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Tenth Essay: The Philosophy of Science and the Science of Philosophy*

At the center of a contragram we find a glimpse of reality…

0.    Pre-Introduction


What scientists say they do and what philosophers think scientist actually do may well bear little resemblance to lived reality. How should that topic of research proceed? Then, a number of philosophers have subscribed to a position that philosophy, too, if critically enacted, can be a science. With suitable qualifications, is that type of position tenable? However, if philosophy believes it can be critically exercised then, perhaps, we must support such a contention. In this essay let me explore this possible avenue of philosophical research. (0)

1.    Introduction:


Some might think the philosophical life-world to be not much more than a realm of scandal. For thousands of years philosophers have been playing an endless metaphorical ‘tennis match’ on the courts of the realist-idealist controversy. Now, both sides do seem to have some interesting metaphors to locate their positions, but, metaphors should both be never treated too literally (given a metaphorical ‘like’ is not equivalent to a literal ‘is’ unless a conjunctive suspension can be definitively de-suspended as a fact) nor be taken too far (given the fallacy of the over-extended analogy). Then, we have the additional or double fault of an over-preferencing of such dubious grounds in that non-critical, short-sighted, unnecessary, wrongly privileged affirmation in philosophical positioning! If a type of philosophical positioning is just as tenable or untenable as its contrasting contra-positions then why privilege that which deserves no degree of privilege whatsoever.
 (1)


First, let me briefly explore possible forms of economic modeling relevant to the expositions of the scientific discourse. (2)

Second, let me philosophically formulate an open-ended list of critical principles and observations that could be profitably applied to scientific economies. (3)
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Third, let me re-import these principles, etc., back into the philosophical context in order to outline a critical, scientific philosophy. (4)

Fourth, by such means, recast philosophy in a critical format that demonstrates that greater degree of intellectual integrity. (5)

To conclude let me proffer a series of provisional conclusions, observations, and comments, etc., that further contribute to this critical prosecution of philosophy. (6)

2.    Economic Modeling of Scientific Discourse


From intentional terms of reference, we have the perfect counter argument against such privileging of either a realist’s type of positioning or an idealist’s type of positioning. In the intentional act, both the intentional object (in a first sense of the intentional) must be intended at the same time as it’s motivation (in a second sense of the intentional). Moreover, both these senses, and their ongoing interrelationship, must be continually re-iterated in order for distinctively iterable, intentional significance to come to conscious awareness (in a third sense of the intentional). In other words, the intentional object(ive) cannot be thought apart from its intentional motivation, and v.v., so to absolutely privilege either the intentional object or the mental act is an impossible thought to think given their mutual correlativity ever present in their co-defining of each other! (7)


On the other hand, we can relatively privilege one orientation over the other should such qualified preferencing be necessary; as in, e.g., the act of focusing on the intentional objective, etc., be that from a perceptual, conceptual and/or phenomenological perspective/s, etc. Or, attempting to discern, hermeneutically, the meta-intentional directions that give a background con-text to a closer reading of its co-associated text/s, and, inform us, therein and thereafter, as to what particular type of text that text is, etc., along with practical instructions on how it is meant to be read. Or, as in existential appreciation where we relatively preference a pro-relational stance in order to assess comparative, positive, virtual differentials in valuational formation in order, then, hopefully, to give our assent to enacting accessible patterns of positive intervention, etc. To do otherwise, and affirm imputations on the grounds of absolute forms of privilege, is to be non-critical, short-sighted, act in an unnecessary manner, and, assert a wrongly privileged form of affirmation! And, dare I say it, act irresponsibly; given that ideas expressed through words should be seen to have lived-consequences; both philosophically and beyond the philosophical! (8) 


Now, it is true that classical science, ultimately, is founded on the critical re-iteration of empirically derived information. Hence this degree of respect for empirically derived data, realism and a firm sense of locality. However, in quantum science we find the opposite, namely, an inability to definitively access all the data, non-realism and a non-firm sense of locality; if not the full rejection of locality (along with a number of other ideas that definitively reject certain forms of freewill, hidden variables, etc.). In its place we get a number of ideas like entanglement (that I would tentatively point out as occurring within, between or outside considerations of relative internality,
 boundaries between relative internality and externality,
 and/or relative externality). In a scientific economy should we also not propose a third form of scientific endeavour, namely, a transformational science dealing with the boundary conditions associated with changes in phase, such as e.g., all chaotic forms of change; internalities transitioning to externalities, and v.v; classical versus quantum versions of physics; relatively existential orientations under transformations through de-existentialization/relatively non-existential orientations under transformations through re-existentialization; etc. Given that these three modes of scientific endeavour collectively form a trans-scientific life-world, accessible to scholars and researchers, other ways could also be invoked for modeling the same. E.g., by invoking parallel forms of modeling between a phenomenological, hermeneutical and existential approach, etc. (9)

Under the subheading of a phenomenological realm we could invoke classical particles, quantum waves, and, the phase changes between such realms; or, non-virtual domains, virtual domains and transitions between the former; or, focalized objectivity, subjective reception, de-focalized fields, etc. (10)

From a hermeneutical perspective could adopt the following semantic approach between noting, non-exclusively but predominantly, phenomenological descriptions, hermeneutic proscriptions
 and non-systematic existential prescriptions. (11)

A non-systematic existential subheading could note relevant embodiment/s, embeddedness/es, and embankment/s (or exercise a disciplinary approach, perhaps, that notes differentials, meta-differentials and non-differentials?). (12)


Interestingly, because of their fundamental gestalt-intentional configuration, all economies should also be able to find modes of translation between sub-economic aspects, moments or polarities, etc. Hence this concept of sub-economic commensurability. And, by extension, forms of commensurability between all differing economies (although, in many cases, one would wonder if such commensuration was worth the effort of its formulation, detailing and assessment) (given the underlying primacy and unity of the transcendental potentiality of the Life-World and its potential economic forms of thematizations through correlations, accommodations and transformations, etc., and their potential for inter-commensuration). (13)


At the end of the metaphorical day, the choice of economic configuration/s should be in line with intentional objectives and which economic possibilities prove to be comparatively more fruitful. (14)


The scientific economic viewpoint, in whatever way it is refracted through forms of metaphorical modeling, we should not let obviously defective philosophical points of view infect those research projects and programs currently in progress. As noted, realism fails a quantum position through implications of non-locality. On the other hand, a Copenhagen style of interpretation may well seem to favour a more ideal or rational approach. Even a classical position is not untouched when moving from a macroscopic or macrocosmic perspective to a microscopic or microcosmic level of detailing. And, if effective degrees of coherence are observed these boundaries can be further pushed towards the classical direction. Hypothetically, if a region of space were to observe a widespread Bose-Einstein condensate then we would be hard pressed to define where this boundary is other than to note under which conditions this state of affairs is either preserved or deconstructed. Just as absolute, i.e., absolutistic, versions of both realism and idealism in a philosophical context should be immediately disavowed, so, too, in any scientific context such defective imports, and their ensuing imputations, should also be immediately disqualified. (15)


