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0. A Preamble and Introduction

Let me now take a few moments to review the direction of the overall trajectory this set of essays appears to be heading towards, in effect, outlining a sort of prospective-retrospect or retrospective-prospect? I have been arguing that a conjectural economy is central to the philosophical discipline and, by extension, all disciplines. Now, more correctly, whatever ‘operates economically’ is central to the disciplinary economy and for ‘conjectures’ we could substitute an infinite range of other ‘economic possibilities’, e.g., ‘intentional’, ‘philosophical’, ‘re(-)presentational’, ‘existential’, certain ‘ordered and inter-ordered varieties in economic focus’, the ‘political-economic’, etc., etc.  Moreover, central to the workings of any economy is its use of a suitably relevant set of working suspensions. Furthermore, even more central, is a necessary disposition to ascertain the apparent truth status of those articulated conjectures in the context of our lived-experience. But, we can live by neither conjectures nor working suspensions nor truth determinations alone since we need to be able to also appreciate the relative integrity and merits of such simulated elaborations of our apparent emplacement in this world at large as we stand with(-)others, before(-)others and find, through(-)others, the thematization of a certain sense and semblance of an overall degree of freedom. A freedom to be, to persist, and, hopefully, to thrive through this delineation of the existential dimension, an aspect all too often overlooked in the formality of those proceedings of a disciplinary nature. That this most central aspect is our ability to experience both the appreciation and ongoing emendation of our positioning within this overall life-world, and, that this can be none other than a form of philosophical meta-appreciation or metaphysical awareness as to our ‘standing’ in this overall world-of-life. Therefore, let me explore this dimension of the ‘metaphysical’, albeit as here being reconstituted in and through these reflections on the centrality of the conjectural economy, etc. Furthermore, in the light of that which is relatively positive in the non-existential orientation and the relative positivity of the existential orientation,
 let me continue to explore the nature of ethical determinations as a possible template for this type of an enquiry, and thereby ask, ‘just how is an appreciation of the process of truth determination to be suitably undertaken, and, then, how does such apparent competence contribute to the formation of a working social solidarity and its ensuing empowerment of the secular world in the wake of such political integrity?’
 (0)

Therefore, let me re-continue this exposition on ethical matters in the hope it could be utilized as a form of a template that might further contribute to an appreciation of its metaphysical implications rather than just a thematization of our moral standing. Then, once these preparatory explorations are conducted, move into the exposition of this disquisition on a reconstituted metaphysics. Ending, with provisional conclusions, etc. (1)
1. Ascertaining the Possible Metaphysical Implications of an Existential Ethics?

If someone were to begin with this essay let me stress from the outset that numerous terminological expressions are not to be automatically read along the lines of their more traditional philosophical usage. As a case in point, the word ‘metaphysics’, up till recently avoided like the proverbial plague, and for well-established critical reasons, has had to be re-visited, albeit in a re-constituted sense as ‘a critical, and potentially radical, form of philosophical appreciation’. Where, I must immediately add, that my concept of appreciation automatically implies higher meta-terms of reference that, then, in the context of my philosophy of ‘transformational retreatment’, can be returned to the original meta-terms of reference of that being explored.
 Effectively, through working suspensions (as a simplified presentation of ‘extensive suspensions’
), such processes of treatment,
 as entailed under the rubric of the trimodal economy in question, are initiated through processes of suspension that, through the automatic invocation of an immediate de-suspension, contribute to this aspect of ‘retreatment’ (and a potential process of renormalization of that form of the exposition being explored and, hopefully, scrutinized more closely through that style of research). I.e., through suspension, we have a process of economic treatment, and v.v., and, through the automatic invocation of the de-suspension, we have a process of retreatment, and v.v. I have to introduce such a transformational perspective because in the exposition of this disquisition on this metaphysical philosophical sub-discipline, as here being re-interpreted by myself, I will argue that all forms of inter-ordered reduplication (and duplication)
 have metaphysical implications as constituted under the equation ‘that the philosophical appreciation of the philosophical discipline automatically takes on a metaphysical(-like) complexion and tenor’.
 Again, using the world metaphysical(-like) as the form of the ensuing appreciation operative in those meta-terms of reference that are elevated by one meta degree, but, will inevitably be read in those terms of a meta-reference in keeping with the original meta-status of that thematic topic being explored. Furthermore, central to these metaphysical explorations is the understanding that such appreciation is primarily centered in an appreciation of the truth conditions of that being explored, being the very raison d’être of this concept of ‘appreciation’ and the performative practice entailed in those ‘metaphysical considerations’ per se. (2)

In workshopping the previous essay, I encountered a certain degree of resistance to the idea ‘that we should knock ethical Principles off their pedestals’. In invoking the concept of ‘non-weak/non-strong conjectural positioning’ I am not disputing the role such principles, with a small ‘p’, play as ethical guidelines in either a cultural and/or inter-cultural context. Indeed, call them ‘principles’ or ‘guidelines’ is not the point of this exercise. Rather, that in a hypostatized or reified form(at) they just cannot function through economic impossibility (and, therein and thereby, should provoke us to invoke the negative aspect of the non-economic fork). Or, again, if they seem to possess the semblance of functioning somewhat then we could argue that such functioning is then defective, but, to that degree it is apparently operationally successful then to that same degree it cannot be functioning in an impossible economic format and, thus, must be importing some other covert economy whose apparent productivity is given that impossible economy some form of disciplined legitimacy.
 (3)

Now, with this understanding in mind, let me translate the following expressions in a manner that demonstrates why both absolutistical forms of a dogmatic absolutism and all relativistical notions of an equally impossible relativism can be and should entirely dispensed with (in line with the negative arm of the non-economic fork). For a start, we could simply and safely rule that both absolutistical and relativistical forms of extremist reasoning are economically impossible (as will be shortly explained). Furthermore, that the definitive nature of economic resolution, in the positive sense of the non-economic fork, i.e., as ‘an irruption of the relatively definitive expression of the last instance’, can take on a strengthened status through the adoption and adaptation of a non-weak/non-strong stance. Moreover, we might also argue that to that same degree we can entertain the delineation of a distinctive affirmation associated with the sense of the ‘definitive response of the last instance, etc.’, that there is in such a context now no real difference between these expressions of the ‘relative’ and the ‘absolute’ as long as we have valid grounds for running conjectures that have this corresponding status of the non-weak/non-strong.
 I.e., where this status in truth determination can be demonstrated as possessing the requisite degree of a required conjectural viability, which, in effect, is tantamount to stating that ‘the truth assessments of such determinations are positively accepted (albeit even if forever framed in provisional terms of reference whose likelihood of a conformal failure is inversely proportional to its currently valid degree of its ascertained conformal assurance or competence’)! (4)

Therefore, in the light of this approach to such conformal considerations, why should absolutistical ‘Principles’ not be knocked off their impossible pedestals? (5)


Because they can be neither economically comprehended nor approached in that type of an impossible epistemological (and psychological) format. Let me demonstrate this dogmatic impossibility. (6)


On the other hand, we could also argue that the very cultural-intercultural moulds that formed such over-valued ideation need not be entirely dismissed. That if such ‘ethical principles’ are viewed merely as ‘ethical guidelines’ we could well argue that an existential appreciation of such social observations could well memorialize them more along the existential lines of those institutionalized forms of social insightfulness that would more happily fall under the heading of a ‘working social consensus’ rather than be impossibly fossilized under the rubric of rigid Principles with impossible claims that they are self-evidently true for all time, indeed, to the very end of time itself. The added benefit of such a positive form of re-e/valuation is to now no longer any need to have to explain how so-called Principles can be invoked and then effortlessly utilized in the normal course of our ethically assessed patterns of behaviour over the course of our interactions with others. As cultural-intercultural observations, expressed through language, and able to be translated and reinterpreted, it is now becomes possible for us to understand how such ideation, in crossing such linguistic and religious and political barriers, can be seemingly seen to be shared between various cultures and where various cultures given we can recognize a certain commonality in existentially oriented experience that, to varying degrees, crosses over between cultures in their similar considerations of such matters. However, given the apparent sameness of all other conditions, or, rather, that there can exist no form of an identical identity, even with respect to this historical identity of a distinctively delineated identity itself, it must also follow that working differences must and will arise that could not be so easily accounted for if we were to persist with the impossibly reified notion of our merely appealing to so-called ‘ethical Principles’ qua ‘Principles’. When, in lived-reality, all that would need to hand are these conventionalized depositions of such cultural-intercultural observations that certain described patterns of behaviour in certain kinds of situation, as approached through the prescriptive nature of genres, are existential proscribed in a certain expected manner (albeit with certain expected cultural qualifications that would also be applied to our interpretations of such matters). That, in effect, what we have to hand, are these cultural-intercultural expectations, as reasonable forms of ethical treatment, and where, in the light of such expectations and other cultural pressures, we would find people overtly being seen to generally conform to such cultural injunctions, albeit with their distinctive cultural expressions and their co-associated lists of qualifications, etc. Insurmountable problems only arising through the rigid application of the prescriptive dictates of ethical Principles given the dialectical complexities to be found in lived-experience.
 Indeed, an almost endless list of qualifications supporting this contention that the application of such ‘guidelines’ is as ‘qualified guidelines’ and not as the befuddled expression of invariant Principles being shoehorned into the near-infinitely possible irregularities of daily life. (7)

Now, let us identify ‘relative’ with the ‘relatively non-existential’, and, the ‘abso lute’ as identified with the ‘relatively existential’. 
 (8)

With this apparent identification of ‘relative’ and ‘absolute’ undertaken this line of thought can be extended to also include the dismissal of the economically impossible to entertain notions of the ‘relativistical’ and absolutistical plus these concepts of the non-economic irruption of the definitive-like expressions of the last instance, etc., without at the same time understanding that our appreciation of this world-as-lived cannot but be both an individual and collective affair. That, at the same time, we cannot avoid viable forms of ongoing consensus formation that should also be scoped by an awareness that there can be no absolutistical guarantees that we are perfectively cognizant of our simulated re(-)presentations
 of this same directly-engaged world-as-lived. Furthermore, it follows, therefore, that we cannot but accept that our appreciation of experience is a reasonably well-worked out re(-)presentation of the same, albeit from the perspective or perspectives being invoked should they be mindfully approached in an open manner attentive to the disclosures concomitant upon such closely observed engagements. Or, in other words, admittedly much simplified, when our conjectures successfully work for us and we are suitably working with(-)others, before(-)others, and through(-)others, and where our standing in this world is consolidated accordingly. Or, more succinctly, when we comprehend both the relatively existential and the relatively non-existential, as inputs in the intentional constitution of our experience, we then find the coincidence between our appreciation of ‘this world as lived’ and ‘this lived-world as appreciated’.
 Let me propose the following argument in support of this form of positioning as outlined… (9)

Putting aside such unnecessary and bizarre notions of the absoutistically indubitable and the relativistically non-indubitable what we find to hand are both this existentialization and de-existentialization of experience, i.e., the relatively existential and the relatively non-existential. Now, equating the non-weak/non-strong notions of the ‘absolute’ and the ‘relative’ as reflective, respectively, of ‘the definitive nature of the non-economic expressions of the last instance, etc.’, and, ‘our ability as a possibility to ever question the former’, then its follows that if we accept the maxim that ‘the relatively-existential is the relatively existentization of the relatively non-existential’ and never ‘the relative existentialization of the relatively existential’ then it automatically follows that we cannot entertain, or, rather, that we are not allowed to entertain, as a possibility, either ‘the absolutization of the absolute’ or ‘the relativization of the relative’. Hence the impossibility of both the absolutistical and the relativistical even being able to be entertained in their own right given that the ‘absolutistical’, as the ‘impossible absolutization of the absolute’ and the ‘relativistical’ as the ‘relativization of the relative are both impossible to entertain. Now what we are left with are two partially comprehended preferential options (of the absolutely-relative and the relatively-absolute), and one non-partially comprehended actuality (as a joint dialectical composite of the former) as engaged in lived-experience (as the corresponding textualization of living-experience), namely, the absolutely-relative (as preferentially viewed as both the relatively absolute and existential plus the relatively-absolute as the questioning of the former, and, more correctly, as a residue in the form of the dynamic composite of both absolute-and-relative as realized in and through an ongoing process of suspension-and-de-suspension. These possibilities granted, there will be revealed through that metaphorical ‘found to hand’ where the metaphorical ‘weight’ of its composite inputs will metaphorically ‘speak’ to the definitive nature of the entailed ongoing re(-)presentation of that relationship as that being both ‘found to hand’ and as metaphorically ‘handled’ (from the specificity of a set of perspectives). However, inauthentically oriented inputs are more productive of inauthentically oriented outputs, and, thankfully, authentically oriented inputs are more productive of authentically oriented outputs. Just as the competence of apparently viable conjectures are highly depended upon the inclusion of well-informed statements, etc.
 Furthermore, from a perspective of transformational retreatment, we can also view this dialectical composite of both ‘relatively-absolute’ and ‘absolutely-relative’ orientations as respectively ‘treatment’ and ‘retreatment’ where ‘treatment’ is ‘instrumental in the application of a suspension’ and the ‘automatic de-suspension’ supplies the moment of ‘retreatment’ along with its relative definitive exhibition of a response of the last instance, etc. Now, as argued previously, the exhibition of the last moment will also reveal its existential potential in a process of intervention that if recognized as such, as the definitive instance of the next moment (of the existential orientation being invoked in that act of intervention) becomes, when permitted, the definitive instance of the first moment (given such existentially oriented intervention is now instrumental in a new series of consequences that hopefully will reveal both their existential potentiality and existential actuality over the course of that relational situation in question). (10)

