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Fifth Essay: Can We Invoke a Philosophical Turn?*

0.    Pre-Introduction


Argument: That, in good faith, being critical and being philosophical can be treated as equivalent, and, that being philosophical, etc., involves an integrated emergent synthesis of inputs from collectively invoking, wittingly and/or unwittingly, a phenomenological turn, a hermeneutical turn, and, an existential turn… (0)

1.    Introduction: The Invocation of a Philosophical Turn


Is it possible to be philosophical? By that is meant, in my understanding, our ability to be creatively critical in our appreciation of a text or a series and/or set/s of texts? I.e., on the assumption that we possess the ability to stand back and appreciate the textual per se. That in this appreciation we creatively position ourselves to either find ourselves in a position to see more than that which has been understood as having been seen before in a critical manner and/or creatively find ourselves confirming what has been understood as having been seen before equally in a critical manner. (1)


By ‘critical (manner)’ is provisionally meant ‘becoming more aligned in our representative understanding with the apparent reality of that being placed under such scrutiny’.
 Assuming of course that we never claim to be either absolutely mistaken in what we reflect upon; even if it should prove to be the case that we are quite radically wrong, in effective terms of reference, or that we never claim to be absolutely non-mistaken in our reflections; given that indubitable knowledge can only be an apparent aspirational goal and not a place through whose portals we should ever feel the need to pass.
 (2)

Being critical is enacted in a critical economy. Being philosophical is enacted in a philosophical economy. I would like to argue that, suitably enacted, these two economies coincide and become equivalent; albeit when conducted through a philosophical-like lens. Now, we could invoke the work of a certain philosopher, preferably a dead one who would not critique our assessment of them, and play with various propositions proposed by the same. Or, we could conduct a mathematical examination and determine which answers are correct or incorrect. In either case we are not be being truly philosophical (in accordance with any reasonable definition of that expression}. In other words, neither the mere articulation of philosophical propositions, etc., nor carefully following certain equations, etc., will ever make us ‘philosophical’. However, I would argue that these two disciplines coincide when we ‘both creatively and critically appreciate’ that textual presentation under such review; in whatever form that presentation should take. (3)
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I.e., it is neither the mere content of our scrutiny nor the mere process of such scrutinizing that established this critical sense of the philosophical but our ability to creatively appreciate the apparent reality of that to hand [be that through confirmational discovery and/or conformational rediscovery and/or through projective re-discovery]. (4)


Now, as I have argued, all economies are tri-polar in an appreciation of their represented configuration. By claiming an equivalence between the critical and philosophical economies just what configuration might be implied (accepting that differences in emphasis or perspective could alter how that heuristic device is constructed)? (5)

That qualification granted, let us just assume that any constructed configuration is better than none since without such configuration it could not function, and, constructions can be progressive re-configured in order to promote a greater critical emergence of this sense of a co-associated e/valuational formation... in and through an ongoing refinement of our critical appreciation. (6)

To appreciate a textual presentation, we need to both appreciate its textual content and form. The distinctive nature of its content is appreciated, overtly and/or covertly, non-virtually and/or virtually,
 through some type of phenomenal-phenomenological lens. Form is primarily appreciated in hermeneutical terms of reference, i.e., in meta-textual terms of reference; i.e., in terms of the apparent genre/s of application being invoked, as found adopted and adapted, and, the apparent con-text/s of its presentation as exhibited in and through its use of the apparent situatedness of those co-associated genres being invoked.
 E.g., this text is describing a tree; in the genre of a book of horticulture; in the situatedness entailed in the intended use of that textbook. Or, another text might be describing a tree in poetical terms of reference; on a handwritten sheet of paper; intended as a love poem and now given to the beloved to read, etc. In both instances we are phenomenal-phenomenologically dealing with the textual representation of tree phenomena, but, in quite different hermeneutical directions given the apparent invocation of quite different meta-textual genres/con-texts, etc. By ‘etc.’ we can invoke the existential dimension as to the types of valuational formation apparently intended. In the first text we have a scientific-like text, and, in the latter, we have a token of love given to the beloved, perhaps, by either the hopeful lover or the happy lover. In either textual situation, through their written performance and/or read performance, we find the emergence of a different type of existential impact, the first text being experienced as a textbook and the second text being read as a love poem.
 (7)


In the fashioning of our understanding, we might be better able to connect these two economies of the critical and philosophical through the auspices of the aspirational economy (as introduced elsewhere on numerous occasions). In aspiring to be philosophical I must invoke a critical perspective… thence the need to invoke an aspirational economy… in order to achieve this aspiration of being critically-philosoph-ical/philosophically-critical. (8)


In an aspirational frame of reference, I have already noted the tri-polar aspects under the formulaic rubric of ‘what, why and how’. In fashioning an aspiration or a series and/or set/s of aspirations we need to know in what position we are already placed to aspire; the reason or motivation that propels our aspiration; and, the pragmatics of what is involved in order to go from the what we have to where we wish to arrive aspiration-wise. Similarly, in being philosophical in both a critical and creative sense, we need to conduct a thorough phenomenological assessment of ‘what’ is to hand in regard to our chosen topic/s of philosophical investigation. Then, we need to know the ‘why’ that is motivating this process of research… along with the ‘how’ it is going to be best expedited. Hence this invocation of the aspirational economy in order to better promote a critical-philosophical economy. (9)


Now, it would stand to reason, that a philosophical turn is realized when all three dialectical aspects of that economy themselves contribute to such a ‘turning’. I.e., on the basic of an aspirational economy, that would involve a collective phenomenal-phenomenological, hermeneutical and existential set of turnings that better articulate these three contributions of ‘what, why and how’. With this cooperation in mind, let me now examine how, collectively, a phenomenological turning, a hermeneutical turning and an existential turning could contribute to an overall critically creative philosophical turning. (10)


That, in essence, the collectively import of these three turning is critical, philosophical and, furthermore, invokes the productive exercise of an ongoing, overall transcendental suspension. (11)

2.    The Phenomenological Turn



What does it mean to be both ‘philosophical’ and ‘critical’ in the light of this formula that provisionally suggests that ‘we need to observe a creative appreciation of a certain textual presentation as the apparent representation of that to hand in that same regard’. E.g., I look across a large room and see someone who looks like ‘John’. I put my glasses on and find I am right. I move across this room and say hello to my friend neither seen nor spoken to for about a year. Over a coffee we chat for some time. Is my confirmed recognition of this person an example of my being both critical and philosophical? By ‘putting my glasses on’ I then put myself in a position to creatively amplify the degree of detail to be ascertained in revisiting my initial reading, and, therein and thereafter, positively confirm the veracity of that initial reading through its affirmed conformity with my later reading. This tentative representation of that person as ‘John’, as a person with whom I last engaged over a year ago, is discerned through this confirmation of an alignment between these two textual presentations, but, then, neither John nor myself can be reduced to mere texts, so, we must further inquire as to what this idea of alignment more fully entails? Furthermore, the mere recognition of another person may well be arrived at though some form of ‘creative amplification’, obviously, however, not all forms of creative amplification are going to be treated as ‘philosophical’ in orientation. (12)


The deposition of a text is indicative of intentional behaviour. The textual experience is engaged through either a writing and/or reading of that text presentation in question. More correctly, we should argue that the ongoing nature of textual interaction is the product of a joint process of rereading-rewriting/re-writing-rereading. In either act of reading or writing we are effectively both rereading-and-rewriting a rerepresentation of that textual experience. The text is both presented and represented, indeed, the presentation of that text is represented as a ‘text’ and what that text may also represent may itself be also rerepresented through some form of ‘textual simulation’ (realized through a process of ongoing resimulation). E.g., I see a ‘piece of paper’ and see it as a ‘page of handwriting’ in the form of a ‘letter’. I don’t have to read the letter closely to realize it is in the form of a letter. In a phenomenological approach, I could say that through retention, a reiteration of this image, in my intentional interaction with this sheet of paper, I have a text that persists before my scrutiny and that through such scrutiny I am able to appreciate the textual form of that text as a letter. I am able to appreciate the nature of this text as a letter through observing that it looks like a letter. This guess that this text is a letter, through an act of intentional protension, finds my expectations of what a letter entails to be met. I look more closely and find it is addressed to a certain person. But, if I am also to read that letter, as a letter qua letter, I need to be able to read the language that that letter uses in its dissemination as that letter I am about to read. Or, as I see that that letter is not addressed to myself, I might also consider it wrong to read given that that letter does not appear to address me as its intended recipient. But, being somewhat curious, I look more closely just to only discern, if able, for whom this letter is written and by whom this letter was apparently written. Fortunately, I am to discern that this letter was written by a certain mother to her son, but unfortunately, not knowing which mother or which son was intended then find this line of inquiry to end without these agents being specifically nominated. (13)


