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0. Preamble, Pre-Introduction, and Introduction


Having travelled, either wisely or unwisely, from a philosophical appreciation of conjectures to a working comprehension of their metaphysical impact, and v.v., let us now turn our attention to the secular world and set out to discern to what extent a disciplinary world impacts or does not impact the economic nature of this world of the secular? To this end let us explore the following ‘secular conjecture’, namely, that despite the fashioning and forging of the secular world by an overlapping world of competing disciplines, still, the secular world must ultimately remain untouched given that disciplines have to fashion and forge something, and, like a rock, whether it be cut or carved, split or smashed, it will still remain a rock, or the remaining pieces of a rock, despite the exigencies imposed upon it by this world at large’. (0)

In a world continually fashioned and forged through a competing array of disciplines before which the secular world can either successfully resist or unsuccessfully subsist, and, perhaps, be submerged under a bewildering regime of both contested authenticity and patent inauthenticity, we may wonder just what actually makes sense, and, hopefully, will make more sense than that found in our constant exposure to those blatant conspiracies pedalled to the profit of whom we know not, but, suspect must exist. That given such anxieties, and all others, just how should we navigate, negotiate and arbitrate our unique passages through this world, both individually and collectively? Just how might we thematize the true contours of ‘this secular conjecture’ given a perspective that finds us totally immersed, practically imprisoned, as if an embodied hostage, forever restrained by the material constraints of a mundane sense of world? Indeed, just what significance is to be had from a nihilistic sense of place given that all meaning and meaningfulness is either merely created, preserved and/or conserved by us, and, cannot be found as something with any substantial sense of an economically independent back bone? So, if we were tempted to think that that is the case, should we not ask, ‘just what can philosophy, and its friendly allies, have for the besieged person, ourselves, inescapably ensconced as ephemeral subjects within the confines of this secular realm?’ Still, as people in this world, our real business is to live in this secular world in a manner that is both respectful of others and mindful of its potential for existential richness and enrichment. That granted, just how should we proceed in a manner that does full justice to both the existential dimension and the non-existential dimension that, I contend, must simultaneously coincide within the secularity of this world at large?  (1)


In this essay, let me explore what might be meant by a secular economy, and over the course of these explorations assess the dialectical merits of this secular conjecture as to whether the secular world either has a life or does not have a life of its own, and, perhaps is merely the playground, and a plaything, for a babbling plethora of disciplines all out to compete for both our time and money, and ever out to distract our interest and dissect our integrity as a ‘secular person’. Ending this set of essays with a provisional set of conclusions, and so on. (2)

1. Explorations of the Secular World


Here, I am contrasting the world of the secular as existing in some form of an unexplained relationship to the world of disciplines, and where, the latter, is a world inclusive of all disciplines both non-religious and religious in scope.
 Now, let me be the first to admit that this secular conjecture is something that can only be resolved in dialectical-like terms of reference… if at all? That, if you were to seek a definitive resolution, one way or the other, then I suggest that you either do not read this essay or supply a series of counter-arguments in order to realize the viable form of a counter-reading. (3)


At the back of this secular contention ‘that there might just actually exist a secular world, existing somewhat in its own right, and not completely subservient to this competing world of disciplines’ is the contentious metaphor of a ‘wilderness’ and the imperative to return to such a state of affairs is be entertained as ‘good’, as an objective worth returning to, or, at the very least, moving back towards, to some extent or other, whilst equally recognizing the sheer impossibility and impracticability, perhaps, of such a misbegotten quest? A sort of ‘secular rewilding’ that some eccentric philosopher or misguided metaphysician could well be found to argue for… or against.
 (4)


However, regardless of how we confront and resolve this issue, or simply regard it as a non-issue, let us explore what appears to be a secular dimension, and, ask, ‘to what extent there might exist the semblance of an ‘overall secular economy’ that for convenience could be referred to as ‘The Political-Economy’ in which various systems like the World of Business, Agriculture, the Health Industry, Academia, a Political Domain, with the latter as subsumed within the discipline of a political-economics, etc., etc., all have their historically and conventionally mapped out distinctive sense of residence within this secular space of the overall domain of this Political-Economy (as a meta-system or hyper-system, and, as distinct from this discipline of a political-economics which would be more at home in the system of Academia
).
 (5)


In this proposal for an overall secular economy, we must ask just what trimodal polarities or poles or dialectal moments or economic correlatives (as dynamic correlativities) we might wish to envisage as present in the dialectical functions of that economy. Now, if ‘The Political-Economy’ were to be proposed as a nomination, etc., for this ‘overall secular economy’, as I have implicitly entertained in previous essays, then this question is already answered for us by my having proposed a 3 x 3 matrix engendered between the correlative moments of the theoretical (and political), the practical (and economic in the business sense), and the critical or stylistic, where, without meaning to confuse this scheme, the practical dimension can be seen to be critically operated when functioning at its best, and where the stylistic realm can be viewed as the potentially radical (and coincident with the existentially oriented irruption of the non-economic) (and where, through a similar process of economic complexion, the theoretical can also be viewed as hermeneutically oriented and hyper-economic, and, the practical moment can also be viewed as phenomenologically oriented and sub-economic in scope). Thence the complex workings of this secular economy of The Political-Economy as just outlined.
 For convenience, let me simply depict this secular economy of The Political-Economy without locating various disciplines and systems within its ambit (with these segments or sections being numbered from 1-9:

The Tentative Economic Schematization of The Political-Economy in a 3 x 3 Matrix
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Now what are the secular ramifications of this schematization in the form of a 3 x 3 matrix?
 (7)


Previously, I assigned, e.g., in the first segment or section the system of Academia along with the Political Legislature; then, the World of Business I allotted to the fifth segment; and, in the ninth segment we find the Political Executive, Judges in the Judiciary (but where the ‘business’ of the solicitors or barristers, or their equivalent, can be found in the fifth segment, being read as a business). Given philosophy is traditionally situated in Academia we might suppose that the scrutiny of metaphysical appreciation would most likely be treated accordingly, i.e., in and through a first segment…
 (8)


Returning to this secular conjecture, namely, ‘that a secular dimension cannot but be ‘written’/’read’ through a set of non-secular, disciplinary lenses, etc., yet, we must also propose that even if disciplines can refashion each other, as they can, still, the world could not be reshaped if only disciplines themselves were re-fashioned, so, a non-disciplinary, secular basis to the overall world-of-life must also exist and possess some sense and semblance of significance in its own right to that extent it can resist being entirely re-written and re-read otherwise.’ Or, basically, the proposal of a ‘secular economy’ could be viewed as one-part secular, and one-part disciplinary, i.e., e.g., philosophical, and, that a further party could be identified with the relationship between the same, and its appreciation, i.e., as a metaphysical-like appreciation of this relationship could be construed as the non-exclusive ‘third party’ to this economy (that under other circumstances could be quite suitably reviewed in accordance with the differences constituting the specificity of those other alternative perspectives, but, where, in these explorations, the tripartite configuration as noted above will be adopted and adapted to these ensuing dialectical explorations)’. Diagrammatically this could be presented ‘vertically’:

‘Vertical’ Schematization of Overall Secular(-Philosophical-Metaphysical) Economy

Metaphysical Appreciation

Philosophical-Disciplinary Operations

Secular Economy of The Political-Economy (9)

Now, to assist in a furthering of an appreciation of these explorations we should also note that a broader sense of the ‘secular’ is being invoked since it is not just defined here through a contrast that pits religious disciplines (and ideologies) versus non-religious disciplines (and ideologies). This is convenient, because, if we were to merely dismiss all religious readings then one must wonder if the concept of the ‘secular’, under those circumstances, would possess any viable meaning whatsoever? Indeed, in previous work, as outlined in earlier essays, I make no difference nor need to make a difference between non-religious disciplines and religious disciplines since I have argued at length that disciplines, non-religious or otherwise, all possess a co-associated disciplinary economy with one-part disciplinary difference, one-part disciplinary meta-difference, and one-part disciplinary non-difference (without exceptions).
 
 (10)


How do we account for these tripartite divisions of disciplines along with this exclusively co-occurring pattern of this reiteration of difference, meta-difference, and non-difference? (11)


These ideas on the general, ‘archetypal’ nature of disciplinary economies were first developed in my Theological Investigations, Volume II where I argued, e.g., that theology, as a discipline, in the minds of theologians who saw the totality of the overall life-world (W) from their perspective as the secular world (S) as conventionally understood plus their vision individual and collective visions of the Divine (D) (in all its multi-various interpretations). Therefore, their vision of the world minus the secular presented a differential, namely, a theological difference. Diagrammatically this equation is:


W – S = D (12)


As noted, simply argued for, I regarded each and every discipline, non-religious or otherwise, as attempts to see the world from a different sense of perspective and thence the raison d’être of that disciplinary perspective is that semblance of difference, etc. I.e., assuming a universal sense of the secular, without needing here to define the same, we can note that in addition to this universal sense and semblance of the secular that this discipline will contribute an additional sense and semblance of their broader sense of perspective. Hence, subtracting this universal vision of the secular from the disciplinarian’s distinctive view of the world at large, as seen through their disciplinary lens, leaves this difference namely this disciplinary difference or differential. I.e., effectively, in what way that disciplinarian sees their vision of the overall view of the world minus this secular understanding. Then, we ask two more important questions of the disciplinarian, namely, what value does this disciplinary difference or differential possess, i.e., its meta difference (Meta-D), and, through the articulation of a necessary non-difference (Non-D) how does the disciplinarian then overcome the relational difference between their vision of their discipline and the universal sense of that secular view (as imputed to be generally had without, under these circumstances, needing to spell out what might be meant by a ‘universal secular perspective’ (S) as generally entertained by this mythical figure of the ‘average person’ (or ‘general disciplinarian’), etc.). Altogether treated as an economy of the discipline in question, we get the following triangular/circular economic representation:
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Collectively, we can also run this in reverse by noting that the world at large (W) implies that the secular realm (S), to the extent it can be imputed directly or indirectly, can then be seen, admittedly simplistically, as the world at large minus all disciplines (Ds). Hence:


W – Ds = S (14)


Now, if we run the hypothetical economy of the secular economy (S) as consisting of one-part secular (s), one-part disciplinary (d), and one-part meta-disciplinary, i.e., metaphysical in its reconstituted sense (m), then certain ramifications of this scheme will automatically follow. E.g., that although we can focus on these three economic correlatives, still, this can be done neither dogmatically in an absolutitistical orientation nor dogmatically non-dogmatically in a relativistical orientation. Consequently, although we can conventionally refer to a certain referable sense and semblance of a secular world, we cannot talk about the secular world per se, but, at the same time, neither can we talk about a philosophical (or disciplinary) sense of world (d) nor a meta-philosophical/metaphysical (or meta-disciplinary) sense of world (m). On the other hand, as an orientation we can talk about and metaphorically point to, in our semantic mapping of the world at large, some semblance of a secular world (s), etc. hence this qualification of correlativity could be diagrammatically represented by using square brackets, and, where the economic is indicated by ‘{…}’:


{S} = {[s] + [d] + [m]} (15)


Now, the philosophical economy has also been referred to as a mix of three (ordered) forms of input, namely, one-part hermeneutical (herm), one-part phenomenological (phen) and one-part existential (exist) (in its non-systematic sense as the so-called third moment of this economy). Hence:


{Phil}= {(herm) + (phen) + (exist)}(16)


Furthermore, given the three trans-cognitive orders (of the 1st, 3rd, and 5th orders) that constitute this economy we can superimpose this philosophical economy on the six-fold representation of the nature of this ordered economy on a diagrammatical representation of the trans-cognitive economy (and assume a triangle between the 1st, 3rd and 5th orders:
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That, symbolically, philosophy being a discipline, then the representation of this philosophical economy could be substituted for any nominated disciplinary economy in question. I.e., where all disciplines are equally proposed as possessing their own hermeneutics, etc. (18)


In summary, noting the ‘secular economy’ as equated with the ‘hyper-systematic economy of The Political-Economic’. Where ‘secular’ is also the residue when both the philosophical and the metaphysical are separated from the proposal of an imputed world at large. Where for convenience let me now designate that the secular economy (S) as one-part secular (s),
 one-part philosophical (i.e., disciplinary) (p) and one-part metaphysical (as meta-philosophical/meta-disciplinary) (m):


I.e., {S} = {[s] + [p] + [m]} [15] (19)


Admittedly, we now have to hand a number of ways of defining these overlapping visions of the secular, etc. But, for convenience, let us just focus primarily on the overall secular economy as a correlative mix of secular, philosophical, and metaphysical perspectives in the representation of that which is to found ‘to hand’.
 (20)


However, given the previous essay’s pronouncement that the metaphysical orientation is primarily an inter-ordered phenomenon then systematizing these various maps gives the following complex schematization of this topic:

Inter-Order Phenomena (m)

{Phil}= {(herm) + (phen) + (exist)}(p)

The Political-Economy (s) (21)


As all correlative aspects of an economy have the same archetypal understanding, namely, as correlativities, it follows that both certain possibilities and certain impossibilities automatically apply to this economy, like all economies archetypally. E.g., if we were to propose that the secular dimension (s) were purely passive, and as that which is merely operated upon, then we should be called out as mistaken since pure passivity, in an absolutistical mode, should not be able to be contemplated, and where relatively passivity, instead, should be proposed. Then, with this amendment proposed, we would then have to ask, ‘in what way the relatively passive is not entirely passive?’ E.g., how might it be able to also resist such disciplinary impositions? I.e., say, through (metaphorically ascribed modes of) deflection, obstruction, distortion, absorption, or, more positively, say, through self-existentialization, or, more negatively, say, through other-de-existentialization, etc?
 With this imputed resistance almost guaranteed, to some extent or other, be that in either a major or a minor sense, just where might we go with this type of expectation? Do we have any form of a recall of this type of event, or, discern its manifestation in the immediacy of our reflections on the distinctive occurrences of ‘current experiences’ in this same regard? (22)


Now, granted the novelty of this approach, and the innovative nature of this perspective, let me proffer my tentative reflections on certain types of events that might offer illustrations of these phenomena such as, e.g., this imputed process of a counter-reactive sense and semblance of ‘resistance’, etc? Using the possibility of this imputed phenomenon as indicative of the imputed existence of a secular dimension that is not completely beholden to disciplinary tropes, memes, themes, modes of e/valuational formation not tied to the pressures of disciplinary moulds and pressures, etc? (23)


Admittedly, what has commenced as an intuition in this regard I believe could well take the form of an avalanche of named attitudes and observations that just do not directly fall under the hammer of the hegemony of the ‘fashioning and forging’ of disciplines especially in the light of taking such a metaphor a little further, if possible, to suggest that something must be first in place that can then be ‘fashioned and forged’, be it an item of fashion that is seen as fashionable or a forgery of that which is to considered fashionable in the first place and, therein and thereby, deemed as desirable to forge be that merely for deception or profit. (24)


