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 Sixth Essay: An Ordered Resolution of Philosophical Problems?*

0.    Pre-Introduction


Argument: Can we differentiate between philosophically oriented insights and non-philosophically oriented insights? Then, if this differentiation is observed, how might we practically define the ‘philosophical’? If by ‘being philosophical’ is meant ‘our ability to be creatively critical in our appreciation of a text or a series and/or set/s of texts’ just how is this approach to be exercised in good faith? I will argue that we would search for the philosophically problematic and/or philosophically problematize that topic subjected to this type of critical scrutiny. In attempting to define ‘critical’ I will reintroduce an ordered philosophy and attempt to show how such an heuristic frame of reference should be able to assist us in the definitive resolution of philosophical problems, controversies, dilemmas, conundrums, philosophical fallacies and mistakes, etc. That such processes of resolution should also endeepen our overall philosophical insightfulness… (6.0)

1.    Introduction: Differentiating the Philosophical from the Non-Philosophical

To answer this question let me argue, as I have argued elsewhere, that a practitioner, in a philosophical discipline, views the world through a lens that perceives the essence in their vision of this world of a philosophical difference.
 I.e., that a philosopher, in general, views their world as lived to be both a secular, conventional vision of the world as entertained by most people plus a philosophical aspect. Therefore, this philosophical difference is this more complex vision of the world minus this relatively secular, conventional understanding. How then would a philosopher define this general sense of a philosophical perspective; regardless of whether they were realists or idealists, transcendental phenomenologists, hermeneuts/hermeneuticists, existentialists, and so on? (1)


Continuing this exploration of a discipline, in an archetypal sense, we would then ask what value does this difference have for the philosophical disciplinarian, their audience/s, critics, the non-philosophically inclined, etc? I.e., what potential or actual meta-difference is observed in this regard.? Then, noting that the philosopher and their audience/s etc., must be able to relate to this philosophical difference and its imputed value in the form of its meta-difference, and, as we should opine that there can be no absolute differentiation between the same in order for us to stand with it in some form of a viable relationship? That, that being the case it then follows that we would also need to propose some form of non-philosophical difference that should also be observed (on the grounds that what is not there for-us may as well not exist for-us at all). I.e., between the reputed realization of philosophical aspirations and their non-realization what sense of a non-difference would link either end of this spectrum (in philosophical insightfulness?)? (2)

*    
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In a more practical sense I have argued that the topic under philosophical scrutiny needs to find something either philosophically problematic therein and/or set out to problematize the same. Either way, through such scrutiny, our deeper appreciation can note pre-intentional presuppositions, aspirations; intentional constructions and structures, processes and content; and, post-intentional ramifications; i.e., immediate implications and future consequences; etc. That by noting such features, etc., we can be critical of anomalies, contradictions, defectively formed arguments or mis-represented structures, etc.  (3)


But, as has been noted elsewhere, being ‘critically creative in our philosophical appreciation’ is not the same as doing something like science in any theoretical, practical or critical sense, or, merely marking a mathematics exam where all answers are already predetermined. ‘Being critical’ must be ‘creative, appreciative and philosophical in scope’. How might we account for such proposed facets being present in our critical philosophical reflections? (4)


I would like to tentatively argue that being philosophical involves a parallelization of reference frames where the frame/framing of the topic itself itself is framed or reframed in a second frame which is deemed to be philosophical in its intentional directedness. Let me explore the potential ramifications of this double framing where the second frame either delineates a philosophical problem or philosophically problematizes that under such re(-)framing. (5)


Let us say, e.g., we are exploring the ethical or moral consequences of a certain policy. Our intention is not to merely explicate the essential configuration, relevant context and the most probable consequences of that policy, but, to argue as to the probable consequences of such a set of proposals and to determine to what extent the benefits outweigh or don’t seem to outweigh the non-benefits and costs of implementing and maintaining such a policy. In other words, we are then creatively exploring the ‘philosophical space’ apparently being engendered between these two or more frames of reference. Or, again, in seeking the problematic or in problematizing the relatively non-problematic we are also seeking points of concern, blind-spots, vortexes of indeterminacy, dilemmas, limitations, contradictions, fallacies, aporias, etc., in order to then address these focal points in such a way as to either recognize and accept their existence as natural limits in our intentional representation or address them in such a way that dissolves or resolves their problematicity; be that either discovered as already present or whose recognition is induced through problematization. In effect, conducting a double reflection on these two frames of reference… or, more correctly, a triple reflection that notes, first, the essential configuration of that being discerned through this first frame, and, second, conventional or non-conventional points of contention discerned therein, and, third, the type of critical response that better or best addresses, through suitable processes of resolution, such concerns that stem from a recognition of such contentions. By such means becoming critically creative in our response to our deeper, philosophical appreciation of that topic (series of topics and/or set/s of topics) subject to such double scrutiny and its ensuing threefold economy of scrutiny; wherein dissonance between such double framing finds forms and degrees of resolution that may or may not satisfactory resolve such recognized contentions. (6)


This double framing – supplying a relatively superficial reading of the text per se and then supplying a relatively deeper meta-textual brief on how to reread it philosophically is effectively entailed in my argument that the (critical import of the) philosophical turn is a threefold phenomenal-phenomenological turn, a hermeneutical turn and a non-systematic existential turn. Although these three dialectical moments can be run in any temporal order we can say that beginning with the textual moment we could refer it to the ‘relatively superficial textual reading’ as just indicated, and, the ‘relatively deeper reading’ is this meta-textual text that effectively instructs us on how to philosophically reread that former textual frame. Then, from a dynamic balance of parallel textual and meta-textual readings the non-textual moment
 emerges in the form of an intentional simulation that, correctly appreciated, could well be seen to supply a critical dimension in our reading that on incrementally arriving at chaotic bifurcations would then induce the potential existential richness and enrichment of a relatively radical re-reading of that same textual complex (through its being economically read between these two levels in textual framing). That, an ongoing balance of all three moments then engineers an ongoing, overall transcendental suspension as we continue to read that text (through these triple lenses of the textual, meta-textual and non-textual and their phenomenal-phenomenological, hermeneutical and non-systematic existential orientations respectively). (7)


Or, if we were to theoretically attempt to understand a harmonic reading of that textual complex we might start with the second moment of the meta-textual and its perception of consonance (in and through a general commonality of field). Against this consonant background we could then introduce particular elements that are different and whose relative difference then relatively induces the semblance of the relatively dissonant. Then, in a process of resolution, dissonance and consonance, despite their differences, would then find some form of accommodation… through a realization of the non-textual differences operative on a much deeper level of intentional-trans-intentional interaction in which this harmonic economy then finds its full, ongoing gestation. (8)


Or, we could start with the non-systematic existential richness of the third moment of the non-textual and find this emergent surplus of valuational formation spilling over and better informing both textual and meta-textual aspects of that same text in question. (9)


Having these two frames of reference, contrasting textual with meta-textual, can here be seen to generate a third textual dimension of the non-textual. That, a textual dimension, meta-textual dimension and a non-textual dimension collectively implicate the formation, respectively, of the (textual orientation of the) phenomenal-phenomenological turn, the (meta-textual orientation of the) hermeneutical turn, and, the (non-textual orientation of the) non-systematic existential turn. That, then, collectively, such interactions would allow us to co-opt an ongoing, overall transcendental suspension along with the relatively systematic existential valuational formation in its wake... (10)


Returning to this concept of a philosophical difference, as a way to understand the philosophical discipline, we could say that such a distinctive difference is instrumental in stamping that type of textual phenomena as philosophical in tenor. I.e., a type of relatively deeper reading of a certain topic that explores either apparent philosophical problems in a set of texts and/or the seeks the problematization of a set of texts in order to entertain this double framing between whose space a relatively systematic existential reading, hopefully, will be productive of new insights into the represented intentional constitution of that topic, etc. In what manner, therefore, will the meta-textual dimension set up an apparent philosophical format in order to philosophically read that set of texts in question? By philosophically rereading that text, and, hopefully, meet acts of chaotic re-reading that further illuminate the textual depths of that intentional artifact. Of course, insight is not a reading that is merely contrived, but, a relatively radical re-reading of the textual representation of the phenomenon or phenomena in question that is able to be non-incrementally re-iterated through incremental reiteration. To some extent, almost as if evidential in orientation, given its provisional replication through suitably performed patterns of reiteration (that induce eidetic similarity through distinctive patterns in relatively non-systematic re-iteration, and, thence, inducing systematic existential re-iteration). (11)


I have earlier argued, in this set of essays, that a privileging of the textual (as a simultaneous de-privileging of the contrasting moments of the non-textual and the non-textual) induces a phenomenal-phenomenological turn.
 Similarly, a privileging of the meta-textual moment, etc., induces a hermeneutical turn, and, a privileging of the non-textual moment, etc., induces a non-systematic existential turn. (12)


What then are the particular types of meta-textual instructions that set up this double framing as a reading that explores philosophical issues? (13)


Just as any text can be treated as a philosophical topic through noting philosophical problems and/or invoking some form of philosophical problematization so, too, can meta-textual directions be of any form of textual directedness as long as their interaction with that text focuses on either problematic philosophical features and/or philosophical patterns of problematization. Say, e.g., asking what difference may or may not exist between ‘stealing’ ‘one apple from an orchard’ or ‘one apple from a fruit-shop’, and, e.g., whether the act of stealing itself is altogether a wrong notion if you also held the conviction ‘that all property is a form of theft’? The first example being a ‘problem’ versus the second example being a relative non-problem that becomes problematic through its treatment as problematic. Or, e.g., ‘does God exist?’ is automatically problematic given its statement as a question, versus, ‘are religions, having a religion and being religious something that should be treated as problematic?’ given these changing times with increasing secularization and diversification of communities, and nations in this Contemporary era of the Post-Enlightenment and its mass media, globalization, considerable degrees of migration, etc? The latter being the default position of a major discourse, in practically all societies, whereas, recently, the hitherto acceptable idea of privileging religious institutions, e.g., in regard to taxation, etc., is now becoming something that is being treated as problematic. In many ways there is a fine line to be drawn between being already problematic and seeking ways to resee a certain topic as problematic. The point being made, here, is that as the textual topic in question and the meta-textual directions of focus need not themselves be philosophical in tenor, but, that their conjunction does focus on philosophical considerations that are problematic, discerned and/or induced, and stand in need of re-iterable patterns of resolution that maintain either current cultural richness and/or amplify current cultural richness through re-iterated patterns of personal/interpersonal enrichment. (14)


This double framing/threefold reading of a philosophical topic mirrors the three turns introduced in the previous essay. Taking a text, a series and/or set/s of texts, treated as the ‘textual situation’, we treat its representation of intentional content through a phenomenal-phenomenological lens. Constructing the rules of philosophical engagement, so to speak, we enter in on to a meta-textual level in textual formation where we invoke genres of behaviour (parallel sets of instructions for writing/reading, i.e., inscriptive and interpretative behaviour) and co-associated con-texts where apparent intent, both covert and overt in orientation, sets the stage for such textual deposition. In effect, the necessary parallelism between the textual and the meta-textual in a process of creative exploration that, hopefully, induces the degree and direction of specific non-textual engagement of an existential orientation that significantly arises through running text and meta-textual in parallel. The textual emphasis is primarily metaphorical whilst the meta-textual is rhetorical, i.e., conjunctive and dis-conjunctive suspensions respectively. By running these two suspensions in parallel we entertain the third moment of the ongoing, overall transcendental suspension (which can also be treated as paralleling the overall hermeneutic circle of comprehension, etc.). With these three non-systematic suspensions in place, and in play, we are now in a position to fully enter this transcendental dimension of valuational formation. Outlined in this manner, it should be easy to observe that the philosophical import of such manoeuvres is primarily engineered meta-textually where such philosophical reflections are set up to be explored in that manner. Hence with this insight to hand let us ask how this philosophical complexion is simulated and what types of meta-textual rules, etc., instigate that philosophical flavor; be that in general, particular and/or specific terms of reference (recognizing that a wide variety of philosophical styles, often a mix of the valid and not so valid, are set in motion in this aspect of textual formation)? (15)


This question ‘what is distinctive about philosophical insight?’, as insight formed in a ‘philosophical’ orientation, can now be more focused upon through investigations utilizing a meta-textual lens. Moreover, as we have observed or can observe philosophers at work this search can be further sharpened as long as we overlook those practitioners who take a more ideological stance, say, towards realism or idealism, etc., in order to perceive the traditional or non-traditional grounds of their type of professional discourse… (16)


Such observations should note that these disciplinarians, professional or amateur, usually begin either with an overt philosophical problem and/or what becomes philosophically problematic, albeit for them, on further scrutiny. Then, there appears to be a demand for a logical guarantee that we have been proceeding and should be proceeding in a consistent and non-contradictory manner. We can also note that philosophers are often following or confronting a predilection for an exploration of categories of experience. Then, within these types of modes of intentional interaction, they also scrutinize processes of reflection and forms of appreciation found to be entertained therein. At some stage noting the consequences of positions either taken up and modified or left unmodified in the light of current and/or non-current criticisms; be that from the critique of other disciplinarians, themselves and/or their audiences or the general sense of the public themselves. To this we can also finally add to this tentative list an exploration of valuational formation; i.e. considerations of identity, be that subjective, inter-subjective and/or non-subjective/non, functions, and, values (as found presented and/or imposed in and through such reflections in conjunction with their retrospective modes of appreciation). (17)


Does this exhaust the range of a philosopher? Probably not since at the end of the metaphorical day many philosophers wish to see their insights applied to this world as lived in the hopeful expectation that such insights, in and through re(-)directed applications, might make for an easier passage through this world, a more enjoyable journey, proffer a sense of mission or purpose to overlay the perceived nature of our existence… be that with a sense of significance that is teleologically driven and/or just discerned as an acceptance that meaning and meaningfulness are created in the course of our relations with others despite an absolute lack of an intrinsic sense of purpose of reason otherwise (despite the fact that people are naturally more diverse than might be accounted for on the grounds of the mere uptake of their cultural backgrounds)? Hence this provisional list, under the following seven headings, of problems, logics, categories, reflections, consequences, applications and e/valuations. (18)


Often the task for a philosopher should be to merely attend to conventional process of resolution already in place, and in play, and merely re(-)articulate and/or modify those same conventions in order to allay and resolve such philosophical concerns. On the other hand, in order to articulate or modify such conventions a deeper philosophical approach might be called for that attends to these facets of categories, etc. Still, it should be pointed out, correctly, that we have to start with such beginnings, already in place, in order to then advance to a more suitable form of understanding through profitably utilizing these other headings. (19)


As I have noted elsewhere, problems can only be thought and experienced as problematic propositions in and through the rhetorical light of the meta-textual that defines such problematic concerns as problematic. Through a mix of adoption and adaptation of genres of behaviour such problems are defined as problematic whilst also all too often intimating possible courses of resolution at the same time. “Is this an apple?’ already presents a proposition in the form of a question whose answers can only be, in the light of such rhetoric, only one of three possibilities of ‘yes’, ’no’ or ‘not applicable’. (20)


Genres are two-faced, i.e., as modes of both inscription (writing) paralleling modes of transcription (reading). Their very use also locates us in the cultural-intercultural mapping of this world as lived and as a consequence give us the ‘sense’ of that intentional positioning associated with that intentional attitude as it is thematized through its ongoing devolvement. In setting out to philosophically act the intentional subject deliberately contrasts their behaviour with those genres not seen as directly or indirectly promoting the philosophical attitude as understood by that specific subject. Such positioning proceeds through a hierarchy of choices operating from a general level of exposition down through a particular level of exposition and on to a more specific level should that be arrived at. The general level being thematized meta-textually and hermeneutically through taking a more philosophical stance as viewed and understood by that subject (or group of subjects should such concerns be more communal in origination). Then a level of particularity is invoked in textual and phenomenal-phenomenological terms of reference (through a focusing on identities and relevant equations associated with such entities or identities, the aesthetics of their accommodations along with an appreciation of facts thought to be relevant to the intent of those explorations and their dissemination. Then, taking a more specific turn opens this subject or these subjects up to the existential ramifications of these explorations as they appear in either the virtual and/or non-virtual simulations found to arise in our intentional interactions with that topic in question. (21)


On a more specific level of explication we should become aware, either directly and/or indirectly, of valuational formation (as it is seen to enrich or de-enrich the thematization of identity, functionality and all relevant forms of ensuing e/valuation). (22)


To some extent I would argue that this progression from the phenomenological appreciation of the textual to the hermeneutical appreciation of the meta-textual to the non-textual appreciation of the non-systematic existential arises through enacting higher levels of epistemological organization. However, such enaction is not at the expense of any one level of explication as the dialectics of the intentional economy, etc., are dependent upon all three tripolar facets or moments being co-present in such intentional thematization. However, through greater degrees of focus on any one of these dialectical facets it is equally implied that the other two facets in that same tripolar economy must be relatively suppressed, but, of course, never absolutely suppressed. So, e.g., a focus on value formation (within overall valuational formation) would imply a greater degree of epistemological activity being directed in this non-systematic existential direction. Conversely, it will also be implied that relatively reduced levels of intentional organization are being relatively directed away from both meta-textual and non-textual poles in the epistemological organization of that instance or situation of current intentional scrutiny. Hence this subtle privileging or deprivileging of these polar facets in a tripolar economy determine whether our intentional preoccupations progressively take on a more phenomenal-phenomenological/textual orientation or a hermeneutical/meta-textual orientation or a non-systematic existential/non-textual orientation. (23)


Understanding this dialectical mechanism of privileging or deprivileging of one polar facet or aspect and its correlative inverse de-privileging or privileging of other polar facets within the same economy will now let me segue into an exposition of the six flavours of an order philosophy wherein the different forms of value in the relative specificity of valuational formation can be more closely delineated. That this heuristic device can be seen as one way to productively link philosophical problems, matters of logic, experiential categories, mental processes, consequential ramifications, insightful applications, forms of judgmental e/valuation, etc. (24)


