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Part II: A Contragrammatical Philosophy

Seventh Essay: The Philosophy of Power and the Power of Philosophy,

And,

The Philosophy of Discipline and the Discipline of Philosophy*

At the center of a contragram we can find a glimpse of reality…

0.    Pre-Introduction


A contragram
 gives with one hand and takes away with the other, in effect, gives us, through such cancellation, a type of suspension. E.g., how could a well-focused vision of a philosophy of power not also put into our hands an approach as to how power, itself, could be exerted, and, thereby, demonstrate how powerful that same philosophy could be through the exercised influence/s of those same insights?! By such means balancing, balancing out, a passive understanding of this topic with an active exercise of its apparent injunctions as described? But, since when can descriptions of behaviour become both positive prescriptions and negative proscriptions of behaviour at the same time (and v.v?)? Are we to assume that the naturalistic fallacy itself is fallacious if such a transformation is observed in and through the utilization of a suitable (transcendental) suspension? Or, take the position that I would hold, that perpetrating a naturalistic fallacy should be avoided in our explorations when enacted on a relatively superficial level, but, transcended when the limits of that fallacy, themselves, are suitably bypassed. In this regard I would also argue that genres of behaviour most likely already exist for navigating and negotiating such a potential minefield, etc. (just as I have argued that the architect of a bridge must navigate and resolve both de-ontological issues and pragmatical issues (as well as any other issues relevant to the successful expedition of such a complex project or program). (0)

1.    Introduction:


Basically, this essay operates between the intersection of these four phrases which, as propositions, might be more fully treated as ‘how do you describe and/or prescribe (and proscribe) the contours of these implicit topics beginning with the philosophy of power’, etc? (1)


Hence this brief as noted above, but, with the ultimate purpose of exposing how the discipline of philosophy can be further enriched with such insights as determined and thematized by the adoption and adaptation of such a route. (2)

*    
For latest version of this paper: www.homestead.com/noelshomepage/noelshomepage5.html
2.    The Philosophy of Power…


In a non-philosophical sense ‘power’ is usually understood to be something like ‘the ability to enact an intentional project or program through the directed services of others’. Of course, if it is something we can do by ourselves, for ourselves, then we have the ‘power’ to enact that course of activity. However, in an interpersonal sense, power is directed from one person or a group of people through either the direct orders and/or indirect instructions to another person or group of people. E.g., person A orders B to do x. (3)


In a less superficial reading we could treat this simple formula to a deeper level of exposition, namely, ‘A is able to communicate to B an order x to which B can enact should they wish to ‘cooperate’ with this instruction ‘to enact x’.’ Where ‘A’ is ‘one set containing either one or more persons’, and, ‘B’ is ‘another set containing either another person or some other persons’. ‘Cooperation’ being directed across the entire gamut from ‘full co-operation to successfully enforced co-option’. If B is neither amenable to relative co-operation nor relative co-option, or some coercive mix of both somewhere in between, then A has no power over B in that same regard… demonstrating, in principle, but rarely in practice, that the real basis of power is ‘democratic’; i.e. dependent on all directed parties ‘permitting’ the enaction of either those orders and/or instructions issued by those parties directing such intentional objectives to be enacted. The master might tell their slave ‘to do x’, but, if that slave does not do x, and refuses to do x, then that master is now ‘powerless’ in that same regard. That master may well punish their slave, but, if that slave still refuses to do x, then, that same master remains powerless in thi same regard. If that same master were to then threaten the life of that same slave and this slave still refuses to either co-operated or be co-opted in the face of such a threat, or is actually killed, their master, in either eventuality, remain powerless in that same respect. Of course, should the master have another slave they might order or instruct them to do as charged. But, still, the same point holds, should they refuse, in turn, to ‘cooperate’, either through some form or mix of cooperative co-operation or coerced co-option, then that same master continues to remain powerless in this same regard.  Needless to say, power relations are never absolutely equal in reality (even between friends) and this so-called ‘democratic basis’ is more often overlooked and rarely observed by any of the parties concerned in such unequal transactions. However, in either more equal relations or less relatively unequal relations forms of compensation must also be seen to enter the equation. Compensation taking the form of a mix that privileges either direct forms of recompense and/or indirect forms of obligation. E.g., walk into a restaurant and order a meal, and, you are expected to pay for that same meal. Or, e.g., work in that same restaurant and you might not be paid that day, but, you would expect to be paid in some period in the near future. To complicate this picture, however, there are some forms of labour that are done without an expectation of either compensation or obligations being seen, de-ontologically, in such a manner, that their commission is their own reward. But, putting such ideal considerations aside, for the moment, we need to recognize that an even deeper dimension exists in our more aligned appreciation of power relations.  Namely, the existential fact that the basic presuppositions beneath or behind power relations are not directly focused, through orders or instructions, but rather pre-conditionally organized in a more fluid, non-directional, dispersed, pervasive sense (somewhat after Michel Foucault, but, more on this pre-conditional level?). Let me explore what the ramifications of this more diffuse reading of power relations. (4)


In our inescapable participation in the political-economy in which we are culturally immersed, regardless of the complexion and intensity of its politics, there is this seemingly self-evident myth that we are the absolute masters of our own fate… and, that we rise and fall, accordingly, through the results, respectively, of either the sufficiency of our own efforts or through a lack of sufficient self-effort. This is the short-sighted basis for a politically destructive ideology of neo-liberalism. But, equally, it is also the basis of a non-capitalistic, socialistic politics that insists that there is an ever-ongoing need for repeated acts of both self-criticism and self-correction. Indeed, cultural doubts that individuals will stray from such self-advancement in society may well explain the incremental rise of ever-expanding forms of individual surveillance? I am also sure there are many other reasons that could be invoked to explain this type of phenomenon, but, be that as it may or may not be the case, there is this resonant social delusion that we are all should be self-made persons, of course, to the fullest extent of our natural capabilities. Why? Because ‘we deserve it’; when it is the case that we do deserve it, and, as advertising would have us believe it, we always deserve it because if are able to act on such messaging then obviously we must be in a position where we must truly deserve such self-rewards! Still, such beliefs and self-beliefs, whether acted upon or not acted upon, whether consciously understood or not consciously understood, must have some basis in evidence for such self-truths to persist with such memetic-like force. It is true that each person is embodied in this world as lived and if they wish to breath deeply then they can immediately do so, or, if they wish to raise their right arm then they can do just that. We seem to be the complete masters of our bodies and this semblance of self-directed power extends outward into our communities and beyond. But, we are born into this world as helpless babies, and, more correctly, such self-helplessness extends throughout the course of our existence as we seem to make our individual passages through this world with others. Without parents or carers we would die. Without the guidance of families and teachers we could not become apparent individuals before others. As I have noted on a number of occasions, I can buy a cup of coffee for say $3.50. But, if I wanted to get that same cup of coffee purely through my own self-efforts I would have to trans-locate myself to a tropical country, plant coffee bushes, wait a number of years before I could even harvest my first coffee beans, then roast them, etc., manufacture implements to both make that coffee and serve the same before finding ways to get milk and sugar if they too were also desired. In truth, a $3.50 cup of coffee buys a lot more than just a simple cup of coffee… in some measure of this fact the final cup of coffee is almost an accidental occurrence in this long, complex, intertwined chains of actions done by others predicated on the eventuality that someone, indeed, many others, will desire and buy this form of beverage. Yes, I can breathe deeply and raise my right hand, but, I must live with others, directly or indirectly, through all stages of my existence in this world that ever supports our continuing existence with others! Yes, I can breathe deeply and raise my right hand… but for how long would I be able to do that without this necessary, inescapable support of others! In essence, as mere individuals, effectively, we are powerless… (5)