But, as suggested, we could run limited forms of scientific realism versus scientific idealism, and, note at what point or points such modeling broke down revealing boundary conditions; where both states change their phase with respect to the other contrasting economic orientation? (16)


On the key supposition that a philosophy can be constructed in a critical manner, just what principles or observations should we note as equally relevant to the construction of a critical scientific economy (regardless of its specific choices in modeling)? (17)


In this regard, let me critically examine the concept of a principle; ask whether so-called first principles, as guidelines, makes sense (beyond the metaphorical or rhetorical); consider whether philosophically located principles, as a philosophical guidelines, can be transferred to a scientifically oriented discourse and question whether they still remain those same principles; formulate a philosophically located, open-ended list of principle guidelines that could possibly be transferred to a scientifically oriented discourse along with our critical reflections on the status of such transfers?  (18)

3.    What are So-Called ‘|Principles’?


‘Principles’ could be treated as ‘statements of intent meant to apply, rigorously, to certain situations’. The question, then, is should they apply in all situations? This could be argued for analytically or synthetically, or, as some would also argue, in a special mix of both. Leaving this question unresolved for the moment let us refer to ‘principles’ as ‘guidelines’. (19)

I take this provisional position, in part, on the strength of my meta-analysis of ethical principles or guidelines. Given that it can be shown that all principles conflict with other principles, when taken to an extreme and absolutely applied to all situations, and, overtly or covertly, forms of mediation are conventionally instituted in order to resolve such impasses one must come to the conclusion that ethical principles, in lived reality, are always in potential need of both qualification and mediation.
 On the other hand, one does not treat such guidelines as mere rules given that they also seem to possess some form of an imperative, be that by nature de-ontological, logical, aesthetical, pragmatical, or, personal, social, political, economic, politically-economic, or, scientific in orientation, etc. So, in the light of such associated forms of insistence, let me treat such guidelines, provisionally, as also being phenomenologically constituted (in essential-like terms of reference), hermeneutically instituted (in conventional terms of reference), and, (non-systematically) existentially re-instituted (as a form of phase or phase-like change through some form of apposite situational re-directedness). (20)


Now some logical considerations (in the light of that provisional institutional economy, etc.)? (21)


Principles, as guidelines, can be formulated in either analytical or synthetical terms of reference, or, as noted, in some form of a hybrid of the former. Obviously, this calls into question what type of logical economy should or could we propose? Taking this tack, we would then need to ask what type of logical economy is being proposed either by ourselves or some other concerned party or parties. I have seen and noted that a certain dialectical tension exists between a Principle of Identity and a Principle of Non-Contradiction. To this I would like to add a third principle, namely, a Principle/Instituted Guideline of Equation. (22)


In essence, this type of economy operates along the lines: this is x, x = y, and, x is not equal to -x, and so on. I.e., in term of these guidelines of Identity, Equation and Non-Contradiction. In any economy we should find mutual economic correlativity when one tripolar party is equal to the negation of the other two tripolar parties. So, non-contradiction, as a transformational operation, is equivalent to the negation of both identity and equation (?). I.e., we would need to construe -(x, x=y/x)
 as not equal to (x, x=y/x). In which case a Principle of Non-Contradiction must be assumed otherwise we would be forced to accept (x, x=x/y) as equal to -(x, x=x/y), etc. (23)


Can we align these principles with an archetypal gestalt-intentional economy (as refined through a critical lens of the phenomenal-phenomenological, hermeneutical and the non-systematic existential aspects)? Although dialectical, through correlativity, since we could put all poles under each tripolar heading, for convenience we adopt the more meaningful or useful alignment. Provisionally, I would suggest the following: Identity can be paired with the phenomenological (concerns with identity/identification); Non-Contradiction with the hermeneutic (given its propensity for proscription); and, Equation with the existential orientation (given that through novel processes of equations we find new forms of insight, oversight and re-sight). (24)


I would also like to suggest that this logical economy is also instituted, namely, (essentially) constituted (phenomenologically), (conventionally) instituted (hermeneutically), and (progressively) re-constituted (existentially). (25)


In the light of the above we can now refer to ‘principles’ as ‘relatively qualified or scoped, instituted guidelines’ (and, therefore, as ruling out ‘absolutely instituted guidelines’). (26)


Under these three headings, in the instituted logical economy, and all its economic correlates, we can formulate certain principles (or, more correctly, sub-principles). E.g., under the qualified principle of Identity we can note the Non-Absolute Identification (of identity) given that we cannot interact with identity where we cannot directly encounter, recognize and/or engage its representative intentional objective. Technically, we could, e.g., say we would not encounter a certain objective representation if it not be recognized, or v.v., etc., etc. I need not encounter a dog to recognize one since my recognition is virtual and anticipatory. However, on a deeper level of epistemological functioning, namely economic, encounters, recognitions and engagements must be entertained collectively in order for one tripolar facet to impart its representative imprint economically. Particular ascriptions of identity can be deemed to be ‘correlations’. Furthermore, correlations can be co-correlated if semantically such meta-correlations are open and obtainable. I.e., when this state of affairs is potentially possible and that possibility is being demonstrated (specifically). E.g., the colour particular of ‘green’ can be co-correlated with the surface of a wall correlation because, in general terms of reference particular surfaces of objects can be painted especially if their co-association is conventionally proscribed. So, this phenomenological description of a ‘green wall’ is potentially open given this possibility associated with wall-surfaces, and, in specific existential terms, in this specific demonstration, is specifically demonstrated in this instance as experienced existentially (through my relationship with this wall and being a person who can see this colour green, etc.). Semantic fields are primarily determined conventionally, i.e., hermeneutically (and, v.v.). Such determination is derived from lived and shared experience and, effectively, has its origins through meta-correlations. E.g., through an observation that walls can be painted and that one colour is green and that green paint or pigments have been observed non-virtually and/or envisaged virtually, accordingly, I can envisage, non-virtually and/or virtually, a green coloured wall. Under the relative Principle of Equation, I accept the concept-principle of iteration in all its three modalities (of mere iteration, sheer reiteration, and, bare thematic/memetic/trophic re-iteration). Similarly, as required, all other formulation/s of other (sub-)principles, when and where, as needed. (27)