Let me sum up this rather complex argument. (11)

Both the ‘absolutely-absolute’ and the ‘relatively-relative’ cannot be thought if we equate the ‘absolute’ and the ‘relative’, respectively, as the ‘relatively-existential’ and the ‘relatively non-existential’ in orientation, and, given the maxim/s ‘that relative existentialization is always of the relatively non-existential and not the relatively-existential’, and, that, therefore, ‘there can be no pure sense and semblance of the non-relatively-absolute (absolutistical) and the non-absolutely-relative (relativistical)’!!
 Furthermore, equating the ‘relative’ as ‘imposing a suspension through the application of a process of questioning,
 etc.’, and, the ’absolute’ as expressed through the automatic invocation of a de-suspension’ then it follows that through the coupling of a de-suspension with a suspension that both absolute and relative must be co-expressed jointly and in and through an irruptive non-economic form of ‘the definitive expression of the last instance, etc.’ In addition, given this composite of the absolutely-relative and the relatively-absolute it follows, that from the perspective of the same, relative and absolute can be carefully equated once a definitive response of the last instance has clearly delineated, has clearly expressed the form and content of its apparent status and to what extent its existential implications are instantiated and, therein and thereafter, set in train its ensuing existential ramifications… (12)
Understood as such, it then follows that we ever have the freedom to existentially or non-existentially intervene in our interactions with others given that the enaction of a process of non-interaction is not available to us since even the non-performance of a process of ostensive non-interaction is still a form of interactiveness given our direct engagement with this world-as-lived. Therefore, it behooves us to understand that as non-interaction is not a possibility it follows, preferably, that we entertain and permit the enaction of the existential enrichment of the next moment as the definite existentially oriented response of the definitive instance of the first instance. Of course, this does not rule out processes of either non-action or inaction should our responsibly directed processes of re(-)presentative appreciation of the situation in question, itself, determine which chosen course or choice of courses of intervention act as a more viable course of enaction to follow, or, perhaps proffer the most viable course of enaction. To clarify these options let me diagrammatically depict this flow from the definitive instance of the last moment, etc:
1.Definitive instance of the last moment = Uptake of non-existential e/valuation…






AND


2.Existential recognition of the definitive next moment…





THROUGH ITS EXISTENTIAL UPTAKE =



3.Existential enaction of the definitive first moment… 






THENCE
4.Both existential & non-existential ramifications… (13)

Now, what are the existential and non-existential ramifications of this understanding? (14)


As noted in the previous essay, we cannot disparage the relatively non-existential unless it is either non-constructive of our relationships or, worse, destructive of the same (and, thereby, heads into the malevolent territory of that which easily could be conventionally designated as ‘evil’, etc.). That, in most instances of our daily lives the relatively non-existential has a value that should not be denigrated (but evaluated in such a manner that its value be seen as either positive or neutral or non-positive in orientation, whilst also recognizing that the relatively non-existential is the very material for this process of existential transformation in which we convert the same, in part or in whole, into a relatively augmented and enhanced existential orientation through such transformational amplification.
 (15)


That, in the light of such considerations, we can tentatively argue that an existential ethics is the combination of a relative non-denigration of the existential and the suitably relevant promotion of the existential through an apposite process of existentialization. I.e., the taking up of an overall process of e/valuational formation that either suitably creates value, preserves value and/or expansively conserves value from the perspective of that primary relationship as reviewed under such considerations, albeit as qualified, if necessary, from the relational situatedness of that relationship in question. So, yes, it is right to return the property you have temporarily borrowed from someone, but, no, it would be wrong to return that same property, say, a firearm, if you knew that person who owned that weapon would use it to kill either yourself, other people, and/or themselves. Noting the observation, for the development of a working existential ethics, that the existential assessment of the relational situatedness has a priority over the existential assessment conducted solely of the primary relationship itself (as exemplified above). Noting, furthermore, that although the consequences of our enactions spill over into the relational fabric of this world-as-lived, still, a working existential ethics need not existentially take the relational situatedness fully into account if it can be shown that the consequences of such spillage are demonstratively negligible.
 (16)

In this regard, through either the recognition of the problematic nature and/or the problematization of our re(-)presentational simulations of the relational situation in its relational situatedness is concerned such problematic issues have already set the stage for what perspective or which perspectives will manifest an intentionally directed awareness as to how that situation will be reviewed. In a philosophy of transformational retreatment this can be considered to be the stage of a hermeneutically oriented pretreatment in which we also oversee the refinement of the relevant genres of concern through a process of rectification. So, e.g., in looking at an apple from the perspective of wondering whether it is both ripe and edible we would need to both adopt and adapt a different set of hermeneutic genres to those that would be involved under different circumstances, say, if we were to decide whether to give it as a gift, or cook with it, or portray the object in our painting of this piece of fruit in the context of a still life, etc. (17)

Under the stage of treatment, we may now surmise the imposition of a various forms of working suspension in a process receptive to both deconstruction and reconstruction (which will be jointly referred to as a process of ‘remediation’). I.e., processes of treatment are taken up directly in keeping with the economic nature of the economy or economies being invoked. (18)

Then, almost as if a black box, the automatic invocation of the de-suspension disrupts the superficial equality being entertained in the suspension, therein and thereafter, to reveal what may have suitably emerged to engender the to-be-anticipated course of its co-associated narrative. I.e., where definitive expressions of the last instance deliver a certain non-existentially oriented form of e/valuational formation, and, where the recognition of the definitive instance of the next moment through permission then becomes the existentially definitive instance of the first moment with an array of closely co-associated consequences continuing on in the wake of such distinctive patterns of enacted re-direction by virtue of this existentialization of the relatively non-existential… almost as if a process of non-enaction when and where judgments are suddenly issued through those moments of resolution in the perceived, or apperceived, problematics of the processes of relational re(-)presentation that are spontaneously resolved, be they either partially and/or entirely, or, rather, expeditiously... and the latter where such conjectures are now definitely treated as definite (despite the unlikelihood of a reversal of an assessment which then could only be partially reversed
).   (19)

Now, let me continue this ethical disquisition by more closely exploring how suspensions are entered into in a process of treatment, etc., and, how the issuing of this automatic process of a de-suspension will re-direct ensuing patterns of responsiveness, through transformational retreatment, that, through sufficient existentialization, could responsibly become existentially more attuned to the needs of the primary relationship in question? (20)

Now, from the trans-intentional perspective of judgment the ‘relatively existential’ can be equated with the ‘absolutely-relative’ and the ‘relatively non-existential’ can be equated with the relatively-absolute’, where from a judgmental perspective their mutual coincidence allows us to also equate ‘absolute’ with ‘relative’, and v.v., and, ‘existential’ with ‘non-existential’, and v.v., etc. Or, in effect, through an overlapping of existentialization and de-existentialization we can oversee the preferential transformation of the latter proceeding in such manner so as to amplify the existential presence of the former. Such an intimation of ‘presence’, in an experiential sense being brough forward to an apparent state of prominence through the amplification of its existential hallmarks, etc. That this form of ‘experiential presence’ can be argued for through experiential recognition, encountering, and engagement, etc., and, through the philosophical fact that the emergence of an existential dimension cannot be reduced purely to its relatively non-existential basis (which equally can have no self-existent basis in its own right). Now, this granted, let us now explore how ethical forms of suitable re(-)presentation are arrived at and assessed in both non-existential and existential terms of reference, and, to what extent such forms of existentially oriented appreciation are effectively self-re(-)presented and self-determined through the automatic invocation of the de-suspension? Or, in other words, how the well-formed, well-informed, and well-expressed conjectures can produce well-organized and well-conducted processes of conjectural assurance, conformation, and competence (as would also be sought in the entailed metaphysical appreciation of its existential status)? (21)

In this type of an enquiry we are simply asking how our understanding of the relational situation to hand in its relational environment is able to be ethically appreciated both in its conjectural conformance and in the appositeness of its existential expression (given that the existential cannot be entirely absent just as the non-existential cannot be completely converted, and subsequently subverted, through a thorough[ly absolutistical] process of de-existential or non-existential transformation). On the other hand, in situations characterized as markedly non-existential, and inauthentic, in both complexion and tenor, we may merely surmise that the existential is only relatively absent through being effectively covert in its overlooked absence and currently not being amplified through a process of relative existentialization. (22)

Given the need to represent the contours of a certain relational situation, in order to suitably discern and appreciate both its non-existential and existential potential, just what formation, format, and form does such representative understanding undertake? Or, in other words, how do we conduct a necessary process of representation without invoking, at the same time, the impossible nonsense of wayward, traditional forms of metaphysical speculation? Or, how is representation enacted without implicating so-called ‘external worlds’, ‘internal worlds’, and other impossibilia? (23)


How do we ‘map out an ethical situation’, i.e., ‘review a situation through an ethical lens, preferably, with an existential complexion’? In effect, ‘represent that situation in and through an ethical perspective’? (24)

First, let us explore what could be meant in representing a situation in terms of its relevantly situated participant and parts? (25)

Then, second, how we might go about initially reviewing it from an ethically oriented point of view, i.e., either discerning an ethical problem or problematizing it from an ethical perspective. (26)

Third, we now set out to take an existential reading of that relational situation, basically from the perspective of the primary relationship in question, i.e., in the adoption and adaptation of an existential pro-relational sense of perspective on a textualized representation of the relationship itself per se in order to proffer such a reading. (27)

Fourth, if found to be necessary, let us representatively situate the relational environment of that situation if such an extension of this existential perspective is required in the further qualification of that existential reading of the ethical sense and semblance of that relationship in its relational situatedness.
 (28)

The first two stages prepare an ethical reading of that situation, whereas, steps three, and the possible addition of the fourth if needed, supply an existential reading of the problematicity of either that discernment of an ethical problem and/or a discerning of its ethical problematization. (29)

That an ‘existential reading’ is ‘pro-relationally conducted from the perspective of the relationship itself (and, if necessary, extended to its relational environment), wherein we both differentiate and integrate the apparent relational enrichment and ongoing enrichment that has been either created, preserved and/or conserved (with the latter noting an expansion of such existential terms of reference, i.e., these elements of an imputed richness and enrichment through a process of re(-)enrichment
).
 (30)

Therefore, first, let us explore how we might represent a certain situation and then ethically represent that same relational situation (along with its relational situatedness if necessary) through, an exploration of what is entailed in the representation of a relational situation (and, by extension, a representing of its relational situatedness if that is also found to be necessary) and its being followed by the addition of these considerations of its ethical problematicity should such a review be found to be required. (31)

If I were to report that ‘in the kitchen in the fruit bowl there are six apples ready to eat’, in effect, I have ‘represented’ or ‘mapped out that room’ in regard to ‘those imputed apples in that imputed fruit bowl’. I.e., there exists, namely, ‘that kitchen with that fruit bowl and those six apples within its confines’. Now, ‘I bought those six apples this morning’, and, ‘as I am standing in front of that fruit bowl, I can see that these six apples are still there in that same fruit bowl’. Now, all talk of the absolutistically indubitable and the relativistically non-indubitable is just not suitably applicable in the representation of these circumstances. Let me explain. I know, historically, that I put six apples in that fruit bowl, and, I can see, through this validly entertained act of perception, that these six apples are still there.
 I blink, and I can still see that these six apples remain, and so on. Under these non-problematic circumstances, we do not need to countenance either a weak reading of this situation or import the imputation an unnecessary strong reading when a non-weak/non-strong reading is more than sufficient within the terms of our enquiry, namely, reassessing our representation of this kitchen in regard to these six apples in that fruit bowl. (32)

Of course, problems arise if we are only in a position to report a weak reading of this imputed situation (and should prove to be wrong) or we entertain a form of strong representation that is both unnecessary and impossible (or defectively constructed through a confusion of conjectures and a transgression of their inherent limitations). (33)


Dispensing with both unsupported weak readings and impossible strong reading, along with all other defective forms of representation, let us focus instead on apparently well-supported non-weak/non-strong forms of reporting. Then, in dealing with any form of problematicity, set out to adopt and adapt a pro-relational reading that does justice to our suitably constructed reading of that relational situation (and its relational environment if needed). To successfully oversee such a pursuit just what is needed? (34)


