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Twelfth Essay: The Philosophy of Philosophy as ‘No Philosophy’…

As the Philosophy of Freedom and the Freedom of Philosophy!?*

At the center of a contragram we find a glimpse of reality…

0.    Pre-Introduction


It may well seem a strange thing to say but “the philosophy of philosophy is not philosophy!” Over the course of this twelfth and final essay let me explain the ramifications of this observation.
 (0)

1.    Introduction:


On a number of occasions, I have argued that the ‘x of x’ is ‘not x, or non-x, or no x’. E.g., a photocopy of an original document is not the original document. Or, similarly, a representation of an image (say as a picture or painting or photo or lengthy, detailed description, etc.) is just that, namely, a representation of that image and not the phenomenological reality of that image per se. So, in the same regard, we could refer to this logical reading that the ‘philosophy of philosophy is no philosophy’ by treating it as a non-philosophy or just not philosophy per se’. Another way of seeing this ‘non-philosophy’ is to treat it as ‘meta-philosophical’; as a philosophy about philosophy. Or, taking this a bit further, with suitable reasons, we might wish to read ‘non-philosophy’ as ‘anti-philosophy’, or ‘hyper-philosophy’, or ‘trans-philosophy’, or ‘dialectical philosophy’. (1)


Looked at under this succession of headings, paradoxically, I will broaden the range of the philosophical approach to include and explore forms of non-philosophy, meta-philosophy, anti-philosophy, hyper-philosophy, trans-philosophy and dialectical philosophy. To end this essay, under the usual ‘provisional conclusions, comments and observation’, I will explore what ramifications these approaches have for experiencing existential freedom in the passage of our lives as lived-and-shared. In effect, letting this prosecution run its course and, therein and thereafter, await what judgment might be handed down on the potential merits or non-merits of philosophy as a discipline… (2)


Interestingly, if we were to photocopy a photocopy we would, technically, still have a photocopy, although it might be better referred to, more correctly, as the photocopied photocopy or a photocopy of a photocopy. We could also imagine doing this form of replication many times. No doubt, at some point, the information on the original page or first document could be lost. Then, again, today, we could also invoke electronic means for some form of error correction so that this information in this process of physically recopying a text could well be preserved with a much better degree of accuracy. (3)

*    
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On reflection it would seem we have a dialectical question or problem to pose, namely, if replication of information is faithfully preserved what right have we to claim that the ‘x of x is non-x’, etc. It the type of text we have to hand reflects its information, then, to what extent does a text, or textual performance, change if that presented information, after replication, essentially, is still the same identical information as initially presented… however many times it was replicated and re-presented and represented? To what extent is either the unique historical specification of a text or its represented content the true source of its real identity? Or, should we keep the historical and the essential apart as distinctive correlations that should only be accommodated in dialectical terms with all the necessary qualifications being specified when and where necessary. So, e.g., a translation of a novel or poem in a condensed paraphrase in the same language or in a non-condensed format in another language can be treated, on one hand, as the same text, and, on the other hand, as also a different text despite the preservation of a certain degree of isomorphic transformational invariance as found between texts and their translations, etc? Obviously, how we privilege or preference these aspects in this dialectic should determine the ensuing attitudes we adopt thereafter. Or, as always, letting context determine which outcomes are more acceptable, as being more fit for purpose in finding a closer alignment with our intent in that same regard! (4)


Now, some philosophers might say that this contextual dialectic is inescapable. That once having decided to divide our attention, our intentional world between some form of an x and it counter-x process and/or contra-x content, then we have divided our world accordingly, and, that, hopefully, we are in a position to understand why that decision, that type of decision was being made? (5)


Or, presented on a larger stage, treating philosophy as a discipline in what manner do we divide it from all other disciplines and non-disciplines (given that even disciplines have also divided up this intentional world as being lived out through the performative enaction of such language?)? (6) 


No doubt an interesting question that will need to be explored in depth. Especially in the light of the fact that some people believe that such ultimate divisions of the world cannot be properly accounted for? Projecting us into a world of the non-philosophical given that such explanations cannot be suitably thematized and explained? (7)


In regard to meta-philosophy, we attempt to stand back from philosophical practice by trying to be even more philosophical, a sort of super-critical ascension by pulling up one’s bootstraps… and merely rising through one’s own perspicacious efforts. Still, by paralleling and contrasting such practice, looking for presuppositions, predicting consequences, noting metaphors and the iteration of rhetorical devices we can at least note their consistency, coherence, degree of integration and integrity… and give us our own self-e/valuation of the apparent merits of such strenuous efforts (should they be present and well-presented?). (8)


Or, by insisting that philosophy should directly assist us existentially in our passage through this world with-others we invite an anti-philosophical stance – a rejection of the primacy of the formal philosophical discipline and/or an immediate rejection of philosophical input once such a clarification is put in place (albeit only to be re-invoked once more when and where called for). Certainly, insisting on a rejection of pointless philosophical digression or the dissemination of philosophical nonsense!  (9)


In philosophy, world-wide, there have been long traditions of commentarial critique where tradition is revered, but, nonetheless, subtle shifts are either instigated through an ongoing incremental redefining of concepts and terms or that a more radical, chaotic sense of re-definition can also be arrived at on this same incremental continuum when crossing points of bifurcation. Such criticism coming from either inside a tradition and/or outside the same. In reaction to the ongoing criticism of serious debates commentaries are continually re(-)written in the heat and light flowing from such events. In a hyper-philosophy, as a specialized form of commentary, a sort of 3D exploration of a text is done through hyper-links where words and phrases are cross-referenced, entertained in parallel, cancelled, opposed, given secondary and tertiary references, metaphorically examined, rhetorically followed, consequentially treated, deconstructed, treated ironically, or, just conceptually clarified, etc. Obviously, such meta-textual referencing must also be misrepresentational; at least until such misrepresentations, in turn, are undone, creating new representational problems, etc. This aspect of misrepresentation arises from the fact that meta-textual elements are talking ‘about’ a text and cannot be that text per se whilst basically remaining meta-textual in orientation. (10)


In a trans-philosophy I explore the role of transcendental forms of treatment. Being trans-conceptual, such positioning can never be reduced to being merely conceptual or intentional, etc. At the same time there can be no absolute separation between distinctions and their accommodations since accommodations need to be present in order to distinguish distinctive elements within the same, and v.v. Important in such research is that we also recognize the need for ongoing transcendental suspensions, suspensions of suspensions, etc. (and that philosophical practice should follow likewise; i.e., recognize that philosophical judgments must also utilize overall suspensions, etc; temporally rendering philosophical processes as impermanently ‘annulled’ through the parallel treatment of processes and content in apposition with their counter-processes and contra-content). (11)


In a dialectical-philosophy because absolute identity can be neither encountered neither recognized nor engaged it follows that no form of identification can completely encompass the potential or actual meaningfulness of any intentional objective, be that objective relatively virtual or non-virtual, embodied or disembodied, embedded or non-embedded, embanked or disassociated from this world at large. Hence room for its counter-processes and counter-contents in the non-virtual identity of an identity. In effect, a form of qualification that qualifies all relevant forms of qualification given that no identity can be fully described in non-counter and non-contrary terms of reference. So, e.g., this book is a book, and in lived reality, an infinite number of other things as well. If it is a heavy book it could be used as a weapon or as an instrument of defense. If it is a rather large-sized thin book we could sit on as a cushion on our seat because either the table we are working at is too high or the chairs are too low. Some people have even been known to put their savings in certain books knowing it will there when needed, but, at the same time more or less out of sight. As I found out when a friend lent me a book to find two fifty-dollar bills inserted between different pages. This sense of the dialectical can also be compared to looking into a mirror where everything seems the same until we look more closely and realized that certain aspects form mirror images, etc. (12) 

 
Effectively qualifying the limits of the philosophical let me reexplore this rich, open, overall dimension of the relatively non-philosophical… (13)


In this general set of ‘non-philosophical approaches’ we explore to what extent a philosopher is blind, non-philosophically overlooks the grounds of their philosophical motivation, is unable to see or foresee the ramifications and unintended consequences of their positioning/s, or, furthermore, is just unable to realize and obtain the philosophical objectives that they set out to ever work so hard to achieve. On the other hand, addressing this imbalance between means and ends, such failures can also be points of freedom. In realizing certain limits in current patterns of thought and then being able to circumvent the same to some degree through the adoption and adaptation of other ways of approaching that topic whilst even recognizing that all philosophical or non-philosophical approaches are in directions whose goals can never be absolutely obtained. (14)


In addition, it can also be said that the philosopher is also a non-philosopher given that they are usually blind to the way they divide the world and how they then problematize this division. Then, the meta-philosopher is not happy doing philosophy per se and so they put on a new philosophical suit over the one they are still wearing. A bit clunky but definitely warmer for colder climes. A hyper-philosopher no longer sees a text for scrutiny as flat but as three dimensional when viewed through a number of overlapping and intersecting lenses. Not realizing, at the same time, that the world is just as multidimensional as any text and where meaningful forms of linkage can be noted and yet would remain quite devoid of meaning and meaningfulness should the hyper-textualist be removed from this particular process of worldly engagement. Having rejected the deficient arguments of philosophers et al as essentially unproductive labour, the anti-philosopher then rejects the sterile formalities of their discipline/s and returns to work in the world with-others; using more what is already found to hand; that may or may not need refining for those more pressing tasks realized in the course of such direct engagement. In contrast, a trans-philosopher or transcendental philosopher, realizes that all discernment is only realized through processes of judgment, and, therefore, must then set out to suspend all such subject matter for research in order to make any progress whatsoever. That, in a ‘non-philosophical’ suspension of ‘this suspension of all forms of ideological preferences and all prior convictions’ the world is then suitably re-constructed for such a person prepared to sacrifice everything including all their philosophical prejudices; at least to the extent they can be accounted for. Lastly, a dialectical philosopher knows that reality cannot be encompassed in the restrictions of finite language and by recognizing such limits can then re-qualify the existential richness that that reality ever has to hand should such potential enrichment be recognized and ‘seen’ in front of our very own noses so to speak. That these supplementary forms of insight can be treated as ‘insightful, etc.’ should the same experiences be found to be reiterated in and through similar patterns of iteration that continue to possess such relatively isomorphic conformity. (15)

When philosophy has done its work, then, obviously, we should put it aside! Or, when philosophy has not yet done its work, appears to have reached an impasse, then, perhaps that too is the time for the philosopher to put their work aside, and, in re-engaging with their being in this world, they may well later find the inspiration to see how such projects and programs might then be resumed and later successfully completed. Knowing, of course, that the real work of the critical-existentialist is never completed… given that the entire course of all our lives should be ‘ever as a work in progress….’ (16)


In the previous essay I noted:


Determining the value of philosophy is the central theme of this set of essays. In a philosophy of value, I noted an essential focus on both the critical and the existential dimensions of our passage through this world as lived-and-shared, and, then, attempted to demonstrate their equivalence from a pro-relational, trans-cognitive, transcendental perspective (even though such a ‘perspective’ has no real ‘point of view’ except metaphorically, otherwise we would then need to invoke a trans-transcendental sense of subjectivity, etc., and so on
). In this section I will assume, first, that this equivalence is in play, and, second, that this critical-existential economy and attitude is engendered in and through an insightful economy centered around insight, oversight and re-sight. Therefore, in this process of re-e/valuation, re-writing the philosophical economy, primarily, as a process that better facilitates the facilitation of our passage through this world as lived-and-shared rather than as any formal discipline of philosophy purely concerned with its own formal preoccupations such as questions of logic, the formulation of philosophical positions, the resolution of philosophical problems and controversies, etc. That the utility of such secondary issues needs to be brought into line with the existential imperatives of this primary sense. [11.32] )17)


That in essence, the primary function of philosophy, a philosophy potentially inclusive of all forms of non-philosophy, is to be one that disseminates a ‘critical-existentialism’. In effect, the philosopher as a ‘critical-existentialist’ notes that these two dimensions of the ‘critical’ and the ‘existential’ overlap and coincide from a trans-intentional, transcendental, pro-relational perspective. That, through the promotion of all forms of such re-alignment, we find, then, naturally, an amplified sense of mutual freedom to be as persons both facilitating the passage of self and others through this world as lived-and-shared as well as finding that our own passage through this same world at large being better facilitated by others… (18)

2.    Non-Philosophy


The topic of non-philosophy does exist. The most prominent proponent is the French ‘Continental’ philosopher François Laruelle. He argues that all forms of philosophy are structured around a prior decision, and remain constitutively blind to this decision.
 In effect, a dialectical splitting is put in place by a philosopher, at some point in time, in order to understand the world philosophically. (19)


I would argue that most philosophers would be aware of how they split their world philosophically, but, would agree that most may not be aware of why they accept that point of division. In this context, I would argue that for a philosopher to actively make such a division, to that extent, they would be acting originally, although it would also be true to say that originality could also be realized in discerning the implications made by some previous philosopher hitherto overlooked; be either philosopher ‘original’ or otherwise. I would also hazard a guess that some sort of intuitive inkling of philosophical problematicity is driving such an acceptance of that ‘style’ of division. ‘Style’ by virtue of the manner of that philosophical resolution being invoked. However, it might also be difficult to dialectically discern which came first, either ‘philosophical problematicity being resolved through such a division’ or ‘such a division driving such problematicity’? Then, questions of genre derivation must also enter the fray. Given absolute originality is impossible it could be argued that no philosophical style comes out of nowhere and that prior divisions and their problematicity may well have been driving new points of demarcation, or, i.e., demarcation through re-demarcation. (20)


Such points of relatively fundamental division also echo Derrida’s comments re philosophical blind points around which each philosopher forever tries ‘to square the circle’. The more prolix a philosopher on some point or topic the more they are being driven by some more fundamentally contexted point or aporia. I would also argue that philosophers are very aware of such conundrums because I would argue they created those very points of contentious philosophical ‘’belief’ in the first place! Or they inherited the same along with the anxieties created through their ensuing appositions, logical consequences, ramifications, etc.
 (21)


With respect to myself, I see my most important ‘center of gravity’ to be between cognitive intentionality and trans-cognitive trans-intentional judgment. Why? Because I believe it is important to demarcate the intentional from the trans-intentional in order to privilege the pro-relational attitude of the latter, and, therein and thereby, make room for the existential dimension in the latter. (22)


In the light of his self-observation I would argue, by extension, that what should not be privileged should not be privileged, but, what should be privileged, indeed, should be privileged! Furthermore, that on all spectra every relatively atomic point, along the length of a spectrum, should be treated as discontinuous, and, that we cannot assume that segments are also discontinuously demarcated as well. That, given a suitable length of spectrum that segments too are relatively discontinuous above and beyond this more atomic level of discontinuity. Very early on in my philosophical reflections, indirectly influenced most likely by Kant, was this pre-occupation for how to deal with a discontinuity between perceptions and conceptions to be soon eclipsed by the Kantian observation that judgments are within or between (or through) concepts, and, therefore, cannot be conceptual per se. Causing me to shift my center of gravity from within the intentional to the division that demarcates the trans-cognitive, trans-intentional level of judgment from the cognitive level of intentionality. I.e., entertaining a ‘transcendental dimension’ as redefined by myself in reference to the ‘trans-cognitive nature of judgmental acts’. Inferring a ‘resonance’ between perceptual imagery and conceptual ideation, in order to account for their isomorphic inter-connectedness was also then re-envisaged between judgmental processes and their intentional contents. Such an idea being further extended to note a form of resonance between each of the orders be they configured in either cognitive and/or trans-cognitive terms of reference. Now, I am very aware of these shifts and my long-term preoccupations with this dialectical demarcation between the cognitive and the trans-cognitive. I am also aware that my desire to run with this type of division is to both demarcate and integrate the importation of this topic of the existential dimension (that ever runs beneath a whole raft of philosophical problems; from noting the political-economic disruptions of the neo-liberal perspective [as a disastrous major discourse] to how specific ethical considerations might be better entertained more meaningfully and morally [in existentially oriented terms of reference]), etc. (23)