Now, no text is ever experienced as a mere ‘text’. A piece of paper is seen as something that has been intentionally made, and, a handwritten letter as having been handwritten by someone. In this instance, we could assume that this ‘mother’ is the person who wrote that letter. The recipient of this letter is being represented in that letter through her address to her ‘son’. Our intentional alignment with this intentional artifact, enacted in a process of intentional appreciation, already implies our representation of an author of that letter and a recipient of that same letter besides the mere representation of that letter as a ‘letter’. Furthermore, our ability to textually appropriate that text as a letter qua letter implies our ability to exercise a certain collection of genres of textual appropriation that allow us to either read and/or write a letter. That, in effect, our appreciation of a textual economy, in this instance of being able to either read and/or write a letter, implies the co-option and co-operation of both that representative economies and intentional economies. In this regard we could infer that a textual economy is dependent upon the more basic mode of a representative economy, and, that the representative economy is realized through that form of modal specialization whose centrality is intentional. Thence this hierarchical complexity in epistemological organization. (14)


However, despite such epistemological complexity, surely alignment, for-us, at the end of the day, is with the imputed subjects or objects in question? (15)


Such an idea is an attractive one, but, we cannot interact with such imputed subject and objects beyond the economic terms of their interaction. Textual interaction, e.g., is not just textual, still, equally, it is most certainly not ‘pre-textual’ or some other sleight of hand that has us believing we can directly engage both subjects and objects in the world without recourse to this economic dimension of textual simulation. The experiential impossibility of direct philosophical correspondence granted, how then is alignment to be progressively ascertained? If alignment is not with such imputed subject and objects per se how is alignment to be experienced, and, therein and thereafter, measured? Although it is true we cannot directly experience subjects and objects without the utilization of this economic dimension, still, it remains true that all forms of relationship must be direct in order for the same to be experienced through some form of an experiential relationship. ‘Indirect’ relations. Therefore, being entertained only through our relating such simulated relationships with each other. So, e.g., I know person A who knows B, but, I only know of B through what A has told me. Now, these qualifications granted, how can I claim, in my current understanding, to be in some form of an alignment with a certain set of subject/s and/or object/s… and in a form or format, that can be refined through some form of progressively appreciation? By realizing that we can be in some form of direct experiential engagement, to some extent or other, and, the fruitfulness of such simulated interaction gives us the comparative measure of such imputed alignments. (16)


Now, I can interact with a certain person, say, a specific Charles, by being either directly, at a certain time in some economic form of a close spatio-temporal alignment with them, and/or, I can be given some indirect economic form of testimonial evidence, and/or, I could possibly arrive at a similar economic understanding of the former through some form of carefully conducted inferential speculation that lets me to correctly piece together such a valid imputation. Say, for the sake of argument, that that “Charles’ is ‘Prince Charles’, the current and immediate heir to the British throne. Now, I could have met this person, and/or, read about them in a book or newspaper or seen them on the television, and/or, acquired a consequential appreciation of them as a person through an evaluation of their behaviour; be that in specific, particular and/or general terms of reference. Despite many non-positive assessments of this royal person as the person who personally instigated both the preservation and renovation of Dumfries House in Scotland; along with its near unique collection of well-documented Chippendale furniture, I am well-disposed to give this person a very positive assessment despite my never having met them. I rightly assume that my understanding of this person has a strong degree of an alignment with the factual being of this ‘person’ given my being privy to such information and my ability to verify the apparent veracity of such information. (17)


In the light of my arguments as just presented we could argue alignment is arrived at through direct evidential confirmation, indirect conformation with facts already ascertained indirectly, and/or, speculative projection enacted on well-conducted inferential grounds. That, given such alignment can never be completely arrived at nor completely non-arrived at, then it would follow that alignment could be progressively refined, when and where possible, through a critically conducted revisiting of these types of modal interaction. I.e., reconfirmation through well-conducted evidential re-confirmation; reconformation through well-conducted re-conformation; and/or, speculative ascertainment through well-conducted inferential re-ascertainment. I would further like to argue that these three basic modal perspectives, primarily, are phenomenal-phenomenological in orientation, hermeneutical in orientation and existential in orientation respectively. Let me explain what is both meant and implied in this (philosophical) approach. (18)


The critical (transcendental-)phenomenologist needs no magical access to things-in-themselves; be that through some impossible form of ‘accessible’ correspondence theory or mystical direct intuition, etc! From an experiential point of view, our intentional interactions with ‘dream apples’ are just as ‘real’ as non-virtual ‘apples’. E.g., whilst hungry, when reviewing a glossy magazine with pictures of delicious looking Pink Lady apples we might well find ourselves starting to salivate and licking our lips… as if they were three dimensional and non-virtual. But with no immediate, direct access to imputed things-themselves how could we determine to what extent we are aligned or not aligned with the nature of their imputed reality or unreality. Glossy pictures of apples may make us salivate when hungry, however, they will not appease that hunger in any true physiological sense. We could fool ourselves or be fooled by others through hypnotism, perhaps, over the short term, that we had just eaten, and were now feeling satiated, but, without non-virtual food we will get weak, sick and, eventually, die. Non-virtual apples, say in a dream, might seem delicious to the taste in a dream, still, they are quite deficient in presenting a full spectrum of modalities we would normally expect to experience in a comparison with the ingestion of non-virtual apples, be they found to be delicious or not. Our experience of reality, itself, at the end of the day, is much richer than any remember and/or contrived reconstruction of a similar type of experience. Would you rather be eating a perfectly formed, freshly made chocolate éclair or re-imagine the last one you eat that came close to your high culinary standards? Or, would you prefer to savour a perfectly crumbed and fried oyster with a dash of balsamic vinegar or tobacso sauce or merely imagined the same like that wonderful meal you remember from over thirty years ago? Most people, I am sure would prefer to try the so-called real thing if given that kind of choice… even if not quite up to our expectations. So, what is different? Whether we are savoring the virtual or the non-virtual, in that phenomenological kind of experience we either meet a relatively full complement of modal expectations or we find we do not. In an apple-like experience we must be entertaining some features of an apple-like experience otherwise we could not refer to it as an apple-like experience. On the other hand, in our intentional lives, we can normally differentiate between a virtual experience of a certain type and non-virtual representations of that same type of phenomenological experience through experiencing a modal difference as a relative modal deficit in that same regard. Or, if our gestalt integration of our psyche is not as integrated as one would expect to be in place, perhaps through a combination of tiredness, illness, drugs and/or sleepiness, then the loss of such integrity would manifest itself in our intentional experience in the form of either a loss of relative phenomenological vividness and/or relative surreal bizarreness. Either our intentional imagery looks a bit thin on the ground, so to speak, or that metaphorical ‘ground’ itself looks quite strange and alien if not also alienating. We directly experience the world through the world of experience. This world as lived is experienced through intentional experience and is not directly encountered in a form non-mediated by intentional experience. On the other hand, experience is directly engaged because it is ‘us engaging that being engaged and not engaging with that not being engaged’. However, let me technically refract that statement through the following heuristic lens. In intentional interaction we entertain such interaction through phenomenal-phenomenological encounter (of the imputed intentional objective [be that as an object, state, subject, abstract objective, etc., i.e., as an objective]); and we hermeneutically recognize that object(ive) through discerning the operative genres and con-texts being utilized; and, we existentially engage with the valuational formation arising from the interaction of the former, and, which collectively emerges from the integrity of such intentional experience.
 (19)


But, it might be argued, that if all experience were merely to be intentional in formation how could we discern and/or experience a difference between the merely intentional and that which was not relatively intentional in origination. I do not ‘think’ a non-virtual apple into existence, despite the intentional formation of its representation, even though I might be able to imagine a non-virtual apple coming into some form of imagined existence. This apparent difference needs to be observed? But, how could it be ‘observed’ if all were experientially reduced to our intentional reception of ‘texts’, mere textual presentations in whatever variety of presentation, how could we make this distinction even if we were to merely note modal spectrums and the irregularity of potential deficits found therein? If this ontological-like distinction could not be thought, despite our experience of modal deficits in our expectations, would it even be possible to entertain this distinction between the relatively non-virtual and the relatively virtual given the intentional ‘reality’ of all forms of intentional experience? Thankfully, we can escape this prison of the merely intentional through contrast with the apparent presentation of the relatively pre-intentional, as intentions are initiated and thematized; the post-intentional, in the form of causal and intentional consequences; and, importantly, in a contrast with the judgmental nature of the trans-intentional. (20)


Paraphrasing Kant, judgments cannot be concepts per se given their formation as judgments between, within or through concepts. Therefore, judgments must be trans—conceptual and trans-intentional in orientation. Hence their distinctive phenomenological contrast, in experience, of the intentional with these ideas and experiences of the relatively pre-intentional, post-intentional and the trans-intentional (etc
.) even if all judgments once made were to be regularized in mere intentional terms of reference (and their judgmental origination were to be overlooked). (21)