The relative observation of the absolute impossibility of absolute identity formation applies across the board, across all disciplines and non-disciplines alike. Similarly, the relative Principle of Non-Absolute Truth Determination must also follow in its wake. Absolute alignment with that which is impossible to be absolutely aligned with implies that truth determinations can only be considered in definitive terms of reference provisionally, respecting the limitations of that con-text in question. All else is either, potentially, its non-thematized non-rejection or rejection, or, actually, an imputation definitively cast with such co-associated limitations being either implicitly non-accepted or overtly accepted. Therefore, it is the nature of facts that their factual alignment is ever provisional even though we would make a very safe bet betting on such an occurrence already to hand should such a situation of appreciation be permitted to occur and be disseminated. Moreover, epistemologically, we can call facts into question individually or as sets, but, we can never question all facts simultaneously, either in part or in their entirety, as factual determinations apply in relative superficial terms of reference w.r.t, to all possible factual propositions/statements. Even our intentional access to the so-called reality of all possible worlds is similarly hierarchical in its overall constitution. E.g., that in a certain house a certain wall was painted green can only be questioned in terms of colour, or, there being a certain wall (in a certain room), or, that that house actually existed, etc. E.g., to say that in a certain possible world that a certain green wall existed as green in colour and in another possible world that that same wall was painted in another colour in the equivalent period of time still relies on the fact that we are referring to a similar set of possible worlds that are only different in small factual details. (28)


We should also note that pure actuality is an impossibility (given confirmed existence arises through a confirmation of its co-associated relational resolution being ongoing in potential origination, and, consequently, factual determination cannot be absolutely verified), and, equally, absolute non-existence or pure potentiality is/are equally untenable since existence has to be in suppositional actuality to be denied in non-suppositional terms of reference and the array of possibilities equally only differ in details without the absolute denial of their co-associated suppositional basis. So, that green wall may or may not have had historical existence, as a provisional fact, still, this planet Earth must be implicitly asserted for the such explicit truth determinations to be either affirmed and/or dis-affirmed, in part or in whole. (29)


This open-ended assortment of instituted principles (be they constituted, instituted and/or re-instituted) imply that identity cannot be definitively identified or denied, that their suppositional basis must have some form of provisional existence even if conventionally accepted in near absolute-like terms of reference. So, e.g., on a certain day it was more than likely, as a conventional fact, that Julius Caesar crossed the Rubicon sending ‘Rome’ a message that civil war was then be in progress (and on that crucial turning point changed the trajectory of Western history within World history). (30)


In quantum terms of reference this indefiniteness of identity is a given along with considerations of non-realism through the demonstration of non-locality of entanglement, etc.
 Then, from the perspective of a Copenhagen interpretation we might be forgiven for wanting to adopt a more rational, idealistic sense of positioning given the role of the so-called observer (in initiating the collapse of the wave function). On the other hand, in classical terms, we might be forgiven for placing an emphasis on the apparent realism of empirical data and their non-rational interpretation, etc., and, the merely incidental role of the so-called observer (as a mere recounter of such scientific and/or historical facts). However, as suitably cautioned, we should rise above such a predilection for privileging preferences in this imputed discontinuity of a realist-idealist divide given such untenable dichotomies when such correlativities are (ideologically or non-ideologically) disconnected from their mutually correlative basis in lived and shared experience, etc., either epistemologically and/or ontologically. Furthermore, we should also accept that a relative boundary between such apparent discontinuities also has a phenomenal role to play in its own right from a transformational perspective, etc. (31)


Another consideration that also needs to be explored in regard to certain principles is that some appear to be immutable. One might say a contradiction, e.g., is just that, namely, a contradiction, and, forever so. But, in our passage through this world it is obvious that we all live with long lists of contradictions and the strange ways people try to accommodate such disconcerting habits, blindspots, anomalies, conundrums, paradoxes, etc. One could suggest, e.g., that religious doctrines are endless whirlpools of disentanglement made worse through such interminable commentary… try as hard as they might to disentangle such knots without adding more of their own in this process of partial resolution; all too often politically instituted as the official and final gloss on such disputes despite an inevitable endless revisiting of such aporias.
 Or, that the political sphere is not much better where, e.g., the relatively disenfranchised in society are so easily swayed by propaganda promoted by vested interests. Then recounting the mere observation of this fact is met with the apparently self-evident rejoinder that people who make this ‘criticism’ are, themselves, elitists… when it is endlessly disseminated messaging of those vested ‘elites’ that have distorted this discourse in the first place and have the non-thinking classes thinking that they know better when they have already been endlessly told what to think… at their own self-interested expense.
 So, politics is populated just as much by these endless rabbit holes where rational debate is all too often overruled by ideological slogans that skew their more logical thought and reflection. (32)


How, then, should we regard those scientific principles that propound an immutable sense of constancy? So, the speed of light is fixed. But, given that space is not absolutely empty, then this limit is never actually absolutely arrived at, only ever more closely approximated. Just as, e.g., light travelling through water or glass is slowed down in proportion to its index of refraction, etc. Or, e.g., similarly, that matter can never be accelerated to the speed of light since it would take an infinite amount of energy to arrive at that limit which, therefore, can never be realized by matter per se. That photons, in their own way, can only travel almost at the speed of light at a speed at which that light is able to travel in accordance with the limitations imposed upon it by the nature of that medium. Or, e.g., protons can never decay but would eventually if we had more time to observe them than that alotted to this current universe. So, for practical purposes, we can say “protons do not decay”. Or, e.g., in regard to Hubble’s constant, consensus is that the universe is accelerating in its expansion of space, but, more or less, at any moment in time has the same value across the vastness of space? That scientific principles dictating so-called constants can do so in conventional terms of reference, but, also need to note under what limits those constants do not or may not operate beyond (?) (33)


That, provisionally, we can note that all principles, be they either in a scientific frame of reference or otherwise, are relatively constituted, instituted and/or reinstituted; that they cannot be treated in absolute terms of reference; and, often need to be either reconciled among themselves or renormalized in how we both readopt and readapt the same in lived and shared experience. Furthermore, their logic/s is/are grounded dialectically in an economic space bounded by principles of identity, non-contradiction and equation, and, moreover, defined through the intentional application of sub-principles that contest absolute definitions, etc.  Hence the critical nature of this approach that rules out absolute, self-independent principles and the mis-application of relative principles whose limited utility has been provisionally both pre-established and re-established! (34)


As a rule of thumb let us regard, first, analytical propositions as hermeneutically instituted; second, synthetic statements as constituted phenomenologically and, therein and thereafter, as traced; third, viewing existential privileging of a primary relationship in question as provisionally synthetic a prior to that extent they appear to empower such re-instituted re-direction. In the light of these conventional proscriptions, i.e., ruling out both absolute principles and non-relevant and/or unsuitable relative formulations, should we not view, then, so-called ‘first principles’ as nothing but ‘philosophical fictions’; with no real place in a critical philosophy, or, any other discipline, scientific or otherwise?! (35)
4.    Can First Principles be Thought, i.e., Encountered, Recognized and Engaged?


