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 Eleventh Essay: The Philosophy of Value and the Value of Philosophy,
And, the Politics of Value and the Value of Politics*

At the center of a contragram we find a glimpse of reality…

0.    Pre-Introduction


A life with no value is barely a life worth living. Inevitably philosophers need to confront the nature of value and how value, in all its forms, is to be critically
 evaluated. Given that the individual is individually helpless without the assistance of others, and v.v., it follows that the realization of value, in all its forms, must be conducted, primarily, in political terms of reference. Therefore, given this argument, personal motivation is a necessary condition but not a sufficient condition for the successful enaction of bahaviour. Moreover, given this inherent privileging of our relationships ensuing patterns of valuational formation need to be critically viewed and reviewed through a pro-relational existential lens. Hence the remit of this essay is to explore a philosophy of value, etc. (0)

1.    Introduction:


The structure of this essay naturally falls into four sections dealing with The Philosophy of Value; The Value of Philosophy; The Politics of Value, and, the Value of Politics. As per my usual custom, I end this essay with Provisional Conclusions, Observations and Comments (but more centered on the theme of ‘speaking truth to power’). (1)


First, let me explore a variety of definitions, terms of reference, etc. (2)


Value is treated, by myself, as arising in a process of valuational formation
 consisting of three parts reflecting the phenomenal-phenomenological, the hermeneutical and the existential, namely, considerations of nominative identity formation and denominative descriptions; considerations of genre and con-textual situatedness; and, considerations of perceived value relating to both the individual and their relationships (wherein the individual or individuals in question are found to be existentially/non-existentially embodied, embedded [in a hierarchy of relationships with respect to each other], and embanked [in this world at large]).
 (3)

*    
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As indicated elsewhere, all forms of value are treated as falling under six ordered, distinctive, transcendental trans-cognitive classifications, namely, first order, atomic pre-essential essential valuation; second order, molecular aesthetical-essential valuation; third order, deontological valuation; fourth order, pragmatical valuation; fifth order: hermeneutical valuation (of potentiality, possibility, etc.); and, sixth order factual (or ontical) valuation. The orders also have a cognitive parallel where the third cognitive order is concerned with conceptual processes, and, a fourth order is concerned with perceptual or perceptual-like processes (as might relate to the use of the imagination or memory, etc.). The other four cognitive orders are related to intentional content as are found to fall under the first, second, fifth and sixth trans-cognitive orders as just noted. ‘Judgments’ are treated as transcendental in a positive sense by virtue of being trans-intentional acts enacted within, between or from conceptualized intentional processes. Hence their trans-conceptual, trans-cognitive status, i.e., their transcendental status (as just defined). (4)


Let me clarify the nature of these six orders by giving examples of what would distinctively fall within their individual ambit. The concept of a square-circle, as a contradiction in terms, cannot have a second order molecular status. Therefore, in this situation ‘squareness’ and ‘circularity’ both remain first order concepts (within that proposition or statement that announces a ‘square-circle’). On the other hand, a red circle or a blue square should find a second order status (because possible shapes of surfaces can be coloured). Dealing with conceptual processes rather than conceptual content gives us a third cognitive order. Similarly, dealing with perceptual processes rather than conceptual content gives us a fourth cognitive order. Hermeneutical possibility, potentiality, probability, potency, etc., give us this fifth order. The sixth order being accessed through the relative certainty and stability of factual determinations realized through processes of confirmation and verification of propositional alignments, etc., as determined through perception, inference, testimony, memory, etc. (5)


These ordered can be viewed in either a linear mode or in a circular mode. However, sixth order status is dependent upon the satisfaction of the prior five orders (in their linear modeling). I.e., confirmation of an ordered analysis taken to an x degree implies a confirmation/verification of the prior x-1 orders (where x = a number from 1 to 6). (6)


On a number of occasions, I have argued that these six orders have an experiential basis in subtle forms of privileging of the tri-polarity of the intentional economy. That economy could be read as consisting of the three moments of the gestalt economy, namely: intentional field judgments (World), intentional objectivity (Object), and, Intentional Subjectivity (Ego). So, e.g., relatively privileging (+) Object implies the relative de-privileging (-) of both World and Ego, and v.v.,  and gives us the first order, etc. Hence:

1st Order: 
Realized from 
+O, -W/-E.

2nd Order:
Realized from +O/+E, -W.

3rd Order:
Realized from +E, -W/-O.

4th Order:
Realized from +E/+W, -O.

5th Order:
Realized form +W, -O/-E.

6th Order:
Realized form +W/+E, -O. (7)

2.    The Philosophy of Value


As noted, I perceive value to inhabit six forms expressed either in a relatively pure form or through some combination of the former. Such distinctions are relative because the judgments underlying these classifications are formed within the transcendental unity of the judgmental field able to appreciate the conceptual nature of intentional processes. Only through forms of subtle privileging/de-privileging does the process of valuational formation take on a distinctive ordered status. So, orders are relative constructions with deeper roots in acts of judgment, and, therefore, are open to translational-transformations on deeper levels of analysis. So, e.g., a play as a work of art might be primarily considered to be an aesthetic production. However, given the primary site for aesthetic value in a play is ethical hence the implication of both a deontological third order and a pragmatical fourth order. Moreover, if a play is constructed to convey a certain message or to act as a vehicle to promote a certain form of insight then the pragmaticism of the fourth order is again being invoked. (8)


An ordered philosophy proffers a provisional mapping of our world as lived-and-shared. Between the controversial contours of the philosophical landscape there is a wealth of philosophical consensus already bedded down and often fixed within the coarse confines of language. But, without a clarified awareness of this cultural mapping, people all too easily mistake, e.g., descriptions extracted from a cognitive fourth order of perceptual ideation with the deontological imperatives based in a trans-cognitive third order of deontological considerations (as one version of a naturalistic fallacy). Or, similarly, people are often want to confuse trans-cognitive third order deontological imperatives with pragmatical considerations centered in a trans-cognitive fourth order, etc. Or, dishonestly, turn fifth order possibilities (on either cognitive or trans-cognitive levels of epistemological organization) into sixth order factual statements (on either cognitive or trans-cognitive levels of epistemological organization). A mendacious habit recently perfected by duplicitous politicians on all degrees and directions of the political spectrum. A defect that should be ever pointed out to them in an attempt to get these miscreants to admit to their inadvertent or advertent ‘guilt’ and where the normal course of discourse is not allowed to continue until such admissions are properly declared… and so on….
 (9)


The point of an ordered philosophy is primarily critical; i.e., e.g., in helping us to distinguish the pre-intentional from the intentional, and, the intentional from the trans-intentional or ‘transcendental’.
 By being able to put patent nonsense to the side we can then move on to the next important stage in a philosophy of value, namely, a determination of the existential dimension. But, through equivalence from a trans-intentional perspective, we come to realize that there is a pro-relational equivalence between the transcendental and the existential dimensions. Ultimately, we seek to develop an insightful economy as emerges between the theoretical nature of phenomenal-phenomenological insight, the practical nature of hermeneutical oversight, and, the critical nature of non-systematic existential re-sight… and through such guidance seek to become more re-aligned with the world at large in our passage through this same world as lived-and-shared. In detail, let me offer the following commentary on this schematic vision as entailed, and condensed, in this single paragraph. (10)


These six orders are a heuristic device to help us to critically differentiate between different and similar phenomena. E.g., there have been a number of occasions when I have heard various aspiring philosophers discuss so-called aesthetic ‘feelings’. If the word ‘feelings’ is used as a metaphor and the aspiring philosopher is aware that that is how they have adopted this expression then all is well and good. Unfortunately, this is rarely the case and those that hear such language are going to confuse pre-intentional impressions and moods (i.e., feeling in its non-metaphorical sense) with aesthetic states of experience which I would argue are experienced in a completely different manner, namely, as transcendental, trans-cognitive judgments albeit with a certain intensity of harmonic expression (as realized through ongoing resolution). All judgments are experienced with a certain intensity of experience, but, an intensity that is derived from the manner and degree of resolution realized within that act of judgment. Then, along similar lines, the trans-intentional act of judgment should not be confused with the delivery of the cognitive content of that same judgment. In effect, a judgment is first registered through resolution, and, second, the sense of that deliberation is represented in cognitive terms of reference. Just as this word ‘judgment’ has both senses embedded in its usage, i.e., as both an act of judgment, and, the delivered content of that same judgment to that extent we find we are able to appreciate its relevant cognitive and semantic significance through a representation of that act of ‘apparent’ discernment.
 (11)


As argued elsewhere, significance is emergently generated between a ‘cosmic’, phenomenological mapping of its semantic sense, the practicalities of its hermeneutic meaning, and, a critical appreciation of its apparent existential meaningfulness. E.g., I am thirsty and need a glass of water. I know I am at home. I go to the kitchen, find a glass and fill it with water, raise it to my lips, and, drink it. In my world, almost disseminated entirely by others, I know where to find a glass of water. I duly do so by walking to the kitchen, etc. The meaning of this series of acts is determined through my invocation of relevant and appropriate genres of behaviour. My appreciation of my situational con-text helps me to invoke these genres of behaviour that are both relevant and appropriate. Such as, e.g., walking to the kitchen, finding a glass, turning on the water tap, filling that glass and drinking from it, etc. A genre of behaviour is basically a certain set of sequential instructions in order to realize a certain type of an intentional objective. Usually, a number of genres are working together, in parallel, in order to realize that objective. Such sequences need to be correctly enacted (and hence misinformed patterns of execution are to be avoided, such as, e.g., mis-sequencing; de-sequencing; and, contra-sequencing [as exemplified by pouring tea into the saucer; because the teacup was not found and placed upon the saucer; and, the tea-bag was mistakenly placed in the toaster whilst making both tea and toast]. When both ‘mapping’ and ‘sequencing’ are suitably conjoined then the emergent value of such a conjunction can be experienced and appreciated. Feelings evoked by such enactions are pre-intentional. Genres of behaviour are deliberative, intentional affairs. Any sense of resolution realized in the execution and realization of such intentions, primarily, is a transcendental, trans-intentional act of judgment. The locus of valuational formation is none other than in this pro-relational dimension of judgment. Thence the thematization of identity, work or functionality, and, value to be discerned through an appreciation of this overall process. An ordered analysis discerning the ensuing distinctive configuration of that valuational complex; be that either as a single judgment or as a series and/or set/s of judgments entered into. (12)


Hence the emergence of this discerning economy through its engineering of overlapping insight, oversight and re-sight. But, how is such engineering instituted? Through the suitable invocations, either wittingly and/or unwittingly instituted, of well-informed, ongoing, overall transcendental suspensions at the core of each and every act of judgment. But, how can a process of judgment, as an act of judgment, ensure that it is both critical and existential in orientation? I.e., how do we appreciate an act of judgmental appreciation; by what criteria should we judge judgment itself? (13)


Each and every judgment is a transcendental affair by virtue of the fact that judgment must be trans-conceptual in its epistemological orientation. ‘Orientation’ and not a definitive, self-existent, completely independent unitary state of affairs because judgments, even though trans-conceptual in orientation, remain in a dialectical state of interaction with their basis in conceptual material. E.g., that my left hand looks like my right hand, as a judgment, still remains to be a judgment of similarity between my left hand and my right hand. On the other hand, from perception we can see that my two hands do look alike in size, shape and colour if not in handedness and, so, this judgment cannot be absolutely divorced from ‘the what is being judged’. (14)


As stated, a philosophy of value needs to account for and be both a critical search for realized-truth, as an ordered flavor, and, as an appreciation of its existential tenor and what trends are to hand that could better promote this existential orientation or this sense and semblance of an existential complexion. Hence these twin expressions of ordered ‘flavour’ and existential ‘complexion’. As intimated, these two aspects are two sides of the same coin when ‘viewed’ from a transcendental perspective or point of view.
 Let me argue for this equivalence and demonstrate its significance. (15)


We could define, provisionally, the ‘critical’ as ‘finding propositional alignment in the manner as determined’; and our ‘being critical’ by ‘in our being so aligned or accepting such alignment as articulated’. But how do we find an alignment between and/or within and/or from ‘a series and or set/s of propositions’ and ‘any non-propositional state of affairs given we have no access to either a so-called external world or the world of the so-called noumenal dimension’? Given an alignment between what is propositionally possible and what is not propositionally accessible is impossible, then, given this phenomenon of experiential alignment can be experienced it implies such alignment must only be between propositions!
 But, an appreciation of alignment between or within or from propositions itself cannot be propositional per se. I.e., alignment must be a trans-propositional or meta-propositional state of affairs, i.e., trans-conceptual and, therefore, transcendental in its primary orientation. What is this transcendental awareness of alignment? Basically, an awareness of an isomorphic transformational invariance running between or threading such propositions as entertained as occurring between, within or from such propositions where this alignment is discerned (and, therein and thereafter, may well be [unnecessarily] imputed as occurring in the so-call real world or natural world which itself can be regarded as merely projected as occurring within this world as large or this world as lived-and-shared, etc., without necessarily positing such a fiction beyond our relations-with-others as lived-and-shared).
 (16)


This ‘awareness of an isomorphic transformational invariance’ can be revisited mentally when we reimagine that same situation and find certain features essentially remaining unchanged in the course of that transformation as reviewed. How else could we name things or, for that matter, supply descriptions of the same?! (17)


In the kitchen I look at the fruit bowl and see six apples. Later that day, I look again and still see six apples. Naturally, I assume that they are the same six apples as first viewed. Tomorrow morning, I find five apples and assume one has been eaten or has been put aside to eat later by the person who appropriated that apple. The ‘same bowl’ is seen, some ‘apples’ are still seen therein. Such features being treated as relatively invariantly. Of course, such natural assumptions depend on a host of certain ontological and epistemological presuppositional preconditions such as, e.g., that that fruit bowl is stable and has not been replaced, that those apples that still remain in that fruit bowl as had been seen before, etc. But such possibilities must also entail their counter-possibilities as well. That fruit bowl could have been dropped and an identical replacement has been provided. Or, my guests were so taken by my delicious apples that they eat them all and then replaced them with some bought from the market yesterday afternoon. But, even though such substitutions are possible, the substituted replacement of an entire kitchen is not thought practically possible (even though that could be entertained in a virtual simulation given that simulations can be immediately enacted whereas the non-virtual, as an intentional project or program, can only occur constrained by time and space; resources; the intentionally influenced confluence of necessary alignments; necessary forms of cooperation with others, etc.). (18)


A recognition of propositional alignment itself, per se, cannot be primarily propositional. But, such recognition (encounter and engagement) can be expressed in propositional terms of reference once such discernment is either confirmed or not confirmed (or left neither confirmed nor non-confirmed should such judgment be either not enacted or found to not be able to be enacted definitively one way or the other). (19)


Then, in accordance with transformational retreatment, such meta-statements or transcendental statements can be treated on par with the initial object level of that discourse. But, such retreated products should not be confused with either initial products or treated products in that process of treatment (which could take the form of either analysis, synthesis and/or nomination). (20)


But how do we demonstrate that the apparent critical flavor of a text or series and/or set/s of texts is on par with the apparent existential complexion of that process of apparent discernment? (21)


By showing that (ordered) flavours and (existential) complexions are both pro-relational products, and, that both must occur in a critical economy, and, that from a transcendental perspective both must be regarded as equivalent. Let me elaborate. (22)


Trans-cognitive orders are distinctive types of judgment reflecting the manner of their subtle privileging/de-privileging. Existential complexion is the result of how a relationship is managed; i.e., from a relatively pro-relational perspective or from a relatively non-relational perspective as reflected in the manner of it ongoing harmonic resolution; i.e., as to whether its overall valuational formation, in comparative terms of reference, is being created, preserved, conserved and/or meta-conserved? If that relationship already has a certain historical footprint then ‘creation’ is not an issue. Then, if considerable positive transformational re-direction is not a feature of that same relationship then exponential nature of ‘meta-conservation’, likewise, is not a serious issue for consideration. Appreciation of both flavor and complexions occurs in trans-cognitive acts of judgment. Critical judgments are enacted in a critical economy realized through a dynamically engineered balanced between phenomenal-phenomenological input/s as representative theoretical insight/s; the practicalities of hermeneutical oversight/s; and, critically oriented, non-systematic, existential re-sighting/s. Essentially, operating an ongoing, overall transcendental suspension through the dynamic balancing of such tripolar factors. If suitably pre-informed and executed a critical economy is suitably simulated. Despite different orders and, given changing variations in an existential mix of the relatively existential and the non-existential complexion, complexions are equally arrived at through judgment. That, because the trans-cognitive processes realize an existential economy it follows, from a transcendental perspective, that there is an equivalence between the critical, the existential along with the pro-relational, trans-intentional, judgmental, transcendental, etc. Therefore, from a transcendental, trans-intentional perspective the critical nature of ordered flavours is equivalent to their existential complexion, and v.v., but only in terms of their common pro-relational stance undertaken in their engineered simulation. Therefore, it also follows that what promotes an ordered flavor (i.e., the expressions of its atomic essentiality, molecular aestheticality, deontologicality, pragmaticality, hermeneutical potentiality and factual onticality) must also be deemed to be existential in complexion in proportion to such underlying harmonic resolution that enables such preservational richness and conservational enrichment. Or, put simply, all judgments suitably enacted are both equally critical and existential in orientation! Hence this equivalence between ordered flavours and existential complexions albeit from a transcendental judgmental perspective. (23)