Now, in the dialectical tuning of a tripolar economy the privileging of one polar moment implies the parallel de-privileging of the other two correlative poles (given that such polar moments are defined as mutually correlative through the joint converse of the other two poles to that being nominated for intentional inspection and subsequent privileging [through such relative additional attention being placed on that pole in question]). One way to better visualize this mutual state of affairs is to imagine a rubber band being stretched between a triangle of three pins or nails. Now, if one were to shift one of these nails further away from the other two an increased pressure would then be exerted on those other two pins or nails. Further imagine that under such pressures that pressure was able to move those two pins closer to the mathematical center of that threefold array. So, privileging one pole, in this scheme, would automatically de-privilege the other two poles (through their psychic ‘movement’ towards the center of the overall transcendental suspension on the part of those relatively deprivileged poles). But, now, imagine if we were to deprivilege one pole what would be the consequences of this contrary enactment? Obviously, the relative privileging of the other two poles. That, through a mix of both privileging and deprivileging all three poles we would end up with six relatively subtle forms of intentional directedness. Moreover, in an appreciation of these six flavor we would also automatically engineer six subtly different forms of judgment. In essence, this is the outline of an ordered philosophy that notes these six different types of cognitive behaviour and their six associated forms of judgment associated with such subtly differentiated intentional directedness. (25)


Because this idea is important and central to this essay let me restate this process of privileging-deprivileging and how a tripolar economy can be given six relatively subtly distinctive forms of ordered reading (both in tripolar and trans-tripolar terms of reference). (26)


If, in a tripolar economy, one of those poles is preferentially treated, e.g., by being focused on, etc., then automatically the other two poles are being relatively de-privileged. This give us three possibilities in privileging, namely, the individual privileging of those three poles. Such privileging is relative because a dialectical pole, moment, facet, aspect, etc., cannot be absolutely obtained being only an objective process-direction in intentional preference.
 Now, conversely, if we were to deprivilege any one of these three poles then we would automatically privilege both of its contrary correlatives. That this would give us a further three forms of ordered reading. That, in this regard, we have three ‘atomic’ forms of privilege and three ‘molecular’ forms of privilege. It is my belief that this modulated form of privileging-deprivileging can help us to critically distinguish six distinctive forms of e/valuation in valuational formation. That this critical scheme, as an heuristic device, can assist the philosopher in both dialectically accommodating and distinguishing these six distinctive forms of e/valuation. That, on one hand, we could say that judgment has but one transcendental (trans-cognitive) form but six ordered forms of expression, namely, in order from the first order, phenomenal-phenomenological judgments of equated identity; aesthetic appreciation of objective integrity; non-systematic existential de-ontological determination; pragmatical calculation; hermeneutic appreciation of potentiality; and, ontical or factual determination… (27)


Now, I have argued on many occasions, that this very simple mechanism of relative privileging and its co-deprivilegings versus relative de-privileging and its co-privilegings can account for six distinctive types of judgment, namely, first order pre-essential-essential judgments;
 second order essential-aesthetical judgments; third order de-ontological judgments; fourth order pragmatical judgments; fifth order hermeneutical judgments (of imputed possibility); and, sixth order ontical or factual judgments (of imputed actuality). (28)


I have argued, after Kant, that judgment cannot be conceptual per se being an appreciation of the conceptual and thence its trans-cognitive status. Hence its transcendental, trans-cognitive status if we define ‘transcendental’ as ‘trans-cognitive’. (29)

With this distinction between a cognitive-intentional aspect and a trans-cognitive judgmental aspect (overlooking pre-intentional aspects of the sensory-motor and the impressional-affective) it means we must make a distinction between a cognitive sense of ordering and a ‘transcendental’, trans-cognitive/trans-intentional sense of ordering. Just as the process of judgement can be seen as both a judgmental process with the delivery of judgmental content in and through that same process. So, e.g., a judge performs a judgment and in that judgment a ‘judgment’ is delivered. Hence this distinction between a trans-cognitive process of judgmental appreciation and the delivery of cognitively formed judgmental content. However, this complication only means that the existent core of this ordered process, i.e., only the third and fourth orders, have a different phenomenological status in these two levels in epistemological organization where trans-cognitive judgmental appreciation can be seen as possessing a higher level in that epistemological organization and whose productivity must reflect the same. That on a cognitive level the third order is ideational and conceptual in orientation, whereas, in trans-cognitive terms of reference it is to be seen as both de-ontological and non-systematically existential in orientation (wherein, effectively, we are entering into a pro-relational orientation and hence its existential complexion). That on a cognitive level the fourth order is perceptually based (be that in either non-virtual and/or virtual terms of reference
), whereas, in trans-cognitive terms of reference it is to be seen as essentially pragmatical in orientation. With the complication of this third and fourth order variation to remember we merely need to note that the cognitive level is intentional content in orientation and the trans-cognitive level is as judgmental process with the potential to deliver such intentional content. (30)


We can also utilize this heuristic device and its ordered representation of the intentional and trans-intentional economies in either a linear format or a circular format. In a linear format we assume an ascending level in the complexity of the epistemological organization with the epistemological hierarchy (of increasing gestalt integrity as we find ourselves embodied in this world as lived). In a circular format we can assume that orders before or other form a background to the order under philosophical and/or phenomenological observation. So, e,g., sixth order actual facts can be essentialized as pre-essential atomic material for first order exploration. I.e., each order possesses a foreground, a background, and, a co-associated sense of trans-intentional/intentional subjectivity. So, e.g., cognitive third order perceptual treatment implies a third order sense of cognitive perceptual subjectivity, and, trans-cognitive third order judgmental appreciation implies a trans-cognitive third order sense of transcendental subjectivity, etc. However, it should also be noted that all senses of subjectivity are simulated and non-absolutely thematized given that this semblance of a subjective pole (in a third sense of the intentional) is just as unobtainable in intentional economics, etc., as the intentional objective (in its first sense of the intentional as directedness towards an intentional object) and the intentional motivation that promotes such aspirational intentions (in a second sense of the intentional). That the utilization of a linear or circular ordered format, as a choice, is better left to the philosophical practitioner in the light of the nature of their explorations as currently found to hand. (31)

Now, let me explore that nature of the philosophical project, program and prospect. A ‘project’ being ‘a short-term exploration of the topic in question’. E.g., writing a philosophical essay. A ‘program’ is ‘a longer-term, more complex exploration of the topic in question’. E.g., exercising and completing all the steps necessary in achieving a university degree in philosophy. A ‘philosophical prospect’ is ‘the philosophical life-world where philosophical projects and programs are conducted ‘. (32)
2.    The Instigation of a Philosophical Approach


 
In the form of a recapitulation let me say, first, that taking a philosophical approach is meant to be insightful, but, that not all forms of insight are philosophical in orientation. That, therefore, we must inquire how this philosophical difference is exercised? By ‘philosophical difference’ is meant the idea that central to the philosophical discipline is a different way of seeing this world in addition to a more secular, conventional vision. That a philosophical person, as a philosopher, be they a professional or an amateur, must hold some form of belief, covertly and/or overtly, that it is possible to be philosophically insightful. So, in understanding the apparent reality of this difference we must further inquire as to what being philosophical means. To this end, second, I have proposed that the instigation of the philosophical orientation (or turn) arises through our recognition of a problem that is philosophical in tenor and/or that through a process of problematization a philosophical tenor can be explored through a better appreciation of this type of induced problematicity. In this light, third, I proposed the provisional formula that being philosophical entails the ‘creative and critical appreciation of that philosophically problematic topic in question’, be such problematicity recognized or induced. We can be critical without being creative, say, in marking a mathematics exam constructed around multiple choice answers. Or, a scientist seeking to theoretically comprehend a set of anomalous data can be creative in constructing their hypotheses, theories and interpretations without necessarily being critical. Fourth, I then argued that being philosophical entails utilizing a set of conventions where we selectively explore intentional material under seven provisional headings, namely, problems, logics, categories, reflections, consequences, applications and e/valuations. Fifth, I will now argue, that these complex considerations can now be relatively systematized within the confines of an ordered philosophy where this heuristic device can more easily help us to critically negotiate considerations of problematicity; construct and recognize valid logical formations; discern how categories can be both phenomenologically distinguished and accommodated within the limits of an intentional sense of positioning; how through suitable processes of reflection critical judgments can be delivered; how from such critical insights critical processes of application can be entered into in order to render our passage through this world with-others better facilitated and further enriched existentially; and, that the distinctively different flows of ensuing value formation not be confused within that situation or between different situations. Therefore, to focus on this question ‘what is philosophical in orientation?’ let me outline and utilize this ordered framework in order to demonstrate both its philosophical merits but, also, how it highlights just what is meant in our use of this expression ‘philosophical’ when enacted as a ‘critical and creative process of appreciation’ in its ability to discern what is problematic in a philosophical sense. That the distinctive way the resolution of such philosophical problematicity is enacted, therein and thereafter, demonstrates, overtly and/or covertly, just what style of resolution is actually being entered into (on the grounds that style unfolds through the distinctive manner that form of resolution is entered into. Let me now, therefore, reintroduce this practice of an ordered philosophy that, thereby, we may better understand just what is implicated in exercising an insightful philosophical difference. (33)

3.     Re-Introducing an Ordered Approach


The English verb ‘to be’ is quite irregular in form as well in application. E.g., the past exists; the dead person once had a name and was called Johan; this flame is now no longer; this square shape is red in colour; this person is the brother of that person; this dog is cute; this sculpture is beautiful; etc., and so on. How can we safely navigate such territory, and, how can we correctly comprehend the most probable type of being being envisaged and expressed through such language? (34)

To solve this conundrum that ‘is’ has many senses, and, that we need to navigate and negotiate this complexity I proposed a ‘theory of existence’, namely, a scheme that both catalogued and integrated all the difference senses that this expression apparently articulated, and, when and where it was possible, how we might go from one sense to another via certain rules of transformation. E.g., is this an apple? This looks like and apple! Yes, this is an apple!! In effect, in these three instances, moving from a rhetorical ‘is’ to a metaphorical ‘is’ to a relatively specified non-systematic existential ‘is’ to the extent such transformations can be demonstrated. (35)
Or, how do we deal with such non-existent entities like ‘round-squares’; ‘the current king of France who is also bald’; Santa Claus, a certain set of characters in a novel   that may or may not be based on any specific person, etc? Or, how do we deal with such different entities as ‘non-virtual apples’, ‘dream apples’, ‘memories of apples eaten in China’, ‘wax apples’, etc? That we know these four different sorts of apples exist, but, we also know they must exist in different ways. How are we to account for such complexities within the confines of this heuristic device, and, adequately demonstrate, therein, what is meant in upholding the valid exercise of a philosophical difference? (36)

On a trans-cognitive, judgmental level this device also dialectically distinguishes and accommodates six relatively distinctive types of value, namely; atomic essential value, essentially integrated/aesthetic molecular value; de-ontological value; pragmatical value; hermeneutic/potential value; and, ontical or actual factual value. Over simplified, we could name these six relatively distinctive forms of value, respectively, as (pre-essential) identities; essentials (or aestheticals); duties; utilities; probabilities; facts. (37)


As Kant might say, we should not go beyond that level and manner of employment granted to us, and, that to do so is to commit a fallacious argument which creates its own co-associated sense of a mistake; which if subjected to over-commitment, be that epistemological and/or ontological in orientation, I believe, turns such mistaken views into delusional thinking; regardless of whether that is exercised in a philosophical or a non-philosophical arena.
 (38)

Let me now reintroduce this ordered philosophy starting with a number of provisional definitions. (39)


An ‘order’ (numbered one to six) is the result of a privileging/de-privileging of one or two poles within a tripolar economy usually applied to both a cognitive intentional aspect and the trans-cognitive/trans-intentional/judgmental/transcendental aspect, but, could also be equally applied within the confines of any sphere of economic activity (given the tripolar constitution of all economic activity). By ‘economic’ is meant ‘an intentional field where currency or co-associated valuational formation is arrived at through imputed circulation between those dialectical polar moments given the direct or indirect (non-textual) appearance of the ongoing, spontaneous eruption of valuational formation, historical circulation (of textual traces through deposition) and ahistorical forms of conventional appreciation (through the adoption and adaptation of a mix of relevant genres)’. By extension, it could be argued that this type of tripolar process occurs in the processes of exchange entered into in a financially oriented economy. (40)

Imagine between the third and fourth orders some form of an ‘inverse resonance’ where the more a third order or fourth order is promoted that there is induced an inverse promotion, i.e., demotion, in the fourth order or third order respectively. That, on a cognitive level in epistemological organization, we find intentional activity in an inverse resonance between third order conceptual processes and fourth order perceptual or perceptual-like processes
. These two orders can be treated as ‘processes’ and that their ordered content can be referred to as ‘existents’. Hence third order ‘ideas’ and fourth order ‘percepts’. That third order ideational processes possess ‘subsistent’ content that is either not relatively integrated (as in the first order) or relatively integrated (as in the second order). In cognitive-intentional terms we are dealing with relatively non-integrated first order thoughts and relatively integrated second order thoughts (that in more complex situations take on an aesthetic complexion and which become appreciated as such in the trans-cognitive second order with its attention to distinctive forms of valuational formation). In a fifth order we take a more contextual approach to subsistents that are relatively non-integrated fieldwise (in the fifth order) or relatively integrated fieldwise (in the sixth order). The fifth order deals with potentiality hence potential facts or possibles over a spectrum that straddles potentiality, possibility, probability, and, highly probable states. In the sixth order we are dealing with the perception of accepted or relatively confirmed actuality, i.e., facts that have a strong historical basis in consensual reality (although consensus is dependent upon the invocation of a defined communal sense of agreement
). (41)

The trans-cognitive utilization of an order philosophy is much the same for a cognitive utilization except that each order is now primarily focused of considerations of valuational formation in keeping with the nature of the valuational formation being focused upon. A third trans-cognitive order focuses on de-ontological considerations like, e.g., duties, promises, contractual agreements, etc. In contrast, a fourth trans-cognitive order focuses on pragmatical considerations like, e.g., utilities, practical considerations of efficiency and facilitation, calculative forms of cost-benefit analysis and similar, etc. On this level of the trans-cognitive a first order deals with sematic definitions of identity, whereas, in contrast, a second order here dwells with integrated equations using such first order identities, etc. In complex situations, like the appreciation of a beautiful painting, the second order has a more aesthetic trajectory in its evaluation of harmonically oriented relationships realized through such processes of resolution. In a fifth trans-cognitive order we are dealing with contextual degrees of environmental integration straddling a range from potentiality, possibility, probability, high probability, etc. In a sixth order, questions of the apparent confirmation of the truth value of historical states are found through their understood integration in to a life-world concerned with factual determination and acceptably engineered forms of historical reconstruction in the positive form of non-absolutely verified facts and the deconstruction of negative forms of seemingly disproven factual histories (along with their narrated interpretations and trans-narrational ramifications, etc.) be they realized through direct interaction or otherwise. (42)

Then, the person who adopts this heuristic device can either decide to use it in a linear fashion from the first order to the sixth, or, in a circular fashion where, metaphorically, a sixth order background becomes a first order foreground, and, a sixth order foreground becomes a first order background, etc. (43)
Let me diagrammatically represent the essential structures involved here:

No. of Order
Cognitive Aspect/Orders

Trans-Cognitive Aspects/Order
1

Non-integrated pre-essentials

Semantic Value


(Thoughts)

2

Integrated essentials


Aesthetic Value

3

Ideas/Concepts


De-Ontological Value



(Inverse Resonance)


(Inverse Resonance)

4

Ideas/Percepts



Pragmatical Value

5

Possibiles



Hermeneutic Value


(Factuals)

6

Actuals



Ontical (Factual) Value (44)

Sequentially going through our seven provisional headings of problems, etc., let me now demonstrate the utility of this heuristic device.
 (45)


Problems or processes of problematization can be delineated in either general, particular and/or specific levels of detail, either within an order or between orders or between different level in ordering. E.g., the mythological existence of Santa Claus implies a fifth order in status, but, the cultural ‘fact’ that ‘certain countries entertain (the highly improbable possibility of) Santa Claus dispensing gifts on Xmas Eve’ has a sixth order status (be that in intentional or trans-intentional/judgmental terms of reference).
 Or, the subsistent conceptual thoughts of a ‘round square’ or a ‘green noise’ cannot have a second order integrated status and therefore cannot be thought as an integrated concept or entertained in perceptual or perceptual-like states. On the other hand, a ‘red-square’ can be entertained in a second order, etc. Or, white noise can be entertained as ‘white-noise’ being a metaphorical appellation when sound has an audible spectrum across much of that range of frequencies. But, of course ‘white-noise’ cannot be entertained as ‘white noise’ in a non-metaphorical sense. E.g., third order de-ontological value determination should not be confused with fourth order pragmatical value determination given this inverse resonance continuum between the same. Since to focus on one and promote its discerned expression means we cannot to the same degree be focusing on its inverse corollary. However, this does not mean forms of accommodation are impossible between orders. Just as an architect of a bridge must de-ontologically ensure its safety and relative permanence whilst also ensuring it is not too expensive and is able to successfully function as a bridge. We could also add that it would be an added value if that bridge can be aesthetically designed as well (although a construction that dialectically balances all its forces placed upon it is often an aesthetic looking-structure?). Or, e.g., descriptions discerned in a second order or found in a sixth order should not be imported into a third order de-ontological imperative as argued for in accepting a naturalistic fallacy (unless adequate additional de-ontological reasons themselves for the formation of such an imperative can be suitably imported
). I would argue that all problems and processes of problematization could be framed by these near parallel cognitive and trans-cognitive orders (taking into account the other six provisional headings as found to be relevant in delineating such problematicity). (46)