Commenting on the above, and drawing out the implications implied, we could say that the overall textual economy is intentionally generated through ontological-like phenomenal-phenomenological encounters, through the appropriation of hermeneutic modes of recognition, and, the (non-systematic) existential engagement of valuational formation, but, the above, itself, is only effectively differentiated through a mix of trans-intentional/trans-cognitive judgments, pre-intentional content and motivations, and/or, post-intentional consequences be they intentional or causal in orientation. So, e.g., a dream apple, contra a non-virtual apple, on reflection is judged to be as such, and, in the light of our apparent motivations, etc., presents certain consequences for us… such as the substantial non-appeasement of our hunger, entertainment of other modal deficits, etc… whether such discernments arise from a mix of trans-intentional, pre-intentional and/or post-intentional concerns and pre-occupations, etc. (22)


Now, a thematization of the relatively pre-intentional can be seen as a phenomenological thematization of intentional ‘material’. That a thematization of post-intentional expectations can be seen as a hermeneutical thematization of modes of appropriation. That, a thematization of trans-intentional judgments, in a relatively non-distorted manner, can be regarded as the existentially oriented measure of the ensuing valuational formation to be experienced in such a situational context. I.e., by extension, that the phenomenological primarily deals with the thematization of the relatively pre-intentional; that the hermeneutical primarily deals the thematization of the relatively post-intentional; and, the (non-systematic sense of the) existential primarily deals with the measure of trans-intentional judgments and their wake in the form of a process of valuational formation (as explored elsewhere under the heading of identity, functionality and value formations). Hence this trio of concepts entailed in these technical terms of pre-intentional ‘material’, post-intentional ‘modes’, and, trans-intentional ‘measures’ of valuational formation). ‘Measures’ being treated in non-comparative sense of noting the apparent intensity in the richness of valuation formation and/or in a comparative sense through noting the relative measure of that specific valuational formation with respect to some instances or set of instances of valuational formation. ‘Richness’ in modal formation being presented and represented through a mix of the intensity of specific modal expression, the spectrum or range of modes actively engaged, and/or, the degree such combinations are found reiterated collectively or in a thematic sense that is memetic or trophic in orientation, etc. The latter also invoking a chaotic sense of re-presentation in which amplification in valuational formation is arrived at more through positive forms of enhancement rather the mere addition of incremental orchestration. (23)


What is the point of such heuristic over-preoccupations? How does this theoretical ambulation head us towards an appreciation of the critical nature of the philosophical; instill a need for a phenomenological turn, etc? (24) 


I am going to argue that this equivalence between the ‘critical; and the ‘philosophical’ is arrived at through the collective cross-fertilization that arises from a mix of phenomenological turns, hermeneutical turns and existential turns, and, that collectively, such emergence of philosophical insight is arrived at through a dynamic balance of all three forms of input that together instigate the exercise of an ongoing, overall transcendental suspension… along with its systematic existential output of a process of suitably enriched valuational formation. That by the expression ‘suitable’ is meant phenomenological propriety (in our treatment of the relatively pre-intentional), hermeneutic appropriateness in its invocation of hermeneutic genres in their co-associated con-textual situations, and, non-systematic existential appositeness in its productive re-direction in valuational formation. Or, put more simply, just how do we critically engineer suitable philosophical insight? (25)


Therefore, given this demand for a phenomenological turn, etc., just what is a socalled ‘phenomenological turn’, etc., and, just how do we instantiate the exercise of a phenomenological turn, etc?? (26)


One way to determine the instigation, nature and consequences of a phenomenological turn is to unpack what is meant by ‘phenomenological propriety’ as entailed in the formula that being ‘suitable’ implies an equation with ‘proper, appropriate and apposite’; i.e., ‘phenomenological propriety, hermeneutical appropriateness, and, (non-systematic) existential appositeness’. (27)


The hermeneutic operates primarily on the meta-textual level in textual formation through an appropriation of genres of behaviour, i.., modes of appropriation, that are utilized to thematize the relatively pre-intentional material being focused upon by means of such modes and material. As the phenomenological operates primarily on the textual level it is that which is being relatively appropriated hermeneutically. Therefore, on the textual level we are endeavoring to expose and clarify the apparent material under the scrutiny of such hermeneutic appropriation. Thence the essential manipulations of cognitive representations of logical subjects (as either subject, objects, object-states, etc., i.e., objectives) in their essential distinctiveness as correlations; the accommodations between the same, and, transformation of the former, etc. On a more focused level we are dealing with differential distinctions, integrations of the former, and, operations (where we might distinguish the transformational nature of operations as the difference between non-chaotically oriented transitions and chaotically oriented transformations. Say, the difference between boiling water and merely bringing it incrementally to the boil without reaching boiling point). (28)


‘Phenomenological propriety’, succinctly put, is ‘the progressively refined articulation of correlations, accommodations and transformations in the light of appropriate hermeneutic approaches, etc.’. The phenomenological approach is not directly concerned with specifics or fully spelt out specificity, but, rather, with the particularity of type in question; such concerns being correctly correlated, accommodated and, therein and thereafter, observant of all transformations discerned therein (in the light of the general expectations of hermeneutic protension and existential specification). It is a concern with the identification of essential characteristics and categories that then more accurately locate us, through a determination of ‘sense’, in our intra-cultural/inter-cultural mapping of the world with-others). In this process of the articulation of particulars we are dealing, primarily, with the textual dimension, essential types and their characteristics, i.e., phenomenal-phenomenological appearances through a process of phenomenological thematization of the relatively pre-intentional presentation. By ‘pre-intentional’ we could include intentional-like material centered in immediately preceding intentional experiences, inputs from the sensory-motor levels in epistemological organization, impressions-moods, and even trans-intentional judgments automatically being translated through an intentional format and given cognitive conceptual and/or perceptual form. ‘Propriety’ is observed in doing this properly neither transgressing natural limits exercised in such practical employment and by correctly representing such correlates, etc., within the limits of such restrictions. Hence my use, e.g., of this expression ‘phenomenal-phenomenological’ in our phenomenological explorations on the grounds that we deal with ‘appearances, etc.’, presentations as they apparently present themselves; i.e., that the appropriate materials are being appropriated hermeneutically through those co-associated modes of hermeneutic appropriation. We are not dealing with anything else. Neither with the impossibility of so-called ‘pure phenomena in themselves’, so-called first principles or anything else that cannot be interacted with in phenomenological terms nor with some other phenomenon being mistaken for some other type of phenomenon. E.g., the expression ‘water’ usually refers to a liquid phenomenon and in boiling water for the making of tea we do not normally need to refer to water in its gaseous state of steam. However, in contrast, in the brewing of coffee with an expresso machine an appreciation of its function should take into account that we are now also referring to water in a gaseous state. Or, in our phenomenological observations of either tea-making or coffee-brewing all reference to atoms or molecules of water is both unnecessary and completely mistaken since we are already correctly dealing with the phenomenon of water in that manner in which it is being suitably explored, i.e., properly, etc. Moreover, in our treatment of presentations in the manner of their presentation we properly observe the limits on those explorations given that all phenomena are explored in and through our phenomenological experience even though it is also natural in our cognitive appreciations and communications to treat such phenomenological materials as projected imputations standing apart from their experiential modes of presentation, etc. But such imputed specificity cannot be entertained; being something that cannot be intentionally encountered, hermeneutically recognized and/or existentially engaged. The phenomenal is phenomenologically entertained, etc. Philosophically, in its critical exercise, we cannot escape such origins and limits, but, then, we have no need for such impossible aspirations. Hence phenomenological propriety, correctly, is observed when we treat the textual as the textual qua textual; when we treat appearances as that being presented; when we treat presentations as those apparent materials being cognitively presented in and through their appropriate modes of presentations, etc. (29)


Given these restrictions, how is this phenomenological approach correctly initiated and maintained? I.e., how is the phenomenological turn properly instigated? (30)