What is the import of running a non-philosophy? A dialectical awareness of these philosophical, relatively fundamental demarcations or divisions. The philosophical invocation of a lessening of our ontological and epistemological attachments to the same given their true origins in acts of human individuality; be their authors fully cognizant or not of such divisions, aware of relevant reasons as to why such philosophic convictions should be evinced, and, the philosophical ramifications of such overlooked ‘decisions’. Indeed, if a transcendental philosopher is convinced of the need for relatively radical acts of overall suspensions then they could well both start and end here by running suspensions of such basic decisions. In this regard, this philosophical approach could be subsumed under a transcendental philosophy (given a recognition of the transcendental status of judgment, and, that all judgments proceed in and through such suspensions, etc.). That, in effect, a non-philosophy is enacted through the thorough invocation of these ongoing, overall transcendental suspensions, etc. (24)


Laruelle perceived non-philosophy to be a ‘science’ like philosophy but, obviously, not one run along the same lines as a philosophy (based on this sense of a relatively fundamental decision). Furthermore, non-philosophy needs to be differentiated from meta-philosophy (the next style of philosophical practice about to be noted) given its ‘reflexivity’ is apparently constituted outside the usual parameters of the philosophical/meta-philosophical. (25)

3.    Meta-Philosophy


Philosophy, by its very practice, is reflexive. Meta-philosophy formally explicates such an approach by detailing a propositional representation of such philosophical practice. Then, meta-philosophically, such an approach is closely scrutinized in terms of its philosophical contextualization and historical situation; articulating apparent philosophical problematicity; presuppositions; suitability in terms of phenomenal-phenomenological propriety, hermeneutical appropriateness and/or existential appositeness; ramifications; discernment of philosophical style/s; overseeing critical changes resulting from ensuing processes of re-direction; etc. (26)


The virtue of a meta-philosophical approach is its ability to both closely represent and closely scrutinize current philosophical practice. This is both situational and constituitional in orientation, i.e., re(-)defining the philosophical context and(/or) re(-)defining how that philosophical practice itself is being constituted/re(-)constituted. Such ensuing changes can be the mere continuing reinstitution of the approach/es already in place through reconstitution and/or alterations in style through the application of processes of relatively radical re-direction. (27)


Such closer articulation can also assist processes of suspension by noting, more accurately, what exactly is being suspended, etc. (28)


Hence such articulations in propositional form can be evaluated in terms of applicability, application; problematicity; coherence, non-contradiction, and/or overall integrity; suitability in terms of propriety, appropriateness and/or appositeness; implications and consequences; stylistic discernments through differentiation and integration; insights, oversights and re-sight(ing)s; etc. Such an approach being either relatively systematic and looking at most of these features and/or seizing on keys features as indicative of where such research has been going and/or where it should be going; etc. (29)


That the patient may be dead may well be obvious, yet, an autopsy may well give us the reasons for such demise. Similarly, the net effect such closer scrutiny of a certain set of philosophical practices may be either the pronouncement of their death and/or the reprieve of the life of that philosophical topic placed under such scrutiny; hopefully, amplifying the quality of that life placed under such supervision. (30)


Furthermore, we could say that the emendation of that philosophical text could benefit both its future dissemination, and their direct/indirect participants, still, such rectifications needs to be extended to all potential participants in that primary relationship in keeping with their relevant situatedness. (31)


Recognition that a critical-existential approach is to be privileged over a formal philosophical discipline implies similar meta-philosophical treatment! (32)


But, taking a meta-philosophical approach has what advantages over the inherent reflexivity of a philosophical approach? A clarity of representation and, then, the greater potential for existentially oriented insightful re-presentation through such a suspension of such mapping. (33)


Representation is achieved through mirroring philosophical practice. Its critical clarity is achieved through careful and close attention to relevant details. (34)


Then, such mapping is clarified meta-philosophically. Use of a checklist would assist in this type of task (by noting situatedness, constitution, etc,). Then, we need to view the relative totality in and through a holistic frame as preparation for its individually treated focus and collectively globalized application of an ongoing, overall transcendental suspension. (35)


Seeking a critical dialectical clarity also through the parallel, double exercise of both differentiation and integration which, together, further reinforces this process of the ongoing, overall transcendental suspension. (36)


Such mapping, through suspension etc., then contributing to its critical qualification of its re-mapping when and where such considerations are found applicable, etc. (37)


But, all mapping invites a certain degree of mis-representational mis-mapping until such aspects are recognized and de-misrepresented. Hence this downside to meta-philosophical treatment also has this upside in the form of potential de-misrepresentation. Along with ongoing alignment through re(-)alignment, a certain degree of truthfulness can then be explicated and tentatively privileged. (38)


In what manner does a meta-philosophical approach take on a non-philosophical-like tenor? Through inviting a suspension of its material mapping as well as testing both the differentiated-integrity and the integrated-differentiation of that mapping as a work in progress being re-shaped through ongoing re(-)alignment. Suspension in the first instance, and, the balanced suspension of the latter. Where what is patently mis-aligned becomes re-aligned through the suitable suspension of such suspension. (39)


Therefore, in this regard, as a clarified basis for a thorough ongoing suspension, philosophy, effectively, is deconstructed, reconstructed and re-constructed through, respectively, the removal of non-aligned elements, the confirmation of alignment, and, the removal of misalignment through re-de-misalignment, and so on. (40)


Finding forms of philosophical freedom through such ensuing insightful-oversight and oversightful-insight’; i.e., through processes of existentially oriented re-sighting. (41)


Contributing to this process of re(-)mapping, as forever a progressive work in progress, such existentially oriented criticism should be seen to chart a more truthful passage through this overall world-of-life; despite a plurality of major and minor life-worlds carved out within such a space. Continually, such passages are re(-)defined through the suspension of such suspensions, and, in the process, potentially transcend the mere discipline of philosophical scrutiny; inviting, as a reaction, some form of anti-philosophy. (42)

4.    Anti-Philosophy


Anti-philosophy is realized through either emphasizing critical-existentially oriented philosophical engagement rather than mere non-applied, philosophical formality, and/or, a desire to dismantle and render as ineffective all forms and instances of either partial philosophical misrepresentation or systematic philosophical nonsense. Such a two-fold approach being exercised either separately or jointly, and, then, either through relevant forms of selective focus or through a more systematic overall approach. (43)


De-privileging the formality of a philosophical discipline, either philosophically and/or meta-philosophically, could invite an anti-philosophical approach. (44)


Similarly, exposing philosophical misrepresentation and/or nonsense, either philosophically and/or meta-philosophically, could also invite an anti-philosophical approach. (45)


Philosophical misrepresentation can occur for a variety of reasons, e.g., through the literalization of metaphors when that specific avenue is not philosophically open in that instance in question. Or, e.g., privileging that which should not be privileged; not privileging what should be privileged; constructing arguments on an imperfect or impossible basis; utilizing imputations that have no correlations, etc; organizing arguments that go beyond the limits of their theoretical deployment, empirical employment and/or critical re-deployment; and so on.  (46)


Or, simply through misidentification, fallacious arguments and/or misplaced conclusions. (47)


Such forms of philosophical irregularity need to be noted and suitably dealt with, such as, e.g., misidentification (of identities), non-equivalence (between identities), incoherence (of an overall sense of identity); contradiction, non-factualness, non-devolution of identity (through the misinterpretation of the same, forming wrong assumptions, entertaining wrong implications, etc.), non-logical connectedness/fallaciousness; phenomenological impropriety, hermeneutical inappropriateness, (non-systematic) existential inappositeness; mis-ordering, impossible states/impossibilia, non-causal connectedness, non-implication, non-consequentialism, deformed forms of sequentialism; meta-textual irrelevance, non-textual misidentification, contra-existential deformation/contra-existential deformation (through relatively non-existential imputation and distortion, etc.), judgmental inapplicability, mis-pre-intentional coupling, etc. Such a list is non-exhaustive, ad hoc and their permitted and sanctioned presence is philosophically irresponsible. Serious misrepresentation can only deliver philosophical nonsense, non-existential non-philosophical ramifications, a diminished level of existential enrichment, etc. However, most philosophers wedded to such misguided notions believe they act in good faith. Still, such ill-formed notions usually deserve to be effectively deconstructed and dismantled! (47)


Given that so much can be mistreated, i.e., wrongly treated, it is a miracle that philosophy as a discipline survives and is not dismissed outright as a mere purveyor of nonsense. (48)


Can anti-philosophy salvage anything of philosophical worth, or, is the true role of (anti-)philosophy the mere therapeutic dissolution of philosophical nonsense (in the manner of argument as run by the later Wittgenstein; as represented in his Philosophical Investigations, e.g?)? (49)


As an optimist, if we can philosophically clarify our intentions, philosophical or otherwise, then we should consider this qualified possibility that we can make practical philosophical progress. (50)


Or, as optimistically argued in this set of essays, from a ‘transcendental’ conjunction of the critical and the existential dimensions, philosophical progress can be expedited either informally (through engagement) or formally (as a discipline). (51)


Given that a first philosophy, e.g., in whatever form it is (mis)constructed, transgresses the limits of metaphors, etc., deserves to be completely deconstructed and relegated as an historical cul de sac then the question to be asked is ‘how might we go about critical philosophical scrutinization in order to weed out either partial philosophical misrepresentation and/or non-partial philosophical nonsense?’ Doing so through being impartial, and, by implication, where we must adopt the suitable utilization of ongoing, overall transcendental suspensions. By what grid or matrix, as a rigorous checklist, should this exploration be conducted? We could focus on what is obviously misrepresented, given a suitably constructed critical perspective, or, we could apply the entire ad hoc list of noted philosophical mistakes to see how that edification in question survives, or, we could be relatively more systematic and efficient by schematizing such an approach (through a grid or matrix to be adopted and adapted by that ‘critical’ philosophical critic). To this end let me propose the following provisional scheme in order to more efficiently and effectively expedite this objective. (52)


Accepting the relative utility of a philosophy centered on intentional and trans-intentional relations (as a relatively fundamental decision
 in this regard) let me supplement the same by also noting pre-intentional inputs (emotive considerations and facts, etc.) and post-intentional outputs (i.e., ramifications; i.e., present implications and future consequences). That the entirety of this project or program can then be initially read through an overall lens that clarifies a representational articulation of the constituted-situatedness/situated-constitution of that apparently in question whilst also re-instituting the same or similar approach on a completion of this process of relatively systematic cross-checking. (53)


Hence: a scrutinization of the initial, apparent, presented or pre-represented situated-constitution/constituted-situation (and, therein, tentatively articulating possible or apparent philosophical problems and problematizations, and, their possible problematic modes of rectifications); pre-intentional considerations (noting relevant emotive and factual/historical/cultural pre-conditions, etc.); intentional considerations (noting logical and non-logical conditions, etc.); trans-intentional considerations (noting a comprehensive ordered analysis, etc.); post intentional considerations (noting post-conditional ramifications, etc.); and, final re(-)constituted-situatedness/re-situated-constitution (and articulating philosophical problems and problematizations, and, their suitable modes of problematic rectifications in such an ‘edifice’ should it merit the need for such retreatment/s in the representation of its relatively external situatedness and relatively internal constitution). Anchoring throughout this scheme, relevant correlations, accommodations, and transformations, etc. as the transformational vector under such considerations (i.e., as intersecting these six phases of the imputations proposed through the representation of that situated-constitution, pre-intentional inputs, etc.). (54)

The philosophical turn, as instituting a philosophical difference, etc., that guarantees the philosophical discipline its distinctive set of discourses that fall within its purview, can be envisaged as our setting out to discern that which is philosophically problematic. Elsewhere I have explored this aspect under the two headings of what is found to be philosophically problematic, almost as a philosophical genre of behaviour, and, what is found to be problematic through problematization. To these two forms of problematicity I would like to add a third, namely, the philosophical problem of how philosophical problematicity, itself, might find forms of suitable resolution. Now, the critical philosophical economy has been previously delineated under the three polar aspects of the phenomenal-phenomenological, hermeneutical and (non-systematic) existential inputs. Given these two visions of the same philosophical economy, albeit as a ‘problematic philosophical economy’ and a ‘critical philosophical economy’, the obvious question to ask would be how these two economies might be interrelated and harmonically co-accommodated, if not just equated as synonymous (perhaps through some form of suitable synthesize or translation?
)? (55)


Can these three forms of problematicity be aligned with these three aspects of the phenomenal-phenomenological, etc? Yes. In my following argument, to that effect, let me set up suitable strategy (of translation) that might well demonstrate this equivalence (from a trans-cognitive perspective). To facilitate this overall argument let me introduce three conformal polar aspects of a critical economy, namely, correlations, accommodations and transformations.
 Now, discerning problematic features, e.g., faulty facts, fallacious arguments, false conclusions, contradictions, incoherencies, etc., are to be ascribed to the constitution of the representations of those correlations. Then, problematization could be seen, on a hermeneutical level, through enquestioning, as those processes that problematize hermeneutic accommodations (rather than finding problematic features to be discerned in the faulty construction of such [correlative] correlations per se). This leaves the non-systematic aspect of the existential as dealing with transformations in whatever manner should they arise. Let me diagrammatically represent these three fields finding a translational equivalence; albeit from a transcendental, trans-cognitive perspective:

Problematic


Correlations

Phenomenal-Phenomenological

Problematization

Accommodations
Hermeneutical

De-Problematization

Transformations 
(Non-Systematic) Existential (56)


Now, some of the implications to be educed, from this schematization, are that problematic philosophical features should, on the whole, deal with correlations, i.e., intentional constitution/re(-)constitution of such correlations; that hermeneutics primarily deals with accommodations in certain co-associated meta-textual classifications, i.e., attempting to fit genres of behaviour (in situational con-texts) with processes of accommodation (through forming categories where suitable degrees of isomorphic correspondence can be noted and disseminated on a meta-textual level of employment), etc; and, where transformations can be seen to be forms of re(-)positioning, re-directed representations of situated-constitution/constituted-situatedness in the light of prior forms of assessment.
 Such represented articulations being, again, represented in the same format and form should little change be instituted in their mere representation versus being subjected to sheer re-representation, through such processes of de-problematizational resolution, entertained in relatively radical processes of re-representation. (57)


Therefore, in the differentiation of philosophical misrepresentation from suitable forms of philosophical representation or the detection of philosophical nonsense we need to process candidates that are either relatively sensible or non-sensible in order to leave by the wayside those latter forms of imputation whose assessment of philosophical fitness for purpose leaves much to be desired; if not too much that could be profitably salvaged and then re(-)corrected philosophically. So, effectively, what survives has philosophical sense, and, what cannot sufficiently survive this process of imputational assessment can be described as either partially deficient in philosophical sense or radically deficient in philosophical sense, as basically presenting philosophical nonsense. E.g., a proposition that states that ‘John was born in Australia’ has philosophical sense especially if we know who ‘John’ refers to; regardless of whether this descriptive fact is true or false. Then, e.g., if a complex proposition were to state that “‘Jack is coming to the next meeting of The Continental Philosophy Group’ and ‘Jack is also dead’” then this apparent contradiction might only be explained away, i.e., corrected, if we were to entertain a spiritualistic interpretation of this complex proposition. But, then, again, it might be treated as too bizarre to represent everyday reality and although the complex proposition is not absolutely without meaning it would certainly be seen to misrepresent a secular, everyday vision of reality. Or, in contrast, if it were announced that “‘James is coming to the next meeting of The Continental Philosophy Group’ and ‘James is also a very sprightly and learned unicorn’” we might immediately feel such a proposition to have even less sense than the prior proposition. Still, such an event could be entertained in a children’s book of stories or in a movie using special effects, etc. It may seem obvious, semantically, that sense is sensible regardless of its apparent truth value should such a truth value not be stated (given that it could be negative), and, nonsense comes in varying degrees but that absolute nonsense could not be expressed semantically. That, semantically, we assess the dissemination of sense and nonsense upon a spectrum from relative semantic integrity to relative semantic non-integrity, and that apparent degree of semantic integrity are to be discerned through a close(r) inspection of the phenomenal-phenomenological correlations in question, etc. (58)