My first candidate for indicating a process of resistance, that seemingly appears to take a non-disciplinary stance, if not an anti-disciplinary stance, is that of an ideology that resists its perception of the imputed power of another counter-ideology, viewed as an ideology, rightly or wrongly, without directly engaging its perception of the other ideology in any substantive form of a disciplinarily oriented style of interaction.
 So, e.g., certain Biblical scholars, in a specific orthodox and traditionalist mould, might outrightly reject a non-orthodox reading of Biblical texts as just not worthy of their purview without a scintilla of even a few moments of reading a mere fraction of the scholarly work presented by their perceived opposition and opponents. Here, that resistance does not seem to be fostered through the disciplines of their own discipline in question, but, rather through forms of motivated response that might be better viewed as ‘affective’, and under that type of a heading, might be delineated as stemming from, for whatever reason or reasons, say, fear, ignorance, tribal-like identifications, a desire to de-legitimize the opposition before they are thought or ‘felt’ to want to de-legitimize you, yourself, first, and so on. Sadly, this style of resistance seems to be all too well-spread and characterizing must of the right-wing reception of what they perceive, rightly or wrongly to be left wing propaganda, or similar, and v.v. Here, we might include contemporary controversies over gender, race, sexual diversity, inclusivity, migrants, which books should or should not be read in either school libraries and public libraries,
 etc. (25)


Another possible candidate took the form of an imputed ‘resilience’ or ‘resourcefulness’, when and where disciplined phenomena can demonstrate the same qualities without actually doing so in their disciplined terms of reference. When, e.g., we find ourselves engaging a certain je ne sais quoi that is experienced in the midst of a disciplined process of interpretation that, itself, seems to defy interpretation per se. Or, similarly, when we admire a refusal, by self or another, to be defeated in disciplinary terms and from the position of a je ne sais pas (I do not know) set out to explain why we do not currently know what we think should be known and might well be discerned through further study and from our earnest reflections upon the same (especially if others are either criticizing us and/or inspiring us to eventually reach such conclusions that to others may well appear to be self-evident but currently escape us). (26)


Optimistically, I formulated a list of such expressions like resistance, e.g. At first, I listed them from a positive perspective arranged in a hierarchy of increasing affective intensity, and, then decided to supply a similar list in a negative perspective with a decreasing affective intensity. When that was completed, it then seemed more reasonable to connect them together in a circular format. Last, it struck me that these items, collectively, would more than likely be better seen as being viewed in a mix of either positive and/or negative perspectives along with the sense and semblance of the neutral should these imputed phenomena be viewed, instead, through the auspices of a working suspension. Treating ‘re(-)normalization’ as ‘enacting a process through an ongoing emendation through trial and error where we seek a progressive alignment through re(-)alignment between texts in terms of a relative transformational isomorphic invariance’ as discussed elsewhere.
 (27)


To a great extent the listing about to be made of such forms of resistance, each in their own way, presents various forms of resistance, be it from a non-public, mentally registered ‘reticence’ to a very socially organized expressions of ‘revolution’ (whose successful instantiations are most probably the result of ‘chain-like processes of chaotic self-replication arising through re-self-organization’?). (28)


Where ‘resistance’ (in its multi-variate forms) could be defined as ‘the either advertent and/or inadvertent response or set of responses arising from an intuitive observation of a psychic rift between the epistemological aspects of the Trans-Cognitive (as Judgment), the Cognitive (as the Intentional), and Affective (as Motivating Emotions) to the experience of past discontinuities, current non-continuities, and expectations for the need of future recontinuities’.
 (29)


Thence the following ad hoc list with the focus on an eventual process of ongoing re(-)normalization in intentional terms when and where relevant texts are found to be increasingly better aligned among themselves (and, thereby, better able to deliver a more conformal process of a positively reiterated orientation in truth determination. Starting from an unintentionally unrecognized moment of resolution in which intentions, therein and thereafter, are the basis for further clarification (be that along indirect, non-disciplinary lines of operation such as expressions of disgruntlement, solidarity, etc?):
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Admittedly, I originally read ‘revolution’ through a negative lens (given that revolutions usually trade one nomenklatura with another nomenklatura along with a mass of suffering both between and afterwards, and usually with a lengthy period of rectification needed to undo the damage done as a consequence of misdirected instances of revolutionary zeal, etc.). However, there may well be occasions when the requisite incremental evolution of reforms is not instituted and the advent of a revolution might well then be called for. At the same time, radical responses, apposite or otherwise, can also take the form of dramatically discontinuous processes of adaptation, etc.
 Where, either the advent of and/or response to these continuities, discontinuities, and non-continuities may well arise without direct recourse to their instigation through disciplinary means.
 (31)


If anything, this ad hoc cyclic spectrum is only to be seen as a tentative, provisional place where we might like to begin, and not necessarily end, these putative explorations of the secular dimension assuming of course that this secular conjecture even has a modicum of validity, a residue that cannot be written off as merely some form of a disciplinary artefact or by-product, and so forth. (32)


Briefly, let me define (and illustrate) these expressions of resistance that express disagreements and differences in positioning, mood, connotative aspects relating to certain forms of identification; and where such expressions are affectively driven in such a form that either subverts, redirects, and/or cancels forms of disciplinary behaviour, conventions, outcomes, etc. (33)

‘Re(-)normalization; is a technical term dealing with ‘the overall existential process of alignment through re-alignment primarily derived from re-direction albeit channelled through reiterative processes of approximation that seek greater and more effective degrees of a coincidence with the implied trajectories of our relationships’ that, hopefully, would appear to promote an increase in an existential re-e/valuation within the confines of the primary relationship in question, albeit as it finds itself tempered in such a manner that either promotes and/or does not demote such interconnectedness in trans-relational terms of reference.
 (34)

‘Re(-)evolvement’ as ‘the adoption and adaptation of emergent possibilities associated with the topic or themes in question’. (35) 


‘Reticence’ is ‘the reluctance to publically express opposition to either a certain social position and/or be seen to oppose the same’. (36)
‘Resoluteness’
 is ‘an attitudinal approach that stresses perseverance’. (37)
 

‘Remediation’ is here being used as ‘a technical word for a ‘double process of both deconstruction and reconstruction as utilized in the transformational process-stage of treatment’. (38)

‘Rightfulness’ is a term in which ‘the truthfulness of a viable conjecture is intuitively appreciated and where, furthermore, the rights claimed by another individual or group of individuals should be mutually recognized and honoured’. E.g., even a child can appreciate a disconcerting difference between equitable and inequitable forms of treatment. In the expression or assertion of this observation we would be witnessing a form of right-seeking-ness (where the word ‘right’ has the double meaning of both ‘rights’ and ‘truth’). (39)
‘Rebellion’ is ‘the eventual progression towards either a process of revolution or a process of evolution without the guarantee that either objective will be successfully realized’. (40)
‘Resourcefulness’ is the demonstration of the resoluteness of the individual or group in question’. (41)
‘Revolution’ is ‘a radical form of political rebellion that inevitably replace one nomenklatura with another’. (42)
‘Robustness’ is the intensity and overall integrity of a process of resistance’. (43)

‘Rectification’ is ‘the hermeneutical process in which relevant meta-textual genres of behaviour are recalibrated in line with the intentional objectives exposed through questioning’. (44)
‘Resilience’ is ‘that persistence in intentional motivation that seeks to observe a certain set of intentional objectives’. (45)
‘Reparation’ is ‘the desire to make amends for the perception of past wrongs whether committed by oneself or by another, be that ‘other’ an individual or a set of individuals in a certain group’. (46)
‘Resistance’ is demonstrated as a process of either obstruction and/or distortion of process’. (47)
‘Re(-)adaptation’ is ‘the reiteration of a process of adaptation that is either appropriate or inappropriate in either its commission or omission’. (48)
‘Resolution’ is ‘the demonstration to proceed in such a manner that is thought to deliver the objectives seemingly sought’. (49)

Now, it must be stressed that these relatively affective orientations towards positions, expressed either personally and/or socially, and acting as forms of resistance in general, can take either positive or negative denotations and connotations, whilst their neutral expression and reception should ideally be viewed through the suitable uptake of relevant working suspensions. (50)

Such resistive emotions should give us the beginnings of a provisional vocabulary with which to more insightfully explore this type of secular phenomenon. E.g., to recapitulate, it seems quite tenable to view extreme political phenomena as wishing to oppose certain types of positional behaviour without their disciplinary (and philosophical) engagement as an example of an anti-intellectualism. One direction this takes is in opposing scientific findings, etc. Not a new phenomenon, witness the Forteans who opposed scientific certainties, advanced various forms of skepticism.
 Similarly, the more recent divergence between Democrats and Republicans in the US.
 (51)


It is my contention, as a provisional conjecture, that with this heuristic device of the Secular Economy in General we can better view how secular society or certain secular societies react to various political policy proposals, or more correctly, how they appear to react to perceived changes and alterations in the same. Hence these reinterpreted observations of certain types of social phenomena such as, e.g., the rise or re-occurrence of an anti-intellectualism; various conspiracies that have a degree of traction not merited on the mere basis of their content or import; viral Internet memes; changing fashions; protests against recent policies in the use of masks, etc; the possible reluctance to vote in elections versus the more recent uptick in people perhaps contemplating a necessity to vote; and so on. No doubt a number of other phenomena might be included under this novel perspective of an attempt to better understand how the secular world (in general, etc.) appears to resist the potentially conflicting demands of various ideological, philosophical, and disciplinary styles of social intervention through the exercising of certain forms of resistance taking on an affective form of motivation and intensified through doing so... (52)

Seizing upon this latter observation that such secular resistance is affectively motivated let me now run the following set of provisional conjectures, namely, that the secular aspect of the secular economy in general is primarily affective in orientation. In contrast, we can construct an alignment between a cognitive/intentional orientation with the philosophical-disciplinary aspect, and, construct an alignment between the trans-cognitive/trans-intentional orientation with the imputed aspect of the metaphysical (as conceived of as the appreciation of truth determinations enacted in both meta-philosophical and meta-disciplinary terms of reference). Refer to the next diagram. (53) 


In order to explain this diagram we need to note that these three correlative aspects in the secular economy in general are being aligned in archetypal terms with economics in general, but, in particular, with economies of transformational retreatment (under the headings of Pretreatment, Treatment, and Retreatment/Posttreatment of the other two economic correlativities); the epistemological hierarchy (under the headings of the Affective  Aspect, Cognitive Aspect, and the judgmental concerns of the Trans-Cognitive Aspect);  with the relatively internal modes of emendation under the heading, respectively, of Rectification, Remediation, and Re(-)Normalization). In between these economic correlative aspects, we find rising and falling forms of emendation above and below the ‘******’ (54)
Diagrammatical Representation of the Secular Economy (In General)

Secular Economy in General = Secular/Philosophical-Disciplinary/Metaphysical Econ.
Metaphysical Appreciation = Meta-Philosophical/Meta-Disciplinary Appreciation
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Note: Each economic correlative has its own mode of functioning, e.g., rectification, etc. Then, above the ‘******’ we have the rising modes of functioning inter-correlatives, and, below ‘******’ we have the falling modes of functioning. Defining the ‘Secular Economy in Particular’ as the ‘Secular-Philosophical-Metaphysical Economy’ only. (55)


Although not meaning to complicate things, let me define the three following secular economies along specific, particular(ity in phenomenological type), and general levels of identification. Because I can individuate the philosophical economy in ordered terms as one-part phenomenology (as distinctively centered in the first trans-cognitive order of the phenomenologically-semantic and its focus on atomicity of phenomenological type), as one-part existential (in its non-systematic aspect) in the third order of the deontological (and expressions of personal volition and political power); and one-part hermeneutical in the fifth order hermeneutical possibility, I set out to supply individual economies to both the secular and the metaphysical as well. To this end, by supplying a specific secular economy and a specific metaphysical economy I formulate the provisional outlines of the secular economy in general. (56)


Whereas, defining the specific secular economy, as completing the uptake of the philosophical economy as just noted. By tentatively invoking a set of three ordered categories not taken up by the philosophical economy in its specificity. Hence invoking the ‘specific secular economy’ as ‘one-part aesthetical e/valuation (in the second trans-cognitive order), one-part pragmatical e/valuation (in the fourth trans-cognitive order), and one-part ontical evaluation (as actually established facts) (in the sixth trans-cognitive order). (57)


Noting a secular economy in particular when referencing only a philosophical orientation (and, therein and thereby, as exercising a relatively non-disciplinary approach even though the philosophical remains acting as a proxy for the disciplinary orientation in general). Hence the following diagram of the Secular Economy in Particular:



METAPHYSICAL ECONOMY

(Inter-Ordered Economy
)

PHILOSOPHICAL ECONOMY

(1st, 3rd, 5th Ordered Economy
)

SECULAR ECONOMY

(2nd, 4th, 6th Ordered Economy
) (58)


To recapitulate, the ‘secular economy in general’ is a composite of ‘secular-philosophical/disciplinary-metaphysical/meta-disciplinary/meta-philosophical’. (59)


Where the ‘secular economy in particular’ (is philosophically oriented) is a composite of ‘secular-philosophical-metaphysical (orientations viewed as economic correlatives)’. (60)


Where the ‘specific secular economy’ is a composite of three fully worked out sub-economies, namely, the secular economy (21, 41, 61), the philosophical philosophy (11, 31, 51), and the metaphysical economy (12, 22, 32, 42, 52, 62). (61)


In these diagrammatical representations of the secular economy I note six dynamic forms of transformational-transitioning between their three more static-like processes of critical thinking, namely, of hermeneutical rectification, phenomenological remediation, and existential re(-)normalization. Misrepresented through simplification we could essentially articulate these three styles of thinking as, first, representing our arguments through the lens of our meta-textual genres that, second, then  set the stage for the presentation of a process of treatment conducted through the remediation of both deconstruction and reconstruction, effectively, simulated to some extent under the auspices of an overall working suspension/s wherein, third, the de-suspension can then ‘explode’ the same and, therein and thereby, leave us with the residue of our research either advertently or inadvertently stamped with its conformal truth determination/s should we be able to better approximate both the non-existential and existential e/valuational formations to that extent we do so in a relative mix of either good faith and/or bad faith (but never in any purified sense given that that the existentialization is the ongoing existentialization of the relatively non-existential, etc., and, that such an ideal objective is unobtainable even if worthwhile to work towards in relatively circumscribed terms of reference). (62)


But, in order to suggest the simulated illusion of ‘movement’ between these mutually co-defining triple correlatives two sets of transitional-transformations are hypothetically proposed, namely, re-emendational, re-conjectural, and remonstrational, and, revocational, re-de-conjectural, and re-calibrational. ‘Re-emendational’ merely notes that alterations of our genres will re-set the stage for treatment in a different manner. In reverse, we not that re-calibrational is where treatment re(-)writes the relevant genres of our current shorter-term project or longer-term program. From treatment, through remediation, i.e., through deconstruction and reconstruction, new conjectures are proposed for truth assessment from a metaphysical point of view. Hence ‘re-conjectural transformational-transitions’. (63)