What is entailed under the heading of ‘logics’? The need to observe some form of relatively consistent logic be that orthodox or dialectical, be that axiomatic or fuzzy, multivalued, probabilistic, consequential dependent on chaotically re-directed outcomes, etc. In a more axiomatic logic we have various principle that correlatively co-define each other. E.g., a principle of identity and its necessary relationship with a principle of contradiction, and v.v. To this we should perhaps add a third principle that the relationship between any two contrary correlatives can be mutually beneficial in and through a non-viciously circular process that induces non-reductively sourced, emergent valuational formation. Because, otherwise, we could not invoke a principle of identity without covertly invoking a principle of contradiction, and v.v. which would imply both that no logical process could ever start or if given some form of a start could ever find some form of satisfactory completion. I.e., given that the ‘logical economy’, being ‘economic’ in a tripolar sense, it must consist of three equally ‘weighty’ poles and hence my suggestion that a third could be nominated as ‘constructive’ and denominated as ‘non-reductive, emergent, constructive, synthetic, non-viciously circular, etc.’. That, furthermore, this constructive pole can be dialectically defined as the negation of the joint contrary correlatives of identity and contradiction (just as any one pole could and should be defined through the relative negation of its joint contrary correlatives). (47)

Into this ordered space logical considerations help us to fashion propositions reflecting, representing and articulating certain general, particular and/or specific features within and between the field of the hermeneutical, the phenomenal-phenomenological, and the existential dimensions, and that this will be done through a variety of lenses from the philosophical to the non-philosophical, focusing on certain issues of valuational formation conducted through any form of a disciplined approach or intra-cultural/inter-cultural arena. Of course, the e/valuational tenor of such explorations should primarily be anchored in the relevant orders on a trans-cognitive level of exposition. So, critical aesthetical reviews should primarily be enacted in trans-cognitive second ordered terms of reference. Or, moral considerations need to negotiate both the trans-cognitive third and fourth orders (of both the de-ontological and the pragmatical). Or, scientific endeavours would necessitate the involvement of a mix of cognitive and trans-cognitive first, second, fifth and sixth orders (given a need to deal with differential identities and their equations; their integrations; taking into account probabilistic considerations along with a strong dependence on verified sixth order actual facts as a mine of data, as a source for holding theories accountable, etc.). Or, e.g., in trying to closely read a text or textual situation (represented through textual deposition in some form or other) we would need to attend to fifth order hermeneutic considerations on a meta-textual level of cognitive/trans-cognitive deployment (as well, secondarily, invoking trans-cognitive fourth order utilities and cognitive/trans-cognitive sixth order actual facts). E.g., in determining the fingering of a piece of keyboard music we might need to refer to manuals that discuss that type of practice as well as working through those specific fingerings that can be seen to better facilitate that same piece of music when played. Or, e.g., when trying to understand a certain cognitive fourth order perceptual situation we will also need to appreciate its (cognitive and trans-cognitive) third order conceptual correlativity; i.e., when we see a bent stick half-placed into a body of clear water we may already know that that stick may well not be actually bent but only look that way under that type of situation as just described. I.e., the cognitive fourth order perception of a bent-stick may well be overridden by a cognitive/trans-cognitive third order ruling. That, in light of the above, we can see that propositional representation needs to be suitably based in a logical frame of reference that better or best allows us to explore the same through processes of propositional manipulation, simulation, e/valuation, etc. (48)

Under the heading of ‘categories’ we attempt to propositionally represent the type of phenomenal-phenomenological situation/s we wish to explore. So, e.g., in dealing with non-subjective/non-inter-subjective objective identities (i.e., intentionally represented objects, states, object-states, situations, etc., in this world as lived or some other world that could be lived) we utilized identities that are historical, four-dimensional, subject to change through transition and transformation, can be given existential descriptions if only in the form of essential histories, etc., etc. So, e.g., ‘roundness’ and ‘squareness’ can both be thought, but, not at the same time. However, in contrast ‘redness’ and ‘squareness’ can be thought individually and collectively. So, in the latter instance, we can both think first order identities and their second order integrations. Moreover, being integrated in a second order implies they can automatically be entertained as particular ideas of ‘red-squareness’ given that in a fourth order of perceptual recognition we can identify a specific ‘red-square image’ should we actually be perceiving one. (49)
As a corrective to any form of a so-called First Philosophy (and their tendency to propose impossible so-called first elements of a philosophical system despite their obvious retrospective imputation) we start with whatever is to hand that best catches our philosophical attention. In this open attitude to ‘this world as lived’ as ‘it appears to be lived’, I have proposed we utilize apparent or not so apparent differentially identifiable ‘correlations’, their integration in the form of certain ‘accommodations’, and, their ‘transformations’ given that these representations are most likely subject to either represented causal processes of change and/or changes in the constitution of their intentional thematization. On a more focused level of intra-ordered detailization we can mirror the above, respectively, in finer detail, with distinctions, couplings, and, transitions (or operations). So, e.g., before I went to England and traveled in that country I validly assumed this nation existed even though ‘sight unseen’. Then, when I arrived in England to travel this country, admire its cities and countryside, it was no longer a sight unseen. In my psychic mapping of this world, in establishing its sense, this place called ‘England’ was for me an already confirmed sixth order fact on both cognitive and trans-cognitive levels of representative application. For a few hours traveled to Wales knowing that that country had a form of political accommodation that similar to but not identical to that had in Scotland which I also visited for a week. I also know that history never stays the same forever and that these lands of Wales and Scotland could well be subjected to forms of political transformation regardless of whether they stay or do not stay within the current political entity of the United Kingdom. Hence these political correlations, accommodations and transformations that could be invoked in a propositional representation of this political landscape in question. All topics of interest becomes items of focus ‘in question’ by virtue of the fact that our economic representation of the same must involve some form of ‘economic’ questioning, requestioning, re-questioning, etc., in order to propositionally thematize that textual simulation being entered into ‘in and through’ such progressive thematization. ‘In’ being an appreciation of its relatively intrinsic propositional details, and, ‘through’ being either, directly or indirectly, an emergent re-understanding and/or a contextually oriented propositional appreciation of the same. So, e.g., before traveling to England I had an idea what England, for-myself, as a country might be like, but, when I arrived there this understanding was then being directly interacted with and developed (i.e., recognized, encountered and engaged
). Then, with such travel I could nominate certain logical subjects and denominate the same in certain descriptions and then note relevant transformations and transitions enacted therein. (50)

Under the heading ‘reflections’ we note the manner and style of our explorations and the degree to which they are entered into or not entered into from a trans-cognitive perspective. Privileging a pro-relational perspective allows us to better observe the existential import of our explorations being entertained and appreciated through their being reflected upon. The depths of such reflection reflecting the degree they are conducted under the auspices of a suitably exercised, reasonably informed, carefully enacted, ongoing, overall transcendental suspension (which will be examined later in this essay). (51)

By ‘manner’ is meant the nature of our enquiries and the apparent existential depth they are currently being enacted from a trans-cognitive/transcendental perspective; i.e., in some form of a trans-cognitively oriented propositional representation realized through the imposition of an ongoing, overall transcendental suspension; be that enacted advertently and/or inadvertently. To invoke any sense of a question, and the answer the same with a metaphorical reply, correctly, means that the utilization of an ongoing, overall transcendental suspension is inescapable present to some degree or other (given that it is impossible to not ask questions and answers, and utilize dis-conjunctive and conjunctive suspensions, etc.) without already invoking an ongoing, overall transcendental suspension to some extent or other. (52)

Reflections should also exercise a suitable degree of consequential analysis. We need to be cognizant of the potential ramifications of our enactions; i.e., those responses which include actions, non-actions and indecisive inactions; immediate consequential implications and/or future consequential probabilities; especially those probabilities with a high degree of actually being met through our embodiment in this world as lived. (53)


The appellation of ‘applications’ involves processes of re-direction that have the perceived potential to positively add to the richness and further enrichment of our relationships. Be this through the historical creation of relationships, their preservation, conservation and meta-conservation (through enhanced modes of valuational amplification and/or the removal of negative patterns of dis-valuational e/valuation). Just as, e.g., the articulation of this heuristic devise and its practical uptake is slated (as an important philosophical device in order) to enhance the richness of current forms of relational embodiment. In this vein, any approach that successfully brackets realistic and/or idealistic philosophical tendencies must positively promote the richness and enrichment of our philosophical journeys given that ideologically positioning in any form only has a limited and self-limiting, relative sense of e/valuation. On the other hand, through suitable ongoing processes of well-pre-informed suspension, and the suspension of those suspension, etc., processes that ensure closer forms of alignment (through phenomenal-phenomenological realignment/re-alignment, etc.) will naturally oversee greater degrees of e/valuational enrichment, etc. (54)

‘E/valuations’ as a heading, firmly places us in a critical exploration of the ‘value formation’ to be discerned from a trans-cognitive, trans-intentional level of judgmental appreciation.
 The experience of value, in valuational formation; as alter our appreciation of identity, functionality of genres, and, value formation itself can only be realized directly in emergent trans-cognitive judgmentally oriented terms of reference. E.g., in aesthetic appreciation our aesthetic e/valuation cannot be reduced to the colours of pigments applied to a canvas in an oil painting, or, how we merely feel about the topic painted in a painting or depicted in a play, or, whether a certain sculpture would suit our current décor, etc. On the other hand, in suspending questions of mere materiality of an imputed artwork, suspending our feelings evoked by an artwork, forgetting whether an artwork would contribute to the ambiance of our décor, etc., only then can we critically concentrate on an aesthetically oriented evaluation of that imputed artwork and discern, therein, a critical valuation, of our transcendental reflections on that topic in question. Hence this double concept of ‘e/valuation’, i.e., evaluation and its ensuing valuations realized that critical process of trans-cognitive appreciation. (55)

Now, let me show how, over forty years, this heuristic device was brought together to take the refined form it currently possesses. (56)

‘Phenomenologically’, I gathered together a wide variety of expressions that utilized the English verbal expression ‘to be’. By ‘phenomenologically’ is here meant the mere gathering of such expressions and then attempting to sort them into categories already evident in the their apparent use of language. A sort of creating a theoretical structure in order to encompass that apparent variety already to hand. By ‘encompass’ is meant an open, dialectical style of categorization that merely attempts to explain ‘at face value’ both differentiations and accommodations of those correlates correlated through that scheme being invoked, albeit as a provisional work in progress. We could note, e.g., that redness, roundness, squareness, and similar, etc., can all be treated as atomic concepts but with these three particular members as just noted we can only form the integrated molecular propositions with the following two logical subjects of ‘red-squareness/red-squares’ and ‘red-roundness/red-circles’. That ‘round squares’ or ‘square circles’ cannot be integrated to form integrated conceptual thoughts of ‘round-squares’ or ‘square-circles’. Because such impossibilia, such impossible states of affairs, cannot be thought they could not be either (hermeneutically) recognized (in general terms), (particularly) encountered (phenomenal-phenomenologically) and/or (specifically) engaged (existentially). In other words, we could stand in no relation to them other than as non-integrated/non-integratable first order subsistents. Consequently, such impossible states could not be directly thought about let along imagined or found as facts in this world a lived. (57)

Continuing this non-systematic phenomenology of noting different classificational types I then noted a need in this scheme for percepts and concepts as processes and existents, and, potential facts and facts treated as confirmed, true, as validly argued for, culturally accepted and acceptable, etc. In effect, this gave me six basic elements on a cognitive level of intentional formation. (58)


But recognizing the Kantian dictum that judgments are not concepts and treating judgments as both trans-conceptual and trans-perceptual it implied that I also needed to invoke a trans-cognitive level of judgmental e/valuation whose sense of value allowed judgments to be established in our cognitive series of orders and move from one order to the next… (59)

So, e.g., the intuition that facts must be possibly conceivable first before being established through valid forms of argument. A closer examination of potentiality recognizing the potential dimension has various shades from mere possibility to probability to a status of high probability and on to a status of confirmed sixth order status. And a recognition that facts considered to be sixth order could later be demoted in an opposite direction to a fifth order status. (60)


Then, utilizing the intuition that migration to a higher or lesser order must involve a distinctive form of judgment I would propose that each trans-cognitive order had a distinctive type of judgment and a distinctive form of judgmental e/valuation. Furthermore, accepting the critical idea that a set of value-like judgment have a distinctive set of phenomenological categories it must be the case that this six-fold schema must invoke at least six basic types of judgmental discrimination.
 On reflection this led me to note six distinctive types of judgment although, on deeper epistemological grounds we must also be able to collective accommodate the same given that the nature of judgment can only have one transcendental form (recognized in the fact that these different forms of e/valuation were also still perceived as forms of ‘judgment’). These six types of distinctively ordered judgment being pre-essential forms of identification of atomically treated logical subjects, etc; integrated molecular essential-aesthetical forms of e/valuation; on a trans-cognitive level existential, de-ontological forms of ethical judgment; pragmatical judgments (that could be ethical or non-ethical in orientation); hermeneutical discernment of potentiality (be that as possibility, probability or de facto actuality); and, determinations of ontical or factual e/valuation. That, on more a cognitively oriented level we must also include conceptual and perceptual forms of e/valuation, whilst, more internal to an order we can also exercise categorical judgments and similar. (61)

Of course, such a scheme could simply be dismissed as merely ad hoc. But the apparent utility of this scheme, I believe, has much to recommend itself not being immediately subjected to this course of an ad hoc dismissal. Refracted through its categories and rules of transformation from one order to another or from one level of ordering to a higher or lower level we can measure this apparent utility through our adoption and adaption of its apparent ‘phenomenological’ schematization as it appears to successfully both distinguish and accommodate and account for various transformational pathways as it deals with a wide variety of phenomenal representations. As a critical tool it also helps us to clearly and closely focus on the intentional/trans-intentional constitution imputed to be present in that discerned as being to hand, etc. A ‘dream apple’ could be designated as a perceptual-like state of affairs that only possesses, in hindsight, a fifth ordered existence, whereas, in contrast, a ‘non-virtual apple’, in being seen, could be classified as a paid up perceptual member with a sixth order factual status. We can also augment such a reading by noting that a ‘dream apple’ did not fully satisfy a full complement of expected modalities correctly being associated with and discerned in our sixth ordered experience of a ‘non-virtual apple phenomena’. (62)

That, through its utilization, it is my belief that this ‘phenomenologically’ ordered scheme has much to recommend itself. Moreover, pragmatically, that its philosophical utility and application also has much to recommend itself. However, I also developed a way of reconstructing this basic six-fold schema through the economic lens of a tripolar economy that predicted, to some extent, both the characteristics of those orders and the nature of their accommodation and overall integration. Earlier in this essay I indicated how this process might be achieved through a series of privileging/de-privileging of one or two poles in an(y) economy placed under such an ordered review. (63)

First, let me sketch the background behind such a task, and, then, proffer a brief outline as to how we might go about such a process of ordered construction. (64)


Very early on, in modeling perceptual intentions I took a gestalt frame of reference by invoking a need both for a form of focus and a background field that contrasted that process of focusing. In this dialectical relationship the background could be progressively enriched in its perceptual imports exponentially interrelated within the collectivity of that field, and, overtime increasingly being able to interpret in a greater degree of detail such continuing perceptual imports. As an analogy to this exponential improvement is imaging let recount the following anecdote. I remember one day whistling a very good tune I had composed that would make for a very good minuet in a piece for violin (either with or without some form of accompaniment). Took great pleasure in this composition but didn’t get around to writing it down. A few days later I had very little luck in recreating this dynamic tune that would have made for a great minuet section in an intended violin sonata. However, in compensation took heart that no tunes are really ever lost as every time I exercised my musical faculties I would be progressively enriching this musical background into which all tunes contribute to an exponential enrichment and with which, in time, I would be in a better position to both create and inscribe such enhanced musical information. (65)

Various ideas travel with this gestalt framing of reference. Such as the exponential enrichment of fields, that the quality of detail could not exceed, or approach, the level of ongoing field enrichment already arisen in the field, that focusing stands in an inverse relationship with backgrounding, etc. Moreover, we also can find that focusing is retrospective, analytical and relatively dissonant in contrast to a background field that is relative prospective in its anticipatory or future oriented proactivity as well as being relative consonant. Furthermore, reviewing that gestalt relationship in play between point of focus and its relevant backgrounding in a second, ‘higher’ gestalt field would also introduce the idea of a necessary co-associated (transcendental) subjectivity that also appears to be inescapably bound up with intentional activity. By ‘higher’ is meant in a more highly organized gestalt field where the relational machinations of a lower field are, then and there, themselves, in turn, reviewed. In addition, I also took to heart the dialectical point that in the economy of such a field all parties must remain present, and, therefore, that a point of focus could never be an absolute point of focus cut off from its background, and v.v., and, that points themselves are not appreciated, but, rather, the relationships discerned between such mythical points are more entertained. Just as, e.g., the eyes continually wander in their relative degree of focus all over the visual objects constructed in the simulation of that visual field (given, too, that our eyes cannot be ‘window to the soul’ in any other way than in a poetic or metaphorical sense). (66)

That in an archetypal sense, assuming this doubling of the gestalt field in order to account for an inseparable, co-associated (transcendental) sense of subjectivity, and, our recognition of the creation of a tri-polar ‘economy’, it could be argued that the dialectics of such intentional play are tri-modal in orientation and could be symbolized by Object (intentional focus), World (field of intentional discernment) and Ego (indicating this seemingly inseparable, co-associated sense of subjectivity that appears to review and appreciate such intentional productivity). (67)

This tripolar scheme accepted, it could be argued that our hypothetical focusing on the dialectical moment or pole of Object, basically, is phenomenal-phenomenological in orientation. That, our hypothetical focus on World, basically, is hermeneutically oriented, and, our focus on Ego is existentially oriented (in its non-systematic sense as noted earlier). (68)


We could translate this ‘hypothetical sense of focus’ as a form of ‘relative privileging’ given that such ‘focus’ in our intentional attention has an inverse relationship with that in which it stands in some form of a contrasting relationship. In an economic sphere to focus on and privilege, say, an Object moment must mean an automatic de-focusing and de-privileging of both the World moment and the Ego moment. (69)