In a philosophy of value what we now need to do is to explore how the existential is promoted and, in turn, promotes a critically oriented realignment with the reality of this world as lived-and-shared, and v.v. I.e., just how does the promotion of the critical promote the existential, and v.v? (24)


In a relationship, the participants need to observe how discrete enactions either contribute, counter-contribute and/or leave unaffected the richness and/or enrichment of that overall relationship. Existentially, we positively contribute to both the ongoing preservation of richness and(/or) the actualization of the potential for continual processes enrichment through re(-)enrichment of that relationship in question. Such existentialization is realized through the ongoing resolution of relative dissonance within the consonant field of that relationship as it is found situated in its relational milieu. Existentialization is of the relatively non-existential; i.e., the ongoing harmonic resolution of the relatively dissonant. ‘Ongoing’ because this process needs to be continually renewed, i.e., neither disrupted nor absolutely completed since, as noted, ‘perfect resolution is the death of the relationship’ as must also be its insufficient degree of ongoing resolution. (25)


Our relationships deserve to be privileged, and, privileged in proportion to their relational proximity to us to that extent that we do or should participate therein! (26)


Relational wholes are psychically greater than the mere sum of their relational participants. Because wholes as ‘wholes’ cannot be reduced merely to their ‘parts’. In Winter blankets can conveniently keep us warm in bed and are much preferred to the same amount of unwoven woolen, cotton or linen thread contained therein. OK, so you might disagree with this maxim, but, which would you prefer to go to bed with – a set of blankets or a tangled pile of threads. Well, people once slept on or in straw (before encasing it in a pillow, mattress, doona or duvet), but, even here the mass of fibers collectively traps air in pockets which would insulate that sleeper from both draughts and the coldness of cool air (and so proves the same point, i.e., that wholes cannot be merely reduced to their constituent parts and find preserved what otherwise would have been the emergence of such relational attributes). (27)


The emergence of relational properties granted, we can perceive relational wholes as possessing a certain relational excess or surplus of potential value that can be utilized when pre-conditions and conditions are in suitable form of alignment. So, given snow is falling outside, I would like to sleep in a warm bed tonight. With the pre-condition of an appropriate bed and bedding and my going to bed, therein, I can now suitably participate in the current value of that bed, namely, its ability to keep me warm and allow me to sleep. But it is very cold outside, and, so, tonight, I had better wear socks and pyjamas and leave the heater on… that through the collective confluence of these preconditions and conditions I should get a good night’s sleep despite the adverse weather outside. (28)


Philosophically, we can treat this existential excess or surplus in potential valuational formation as being able to empower certain judgmental acts that support the preservation and conservation of a certain relationship. As a metaphor, a bit like water from a spring issuing forth and spilling over the rocks beneath from where it has issued to form a pool of fresh potable water below. I.e., by implication that this issuing forth has the power to move and proffer advantages not otherwise would be enjoyed (or suffered in an Aristotelian sense). (29)


I have argued elsewhere, at length, that existentially oriented behaviour has a distinctive experiential set of direct hallmarks and indirect indicators that clearly characterize this existential orientation. An ‘orientation’ because the existential experience is never absolutely existential in tenor. Arising through the ongoing existentialization of the relatively non-existential it follows, through such a dialectical relationship, that the relatively existential and the relatively non-existential must maintain a symbiotic relationship. Furthermore, given that the existential is pro-relational it follows that processes of ongoing resolution entered into must be positively recreating richness and re-creating enrichment of that same relationship. Indeed, without such ongoing resolution there would be no relationship in the first place! So, we must conclude that no relationship can be completely bereft of this existential dimension. However, an existential relationship, being supportive of that relationship must be able to ensure its ongoing richness and enrichment and that the same will be experienced in our direct or indirect experience of the same. Directly, we experience its hallmarks as ‘hallmarks’ if we have in place suitable hermeneutic forms of appreciation as genres of insight formation. Indirectly, we experience its indicators if we have in place suitable hermeneutic forms of appreciation as genres of insight formation that allow us to indirectly simulate an existentially oriented complexion. In either case we directly and/or indirectly experience through re/simulation the nature, intensity and extent of this existential presence to that degree it should be present. I have previously explored these aspects in the light of a scheme that notes how the existential is directly observed under the heading of time and space, the personal and the inter-personal. Hence the observation of elements of synchronicity, simultaneity, spontaneity, surprise, substantial novelty, etc; an overcoming of geographical limitations; a reinforcement of personal motivation that invites ongoing forms of re-alignment, etc; the ensuing positive valuational amplification arising through mutually supportive forms of social cooperation, etc. In essence, there is a world of difference between inauthentically exercised motivation and authentically exercised motivation, although, it is also true that for some people the thrill of inauthentic enaction can be savoured and promoted, but, alas, at the expense of existentially motivated forms of relational expression. Just as Augustine noted, we can be ‘in love with lust’, knowingly enjoy the wrongness of an act of theft, e.g., even if only for the sheer enjoyment of the act itself and with no deep desire for the objectives of such misplaced motivations (like as expressed in his counter-objection to Plato’s argument, that ‘we could not knowingly do wrong’, in the example of the wanton act of stealing pears (or apples?) without even wishing to eat the same?
)? (30)


So, in presenting the bare bones of a philosophy of valuational formation we have briefly noted that valuational formation concerns matters of identity, functionality and value per se, and, therefore, not questions of mere value alone. That values can be characterized through an appreciation of their ordered flavours, be that in simple or complex forms of interaction. Moreover, valuational formation should also be assessed in terms of its apparent existential complexion as revealed directly through hallmarks and/or indirectly through indicators. Or, you shall know them by their fruit(fulness) to paraphrase a well-known Biblical saying. As well I argued that existentialization is the ongoing existentialization of the relatively non-existential, and, that is none other than the ongoing harmonic resolution of that relationship that allows that relationship to be constituted in lived-experience in the first place. That, given relationships can empower us, through the re-direction of their existential surplus of valuation it behooves us to identify with the same through suitable overall suspension, and, putting egoistical ambitions and aspirations to the side, therein and thereafter, act in such a manner so as to become a vehicle of their expression through us. Hence transcendental identification and transcendental reservation (wherein we act on the behalf of our relationships even if such deontically oriented semblances of duty are to be found to be enacted at our own personal expense if not detriment). Although, more often than not, we indirectly stand to benefit from the enrichment of our relationships (in navigating and negotiating their embodiments, embededdednesses and embankments). That given a grand equivalence, on a transcendental level of epistemological performance, in essence, we can say that critical and existential aspects are equivalent expressions along with pro-relational, judgmental, trans-intentional, trans-cognitive, pro-relational features, etc. Hence this existential philosophy of value which could not be explicated without the existential value of philosophy itself assisting us in this critical task of phenomenological, hermeneutically and existentially encountering, recognizing and engaging the transcendental orientation of this existential dimension as an experiential fact of our existences as both lived-and-shared! (31)

3.    The Value of Philosophy

Determining the value of philosophy is the central theme of this set of essays. In a philosophy of value, I noted an essential focus on both the critical and the existential dimensions of our passage through this world as lived-and-shared, and, then, attempted to demonstrate their equivalence from a pro-relational, trans-cognitive, transcendental perspective (even though such a ‘perspective’ has no real ‘point of view’ except metaphorically, otherwise we would then need to invoke a trans-transcendental sense of subjectivity, etc., and so on
). In this section I will assume, first, that this equivalence is in play, and, second, that this critical-existential economy and attitude is engendered in and through an insightful economy centered around insight, oversight and re-sight. Therefore, in this process of re-e/valuation, re-writing the philosophical economy, primarily, as a process that better facilitates the facilitation of our passage through this world as lived-and-shared rather than as any formal discipline of philosophy purely concerned with its own formal preoccupations such as questions of logic, the formulation of philosophical positions, the resolution of philosophical problems and controversies, etc. That the utility of such secondary issues needs to be brought into line with the existential imperatives of this primary sense. (32)


In this regard we can now define philosophical problems, in non-absolute, relative terms of reference, as either ‘existentially real’, or, ‘non-existentially real’ or as ‘existentially unreal’.
 Moreover, in meta-philosophical terms of reference we can also define the meta-philosophical treatment of the former as either ‘meta-existentially real’, or, as ‘meta-non-existentially real’ or ‘meta-existentially unreal’ (observing this special use of ‘real’ more along connotational lines rather than in any pure denotational sense implying or demanding a co-associated sense of existence or non-existence). Let me demonstrate this form of treatment (whose primary motive is to re-center philosophical research in a resolution of problematic lived-and-shared experience/s rather than in any formal philosophical inquiry; although the latter has an important secondary role to play in the ongoing refinement of our philosophical tools for dealing with the former). (33)


Take the philosophical problem ‘does God exist?’ Now, for an atheist this is a non-problem, and, therefore, not existentially real. I.e., a question that need not directly be configured and confronted in their existence in this world with others. However, for a theist this is a problem whose resolution would need to be further conducted in meta-philosophical terms of reference; i.e., ‘what is the significance of the existence or non-existence of the Divine for both the questioner and others?’ So, philosophically and meta-philosophically we are not left with a mere philosophical problem but, rather, an existential problem. I.e., what does it mean to be a theist in this world at large, etc?
 (34)


Or, take the question “should I be an idealist or a realist in my passage through this world as either a (professional or non-professional) disciplinarian or (non-professional) non-disciplinarian, etc?” Personally, I would answer that this problematic issue is non-real both philosophically and meta-philosophically. First, such an attitude is not necessary in order to conduct our passage through this world, and, second, meta-philosophically, given the co-occurrence of both intentional objectivity in its first sense and its second sense (and its third sense of thematic iterability) it follows that such a preference should not be conducted in absolute, non-relative terms of reference, and, that if it were to be conducted in a subtle preferential form then it should be done with a view to overseeing the positive existential profitability of such qualified provisional repositioning). I.e., being an idealist or a realist is philosophically unprofitable. But, in meta-philosophical terms, to what extent might a subtle realistic interpretation and/or an idealistic reinterpretation be both philosophically and existentially profitable; i.e., preserve relational richness and/or conserve relational enrichment in that relationship, etc?
 (35)


Now, having introduced these concepts of ‘existential reality’, etc., let me refine this terminology. By ‘existentially real’ is meant ‘existentially applicable’, i.e., in its positing it implies the affirmation of the apparent question in question, be that explicitly noted or implicitly implied. Moreover, such an affirmation means that the resolution of such a question has existential ramifications, i.e., its instantiation in lived experience would make a substantial difference in the quality of experience both lived-and-shared. Furthermore, that quality is either positive or negative in its overall impact (being, dialectically, perhaps, a mix of both orientations). If it is positive, then we can assume either the preservation of current existential richness is being observed and/or an increase in overall existential richness through enrichment has been arrived at. Or, if it is negative then we can assume a difference in the overall existential quality of a situation in question through either a loss of preservation and/or the absence of (continuing) enrichment. If that situation is deemed to be existential unreal then either it is not applicable to the manner that that situation is lived-and-shared or that there is no situation whatsoever where that qualification could be applied. E.g., you are starving and cold and you then find something appropriate to eat along with some suitable shelter. Your existence is both preserved and conserved which then allows you to have the time to do besides having to find food and shelter. Basically, for the time being, your existence has been qualitatively improved positively. However, if you had to go into some form of bondage and endure an ensuing state of servitude in order to find that food and shelter then the overall outcome may well be considered to be existentially real but very negative in scope. Or, finding food unfit for consumption. (36)


The role of ‘meta-philosophical existential reality’ is to ascertain if the implicit or explicit question or questions in question are properly formulated, etc. I.e., as to whether a question is ‘meta-existentially real’ or ‘meta-non-existentially real/meta-existentially unreal’ is meant whether that question is applicable; i.e. whether it is suitably constructed (and positive) or unsuitably constructed (and absolutely/relatively negative), and, where the latter is either impossibly formulated or imperfectly formulated or currently not able to be computed or is just not able to be ever computed?
 I.e., respectively, absolutely-absolutely negative, absolutely-relatively negative, relatively-absolutely negative, and, relatively-relatively negative. Because we must rule out both absolutely-absolutely negative and relatively-relatively negative (as impossible ascriptions) this only leaves us two semi-viable forms of negativity in this regard. I.e., an imperfect formulation and(/or) that with current information is unable to be completely computed given this lack of essential information. We could make the partial comparison here, respectively, to imperfect computer hardware and/or imperfect computer software (to the extent, currently, we do not have sufficient information to complete our computations). Let me now demonstrate this simple test at the center of our philosophical enquiries that allows us to explore the critical-existential specificity of a well-represented form or type of situatedness placed under this primary form of philosophical scrutiny. (37)


The existential applies to the specificity of its represented situatedness in question. However, specificity can never be absolutely specified. Would any artist ever paint a tree with all its leaves (excepting deciduous trees in Winter)? So, a degree of phenomenological particularity is also implied. And, given no intentional act is ever entertained without the hermeneutic generality of genres a critical intentional economy should also be observed, etc. (38)


‘Does God exist’ is not a question applicable for an atheist, some agnostics, or, those with little or no interest in religious consideration. For such folk this question is unreal (in the implied existential sense as described). On the other hand, is this question real for a theist and we would need to answer “yes, it is real”. Then, the next question arises, is such reality negative or positive in overall orientation? A religious person might answer “yes, I gain great strength from my theistic beliefs”. On the other hand, a neutral bystander might be in a position to either affirm or deny such self-assessment. Now given such ‘reality’, we can now proceed to ascertain its potential meta-existential reality or otherwise.
 Do we have a well-constructed question with a well-constructed solution or resolution, and, therefore is positive, or, if an ascription of positivity is deferred or cannot be claimed what type of negativity should most likely apply? Is this now questionable question, in meta-terms of reference, either a contradiction in terms; imperfectly constructed; not currently able to be adequately determined; or, just not computable? To make a determination here we would need to study the general feature of the implicit theology apparently to hand. E.g., if ‘God’ were to be defined as ‘wholy/holy other’, and, such a statement is to be taken as literal in intent, and not metaphorical, then such a theology is a veritable contradiction in terms and must be ruled out as absolutely-absolutely negative and therefore, untenable. As, as it stands, completely incapable of making an existential difference in the life of that theistic devotee. Or, imperfectly formulated but capable of making a limited positive (or negative) existential impact on the life of that individual or community, etc. Or, as needing more information but still capable of making a limited positive (or negative) existential impact on the life of that individual. Or, just not computable whatsoever and therefore relatively-relatively negative, and, as just untenable (to the same extent as an absolutely-absolutely constituted version is riddled with complete self-contradiction/s, etc.). (39)


Preferably, this existential test, applied to a certain type of specificity, should also take into account all relevant pre-conditions, conditions and post-conditions. Moreover, it should note all relevant aspects of embodiment/s, embeddedness/es, and/or embankment/s as well as the ramifications of any applicable interventions that were, are or could be enacted by one’s self and/or others. (40)


As noted, ruling out extreme forms of negativity (of meta-existential reality) we have, in effect, relatively imperfect ‘programs’ and/or relatively imperfect processes of ‘computation’. (41)


In an ethical situation, in feeling the need to make a certain deontologically oriented and/or pragmatically oriented process of decision making, we either affirm or negate a certain explicit or implicit pattern of response, or, for the moment or foreseeable future, defer the making of that type of decision. (42)


Let me now explore some other situational conundrums. ‘Should we eat meat or should we not eat meat’? For a non-vegetarian this question is unreal/not real. For a vegetarian or similar this question, obviously, is real. When questioned they would most likely proffer a number of reasons why they have made that type of choice and adhere, with varying degrees of success or failure, to that corresponding lifestyle. In overall terms of reference, such responses could be considered to be either badly formulated or well-formulated, able to be calculated or not capable of being calculated. More than likely, however, a well-motivated non-meat eater would supply quite cogent reasons for their ensuing lifestyle. Given adequate nutrition, we would then assume that this reality and meta-reality for them, in overall terms, would be positive. On the other hand, how might we assess such questions-and-answers with respect to that person placed under such interrogation, ourselves or some relevant community in general?  Probably with some degree of difficulty, but, yet, along hypothetical lines even non-vegetarians might still give some form of assent to some of the propositions proposed by that type of proponent. Just as smokers will ever tell you they know smoking is bad but have not yet the necessary strength of motivation to quit. Or, conversely, knowing that we should eat more vegetables have not yet made the adjustments to enact such aspirational intentions, etc. (43)


Asking the ever-difficult question “should we, individually and/or collectively, go to war in a certain specified situation x?” If all potential combatants were to say “no” then there would be no war. The existential reality then would be a basic preservation of current valuational formation. In that sense, a collective refusal to go to war, would be both real and positive (given at least, then, overall, a general preservation of all relevant valuational formation). That, out of the way, our explorations would have barely begun. It is obvious to make an accurate determination of apparent existential impact, individually and/or collectively ascertained, we would probably need to know all relevant factors capable of decisively altering our serious calculations or intuitive assessments. Given that even determinations of relevance can be controversially discounted or promoted, still, given hermeneutical utilization of suitable genres of behaviour we should be in a position, upon critical reflection, to either affirm, deny, or, provisionally postpone such decision making (or qualify/requalify what determinations have already been made). (44)