In reverse, retreatment can retreat both the parameters of treatment and the representation of that which was initially to hand on pretreatment. I.e., re-de-conjectural demands for our conjectures to be refashioned, albeit in relatively superficial terms of reference, and, remonstrational demands that insist we enact a relatively amplified form of existential intervention in the secularity of this overall world-as-lived. In and through some form of resistance, primarily through some form of bad faith, or a lack of good faith, such remonstration would then be resisted through some form of revocational refashioning…
 (64)


But, dialectically, we must concede such ‘movement’ is more an illusion, although, through our very focusing on such details does give some added weight to our ability to manifest a distinctive orientation towards the same that then does give us the appearance of intellectually doing something along the lines as suggested through such forms of focusing and de-focusing… (65)


As depicted, this heuristic of the tripartite economy of the secular economy in general (and equally the philosophical or disciplinary or metaphysical economy or economies in general) three ways to go clockwise (from the secular to the philosophical to the metaphysical, etc.) and anti-clockwise (for the metaphysical to the philosophical to the secular). But, for this ‘movement’ to head either way we have to understand how this heuristic modelling is more an illusion than a living-reality. Living-reality is always interpreted, or, more correctly re(-)interpreted, and, so living-experience is refracted through such interpretations as lived-experience. However, taking a dialectical tack and running various theses and counter-theses at the same time, in effect, running working suspensions, we can re-qualify such modelling by noting a number of such qualifications. For a start, linear thinking needs to be both reversed, and treated as circular, and then travelled in both directions, and, then rendered as spontaneously immediate… and where all positions are to be treated as if co-temporal and co-associated… as if all positions were mirrored in an infinite number of mirrors… so, if we could visit, albeit as if by proxy, this more holistic sense of perspective where we might then like to make a number observations, albeit again refracted through the finiteness of our language/s but more in metaphorical-like terms of reference. (66)


Now, the ‘observations’ I would like to take away from this heuristic paradigm are infinitely numerous, but, as a matter of expediency, instead, let me concentrate on some key points that could well be deemed to be insightful and apposite for this type of research. For a start, our very ability to engage such transformational thinking is dependent upon the relatively-radical immanence of conformal appreciation of the truth determinations embedded in such cogitation. Or, in other words, for the transformational processes to be (non-existentially) recognized hermeneutically, encountered phenomenologically, and (existentially) engaged the very persistence of the same relative transformational isomorphic invariance is necessary and whose immanent persistence then acts as the very guarantor that such a process as both a transformational process and as a true process of transformation
 where this articulated meta-persistence is true iff such persistence is evident.
 Thereupon, upon such an immanent basis, all true processes of transformation are equally transformational processes of truth determination. Indeed, there could be no truth determination without the preservation of such a transformational invariance, and v.v. Hence the radically immanent re(-)presentation of truth determination through processes of transformation and not otherwise. Of course, the problem then becomes how do we subvert or obstruct or misinterpret such truth determinations when without the same there could be no processes of transformation. Here we have to obscure such relative conformal precision, given our finiteness and imperfections of cogitation, memory, the limitations of position and time, conventional expectations, bad habits, and so on and so forth (as, without doubt, an excellent topic that deserves to be explore in its own right). (67)


So, rectification, etc., and re-emendational considerations, etc., and re-calibrational considerations, etc., could not function without such relatively-radical immanence of this relative transformational isomorphic invariance threading such processes that, altogether, collectively involve affective, cognitive, and trans-cognitive judgmental processes. (68)


By ‘radical’ is meant ‘relatively-radical’ and ‘not radically-radical’ since the radically-radical cannot be comprehended, given that it could not be recognized, encountered, and engaged (i.e., as the non-economic that is re-appropriated hyper-economically in the overall economy of the super-economic). Hence this relatively-radical immanence cannot be absolutistically immanent. Thence this relativity of the immanent. (69)

In effect, (mis-)taking a leaf from the non-philosophy, or rather, the non-standard philosophy of François Laruelle…
 (70)

But, in a relatively-radical qualification of such a non-standard philosophy let me contrast the relatively-radical immanence of the metaphysical re(-)presentation of an ongoing conformal truth determination (and both its roles of insurance and assurance
) with the relatively-radical transcendence of remediational processes in which all manner of perceptions take on this equal illusion of the relatively-radical transcendence of an intentional objectivity albeit in keeping with the transformational generation of such presentations (in an overall economy of re(-)presentation
)… (71)

Where the equal entertainment of the relatively-radical immanence of a conformal process of truth determination of a metaphysical orientation is balanced, but can always be better balanced, by the relatively-radical transcendence of intentional objectivity as pertains to a philosophical or disciplinary orientation contribute to the making of a working suspension whose conjoined overlapping I would argue promotes the emergence of a secular sense of worldliness along with the full affectivity of such an orientation in proportion to the emotional intensive of such affective investment and re-investment co-opted to enforce our role as an enabled causal agent to experience this existential richness and potential re-enrichment of this world-as-lived, this overall world-of-life… (72)


Let me through the following ‘mediation’ give metaphorical ‘flesh’ to this secular economy in general where we both see and oversee this overlapping between the metaphysical sphere of a relatively-radical immanence of conformal truth determination/s in conjunction with the relatively-radical transcendence of intentional objectivity where our ability, therein and thereafter, to act as causal agents is further reinforced through the affective intensity of our motivation of the course of such interactions, and so on… (73)


I hold a glass of water in my hand. I ‘see’ this glass in front of me knowing that it is constructed for-me, by myself, since my eyes are not windows, cannot be mere windows. In ‘holding; this glass, I truly become ‘the holder of this glass’, and my intentional subjectivity takes that on board. Similarly, I truly ‘see’ this glass and likewise I become ‘the see-er of this very same glass’ that I am also holding in my hand. This relatively-radical immanence of truth determination truly expresses what is occurring. Of course, we can be mistaken, but, paradoxically, I am truly being mistaken, albeit in some small set of superficial details with the implication that I can only be truly mistaken in part, and only in part. That, further explorations might reveal my relative mistakenness, but, of course, could never present my total mistakenness in some relativistically constructed ‘nightmare’. But, then, on the other hand, I cannot be absolutistically dogmatic about my ongoing interpretations of my experiences since through my finiteness I can only approach the lived-reality of such experiences through the limitations of a limited number of perspectives and where no perspective can be absolutistically exhausted. Where, again, being truly mistaken can only be in relatively superficial details since the very transformation of my thinking cannot absolutistically depart from what must transformationally remain as isomorphically invariant in it threading of such experience and our ongoing re(-)interpretation/s of the same… where no perspective can be exhausted and where an infinitude of potentially relevant perspectives cannot be taken on board… but, for all that, need not limit us entirely since we need, more often than not, just that which can be found to hand.
 (74)


So, this glass of water is ‘handled’ and ‘seen’ through the simulation of a relatively-radical semblance of transcendence which intentionally has me equally experiencing as a co-relatively-radical transcendent sense of intentional subjectivity within the specificity of this secular world. At the same time, my seeing and handling this glass of water pronounces itself with the assurance of an immanence of conformal truth determination where I cannot currently think otherwise could not be true, but, where through emendation relatively superficial aspects of that process of overall truth determination become rectified, remediated, and re(-)normalized through a critical re(-)iteration of process. Indeed, in such a situation, no matter its apparent epistemological-ontological status, through ongoing re-normalization we stand to better realize the phenomenal-phenomenological constitution of that which we are directly interacting with and through such greater clarification find ourselves in both a better position to entertain what is being experienced and to then re-determine its more exact constitution in experience. By such means determining the experiential differences between ‘wax apples’, ‘apples seen on computer screens’, ‘remembered apples’, ‘dream apples’, ‘imagined apples’ and those ‘apples found in full conformity with our modal expectations’ in which we know are the only intentional objects to hand that can actually be bitten into and satisfactorily eaten, again in line with our full modal expectations. Just as I can drink from this glass of water in my hand and, thereby, savour this water being drunk whereas my thirst is not quenched by visiting either ‘remembered water’ or ‘imagined water’… (75)


So, this observation of this co-association of ‘the immanence of the conformal truth determinations’ with its co-occurring ‘transcendence of its connected intentional objectivity’ can be nominated a ‘primary observation’ to make in this regard. But, that granted, let me deal with a couple of objections that one would expect, quite rightly, to be immediately raised. If in an act of remembering my past drinking from a glass of water or in the expectation of what would occur in an imagined act of drinking from a glass of water were to be immediately branded as immanently true in the very intentional act of my now recalling or imagining the same in my present intentional consciousness then what could possibly demarcate the truth status of these experiences per se from my non-virtual acts of drinking from a glass of water per se? (76)

In reply I would simply argue that in ‘clearly and distinctly’ reflecting
 upon the intentional constitution of these three different types of experiences such differences would and should become evident if not self-evident. E.g., if I wished to quench my thirst then no memories or expectations will do this for me, certainly not if considered over an adequate period of time. Admittedly, our imaginations can be very realistic-like, but, still, no continual iterations of a memory or an imagining will eventually satisfy my thirst, or hunger, the objective realizations of my intentions, and so on. Just as merely ‘thinking about catching a fish is not going to catch a fish…’ In a more detailed countering of this first objection, we can note that the modal spectrum of the intentional constitution
 of the distinctive phenomenal-phenomenological constituents being experienced per se in comparison with our modal expectations, along with the distinctive nature of our responses, when we encounter the non-virtual exemplification of the type of phenomenon, as had in lived-experience, are quite different and will be quite different. As noted, memories and imaginings will not quench my physiological demands of my thirst, and so on… (77)

Now, a second objection is one that would rightly demand a lot more time to suitably resolve, namely, why is there, e.g., so much mendacity and duplicity in this world at large, especially on the political scene, and, surely all of us should be able to see through such deceitfulness when it is obvious many people do not, at least, over the short-term? So, if this automatic immanence of conformal truth determinations applies to our experience of all phenomena, please explain this difference, namely, between this expectation of meeting the instantiation of this idealistic observation and its obvious discordance with its realistic counterpart? Such a topic deserves to be closely explored with the degree of detail it so rightly deserves, but, at this juncture, let me point out that for a variety of reasons such immanence is clearly misinterpreted. Let me non-exhaustively list some of those reasons – a priori thinking not in an alignment with the task to hand; misapplication of inappropriate genres of behaviour in need of rectification along with a deficient inventory of well-informed and well-established facts; poorly assembled materials for processes of transformational treatment that stand in need of serious remediation through reconsiderations of proper approaches for deconstruction and reconstruction along with the correctness of conjectural formulations reflecting the necessary detailization of such research; a clear lack of an attention to pathways for both non-existential and existential e/valuational formation; and, overall, an inability to modify in our narratives those elements of our conjectures that are neither evidently nor self-evidently aligned with our experiences as found to hand, etc. Or, put another way we could appeal to bad habits, fraudulent histories, inappropriate conventions, wishful thinking, peer group pressures, and all manner of inauthentic modes of behaviour whether either advertently and/or inadvertently invoked, and so on and so forth… (78)


Now, I have admitted that a full resolution of this second objection does need to be undertaken in greater depth. Later in this essay, in dealing with misinformation, disinformation and mal-information, along with conspiracies, delusional thinking, and all manner of illusory speculations, etc., I will at least begin such a process. However, for the moment let me attend to this previous suggestion that a number of observations can be made re this demonstrable exhibition of a relatively-radical immanence of metaphysically oriented truth determinations along with relatively-radical transcendence of intentional objectivity in our experience of phenomenal-phenomenologically
 oriented patterns of intentional experience  (along with the inescapably co-associated forms of intentional subjectivity that can be characterized as secular, especially in an affective orientation; transcendently phenomenal in a philosophical and disciplinary manifested set of orientations; metaphysically immanent in and through the exhibition of a conformal expression of truth status, not to forget a pro-relational trans-relational sense and semblance of subjectivity co-associated with existentially oriented forms of experience, etc.). With this complex sense and semblance of positioning let me now articulate a set of observations
 that can be made in this context of non-standard positioning (that is observant of economic, non-economic and hyper-economic contributions). Let me do this under the following six headings, as six observations that should be made in the light of such non-standard positioning. (79)


As a first observation we can note this co-associated necessary immanence of a conformal truth determination from a metaphysical sense of perspective (that can also be characterized as both meta-philosophical and meta-disciplinary in orientation). Such a position arises because without the persistence of a relative transformational isomorphic invariance there could be no re(-)presentation of the requisite, co-associated conformal truth determination, and v.v., as found to hand in and through alignment between the generality, particularity, and specificity of the phenomenal-phenomenological readings of the situation in question, etc.
 (80)


A second observation notes the relatively-radical transcendence of phenomenal-phenomenological experience as presented in and through either philosophical and/or disciplinary forms of treatment. Without this equally necessary transcendence there could be no fully operative working suspensions if this form of correlativity could not be placed in apposition to the equally necessary immanence of metaphysically oriented conformal truth determination/s. (81)


Thirdly, we can observe that the suspension of the relatively-radical immanence of conformal truth determination and the relatively-radical transcendence of phenomenal-phenomenological experience is necessary and productive of the correlative expression of secular experience whose complexion and tenor must also be equally ‘radical’ in relative terms of reference. (82)


Fourth, that secular experience is to be affectively experienced in a sense of the presently-future as either relatively to-be-disconcerting, neutrally neither to-be-disconcerting nor to-be-non-disconcerting, and/or to-be-non-disconcerting with our current interpretations of lived-experience. Where an experience of the disquiet of the semblance of the disconcerting provokes the invocation of modes of resolution that either non-existentially and/or existentially address and redress the experienced disquiet of such affectively oriented apparent forms of dis-conformation.
 (83)


As a fifth observation we should note that an overall working suspension demands the dynamic suspension of all relevant metaphysical, philosophical and secular contributions (as both inputs and outputs), etc., in the ongoing process of a re(-)normalization of lived-experience.
 Because these correlative aspects of the secular, etc., cannot be experienced in, through, of, or by themselves, and, where alignment through re(-)alignment demands the fully effective functioning of such an overall working suspension. (84)


Thence, the sixth observation, that even though the relatively-radical transcendence of phenomenal-phenomenological experience and the relatively-radical immanence cannot be entertained apart from the relatively-radical nature of secular experience, still, we can only focus on one or other aspects of experience by virtue of this lived-basis in the totality of lived-experience. That, through an overall suspension of lived-experience, the secularity of lived-experience, as a correlative form of experience, itself, as well, cannot be entertained other than as a relatively-radical form of experience likewise! Hence secular experience will also be represented in and through its own distinctive patterns of a relative-radical secularity by virtue of the relatively-radical nature of both metaphysically and philosophically oriented experience, etc. Hence the co-associated relatively-radical experience of affect, facts, the perceived/apperceive concurrence and non-concurrence (between the metaphysical and the philosophical, etc.), demands for non-existential and existential modes of resolution, points of resistance, the mildly euthymic enjoyment of interpersonal-personal experience under normal circumstances, and so on. That, by such means, we can revisit the full sense and semblance of the secular despite its colonization by non-existentially and existentially oriented modes of either mis-placed ideological, philosophical, disciplinary forms of intervention and/or well-placed conjectural, existential, and empathetic forms of intervention (in keeping with the trajectories of our relationships as supplying a net existential richness and enrichment of relational interactions, etc.). (85)