Applying this hypothetical or theoretical strategy to all three poles or moments means we could argue that a privileging of the Object moment, primarily, is related to phenomenal-phenomenological forms of intentional orientation. That, in turn, privileging World promotes a hermeneutical orientation, and, privileging Ego promotes a non-systematic existential orientation. (70)

But, given that privileging enacts a process of non-de-privileging of that pole being focused on then its stands to reason that this dialectical process must also be d-privileging or non-privileging the other two contrasting poles. Furthermore, if it is possible to de-privilege simultaneously two poles then it must be possible to privilege two poles at the same time (with their contrasting de-privileging of the other remaining pole). So, the question must be asked that if we can privilege the three poles of Object, Ego and World and this gives us respectively phenomenal-phenomenological forms of valuation, etc., just what might a de-privileging of these same three poles realize in addition to phenomenal-phenomenological e/valuations, etc? Running with the order Object (O), Ego (E) and World (W) let me invoke a full complement of our now six forms of e/valuation by noting the following six-fold form of privileging/deprivileging. In the process articulating the six orders, in their order 1-6, as already noted:
O privileging//E-W deprivileging…
1. Phenomenal-phenomenological e/valuation

O-E privileging//W deprivileging…
2. Essential integration/Aesthetical e/valuation
E privileging//W-O deprivileging…
3. Non-systematic existential/de-ontological e/v.
E-W privileging//O deprivileging…
4. Pragmatical e/valuation
W privileging//O-E deprivileging…
5. Hermeneutical e/valuation

W-O privileging//E deprivileging…
6. Ontical/factual e/valuation (71)


Let me re-envisage the above in order to illustrate, in closer detail, how this subtle dialectical dance of simultaneous privileging/s and deprivileging/s can account for these six distinctive types of e/valuation associated with our six orders (from a trans-cognitive perspective). (72)

Imagine how a focus on the intentional object/ive, encountered in the psychic direction of the Object polarity, is nothing other than a close scrutiny of intentional objectivity… and, as such, would take on a phenomenal-phenomenological complexion given its attention to the intentional constitution of such apparent intentional objectivity. Without a doubt, such an approach attends to how the intentional objectivity in question appears under such close scrutiny… through a focusing on those pre-essential atomic like particulars that make up the objective situation in question. Where, then, do such atomic like essential features make their appearance in this world as lived – in our ongoing sixth order factual appreciation of the same. Furthermore, how do we put such atomic particulars together in a second ordered level of constructiveness than none other than from following the semantic rules observed and derived in our sixth order factual appreciation of this world as lived… as we make our subjective and inter-subjective passages through this same ‘one’ World-of-Life as it is appreciated both by-us, and for-us. (73)

Attending to the manner of the presentation of our intentional experiences is inescapably phenomenological-like in orientation, however, a critical phenomenal-phenomenological approach is only orchestrated and engineered through either the inadvertent and/or advertent utilization of an ongoing, overall transcendental suspension. As already noted, the use of rhetorical interrogations and/or metaphorical responses are some of the ways to approach the critical utilization of this overall suspension (given that such features, as ‘doors’, are contrary correlatives of the tripolar dialectical moments needed to psychically entertain and enter this overall, transcendental suspension). (74)

The second ordered privileging of the Object and Ego moments, and the simultaneous deprivileging of World moment is construed by myself as an aesthetically oriented type of experience that sees the integration of atomic essentials into a molecular complex with varying degrees of relative complexity and systematization. The experience of the apparent aesthetic totality of an artwork could well arise through this privileging of the Object, say artwork, and its relationship to an Ego, as the viewer of it as a work of art, whilst, at the same time, suppressing its sense of context, or World, beyond the work of art to that extent it is not relevant to its essential, overall appreciation. That a second order could be seen to operate in just this direction, However, it is also true to say that the aesthetic experience is realized in and through the total, ongoing, overall, harmonic resolution discerned within that field of judgment itself, being the entirety of the trans-cognitive aspect itself. This semblance of ongoing, non-absolute concord arising through all three moments operating in a harmonic economy, namely, in a dialectical interaction between World consonance, Object dissonance and Ego oriented existential resolution. But, then, the aesthetic experience of a work of art may well arise through this subtle privileging of both the Object, as a work of art, and the Ego, as the viewer of that artwork as a work of art? (75)

In a third ordered privileging of the Ego moment we may well find the psychic origins of the de-ontological type of experience where the person ‘feels’ an experiential imperative to align their past, present and future behaviour in accordance with their perception of duty, or, the commission of a promise or contract, or, some other form obligational demand that deserved to be fully observed in a relatively compactual, non-contractual dimension centered in subjective-inter-subjective interactions (without direct references to either an Object orientation or World orientation?)? (76)

A fourth order appears to concerns itself with the interactions between Ego and World moments, and, appears to call for a pragmatical-like orientation as a harmonization of the person-in-the-world, and v.v. Hence this pragmatic orientation, an orientation of expediency, efficiency, frugality, parsimony, utilitarian maximization of invested inputs, etc. Dialectically, it does mean, philosophically, that we should make a distinction between de-ontological third order orientations and pragmatical fourth order orientations, whilst, at the same time noting their non-absolute distinctiveness given deeper levels of accommodation within the transcendental unity of the overall field of trans-intentional/trans-cognitive judgmental appreciation. Just as that architect commissioned to build a bridge must observe both de-ontological and pragmatical considerations as explored elsewhere. (77)


In a fifth order we appear to be exploring degrees of possibility just as all facts to be facts must be possible (through the relative absence of both internal contradictions and the external or contextual non-coherence with a pre-existing body of sixth ordered facts (along with an apposite form of interaction between the former in order to give this factual economy its tripolar distinctiveness in full, logical terms of reference
). An exploration of potentiality would note a discontinuous spectrum between mere possibility, reasonable probability and highly probable states of non-virtual, actual-like instantiation. Such considerations may well also co-opt other forms of verification form evidential directness to indirect testimony, etc., and all shades of confirmation between the same. Explorations of potentiality can also be seen to co-opt a hermeneutic dimension as the probable nature of lacunae and other forms of iteration and/or non-iteration are explored in the context of a textual situation along with an appreciation of its more probably interpretations. This order can also be seen as environmental to the extent valuational formation can be created, preserved, conserved meta-conserved, etc. (78)

The sixth order concerns itself with apparently true facts, i.e., possible fifth ordered states of affairs that can then be verified and recast as sixth ordered facts. So, Julius Caesar crossed the Rubicon; England exists; that a bald King of France does not exist; the cultural myth of Santa Claus exists (and has been disseminated and installed in many non-Western cultures if only through its iconic representations), etc. (79)

However, this creative reconstruction must note the limits imposed by such subtle privileging/deprivileging and the fact that judgmental appreciation cannot escape its trans-intentional, tripolar, trans-cognitive origins. (80)


One further philosophical approach can be utilized to support this contention (in a transcendental-like argument that states) that a tripolar economy can be subjected to the subtilties of a six-fold, ordered style of reading. Given that economic activity is appreciated in and through a tripolar lens its follows that cognitive and trans-cognitive activity must be at least tripolar in its overall constitution. Furthermore, given a gestalt reading that notes such modes can be subjected to fluctuating levels of focusing or defocusing, then, it must stand to reason that such subtle privilegings and inverse deprivilegings, and v.v., must also be in play. Hence this imputed observation that tripolar economies must also possess more subtle forms of distinctively ordered re(-)readings (given, also, that such subtle differences are possible, and, pure possibility, itself, cannot be entertained and that, therefore, orders must have some degree of realized existence, but, whether such re(-)orientations can be experienced is another matter that must await a more critical appreciation of such experiences? However, given my six-fold schematization of intentional construction and appreciation is evident in the existence of distinctive forms of valuation formation then we may well opine that this six-fold system of orders is a natural feature of our consciously informed experiences even if generally overlooked. However, given that intentions are intentionally deposited in and through language in the form of classical
 texts that seem to lend themselves to such ‘phenomenologically arranged treatment’ within such a scheme we may well conclude, therefore, that such basic categories, in both their mutual distinctiveness and accommodations, would also support this ordered supposition?)? (81)

Having constructed this ordered scheme let me now demonstrate its utility. (82)
4.     Exercising an Ordered Approach

I have argued that this ordered approach is one way to philosophically integrate the hallmarks of a philosophical enterprise, namely, the collective integration of this provisional list of problems, logics, categories, reflections, consequences, applications and e/valuations. That, in effect, sets of philosophical propositions are utilized in order to induce philosophical forms of insight through these topics of problems, logics, etc. That, effectively, philosophical insight is characterized by just those same hallmarks, and, that an ordered philosophy is one way the philosophical can be critically formed, reformed and re-formed! To establish this point let me redemonstrate the usefulness of this heuristic device. (83)

However, first I would like to establish some sets of rules for philosophical application given that this heuristic device is basically agnostic on the outcomes of such utilization; given the fundamental premise that a well-functioning ‘economy’ can only be suitably established through the well-pre-informed pre-treatment, well-exercised treatment, and the well-reflected upon post-treatment as exercised in and through an ongoing, overall transcendental suspension be that attitudinal conduct enacted advertently and/or inadvertently. (84)

Hence this central use of this overall suspension. (85)


That this central principle implies that all intentional content, etc., is mirrored and all intentional processes, etc., are counter-paralleled, etc. Although all content and processes are treated in intentional terms of reference this treatment could include pre-intentional, intentional and trans-intentional materials as well as noting relevant presuppositions, suppositions and ramifications. (86)


Hence the functioning of this ordered economy implies that all imputations conducted beyond these terms of reference must be deemed mistaken, and, all arguments conducted on such misguided terms be recognized as fallaciously engendered. (87)


To counter the misguided machinations of first philosophies and the fact that their operation can only end in philosophical cul de sac despite whatever interest and fascination may be derived through their exercise all inputs must be suitably screened. Thence our technical utilization of suitable content articulators and process modifiers; i.e., non-absolutely treated logical subjects, etc., and, non-absolutely treated operational principles, etc. With respect to the former I have proposed correlations, accommodations and transformations, and, on a more detailed level, distinctions, couplings and transitions. With respect to the latter we only adopt and adapt principles that describe existential observations in a dialectically qualified sense. Under such an umbrella, candidate principles can be entered for nomination and redescribed or denominated in suitable dialectical terms that do not transgress the experiential boundaries of such imputations. (88)

To the above, we also need to add that all economic explorations also need to be constituted in relevant and suitable tripolar terms of reference. E.g., in dealing with logical considerations we need to recast the same in a tripolar format. So, in this regard, given the dialectical limitations on logical principles, such a format could be constructed along the lines of a relative, non-absolute principles of identity, contradictions and, perhaps, identity-and-contradiction. Or, e.g., logics, dialectics and, perhaps, logics-and-dialectics. In regard to content articulators, a de facto tripolar format is already in place given correlations, accommodations and transformation. Or, e.g., in terms of problems/problematizations we could look for such tensions in phenomenal-phenomenological terms and/or hermeneutical terms and/or non-systematic existential terms. Or, e.g., in focusing on our reflections in order to better appreciate the nature of our current topic of interest we could refer to the previous format that noted phenomenal-phenomenological terms of reference, etc. That, economic considerations cannot be conducted in terms of just intentional objectivity, intentional processes or intentional simulations, etc. Therefore, with these special considerations in mind let me examine a number of philosophical problems. My first exploration will be in general terms of reference with a brief tentative investigation of the putative philosophical-non-philosophical divide. Second, I will analyze a philosophical problem focusing on particular terms of reference, namely, how we might better approach the working outlines of a causal economy. A third demonstration will look at the heated debate as to whether or not to perform an abortion (in a specific situation) and the need to ground that endless type of debate in specific considerations. (89)

Now, some additional observations as guiding rules for conducting an order exploration. First, that absolute identities have no existence! Second, that absolute principles absolutely contradict each other! Third, absolute or perfect relationships contradict their own existences through the death of those relations along with their effective removal from all other relationships that constitute this world as lived. Moreover, in the same light, then, what does not exist for-us may as well not exist for-us at all! (90)

‘Principles’ should only be seen as guidelines, as existential-like commentaries on how this world appears to be encountered, recognized and engaged. There, a general idea of how the world appears is as if a stage… given distinctive characters through essential-like particulars… that then become dressed in the specifics of their existential descriptions or specific histories. In the critique of a certain play, a short-sighted or perspicacious critic might concentrate just on the stage and its sets, or, the characters that people those sets, or, the costumes those characters adopt as guises or disguises of their identities. However, a more observant critic, one who observes the critical economy, must attend to all three aspects of that critical economy, be it philosophically oriented or non-philosophically oriented; be it focusing of representative (through presentation, representation, re-presentation), or intentional considerations (noting pre-intentional, intentional and trans-intentional considerations), etc. (91)

What makes a philosophical outlook, discourse, conversation ‘philosophical’? Well, let me ask in a possibly parallel type of question, what make a scientific outlook, discourse, conversation ‘scientific’? The latter question may be easier to answer. We could propose that it is because of the existence of the scientific life-world and our psychic location therein is how we might start to differentiate the ‘scientific’ from the ‘non-scientific’. So, e.g., a critic of global warming cannot be a serious ‘scientific critic’ if their critique is not centered in the same scientific life-world as that topic is situated within. How, then, can this problem be correctly dealt with other than in that same scientific life-world. Just as, e.g., anyone who argues that dinosaurs and humans coexisted at the same time (birds, descendants of the dinosaurs, excepted) could not be a true member of that scientific life-world where consensus has arisen that humans and dinosaurs were never co-present with each other at the same time. A scientific life-world is a series of overlapping institutions with a depth of overlay that cannot be suitably dismissed otherwise, i.e., properly, appropriately and appositely!
 (92)

In general terms, at this point in time, I would like to provisionally differentiate a philosophical approach in textual formation as the creative and critical appreciation of a topic either found to be problematic or discerned as problematizable, that takes also into account considerations of logics, categories, reflections, consequences, applications, and e/valuations; is to be read through cognitive and trans-cognitive sets of orders; along with a consideration of qualified content articulators and process modifiers; all subjected to the overall limitations that, grounded in overall transcendental suspensions, etc., no principles are to be treated as absolute, no identities can be treated likewise, and, all relationships are to be seen as works in progress that cannot persist in absolute, ideal terms of reference. (93)

An ordered approach to philosophical topics means we must both dialectically distinguish and accommodate distinctions, etc., as introduced in those terms of reference. Moreover, we must critically demarcate in those dialectical terms of reference differences between different intentional states especially in terms of the co-associated forms of valuational formation that arises in such critically assessed processes of e/valuation. (94)


Hence the automatic differentiation and accommodation, e.g., between de-ontological considerations and pragmatical considerations as might arise in the compactual treatment of a contractual arrangement, and v.v. So, a public park has free access to all citizens, but, still, its installation and upkeep has to be paid for by that community by some means or other. (95)


In the utilization of a logical economy, in some conventional and/or non-conventional form or other, we must first outline the tripolar terms of reference before commencement. Hence the notice of a principle of identity, a principle of contradiction, and, a principle that accommodates the same in another principle (perhaps along the interpreted/to be interpreted lines of a tentative ‘a-principle-of-identity-and-a-principle-of-contradiction’? Or, a ‘logics’, ‘dialectics’, and, a tentatively interpreted ‘logics-and-dialectics’ form of an emergent accommodation? Dialectics can be automatically assumed given a logical format already presupposes the dialectics of a principle of identity and a principle of contradiction without the true privileging of either principle being absolutely possible; given that they correlatively define each other (through joint contrary negations in that implicit/explicit tripolar logical economy). (96)

Logical formats and their application in their derived conclusions are basically fixed in a priori terms and firm in synthetic probabilistic terms. In contrast, a dialectics is fluid depending on how and to what extent we alter the underlying principle of identity, etc., given that no identity in a gestalt field can ever be perfectly or absolutely inspected in that same field. Running a third polar format, in the emergent logical-and-dialectical interaction could take the form of invoking trans-cognitive forms of ordered value determinations; which could be characterized as ordered types of truth determinations (running from essential correlations with determined sense in their semantic mapping, and on through essential-aesthetic e/valuation, and then all the way forward… to hermeneutic possibility and thence actual-factual forms of truth determination. Some might even argue that ordered truth determinations, being trans-intentional, could even be in a form deemed synthetic a priori or similarly constituted given such trans-cognitive origins? (97)

In examining the controversy over the issue of abortion we should note, from the outset, that this sense of a complex ethical dilemma can only be both redefined and reasonably resolved, should such resolution be reached, from a specific personal-interpersonal point of view. I.e., for the relevant individuals involved. E.g., for a person with strong religious convictions that this practice was immoral for the state or some other party to insist an abortion was to be conducted could be judged as wrong. Or, e.g., for a mother who feels that she does not want to take her pregnancy to its full term, for whatever reason, may well feel it is her right to obtain access to the safe performance of this type of procedure. What is more problematic is the territory, in all its twists and turns, in between. However, let me outline an approach to this vexed topic that takes this middle path between these two absolute options of either ‘no abortions whatsoever under any circumstances’ and ‘abortion on demand that meets full legal requirements in that same regard’. (98)

To navigate this controversial topic, I shall outline a number of primary, secondary and tertiary principles on the understanding that their articulation is as ‘existential guidelines’; i.e., as rules that usually promote relational richness and further ongoing, relational enrichment rather than a process of relational impoverishment or the absolute termination of future, ongoing interactional enrichment. Normally, we do not kill people… because one existential consequence would be that we can no longer interact with them in a manner that could enrich both their lives and our lives. A ‘relationship’ with a dead person can never be as potentially rich for both of us as one in which we could interact with them whilst both parties are alive. A literal death or metaphorical death of a relationship is a relational loss in e/valuational formation! That much, if not most, of an ethical philosophy, both de-ontological and pragmatical in orientation, could be built on these relational foundations. Of course, as examined elsewhere, all relationships, themselves, are embedded in a sea of relationships of varying degrees of relational facticity (where by ‘facticity’ is meant ‘the experiential differential between the psychic totality of a relationship and its mere set of its relational inputs’). Therefore, a relationship should also be appreciated not just in itself, but, more, in its overall relational context as well. Taking also into account both embodiments (in our bodies as embodied) and embankments (in this environmental world as lived). Thence the complexity of ‘relational calculus/calculi’ where, ultimately, we should also note that a (non-systematic and/or systematic) existentially oriented judgment essentially involves a trans-intentional, trans-calculative status in experience… given the chaotic spontaneity of re-self-organized judgmental appreciation and the apparent resolutions of its existential determinations (should the relatively existential dimension be privileged rather than the relatively non-existentially oriented egoistic, dimensions of the non-suspended intentional states of apparent deliberation.
). (99)