In answering that type of question, we need to know what type of perspective is to be invoked and what are the essentially relevant features of that relational situation in line with the intentional objectives being exercised through that choice in perspective (to further refined through a thematization of the potential ethical problematicity to be delineated therein). (35)


Of use to us in this process of representation are the ad hoc six headings outlined in the previous essay concerning how ethical philosophies either preferentially or de-preferentially treat their approaches to such situations along with aesthetical, deontological and/or pragmatical considerations. These six ad hoc heading being:
Actors (ethical instigators), Recipients (of ethically oriented enaction instigated by actors), Acts (as forms of enaction read as having ethical-like ramifications), Performances (when viewed from an assumed intentional perspective or a possible set of more probably intended perspectives), Consequences (when the ramifications of the situations in question are either virtually or non-virtually simulated and explored), and Situations (in their represented specificity along with an understanding of their potential impact other relationships more closely connected to that primary relationship, and, by extension, upon the world at large).
 (36)


As far as problematicity is concerned we either note an apparent ethical problem or set of problems, or,
problematize the situation in its representation from our choosing a certain ethical perspective deemed to be problematic. (37)

The third stage of our ethical enquiry being entertained form a pro-relational perspective where we both differentiate and integrate both the apparent static existential richness and the dynamic potential for ongoing existential enrichment in order to ascertain a comparative e/valuation of the estimated existential quality of that relational situation. Such an intuitive form of e/valuation is something we learn very early on. E.g., when we are hungry, we have a very good idea how hungry we are especially when we can recall what was previously eaten or not eaten and the time that has elapsed in making such a self-report. So, if we discern a hungry person, say, through an observational report and/or a self-reporting by that person concerned then we may well be able to form a very accurate assessment of their presenting state of hunger. So, if ‘hungry person’ has not been able to properly eat for one day then they may well be ‘hungry’, but, if they have not properly eaten for a week, we may well assume that they are ‘starving’. As noted previously, the existential attitude is more proscriptive than either descriptive or prescriptive, and, our responsible-response in that situation its to ensure that that starving person is not left without the requisite food in a suitably delivered manner as is now so definitely required. The existentially appropriate fulfilment of this proscription being realized when this staring person is now no longer in a state of starvation and is suitably fed should we have the means either to directly fulfill such an obligation and/or the means to ensure it is realized by less direct pathway. Noting that in the exercise of this type of a responsible-response there need not be one solution to oversee the existential resolution of this form of need. Now, all things being equal, or, more correctly, unequal, we may assume that a best solution would exist, but, as long as any viable solution is successfully adopted and adapted then better solutions are equally viable in that same regard. Under the exigencies of the circumstances, we could say that whether that hungry person gets to eat either bread or brioche is neither here nor there in the short term… (38)

Once a situation is represented or mapped out, in terms of its essentially relevant features, say, under these headings of Actors, etc., how do we intuit the problematicity of that relational situation if we have not already discerned this central aspect of our ethical or moral enquiry? (39)


From the position of discerning a relative differential in the form of an ethical anomalization we are then inclined to perceive, or, rather apperceive, a representative state of affairs conceived of as possessing some form of an ethical problematization (be that either through finding an ethical problem and/or through a process of ethical problematization). Where the anomalization in question is viewed as standing in need of some form of ethical resolution. Philosophically, the ethical being distinctively divided between the ordered fields of the third trans-cognitively order of the deontological and the fourth trans-cognitive order of the pragmatical (and where, on some occasions, people might also wish to add the second trans-cognitive order of the aesthetical). However, existentially, as from the perspective of the non-pragmatic-pragmatical fork, such distinctions are experientially overridden in the unique specificity of the ensuing resolution of the ethical anomaly in question. (40)

So, we must now ask, ‘how is this process of ethical resolution of an ethical anomaly to be enacted?’ (41)


Here, the simple solution is the well-organized and well-conducted utilization of working suspensions of the essentialized textual representation of that ethical situation in the hope that resolution through the de-suspension will reveal how that existential process of resolution can be put successfully into effect. However, putting in play what is needed to existentially intervene and oversee such a responsible-response is another matter. But, we can only attempt to do our best in both artfully and scientifically engineering the suitable instantiation of such a response. To realize this process of ethical resolution let me set out how we might map such a transformational response through noting that ethical treatment can be organized under the headings of Pretreatment, Treatment, and Retreatment as a form of Posttreatment.
 So, in invoking processes of transformational retreatment what does this transformational approach entail? (42)


As a quick approach here to a parallel question, we could well ask, ‘how do we responsibly confront an ethical world?’ To this end, let me note that through the sensing of the semblance of an ethical anomalization that, that in itself, is the perfect place to begin. But, to make any deep progress, we must not end where we began… (43)


On more superficial grounds, people are culturally enculturated, all too often, to experience shock at things that do not deserve to find such a response whilst overlooking those forms of behaviour that better deserve such opprobrium. It could be said that we are both taught to see certain things and not to see certain other things, so, it would be natural to enquire how we might overcome such selective habits and such habitual oversights? Just how do we morally become a better ‘work in progress’, a person more inclined to divine what should be done, enacted, and not someone who merely conforms to what others might think is blindly expected?! (44)

In a simply reply to this request we must begin with our prejudices, our prejudgments, but, then apply those working suspensions in such a manner that they both ‘deconstruct the defective and reconstruct the effective’.
 In working with such a dynamic sense of balance the de-suspension should and will upend all nonsense and reassert a more nuanced approach as to how we should make our passage through this world both individually and together… where we both meet and meld in the formation of a working consensus that stands the test of time by timely standing in testimony to where a stand should be made in the harmonization of such ethical and moral matters. Through such harmonization, through such resolution and attunement, the dissonance of anomalous experiences is brought back into line through the concerted efforts of our being both responsive and responsible… and here an image comes to mind, namely, the tuning of a musical instrument. (45)

Imagine, if you would, striking a tuning fork and placing it the side of one of our ears as we tune that same note on our instrument. When this note on our instrument is in tune it is as if there is but one note being sounded. When we find this apparent sounding of one note, we then know that we have tuned our instrument in that regard. The sound is no longer anomalous, and now ‘speaks’ with one ‘voice’. A self-evident alignment that reveals the apparent ‘truth’ of our efforts, our intent to tune that instrument. That when our instrument is completely tuned then that instrument can speak with one voice, and then become a member in a choir or orchestra should that need be manifested. (46)

An analogy that can serve us well… because such harmonization is at the very basis of truth determination, and causal intervention, indeed, its existentialization through the metaphorical ‘irruption’ of e/valuational formation able to contribute to the positive side of that heuristic device of the non-economic fork. (47)

Now, all intentional responses can be viewed as transformational processes, ostensively, with a beginning, a middle, and an end, although, more correctly, a chaotically re-directed spontaneity, a hallmark of existential experience, is not something that is incremental but more a ‘living continuity of consensus’ whose evolution, and evolvement, is more of a ‘body of awareness’ than the mere opinion of a lonely voice heard both wavering and wandering in what cannot be a solitary wilderness… (48)

As already pointed out, our interventions in this world at large cannot be put on hold, or ignored, since to even to do nothing is itself a form of intervention. As noted, the enaction of our intent is to either act or not to act or to defer such decisions, but, whether we be passive or active, or, even better, be directly engaged, our involvement in the world is a given that should not be either discounted or dismissed. That when this is understood, then we must understand that in our working with others that a mutual de-anomalization of experience is demanded of each of us, since only through others can we find the freedom to be ourselves and that this is very raison d’être of why we should lead a moral life. Or more succinctly, being respectful of others, in serving others is self-serving, finds their being respectful of us, their serving our needs as we collectively and individually navigate, negotiate, and arbitrate our mutual passage through this overall world-of-life. (49)

How then does this mutual process of de-anomalization operate? Through the suitable application of working suspensions, i.e., through the setting up of such processes through appropriate preparation, proper procedures, and an apposite sense and semblance of expression. Translated through the lens of a conjectural economy we oversee the necessity of being well-informed, ensure our arguments are well-formed, and that our behaviour is well-expressed given the well-organized and well-executed running of that economy, or any other relevant economy, as the beneficial means to this emendation of a moral end… (50)

Regardless of the method chosen to oversee this endless emendation of the anomalous the end is the same, namely, our ever working with others whether we admit to that fact or not in order ‘to oversee this existential richness and enrichment of our primary relationships through either their creation, preservation, and/or the conservation’ as a working definition of the ‘existential’. (51)

Admittedly, the concept of the ‘working suspension’ is the tip or apex of a metaphorical ‘mountain enshrouded by mist’ but once ‘we turn things upside down, inside out, and back to front’ so to speak, and, realize ‘the need for our apperception of the relationship to be entertained from its point of view, and itself, in turn, as ensconced in a relational sense of world, and, that all significance itself is relational in its origination we can then allow, and permit, an intuitive input to emerge from such an emergent approach. This insightful openness to an existential dimension will then both effectively and productively counterbalance an all too reductive, materialistic approach, that, if anything, is reinforced through a more mundane sense of language. Sadly, such linguistic attitudes and habits all too readily eclipse an existential use of language that also runs in parallel through the very veins of our being as it courses through our lived-experience as we make our passage through this world-of-life, this world at large. Furthermore, I would contend that it is through an intuitive working with suspensions that a profound sense of balance is restored in which both existential and non-existential, both judgmental acts and the delivery of judgments, both the absolute and the relative, as the absolutely-relative and the relatively-absolute, can mutually coincide and, therein and thereafter, enrich this relational fabric of our lives since this relational enrichment is the very fabric of our lives, indeed, is the very raison d’être of our existence since, paradoxically, the material dimension is completely empty… (52)

Now, although working suspensions are here about to be explored, completely overlooked, philosophically, is the fact that it is de-suspensions that do all the real work! Let me explain. (53)

As intimated, intuitively, we utilize the use of suspensions whether we do so inadvertently or advertently. E.g., through the simple use of a question we invoke the suspension of the ‘either/or’. Or, e.g., through the use of a comparison, either non-metaphorical or metaphorical, we invoke a conjunctive suspension of like, which, through expansion implies a reading of ‘both like and not like’. Or, again, through the running of conjectures we set a up what I call an ‘apparitional suspension’ through invoking either an indirect ‘as-if, as-if…’ or a more direct ‘what if...’, etc., where literal identity takes on a more ghost-like sense and semblance that then allows us to entertain innovations, new ways of seeing that before such a time might not have been possible to have been thought… (54)

In the moment of pretreatment, the recurrence of some moral sense and semblance of a situated anomaly should inspire us to ask pertinent questions, seek out relevant facts… and, therein and thereby, commence a process of rectification. (55)


In the moment of treatment, in order to run non-fallacious arguments, etc., ‘we should deconstruct the defective and reconstruct the effective…’ and, therein and thereby, procced with this process of a constructive-deconstruction. (56)

Thence, through the intuitive use of such suspensions, the automatic invocation of inverse de-suspensions should re-write the ensuing ‘landscape’ in a form more in tune, more in harmony with the way things truly are, i.e., in a manner more in keeping with how things are more textually self-reported rather than how we might wish to view them through an a priori lens. Where, through such retreatment, such ensuing posttreatment re-writes pretreatment in a form more coincident with an in-depth appreciation of lived-experience. Indeed, the totality of a transformational process able to progressively refine its more fruitful thematization of this world-as-lived… and, therein and thereby, continually engage a process of ongoing re(-)normalization of lived-experience. (57)

Such processes of emendation being further reinforced by the fact that all economies mirror an archetypal sense of a gestalt economy and, by such means (namely, this process of economic complexification), engender the requisite degree of resonance that is able to further reinforce such conjectural parallels against which all textualized reports will find increasing degrees of alignment, through ongoing re(-)alignment… (58)
 
Indeed, independent of which economies are adopted and adapted, be that advertently or inadvertently, alignment through processes of re(-)alignment ensures an evolving degree of competence arising from such reinforced forms of conformation. (59)

E.g., in pretreatment, rectification oversees an appropriate meta-textual environment through mere realignment of genres, imposed upon the distinctive types of questions being posed therein. (60)

E.g., in treatment, a constructive-deconstruction articulates and describes what, effectively, is dissonant in the anomalization of the particular type of moral experience being explored. (61)


E.g., in retreatment (and its posttreatment of pretreatment), an ongoing process of re(-)normalization is being experientially thematized through the forceful re-specification of the moral landscape being simulated and, therein and thereafter, being more effectively re-written accordingly. (62)

Where, as already noted, all economic parallels thematically find, respectively, realignment through rectification; re-de-mis-alignment through constructive-deconstruction as a distinctive form of error correction, and, potentially innovative forms of a chaotic re-alignment arising through an ongoing re-specification that is tentatively fostered through creative forms of re(-)normalization. Where, underlying such an overall process of ongoing re(-)alignment, is a conformal appreciation of the requisite degree of a relative transformational isomorphic invariance. Since an awareness of this persisting stability in overall truth determination, at the collective center of our lived-experience, implies an overall body of truth-conformation
 whose emendation can only be relatively peripheral to such concerns and never drastically reconfigured in any fundamental, central sense.
 (63)