In being presented with a certain situation, say, a certain sunset, in our critical phenomenal-phenomenological awareness we do not treat that sunset as a sunset but as the mere ‘appearance of a sunset’. In other words, we do so through the auspices of a transcendental suspension. Moreover, in order to attend to the apparent phenomenal-phenomenological constitution and configuration of that series of appearances we must do so over that same period of time in and through an ongoing transcendental suspension; i.e., through a maintenance of that same process of suspension. Our prime doorway to a suspension of the relatively textual nature of the phenomenal-phenomenological is through the conjunctive suspension of the metaphorical. We do not take an appearance at its imputed face value but, rather, as an appearance of what that appearance is like, in so far as it appears in and over the course of its presentation and apparent thematization as enacted therein., etc. Of course, neither its imputed phenomenal nature(/s) nor its experienced phenomenological nature(/s) is(/are) dismissed as we must operate between these two impossible poles and extremes involved in (mis)treating intentional experience as either transcending intentional experience or being absolutely identified only with the same. Translated through impossible terms of reference the problem of other minds remains problematic until the impossible manner of that type of problem, itself, is dismissed. Accepting inter-subjective input, through our cultural education and language etc., implies that already our intentional treatment of experience must take such an inescapable influence into account in order to determine whether the intentional constitution of current experience is relatively subjective in orientation or relatively inter-subjective in its current gestation. Seeing that sunset by myself implies I am seeing that sunset primarily from a subjective perspective (despite the inter-subjectivity of language). But, if the occasion was being shared then in our looking at and discussing a sunset we now take a less subjective orientation. Or, if we were to discuss the depiction of a sunset in a painting and both of us were to examine and communicate through a process of careful discussion either the apparent realistic and/or aesthetic qualities of that depicted sunset then, such interaction takes on an even more inter-subjective tenor. In a similar manner, in more closely attending to a perceptual state of affairs and more deferring to the apparent phenomenally oriented nature of that situation itself then we are deferring more to that phenomenal-phenomenological situation in its relative phenomenality (rather than its mere phenomenologicality as realized through its mere entertainment; be that carefully explored or less carefully explored). In other words, in our careful and close entertainment of the phenomenal-phenomenological nature of a certain situation we can note its apparent orientations to or between a mix of subjective, inter-subjective and/or objective stances as apparently dictated in and through our suspended reception of that phenomenal-phenomenological situation in an appreciation of its apparent essentiality/essentialities. So, e.g., it appears to me that I am perceiving a so-called sunset… being that time of day, being able to see an image of the setting sun, etc. As I am looking at this setting sun with a friend one of us notes that the sunset looks very red today, an observation that is either confirmed or not confirmed by the other party. Or, if we were to look at a ‘sunset’ (or ‘sunrise’) portrayed by a great artist like William Turner or Claude Lorrain we might find ourselves discussing the accuracy or exaggeration of its apparent realism and/or discussing the aesthetic qualities, and so, etc. In such a discussion, we are not removed from the phenomenal-phenomenological reality of that before us, but, at the same time, neither of us could or should argue that what is ‘seen’ is merely the painting itself, my mere perceptions and/or the mere perception of some other person. Correctly, we exploring the lived intentional reality of an experiential space created between the implicated poles of such orientation that constitute our appreciation of that phenomenal-phenomenological experience in question, albeit in its apparent essentiality. I.e., the sunset-ness of the apparent sunset, the red-ness or otherwise in our experience. Indeed, being aware that a mix of modalities is present in the ‘material’ presentation of its colour, form, etc., that either match, more or less, our experience of sunsets as previously experienced. Or, if we see the moon as like a ‘blue cheese’ our suspension of that suspension then sees us more left with ‘blueness’ and ‘roundness’ rather than ‘cheese-like-ness’. (31)


In self-existent/self-subsistent terms of reference no sunset is ever ‘perceived’ in its phenomenal sense of self, but, that, equally, no sunset is ever perceived in pure phenomenological terms of reference, merely, as a merely imagined experience. In saying a certain sunset is just like a ‘sunset’, in a utilization of the conjunctive suspension embedded in metaphorical experience, in effect, we are saying that that apparent sunset is ‘both like and not like a sunset’. But, then, in our scrutiny of this situation the extent this experience phenomenon is more like a sunset then the more that phenomenon is ‘like a sunset’ rather than not being like a sunset. Indeed, by such means we are able to differentiate between sunsets, pictures and photos of sunsets, dreams about sunsets, etc. That, the suspension of the suspension then returns us to the lived reality of that under such scrutiny. But, although we cannot ‘purely’ experience the said phenomenon in its extra-intentional imputation, be its ‘reality’ non-virtual or virtual in dictated gestation, still, there is a role for perceiving the apparent phenomenological purity of essential experience. Potable water, in being tasted is experienced as water, brackish water is experienced as salty in taste. We do not need to add more salt to that water to confirm its brackishness once that brackishness is essentially determined. Similarly, essential configurations are determined and confirmed once correctly ascertained. Rather than predetermining such ‘experiences’ we let our phenomenological explorations determine this for us through finding such presentations being presented as such. A matrix of such particular essential then establishes, the ongoing suspension of the suspension, the apparent relativity of its ‘sense’ in this world as phenomenologically mapped both intra-culturally and inter-culturally (given that no culture is an island unto itself, lived purely on its own terms of reference). (32)


In such an attitude, by such means, attending to the presentation in the apparent manner of its presentation, do we engineer a phenomenological turn (or more correctly a phenomenal-phenomenological turn) although such an orientation cannot be purely simulated apart from its necessary co-association with hermeneutical and existential aspects; be they entertained in covert and/or overt form(/s) in the overall constitution of our intentional configurations and their trans-intentional measures of appreciation. That, correctly, in the critical observance of a philosophical economy we need to carefully and closely note all relevant (phenomenal-phenomenological) means, (hermeneutical) modes and (non-systematic existential) measures that would contribute to such understandings. That, only through such a critical alignment of our correlations, accommodations and transformations are we able to safely proceed in either our non-philosophical or philosophical endeavours. Let me continue this explanation… (33)


Both the philosopher and the non-philosopher, alike, must begin with what is already to hand. Through (phenomenal-)phenomenological reflection, based on this phenomenal-phenomenological suspension, itself based on the conjunctive nature of metaphorical analogicalization, we proceed through the suspension of that suspension to our being ‘ineluctably’ drawn to (non-chaotically) redetermine and/or (chaotically) re-determine the constitution of that to hand. In this ongoing suspension of that process of metaphorical suspension, we will find ourselves appropriating the residual orientations to the internal aspects of those analogies being utilized, as proposed hermeneutically, in line with phenomenal-phenomenological dictation by the apparent presentation of those subjective, inter-subjective and objective inputs (as apparently presented, represented and re-presented through such constructive economic processes of representation). (34)


Because the philosopher and non-philosopher, alike, deal with what is to hand neither party need have recourse to so-called first principles, the scrutable or inscrutable mind of the Divine, the hand of the free market, either absolute freewill or the absolute determinism of a world unraveling through a fated concatenation of discretely fixed causes, and so on, etc. (35)


Means are appropriated through modes of appropriation, and, their dynamically balanced intermingling determines the measure of both ensuing valuational formation and/or our evaluation of such valuational formation. Thence our determination of such ‘measures’. By such processes, correlations, etc., are thematized (be that in theory, practice and/or critique). Through thematization their particular essential configurations are ‘located’ sense-wise. Such thematization is verified through confirmation, conformation and/or projection. I.e., evidential phenomenal-phenomenological confirmation of intentional ‘means’, hermeneutical conformation of modalities (of co-associated genres and con-texts), and, specifically verified projection of inferred existential measures, etc. (36)


But, more correctly, this critical, philosophical enterprise, indeed, moreover, all forms of endeavour, also need to co-opt hermeneutical turns and existential turns in order to maximize our critical, more aligned forms of appreciation. An open style of appreciation that finds ongoing refinement in verification through the ongoing utilization of all such ‘turns’ given their implication in the progressively aligned appreciation of that which is already to hand (and their implication in the functioning of an ongoing, overall transcendental suspension!)! (37)

3.    The Hermeneutical Turn


The hermeneutical turn is best instigated through the rhetorical imposition of a relevant set of questions. (39)


The nature of a question imposes a dis-conjunctive suspension centered on the ‘either/or’. (40)


Questioning, being skeptical, metaphorically treating something as if it were only like a certain something, techniques like bracketing, global suspensions, etc… all have the same overall effect, namely, the instigation of a suspension… be that dis-conjunctive or conjunctive in orientation, or, a balance of the former, or, a balance of all three dialectical moments at the basis of all economic simulation. Then, to ensure that a suspension is entertained over a short but sufficient period of time it needs to be rendered in an ongoing format through the suspension of the suspension, and so on, etc. By such means an ongoing, overall transcendental suspension is instigated and maintained. The same dynamics behind the function of gestalt fields, the hermeneutic circle (treated as trimodal and not merely bimodal), even the mere asking and answering of a question, etc. (41)


Why ‘transcendental’? Because the overall suspension is the doorway to the transcendental, i.e., the trans-cognitive, i.e., trans-intentional; be that trans-conceptual or trans-perceptual in orientation, etc. Put simply – the transcendental is the trans-cognitive appreciation of the intentional. This positive sense of the transcendental
 is not other than our ability to make judgments and have them rendered in ‘parallel’, but non-equivalent, cognitive, intentional terms of reference. Just as the expression ‘judgment’ can be both a verb (to judge) and the noun (of the judgment delivered) as the consequence of that action involved through such e/valuation. An epistemological process that occurs every moment of our intentional(ly aware) lives… gives to the intentional its thematization through the thematization of the relatively pre-intentional, etc., predicts and experiences the consequential nature of the post-intentional, and, allows us to appreciate the relatively intentional per se through such ongoing series and sets of co-associated judgments. (42)