Why should philosophical problematization be seen as hermeneutically oriented and related to processes of meta-textual accommodation? Hermeneutic discernment, in this scheme, depends on the discernment of a philosophical genre in a certain type of philosophical con-text and, therefore, primarily occurs on a meta-textual level of (empirical) employment. ‘Do unicorns exist?’, e.g., as a proposition for imputational assessment, necessitates an appreciation of the relevant con-text/s of their apparent situatedness. A (Google) search of ‘unicorns’ might find that their primary and only location to be found occurs in the confines of fables and children’s story books, and similar. Such an exploration, in a determination of significance, would seem to result in our coming to the conviction that unicorns only have a mythical existence and so this philosophical genre of existence can only be categorized as ‘mythical’ in its situatedness. Moreover, in this instance, the mere generality of meta-textual determination would seem to dictate that no particular species of unicorns exist and, therefore, no specific specimens of such a ‘species’ can also exist. That, in essence, we can only refer to the generality of unicorns on a meta-textual level and all textual expressions and non-textual forms of engagement can only be in a mythical literary form or literary-like format (say a painting, or a movie, etc.). (59)


Now, to complete this overall economic philosophical perspective, under such questioning, should ‘transformations’ be equated with ‘de-problematization’ and as ‘expressions of the existential dimension’ (albeit, initially, in its non-systematic form before such valuational formation possibly takes up potential residence in a relatively systematic form of existential engagement)? Here ‘ongoing resolution’ is the clue to accepting this equivalence albeit from a trans-cognitive, transcendental perspective. The resolution of philosophical problematicity is a successfully navigated and negotiated process of de-problematization. Such semantic clarification either discerns relative philosophical sensibleness or degrees of misrepresentation that might or might not be able to be corrected. What cannot be successfully corrected could well be dismissed as nonsense. (60)


Moreover, given that such philosophical clarification, of philosophical problematicity, re(-)constitutes our appreciation of its constitution and re-situates our appreciation of its constitution, therefore, it follows that, in effect, a process of re-e/valuation of that imputational state of affairs has taken place. Such a process can be appreciated as an ordered process of re-e/valuation; i.e., as a process of ordered re-evaluation/re-valuation. Or, more simply as a process of ‘re-ordering’. Basically, given this centrality of an appreciation of ordered/re-ordered intentional constitution in a process of de-problematization (etc.) it follows that a differentiation or differentiator of philosophical misrepresentation/detector of philosophical nonsense can be expedited using none other than this heuristic device of an ordered philosophy (as explicated in earlier essays, etc.). However, to be more systematic such a protocol should also be extended, as when and where relevant, to the cognitive aspect of the intentional (by noting the distinctive nature of cognitive orders), to the aspect of the pre-intentional (by noting the distinctive nature of pre-intentional orders) and to the causal aspect of the post intentional (by noting the distinctive nature of post-intentional orders). (61)


Thus, in and through this scheme of a complex ordered philosophical framework we should be able to differentiate relative sense from various degrees of relative nonsense. In effect, through successful de-problematization we ensure and oversee a process of resolution that would observe a process of the intentional re-constitution of the situatedness/re-situatedness of the intentional constitution in question. Hence observing a correction or rectification of the ordered status of that in question. Be that as either a process of philosophical/meta-philosophical ‘purification’ and valid re(-)representation, or, its being rejected as either partial philosophical misrepresentation or, effectively, as patent philosophical nonsense. (62)


Rendered in a tentative, provisional judgmental format we would find correlations are emended in the first order and find supplemented emendations from the molecular-aesthetic second ordered forms of treatment (which would deal with determining the absence of contradictions, the presences of a sufficient degree of coherence, etc.) and sixth ordered, establish factual forms of confirmation (and verification). Hermeneutical accommodations would be centered in the fifth order determining hermeneutic potentiality/possibility, etc. and suitably emended with fourth ordered pragmatic considerations and sixth ordered forms of factual establishment (given that the mapping of our world/s is dependent upon how we factually determine this world at large through a social consensus of sixth order factualness). Then, transformations would be realized through the third trans-cognitive order of the deontological (and charted through the cognitive order of the conceptual) to be supplemented by aesthetic, second ordered forms of input and fourth ordered forms of pragmatic input. Approaching the topic in question as an imputation whose fitness of philosophical purpose can be evaluated and valued through such ordered analysis which then establishes to what extent and in what manner philosophical resolution has been arrived at and in what manner the post-intentional ramifications follow from positively instituting such incrementally orchestrated, non-chaotically oriented redirection and/or enhanced, relatively radical, chaotically oriented re-direction. Such post-intentional inputs being recognized in the ensuing re(-)formation of the re(-)situated-constitution/re(-)constituted-situatedness in question. Effectively, inviting forms of (philosophically oriented) confirmation and (meta-philosophically oriented) verification (of viable conformational avenues). (63)


This complex ordered analysis, therein and thereafter, establishing the realized philosophical re(-)e/valuation in valuational formation that results from such critical-existential philosophical re-engagement with the imputational objective/s being placed under such critical-existential scrutiny and, consequently and subsequently, directing the re(-)constituted-situatedness/re(-)situated-constitution of that imputational objective. (64) 


By co-invoking a pre-intentional perspective, we can deal with the pre-conditional, pre-intentional inputs of emotives/emotions,
 and, facts in their currently, inter-subjectively arrived at consensus. By co-invoking post-conditional, post-intentional considerations, we note the anticipated or realized ramifications of our enactions be they as intended, mis-intended, unintended or inadvertently not as intended or anticipated. Conditional considerations noting the relationship between intentional and trans-intentional considerations. Collectively, re-constituting our appreciation of the situatedness in question/re-situating the constitution of that in question in and through this process of complex ordered analysis. Needless to say, all these different facets being enacted in and through the suitably organized, ongoing, overall transcendental suspensions that utilize the effective suspensions of the representations of the relevant materials. (65)


Is the utilization of this complex ordered analysis therapeutic (as argued for by Wittgenstein
)? Asking, in effect, to what degree does a process of philosophical de-problematization of overall philosophical problematicity have positive therapeutic ramifications? Since better degrees of alignment in the world at large relatively guarantee more existentially productive patterns of engagement it would follow that whatever assists this process would, and should, contribute to an enrichment of our collective and individual passages through this world as lived-and-shared. How might this process of assisted de-displacement operate in the context of this critical-existential approach? (66)


Our emplacement in this world at large is a given, but, because the intentional directedness of our intentional projects and programs cannot be immediately put into effect in non-virtual terms of reference it naturally follows that we are ever displaced. However, through sequential intentional organization we can realize, to a certain extent, a number of those projects and programs. Therefore, whatever assists us in this process of re-e/valuation must assist us in the process of de-displacement. Hence its therapeutic potential as a result of overall philosophical de-problematization. (67)


Now, it stands to reason, that if one step in this sequential treatment of our complex orders fails to be successfully completed that we have demonstrated either philosophical misrepresentation or philosophical nonsense. On the other hand, full positive imputational competence would necessitate the successful completion of a process of complex ordered analysis. So, in this regard, being ‘anti-philosophical’ must be an easier course to cover than being ‘philosophical’ and setting out to demonstrate instances of positive philosophical confirmation and verification. On the other hand, the latter course would be the more philosophically profitable and existentially fruitful should it be both completed and able to demonstrate positive philosophical competence. (68)

5.    Hyper-Philosophy


Much philosophy, traditionally, has been critically thematized through both the rigours of debate and the explications of commentaries, sub-commentaries, monographs, essays, dialogues, glosses, and the like. In the age of the Internet and its use of links, etc., this commentarial style could well utilize the possibilities of links, co-referential hyper-links, etc., in order to further enrich philosophical expression and dissemination. (69)


By the use of such meta-textual devices, along with footnotes, endnotes, forms of inter-textual/extra-textual concordance, etc., a philosophical text could be suitably enriched given the proper, appropriate and apposite use of such techniques. (70)


Hyperlinks can also have an echoed resonance with concepts of hyperreality, simulation, simulacra, etc. Let me explain (using a rather round about metaphor). (71)


Recently, just after having a bath, I was watching the water go down the plughole. I noticed some blue lint, no doubt from my new socks, on the cream bath mat and after picking it up I dropped it on the surface of the water near but not close to the plughole. For a few moments it circled around this plughole on the surface of the water. Then it was dragged under and circled this three-dimensional realm under the surface of the water to then disappear down this plughole. What was first in two dimensions plus the motion of time became three dimensions plus the motion of time when this phenomenon floating on the surface was eventually dragged down through the swirling of that water. This flat ‘text’ became three-dimensional and no longer merely flat when the circulation of that water became relatively more intense. In effect, it is a ‘textual’ economy that gives a text a greater sense of ‘depth’ in proportion to the intensity of its economic ‘spin’ even if such ‘depth’, etc., is to be understood more along metaphorical lines. (72)


Of course, properly understood, a text is not ‘flat’ given its meta-textual manipulation and non-textual engagement. A classically oriented text, say, e.g., a letter, is a ‘text’ that is evoked in and through the invocation of its co-associated meta-textual genre of behaviour, in this instance of a literary nature, namely, in the appearance of a ‘letter’. Given this con-text of being a few pages, in this instance written by hand, apparently addressed to someone and signed by the writer of that letter, it appears to be an example of this genre of a letter. The significance of this intentional deposition is determined through a determination of its sense, meaning and meaningfulness. Its ‘sense’ is such that it appears to be a letter, written on a few sheets of paper, sitting on this desk in this room of the house where I am living at this very moment in time. As for its ‘meaning’, it obviously appears to be a letter since I know that; given that it is addressed me and is signed by a friend of mine. As for its ‘meaningfulness’, that is revealed in the reading of this letter. Through this third element of the non-textual, the significance of that letter finds itself simulated for me through the engagement of my reading it. In a process of a parallel free-play, between text and meta-text, along with an ongoing, overall transcendental suspension of these three polar aspects (of the textual, meta-textual and non-textual), the four-dimensional significance of that letter is simulated despite the fact that that letter per se is only a flat two-dimensional object, being a few handwritten pages now sitting on the top of this desk. (73)


One way to give either a philosophical or non-philosophical text a greater sense of simulated ‘depth’ is to enrich this meta-textual dimension with appropriate forms of commentary wherein specific words, passages, apparent meanings, arguments, conclusions, etc., in the text, are glossed, given the intended and expected sense of context (or situational con-text), have their implicit pre-conditions explicated, where significance is more fully spelt out, and most likely ramifications are fleshed out, and so. (74)


It a miracle of reading that a few words on paper, when read and understood, can take on a life of their own, can simulate their apparent intent. Such simulations can be seen as representations, but, if we were to read, say, a work of science fiction, just what is being represented given that this work depicts an imaginary world of scientific fantasy? We could say it represents the literary imaginings of its author. Or, we could be a wee bit wiser, and just accept the fact that all simulations are only of simulations and never the pre-simulated or that which is just not simulated. A simulation is a ‘simulation’ and we have no access to that which predates or escapes from some form of simulation. The lenses in our eyes project an image of the world that is upside down, but, we do not see two images of the world nor do we see this world as if it were upside down! From such sensory perceptual inputs, we construct an intentional image of the world, i.e., experience it as a simulation. (75)


But, we could say there are simulations, and, there are simulations, that not all simulations are equal; i.e., that some simulations are more simulated than others. In this technological age of the Contemporary era the difference between the relatively virtual and the relatively non-virtual appears to be shrinking if not, on many occasions, to be almost overlapping. Now, some conservative philosophers might argue that virtual and non-virtual may overlap, still, they cannot be equated given the comparative existential richness of the latter is always greater. However, other philosophers are questioning whether we have the abilities to always make a correct distinction between the same. Given the omnipresence of televisions, smart phones, computers, etc., it may well be our fate to lose this ability to make this distinction if not in all situations at least on some occasions. Given propaganda, deep fakes (where simulations are created without any reference to something being actually represented), the successful dissemination of fake news on social media (given the tilting of the U.S. presidential race in 2016, e.g.), etc., we must wonder if ‘simulations’ on occasions may end up passing for a mere parade of simulacra.
 In the light of the fact that most democratic systems today are ever awash with the corrosive influence of massive amount of donated monies will it not be soon that our political figures will present themselves to us through contrived images made to speak through a digital spinning of deep fakes that will leave us wondering if what was said was ever actually said? Flawless announcements continually disseminating the current crop of ideological slogans whilst the perpetrators of such a system insulate themselves from the exigencies of a struggling world coping with climate change, inequality, migrations, wage slavery, homelessness, and so…? (76)


Once upon a time, not too long ago, people would go to a clothing stores just to buy clothes. Nowadays, most people buy a brand. Moreover, brands are branded with a range of aspirational objectives and a co-associated sense of status so much so that people are no longer just ‘buying clothes’ but also buying into their disseminated ethos. In an ever-proliferating incentive to sell more merchandise people are being groomed to feel that they deserve such products in a natural fit that all too often warps traditional cultural values in a society that may have at least paid a bit more than just lip-service to looking after each other. In a competitive glorification of the ego the thoughtful individual is left stranded in this materialistic tide whilst almost everyone else is forever trying to keep up with their peers. (77)


On the other hand, the very trends that seem to work against us, in our integration as a harmonically functioning society, can also work for us. Just as the tide comes in so too, soon, the tide must go out. Incremental action by incremental action, person by person, a more thoughtfully aware society could very well reverse those trends that, otherwise, are destroying the democratic fabric of our societies. As agents of positive change philosophers have never been so needed as they are today. Hopefully, such critical-existentialists can make a difference that makes a real difference… reversing such inevitably adverse trends by returning to more existentially oriented ways of how we should interact with each other… by privileging our relationships and not privileging some or all of the parties in our relationships. By being with-others and not merely being for-ourselves or, as virtual or non-virtual slaves, merely being there for-others! (78)


How can philosophical insight be better instigated and acted upon through oversight? Through the exercise of a critical-existential attitude. One way I envisage this can occur is through an enrichment of our reading and writing of philosophical texts, engaging a critical-philosophical economy that has the economic intensity to render our (general) philosophical investigations, (particular) analyses and (specific) examinations with a much greater degree of depth and clarity, with a profound sense of the imperative that motivates our working with-others, for-others, and, therein and thereby, indirectly working more skillfully for ourselves as an indirect benefit of the enrichment of our relationships…. (79)


Through skillfully constructed commentaries, the suitable use of hyper-linking, closer forms of meta-textual scrutiny, and the like should assist us in this ‘enrichment of our reading and writing of philosophical texts, engaging a critical-existential economy that has the economic intensity’ … to more successfully drive an insightful economy centered on passive insight, active oversight, through a better re-sighting of what is needed to enrich all our economics, from the political-economic to all major and minor life-worlds, and so on… (80)


In the ‘non-philosophy’ of a hyper-philosophy a critical-existential attitude is fostered through forms of commentary and/or hyper-linkage that insightfully exhibit the necessary call for the instantiation of all needed forms of oversightful enaction, etc. That through such an openness to the critical-existential dimension, through such ‘transcendental’ re-sighting, necessary processes of change are initiated that oversee this more positive enrichment of our relationships, and, therein and thereafter, a richness of valuational formation that better serves all parties despite this prior privileging, in varying degrees, of our various relationships. (81)


Taking a paragraph from the previous section, number 65, let me demonstrate how an approach of hyper-linking might work in practice (in this instance, through the mere use of suitable footnotes that either answer implicit questions or explicate implicit answers, etc. (82)


By co-invoking
 a pre-intentional perspective, we can deal with the pre-conditional inputs of pre-intentional emotives/emotions,
 and, facts in their currently, inter-subjectively arrived at consensus.
 By co-invoking post-conditional, post-intentional considerations, we note the anticipated or realized ramifications of our enactions be they as intended, mis-intended, unintended
 or inadvertently not as intended or anticipated.
 Conditional considerations noting the relationship between intentional and trans-intentional considerations.
 Collectively, re-constituting our appreciation of the situatedness in question/re-situating the constitution of that in question in and through this process of complex ordered analysis. Needless to say, all these different facets being enacted in and through the suitably organized, ongoing, overall transcendental suspensions
 that utilize the effective suspensions of the representations of the relevant
 materials. [65] (83)