Obviously, given that both absolute principles and non-relevant or misapplied relative principles are ruled out of court then it follows that there can be no respectable place in the philosophical discipline, or any other respectable discipline, for so-called first principles. No one in their right mind really goes back to basics since, first, they have to take to hand what is to hand in order to run such impossible reductions. Everything must have its co-associated con-text for it to acquire significance within that field of endeavour. A bit like forever boiling a sweet tea and then finding nothing to drink but the mere reclamation of a few crystals of sugar about to be caramelized… and, whose ultimate reduction, in turn, will finally leave us with nothing whatsoever! (36)

Intentional significance is generated in an intentional-gestalt economy where such significance is thematized through the dialectical relationships engendered between phenomenal-phenomenological sense, hermeneutical meaning, and, non-systematic existential meaningfulness. All three parties have to be co-present in order for this collective act of significance-generation to arise. Hence the collective necessity for the propriety of phenomenological encounter of the intentional objective, the appropriateness of the hermeneutical recognition of that intentional objective, and, the ensuing appositeness of that non-systematic existential process of valuational formation being found to be co-present with that intentional objective in question. A harmonic process where ongoing resolution is observed existentially, to some degree or other even if occluded, distorted or misdirected by inauthentic forms of review and intervention. (37)

Just as atoms are discredited as being absolutely basic, still, relative reductions have their place… just not ultimately! That what cannot be related to can be neither encountered, neither recognized nor engaged! (38)
An encountered encounter
 needs to be recognized and, therefore, engaged. A recognized recognition needs to be engaged and, therefore, encountered, etc. In a destruction of the relative, without relativity… all significance evaporates. First principles can only give us the appearance of sense in a limited, non-literal, metaphorical manner. Pulling a clock to pieces might tell us which individually separable pieces were put into that clock, but, do not in and of themselves tell us how that clock represents time for us. Only through seeing how those pieces are actively related to each other in a fully functioning clock can that clock as a ‘clock’ gain its significance in any detailed sense. Even then, the clock merely as a type of ‘black box’ need just be functioning for us in order for us to be able to read the time; should that clock be properly synchronized, properly regulated, and, with ourselves properly conversant with those conventions for reading its representation of time. What first principles are needed in this situation for us to be able to read the time represented by that functioning clock. Sadly, what thorough autopsy on a dead body, or a living body, is going to bring that body back to life even if each and every organ were to be put back in its original place and correctly reconnected? (39)

Having dismissed all philosophies based on so-called first principles just how is the discipline of philosophy to be critically enacted, indeed, prosecuted? (40)


In this regard I have proposed the use of correlations, accommodations and transformations, etc. By ‘etc.’ is meant the parallel of distinctions, classifications and transitions when dealing with the finer detail of the former. So, e.g., in a semantic economy we note the possibility of colours being used to colour two dimensional surfaces like walls, etc. On a relatively more detailed level of explication we can note that colours can be painted over when dry or remixed before painting or in situ when the paint on the wall is still wet. Or, e.g., we could treat painting the wall as a relative transformation, whereas, in contrast, the drying of that paint might be regarded more as a transition. Philosophically we are laying the groundwork for a critical philosophy or, for that matter, the detailed functioning of any other discipline. In effect, arguing that a critical economy, philosophical or otherwise, is entered into when we carefully note relevant phenomenal-phenomenological correlations, note relevant hermeneutical accommodations, and, note relevant non-systematic existential transformations and, therein and thereafter, note the collective interactions that ensue in such complex representational states, hoping, that through suitable forms of resolution that greater degrees of significance are generated than that collectively invested in those explorations and their careful reflection through suitable forms of self-scrutiny. In other words, moreover, exploring through a certain number of correlated economic settings the apparent significance of such research in the light of its intentional objectives be they aspirational, consequential, historical, narrational, political, economic, political-economic, phenomenological, hermeneutical, existential, critical, philosophical, critically philosophical, etc. Indeed, seeing such complexity harmonically simplified, to a certain degree, through such an insightful economy. Overall insight being seen to arise from the interrelations of phenomenological insight, hermeneutical oversight and non-systematic existential re-sight. The latter can be treated as the interactive product of ‘historical reciting (of facts, attitudes, narratives, aspirations, etc.)’, future re-siting (of facts, attitudes, narratives, aspirations, etc.), and, current re-sighting of those set/s of representation/s (of facts, attitudes, narrative, aspirations, etc.) being more closely explored through such critical scrutiny. A necessary pre-condition for such ‘critical scrutiny’ being the exclusion of all absolute principles, etc., and the suitable inclusion of relative principles correctly treated and scoped; i.e., without transgressing the limitations of such forms of treatment, etc. (41)

  The above is but a simplified critique of so-called first principles, and, how I would replace the same with a critical philosophy based on correlations, etc. However, a truly critical philosophy is one that also recognizes the existential dimension, i.e., an appreciation of pro-relational processes of insight, etc., wherein our relationships foster and enact suitable forms of intervention, through-us, in order to promote greater degrees of self-alignment both within and between our relationships. How are such alignments to be mutually fostered? Through suitably enacted, ongoing overall transcendental suspensions in order to find an emerging depth of insight that allows us to intervene, through oversight, on the behalf of our relationships, in such a manner so as to enact the re-directions that more closely re-sight, expedite and re-define our place in this world both lived-and-shared. (42)
5.    An Open-Ended List of Philosophical Principles (with Scientific Utility?)?


The performance of an ongoing, overall transcendental suspension, a natural feature of our conscious lives, given this ever-present ability to appreciate the significance of our intentions, can successfully proceed not much further than the quality of the information it has to work with. Hence the importance of the scientific life-world as a sound basis for our living in this world at large. But, no information, in and of itself, can be of much use to us if we have no critical way to approach the same. Hence an equal importance should be attached to a critical philosophy that can better facilitate our being in this world with each-other. (43)

Earlier,
 I dialectically looked at the three qualified principles, i.e., instituted guidelines, that constituted a logical economy, namely, qualified Principles of Identity (constituted phenomenologically), Non-Contradiction (instituted hermeneutically), and, Equation (re-instituted existentially in its non-systematic sense). Under Identity I noted the relative, i.e., qualified, Sub-Principle of Non-Absolute Identification; i.e., that we cannot in absolutistic terms of reference define identity in absolute terms of reference (except provisionally, symbolically, rhetorically and/or metaphorically). In its wake we have the Sub-Principle of Non-Absolute Truth Determination. (44)

Moreover, we should note a Sub-Principle of Non-Absolute Non-Contradiction. As much as we might try, beyond analytical terms of reference, contradictions cannot be entertained as absolutely equal parties in a mere state of countermanding processes and/or content that might fall within their purview. In an ethical review, no person, whatever the crimes committed or the depths of their depravity, should be considered as absolutely evil or beyond redemption in the here and now even though for all practical or legal purposes their socially directed condemnation may as well be treated as absolute in tenor. (45)

Similarly, we can also propose a relatively qualified Sub-Principle of Non-Absolute Equated Equality. Just as identity cannot be absolutely defined, etc., so, too, all semblance of equations cannot be perfectly exemplified. Indeed, as representations, they will ever misrepresent that being represented, although, to that extent misrepresentation is appreciated, then, to that extent, this inequality will also be recognized, etc., albeit imperfectly and misinterpreted in turn, etc. (46)