Where do we begin in such decision making, in such ethical calculus, in an attempt to act on the behalf of our relationships in order to mutually create and preserve current relational richness, and, then and thereafter, conserve ensuing enrichment? We begin, where we always must, with what is already to hand. A journey may be said to start with a first footstep, but, in truth, such planning for that journey must have been in place and then such planning can only work with what is to hand and what is near to hand, i.e., what can be appropriated (or reappropriated). Even if we were to suddenly become a refugee and had to immediately flee from where we lived, still, we would be forced to take what is immediately to hand. Just as the phenomenologist must start with initial prejudices, tentative pre-judgments, testimony and the like, so, too, must the critical existentialist do likewise. But, rather than be merely swayed by the connotational content, rightly or wrongly, of such denotations, correctly or incorrectly ascribed, through the suitable utilization of ongoing, overall transcendental suspensions we can refine an ongoing critical-existential trajectory; be that for ourselves and/or others. In and through such critical means, wittingly or unwittingly, we seek processes of alignment. As pointed out, alignment is realized through re(-)alignment, be that through incremental realignment or chaotic re-alignment, hopefully positive in outlook, and, processes of sequential error correction through re-de-mis-alignment (as argued for, e.g., in my concepts of insurance and assurance
). (45)


Hence the important role to be played by suitable, ongoing, overall transcendental suspensions. (46)


Therefore, all commencements and recommencements of our serious explorations should begin with a provisional statement of perceived fact and intent. Then, we need to ‘ask’ those invoked relationships in question what interventions seem to be called for in possible processes of relevant enaction (i.e., action, non-action, or, current inaction). Such ‘asking’, in our seeking to determine the immediate and non-immediate needs of that relationship, then being simulated, through ongoing re(-)simulation, in and through the utilization of suitably enacted ongoing, overall transcendental suspensions. In the midst of the balancing of our prejudices we should find ourselves being ‘told’ what probable modes of intervention have a relatively comparative potency and positivity. By such means rectifying our relationships through the critical intervention of such existential re-direction. The existential facticity of our relationships, to that extent they are greater than their sum of their part for-us, through such an existential surplus or excess of valuational formation, having the power, therein and thereafter, to empower ‘us’, through existentially oriented re(-)empowerment, and, to better inform the ensuing trajectories we find ourselves taking in our passage with others, with-others. Given that our coursing through this world needs to be both mutual and progressively mutualized, then, we also need to take into account our embeddedness with others as well as their and our own perspectives on embodiment and embankment. E.g., if in a certain region of the world there is a famine then those people affected need to be given food and not just seeds earmarked for planting and chemically treated accordingly. Or, later, by giving people in cities seeds to plant when such a gift needs to be given to farmers (and not mere householders, investors, speculators, etc.). As noted in religious texts, the right gift should be given to the right person at the right time, in the right manner of gifting… (47)


Despite our prejudices the same should be deeply recognized as such. By invoking suitable suspensions, we can free ourselves from forms of ontological and epistemological commitment and over-commitment (and, w.r.t., ensuing pseudo-psychoses, like defeatism, unrealistic over-optimism, denialism, etc., as discussed elsewhere
). (48)


Then, with such provisional statements of relevant facts and intent we can apply our critical-existential processes of testing our existential determinations of existential reality (the extent the enaction of intervention would most likely alter the current richness and prospective enrichment of a relationship), positivity, meta-existential determinations of reality, potential positivity of meta-existential determinations, etc. By ‘etc.’ I would like to add here the further consideration of determinations of relatively positive differentials and positive integrations that might be entailed in forms of intervention that both differentially promote the relative non-loss of richness and promote enrichment through processes of re-enrichment, and/or, promote processes of resolutional integration through ongoing forms of relatively positive re(-)integration. In this regard, e.g., it can be a positive process to have a serious debate or argument as long as such an encounter finds positive forms of resolution and social re(-)integration. Indeed, the very objective of a critical-existential process of relational intervention! Hence the true and central value of a philosophy that primarily focuses on specific, existential forms of intervention! (49)


Now, what are the key implications, that devolve from this exposition, that should be drawn in our critical-existential reconsiderations of the practice of the professional discipline of philosophy? Just how should the problematic discipline of philosophy be prosecuted; i.e., as to how it should be better conducted, and, how it might be best defended as a viable and valuable discipline? (50)


The discipline of philosophy has been subjected to attack, both from many quarters and from within. Postmodernists have seriously critiqued modernists, and, Post-Postmodernists, or Contemporarians, have attempted to critique both Postmodernists and Modernists. Then, other disciplines have felt it to be their calling to erode the influence of this discipline, starting with natural philosophers as scientists and, then, psychologists as potential therapists. Much more recently we have sociologists, a few left-over anthropologists, phenomenologists of religion, ethicians, economists, political scientists, etc., all nibbling away at this slowly crumbling edifice. Then, within this ivory tower of disciplined rectitude, we have had a whole succession of debates that have eviscerated many traditional philosophical projects and programs. What, if anything, is left? (51)


The prime conclusion that I have drawn is that applied philosophy is the primary province of the philosophical discipline. As a ‘discipline’ this makes sense. ‘Philosophy’ as a discipline ‘is to proffer its services for the good of others’, and, it does so ‘through the enaction of interventions directed through a critical-insightful economy that is engaged with all communities to be found in this world as lived-and-shared’! (52)


A more traditional philosophy is, and should be, a secondary sphere of influence dealing with the development of the tools of this trade that will further assist in the thematization of this critical-oversight necessary for re(-)directing forms of critical-existential intervention that make a positive existential contribution to the existential richness and enrichment of our lives as led with others, with-others. (53)


Obviously, in the light of these two working conclusions, a political dimension needs to be critically observed. In this regard we need to carefully appreciate how values are formulated, disseminated, appreciated and rectified. Hence the following considerations of ‘the politics of value’ (where we must note that vested interests are motivated to rewrite our values for us) and ‘the value of politics’ (in which the political dimension must be exercised in order to oversee the existential implementation of the existential ‘realization’ of better social policies). (54)


However, if this discipline of philosophy is divided into an applied primary philosophy and a formal secondary philosophy do we have either two autonomous disciplines, that could go their own separate ways, or, if we have two subdisciplines, then how might they be integrated? (55)


It is possible to walk on one leg, with crutches, or hop, but, people are designed to walk upright using their two legs. Once we have mastered the art of walking, as a young child, we invoke that genre whenever we wish to walk without too much thought. This mastery of walking is not resident in either or both legs but in our ability to use them together in an act of walking… a practice intimately connected to intentional thought, even if enacted without too much thought, because without some destination, however fixed or flexible, we would end up going in circles, or more likely, just falling over our own feet. Perhaps this dialectical metaphor could serve as analogy as to how these two disciplinary pursuits could find some form of emergent integration? We walk without too much thought, and, if we think too much about it we may well stumble – a bit like walking across a narrow plank suspended over a chasm and hearing a raging river roaring below. If that same plank was laid out on the grass we would be able to walk across it without too much difficulty… but add this dangerous river hundreds of feet below and most of us would be frozen with fear. (56)


But a resolution of this puzzle is already to hand. I have argued in a philosophy of value that the critical dimension is completely coincident with the existential dimension albeit from a transcendental sense of perspective. We could treat a formal philosophy as ‘critical’ and an applied philosophy as ‘existential’. Obviously, in the light of this observation of equivalence, our two subdisciplines are integrate under the auspices of a transcendental philosophy. The world ‘transcendental’ falling within the parameters of the two senses as previously noted; i.e., in a positive sense as trans-cognitive and judgmental, and, in a negative sense of constraint as confined by a sense of transcendental possibility.
 Hence their integration in a third subdiscipline of a transcendental philosophy. Or, if we do not like to refer to it with such terminology, then we might nominate it instead as a ‘critically-engaged philosophy’.
 (57)


Thence, in a critical appreciation of the value of philosophy, the centrality of suitable, relevant, ongoing, overall transcendental suspensions as our entry and access to this dimension! Integrated in this manner, through the coincidence and equivalence of the critical and the existential on a transcendental level of judgment, we have an integrated philosophy that allows us to more skillfully walk and wend our way through this world as lived-and-shared. (58)

4.    The Politics of Value


To what extent are we (ever) ‘our own person’? Forever beholden to others, through overlapping obligations and other forms of demand, how could we fully claim to authentically represent ourselves? (59)


An artist must use clichés in the expression of their artform, yet, despite such limitations the good artist arises above such restraints. On a piano or harpsichord or some other keyboard instrument the notes are like clichés, yet, the good composers and competent performers manage to transcend such confinement. Each keyboard instrument has a precise number of keys, still, a limitless repertoire could be played on that instrument. Each genre of activity invites us to both adopt and adapt such patterns of behaviour expected to be exercised in our specific adaptation of that genre. That which is adopted is intersubjectively public, yet, in our adaptation of such genre expectations we make our own personal statements through our selective adaptations and manipulations of those clichés as found to hand. In this regard, our intentions find and express forms of resolution through the relations entertained between such clichés, through their presence and absence, through relative iteration or non-iteration, either through the simultaneity or successiveness of certain memetic sequences, etc., contrived to simulate iterable forms of resolution. Or, in the form of another metaphor (without cancelling this first metaphor of artfully re-arranged clichés) a master chef goes to the pantry and taking what they need to bake a cake produces a wonderful cake – a cake that cannot be reduced merely to those items found in that pantry. (60)


Like a magician or a divinity, the artist makes something more than what is merely to hand. However, despite the presence and/or absence of these clichés in the midst of such creativity, still, genres remain public property so to speak. As such they reflect the attitudes of that society, its politics, its ambitions and aspirations, in essence, the values of that society. To state it bluntly, politics frames and stamps the distinctive formats and instantiated forms of our values whether we like that fact or not. Hence the need for ‘a politics of value’ in order to better appreciate this inter-personal dimension of our relational existence in order to better appreciate the relatively implicit and/or explicit politics behind such valuational formation and it production, therein, of such ensuing cultural artefacts. (61)


The essential nature of our situatedness that we find ourselves immersed within, wittingly and/or unwittingly presented to us through both reflection and self-reflection, also wittingly and/or unwittingly stamped upon all manner of resolutions as we seek to move thorough this world… be that relatively non-existential in tenor in our relatively non-engaged being ‘with others’, and, relatively existential in tenor in our relatively engaged being ‘with-others’. Because neither co-operation and co-option can ever be instantiated absolutely it follows that varying degree of mutuality must exist in our relationships, and, through existentialization, this degree of mutuality can be amplified and, therein and thereafter, further promoted. (62)


The (w)holistic nature of a relationship permeates the entire nature of that relationship being born through ongoing resolution since the existence and facticity of a relationship is only in historical existence through the relative persistence of ongoing resolution. Just as between trees we have a forest and, between people we have the emergence of an interpersonal dimension. Two people in the same room can exists there without any notable form of a relationship being thematized. Or, two people may not be able to communicate with each other very often, through a lack of geographical proximity or virtual connectedness, and, yet, a palpable relationship persists for both parties. The mere juxtaposition of parties in and of itself cannot account for both relational richness and enrichment, so, therefore, relational intensity or facticity, must arise through emergent relational interaction arising in and through ongoing relational resolution. (63)


Through ongoing relational resolution, we determine the essential features of a relationship. So, what notable factors are stamped upon the ongoing emergence of any relationship as simulated in intentional experience? Embodiment/s, embeddedness/es, and embankment/s, cultural upbringing and current cultural milieu/s; and the latter can be looked through the lenses of the personally private, psychological, social, and, political(-economical). For purposes of simplicity let us focus, primarily, on the more encompassing nature of the political organization of a society, community or organization, etc., and how the associated ethos of politically influential patterns of genre formation heavily influence the essential nature of our passage through this world, stylistically, given that the latter is the distinctive manner forms of resolution are entered into through such ongoing relational formation. Just as three nearby trees make (the beginning of) a forest (economy), so, the nature of the participants in a certain relationship characterizes the essential nature of that relationship. Hence, e.g., lovers, mother and child, parents and their children, brothers and sisters, friends, work associates, fellow students, forms of political allegiance, authors and their readers, etc. (64)


From the overall nature of such relations we see and find the ongoing reiteration of culture/s along with a plethora of life-worlds both major and minor in orientation. (65)


In all of this there is a fundamental dialectic, namely, the mutuality of relational formation. It is tempting to say that from personal privacy emerges a psychological disposition; that from the aggregation of personalities a social world emerges; and, from how such a world is organized we find the political dimension. But, we should recognize, however, that the opposite direction is to be more privileged given that that is to be found as more the case in our experiential passage through this world (given that we are born into a world already culturally organized, politically structured, etc.). I.e., from (the hierarchical nature of) political organization/s the social world is formed; and, from the social dimension the individual realms of the psychological are carved out; and, that, therein and thereafter, an overall sense of the person/al is manufactured and imposed upon the embodiment of that specific person as they then find themselves immersed in this world, already preformed, as lived-and-shared, both with others and with-others, etc. But this relative privileging of a totality over its participants is not to be taken as both absolute and non-mutual to some degree. Specificity selectively emerges, but, also, the nature of that specificity can be selectively self-re-directed through those forms of involvement that we find we are able to choose between and, therein and thereafter, either enjoy and/or suffer through our immersion in this variety of transformational modes either imposed upon us or to which we have found ourselves gravitating towards (and find ourselves able to appropriate and utilize to our own relative ends). Then, in all of this we are subject to our own intentional development as intended, mis-intended, unintended or not-intended; be that either through fortuitous happenstance and serendipity and/or the misfortunes of being an unlucky person in the wrong place at the wrong time, etc. Metaphorically, we are like rivers running across the landscape, moulded by both landscape and those distinctive channels able to be carved out by those same rivers; be they in spate or more representative of a local drought, and, anywhere else in between. Hence this dialectic, and, that, inescapably, the way of the world is to be found more imposed upon us despite how we might choose to disseminate such multi-faceted, overlapping power relations; by either sanctioning their explicit or implicit continuance, or, by sanctions, through partially and selectively resisting and/or obstructing their continual imposition. In reality, through the flux of selective intentional motivation or a lack of the same, we advertently and/or inadvertently, to some degree, resist and/or obstruct such flows in power relations through imperfect or altered form of disseminative iteration. Regardless of intent, disseminative flows are never perfectly reiterated through the medium of our being in this world with others although the social world also has ways of informational error correction; from the restoration of instructions and orders, along with a re-recognition of debts and obligations, and, onward to more actual forms of social error correction through miscellaneous forms of remonstration and punishment. In this regard, we may surmise, that, in very general terms, social punishment is just as much a feature of the social landscape as surveillance? In a similar manner, it is up to us to supervise and constrain this natural tendency for social forms of (over-)compliance, at least, to the extent, they, in turn, should be more aligned with deeper principles of existential compliance, themselves, in alignment with more ‘profitable’ social trajectories?
 (66)


Just as we cannot think an absolutely original thought, because we have to invoke and adopt, first, a relevant genre of behaviour, in non-virtual and/or virtual terms of reference, and, then, adapt it to the current exigencies to hand, so, too, our cultural world imposes upon us the norms of behaviour that, by intentional necessity, will have to be first adopted before we can then adapt them to our own ends. Like rivers wandering over the landscape we are constrained by conventional channels of directedness even if, as river, we have carved out these same channels through the very reiteration of the same. So, although constrained by this conventional dimension, still, within its limits, we can re-express our intentions through our own individually altered adoption of these same limitations. What are the ramifications of these natural restrictions, and, what does it mean to be able to exercise a certain degree of freewill within such intentional confinement? (67)


The democratic basis underlying the dissemination of power means we always have the possibility of either disrupting flows of dissemination, in the form of both information and enactive demands, or, usually, relatively accurately replicating such potentials and discharging their relative completion, or, distorting or obstructing the passage of such disseminative forces! (68)


We also have the freedom to modify such meta-textual genres through their re-writing, hybridization, through new modes of application, re-framing through altering the interpretation of their framing, etc. However, the bulk of genres of behaviour remain relatively unchanged especially those that operate on more fundamental levels of phenomenological explication. But, even here we can find new ways of achieving similar patterns of enaction. E.g., well before recorded history we learnt to cook with fire. Electricity gave us new ways of heating and cooking food… and this evolution in food preparation is continuing. Obviously, as we change our technologies we also modify our modes of preparation and application, etc. So, now, e.g., we can buy our vegetables at the markets or shops that sell this type of food, or buy this type of food in tins, frozen, dehydrated, already prepared for the oven or microwave, etc. In the wake of such changes and newer possibilities we now rarely make tea in a teapot, or, use entrée dishes to bring the heated food to the table. The point of this observation, however, extends well past such simple examples given that technological change is bypassing many, if not most, traditional genres of behaviour and that their artefacts are becoming exhibits more suitable for a museum. Such change has a profound impact on the way we think, language and, inevitably, how culture itself operates within our communities and nations. We no longer write with sharpened quills, we no longer write even with fountain pens, we use our phones to type, indeed, we are losing the traditional art of writing itself, along with the art of letter writing although, surprise, people in their own way are more literate than at any time in human history given a vast array of social apps, the use of the search engines like Google, constant updates from friends, our place of work, at all times of the day and night… (69)