Now, let us put a conjectural philosophy on an ethical basis. (64)


 A handy paradigm for articulating the use of a conjectural economy has been my reference to wet weather rain. Stating with analytical propositions, first tautological and then non-tautological; synthetic statements of fact; invoking the co-associated conjecture; and, arguing for its apparent positive truth status. So, e.g., ‘it is either raining and wet or not raining and not wet’, and, when it rains you get wet; at the moment it is raining and quite wet (outside)’; ‘if you were to go outside right now you would get wet!’ Thence the truth status of this overall conjecture is positive or affirmative (65)


In the overall expression of this conjecture there is an unstated evaluational judgment, namely, ‘that getting wet in the rain is unpleasant (and could well lead to illness and possible death)’.
 (66)

In converting a conjecture to an ethical conjecture, preferably of an existential form(at), in simple terms we have conjectures that either negate an undesirable absence or conjectures that compound a desirable addition, or, a complex mix of the former. Furthermore, an existential complexion and tenor can be posited when the existential richness and enrichment in question is refracted through the perspective of the primary relationship and where such e/valuational formation is the result of the transformation of the relatively non-existential and is either created, preserved, and/or conserved, and, accordingly, is determined through either an integrated-differentiation and/or a differentiated-integration. (67)

E.g., the proscribed feeding of a starving person, and, e.g., the desire to mutually share fine food with a good friend. In both types of situation food is the non-existential ingredient. In the former example, the proscription oversees that the starving person get fed in a suitable manner, whereas, in the later example find food is shared with a good friend (and where we might note the existential observation ‘that a sadness shared is halved and a pleasure shared is doubled). (68)


O the positive side of this spectrum we might reflect upon the following analogy or anecdote. The parents in a very poor family with one child want to give their child one very good Xmas present knowing they will have to carefully save throughout the year. They overhear this child speaking with their friends and where all these friends clearly settle on the fact that they all wish they could each have their very own smart phone. So, very early on, they know what to buy. Just before Xmas they duly buy one. The child is not expecting anything for Xmas but let their family know that a good Xmas dinner would be a wonderful gift that at least the whole family could share in. A few months before Xmas, in their art class in school, the child sets out to paint a wonderful picture of a family having a picnic beside the sea. They are very pleased with their efforts. They then find a very good picture frame in an opportunity shop and duly frame this picture and then wrap it and place it under the calendar with its wonderful picture of a Xmas tree with lots of presents to be seen placed beneath it. On Xmas day, the child is surprised to see two presents on the floor beneath the calendar and not just one present. Needless to say they are very happy to find their very first smart phone. The parents feeling very happy with themselves that their gift is obviously admired. Then, these parents are very impressed to find, once unwrapped, this picture in its expensive frame and understand that buying that frame would have meant that their child had to forego the purchasing of some of their favourite comics and sweets given their meagre allowance in pocket money. The parents then get their child to promise that they will SMS them every day when they leave school, where they might be going, and when they expect to get home. (69)

This account is constructed to make some points on this type of an ethical conjecture that ‘compounds a desirable addition’. Hence the other features of sacrifice, setting out to give the right gift (to the right person at the right time, etc.), mutual obligations, sharing in another person’s good fortune, and so on. (70)

So, that understood, how do we set about determining the truth status of an ethical conjecture (and using that as a conformal basis for metaphysical-like appreciation)? (71)

Or, in other words, how do we determine whether the virtual and/or non-virtual enaction of a certain set of conjectures is actually ethical in practice, and, to what degree it is ethically inclined or not ethically inclined? (72)


In the negation of an undesirable state of affairs we would hope that that intention is duly observed and judged as successfully realized. Alternatively, in the compounding of a desirable addition we would hope that such anticipated positivity is equally realized. Such judgments entering into either taking the form of an integrated-differential and/or a differentiated-integration. I.e., the difference is positive and is judged to be integrated within the holistic gamut of the primary relationship in question (just as those parents, together, took a great delight in getting that one present that was so much admired by their child). Or, alternatively, where the child suggested they just have one wonderful Xmas dinner together they each person could individually enjoy. (73)

Where such differentiations are to be more comparatively evaluated rather than measured in some form of an exact quantification. (74)


Where the determination of the truth status can be intuitively quantified in comparative-like terms of reference through processes of alignment conducted on the represented basis of a simulate recognition of a relative transformational isomorphic invariance. First let me explain in theoretical terms; second, in more practical terms; and third, the potential possibility of registering for processes of a radical revisionism. (75)


In an economics of alignment we need to note three forms, namely, a pretreatment (hermeneutically oriented) mere realignment in the meta-textual formats pertaining to such genres (as we question these styles of interrogation); a process of treatment (phenomenologically oriented) dealing with both deconstruction and reconstruction exercised through the error correction of a re-de-mis-alignment; and, the specifics of an existential re-alignment, through retreatment/posttreatment, that could open the floodgates to proposals more radical than critical. (76)


Now, such alignments, as reports, in sets of sentences dealing with parallel and related economic phenomena, where the alignment of the same is directly proportional to the extent an underlying relative transformational isomorphic invariance is demonstrably imputed and conformally validated by whatever means can do justice to this recognition of that alignment within and between such individual reports. Where an existential assessment can be conducted either under the four headings of Time, and Space, etc., and/or, the obvious use of an existential-like language mediating (and intermediating) these sentential stands in such a manner where all economies are conjecturally completed and through economic complexification productively comment upon their economic parallels in the overlapping of other economic frames of reference ostensively dealing with the same relationship in question. (77)

‘Sentences’ being ‘linguistically deposited texts, be they conjecturally presented as either propositions, statements, and/or propositional-statements (etc?)’. Furthermore, we could invoke any economic format that appears to proffer a productive series of comments and observations, etc., upon those texts simulating that relationship in question (specially, when viewed from an economically complex state of parallelism
). Or, e.g., through informatively and productively invoking, say, descriptions, prescriptions, and proscriptions; or, presentations, representations, and re-presentations; or intentional objectivities, intentional motivations, and intentional (or transcendental) subjectivity, or, histories of the past, histories of the future, and histories of the present; etc. (78)

Alignment is demonstrated, intuitively or formally, etc., through the presence of a conjectural completion in the representative economy in question that indicates the imputed existence of a relative transformational isomorphic invariance. E.g., that the propositions, statements, and propositional-statements dealing with the ‘wetness of wet weather rain’ as being differentially entertained within the integrity of that conjecture… (79)

Put another way, in this instance, we could say that future expectations, as prospective statements, are such that one would get wet stepping in the rain; that as retrospective propositions, rain and wetness have been already entertained in apposition through recall; and, decidedly non-weak/non-strong conjectures about going now out into the rain and anticipating becoming wet is so conjecturally sound that we do not need to then go out into the wet weather to confirm this conjecture. (80)


That, as completed economic sets, we must suppose that the requisite form of relative transformational isomorphic invariance must underly and underwrite such transformational forms of either recall, anticipation, and/or expectation, etc. (81)

In practical terms, we do not need to forever keep going out into the rain to prove, one more time, that this conjecture of ‘wet rainy weather’ is (ever) valid (since its truth status can be virtually entertained). Furthermore, being aware, that critical patterns of reiteration can provoke radical, innovative forms of re-directed insightfulness be that either ethical and/or non-ethical in orientation… (82)

2. The Tentative Exploration of an Existentially Re(-)Constituted Metaphysics


That, in the light of this ability to entertain all forms of appreciation, moral or otherwise, we can now segue to an exploration of the metaphysical ramifications of such an observation… where this exposition of moral judgment can act as a template for all forms of disciplinary and philosophically oriented conformal-truth determination. (83)


My argument for a re-constituted metaphysics is as follows. At the center of all disciplines are conjectures operating through the exercise of a conjectural economy or their economic equivalent. All economies are commensurate through the conjecture of an archetypal economy. Central to the operation of any overt or covert economy is truth determination. The reiteration of the stability in truth determination implies a generally competent basis for conformal truth assessment. An appreciation of this generally persistent stability in truth determination is the basis for meta-disciplinary forms of conformal truth appreciation. In this meta-appreciation of philosophical and disciplinary forms of conformal truth determination we find the recognition and acceptance of a re-constituted form of metaphysics. The basis for such recognition being an appreciation of the apparent persistence of such stability, both individually and collectively, of a relative transformational isomorphic invariance where all anomalous emendation is peripheral and not central to such recognition, and, where this stability can be discerned both within and between all sets of textualized reports through scrutinizing processes of alignment realized through re(-)alignment (and not as non-textually cited by fraudulent forms of a traditional metaphysics). (84)

That given our interest in e/valuational formation of the non-existential along with its existential re(-)e/valuation thence our concern with all forms of philosophical appreciation, etc. In this section, let me explore these various claims and their interlinking along with the overall ramifications of such a systematic-like approach to this area of our current focus, namely, this disquisition on an existential metaphysics. (85)

Now, what follows is basically a commentary on this prior paragraph. (86)

The incipit to this expression of intent (paragraph 84) points out the contention to use moral sentences as a template for formally exploring the conjectural nature of a reconstituted metaphysics. This reconstituted ‘metaphysics’ being that ‘sub-philosophical discipline concerned with the appreciation of the conformal truth status of conjectures and all other economic postulations’. That the general method to conduct such scrutiny is entailed in the complex argument as outlined in paragraph 85 (centered on the demonstration of a relative transformational isomorphic invariance in the alignment of various economic sets of sentences as viewed form a pro-relational perspective, etc.). Thence this following disquisition of an ‘existential metaphysics’. (87)

Implicit in this complex argument is that an economy of truth determination is dependent upon a conjectural economy, and v.v. (although given the archetypal basis of all [conjectured] economies the choice of a conjectural economic approach is more a matter of convenience). E.g., without conjectures forwarding relevant and well-expressed propositional-statements there could be no truth determinations whatsoever in regard to either analytical propositions and/or synthetical statements.
 Just as, e.g., without the conjecture of ‘actually going out into the rain and getting wet’ and ‘conjecturing that we should get wet as a result’ we would be in no position to make such a truth claim (in a matching of expectations and observations). Because, e.g., the tautology ‘that green unicorns are either dancing on my lawn or not dancing on my lawn has no direct semblance of a lived-reality given our expected failure to encounter ‘unicorns’ and the fact that I have no lawn in the first place. Similarly, merely saying, ‘it is raining’ does not imply in and of itself that I would get wet should I venture outside in this rain. Only through conjectures and their assessment can meaningful truth statements be both proposed and assessed, and, then re(-)assessed, etc. (88)

But, given a deeper archetypal symmetry between economies, the economic value of conjectures could still be translated and reconstructed through the lens of other economies. (89)


The interrogative economic approach also appears to imply the need for an apparitional-like use of a conjectural ‘as-if, as-if…’ or a counterfactual ‘what if…’ (or a proscriptive-like use of negation in a paralleling, through economic complexification, with Boolean Algebra). (90)


Where, at its basis, truth determination is realized through the imputation of alignments within and between economic sets of statements. Because transformational retreatment is predicated on its full economic completion form pretreatment to treatment to retreatment/posttreatment. Moreover, such transformation is also predicated on the imputed existence of a distinctive relative transformational isomorphic invariance being maintained over the course of the transformation in question. Otherwise, there would be no logical subject being subjected to that specific process of transformation. Now, that granted, and invoking a Tarskian approach, the truth status of a certain set of sentences is to be established through determining the requisite alignment/s between economic representations of that set of sentences (aa, ab, ac; ba, bb, bc; ca, cb, cc…) by virtue of the requisite relative transformational isomorphic invariance (i) when demonstrated as valid (T):
(aa, ab, ac; ba, bb, bc; ca, cb, cc…)/i’
 is T iff i (91)


Now, that invariance granted, between a set of economic sentences describing a process of transformation, how can we use their moral equivalents in order to demonstrate this ability we naturally possess to ascertain the truth status of an ethical sentence, preferably existentially refracted through a pro-relational perspective upon the primary relationship qua the primary relationship being represented and, therein and thereby, being invoked? Indeed, what exactly is meant by reviewing ethical statements as possessing a truth value, and, a conformally (reiterated) truth status that through such appreciation can continually be re(-)assessed as either valid or not valid? (92)

As suggested, valid conjectures observe an internal alignment between various well-delineated economic sentences that suitably review that economic state of affairs and the same can also be observed between different economic formulations of the same state of affairs by virtue of economic complexification (given an economic basic in an archetypal economy). Let me demonstrate this contention. (93)

Let us return to the paradigm of wet weather by first reviewing it through a conjectural lens and, second, by reviewing it through an interrogative lens (through a process of economic complexification where economic sentences are aligned in archetypal terms of reference).


Conjectural




Interrogative
Analytical:
Rain is wet


Metaphorical
It is as if raining
Synthetical:
It is raining now

Rhetorical
Is it raining? Yes!