From this last observation, we can also note the co-occurrence of both non-existential and existential forms of e/valuational formation. Would this contention be correct? Is it possible, say, in the simple drinking of a glass of water that it must be read through both a non-existential and an existential lens? Surely, we can quite simple describe this phenomenal-phenomenological experience as just ‘drinking water from a glass’? Yes, that we can do should we wish to just approach this intentional act from the mere point of a description of its non-virtual (or virtual) performance. However, even such a simple act will eventually call to our attention the deeper necessity of its full observation in both a non-existential and an existential light or frame of reference. Without drinking water, we get thirsty, and, should our thirst be not quenched, we die! Hence this existential imperative to observe these existential demands for the continuation of life. Thence our ability to be empathetic when we recognize the needs of others, as to our sharing water with them, and, hopefully, their sharing water with us should the occasion call for this same type of a concerned and caring response... (86) 


For the sake of an artificial balance, let me now propose six negative observations to further define a working appreciation of the secular world, albeit as viewed, e.g., through the secular economy in general, etc. (87)


First, no pure analytical truth determinations can be either presented or found in situ because they are economically bound with both conjectural propositional-statements and synthetical statements, and, so likewise, the secular, etc., cannot be entertained (absolutistically) in its own right. Although, we might think, e.g., that we can work with analytical propositions by themselves, more correctly, we are mistaken because such propositions can only be read, e.g., through the lens of a conjectural economy (or some other relevant economy).
 Therefore, the entertainment of either pure propositions or pure statements or pure conjectures is an illusion just as a letter on a piece of paper cannot be read as just a text without also invoking meta-textual and non-textual inputs, and so on. That, invoking the same argument, the correlative orientation of the secular must be read in a similar fashion. (88)


As a second observation we can note that the appreciation of the economic cannot be engineered non-perspectivally and that this applies equally to the secular, etc. An economic approach is a perspective. The meta-economical approach likewise is perspectival regardless of whether the metaphorical adoption and adaptation of a ‘lens’ is taken up as either a perspective or a meta-perspective. In a similar manner, the economics of the secular, etc., is perspectival without exception.  (89)


Third, no matter what frame of reference is adopted and adapted, no perspective can be fully exhausted, i.e., fully detailed in its reading, be it secular or philosophical or metaphysical in its orientation, etc. Of course, an exhaustion of a perspective is never needed as we only need to operate in terms of what is both suitably adequate and relevant to the completion of the tasks to hand. (90)

Fourth, there also exists the impossibility of exhausting the infinite range of perspectives that could be supplied in the reading of the secular, etc. On the other hand, this should not concern us too much as an existentially pragmatic and non-existentially pragmatical set of choices in the adoption and adaptation of relevant perspectives is of far greater importance. (91)


As a fifth negative observation we can note that irrelevant perspectives make no difference and in our appreciation of the secular, etc., the same negative observation applies. Where by ‘relevant’ is meant that which makes a difference in transformational outcomes would also make a difference in our reading of the same, be it secular or otherwise. (92)


Here, a sixth negative observations notes that we cannot engineer perfect working suspensions but neither can we conduct completely imperfect working suspensions. Moreover, we must work with what is to hand, namely, the secular world where processes of interrogation, by virtue of their invoked genres of behaviour, as modes of expectation, more or less supply their own terms of resolution or at the very least an intimation in which direction or directions such processes of resolutions might more productively proceed towards and find suitable degrees of (intentionally objective) realization. (93)


Now, on matters of resolution, we do so through proposing conjectures that find the necessary degree of support, conformation, conjectural competency, etc. In our appreciation of the secular, etc., the same approach applies. Given a metaphysical appreciation of truth determination then we might perceive, or apperceive an anticipated inter-ordered complexion to such proceedings, i.e., an awareness of semantic mapping; the aesthetic-like integrity of psychological and sociological contributions; indications of causal intervention from the personal to the political along with an indication to what extent such proceedings are taking on an existential complexion besides a non-existential complexion as well as noting possible consequences intended, mis-intended, unintended, non-intended, etc; an awareness of functions and functionality; a mapping of the configuration and re(-)configuration of genre expectations along with scientific implications; and, historical considerations.
 (94)


Refracted through The Political-Economy we might also determine how the topic to hand is embedded in a social system and to what extent ordered and inter-ordered phenomena play a coded role in the formulation of their co-associated patterns of e/valuational formation. Where both the observation and resolution of a discordance either within a social order or between social orders could contribute to an amplification in e/valuational formation. With respect to ether non-existential and/or existential e/valuational formation/s.
  (95)


We should also note that relational facticity, to that extent a relationship emerges beyond the mere summation of its relational participants and parts, is directly proportional to the degree relational resolution is actually realized. That without resolution there would be no relationship, and, without ongoing relational resolution there could be no continuing relationship from an historical perspective. (96)


Now, armed with such insights, let us re-explore this phenomenon of secular resistance especially in regard to misinformation, disinformation, mal-information, etc., and notions of authenticity, existential richness and enrichment, the nature of existential intervention, narratives, and all other relevant, allied topics. Where, by such means, it is to be hoped that an enriched concept of the secular can be further explicated… (97)


As a place to begin, let us dissect this phenomenon of resistance where ideological thinking finds other forms of ideological positioning as potential discordant and as approaches that should not be engaged and merely dismissed. Witness the hostile reactions to controversially perceived themes like, e.g., gender, race, religion, political orientation, etc. That given the admitted stance of not wanting to engage in some form of a debate or any other form of reasonable style of encounter marks out such a response as more or less non-cognitive, affectively motivated, indicating of an experience of discordance between the perception of the other party and where the hostile respondent, themselves, might apparently wish to make a contrasting ideological-like stand in terms of these same topics… (98)


How might we better explain this anti-intellectualism that so vehemently exasperates academics, and their sympathetic allies, elites, representatives in government, etc? For me this form of a response is a negatively inspired form of secular resistance. Let me explain. (99)


First, let me note that there is asymmetrical difference between non-existential e/valuational formation and existential e/valuational formation, and, second, that there also exists symmetrical differences in the temporal economy between past, present and future (much to the annoyance of theoretical physicists who would probably prefer to insist on just the symmetrical nature of temporal processes without having to add qualifications like, e.g., initial conditions, other forms of limitation, etc.). (100)


Practically, in line with its definition, the net existential impact of intervention, disciplinary or otherwise, is conceived of as ‘positive’. I.e., as ‘beneficial’, as ‘productive of a net benefit to the relational participants (and parts
) of the primary relationship in question’. Hence the corresponding concept of ‘enrichment’ (through ongoing existential re(-)enrichment)’. In a contrast to the existential, the spectrum of the non-existential has been explored under the headings of the ‘positive, neutral and negative’, respectively, say, as ‘valuable, neutral, and as ‘detrimental’ (if not as ‘evil’ in more extreme circumstances).
 Therefore, as a change in nomenclature, let me assign ‘richness’ to ‘positive forms of non-existential enriching’ in a contrast to a ‘deficiency of richness’ through a ‘negative form of de-enriching’.  (101)


With respect to the temporal economy let me note differences between ‘past, present, and future’ along the lines, respectively, of ‘discontinuities, non-continuities, and recontinuities’
 whilst at the same time from the perspective of the disciplinary world, the secular world and the world of metaphysical-like appreciation of conformal truth determinations degrees of experiential unease along the lines, respectively, of the either disconcerted, neither disconcerted nor non-disconcerted, and/or or non-disconcerted; the non-concurring, neither the non-concurring nor the concurring, and/or the concurring; and, the to-be-disconcerted, the neither to-be-disconcerted nor to-be-non-disconcerted, and the to-be-non-disconcerted’. (102)


Therefore, I would contend that the motivation and expression of an inti-intellectual non-engagement, as a form of secular resistance, is based on a non-acceptance of an existential reading of the type of situation in question; as promoting a negative, non-existential reading; and, where the secular unease motivating such anti-intellectualism is taking the form of a to-be-disconcerted (at the prospect of what appears to be entailed for that demographic that finds itself not concurring in envisaged realization of such a negatively perceived/apperceived prospect). In a sense we might suppose that a certain fearfulness is being thematized within that demographic, as expressed through its co-associated disseminations, that the desired recontinuity of the future, for them, is somewhat threatened in regard to those changes as affectively received, experienced, and re-disseminated through the deposition of texts associated with that demographic segment of society. (103)


However, taking a broader perspective, we might suppose that when societies resolve such issues that this contributes to an enlargement of a social consensus and subsequent amplification of a co-associated social cohesion. In effect, seeking to find mechanisms, models of interaction, etc., that might put flesh on the voiced observations of Richard Rorty and his consistent calls for a reinvigorated forms of democratic governance capable of instituting and reflecting such augmented and enhanced forms of social consensus, etc. In this regard, in my re-reading of his problematic private-public discontinuity in such matters and my introduction of the existentially oriented sphere of arbitration we might like to equate the ‘secular domain’ with the ‘public sphere’, the ‘disciplinary world’ with the ‘private sphere’ (through the individual ministrations of either professionals or amateurs), and, the ‘metaphysical/meta-disciplinary/meta-philosophical domain’ with the ‘arbitrated sphere’ of social interaction (along with the distinctive temporal orientations of these three spheres of interactiveness as, respectively, future, past and present). That, for such an approach to work, we must suppose a deeper level of non-incommensurability despite relatively superficial expressions of discontinuity, non-continuity, and recontinuity along with either the fearful and/or non-fearful attitudes to change being registered both therein and therebetween by various demographical segments of society (within the overall embrace of The Political-Economy). (104)


As a corrective to the secular resistance of such negative forms of non-existential e/valuational formation how might we suppose the re-institution of processes of resolution might be enacted that, thereby, they might successfully resolve such issues, and, therein, re-establish a healthier response to social change, advance social cohesion, along with, perhaps, the necessary reforms needed to promote more democratic forms of governance, etc? (105)

Again, we have here a topic that deserves its own detailed exploration. However, let me make a few suggestions that obviously require further research, discussion, ongoing forms of emendation, etc. (106)

One aspect that I feel demands considerable attention is the affective component that seems to so prominently be motivating the political manifestation of such anti-intellectual responses by the Right. From a more neutral perspective, one might suppose that such a form of resistance has valid grounds for its motivation given this affective sense of need that motivates it in the first place. It would be wrong to disparage the existence of such resistance, and the ensuing response of its negative insistence on a re-righting of perceived wrongs, but one might hope that if this cognitive rift between affectively secular and the disciplined world experiences as to-be-disconcerting, as a form of unease, then, obviously, there is needed the successful resolution of what at root is motivating such discomfit in the first place and, in that direction, we might wish to travel together in that same regard. Indeed, it should be the only place to go to since without addressing that affective form of motivation then this desired form of redress, hopefully desired by all parties seeking this ideal of the eventual reestablishment of the requisite social consensus and cohesion could not be instituted and sought through suitable processes of re(-)normalization, etc. Or, put more simply, to be on the same page we need to be on the same page in order to address and redress the motivations of all parties, preferably with an existential complexion and tenor that resolves the perceived, or apperceived, discordance between such demographic segments constituting the relatively-radical secularity of their social world. (107)


In such matters, I well suspect that our ability to more closely address this phenomenon of a negative resistance might then see us finding ways of redressing the same. Much as our ability to suitably ask a question will see us more likely finding both a suitable resolution and response to the requisitely required de-fusing of such a ‘problem’. How might such a response be further fashioned? That I must leave to further reflections whilst noting that comprehensive forms of resolution will also need to be consistent across these domains of the secular, philosophical, and disciplinary, and the metaphysical, given the relatively-radical existences of all three domains that are also even more radically connected together (given such evident expressions of social consensus and ensuing cohesion and an imputed collective desire for the same). (108)

2. Provisional Conclusions in the Form of a Summation, etc.

This essay arises out of the overlapping of a large number of conjectures, e.g., the affirmation of the secular economy;
 that a conjectural economy implies that only through a short-sightedness can we merely go through the motions of reviewing propositions as just proposition, etc;
 that a metaphysical-like appreciation of conformal truth determinations must be present by virtue of the fact that without the persistence of a relative transformational isomorphic invariance there could be no recognition of such truth determinations (whilst also recognizing, at the same time, that an appreciation of truth values cannot be reduced to just the same and needs to be complemented by suitable forms of consequential analysis, etc.);
 that although the secular world is subjected to continuous and potentially conflicting forms of disciplinary intervention, still, through resistance, be it relatively negative or positive in e/valuational formation, the relatively-radical and social nature of the secular world will assert itself;
 that we have to accept the relatively-radical nature of the immanence of a metaphysical-like sphere (in its inter-ordered characterization along with its functions of existentially oriented processes of arbitration) in apposition to the conjecture of relatively-radical transcendent sphere operating in the private world of disciplinary interventions
 as exercised through process of transformational treatment in its recognition of the conjecture of relatively-radical correlatives;
 that relatively-radical forms of asymmetry exist between existential e/valuational formation and non-existential e/valuational formation as well as between the past, present, and future (tenses) in the temporal economy;
 that through processes of resolution within the overall secular economy we can invest in a strengthening of both social consensus and cohesion…
 being a sampling of some of the key conjectures raised and where the following sections of this essay will attempt to re-argue, ending with a dialectical exploration of the holistic nature of the overall secular economy, and so forth… (109)


Reordering these eight conjectures in the following sequence… (110)

i. The Affirmation of the Secular Conjecture


In reviewing and assessing the truth status of the secular conjecture we need to note that if the secular dimension in the secular economy, be it viewed either in general, particular, or in specific terms of reference, is to be read as ‘economic’ then as an economic correlative it cannot be read as an impossible economic isolate. In other words, we must first accept the position that no pure, completely independent sense and semblance of the secular world is possible to either recognize, encounter, and/or engage. On the other hand, we can to some extent separate, or suspend, the disciplinary contributions and the inescapable metaphysical ascriptions of the truth status applied to such interventionally conjectured proposals in order to ascertain to what extent and in what manner we might be able to entertain a seemingly distinctive metaphorical ‘voice’ emanating from this conjectured sphere of the secular. As a short-term project, or, better, as a longer-term program, we have already begun the articulation of such a secular prospect by noting a relatively negative form of resistance in those vehement, anti-intellectual insistences on a rejection of those contentious red flag issues symbolically perceived as deserving to be rejected and replaced by the implicit or explicit demand for a return to some form of an idealised conservatism. That the basis for this intensely expressed form of motivation is conjectured to be an affective experienced form of dis-concordance for reason or reasons that deserve to be explored and which, in hazarding a guess, might well have their roots in the disenchantment and disgruntlement stemming from the excessive implementation of neo-liberal style politics and policies, etc. Hence, in this type of instance, secular resistance is being expressed, perhaps more inadvertently than advertently, from that social sense and semblance of both an individual and collective experience of this dis-concordance (taken up as a future-oriented social expectation to continue to-be-disconcerted on the part of the relevant demographics ‘voicing’ such concerns). (111)