So, let me cite a number of relevant relative, non-absolute principles in this debate given that the presence or absence of these guidelines would or could make a difference in considered outcomes (and, through such different outcomes, radically change its apparent terms of inter-party agreement or non-agreement)… (100)
I. That you should not kill…

1.1. That a mother’s religious beliefs should be given some form of precedence in such decision making…



1.1.1.. That a father’s religious beliefs should be given some form of later precedence in such decision making…


1.2. That you should not kill unnecessarily, without just reason…



1.2.1. That you should not kill even with just reason…



1.2.1.1. Be that execution as punishment for a serious crime committed, as an act of abortion, in self-defense or in a time of war… or for any other reason…
2. Already living, the fetus deserves to remain alive given the sanctity of life…

2.1. Although, not a fully independent and autonomous person the fetus has the right to life…

2.1.1. A fetus’s right to receive legal representation should be honoured and acted upon… 

3. A mother should have the right to decide whether to terminate a pregnancy or not…

3.1. A mother should have the sole right to decide whether to terminate a pregnancy or not…

3.2. A mother wishing for a termination should be able to find a doctor to perform this procedure…

3.3. A mother should have the right not to terminate a pregnancy regardless of whatever party (e,g., the father or state, parents, etc.,) might insist on a termination…

4. A father, whether married or unmarried, should have the right to decide not to terminate a pregnancy and, therein and thereafter, supply them with an heir who should be suitably supported, in full or in part, for as long as necessary…

4.1. A father, given the future possibility of having to support rheir progeny, should have a right to terminate a pregnancy…

5. A mother to be has the right to a termination should the continuation of that pregnancy be fatal to either mother and/or child…

6. A doctor has the right not to perform such a procedure should it conflict with their moral code or religious values…

6.1. The state should not have the right to insist that no doctor has the right to not perform this type of procedure should it be demanded by some relevant party…



6.1.1. The state should insist that at least one doctor is available to perform this procedure…
7. That this procedure should be performed as safely as possible…


7.1. The state should supply or oversee the development of facilities safe for this type of procedure and for those who operate in direct or indirect connection with the performance of that procedure…


7.2. Or, the state should not have to supply facilities for this type of procedure but oversee or permit such facilities…

8. That abortions should be performed in the first trimester…


8.1. That abortions should be performed before the third trimester…



8.3. That abortions should be performed in the third trimester if requested at that late state…

9. Babies with serious birth defects should be allowed to be aborted if relevant parties make that decision…


9.1. Babies born with serious birth defects should be allowed to die by passive forms of non-intervention…

9.2. Babies born with serious birth defects should be allowed to die by active forms of intervention…


9.3. All babies born, with or without serious birth defects, should not be allowed to die and all forms of intervention should be carried out…

10. That the possible principles noted above should also apply to those who claim the apparent role of parents if it were the case that there were to be more than one mother and/or more than one father… (101)

The above list under ten major headings is provisional and not exhaustive. It may well be the case that further relevant guidelines could also be supplied. Either way, concerned parties, directly or indirectly involved in this type of decision making, have a complex path to navigate and negotiate.
 It is my hope that one should infer, that a resolution, however provisional or final, is most likely to be more satisfactory to most parties if enacted on a specific level of employment; i.e., taking into account the unique specificity of any relationship brought into question through a clash of principles concerning the types of relational responses perceived as permitted, desired, to be avoided or prohibited by the relevant parties in that relationship under such interpretative scrutiny. (102)
‘Negotiations’ imply either the promoting or the discounting of some or most principles, and, if not all principles are either marked up or down, then, that some be avoided or overlooked, or, perhaps, more likely, a small number be rendered either mandatory or prohibited. ‘Specificity’ implies taking such negotiations, over those things that can be currently negotiated, to the relevant interpersonal level as found presented by the contours of that specific relational situation (as qualified by its apparent embeddednesses, embodiments, and embankments). (103)

An ordered contribution to such specific negotiations arises when valuational formation is properly e/valuated. E.g., the differential between apparent de-ontological considerations and apparent pragmatical orientations should be observed… and all other forms of ordered e/valuation should also be equally demarcated, whilst, at the same time, also being able to infer and explicate deeper levels of accommodation.
 That, e.g., differentiating and accommodating, say, the de-ontological from the pragmatical, and v.v., gives us a more focused tripolar take on this aspect of ordered value given our need to explicate the way conventions, traditional and/or non-traditional in scope, suitably apply to these three dialectical aspects of the ‘de-ontological’, the ‘pragmatical’ and the relatively deeper ‘de-ontological-and-pragmatical’. (104)

Even a cursory inspection would show that these principle, as absolute principles, would absolutely clash! Whose rights should take an absolute precedence – those of the fetus, the mother/s, the father/s, the state, the doctors concerned, etc? Thence a conventional need, in practice, to relatively revalue these principles among themselves in order to negotiate a compromise reasonably satisfactory to most parties. Hence a need for an ordered specification of the relational situatedness in question… in the hope some form of a suitable resolution can be applied to the specificity of that relational situatedness in question. (105)

Therefore, beginning with these ten headings, a process of revaluation should take ordered form(at)s when and where necessary. (106)
Hence in the discovery of a philosophic problem or in being able to philosophically problematize a certain specific situation there is an additional need to map out and revalue all existential guidelines one might think relevant to that type of specific type of situation. Such decisions being further clarified through the application of the remaining criteria, namely, categories, etc., considered crucial to the dissemination of the philosophical import of such attitudes and behaviour settled upon as marked up, discounted, avoided/overlooked and/or proscribed/prohibited. (107)

But, if a careful and critical exploration of a philosophically problematic topic should present itself, and, we are capable of discerning the conventional forms of compromise already in place in cultural and/or intercultural terms of reference, and, given these solutions appear to be satisfactory, then, what need is there for these additional complications of an ordered approach? Either to establish their philosophical justification and/or a perceived need for their transformation in changing times..? (108)
5.    Exploring the Ramifications of an Ordered Approach


An ordered approach is an indirect gateway to appreciate the influential import of the specific, critical, existential approach/es either being brought to bear or could be brought to bear in that relational situation in question. That, a deeper appreciation of the situatedness of our interactions with others must assist the facilitation of an enrichment of our relationships with-others when such insights are better acted upon and enacted. (109)

That, in essence, the ramifications of an ordered approach, critically enacted, are existentially transformational!
 (110)

Values, as trans-conceptual, trans-intentional, trans-cognitive judgments with an existential flavor, in general, particular and specific terms of reference, should not be confused either among themselves or with other epistemological processes and their distinctive contents. So, values are not ‘felt’ in an emotional sense nor directly ‘thought’ or ‘seen’ in any conceptual or perceptual terms. On the other hand, as trans-intentional judgments they are also linked to the trans-cognitive appreciation of pre-intentional, intentional and post-intentional inputs. The adoption and adaptation of an ordered approach is one way to clarify our existential intuitions as to the existential import of our explorations in his world as lived with-others; both for-others and before-others. (111)

In effect, any form of a valid insight into this world as lived must be enacted trans-cognitively. Such insights need to be valid and acted upon through enaction.
 Insight, like ‘reflection’, must be treated in a dynamic balance of both passive and active senses. Just how does an ordered approach assist us in ‘the formation of valid insights in our philosophical explorations’ defined as ‘the critical and creative appreciation of a certain textual situation, etc.’?
 (112)

“Critical’, ‘creative’ and ‘appreciation’ all involve the suitable utilization of an ongoing, overall transcendental suspension. ‘Insight’ also implies a transformation of perspective through the alteration of the process/es and content/s of that act of insight. Such ‘alterations’ imply a transformational shift in ramifications be that in terms of current implications, future consequences as well as within those insightful appreciations themselves. E.g., if someone were to tell you one story about a certain situation and then, sometime later, tell you quite a different story, as an explanation, about that ‘same’ situation we would safely assume that on one or both of those occasions that that narrator was lying. Then, we might also attempt to discern the motivation behind such discrepancies in order to understand why we are getting different accounts, and, if there are possible mitigating factors behind their commission. But, without a satisfactory accounting for such discrepancies we are not going to accept that person henceforth as trustworthy. We may or may not dissimulate ‘our seeming acceptance of them as trustworthy’ or we might just demand they account for such discrepancies and carefully note the manner of their interactive-response/s in the light of such a direct or indirect demand? (113)

‘Insight’ is ‘seeing further’ than that entailed in mere seeing. The utility of an ordered philosophy is that it assists us in discerning things that otherwise would not be directly or advertently recognized. In interaction, without encounter, recognition and engagement, there can be no insightfulness beyond the registering of our mere interaction. Paradoxically, ‘mere interaction’ is the beginning and ending point for the conducting of a suitable ongoing, overall transcendental suspension. But, then, in the suspension of that suspension, and the suspension of that suspension, etc., mere registering immediately becomes insightfully enriched which then automatically assists us in encountering, recognizing and engaging with that beyond our mere registering of the minimal situatedness to be discerned in that relational situation. In effect, we enter into a deeper sense of a simulation of that relationship under review as well as an ongoing appreciation of its contextualization through encounters, recognitions and engagements with relevant aspects of embodiment, embeddedness and embankment. Therefore, a set of key questions is to ask what is the relationship between an ordered philosophy and the ongoing overall transcendental suspension, and, their relationship to our doing philosophy and being critical, becoming insightful and verifying valid truth determinations, etc., etc. (114)

An ordered philosophy is a critical framework based on a series of interlocking tripolar economies that represent the phenomenal-phenomenological, hermeneutical and existential character of experience where intentions are thematized and clarified through logical distinctiveness, dialectical accommodation, and, trans-logical-dialectical modes of simulated encounters, recognitions and engagements that constitute an ongoing formation of insightfulness able to be verified through enriched evidential patterns of iteration, etc. What is relatively true can be repeated, and, then and thereafter, merely modified through enriched qualification, but, lies repeated remain just that, for ever and a day, namely, lies! E.g., as already noted, if someone were to tell you one story about a certain situation and then, sometime later, tell you quite a different story, as an explanation, about that ‘same’ situation we would safely assume that on one or both of those occasions that narrator was lying. As a rule of thumb, we could say that all tripolar economies straddle an ongoing, overall transcendental suspension to a certain degree. Discerning to what extent an economy, itself, is centered in an overall suspension is reflected in the existential clarity, or otherwise, of its apparent existential production. A ‘good tree gives good fruit’, etc., and so on. Therefore, this need to read to what extent the existential clarity of our representations of the world are both suitably evident and self-evident. The ‘evident’ being discerned through iteration, and, the ‘self-evident’ being discerned upon carefully re-enacted re-iteration. Let me demonstrate that point. If a person tells you one story about a certain situation and then a different story about that same event, and, at face value there I no way to harmonize these two accounts then the iteration of these two forms of narration will remain discordant. Ask that same person to tell you again what they ‘know’ about that same event, and, if you get the iteration of one of those stories, or indeed, the narration of a third version, then, we must find our suspicions here being merely reinforced if they cannot account for that discrepancy or admit to having been duplicitous. Certainly, if they cannot account for how these versions can be harmonized or admit to their being deceitful in one or all versions, then the non-truthfulness of those deceptions is not only just barely evident but even more self-evident on their inharmonious resimulation and further exploration. (115)

But, is there an inverse symmetry or asymmetry between the deceptiveness of deception and non-deceptiveness of non-deception (through the latter being relatively truthful).
 I.e., is dissimulation the contrary of simulation? Is the verification of simulation the same as the verification that dissimulation is dissimulation? A good liar has a good memory. Telling the same story in and of itself is not going to establish its veracity. However, internal inconsistencies, contextual inconsistencies, other accounts, our own research, the apparent or known trustworthiness of the person giving such ‘testimony’, etc., may well determine, eventually, the imputed ‘truthfulness’ of that reputed truth determination. A bit like the unraveling of a code, the more coded text we have the better our chances of being able to eventually de-encoding it, so, too, in getting a person to tell us as much as they know, on that same topic and/or on other topics the more likely discrepancies will be encountered, recognized and engaged by virtue of a relative existential difference between texts generated and disseminated in relational contexts characterized with different degrees of existential integrity. A deceptive person must hold two texts in mind, namely, the true version of events as ‘self-understood’ and the tweaked version as ‘other-disseminated’. In a length interrogation, in a close reading of disseminated co-associated texts, through hermeneutic forms of pressure, in a lack of expected evidenc or in the presence of non-supporting evidence, etc., fissures, discrepancies, shallow versions without an expected richness of detail, etc., will, eventually, reveal and self-reveal the deceptive and potentially dishonest motivations behind the generation and dissemination of such deceptive texts. Of course, the devil is in the detail and, even though one may be an optimist, still, ‘eventually’ may be too long for us to be able to find a definitive verification of such reports. (116)

In a comparative consequential analysis of non-deceptive practice and deceptive practice we should find both an inverse symmetry and asymmetry between non-dissimulated dissemination and dissimulated dissemination. The ‘successful’ reiteration of dissimulated accounts and the successful reiteration of non-dissimulated accounts implies a non-inverse symmetry could be at work. On the other hand, the existence of an existential difference between accounts disseminated with integrity and dissimulated disseminations that intrinsically lack an equal degree of integrity must become eventually evident (and self-evident) and, therein, indicate the potential for an inverse asymmetry between such kinds of reports. The implication being that the more a textual situation is representatively dissimulated the more likely it can be hermeneutically differentiated as a relatively dissimulated textual situation. (117)

Now, a series of questions need to be followed up. How is a positive truth determination formed, and, then, verified?? How is an ordered approach linked to the overall transcendental suspension? How is being critical and being philosophical linked and promoted through the use of such a device? (118)

Positive truth determination is realized through a proposition or a series of propositions and/or a set/s of propositions engineered to isomorphically represent the state of affairs being differentiated from its co-associated sense of a background field in such a manner that it is essentially discerned as aligned both propositionally and non-propositionally. In textual formation we have texts, meta-texts and non-texts generated in that textual economy. One way to discern alignment is to note if a successful interplay between textual presentations and meta-textual representations maintain some essential degree of isomorphic correlative symmetry. Then, through such emergently successful interplay a correlative series of non-texts issue and, thence, this requirement of relative propositional and non-propositional alignment can also be inspected (through discerning the non-reductive emergence of a productive existential excess in valuational formation). However, correctly, given texts, etc., are correlatively related to the other dialectical aspects in that economy in question it follows that a correlativity should be in mutual evidence between all three parties be that inspected and trans-cognitively appreciated individually, in pairs, or, at the integrated level of that economy as it, in turn, is then appreciated in higher terms of reference, although, again, still in trans-cognitive terms of reference. E.g., I ‘see’ three wine glasses on a tray. I have ‘understood’ that there are three wine glasses on that tray. I see one glass being given to someone and now assume there can only be two glasses on that tray, etc. Or, e.g., I see a bent stick half in and half ourt of some water. Assume most sticks are relatively straight and know sticks get to look bent in this type of situation and so assume that stick is relatively straight despite first appearances. In this situation alignment is realized through a normalization of that type of experience. Then, to text this supposition that that stick is relatively straight I set out to see it out of water or completely immersed. If we were to discover that that stick was actually bent then, again, that set of propositions is renormalized once more and where alignment is now restored through that process of renormalization. If we are able to revisit that same relational situation then we can directly review the logical steps conducted in comprehending and propositionally representing that same situation. Or, mentally, we can directly review our memory traces of those observation along with all relevant mental commentaries conducted in that same regard. Or, indirectly, we might need to discern other forms of evidence in the form of testimonies, records, photos that might help us to both construct its truth determination, and, then, establish a verification of the same, etc. (119)

An ordered approach critically conducted is critical enacted given correlative differentiation and accommodation of non-textual simulations, ordered forms of analysis, valuational formation, truth determinations and verifications, etc. Dialectically, economies engender both differentiation (say, as in an ordered analysis, the determination of logical subjects and their histories, etc.) and accommodation (say, hermeneutically, where we seek to find suitable conventional genres for dealing with the relationships between different orders, etc.). Textual formation, like all economic activity, ever issues in an emergent productivity which also assists in valuational appreciation, truth determination and verification, etc. All non-overall suspensions are doorways to an overall transcendental suspension given that they are also correlatively engendered! Therefore, their use in metaphorical treatment or rhetorical treatment, or in balanced coupling of the former is but a heartbeat or blink of the eye away from entering this transcendental, this trans-cognitive, trans-intentional realm of judgmental appreciation. The more refined establishment of this overall suspension then ensures that all enacted therein is conducted in a critical manner given the power of this emergence to dictate an essential alignment with the apparent reality of its relational situatedness. When we see three wine glasses on a tray, if our view is unobstructed, we normally see ‘only three wine glasses’ unless it is then the case that our sight itself is disturbed, perhaps through tiredness or too much alcohol, etc. But, then given such a disturbance that disturbance itself would then be noted as a ‘disturbance of our perception’. Just as in a dream, vivid imagery is seen as ‘self-created’, and, surreal imagery is seen as ‘surreal’ and not as real as it should be if our dream-perception were to be relatively clearer or were seen to possess a certain clarity (as in hypnogogic and hynopompic imagery [although it should also be noted that despite such clarity, attention to detail usually fails us quite quickly when enacted in that dream state
]). (120)