Hyper-links can be seen as one more form of commentarial treatment. Through a more detailed explication of the arguments and materials brought to that topic a more three-dimensional, structural understanding of that philosophical exposition can occur. Then, by invoking a causal aspect, etc., a four-dimensional approach can be engineered in which the possible enaction of future intentions can be monitored in virtual terms of reference and assessed in terms of their possibility, probability, and potency of envisaged outcomes. Should such a course of enaction be instigated and instituted then to what extent the anticipated ramifications of such envisaged outcomes come to either arise or not arise can be suitably monitored either in real time or retrospectively. (84)


Given that no simulation should be treated as a ‘simulation of the pre-simulated or non-simulated’ it follows that all simulations should be equally scrutinized in similar terms of reference. However, that being the case how might we differentiate the non-virtual from the virtual, and the former from any sense of the hyperreal?  (85)


In the same manner that a critical phenomenologist deals with non-virtual and virtual phenomena; i.e., in terms of their density, intensity and propensity of modal expression. I.e., as in noting, e.g., that a dream apple does not have the full complement of anticipated modal forms of engaged expression. Dreams apples, memories of apples, imaginary apples, apples represented through photos, paintings, etc., will all be found to have different modal complexions. Moreover, what modes are present could have varying ranges in relative modal richness that, as a consequence, would then allow us to make such distinctive phenomenal-phenomenological judgments on the basis of either past and/or anticipated experiences. Anticipated and confirmed forms of modal propensity that are found to re-occur in forms of anticipated reiteration also contribute to expediting this assessment of overall modal complexion and linking the more suitable forms of interpretation to the same. That such representations, then, indeed, are to be seen to closely represent that which is being simulated along with a full complement of modal expectations associated with the same. (86)


In this same vein processes of insurance and assurance can also be entered into in order to ascertain some form of conformational verification. I.e., virtually retreating in our explorations to points that appear to be more aligned with the perceived and interpreted nature of reality both perceived and interpreted as currently and concurrently to hand. Therein, finding an assurance to re(-)proceed in the critical course of those explorations. The intensity of overall economic engagement giving us a more detailed, four-dimensional understanding of that both currently and concurrently found to hand. (87)


How might a commentary or set of hyperlinks assist in the formation and dissemination of philosophically oriented discourses? (88)


Through the use of a progressive explication of relatively implicit meta-textual elements in a text in order to clarify intended meaning, articulate implications, defuse potential misinterpretations, and, more rigorously detail the logic of the argumentation employed in that text or could have been employed by that type of text in accordance with its indicated style.
 (89)


As suggested, a commentarial approach can also invest the economy of that text and, thereby, render its reception as less flat and lifeless through invoking the simulation of a four-dimensional sense of ‘depth’. (90)


The apparent intentions of the author or authors can also be more clearly articulated by that author or by those authors, or, by some other author, through the invocation of this explication of such detail to be found in that text and their interconnections to that text and/or other texts when and where the exhibition of such relations are thought to be suitably relevant. Such detail can be either textual and/or meta-textual or an indication of the type of non-textual simulation/s that should arise through a close and careful reading/re(-)reading of that primary text (or series and/or set/s of co-associated texts). Such ‘comments’ can also qualify such apparent significance and proffer natural limits beyond which both writer and reader cannot transgress. (91)


All such significance generation arising in and through the comparative contrasting interactions entertained between various forms of iteration within the apparent confines of a co-associated harmonic field. I.e., create/recreate within a harmonic field the consonance of that field through the persistence of mere iteration, apparent instances of dissonance through the entry of sheer iteration, and, engineer processes of resolution and their dissemination of memetic bare iteration of distinctly re-directed rhetorical tropes, etc. Significance being generated through these overlapping economies of the intentional, representational, harmonic, textual, etc. (92)


But, in the very process of meta-textual clarification an element of misrepresentation must also occur, if only through textual ambivalence, necessitating its deconstruction through the re-directed re-reading of that same text. Since the meta-textual is about the textual and cannot be just textual per se. And, philosophical appreciation is likewise! (93)

6.    Trans(cendental)-Philosophy

That an existentially oriented philosophy cannot and should not be reduced to a non-existentially oriented philosophy per se. (94)

I.e., that a trans-cognitively, trans-intentionally oriented philosophy cannot and should not be reduced to an intentional philosophy confined merely to intentional considerations dealing with acts of perception and/or conception. Even perceptually and conceptually oriented intentional acts must invoke forms of judgment(al appreciation). Hence the necessity for their transcendental, trans-intentional, trans-cognitive consideration. Without our need to form imputations as (being treated as) beyond these interconnected aspects of the pre-intentional, the intentional, the trans-intentional and the post-intentional (and its ramifications of trans-intentional-intentional enaction). Because lived-experience is already with-others (through the intersubjectivity of the meta-textual, and the double self-transcendence and other-transcendence realized through the engaged nature of the non-textual, etc.). Just as we are (political-economically) helpless without others so, too, are we epistemologically unable to think without the necessary ever-present input of others be that either non-virtual and/or virtual in orientation. (95)


Because the appreciation of conceptually oriented intentionally formed representations cannot be intentional per se. Hence the need to recognize this trans-intentional dimension. Hence this nomination of ‘transcendental’ and its equivalence with the trans-cognitive, pro-relational, philosophically critical, systematically existential, etc. (96)


Moreover, as I have argued in this set of essays, this trans-intentional, trans-conceptual, trans-cognitive, judgmental dimension is also both critical and existential in orientation when conducted from a ‘transcendental’ perspective. (97)


How is this transcendental dimension entered, exercised and dis-engaged? (98)


Through the suitable invocation of an ongoing, overall transcendental suspension. Being well-exercised if well-pre-informed and conducted in a well-exercised suspension. Being disengaged, effectively, through a suspension of that same suspension. (99)


Intentional behaviour is shaped through different forms of induced suspension. A fact of our conscious lives in each and every moment as we either wittingly and/or unwittingly invoke this overall suspension. An ‘overall’ suspension because the economic nature of circulation demands a tripolar economy and each pole is effectively focused upon through different forms of distinctive suspension that, in turn, induce its particular type of orientation (be that subtle or not so subtle in focus). So, in observing an intentional background field a rhetorical suspension is exercised when cognitive processes are centered on the (hermeneutic) interrogative nature of the ‘either/or’. Or, a first reply is entertained through the (phenomenal-phenomenological) conjunctive suspension of the metaphorical ‘like’ (as both “‘like’ and ‘not-like’”). Then, in the form of a second answer or reply we have the (non-systematic existential) dynamically balanced free-flow of both these former suspensions creating this third suspension. The ensuing overall transcendental suspension entertaining a dynamically balanced, correlative interplay between all three of these relatively simple, non-overall forms of suspension. (100)


As argued, an ordered perspective arises through the subtle preferencing or privileging of these polar suspensions. I.e., that in preferencing one pole the other two poles are automatically de-preferenced to the same extent, and v.v. Thence this heuristic device of an ordered philosophy in either its linear or circular formats. Along with six relatively distinctive types of e/valuational formation, namely, in trans-cognitive terms of reference, first order atomic-essential e/valuation, second order molecular-aesthetic e/valuation, third order deontological e/valuation, fourth order pragmatic e/valuation, fifth order hermeneutical e/valuation, and, sixth order ontical-factual e/valuation. In cognitive terms of reference, we can substitute third order conceptual e/valuation and fourth order perceptual e/valuation. In pre-cognitive terms of reference, we can note pre-resolved and resolved forms of emotive intensity attached to various intentionally outlined personal ambitions and social aspirations along with the pre-judgmental acceptance of factual materials already found to hand. In post-cognitive terms of reference, we can note the probabilities, anticipated potency of certain enactable courses of action from a fifth ordered and sixth ordered perspective (envisaged in virtual and/or non-virtual terms of engagement). Our transcendental orientation is entered through the refinement of this overall suspension residually ever-present in all intentional behaviour given the appreciation of the intentional could not be entertained without this co-associated trans-intentional perspective; a fact that is in evidence through the very being of our being conscious both ‘of’ our intentions and ‘of’ our ability to decide to both enact and permit patterns of behaviour in keeping with those same intentions. Being merely intentional is just not a viable option that we could reasonably consider given that our intentions need to be consciously appreciated before being enacted; be such deliberation enacted as that to be acted upon, not to be acted upon and/or to be left as currently deferred. (101)


But, then, how is it the case that this inescapable invocation of the overall, transcendental suspension is productive of judgmental e/valuation? (102)


Without careful neutralization of the emotive weight attached to various elements in an intentional field of options and the co-envisualization of their most probable ramifications attached to enactable choices how could we live with ourselves let alone others upon whom we are even ever more self-reliant? But, on the other hand, if the suspended field of enactable options were perfectly flat (as might be insisted upon by a committed relativist) before, during and after an act of enactive appreciation how could we even entertain and exercise a certain course of enaction? Because we cannot ever entertain a perfect act of suspension hence both this need for ongoing appreciation and the hopeful realization that the suspension of that suspension will most likely be productive or later lead to the taking of a relatively more productive stance. Imperfections in our current range/s of choices are magnified in the suspension of this suspension, and the suspension of that same de-suspension, and so on, etc. Hopefully found to be of a more positive productive nature as a result of such careful deliberations through an appreciation of those anticipated ramifications. The ongoing nature of such scrutiny either reinforcing or de-reinforcing positions being adapted and adapted in the light of such fruitful reflections. (103)


So, despite the temporary suspension of the relative weight of emotive contributions their unequal attachment to a range of possible enactive options through de-suspension can then privilege such possibilities that survive such suspended ‘de-weighting’. Emotive re-weighting also taking place through anticipating the integrity and positive productivity of those courses of enaction that possess a greater sense of existential resolution. Thence, also, the apparent ‘resolve’ of such courses of harmonic resolution that appear to proffer the greater degree of evaluative-valuation. (104)


But, how do we know when we are actually about to adopt a more profitable, existentially oriented course of enaction? (105)


Through both intuitive and non-intuitive forms of co-associated judgmental appreciation. We can appeal to past experience. We can appeal to suitable forms of expectation; be they on matters of phenomenological propriety, hermeneutic appropriateness and/or non-systematic existential appositeness. Or, we can appeal to the appreciative experience of others, or, our own range of appreciative experience. Then, we can intuitively appeal to the very nature of our enactive enquiries given that to even pose a question is to have half-resolved such an enquiry through the range of options and limitations already imposed by such interrogative circumscription. In the same vein we also have the dual doctrines of insurance and assurance. Just as we can, at least virtually, return to a point of choices that appears to be more firmly grounded in a realistic alignment with lived-experience, and, then, this time, re-proceed in a more profitable direction, so, too, we can find re-affirmed those enactive choices that already appear to remain in a more realistic state of alignment with lived-experience. Indeed, overall, through such processes of ongoing re(-)assessment we find either the reconfirmed assurances already arrived at or new forms of re-assessed assurance that better find us in this preferred state of an alignment with lived-experience. Such alignment finding stronger forms of assurance through realignment that comprises either re-alignment and/or re-de-mis-alignment (as argued elsewhere). Indeed, to merely pose a well-constructed question already gives us an intuitive appreciation of where we might be better heading. Then, even the immanent delivery of transcendental deliberative clarity is presaged, be that either as a warning or as an invitation to proceed in that enactive direction. That, this process of resolution may well deliver the necessary degree of clarity sought, and, that such clarity can be confirmed through philosophically oriented iteration and, later, the reiteration of positive meta-philosophical verification, and so on… (106)


What does this ‘transcendental clarity’ look like (even though it cannot be reduced to the perceptual per se, etc? Let me invoke the following anecdote. Some years ago, when in China, in Suzhou, I noticed a large crowd of people queuing in front of a food stall on the street. Noticing I was feeling hungry, and deferring to local knowledge, I also joined that queue. The vendors were selling small pancakes with a raspberry and/or strawberry topping. I bought eight thinking I would keep four for later. However, on sitting down nearby I could not resist eating all eight. Even though the fruit in this syrup used in this topping looked anemic, misshapen, coming in a variety of bumps and lumps, still, ‘the proof of the pudding was in the eating’. I was soon rejoining that queue and, this time, the simulation of my anticipated purchase took on an entirely different dimension in in its envisualization, etc. I would argue that this dimension in difference is of the same order when judgmental clarity is ‘existentially’ arrived at through the invocation of a successful, ongoing, overall transcendental suspension. (107)


That, in essence, judgment is a chaotic affair, and, that the experiential ramifications of such output can vastly exceed the comparative impact that merely pertains to the nature of that input. Hence this difference in simulated experience before and after such critical-existential deliberations. (108)


However, it should be noted that the critical-existential attitude preferably seeks to ascertain and instigate a relatively ‘positive’ alteration in experience, i.e., an enrichment of that relationship, and, usually, not its non-creation, non-preservation and/or non-conservation, etc. However, although that enrichment of valuational formation is equally available from all points within the essential remit or ambit of a relationship, such a devolution of valuational participation is never equally redistributed. A caring mother goes out of her way to care for her charge. A soldier in battle might make the ultimate sacrifice for their comrades. A committed teacher might mentor a pupil beyond the confinement of the classroom be that either in the form of remediation or educational advancement. But, then, it could also be argued that such selfless enaction can be its own reward even if some form of sacrifice is also involved. (109)


Transcendentally re-directed intensification of specifically defined processes of enactive deliberation can be manifested with this semblance of clarity and directness (as alluded to in the previous anecdote). Such resolution can come with its own sense of resolve, but, such should be ever subjected to ongoing (periodic) transcendental reflection given that with the advent of new experiential inputs different course of enaction might then need to be followed (necessitating a self-deconstruction of previous forms of either philosophical and/or non-philosophical positioning). Moreover, when this aspect of ‘resolve’ is entertained in an over-committed manner, either epistemologically and/or ontologically, we open ourselves up to forms of pseudo-psychosis that will inevitably distort the expedition of our enacted possibilities to the existential detriment of our relationships, others and own selves. (110)


Without a doubt, though, this invocation of ongoing transcendental re-positioning can have therapeutic ramifications. From the re-de-mis-representation of philosophical and/or non-philosophical misrepresentation to the outright rejection of the ensuing distortion/s of philosophical and/or non-philosophical forms of nonsense. From the clarification of philosophical and/or non-philosophical intent to the actual therapeutic properties of existential re-alignment of ‘ourselves’, both with others and our own sense/s of self, within this world as lived-and-shared. Knowing that transcendentally oriented existential experience cannot be reduced to either the philosophical and/or non-philosophical spheres of lived-experience (and thence accepting its ‘non-philosophical’ status). (111)

7.     Dialectical-Philosophy   

Our experience of significance cannot be confined to mere, pre-defined meaning. A book is a ‘book’ where such bookness coincides through an alignment between (object) book and (meta-textual genre/concept) ‘book’, but, in lived reality, books can be infinitely many others things. Such as, e.g., something to write comments in its margins, sit on if a chair be too high or a table too low, put under a wobbly chair or table, be used as a weapon for defense or offense, and so on. So, defined meaning can always be surpassed in phenomenological, hermeneutical and existential terms of lived-experience. (112)