But what are the downsides of new technology? Maybe too many to note in this brief essay. Then we have alterations in social ethos that we might not be too enamoured with. Changes that we do not notice to begin with, but, on reflection, find we no longer have apparently functioning as a default mode. Who would not rather swap ten thousand Facebook friends for just ten good people whose company you enjoy conversing with face to face? Then, are we someone who is happy to ignore the demands of their phone when in the company of such a friend? (70)


The apparent nature of our world at large reflects what we do there, and v.v. But the ways of the world are not just seen. Attitudes are shaped for us, and shaped by us thereafter. Are we able to keep up? A myriad of judgments is quickly served up like already prepared, neatly packaged meals. Once upon a time, not too long ago, food preparation and presentation left a lot to be desired. A profit motive inspired an adulteration of our food on an industrial scale. But laws were eventually passed to limit what could be reasonably added and how to correctly represent and advertise that same product. Today, in our consumption of news and information, we need similar laws in order to ensure that what is being purveyed is both correctly represented and that such representation itself is in accordance with historical facts, reasonable forms of consensus, evidence-based assessments and the like. Willful people, moreover, should not be allowed to declare generally accepted truthful depictions of reality as ‘fake news’, as ‘misreported statements’ when accurately reported, or, as a ‘true state of reality’ when no reasonable, well-informed person could give their assent to such blatant fabrications, etc. Why should we have to put up with such obviously ‘alternative facts’? Why should the disseminators of such nonsense also have to peddle it? Or, be allowed to shamelessly disseminate such deceptive speech be that through an over-worked laziness of reporting or a lack of an in-depth investigation? If commercial advertising has had to have legal standards imposed upon it then all other forms of advertising and dissemination, especially political advertising, should be treated likewise! How might compliance be organized – through apologies, effective fines, imprisonment and so? How might this legislation be insisted upon and fully applied to such miscreants? Politically! And this means we need to organize and agitate for such sensible responses to such damaging adulterations of our Media, etc! How, otherwise, can a functioning democracy remain viable and responsible if it has to ever wade through such endless misinformation serving only the financial ends of vested interests! In this regard, and in the light of other unaddressed social concerns, a ‘politics of value’ should seamlessly segue into a ‘value of politics’… (71)


What are the ramifications of this wider observation, that the changing ethos of a culture is being damaged by over-iterated onslaught of outright deception. A disenfranchised public left out of touch with reality and at the mercy of vested concerns to maximize their profits as we bear the loss of less representative forms of governance! (72)


What do we stand to ‘gain’ in place of such a loss? Increasingly arbitrary and excessive forms of surveillance, a proliferation and increase in the severity of all forms of social punishment, a general diminishment in our freedom to be a person in this world, so, then and thereafter, it is inevitable that we become ‘progressively’ alienated, disenfranchised (internally within our life-worlds), disempowered (as an external plurality of voices able to disseminate outside our life-worlds), as cyphers to be over-exploited, a depleted ability to organize and successfully protest such obvious political mismanagement, if not corruption, and, where politicians may feel that they have to auction off their vote to the highest commercial bidder… because, now, that is the only game in town! (73)


It has been said ‘that government is only as good as the person who leads that government’! Given this necessity, in a democracy, to choose and choose wisely then its stands to political reason that mis-dissemination of information cannot nor should be allowed to go unchecked. Just as no wise government today would drastically devalue the currency, hopefully, so should the currency of information be better regulated and given a license to broadcast in an unhindered manner when in full compliance with socially accepted standards. (74)


Changing technologies imply changing ways of seeing this world as lived-and-shared. Hopefully, sooner, rather than later, social institutions and other communal mechanisms will find themselves better designed, and, in turn, designing better policies for dissemination in the political-economy. Hence the necessity for the political promotion of a positive need to existentially encounter, recognize and engage productive patterns of political change that will rectify a mis-directed politics of value..! (75)

5.    The Value of Politics


Trying to change the world by merely trying to change one’s self is a bit like cooking a hot meal using a match, or, rather, using a succession of lit matches. Somewhere between pathetic and comical, and, at the end of a wasted day, all quite pointless. In other words, politics is an inescapable dimension that must be engaged collectively in a very well-organized fashion in order to progress any agenda let alone an existential one! In reality, a fire needs to be lit that through its flames people will see through the light cast just in which direction we should all be traveling. Furthermore, such progress must be progressed because standing still is never an option. Political power is institutionalized and has an ambitious life of its own monopolized by those who wish to profit through its ministration be they working inside or outside such organizations. You could say that when three or more people collude together, for whatever purpose or mission, you have an ‘institution’. Some might say you only need two people, and, others are of the opinion that the ingrained habits of a single person are all that you need for a process of institutionalization. This state of mind can be viewed as a default setting in which we enter into power relations with others in a manner that is more iterative and which might be regarded as merely conventional. In this light, we have the influence of a major discourse. Through its hegemony discourse is framed and to rewrite that style of discourse is a bit like engineering a change of physical state in which its institutionalized inertia needs to be first overcome before we can even get to start to rewrite its manifested constitution and engineer this change of phase. But, in order to change course politically this is exactly what needs to happen. A relatively radical transformational sense of re-direction can only occur when the necessary incremental inputs bring us towards the edge of a political bifurcation that, hopefully, when entered, will produce both a positive and comparatively more fruitful set of outcomes. Hopefully, somewhere between mere evolution and sheer revolution. The conventional instantiation of a series of incremental inputs, under normal circumstances, merely consolidates institutionalized power. On the other hand, ‘too much change usually changes nothing’ except the overall level of suffering endured by that community or nation.
 (76)


Historically, the collective dissemination of radically needed re(-)forms, forms of re-direction, for right or wrong motives, have usually entailed some form of political force enacted from an eventually arrived at position of power. One person waving a placard is of little consequence. However, then to unjustly imprison such a person may well give them an even greater political impact should notice of this disproportionately heavy-handed form of detention get to be well-publicized. Such differential ‘force’ needs to be exerted in an intelligent manner rather than in any chaotic, destructive, senseless form of naked aggression. (77)


Political objectives need to be well thought out and incrementally arrived at through the institution of small, doable steps that move us ever closer to such goals; be those goals arrived at through incremental progressions and/or positive bifurcations with an amplification in valuational formation through such relatively non-existentially oriented orchestration and/or relatively existentially oriented enhancement. Furthermore, politicians need both themselves and the public to be well-informed and onside.
 Hence political thematization and its dissemination needs to suitably engineered, practically enacted, and, subjected to ongoing reoccurrence of reasonable forms of critique. Hence the importance of good debate to form, inform and test such coherent policy formation.
 (78)


In order to insightfully-oversee a successful process of political reform its platform of various policies needs to have been politically thematized, instantiated through best economic practice, and, critically appreciated through relevant and suitable forms of consequential analysis. The guiding light in an insightful economy is this third aspect of ‘re-sight’ or ‘transcendental re-sighting’. I.e., this seeing again in an existential attitude wherein we seek to create value, preserve current forms of value, and, amplify valuational formation through conservation, etc. Essentially, seeking to enrich current levels of valuational formation both for individual persons and their collective participation in co-associated communities. (79)


However, all too often politicians swallow their integrity in order to tow a party line when their progressive remonstrations, collectively organized and inspired, would be a better step in the right direction. ‘Integrity’ is not merely political unity but uniting for what is relatively right or better for all parties concerned. So, e.g., Australia’s greenhouse emissions are not too far beyond one percent of the world’s total emissions, still, despite this small fraction of the total we should be doing our very best to reduce such emissions, doing our deontological duty by actively and intelligently overseeing their ongoing diminishment. Even in sheer pragmatic terms of reference, we should be onboard and ready to travel in the right direction since, moreover, it has been well-argued that the cost of doing nothing now will be much greater when we do have to get around to doing something that is constructive. But, again, this example is raised to merely point out that at the end of the day only political organization, on all levels of society, will see such imperatives suitably negotiated and enacted accordingly, be successfully realized and progressively resolved. (80)


To explore this objective let me explore this section on the ‘value of politics’ under the following three headings. ‘Manifestoes’ that seek to deconstruct, reconstruct and con-construct the political dimension in an existential manner;
 general ‘measures’ for the productive instantiation of good policy formulations; and, critical ‘measurements’ through the use of a selective set of simple tests in order to discern truthfulness, integrity of intentional objectives and progressive realization of existentially oriented outcomes… and, by such means, existentially re-value and restore our democratic institutions; overcome the inevitable counter-productiveness of fake news, disempower false narratives, and, deconstruct fraudulent political personas… whilst making progress in more productive fields through promoting a more positive and creative approach to an ongoing resolution of crucial political imperatives! (81)


Just how do we ‘talk truth to power’? Just how can an individual address political representatives of an organization that may or may not be representative of its community that, theoretically, it should be serving and not merely advancing their own ends along with the ambitions of those onboard or who stand to profit in its wake? (82)


No individual need stand alone! By invoking, overtly or covertly, some form of a manifesto they are inviting an audience to join them, and, hopefully, be found swayed through suitable forms of remonstration and demonstration to become active or de facto members in support of such contentions. I.e., being brought around to seeing the apparent truth of those propositions that survive such contestment. Only through such support will any political proposition metaphorically ‘fly’. Hence, again, the importance of being able to conduct honest debates about such issues and rather than imposing preordained answers let responsible conclusions drive further discourses in order to productively reshape a more equitable and fruitful future. Hence the rasion d’être for interactive political discourse and why political debates should be held in public forums! Indeed, such transparency is a virtue that should be publicly fostered on all levels of government.
 (83)


In valuing the political dimension, we should be seeking that form of governance that best promotes its people without it being at the expense of others, other people, the Other! This is best achieved through both existentialization of the political process and through forms of suitable democratization.
 From a transcendental point of view, they are equivalent since the empowerment of the person through an actualization of their existential potential is achieved through true democratization, and v.v. Moreover, this existentialization of governance is on personal and interpersonal levels, and, national and international levels of interaction… and can only be realized through processes of political harmonization that promote positive pro-relational attitudes of mutual advancement necessitating political institutions and mechanisms for mediating and resolving, in general, both personal ambitions and interpersonal aspirations. One could say, in this respect, that “Greed is good” only if it benefits everyone! Or, tempered realistically, when it benefits more than one person or one family, benefits more than just one socio-economic class, benefits more than just one ethnicity or one gender, and so on. Even to the extent of not benefiting just one country… since the implementation of a policy is not in a position to benefit everyone, everywhere, absolutely, but, that in principle the objective benefit should extend well beyond any targeted class of persons proposed as the primary beneficiary of that policy proposal.
 (84)


To promote this existential-democratization of the political process I have proposed the formula or motto “Manifestoes, Measures and Measurements!” By this I mean coherent, well-thought out frameworks for the formulation and thematization of political policy formation; the implementation of those proposals that promote existential-democratization; and, those tests that suitably critique the political process on general, particular and specific levels of focused scrutiny as argued for from an insistence on thorough, independent evidence-based policy formation, etc.
 (85)


Let me now explore this formula Manifestoes, Measures and Measurements. (86)


A ‘manifesto’ is usually ‘a short text that exhorts us to collectively entertain a relatively radical sense of re-direction in political behaviour with the promise of realizing relatively positive, beneficial ramifications’. Such a text usually assumes we know its context or backstory, i.e., the reasons why such an exhortation to change direction is necessary. E.g., exploitation by one class or group of people over another class or group; environmental degradation; fearfulness for the future in the face of global warming with linkage to an imperative to both counter its causes and to prepare ourselves through suitable forms of resilience-building; etc. (87)


A manifesto is also an exhortation to entertain a change in power relations. Such a change is preferably incremental and evolutional in orientation rather than being disruptive and revolutionary. A manifesto also usually runs counter to a well-instituted major discourse. As argued elsewhere, a major discourse is replaced by an already existent minor discourse when, non-existentially, it can both deconstruct that major discourse and replace it with a relatively competent construction, and, as well, existentially, proffer an alternative vision of reality through a suitably con-constructed replacement. At its core, switching one set of cross-related metaphors with another set of equal or greater competence. However, promises, like intentional (en)actions can be realized as intended, mis-intended, unintended or inadvertently just not as intended through being overridden by other unanticipated phenomenal influences. (88)


On a deeper level of structural-functions manifestoes, and other texts, can be generated through the use of economic matrices in an integrated complex economic matrix. Hence matrix generated/generating manifestoes, etc. By ‘etc.’ is meant any text from an essay to a letter, etc. Let me explain. As noted, an ‘economy’ in its philosophical sense is ‘a tripartite space in which texts are generated’. E.g., I am fond of the formula ‘theoretical, practical and critical’ as a device to create a philosophical text. Given the imputation of an intentional-gestalt reading of consciousness such tripartite formulas can be paralleled. So, e.g., theoretical can be paralleled by phenomenal-phenomenological analyses, practical can be paralleled by hermeneutical investigations, and, critical can be paralleled by existential examinations, and so on. Hence the following 3 x 6 integrated complex matrix grid:

1. Research:


Theoretical

Practical

Critical

2. Exploration:  

Phenomenological
Hermeneutical

Existential  

3. Temporality:

Past 


Future


Present

4. Historiography:

Facts


Narratives

Critiques

5. Manifestoes, etc:

Manifestoes 

Measures

Measurements

6. Political-Economic:
Political

Economic

Stylistical (89)


E.g., a novelist could write a novel, say, set merely in the past, and, in focusing on the past must leave the sense of a present and future as relatively implicit or covert in orientation. A pure past would be impossible to even think and, therefore, must possess some form at least of an implicit covert sense of the present and future in order to offer this contrast for that text to be overtly written in a past tense. E.g., in represented historical formation we could form no form of an historical representation without this tripartite economy of facts, narrations and critiques. Similarly, no manifesto could be formed without at least an implicit recognition of practical measures implied by that manifesto, and, critical tests in the form of measurements for qualifying and thematizing tripartite elements in that matrix being adopted and adapted. If, say, Manifestoes and the Political-Economic aspects, e.g., were chosen as a grid for philosophical research then we could say the generating matrix is 3 x 2.
 Furthermore, we can also claim that forms of translation could also be explored by noting parallels between these various grids (and any others that could be added to this 3 x 6 overall matrix).  (90) 


Now, the grids of such matrices, once adopted and adapted, will determine the complexion of that text, and v.v. So, e.g., a matrix only concerned with political and economic aspects, primarily, would be a political-economic grid 3 x 1 (= no. 6). (91)


In a ‘fractal matrix’ this economic tripartiteness is continued to the tripartite elements themselves giving us 3 (x 3) x n (where n adds 1 to 6 layers to this evolving matrix). So, e.g., in looking at the political-economy in my Third Critique I proposed a 3 x 3 grid structure where the research elements are not only given a horizontal reading but also a vertical reading as well. So, e.g., the theoretical nature of the political dimension was further divided between theoretical-theoretical nature of politicians, a theoretical-practical subdivision related to the civil service, and, a theoretical-critical reading through enquiries, commissions and other forms of parliamentary scrutiny, etc.
 (92)


Now, in ‘measures’ is meant ‘practical measures proposed or implied that will assist in the prospective formation of the creation, preservation and/or conservation of valuational formation. By ‘measurement’ is meant simple tests (focusing on single economic elements) or complex tests (focusing on many elements and/or the same element in a variety of approaches) conducted in order to expose the relatively imputed bankruptcy of the current instantiation of policy proposals, etc., as being put forward, or, as instrumental in the formation of a prospective overall economy in question. (93)


So, e.g., in confronting the decarbonization of the political-economy a politician could be asked if current emissions over, say, the last four years, are either falling, or rising? Insisting on a yes, nor, or relatively unchanged. Or, asking, currently, what is the overall status of renewables in the Australian economy (as a fraction of total energy output in the electricity markets)? (94)


On reflection we could argue that measures are practical responses which need to be logically coherent, practical, highly probable (through the necessary alignment of pre-conditions and condition) and potent (or non-impotent, i.e., as being able to be realized without too much difficulty). Then, in a similar vein, measurements must be logically coherent, relevant and determinable (either immediately or at some later point in time). (95)


Often, simple, relevant, highly focused questions can provide the essential answers needed. In an historiographical mode we could insist that for facts to be considered as factual (as sixth order factual statements) they should be re-assessed as either correctly or incorrectly disseminated. By such means ‘speaking truth to power’ should the need for that type of occasion arise. If so-called correctly ascertained facts are merely concocted for whatever reason or reasons then it behooves the reader, interviewer, critic, etc., to insist such disputed facts need to be evidentially established and should not be introduced as viable demonstrations until such tentative ‘facts’ can be demonstrated as potentially factual and actually true. (96)


Following up an historiographical approach we note the simple matrix of ‘facts (F), narrations (N) and critiques (C)’. Focused scrutiny could research considerations of factual alignment (either through direct observations and/or indirect testimony, inference, etc,), i.e., veracity. Or, in the exploration of narratives we would seek authorship, co-authorship, apparent ‘narrational objectives’, etc. (97)

Then, bi-focused scrutiny could be targeted, e.g., on the factual status of a narration/series and/or set/s of narrations (on an individual elementary basis or on a more collectively integrated level of scrutiny). Hence {F/N?} I.e., questioning the factual status of a narrative, etc. Or, in reverse, {N/F?} as questioning the narrational presentation of a certain set of facts, etc. E.g., facts need to be narrated by someone or by a certain group of people. In a similar manner we can generate four more bi-focused possibilities, namely, {F/C?}, {C/F?}, {N/C?}, and, {C/N?}. (98)