So, contrary to this myth of the so-called self-made person, just who are we and how do we really stand as a person within this world before others… equally dependent upon us as we, too, must depend upon them?! (6)


Now, let us see what more likely happens. Say I go to a coffee shop and before the barista order a particular type of coffee. Now, this barista does not then ask the person who oversees the delivery of coffee beans, then and there, to deliver the same, and, nor does such a person, then and there, order the person who roasts such beans to have them roasted… and so on. If such were the case it might well be quicker to go off and grow my own coffee. At the very least, I would have to be inordinately patient. So, so much then for this ‘sergeant major-like model’ in the enactment and transmission of power in society! Rather, it would seem, society anticipates such orders and pre-emptively attempts to enact them before such commissions of directed intent. In effect, society can only respond to such orders or instructions by being pre-conditionally attuned to such possibilities and enacting such preparations that would then allow their expedited commission should such commissions be eventually received. (7)


Into this ‘sea of expectations’ we are ever thrown to both play our part and find our place in these intersecting strings of anticipation. Through such an ocean of obligations and pre-conditional enactments, whether inherited or earned, whether given or gained, upon reflection we should be able to observe this all pervasive, amorphous-like formation of power relations into which we find ourselves continually or more intermittently involved, not-involved and/or not involved through forms of exemption. How do we participate in such interactions – through an observance of the conventions associated with the intersection of those genres of behaviour deemed relevant and the manner of their resolution of their competing imperatives as we both navigate and negotiate their arbitration with-others, before-others. As complicated as this sounds, and is, much of this harmonizing of competing interests, etc., is enacted habitually in a manner society has instructed us to perform, more often than not, with both little thought or a need to think and reflect upon the same. When you have learnt to ride a bike you then do so without too much thought in order to safely arrive at that destination you have chosen to be your destination. Only when the necessary pre-conditions are in place are you then able to enact the apparent passage of your journey. You need to be in possession of a bike, know how to ride a bike, be where a bike can be ridden, and, have extricated yourself from all your obligations, etc., ‘rightly or wrongly’, that would otherwise have impeded your being able to ride that bike at that point in time, etc. It is the nature of our intentions that they can only be successfully discharged when all pre-conditions and conditions find an alignment that allows their apparent ‘self-directed delivery’… (8)


The enactment and transmission of power can no longer be validly seen as the mere fulfillment of a set of either orders and/or instructions. The pre-conditions of power are diffuse and all-pervasive and pre-emptively anticipated, rightly or wrongly, throughout the metaphorical body of a community, a society, a nation, indeed, the entirety of the world as lived. They devolve about obligations that must be mutual to some extent or other, and, into which we find ourselves inserted through forms of overt cooperation be that an overt-covert mix of co-operation and co-option. Because power relations are never absolutely equal it could be argued that co-operation also must entail co-option to some degree or other. Conversely, and at the same time, because power relations are never absolutely engendered then co-option can never be absolutely coercive since some residual degree of permission must ever persist even if it were most unlikely that that individual would withdraw their permission in the discharge of their dictated directions. Because power relations in magnitude can never be absolutely engendered it follows some degree of mutuality must persist even if only in a residual format and form. Then, as already noted, a full alignment between relevant pre-conditions and conditions must also be observed before the successful activation of those power relations in a manner determined through such the sufficient, non-absolute resolution of those apparently directed intentions. As argued elsewhere, ‘absolute resolution is the death of that relationship in question’ and it would follow, therefore, in such a situation that no enaction in that relationship could then be engendered should that relationship no longer be extant. So, once more, it also follows that minimum residual degree of mutuality must ever persist in any surviving relationship even in one centered in extreme coercion. (9)


Into this chaotic ocean of persisting obligations, evolving resolutions and anticipated pre-conditions, every person becomes a node through which the apparent intentions of self and others can be discharged; be that through relatively simple projects or relative more complex programs. Only through cooperation can any ‘one pattern of enaction’ be successfully directed in its realized eventuality. Such complexity is chaotic in orientation. Through directed incremental pattern of enaction non-incremental moments of intentionally purchased patterns of behaviour are re-directed in and through such bifurcations. ‘Purchased’ given their sequentially organized commission and eventual discharge in and through the sufficient meeting of a sea of obligations, etc. The observance of all obligations recognizing a minimum degree of mutual obligation in a compactual dimension since no contractual relations could be successfully entered into without such a basis. Even a slave needs to be fed and not find their life immediately facing imminent forfeiture. (10)


Only given this pervasion of power, already in place, can the individual then muster their talents, their education and opportunities, etc., in a necessary alignment with all relevant pre-conditions, to oversee, hopefully, a more positive, relative alteration in their overall power relations with others. But the apparent discharge of all such ambitions is also accompanied with the apparent arising of unintended consequences in a spectrum, as discussed elsewhere, ranging from the relatively successful discharge of our objectives to a less successful process of mis-intended consequences to the closing of a window of opportunity in the meeting of unintended consequences and/or being impacted by the accidental intrusion of not-intended consequence over which we may have had little control or anticipation. Obviously, the realization of our intentional objectives cannot be immediately enacted non-virtually, and, will meet a certain degree of overall resistance over which we must find forms of resolution through such patterns of alignment that eventually allow us to relatively realize such ambitions; be they in the aspirational form of personal ambitions and/or inter-personal imperatives directed either individually or collectively, although, more correctly, no person can ever direct and realize their aspirations through any series of acts centered in any absolute acts of so-called ‘self-will’! Even to find myself able to breathe deeply and/or raise my right hand, etc., I must have been sufficiently fed and watered (like a well-cultivated plant), educated and exercised in a (cultivated) manner that allows me to think that I can then perform such deeply dependent activities. (11)


But, as a creature cultivated in this world of others, does this imply the person has no degree of self-will whatsoever? As a mere concatenation of pre-conditions and conditions, and, either their accidental and/or incidental alignment, is it the case that both self and self-will, then, are no much more than mere illusions? (12)


Expressed in a recent email it was argued by a religious person that as each individual is unique, even identical twins, it must follow each person must essentially possess a uniquely individual ‘soul’. But, it has been demonstrated through successful argument, that such a reductive imputation is both unnecessary and dangerous for our spiritual health; given that such ideas acts as either a repository for an accumulation of both desires and addictions and/or a symbolic target for directing both hatefulness and aversion. Look around us, does every individual cloud need to be given a soul, every tree, every forest, every rock and pebble or grain of sand likewise? Could we argue that a row of identically formed terrace houses each individually gains a soul over time when fences, window, doors, walls and rooms in each house are differentially altered in acts of restoration or renovation? Instead, would it not be a more productive way of seeing this world as lived as the place of our full embodiment immersed as we are in a cosmos of obligations, in both compactual and contractual worlds, in an intersection of pre-conditional anticipations and negotiated conditions as we already stand uniquely before others in this relational world by virtue of the fact that we must be mutually recognized through both the resistance met and facilitation proffered by ourselves as we must all stand ‘both before-others and with-others’? (13)