In the previous essay I have linked critical with philosophical if the course of our explorations is concerned with problems, categories, logics, etc. Moreover, I noted that ‘critical’ implied the presence of a phenomenal-phenomenological turn and/or a hermeneutical turn and/or a non-systematic turn. That, through correlativity, the type of suspension inferred as underlying that type of polar aspect can be our door to the ongoing, overall transcendental suspension itself and thence both its critical import and productive potential for philosophical insight; be the latter arrived at through truth determination and verification; ordered analysis; emergent non-textual simulation; an appreciation of mutual correlativity; overall systematic existential appreciation, the direct appreciation of the real (in a transcendental frame of reference that transcends the limitations of realistic and idealistic ideologies, etc.), etc. (121)

In the light of this sketched overview of the import of ordered analysis what are the ramification of the utilization of this heuristic device? (122)

Through the careful use of an ordered analysis we have a framework for philosophically and non-philosophically dealing what is relatively to hand in a critical manner. Approached in a critical and creative openness, utilizing certain philosophical genres and con-texts for proposing, determining and clarifying the phenomenal-phenomenological constitution, etc., of that apparently to hand, albeit through interpretative lenses concerned with the philosophically problematic, etc., puts in a critical position to discern  a range of ramifications from truth determination and verification, a clarification of propositional formation, the ability to conduct an insightful form of consequential analysis, etc., etc. Moreover, through logical differentiation and dialectical accommodation, etc., along with emergent non-textual simulations, etc., we are invited, in a systematic existential ‘dimension’ to directly ‘experience our intentional experience of reality’ as ‘the reality of that intentional experience’, and v.v., etc; that lived reality mutually explored with-others, for-others, and, before-others…. (123)
6.    Provisional Conclusions, Comments and Observations


To conclude this essay let me ask a series of questions pertaining to an ordered philosophy and attempt to answer them. (124)


First, if our distinctive cognitive/trans-cognitive orders arise through the subtle privileging/deprivileging of the polar aspects of a cognitive/trans-cognitive tripolar economy/economies, etc., then would it not be the case that such subtle decentering would disestablish the imputed critical productiveness of the overall suspensions?
 Second, how does this philosophy of an ordered analysis account for processes of change, be that in the form of major transformations (say, in chaotic processes of re-direction) or minor transitions (say, in incremental shifts in our perception and conception entailed in movement through space, etc.)? Third, just how is the formidable complexity of this ordered philosophy best demonstrated, and, fourth, how do you demonstrate the critical nature of its truth determinations and their confirmation in a(n auto-correctional) process of ‘self-correcting verification’?? (125)

To answer the first question, treated as a reasonable objection, I would like to propose a subtle rebalancing through the counterbalance of a promotion of the opposite order being promoted through a distinctive mix of privileging and deprivileging. Indeed, by merely re-privileging those polar aspects that get de-privileged we would automatically arrive at this process of an ongoing re-balancing. Subsequently, and consequently, a distinctively ordered form of production and thematiztion would then be supplemented with this rebalanced correction in the form of that supplement. Hence all ordered production is also mirrored by its counter-balancing rectification. So, e.g., our phenomenal-phenomenological focus on the Object (O) moment would be met by a supplement centered in the perceptions of the fourth cognitive order and the pragmatism, and its ensuing utility, entailed in the fourth trans-cognitive order (see first diagram on next page). So, e.g., the aesthetic preoccupations of the trans-cognitive second order would be balanced by our focus on the hermeneutic potentiality of the fifth order as entailed in the World (W) moment (as an aspect of art that attempts to disseminate a non-aesthetically oriented message?). So, e.g., de-ontological considerations, privileging Ego (E) moment, would be counterbalanced by the facts determined in and through the sixth cognitive/trans-cognitive order. Similarly, fourth, fifth and sixth orders can be directly counterbalanced by first, second and third orders respectively (see second diagram/table on next page). To some extent this counterbalancing is implied given this intuitive observation that the overall suspension needs to be both ‘ongoing’ and ‘dynamically balanced’, and, that this must arise through ongoing forms of rebalancing as expedited through the ‘suspension’, the ‘suspension of that suspension’, and the ‘suspension of that suspension of that prior suspension, etc., and so on and so forth... (126)
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How does an ordered philosophy account for change? In the past I have approached this type of topic through a meta-transformation treatment/retreatment philosophy, simply nominated as a ‘retreatment philosophy’ or ‘philosophy of (re)treatment’. Let me explain the essential ideas behind this approach as briefly as possible. (129)

The complexities and ramifications of this aspect will need to be taken up elsewhere. Suffice to say that a process of treatment automatically raises the meta-level of that being subjected to such processes of treatment by one degree. E.g., in critically appreciating the title of a book, an essay, a poem, etc., we need to recognize how the title, although part of that text under scrutiny, is also telling us something ‘about’ that which is being titled… and in this manner, is more telling us something about the motivation of the author or authors, etc. In effect, it misrepresents both itself and that text which is being titled. In this sense, a good title is an ironic one. Only when we understand how a title might misrepresent that text is an understanding of that entitled text better understood. So, e.g., the book Animal Farm, by George Orwell, correctly, is not really about a farm with animals whilst, at the same time it also is just about a farm with animals. Still, a farm with talking animals, and one ruled by pigs, is certainly not the type of farm that farmers have ever had to deal with. Understand the irony of the title and you better understand that this book is a wonderful exercise in political satire and political morality, etc., and certainly not about a ‘mere farm with animals’. (130)

We might say ‘nouns’ and ‘descriptions’ through appreciative treatment are transformed into ‘abstract nouns’ and ‘meta-descriptions’.
 So, e.g., if we were dealing with the perception and/or conception of a certain house, real or imagined, then this transformation implies we are then dealing with an abstract house with meta-descriptions. But, although this process of treatment produces an intentional product raise by one meta-degree, still, it is the house on the object level in meta-status that is entered be that in non-virtual experience or the imaginings of virtual experience. Obviously, we need to retreat such intentional productivity and in return to an object level in meta-status in order to return to this object-level in meta-status. The critical point of this exercise is to note that treatment is productive of a meta-transformation by one meta-degree, and, a process of retreatment then returns us to the original meta-level in question. As critical philosophers we then can very clearly explore and closely inspect transformational process treatment and retreatment without confusing the same, etc. Hence our attention on the various invocations involved any process of transformation; from initial products, treated products, retreated products, treatment pathways and retreatment pathways along with all processes of appreciation, interaction or intervention also involved in such intentional representation.  That differences in the same need to be critically noted as, in e.g., different treatment/retreatment pathways, etc. This transformational philosophy or retreatment philosophy giving us a tool for dealing with both change and our experience of the same among other things. (131)

How does an ordered philosophy (and its utilization of a transformational-retreatment philosophy) account for processes of change? By noting the dynamics of the overall transcendental suspension; by observing how transformations can be analyzed through this ideas of treatment and retreatment; by noting dynamic processes of ongoing harmonic resolution; by noting the incremental nature of non-chaotic transitions and its meeting non-incremental forms of chaotic transformational re-treatment (relatively distinct from incremental processes of mere treatment); the imperative-like powers entailed in intentional objectivity; auto-correctional modes in the clarification of truth determinations, etc. But let me follow this area of concern at a later point in time suffice to say that we need to note imputed objective transformations and their subjective/intersubjective appreciation and, importantly, their interconnection in and through intentional-trans-intentional treatment. (132)

Just how can an ordered philosophy be better articulated and disseminated. Here, I have taken a theoretical approach. But, an emphasis upon the practical could be chosen, or, indeed, an emphasis on the critical ramifications could be a place where we might prefer to start. E.g., by showing that distinctly different forms of e/valution occur in valuational formation we might then show a need for their critical demarcation through this critical grid of an ordered philosophy (and its use as well of a retreatment philosophy, etc.). E.g., by taking a ‘phenomenological’ tack
 and getting people to categorize different types of statement. Then, from a meta-textual, hermeneutical perspective illustrate how accommodation already occurs in our cultural world through the historical pre-existence of genres for doing the same. Just as an architect (of a bridge) needs to address public conventions dealing with both de-ontological and pragmatic considerations (and, hopefully, with aesthetic issues as well). Or, the fact the creation and maintenance of our public parks needs to address both compactual and contractual dimensions, costs, obligations, etc., as well as the even more interesting explorations of how they intersect and interact and to some extent rewrite each other.
  Since entry to a public park might be free, still, the cost of that park has to be paid for in some form or other. Or, taking a critical tack, we might wish to show how this grid can diminish classical forms of philosophical confusion, etc. By noting the distinctive difference in moral or ethical controversies between third order trans-cognitive de-ontological considerations and fourth order trans-cognitive pragmatical considerations, etc. Indeed, in any confusion between one order and some other. But, as already noted, deeper forms of accommodation should also be noted as forms of dialectical qualification given, at the end of the metaphorical day, that all types of judgment have one underlying transcendental form, namely, as the trans-cognitive appreciation of intentional material despite subtle forms of privileging/deprivileging that cast such judgments in a distinctive order or a distinctive mix of orders. (133)


On the topic of truth determination, we much work to do to even approach the major issues of this field of concern. Let me start our explorations under the following sixteen headings: a semantic perspective (as a condition for determination), the impossibility of indubitable truth determination; (the concepts of) insurance and assurance (given that we can always have some form of insurance since, generally; we can retrace our steps to a point of greater assurance in truth determination); confirmation and verification (given our ability to both confirm and verify the putative alignment of propositional statements); triple economic correlativity; emergent reinforcement (as the power of an existential excess/surplus in valuational formation to further re-direct and reiterate propositional alignment through the ongoing refinement of re(-)alignment); (the forceful re-direction of ) ordered imperatives (embedded in trans-cognitive judgments as further enabling intentional motivation in aspirational terms of reference); intentional satisfaction (to some extent, being ever present); (chaotic-non-chaotic interactions where the orchestration of incremental steps are eventually enhanced through) chaotic supplementation (if deemed positive in the productivity of its enacted valuational formation); suitable expression/s (through the collective consequence of proper consistency, appropriate coherence, apposite engagement); harmonic resolution (and the co-associated formations of) public assent and historical consensus (and an enhanced sense of existentially oriented) freedom; etc. (134)

A semantic vision of truth determination, after Alfred Tarski, perceives the need for a basic satisfaction of the following truth condition. The specifically distinctive representation of the meta-determination of truth is established if in the object language the intentional object(ive) in question is found to be present in the object language (with a meta-status grounded in zero). In other words, let us say, the idea of x is true iff x can be evidentially accounted for. Hence the formula: if p’ is T(rue) then p. Or, in transformational retreatment terms of reference: the treatment of p is true iff its retreatment can be obtained (on par with it pre-treatment). (135)
Of course, as already noted, there is a cautionary need, in truth determination, to ever differentiate ‘the apparently indubitable-like’ from the impossibility of ‘the absolute indubitable’! Our inability to focus absolutely on a metaphorical point in a rhetorical field implies that absolute truth determination is absolutely impossible even if provisional forms of truth remain accessible and obtainable in relative terms of reference given, equally, in each and every context our intentional appreciation is never completely at a loss. (136)
As a logical consequence of this phenomenological perspective of the double absolute impossibility of both dubitability and indubitability (that truth determination can never be absolutely experienced nor absolutely non-experience, and, neither should be perceived as being absolutely necessary nor as being absolutely absent) we can then line up the twin concepts of insurance and assurance. Given that at some nearby level of presuppositional interpretation of the world we already have a strong supported level of trust in our interpretations of this world as lived it follows that we ever have this insurance that we can reverse relatively superficial negative or false propositional statements in order to arrive at the relative assurance of that which has and must have a greater degree of historical consensus. I may have thought that ‘the dream apple that I found myself eating was very tastier’ it is true to say that ‘there are apples’ and ‘some of those apples when ripe are delicious to taste’. Or, the alcoholic patient when going through the DT’s who thought he saw a woman staring at him through a nearby window, seeing a malevolent face in the crumpled shape of the curtain, did actually see a window and what looked like a face staring at him through that same window, etc., because, with a little bit of imagination others, too, could see that same ‘face’. So, even though there was no ‘malevolent woman looking through a window’, still, it was true that there was this window and it had a curtain whose shape was such that it did look like a face looking out through that same window. (137)

As a fact of living with-others we ever see continual proof that somehow that we can confirm certain ideas about our perceptions, our factually reported accounts of certain events, the testimony of both ourselves and others, even some of our own beliefs, etc. And, even more, that we can re(-)assess many of these same confirmations in order to oversee a verification of the same. E.g., I know I got fifty dollars just dispensed from the automated teller machine because I still have the receipt for that amount left in my hand, but, am wondering if I put that fifty-dollar bill in my wallet or absently mindedly have left it in the machine. I look down and see it has not been left in the machine so assume I must have placed it in my wallet after all in which only a few coins remained. I recheck my wallet and see I did put it there as there is only one bill now in my wallet along with those few coins. A systematic-like theory of truth determination is going to have to explain this general ability to both confirm our propositions representations of lived-reality, and, then, later confirm the same, possibly by some other route (as a transformational pathway), if we remain or find ourselves in a position to do that process of verification. Of course, the philosophical problem is not so much that both confirmation and verification can occur, but, how such a double feat of accurate respecification is so often successfully performed? (139)
Recognition of a triple economic correlativity gives us one more error correcting mechanisms for dealing with truth determination (through ongoing alignment through ongoing re-alignment between the poles invoked in an ordered analysis on the grounds that all economies have to be tripolar as a minimum be that in modes of (ontological) presentation or (epistemological) representation or (non-systematically existential) re-presentation). This concept is a development of the Husserlian noetic-noematic correlativity between intentionality in its second sense of motivation and intentionality in its usual first sense of the intending towards the intentional object(ive) (given that the intentional structure of thoughts/ideas is such that it must possess an intentional objective). However, through an economic lens, this simple correlativity is expanded to include the polar relations between Object and Ego, Ego and World, and, World and Object. Through the inclusion of the Ego moment we have included subjectivity and this gives us the third sense of the intentional, namely, that it always co-occurs with a sense of transcendental subjectivity co-associated with the nature of that intentionality in its first two senses. So, e.g., seeing perceptual objects, in perceptual states of affairs, implies the necessary existence of a transcendental perceiver. But a ‘transcendental perceiver’, as a transcendent imputation, ‘standing’ beyond its series of individual adumbrations revealed through embodied interactions, does not imply and must not be used to infer that there exists a substantial sense of subjectivity beyond those imputed terms of its empirical employment (theoretical deployment, and critical redeployment)! In conventional terms of reference, we can refer to a subject, indeed, with a necessary sense of subjectivity, with its unique existential descriptors indicating a uniqueness in its existential history, but, as noted, we have no right to go beyond these level/s of its empirical employment, etc., and impute an agent existing in the so-called external world with its own internal world of cogitation. Hypothetically, at least, this triple economic correlativity establishes forms of isomorphic transformational equivalence, i.e., alignment, between these three poles in order to form such intentional content (between the retentional, intentional and the protentional aspects of an intentional economy) along with the trans-cognitive, judgmental appreciation of such content in trans-cognitive terms of reference (that may or may not adopt and adapt a critical trans-cognitive sense of ordering). In other words, on a cognitive, intentional level retrospective retention, presented intention and future oriented protention must successfully cooperated and find forms of harmonic resolution along with transformation isomorphic symmetry in order for an idea to progress and possess integrated complex molecular content (i.e., second order thoughts). Therefore, through the (transcendental) necessity that intentional processes must possess some degree of tripolar, isomorphic transformational symmetry it, therefore, implies that the ongoing constitution of intentional thematization must possess this triple form of economic correlativity for intentional thematization to make any degree of progress (albeit within that type of modeling that may or may not adopt and adapt this heuristic device of an ordered analysis). (140)
One of the theoretical byproducts of a triple economic correlativity would be the emergence of a sense of intentional reinforcement as the surplus power of an existential excess arises and spills over in a well-formed process of valuational formation. The existential forcefulness of this emergent surplus could also further re-direct and reiterate propositional alignment, between the relevant economic poles being invoked, through the refinement and correction of a process of ongoing re(-)alignment) (and hence, in part, the establishment of this aspect of auto-correction or auto-criticality). (141)

Each ordered form of judgment delivers its own particular set of imperatives. So, e.g., de-ontological judgments impel the performance of complex set of duties, a continuation of a perceived need to honour our obligations, etc. In its own complex manner, the pragmatical fourth order has a variety of imperatives that would call for a mix of parsimony, economy, efficiency, effectiveness, and/or, an appropriate observance of utility, etc. In this light we also need to note that not all imperatives can be equally deferred to simultaneously, and, therefore, forms of mediation or negotiation and arbitration must also be entered into in order to resolve conflicts of interest, prioritize objectives, apportion our psychic and non-psychic resources, etc. In a certain respect, discern the potency of that imperative in question, i.e., vis-à-vis other co-occurring imperatives ascertain the comparative pressures to see that imperative satisfied or deferred, estimate the probability of its successful realization should that project or program be enacted, intuit to what extent we have the ability and resources to oversee the full discharge of that project or program.
 As a suggestion, one could say that a judgment, as a form of harmonic resolution, expresses an imperative somewhat in keeping with its intentional tenor? So, our (cognitive fourth ordered) perceptual preoccupations with a delicious looking-apple, with a desire to appropriate the same, once self-permitted and/or other-permitted, may imply its being picked off an apple tree or being picked out from a display of apples at the stall of a fruitmonger (through pragmatically seeking to avail ourselves of that same apple in a trans-cognitive fourth ordered act of appropriation). Judgments have ramifications, in keeping with their enactment, and thence their present implications and future consequences (dependent upon the nature of that response and whether enactment is acted upon, non-acted upon or not acted upon through some form of deferral).
  (142)