Now, Plato might turn in his grave if he were to realize that instances of books cannot appeal to their platonic form of bookness in heaven in order to acquire any reasonable approximation of the infinite range of their actual utility that could be found demonstrated here in this world. As an aside, it has been pointed out to me that Plato himself was most likely not acquainted with a book, as a codex, as we have come to define them for the last two thousand years. But, the point being made still applies. Plato could pick up an unrolled scroll and use it as a ‘pointer’ to some diagram sketched out on the sand beneath his feet or the ephemeral markings traced out on a blank wall with a piece of charcoal. Or, he might gently prod a sleepy or sleeping pupil in order to wake them from their public slumber, and so on. In other words, meaningfulness can never be reduced to mere meaning just as sense, meaning and meaningfulness cannot have this emergent phenomenon of their individual or collective significance merely reduced to one or two of these correlative parties. On the other hand, our understanding of some instance of intentional behaviour will fall back on those genres of behaviour already made available to us through our cultural education in which we can both adopt and adapt in order to come to some understanding of that about to be appropriated in this or that manner. Such comprehension can hermeneutically approach that intentional objective in order to better understand that topic of enquiry, but, such understanding is never fully explicated with absolute certainty nor left without some inkling of what intentional significance was perhaps initially discharged in its apparent deposition. I.e., a determination of significance is always a work in progress, but, we do not have infinite resources nor do we need the same since provisional forms of judgment, critically engaged, may result in forms of determination that are entirely satisfactory in this regard. Indicating, therefore, a variety of dialectical processes from those significant tensions engendered between sense, meaning and meaningfulness; or, between epistemological and ontological aspects of engagement; or, from forms of competing significance that are both private and public in origination; or, between forms of confirmation and later verification, etc., etc. Even on a gestalt level, intentionality is generated between a series of background fields and their points of focus subject to their transcendental appreciation along with the necessary implication of a correspondingly appropriate sense of transcendental subjectivity. Into the metaphorical nature of this gestalt ‘space’ we realize that background fields cannot be individually entertained purely as a background field, that points of focus cannot be absolutely focused upon, and, that all senses of self cannot arise apart from their correspondingly co-associated fields of origination. Even to entertain the idea of a sense of identity that is sui generis is to overlook the manner of its presentation through which its apparent significance is fostered and thematized through such inescapable relational processes of contrast and appreciation, etc. (113)


Consequently, and subsequently, all identity is dialectically and correlatively co-engendered through our appreciation of the apparent relations involved. A recognition of this discrepancy between, e.g., defined meanings and their often hitherto undefined utilization in this world at large, in an appreciation of the discerned meaningfulness of our lived-experience, invites us to seriously consider this not-to-be-overlooked dimension of the dialectical. (114)


But, moreover, a ‘definition’ of the dialectical itself takes on an infinite variety of forms and formats! Let me indicate some of these (philosophical and non-philosophical
) options; some of which have already been indicated.
 (115)


Stated as bluntly as possible, every discipline is engendered dialectically,
 indeed, every topic in each discipline, and, in every facet of a topic… along with our records and memories of the same… Moreover, it could be argued that every intentional moment, moment by moment, is dialectically presented, represented and re-presented when thought suitably relevant. That only through the dialectical nature of intentional gestation could either the intentions of ourselves or others be even remotely rendered as presentable in some historical, economic form of transcendental appreciation..!  (116)


Therefore, a philosophical text, etc., or a non-philosophical text, etc., could not be formed or appropriated without some suitable form of implicit or explicit dialectical comprehension. (117)


When experienced insightfully, through an attuned pro-relational attitude, we also have to contend with the dialectics of passive insight, then possibly becoming actively involved, and, finding a middle path between the same through some form of existentially oriented re-sighting… in tune with the situatedness we have entered into through our relationally oriented involvement… (118)


We live in a world that is not absolutely pre-defined, but, one that becomes progressively re-defined in and through our lived-engagement in our passages though this world with-others. Conversely, we do not live in a world that escapes all sense of definition for such a world could not be there for-us. So, in and through the narrowness of these confines we forge a world as a simulation there-for-us as much as it forges our being in a world that simulates all our senses of self before-others. So much so that between the definitions of philosophical and non-philosophical thought arises the relatively ‘non-philosophical’, and a freedom, that must ever escape the confines of all definitions! (119)

 8.    Provisional Conclusions, Comments and Observations: Existential Freedom?


If we were to live in a beautiful house with an infinite number of rooms, and have therein everything we might reasonably wish for, would we find ourselves ever trapped or ever free to wander within its confines? (120)


This conundrum is a bit like a cartoon I saw recently where a waiter asks a customer if they would like their glass ‘half-filled or half-empty?’ Either choice is exactly the same, just viewed differently. (121)


Obviously, we cannot leave this ‘house’ and, so, this is a limit on our freedom. In contrast, we are free to wander this house at will. But, even here, we have limits. With a limited lifespan we cannot ever wander this house in order to visit its every room.
 Even here we meet natural limits. Moreover, the entire population of people on this Earth could be distributed within the infinite confines of this house in such a manner that they never get to meet anyone as long as they live. If anything, given the limits of metaphors,
 what moral might we draw from this device? That freedom has limits, and, we all possess a certain degree of freedom in our ability to wander the surface of the Earth. Or, if we were to be enslaved, still, in our thoughts we are free to mentally wander and at any point in time, whilst we are alive, we could also withdraw our services in spite of positive pressures that might seduce our co-operation and/or negative pressures manifested through forceful forms of co-option. (122)


In the light of the above, we could also ask to what extent a philosophical attitude might positively contribute to those degrees of freedom already enjoyed? Or, in a more general perspective, to what extent does the utilization of a discipline possibly contribute (or de-contribute) to that sense of freedom? Then, going further, in the context of this technical exploration of ‘non-philosophy’ to what extent might a non-philosophical attitude also contribute to this sense of freedom? Or, more precisely, to what extent do non-philosophy, meta-philosophy, anti-philosophy, hyper-philosophy, trans(cendental)-philosophy and dialectical-philosophy, each in their own way, contribute to this overall sense of freedom should these technical forms of ‘non-philosophy’ have a similar or different contribution to make or not make in this same regard? (123)


We could be charitable and say that all disciplines possess, in practical terms, a certain utility. In picturing the world, in modeling it, we could assume some positive degree in valuational formation arising from the world being mapped in that manner. Of course, what is of more value for the philosopher, in this regard, is to be able to ascertain to what extent one form of modeling is more productive in this mapping of this world as lived-and-shared in comparison to some other form of modeling. If such models appear to target a similar aspect of this world then such a comparison is more easily facilitated. On the other hand, the more neutral degree or intensity or richness of modeling may well be a better indication of potential for productive difference in this form of comparison. (124)


I have argued that a philosophical attitude should be pro-relationally aligned, i.e., both existential and critical in orientation. Such a discipline should have as its primary objective the practical exploration of the world as existentially engaged rather than any obsessive over-attention displayed towards philosophy as a formal discipline. Furthermore, given this equivalence between the existential and critical, albeit from a transcendental perspective, it would follow that through such greater harmonic integrity, in order to operate from this higher, more organized level of epistemological level of functioning, that the potential productiveness of such psychic integration should be greater than that merely produced in and through less epistemologically organized forms of intentional objectivity. (125)


Philosophers as disciplinarians should be honoured members of that productive guild, but, sadly, philosophers, especially those of an ideological persuasion, poorly represent themselves both within and outside the overall confines of their discipline. Therefore, my optimistic reading of the productive work of a philosopher more refers to those philosophers that, wittingly and/or unwittingly, adopt and adapt suitable forms of ongoing, overall transcendental suspension/s in order to exercise this close association between the existential and the critical. As the maxim states: you shall know them by the fruits of their labours. So, in this respect, we should appreciatively treat philosophers in a similar manner. (126)


So, obviously, the productivity of the philosophical discipline rises or falls to that extent such professionals or amateurs are able to rise above their unseemly quarrels and apply themselves to the course of their research based upon the suitable exercise of such overall suspensions, etc.
 (127)


That granted, then in what manner can both a critical-existential philosopher and/or a critical-existential ‘non-philosopher’ be productive? (128)


I have argued elsewhere that the distinctiveness of a discipline is generated upon its creation and institutionalization of a sense of a disciplinary difference. If we were to construct a relatively neutral secular vision of the world the disciplinarian in question would add to this secular vision their additional disciplinarian vision as a supplement to the same. So, a theologian sees this secular vision of the world with a theological supplement that virtually rewrites the former through creation myths and/or forms of religious reinterpretation that see the imprint, trace, hand, an engaged presence of the Divine, or similar, etc. In effect, this supplement is a metaphorical remodeling of this secular vision of the world along with ramifications that are treated as anything but merely metaphorical in their implications and consequences. As noted, a charitable view perceives this supplementary revisioning of the world as ever positive to some extent, having a greater value than that just arrived at through a mere secular vision of this same world. Often devotees of this ‘additional’ non-secular vision latch on to the-evidently-to-be-perceived value of this supplementary vision of the world as self-evidence both for its veracity and its need to be treated as some form of a premium to which we should ever proffer our services, support and self-attestment. However, as just noted, the relative value of such supplements should be comparatively reassessed rather than merely accepted at apparent face value. E.g., I have been told by one friend that a Freudian psychological self-assessment gave him much insight and strength from that assessment of his own personality despite this form of psychology being generally unable to relatively proffer a substantial service to those in such psychological need. It would be wrong of us to claim that such systems of thought have no forms of psychic benefit arising from their distinctive mapping of the world, just that such benefit might be relatively marginal at best, or, eventually rendered as negative through detrimental forms of enactive behaviours institutionally derived from that same sense of a systematic vision, or, just surpassed by systems of thought that, evidentially, would be found to be more fit for purpose in that same regard. So, to that extent, in the light of such charitable qualifications, all systems of thought can be perceived as ‘valuable’ just that some systems will be ‘more valuable’ than others. That, in the same vein, freedom derived from the institution of a disciplinary basis should also be treated with a similar degree of open caution. (129)


At its very best, just what has the philosophical discipline to proffer? (130)


Of course, such a question has the implied implication that philosophy, as a critical-existential philosophy, is purged of all ideological ‘-isms’; rises above the contamination of all unsuspended versions of realism or idealism; practices ongoing, overall forms of transcendental suspension; preferences its positively productive application in this world at large; and, positively contributes to our being in this world with-others in a form that is both suitably lived-and-shared. Or, in essence, beneficially contributes to our freedom in this world at large. Indeed, through such harmonic resolution, gives freedom, itself, to that extent it is to be expressed through us, an existential overlay that truly frees its manifestations from the influences of desires, be they for good or bad, be they in the form of private ambitions or public aspirations, and so on... (131)


From a disciplinary point of view, I have argued that a distinctive feature about disciplinary difference, and the value of its meta-disciplinary difference or hyper-disciplinary difference, is that the philosophical attitude recognizes a need for truthfulness and our ability to be able to be so aligned and disseminate that existential fact. That this insight must spill over into a form of oversight that engineers and instantiate the re-alignment of that necessary form of re-positioning. Hence this concept of re-sight or re-sighting or re-sightfulness wherein the entirety of our social-being actively pursues this process of ongoing re-alignment to the best of our abilities. No doubt, without a doubt, to the existential benefit of all parties. (132)


The third leg or aspect of a disciplinary philosophy is a recognition that between a disciplinary difference and the value of its meta-disciplinary difference, preferably nominated as a hyper-disciplinary difference (in order to not confuse this relatively non-systematic existential, non-textual aspect with a meta-textual aspect in a textual process of intentional deposition
), there is this third aspect of a non-disciplinary aspect that attempts to connect and re-integrate the former two economic aspects or dialectical moments. This aspect being seen, by myself, as paralleling a hermeneutical orientation as presented in the aspirational economy. I.e., this non-disciplinary difference is that non-difference imputed between the relatively distinctive difference/s that arises between the distinctive views of a disciplinary difference and its e/valuation in the form of a hyper-disciplinary difference. As economic correlatives, there can be no absolute semblance of a difference other than as a distinctively oriented take on that economy in question (be that treated in general, particular and/or specific terms of reference). (133)


In a philosophical(ly oriented) discipline this non-philosophical disciplinary difference is the attestation that there can be no real difference between that discipline being evaluated and the evaluation of that value found discerned in that critical process of scrutinization. In a theological context that particular type of argument becomes the proposition that ‘between a vision of the Divine and the value of such an orientation there can be no absolute division’ otherwise the viability of that discipline, and its articulated disciplinary functions, would completely collapse. Similarly, in a philosophical context, the argument becomes that ‘in the imputation of philosophical truth/s and our being able to experience such truth/s there can no absolute non-philosophical difference’. In other words, philosophy makes a claim; either explicitly or implicitly based, that truth in some form or other can be both known and valued; i.e., both evaluated and found valued therein. As unfashionable as it might be to make this type claim how otherwise, ‘transcendentally’, could philosophy make any form of a viable claim as this particular type of discipline enacted in this same regard? But, how does philosophy make such truth claims? Not in any formal sense, but, through the application of those formal approaches that are both valid and productive in their con(-)texts of application. An important implication to be demonstrated here is that philosophically oriented truths can be imputed, demonstrated and valued. That this aspect, from a pragmatic, hermeneutic perspective deals with a non-philosophical disciplinary sense of difference and the form of this statement would lead us on to ask what relation this might bear to the technical topic of non-philosophy, itself as refracted through our six forms of the non-philosophical, meta-philosophical, etc? Or, the non-philosophical in the sense of just being in the world beyond a philosophically oriented disciplinary sense whatsoever. The additional imputation being, that philosophy at the end of the day should end in this world as lived-and-shared in a non-technical, non-philosophical sense when its current work is fully done, at least for that moment!  Just as when we get off a boat in crossing a harbor or river that mode of transport is left behind for the next traveler and is not something that would be taken with us. (134)


Now, what right have we to validly argue and successfully claim that philosophical truths can be found by-us, and, in our alignment with such truthful representations, then move on in enacting our passages through this world in a life as lived-and-shared as if, most of the time, existentially operating of the behalf of those relationships with and/or without the mutual consent of others participating in those same relationships… complicated by the fact that all our relationships must also overlap given that it appears we must all live together in this same World-of-Life? (135)


In a series of responses to such a complex question we could also ask how do we experience both these truths and our alignment with the same; what role does the existential dimension play in such an objective; to what extent technical forms of non-philosophy might assist in this objective? Moreover, is there some sense in which our philosophical preoccupations with the existential alignment with these lived philosophical truths can then be put aside in the continuing of our passage/s through this world at large by re-engaging with this non-technical sense of the non-philosophical, i.e., in our mere living in this world at large with-others despite the fact that all relational possibilities must overlap and also still find suitable forms of resolution? (136)


Say, we both happen to be in an orchard and in standing in front of an apple tree laden with ripe looking fruit we look at each other and ask ourselves ‘if these apples are ready to pick and eat now?’ We could say to each other that these apples ‘look ready to eat and should be delicious’, but, the real proof of such a claim would be if we were to both pick an apple, bite into it and taste it for ourselves and mutually confirm or disconfirm that supposition. We both duly do so and find a mutual confirmation of this fact that these apples really are delicious to eat. Now, the philosophical truths here do not belong to any so-called first philosophy or the imputed edification of some intricately modeled system of heuristic thought. No, the truths being experienced here are an integrated sequence, namely, that we are both here in this orchard in front of an apple tree laden with ripe looking fruit, that, in being just tasted and eaten, has confirmed that supposition that these specific apples here are, correctly, delicious to eat. Even if these apples were to taste sour and we were to realize that they would need further time to ripen this specific revision of the truth is just as valid. We thought the apples might be ready to eat but discovered that that was not the case. In our continuing encounter and engagement with this apple tree we came to recognize that those apples were not yet ready to eat. In either scenario we come to a progressive state of alignment through our interaction with that phenomenon or array (as a series and/or set/s) of phenomena to hand. In other words, discerning truthfulness is a process in which we can make progress if we are in a position to make such progress. Effectively, through such progress, coming into a more knowledgeable state of alignment. As argued elsewhere, such alignment progressing through conformational and/or verificational forms of either mere re-alignment and/or re-alignment discerned and realized through processes of re-de-mis-alignment; where forms of misrepresentation are discerned as sequentially in need of re-de-misalignment. Nothing mysterious here. No reason to not move on… (137)