Power, as an ability to enact intentional alterations upon the face of this world as lived, therefore, must be more complex than a simple discharge of orders or instructions be that either to ourselves and/or others. In a similar manner the effective pursuit of communication should also be recognized along similar lines. A sends B a ‘coded’ message and B receives the same, and, then, when they ‘de-encode’ it and find they appear to understand it they may feel that communication has successfully occurred. But, correctly, ‘communication’ has only occurred when A and B find themselves in a relatively attuned state of alignment in that same regard. As a confirmation of this alignment in understanding party A might ask party B to signal in a certain way that they have received and understand that message as encoded. By ‘code’ is meant the genre of inscription designed to be transmitted regardless of whether that ‘coding’ is actually in a secret code or a public language or some mix of both. We could say, in this light, that using a secret code is basically utilizing a double process of encoding, namely, the public language being shared and the private encoding be superimposed upon the same. Now, just as communication only occurs when the parties concerned are in a state of alignment re the act of communication, then, in a similar manner, power has only been ‘transmitted’ when the ‘transmitted intention’  has been realized and the alignment between the intended realization of a certain situation and the realization of that intentional situation are both n a state of alignment. The represented depiction is quite contragrammatical, namely, as just noted, being this alignment between ‘the intentional situation to be realized’ and ‘the realization of that intentional situation’. With the eventual intrusion of unintended consequences or the defective ‘transmission’ of power or some unanticipated not-intentional disruption or obstruction this contragrammatical expression is then either not expressed or only imperfectly realized in part to some extent. Or, in the event that any one or more necessary parties to the apparent transmission of that ‘emitted power’ enact forms and degrees of diversion or obstruction then the indication of the semi-commission or non-commission of ‘transmitted intentions’ is then indicative that that power is being only ‘partially transmitted’ or ‘completely non-transmitted’. But, we should note, that just as communication is not so much transmitted and received but is realized through alignment between those parties, so, too, the so-called ‘transmission of power’, likewise, is more induced and resimulated/re-simulated through such alignments entertained through ongoing realignment/re-alignment. ‘Realignment’ being entertained through a mix of ongoing, incremental, non-chaotically oriented realignment and ongoing, non-incremental, chaotically oriented re-alignment’. Much like the ripples in a pond where it is only pressure waves in the medium of that water that travel and not the waves themselves per se. Yes, the ‘waves’ do seem to travel outwards from their point of origination, but, only as an appearance since the ‘water in those waves’ is going nowhere other than in an up and down motion. In a similar manner both the so-called ‘act of communication’ and the so-called ‘act of power’ are only able to give this impression through an alignment between all pre-conditions and conditions able to effect this necessary state of alignment (through a process of ongoing realignment/re-alignment; where the former sets up the chaotic conditions for the apparent ‘act of transmission to take place as intended or be that to some extent or other
). Therefore, the apparent ‘transmission’ of orders or instructions, or similar, is very much an illusion although remains a useful metaphor as long as the philosophical limits of its empirical employment are not gone beyond in phenomenal-phenomenological, hermeneutical and/or existential
 terms of reference. (14)


So, even though we may go into a coffee shop and order a certain type of coffee, still, the empowerment of that verbal enactment can only arise when suitable degrees of anticipated pre-conditional factors and suitable forms of communicated conditional factors are all both in a state of suitable overall alignment. To demonstrate this observation ask yourself ‘what coffee shop is ever able to immediately open for business as soon as its first worker arrives in the morning?’ Or, ‘what public house could serve a drink if it were to currently have none to hand to sell?’ (15)


How is power extended? – through suitable forms of alignment between suitable processes of communication and suitable pre-conditions co-enacted upon a democratic basis of cooperation; be that more through coercive co-option and/or non-coerced co-operation. We could say power appears to be instigated and extended through the suitably aligned confluence of relevant pre-conditions and conditions. Moreover, that in participating in these dynamically enacted patterns pertaining to power relations we also have this ability, to a certain extent, to entertain ‘communicated intentions’, as ‘intentions to communicate’, in such a manner that we run, in parallel, both virtual and non-virtual lines of interactive appreciation. That, the intentional economy, in all its expressions, from the enactive to the aspirational, from the judgmental to the deliberation of judgment, etc., canall be simulated in both virtual and non-virtual formats. Thankfully, we usually entertain the consequences of our enacted decisions-about-to-be-enacted, be that as actions, non-actions or as deferred states of indecision, etc. But, as this enactive economy must be tripolar, in accordance with the dictum that economic activity is ‘dialectically engendered between three ideal poles’, let us assume the third moment or pole is one where both virtual and non-virtual interact to form a third virtual-non-virtual mode or modality. Indeed, we could argue that we could only go to a virtual mode from a non-virtual stance, or v.v., if through their collective suspension we then privileged one or other of these first two modalities of the virtual and the non-virtual. In the process, this modeling gives us a mechanism for explaining how we enact patterns of intentional deliberation once we decide to enact the same (be that through either action, non-action and/or the deferral of no action in the meantime). Therefore, this so-called ‘transmission’ of power can only be successfully enacted if such communicated decisions are intentionally set up to be successfully re-iterated through every necessary node or point in which the induction of that semblance of power is to be invested in the apparent extension of the same. Much like the successful posting of a letter (or, similarly, in the successful transmission of an email where all relevant steps must be correctly sequenced, etc.). (16)


Through anticipated induction, etc., the so-called ‘transmission’ of power could well be regarded as an emergent phenomenon. Treated in this sense, we can then regard it as having certain properties of enrichment to that extent and in that manner that transmission has been constituted and received through that process of emergent enrichment. A bit like either not seeing a certain something until I put my glasses on, or, on seeing something then get to see it more clearly through the use of those same glasses. I make this observation in order to explicate an act of communication, etc., as an appreciation of an essential state of affairs. The essential features of that communicative act/act of empowerment is just that, as essential in nature. It is either appreciated or not appreciated. And, when appreciated its appreciation, correctly, can then be no more than a qualitative refinement of that same understanding already arrived at; i.e., in more detail, with a better understanding of its ramifications (i.e., its current implications and possible future consequences, etc.). I also note this essential aspect of such reception to introduce an existential appreciation of the constitution and transmission of such apparent communicative-acts-and/or-disseminations-of-power that we experience, various moments by moments, in our passage through this world as lived with-others; be such interactions directly and/or indirectly entertained. Let me explore the importance of a correct understanding of this existential dimension in our dealing with others (and, of course, in our own dealings with all relevant senses of ourselves as well). (17)


Now, I would like to explore a number of interlinked concepts, namely, how do we differentiate relatively virtual forms of representation from relatively non-virtual forms of representation, how do we evaluate the causal effectiveness of various co-associated fields of enactive representation, and, how do we evaluate, instigate and maintain a relatively existential orientation versus a less existential orientation in processes of enaction???
 (18)


Consequential analysis depends on our ability to entertain a slew of relevant possibilities and evaluate their merit; be that in calculative, relatively non-existential terms of reference and/or in relatively existential terms of reference (in order to either non-mutually and/or mutually enrich that relationship in question; albeit, in respect to the latter, as it is found to be embedded, etc.
). Moreover, in well-directed processes of enaction the virtual dimension must also be taken into account on the grounds that positive patterns of relational enrichment do not usually originate or coincide in such an orientation. An exception may well be the invitation to participate in a fruitful fiction of some form or other that actually is able to enable the existentially oriented enrichment of a relationship. But, generally, as a rule, we should privilege confirmed and verified factual accounts, relative more productive narratives and rigorously conducted critiques over possible states of affairs or fake news and similar, relatively contrived or fake narratives and their misrepresentative forms of co-associated history, and, critiques driven by ideological objectives that distort their ongoing critical self-assessment. Hence this implicit imperative to differentiate between the relatively non-virtual and the relatively virtual.
 Furthermore, in order to exercise power, or better understand its exercise by others, we need to differentiate the phenomenal-phenomenological nature of that relative ground, as a lived basis for action, upon which the enaction of power is to be intentionally manifested. (19)