Or, we could utilize the following six forms of relatively systematic organizing of this historiographical research by noting the following six patterns of temporal operation, namely, {F/N/C?}, {F/C/N?}, {N/F/C?}, {N/C/F}, {C/F/N?}, and {C/N/F?}. (99)


Each one of these temporally organized forms of sequential operation would have a unique set of pre-conditional, conditional and post-conditional requirements for their critical supervision. E.g., {F/N/C?} implies seeking the facts of a narrated critique, i.e., textual documentation that this pattern has been intentionally formed in a certain text or texts, noting the narrator/s of both the critique being cited and of the critique itself when such discernment is possible, etc. E.g., a prestigious newspaper might be discussing a critique bought forwards by President Trump and, in doing so, noted a certain number of alternative facts being presented by President Trump in keeping with his duplicitous form. Given the moral authority of this specific newspaper is much greater, should that be the case, then a reasonable person would be more inclined to trust the version disseminated by that newspaper. To illustrate this point, we could cite a regular refrain used by President Trump accusing ‘some party X of disseminating “fake news”’ and having to translate this to mean that it is only ‘President Trump, himself, who is disseminating ‘fake news’!’ (should such a claim be merely a personal assessment without evidence). (100)


Having these structures exposed then allows us to ask simple or complex questions as tests or measurement of such measures. So, if a certain narrator notes certain ‘facts’ an interviewer, a critic, a reader could well ask (this narrator or themselves) what evidential basis is there for claiming such ‘facts’ to be true facts if at all? Then, if such facts, in reality, are alternative facts then it would be natural to dismiss both those facts and their narrator, respectively, as wrong and misguided. Pointing out that until such facts can be demonstrated to be historically aligned with facts that are already confirmed in general, overall public consensus then it would be better to cease that specific dialogue until such factual statements are seen to possess the necessary degree of affirmation sought. Or, perhaps, seeking to deconstruct the intentional objectives of that narrative at the same time as either logically incoherent, or, as viable with or without moral objections, etc. Similarly, treating a critique as valid or invalid in the argument of its claims (to be either insights, necessary patterns of oversight that deserve to be overseen, and/or, existentially oriented re-sights where re-evaluations of previous forms of consensus must be re-considered, etc.). By mustering such fine-grained attention, we would hope to strengthen such discourses or dismiss those that are patently fraudulent as being fake facts, fake narratives, fake critiques, and/or, fake histories, etc. (101)


Or, e.g., in proposing transparency, individual accountability and corporate responsibility, etc., in the political-economy, this technical approach, and its simple and/or complex interrogations, etc., should be able to better facilitate the same. Furthermore, the philosophical invocation of correlations, accommodations and transformations, etc., should also be able to avail themselves of this detailed form of technical scrutiny. (102)


Across the gamut of such technical scrutiny we should also apply an existential test. Do the interventions being proposed add to, leave untouched, or subtract from the individual and collective levels of valuational formation determined in both qualitative and quantitative formats. E.g., in qualitative terms, if a person is hungry they will be preoccupied by their hunger and needing sustenance. If they get fed then that person is now better able to concentrate on the fulfillment of other needs, imperatives, be that for themselves and/or others. Then, in quantitative terms, if a whole class of school children from a very poor socio-economic background were to be supplied with good quality breakfasts and/or lunches then we would hope they would be able to better concentrate on their studies, etc. (103)


Then, as a political background, we note that the imposition of a manifesto, as a process of intervention, as a political act of a certain number of agents, necessitates that a successful degree of political organization must first be in place. Hence this aspect wherein we find the ‘value of the politics’. I.e., both its evaluation and evaluated valuation, etc. (104)


However, let me seriously review such considerations. In a politics of value, I noted that we adopt and adapt the values of others already to hand. To what extent, if at all, can we say those values are our own individual values if we merely conform to the expectations of others.
 Indeed, could we ever escape this hegemony of the other? (105)


Without others, both metaphorically and literally, we are naked, without clothes. With others, we find ourselves clothed. Literally in ‘clothes’, and, metaphorically, in ‘the expectations of others’. Such dictation comes in various forms and in varying degrees. Even if we had to wear the same uniform as everyone else, regardless of our gender, still, fashionable trends would still appear, albeit through some form of minimalism. Hats or caps might be worn at different angles with or without the implication of certain meanings. Shirts might not be tucked in. Jewelry might be discreetly worn and only shown to a few trusting individuals who might or might not be doing the same thing, and so on. Under less socially strict conditions people might be free to wear anything they like, but, still, some people would be very conscious of either conforming to certain fashions, either as front runners or late starters, or, either trying to be fashionable or not trying to be fashionable by attempting to be unfashionable in whatever way they might wish to express that attitude. A person might even find that they have a religious calling not to be burdened by any clothes whatsoever.
 But, even here, that person would be perceived not so much as just ‘naked’ but as someone whose deliberate intent is to be ‘without clothes’. (106)


So, can we escape this conundrum that if we merely conform to the dictates of others then how can we individually be authentic in our relations with both our own senses of self and others? But, in understanding this conundrum it could well be argued that a solution must exist in some form or other? Either the resolution is such that there is no resolution, or, that a resolution in some form is possible, and, hence our escape. Now, if it were only the case that our mere conformity could not be observed otherwise then it follows that this conundrum has no (meta-)resolution other than it has ‘no resolution’. But if ‘conformity is merely following’ it must at some point be following a non-conformist, i.e., that person who initiated that fashionable change in direction. I.e., not everyone is a mere conformist. So, the question then becomes how do we join their ranks? However, given that imitating select patterns of behaviour is a genre of activity, and genres are both adopted and adapted, it follows that everyone, in some sense or other, must be a non-conformist to some degree or other. Thankfully, therefore, escape is ever to hand. We have a certain freedom to both adopt or not, and, a certain freedom to adapt that to hand; be that in mere conformity or sheer non-conformity. But, if logically we can escape, how in practice is this feat to be arranged? Through the invocation of the ongoing, overall transcendental suspension! As it exists at the very basis of our experience of judgment itself… albeit in the context of dispositions, inclinations, ambitions, etc. (107)


We ever have the freedom to ask a question, even if only we were to silently ask that question of ourselves. We are free to entertain certain intentions, and, cast judgments of various forms upon the same.
 We also have the freedom to enact certain judgments be that through action, non-action or the deferral of inaction. In this freedom we also stand before the potential suffering or enjoyment and/or being left untouched by the ensuing ramifications of such enactions. Hence this delicate dialectic to be entertained between pre-intentional emotions and motivations, intentional acts, judgmental responses, and, the consequential ramifications of the enactions of ourselves and others.
 Let me examine, in closer detail, this process of e/valuational formation and its potential for existential (re-)consideration. (108)


So, the question now becomes, how do I critically enter into forms of judgment, and, what role does the ongoing, overall transcendental suspension advertently play in such intentionally directed deliberations (if at all?). (109)


A number of techniques can be integrated in order to deliberately engage the exercise of this suspension. In this regard, we could entertain an open-ended checklist of essential aspects any one of which could initiate this process. Since, e.g., merely to invoke a question is but one way to promote this suspension and automatically start heading towards this existential orientation (through the economic invocation of a correlative dis-conjunctive suspension of the either/or
). Or, e.g., we could invoke the following concerns. Simply ask, e.g., what is the objective of our current enquiry? What is to hand in the light of that objective? What genres of behaviour are we rhetorically invoking in those meta-textual terms of reference? Where do we wish to go in this exploration, and how far? What other questions should we propose? What solutions would we expect to meet in a resolution of such questions? Do we find answers in keeping with our expectations, or, do we find novel solutions within such detailed interrogations? In a closer examination of this situation being entertained to hand what other issues arise? And, importantly, what balance can I supply in order to neutralize the prominent prejudices of my initial pre-judgments? Let me divide and balance my time between intentional content and intentional processes. To what extent can I appreciate this situation to hand from both my perspective and some other person’s or persons’ perspective/s? To what extent can I focus on the details of this enquiry and simultaneously entertain both their counter-processes and contra-content? Or, imagine the simultaneous non-existence of that being entertained. Indeed, going further to imagine a complete global cancellation of the world of appearances without either affirming this negation or negating this affirmation. Or, similarly, taking all appearances to be analyzed as if an illusion or mere simulation, as if solely a reflection in a mirror. Or, to what extent can I ‘focus’ on the contextual concerns and ramifications of this same enquiry, etc? And conversely, to what extent can I ‘background’ any form of intentional focus. But, then, in discerning an existential tenor in such transcendental, trans-cognitive, judgmental research; in a thematization of a pro-relational stance, through emergence; we should now ask to what extent does this same enquiry currently appreciate an ongoing enrichment of all co-associated processes of valuational formation, i.e., appear to reward this level of care and concern? And so on… until we find a suitable resolution of that enquiry, or, now find we need to move on to the next topic of our research, or, re-immerse ourselves in the more pressing concerns of just continuing our lives as lived, directly and/or indirectly, with-others… perhaps realizing that this attitude of the transcendental suspension, actually, is co-occurring in each and every intentional idea, from one conscious moment to the next… and only stands in need a certain degree of transcendental refinement in order to promote this surplus of the existential…. (110)


Discernment of this existential orientation comes with its own direct existential hallmarks and indirect existential indicators (as noted elsewhere). E.g., directly noting moments and periods of spontaneity in our research, or, noting its textual presence in the texts of others, etc. The emergence of this increasing, ongoing semblance of harmonization contributes to both its existentially lived manifestation and its existentially oriented deposition in the form of parallel trails of intentional deposition resonant with such surpluses of represented existentially oriented valuational formation. Being aware of the fact that too much or too little consonance, dissonance or harmonization, etc., will realize the metaphorical ‘death’ of that experiential relationship. (111)


This existential dimension is ever to hand! It is encountered, recognized and engaged. Note its recognition and we can promote the grounds for that recognition, and v.v. By such means we promote this sense of an encounter. Noting both recognition of an encounter and the encounter of a recognition and we find we are directly engaged with that which is the intentional objective of that pro-relational attitude being refined and re-defined through such intent appreciation. Given our emerging awareness of its hallmarks, etc., we entertain those intentional avenues that appear to promote its ongoing refinement. Such hallmarks and indicators can be discerned through engaging with great works of art, through resolving our disagreements and arguments with others, finding rapt absorption in a good novel, indeed, through merely observing a mindfulness of every thought this existential orientation can be promoted… balancing its intent-relaxedness with a relaxed-intentness (mirroring an absorbed-detachment/detached-absorption). (112)


Quite simply, an existential complexion is ever present and only needs to be identified and promoted, discerned and re-defined through the presence of a pro-relational attitude. By such means, we find an existential openness to both self and others. Through such interactive-appreciation we discern the transcendental constitution of our relationships and indicative manner of their existential transformations. In promoting this existential orientation, we eventually promote the existential tenor of those relationships. In the process creating value, preserving value, and, conserving the ongoing enrichment of those relationships. Discerning this existential dimension, as an overlay self-imposed upon our relationships, by those relationships themselves, as self-empowered, promotes our alignment with-others in this world at large, as lived. A process of alignment being realized through both ongoing re-alignment and re-de-mis-alignment. In and through such existential transformation we discern the true value of the political when an experiential equivalence between ‘the politics of value’ and ‘the value of the political’ is able to merge and emerge in a relatively more fruitful manner for all parties concerned. (113)


What is the nature of valuational formation to be mutually realized through an existentially oriented pro-relational attitude? (114)


As noted, all value is ordered. It also can be seen to fall under the headings of identity, functionality and e/valuation (valuing/value). Identity is ‘explained’ through reference to first ordered essential identity, second ordered aesthetic-integration and sixth ordered factual e/valuations. Functionality is ‘comprehended’ and ‘understood’ through fourth ordered pragmatical, fifth ordered hermeneutical and sixth ordered factual e/valuations. Existential evaluation is ‘discerned’ through second ordered aesthetic-integration, third ordered deontological and fourth ordered pragmatical e/valuations. Although from a transcendental perspective all e/valuations have the same transcendental form, therefore, ordered distinctions are relatively superficial in orientation; forms of accommodation are ever open between orders; and, the intensity of valuational formation is comparatively assessible (given that the mechanism of ongoing resolution contributes to both valuational formation and our general experience of such resolution per se).  (115)


If it is the case that ‘the politics of value’ and ‘the value of politics’ can existentially coincide, from a transcendental perspective, how might this general equivalence be demonstrated and what are the ramifications of such an equation? (116)


As individuals we are ever beholden to the functions of a political dimension. By extension, the existential transformation of our contributions to political responses can existentialize the engendering of those same responses. In ideal terms, perhaps, we would need to say it would necessitate an infinite degree of psychic investment in order to realize an absolute, ideal degree of political existentialization? However, an ideal degree of existentialization is neither possible nor necessary as the process of existentialization on a more practical scale will ever produce more value than that merely invested in that process. Hence the concept of an existential excess or existential surplus in valuational formation. Observing a pro-relational stance, usually, is more productive of valuational formation than that originally invested in that process. Moreover, this fruitfulness, when evident, can effortlessly continue that process of transcendental reflection, through such re-investment, as long as such productivity continues. Similarly, from a social point of view, an existentialization of the political process can return to that personal relationship, organization, community and/or nation a greater degree of valuational formation than that originally invested in that overall process. (117)


Therefore, it behooves both individuals and communities to collectively call for an observance of the existentialization of our relational interactions in order to promote and accelerate this facilitation of a net, positive, existentially oriented valuational formation. Fortunately, this summons is already present, to some varying extent, in our relations with other. Basically, needing only better forms of active and passive observance, etc., in order to more effectively elicit its ongoing existential re-orientation. How might this existential transformation be better enacted? By letting those factors that appear to promote a surplus in existential e/valuation find themselves suitably enacted. (118)


Of course, the mere asking of a question will not in and of itself invoke an existential orientation. But, it is as good a place to start as any other able to head us in this direction. We need to recognize the existential nature of a process of harmonic resolution and how harmonic resolution can induce an existential orientation. Once this dimension is recognized, through its differential experience, then we would soon learn how to invoke and induce this existential turn, this existential turning around of relatively non-existential experience. Under the four headings of time, space, self and others we can learn to differentiate the relatively existential orientation from its contrasting non-existential orientation. I.e., through noting spontaneity, simultaneity, synchronicity, a sense of the eternal present distinct from a more historical appreciation of the temporal, etc; a sense of overcoming geographical boundaries through the semblance of a union with a certain sense of place, etc; a transcendence of limited, finite sense of ego, etc; and, a transcendence of others in a resonant sense of communion with others, community, nationhood, etc. Once this existential orientation is experienced and recognized it is not forgotten. Unfortunately, for many people its apparent non-existence in overt cultural language means it is neither encountered, recognized nor engaged in direct awareness even though such a state of mind is covertly present in all cultures and implicit in each and every moment of our intentional lives. In this regard, a primary mission for philosophy is to alert people to this dimension, and, then let it weave its magic in the course of our lives with others, through being with-others… through the invocation of this pro-relational attitude. (119)

Bread is leavened with small quantity of yeast. Good people together can make a difference. Similarly, a coterie of bad people, with self-oriented motives, driven either through awareness or unawareness, can make a disastrous difference to the world they move through. Sadly, even good motives can have disastrously realized unintended consequences. In acting, either on our own behalf or the behalf of others, we need to be respectful of our relationships and ‘listen’ to them and empower them, and, therein and thereafter, empower those parties entailed within in order to responsively and responsibly have deftly re-directed the trajectories of such ‘entities’ in such a manner so as to create or preserve the richness of those relationships and, as well, hopefully, as a consequence, conserve the advancement of their mutual enrichment, and, subsequently, their mutual enrichment of ourselves. ‘Enrichment’ is left ambiguous here since its devolution of an existential surplus could be either monetary in orientation and/or some form of an intensification of that relational experience along with ensuing benefits of a non-pecuniary form.
 A few drops of dye in a large vat of water, in mixing, might not be seen, still, with a few more drops the colour of that dye might then be seen and be seen to remain. But as for a dye, so, too, for a stain. The ensuing fruitfulness of those intentions will let us discern whether a dye was properly utilized or a stain ensued as intended, or, through imperfect oversight, was accidently realized as an unintended consequence. (120)

We could say that all forms of value; i.e., all aspects of valuational formation, are politically thematized and such an essential force, whether seen or not seen, is imprinted on our reception of the same. A beautifully carved ivory ornament, on reflection, does not hide the fact that an elephant was probably killed in order to procure that piece of raw material. Conversely, we should also value the political dimension because through this realm of being the richness of our lives stands to be enriched. However, only ‘moving’ in an existential direction will the individuals in that relationship, that organization, that community… in that nation stand to collectively gain in both richness and enrichment in all its relevant potential senses and possibilities. (121)