Hence the relatively qualified Principles, as Instituted Guidelines, of Identity, Non-Contradiction and Equation; along with the Sub-Principles of Non-Absolute Identification, Non-Absolute Non-Contradiction, and, Non-Absolute Equated Equality; and, collectively in their wake, a Sub-Principle of Non-Absolute Truth Determination. (47) 
We may well be right in our explanations, comprehensions and/or determinations, but, we should not treat such discernments as absolutely correct. Nor do we need to. Similarly, we should not treat the discerned truth value of any presentation as absolutely false (except in analytically oriented terms of reference, and, even here, their formulations will reflect the nature of this world as both lived and shared).  Ideally, we should see ourselves as inhabiting a middle world between absolute truth and absolute falsity, dialectically overlooking both possible worlds and impossible worlds as realms of imputation, projection, supposition, etc., and whose interaction is best conducted and enacted through the ongoing invocation of overall, transcendental suspensions. By such means, finding qualified re-alignment in truth determinations, etc., without the transgression of either implicit and/or explicit limits, etc. A process critically re-directed through the suitable use of a well-informed, ongoing, overall transcendental suspensions. (48)

An analogy springs to mind on this point of invoking overall suspensions since, properly understood, the overall transcendental suspension implies the suspension of the same as well, etc. Otherwise, in entering the suspension how could we ever intentionally exit, decisively, from its indecisive grip and eternal nature of that embrace that would surely ensue. Although the world of the suspension is a ‘flattened’ version of our understandings of this world at large, still, in the suspension of the suspension the world is found to be anything other than ‘flat’. Now the analogy that comes to mind is this: if we had a croissant and we wished to cut it into two equal halves as much as we may try to realize this task we will never end up with two halves of exactly the same weight let along of the same shape. So, too, in the suspension of the suspension despite our very best efforts to flatten and level the playing field this can never be absolutely arrived at and in the suspension of the suspension this inequality will immediately reveal itself in the form of a judgment; be it regarded as a working judgment, as provisional or relatively definitive! In other words, the suspension of the suspension reveals this absolute inequality resident in any suspension regardless of how much the conducting of that suspension was carefully balanced in its intentional crafting; be that overall process of suspension wittingly and/or unwittingly engendered in our intentional interrogations of that placed under such critical scrutiny.  (49)

How might we best read this metaphor? We could see the initial suspension as cutting the world up into two equal-like halves and then have that subtle inequality revealed through the suspension of that suspension. We could imagine the two croissant halves falling on to a well-balanced pair of scales able to register that subtle inequality and would be able to point to either a ‘yes’ or ‘no’ depending on how the question in question itself was framed, or, in a state of indecision, falling on to scales currently locked and unable to register that subtle difference as yet either not properly prepared or not properly prepared for. In essence, implying that subtle differences can, in some situations, have profound consequences as noted in a broad understanding of chaotic phenomena. (50)

How might we transfer and utilize these instituted philosophical guidelines in a scientific life-world? By critically reexamining the apparent dialectical-logic that best seems to operate in a certain scientific area of research. If we were running a certain experiment that involved counting the defecation scores of laboratory rats we would most likely not need to invoke quantum mechanics, yet, on the other hand, we should also note to what extent the observers of that experiment might or might not be influencing the quantum of such tallies. (51)


What is meant and implied by the phrase ‘apparent dialectical-logic’? Because the experimentalist or theoretician gets to define the identities in an experiment they can also redefine the same, or, perhaps, even find that that experiment itself might even get to chaotically re-define those parameters in some other more novel way of approaching the questions underlying such research and its interpretation (be that as a relatively non-radical process of reinterpretation or relatively radical process of re-interpretation). (52)

An experimentalist or theoretician needs to keep an open mind about what results they expect from their experiments given that certain expectations must already be in play in the formulation of that experiment itself. So, e.g., rats placed under stress are expected to increase their defecation scores… assuming such a correlation is valid and that those rats have had normal access to food prior to that experiment. In contrast, in studying the collisions of certain particles at various energy levels various anomalies need to be first noted and then interpreted and, indeed, re(-)interpreted until a state of consensus is arrived at; however tenuous and in need of continuing experimental replication and theoretical reassessment. Thence the stable or unstable logic of the experimental situation and its dialectical fine tuning, etc., and v.v., etc. (53)

On a general level, it appears that the scientific life-world, in many areas, is riven by competing models and/or sets of conflicting data, etc. As suggested, we should always adopt and adapt an economic approach by searching for suitable forms of tripolarity in that controversial field under scrutiny. E.g., in attempting an effective rapprochement between general relativity and quantum physics perhaps a third area of research needs to be proposed, i.e., e.g., that region that interfaces macroscopic and microscopic discontinuity between the former spheres of interest? Or, perhaps, by invoking an entirely new field of theoretical physics that can distinctly emerge from a disciplined synthesis of the former spheres of influence (and in this, I am sure, that a long list of possible candidates is already being argued for).
 (54)

This expression ‘dialectical’ here does work in a number of different was. It notes the limits of a logical system in play (given the potential reformulation of identities, non-absolute equivalence in identity formation, that the world can never be absolutely flat, etc.). Moreover, given a plurality of models we need to ask why adopt any one or a select set of the same? In reply we might observe that pragmatics usually resolves this issue. Which approach has the appearance of promoting greater interpretative, explanatory and predictive value? But, then given that this world for-us is integrated in and through some form of transcendental unity, as one-world-there-for-us, why get too selective when we could propose transformational rules that would allow us to interconnect these various visions of the world as but various versions of this same world. Just as no approach should be treated as absolutely correct or valid, and. as no metaphorical modeling of the world can have no value whatsoever, so, too, it would follow, that we then should be able to find forms of accommodation and transformational rules that would allow us to interconnect and translate all forms of correlation, etc. I.e., with the implication that finding transformational rules for connecting various topically interrelated models might be a more profitable route to take rather than trying to either promote a certain exclusive model or a certain model as a theory that is inclusive of everything?? (55)

Ultimately, in my opinion, the more profitable way to go would be to progressively develop a hybrid of those two possibilities just mentioned. As sort of bootstrap process of meta-modeling that, ever as a work in progress, tries to theoretically integrate as many seemingly viable models found to hand or thought needed to be found to hand. As a provisional work of ‘art and craft’ that is both aesthetically pleasing and practically enriching, whilst avoiding the negative implications, as far as possible, in its utilization as a proverbial ‘two-edged sword’ given that new sciences give us new technologies, and, it is us as citizens of this world that utilize such ‘advances’ either for good or ill! (56)

Such models are also dialectical in an additional sense given that metaphors simulate the possibilities of being ‘like’ rather than being intended to mean exactly a literal ‘is’. So, e.g., the moon is like a blue cheese. Otherwise, if read as nothing but a blue cheese we would then have the problem of needing to invoke a giant cosmic cow or a giant number of cosmic cows; although we do have already to hand a Milky Way… unfortunately only in the form of one more metaphorical analogy. (57)