So, the important question at this juncture is to understand how we experientially differentiate the relatively virtual from the relative non-virtual as a preparatory understanding for the observance of those power relations entered into therein and thereafter. In this regard, on a number of occasions, I have used the image of a dream apple in order to outline how we are able to make just this differentiation. I have argued that our experience of a dream apple image does not meet with a full complement of modal expectations as might be more likely experienced in our close interactions with a non-virtual apple. Moreover, one of those differences is in the fact that the dream apple, however tasty it might seem to be experienced in that dream sequence, it can never suitably assuage our physiological hunger. This observation also indicates a second avenue to follow and that is an assessment of the ‘relative causal efficacy’ of such individual and/or collective modalities as discerned in question. Furthermore, I have also argued over many years that given the gestalt nature of perception, be it entertained in a virtual or in a non-virtual mode of reception, the relative integrity of that phenomenological constitution is indicative of how we actually come to experience that co-associated imagery in any form of envisualization; be that in a dream, or, in a nightmare, or, in perception, or, in any act of memory. In a vivid dream our gestalt orientation is relatively intact and we are told in the construction of such imagery that it is basically constructed by us using memory to erect and animate such a sequence, and, therefore, must be ‘relatively unreal’. On the other hand, in losing our gestalt integrity we then find our dream sequencing taking on a less integrated formation and such ensuing imagery then immediately tells us, by virtue of its surreal complexion, that, again our imagery is mind-constructed and ‘relatively unreal’. In contrast, in a relatively clear and close act of perception we would find, on introspection, that our imagery is relatively vivid, essentially consistent, contextually appropriate and coherent within its ordered fields of appreciation. Or, in matters of memory, that the same applies albeit in a less vivid degree and with the recognition that it is being sequentially reconstructed in accordance with some narrative with or without some relative degree of ideological purposefulness. Given this natural ability to make such distinctions between vivid dreams and nightmares, between perception and memory, etc., the philosopher must ask how, in principle, such discernment might be drawn; be that intuitively or through some form of analytical exposition? To answer such a question, I have proposed these three criteria, namely, the meeting or non-meeting with a full complement of modal expectations considered individually and/or collectively, the relative causal efficacy of such modalities considered either individually and/or collectively, and, the relative integrity of such modalities as they, too, are considered either individually and/or collectively. The net impression of such critically focused appreciation clarifying for us to what extent our representations have a relatively virtual orientation or a relatively non-virtual orientation. That, by such means, we effectively ascertain the causal status of those representation and ensure we marshal those pre-conditions that are relatively efficacious in a causal sense in the pursuit of those power relations being entertained. Be such ‘entertainment’ discerning whether we are directly and/or indirectly connected intentionally, and, whether such a state of affairs is relatively active or passive in the simulation of its apparent interactive formation. I.e., as to whether we are either viewing or reviewing that set of phenomenal-phenomenological sequences of representation and to what extent we are implicated in either its active and/or passive reconstruction/s. E.g., I see before me this King telling his Prime Minister that he has dissolved Parliament; in an assessment of the historical reconstruction of the events that led to the King telling his Prime Minister that he had dissolved Parliament; being that King who dissolved Parliament; and, being a member of that Parliament that finds itself being dissolved, etc. (20)


That, these three factors are correlative to some considerable extent. I.e., that a certain set of relatively non-virtual representations needs to be fully complemented to be fully efficacious causally, and, find itself with the requisite degree of integrity… to actually enact some form of transition or transformation, etc. (21)


That to participate in this world as lived we need to privilege the existence of a full complement of modal expectations, focus on the causally efficacious, and, observe the requisite degree of integrity in order to enact our intentional (personal) ambitions and (interpersonal) aspirations as well as find a suitable process of harmonization in which all relevant internal factors and external factors are able to contribute to such integration. By ‘internal’ is only meant those essential features relevant to the phenomenal-phenomenological form of that type of experience as focused upon hermeneutically, and, by ‘external’ is meant those features relevant to the hermeneutic field in question and its motivational degree of relative non-existential/existential directedness operating through the impact of harmonically mediated imperatives of either ambition and/or aspiration as found to be exercised therein. (22)


So, in effect, an observer of power relations needs to note, primarily, the apposite integrity of those causally efficacious modalities, as necessary pre-conditions, that need to be in an alignment with all relevant conditions along similar lines… in order to entertain the power relations in question. E.g., the power of a King to dissolve Parliament must be stronger than the institution of ‘their’ Parliament to resist such dissolution, etc. Or, e.g., in current American politics, can the President declare a national emergency if there is no emergency, or, should the President veto a non-veto proof consensus of the Senate and/or Congress, or, should the courts be used by the political establishment outside the White House to legally gut such a declaration.
 (23)


This last example also highlights the fact, that given the complexities of human interactions, and the inescapable need for collective cooperation (through either relatively mutual co-operation and/or relatively non-mutual co-option), it follows that power in society is ultimately exerted in and through the existence of the relevant institutions through which such power relations are suitably observed. So, e.g., the institutional power of a King to dissolve ‘their’ Parliament must be stronger than the institutional power of the Parliament to resist such dissolution, etc. That this example is an effective prototype for exploring all forms of power relations. I.e., given the inescapable need for human cooperation it follows that power can only be formulated, originated, exerted and concluded through the use of the relevant institutions. Therefore, in the rectification of non-existentially oriented power relations a reform of the relevant institutions being invoked is being called for. So, just as a constitutional treatment of the institution of monarchy may well limit the power of the constitutional monarch to dissolve Parliament, still, often, that residual power remain enshrined in an evolving constitution should such an event be suitably called for. Or, e.g., in a country where people cannot find enough to eat, for whatever reasons, it follows that those institutions that directly and/or indirectly assist in helping that country to better feed itself need to be suitably observed. I.e., e.g., in this regard there might need to be reforms of agriculture, better market transport and distribution, economic reforms that oversee the instantiation of better real living wages, a diminishment in state corruption, improvement in the levels of investment, etc., and so on. Of course, a certain degree of well-directed statespersonship
 is called for given this need for a reform of all relevant institutions, both individually and collectively, lest in this period of transition, and institutionalized thereafter, certain people, families, businesses and/or other nations profit excessively in engineering the trajectory of that transition. (21)


As already noted, the individual in society is such that if they were to suddenly find themselves as ‘a mere individual without any form of social involvement whatsoever’ they then would not be able to do much more than breathe and raise them arm for a very short period of time thereafter! Therefore, we should accept this insight that power is only exerted through the necessary existence of the requisite institutions; be that either more on the behalf of ourselves or more on the behalf of others. That these institutions, either non-de facto or de facto in orientation, are the conduits for power relations contrary to the very unsophisticated modeling of ‘orders and instruction’ or the less unsophisticated modeling of ‘an anticipatory economy constructed without an acceptance of the requisite institutions needed to await such orders or instructions’. Without a doubt, therefore, through institutions alone power relations are instituted although we must also note that only through individuals and/or groups of individuals that such power will find its emergent expression! I.e., that there can be no agents without agency, and v.v., even though such expressions of agency are to be constituted in and through the dictate of the relevant institutions!
 (22)


With this insight to hand we must realize that a successful reform of neo-liberally distorted economies, e.g., can only be successfully enacted through the requisite reform of the relevant institutions promoting such disenchantment in their respective political-economies!
 (23)