Now, interestingly, if we were to ask what a ‘positive form of social resistance’ might look like we could conjecture that it would take the form of ‘social consensus formation and its attendant sense and semblance of a co-associated social cohesion along with a social openness to that disseminated formula of ‘diversity, inclusivity and equity (DIY)’.’ (112)


Therefore, in the affirmative, a relatively distinctive secular dimension needs to be articulated quite possibly, and most likely, to the same extent disciplines are explicitly disseminated along with their immanently and implicitly disseminated truth assessments and appreciations, but not in any impossible, extremist format that demands the exhibition of an economically isolated sense of the secular (just like the impossible quest for a return to a pure wilderness untouched by the impacts of the secular world and the proliferation and institutionalization of its disciplinary forms of intervention, etc., whilst recognizing, at the same time, the value of well-conceived and well-conducted processes of re-wilding in either the creation, preservation and conservation of the requisite environmental richness and enrichment that should be enacted for the metaphorical ‘health’ of our planet). (113)

ii. The Conjecture Denying the Isolation of Economic Correlativities


As just noted, we need to affirm the conjecture for denying the possibility of isolated economic correlativities (and, by extension, the economic isolation of all forms of identification; pretreatment, treatment, and retreatment/posttreatment; function, organization, ramification, truth assessment, conformation, competence, etc. Thence the negative province of the non-economical fork, as a fork, to exclude both the economically impossible and the economically non-viable. Hence the equal affirmation of the conjecture of the non-isolation of economic correlatities. (114)


Because not one economic correlative, etc., can entertained in its own right! (115)

iii. The Affirmation of the Metaphysical Conjecture


This ‘metaphysical conjecture’ can be formulated as ‘the invariable co-association with all intentional formation and its judgmental appreciation of both its immanent truth assessment and conformal validation regardless of either their recognition, encountering and/or engagement with the same through various forms and degrees of non-observance’. In other words, despite the automatic ascription of truth assessment and their apparent conformal validation we must also assume that the ensuing truth status of such automatic appreciation need not be found to hand in a form that is not undistorted, obstructed, misinterpreted, conventionally misconstrued, culturally reframed, and so on. (116)


Therefore, the critical philosopher, et al, must be ever aware that through exploration and closer scrutiny it might well be possible to better access such truth claims given their automatic ascription regardless of whether that conjectured fact is recognized or not recognized, etc. (117)


Thence this equation of truth status co-associated with our articulations of relative transformational isomorphic invariance. But, at the same time we should not reduce truth claims merely to this co-association with these intuitive and immanent co-associations with those aspects of transformational retreatment that remain relatively invariant over the course of those transformations in question since we also have to take into account both prospective forms of consequential analysis (or rather ‘investigations’ given their futuristic secular orientation
) and the immediacy of existential forms of retreatment. That understood, it follows that this association of truth assessment with these articulated forms of relative transformational isomorphic invariance is more correctly a province of the reductive nature of the analytical, as a process of recall, etc. (118)


So, that understood, the automatic co-association of truth determinations with the immanence of articulated periods of relative transformational isomorphic invariance can be perceived, or rather, apperceived as an analytical phenomenon with an orientation of the retrospective recalling more what has occurred (in its identification and equation with the same). Whereas, in a double contrast, consequential investigations proffer the to-be-expected ramifications of a more prospective orientation in conjunction with the immediacy of existential implications. (119)


Translated through the non-economic lens of a non-standard philosophy we could redefine and refine our appreciation of this temporal arena along the following lines, namely, that definitive responses of the last instant involve this retrospective equation of truth assessment with their periods of relative transformational isomorphic invariance; that definitive responses of the next instant involve a focus on a receptivity to our consequential investigations, and, through existential permission then take on the form of definitive responses of the first instance wherein the immediacy of an existentially oriented motivation is able to more fully express itself. Hence, in the evolving emergence of an overall assessment of truth status, along with its conformal validation, all three temporal orientations need to be taken into account in the formation of the totality of an assessment of the truth status of that being re(-)presentatively simulated and imprinted with such immanent forms of assessment, realized through re(-)assessment, despite the addition of those imputed processes of occlusion, in all its variety of obstruction, that can either hinder or prevent our more aligned processes of conformal truth re(-)e/valuation. (120)


In the form of the mnemonic of ‘could, would, and should’ we can now simply identify the same with the definitive responses of the last, next and first instants. An overall assessment of the emergent competence of the report or reports in question being refracted through this ‘could’ have occurred as identified, ‘should’ occur in light of consequential expectations, and ‘should’ be permitted in existential terms of reference. (121)


So, now the pressing question that needs to be asked is, ‘how can these miscellaneous forms of occlusion or obstruction be possibly circumvented, or diminished, or dissolved, or resolved, or bypassed, or suspended, and so on? (122)


It might well be applicable to invoke all of those metaphors like, e.g., ‘circumvention’, etc. Or, to just simply insist on the suitable utilization of working suspensions, or rather, find ourselves dependent upon the automatic delivery of the de-suspensions to integrate these definitive responses of the last, next and first instants…! (123)


But, life is not meant to be easy. The requisite education is also required. We need to do our 10,000 hours and develop those skills that allow us to become competent in those fields of endeavor upon which we become attentive to, gravitate towards, and so on. Although, intuitively, we can also argue that much has already been achieved that what work that remains only stands in need of further rectification, remediation, and ongoing re(-)normalization, and so on… since we must already be in a position to both understand and ask such questions. In a dialectical sense, of where we both ‘already know and do not know…’ the contours of this world of truth seeking… but could well have some ideas on what to expect… (124)


However, in questioning such co-associated ascriptions (of equivalence, expectation, and observance
) why should we hold this metaphysical contention of immanence at all? Because on the basis of such transformational invariance we find the transformational invariance of the truth conditions applied to the same. So ‘this’ persists as ‘this’, ‘this’ could be subjected to this ‘this’ or this ‘that’, and, to choose between this ‘this’ or this ‘that’ demands an appreciation of which course is truly more productive of both non-existential richness and existential enrichment (with a preference for that latter entering the overall formation of our intuitively emerging assessment, albeit refined, over time, through re(-)normalization, and so on). (125)


Or, from an optimistic perspective, that through working suspensions in fields of the requisite educational experience we stand a good chance find greater degrees of alignment, through re(-)alignment, with such automatic truth assessments and their co-validations, etc. In part, proffering an explanation of the experiential fact that in the asking of reasonable question we are already on the road to oversee their probable resolution in some form or other.
 (126)


Indeed, through a working suspension of both the immanence of conformal truth determination and the transcendence of what is being truthfully assessed we can expect to find the relatively-radical sphere of the secular… (127)

iv. The Conjecture of the Transcendent Sphere of Disciplinary Interventions


Now, as intimated, disciplinary forms of treatment operate as operations enacted within a relatively-radical transcendent-like domain of simulation in relational space constituted as relational participant and parts, as relational actors and acter, relationally envisaged under the headings of Time, Space, Subjectivity and Inter-subjectivity; and, where ethical considerations can be further organized under the headings of Actors, Recipients, Acts, Performances, Consequences, and Situation, or, existentially simplified under an appreciation of the pro-relational (as might be recognized, encountered and engaged through the auspices of the de-suspension). (128)


Hence our ability to phenomenal-phenomenologically discern modal density, intensity and propensity (of the essentially iterative and harmonically resolute nature of tropes, memes, themes, etc.); and, their complementation through salience (of various perspectives), consilience (between different perspectives) and propinquity (or standing within a certain perspective); as well as operations of distinction, accommodation and transformation (and the latter as viewed under the headings of pretreatment, treatment and retreatment/posttreatment); etc. (129)


Because remediation, e.g., demands something in something else in order to enact deconstruction and reconstruction, and so on. Where that ‘something else’ is registered in that which is relatively transcendent, as transcendent to the situatedness of that being identified and operated upon, etc. (130)


But as something else it also takes on the mantle of the relatively-radial sense of and semblance of the transcendent. Relatively-radical because it is different to that being identified, whilst at the same time not being radically-radical as that would defy all significance, all sense, meaning, and meaningfulness. (131)


Thence this relative-radical nature of this simulated transcendent disciplinary domain as an assortment of disciplinarians intervene in the secular world through conflicted and conflicting dialogues with varying degrees of incommensurability as carved out by such actors. (132)
v. The Conjecture Asserting a Relatively-Radical Secularity

But, it deserves to be argued that through a working suspension of both this disciplinary domain and the immanent validation of its conformal truth assessment we should find revealed the relatively-radical world of the secular that defies all such divisions and accommodations crafted by disciplinarians, be they professional, amateurs, and/or resistant secularists (etc.). (133)


As argued, the secular world cannot be a pristine economic isolate
 (as if it were an untouched wilderness defying the imprint of all textual depositions). But, at the same time, as a conjectured relatively-radical domain of secular interdependence let us articulate the possible contours to be revealed through its suitably approached processes of an interactive ‘clarification’, i.e., as engendered through relational and pro-relational forms of recognition, encountering and engagement… starting with negative resistance, then moving on to positive resistance, and so on… (134)


In noting negative forms of resistance I speculated that the vehemence of an anti-intellectual non-engagement with scholars, and other nominated elites, was motivated affectively through the invocation of certain emotions that I would further speculate have their roots in political, economic, and stylistic forms of social disenchantment and disgruntlement if not initiated at least promoted through relatively excessive forms of enacted pro-neo-liberally oriented policy formulation along with the intended, mis-intended, and unintended consequences stemming from such forms of excessive implementation. Obviously, the direction of such disenchantment, etc., cannot just remain an emotional charged, affective force, but, will find itself cognitively directed towards identified and symbolical targets with varying degrees of successfulness and failure. All in all, the fruitful recruiting grounds for reformers, populists, fascist, communists, terrorists, and all such folk, be they non-extremists or extremists, whether such political styles of identifications are either profitable or otherwise. (135)


‘Negative’ in this instance because of ‘being disrespectful to certain others’, having negative implications, consequences, and resonances with the past, i.e., exhibiting negative forms of non-existentially oriented behaviours along with an absent or diminishment of existentially oriented behaviours. (136)


Under the heading of a positive form of secular resistance I have already included the building on pre-established forms of social consensus formation and its co-associated social cohesion along with an ‘existential openness’ to the persisting of issues concerning diversity, inclusion, and equity (resisted by certain demographics unable to conduct the requisite suspension eithers advertently and/or inadvertently). (137)


But, what can we safely ascribe to a secular locus? Tentatively, I have already suggested:

…the co-associated relatively-radical experience of affect, facts, the perceived/apperceive concurrence and non-concurrence (between the metaphysical and the philosophical, etc.), demands for non-existential and existential modes of resolution, points of resistance, the mildly euthymic enjoyment of interpersonal-personal experience under normal circumstances…
 (138)

To which I would like to add, the placement of our embodiment, embeddedness with others, and our embankment in a world all too often so sadly diminished by negatively motivated and socially organized non-existential intentions, be they either enacted as intended, or met as mis-intended, and/or unintended.
 (139)

That, by such means, we can revisit the full sense and semblance of the secular despite its colonization by non-existentially and existentially oriented modes of either mis-placed ideological, philosophical, disciplinary forms of intervention and/or well-placed conjectural, existential, and empathetic forms of intervention (in keeping with the trajectories of our relationships as supplying a net existential richness and enrichment of relational interactions, etc.).
 (140)
vi. The Affirmation of the Conjecture Asserting Relatively-Radical Correlatives

The identification of all economic correlativities is such that they cannot be other than relatively-radical in their comparative differentiation whilst the correlatives within a specified economy will follow likewise on archetypal grounds. Given different economies are constructed within a different set of economic parameters it follows that even in economic complexification between parallel correlatives some sense of the relatively-radical must still apply given the constitutional differences in perspective between their parent economies. So, e.g., the asymmetries between past, present, and future, and, historical observations, therein respectively, of the historical identification of discontinuities, non-continuities, and recontinuities.
 Similarly, ‘past’ is not exactly equivalent to ‘analysis’ or ‘reduction’ nor the ‘phase of treatment’, etc., even though we use this method as a working commentary on the economy being commented upon. (141)

vii. The Conjecture(s) Asserting Asymmetrical Symmetries (and Non-Equivalence).


This conjecture follows from the affirmation of the conjecture asserting relatively-radical correlatives while the accompanying conjecture of non-equivalence follows from the fact that propositions of equivalence can only be epistemologically situated economically as analytical propositions, and, therein, that extra-economic forms of equivalence cannot be entertained in non-virtual terms of reference. Even the identification of truth assessments with their related instances or periods of relative transformational isomorphic invariance is complemented by the need to also add both conjectural investigations and a comparative evaluation of the differential existential merit associated with those former investigations (with the implication that the enaction of different trajectories must result in differences in comparative existential formation even though in practical terms near enough is often good enough to counted as a working equivalence). (142)

viii. The Conjecture Asserting Social Consensus through Social Cohesion, and v.v.