Under the heading of chaotic supplementation, I perceive the possibility of an emergent supplement that further gives weight to that specific ordered assessment in question. As long as that chaotically induced supplement is relatively positive in this regard rather than in a negative sense where it produces a sense of relative erasure, i.e., a weakening of the valuational formation associated with its reception. In this regard we can see this semblance of a supplement as a form of emergence that enhances the impelled ‘weight’ of that intuited trans-cognitive determination should this supplement contribute to its collective positivity (in this role of acting like an imperative). (143)
Enhancement of this emergent sense of a specifically tuned, distinctly ordered imperative would, itself, be enhanced through suitable forms of expression/s arising from the collective consequences arising from an observance of proper consistency, appropriate coherence, and apposite engagement as expressed through the ongoing, overall process of truth determination/s. (144)
The main factor behind all forms of emergence, in the form of enhancement through supplementation, etc., arises through harmonic resolution to that extent it is centered in ongoing, overall, transcendental suspensions suitably exercised in regard to representation of both those relational situations per se and in their relevant relational contextualization (of embodiment/s, embeddedness/es and embankment/s as explored elsewhere. (145)
‘Public assent’ and ‘historical consensus’ are two facets of our cultural worlds given their tendency for them to impose their cultural hegemony on the life-worlds entailed therein. This is how chess is played officially. In an orthodox democracy there should be one equal vote per person (although one wonders to what extent that is being observed when wealthy people, huge corporations and multi-nationals, or, even very determined foreign powers alone can steel elections or at least get elected officials to generally give them what they want). We could say that ‘public assent’ is how the ‘public will’ definitively seems to have taken a certain stand without necessarily being enacted politically, and, ‘historical consensus’ where such public assent is institutionalized to some extent or other. E.g., at some stage, in Australia, the public decided that capital punishment was not suitably civilized, and, politicians eventually followed this cue and legislated accordingly. (146) 
And ‘the truth shall make you free’ – encapsulates an existential insight that holding to the facts will better serve you (even if in some situations existentially oriented forms of dissembling might also be called for. To be existentially ‘open’ does not mean you have to be transparently naïve before others who may wish to prioritize their own machinations at the expense of the relational situation itself). The more aligned we are with how we perceive reality to be, on the whole, the more freedom we should find ourselves experiencing. This freedom enhances our confirmed truth determination and, thereby, furthers and strengthens their ongoing verification until such a time we find we have lost that appearance of freedom. So, e.g., a certain scientific theory seems to work well for us, but, when meeting anomalies not accounted for through current theoretical approaches then that theoretical edifice will find itself seriously called into question.
 A resolution of such anomalies would then return to us a renewed sense of freedom.
 (147)

An appreciation of these fifteen headings will give us some understanding how the overall metaphorical ‘weight’ of truth determinations, thematized in an ordered framework, emerges to confirm and verify such ascertainment, find public assent and, eventually, some institutionalized form of historical consensus. (148)
Let me now proffer a series of concluding conclusions, comments and observations centered on the question ‘why propose, develop and disseminate this ordered philosophy?’ (149)

Logic seems to apply to static forms of identity. E.g., x is y; x is not y; x and y share feature a; x and y do not share feature a; x and y can only share presuppositions q, etc. But a ‘logic’ of transformation must be dialectical! The seed is not the sprout, yet, it cannot be absolutely not sprout-related since it becomes the sprout should it survive this process of growth. So, e.g., x becomes through transformational pathway p at some time or period t a transformed product y; x does not become through transformational pathway p at some time or period t a transformed product y; the transformations of x and y at some time or period t entail feature a; the transformations of x and y at some time or period t do not entail feature a; etc. (150)

An ordered framework is one way to deal with distinctive typological-transformations between orders and transformational-transitions enacted within an order. So, e.g., compare ‘eating a dream apple in a vivid dream state’, ‘waking up to realized you were dreaming’, ‘having the desire to find an apple to eat’, ‘realizing this desire to eat an apple’. Let me label these four propositions, respectively as P1, P2, P3 & P4. Enacted purely in imaginary or virtual terms of reference their sixth order factual status can only be sixth cognitively-ordered intentionally formed product-content entertained in a sixth trans-cognitively ordered process state of virtual entertainment only. Enactment in virtual terms of reference remains only virtual in orientation if not acted upon in non-virtual terms of reference. Then, enacted upon in non-virtual terms of reference we find either the non-successful realization of that intentional objective or set of objectives (in our first intentional sense), partial realization of that objective, etc., or, adequate or full realization of that intentional objectivity. Moreover, through the enactment of such intentional objectivity (be such enactment acted upon, non-acted upon or not acted upon through deferment) we can also note the current non-meeting with unintentional consequences, the meeting with unintentional consequences and/or the completely unanticipated meeting with not-intended consequences (whose occurrence has no direct relation with that relational situation other than their unexpected intrusion or eruption). Now, read through the lens of our ordered scheme we will note that P1 is a sixth ordered experience whose content is only fifth order in status although it might also be mistaken for being non-virtual and sixth order in status.
 However, if we were to more closely inspect such imagery we should find that a full complement of expected modalities associated with apple phenomena to not be met. In the actuality of the dream sequence the possibility of eating an apple was purely imagined. In P2, on waking, we realize the actuality of the dream experience and know that its cognitive intentional content pertained only to a fifth order in status. In P3 I acknowledge that this desire is a sixth ordered fact the intentional objective of this desire currently possesses only a fifth order in status. In P4 we find a sixth order status on both cognitive and trans-cognitive levels of interaction as entered into in this world as lived. (151)

Intentional enaction can pass from a fifth ordered status to a sixth ordered status through an act of will whose motivations may or may not be clarified, where the ramifications may or may not be sufficiently entertained, and, where the chaotic nature of that decision can extend well beyond the mere chaotic origination of the same. One could argue that the harmonic resolution enacted in a process of decision making is always chaotic in its relative constitution but our ability to then act or not act upon the same is a different matter in terms of its relatively external chaotic ramifications… all of which may or may not be fully and suitably appreciated. Indeed, as we equally have neither absolute access to truth nor absolute access to non-truth it follows that we may not be able to anticipate whether the overall relatively external ramifications of an enacted decision, or series and/or set/s of decisions may or may not have a relatively chaotic complexion. As a metaphor here, we could compare this to the incidental tossing of a snowball high up on the slopes of a snowy mountain not knowing or anticipating that it might produce an avalanche further down the slopes, whereas, in contrast, the deliberate explosion of a huge overhanding ledge of snow and ice, in order to remove its threat of producing a future avalanche, is more than likely to dislodge more snow and ice than that merely moved by the explosion itself. Despite the relatively internal chaotic complexion of the intentional act as a result of the chaotic act of harmonization arrived at in the resolution of that intentional formation, still, we should not expect that those necessary chaotic origins are necessarily disseminated beyond the psychic limits of that intentional act itself (although communication of that intentional content of an intentional act is also necessarily chaotic in its aligned re-enactment). Because we possess these limits as conscious human beings we can never fully anticipate the full consequences of our enacted intentions, although, at the same time, we equally cannot be accused of not having some form of anticipation by virtue of the commission of an intentional enactment given our first sense of the intentional as ‘directedness towards an intentional objective’. More correctly, that should read our ‘re-directedness’ towards an intentional objective by virtue of the chaotic origination of each relatively discreet instance and interconnected instances of momentarily formed ideation (as a series and/or set/s of ideational acts). Now, these qualifications noted, we are then in a position to determine the ordered nature/s of those ideational act w.r.t. both their content and as intentional processes. I.e., conduct both an order evaluation and ordered valuation of the same. Then, by noting such appreciation of the specificity of the valuational formation in question, we can reexamine the same in a more philosophical light (noting our list of topics that philosophers more appear to focus on, rather than, say, e.g., scientists or engineers or literary critics, etc.). (152)

At some stage in their explorations, a philosopher is going to propose either the relative presence or relative absence of a philosophically conceived sense of deficit. This ‘philosophical deficit’ would be declared to be as either present or absent in the representation of a certain relational situation through a focusing on the intentional intervention that was or was not entered into in order to maintain or amplify the relational value of that situation as it found embedded, embodied and embanked in wider relational terms of reference. So, e.g., an orchardist, hopefully, might not mind one hungry, hard-working fruit-picker from eating one of their finest apples whilst working, still, they might resent a member of the public walking pass and taking an apple off their fruit stall without having a good reason for not paying for the same. Here, the same type of act is seen to have different forms of de-ontological value albeit in different contexts. The philosopher being seen as a disciplinarian who should be able to account for these differences in e/valuation that were either already appreciated or perhaps should be appreciated an articulated as different (or not different), and, why such articulations should be held (with the necessary arguments being either implied or fully explicated, etc.). I.e., that the philosopher is a disciplinarian who must explicate the nature of that philosophical deficit, and, perhaps, also be expected to explain how that deficit might be diminished through forms of intervention, etc. (153)

This ongoing determination of truth value/s is an emergent affair that is both periodically sequential through incremental orchestration and momentary trans-sequential when chaotically re-directed in a positive manner; i.e., in a manner that appears to radically promote, relative to the realignment forged in non-chaotic orchestration, forms of re-alignment that incrementally progress those evaluations themselves in a non-incremental sense. If alignment is the key to progress, say, to a sixth order from a fifth order, or, for that matter, from any one order to another higher order (treated either in a linear format, or, in a circular format through an ongoing process of non-chaotically oriented rethematization and chaotically oriented re-thematization) then the rules for such an ordered transformation need to be observed. Relatively internal to the objective, in cognitive terms of reference, thought there needs to observe ideational non-contradiction and consistent integrity, as well as both propriety and appropriateness in valuational formation, whereas, in contrast, in a more contextual orientation, perception needs to observe both contextual integration and coherence along with appropriateness and appositeness in valuational formation. Similarly, in trans-cognitive terms of reference, some or all of these same seven qualities need to be critically present in order to establish provisional truth determinations and, thence, their confirmation to be followed by later processes of verification. It could be argued that all transformations (between orders) and transitions (within an order) are only achieved through a relative and relevant process of ongoing harmonic resolution (better served, if not best served, by being centered in and through the ongoing, overall transcendental suspension). This perspective in truth determination through its evaluation in a process of valuational formation, is fostered through the harmonic impact discerned in and through suitable forms of iteration. But, the iteration of what? Moreover, we must also ask, an alignment between what? (154)

For convenience we can propose that what is preserved in transitions and transformation is the propositional representations being intentionally explored in both cognitive and trans-cognitive terms of reference. But, propositional content being thematized in a textual economy between the poles of the textual (at the Object pole), the meta-textual (at the World pole) and the non-textual (at the Ego pole). As already explained, the subtle privileging/deprivileging of these polarities results in our orders with intentional processes being more trans-cognitive in ordered orientation and intentional content being more cognitive in ordered orientation. What does this entail? The proposing of sets of logical subjects, such as objects, object-states, objectives, objectives treated in an abstract manner, etc; con-texts and genres of behaviour (able to both ‘write’ and ‘read’ classical forms of textual deposition), a range of valuational ‘values’ from matters of identity (through a mapping of sense) to functionality (in a determination of meaning) to value formation (in a determination of non-systematic/systematic existential meaningfulness or 
the relative lack thereof); etc. (155)

Originally, the concept of orders was developed in order to systematically understand how the verb ‘to be’ is utilized in a text, and, how these phenomenological distinctive patterns in use might relate to both each other and our apparent ‘experience of reality’ (through a determination of the apparent ‘reality of that experience’). In effect being cast as a critical tool to help us distinguish between these different uses of this verb ‘to be’. Into this mix was also the observation that different forms of value needed to be critically demarcated on a relatively superficial level of exposition whilst also noting in what manner they might enter into deeper forms of accommodation given the supposition that all forms of judgment have one deeper form of (transcendental) enstructuring. I also noted a number of philosophical conundrums could be combined in one scheme. E.g., who is Father Xmas also know as Santa Claus, etc? Or, what status has ‘the current bald king of France’, or ‘square circles’, ‘green noises’, ‘unicorns’ and so on? A superficial inspection offered the insight that molecular thoughts, as the subsistent content of ideas as ideational processes. Then, I envisaged some form of a resonance taking place between ideational or conceptual processes and perceptual processes with the former representing a more temporal orientation in comparison to the spatial orientation of perceptual visualization, etc. I soon saw that the relative internality of the first and second orders, and their respective atomicity and molecularity, mirrored the contextual externality of the non-contextually integrated fifth ordered possible facts and more fully integrated sixth ordered actual facts. That atomic thoughts represented simple, essential, phenomenological states of affairs that found forms of molecular integration when those semantic possibilities were open to those forms of integration. Failing to find a second order those tentative candidates could not be thought in the form of an integrated idea… and those ideas that could be perceived could be imagined. And if these imaginations could be imagined in spatial-temporal terms of reference then they could also arise as possible facts in this world as lived… of which some could also be treated as actual facts.
 Hence the linear nature of this ordered economy. But, through the triangularity of tripolar economies, such economic behaviour might well be better thought of as circular (like the overall hermeneutic circle of comprehension where we find the three poles of wholes, parts, and, parts-and-wholes operating in such a manner so as to enrich the thematization of the topic being explored in such cyclical terms of reference). To link a first order with a sixth order, or v.v., I envisaged that each order was its own autonomous economy with background and co-associated sense of transcendental subjectivity. Then, all we had to do was see a first order background as consisting primarily of the world of actual facts treated to some form of semantic disintegration and atomic-like essentialization. Index, the first ordered background then acted like a semantic map of our intracultural-intercultural worlds as lived. Viewed this way and treating ordered gestalt backgrounds as a link between the orders now gave me a more integrated non-linear vision of these six orders. (156)

By such machinations a format slowly evolved that offered a powerful heuristic approach to the disentangling of a numerous philosophical controversies centered on the confusion of different ordered forms of judgmental values and/or different types of intentional content. So, we would not normally confuse, e.g., a ‘dream apple’ with a ‘non-virtual apple’, and, neither would we confuse, e.g., ‘a desire to eat an apple’ with ‘a memory of an apple once eaten’, etc. (157)


After the format of this heuristic device had shaken itself into this shape as outlined I realized that not only could, e.g., the phenomenological orientation of textual experience be accounted for through a subtle privileging of the Object pole (in its gestalt schematization of this ordered philosophy) I went on to envisage what might happen if deprivileging were also to be taken into this account. In effect, putting this ordered scheme on a more systematic basis centered on a gestalt economy reread through an intentional lens complemented or supplemented, in turn, with a further variety of overlapping economic accounts conducted, e.g., in terms of textual formation, processes of representation, considerations of anticipated consequences, aspirations, imperatives and their negotiated arbitration, etc., etc. These inputs, through accommodation, considerably enriching our understanding of both intentional formation and its co-associated processes of textual deposition, etc. (158)

The dynamics implied in this economy were also seen to coincide and be centered by an ongoing, overall transcendental suspension. Moreover, as noted recently, all three poles could be read as a different type of suspension, and, whose mutual correlativity automatically invoked the other two types of suspension that, collectively, constituted this overall suspension. Moreover, a closer experiential appreciation of existentially oriented phenomena also led to a more integrated appreciation of the existential nature of relationally oriented experience, and, whose comprehension revealed how existential enrichment of lived experience could be better entered into both personally and interpersonally. All in all, a complex scheme built on some simple ideas that would assist the serious philosopher in their quest to better understand this world as lived, and, as a device that must also assist other disciplinarians seeking to more closely understand both the nature and limits of their respective disciplines. (159)

Why propose an ordered approach to philosophical scrutiny? Why not?! Granted its dissemination is complex and something that one might prefer to avoid, still, given its utility perhaps even a small investment in time and energy should proffer a richer reward… diffusing a wide assortment of perennial philosophical controversies and giving back to the earnest philosopher the time to invest in more profitable areas of research and concern. (160)






      Noël Tointon, Wentworth Falls, 23.2.19.

Postscript:


In nearing the end of this book, in Appendix E, I asked the following series of questions in order to both avoid the formation of philosophical nonsense and to screen out its (re)presented existence:
An Ordered Interrogation

1. First, do the semantic qualities in the proposition in question have a direct or indirect phenomenological-like sense of presentation in an atomistic-like fashion. I.e., in an essential format do these essential features represented have a simple semantic description such as, e.g., this is ‘hot’; this is ‘red’; this ‘taste’ is not ‘salty’ but is rather ‘sweet’, etc.

2. Second, in the integration of a specific set of first ordered essential descriptions can their putatively integrated representation (as a ‘this’ or ‘these’) be semantically integrated. Ruling in, e.g., square tables, but, ruling out tables in the shape of a square-circle...


2a. Such integration also allowing us to ask what the aesthetic potential of that being represented might be found to possess in well-considered aesthetic reflection?

3. Third, as an integrated thought, can such a thought be experienced conceptually as the content of an idea.


3a. Such process considerations also allowing us to ask if that situation, as a lived situation (with-others) as represented, has deontological implications and concerns?

4. Fourth, asking if that idea (with its second ordered thought content, can also be perceived or imagined as an image with a spatio-temporal configuration? 


4a. Such considerations also allowing us to ask if that situation, as a lived situation (with-others) as represented, has pragmatical implications and concerns?

5. Fifth, asking what that propositional text, in its textual representation, has from a factual-like perspective in terms of possibility, probability or potency (to be a factual representation of lived reality). 

5a. In that light of possibility, asking what hermeneutical implications and concerns may well arise (in terms of genres of behaviour, types of con-texts, etc.)?