Now, let us observe this epistemological fact that no intention can be purely appreciated in its own right given that the metaphorical means of the intentional process are appropriated through the rhetorical exercise of the hermeneutic modes of appropriation deemed to be productively relevant in that instance or period of gestation and, therefore, ‘therein and thereby’, the relatively pre-intentional finds a progressive form of thematization through these economic dialectics of being that both appropriated and that performing such ongoing appropriation (through the invocation of that mix of genres being employed). This ‘fact’ is recognized in my terminology that notes the hyphenated ‘phenomenal-phenomenological’ can be neither purely phenomenal in any ontological sense, without the emergent input of epistemological interaction, nor purely epistemological without any the emergent input of the semblance of an ontological dimension, as implied in and through its intentional objectivity, and v.v. To this bimodal back and forth, as just indicated, we must add a third dimension of the (non-systematic) existential (along with its apparent imputation of transcendental reflexivity, transcendental subjectivity, etc.). Then, emerging from these three archetypal moments of the form or format of the economic in play, namely, the phenomenal-phenomenological, the hermeneutical and the non-systematic existential, the semblance of the relational arises and its transcendental equivalence with a systematic, overall sense of the existential, in an embodied life as lived with-others, before-others, etc. I have argued that in our reflections upon the differentiation of these moments and their collective integration we are presented phenomenologically, etc., with certain distinctive characteristics that should be critically entertained as indicators, etc., that that aspect of experience is being focused upon in those same reflections. Hence our systematic differentiation of the existential (from the non-systematic existential or some other dialectical aspect or the relatively non-existential orientation as it might be found to occur in natural experience, etc.). But such an observance also notes that even the appositeness of the systematically existential is relatively entertained as an orientation since this semblance of the existential arises through the existential transformation of the relatively non-existential and cannot exist in its own right in any pure sense. However, there is one sense in which the phenomenologically oriented reflections do deal with essential purity, namely, the essential purity of particular categories given their phenomenologically distinctive and limited extent in our mapping of the ‘sense’ of this world as lived with-others (and hence the possibility and practicality of eidetic reflection), and, that it is on such relatively distinctive grounds that language and intentional thinking is given a firm factual basic besides the definiteness of consequences should they be present along with the qualified factual verification of factual components be they atomic, molecular or systematic presentations with a demonstrable measure of positive existentially oriented valuational formation that can be rediscerned/re-discerned through suitable forms of economic reiteration/re-iteration. But, again, despite such a work ever in progress we should happily remain in this world to be existentially lived with-others between those senseless extremes of absolute doubt and absolute faith. (43)


In the light of the above, I would like to argue that the contributing input of a hermeneutic turn is to be engineered by the invocation of rhetorical means. Say, posing an open question (without proposing to immediately answer the same). E.g., is it the case that x is beautiful, true, a good person, etc??? Or, by focusing on the meta-textual dimension of tropes, seemingly relevant genres of behaviour, the apparent constitution of the sense of co-associated con-texts implicated meta-textually, etc. Or, by invoking a tri-polar hermeneutic circle (of comprehension) in order to observe the apparent dialectic in play between “‘relative parts’, ‘relative wholes’ and ‘relative parts-in-a-relationship-with-relative-wholes’.” Intuitively, I would also argue, we also eventually learn to do this instinctively since it is already in play as we intentionally make our passage through this Life-World, this World-of-Life, thankfully and inescapably in the mutual presence of others even though also being tempered and partially obstructed by the non-mutual, relatively non-existential behaviour of others). (44)

4.     The Existential Turn


The existential dimension is entered and left through the doorway of the ongoing overall transcendental suspension as it operated both unwittingly and wittingly in the coursing of ‘our’ intentional lives… (45)


An existential orientation is a pro-relational orientation. Such an orientation, more simply, can be put into effect through either privileging the semblance of the relational situation in question and/or suspending our own sense/s of ‘self’, and when applicable, all senses of an ‘other’.  Such an orientation occurs in the course of normal conscious experience through trans-cognitive, judgmental transformation of our intentional processes. It only behooves us to refine this aspect and intuitively learn to associate its intentional promotion through the existential characteristics of existentially oriented experience. This has been done elsewhere under four heading, namely, the temporal, spatial, subjective and inter-subjective aspects; noting such differential features of trans-historical spontaneity, synchronicity, simultaneity; trans-spatial proximity and alignment; relational empowerment; and, transcendental preservation, reservation, and consensus, etc. (46)


By perceiving a difference, and refining this distinction in reflective experience, this differential can be integrated into the coursing of inter-personal interaction. Hence this ability to instigate, maintain and expand degrees of personal and inter-personal freedom, empowerment, productivity etc. In effect, this relational orientation is instantiated through ongoing process of relational resolution enacted in and through the exercise of this ongoing, overall transcendental suspension; be that wittingly or unwittingly entered into. (47)


Often moral or ethical principles enshrine an existential insight as to how relationships should be promoted, although the formulaic instantiation of such guidelines, more often than not, would be counter-productive given the uniqueness of each relationship both as to its constitution and its situatedness. Hence existential potential of our relationships should be explored in terms of their situated-constitution, i.e., in their embeddedness; as they are found to be situated in a sea of relationships. Now, some relationships in this relational sea will have a greater affinity and proximity to this relationship in question and the consequential ramifications of enactions conducted by the central relationship should be taken into account in the exercise of such intentional objectivity. In this regard an existential consequentialism should be observed both in virtual and non-virtual terms of reference. I.e., the probable consequences of enaction need to be entertained before either being put into effect or being stopped… although, more correctly, a process of modification will be called upon rather than the pure employment of the former. (48)


In the same vein we also need to note the roles for intentional import form embodiment and embankment (as examined elsewhere); i.e., relevant import derived from one’s own physiological-psychical instantiation, and, intentionally represented import derived from our being in a world found there for-us. Such ‘relevant import’ could be deemed to be a ‘positive contribution’ to our being in this world with-others, and, therefore, when and where possible, the mutual nature of such valuational formation should be observed through seeking those opportunities that promote both its personal and inter-personal, positively emergent, mutual restitution. In this regard, presented in the form of an analogy, we could say, whilst technically trespassing, the wandering rambler or traveler crossing farmland, e.g., should not damage in any way that agricultural terrain, leaving things like gates as they were found, and, positively contributing, when and where appropriate, by re-righting cast sheep or at least reporting their distress to the farmer concerned, reporting stray livestock or similar. Just as the exercise of all privileges should be observed, in parallel, with their due compliment of responsibilities. (49)


Just how do we take a pro-relational stance and/or suspend our own sense/s of agency, and, perhaps, when apposite, also suspend the semblance of the agency of others? (50)


By entertaining potentially relevant inputs to a relationship, through either processes of addition and/or subtraction, that contribute to an enrichment of that same relationship. By existential ‘enrichment’ is meant ‘a quantitative amplification in the positive qualities to be experience in that relationship’. I.e., by observing to what extent such inputs promote or de-promote the creation, preservation, conservation,
 etc., of positive valuational formation in those relationships, and, through our favoring the former and disfavoring the latter. (51)


Or, through a suspension of the relevant sense/s of self-agency and/or other-agency that then allow us to better focus on this existential dimension of the relationship itself… along with a contemplation of the addition of those measure that would appear to promote its existential richness… through processes of valuational creation, preservation, conservation, etc., and a contemplation of the subtraction those features that adversely impact upon the experiential enrichment to had by participants in that relationship. Our existentially attuned awareness also taking into account how that relationship in question is affected in terms of embodiment/s, embeddedness/es (with others) and embankments/s (in this one world as shared). (52)


Now, nothing could be more simple in practice or more difficult in theory, and v.v. We continually defer to the needs of our own sense/s of self, and, along the way, we must also defer to the needs of others in order to expedite our own imperatives, etc. In this existential turn we suspend such deference to both our own sense/s of self and all senses of an other, and, instead, defer to the presence of the relationship itself in the hope of discerning what might better, or, even best amplify its current degree of ongoing relational enrichment as we find it situated in this World-of-Life, albeit from our own point/s of view (be they suspended or not suspended). If, e.g., we were well-fed and were to observe a hungry person it should be natural for us to want to see that hungry person fed even if that meant giving up some of our own food or resources in order to oversee this existential imperative. How could we, or any other person relate to this hungry person, and v.v., if an embodied imperative for that hungry person is to first find something to eat. Or, in good faith, how can we look after our children and their children if we were to continue poisoning the air, the soil and waters of this planet? (53)


Such suspensions involve imagining what is better, if not best, for a certain relationship, and, acting accordingly. Promoting relational enrichment, de-promoting those factors and routines that impoverish our relationships… overlooking our own needs… and not being enslaved by the needs of others! (54)


Such an orientation is an existential orientation, a pro-relational stance. Putting such an attitudinal change into effect instigates an ‘existential turn’. By observing, through suitable depths of reflection, its natural occurrence in our conscious lives, and, through seeking a refinement of this aspect in experience we learn to instinctively promote its semblance of ‘existential presence’. Being emergent in the coursing our relationships this existential dimension cannot be merely reduced to its experiential basis. Moreover, by focusing on how we can amplify those existential characteristics, can we, in experience, mutually promote this existentialization of our relationships. That, by better learning to focus on such distinctive direct existential characteristics and indirect existential indicators can we mutually privilege and promote our relationships through the promotion of those stratagems that amplify the valuational formation discerned in those relationships. In effect, acting on the behalf of those relationships as found to be embodied, embedded and embanked before us. (55)