Conjectural:
If raining, you get wet

Apparitional
If raining, you get wet (94)


If rain is wet (i) then i’ is T iff i (95)

Or, in other words, ‘if you go out into the rain, you will get wet’ has a positive truth determination (that has added to and expanded ‘our’ body of knowledge as per the Duhem-Quine thesis, etc.). (96)


Translated to a set of moral sentences, the same approach should produce the same results. So, e.g., ‘this starving person is now no longer hungry, given that they take their meals in the local soup kitchen’. Where, we might surmise that their discovering the local soup kitchen has created value for them; is now preserving a state of sufficient satiation; and, the great quality and variety of food being consumed is contributing to the sense of a conservational expansion in e/valuational formation. In moral terms, this is good news for that starving homeless person. All in all, there is a continual ongoing resolution, through practical forms of negation, of what otherwise would be an anomalous state of affairs. The truth status of such reiterated events is that ‘hunger has been successfully assuaged on a recently regular basis’, thence the resolution of this anomaly. Thence either the creation, preservation, and /or conservation of the required degree of a resident existential richness and enrichment. (97)
Where we could say that the situation in question through resolution in also taking a pro-relational approach to that same extent takes on an existential complexion and tenor, and, by doing so, is more expressed as an event… where its internal transformations can be read through either its differentiated-integrity and/or the integration of its differentiations. Where truth determination involves the recognition of an economic alignment between sets of economic sentences that appear to observe a relative transformational isomorphic invariance. Indeed, through such apperceived invariance, our weak readings can take on non-weak/non-strong formations where definitive-like processes of resolution can non-economically irrupt in the positive overflowing of an existential excess or surplus in the form of a definitive response of the last instant which when refracted through a pro-relational lens, can existentially issue forth as the definitive response of the next instant, and whose permitted enaction oversees the definitive response of the first instant (initiating a series of responses with existentially enriched ramifications). Thence the metaphysical-like ramifications of this appreciation of the conformal truth status of sets of economic sentences… should co-associated conjectural economy be well-formed, well-informed, and well-expressed through the utilization of a well-organized and well-conducted conjectural economy. Where the distinctive specificity of the non-existential and existential patterns of e/valuational formation can be described, etc., through appealing to the distinctive inputs, etc., as described under those six headings of Actors, Recipients, etc.
 (98)

Now, as such truth assessments are of judgments and an appreciation of such assessments are meta-judgmental in their primary orientation then it follows that as judgments are ordered then their metaphysical appreciation must be inter-ordered. (99)


Let me now explore the metaphysical ramifications of this claim, namely, that metaphysics, as reconstituted, is primarily an inter-ordered phenomenon.
 (100)

Noting through transformational retreatment that this reconstituted metaphysics has profound ramifications for the philosophical discipline, all other disciplines, and the economics of the secular world itself.
 (100)

Again, let us revisit ‘why we could regard suitably conducted ethical pronouncements as ideal templates in matters of truth determination and their conformal appreciation when enacted in reconstituted metaphysical-like terms of reference?’ (101)


Either intuitively or through the formality of suitable arguments ethical pronouncements can be seen to articulate both non-existential and existential forms of e/valuational formation, plus the necessary interaction of both spheres, along with their individual and collective differentiations and integrations in ways that possibly portending their consequential impact of the various more possible and probable trajectories that could be enacted either within or between our more primary relationships (given, too, the overlapping of our relationships in the overall world-of-life). (102)

The complexity of the economic world also mirrors the intricate subtleties of this overall life-world. How, e.g., could a conjectural economy not function without an interrogative economy since the asking of a question motivates the conjectural, and v.v. Hence the way we differentiate and integrate the various sentential strands of our conjectures is already an expression of our meta-textual genres of behaviour whose rhetorical treatment sets up the range of possible conjectured outcomes, and, where the application of a certain form of a well-chosen consequential analysis can then differentiate and integrate both the non-existential and existential e/valuational formations stemming from our reflections upon the same, and so on. (103)

If we could but for a few moments put aside ‘our reductive and materialistic notions about reality’, through a simple working suspension, say, by simply questioning our attitudes, and affording an equality to both our relationships on one hand, and, on the other hand, their relational participants and parts (their actors and acters) then it may become obvious that the distinctive languages dealing with either side of this equation should mutually intersect if only through our ability to translate them, i.e., from one side to the other, and v.v.
 Once this is understood, we can then observe in relating sentential descriptions, prescriptions, and proscriptions among themselves that although phenomenal-phenomenological descriptions are dealing with pro ‘relational participants, etc.’, and existential proscriptions are ‘pro-relationally relational’, still, both should be dealing with the same relational event when dealing with the same relational phenomenon or phenomena. E.g., in articulating descriptions, we are using the prescriptive nature of meta-textual genres of behaviour that distinctively allow us to both write and read those sentential texts relevant to that topic of enquiry. Similarly, in existential forms of proscription, again we must be adopting and adapting certain appropriate genres of behaviour in order to exercise and execute such behviours through those permissions that allow us to transmute definitive responses of the last instant to definitive responses of the first instant through a transmutation of those discerned definitive responses of the next instant. Or, more succinctly put, allow us ‘to do the right thing’ in accordance with the best of our abilities to discern such existentially oriented responses. I.e., those responses that either create, preserve and/or conserve (a static and passive) evaluational richness and (a dynamic and active) e/valuational enrichment in the context of an engaged process of e/valuational amplification (through both a positive incremental non-chaotic orchestration and a positive non-incremental chaotic enhancement in e/valuational formation preferably of an existentially-pragmatic/pragmatically-existential disposition in which a suitable mix of deontological, pragmatical, and aesthetical inputs and outputs are suitably engendered in a mutual manner that beneficially engineers the more advantageous trajectories of that primary relationship being placed under such a combined non-existential and existential form of focus). (104)

Indeed, an ideal template given its encapsulation of both non-existentially oriented and existentially oriented inputs and outputs. (105)

Where truth determination is evaluated by reference to this creation, etc., of an existential richness and enrichment as conjecturally demonstrated within either virtually and/or non-virtually delineated terms of consequential reference to a great extent already predetermined through the rhetorical genres of potential interrogation brought to bear on our reading/writing of such a relational situation (i.e., non-existentially with respect to relational participants and parts and existentially in pro-relational terms of reference to the primary relationship itself albeit as it finds itself situated in the relational encompassment of the world at large, this overall world-of-life). Where sentential reports, either advertently or inadvertently, hopefully, are set up to better re(-)present the pro-relational contours of that primary relationship, etc., as experienced in and through lived-experience (themselves as the textualization of living-experience). Where the reiterations of this ongoing economy of re(-)presentation have no truck whatsoever with any reality per se, as imputed to be entertained in, through or of itself, via some impossible absolutistical set of manoeuvres that defy rational reasoning, but, instead, simulated in processes of alignment iterated through re(-)alignment both within and between sentential reports whose net impact is to present the conjectured extrapolation of an overall set of imputations that are definitively de-distorted through the suitable application of working suspensions, etc. Where the positive aspect of the non-economic (fork) is seen to be realized through the irruptions of economic processes of resolution whose emitted dissemination are significantly re(-)appropriated and acted upon through enaction exercised through the hyper-economic aspect of this conjectured imputation of the super-economic, i.e., our ability to intervene in this world at large in a manner that is duly observant of both the non-existential and existential and, more importantly, engender a productive relationship between the same through ongoing processes of existentialization in which is engineered either the creation, preservation, and/or conservation of an existential richness and existentially oriented enrichment in e/valuational formation. That it is this ability to oversee such definitive responses of the next instant and their permitted realization as definitive responses of the first instance that plainly sets out for us these evident truth determinations that suitable responses are being both aptly delineated and appositely enacted. (106)

This granted, either theoretically or hypothetically, how might we envisage this meta-philosophical appreciation of either the philosophical or the disciplinary or the secular world is to be conducted in such reconstituted meta-physical-like terms of reference? (107)

As previously intimated,
 in none other than in inter-ordered terms of reference! Where through binary operations of reduplication or duplication, suitably cognizant of their economic terms of reference, inter-ordered forms of e/valuational formation are duly presented, etc.
 (108)

Where relevant forms of truth determination should be critically conducted in ordered terms of reference, etc., and, where such truth assessments are realized through process of alignment conformally reinforced through iterations of an ongoing economy of re(-)alignment, and, where its appreciative assessment is conducted in the metaphysical terms of the inter-ordered (that become immediately retreated in non-metaphysical-like terms of reference through the automatic non-economic delineations of the de-suspension. Let me explain. (109)

Here we can return to the opening paragraphs of this section (paragraphs 84-85): 


That, in the light of this ability to entertain all forms of appreciation, moral or otherwise, we can now segue to an exploration of the metaphysical ramifications of such an observation… where this exposition of moral judgment can act as a template for all forms of disciplinary and philosophically oriented conformal-truth determination. [84]

My argument for a re-constituted metaphysics is as follows. At the center of all disciplines are conjectures operating through the exercise of a conjectural economy or their economic equivalent. All economies are commensurate through the conjecture of an archetypal economy. Central to the operation of any overt or covert economy is truth determination. The reiteration of the stability in truth determination implies a generally competent basis for conformal truth assessment. An appreciation of this generally persistent stability in truth determination is the basis for meta-disciplinary forms of conformal truth appreciation. In this meta-appreciation of philosophical and disciplinary forms of conformal truth determination we find the recognition and acceptance of a re-constituted form of metaphysics. The basis for such recognition being an appreciation of the apparent persistence of such stability, both individually and collectively, of a relative transformational isomorphic invariance where all anomalous emendation is peripheral and not central to such recognition, and, where this stability can be discerned both within and between all sets of textualized reports through scrutinizing processes of alignment realized through re(-)alignment (and not as non-textually cited by fraudulent forms of a traditional metaphysics).That given our interest in e/valuational formation of the non-existential along with its existential re(-) e/valuation thence our concern with all forms of philosophical appreciation, etc. In this section, let me explore these various claims and their interlinking along with the overall ramifications of such a systematic-like approach to this area of our current focus, namely, this disquisition on an existential metaphysics. [85] (110)

That moral reports can act as templates for more broad forms of metaphysical enquiry needs to be accepted first and, then, later re-evaluated in the terms of this disquisition. (111)


My argument for a re-constituted metaphysics above all recognizes the epistemological fact that a representationalistic form of representation can be completely deconstructed and replaced by anti-representationalistic reconstruction based on a representative philosophy that only deals with representative processes of alignment, within and between sentential reports, through different forms of realignment in an overall ongoing re(-)normalization of this economy of re(-)alignment.
 That truth determination only operates in such terms of reference. I.e., in an alignment between the meta-sentential and the sentential (and not purely in the impossible terms of the either the meta-sentential or the sentential nominating logical subjects per se or denominating predicates or relations per se).
 (112)

At the center of all disciplines are conjectures operating through the exercise of a conjectural economy or their economic equivalent… because through economic complexion we could translate conjectures through the so-called third moment of some other relevant and apposite economic lens (e.g., the interrogative, re(-)presentative, the intentional,
 etc., etc.). (113)
All economies are commensurate through the conjecture of an archetypal economy. Central to the operation of any overt or covert economy is truth determination. The reiteration of the stability in truth determination implies a generally competent basis for conformal truth assessment. Economic equivalence is guaranteed through the imputation of an archetypal economy underwriting all economic processes. Truth determination is basically this ability to find sentential evidence for its meta-sentential correlate. Hence this alignment being discerned between sentential reports, especially of the same economic complexion… in order to articulate the commonality of a certain relative transformational isomorphic invariance underlying that economic set of reports that should also be duly able to be demonstrated when translated through any other economic lens (through economic complexification based on the commonality of an archetypal economy). Hence this economic basis for the reiterability of truth determinations and thence their conformal status in the light of being able to be reiterated in this sense of the conformal. This sense of the reiteration also accounting for transformational forms of stability despite the minor addition or subtractions of peripheral details and various mutations through forms of fully operational connections (as is evidenced in the existentialization of the relatively existential, and, in its reverse through de-existentialization, etc.). Thence this more general concept of ‘conjectural competence’ given this general, overall stability of conformal truth determination. (114)
An appreciation of this generally persistent stability in truth determination is the basis for meta-disciplinary forms of conformal truth appreciation. In this meta-appreciation of philosophical and disciplinary forms of conformal truth determination we find the recognition and acceptance of a re-constituted form of metaphysics. Such stability is demonstrated through the intercomparison through process of re(-)alignment. Thence this ability to appreciate truth determinations is expressed through the sub-discipline of a reconstituted metaphysics (within the discipline of philosophy although exercised in disciplinary oversight and the overseeing of secular activities, forms of appreciation, etc.). Thence this acceptable recognition of a reconstituted metaphysics. (115)
The basis for such recognition being an appreciation of the apparent persistence of such stability, both individually and collectively, of a relative transformational isomorphic invariance where all anomalous emendation is peripheral and not central to such recognition, and, where this stability can be discerned both within and between all sets of textualized reports through scrutinizing processes of alignment realized through re(-)alignment (and not as non-textually cited by fraudulent forms of a traditional metaphysics). What more need be said? The relative stability in well-conducted forms of truth assessment and its appreciation establishing this observation of our metaphysical-like ability to appreciate such distinctions in conformal truth delineation, as expressed through sch working concepts of truth status, a reiterable conformal truth status, their truth assessment and appreciation, along with the overall competence of a well-conducted conjectural economy, etc. (116)