In the expedition of power relations we should ask ourselves what appear to be the relevant genres that need to be invoked, and, in what manner are such recipes for the direction of behaviour institutionalized (in all senses of that expression), and, how we might either individually and/or collectively either limit or re-direct such ‘agencies’. At the end of the day, power is transmitted, i.e., redirected and re-directed in its dissemination, through the nodes of personal agency although individuals are quite right to complain that they all too often feel powerless as agents within such institutions. Institutions are inevitably corrupted by the over-proliferations of routines, non-harmonization of policy directives, and, ensuing patterns of paralysis; factors or aspects all too often manipulated by those people seeking to non-existentially enlarge both their self-vision and other-vision of their ‘personal power’ within such organizations (through a forceful co-option of an alignment between their self-vision and their rewriting of forms of an ‘other-vision’ in an alignment with their own sense of a personal self-vision albeit all tempered by the fact that people are never absolutely cognizant of their own intentional motivation or the motivation of others… although, generally, we do possess a good working knowledge all the same). People, as co-opted and co-operative disseminators of power, can either disseminate as instructed through following traditions patterns of redirection, and/or, be relatively radical in their re-direction such dissemination, and/or, engage in patterns of obstruction through forms of resistance. A genre invites adoption and adaptation of sequential its instructions. To some degree patterns of re-direction are invited through a need for adaptation. E.g., we go to a restaurant and pay for the food ordered, but, we usually have a variety of ways of doing so. However, institutions are often very keen to limit the degrees of adaptation that the participants in that organization can adopt for adaptation. Therefore, in matters of reform good leadership should insist on viable and meaningful forms of personal empowerment and valuation of its members. Then, on an institutional level of organized enaction, etc., new forms of evolving consensus in vision need to be collectively re-envisioned, along with a checking of unnecessary proliferation, an ongoing harmonization in both a rethematization and re-thematization of policy directives, and, a subsequent and consequent minimization of those points of paralysis arising from obstructions and resistances to the formulation, instantiation and critique of such policy directives. I cannot be stressed that the raison d’être for the existence and persistence of an institution should be closely observed. (24)


Now, I have already intimated that the dissemination of power necessitates the suitable alignment between relevant pre-conditions and conditions for dissemination. In this regard, one should also argue that the virtual ramifications of such dissemination should also be a part of that mix of decision making in order to promote the continuing viability of those institutions that need to be invoked in that type of instance. Thence this need for an alignment between pre-conditions, conditions and post-conditions. So how might this alignment be understood and enacted? (25)


In many ways this is not too difficult because those institutions arise through the institutionalization of the relevant genres to be invoked, and, to a large part, that our world as lived has already anticipated such social aspirations and personal ambitions. To a considerable extent, therefore, we only need to marshal those pre-conditions that are already in place and oversee the expedition of those not already to hand; albeit in oiur cooperation with others. What is more problematic is a need to harmonize this sea of personal ambitions in an ocean of inter-personal aspirations betwixt a plethora of the ambitions of others floating as if like icebergs all too ready to crash into each other! However, I have painted this vision a bit too vividly since just as we have to harmonize our miscellaneous sets of imperatives, so, too, do all others along with the fine tuning of our political and non-political institutions with the implication that much of this harmonization is already well and truly in place (in this anticipated world as a ‘world-to-be-lived-with-others’). Consequently, it may well seem that we only need to micro-manage further acts of such ‘re-tuning’, i.e., re-harmonization, in order to suitably reform the process and delivery of those institutions, and, when where relevant, the reform of those institutions themselves through suitable forms of evolution of their entailed genres of behaviour. Again, the devil here is in the detail, i.e., when non-relevant detail is wrongly focused upon, and/or, wrongly interpreted, and/or wrongly re-formed, etc. Although, it is also true, that the weight of institutional demands can either obstruct and/or subvert such re-envisioned re-direction, etc. (26)


If not one individual has the personal power to act purely through their own self-efforts then how could one individual ever effect the re-organizational reform of an institution? Through the cooperation of others just as we need others to enact our projects and programs as they need us to enact their projects and programs. So, too, through others can the reform of the relevant institutions also be overseen and enacted, although, obviously, on another level of organization to that envisaged for the discharge of our more personal objectives. In Australia, e.g., one might go to the Post Office to receive or renew a passport, but, if one believed that to divide gender along simple binary lines of just ‘male’ and ‘female’ is wrong you would not profitably register your protest to the sole official managing your application. You might feel the need to mention it but mention it in passing. Obviously, you would not profitably register your protest using the same institution to apply for a passport or manage its renewal. Instead you would need to invoke the relevant institutions for the registration of that type of protest. On the other hand, as well, mere protest is never going to be effective since we need to find people coming on board to change governmental policies. Then, again, a protest outside a Post Office on this ‘political’ issue might help bring such an issue to the public attention, still, in and of itself, it cannot change policy. To this extent we need both good leadership and a formation of consensus, on a variety of political levels, in order to effectively critique such policy anomalies, once they are found to be appreciated as anomalous. Given that most people in society find both their attribution and self-attribution as either ‘male’ or ‘female’ non-problematic the case for such a change need to be well-prepared before such changes can be successfully advanced. That, one sign that a policy is nearing this point of transition or transformation can often be found in the observations that others sections of society have already started to iterate, and through such reiteration, made such a change. Politicians, in a relatively democratic life-world, need to be aware of such transitions lest they find themselves being, sadly, ‘too progressive’ or, eventually, with political consequences, of not being ‘progressive enough’. Hence this observation that effective and well-thought out political change needs political consensus building. Thence a need for suitable forms of leadership in those people that possess both a well-constructed sense of vision formation and the well-directed sense of a co-associated visionary oversight that can effectively see out how such re-directions in policy formation, instantiation and critique can be better instigated. Without a doubt, there is also the need for an insistent perseverance along with the ability to navigate and negotiate a relatively successful resolution of various sets of variable hierarchies of personal ambitions and interpersonal aspirations, etc. Just what is entailed in this ‘ability to navigate and negotiate a relatively successful resolution’ of these competing and conflicting ambitions and aspirations in a political-economy within the current limits of its relevant resources to hand in that same regard? Or, just how are power relations engineered on both personal and interpersonal levels of social organization? (27)


First let me note that minor transitions and major transformations in policy settings, etc., will be affected both politically and economically, and, I must add, stylistically in an ongoing mediation and accommodation conducted and enacted within their dialectical coupling through the critical presence of the integration of the former in the form of the relevant joint political-and-economical sphere of interest, itself as an overall institution (of the stylistic sphere of concern). Elsewhere, I have nominated nine archetypal institutions invoking a matrix 3 x 3 between the factors of political/theoretical, economic/practical, and, stylistical/critical aspects of the overall political-economy (along with the formation of rules that should be observed in their direct and/or indirect interactions, etc.
).
 (28)


So, we must assume, therefore, all power is instituted and enacted through its associated institutions (through the institutionalizations of those relevant genres)! And, therefore, the reform of such institutions, themselves, must be observed meta-institutionally through the practical transcendence of those same institutions (through the adoption and adaptation of relevant co-associated meta-genres of behaviour)!
 (29)


Now, let me return to the three questions posed earlier, namely, how do we realize virtual-non-virtual differentiation, causal efficacy, and, existentially oriented enaction???
 (30)

After forming the outline of these three areas to address I constructed a similar triad where the third member was this observation that gestalt integration was also a necessary feature in our engaged discernment with the world at large.
 In this regard let me link ‘the existentially oriented manner of enactive performance’ with this ‘overall concept of integration’ (albeit through the ongoing harmonization of the former, etc.
). But let me address this in detail when dealing with this process of existentialization. (31)