To what extend does an existential dimension play in this experiential assessment of alignment (between our assessment of a certain con(-)text and the apparent truthfulness of that being ascertained as discerned through our current assessment)? Just as we cannot survive purely by ourselves in this world as it is meant to be lived with-others, and, we cannot think without importing some sense of the other, and, truth cannot be known in any purely private sense, then, obviously, an existential public dimension must be already pre-configured in our interactions with this world at large. And so be it. However, as already noted most of us are more inclined to overlook this inescapable existential dimension. In truth, because we cannot think purely in an absolutely private sense a residual pro-relational attitude is ever present although usually eclipsed through the pressures of self-motivated desires and/or the pressing ambitions of others. On the other hand, to that extent we can suspend such motivations and entertain a pro-relational attitude that is neither too pro-self nor too pro-other then, to that extent, we can invite the existential orientation to more fully express its own sense of relational self by virtue of the fact that relational states of affairs cannot be reduced merely to their participating parties. Hence this ‘existential differential’ that reflects the relative ‘facticity’ of that relationship, i.e., the extent that relationship is in relational existence above and beyond the mere materiality of its basis in this world at large. In our existentially open identification with this relational dimension we find a progressive re-alignment with that relationship empowered by that relational difference itself. In effect, the essential nature of that relationship, realized through ongoing resolution, permeates the entirety of that relationship equally from any point within the remit or ambit of that relationship, albeit as (passively) reflected and/or (actively) refracted from its own sense of perspective. Hence the nature of an insightful economy as found realized through such relational identification discerned through the existential openness of our ongoing identification with that primary relationship in question. The ongoing dynamic balance between such insight and oversight being productive of a third economic aspect of re-sight(ing). That, moreover, when all three economic aspects are then in a similar state of dialectical balance we fully arrive at this state of attunement, this experiential state of a progressive ongoing alignment through re-alignment. Because the essential nature of that relationship already pervades our experience of that same relationship at every point in that relationship. This overall sense of a relational perspective, albeit as seen from any individual point within the remit or ambit of that relationship, itself arises from a resolution of the fact that being brought to that relationship is an open set of relatively competing perspectives being entertained by its participating parties (be they animate and/or inanimate). Then, through patterns of engagement and ongoing resolution an overall sense of relational perspective itself arises albeit as a work in progress, but, through which the chaotic re-directedness of that relationship from its own sense of an overall perspective can make its relational presence felt for those parties inside that relationship that at that time or retrospectively may or may not be able to be observed by parties outside the relational boundaries of that relationship in question. That, effectively, this existential dimension, representative of the relationship in question, to that extent it is a fact in relational existence, can make its own mark upon the fabric of the world. To which, in our engagement, we can ever refer to, and, importantly, ‘cautiously’ defer to given our preferencing the relationship to that extent it is in relational existence above and beyond the mere materiality of its relational basis.
 (138)


That, effectively, the relationship is in relational existence by virtue of this process of ongoing resolution, and, that our representative experience of this relationship is able to ascertain the essential nature of that relationship through experiencing that same sense of resolution; albeit from our own perspective within that same relationship. Such a dimension is existential in orientation, and, as that relationship must be in experiential existence for us in order for us to be in a relationship with some or all of the parties in that relationship it follows that in all experience that this element of the existential must be ever present. That in relational alignment we must be in a state of progressive realignment with the same be that through either confirmational re-alignment or non-confirmational re-de-mis-alignment… (139)

Now, what role does the existential dimension play in this intentional objective of seeking truthful forms of conformational alignment? It can play three roles in this regard. Passively, it can inspire insight through closer forms of reflection. Actively, it can engineer forms of oversight through processes of existentially oriented intervention. Then, it can transcend both insight and oversight through directly identifying with the unfolding patterns of enaction that appear to (re-)shape an evolving sense of re-sight, a re-sighting, the evolving thematization of a teleologically re-directed, driven, casually oriented sense of vision critically able to evoke a more productive semblance of revision through a suitably unfolded process of re-vision. Recognizing that these metaphors centered on ‘vision’ are not to be restricted to just matters of sight given that the intuition being focus upon here has an existential dimension that just cannot be reduced to various epistemological functions, like, e.g., emotions and impressions, any form of sensory input or mere intentional output, etc. (140)

To what extent could technical forms of non-philosophy assist in this objective of seeking more truthful forms of alignment (through this promotion of the existential orientation?)? (141)


A critical philosopher needs to be mindful of how they decide to divide their world philosophically. At the end of the day, indeed, ideally, in the course of each and every moment, we should seek to dissolve the formalities of the philosophical (and non-philosophical) in order to return to the world as if it were seen for the first time, albeit as a result of such lenses and lights brought to that topic in question. This is the beauty of the ongoing, overall transcendental suspension and its ability to both dissolve and reform/re-form the critical course of our ever-evolving explorations. Knowing how and why we divide the world the way we do means we can also suspend such a division, indeed, enact the ultimate suspension by virtue of such knowledge. In the process we also enact the greatest sense of freedom that can be both enjoyed and suffered since in ‘sacrificing’ such a world we can regain both ‘its rebirth and our rebirth therein’. I.e., in effect re-seeing things anew, with fresh eyes, empowered through the experiential power of that primary relationship to be renewed, and so forth…. (142)


In a carefully and closely enacted meta-philosophical approach we can parallel the form and format of our philosophical thinking in order to interrogate its philosophical viability, the suitability of its application, ensure that we correctly prioritize the explication of our research by bridging details neatly dovetailed within the arc of its critical scrutiny. Again, a sense of freedom is extended to us by virtue of this ability to closely scrutinize the explication of our explorations in such a manner that progressively frees us from mistaken forms of misrepresentation and promotes our existential observance of the lived reality of our being in this world with-others, before-others… in a manner that is just not philosophical in a technical sense…. (143)


In an anti-philosophical stance, we seek to dispense with all forms and formats stained and contaminated by all forms of philosophical misrepresentation; from simple mistakes to complex entanglements with all degrees of philosophical nonsense. Hopefully, finding an existential residue that remains virtually invariant under all form of philosophical and non-philosophical interrogation and close scrutiny. Such optimism will be rewarded given that the existential is ever a central residue in all relationships, and, can be more effectively approached through forms of experiential re-alignment assuming a critical-existential openness can be applied to both the confirmations of representation and the disconfirmations of misrepresentation. Putting aside all childish things means we can then concentrate on matters more pertinent to our being with-others. Finding a freedom through such clarification since we become less distracted by misinterpretations that deserve only to be deconstructed and replaced by the (con-)constructions of more progressive forms of endeavour…. (144)


A hyper-philosophy, through its commentarial-like approach can re-enrich our philosophical and non-philosophical appreciation of texts, and, therein and thereby, render them in a more dimensional manner to such a degree that they can take on a significant life of their own. Leaving behind the initial flatness of a text and giving us an entry to the existential significance of that text or array of texts. Finding an enhanced sense of freedom in and through the multi-dimensional richness and enrichment of such in depth appreciation of that being existentially found to hand…. (145)


In a trans(cendental)-philosophy we suitably invoke ongoing, overall transcendental suspensions; appreciate the trans-intentional nature of judgment; directly experience the pro-relational nature of the existential; utilize an ordered philosophy to both clearly distinguish and mutually accommodate those grounds that re-direct positive forms of beneficial transformation through re-direction and re-de-mis-direction. Again, simulating a sense of freedom that allows the critical-existentialist to intervene in and through our relationships on the behalf of those relationships as they, in turn, find themselves immersed in in this relational world of the overall Life-World (whose integrity of transcendental possibilities grounds all enacted possibilities and their co-associated semblance of an existential complexion, etc.)…. (146)


In a dialectical philosophy we no longer find ourselves mesmerized by either the identity of definitions or the definitions of identities. By seeing past such intentional habits and being open to a world of infinite richness we find an enrichment of valuational formation that can no longer be reduced to mere things, mere words, mere concepts, mere judgments, and so on. Once more giving us an access to a freedom that can be found in the superficial confines of the relatively non-existential…. (147)

Furthermore, ‘is there some sense in which our philosophical preoccupations with the existential alignment with these lived philosophical truths can then be put aside in the continuing of our passage/s through this world at large by re-engaging with this non-technical sense of the non-philosophical, i.e., in our mere living in this world at large with-others despite the fact that all relational possibilities must overlap and also still find suitable forms of resolution?’
 (148) 


I would argue that in the invocation of the overall transcendental suspension we do put aside the technicalities of our philosophical and non-philosophical approaches, and, therein and thereby, open ourselves to finding suitable forms of alignment in this world both with respect to ourselves and with-others. However, a philosophical difficulty remains. Given that we are immersed in a swirling sea of overlapping relationships, with competing claims on our being-ourselves and our being-with-others how is it possible to find forms of resolution in any one relationship let alone between an infinite number of such relational ‘entities’? A relationship is there for-us only to that extent it finds an equivalent degree of resolution since the very existence of a relationship for-us is in this fact of its being able to find some ongoing degree of resolution.
 Similarly, all relationships are there for us for exactly the same reason, namely, ongoing processes of resolution must already be in place. Furthermore, all relationships are relatively unique for the same reason, however, as all relationships are different so, too, some relationships are more important to us that other relationships. In reality, we do not have to deal will all relationships at the same time, but, only with a few from time to time. Then, such relational entities, effectively, have this ability to solve and resolve their own forms of discord and without patterns of relatively non-existentially oriented intervention have the ability to resolve themselves; albeit with some gentle help from ourselves from time to time. Our more important relationships have a greater sense of psychic proximity and that is how we apportion our proportional psychic investments within the same. An existential fact that finds assistance from the observation that relationships have the power to enact their own courses of action. That, finding an alignment within this complex sea of resolution is a key aspect to how we come to experience our freedom in this world despite our inescapable being both with-others and before-others. (149)

What is this existential freedom? How is freedom realized; be it derived existentially or non-existentially? Does freedom come in one flavour or in a number of flavours, with or without an overarching existential sense of integrity? (150)


To explore this overall topic of freedom we can propose the traditional contrast between a negative ‘freedom from’ versus a positive ‘freedom for’. Say, e.g., freedom from hunger versus freedom to acquire an education in order to gain the skills necessary to conduct a certain vocation. To this we can also add a traditional ‘freedom to be’. Say, e.g., the freedom to be a teacher rather than a gardener, or even to be both. Or, e.g., the freedom to change your religion, or, to pursue your sexual orientation in a manner you, yourself, might wish to take up, or, even, change your gender if you felt compelled to do that. Changing one’s ethnicity might be a bit more difficult, but, then, recognizing some or all aspects of your ethnicity might be the better path for you to follow. Or, changing one’s nationality should that be felt necessary, etc. However, what is not traditional, in this exposition of mine, is the important question of whether such freedoms are being observed in either a relatively non-existential dimension or in a relatively existential dimension? (151)


To some considerable extent invoking an existential dimension for the exercise of our freedoms is a matter of choice, and, in this, as a matter of either choosing or being chosen.
 We can ‘choose’ to be existential in our orientation towards others, through the exercise of a pro-relational attitude, the suitable utilization of suspensions, etc., but, in reality, it is as if our relationships choose us and not the other way around. In recognizing that ‘relational wholes are greater than the sum of their parts’ means we should relatively preference our relationships in proportion to their effective importance, relative proximity, and, their potential to impact upon the course of our lives. This existential difference is also a factor to take into account given that greater degrees of such ‘facticity’ empower a relationship to relatively enact its own courses of behaviour to that extent it finds itself both empowered and able to empower some participant in that relationship; be that through the medium of ourselves and/or others. This lived facticity of our relationships is a feature that should be deferred to. Moreover, such deferral should not be seen as a blind submission to others, to one’s own sense of duty and/or the apparent dictates of the relationship itself, etc. However, processes of harmonization do contribute to such resolve to act on the behalf of that relationships should that process of re-direction be existentially called for… and existentially indicated…. (152)


If we were to steal food ‘out of the mouths of children’ in order to assuage our own hunger then it would appear that finding our freedom from hunger did not extend to the hunger that would be experienced by these children whose food was taken. Of course, it might be possible to redistribute that food in a manner that also includes both children and adults without detriment to either party. Or, was it right that slaves should excessively labour, struggle in their endless toil, in order to put cheaper sugar on the tables of aristocrats? A traditional defense of slavery in the 18th century was the argument that the world had to have slavery in order to get the full range of commodities it wished to export and import. But, if politicians could have got together on this issue and declared slavery as finally and irrevocably done with then we could surmise that price signals might have solved this dilemma. If people really wanted sugar, tobacco, cotton, etc., then they should have been prepared to pay more for them… as an incentive for free farmers to supply these produce and products to those markets that were able to finance such demands. Often necessity is the mother of invention. Innovations have continually arisen to make the intensive labours of others cheaper for those whose capital is invested in that specific economy in question. So, e.g., in the middle of the 18th century Japanese families hand painted woodblock prints until someone found that they could economize on the cost of their labours by printing everything in colour. Or, people labored long hours to make lace, but, then machine were designed to made lace infinitely quicker, in bulk and cheaper. But, as prices came down demand for such a product also rose until fashions changed and lace was then rendered as too old-fashioned for more modern folks. (153)


So, let me make this claim that one person’s freedom that disempowers another person’s freedom, usually, is not an existential freedom! Often, but not always, a pro-relational attitude has the ability to relatively enfree all parties to varying degrees, and, that an existential course in such matters is to be preferred and preferenced, and, in best practice, deferred to. (154)


But, in hypothetical terms, why should a person not seek an advantage at the expense of another person given that this is how the world of commerce is naturally structured? However, such a selfish defense,
 in truth, runs countered to the way the world more naturally operates. Without others, we are powerless! Only through cooperation does the world turn, be that through degrees of co-option and/or co-operation. Even the absolute-like enforcement of our will upon another is to the detriment of both parties. Mutual co-operation is more productive. Society is grounded upon the mutual coincidence of both personal ambitions and social aspirations… and it does so through processes of harmonic resolution where both parties usually benefit to some degree, admittedly, more often than not, asymmetrically, but, not without some degree of mutual benefit to all concerned parties. (155)


Behaviour is motivated and necessitates cooperation, and, better, more mutually motivated behaviour usually harvests a better harvest. No one wants to reap a bitter harvest. Nor a rotten harvest. In the picking of fruit from fruit trees the right time must be enacted. Just before its peak for the market. At its peak for the preferred immediacy of the table. But, if a fruit tree were picked before it was ready those fruits would need to be boiled with lots of sugar to be rendered edible. Or, again, if picked too late in the season they would need to be processed in such a way that their imperfect flavours be hidden from the less discerning. Just as wines adulterated with fruit juices should be seen for what that product really is, namely, a commercial decision to move a glut of wine, obviously of a lower quality than that usually reserved for more normal consumption. (156)


So behaviour, usually, is both cooperative and mutually motivated! In a similar manner, the enjoyment of our freedoms, to that extent available to us, should be enacted in a similar manner, i.e., both cooperatively and mutually motivated. Taking a pro-relational attitude is a first step to recognizing the import and input of an existential imprint on the enjoyment of our freedom to be in this world with-others, before-others. Being existentially open to our relationships, on balance, can only add to our collective sense of freedom. A differential experience that is a bit like sweeping the backyard with only the head of a broom versus that sense of freedom to be had when we use a fully intact broom. We may not enjoy sweeping the yard, but, much preferred is a tool that better facilitates the completion of that task currently to hand. (157)


In the same vein, the extension of our freedoms is a bit like a tool more commensurate with the promoted expedition of our designs. So, generally, through mutually advancing our cooperation with others and finding profitable patterns of resolutions, both within and between competing sets of personal ambitions and social aspirations, we better facilitate both our collective and individual passages through this world at large. (158)


Now, like our recognition of the different types of limitations to be discovered in the analogy of the house with infinite rooms, as finite beings in the finiteness of the world for-us, we should have understood that freedom is not absolute but ever relative and limited. Still, if a person were to either win a ten-million dollars lottery or a one-hundred million dollars lottery I am sure there would be very little difference in the emotions actually felt in having just had such a large win regardless of its magnitude should that magnitude already be considerable. In other words, the realization of our limited freedoms will be suitably enjoyed without the need for their magnification. Just as a serious golf player looks forward to improving their score hole by hole and takes a great pleasure in the small successes they may have as they complete that course. (159)