6. Discerning to what extent this proposition can be treated as if it were a true representation of a lived reality as found with-others, i.e., as a statement (nominating and describing a certain fact or series/sets of facts that could be treated as [provisionally] ‘true’)? [17]

We can also then ask in what sense or to what extent sixth ordered facts, as statements or factually discerned experiential features, can be semantically tracked as first ordered semantic units (and, thereby, render this scheme as circular rather than as just linear in its sequential ‘progressiveness’). [18]

Treated in this manner we can see what order a certain proposition arrives at but which can progress no further… and, therefore, can never be directly rendered as a (true) sixth ordered statement. So, e.g., a ‘current king of France’ does not exist… so of course he has no sense of humour because it would be impossible for such a non-existent entity to have a sense of humour in the first place, or be bald, and so on. On the other hand, I could make the statement that “I have entertained this proposition of ‘the current king of France who is bald’ as not being a statement.” Given that, through general consensus, this non-existent entity has no sixth ordered factual force. Just as it is semantically impossible ‘to have drunk a cup of tea’ in a non-presented future tense. Or, accepting, e.g., that Santa Claus is only a mythical sixth order entity, etc. and only a fifth ordered possible fact (admittedly cast as doing impossible things like descending multiple chimneys, etc.). [19]

A number of other tests could also be supplied to help us weed out deception and nonsense, etc. Could that represented be encountered, recognized and/or engaged? Are the necessary preconditions in place for the conditional experience of that putatively being represented? Are the probable consequences of a certain attitude desirable? Should final truth determinations be observed as more provisional than settled, and so on…? [20] (161)
On further reflection I would also like to give each of these order three headings that can also be asked in the form of a questions:

First Cognitive/Trans-Cognitive Order:
Nominative; Denominative; Articulated
Second Cognitive/Trans-Cognitive Order:
Integrated, Integral; Integrity
Third Cognitive/Trans-Cognitive Order
Personal, Inter-Personal; Trans-Personal
Fourth Cognitive/Trans-Cognitive Order:
Efficient, Effective; Efficacious 
Fifth Cognitive/Trans-Cognitive Order:
Possibility, Probability; Potency
Sixth Cognitive/Trans-Cognitive Order:
Imputed, Evidenced; Grounded (162)

E.g., in the First order we could ask can if this cognitive phenomenon in an essential presentation be semantically treated in a nominative manner with a name or named description? This taste experience, e.g., is ‘salty’. Can it then be ‘described’ by linking other nominatives or denominatives… e.g., saline, like brine, being brackish, etc? Last, if cognitive treatment is in place, can we also treat it in a trans-cognitive sense as fully articulated in a process of judgment? This trans-cognitive judgment is able to take place because of its full nominative and denominative pre-thematization. Yes, ‘this brackish-like experience’ is ‘salty’, and so on. (163)
In this regard, these 18 categories can also be given the following synonyms:
1. Named, Described; Explicated
 

2. Co-ordinated, Coherent; Holistic

3. Self-Conceived, Other-Conceived; Trans-Conceived

4. Self-Perceived, Other-Perceived; Trans-Perceived

5. Potential, Likeliness; Near-Certainty

6. Inferred, Proven; Systematized
 (164)

� 	First conducted in the penultimate chapter in the extended essay presented in my Theological Investigations, Volume II.


� 	This third textual moment is ‘non-textual’ because in an act of deeply engrossed reading we forget we are reading… and, therein and thereafter, suffer or enjoy the apparently intended simulation being unfolded in our more complete reading of that text to that extent we ‘continue to read’ and ‘not think we are currently reading’.


� 	In previous essays, before writing this current volume, I have nominated the phenomenal-phenomenological moment as ‘Object’ given its gestalt focusing on the intentional object(ive). Then, given the meta-textual emphasis on the consonant generality of the hermeneutic background field I have nominated as ‘World’. Last, I have nominated the non-textual dimension as ‘Ego’ given its emergent manifestation of co-associated transcendental-subjectivity (and its inescapable link with transcendental-inter-subjectivity given the inescapable necessity of our being-with-others).


� 	Because all three poles are joint contrary correlatives that must mutually co-define each other, and, where the non-existence of any one pole would render that tripolar economy immediately defunct.


� 	I.e., essential atomic-like configurations of phenomenal-phenomenological sense prior to their second order essential molecular integration along with its potential for an aesthetic reading (in more complex states of representation). The difference between first order and second order intentional/cognitive states and their trans-intentional/trans-cognitive appreciation is much like the difference between a ‘red square’ and a ‘round square’. ‘Redness’ and ‘squareness’ can form an integrated second order molecular compound of a ‘red-square(ness)’. Whereas, in contrast, there can be no second order integration of these other two atomic concepts of ‘roundness’ and ‘squareness’ so a ‘round square(ness)’ cannot obtain a second order of integrated intentional experience (as the integrated subsistent thought content of an existent idea), and, expressed in my nomenclature, therefore, cannot be ‘hyphenated’ (as an indication of successful integration).  It follows, furthermore, that if a second ordered intentional existence cannot be obtained then such a tentative molecular reading cannot advance any further to any other higher order. On a cognitive level this would mean that a round-square cannot be thought in integrated conceptual terms as an idea that could be entertained which further implies in cognitive fourth ordered perceptual terms that it could never be imagined let alone seen. 


� 	E.g., in a perceptual state of seeing a red-square object, or, in imagining a red-square object, or, as a product of both non-virtual and the virtual, the memory of a red-square perception or prior act of an imagining of the same.


� 	Immanual Kant; The Critique of Pure Reason, section titled Aphiboly…


� 	‘Perceptual-like’ includes, dreams, visualizations, memories, etc. I.e., all perceptual-like states that do not appear to arise through the directness of some accessible form of perception. The inverse resonance between the third and fourth orders implies that a promotion of the tir order is an automatic inverse demotion of the fourth order, and v.v. In a trans-cognitive set of orders de-ontological value is entertained in an inverse relationship with pragmatical fourth order considerations.


� 	So, it is relatively normal for different communities to have different sets of confirmed facts/narratives/histories, etc. On the other hand, sixth order discernments should be judgments suitably exercised in the light of the relevant factual inputs, etc. (and thematized through the suitably exercised ongoing, overall transcendental suspensions). 


� 	This full list of abbreviated heading is problems, logics, categories, reflections, consequences, applications and e/valuations. Refer to paragraphs 18 (as a summary of paragraph 17).


� 	I.e., even though it is true that certain Western cultures perform myths centered around this mythological character of Father Xmas, and, this cultural practice is a true fact, still, this ‘Father Xmas’, as ‘Santa Claus’, as an historical person with such a ‘history’, is not a true actual fact at any time in any reputable actual fact-based history. 


� 	E.g., ‘most adults do not have sexual relations with children as a description)’, therefore, ‘it is wrong for adults to have sexual relations with children (as a prescription/proscription)’, because it is also understood that certain additional reasons can be validly imported, namely, ‘questions of informed consent, disapproval of perverted power relations, asymmetrical motives and consequences, etc., etc.’ 


� 	I.e., as a formula that could be cashed out in more detail as meta-textually recognized in general, hermeneutical terms of reference, encountered as intentional objects in particular-essential phenomenal-phenomenological terms of reference, and, specifically in simulated existential non-textual terms of reference. Hence the appropriateness, propriety and appositeness, respectively, of such collective inputs if ‘suitably’ organized.


� 	I treat ‘value formation’ as just one part in ‘valuational formation’ that must also ‘economically’ include e/valuations of identity (self and/or otherwise) and functionality (of our genres and con-texts currently co-opted in that transcendentally oriented process of trans-cognitive e/valuation).


� 	To begin with I ran with five classificational orders, but, early on perceived a need for non-integrated/integrated subsistents in both internal and contextual orientations and that would imply a need for a sixfold classification.


� 	E.g., refer to paragraph xx.


� 	‘Classical’ in the sense of a text both linguistically inscribed and transcribed (although we may also extend this definition to include those intentionally deposited artefacts that appear to portend forms of intentional significance beyond the mere form of their deposition so as to include, e.g., photos, works of art and music, etc., but not footprints, shadows, a boulder rolled down a hill, the mere fact of embodiment unless it is acting as a medium that appears to be signalling in some form or other).


� 	Respectively in phenomenal-phenomenological, hermeneutical and non-systematic existential terms of reference. I.e., non-fake, ‘real’ science must be conducted in and through a scientific life-world and all that that entails.


� 	Given that ‘wholes’, through emergence, find a sense of privilege amplified through an ongoing, overall transcendental suspension of their intentional basis.


� 	I usually use the term ‘navigate’ to mean our movement around physical objects and through various physical states, but, here it applies to our ‘psychic movement’ through this type of list of putative principles. By ‘negotiation’ is more meant either our legal and political renegotiation of this cultural-intercultural minefield or our psychic re-negotiation of this same landscape where people under an involvement with the exigencies of certain similar types of situations, either direct and/or indirect in scope, have to psychically re-negotiate their stance in these matters. E.g., in a situation I find resonant with this type of circumstance, just days before leaving to travel to Europe for the first time, my very old cat got into a fight, probably with another cat, and had to be stiched up. I had a good friend who would have looked after my cat very well but felt it was not right to have either my sixteen-year old cat further suffer or to put my friend through the considerable worries of having to look after my cat in view of the prospect that she may well not recover from these serious injuries despite all the care and attention that would have been expended. So, contrary to my previous principles, decided I had to put my cat down. On reflection upon my ethical shift in this matter definitely formed the opinion, on this topic of euthanasia, that when people are suffering, especially at the end of their lives, despite the best of palliative care, and, if all relevant parties were happy to enact the suffering person freely chosen wishes in this regard, that there should be no final legal obstacles to its commission. I also know that in the medical field unofficial forms of passive and/or active intervention in such matters do get enacted on fully compassionate grounds with or without the full participation of the suffering person and their relatives, spouses and friends, and, that it would be better for all parties that such legal pathways should be suitably established to better supervise such practices already in place. E.g., the mere withholding of antibiotics or the dispensing of a stronger dose of an opioid form of pain relief should not be enacted in this legal grey zone but properly navigated and negotiated especially in those situations where the patient, themselves, desire such an approach, or, where those in a position to make decisions on the behalf of a person not capable of making such final decisions are not permitted to fully enact their self-perceived total duty of care in this same regard.


� 	Just as the professional architect of a bridge must design the same with one eye on the de-ontological observance of their duties and one eye on the pragmatics of such developments, still, on a deeper level, forms of accommodation must exist and be found expressed in conventional terms in order to resolve such relatively superficial tensions between different ordered forms of e/valuation. In this instance between the de-ontological and pragmatic (with or without aesthetical inputs as well).


� 	Meant in both a non-systematic and systematic sense, although with a prioritization of the latter.


� 	‘Enaction’ has been defined elsewhere as ‘a decision to involve patterns of action, non-action and/or non-decided upon inaction’.


� 	‘Etc.’ refers to our headings of ‘problems, logics, etc.’


� 	‘Relatively truthful’ for a number of reason given part-truth telling, truth determination as a work in progress, truth determination as never being absolutely able to be fully determined, etc., even though the degree of determination to date may well be suitably commensurate with our co-associated intentions. 


� 	In what I call the ‘microscope test’ (as we attempt to look more closely into the detail of that dream sequence.


� 	Although we have a cognitive economy and its cognitive ordering, and, we have a trans-cognitive economy and its trans-cognitive ordering, still, we can assume that both work together and that the former can be seen as the intentional content and the latter as its trans-intentional appreciation just as, e.g., the expression ‘judgment’ has been shown to possess both senses.


� 	Cognitive orders in square brackets.


� 	Some languages more overtly recognize such shifts. In Sanskrit, e.g., such meta-treatment will produce an abstract noun (e.g., with the addition of ‘tva’ in the formation of a neuter abstract noun).


� 	Not in a critical transcendental phenomenological sense through the auspices of an overall suspension but merely through looking for type of categories, such as differentiating de-ontological form from pragmatical form, or, second order descriptions form third order prescriptions and proscriptions, or, possible facts, even with a high potency in probability, from actual facts that are well-established, etc. 


� 	An interesting aspect here is how neo-liberal ideological policy pressures, e.g., can end up rewriting our institutions in ways not necessarily thought desirable by the public. Or, how this subtle rewriting of our institutions then alters the way governments operate, and, how democratic governance, e.g., can be seriously distorted in the process, etc.


� 	A ‘project’ being ‘a relatively straight forward set of sequences that need to be observed in order to realize the objective of that imperative’, whereas, in contrast, I define a ‘program’ as ‘complex clusters of sequences that need to be observed in order to realize a relatively more complex objective’ (like, e.g., ‘merely writing an essay’ versus ‘completing a university degree’, etc.).


� 	Judgments, seen as the enactment of imperatives, implies that some form of transcendental subjectivity is involved, be that directly and/or indirectly. That, perhaps the primary form of enactment is centered, primarily, in the third trans-cognitive order, and, secondarily, in the second order of the aesthetical and in the fourth order of the pragmatical (given an Ego privileging in these three orders only). However, the trans-cognitive first order, fifth order and the six order appear to have a more passive constitution in the sense that to enact a first order all we have to do is envisage, rhetorically and/or metaphorically, nominate (by name only) and/or denominate (imaginatively) a unique phenomenal-phenomenological state in its eidetic particularity, or, to enact a fifth order is to imaginatively inspect potentiality, possibility, probability and/or potency, or, to enact a sixth order fact merely means to passively give our assent to our acceptance of its actual factual status. 


� 	I am reminded here of the current, lengthy impasse between, say, the physics of relativity and quantum physics. We could note here that to have two disparate theories or interpretations of reality is somewhat disconcerting given that we also believe we live in the same ‘one’ world as lived. It would be nice to find some form of a Maldacena-like duality where forms of mutual correlativity indicate such a union and unity. As a possible approach for a resolution of this impasse I would suggest that physic as an economy would necessitate three theoretical fames of reference integrated through some mutual form of a triple correlativity entertained between these three sub-economic spheres of physical representations, etc. In such an approach we can note that this third sub-economy must have elements both similar to the other two sub-economies and dissimilar to the same. In this regard, just how do such theoretical logical subjects such as, e.g., particles, waves, mass, fields, energy, time, space, etc., can find themselves both differentiated and integrated in this third sub-economy (which could be provisionally titled as ‘trans-quantum-relativity physics’; in the same manner that the non-textual moment is both independent and not independent from the psychic play of both text and meta-text as found epistemologically enacted in and through the overall suspension to that extent this suspension is suitably engendered (whilst recognizing an ontological aspect must be dialectically and directly co-associated in order for the former aspect to be appreciated, and v.v.).


� 	This phenomenon of ‘freedom’ is a bit like, metaphorically, the experiential semblance of ‘textual transparency’. When we find a text presents relatively no difficulties in our translation and/or interpretation of the same, or, when we find once again this ability to effortless progress through that same text should we meet and overcome the relative opaqueness of a section that was not able to be read for a period of time.


� 	Generally, if dreams are vivid we find we are creating that dream imagery, or, at least seem to know that. Whereas, if not so consciously aware, we find only surreal imagery being produced whose reality appears less real, albeit in an everyday sense; but, which could still be quite disturbing despite its appearance of diminished gestalt integrity.


� 	Originally, nominated with an ‘a’ as ‘subsistant’ and contrasted with a process as an ‘existant’.


� 	Dialectically, given the gestalt impossibility of encountering, recognizing and engaging with an absolute category (being treated, so-called, ‘in itself’ or ‘of itself’ or ‘by itself, etc.) we should also qualify ‘actual’ as ‘not absolutely actual’… and pure ‘potentiality’ itself also ‘not being absolutely possible’. With this dialectical qualification now to hand, how are we re-perceive these concepts of ‘actuality’ and ‘possibility’? By accepting we cannot treat any fact as absolutely established even though it may as well be regarded as absolutely established (like, e.g., Caesar crossing the Rubicon, etc.). Then, we can also treat the presuppositional structures of a specific fact, either possible or actual, as also possessing a status that is neither absolutely actual or absolutely possible even if ascribed with a well-working ascription one way or the other. So, e.g., even a unicorn is not a mere possibility given that horse-like animals and horn-like structure can be found to exists as actual facts.


� 	One might be able to imagine a somewhat ‘squared-circle’, perhaps more in the form of a sort of octagon, e.g., but certainly not as a ‘square circle’ (given that contradiction in terms). Or, we could render this proposition ‘square circle’ as not being able to form a ‘square-circle’ on the grounds that it lacks the necessary degree, or any degree for that matter, of semantic integration (hence the absence of the ‘-‘).


� 	This taste experience is ‘salty’ because it is saline in its type of taste; therefore, this positive judgment – this is salty because it is saline to the taste!


� 	This set of atomic essences can co-ordinated, have been coherently integrated; therefore, this positive judgment that those aspect-features are integral to that type of experience, and, that that this type of experience may well have aesthetic potential, thence this potential reading of ‘aesthetic integrity’ should it be observed.


� 	This conception, as an idea, can be entertained by me, and could be entertained by you; therefore, is trans-conceptual as a judgment// moreover, as a duty or obligation of mine is mine to enact, as a duty or obligation of yours is a duty or obligation of yours to enact; therefore, this duty or obligation should be enacted by any or all relevant parties.


� 	This perception, as an image, can be entertained by me, and could be entertained by you; therefore, is trans-perceptual as a judgment // moreover, in pragmatic considerations, this practice or process is efficient or economic in its utilization of resources, capital, time, etc., perhaps, moreover, such efficiency is also effective in the meeting of our intentional objectives; but may or may not be efficacious (in its radical transformation of root-causes; just as this cream may effectively stops the symptoms of this rash from manifesting itself, but, may or may not have eliminated the root-causes of that rash if that cream were to be stopped being applied and those symptoms were to re-appear with the direct implication that that cream could only be deemed to be ‘effective’ but not ‘efficacious’.


� 	On spatio-temporal grounds of possibility; or hermeneutic grounds of possibility for the of apparent possession of a certain sense, meaning and/or meaningfulness, i.e., significance, we have these gradations from relatively mere possibility to a more probable sense of probability; and on to a sense of potency where we can almost assume the imputation of a sixth ordered sense of status (in a relatively more hermeneutically oriented frame of reference).


� 	Considering facts as both the content of a judgment and/or as positive process of making statements we have imputed facts that have a high likelihood of confirmation and/or (a later, positive meta-philosophical form of treatment to be read as a process of) verification, or, imputations that are proven, i.e., confirmed and/or verified through evidence, testimony, inference, etc., and, their incorporation into a system of historical interpretations where such statements have an important role of fundamentally grounding the basis of that historical interpretation built upon that basis. So, e.g., Julius Caesar most likely eat that day before crossing the Rubicon; he would have done so with his troops, etc., or soon thereafter; and, the near-indisputable fact that we went to Rome from Gaul with his legionnaires by crossing this river rather than sailing along the coast!