The fundamental basis of power is democratic, and, fundamentally, empowerment of that democratic basis fruitfully tills the soil for greater degrees of mutual enrichment. To that extent governance is democratic in orientation then to that degree we should be grateful that it exists. We should treasure such a fact of our existence and ensure that those that would wish to diminish its current democratic complexion be artfully neutralized by ensuring both its preservation and conservation. Both ensuring its maintenance through eternal vigilance and ensuring its further conservational enrichment through an incremental evolution of reforms that better establish the pre-conditions for the growth of this political institution; from the highest office to the lowest position in any organization. This democratic ethos needs to permeate all aspects of any culture, albeit in a suitable manner in keeping with the nature of the cultural milieu in question. Incremental reform by incremental reform a democracy can be strengthened and overseen to pervade all aspects of our cultural lives be that politically, in local councils, organizations, companies, schools, university, hospitals, military establishments, constabulary, prisons, religious institutions,
 families, even at the level of international relations, and so on. Conversely, a democracy, whatever its deficiencies or non-deficiencies, can be unpicked through an unravelling of those historical reforms or through a weakening of those institutions that support and are the bedrock of that democracy. (122)

If we value the political, seek a preservation of that which should be valued and a conservational expansion of those incremental reforms necessary for the revitalization of our democracies, then citizens will collectively need to ‘speak truth to power’ and remove those road blocks for the progressive advancement of a genuine democratic movement. In midst of the current thrall of populists and other demagogues sensible people need to institute those reforms that strengthen democratic governance and deconstruct and replace those ideologies distorting the political-economy like neo-liberalism et al. Forms of dis-equity need to be stopped and reversed rather than merely weakened through symptomatic forms of treatment. The unnecessary seeking of relatively non-anonymous donations, especially from vested interests, governments included, should be abolished given their inevitable distortion and polarization of the political process.
 Moreover, in the same vein, governance should also insist on much greater levels of transparency, personal accountability and communal responsibility, and so on! (123)


6.    Provisional Conclusions, Observations and Comments: Speaking Truthfully…

Philosophically, how do we existentially ‘speak truth to power?’ (124)

As an observation, it would appear that merely correcting alternative facts, untruths, discrepancies with reality lived-and-shared, bald outright lies… has made little difference to the political views of most people. The most crass or ruthless of people, usually men, still manage to subvert the political system and get themselves voted into office and, then, ever to stay in office by manipulating whatever means it would take for them to overlook the fact that they should have been long gone. I.e., that they should be removed from office, voted out, forgotten, their disastrous legacies undone… but, the ensuing pain and suffering not forgotten.… (125)

Just how does the committed democratically oriented person deal with political deception, fake narratives, diversionary accusations of so-called ‘fake news’, a lack of political accountability and responsibility along with diminishing levels of transparency, the corrosive influence of large donations forever with strings, forms of corruption, over-promising, divisive attitudes, the disastrous council of populists and other willful demagogues? Just how does the person, albeit through forms of collective congregation, set out to speak truth to power? (126)

If, as argued, the politics we value is stamped by the current values of that politics then it behooves us to ensure that those values we truly seek for our society, whether democratic or otherwise, are progressively represented in our current politics as its winning major discourse. To do that we need to ‘speak truth to power’, be that directly or indirectly, overtly or covertly, through both our own enactions and the aligned enactions of others. Now, an elite absolutist, as a powerful member of a nomenklatura, might say “we stamp truth in our own image, we define what is ‘noble’ or otherwise.” In contrast, a political relativist, should such a specimen actually exist, may well state “all truths are true (and let ten thousand flowers b[l]oom
).” But, from a transcendental perspective, being both trans-personal and trans-interpersonal, we would have to argue that “‘truth lies’ in and through an alignment between and among facts, actions and words.”
 Moreover, a sensible philosopher would argue that without the necessary degree of such alignment our very being in this world with others is in danger of collapsing. Hence, moreover, the necessity for suitable degrees of aligned consensus given that only through others can we collectively make any form of progress be that political or otherwise! (127)

In the light of the above, it is therefore crucial that a critical philosophy understand both the nature of value and the nature of the political process, and, observe the fact that an existential dimension must also be critically interacted with; i.e., critically encountered (phenomenologically), critically recognized (hermeneutically) and critically engaged (existentially)! Through phenomenal-phenomenological correlations, hermeneutical accommodations, and (non-systematic) existential engagements, etc., we attempt to make further sense of this world as lived. In this regard, we take what is already to hand and critically explore the same via an ongoing, open-ended, well-pre-researched, overall transcendental suspension. Then upon this world of research we re(-)define our facts, put to the side contra-factual depictions that are argued for as not currently deserving factual preferencing; outline and scrutinize the narration of our arguments in the light of the objections of counter-arguments: and, (meta-)narrate the critiques of such narratives and counter-narratives, etc., and by such means supply the provisional outline and acceptance of our current re(-)positionings, etc. In essence, perform a dialectical process of seeking forms of alignment that do indeed appear to promote better forms of ‘alignments both between and among facts, narrations and critiques’, etc. Of course, into this mix we have a near infinite range of other tools that can be brought to bear upon this basic research such as, e.g., ordered forms of exhibition, consequential analysis, psychological scrutiny, sociological research, political dissections, logical examinations, dialectical procedures, hermeneutical explorations, existential assessments, perceptual descriptions, phenomenological treatment, political-economic policy reassessments, and so on. However, in the light of the above let me conclude this essay with a broad spectrum approach to this topic of how we must ‘speak truth to power’, in all its forms, given the disastrous demagoguery of populists, residual fascination with fascists, persistent racists, propaganda from the alt-right, the damaging declarations of global warming denialists, obstructive forms of conservativism, the inevitable dis-equity and disenchantment produced by neo-liberals, the ensuing disempowerment of socialist dictators et al, and, all other instantiations of political extremism. (128)

Given that the evidential fact that fact checking seems to make little difference to either the fabricators or disseminators of fake news and, likewise, those who have a penchant for mis-calling disconcerting facts and their specific medium of dissemination as ‘fake news’ then it behooves the serious political professional and non-professional, alike, to devise a more integrated and more powerful form of response. (129)

To realize the success of this end, in order to overcome all forms of political dissimulation, I have proposed the following matrix (3 x 3) as a grid for interrogation based on my philosophical understanding of the phenomenology of historical research that demonstrated to myself that we need three integrated levels of scrutiny concerning the dissemination of facts, narratives and critiques. That with respect to each of these three levels of argumentation (of increasing ‘vertical; complexity) I have proposed the application of three directions of scrutiny (on a ‘horizontal’ level of enquiry), namely, chronicles, currency, and, consequences. I.e., respectively dealing with trends in historical formation of an ideological political movement;
 current configuration, organization and pre-occupations of the same, and, potential ramifications of their both political narratives and relatively uncritical critiques (i.e., noting current implications and future consequences), etc. By ‘etc.’ is meant adding those additional general investigations, particular analyses, and specific examinations that might throw further light on such ideological formations, and so on:
Matrix for Truthful Consensus Formation
Facts:


Chronicles

Currency

Consequences
Narratives:

Chronicles

Currency

Consequences
Critiques:

Chronicles

Currency

Consequences (130)

Now, although I have stated that in our historical research this epistemological hierarchy of facts, narratives, and critiques all need to be properly addressed, distinctively and individually, through different tools of critical scrutiny, in this instance I am going to argue that we are taking somewhat of a textual approach rather than an historical stance per se. By looking and critiquing representative statements under these nine headings we then need to put forward an integrated and existentially oriented approach to counter the ability for such ideologies to disseminate and politically gain so-called ‘converts’ (rather than the more difficult and somewhat impossible task of converting pronounced ideologues to a less extreme and more sensible approach to the seeking of political change). Let me demonstrate how we can do that, non-virtually, on the basis of this virtual interrogation as proposed above. (131)
 
All facts have a history! Nothing just pre-occurs, and, nothing occurs in an historical vacuum. Important facts deserve to be ‘chronicled’. So, in this regard, we should look for what is ‘motivating the formation of those facts in question’? Similarly, what is motivating the apparently definite form, i.e., ‘shape or course’, of an ensuing narrative? And, similarly, what is driving a critique being driven by an ideologue, and, how, in turn, we might and must successfully critique this type of political representative. Remembering, that any extreme form of phenomenological presentation must be sociologically de-centered even if produced under extreme circumstances. E.g., a group of slaves may well be conspiring to overtake their masters, still, it would be wrong for them to turn their masters into abject slaves like themselves (although it might be perceived to be an apt form of poetic justice). At some stage, and the sooner the better, forms of reconciliation, resolution, amends and compensation, etc., all need to be expedited in order to politically form a society that has collectively moved on from such trails, travails and trauma… moving beyond such exploitation, existentially inauthentic behaviour and such gross inhumanity towards others. No society can properly flourish and prosper if such attitudes are fostered and allowed to fester… to reappear like weeds each year that are left unobserved and unchecked! (132)

By ‘currency’ we scrutinize the form, the shape and course of current attitudes, statements, objectives, etc., being disseminated by such ideological representatives. What facts have presented themselves in this regard. Likewise, how are narrative being shaped. What are their prime ideological drivers; i.e., their grounds for such motivation and in what form they appear to be over-iterated? Inauthenticity has a habit of being just that, a habit. So, armed with such an understanding we can move on and note the most probable direct and indirect consequences of such extreme positionings. Similarly, what are the habitual critiques proffered by such representatives and how might they best be countered, neutralized and deconstructed, constructively replaced, and, existentially con-constructed???? (133)

Under the headings of ‘consequences’ we need to dissect both current implications and future consequences. With regard to facts we need to determine their correct factual status (i.e., their positive or negative sixth ordered status). Facts without evidence can be deemed as either speculatively indeterminate and/or patently false. Narratives can be deemed to be either constructively supportive of integrated social formations and/or non-supportive of the same; be that through elitism, non-elitism, racism, divisiveness, non-inclusivity, inauthentic forms of discrimination, criminally inclined propensities, ruthless political subjugation, and so on. (134)

Now, with this interrogative basis in mind, let me delineate some integrated existentially oriented strategies for dealing with instances of ideological dissemination that invoke and preference fake news, fake narratives, fake histories, false accusations of ‘fake news’, etc., forged presentations (using forged texts, voiced comments, doctored pictures and reconstructed videos, etc.), inauthentic forms of critique, fallacious arguments born in genuine disgruntlement and ensuing disenchantment, deceptive propaganda, and so on, etc… (135)


The discernment of faked facts can be identified because either one witnessed the event/s being mis-described; authoritative witnesses state otherwise; their portrayal is mistitled; our knowledge base derived through general social consensus is being contradicted by claims that, therefore, are patently false in such a social context; where historical research cannot either validate a claim and/or dis-validate it; logical inconsistencies either within the presentation itself and/or between that content as presented in that presentation or between some other set of presentations; that all claims made by a poor historian should be treated as suspect especially when they seem to be tailor-made to fit their narrative/s of presentation and/or seem clumsy or contrived or convenient in character, appear provisional in tenor or the mere reversal of a previous instance in (re)positioning, etc.
 (136)

If in an encounter with someone using what seem to be fake facts ask them how they came upon the same? Enquire what evidence they have, why do they believe them? Perhaps simulating sympathetic interest and/or just being civil about this enquiry might allow both parties to explore the merits and ramifications of accepting such claim without the need for both parties to immediately take contrary positions? (137)

On the other hand, e.g., in an interview with someone that should know better, at the first instance of a dubious claim, refuse to continue to interview them until the basis of that claim is clarified and exposed, i.e., properly cited, etc., and, therein and thereafter, allowed to reveal its own merit or lack of merit. The mere reporting of such dodgy claims and other forms of duplicity, to my mind, is an even greater sin. Such points of deception should be called out and never just merely repeated without being qualified ‘as claimed by this narrator’, ‘suspect’, ‘not proven’, ‘disproven’, ‘speculative’, ‘contradicted’, ‘impossible’, etc. (138)

Or, e.g., if you were a politician who has fake claims either made about yourself and/or your party’s policies then preface your comments on every publicized occasion with a statement that emphatically states the unequivocal claim to the contrary followed by positive claims as to why your specific election and your party’s election should be the preferred option. Unfortunately, negative claims, with a modicum of existential truth, can be very effective in chaotically swinging the electorate in favour of that type of narration. On the other hand, any false claims made by yourself or your party not undone with a suitably opportune and appropriate mea culpa risk a certain degree of reputational damage. At no stage should your overlooking such faults be taken into your pragmatic calculations as such defects may ever remain to haunt you, be that politically or otherwise (given that everyone has access to Internet search engines, etc.). Ever attentive to this fact, certain enactions should be done or not done because it is our deontological duty to do or not do as such, regardless of the short-term consequences. Respect is an important ingredient and in the long-term would better serve you and your party or confederates. A person can juggle with the truth for only so long before their balls can no longer remain in the air so to speak. Considerations of pragmatic utility or convenience or calculative expedience may have politicians and their electorates overlooking the misdemeanors of an important and prominent politician, especially if they seem to own the major discourse currently in play, however, the moment they should lose that trump card their house of cards will quickly and near effortlessly collapse; perhaps on the pretext of that final unforgiveable sin just committed however minor and previously forgivable in tenor it would have been shortly before their eventual hour of reckoning.
 (139)

How should we deal with fake presentations, say, e.g., a fake video or photo doctored to demonstrate and verify a certain narrative using such false ‘evidence’? For a start, they should be relabeled or rebadged as deceptive, or, if of a more serious nature, should just be pulled from circulation. Spokespeople for the person or party concerned should emphatically claim such claims are patently false and name, where possible, the guilty parties who initially disseminated the same. In a similar vein not only should all political advertising be suitably authorized but also scrutinized by an appropriate authority capable of delivering commensurable consequences for such dissemination, say, e.g., well-publicized apologies; non-legally instituted fines administered by the requisite authorities charged with such oversight; resignations; legal remedies in the form of commensurate fines, compensations, required performance of public service, imprisonment, etc.
 (140)

In my opinion, one reason why fact checking has been so inconsequential is that it only confirms the views of those opposed to the validity of such claims and does nothing at all to disconfirm such facts for those who entertain alternative narratives as perfectly viable and valid. Unlike facts, with clear-cut truth values, narratives can never be absolute wrong given that they are still views about this world, this same world as lived. Facts are presented in narratives, and alternative facts are presented in alternative narratives, and we must accept the existential fact that no viewpoint about the world can ever be absolutely wrong, or, for that matter, absolute right and perfectly apt in all its attitudes and nuances. Narratives can be appreciated through a variety of ordered lenses. Their narrations can be cogent or not so cogent; beautiful or not so beautiful in content, crafting and construction; they may be valiantly arguing for what is deontologically right or wrong; asserting what is more practicable, expedient, efficient, economical or effective; they might be merely speculating, or, trying to ascertain possibility, probability and potential potency of a particular type of discourse or specific account concerning a certain set of events; or, trying to argue what is suitably apposite or factually true, what would or should prove to be the better or best course of action to enact, etc. Therefore, our critical appreciation of a narrative, or, indeed, a critique, needs to take a quite different course of treatment to that of an ascertainment of the actual or most likely truth value of a specific fact. Narratives need to be examined historically in order to ascertain motives, objectives, etc. Their current phenomenological form needs to be appreciated in order to discern more immediate motives and objectives, current arguments being used to support such apparent preferences, privilegings and priorities, etc., along with an appraisal of current conclusions arrived at through the use of a clear articulation of those structural-functions, etc., being utilized in such an endeavour. In this regard, a few, skillful, well-honed question might be called for in order to expose, e.g., inauthenticities in intentional objectives, the sources of apparent ‘evidence’ being used, the types of conclusions seeming demanded by such supporting narratives, etc. The critical philosopher has a wide variety of tools to conduct such scrutiny, e.g., various varieties of deconstruction, neutralization, dismantling, dialectically exposing radical and seemingly unresolved inconsistencies, factual embarrassments, contradictions, incoherencies, poorly integrated narrational trajectories, etc. In the pursuit of such exposures, a close consequential analysis could well be outlined in order to get the narrator or narrators of such narratives to see if they still find themselves in agreement with those exposed contradictions, are actually attempting to overcome those now pointed out insurmountable discontinuities in argumentation, continue to accept those consequences they just cannot agree with or look philosophically or ideologically ‘out of place’, from their perspective or otherwise, should they insist on affirming such apparent non-conformities, etc. (141)

In critically exploring critiques we need to note who is critiquing whom?
 A narrator in the course of their narration will also be presenting either an overt and/or a covert critique of their opponent or opponents, be this perceived opposition actually virtual and/or non-virtual in orientation. Now, it could be argued that a ‘critique’ is ‘a critical meta-narrative delivered either by a narrator of themselves or as a representation of their apparent opposition, and, in the latter, targetting potential or actual counter narrators and their counter-narratives, whether named or otherwise. And, by extension, presenting, at least implicitly, an argued opposition to all different forms of self-critique and/or counter-critique of their position as being both represented and presented)’. Given the primacy of their meta-textual disposition, all critical forms of treatment need to be mindful of this meta-status and avoid all ill-formed processes of treatment, retreatment and or relatively radical chaotic re-treatment. Again, critiques, like our exploration of so-called facts and narrations, need to be authentically explored in term of their chronicled histories, current currency, and, consequential ramifications, etc., besides also being conducted in a relatively coherent and consistent manner. (142)

Obviously, without losing sight of this fact, all such enquiries need to be conducted from an existentially oriented stance. In and before this crucial respect, assessing and re-assessing factual truth conditions; narrational competency, and, critical integrity. Just how is existentially oriented enaction best enacted, and, how might it alert us to taking a more positive, critical and fruitful approach to problematic political issues, etc? (143)