However, given this injunction to suspend all semblances of agency, in regards to both ourselves and other, what right have we to intervene in the positive re-coursing of those same relationships whilst maintaining that the exercise of such forms of intervention can be conducted in an act of self-suspension, other-suspension, or, even in the relational suspension of that same relationship itself as lived in and through our interactions with it. Would it not be the case that any type of suspension of agency would and should be antithetical to any form of agental intervention therein? How can suspension and intervention be simultaneously entertained without some form of a contradiction? Because the existential import of the (overall) suspension more closely alerts us to the constitution of that relationship as well as the constitution of its needs, aspirations, positive and negative possibilities, etc., and, through the suspension of that same process of suspension, that suitable processes of enaction are given a certain degree of existential permission to intervene and re-direct the coursing of that same relationship in the light such suspensions, the suspension of such suspensions, the suspension of the suspension of those suspensions, and so on., etc. (56)


In the light of this existential dialectic, involving suspensions and the suspensions of the same, etc., we are given a certain degree of existential permission to intervene in order to create, preserve and conserve, etc., the enrichment of the valuational formation to be observed in those same relationships subject to such existential reflection. Moreover, through a non-reductive emergence in valuational formation we are also further empowered through the existential excess of valuational formation arising within our experience of those same relationships. That, through transcendental reservation, we are both empowered and charged to act of the behalf of such relationships; just as a mother cares for her children, or, a teacher instructs their pupils, etc. Exercising an existential turn through this suspension of our sense/s of self, etc., along with a promotion of the enrichment of the uniqueness of that relationship as observed in its apparent situatedness. (58)


As noted, here and elsewhere, I make a non-absolute distinction between the third dialectical moment of the non-systematic existential (and its variety of suspension) and the systematic existential and its emergence through an ongoing, overall transcendental suspension. ‘Non-absolute’ in the sense that there is no great degree of separation between these two kinds of suspensions. If I were to argue that we can invoke an existential turn, in its non-systematic sense, through the privileging of a pro-relational stance and/or a suspension of the semblance of self and/or other how can we then claim to utilize the same as our entrance into an overall suspension along with its invocation of a systematic sense of the existential? Or, how can we invoke this same overall sense of a suspension along with its systematic sense of the existential by invoking either a phenomenal-phenomenological suspension or a rhetorical suspension? Or, stated more succinctly, how can the extensive comparison to a metaphorical attitude, or, the extensive use of rhetorical interrogation, or, the extensive promotion of the relational, etc., instigate an ongoing, overall transcendental suspension along with its invocation of a co-associated critical, philosophical attitude which therein and thereafter, is ever productive of a more insightful simulation of this world as lived??? (59)

A question is a rhetorical process centered on a dis-conjunctive suspension of the ‘either/or’. It is first answered, through a process of resolution, in the invocation of a metaphorical response. The generality of the meta-textual rhetoric is first resolved in the form of the essential particularity of the metaphorical, which, if it can be rendered through some form of relatively definitive specificity, then takes on a non-systematic existential tenor. ‘Is that John? Is answered in the affirmative as ‘Yes, that does look like John’. If what ‘looks like John is the John’ is the ‘John’ we have in mind then our answer finds a specific non-systematic existential form of resolution. That the whole process can then be seen to invoke a systematic sense of the existential should such resolution be suitably enacted and seemingly correct in the specificity of its identification. Such definitive resolution is realized through an ongoing, overall transcendental suspension whose three moments arise through invoking at least one of these non-systematic suspensions. How, then, can the invocation of one of these three types of suspension induce an ongoing, overall transcendental suspension? Because each one of these three suspensions is a party in this overall suspension, and, is mutually co-defined as contrary to the other two types of suspension in that same economy, Indeed, all three suspensions are mutually defined through this dialectical form of correlativity. So, in effect, a phenomenal-phenomenological suspension, negatively, is neither a hermeneutical suspension nor a non-systematic existential dimension, and, positively, is the mutual contrary of these negated contrary suspensions, etc. In part, each non-overall suspension is contrary to its two other contrasting suspensions, whilst, at the same time, all three suspensions can induce the emergence of an ongoing, overall transcendental suspension. Its semblance of the ‘ongoing’ being put in place through the succession of the suspension, the suspension of that suspension, through the suspension of that former suspension that, therein and thereafter, a sense of continual renewal is created, etc. Indeed, each of these three suspensions is both born in and borne by the same economic matrix that I would argue is instrumental in the formation of critical philosophical insight… when that tripolar economy is suitable exercised. (60)

Let me unpack the explicit and implicit points being made in this complex argument that non-systematic forms of suspension are arrived at through a privileging the relevant moment in that economy in question, and, at the same time, is also equally beholden to the joint negation of these two other non-systematic forms of resolution. (61)


In effect, our overt invocation of a non-systematic suspension on a more basic level can only be enacted on the basis of the joint covert invocation of its two other contrasting correlative suspensions. Let me illustrate this point by asking, e.g., how can we propose an adequately constituted question without also invoking its answer embedded in the rhetorical suspension of the either /or. Is this apple delicious? Either this apple is ripe and delicious or not ripe and not delicious to taste? The resolution of this question has its answer already embedded in the constitution of its very proposal. Or, in reverse, the metaphorical can be seen as the answer to an implicit question. The moon looks like a big, blue cheese. What does the moon look like? – it looks like a big, blue cheese? But, as already indicated this process of enquestioning has three moments, namely, the generality of the rhetorical, the essential particularity of a metaphorical response, and, the specificity of a more definitive resolution. That person looks like John? Does, indeed, look like John! In fact, this person is John! Hence the joint contrary correlative interrelation of these three non-systematic suspensions. (62)

Elsewhere I have described the overall economy of these three suspensions as invoking a rhetorical dis-conjunctive suspension of the either/or, a first resolutional response in the form of a metaphorical, conjunctive suspension, and, a second more specific semblance of resolution through a more intimate coupling of the former two suspensions. That, in essence, an overall suspension must already be in place in order to propose any one of these non-systematic suspensions. Indeed, to invoke any one of these three dialectical parties already presupposes the existence of this overall economy in whose covert midst such an invocation can be co-opted through either a privileging of that moment and/or a joint deprivileging of its contrary correlatives. So, any one of these three non-systematic suspensions can act as a doorway to this house of the overall suspension because this overall house is already in place for there to be such a door in the first place! Using this insightful metaphor let me now explore the critical and philosophical nature of this overall economy at the center of all intentional constitution and capable of overseeing the emergence of trans-cognitive, transcendental judgment. However, not all judgments are in alignment with the ‘reality of reality’ as carefully represented both to-us and by-us and as presented in and through a collective sense of the for-us. Moreover, the systematic existential authenticity of such judgmental appreciation may either be relatively present or absent to some degree or other. How are we to account for this variety in the authenticity and alignment of judgment? Furthermore, how do we establish aligned authenticity as indicative of a critical philosophical attitude and how might such a privileged form of resolution be existentially fostered and disseminated?? (63)
5.    Equating the Philosophical Turn and the Overall Transcendental Suspension


Knock on the door of a relatively non-systematic suspension and the house of the relatively systematic overall transcendental suspension may well let you enter… (64)
Earlier in this essay I reintroduced a proposal that counters a so-called first philosophy that is grounded on some form of a so-called ‘given’ be that in realistic terms (like a sense datum, particulars, etc.) or in idealistic terms (like Mind, indubitable experiences, etc.) or in any other philosophical format (like a theological position, say, in the proposition of the eternal Being or Mind of the Divine, etc. [although it could also be argued that even such imputed extra-realistic/extra-idealistic terms of reference cannot escape some form of implicit realistic-idealistic contrast… other than through some form of thorough overall transcendental suspension that transcends such ontological-epistemological divides??)? Be that as it may, a sensible philosopher is not going to argue that the world has no reality, no truth value, no grounds for reasonable forms of consensus, etc? So, given such theoretical constraints how is the philosopher going to make any form of progress in their philosophical explorations albeit as a process forever as a work in progress that allows us to adopt and adapt reasonable positions along the way. Indeed, a dialectician might argue that ‘food is poison’, still, soon they will find themselves eating something in order to assuage their pangs of physiological hunger. A modal difference also highlighted in the phenomenal-phenomenological difference(s) that should be discerned between a ‘non-virtual apple’ and ‘dream apple’ or an ‘imagined apple’… (65)
A transcendental phenomenologist addresses such philosophical difficulties and obstacles by invoking a working complement of modal expectations and whether those expectations are being met or not being met in particular analyses or in specific examinations. In other words, the imputed reality of a ‘non-dream apple’ or a ‘non-imagined apple’ emerges from this discerned difference and is not discerned through any process of mere reduction whose end result, if continually reiterated, cannot be anything other than the sheer emptiness of valuational formation, without sense, meaning and meaningfulness… What cannot be interacted with cannot exist for us… but, what is there for-us is not absolutely given or pre-given but only emerges through the relational odes of encounter, recognition and engagement. What may appear to be given can only be a retrospective fiction (not that limited form of reduction have no merit in our critical exercise of either our philosophical or non-philosophical forms of scrutiny). (66)