That given our interest in e/valuational formation of the non-existential along with its existential re(-)e/valuation thence our concern with all forms of philosophical appreciation, etc. In this section, let me explore these various claims and their interlinking along with the overall ramifications of such a systematic-like approach to this area of our current focus, namely, this disquisition on an existential metaphysics. I.e., our explication of the inter-ordered nature of such a relatively stable conformal metaphysics as here being reconstituted (and which, under various appellations, will find its social emplacement in the system of Academia). (117)

As noted, the inter-ordered is the operation of one order or inter-ordered order operating on another order or inter-ordered order. E.g., the symmetrical reduplication of the sixth order of ‘ontical facts of ontical facts’ forming the basis for the operations of an historical discipline (dealing, we should also note, with both, individually and collectively, histories of the past, present and future).
 Or, e.g., the more complex example of the asymmetrical duplication of the history of science being the reduplication by the sixth order of the reduplication of the fifth trans-cognitive order of hermeneutical potentiality.
 (118)

Interestingly, from understanding this ‘reconstituted metaphysics’ as ‘the metaphysical-like appreciation of conformal truth determinations’ we can now put metaphorical ‘flesh on these bare bones’ by reviewing just what is ‘entailed in an overall inter-ordered dimension of appreciation’. (119)

First, we must understand, as I have envisaged it, that it is the nature of transformational retreatment to retreat all forms of treated productivity back on to their original meta-level of its initial presentation in the form of its pretreatment. This can explain why we read, say, the history of science as the ‘history’ of science and not its ‘meta-history’ (which would be correct in the first instance, but, not through normal usage which immediately retreats the same back to its original meta-terms of reference as presented through its pre-treatment, namely, as ‘history’). (120)

Second, we also take the dominating party in this bimodal operation (of either symmetrical reduplication or asymmetrical duplication) as dictating the ensuing and expected terms of reference. So, in this inter-ordered example of the following duplication, namely, the history of science, here, the resulting ‘history of science’ is ‘history’ and ‘not science’. (121)


In the light of this second observation, therefore, we can for convenience dispense with asymmetrical duplications and just focus our attention on the inter-ordered treatment of the trans-cognitive orders in bold as follows (as here diagrammatically represented in a circular format): 
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Let me briefly describe these six inter-ordered orders (and offer an explanation as to how we arrive at their inter-ordered descriptions).  (123)


Reduplication of the first trans-cognitive order
 (and the first cognitive order), deals with the reduplication of the atomized phenomenological differentiation of semantic categories, like, e.g., saltiness, redness, roundness, table-likeness, etc., is productive of a listing of semantic categories and how their differentiated phenomenological features could be catalogued in, say, metaphysical dictionaries of distinctive, atomic-like categories (and where in an integrated semantics, supplied in the next, second trans-cognitive order [and cognitively order with the same number
] which then duly supplies the rules for either their possible semantic interaction or the denial of such interactions [albeit not necessarily in poetically conjugated terms, etc.
]). (124)

Reduplication of the second trans-cognitive order (and the second cognitive order), deals with the reduplication of the molecular phenomenological integration of semantic categories, like, e.g., salty-water, bright-redness, a smooth-roundness, round tabletop-likeness, etc., is productive of a listing of either observed or not observed integrated semantic categories and how their integrated phenomenological features could be catalogued in, say, metaphysical dictionaries of distinctive, molecular-like categories, or, implicitly, in a form that could dictate either the conjugation of such possibilities or impossibilities. This integration of differentiated phenomenological facets being reviewed, trans-cognitively, as an aesthetical process, and, where through reduplication, as the aesthetics of aesthetics can be interpreted as the apparent integrity on a spectrum of both an individual psychology and a more public sociology.
  (125)
Reduplication of the third trans-cognitive order (but not the third cognitive order of conceptual ideation), deals with deontological judgment (primarily of an ethical nature, e.g., promises, obligations, acts of duty, categorical imperatives, etc.) and produces a pragmatically-existential disposition that although primarily deontological also includes aesthetical and pragmatical adjuncts (in the delivery of its imperative-like patterns of incitement that through permission will also take on a non-virtual, causal instantiation in the form of definitive responses of the first instance, etc.). This order is also the prime locus for ‘political’ power given its role in permitting the non-economic irruption of distinctive pattern of response, etc., arising through processes of resolution, be the latter suitably conducted or otherwise. In this regard, we can also add that the executive functions of the political-economy have their metaphorical ‘center’ in this specific trans-cognitive order. (126)

Reduplication of the fourth trans-cognitive order (but not the fourth cognitive order of perception in all its intentional fields) deals with ideas of a pragmatical-like utility and functionality produces, through reduplication, that which can be viewed as pragmatically functional, as an inter-ordered form of utility.  (127)

Reduplication of the fifth trans-cognitive order (and the fifth cognitive order of possible factual state  of affairs that, theoretically, could be perceived in the real time of their occurrence), in dealing with potentiality as a hermeneutic possibility through reduplication then deals with the overall grounds for the discipline of science, as the possibility of all possibilities (given, furthermore, that ‘potentiality’ deals with ‘possibility, probabilities, and potencies’, and, science deals primarily with their delineation, etc.).
 (128)
Reduplication of the sixth trans-cognitive order (and the sixth cognitive order), which deals with the ontical determination of facts (provisionally) treated as actual facts (in their differentiation from possible factual states) under reduplication carves out the overall grounds for the discipline of history (which cannot treat the temporal economy purely in only past historical terms of reference nor the possibility of only through one sense of an historical perspective, and, therefore, this implies that the historian’s territory is also both that of ‘histories in the plural’ and as ‘histories of the past, present, and future’, be these implied facets treated either overly and/or covertly). (129)
Hence the enriched concept of a reconstituted inter-ordered metaphysics will also entail elements dealing with a categorical semantics; the recognition of aesthetically integrated psychologies and sociologies; an existential-pragmatism that will also entail aesthetical or stylistic features and pragmatical features along with the observation of the enactment of ‘political’ interventions (both personal and interpersonal); the economic functionality of the apparent utility or otherwise of processes; the broad discipline of science; and, the equally broad discipline of history. All in all, creating a complex sense of the interdisciplinary in the enactment of metaphysical forms of appreciation (of the conformal status of that being subjected to such forms of meta-philosophical and, by extension, the inclusion of all forms of meta-disciplinary appreciation along with the non-existential and existential appreciation of the secular world along with both its resilience in and resistance to disciplinary endeavours). (130)
Therefore, in the light of such inter-ordered reduplication, and duplication, the discipline of a reconstituted metaphysics is now ready to ‘open for business’, noting as a matter of course, that all forms of treatment are also automatically subjected to retreatment along with potentially existentially oriented patterns of intervention… (131)
3. Provisional Conclusions, etc.


What might be meant by this metaphor ‘open for business’. Let me explore ‘what might be entailed?’ (132)

Although I have mapped this reconstituted metaphysics, as a sub-discipline in the discipline of philosophy, as a discipline dealing with the conformal appreciation of truth determinations within the overall domain of the philosophical discipline, and by extension, within all other disciplines, still, as a discipline it will exercise a certain autonomy as is the right of any discipline (given the distinctive nature of a set of disciplinary differences, meta-differences, and non-differences as explored elsewhere), and, so, it is quite proper to ask, ‘in what way this metaphysics differs from the philosophical discipline when considered in general terms of reference?’ And, furthermore, of course, ‘in what way this reconstituted metaphysics differs from a more traditional metaphysics especially in those respects where the latter deserves to be thoroughly criticized’. (133)

For a start, this critical and radical philosophy that I am exploring in this Pursuit, with its inclusion of this reconstituted metaphysics, is being definitively reformulated as ‘an anti-representationalistic, positively nihilistic, pragmatic-existentialism/existential-pragmatism’. In this regard, my use, e.g., of a ‘working representationalism’ is conducted through a trimodal, ongoing economy of re(-)presentationalism that at no stage even suggests a process of representation dealing with that which cannot be represented, be it either inferred or imputed. Indeed, as just argued in this essay, truth determination is the demonstration of a certain relative transformational isomorphic invariance that can be inferred as co-present in an array of economic propositions, etc., i.e., sentences,  as delineated through forms of alignment, realized through re(-)alignment), without reference to the extrapolation of either any nominations of a so-called ‘external reality’ and/or any nominations of a so-called ‘internal reality’ with which we just cannot stand, economically, in some form of a meaningful relationship, indeed, in any meaningful form of a relationship. Where such a sentential array of propositions, statements and propositional-statements, etc., are merely reports where the delineation of such alignments are to be demonstrated as either within or between, but, most certainly not in any form of an extra-sentential inference or imputation. Of course, admittedly, it is natural to conjecture that such imputations have a basis in some form of an extra-sentential ‘reality’ or intra-sentential ‘reality’. But, for the critical philosopher, who is also radical, such imputations and extrapolations are only countenanced as economically impossible and unnecessary disciplinary forms of treatment that can only remain and must remain as no more than ‘improper forms of an extrapolated imputation or inference’. Therefore, an assessment of the truth status of such sentential reports is to be realized, instead, through working with those same reports by seeking to demonstrate relevant forms of alignment or non-alignment both within and between such linguistic representations as sentences whose status as ‘reports’ is to be observed as merely reporting such modes of sentential representation. No more than ‘working forms of a qualified representationalism’ that are ‘engendered by authors reporting our interactions in an entangled sense of world from either the pro-relational dimension of that metaphorical ‘entanglement’ and/or the relational world of nominated participants and their denominated parts’. Where despite their constitution by us, individually, all other forms of dictation need to be respectfully registered and duly processed, and treated accordingly. In effect, such reporting cannot be reduced to a merely classical format of ‘an economically isolated reporter reporting on the economic isolation of phenomena since, as I have consistently argued, there can be no forms of economic isolation, no forms of non-economic interaction (in the negative sense of the non-economic fork) since that would be a contradiction in terms.
 Indeed, quite to the contrary, just as the perception, or, rather, the apperception, of economic correlativies as independent correlativities as self-existing in their own right is impossible to contemplate, both subsequently and consequently, economic isolation, is ruled out as non-economic, in its negative sense, so, too, we must address all relationships in a similar manner. All reporters and all that reported upon, likewise, cannot entail economically isolated forms of existence. But, once understood, does this mean, ‘that all relational situations in their relational situatedness can have neither an absolutistically distinctive phenomenological form of existence nor a relativistically indistinctive form of phenomenological existence?’ to which we must answer, ‘yes!’ Albeit with the immediate qualification, that between such impossible extremes we have a no-person’s land of both non-absolutistically and non-relativistically forms of lived-reality whose weak absolute-existential and weak relative-non-existential claims, however, can rise to the status of non-weak/non-strong claims should they be properly constituted and suitably reported as such.
 (134)

Or, re-stated more succinctly, a metaphorical ‘world of lived-entanglement’ awaits us should we have the eyes to see nothing else other than this ‘relationally entangled form of a lived-reality’.
 Where economic isolates can have no existence, indeed, can be neither recognized nor encountered nor engaged economically! (135)

Or, again, such ideas can be philosophically presented, i.e., reported, as those recorded alignments and non-alignments as textually re(-)presented as ‘representing’  that domain that exists ‘between the fork of the non-economic fork and the non-fork of the non-pragmatic-pragmatical fork’. Identifying this fork as ‘philosophical’ and this ‘non-fork’ as ‘metaphysical (and meta-philosophical)’ let me unpack the compact precision, or compression, of these ideas. (136)

In the application of this philosophical use of the fork we completely dismiss its negative aspect as untenable. What is negatively non-economic just cannot be thought. Period! On the other hand, what remains after such thorough deconstruction is to be reconstructed philosophically. However, if we were to do just that we should soon find, if we were duly reflective of our reportings and their appreciation, etc., that the world does not conform to forms of differentiation merely in keeping with our philosophical distinctions, and so on. Hence the observations of the non-fork of the non-pragmatic-pragmatical-fork that a definitive existential response of the next instance need not conform to either an envisaged set of pure imperatives of a deontological orientation nor a purely pragmatical response of a pragmatical nature nor to a purely aesthetical form of an aesthetical response likewise in the overall formation of our experience of value.
 Indeed, that the value of the value settled upon will and must ever transcend and resist a manifestation as falling precisely and solely within any one ordered form of reporting. That this observation is the raison d’être of this non-fork, being proposed as a heuristic device that notes that our reporting of lived-experience will never fall precisely within the neat categories of our philosophical opinions whilst noting the relevance of such categories since our lived-experiences, given the principle of non-equality in identification, will fall more in this ordered category and not so much in that ordered category and that such relative differentiation is also to be lived with just as much as the integration of judgmental experience, either non-existential or existential in complexion and tenor, will ever transcend such neat forms of categorization. That, to continue to proffer reports we must, from time to time, either overlook such distinctively unique processes of integration of lived experience and/or overlook, at other times, their distinctively unique processes of differentiation. (137)