As a philosopher of power relations we could, e.g., address what is currently problematic, and, then seek to determine the set of relevant genres of behaviour that would seem to apply in that situation; indeed, articulate the very genres that define the problematic nature of that enquiry in the first place, and, then, determine in what manner such a set or sets of behaviour/s are actually institutionalized to some extent or other. Going further, if that were our mission, we would then need to explore how those patterns of institutionalization could be redirected, re-directed, deferred, resisted, and/or, if not obstructed, etc. So, if we strongly felt that gender should not be apportioned merely in a binary fashion then our ensuing protest must be conducted in quite a sophisticated manner politically. On the other hand, if two friends meet for a coffee, normally, the topics of conversation would not be so formally organized. In this regard, it is one thing to criticize the situational nature of a specific political process, but, another thing to organize a constructive response to such a critique… and, then, effectively oversee its actual enaction. So, if it were the case that our ‘two friends meeting for a coffee’ were to plan an active response to their critique of a current political situation then, obviously, their topics of conversation would need to be more formally organized. Just as a committee needs to be suitably structured lest the exercise of their meeting together lack a certain degree of focus and, therein and thereafter, descend into either frivolous digressions or endless circles or pointless attacks on the members of that committee or mere critiques of other organizations and their memberships, etc. One important aspect of such explorations is the need to virtually explore the configurations of that set of topics in order to ascertain what is both theoretically relevant and practically relevant, and, what courses of enaction are possible, probable and have the potency of re-directing behaviour in a more effective manner. Such a brief is entailed in consequential analysis. We need to determine what is relatively virtual and what is relatively non-virtual, and, envisage possibilities of behavioural response that can be e/valuated in terms of their probability and potency as well as ascertaining the ramifications of the same; i.e., determining the apparent overall comparative potency or efficaciousness of certain courses of enaction over others, etc.
 It is one thing to oversee a successful course of action, and, another to ensure that that success is not at the greater expense of the richness and enrichment of our other relationships, etc. A point of relational qualification that is all too easily overlooked when we attempt to discern the (existential) merit of our enactions; as we must inevitably both with-others and before-others. (32)


We might laugh at someone who expresses a wish ‘to walk on the surface of the moon in their birthday suit’, or, ‘be shrunk down to the size of an ant and fly the world on the back of a compliant fly. But such humour aside, the point to understand is that the virtual is a product of either the impossible combination of predicates and/or the not meeting in full the expected compliment of modalities anticipated in interacting with a certain type of phenomenon or phenomena. The first condition is realized when its propositional articulation cannot be advanced to a second order in an ordered analysis. Just as ‘square circles’ cannot be integrated as second order ‘square-circles’ or the entertained fifth order of possibility is either discounted or discerned as impossible state of affairs in sixth ordered terms of reference. ‘Walking on the surface of the Moon without a suitable space suit you would not be able to breath, you would instantly freeze, but, before all of that, your body would disintegrate through a lack of pressure (as experienced upon Earth). Therefore, such physical restraints would rule out your being able to intentionally walk the surface of the Moon and be intentionally aware of that fact without the suitable provision of a spacesuit. So, it is not possible to streak on the surface of the Moon unless, by extension, you were housed in a suitable structure that would then allow you to do just that. In other words, the necessary pre-conditions must be in place for you before you can non-virtually enact a certain intentionally directed pattern of behaviour. So, in this regard, in order to convert a virtual possibility into an actual pattern of behaviour, we need to find a full occurrence of all necessary pre-conditions, and, on a conditional basis, the condition of all relevant modal expectation must present, and, that an alignment between the same can be orchestrated through a process of incrementally organized realignment. On a moment by moment basis, ensuing patterns of behaviour being incrementally and non-chaotically redirected and/or non-incrementally and chaotically re-directed. (33)


In the light of this exploration, we can assume a transition to the relatively non-virtual from the relatively virtual can take place when our ordered propositions can travel beyond both a second order of conceptual exposition and to a sixth order of factual enactment. That, however, the essential ingredient here, then, is this imputed alignment between the full possibility of overall, second ordered pre-conditional possibility and the non-virtual actuality as represented in an ordered description that can take a sixth ordered form of realization. E.g., I believe this is a match, that when struck on this matchbox, will most likely ignite. I can confirm the anticipated potency of this match and its actulization of a flame by striking that match on the side of this matchbox. Later, I can verify this realization of a flame, by noting the remains of that burnt match as a ‘burnt match’, etc. Hopefully, that ‘etc.’ does not include consequences that should not have been desired or those that were unfortunately unanticipated as the unintended consequences of that match being struck. (34)


In this regard, we can now define ‘causal efficacy’ as a ‘successful alignment between necessary pre-conditions and conditions’; noting which modalities are conditionally key to this process of a transition or transformation. By ‘transition’ we could refer, e.g., to the movement of a billiard ball on a billiard table or the movement of a bowl on a bowling green, etc. In contrast, a ‘transformation’ could be compared, e.g., to the lighting of a match or the breaking of a glass bottle, etc. A ‘transition’ overseeing more a relatively non-radical incrementally described change within a certain situation without an overall change in state versus the ‘transformation’ of a changing situation that also involves a relatively radical change of state (through the necessary invocation of some form of a chaotic bifurcation, or a series and/or set/s of bifurcations, etc.). (35)


We could say that envisaged causal efficacy is virtual in orientation, whereas, in contrast, non-virtual efficacy is realized as a sixth ordered fact/set of facts when the ensuing transition and/or transformation is either confirmed and/or later verified. (36)


Therefore, the suitable representation of enaction (e.g., in a process of consequential analysis) needs to observe necessary pre-conditions, all efficacious conditions, and, their mutual alignment! The fact of actual, non-virtual alignment can be ascertained through immediate confirmation and/or later verification. That, essentially, alignment is the integration of all types of relevant conditions (and should also include, as well, the teleological ramifications of all relevant post-conditional conditions; be they realized through virtual consequential analysis or the exploring the ramifications that devolve from observations centered in acts of confirmation and/or verification). (37)


However, the suitable appreciation of enaction (e.g., in a relevant process of judgment that explores, say, de-ontological, pragmatical and/or aesthetical considerations, etc.) should be conducted in different terms of reference, namely, in and through a process of judgment, say, in ordered terms of reference (preferably conducted in an existential orientation)! Just what might this process of appreciation entail? This exposition, therefore, now needs to note judgment in general, ordered judgment, and, the nature of existential enaction (and its judgmental appreciation in both enaction and reflection). (38)


Paraphrasing Kant, judgment is between, within or through concepts, and, therefore, cannot be conceptual, i.e., must be trans-conceptual. But, judgments once delivered can be conceptually treated and, hence, this distinction between ‘the judgmental process’ and ‘the judgmental content treated in post-judgmental, conceptual terms’. That judgments per se are values. That, given judgment has one transcendental form it follows that all values are commensurable on deeper levels of critical exploration. However, given the tripolar nature of the judgmental economy and subtle forms of privilege/de-privilege within that economy six ordered forms of value can be delineated (as discussed in the previous essay). Moreover, given that such judgments can be cognitively treated as intentional content we will find a cognitive mirroring of these sex phenomenological types of value formation. Thence our six ‘transcendental’, trans-cognitive, judgmental orders and their parallel distinctive cognitive intentional content. But, given that there can be no judgments without cognitive content, and v.v., it follows that we must also carefully navigate (between) and negotiate (with) these six trans-cognitive orders (as ordered values) and their six cognitive orders (and their ordered content). Hence this dialectical need for discrimination as we both distinguish and accommodate such intentional factors and aspects. Learning to differentiate both within and between intentional judgments and their judgmental content. (39)


Hence in trans-cognitive/cognitive terms of reference these six orders, namely, semantic judgment/non-integrated pre-essentials; aesthetic judgment/integrated essentials; de-ontological judgment/conceptuals; pragmatic judgment/perceptuals; hermeneutical judgment/possibles; and, factual judgment/actuals (as defined in the previous essay and resulting from subtle forms of privilege, etc.).E.g., noting the ordered demand to demarcate aesthetical, de-ontological and pragmatical forms of subjective judgment whilst also noting conventionally articulated forms of historical accommodation, etc.
 (40)