Despite the multi-various ministrations of a set of relatively incommensurable and less incommensurable disciplines within the domain of the secular, still, as a positive form of resistance such disparate forces invite forms of resolution contributing to social consensus and social cohesion and a social openness to diversity, inclusiveness, (and the ensuing momentum of a process that would also promote) equity. Where, through positive forms of non-economic irruption, such points of resolution will also present an integrated sense and semblance of a secular world within the economics of the overall world of life, this more, open extensive, unified sense of a world at large. (143)

xi. The (Conjecture of the) Holistic Nature of the Overall Secular Economy

Relationships are formed through the ongoing harmonic resolution of that which is relatively dissonant within their co-associated correlative fields that, in contrast, are relatively consonant. (144)


With the advent of either too much or too little relative consonance, relative dissonance, and/or relative resolution the ongoing formation of the relationship historically breaks down and meets dissolution in the situatedness that entails its dissolution. (145)


The ongoing persistence of resolution therefore characterizes the distinctive nature and facticity
 of that relationship, albeit as circumscribed by the limitations of its distinctive origination. (146)


Where our experience of facticity is the existential excess or surplus of e/valuational formation over that invested in that relational process as experienced in our simulation of that relationship. (147)


In our transformational experience of the relational persistence of the relationship as realized through ongoing resolution we witness the related expression of a relative transformational isomorphic invariance to which we automatically associate a corresponding truth determination.  So, if such invariance is perceived, or, rather, apperceived, then the truth determination of the same is the assertion of its distinctive nature as arrived at through a set of aligned reports that metaphorically ‘thread’ the same. Just as seeing ‘that’ certain glass with ‘this’ water, holding ‘that’ glass with ‘this’ water, raising that glass with ‘this’ water to my lips, and drinking ‘this’ water from ‘that’ glass is observed as the transformation of the spatial location of ‘that’ glass; and the transference of ‘this’ water in ‘that’ glass as now ‘this which has been drunk’. ‘That’ glass remains invariant over this transformation, and likewise, the imputed persistence of ‘this’ water both before and after it has been drunk. Furthermore, if I were to drop ‘that’ glass and shatter it, still, ‘that persisting glass-ness’ of ‘that’ now shattered glass can now be assigned the truth status of that which continues from thereafter...
 (148)


But, even though there is an automatic equation between the relative instance or period of relative transformational isomorphic invariance and an assignment of its asserted truthful affirmation, still, its full truth, and truthful, appreciation cannot remain merely in the form of an analytical expression as its appreciation cannot be just bound by this nominated treatment of an equivalence between the assigned truth determination and this observed invariance in this economically isolated form of this propositional presentation and hence its necessary co-association with both factual inputs and both non-existential and existential e/valuation patterns of e/valuation (both expected and immediately anticipated [in line with historical patterns of recall]). Because propositions, statements, and propositional-statements of conjectures must all be co-expressed in our overall appreciation of an integrated indication of its working truth status. Thence this observation that an integrated form of truth appreciation demands a conjectural economy or some other viable form of a co-associated working equivalent or set of such working equivalents. (149)


Now, an understanding of this correlativity within the parameters of a distinctly delineated relationship through ongoing resolution implies that all relationships are holistically engendered, but, that this holism can only be directly appreciated from a pro-relational perspective of the apparent relationship per se, albeit as it is in turn situated in its relational environment, but not form its indirect appreciation as a relational situation between either certain relational participants and/or relational parts, and, from thence, the various headings, say, of objects, the inter-objective, subjects, and the inter-subjective, and so on. But, the directness of relational involvement, through resolution, implies that a pro-relational stance both oversees and participates in the holistic accommodation of such relational participations. Moreover, this same pro-relational stance can be simulated through the overall suspension of the transcendent sphere of treatment, the immanent sphere of retreatment, and the lived-sphere of the secular (which to be focused upon merely necessitates the appositional suspension of both treatment and retreatment in a form of posttreatment that represents the secular dimension in lived-experience within the overall economy of ongoing re(-)presentation). (150)


I have argued that each discipline has a distinctive sense of how it views the world. So, philosophers see it philosophically, and, historians see it historically, etc. Whilst the theologian is no different in such matters. Where their disciplinary vision of the world minus a general vision of the secular leaves a disciplinary difference or differential. Hence philosophical difference, historical difference, theological difference, etc. Where minor differences would spell out less major differences within a certain disciplinary field. (151)


The next question to ask was, ‘what value does this difference or differential possess in lived-experience?’ Because the enjoyment or suffering of such value was to be viewed through a hermeneutical lens involving the very genres of behaviour, where the generality of this value would be experienced, where this meta-difference was then viewed in a hermeneutic light as a disciplinary meta-difference or meta-differential. (152)


But, as the disciplinarian needs to work in the world, hopefully, for the benefit of others, then we next needed to impute a disciplinary non-difference or disciplinary non-differential. (153)


Noting that what cannot be interacted with can be neither recognized, nor encountered, nor engaged. (154)


Moreover, ‘what is not there for us is not there for us, and we need not be there for it’ as a central observation that has shaped theology, e.g., etc. (155)


So, in hindsight we can see that the secular world has ‘threaded’ the entirety of the disciplinary world... (156)


In reverse, in imputing a secular sense of difference, etc., we can see that the disciplinary world, in turn, has ‘threaded’ the secular world. (157)


Holistically, truth is revealed through an appreciation of relational interaction and never through the impossible invocation of the non-interactive. (158)


Where this relational truth permeates and pervades the totality of the primary relationship, albeit in its embeddedness as to be found within the openness of the relational world. (159)

Where its determination has neither a definitive place nor time, finds an essential definition through reiteration, cannot exhaust a perspective nor the number of perspectives that could be taken up even though what is seen as adequate may well remain more than adequate with respect to that research being undertaken. (160)

Where work done in one discipline, through slippage, can accelerate our appreciation in some other. (161)

Holism needs neither an external world nor an internal world given that information pervades the entirety of the relationship in question. (162)

With the right hermeneutic set of lenses any intentional artefact could be found to reflect the entirety of the world at large. (163)

Just as in the days before online advertising, the advertisements in the newspaper could, through scrutiny and statistical comparison, be read as having something to say about the world more generally, like, e.g., relative employment, what people seem to be buying, etc. Or, where old-fashion, landline telephone books could tell you who lived where and with whom, and so on. (164)

So, ‘those who have eyes to see, and ears to hear’ will directly engage the phenomenologically essential along with the hermeneutical and the existential. I.e., the philosophical economy. (165)

Where noting the aesthetical, the pragmatical, and the ontical will give us a secular take on this world at large, namely, through the positioning arising from the aesthetic-like harmonization of our texts through re(-)alignment, functional utility through a reference to the pragmatical, and a cultural-intercultural body of facts through ontical discernment, etc. which can then be authenticated through metaphysically oriented appreciation… be that demonstrate either intuitively and/or formally. (166)

Discerning the relational fabric of this world at large... (167)

In a world where we should leave nothing behind except our footprints and contributions conceived of as possibly beneficial for others... (168)


That with respect to the holistic nature of relational experience, the pro-relational stance is a direct experience of this same essential holistic expression of the relational as realized through ongoing resolution, albeit from its own perspective/s as ‘sighted’ within that relational dimension of the pro-relational orientation as equally expressive of both the existential and the pragmatic, and v.v. (169)


Thence the relatively-radical and distinctive nature of pro-relational existential experience versus the relatively material-like nature of relational experience. (170)

Hence the power of the conjectural economy to deal with the automatic assignment of truth assessments and their conformal metaphysical-like appreciation since the mere assertion of analytical-like truth assertions, etc., cannot be economically countenanced because such economic isolates cannot be economically re(-)presented non-holistically, and, therefore, the suitable explication of lived-experience implies that the secular world is more fully and directly engaged through working suspensions and their automatic de-suspensions, in and through suitable conjectural economies, or their viable substitutes, that, as like conjectural economies, they are to be also observed as well-formed, well-informed, and well-expressed. (171)


Joining the philosophical and secular economies through suspension gives us a metaphysical take on truth assessment and appreciation that from the judgmental perspective and retreatment sees no difference between assessment and the appreciation of that assessment. Just as when things are perceived in some form of an alignment this does not mean that there are two different things, namely, things in alignment and the alignment between the same even though in conventional terms we might have good reasons for making such distinctions in those conventional terms of reference. (172)


In shaking hands, two hands become one and, then, in parting, cannot resume the same status as they had before that encounter...
 (173)


Where, through working suspensions the secular; the philosophical and the disciplinary, the metaphysical, the meta-philosophical, and the meta-disciplinary re-emerge as integrated, with integrity, as integral to lived-experience...


Where, through retreatment, the truth, and the truth of that truth, and the lived-reality of such experience must re(-)emerge as one despite obstructions...
 (174)


Where an existential freedom is found through(-)others and where they find the same through(-)us, and, that this is indicative of the holistic nature of ‘our’ lived-experience..!! (175)

          Noël Tointon, Penrith, 15.7.24.

Appendix A: On the Formation, Obstruction, and De-Obstruction of

Conformal Truth Appreciation


In the last essay I ran the contentious conjecture that what is related to the relative transformational isomorphic invariance under review automatically was afforded a form of truth determination reflecting that distinctive ‘integrity of process under review’. (0)

However, I also noted that in assigning a truth value to a mere act of transformational invariance it did not have, through such assignment, anything to say about that process of transformation itself. That in this regard we need to complement such assignment with two additional observations, namely, its consequential investigations as to possibly optimising various causal trajectories, and, the joint non-existential and existential e/valuation of those possible trajectories if we were to permit their enaction
 to that extent this were possible for us to both organize and instigate. (1)


A second problem was also noted, namely, despite this automatic assignment of truth values to the related acts of relative transformational isomorphic invariance, in lived-experience, without a doubt, we find the public world awash with claims and counter-claims as to the validity of these assigned truth assessments. For the sake of naming this problematic observation I have designated it here as ‘the problem of obstruction’, i.e., despite this automatic assignment of truth claims, if only to clearly articulate the transformational invariance of the logical subject or subjects in review, still, public opinion is obviously not so clearly aligned with such assignments. (2)

Hence the addition of a further problem, namely, how do we overcome such obstruction in and through a process of de-obstruction, in whatever form or forms that might take in order to clarify, amend, and advance the progress of our various discourses that intersect, seemingly, with the same topic under review? (3)


Hence this overall problematic of the ‘formation, obstruction, and de-obstruction of conformal truth appreciation’. (4)


First, what is meant by my expression ‘the relative transformational isomorphic invariance’ being referred to as ‘the logical subject or subjects of those explorations being placed under the scrutiny of this equated form of truth determination? (5)


To begin with, this expression is defined by myself within a ‘philosophy of transformational retreatment’ as follows. We hermeneutically begin with the pretreatment possessing a certain meta-level in meta-status (which, usually, is the object-level in meta-status). Then via a process of treatment we advance by one meta-degree since the object is subjected to a transformation in meta-status at the same time (since in our referral to something, being ‘about’ something, we can no longer be simply referring directly to what the object of that referral is. Just as, e.g., a title to a book or essay is ‘about’ that book or essay and is not that book or essay per se, hence this shift towards the relatively meta-textual (where we find genres of behaviour inform us as to how that text is either to be written and/or is to be read). But, such a meta-textual transformation is also read on par with the meta-level of the original text and to account for this fact we also naturally de-elevate the ensuing results of our processes of treatment by one meta-degree in meta-status. Crudely, we could analogue this by noting that an architect imagines the design of a house that is then built and can be inhabited, whereas, only the architect can inhabit their imagined designs for this house before it is built. It should also be understood that in economic terms, a simple process of treatment can only take one of three correlative forms, namely, analysis, synthesis and nomination. Correlative because we can define any one form of treatment through the joint negation of the other two styles of treatment, and, by various transformational processes arrive at any one of the other two styles of treatment. More correctly, we would need to argue that all three processes must economically co-occur given their correlative status, but, individually come to our attention through various forms of focus or de-focus, etc. I.e., without some form of analysis, there could be no synthesis, and v.v., and, without nomination, there would be nothing to either analyse or synthesize, etc. That I refer to this process of an often overlooked de-elevation in meta-status as a ‘phase of retreatment’ which also has the power, through posttreatment, to amend or reconstitute the original pre-transformational situation of the pretreatment, and, hence, re-continue this cycle of transformational retreatment should we wish to continue these phases of treatment, etc.
 Or, in reverse, retreatment can also reconstruct the course of the treatment in question. (6)


Therefore, this transformational rule ‘that with treatment there is an elevation in meta-status by one degree’. (7)


However, it this rule were to rule alone we would be hopelessly lost in an infinite world of meta-levels, therefore, we must break this first rule by invoking a second rule of retreatment, namely, ‘with retreatment there is a corresponding de-elevation in meta-status’. (8)


Interestingly, ‘treatment’ is to be viewed through the prism of ‘the performance of an act of suspension in some form or other’, whereas, ‘retreatment is to be viewed as ‘the automatically applied act of a corresponding de-suspension’. (9)


Now, the raison d’être of this philosophy has a critical sense of purpose in so far that we need to be critically precise, to that degree required, in the articulation of pretreatment, treatment, and retreatment/posttreatment along with the specific transformational pathways invoked in order to clearly delineate these various aspects of this process of transformational retreatment, and, furthermore, observe, or at least impute, the existence of the requisite ‘relative transformational isomorphic invariance’ that permits this entire process of transformational retreatment to be successfully exercised (in those critical, theoretical terms of reference as a currently to be preferred model set up to parallel the imputed psychological processes of judgment that would be operating in those conjectured epistemological terms of reference although the conformal treatment of such a conjecture should observe both pragmatic and pragmatical considerations when applied through its specific adoption and adaptation). (10)


Therefore, it is conjectured, via this model of transformational retreatment, that transformation is only successful if and only if there is the requisite preservation of the required form of logical subjectivity in question. This was brought out in the essay when I noted:

 So, if such invariance is perceived, or, rather, apperceived, then the truth determination of the same is the assertion of its distinctive nature as arrived at through a set of aligned reports that metaphorically ‘thread’ the same. Just as seeing ‘that’ certain glass with ‘this’ water, holding ‘that’ glass with ‘this’ water, raising that glass with ‘this’ water to my lips, and drinking ‘this’ water from ‘that’ glass is observed as the transformation of the spatial location of ‘that’ glass; and the transference of ‘this’ water in ‘that’ glass as now ‘this which has been drunk’. ‘That’ glass remains invariant over this transformation, and likewise, the imputed persistence of ‘this’ water both before and after it has been drunk. Furthermore, if I were to drop ‘that’ glass and it were to shatter, still, ‘that persisting glass-ness’ of ‘that’ now shattered glass can now be assigned the true status of that which continues from thereon.
 (11)


Moreover, this experiential invariance granted, I now contend that an automatic assignment of a truth designation is automatically assigned to the same. Hence the use of these two indexical ‘that’ and ‘this’ as cited above, e.g. So, in the context of this example cited, ‘that’ is truthfully the ‘glass’ being referred to, and, ‘this’ is the truthfully the ‘water’ in that glass about to be drunk. Where an alignment within and between this set of reportings established the (more formal) persistence of these relatively preserved nominations. So, invoking Tarski:


‘(That = glass & this = water)’ is T(rue) iff (That = glass & this = water) (12)


But, as already noted the overall truth assessment of a situation must also attend to consequential investigations along with both non-existential and existential considerations.
 (13)


So, we now have arrived at a point where we can consider these twin problems of obstruction and possible methods for de-obstruction in order to clarify the relatively truthful appreciation of such truth claims (and, when and where necessary, they would need to be either amended and/or subjected to more radical forms of reconstitution). (14)


Here, let us be creative and speculatively postulate a variety of mechanisms that might be obstructing a clarification of this process of both truth determination and their appreciation, and, where such metaphorical approaches might find their co-associated metaphorical forms of resolution. (15)


As noted in my use, say, of ‘truth assignment and appreciation’ or ‘truth determination and appreciation’, etc., because any truth claim could be rightfully or wrongfully assigned it can only be in the case of their appreciation that we would considered such assignment to be coincident with the way those reportings actually report such things through the demonstrated alignments or non-alignments noted either within and/or between those conjectured propositions, statements, and propositional-statements contained in such sentential reports. Where by ‘conformal’ is meant ‘the ability to replicate such determinations and their re(-)appreciated assessments’. (16)


A number of candidates, or suspects, spring to mind, namely, an imperfectly constructed conjectural economy with its analytical proposition that are not well-formed; where statements are ill-informed by being not well-informed; and where the propositional-statements of the conjectures, themselves, are defective through not be well-expressed, say, coherently, in a non-contradictory manner, within a well-organized and well-executed set of arguments, and so on, and so forth. To this we can add a number of contributory factors like poor memory; misinterpreted testimony; an inability to clearly see the situation in question; a misinterpretation of relevant reports and texts; the ensuing confusion created, say, through the introduction of either misleading and/or irrelevant texts and reports; incorrect premises, fallacious arguments, and wrongly derived conclusions; poorly observed processes of pretreatment, treatment and retreatment/posttreatment, etc., etc. (17)