This non-fork, therefore, offers a rectifying commentary on our philosophical forms of explication (using the non-economic fork) and that this is evident in the previous identification of the ‘metaphysical’, in its reconstituted format, as being ‘inter-ordered’ in orientation when it becomes obvious that we must also radically qualify such distinctive differentiations with the overriding of metaphysically induced, distinctively articulated, unique forms of integration as will be evidenced in our suitably appreciated and reported upon judgments as experienced in lived-experience that take on both a critical and radical appreciation of such definitive responses of the last instance, etc. Such accommodations, such integrations that cross over such distinctive differentiations, have already been pointed out in the work of the bridge architect whose brief must resolve any conflicts between the fields of the third trans-cognitive order of the deontological and the fourth trans-cognitive order of the pragmatical, and, hopefully, also take on board an aesthetical form of output that pertains to the second trans-cognitive order of the aesthetical.
 But, as problematic as this might seem, at least philosophically, in this overall world-of-life that architect will find the existence of those conventions already in place, in the form of regulations, precedents, court rulings, etc., as to how to go about the professional resolution of such potentially conflicting demands. That, as we expect bridges should not fall down and rarely do so, and, reasonable budgets are expended in their construction, we must assume that such uniquely integrated responses of the last instance, etc., are and must be achievable. That, similarly, over the course of our lives, similar feats of accommodation will also be observed… day by day, if not moment by moment! (138)
Hence, furthermore, the overriding relevance of the non-fork of the non-pragmatic-pragmatical fork, where, as the name suggests, we do not and need not have to make a definitive choice between specific forms of either an ordered and/or inter-ordered form of judgment. That, from a judgmental perspective, we should permit our reported re(-)presentations of the primary relationship itself, albeit in its relational embeddedness, to ‘call forth’ as to how we might suitably resolve such differentiated conflicts of interest. Knowing, at the same time, that our genres of questioning and our responsible dealing with such situated events is already, to a great extent, pre-formulated for us through such social conventions, both received, culturally and interculturally, through our various forms of education, be that through professional instruction or otherwise. Where, it is important to observe, existentially, that through affording our relationships a certain degree of preferential treatment over their relational participants and parts, that the existential orientation takes a certain forcefulness in the delivery of such distinctive forms of integrated expressions of behaviour as will be delivered in the form of definitive responses of the last instance, etc.
 Where both existential and non-existential forms of responsiveness, and their necessary interactions, be duly observed, albeit preferably from a relatively responsible pro-relational sense of perspective. (139)

Now, it is my belief that this non-fork is well-evidenced in our reflections upon natural experience. If someone were to stick a ‘pin’ into, say, our arm, we would not be just a person experiencing the ensuing pain of this event, but, also perceiving the fact that someone has just stuck a ‘pin’ into our arm, entertaining various conjectures as to why and how this pin can be removed, and the probable consequences of this rather ‘unusual’ event along with an array of self-reported judgments and, no doubt, with loudly reported exclamations to that pin-stabbing person that this behaviour is quite unacceptable. Of course, in some other situation, say, that if ‘pin’ were a hypodermic syringe, and we were getting our latest Covid shots or flu shots, and this was in response to our seeking the same, then a different array of reports would occur to a physically similar set of events where, instead of being stabbed by a pin for whatever reason that was being enacted by that other person, we put ourself forward for such inoculation. Hence this observation that the human psyche is engineered for multi-tasking. Just like a person dancing on the dance floor when and where they are both acting as a ‘listener’ listening to the dance music and as a ‘dancer’ dancing to that same music. Of course, we should not review this type of a double experience as two radically distinctive forms of behaviour co-occurring. For the record, who has not experienced the situation when we inadvertently find ourselves tapping in time with either our finger and/or our feet to our hearing of a wonderfully rhythmic piece of music that has us absorbed in this type of a response? (140)

Still, the point remains, that our responses can be definitively elicited in a multimodal form and not merely executed as some form of a pure response as determined and dictated by the meta-textual prescriptions of one simple genre of behaviour. Similarly, from a philosophical point of view, we need to stand corrected that our responsibly elicited behaviour will more than likely not be expressed (and ‘written’) through the mere invocation of a single genre of behaviour, and, that likewise in the ‘reading’ of such behaviour we should not automatically review it as if it occurred in and through a sole genre of behaviour accordingly. Hence this need, to acknowledge the manner as to how we should come to expect the application of this non-fork, more often than not, indeed, as a matter of course, will ‘metaphysically’ overrule a more simplistic style of philosophical thinking.
 (141)

That despite the distinctive differentiations of a critical philosophy, in radical experience we must expect a metaphysical-like overriding of such expectations. Where, e.g., an existential response might be one-part deontological and one-part pragmatical and one-part aesthetical… in its unique delivery of a suitably apposite response of the first instance… (142)

Moreover, given the ordered and inter-ordered richness of metaphysical-like appreciation of either the philosophical or the disciplinary or the secularity of the secular world we must also come to expect how uniquely enriched such complexly integrated experience will manifest itself over the course of our passages through this overall world-of-life. Especially in meeting existential experience that radically calls us to respond in ways not hither to met in either our past recall, or future expectations, or the immediacy of our current anticipations. (143)

Hence the need for this acceptance of this ‘business’ of the metaphysical, albeit as here reconstituted, to both non-existentially and, especially, existentially refashion the way we are inclined to habitually shape and forge our responses to this world at large, be they either philosophically differentiated or fashioned in some other disciplinary outlook or portrayed from a more secular sense of an orientation. That, in effect, we must be open to more radical ways of being in this world with(-)others given that such critical thinking might suddenly expose us to more responsible ways of being(-)before others and finding an amplified and a more radical sense and semblance of an existential freedom to be discerned through(-)the-auspices-of-others. Therefore, in posing the following question let me conclude this essay, namely, ‘how does this critical, and potentially radical, experience of such metaphysical appreciation translate into a suitable re-direction of the course of natural, everyday experience? Or, ‘personally, how does such lived-experience take on both a secular appearance and a social manifestation… indeed, invite and express a secular orientation given the complexity and perplexity of such a bewildering array of forms of philosophical differentiation and metaphysical integration that it now seems we need to collectively navigate, negotiate, and arbitrate?’ (144)

Retracing our steps, we might surmise, hopefully, that the positive irruption of the non-economic is supervised by metaphysically oriented forms of input and output as a result of the ongoing resolution of the economic sub-economy within the embrace of the super-economic, and where such radical and potentially disruptive irruptions have the potential to be re-harmonized within the encompassment of the super-economic. Where, in effect, the presented sense and semblance of the radical, as a potentially disruptive innovation, is somewhat deradicalized on a small increment by increment basis as we attempt to overcome the novelty of such a distinctively integrated type of a definitive response of the last instance, etc. Where in perceiving, i.e., apperceiving, its apparent radicalness, and intuitively judging it to have value, or standing, we would then attempt to re(-)appropriate such unexpected-expectedness or expected-unexpectedness in the hope of making a much better sense of such experience and its co-associated demands as they become thematized through such continual forms of re(-)appropriation (from the perspective the hyper-economic within the overall embrace of the super-economic). By such means making sense of the non-economic in its positive aspect…
 (145)

But, much of this complex-perplexity can be obviated by the simple understanding that through the application of relevant working suspensions the devolving forcefulness of the de-suspension effectively retreats such insights and demands in a form that, again, is now on par with our initial concerns, albeit, now in a manner that might more responsibly resolve those same issues and concerns. Hence the necessity for a well-functioning re(-)presentational economy and also for a well-functioning conjectural economy open to metaphysically oriented forms of conformal truth appreciation and ongoing re(-)assessment of the status of such truth determinations. A responsiveness, at the end of the day, that can only marginally tweak the peripheral edges of such approaches to how we can and should reconstitute lived-experience in a format, form, and formation of e/valuational experience in a manner more in tune with the lived-nature of our lived-responses. Where, step by step, we are ‘called’ to respond with a more authentic sense of style, to the best of our abilities and resources, to an existentially impressed set of responses that both orchestrate and enhance the overall richness and enrichment of our relationships…
 despite the fact, sadly, that, all too often, we can be… ‘all too human, all too human..!!’ (146)
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� 	Alluding to the maxim ‘that we cannot please everyone’, and, in the light of this allusion, processes of resolution cannot benefit all overlapping relationships equally let alone successfully for all parties.


� 	I.e., an appreciation of this process of truth determination, and, in what manner this metaphysical insightfulness, as an expression of the existential, finds its transformational retreatment in a more productive and beneficial re-direction of the secular domain.


� 	Here, I have to use such expressions like ‘research’, ‘explorations’, closer ‘scrutiny’ of the same as ‘investigations’ are reserved for more general, hermeneutical explorations; ‘analyses’ are reserved for more ‘particular, phenomenological explorations’; and, ‘examinations’ are reserved for more ‘specific existential explorations’.


� 	As first explored in The Pursuit of Philosophy as a Discipline, Volume II.


� 	As noted in the previous essay, an economy of ‘synthesis, analysis, and/or nomination within the style of economy being I exercised, say, representative, intentional, conjectural, etc. Refer to Pursuit, III.XIO.2-3.


� 	As explored in Pursuit, Book 9. Where ‘reduplication’ is ‘the symmetrical operation of one ordered complex upon the same type of an ordered complex’. E.g., the fifth trans-cognitive order of hermeneutic possibility operating on the fifth trans-cognitive order of hermeneutic possibility gives us the inter-ordered topic of ‘science’, and, e.g., the sixth trans-cognitive order of ontical (factual) determination operating on the sixth trans-cognitive order of ontical determination gives us the inter-ordered topic of history. In contrast the ‘history of science’ is ‘the asymmetrical ‘duplication’ of the inter-ordered topic of history operating on the inter-ordered topic of science’. Therefore, quite distinctively different to the operation of the tentative ‘science of history’. I will later argue ‘that all operations are bimodal and sequentially orchestrated in organization within the implicit trimodal constitution of the specific economy in question’. 


� 	‘Complexion’ and ‘tenor’ indicating (phenomenological) ‘characteristics’ and (intentional) ‘trajectories’.


� 	Should we refer to political ‘Principles’ with a capital ‘P’? So, e.g., ‘Democracy’ or the ‘State’, etc. Or, why not treat the economic welfare of people as the ‘Good’, or even a ‘Good’, etc? Going even further, why not treat the landscape as ‘Landscape’, or as the ‘Land’. On the other hand, if we feel we need to capitalize a noun, abstract or otherwise, then in doing so does not oblige us to hypostatize or reify the same. The, again, if we are inclined to perceive certain values as having an existence apart from the intentional consciousness of the person who invokes and utilizes such concepts then we would need to locate the same. Of course, such an approach leads to more problems than solutions when accepted as either public conventions and/or aspirations, etc., then we will have no such problems whatsoever!


� 	More correctly, from the ‘transcendental’, trans-cognitive orientation of the judgmental act ‘relative’ and ‘absolute’ can be co-identified once a definitive response of the last instance, etc., is emitted. In a similar vein, the correlativity of an economic correlative, or any identity for that matter, cannot be definitively entertained to a degree of theoretical deployment, practical (and critical) employment, and/or (critical)/radical re-deployment that attempts to absolutistically transgress the natural limits of such discernment (being the very definition of the ‘absolutistically impossible’).


� 	Where, existentially, such apparent dictates, on an individual relationship by individual relationship basis, I would argue, are more correctly proscribed and neither prescribed nor described.


� 	The reasoning behind this identification is as follows. The ‘existential orientation’ can be viewed as ‘transcendental’, albeit as usually defined by myself, namely, as ‘trans-cognitive’, ‘trans-intentional’, ‘judgmental’, ‘trans-conceptual and trans-perceptual’, etc. Then, identifying the same as relatively ‘absolute’, i.e., as neither the impossible absolutistical nor relativistical nor the merely relative nor the impossible relatively-relative (for reasons cited in regard to the maxim of existentialization). As the non-transcendental, is in apposition to the transcendental, then we can define it, by default, as ‘relative’. But given the intersection of the relatively-absolute and the absolutely-relative, in a validly ascertained position of the non-weak/non-strong, we might as well identify ‘absolute’ with the ‘relative’ post-suspension, through the ensuing devolution of the de-suspension. Furthermore, given the definitive nature of all responses of the last instance, etc., through processes of economic resolution and hyper-economic accommodation, we might as well regard the provisional nature of the relative as both relative and absolute at the same time (albeit from the ‘transcendental’/judgmental perspective once such responses are ascertained as validly non-weak/non-strong. Or, in other words, from the perspective of the ‘transcendental’, i.e., the trans-cognitive/trans-intentional, the relative and the absolute effectively coincide. Thence we can arrive at this eventual identification despite the apparent paradox of such an identification.