All freedoms are circumscribed by limitations. But, some limitations can be transcended to some extent. Cutting a hedge with hand clippers might take all day. With electric clippers this task might be completed in a few hours. Taking an existential stance is one way to surpass what limitations one person might experience if they were to try to do that current task to hand purely through their own efforts. However, it is also the case that everything we do is already pre-facilitated by others. Just as the world has already anticipated when we might want to purchase a cup of coffee. Taking an existential attitude and we might find our relationships, too, have already anticipated what we might be seeking and better expedite the successfulness of that mission embedded in that intentional objective. Similarly, in our existentially oriented interaction with others we too can anticipate the needs of others in the hope that they too can recognize and expedite the certain discharge of some of our intentions. Most people are empathetic to the needs of others, and, might actually want us to realize such ambitions, and, surprisingly want to share, in an enjoyment when such ambitions have been realized be that in virtual or non-virtual terms of reference. Spectators at an event on a sporting field are a prime example of this sense of empathetic identification; although it might be divided by what teams such people support or do not support. Or, a person at a train station might find they have accidently wedged their leg or foot between the train and the platform. People look on in horror. They all hope that this person can be rescued before the train moves from the platform. In one memorable instance they all pushed on the carriage and managed to dislodge that person’s firmly wedged leg or foot. This is the compactual dimension (in contrast to a contractual dimension) where we show our care and concern for others, and, its origins and dissemination is existential in orientation… and is the true source of our overall freedom to be who we might wish to be in this world both lived-and-shared. (160)


We are emplaced in this world in an overlapping ocean of relationships as if each relationship were a sea in its own right. Hence our embeddedness with others through this hierarchy of relationships that stand in varying degrees of proximity to us. Moreover, through embodiment we are empirically bound in this world to a body whose correlation gives us our historical sense of place in this world before-others. As an embodied person, furthermore, we stand upon this world in its embankment. Hopefully, a world that we can pass on to the next generation in a more fit state than we received it in the first place. An optimistic desire that most people harbor despite global warming, destruction of its natural beauty, proliferation of concrete and plastic, profligate politicians too busy listening to the demands of their rich donors, degrees of pollution that would not be tolerated in our own homes… and, thus, this is the nature of our emplacement. (161)


In an intentional world, we can instantaneously desire certain intentional objectives and immediately meet their realization, albeit in only virtual terms of reference. However, the virtual world is never as rich and rewarding as the satisfaction to be had in a non-virtual world. This tension between what we want and what we have to date, and, not wanting what we have now and suffering what is currently present and desiring its absence… gives us all a profound sense of displacement… (162)


However, to some extent we can muster a degree of freedom to sequentially enact those steps and measures that will see out our eventual obtainment of some of our intentional ambitions and aspirations. Such a process is a de-displacement of this displacement as we find our existential re-emplacement in this world in a manner that meets some of our private ambitions and public aspirations… (163)


Now, what remains is to realize that there is this overall existential dimension and that it both overlays and undergirds the full expression of those freedoms that we can both access and share with-others. Wittingly and/or unwittingly, suitable, ongoing overall, transcendental suspensions contribute to the sense of this overall freedom to be who we find ourselves to be both with-others and before-others. In an insightful economy, insight and oversight go hand in hand, and, from their union, we find a re-sighting of this world more enriched through such encounters, recognitions and engagements. Indeed, through such incremental enfreement, refined attunement with our relationships, in an ongoing re-alignment with a world at large the formalities of both philosophy and its supplementary forms of non-philosophy can safely be put to the side until such a time as we must call upon them once more to further enrich our overall existential freedom to chose and be chosen, to act on the behalf of our relationship in this world as lived-and-shared..!! (164)





 

      Noël Tointon, Wentworth Falls, 24.7.19.

Overview: The ‘Prosecution’ of Philosophy as a Discipline


I am reluctant to repeat myself, but, important points are worth reiterating in the hope that they are noted, their importance is realized, and, so that critics can correctly appreciate the nature of your topic in order, hopefully, to proffer a relevant critique. Reiteration is also worthwhile if you were to approach your subject matter from some other insightful perspective, or, if you were to significantly qualify your previous findings, or, if you were able to further extend your craft into relatively uncharted waters. (165)


The main title of this set of essays is as above. The word ‘prosecution’ has two meanings, namely, how is philosophy suitably exercised and how might philosophy suitably defend itself (given postmodern forms of criticism, its being supplanted by linguistic forms of analysis, its apparent eclipse by pursuits more interested in values or behavioural studies, historical concerns or sociological critiques, and so on). (166)


This topic of ‘philosophy’, in effect, was redefined by myself as ‘a critical-existential approach in order to truthfully determine and rectify our relative mis-alignment in this world at large’. (167)


The general nature of disciplines was treated as economic; i.e., as generated between three polar aspects, namely, a disciplinary difference, a hyper-disciplinary difference, and, a non-disciplinary difference. Given, respectively, that a discipline has a different way of seeing this world as lived-and-shared; that this disciplinary perspective has value, and, between the former there can be no ultimate difference since all three polar aspects are correlatives, etc. That this polar progression, effectively, also mirrors the aspirational economy where we must first start from where we are realistically situated, idealistically thematize where we would like to existentially arrive in that discipline, and, pragmatically set out to find an effective path from the former to the latter. In regard to a philosophical discipline this aspirational progression is also mirrored, respectively, from a phenomenal-phenomenological orientation, an existential orientation (in its non-systematic sense), and, a hermeneutical orientation. (168)


I also argued that a dynamic balance between any three polar orientations instigates an ongoing, overall transcendental suspension. Thence our entry to a transcendental dimension which is none other than a trans-intentional domain of judgment. That from this ‘transcendental’ perspective there is a grand equivalence between the ‘existential’, ‘trans-intentional’, ‘trans-cognitive’, ‘trans-conceptual’, ‘judgmental’ and so on.  169)


That, quite simply, the ‘transcendental’ is none other than a ‘pro-relational attitude’ where the relationship in question is preferenced, etc.
 (170)


That a pro-relational attitude is an existential attitude. That existentialization is the existentialization of the relatively non-existential, and, de-existentialization is the de-existentialization of the relatively existential.
 (171)


But, we should not restrict ourselves to a certain relationship in question given that all relationships overlap. Hence their embeddedness along with both our embodiment and embankment, and, altogether being formed in a world of valuational formation. (172)


I claim that the philosophical disciplinary difference is predicated on our ability to observe the truth through closer forms of alignment as realized through either the confirmation/verification of re-alignment and/or the rectification of the re-de-mis-alignment of states of relative mis-alignment. (173)


However, is it not the case that this claim presents a philosophical problem, namely, how could such ‘truthful’ forms of alignment be entertained between mere representational propositions even if they were also to be treated as statements of fact? (174)


However, this observation is only a partial account of what is needed to establish both apparent truthfulness and its confirmation (and/or later verification)! For a start, representations occur in a representational economy and cannot be reduced and dismissed as ‘mere representations’ (even though their treatment as ‘mere presentations’ is necessary for their phenomenal-phenomenological treatment). The exercise of a critical-philosophical economy, in its scrutinization of a representational economy, necessitates three correlative forms of input, namely, phenomenal-phenomenological correlations treated as ‘presentations’ (treated as mere representations); hermeneutical accommodations treated as ‘representations’ (of the dialectical relationship entertained between the meta-textual natures of both genres and con-texts), and, the non-systematic existential treatment of transformations as ‘re-presentations’. Effectively, what emerges from the representational economy (as material for a critical-philosophical economy) are simulations. As ‘simulations of simulations through re-simulation’ and never as ‘simulations of something not simulated’ (be that either pre-simulated, or, transcendently and/or immanently not simulated). As states of affairs that are and remain in a direct relationship with the emergent nature of their representational economies and their basis in the reality of lived experience. Phenomenologically representations are treated as ‘mere representations’, but, in lived experience such simulations have a mutual economic basis in objective, subjective and inter-subjective aspects of reality. Given the necessary existence of intentional objectivity, transcendental subjectivity and inter-subjective transcendental subjectivity [the latter by virtue of the inter-subjective nature of meta-textual formation and identity expressed through both genres of behaviour and our typological assessment of con-texts]). So, the phenomenological treatment of simulations as ‘mere-representations’ cannot be utilized to dismiss representations as just ‘mere representations’ given that it is necessary, first, for the phenomenological to also be appreciated both hermeneutically and existentially, and, second, where all three relatively individual polar contrasts must be collectively entertained and mutually co-appreciated. Therefore, in the full reality of lived experience, even though simulations are referred to as representations and are presented propositionally they cannot be reduced to the state and status of mere propositions (and statements). Therefore, through the complexities of their formations such ‘representations’ simulate the world through the dialectical interactions of “‘a world of simulations’ and ‘the simulations of a world’.”  The evolving essential nature of such simulations being the same throughout the entire ambit of a relationship in question albeit from the relatively distinctive points of view that are or would be entertained from within the interactive nature of their apparent individual situatedness (within both that relationship and its entertainment of a pro-relational attitude/s to the extent the latter is also being entertained
). (175)


By such means refining our propositional treatments and translations of our simulations and hence our ability to move ourselves closer and/or be moved psychically closer (either by ourselves or others, or, by our relationships themselves), or, be moved further away from the lived existential reality of such simulations (by either ourselves and/or others). (176)


Just as through interaction there can be no absolute distance, only relative distance, between apparent forms of objectivity, subjectivity and inter-subjectivity! (177)


Remembering lived reality is not realized and appreciated through the impossible matching by correspondence of intentional representations with the non-intentional being of that being represented, but, the relative meeting or non-meeting of our modal expectations in the economic ‘light’ of the current modal richness of those simulations being intentionally encountered, recognized and engaged, etc.
 (178)


‘Mere representations’ is a method in the phenomenological discipline but not a phenomenological description. ‘Representations’ gaining an existential depth through directness of relationships, relevant economic interactions, meeting of modal expectations, and iterable patterns of confirmation and verification. Just as the ‘flatness’ of a text gains its experiential depth through economic forms of simulation, etc. (179)


How should philosophy be prosecuted? Through its critical-existential pursuit. By setting up those pre-conditions that invoke a philosophical turn, critically conduct an economy that promotes insight, oversight and re-sight(ing) of what is to be found to hand. I.e., by noting phenomenal-phenomenological correlations, hermeneutical accommodations and existential transformations. By discarding all else as speculative imputations issuing from either the advertent or inadvertent contamination of a first philosophy or the fabrications of a systematic edifice equally in need of deconstruction, etc. (180)


As a critical-existential pursuit the discipline of philosophy both defends the relevance of itself and demonstrates it methodologies. Modeling is inescapable, but, the potential damage through the use of such heuristic devices is undone through the utilization of suitable, ongoing, overall transcendental suspensions. Moreover, the usefulness of such heuristic methods can also outweigh their potential for damage, entertained through forms of over-commitment or under-commitment, by insightfully illuminating, etc., the types of economies in question; as long as such research is contained within the natural limits of their employment, etc. (181)


The heuristic value of ‘economies’ is to be found both within their employment and from their parallelization with other relevant economies. So, e.g., the critical economy consists of our invoking the adoption and adaptation of suitable hermeneutic inputs relevant to the appreciation of their co-associated con-texts; clarifying the phenomena-phenomenological nature/s of that in question, and, then, from a free-play of the former ‘engineering’ a relatively systematic, holistic sense of the existential as the ‘door’ to its self-exhibited demonstration of an overall, existentially insightful array of simulations that indicate the lived reality of that being found to hand, etc.
 (182)


As argued elsewhere, the critical and existential perspectives overlap and align from a transcendental perspective. Through parallelization, economies proffer forms of mutual commentary through forms of polar alignment. Just as, e.g., the economic nature/s of disciplines and the economic nature/s of aspirations can be mutually co-aligned, and, that further alignments can also be articulated between any infinite number of other relevant economies, such as, e.g., the intentional economy, representational economy, harmonic economy, textual economy, etc. Let me tabulate these polar alignments as below (in the order of their introduction above):

Disciplinary difference  ‘Realism’
   Object  Presentation        Dissonance    Text

Hyper-dis. difference
   ‘Idealism’
   Ego
    Re-presentation  Resolution      Non-text

Non-dis. difference
   ‘Pragmatism’  World   Representation    Consonance   Meta-text












(183)


Using the above parallelization, between these five economies, we could conduct the following equations and extensions. Because texts, e.g., are dissonantly oriented, therefore, they are retrospective in temporal orientation.
 Moreover, as texts are the object matter for phenomenological explorations, therefore, that form of scrutiny, correctly, is analytical (being retrospective in orientation through an analysis of what has formed and whose representations are now being broken up into distinctive fragments). Hence phenomenal-phenomenological ‘analysis/analyses’ (and not phenomenological ‘examinations’ nor phenomenological ‘investigations’).
 Or, e.g., we can view an aspirational economy through the triple lens of the realistic ‘what’ (of the whatness of where we actually are), the idealistic ‘why’, and, the pragmatic ‘how’ to productively connect the former, and, where this economy is also mirroring these three aspects of the disciplinary economy, along with all other relevant economies. I.e., e.g., that aspirational realism carves out a sense of the disciplinary difference in order to transcend that difference, albeit in part. I.e., in philosophical research that a disciplinary difference implies such a difference exists and that its raison d’être is to find closer forms of alignment in lived experience (i.e., truth determinations) from a critical-existential perspective, etc. (184)


But, such heuristic devices are only lenses to closely scrutinize phenomenological analyses, hermeneutical investigations, and/or, non-systematic existential examinations, and so on. They get us across this metaphorical river of research, and, then, they are to be dispensed with on the other side. (185)


‘Significance’ is arrived at through ‘the mapping of sense, meaning and meaningfulness’. Phenomenologically we determine, semantically, what we are dealing with. Hermeneutically we discern its meaning (through the co-association of genres and con-texts), and, in a non-systematic sense discern its existential meaningfulness for-us as we stand before-others…
 (186)


An ordered approach refines this process of valuational formation (and its trifecta of identity/identification, meaning/functionality, and, value formation).
 (187)


The intentional economy could be treated as relatively basic. Metaphorically modeling a gestalt economy of field, focus and framing (the latter through the co-associated sense of transcendental subjectivity being invoked; i.e., e.g., a ‘visual perceiver’ being imputed as that simulated sense of agency seeing visual sensory input; a dreamer dreaming; a walker walking, etc. That, in all economies, information is processed harmonically. I.e., through the dialectical interactions of the relevant consonant field/s, dissonant point/s of focus, and, their resolution in and through a co-associated sense/s of transcendental subjectivity. (188)


The intentional depositing texts, classical or non-classical in orientation, in parallel trails of deposition.
 Classical texts are written/read in a textual economy of parallel, correlative texts, meta-texts and non-texts. In non-textual experience we forget we are reading or writing and experience a form of lived subjectivity that is both subjective and inter-subjective in its engendering. Because meta-textual inputs are inter-subjective in their origination and all economies have a necessary, co-associated sense of transcendental subjectivity. Hence, furthermore, our intentional lives are ever led, in parallel, with some inescapable pertinent sense of the other. Thence our ability to identify these polar aspects within the representation of our relationships, in a pro-relational attitude, through a suspension of both subjectivity and inter-subjectivity, and objectivity, in the exercise of each and every overall suspension. This semblance of the existential being ever present in each and every intentional moment although often eclipsed through forms of non-existential orientation through over-self-identification and/or over-other-identification, or, through a lack of self-consciousness formation through forgetfulness, illness, sleepiness, etc. (189)


The harmonic progression of consonant-dissonance-resolution is expedited through three forms of iteration, namely, mere repetition (which establishes the consonant nature of a field), sheer iteration of the relatively different in that field that gives a sense of the relatively dissonant, and, resolution enacted through both accommodation and transformation in and through patterns of resolution that invoke forms of bare iteration of thematic tropes, memes, etc., that, importantly, give significance both a sense of stability along with processes of rectification thorough error self-correction, etc. Thence alignment through either re-alignment and re-de-mis-alignment. (190)


Then there is the important consideration of existential alignment. To that extent we are in a state of progressive alignment with the existential nature of our relationships albeit as refracted through embodiment, embeddedness and embankment. Noting, of course, our emplacement, displacement and re-displacement in an ensuing state of existential re-emplacement.
 (191)


But, unfortunately, the world is more inclined to overlook the existential dimension even though we could not function purely either with the ambitions of our own senses of self nor purely with the ambitions and/or aspirations of others if such a dimension were completely absent. But, relatively absent can become a default perspective especially in a time of war, civil war, ideologically driven governments, populists and their deconstruction of hitherto viable political institutions, financial crises, political-economic forms of collapse, or, in our meeting with people who practice forms of dissimulation, exploitation, deceitfulness, and so on, etc. (192)