Now, we could argue that all of the defective contributions above could ‘obstruct’ the course of those proceedings, and, that the remedying of such overall obstruction would be to invoke those counter-processes that would ‘de-obstruct’ the defective progression of those same proceedings! Of course, this theoretical remedy, as in life, will be more difficult to observe and appropriately institute in lived-experience, still, if we do not see something clearly, we either improve our line of sight, or move closer, or turn the light on, or think more about what is actually being seen, confer with others, and so on. 
   (18)


Now, given the above, what am I allowed to conclude? (19)


An automatic truth assignment is given to our intuitive recognition of those related instances of relative transformational isomorphic invariance. (20)


To the articulation of such a logical subject or the set of such logical subjects besides the positing of an assigned truth value coincident with such relative transformational isomorphic invariance we must also add to its analytical character the future expectations of a consequential investigations, as statements, and in what manner we enact such conjectured options in terms of their expected and anticipated non-existential and existential e/valuational formations as propositional-statements. (21)


But, truth assignment also needs to be appreciated which already implicates a Tarskian-like reading of the same whose conformal status is reinforced in direct measure to our ability to replicate such truth assessments, or amend or reconstitute such proceedings. (22)


But, in lived-reality, much of this is second-nature to us and only needs, hopefully, to be more closely attended to… applying both existential-pragmatic and non-existential pragmatical criteria in this aspiration to think and act more clearly both before our own sense/s of self and before the sight of others before whom, in all probability, we wish to find both consensus and approbation along with understanding and the meeting of a well-meant disapprobation… should it be necessary to amend and ameliorate, augment and enhance the net benefit to be had on our passage through this world with(-)others, before(-)others, and engage an existential freedom to be found through(-)others in this world of the secular… (23)


Where, holistically, through working suspensions and de-suspensions, through pretreatment, treatment, and retreatment/posttreatment, and so on, such economic distinctions imposed upon living-experience, as lived-experience, through a more conclusive process of retreatment, collapse into the re(-)living of such experience through this emergence and merger of the secular, the philosophical and all other forms of the disciplinary, and the metaphysical as both the meta-philosophical and the meta-disciplinary. (24)


Thence the value of our discerning the ‘truth’, perceiving its obstruction, and apperceiving  its de-obstruction… circumscribed we should note, at the same time, by an awareness of ‘our’ natural limitations… working to convert the weakly observed into these non-weak/non-strong forms of provisional, ongoing assessment through the reiteration of both those conformal processes of re(-)assessment and re(-)appreciation… through their emergence and merger... whilst avoiding all strong forms of ideological extremism and their co-associated obstruction of our abilities to clearly delineate a more suitable path through the integral secularity of this world as lived..!! (25)
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Appendix B: On ‘Re-Seeing’ the ‘Shape’ of the Secular ‘Voice’

Given the Affirmation of the Secular Conjecture


Obviously, ‘re-seeing the shape of the secular voice’ needs to be read as a mix of metaphors that cannot find a literal expression and can only be read in metaphorical terms. That understood, what is meant by ‘the affirmation of the secular conjecture’? (0)


In perceiving the ‘secular world’ as ‘the inadvertent recipient of the overlapping of the potentially conflicting ministrations of a plethora of disciplines, both non-religious and religious in orientation, all with varying degrees of a mix of incommensurability and commensurability, we must be left to wonder in what manner the independence of a secular world could even be contemplated let alone asserted’. However, in the making of an ‘affirmation of this conjecture’ that ‘a secular world has a ‘shape’ of its own, can speak with some semblance of a ‘voice’,’ it behoves the asserter of such a conjecture to demonstrate the truth of their assertion. In this short monograph I will set out to demonstrate the unique ‘shape’ of that ‘voice’, or, rather, ‘choir of voices’ in whose ‘singing together’ we find presented the ‘vision’ of a ‘certain degree of social consensus that permits the functioning of The Overall Political-Economy within whose inescapable confines we paradoxically find our freedom to operate together as individuals and organizations, communities and nations, and so on…’ (1)


Here the ‘world of the secular’ is juxtaposed to the ‘world of disciplines both non-religious and religious in orientation’. Furthermore, in line with the essays in this Book 11, On Conjectures, this juxtaposition is also with the third economic dimension of ‘conformal truth assignment and its truth appreciation’. Therefore, in this context, the ‘secular’ is ‘neither disciplinary per se nor concerned with matters of conformal truth appreciation’.
 Hence our concern is with this imputed ‘residue’, should it exist, that is ‘neither directly defined by either disciplines, be they either non-religious or religious in scope, nor directly concerned with the mere assessment and appreciation of the truth status of what may or may not be found after disciplinarians, e.g., philosophers, et al, and metaphysicians, et al have left for secularists to explore should they be left, indeed, with a secular world to explore. Hence this pessimistic tone, yet, as such specialists, be they either professionals or amateurs, have to operate in this arena of the world at large then let us be optimistic that at the end of this noisy banquet for these feasting specialists that a world for the secularist might be left in which they, too, also can dine? Hence the import of the affirmation of this secular conjecture ‘that a secular sense and semblance of world has a ‘shape and voice’ in which the secularist can authentically participate in the requisite integrity of purpose that can be neither reduced to the merely disciplinary nor the merely conformal!’ (2)


An allusion and comparison can be made here to comparing the ‘imputation of a secular world’ to the ‘myth of the wilderness’. As long as humanity inhabits this planet, Earth, the idea of the pure, untouched wilderness is a myth. On the other hand, the concept of ‘re-wilding’, when properly expedited, does have a profound relevance for the conjoined survival of both ourselves as a species and the wonderful variety of all other species with which we must also share this planet, hopefully, to the mutual benefit of all parties. The point being made by such an allusion is that the seeking of a pure, untouched secular world cannot be the object entailed in the affirmation of this secular conjecture, rather, that the secular world still remains as a working concept whose envisualization contains and displays a rich, secularistic world in its own right despite the ministrations of disciplinarians, like, e.g., philosopher, et al, and metaphysicians, like, e.g., judges and juries, et al.
 (3)


Where might one begin? Let me start with the observation that I would define as a ‘process of negative secular resistance…’ then discover that the secular world is a rich tapestry of themes that defy dissection by specialists… and end with an example of a ‘process of positive secular resistance…’ (4)


In recently reading a controversial academic expressing their dismay that the Right would simply target their work, and themselves, without actually engaging with the complex findings of their research, as a consequence they opined that they had become more a ‘symbol’, a sort of ‘red flag’, for this anti-intellectualistic style of an attack.
 This observation led me to suppose that a form of ‘secular resistance’ was being instigated and organized by the Right
 which on the basis of its anti-intellectual credentials must be primarily affective in its motivation. Certainly, an emotive element was being expressed and disseminated through the virulence of such a non-cognitively, non-engaged style of criticism, a form of disputation that by no reasonable measure could be deemed, or redeemed, to be a ‘critique’.
 Therefore, from this observation I concluded that the secular domain is primarily ‘affective’ in both its characteristic complexion and the tenor of its objectives. Moreover, this style of criticism was ‘disrespectful’, and, therefore, ‘negative’ in its aspiration. If anything, a perfect example of so-called ‘cancel culture’ being exercised by the Right, by a Right that has also hypocritically and endlessly complained that they are the endless target of such a politically charged re-writing of their world. A world in which the Left and all else must also inhabit, but, where a division of major discourses leaves a polarized world with a diminished semblance of a working social consensus. (5)


Now, from a theoretical perspective,
 as outlined for example in this set of essays, I would like to compare this tripolar economy of the ‘secular, disciplinary, and conformal’ to a number of other tripolar economies and therebetween find informative forms of an alignment with this economy of the secular (that equally could be called ‘disciplinary’ and conformal’) by noting, e.g., that the secular aspect coincides with ‘statements of fact’ (in a conjectural economy), the ‘public sphere’ (in the social economy comprising a public domain, a private sphere, and their mediation through the field of arbitration); an ‘orientation towards the future’ and its ‘expectations’ (for processes of recontinuity where many events will also be performed in a similar manner to how they are being performed today); and so on, and so forth. (6)


Summarizing this first foray into interdisciplinary forms of comparative alignment by noting that the secular world is primarily, but not exclusively, ‘affective’ in orientation, ‘public’ in tenor (as one would expect), concerned with ‘facts’… to which I would also like to add, given this ‘hermeneutic orientation’, concerns associated with its utilization of meta-textual ‘genres of behaviour’, the emphasis upon the ‘rhetorical’, and processes of ‘questioning’ (as explored in an interrogative economy), as possessing a ‘political disposition’ (in contrast to the economics of finance and the executive functions of the stylistic dimension in my previous readings of the political-economy), etc. (7)


Another way of seeing the secular world is as that place, or ‘arena’, where what is to-be-found to hand is ‘found to hand’, be it material, tools, genres of behaviour, facts, habits, conventions, rules of engagement, and, I well suspect, whatever we are inclined to take for granted, perhaps, overlook when not looked at closely… Indeed, the ‘public world’, as ‘the secular arena for discourse’, regardless as to how it is divided up between various major discourses and their polarization, along with their relatively incommensurable worlds of disciplinary practice, never appears to be completely willing to subject itself to the conflicting hegemony of truth determinations that may not be as ‘conformal’ as certain specialists would like us to believe, be they predisposed to construct their dissemination along either non-religious or religious lines of social coercion.
 (8)


Now to conclude, let me ask the question, ‘what might a positive form of secular resistance look like?’ (9)


In the light of the above, I would be inclined to accept the premise ‘that a positive form of secular resistance would be none other than our coming together through an overall resolution of social conjectures in the ongoing formation of a certain degree of social consensus which we should, each in our own way, seek to recognize, encounter and engage in such a manner so as to create, preserve, and conservationally expand this wonderful world of social understandings upon which our lives are then more successfully led and whose integrity is better promoted through social cohesion, through more democratically oriented forms of governance, in which we respectfully observe the fascinating variety of this world both human and non-human, in all its diversity, inclusivity, and as deserving those forms of equity that will ensure our collective survival and all individually expressed forms of freedom that further the existential and pragmatic integrity and integration of this ‘our precious, yet fragile, world of the secular..!!’ (10)


But, let us now ask the question, ‘how does the secularist find an authenticity in the characterization
 of their behaviour both individually and collectively?’ (11)


Through the adoption and adaptation of our overall attitudinal orientation through a respectful-openness to the secularity of this world at large through a suspension of all conjectures that are superfluous to such existential discernment. (12)


Effectively, through a decoupling of all prior commitments, through both a suspension of belief and disbelief, through simulating a pro-relational attitude and from such a trans-relational perspective simulating the simulation of the existential re(-)orientation under the auspices of the non-simulated. (13)


Through both suspensions and their automatic invocations of their de-suspension, through the suspension of the suspension itself, we experience the collapse of all economic correlativities like the conformal, the disciplinary, the secular, and so on. (14)


Re(-)discerning lived-experience in the midst of living-experience... (15)


Regardless of whether we are non-religiously oriented or religiously oriented, we engage the secularity of this overall world-of-life through the emergence of an excess of existentially oriented re(-)e/valuation... hopefully, with enough faith and optimism that the disruption of the radically-radical is suitably ameliorated through our incremental appropriation of the relatively-radical... taken and lived step by step, moment by moment..!! (16)
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� 	As a background to this idea, I am alluding to the observation that all disciplines, as economies, are constituted from the dialectical interactions entailed between their distinctive economic correlatives in the imputed form of their individual disciplinary difference, disciplinary meta-difference, and their disciplinary non-difference. By extension, if we were to argue for a ‘secular economy’ then we could also be arguing for the secular as having its own distinctive sense of a secular difference, secular meta-difference and a secular non-difference. By such an argument it might well appear that we are steering very close towards a more positive reading of this secular conjecture? But, whether we can actually run that type of an argument has yet to be seen?


� 	In various scientific evaluations of this type of project we find a mixed set of results. In some sites, rewilding has contributed to an enrichment, expansion, and a flourishing of species, whereas, in other sites we find the exact opposite in the form of a marked decrease in ecological richness.


� 	I am arguing that political-economics, the discipline, would be situated in the system of Academia, and, that Academia would be found in the intersection of the Political-Political in the first section of a 3 x 3 matrix tentatively re(-)presenting the constitution of The Political-Economy. That in this regard we should note I am making a radical distinction between the capitalization of ‘The Political-Economy’ and the non-capitalization of the discipline of the ‘political-economy’, situated in the systems of Academia. Note that the hyphenation is important as, e.g., as an exploration of neo-liberal policies and their cultural-intercultural impact necessitates the conjunction of both the worlds of the political and the economic (along with a third realm of the stylistic as argued elsewhere).


� 	I am alluding to ideas disseminated both by the social-philosopher Nicholas Luhman and my take on such concepts as explored in earlier essays to this set on conjectures. E.g., refer to Pursuit, IX.


� 	However, to compound such complexities, albeit in a search for an overriding element of simplicity through resolution, I will soon be also arguing for a more ‘vertical’ sense of schematization by arguing that the secularity of The Political-Economy is operated upon by the philosophies of disciplines and that relationship is appreciated by the so-called third moment of the (existentially-oriented) meta-philosophical/meta-disciplinary sense of perspective, i.e., as exercised in and through a reconstituted meta-philosophy of the metaphysical. The scheme then matching the ‘sub-economy of the economic’ with ‘the secularity of The Political-Economy’, the ‘sub-economy of the hyper-economic’ with ‘the philosophical realm of disciplines’ operating upon the former, and, the non-economic sub-economy with the metaphysical sub-economy all within the overall economy of the super-economic (where, through automatic transformational retreatment (of the de-suspension), the metaphysical will resumes its status as a sub-economy within the overall philosophical discipline (as currently located in Academia where, as a convention, it will probably remain for some considerable time?).


� 	In contrast, the simply economic presents a 1 x 3 matrix, and, an ordered approach presents a 2 x 3 Matrix.


� 	For a more detailed schematization of The Political-Economy refer to Pursuit, III.IX.12W.20, etc.


� 	First argued in my Theological Investigations, Volume II where this same structure was articulated as present in both theology and philosophy.


�	Then, if we were to read the secular economy on par with disciplinary economies then we might want to invoke a secular sense of the secular economy as possessing a one-part secular/non-disciplinary difference (or differential) etc.


� 	It would be tempting to envisage an additional economy between the 2nd, 4th, and 6th orders and possibly refer to it as a secular economy? An economy then consisting of ‘secular styles, functions and facts’.


� 	Where the secular dimension (s) can also be referred to as ‘The Political-Economic’, etc.


� 	Where it must be stressed that ‘representation’ here is one non-isolated economic correlative aspect participating in the ongoing economy of re(-)presentation.


� 	‘Self-existentialization’ wherein ‘the relational situation in question takes on a more marked existential orientation’. ‘Other -de-existentialization’ noting how ‘inauthenticity could de-existentialize the relational proceedings in question’.