� 	As used in the Pursuit the nomenclature of ‘(-)’ indicates ‘an ongoing trimodal economy’. E.g., re(-)presentations indicates an economy consisting of ongoing presentation, representation, and re-presentation.


� 	As a contragram where we could argue that lived-reality intersects and extends beyond the mere intersection and operation of these two forms of bimodal expression albeit as economically situated trimodally. Where all ‘operations’, etc., are ‘enacted as bimodal operations, albeit as operating within their entailed trimodal economy’.


� 	Along with well-formed analytical propositions and well-expressed conjectural propositional-statements in conjectures that are well-organized (contextually) and well-conducted (sequentially). Implying that conspiracies, in part, could be countered by the import of facts and subsequent suspensions that let the relationships in question more ‘reveal their hand’ rather than the ‘imprints’ of our mishandling of such processes of representation, etc. Admittedly, I am being optimistic here. That, as noted in the next essay, an affective dimension motivating such phenomena would also b\need to be both addressed and redressed.


� 	On the understanding that both absolutistical and relativistical processes can only manifest the illusion of a dogmatic certainty and a dogmatic non-certainty respectively, whereas, ‘beneath’ such illusions these processes can be neither initiated nor persisted with nor fully realized given their non-illusory status as economically impossible expressions, i.e., as empty, substance-less, and as both null and void.


� 	Understanding that working suspensions can be invoked through suitable questions, etc. In effect, echoing the economic workings of the interrogative economy (as explored elsewhere).


�	‘Positive amplification’ being the net result of the positive transformational interaction entered into between positive, non-chaotic augmentation through either incremental addition and/or subtraction in conjunction with positive, chaotic enhancement through the crossing of points of either bifurcation, emergence, and/or phase change in the status of the primary relationship under consideration. That, in regard to the latter, an argument could be entertained where in an economy of chaotic transformation there is no definitive delineation between bifurcation, etc., given that what defines these forms of chaotic expression is the perspective they are viewed under and that different perspectives could re-write a process of bifurcation as a chaotic process of emergence and/or as a chaotic process of a change in phase or state, etc.


� 	Here we confront a temporary philosophical problem in the form that the infinite calculation of such inputs is impossible to conclude, but, need not be calculated since the de-suspension suitably deconstructs the suspension leaving  us with a non-calculated residue in the form of the definitive response of the last instant along with a set of possible existentially oriented uptakes in the form of the definitive instants of the next moment whose permitted uptake then immediately become as well-expressed set of definitive responses of the first instant. The implication of such an observation is that although judgment may be prepared through calculation the definite non-economic resolution of the same is decidedly non-calculative in the spontaneity of its chaotic origination. That even if the non-existentially oriented process of e/valuational judgment and the existentially oriented process of e/valuational judgment were to be arrived at through a process of pre-calculation in comparison either formation of judgment is not calculated but expressed through a harmonically instigated process of resolution. But, that granted, how do we account for this apparent element of choice? Not so much through the active enaction of choice, but, perhaps, through the absenting of those aspects that either resist or impede the immediate instantiation of such apposite responses of the first instance. Or, in effect, we might surmise pre-calculation gives way to the non-calculation of a judgmental response when authentically delivered through this authenticity of non-deliberation once the moment of resolution gives ‘voice’ to the same? That deliberations are not judgments being either pre-judgmental and/or post-judgmental in orientation. Thence the resolution of this apparent conundrum.


� 	Given the implications of the Duhem-Quine thesis that, effectively, ‘truth determinations are corporate affairs and not really conducted at the level of mere individual sentences, etc.’, even if seemingly expressed as such. On the other hand, small alterations in non-central, peripheral truth determinations, through forms of chaotic expression, can still have differential ramifications that cannot be reduced to the quanta of the relatively minute differences being noted in the reformation of those sentences (representing those conjecturally constructed re(-)presentations). Refer to Pursuit, III.XIG.xvi-xvii; and footnote 28.


� 	This fourth stage would be called, for example, if a person A were to kills a mother B whose children, C and D, would then also need to be taken into the wider context of an e/valuation of the consequences of that act (in a consequential analysis of that overall relationship of A, B, C, and D, etc., that has ostensively diminished, on a first reading, both the quality and quantity of the existential richness and ongoing enrichment that had been previously either enjoyed and/or suffered by these participants, A.B, C, and D, etc.). Or, similarly, if X is married to Y, and Y is involved in an adulterous affair with Z, unbeknownst to X, then, the overt ethical consequences of this affair, from the perspective of both Y and Z do not apparently need to extend to X should this affair either continue or cease without X knowing. Or, again, if X knows about this affair, and is not concerned by this state of affairs, then given this ethical insulation of this affair the ethical propriety of such a relationship Y and Z might not need to be extended beyond the confines of this relationship being entertained between Y and Z? The test for the apparent necessity of this fourth stage being that it makes a distinctive difference to the overall ethical reading being formulated in the first three stages.


� 	I.e., in and through an economy of enrichment comprising enrichment, reenrichment and chaotically re-directed re-enrichment.


� 	A fourth state of a super-conservation in the ongoing enrichment in e/valuational formation could also be considered should there be a rapid expansion in this process of an existential enrichment of the primary relationship. A successful marriage could be viewed in that light. Or, the winning of a lottery, a very successful completion of a university degree, etc.


� 	That I have the requisite ‘standing’ in this matter (propinquity), namely, that I am in this room, can see, and I am seeing these six apples that were put in that fruit bowl by myself, and, have no psychic disabilities (and no ulterior motives) that would distort the making of this representative report, etc.


� 	Pursuit, III.XIO.34.


� 	Obviously alluding to a philosophy of transformational retreatment (along with its divisional orientations of the Pretreatment as invoking the hermeneutical and processes of rectification, etc.).


� 	A refrain echoing this motto expressed in The Seventh Book…


� 	As advanced, e.g., through the Duhem-Quine thesis.


� 	Hence the two concepts of ‘insurance and assurance’ where, theoretically, through such insurance, we should be able to retrace our steps to find a more assured body of truth-conformation upon which we can find the assurance to confidently restart that form of research already in progress That, although all forms of research can never be completely successful, at the same time, they can never be a complete failure.


� 	Although in the initial breaking of the monsoon people may well enjoy getting wet and finding, thereby, an eventual relief from the long, increasingly hot weather prior to the advent of that type of event.


� 	E.g., paralleling past ‘time’, say, with ‘analysis’ or ‘reduction’; the ‘phenomenological’,’ analytical propositions’, treatment, etc.


� 	As argued in Pursuit, III.XIG.


� 	Refer to paragraphs 36.


� 	Such a claim had been tentatively presented, but, now, is being made much more forcefully through running the argument in paragraph 99.


� 	Inter-ordered phenomena arise through the reduplication or duplication of ordered phenomena. Refer to The Seventh Book…, and Book 9.


� 	More correctly, we should defer to the emergent aspect of our relationships once we understand in experiential terms that ‘the whole is experienced as greater than the sum of its parts’. Thence our recognition, e.g., of an existential surplus or excess both when and where it should present itself. That it is through such an excess in e/valuational formation, and its powers of (e)motivation, that allows us to causally intervene in this world at large in the first place.


� 	Refer to paragraphs 2, 99-100.


� 	All operations and modes of treatment are binary, sequentially the application of a dominant orientation upon a relatively less dominant orientation (all things never being equal, etc.). The qualification is that these operations, etc., occur in trimodal economic terms of reference in a manner that should avoid all ideological forms of an extremist positioning that is isolated in either non-economically impossible uni-modal, bimodal, absolutistical, and/or relativistical forms of positioning as argued in The Seventh Book…, etc.


� 	Where re(-)alignment means an ongoing economy of realignment engineered through mere realignment (i.e., rectification in hermeneutical meta-textual terms of reference), alignment (i.e., in phenomenological terms enacted through error correction by means of a re-de-mis-alignment involving processes of both deconstruction and reconstruction), and re-alignment (i.e., as enacted through existential processes of re(-)normalization).


� 	Being the only three economically possible forms of economic treatment, namely, nomination, of logical subjects, and, denominating, respectively, of analytically oriented forms of predication and synthetically oriented forms of relation. More correctly, the Tarskian formula for the archetypal delineation of a truth determination should be of the form where “the meta-sentential report p’ is T iff the sentential report p is evidently present” (i.e., can be accounted for in sentential catalogue of the world as critically reported through well-organized and well-conducted conjectures [that, themselves, need to be well-formed, well-informed, and well-expressed, etc.], etc.).


� 	Where the third moment of the interrogative economy, e.g., is that of the apparitional moment; where the third moment of the re(-)presentative economy, e.g., is that of chaotically re-directed re-presentation; and, where the third moment of the intentional economy, e.g., is that of intentional subjectivity...


� 	Which could be notated as (61.61).


� 	Which could be notated as (62.52).


� 	Trans-cognitive orders deal with six distinctive types of trans-intentional judgment, whereas orders deal with six distinctive types of judgmental content delivered through the retreatment of judgments in intentional terms of reference.


� 	In cognitive terms, in the conceptual delivery of such expressions, the first and second orders are dealing with non-integrated and integrated thought content respectively. In a similar manner, the fifth and sixths orders, both cognitive and trans-cognitive alike, are dealing, respectively, with the possibility of factual states of affairs and their integration in an organized body of provisionally accepted actual facts (as argued for, e.g., by the Duhem-Quine thesis).


� 	So, e.g., expressions like ‘white-noises’ are given an acceptable meaning, in denotational mapping, when, normally, the rules for such a conjugation should have been forbidden, as for, say ‘red noises’, magenta sounds, etc. Although, interestingly, we also find ‘purple-prose’ and ‘a ‘brilliant-speech’ was delivered’ go beyond a merely poetic juxtaposition of such anomalous interactions (which, I suspect, is the metaphorical-like origins for such anomalous expressions).


� 	Not meaning to confuse the issue, we could also treat the reduplication of the sociological as one way of defining the ‘political dimension’ (in its conjunction within the political-economy as situated within its socially systematized expression as the Political-Economy).


� 	Where ‘potencies’ are ‘highly probable probabilities about to be actualized in non-virtual terms of reference’.


� 	I.e., ‘possibly doing the truly impossible’, but, where in contrast, we might eventually come to those positions where we can now thing what once would have been impossible to ironically think before the advent of such ‘final’ vocabularies, ‘novel’ concepts, ‘new ways’ of doing things, ‘definitive’ histories, etc.


� 	The reference to a ‘no-person’s land’ is alluding to the lived-fact that all senses of selfhood are equally constituted, and re(-)constituted, in a similar manner, namely, as not economically isolated in some form of a negative non-economic reality that could not even be contemplated ‘non-relationally’. On the other hand, this does not mean there can be no phenomenological senses of self, indeed, actually guarantees the same through forms of both relational nomination (as an embodied body) and subjective nomination at the same time (as a distinctive subject who is distinctive embodied as an embodied subject). In effect, when extended to both the subjective and the objective, etc., outline a positive nihilism where identities are economically thematized and not non-economically imputed through impossible forms of speculation.


� 	Thanking David McDivitt for this metaphor of ‘entanglement’ that I interpret as ‘the relational nature of lived reality that can then be either viewed non-existentially in a relational orientation and/or existentially in a holistic, pro-relational orientation where our subjective experience of the same is then to be referred to as ‘trans-relational’ in orientation’.


� 	Ruling out in one sweep, e.g., that art could be non-contentious and merely art for art’s sake or, for that matter, as neither portending deontological imperatives nor without proffering insights of a pragmatical orientation. Or, even more subtly, where any form of representation could not be held to either directly or indirectly refer to an ordered and inter-ordered sense and semblance of a world as lived in all its holistically enshrined variety.


� 	Refer to the previous essays - Pursuit, III.XIO.33, 61.


� 	The definitive nature of such responses be delivered through the ‘forcefulness of the ensuing de-suspension/s’, taking precise integrated, non-economic forms of articulation through non-economic irruption, etc.


� 	That this observation will also apply to all disciplinary thinking and all forms of secular thinking.


� 	In effect, under the experiential umbrella of the integrated metaphysical ramifications of the non-pragmatic-pragmatical-fork (where we read ‘pragmatic’ as ‘existentially oriented’ and the ‘pragmatical’ as ‘non-existentially oriented’).


� 	That a differentiation of the relational richness and enrichment defines whether an existential orientation or a relatively non-orientation is being observed despite the fact that the existential, through the disciplinary business of the metaphysical, will also definitively integrate the responsive nature of our existentially re-directed interactions with others.