But the ever-present nature of the existential should not be overlooked as it can empower a certain powerfulness for-us to act on the behalf of our relationships for the mutual benefit of those relationships and their participating and non-participating parties found therein.
 (193)

But, it is also the nature of power to corrupt when this existential basis is overlooked and processes of existential rectification cannot be sufficiently re-instigated to suitably re-direct the overall course of that specific instance of the political-economic relationship in question. (194)

When the existential spirit of our relationships, political or otherwise, is trampled upon a ‘speaking truth to power’ in some suitable form needs to be initiated and suitably expedited. Non-existentially oriented emanations like alternative facts, fake news, incorrect ‘appellations of fake news’, false narratives often interlaced with baseless conspiracies, contrived or fabricated histories, ideologically driven forms of critique, etc. all need to be skillfully dealt with. To this end the misrepresentation of facts needs to be called out by seeking to establish who has ‘authorized’ such a claim, demanding evidence, pointing out inconsistencies, questioning the moral authority of the person making such a false claim, and refusing to continue such a distorted encounter if such willful distortions are left uncorrected, etc; by deconstructing the ideological narratives and histories behind such false claims; and, through suitable forms of critique that reconstruct a more suitable frame of reference through existentially re-directed patterns of both deconstruction and re-construction (i.e., through existentially suitable forms of ‘con-construction’!)!
 (195)


Given the critical-existential perspective of philosophy it behooves serious philosophers to proffer their services for the existential restoration of our relationships. To assist in this task, we have the discipline of philosophy divided between its existential application and the formal construction of its methods as a philosophy; e.g., the critical explication of phenomenological analysis, hermeneutical investigations and existential examinations along with an infinite number of other methods dealing with logic, syntax, semantics, ordered analysis, consequential analysis, etc., etc. Preferencing what should be preferenced, and, de-privileging what should not be privileged! Complementing the philosophical discipline, we have a number of non-philosophical disciplines dealing with ‘decisions’, ‘structural-functions’, ‘nonsense’, ‘commentary’, ‘ordered judgments’, and ‘dialectically enriched aspects of lived-significance’, etc. Although the true non-philosophical stance is when we can put all forms of philosophy to the side in an existential return to lived-experience realized through the preferential lens of a pro-relational attitude. (196)

An overall sense of existential freedom is realized through the overlapping of the critical and existential dimensions, etc. The raison d’être of a philosophical discipline is research that promotes greater degrees of alignment both within and between this world and the existential dimension. The raison d’être of our being in this world with-others is to find a significant enrichment of being through forms of alignment that positively enrich the relational dimensions of our being with-others, before-others. Hence the evocation of the existential in order to progressively realize this personal ambition and social aspiration of progressive re-alignment. Finding this overall sense of freedom through this invocation of the existential… (197)

In this world we are ‘naked’ and fully dependent upon others just as others are fully dependent upon us. Hence the necessity of our ‘democratically’ enacted cooperation, be that through mixed forms of co-option and/or co-operation. (198) 

In this world we are ‘naked’ and fully dependent upon others just as others are fully dependent upon us. Hence the desirability of establishing mutual relations with others, and v.v. Thence the importance of this dimension of the existential as an overlay on all patterns of enaction and to be able to discern when this overlay is present and whose potential can be further extended and refined, or, is being withdrawn, and, when it is relatively overlooked or near absent. (199)


In this world we are ‘naked’ and fully dependent upon others just as others are fully dependent upon us. Misconstrued, we have a recipe for either the perpetuation of enslaved subservience and/or the selfish exploitation of others. De-misconstrued, we have a map for finding an overall, existential sense of freedom through suitably seeking forms of freedom from, enacting suitable forms of freedom for, and, finding a freedom to be who we might wish to be through the suitable exercise of an overall sense of freedom. An existential sense of freedom that finds us both able to choose and be found chosen… through the potential for an existential self-empowerment that can be engendered in and through and beyond in each and every one of our relationships; as they are found to be both grounded and overlap in the transcendental unity of the Life-World itself, this ‘one’ World-of-Life..!! (200)





 

      Noël Tointon, Wentworth Falls, 27.7.19.

� 	Strictly speaking, this is not the last essay given an Overview and a number of Appendices.


� 	Such a position implying, of course, that a transcendental sense of subjectivity is both a polarity and unobtainable as much as any empirical sense of self, which, likewise, must also be treated as both a polarity and unobtainable (in impossible to entertain absolute, non-relative terms of reference given non-encountering, non-recognition and non-engagement in intentional terms of reference). The tripolar economy of apparent selfhood then needing to invoke a third polarity, namely, an empirical aspect in relation to the transcendental aspect in non-absolute apposition, and v.v., and hence its proposed designation as a ‘transcendental-empirical (sense of) subjectivity’. Moreover, not forgetting that the invocation of every intentional or ordered transcendental field has its own sense of co-associated subjectivity; equally unobtainable in absolute terms of reference.


� 	Refer to Wikipedia; article titled: Non-philosophy according to Laruelle. 


� 	E.g., Shankara’s commentary on the Brahma Sutra(s), indeed, in his opening statements. Or, in the works of Buddhist logicians Dinnaga and Dharmakirti through their insistence on the reality of particulars versus the relative unreality of universals.


� 	As articulated in Section 2, the section dealing with non-philosophy.


� 	Refer to the next paragraph.


� 	And by implication the three relatively more circumscribed aspects of distinctions, couplings, and, transitions (as occur within the limitations of a certain distinctive aspect).


� 	Where repositioning basically leaves us with an unchanged imputational assessment, and, in contrast, re-positioning heads us in a new direction in our imputational assessment.


� 	Tentatively defining ‘emotives’ as ‘the intentional structured-functions of emotional/connotational content co-associated with intentional denotation, enaction, textual deposition, etc.’.


� 	Moreover, could we argue that this ‘complex (process of) ordered analysis’ is one way to successfully and extensively perform this Wittgensteinian dissolution of philosophical nonsense? It should be obvious, that the demonstration of either philosophical mis-representation or philosophical nonsense only needs to note the absence of one ordered feature to be correspondingly discounted, but, however, that the full accreditation of positive imputational fitness would necessitate a thorough complex ordered analysis through all six orders (in all its six phases from the situated-constitution and its imputations, to the pre-intentional, etc.).


� 	A term coined by the French philosopher Jean Baudrillard in his 1981 book titled (in its translation) as Simulacra and Simulation. According to Wikipedia: this book is a philosophical treatise in which the author seeks to examine the relationship between reality, symbols, and society, in particular the significations and symbolism of culture and media involved in constructing an understanding of shared existence. By ‘simulacra’ (as a plural noun of simulacrum) is meant: an image or representation of someone or something (e.g., a small-scale simulacrum of a skyscraper); an unsatisfactory imitation or substitute (e.g., a bland simulacrum of American soul music). First recorded in the English language in the 16th century (adopted from the Latin ‘simulacrum’) is a representation or imitation of a person or thing; used to describe a representation, such as a statue or painting, especially of a god (Wikipedia).


� 	‘Co-invoking’ by paralleling our initial situated-constitution and its imposition of correlates, accommodations and transformations, etc., with pre-intentional inputs, intentional and trans-intentional inputs, post-intentional inputs, and, re-situated-constitutions/re-constituted-situatedness.


� 	Tentatively defining ‘emotives’ as ‘the intentional structured-functions of emotional/connotational content co-associated with intentional denotation, enaction, textual deposition, etc.’.


� 	Given this requirement for a ‘complex’ ordered analysis, how do we account for the complexity of analysing the pre-intentional and post-intentional in an ordered format? As stated, the pre-intentional is divided between ‘facts’ and emotional contributions as ‘emotives’. The former is already accounted for under the fifth and sixth orders of our cognitive ordered analysis and trans-cognitive ordered analysis. Emotional contributions could be approached by imputing their intensity on cognitive ordered material and the degree such intensities are arbitrated and harmonically resolved by cognitive-trans-cognitive ordered planning. Determining to what extent our emotional investments are in play in our cognitively ordered assessments and determining to what extent competing patterns of emotive support or non-support are collectively resolved and harmonized in their ordered planning. E.g., we could be entertaining two different and competing forms of concurrently deployed ambition. In the suspension, and the suspension of that suspension, etc., it may well be that which is better resolved collectively and/or relatively more intense individually that decides which apparent course of enaction would be better (or the best) to follow.


� 	A paper I wrote in 2009 examines this topic: Our Simple Actions in a Complex World Undermined through Unintended Consequences!


� 	How are post-intentional factors to be analysed in the context of an ordered analyse? By articulating a comparative scrutiny of hermeneutic probability in the context of fifth and sixth ordered factual assessment. Imputing possible intentional consequences, etc., and, recognizing the same should such events be found to occur or re-occur, etc. So, e.g., you have a loaded gun in your hand and you should know that by pulling the trigger, having aimed it at a person, you will most likely either injure them or kill them. Is this the desired course of events once we have quickly contemplated the most probable ramifications of that deliberate act? I.e., by reflecting on ramifications, element in a fifth order and sixth order can be better assessed and re-assessed in the light of the same.


� 	I.e., in the manner an ordered analysis, in either a cognitive and/or trans-cognitive format, has been outlined to date. Refer to those sections of this set of essays where this topic has been focused upon; especially the Sixth Essay, e.g.


� 	How do we suspend a set of complex explorations? By running an equally complex set of representations in parallel; i.e., by paralleling both intentional representations with contra-intentions and reversing counter-intentional processes. Although shortcuts are available through concentrating on those key features thought to be crucial to determining the outcome/s of such scrutiny. 


� 	‘Relevant’ is defined as that which makes either a notable positive or negative difference to the course of our explorations.


� 	‘Style’ being seen as the distinctive manner of the resolution of dissonance exercised by a specific person or particular school or tradition.


� 	In this expression ‘philosophical and non-philosophical’, the latter aspect is not referring to the sense of the ‘non-philosophical’ being explored in this current essay. Hence the occasional use of single quotation marks in the expression ‘non-philosophical’, e.g., as used in last lines in paragraph 111 and 119.


� 	In paragraph 113.


� 	Through a disciplinary difference and its polar contrasts of a meta-disciplinary difference or hyper-disciplinary difference, and, a non-disciplinary difference (as discussed earlier in this set of essays).


� 	Because visiting a room takes a certain amount of time, etc., then it would follow that even with an infinite amount of time not every room could be visited because the number of room is also infinite. On the other hand, if like some divine being we could visit all rooms at the same time then these two forms of infinity could be treated as overlapping and essentially equivalent?


� 	Noting the fallacy of the over-extended metaphor.


� 	Of course, it is not suspensions per se that are ‘productive’ but this element of the ‘etc.’. I.e., the suitable exercise of such a natural, transcendental mechanism and, more importantly, the extent the positive ramifications of such processes are permitted to arise through their suitable encounter, recognition and engagement. Now, a cerain person might think themselves to be very poor and put their broken umbrella in a pot they use as an umbrella stand not knowing that this same vase is actually a very rare, imperial Chinese piece of porcelain that when, suitably recognized will be worth millions of dollars. So, in this instance, right recognition would make all the difference to their financial status. Obviously, they often encounter this same vase on wet days but their engagement is very limited given their lack of appreciation of its full significance. Such an analogy also has work to do in a context that explores kinds and degrees of freedom, etc.


� 	Where a disciplinary difference parallels a textual polar aspect or moment; where the hyper-disciplinary difference parallels a non-textual aspect, and, where a non-disciplinary difference parallels a meta-textual aspect.


� 	‘Cautiously’ because our respectfulness should not be absolute, and, our current working representation of that relationship may well be at odds with that relationship itself and/or other important relationships (and stand, therefore, in serious need of forms of existentially oriented relational mediation and/or intermediation).


� 	Citing the last part of paragraph 136.


� 	‘Ongoing’ is an important word here. As argued elsewhere, if this ongoing aspect ceases then that historical relationship must also cease. Furthermore, if resolution is completely resolved then that relationship both metaphorically and literally dies. Or, if there were too much or too little consonance or dissonance, then, again, the relationship ceases historically.


� 	Alluding to my small book titled: Existential Freedom: Finding the Freedom to Choose or Be Found Chosen (2017)


� 	Such a selfish defence could also be called the ‘neo-liberal excuse’ for selfish behaviour.


� 	Hence my observation that “what should be preferenced should be preferenced, but, what should not be privileged should not be privileged!” So, e.g., both ‘realism’ and ‘idealism’ should not be individually preferenced or privileged (because the intentional act could not be engendered without both the intentional objective (in a first sense of the intentional) and its objective motivation in its intentional field (in a second sense of the intentional). A third sense of the intentional inviting a non-systematic sense of the existential. By ‘engendered’ is meant ‘encountered, recognized and engaged’ (i.e., as treated, respectively, in and through a phenomenal-phenomenologically, hermeneutically and existentially set of orientations). But, e.g., in contrast, that ‘wholes’ can be relatively privileged over ‘parts’, but not absolutely.


�	Or, to translate this through the existential lens of Martin Buber we might paraphrase this along the following lines, namely, that the existential I-Thou is dependent upon the I-It because the existential (orientation) is realized through an I-Thou-ing of the I-It, and v.v. (w.r.t. a process of de-existentialization).


� 	Be that, on balance, either residually and non-existentially or non-residually and existentially.


� 	Needless to say, the devil is in the detail. By ‘etc.’ is meant ‘how we find our situatedness and re-constitute such situatedness through the economic processing of pre-intentional, intentional, trans-intentional and post-intentional inputs. Determining differences in our expectations through noting differences between expected and realized modal spectra; just as, e.g., dream apples are not as modally rich as non-virtual apples.


� 	It would be more correct to say that pre-conditions are exhibited, but, that from an existential orientation, simulations are then self-exhibited through the ensuing spontaneity of the existential economy. Similarly, patterns of free-flow between phenomenological and hermeneutical inputs are engineered, but, the spontaneity of the systematic sense of the existential, effectively, is self-engineered (through its empowerment from the existential surplus or existential excess of valuational formation realized through such relational interaction from the perspective of the primary relationship in question).


� 	This parallelization with a temporal economy being an example here of an extension.


� 	‘Investigations’ being general in orientation and hence hermeneutical in orientation (as in evidence when modal expectations are in an alignment with consonant background fields created through forms of intersubjective consensus). ‘Examinations’ are aligned with specific existential transformations and so take on a temporal presence in the present, albeit in the ongoing eternality of the living moment from a more systematic sense of the existential (and its effective transcendence of the temporal). In technically correct language I cannot now refer to, e.g., investigations, etc., except in this sense parallel to the hermeneutic dimension. Hence my use of ‘exploration’, ‘critique’, ‘scrutiny’, ‘research’, etc., when a non-technical sense is being invoked


� 	That a suspension of all three polar aspects then gives us an overall transcendental suspension along with the ensuing sense of the systematic existential or overall existential (in contrast to the tri-polar aspect of the non-systematic existential moment).


� 	Hence my having to make this distinction between a more encompassing valuational formation and a polar feature therein of value formation.


� 	A teacher asks the class a question. A pupil raises their hand in order to answer, mentally contemplates their reply, then speaks their answer, hears themselves speak, self-judges themselves as to whether they have answered fully and correctly that question, seeks confirmation of their self-assessment, seeks a self-re-evaluation of their answer in the light of the teacher’s response, and so on, etc. In effect, an array of parallel and semi-re-continuing trails of intentionally determined depositions co-occur in each and every intentional act.


� 	‘Displacement’ through our inability to immediately realize in non-virtual lived reality any form of intentional intent. ‘De-displacement’ through the sequentially organized enactment of our intentions through suitable projects and programs that seek out a realization of such navigated and negotiated private ambitions and social aspirations.


� 	Hence my concepts of transcendental identification and transcendental reservation. Where we identify with our relationships, albeit as found embedded, and, work on their behalf if we cannot suitably elicit or find forms of mutual co-operation.


� 	I.e., constructing a concerted effort that skilfully counters the misrepresentation of false claims, misguided narratives and overly contrived critiques (on par with my tripartite economic vision of historical research along the same lines, namely, of the historian ‘systematically’ dealing with facts, narratives and critiques).