But, conventionally represented expressions of value, either complex or simple in origination, as a distinctly organized mix of ordered accommodations, must also be appreciated in either existential terms of reference or relatively non-existential terms of reference. I.e., in relatively pro-relational terms of reference or otherwise, and, that such an orientation is stamped on its associated textual production. A relatively existential approach highlighting its pro-relational status, an orientation that becomes stamped on the complexion of that production by virtue of the ongoing quality of its harmonic gestation. That such a complexion can be hermeneutically read, as a work in progress, through forms of rereading/re-reading that note the relatively harmonic or inharmonic nature of both its textual construction and consequential ramifications. (41)


Should we privilege the relationship (etc.
)? Because the relationship is greater than the sum of its parts, and, therefore, is not guilty of the relative equality of a mere binary polarity. Should the male be privileged over the female? No! Just as the female should not be privileged over the male, all things being equal. On the other hand, when things are not relatively equal then privilege should be given its fair due. I do not want to see on a bus, with no vacant seats, a pregnant mother being left to stand. Nor do I like the situation on a bus where people, one quarter the age of an elderly person, do not take them into serious consideration and at least ask them if they would like a seat. Or, again, someone obviously unwell should not have to stand likewise. Now some might dispute whether any relationship is greater than the sum of its parts but try sweeping a path covered in Autumnal leaves with just the head of a broom. Obviously, the act of sweeping is better facilitated by the entire boom and not just the head of the broom. Go and sweep those leaves with just that part of the boom and then ask yourself “is the whole greater than the sum of its parts?” (42)


But, more correctly, it is not just the relationship per se that should be privileged but the ‘relationship in situ’, i.e., the relationship in the context of its relational situation, etc.
 E.g., it is often the case that the specific ethical ramifications
 of a certain situation proceed well beyond the mere boundaries of the primary relationship in question. E.g., an adulterous husband or wife may need to exercise the inauthenticity of a double life in order to conduct their affair. Of course, if that were to occur with the blessing of the other party or parties concerned the duplicity of a double life is then no long evident although its discreet observance might still be called for a variety of cultural reasons. Regardless, the point is made that relational ramifications can and do extend beyond the relational limits of our individual relationships. (43)


Why should our relationships be privileged, albeit as they find themselves situated in our world as lived? Because they have a dynamic life-and-death of their own more able to enrich our relationships, beyond any input apparently directed by ourselves, through an intensification of their interaction with-us; more ably enacted by themselves given their greater existential import. Because the dynamic nature of the relationship in situ is greater than the mere sum of its parts. The relational orientation having a greater ‘existential import’ by having ‘a greater existential difference directly proportional, experientially, to the extent an effective relationship is relatively greater than the mere sum of its parts’. Being ‘effectively greater’ as a measure of the relevant relational intensity and proximity to your direct participation in that primary relationship in question’. ‘Existential import’ can also be read as ‘existential impact’ by virtue of the differential existential consequential ramifications intuitively envisaged as flowing through that relationship to that extent it is able to oversee its own ongoing enrichment in the speculative semblance of a more positive re-direction of the course enacted and re-directed by that prime relationship in question. ‘Speculative semblance’ given that only one set of options will be enacted in any non-quantum course of events, and, where the envisaged evaluation and ‘perceived’ valuation of some other pathway can only be the subject of speculation. (44)


Now, let us ask what is judgment? Judgment is the appreciation of a relative alignment or relative non-alignment
 between some form of phenomenal-phenomenological factors, hermeneutical fields and/or existential valuations and some other form of phenomenal-phenomenological factors, hermeneutical fields and/or existential valuations, etc!
 (45)


More precisely, an alignment is noted or not noted between what, etc? Between these factors, fields and/or valuations treated either as nominations (names) and/or denomination(descriptions)! Let me explore this more closely. (46)


Let me report that I am seeing something that looks like an apple. Phenomenologically, I see something, denominatively, that looks small, round, coloured and seems to be a piece of fruit that I quickly identify as an ‘apple’. I see it as an ‘Apple’ (nomination). Can I confirm that the denomination associated with this ‘apple’ is correctly nominated as an ‘Apple’. Yes, this specific ‘Apple’, indeed, does looks like this an instantiation of this particular type of ‘apple’. Now, from a contextual point of view I note I believe that in this specific situation that I am awake having just got out of bed, showered, dressed, and about to have breakfast. I look more closely at this specific apple phenomenon and biting into it verify it to be both an apple and a very ripe and tasty example at the same time. By such scrutiny of context, etc., I am implicitly ruling out, concurrently, ‘the memory of an apple,’ ‘a wax apple like those ornamental pieces of fruit displayed in the dining room’, or, that I am only ‘dreaming about an apple’. Moreover, I find I am meeting a relatively full complement of modalities associated with this particular type of phenomenon, that I am also meeting causally effective characteristics expected in that list of modalities, and, that my overall meeting is stamped with the requisite degree of gestalt integrity that allows me to both confirm and verify that I am interacting with a so-called ‘real’, ‘actual’ apple, which, critically and philosophically, I would prefer to denominate and/or nominate as a ‘non-virtual apple experience’.
 Furthermore, as noted elsewhere, we can never be absolutely wrong (or right for that matter too). I see a piece of fruit and call its apparent denomination an ‘apple’… which then allows me to call it an ‘Apple’. However, let us say it is early, just before dawn, and the morning light is not bright enough for me to distinguish ‘an apple in that fruit bowl’ on the breakfast table about to be picked up from what in reality is actually an orange. On picking up this ‘apple’ I quickly note its rough orange skin-like texture and realize my mistake that, first, it was not an ‘apple’, and, second, that it was actually an ‘orange’, i.e., a ‘non-virtual orange’. I switch the light on, look more closely at this fruit bowl and find an apple to eat that actually is a ‘non-virtual apple’. Finally, I can say “mission accomplished”. I then eat this apple/Apple as I prepare my breakfast with croissants just flown in from Paris. Ok, I know they are not baked in Paris, but, like to imagine they are as I put them in the toaster to heat them up (in order to evoke memories of my breakfasts in Paris). (47)


So, on this question what alignments are invoked we can note alignments between denominations and nominations, and, a hierarchy of semantic mapping as we make our passages through this world as lived. So, as just illustrated, I saw a round object in the fruit bowl, thought it was an apple, picked it up to realized it was an orange, and, then, with the light switched on, put it back and chose, instead, a non-virtual apple that was both confirmed and verified as such… and further described as ‘ripe and delicious to eat’. At first, I thought I was choosing an apple, but disconfirmed that fact. Yes, it was a piece of fruit but it was an orange. Or, if I had gone mistakenly to the ornamental bowl with wax fruit I could still say it looked like a piece of fruit even it was only a very skillful wax representation, etc.  (48)


From a Tarskian perspective, in truth (T), if this is an apple description (a) then the nomination of Apple must be the case. I.e., if a is T then A. (49)


Or, we could rephrase this in more detail by saying: a full complement of apple modalities, including all relevant causally effective factors, is present, and, moreover, our gestalt integrity is such that we are in psychic position to discriminate between relative virtuality and non-virtuality, and, in a position to both confirm and verify our treatment of that situation, then, we can claim to have truthfully ascribed things as nominated, and v.v., to that extent we are able to make such claims. Thence our ability to make judgments, and, both confirm and verify the same to that extent we are in a position to state such propositional claims of truth value. (50)

But, given such advantages, how do we make valid ordered judgments and, furthermore, determine the existential merit of our interactions in that current situation in question? (51)

By exercising an ‘ordered assessment’, and, as well, conducting an ‘existential assessment’ of that situation in question (that, naturally, must also include a consequential analysis, etc., and, a process of suitable enactment in keeping with the apparent existential dictates of that situation in situ to that extent we are able to divine such an appreciation). (52)