All too often social issues, like most controversies, are far too focused upon and the context of their experience is lost sight of. In one area of political over-concern is the question of human rights or ‘freedoms’, e.g., the current preoccupation in Australia, especially on the conservative Right, with so-call religious freedoms. All apparent ‘rights’ should come with both ‘obligations’ and ‘responsibilities’ besides the freedom to enjoy such ‘privileges’. In accepting the freedom afforded by a particular right we should also be in accordance with its implicit obligations and responsibilities. There is and can be no absolute freedom to do just as we please if in doing so we transgress any one of a whole miscellany of rights, freedoms, obligations, responsibilities, privileges, etc. E.g., normally we do not go around killing others just because we feel an urge to lessen the population of the human race. So, obviously, we must respect and comply, on the whole, with the reasonable, traditional laws and regulations of the land. Similarly, in Australia, today, we are not allowed to unduly discriminate against people on the grounds of gender, sexual orientation, disability, age, religion, etc. So, already, we can see that our general freedom to be a person in society is circumscribed by a host of pre-conditional proscriptions, prohibitions, permissions, and the like. Rights are notoriously for overlapping and necessitating limitations, boundaries, rules for their interpretation, legal challenges to the same, and so on. Moreover, such boundaries can also be quite fluid over time. Once homosexuals were imprisoned for just being who they saw themselves to be, now, gay people can get married. So, boundaries are definitely borders that can shift, but, will hopefully shift in the light of clarified reason, shifts in public understanding, in the light of changing political consensus, through forms of well-thought out social and political reform, etc. Against such reforms more conservative groups will always form to undo such reforms. So, here, the process of reform is always a dialectical-like struggle between those who are conservative, less conservative, liberal and radical progressives, etc. But, it would be nice if such reforms were conducted with civility. Indeed, we might say that a lack of civility is a sign that reform should not go ahead or that that reform should not be undone. Asking the necessary question “reform for whom, by whom?” Not all reforms are true reforms, i.e., an existential expansion of human freedom without impinging on the other freedoms that we should also be able to enjoy, find ourselves privileged to explore and experience should we feel it is appropriate for us to entertain a specific freedom directly or indirectly. In this same vein we should also observe that privileges should never be absolute. We may wish to privilege, e.g., human existence over the life of all other creatures and vegetation. But, we should never do this in any absolutely fundamental sense. If someone is suffering, slowly dying and palliative care is not able to maintain a reasonable quality to a person’s existence then it should be that suffering person’s decision to end their life should they wish that to be the case, and, society should be there to assist that person in expediting that choice when they feel it is time to see enacted such a choice. Imagine, if you would, someone accidentally drowning. Now, imagine them slowly drowning, day after day, increasingly having to struggle every day and every night just to get a breath… knowing that palliative care was not able to help this person. For this patient, this person, a legal avenue should be there for them to make this type of decision. Are we to just stand by and let this person be tortured to death through absolutely imposing our decisions in this regard? It should not be left to the compassionate care of medical staff to circumvent the law through either actively promoting this suffering person’s death or withholding treatment that would, otherwise, needlessly prolong such intense suffering for all parties concerned! (144)

As I stated, at the beginning of this last discussion, we are inclined to focus too much on what is to hand without suitably contextualizing what is currently viewed as problematic. Hence my emphasis on a more w/holistic approach to how we find ourselves and should find ourselves relating to others in this world as lived. Hence my privileging a pro-relational attitude and stance over some form of egoistical self-preoccupation, or, conversely, some form of mere subservience to some other. As in most things, we need to take a middle path, be receptive of situations and discern what skillful means we might find to hand to advance the cause of all our relationships, albeit with a priority on those relationships that have a closer proximity and intimacy for us. Hence my concepts of embodiment/s (with ourselves as being embodied), embeddedness/es (with others) and embankment/s (with the world). Furthermore, we should also observe that we are emplaced in this world with certain abilities, potentialities, actualities, etc. But, the virtual nature of our intentions is such that although we may immediately discern the intentional objectives of our thoughts and desires, our personal ambitions and social aspirations, still, such intent can never be immediately realized. To that extent our intentions cannot be immediately realized to that same extent our being in this world, with-others, has also a sense of displacement. However, in our working with others and their working with us, in time, through suitable forms of navigation and negotiation, this sense of ongoing displacement can be incrementally de-displaced through a progressive realization of such intent. That, the adoption and adaptation of a pro-relational attitude, in this regard, better facilitates such advancement of our intent. Because, at the end of the metaphorical day, through such negotiation with others, with-others, we will find ourselves enabled to make the progress that we do find we make. Moreover, in and through an existential approach to our relationships, such progress can be better facilitated through this privileging of our relationships. Needless to say, such privileging is not absolute, but, realized through forms of harmonic resolution; in a transcendental sense ‘dictated’ by those relationships themselves as we find them represented, or, more correctly, through the overall harmonic relationship being entertained between our more proximate and less proximate relationships collectively as represented to-us, by-us! (145)

Beguiled by our ability to move about this world we think we are absolutely independent. But, we walk with shoes made by others, wear clothes made by others, move on roads made by others, move across the floors of houses made by others. Putting this childish attitude about ourselves to the side and taking a pro-relational attitude, indeed a crucial aspect of our existence already present, we are already on the road to better observing an existential tenor in our relationship with others. How can we closely observe such an observance? By noting the distinctive existential nature of direct hallmarks and indirect indicators that an existential orientation, on balance, is being duly entertained… through an economy of passive insight, active oversight, through patterns of enacted intervention, and, transformative re-sight where the former correlative aspects critically emerge in a suitably integrated pattern of beneficial propriety, appropriateness and appositeness. As indicated,
 we can learn to both recognize this orientation and how to let it better facilitate its supervision of ourselves, as we stand before-others as they stand before us. (146)

In the promotion of our receptivity to this pro-relational dimension we should find we become better informed about the nature of the relationships we enter into, through this surplus of insight, accompanying acts of judgment, which, correctly, is its primary area of expertise. In this regard, an existential economy is also a critical economy. This function being realized in and through the critical nature of insight, etc., and, the ability of this economy to progressively self-correct itself in the course of its functions as it seeks processes of alignment in the course of its ongoing processes of judgment. Through an ongoing refinement of these processes of alignment it progressively engineers, when and where possible, greater states of re-alignment. Furthermore, this orientation also has the possibility of skillfully directing us to enact those patterns of behaviour that better foster the existential facticity of this relationship and all other associated relationships. Quite simply, from an existential surplus of e/valuation, our e/valuations take on an enriched perspective. By extension, this surplus of e/valuation will then continue to spill over into our other relationships more closely associated with that primary relationship.
 This stands to reason, e.g., in a family setting if the father is respectful of the mother then this mother is more able to extend such respect to the rest of her family, and v.v. Whatever strengthens a relationship is more inclined to strengthen the parties in that relationship, and v.v., and, by extension, other relationships in the close vicinity to the same. (147)

In an existential orientation we come to better appreciate both the essential nature and specificity of our relationships. Such appreciation can also be more empowered by the existential surplus of e/valuation that arises in and through their existential supervision. From such a perspective we may well find that we become more skillful in managing those relationships given an insightfully guided sense of oversightful supervision enacted in and through the critical vision of a re-sight(ing) of that relationship through our transcendental identification with the same. Hence, we can also utilize this skill in means, this skillful means, that arises though such transcendental insight, etc.
 Without a doubt, we can skillfully intervene in the coursing of our relationships should we exercise this ability to re-direct our relationships in a direction better suited for their creation and preservation of richness and a conservational enrichment of such existentially oriented e/valuation. (148)

It is my hope, that through critical reflection, from better fostering of an existential orientation, we stand a better chance of understanding the pro-relational dynamics needed to successful speak truth to power. Should we point out that fake facts have just been disseminated and authentic grounds for a process of dialogue have evaporated as a consequence? That a certain narrative has implicit racist overtones and a dark history?
 Should we point out that the consequences of the type of narrative in question has never been successful in realizing the type of intentional outcomes its promises (as, e.g., when someone, who should know better, proclaims the miraculous economic benefits that would flow from the implementation of a trickle-down form of economic policy setting when such economics have only benefited the very wealthy given that they currently expand the quanta of their wealth through a process of trickle-upwards of profit, capital gains, share buybacks, higher bonuses, etc., with proportionally less of that increased income spent on direct local consumption)? Demonstrating the fallacious nature of faulty critiques often used to bolster forms of investment that will not effectively benefit those communities, etc., and so on. (149)

Putting in place certain pre-conditions would assist this speaking truth to power. Establishing the institution of a rule of law. Taking excessive quantities of money out of the political economy by insisting that politicians and their parties only accept small donations from either individuals or families and not from companies and wealthy donors. Money is a form of information and excessive quantities of money in any political system means it is also awash with tides of information whose strength, quite naturally, is proportion to the amounts donated by certain very distinctly identified donors given the transfer of such inputs. Consequently, however much denied that a nexus of decision making does not exist between donations granted by key donors and political decisions that affect the same we should accept the dictum ‘that money talks’, and, ‘more money talks more loudly!’ Indeed, under this avalanche of financially directed ‘information’, the fact that politicians are lauded on their abilities to be key fund raisers it is no surprise that politicians have increasingly been seen to ‘hear’ the implicit demands of their donors and not ‘listen’ to the explicit needs of the members of their electorates. Hence my distinction of ‘listening’ and being ‘heard’. In this febrile climate of excessive financial seeking of funds for the ever-proliferating dissemination of party advertising, etc., it is no wonder that politicians are ever ‘listening’ to their electorates in the hope of determining their chances of getting re-elected, but, are more inclined to ‘hear’ the polarizing dictates of their donors who may or may not be very subtle in the nature of their demands! Of course, other factors will also feed into whether a speaking truth to power has any chance of success or merely remains either a futile exercise or a non-propitious, if not dangerous, path for such truth-tellers to travel along? Adding here the necessity for suitably setting up and maintaining commissions tasked with investigating corruption, etc; properly designed legislation for whistleblowers; freedom of the press and other media; properly instituted democratic processes that avoid, e.g., forms of disenfranchisement, gerrymandering, etc; an insistence and observance of high degrees of political-economic transparency, individual accountability and corporate responsibility as I examined elsewhere, etc.
 All in all, much to be done, indeed, forever a work in progress..! (150)

Under the partial heading of The Philosophy of Value I introduced the heuristic device of ‘orders’ as a way of appreciating the particular formation and complexion of value. I argued that in order to appreciate an ordered economy (i.e., taking an ordered perspective on the complexities of valuational formation as it concerns phenomenological identification, hermeneutic functionality and existential value formation) we need to critically note distinctively ordered correlations whilst recognizing that on a deeper level of scrutiny we would be able to overcome such differences through their accommodations given that the epistemological nature of judgment has a deeper uniform nature. Orders arise from the subtle privileging of tripartite polarities underpinning the intentional economy, indeed, any economy whatsoever. By such means being able to critically differentiate one distinctive type of value from another distinctive type and by such means diffuse a vast array of philosophical problems and conundrums, etc., whilst also overseeing and re-sighting deeper levels of potential accommodation. (151)

I also argued that this philosophy of value, as outlined, also asks us to recognize that an existential dimension exists that should both be noted and promoted in the course of the overlapping of our philosophical and non-philosophical lives. I also argued that the critical and the existential overlap from a transcendental, trans-cognitive, judgmental point of view (even though that ‘point of view’ is basically metaphorical in nature [and that transcendental subjectivity is more a polarity and, thence, an unobtainable objective; more an ideality and not so much a reality. That the same must also apply to empirical subjectivity in any absolute sense given that ‘personal identity’, despite identifiable embodiment, is also co-defined by other-identity/identities, etc.
]). (152)


In contrast, The Value of Philosophy argued, at least implicitly, that a philosophical approach has much value, indeed, is to be something that should be valued. In formal terms, as a discipline, it has important objectives, namely, discerning both the critical and the existential, and, from a transcendental, trans-cognitive, judgmental perspective, observe their essential identity. (153)

That, essentially, the value of philosophy arises through the witting and/or unwitting utilization of a well-informed, thorough, ongoing, overall transcendental suspensions at the very center of all judgment as it reshapes the intentional economy in each and every intentional moment of our conscious lives. That in and through this judgmental economy, the aspect of the existential is prioritized and preferenced through the existentially oriented, harmonic resolution of the relatively non-existential. (154)

Under the subheading of The Politics of Value I noted that all values are politically stamped given our necessary and inescapable (inter)dependence upon others. That it behooves us to re-stamp the same from an existential perspective. (155)

Given that much of the political world is mis-directed through any number of relatively non-existential forces it behooves us to both value and re-value the political dimension and, therefore, collectively oversee its existentially re-directed re-form in such a manner that, in political-economical terms, is both fruitful and beneficial for all its citizens. Otherwise silence, in certain situations, could well be regarded as complicity! (156)

Hence a need to closely examine The Value of Politics in order to incrementally arrive at reforms that existentially benefit persons, families, friends, relationships, communities, organizations, institutions, nations and international relations. In this task, in a need for closer forms of existential alignment with our intentional objectives, etc., it is sometime necessary to speak truth to power. Given that a philosophy of just ‘speaking truth’ can be seen as potentially problematic, I have set out to address such issues earlier on. Noting how philosophy can be critical in tenor, and, how the critical philosophical economy can be best expedited (through the use of the overall suspension; the use of correlations, etc; circumnavigating so-called ‘first philosophies’; applying a range of critically productive heuristic devices to deal with this issue and co-associated problematic features, etc.). (157)

A primary strategy that I proposed, along the same lines that I would conduct historical research, noted three differently organized epistemological levels of enquiry, namely, facts, narratives and critiques. It was observed that each level demands the use of different approaches and tools (and by implication that any strategy to deal with so-called fake news, alternative narratives, etc., must involve all three levels of scrutiny and skillful reply to the same in a responsive and responsible manner). To each level I then added the mnemonic of ‘chronicles, currencies and consequences’; i.e., noting in regard to relatively inauthentic alternatives the relevance of past history/histories, current formats and objectives of apparent or implicit intent, and, the ensuing results of a critical consequential analysis. (158)

A number of other strategies, more focalized in nature, were examined in this topic of ‘speaking truth to power’, but, that this endeavour remains, for the concerned political professional or non-professional alike, a work ever in progress! (159)


Given that the philosophical (discipline) must also reflect upon itself it follows that we must also ask “what is the philosophy of philosophy?” In the past I have answered this type of question (the x of x) by answering that we have ‘no x’, ‘non-x’, ‘is not x’… to which we could add the reply that we could also be dealing with ‘meta-x’, or ‘anti-x’ or ‘trans-x’, and so on, etc. (160)
E.g., if this x is x, then ‘an image of x’ cannot be x per se. Just as a photocopy of a document is not that original document. Or, a memory of x is not the actual experience of x, etc. But, then, also, not unrelated through that act of relation. (161)

So, in reflecting upon our philosophical reflections we now enter, in the next essay, the rarefied realms of meta-philosophy, anti-philosophy, non-philosophy, the trans-philosophical and so on… (162)






      Noël Tointon, Wentworth Falls, 25.6.19.

� 	The ‘critical’ being defined as ‘the relatively aligned productivity of a critical economy, which in turn, arises from the overall transcendental suspension of the dynamically balanced interactions between phenomenological input, hermeneutical genres and con-texts, and the specificity of existential forms of appreciation. 


� 	Hence my broad concern with valuational formation rather than mere value-oriented e/valuation.


� 	Hence the formula of identity (identification), work (functionality) and value (evaluation per se primarily viewed from an existential perspective).


� 	An interviewer or journalist could end their ‘interrogations’ at this point and refuse to continue if blatant mistruth telling is not rectified by the interrogated interviewee. Of course, such a policy would be better executed discipline wide, but, still, a stand could be made on that position if such professionals were empowered to act in that no-nonsense manner!? By what other methods could fake news, along with false claims of fake news, etc., be disrupted in their dissemination and endless re-dissemination? Or would social media just get in the way of such circuit-breakers? Such considerations will be explored later in this series of essays.


� 	I use the word ‘transcendental’ in two senses only. Usually I am referring to trans-intentional acts of judgment. In this sense the transcendental is trans-cognitive, i.e., both trans-perceptual and trans-conceptual in orientation. This level and aspect within the epistemological organization of the psyche is also both pro-relational and pro-existential in orientation. Hence this grand equivalence between these synonymous expressions. In the second sense I am referring to the transcendental grounds of possibility as encompassed by the transcendental possibilities of the overall Life-World wherein historical specification is realized within its own terms of reference. So, e.g., France could have ‘a current bald king ruling as a monarch in that country’, but, this possibility is currently ruled out, overruled, very much as an ‘historical’ fact, by the specification of another possibility, namely, that France is a republic and only a republic (even though, through historical ‘irony’, the President is also a co-prince in the nation of Andorra on its borders with Spain [along with the Spanish bishop of nearby Urgel]). 


� 	By ‘apparent’ is meant phenomenal and phenomenological in presentation. ‘Apparent’ also means here ‘having the appearance’ given that not all judgments deemed to be true are necessarily valid as processes of discernment and/or correct in the representation of their cognitively treated content realized through such judgment (be that as either interpreted or misinterpreted).