Transformational rulings do exist, under special conditions that need to be met, for converting a metaphorical statement into a literal statement. Now, that person over there looks like ‘John’. Yes, it is John. He recognizes me and waves… and we move towards each other to say hello. We should also surmise that we can do the same in reverse. That person over there is such a tyrant, meaning, looks like and acts like a tyrant without actually being a political agent who is a ‘tyrant’. Or we could argue, in such a fluid context, that metaphorical models, themselves, could be accommodated and transformationally rewritten? On the metaphysical grounds that all aspects of this world are but aspects of this same one-world this idea is already resident in much of our thinking. Forming covert or overt accommodations on either horizontal or vertical levels of epistemological-ontological complexity, etc. Therefore, in these theoretical terms, we should be able to argue for some form and degree of theoretical commutivity between more closely interrelated forms of theoretical modeling with varying degrees of relative exclusivity or relative inclusivity? (58)

However, in this philosophical approach to scientific modelling, and v.v., to what extent might such models be altered in this process of re-written transference? (59)
6.    Philosophical Reflections on Inter-Disciplinary Transfers


In a critical replacement of a so-called first philosophy I have suggested running a critical economy based on three dialectical facets of (the relative generality of) hermeneutical accommodations (scrutinized and explored as a process of investigations), (the relative particularity of) phenomenal-phenomenological correlations (as a process consisting of a set of analyses), and, (the relative specificity of) existential transformations (as a process of specific examination).
 In closer more focused detail I would mirror ‘correlations, accommodations and transformations’ with ‘distinctions, operations and transitions (or translations)’. So, e.g., brackish water would be the relative molecular combination of the atomic essentials of ‘waterness’ and ‘brackishness of the former’ (where ‘waterness’ falls under the particular category of ‘liquidity’ – hence the hierarchical structuralization of atomic and molecular essences w.r.t. each other [on the understanding we are referring to experiential essences and not Aristotelian essences or any other metaphysical variety]). W.r.t. ‘distinctions’, etc., we note the more focused specification of a phenomenon or series and/or set/s of phenomena, such as, e.g., this glass, that sea water there, etc. By ‘operations’ we could note, e.g., filling this glass with that sea water from this beach here, etc. By ‘transitions’ we note the filling of this glass and then pouring that water it contains over my sandy feet as soon as I left the sandy section of the beach, etc. We can observe phenomenologically essential particular types of actions like filling, pouring, etc., expressed in verbs and verbal nouns, etc., and being conducted by the rules as proscribed by their associated genres of behaviour. So, to fill a glass it needs to be either submerged in a liquid or filled form a tap or similar. W.r.t. the former we don’t fill that glass by skimming too far above that fluid nor do we need to submerge it too far down in that liquid. Then, too, we don’t normally fill a glass with just a few drops or let a tap keep on filling it and have it overflowing, etc. Proscriptions setting the general range within which that proscribed action can be successfully enacted. (60)

In effect, we take what is to hand and then adapt such an adoption with the specificity of the situation as being found to hand in the light of the intentional objective/s as discerned in its intentional directedness/es. I filled a glass with sea water in order to wash my sandy feet when leaving the sandy section of that beach. I could then wash that glass and from a fountain fill it with water to drink. Salty water is not usually drunk, potable water is water for drinking and not just for washing the sand off my feet, etc. (61)

Now such a philosophical approach might seem to be rather ordinary if not prosaic. However, the value of its exercise arises when we have to confront, explore and scrutinize more abstract phenomenological, hermeneutical and/or existential conditions, like e.g., what is love; is this argument valid; what is truth; what does this genre of behaviour entail; what are the proscriptive dimensions of that type of text being invoked; how are values/valuational formations determined, explained, comprehended, etc? (62)

How do we travel from one discipline to another? Through following suitable transformational rules. How is this possible? Through the transcendental possibilities of the Life-World; through the transcendental unity of the Life-World as the non-absolute, relative basis for all possible forms of experience in the transcendental unity of one world at large for-us; that a specification of possibilities as found manifested through experience and refined through the ‘closer’ scrutiny of our critically conducted investigations, analyses, and examinations. Transformations are prepared through accommodations between correlations in their respective modes of presentation. Disciplines, as complex genres of behaviour, proscribe the limits on what that discipline will and will not deal with within its discursive confines. So, the question that then needs to be asked is how are disciplines able to be interrelated through accommodations if there is no overlap between the discursive fields in question? As all disciplines are hierarchically mapped they must overlap on some level of epistemological organization. So, e.g., in a philosophy of science we find the generality of philosophy encompassing a representation of that discipline of science. Or, conversely, in a science of philosophy we would expect the opposite state of affairs. Now, if that inversion was possible what would a science of philosophy entail? Rules for conducting philosophical discourse in a critical fashion and doing so through borrowing certain relevant techniques suitably found in both an overall scientific discipline and from various scientific subdisciplines. Given these relative inversions, and other difficulties, do we have any evidence for our being able to conduct such interdisciplinary forms of research? Contragrammatically, and, from the fact that inter-disciplinary studies can sometimes be very fruitful and profitable (from the perspective of valuational formation). Moreover, the double meta-levels involved in such a contragrammatical approaches pre-establishes the meta-dimensions for meta-transformational treatment (as explored on numerous occasions elsewhere
). These pre-conditions for transformational treatment/retreatment, therefore, must also establish this degree of accommodation necessary for such inter-relational interaction arrived at through such transformations. This semblance of an accommodation being reinforced through the presence of a relatively invariant isomorphic configuration demonstrated in successfully conducted processes enacted in such (intra-disciplinary and inter-disciplinary) transformations. Put in simpler terms, just what is entailed in this ability to perform a certain transformation? (63)

Imagine placing your hand close to the surface of a mirror and noting how the image appears to exactly matches your hand even though in the mirror your left and right hands appear to have been transposed. An occurrence just like putting our hand together, say, in an attitude of prayer. Left and right hands are different, but, what is transformationally conserved in our comparison of one hand with the other, vv., is a certain handedness. In common to both hands despite their more superficial differences. (64)

Similarly, in moving from one discipline to another a certain isomorphic core invariance needs to be conserved. That, by such means we can profitably relate one discipline to another, but, whether that is the case or not in practice
 is dependent on disciplinary proximity (in our epistemological organization of our mapping of disciplines, etc.), the apparent fruitfulness of such inter-relations, the apparent skillfulness with which this type of comparative research is conducted, the critical manner such comparisons are conducted, etc., etc. (65)


But, to demonstrate this possibility, e.g., in relating philosophy with science, and v.v., what might be achieved? Hopefully insight, oversight and re-sight! I.e., theoretical phenomenological insight, practical hermeneutic oversight, and, critical (non-systematic) existential re-sight(ing of our philosophical positioning, etc.)! With this hope, let me now prove this conjectural frame of reference through exemplification, i.e., in this instance, noting how the so-called scientific method and the critical philosophical method can be both fruitfully interrelated and intertwined?! (66)