Through the skillful (phenomenological) use of metaphor, we can invoke an overt (phenomenal-phenomenological) conjunctive suspension, but, we can only do so through the covert presence of an overall transcendental suspension and its being also constituted from the emergent interaction of implicit covert contrary correlatives in the form of a dynamic interaction between (hermeneutical) dis-conjunctive suspensions and an ongoing (non-systematic existential) balance between both conjunctive and dis-conjunctive suspensions.
 (67)
Or, similarly, Through the skillful (hermeneutical) use of questions, interrogative, rhetoric… we can invoke an overt (hermeneutical) dis-conjunctive suspension… (68) 

Or, similarly, through the skillful (non-systematic) use of a pro-relational stance, etc., we can invoke an overt (non-systematic) existential suspension as an ongoing balance of both conjunctive suspensions and dis-conjunctive suspensions as outlined… (69)
Or, through entertaining a more integrated or global strategy we can engineer our entertainment of an ongoing overall transcendental suspension through instigating and maintaining an ongoing dynamic balance of all three suspensions… (70)

What are the ramifications of this revolution in philosophical thinking? What are the immediate implications and future consequences of such a critical stance?
 (71)


That in engineering either a phenomenal-phenomenological turn, a hermeneutical turn and/or a non-systematic existential turn we are opening ourselves up to potentially entering the ‘house’ of a full ongoing, overall transcendental suspension along with the critical philosophical and non-philosophical insights that can emerge and flow from such involved interactions; i.e., through such critical phenomenal-phenomenological encounters, hermeneutical recognitions and non-systematically oriented existential engagements… (72)

Furthermore, through discerned forms of alignment and ongoing re-alignment, both within and between these relatively non-systematic suspensions, we stand to further refine the articulation of this systematic existential stance… as this philosophically or non-philosophically oriented work in critical progress… (73)


The critical devolvement of such research follows on from such progressive alignment through the critical instigation of verifiable forms of re-alignment, albeit in keeping with the (ordered) nature of such focused research. I.e., discerning, through (critically enacted processes of intentional – trans-intentional) differentiation and integration, pre-essential semantic sense; aesthetic qualities; de-ontological ethical concerns; pragmatic ethical and non-ethical concerns; hermeneutical concerns of possibility, etc; and, ontical determinations of factuality, truth e/valuations, etc. (74)

Hence this identification between phenomenal-phenomenological turns, hermeneutical turns and (non-systematic) existential turns as doorways into the ongoing, overall transcendental suspension and its devolvement of critical forms of philosophical and non-philosophical insight (in a relatively systematic existential perspective)…! (75)

6.    Provisional Conclusions, Comments and Observations


Just how is a relatively systematic existential turn, exercised in an overall transcendental suspension, productive of critical philosophical (and non-philosophical) insight? Through overseeing critically informed processes of progressive alignment and an ongoing verification of co-associated truth determinations!
 To conclude… let me explore the ramification of this claim. (76)

By taking up a pro-relational stance, etc., we open ourselves to the revolutionary insights of the existential (in its relatively systematic sense). Once this existential distinction is perceived, i.e., encountered, recognized and engaged, an existential difference is realized in a very radical sense. Our experience of time and space is altered, our overall sense of self is unintentionally authenticated, our relations with others are more inclined to stand progressively enriched, and, a vision of the truth is realized through our lived-alignment with this world through the progressive refinement of an open, ongoing process of re-alignment, etc. (77)

In the implied ‘light’ of this process of progressive re-alignment just how is the apparent truthfulness of such ongoing re-alignment to be observed (if at all?)? Indeed, just ho is truth determination to be verified when we could say that nearly half of lived-history has occurred and another half has yet to occur… with relatively little history has occurred in between these two historical orientations? (78)

A sensible philosopher begins with what, already, is-to-hand. The givenness of that to hand is an illusion since only retrospectively can we propose any form of a so-called principle of what is being given. Therefore, being retrospective fictions, such so-called ‘first principles’ could never live up to their obviously now undeserved reputations. So, without such misguided principles, how are truth determinations to be validly formed and possibly verified? (79)

As already argued both understanding and misunderstanding can never be absolute, therefore, truth determination is a refinement of this territory that straddles these two equally impossible poles as we progress from some understanding to a better degree of understanding. How is this possible? (80)

Let me put together a consistent account in this regard with this objective of establishing a progressive verification of truth determination and the role played by ongoing, overall transcendental suspensions. (81)

First, the world is constructed by ourselves, by-others, and, by the world-itself. E.g., we see a fire burning in the hearth of a fireplace. We have been taught through the use of language, education, the conversations and instructions of others that the word ‘fire’ both nominates and denominates this particular type of phenomenon. So, when we see a specific instance of fire we call it a ‘fire’ and see it as ‘firey’. Moreover, we know not to put our fingers or feet into this type of specifically situated-event lest we burn those extremities… as nature has already, more or less, ‘told’ us. Hence this construction of reality through subjective, inter-subjective and objective/non-subjective inputs. (82)

Arising and emerging through such intentional construction it is shortsighted of us to seek the significance of a specific phenomenal instance through a mere process of reduction, let along an absolute process of sheer reduction. On the other hand, relative reduction plays a dialectical part or moment in the intentional economy and its appreciation… along with constructive synthesis and emergent simulation, etc. (83)

The intentional economy has significance through its contrasts with that which is not directly intentional per se. I.e., e.g., w.r.t. the relatively pre-intentional (as imputed material for intentional thematization), the relatively post intentional (in the form of ramifications), and, the trans-intentional appreciation (of trans-cognitive judgments), etc. (84)


The intentional economy, non-exhaustively, can also be looked at through a gestalt lens, through harmonic theory, through the relations between subjective inputs, etc., through a miscellany of economies that focus on representation, textual deposition, consequences, perception, aspirations, resolution of imperatives, memory, logical inference, testimony, and, a six-fold variety of ordered analysis (as examined elsewhere), etc. (85)

The emergence of the intentional economy, along with the emergence of a pre-intentional economy, a post-intentional economy, and a trans-cognitive economy, etc., allows us to appreciate the textual deposition of such an economy through this variety of lenses. (86)


Philosophical positions, etc., are represented in philosophical texts. Intentional formation, dealing with the cognitive formation of perceptual and conceptual processes, automatically deposits a set of parallel textual trails although we only need one sequenced trail to reconstruct, through the representative enstructuring of such propositions, the philosophic import of that a set of propositions (should that philosophical tenor be the case). How is this to be done? Through the conventional use of philosophical language, although, on a deeper level we recognize, among other things, no text is ever a mere text being a deposition that is altogether textual, meta-textual and non-textual in its interwoven dialectical writing and reading/s, its construction and reconstruction/s. (87)

Ultimately, philosophical scrutiny is critically enacted in and through the suitable exercise of well-formed and well-informed, ongoing, overall transcendental suspensions. Indeed, correctly, the philosophical economy must be a critical economy, and v.v., through the suitable utilization, wittingly and/or unwittingly, of this overall suspension. That the door to this transcendental, trans-cognitive, judgmental house of relatively systematic existential fame is through a variety of lesser doors, namely, e.g., through a philosophical turn based on the particularity of a reductive phenomenal-phenomenological analysis; through a hermeneutical turn based on the generality of a synthetic investigations of genre and con-text, and/or, through a non-systematic existential turn based on the specificity of a non-systematic existential examination. Such transcendental (i.e., trans-cognitive) entry is further promoted by the ‘chaotic’ re-self-organization of an overall suspension as it enables itself to induce a relatively adequate ongoing, overall transcendental suspension able to promote such evolving productivity in transcendentally oriented insight and truth verification, etc. (88)

How is such insightful verification/verified insightfulness to be achieved? (89)

Through processes of ongoing alignment realized through critical processes of re-alignment! (90)

Alignment is within or between the textual nomination and denomination of distinctive phenomenal-phenomenological correlates, hermemeutically oriented accommodations, and, non-systematic existential transformations.
 In a relatively pro-relational stance relatively systematic valuational formation is instigated, maintained and critiqued (to some extent). Given such natural limitations, and, given that the relatively systematic existential can never be absolutely divorced form its basis in the relatively non-systematic existential moment, etc., it follows that all intentional processes are creative of valuational formation to some extent. That an existential difference, through emergence, can and should be discerned and whose comparative import determines the relative existential significance of such insightful-verification/verified-insightfulness, etc.