� 	Transcendental subjectivity can be treated as an apparent perspective without necessarily proposing the imputation of a non-transcendental sense of subjectivity or any other form of so-called pure subjectivity, etc. To be treated as a fruitful fiction, a skilful device, a psychic black box with no need for entry given that to attempt to do so would involve an infinite regress, etc! On the other hand, in a natural setting people can be treated as having personalities; i.e., as having predilections for privileging and prioritizing certain objectives and dispositions over other possibilities, etc., as a response to habitual positionings, peer group pressures, desires, personal ambitions, social aspirations, ministrations from others, serendipity and happenstance, etc.


� 	But which itself cannot be merely reduced to being propositional per se even though it can be represented through this medium of the proposition; just as judgment has two faces, namely, a trans-cognitive face (as a judgmental act) and a cognitive face (of the judgment as delivered).


� 	Or we might put this in the following formula: The transcendental Life-World, in the second sense of ‘transcendental’, grounds the possibilities of an overall life-world lived-and-shared with others as experienced in and through a plurality of minor and major live-worlds with varying degrees of relative, non-absolute commensurability/non-commensurability.


� 	I would argue that it is possible that from an intuitive recognition of a lack of existential richness and enrichment in our lives that we might wish to desire instead the relatively inauthentic in order to fill that apparent void? Such an idea might be behind sociopathic or psychopathic forms of inauthentic escalation wherein an intensity of ‘feelings’ is inappropriately chosen to fill that intuitive void? Be that through self-harm, violence or the mere pleasure felt in a manipulation of others, etc?


� 	Such a position implying, of course, that a transcendental sense of subjectivity is both a polarity and unobtainable as much as any empirical sense of self, which, likewise, must also be treated as both a polarity and unobtainable (in impossible to entertain absolute, non-relative terms of reference given non-encountering, non-recognition and non-engagement in intentional terms of reference). The tripolar economy of apparent selfhood then needing to invoke a third polarity, namely, an empirical aspect in relation to the transcendental aspect in non-absolute apposition, and v.v., and hence its proposed designation as a ‘transcendental-empirical (sense of) subjectivity’. Moreover, not forgetting that the invocation of every intentional or ordered transcendental field has its own sense of co-associated subjectivity; equally unobtainable in absolute terms of reference.


� 	Admittedly the expression ‘real’, etc., has a deliberate emotive connotation. The reader, instead, might like to substitute the word ‘applicable’.


� 	As usual, the detail is in the ‘etc.’ I.e., how should ‘I/we’, as theists, deal with our fellow co-religionists, other theists, non-theists, our communities, the world at large, and, all the many questions that would colour such considerations.


� 	By ‘etc.’ is meant my rather clumsy formulation that continues as ‘a series and/or set/s of relationships.’


� 	In my last essay I will examine the significance of the ‘x of x’ type of formulations (as non-x, no x or not x). Here I am paralleling the nature of existentialization to the extent that the existential is the existentialization of the relatively non-existential and never the relatively existential, and v.v. Ruling out, in this type of instance, x of x as non-existent. In other situations, the x of x can be interpreted as realizing some sense of meta-x or trans-x, etc. Again, in making a comparison to computing we could say a contradictory program cannot run (either stopping or going ever on in an endless regress), or, the calculations envisage just can never be computed (even if given an amount of time greater than that possessed by this current universe… if that length of time, itself, were ever able to be suitably calculated? Or computed?).


� 	If unreality is deemed to be valid, and correctly ascribed, we could explore what meta-existential features might have contributed to this perception/self-perception of such unreal ascription?


� 	We can always, through insurance, virtually at least, return to a point of greater assurance, and re-work our way, thereafter, in a more aligned fashion. Of course, we might get it wrong the first few time, but, we can still continue to re-work our passage in such a manner so as to find a confirmation, and later verification, of such perseverance. Such research finding a relative degree of assurance since absolute confirmation, etc., is not obtainable (and therefore cannot be encountered phenomenologically, recognized hermeneutically, and engaged existentially). Especially true in historical research when the dialectical nature of intentionality is poorly traced and even more difficult to re(-)trace in so far as ascertaining forms of viable confirmation and verification, etc. But, still, if we are in a position to ask meaningful questions then there must remain some hope that forms of resolution can flow from such virtual enquiries, interrogations, reflections and re/assessments, etc.


� 	Although stubborn denialists should perhaps be just ignored and treated as recalcitrant whilst aiming processes of existential re-education towards their potential followers by invoking memorable forms of consequential analysis, etc. I.e., by getting them to imagine the consequences of their collective actions being taken or not being taken, and so on. By ‘ignoring’ is meant the non-reporting of statements and actions of such recalcitrant individuals although, sadly, social media might not so easily avoid such delusional behaviour. On the other hand, true skeptics need to be suitably engaged given that a profitable dialogue could be entertained by both parties in such an evolving dialogue. Such engagement, at the very least, should strengthen the arguments of those on both sides of any controversial issue (given that truth does more often than not walk a middle path even though there will be occasions when and where radical forms of intervention may well be called for).


� 	Admittedly, uncomfortably straddling an Husserlian philosophy and a Kantian philosophy without falling directly into either camp.


� 	Now, I am aware that my appropriation of this fashionable title (as found, e.g., in an Engaged Buddhism or some other engaged discipline) might be dismissed as derivative, yet, the specification of this nomination is fully spelt out in my relatively systematic explorations of an existential philosophy as an engaged philosophy, a philosophy that demands the enaction of existential forms of intervention along with critical forms of responsive and responsible reflection and appreciation. 


� 	Trajectories viewed, simultaneously, through both contractual and compactual lenses.


� 	Revolutions are notorious for changing one nomenklatura for another, usually worse than the one that went before. From this observation I note my formulation of a principle of clonic (or colonic) virulence where the next clone is often more disastrous than the one that went before.


� 	We have a very useful dialectic here. If politicians can reasonable inform their electorates of both the need for change and their ‘wisdom’ of heading in a certain policy direction then they probably stand a better change of informing their professional colleagues of the same, and v.v., and, therein and thereafter, through such inspiration, oversee the successful implementation of such policy re(-)direction. 


� 	I.e., policy formation through political thematization, economic implementation and ongoing critical supervision.


� 	I have articulated a variety of manifestoes in my Three Critiques of Neo-Liberalism and associated essays and the reader can refer there to examples of the same. Refer to Appendix C (prosecutionC.doc).


� 	Effectively, in many democracies, adding a Third House; a fact already present, in a de facto sense, through the use of oversight committees, parliamentary enquiries, the commissioning of certain special investigations, Royal Commissions, etc. In Australia there is also an obvious need for indigenous input which could also be organized on this third level of governance already functioning, has a place in political existence! Transparency must also call for suitably strengthened legislation for whistle blowers; a federal commission against corruption; and, a removal of inappropriate donations and influence peddling, etc.


� 	I am not arguing that all political systems should be democratic, per se, as currently configured between a spectrum of instantiated democratic governments, but that this process of democratization itself should be promoted and that could be in a form of government attempting to restore political authority in or after a civil war; in a communist form of government or military dictatorship attempting to relinquish some degree of power in order to promote the effectiveness and efficiency of its associated political-economy; in workplace., e.g., in the running of a hospital, university or some other public institution, or a company or multi-national enterprise, etc; or, in the running of a community based organization, be that on a formal or informal basis, etc. 


� 	E.g., the design of policy for housing the homeless, through a range of appropriate forms of accommodation in keeping with the social abilities of those new occupants, has as its primary beneficiary those people designated as ‘homeless’, however, economic modelling shows that society benefits as a whole through less utilization of its social services used by such people when removed from their homeless state. Furthermore, it should also be recognized that policy settings set up to address this issue must also address the very reasons why there is housing stress and distress in the first place, in society in general, should that be the case, given the impact of prior neo-liberal policy setting, inherited and non-inherited inequality, forms of mis-equity in general, civil or international instability, environmental degradation, etc.


� 	‘Etc.’ here must also include the mere asking of simple questions like, e.g., how did you arrive at such stated facts, what evidence do you have for such facts, how do you explain anomalies in your presentation of these facts presented by yourself or someone else; perhaps with a certain narrational agenda that should also be spelt out at the same time, etc. Or, e.g., do you not contradict yourself when you compare these two statements voiced by yourself, and, where do you stand now on such an issue, etc? Or, e.g., what are your objectives, what do wish to achieve by this set of proposals, how are your practical measures going to achieve this and are such practices in line with our or your existential-democratic values, etc? I.e., by enunciating those measures that measure (in the form of a ‘measurement’) the perceived alignment with general consensus in its appropriate fields of disciplined expertise be they political, scientific, philosophical, economic, political-economic, etc. Basically, speaking ‘truth to power’ be that with political professionals within the authorized political process or from or between those voices promoting either forms of assent or dissent being enunciated from outside the more formal confines of those authorized political disciplines. By ‘measurement’ I do not mean the mindless utilization of so-called quality indicators, benchmark standards for best practice, etc., unless their utility can be well-argued for and demonstrated as adding to our critical appreciation of manifestoes, measures (of practice) and measurements as ‘tests’ (of claimed competence in the accepted furtherance of that being called into question through such enquestioning; as one important method for ‘speaking truth to power’ through that more succinct form of interrogation).


� 	Or, more formally as 3 x 2 (= Numbers 5 & 6).


� 	Then doing the same for the economic division and the critical division… giving us 3 x 3. This gave us the following professionals: politicians, civil servants, commissioners; economists, executives (in their running of a company on a day by day basis), accountants; and, critics, managers (of a company’s long-term strategies), officers (of compliance).


� 	A similar question as posed in paragraph 59. I will argue for a resolution in a different direction, namely, that through the ongoing, overall, transcendental suspension we can and must make moral considerations our own. In the process escaping an impossible hegemony imposed from both others and self.


� 	E.g., the Jainist sect of the Digambaras; known as the sky-clad ones.


� 	Types of judgments that are either simply ordered or as a complex mix of ordered considerations. E.g., deontologically, should I steal this unguarded loaf of bread given that I have no money or credit to pay for it and I am literally starving? Or, pragmatically, should I eat this cream cake given, recently, that I have put on weight; but, in more closely looking at it I find, aesthetically, it looks so beautiful and enticing, etc., and, should I eat it now or later, and, perhaps, eat a little less when I have my evening meal, etc? Or, in a complex ordered analysis, on balance, would it be wiser just to say “No!”


� 	I.e., a dialectic both within and between the pre-intentional, intentional, trans-intentional and the post-intentional, but, consciously centered in the intentional, or, rather, more correctly, in the relationship between the intentional and the trans-intentional (in order to account for a relatively non-existential/existential complexion associated with all forms of represented enaction given our inescapable relational interconnection with others. The non-existential and existential aspects forming an inverse relationship with each other). Such representations arise in a representational economy, centered on our representations of an intentional economy, etc., and cannot be absolutistically dismissed as mere absolute representations (and, therein, invoking an external world(s)/internal world(s) dichotomy) because all relationships are directly engaged to some degree and in some manner (for how else could there be a relationship if there were no encounter, recognition, and engagement?).


� 	In my understanding the suspensed economy has three correlative suspensions, namely, the dis-conjunctive suspension invoked through any process of questioning along with its rhetorical and hermeneutical orientation/s, its metaphorical first answering through a conjunctive suspension with a phenomenal-phenomenological orientation, and, the existential specification of a definitive second response through an ongoing, dynamically balanced suspension of the former. 


� 	E.g., finding meaning and meaningfulness along with a sense of place in this world. Meeting a sense of ‘home’. Observing passive insight and active oversight, and, their union in the form of re-sight/re-sighting of this world as lived with-others, before-others. Ultimately, discerning a ‘skilfulness in means’ wherein we discern the direction that our relationships would wish us to be heading towards, etc. Realized, as one explanation, harmonically, through an integrated, dynamic balance of embodiment/s, embeddedness/es and embankment/s.


� 	I have suggested elsewhere that even theologies need to be democratized given that they have a tendency to reflect power structures and power relations; even if this is usually done in a conservative and retrospective fashion and harks back to monarchical styles of governance.


� 	Polarizing not only the political spectrum but also across political parties themselves. 


� 	I noticed in editing that I had misspelt ‘boom’ for ‘bloom’ and reasoned that in letting ten thousand flowers bloom without regard for truthful forms of consensus that culture and civilization would go ‘boom’ and immediately explode in civil disturbances and end quickly in an inevitable social collapse.


� 	‘Truth lies’ is an element of deconstruction. Because truth can never be absolutely represented it must to that same extent ‘lie’, and ‘tell lies’ in order to speak the truth, and so on. On the other hand, to that extent we take such misrepresentations as ‘misrepresentations’ into account then truth ceases to lie to that same extent. Like saying ‘someone’s face is round’ does not mean it is ‘perfectly round and globular’, and, once we understand that we do not expect their head and face to be a perfect globe in shape. Often such qualifications are already understood in the utilization of co-associated genres. So, if we are in a scientific mode, e.g., and we are describing planets as round in shape we probably also know that such spinning objects have squashed poles and bulging equators, etc. On the other hand, in a mathematical geometry we expect a perfect globe or a perfect circle to be just that even if in reality such ideal shapes can never find a perfectly instantiated representation. 


� 	All ‘ideologies’ can be defined and treated as extremist, and v.v; i.e., not centered, counter-aligned in existential reality, not concordant with general consensus or evidentially demonstrated facts, etc., etc.


� 	As an example of the last heading on this list we have President Trump recently, Friday 21 June 2019, stating that on learning at the last minute that a military strike about to be launched by himself would see about one hundred and fifty deaths as a result decided that this proposed strike would not be commensurate with the mere downing of an unmanned drone regardless of whether it was in international airspace or Persian airspace. Because this person is a very poor historian, a number of journalists were right to subject his account to closer scrutiny. For a start the ambiguity as to whether this strike had already started and was recalled, was recalled at the last moment, or, more likely, perhaps prepared for but never actually ordered. Then we find the unprofessionalism of this president obviously at work. Either the military is sloppy in its work and an assessment of collateral damage was not done, most unlikely, and, this President was told early on but forgot that part of their briefing, or, more likely, ‘this being recalled at the last minute’ gambit was basically contrived retrospectively. This provocation by the Persians (and by the American for flying a drone in or near Persian airspace) needed to be seen to have been met by this President who likes to think that people think he is tough minded, etc. So, in a sense, from a sense of apparent narrational pressure, we might well expect that this narrative had been contrived either in part or in whole. Either way, we have a strange set of narrated facts that do not cohere and as a well-integrated whole. A diligent president would have quickly realized that this whole project was not commensurate in the first place as a strike in retaliation for the loss of this unmanned drone and that he would not have or should not have ordered the same. Back peddling on the precariousness of this decision of having ordered a retaliatory strike he opined on Twitter that it was probably a mistake on the part of the local Persian military to have initiated such a response and, therefore, not worthy of an escalation in aggressive posturing, etc. Such an additional claim does not ring true either because, for a start, missiles are expensive, their command is centralized, and, this decision is in keeping with current frustrations by the Iran government over an increasingly aggressive stance being made by the US. Witness the recent strikes on two non-American oil tankers. In dealing with this incident it was right for certain professional journalists to have called the narration of facts by President Trump into question. Such scrutiny also made for an interesting and more nuanced story in addition to the narrative officially presented by the White House. Short of questioning the President in a lengthy interview, and finding his story possibly deconstructing further, it was appropriate for journalists to examine these sets of events in closer detail, as a much needed, thoughtful critique, given the potential ramifications of such an escalation in military brinkmanship. 


� 	I suspect that I am being too optimistic here. Hopefully, critical historians, at least, will eventually set the records straight?


� 	To compound the problem of the reception of so-called fake news, deep fake videos, etc., is an era marked by processes of truth decay, a lack of critical thinking (in schools, universities and the media, etc.), obstructionist politics (preventing legislative solutions from being advanced and instituted), a diminishment in authoritative media dissemination, a tendency to think solutions can be found in IT, an increasing sense of social relativism (where there is either no balance or a misplaced emphasis on the need for a balance when it should not be called for), etc.


� 	Just as when we see the word ‘reform being mentioned we should always immediately and automatically ask ourselves (or the person promoting such ‘reform’) “reform by whom, for whom?”


� 	E.g., refer to paragraphs 112, 119.


� 	This metaphor of spilling over, like a spring, is also a central Neo-Platonic metaphor used by Plotinus, e.g.


� 	Alluding to the Buddhist doctrine of skilful means (upaya).


� 	The slogans ‘Make America Great’ or ‘Keep America Great’ without doubt have an implicitly racist undertone and undertow. As the white majority confront increasing racial diversity, etc., such nostalgia can take on this covert racist tenor. Such slogans also focus on the genuine grounds of neo-liberally induced disgruntlement and disenchantment with the current political-economy; albeit refracted through the prism of self-perceptions of lost entitlements, diminished privileges, a symbolic fearfulness of others, etc.


� 	Refer to my Three Critiques on Neo-Liberalism. Also refer to Appendix C.


� 	So, that granted, the identity of a dead person or a virtual person in a novel is not absolutely dependent upon an identifiable form of embodiment although their unique existential descriptors would once have had a relationship to the same; be that non-virtual or virtual in orientation).