Borrowing from a gestalt modeling of perception I have argued that intentional object(ive)s cannot be absolutely focused upon. That the intentional economy operates in the same fashion as a gestalt economy. That, in intentional experience, our encounter of the intentional object(ive) needs to be also both recognized hermeneutically and (non-systematically) existentially engaged. Then, returning such insight, oversight and re-sight(ing) back to a scientific frame of reference implies the same type of restrictions, namely, that identity cannot be absolutely focused upon, the need for a hermeneutically constructed field, etc. That, the definition of identity has limits beyond which we cannot transgress, e.g., the Heisenberg’s Uncertainty Principle (of complementary variables); Planck’s Constant; the wavelength limits placed on microcopy; etc. (67)


Therefore, I would argue that a critical appreciation of science is philosophical in orientation. That certain scientific insights can be very profitably applied to the pursuit of a critical philosophy, and v.v. Indeed, that an economic approach can be applied to any discipline given that such tripolar correlativity must already be operating in each and every discipline and in any other field of practice that might not be considered to be as formal constituted as a discipline. Moreover, certain principles developed in one discipline may well find a profitable (after-)life in some other discipline if critically translated (transformationally borrowed, etc.) from one discipline to another, and v.v. (68)

In this same vein, I would argue that the critical philosophical development of certain dialectical-logical principles
 as earlier proposed can also be transformed and, therein and thereafter, borrowed, if not, to be more honest, returned. (69)
7.    Provisional Conclusions, Observations and Comments


This perennial intuition and argument that philosophy can be conducted ‘scientifically’, as I have just argued, albeit very briefly, has much merit to recommend itself. However, such an approach should not be conducted from the bankrupt perspective of so-called first principles, but, rather, from a better understanding of the intentional economy, etc. Indeed, if philosophers are going to argue that their discipline has a critical dimension then they must be able to demonstrate why this is actually true, i.e., is valid in theoretical, practical and critical terms of reference! To redemonstrate this point, along with other points that have been made or also need to be expressed, let me proffer the following series and set/s of conclusions, observations and comments. (70)

(The philosophically difficult and controversial topic of) change can be understood as the dialectical-like process of transformation where relatively less superficial levels of epistemological-ontological organization are relatively preserved through the continuity of a core, relatively stable isomorphic invariance. Just as the gold in one piece of jewelry could be reworked to form of new piece of jewelry. Similarly, in translation between disciplines isomorphic regions in the overall identity of that type of practice being meta-textually invoked, as a genre of activity, will be overseen where core regions in their identification are relative preserved. Effectively, the adoptions of similar disciplinary procedures have their core symmetries relatively preserved despite adaptations, but, obviously, ensuing ramifications will be different given different con-texts of expression through these different settings for current implications and future consequences. (71)

Such regularities as observed, perceptually or through well-argued theoretical speculation, etc., in the midst of transformational scenarios can be treated as relative principles or as instituted guidelines. Such relative regularities have important implications for conducting the disciplines of philosophy and science, indeed, all disciplines and non-disciplines alike. Given that a number of these principles have been thematized in the phenomenological explorations of intentionality, and this has been considered based on the scientific modeling of gestalt functions it follows that these philosophical ‘principles’, like e.g., Non-Absolute Identification, etc., should find an easy return to the overall discipline of scientifically oriented research (along with its subdisciplines like, e.g., classical physics, chemistry, astrophysics, particle physics, etc.). Moreover, the critical (meta-) philosophical critique of both realism and idealism, and any other form of over-reductive modeling or over-synthetic modeling can equally be dismissed in both absolute (i.e., in any absolutist format) and/or relative (in any relativist format). However, on a metaphorical level such models should only be allowed to operate to that extent that we recognize that they only express some form of a natural preference as yet not suitably subjected to an ongoing, overall transcendental suspension and, therefore, remain a viable place to start our critical research despite their non-viability beyond their natural, relatively non-existential generation of an historical convenience, prejudgments, prejudice, etc. So, in this regard we should treat ideological variants of scientific philosophy as suspect, e.g., idealism, rationalism, realism, classical empiricism, instrumentalism, and so forth. (72)

Such ‘isms’ in contraposition and placed in apposite economic settings can also have a value as along as such polarities are dialectically treated as unobtainable, as mere orientations sourced for initial forms of privileging; be that subtle or less subtle in orientation.
 Furthermore, to created overall tripolar economic fields a third party could well be formed by hybridizing the first two parties. So, e.g., we could contrapose classical physics with quantum physics and suply a third party as the chaotic regions between microcosmic/microscopic-macrocosmic/macroscopic dimensions in physical research (at the core of Heisenberg’s Uncertainty Principle, Planck’s Constant, etc.). Effectively, the formal or informal treatment of metaphors always has a point beyond which we should not unwisely transgress, and, that the same applies to identification (hence this important principle, as an instituted guideline, of Non-Absolute Identification). (73)

Hence the rejection of so-called first principles given that they cannot be identified nor need be found given the richness of experiential and intentional materials already to hand and to be found in any discipline or non-discipline, in any culture or mix of cultures, etc? Therefore, because of this inability to absolute define identity (beyond its mere analytical institution) then it follows that so-called first principles, and other so-called first entities, can be neither encountered nor recognized nor engaged (period in the form of an exclamation mark notated in bold)! (74)

In their place I have proposed using phenomenal-phenomenological correlations, hermeneutical accommodations and (non-systematic) existential transformations, and, in the specification of closer detail, their mirroring by distinctions, operations and transitions/translations. (75)

Hence my overall conclusion that certain valid scientific principles and observations, as instituted guidelines, etc., when useful, can be applied to the disciplinary field of philosophy, and v.v., as well all other disciplines and non-disciplines alike; given their experiential underpinning in intentional research, etc. That from an ordered perspective we noted that philosophical research devolves around phenomenological/scientific explanations; hermeneutical/social scientific comprehensions (as ‘understandings’); and, determinations that fall individually, in combinations, or, collectively under aesthetical, deontological, and/or pragmatical considerations. Re-affirming this intuition that philosophy (on a meta-philosophical level of explication) can be organized along scientific lines, and, that the discipline of science can also be made amenable to critical forms of philosophical research likewise, etc. From a semantic perspective, we have outlined a critical economy of phenomenological descriptions, hermeneutical proscriptions and existential prescriptions. Let us now, in the next essay, observe the relative privileging of the latter, namely, the overseeing of an insightful economy that re-sees the existential enrichment of human experience through positive forms of re-e/valuation. (76)



     



     Noël Tointon, Wentworth Falls, 30.5.19.