� 	Judith Butler refers to this as an ‘epistemic divide’ when and where one side in an ostensive ‘debate’ refuses to conform to any of the rules that would normally characterize the usual functioning of a rational and dialogical encounter. In effect, such proponents present with the position of an ‘anti-intellectualism’… where ‘It is nearly impossible to bridge this epistemic divide with good arguments…’ Judith Butler; Who’s Afraid of Gender? Allen Lane, 2024; p.21. Given this epistemic chasm in which people oppose merely the ideas they have of you, rightly or wrongly, as an ideological foe, if not more as a ‘phantasm’ or a symbolic opponent. Obviously, the expression of such a priori-like attitudes should be philosophically condemned as ‘negative. Still, such condemnation does not address the lived-realities that motivate such unorthodox behaviours in the first place that clearly demonstrate forms of a ‘secular’ resistance to the disciplinary world. Addressing such affective motivations might well be a better place to first address and redress such disruptive forms of negative resistance?


� 	Which books are ‘in’ or ‘out’ seems to be a pointless controversy in this age of an ever more expansive electronic interconnectivity, Social-Media, YouTube videos, and the like. But, perhaps, that is not the point of such controversies as they seem to seek symbolic targets and, therein, emit more metaphorical ‘heat’ than ‘light’? If the real objective was a thorough censorship, then such a campaign would need to be considerably more broad, and, thereby and thereafter, far more likely to thoroughly fail to the chagrin of the ideologist promoting such censorship.


� 	Pursuit, III.XIO.x63, 75, 77, etc.


� 	I would also argue that resistance could also be viewed as a radical phenomenon. That in the same light a ‘radical theology’ is ‘a theology that resists the positioning or standing of a non-radical theology’.


� 	Where this cyclic spectrum is to be viewed as relatively discontinuous, So, e.g., in moving from a state of unintentional resolution to, say, resistance, we find ourselves distinctively crossing some form of a discontinuity rather the gradual shifts that would be experience in a more continuous spectrum. As a metaphor we might invoke ‘the discrete musical notes to be heard on a keyboard instrument’.


� 	In the following scheme the three stages of rectification, remediation (deconstruction-reconstruction), and re(-)normalization map the three stages of pretreatment, treatment, and retreatment in a process of transformational retreatment.


� 	Here being used as a technical word for a ‘process of deconstruction-reconstruction as utilized in the transformational process-stage of treatment’.


� 	A term in which ‘the truthfulness of a viable conjecture is intuitively appreciated and where, furthermore, the rights claimed by another individual or group of individuals should be mutually recognized and honoured’.


� 	Or the distinctive historical differences that characterize temporal orientations between future reiterated continuities; a past with iterated discontinuities; and, a designated present contrasted with the radical advent of chaotically re-iterated non-continuities hitherto not witnessed before that point in time. Refer to Pursuit, III.7X.61, and 7Z


� 	When, e.g., we suddenly realize that our assumptions or conclusions are wrong or incoherent, or, the solution to a problem arises without direct course to a process of deliberative calculations, etc. (with the suggestion that processes of judgment themselves cannot be reduced merely to disciplinary manoeuvres.


� 	‘Trans-relational’ is intentionally ambiguous as is meant to mean both the trans-relational assurance felt by the individual subject cognizant of an existential dimension and who acts accordingly in an advancement of its enrichment, etc., and, the ensuing enrichment that is either pursued beyond the primary relationship in question or in a manner that does not generally demote such inter-relational enrichment beyond the primary relationship. With respect to the latter, in conventional terms, the classic example is of a married partner having an adulterous affair wishing to insulate the potential fallout should the other partner adversely respond to the existence of this primary relationship between the adulterous partner and their non-married partner as viewed from the perspective of the adulterous party (or parties). 


� 	The Fortean Society was a New York based society started in the US in 1931 and ended in 1959. Revived in 1961 as the International Fortean Organization. Basically, an organization dedicated to the work of Charles Fort and his style of scepticism.


� 	According to Gallup (and its polling) they noted Republican confidence in science nearly 30 points lower than in 1975; that Democrats were more confident in science than in 1975; trust in science among all Americans is slightly lower at 64% compared to 70% when Gallup last measured it nearly four decades ago. Witness the differences between Democrat and Republican responses to the global COVID-19 epidemic, etc.


� 	The ‘secular economy in general’ includes both metaphysical and philosophical inputs, etc. Whereas, in contrast, in apposition to the philosophical and metaphysical economies, I am tentatively running the conjecture that a ‘specific secular economy’ can be seen to ‘coincide with the 2nd, 4th, and 6th trans-cognitively ordered orders’ (whereas the ‘philosophical economy’ coincides ‘with 1st, 3rd, & 5th trans-cognitively ordered orders’, and, the metaphysical economy can be seen to be the conjunction of the former and their integrated elevation by one relative meta-degree to the status of the inter-ordered).


� 	I.e., in inter-ordered notation as 12, 22, 32, 42, 52, 62.


� 	I.e., in ordered notation as 11, 31, 51.


� 	I.e., in ordered notation as 21, 41, 61.





� 	My articulation of such movement is both heuristic and ad hoc. But, then I ask, given these economic parameters, can you do better? Where this possibility of either pragmatic and/or pragmatical improvements can never be written out of our equations and completely discounted. In effect, proffering a place for the commencement of this form of research, and, most certainly, not its end.


� 	Adding the qualification that a fullness of truth determination cannot be reduced purely to this necessary dependence upon the persistence of a relative transformational isomorphic invariance but in addition we must also add, from the relative-radical secular dimension and the relatively-radical transcendent domains of treatment, the envisaged ramifications of such interventions be they either predominantly non-existential or existential in both tenor and complexion.


� 	Citing Tarski where i’ is t iff i. Where ‘i’ = relative transformational isomorphic invariance upon which the simulation of all relatively superficial details and characterizations are, therein and thereby, imposed.


� 	I.e., that we have to confront and accept an immanent dimension of the metaphysical, in its ability to appreciation the truth in conformal terms of reference, and in radical terms of reference, albeit as qualified by myself as ‘relatively-radical’ and ‘not radically-radical’. Then, to even the books so to speak, we also need to accept the relatively-radical nature of the transcendent domain of disciplinary treatment as perceived, as an arena of interventions in the equally relatively-radical nature of the secular domain, etc. That in the suspension of the both the relatively-radical spheres of the metaphysical and the philosophical, etc., the relatively-radical nature of the secular domain should reveal itself to us – from the overall phenomenon of resistance to the social cohesion arising from working forms of social consensus, and all else in between. This ‘in between’ inviting speculation, observation… and, no doubt, much further research.


� 	The twin concepts that together insist that we cannot be absolutely mistaken, can return to a point of greater relative certainty (insurance) and then to re-proceed on our way once again (assurance) that, hopefully, is successful…


� 	Where this economy comprises hermeneutical representation, phenomenological presentation, and (non-systematic) existential re-presentation, and, our total inability to reduce this economy to either mere representation, etc.


� 	Where our very questioning must also be working with what is found to hand, and so on.


� 	With a deliberate allusion to Descartes et al, albeit channelling phenomenological ideas on what constitutes the ‘essentially distinctive’ in particular or typological terms of reference 


� 	As explored under the mnemonic of ‘density, intensity, and propensity; and salience, consilience and propinquity (or standing [or instantiation])’.


� 	This formulation of the ‘phenomenal-phenomenological’ notes that intentional constitution is not just self-constituted in intentional experience alone, but, is also aligned with the radically transcendent nature of experience as subjected to remediation, etc.


� 	Almost as if ‘axioms’ in the manner as utilized by François Laurelle, say, as exercised in his book The Biography of the Common Man.


� 	Here I must also add that we cannot reduce truth determinations solely to its necessary dependence upon this relative transformational isomorphic invariance since we must also compliment the same with a consequential analysis, and similar (given that lived-reality does not conform to a priori thinking etc., and ever has the potential to reveal its own re-readings, and so on).


� 	Later I will add to this future affective sense and semblance of the to-be-disconcerting, etc., the cognitive awareness of a somewhat past co-associated of a being disconcerted along with a metaphysical and existential sense and semblance of a present concurring or non-concurring. A sense of the presently-experienced future is such that its future expectations are being currently anticipated in the present as a form of to-be disconcerting stems from my assignment of the ‘future’ with the ‘secular’ through economic  complexification that equates the ‘hermeneutic nature of pretreatment’ with the ‘economic orientation of the secular’ along with this experience of ‘the presently-experienced semblance of the future’ (whose future ‘expectations’ practically coincide with its present ‘anticipations’). Arguing, in effect, that various forms of unease motivate, e.g., the anti-intellectual non-engagement and cancelling of academic research along with the latter’s call for a reversal of more ‘enlightened forms’ of policy direction, etc., resisted (at this moment in time) primarily by the so-called ‘conservative’ Right (conceivably reacting ‘conservatively’ to such currently anticipated forms of change, etc.). Of course, different parties either will or will not experience the same patterns of dis-conformation as experienced by certain other parties that, therein and thereafter, for the latter, will be driving such distinctive forms of secular resistance as evident, e.g., in the banning in various states in the US of books in both public libraries and school libraries, calls for the removal of the imagined or non-imagined teaching of Critical Race Theory, the dismissive treatment of trans-gendered persons and calling for a now impossible return to the hegemony of binary social classifications, and so on.


� 	‘Re(-)normalization’ being seen as an ongoing process of approximation where we seek increasing forms of alignment with an existential reading of lived-experience as to be eventually discerned through an advancing of social consensus in such matters. However, in existentially oriented acts of intervention the individual or group of individuals in question have to take on board a responsibility for such a proactive stance that may not be currently shared by the relational parties affected by such interventions.


� 	An observation already argued for in Pursuit, III.XIG. To temper this observation, we note that the secular can and will ‘represent’ itself in and through a variety of relatively-radical formats, etc. The hermeneutical orientation of the secular being more ‘represented’ rather than presented transcendently or re-presented immanently.


� 	Invoking a summarization of the six inter-ordered orders as realized through the symmetrical reduplication of the six distinctively ordered forms of judgmental phenomena.


� 	A key observation explored in Book IX.


� 	E.g., the environment should this aspect be beneficially re-considered.


� 	Refer to Pursuit, III.XIP.15 & XIO.9, 14, 39.


� 	As explored in Book VI.


� 	The Affirmation of the Secular Conjecture.


� 	The Conjecture Denying the Isolation of Economic Correlativities.


� 	The Affirmation of the Immanence of the Metaphysical Conjecture. 


� 	The Conjecture asserting a Relatively-Radical Secularity.


� 	The Conjecture of the Transcendent Sphere of Disciplinary Interventions


� 	The Affirmation of the Conjecture Asserting Relatively-Radical Correlatives


� 	The Conjecture(s) Asserting Asymmetrical Symmetries (and Non-Equivalence).


� 	The Conjecture Asserting Social Consensus through Social Cohesion, and v.v.


� 	In my critical use of terminology ‘preteatment’, e.g., is co-associated with ‘generality, prospectivity, the secular orientation, investigations,’ etc. On the other hand, ‘analysis’ (and predication) as one of the three simple styles of ‘treatment’, along with synthesis (and relations) and nomination (and its semantic mapping of nominatives), and co-associated solely with the deconstructive and reconstructive remediation of treatment implies, terminologically, that the prospectivity of ‘consequential analysis’ is more correctly a process of ‘consequential investigations’. 


� 	I.e., the equivalence between truth assessment and its related relative transformational isomorphic invariance; consequential expectations; and, the observance of an existential immediacy, etc. At the same time we should also make room for an emergent je ne sais quoi.


� 	I.e., either recognize that a question has an accessible resolution or that it cannot be resolved either currently or at any point in time.


� 	Paragraph 111.


� 	Paragraph 85.


� 	Like, e.g., exploitation, misappropriation, theft, unsustainable practices, slavery, and all manner of inauthentic practices, etc.


� 	Paragraph 85.


� 	As explored in Book 6.


� 	I am the first to admit here that my explorations of the concept of ‘holism’ and its relationship as a concept to a pragmatic philosophy remains a work in progress, but, at the same believe enough has been laid out to oversee a more integrated philosophical version of this topic in this same regard


� 	‘Facticity’ being viewed as ‘the experiential surplus of e/valuational formation that is emergently expressed through the auspices of that primary relationship, albeit as situated within the overall world of the relational’. In effect, to that extent a whole is expressed and experienced as ‘greater than that mere summation of that totality’, or, ‘to that extent the harmonic resolution of the relationship is experienced within the ‘living reality of its lived-experience’ as irruptively communicated non-economically, etc.’


� 	Of course, merely insisting that the truth determination is merely co-equated with that which is transformationally invariant, as the logical subjectivity of ‘that’ nominated transformation, is not going to address the truth-states to be co-associated with that transformation per se. That, in this overall scheme, this is the analytical portion of the overall conjectural economy and needs, therefore, to be complemented by both a secular contribution of facts, genres of behaviour, etc., as reconfigured through a consequential investigation that is then enacted through the third economic correlative component that oversees and permits, to that extent possible, both non-existentially oriented and existentially oriented processes of e/valuational formation.


� 	Through, e.g., the observation or axiom of non-equivalence.


� 	Along with all forms of inter-ordered experience.


� 	Through this e/merging between the secular, the disciplinary, and the metaphysical.


� 	Where’ enaction’ has been defined as ‘intentional deliberations to institute a responsive process of either action, non-action, and/or inaction’.


� 	But, more correctly conceived of as dialectically mediated process rather than our treatment of it sequentially in either a linear and or circular manner conducted in either direction or in both directions.


� 	Paragraph XIQ.148.


� 	Refer to A.1.


� 	By ‘conformal’ is merely meant ‘our ability to replicate the e/valuation of the truth assessment that was previously determined (through judgmental evaluation) and assigned (as a judged valuation) in a certain relational situation’ on the grounds that if it cannot be replicated then we need to either emend such a claim or re-conceive the terms for its future e/valuational reference. 


� 	Metaphysicians do not have sole charge of assigning conformal truth determinations and appreciating their truth status since we have a plethora of other disciplines also charged with the same, e.g., from courts of law to art critics, et al. Furthermore, this is something the secular person must also perform, moment by moment, as they make their intentional passage through this world at large. Hence this ‘social role involved in the adjudication of truth determination’ is viewed as ‘metaphysical’ in orientation.


� 	Refer to the first footnote attached to paragraph 15 in this specific essay.


� 	I am trying to be descriptive here, and relatively apolitical. For ‘Right’ we could also substitute ‘Left’ when describing similar patterns of secular resistance. It is defined as ‘negative’ in terms of ‘non-engaging and disrespecting the work of this academic (although the ramifications of this disrespectful non-engagement could also be included in this qualification).


� 	Furthermore, ‘resistance’ would also find itself being refracted through a variety of forms from reluctance to revolution, as diagrammatically noted in paragraph 30.


� 	Designated myself as a process of ‘economic complexification’.


� 	‘Conformal’ in the sense of ‘being able to be both scrutinized and successfully reiterated’.


� 	By ‘characterization’ is meant ‘both complexion and the tenor of its more probable trajectories’.