So, e.g., despite the possibly delicious tastiness of an apple-like experience in a dream a full complement of expected modalities can never be met. Consequently, and subsequently, the related co-associated truth determination of such an experience cannot match, through some form of apparent alignment, the expected saturated truth-formation of a non-virtual apple-experience. (92)
As a rule of thumb, the richer the nexus of alignments across all relevant modalities, the richer the nexus for the affirmation of relatively definitive forms of truth-determination. (93)


Central to the judgmental appreciation of all intentional formations is the ongoing, overall transcendental suspension through whose orbit an intentional economy both progresses and finds definitive forms of judgmental appreciation, i.e., truth determinations (as apparent ‘facts’). Thence the necessity of a trans-intentional judgmental economy for the appreciation of the intentional formation. Hence, also, the necessity for pre-intentional material for intentional formation and post-intentional formation as the materialization of the relative import of such intentional processes. (94)

That through phenomenological analysis textual correlates are nominated and denominated in particular term of reference. Then, dialectically, through hermeneutic investigations meta-textual interrogation informs the types of textual content that are relevant to those explorations. Finally, although not in some temporal sense of order, relatively non-systematic existential specifications re-direct the course of textual simulations of the relatively non-textual aspect of textualization. The progressive emergence of such insightful-verifications/verified-insightfulnesses contribute to an enriched vision of this world as constructed by-us, by-others and by the very lived reality of this world itself. Ongoing verification being continually established through the re-iteration of those processes that either confirm our readings of the world, find a reinstated conformance and/or modify the same through forms of successfully reiterated speculative re-directed alignment. Hence this ability to make both philosophical and non-philosophical progress in our reading both the nature of this world as lived and in the reading of our progress enacted upon the same. (95)

Hence the philosophical turn is a critical turn, and, a ‘door’ to this ‘house’ of the transcendental, trans-cognitive dimension of judgmental appreciation can be developed through the ongoing import of either a phenomenal-phenomenological turn, hermeneutical turn, and/or, and a relatively non-systematic existential turn, and/or, by some other method that instigates and maintains the effectiveness of an ongoing, overall transcendental suspension!! (96)

Through a focus on intentional objectivity we find the re-emergence of this phenomenal-phenomenological mode of analysis at the relative expense of the hermeneutical field investigations and non-systematic existential examinations. (97)

Similarly, through a ‘focus’ on background intentional field activity we find the re-emergence of hermeneutical activity at the relative expense of phenomenal-phenomenological analyses and relatively non-systematic existential examinations.  (98)
Similarly, through a ‘focus’ on co-associated intentional subjectivity we find the re-emergence of relatively non0systematic existential activity at the relative expense of phenomenal-phenomenological analyses and relatively non-systematic existential examinations. (99)

In a similar manner we find the refinement of an ordered analysis by virtue of a deeper pattern of the simultaneous privileging and de-privileging of these three poles of the textual-phenomenal-phenomenological orientation, the hermeneutical orientation and the relatively non-systematic existential orientation. Indeed, the pre-essential realm, involved in the formation of semantic identities through the creation of definitions and equations, etc., devolves from the simultaneous privileging of the phenomenal-phenomenological orientation and the de-privileging of both the hermeneutical and existential moments. Or, put another way, we can say through a privileging of processes dealing with intentional field-focus at the relative expense of processes dealing with background intentional fields and intentional forms of subjectivity we are presented with phenomenal-phenomenological correlates… and whose correlations can be examined for degrees of alignment or mis-alignment or non-alignment through processes of trans-intentional judgmental appreciation, etc. But, let me continue an ordered appreciation of intentional formation in my next essay. Suffice to say, a series of arguments have been run to support the contention that a philosophical economy is a critical economy, and v.v. That a philosophical turn can be engineered through the instigation of a phenomenal-phenomenological turn, a hermeneutical turn and/or a non-systematic existential turn, which, in turn, could instigate and maintain the critique of a relatively systematic existential turn centered on the valuational formation that issues from a suitably enacted, well-formed and well-informed, ongoing, overall transcendental suspension..!! (100)
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� 	I.e., e.g., seeing an apple as an ‘apple’; or, a dream apple as only a ‘dream apple’. Or, e.g., recognizing that Santa Claus ‘exists’ but only in a mythically-oriented frame of reference or cultural life-world, etc.


� 	Refer to the first two reflections in my Fragments of a Philosophical Autobiography.


� 	E.g., ‘non-virtually’ by recognizing a handwritten page of paper as a ‘handwritten page of paper’. E.g., virtually when we imagine the textual content of a poem that is describing a rose, e.g., as what is particularly essentially to our general idea of a ‘rose’ as reshaped descriptively by that poem. Moreover, metaphors, we should note, would also invoke an amalgam of both the virtual and non-virtual. 


� 	Although we may note the invocation of a single genre and a single con-text of presentation, more correctly, we should note the plural through the hierarchical incorporation of both genres and contexts. E.g., a love poem in the form of a sonnet is a poem with a set range in form within the genre of poetry which itself is within the form of a classical understanding of a text, itself, situated within the genre of intentional behaviour that sets out to communicate certain intentions through some form of linguistic representation, etc. Likewise, this poem may or may not have been initially presented in a certain specific printed book of poetry, but, even as a handwritten ‘poem’, it is already situated within the life-world of literature, with all the ramifications implied by the same, etc. I.e., in determining sense, i.e., the semantic location of such a textual presentation in the apparent light of its invoked phenomenal-phenomenological nature/s, we must hermeneutically invoke both genres within genres and con-texts within con-texts in order to sufficiently locate such texts in our intentional understanding of the same. I.e., situate both it and ourselves, vis-à-vis each other, in this inter-subjective Life-World as shared with-others.


� 	Or, we could argue that this existential dimension emerges in the apparent valuational formation that arises in and through our interaction with a certain textual presentation in so far, relatively, that certain performances are comparatively experienced as more productive of such valuational formation. So, e.g., a textbook would not normally be read as a poem, and v.v. But, read in the light of their apparently intended genre invocations, we would normally expect to find such performances as having a greater sense of value, for-us, when we were suitably so aligned. On the other hand, this does not rule out the supplementary value that might be found through other forms of additional reading.  So, e.g., a certain textbook could also be read as a way of understanding prejudices associated with its author or authors in the times of its initial dissemination.  Indeed, one form of a critical deconstructive reading might note such forms of cultural polarization. In other words, texts can be read anyway you wish, but, normally, we seek those readings that proffer a much greater degree of valuational formation above and beyond that merely needing to be invested in the performance of those readings themselves.


� 	Invoking my distinction, as discussed elsewhere, of a relatively non-systematic sense of the ‘existential’ and an overall, relatively systematic sense of the ‘existential’. In this instance, of observing this distinction of the existential as the third moment in this dialectical economy between the phenomenal-phenomenological, hermeneutical and the existential (in its non-systematic sense) (although there is no real temporal priority of one moment or aspect or pole or polarity over any other).


� 	I am not proposing that this list of the pre-intentional, etc., is necessarily exhaustive.


� 	There is also a negative sense in so far as transcendental determines the apparent boundaries of imputed intentional objectives, etc. E.g., that no intentional objective can be either completely misunderstood or completely understood in an indubitable manner, etc.


� 	Relationships and relational facets are historically created, preserved and conserved (through forms of additional promotion), etc.


� 	As argued in paragraph 41.


� 	Such a positionless-position can then be read in either meta-terms of philosophical terms of reference or in non-philosophical terms of reference or in some other format that attempts to transcends the endless dichotomies grounded in and grinding down an ever unprofitable and ever unsightly realist-idealist ‘tennis match’… Such a ‘position’ being explicated and explored by Yogacarin philosophers, the transcendental-phenomenology of Edmund Husserl et al., and even less explicitly explored by certain insightful Postmodern and Contemporary philosophers; be that wittingly or unwittingly arrived at….


� 	The presence of this exclamation mark here is merely to indicate that an answer to a question is being proposed. Now, the first response to a question, through a process of resolution, as already argued, is to propose a metaphorical reading. A second response, should it occur, would be the apparent suitability, and apparent verification, of a non-systematic existentially oriented form of specification. So, e.g., ‘is that person John?’ would be answered in a bifurcated format of either ‘that person looks like John’ or ‘that person does not look like John’! Hence, in this instance, a single exclamation mark. Then, if we can specify a positive version of this bifurcation then we have a more definitive answer through the specific collapse of the metaphorical response, namely, ‘this is John!!; …along with my use of a double exclamation’. In effect, an additional convention to only consider when meeting exclamation marks in this or some other essay of mine (which, however, usually only imply a certain degree of emphasis in a sequence of arguments as ‘!’ or in a relative conclusiveness or finality of argument in a sequence of arguments indicated through this use of a rhetorical ‘!!’. I would like to add that too much philosophy from the get go arises as an ongoing response of attempting to resolve paradoxes, contradictions, illogicalities, etc., without suitably defusing the initial introduction of such otherwise unresolvable conundrums. When this phenomenon can be demonstrated we can point out Derrida’s take on this situation, namely, the observance, or, rather, the non-observance of a blindspot for that philosopher in question. The suitable use of an ongoing, overall transcendental suspension should diminish this tendency to both reify and absolutize language in a format that can only endlessly form conundrums, paradoxes, contradictions, etc., that, ultimately and effectively, short-circuit the prospects for the realization of good philosophy and good philosophical insights or the expedition of well-formed non-philosophical research.


� 	In more narrow, less chaotic contexts correlates, etc., can be compared with logical distinctions, set formations, and, operations through either transpositions or transitions within the distinctive boundaries of that phenomenological space (rather that the creation/recreation/re-creation of new forms of phenomenological space, etc.).