� 	On the other hand, some aspects of relationships do deserve to be relatively privileged. E.g., the informational privileging of a whole over the sun of its informational parts or element. Knowing the inventory of the pieces that make up a mechanical clock is not going to give you, as it stands, any direct information about that assembled clock that could be put together from those pieces should they all be present and properly assembled. Just as, e.g., the assembly of the clock dial and hands only are not going to give you a reasonable indication of the current time if those hands are unable to move or be moved in a clock-like fashion.


� 	As found in speculations, e.g., that protons have internal entanglements (between quarks and gluons, etc.).


� 	As might occur between and across phase changes in boundary conditions, etc. As might or might not occur between or within an apparent succession of moments.


� 	Hermeneutic rules and approaches to be considered as relatively proscriptive and general. E.g, genre rules for peeling an apple (for a righthanded person): don’t put both fruit and fruit knife in same hand, don’t put fruit knife in left and, therefore, don’t put your apple in your right hand. Use the knife to peel by not going into the apple too far nor trying to peel the apple above the surface of its skin, etc. In contrast, phenomenological rules and approaches will invoke particular types of atomic and molecular essentially oriented denominations and their ensuing nominations, etc. Then, existential rules and approaches would entail a specificity of imperative directives that are mean to be enacted either in interventional affirmation, negation or through currently deferred inaction (like needing to wait for improved access to better information, deeper forms of critical reflection, and/or a suitable consequential analysis, etc.). 


� 	E.g., as witnessed in the eternal wrangling over the controversial issue of abortion where we see competing competition between principles like ‘the non-killing of the unborn foetus’, ‘the rights of the mother’, ‘the rights of child’, ‘the ‘rights’ of fertilized eggs in vitro’, ‘the rights of the husband or father’, the rights of the state’, ‘the rights of doctors to deny such a services’, etc., etc. With so-called ‘rights’ certain ensuing obligations and demanded/expected patterns of enaction should also be considered collectively but are frequently overlooked. So, e.g., in the controversial topic of so-called religious freedoms, all such features co-associated with rights should be carefully considered. Perhaps, in the light of such critically balanced considerations, politicians and lobbyists, etc., might be able to negotiate a practical path of resolution through such issues in a more meaningful manner for all competing parties when and where such compromises are either taken up and/or insisted upon and instituted accordingly?


� 	Reading this as ‘there is an x, and x is equal to x, and, maybe a certain y, etc.’


� 	I am not alone in either making this observation or noting a close correspondence with ideas promoted in certain Buddhist ‘schools’; such as, e.g., the Madhyamaka or Yogacara. E.g., refer to the paper published on Academia, etc: Michel Bitbol; Two aspects of Sunyata in quantum physics: relativity of properties and quantum non-separability. The reader might also like to refer to the work of the physicist George S. Greenstein; Quantum Strangeness: Wrestling with Bell’s Theorem and the Ultimate Nature of Reality; MIT Press, 2019.


� 	How might a church square the circle, e.g., in deeming the Eucharistic celebration as not to be construed/misconstrued as some form of a cannibalistic rite, even if it were to be only treated in a symbolic and non-literal sense (especially if this ‘symbolic’ resolution is to be then overruled by its literal retreatment?)? Or, how do biblical scholars deal with the virgin birth of Jesus whilst also declaring him to be a descendant through the male line of the House of David? Or, the Tantric appropriation/misappropriation of the ‘image of the Buddha’ where various Bodhisattvas et al, usually regarded historically to be celibate mendicants, yet being depicted in sexual congress with their pre-assigned female partners. Look more closely, and more deeply, and these contradictory conundrums are to be seen everywhere… not only in religious philosophies but also ideological politics, certainly in the scientific life-world. Even in the realm of business, people are ever being asked to think and do impossible things… (and not only before breakfast)!


� 	Maybe it would be better for more thoughtful ‘elites’ to take this false bull by the horns and just call a spade a ‘spade’ and say “how dumb people are for not following their own self-interests” at the expense of the promotion of the self-interests of those who least deserve such political deference. So, e.g., Trump in 2017 promised everyone a tax cut. But there are tax cuts and ‘tax cuts’. At the lower end of the socio-economic spectrum such tax cuts would be eclipsed by increasing health costs, whereas, tax cut at the higher end of this scale would not be so eroded.


� 	We could also read this along the lines that ‘the x of x is no x, non-x, not-x, etc.’ So, an encountered encounter is a non-encounter, i.e., a recognition and/or engagement.


� 	Paragraph 27.


� 	E.g., in the field of gravitation we might see three or more relatively distinct spheres of gravitational expression? E.g., gravitation as directly witnessed in lived experience; as expressed within and/or between a galaxy (and it implications for dark mass, dark energy?); within a brown dwarf, black hole, massive black hole, etc; and, as implicated in the so-called Big Bang???? One question I would like to propose here is this: if black holes have a profound stability and only eventually evaporate through Hawking radiation how is it that the dense physics associated with the so-called Big Bang are in contrast highly unstable and an initiate a short period of so-called inflation? Or, e.g., we could invoke particle physics, energy physics based on waves and an intermediary physics of ‘wavicles’? Or, e.g., through invoking distinctions based on mass, energy and negative energy? Or, similarly, on particles, energy and virtual particles/energy? Then, the question to be next asked is what factors leads us to settle on one or more of these models, and how might they be accommodated and interrelated (just as, e.g., we can now treat Newtonian Physics as just a special subset of General Relativity?)? Hence these considerations taken up and explored in paragraph 53.


� 	These three types of exploration each have different time orientations. Investigation, like the anticipation entailed genres of behaviour are future oriented and relatively synthetic (and hence their concern with processes of proscriptive accommodations). Analyses are retrospective and relatively reductive in orientation (and hence their concern with phenomenologically oriented correlations). Examinations are present oriented and, in proportional to their existential complexion, invoke an eternal sense of the present through immediacy, spontaneity, simultaneity, synchronicity, chaotically oriented re-directedness, etc.


� 	Briefly: transformations are enacted from a relatively object (meta-)level. Hence initial products. Thence, through transformational treatment, treated products raised by one meta-degree. But, through retreatment treatment products are returned on par with the object level. Critically we need to carefully note pre-treated products, treatment pathways, treated products, retreatment pathways, and, retreated products. Contragrammatically, the “‘x of y’ and the ‘y of x’” through differences in generality of epistemological organization should really read “‘x’ of y’ and the “y’ of x’” where x’ and y’ are both higher in meta-level by one meta-degree. Thus, the contragram establishes both an object level and a meta-level higher by one degree, and, so, pre-establishes the transformational pre-conditions for relational treatment and its subsequent object-level retreatment. I.e., the necessary accommodational form for transformational treatment/retreatment. That what is transformed are respecifications, and, what is conserved is a relatively invariant isomorphic core.


� 	Or, in theory or criticism.


� 	As noted in paragraph 27-28, 44-46, etc.


� 	In a subtle form we have the six Orders as explicated. In less subtle forms of unqualified privilege we have the unfortunate grounds for the ideological expression for and addiction to impossible forms of so-called critical philosophical pretence!