An ordered assessment notes all relevant cognitive and trans-cognitive factors by discovering to what extent we can move from a first order to a higher order in both cognitive and trans-cognitive terms of reference (as demonstrated elsewhere). (53)


In an existential appreciation we run a series of suitably relevant visualizations in both the framework of a consequential analysis and a comparative evaluation of the apparent existential merit of the same along with the suitable enaction of that realizable course of enaction that establishes a maximization of such re-e/valuation. In this regard, we are also assisted by an ‘empowerment’ of that relationship in situ to oversee such suitably instantiated processes of enaction through a sequential unfolding in harmony with the genres of behaviour through which that relationship in situ is both framed and viewed (and reviewed and, when and where relevant, re-viewed through such enacted intervention). (54)


Now, what is meant when I argue for an existential enrichment of the relationship in question, and, what relevance has this perspective on this topic of power; along with an exposition on this co-associated concept of empowerment??? Let me do this under the following six headings: (or existential critique). existential assessment (of existential hallmarks and indicators), existential enrichment, existential empowerment, existential enactment (and the superiority of a process of) existential facilitation (in a pursuit of power to instigate political projects, programs and a reform of the political-economic prospect), and, (along with a process of overall) existential oversight (or existential critique). (55)

Existential Assessment: I have argued that an existential, pro-relational orientation, is stamped on its production and its textual deposition/s. In direct experience this orientation can be discerned through various existential hallmarks as well as in an overall flavour suggestive of a harmonically integrated, non-egotistically inspired enactment in a relatively beneficial alignment with the teleology of the relationship in question in the context of its relational-situatedness. As well, in indirect experience, existential indicators point to its relatively existential origins through our hermeneutic ability to discern the existential flavour of its textual deposition/s upon a close reading (and through its rereading/re-reading in a suitably conducted hermeneutic economy).
 Such characteristics, discerned through hallmarks and/or indicators, portray an existential orientation through existentially distinctive features to be noted under the headings of space, time, self, other (as argued often elsewhere), and, through both the overall, harmonically integrated manner and positively potent ramifications of its situated-presentation. By ‘positive’ is meant the strong probability and/or actuality of an enrichment of that relationship. By ‘enrichment’ is meant a mix of more suitable modalities, an intensification of such modal expressions, greater thematic re-iteration of themes, memes and motives essential to that relationship, along with greater degrees of probable and/or actual overall harmonization of that relationship in its relational-situatedness. That such enrichment is enabled through the suitable suspension of well-informed, well-conducted, ongoing, overall transcendental suspensions, etc. (that is to be realized through a positively productive breaking of symmetries therein that release considerably more value than that invested in ensuring the instigation and maintenance of the existential orientation of that process. (56)


That in essence, a pro-relational treatment of a relationship is existentially oriented and is experienced as distinctively different from relatively inauthentic experience. I.e., through this semblance of a transcendence of space, time, ego, the impositions of others, etc. Moreover, such an attitude, in both reception and enactment, better promotes, at least eventually, a more productive and more powerful form of experience, etc. Given that all personal ambitions and social aspirations necessitate the mutual cooperation of others it follows that whatever promotes this semblance of the mutual more powerfully promotes such progressive advancement even in the face of relatively non-existential distortion, distraction, diversion and/or obstruction. (57)

Existential Enrichment: As noted enrichment is in terms of additional relevant modes of experience being entertained, an intensification of the quality of such modal entertainment, the enhanced re-iteration of significant tropes, themes, etc., overall harmonic integration, enhanced consequential ramifications, etc. Moreover, there is also the existential satisfaction of more productive, aesthetical-ethical-pragmatical forms of resolution, along with self-enhanced degrees of alignment through ongoing re-alignment with the primary relationship in its full situatedness, with one’s own sense/s of self and with the mutually shared aspirations of others, etc. (58)

Existential Empowerment: Through existential enrichment we are both empowered through the greater mutual richness and enrichment of that relationship and the integrity of that relationship itself as it is found to express itself in its relational situatedness. I.e., because the whole is greater than the mere sum of its parts the relationship, through ongoing enrichment, is better able to direct the course of our own fate as we find ourselves being productively re-situated within its own sense of a being existentially re-situated (through the positively enhanced power of its chaotic re-directedness arising through such ongoing, productive relational re-alignment). Through transcendental identification and reservation, we are also able to better act on the behalf of that relationship [as described elsewhere]). (59)

Existential Enactment: Through suitably well-informed, well-conducted, ongoing, overall transcendental suspensions and their ongoing suspension, etc., the existential flavour of our relationships is able to be both instigated and better promoted. (60)

Existential Facilitation: Therefore, through well-exercised, overall suspensions, and their ongoing suspensions, and the suspensions of the same, etc., in an ongoing breaking of symmetries of the overall suspension, an existential orientation is better promoted through its ensuing processes of positive, existential re-directedness. Although, correctly, there can be no absolute loss of the existential aspect, still, its presence and expression can be eclipsed by the relatively non-existential in an inauthenticity of non-relationally oriented (self-)expression. Moreover, this existential transformation is achieved through a progressive existentialization of the relatively non-existential (just as de-existentialization is achieved through a regressive loss of an existentialization of the relatively existential). An attuned alignment with an intuitive appreciation of the relational teleology in question overseeing such ensuing existential oversight. (61)

Existential Oversight: As implied, existentially oriented, ongoing, relational resolution is also productive, over time, of both existential insight and existential oversight (through an ongoing overall enactment of the former). Such oversight being promoted through existential identification, etc., via the ongoing overall transcendental suspension, empowerment, etc. That through such oversight the relationship in question is enriched along with those who participate within both its relational ambit and remit. (62)


Why be existential(ly oriented) in our coursing through this world as lived? Why not just ‘laud’ it over others when in a position of power, or, be over-attentive to others in a position of power in the hope of participating in some of their privileges? Because, we live in a world that is only as a ‘world as lived with-others’, as constituted by-others, for-us. The dissemination of power is inherently ‘democratic’ even if successfully subverted by the non-existential demands of the powerful augmented through their ‘armies’ of their followers, even though the induction of our so-called ‘equals’ following on in the perceived footsteps of the former…. without protest and remonstration. Still, at its core, power can only be existentially ‘borne’ even if superficially perverted by non-existentially oriented desires and ambitions. The power of the master who does not ‘water and feed’ their slaves will soon be lost! Some degree of mutual recognition must persist even if minimally instituted. If all the courtiers of a dictator were to say “no” then that dictator would be no more. And they ever fear their loss of power, a power that can only be disseminated through others. Or, more correctly, through the ‘institutions of others’. But, unfortunately, this power disseminated through ‘institutions’ has the persistent habit of inertia and, being usually conservative by nature, are not in any habit of saying “no” and ever inclined to proffer a half-hearted “yes, yes, yes…”. In this regard, even dictators despair. What becomes institutionalized becomes the major discourse within that institution, and, to move such discourse, even by a metaphorical inch or centimeter, is beyond the mere resources of any one person. But, then, that, too, is the fate of the person since no one can do anything except through others… contrary to how we think we perceive the struggling individual ‘rising and falling through their own efforts’, alone. In truth, we rise and fall through the ‘cooperation’ of others, be that through relatively non-mutual forms of co-option or relatively more mutual forms of co-operation. Therefore, let us concentrate on this fact that the dissemination of power is actually disseminated through institutions, the institutionalization of genres of behaviour organized and instituted on a more social level of deployment. In this regard, even though we often have a fear of those in positions of power over us, and their exercising an unjust misuse of their apparent powers, still, we should be more ‘respectful’ of the power of those institutions through which that misuse of power can be exercised. ‘Respectful’ in the sense that institutions need to be more closely ‘observed’ in all senses of that expression. In a passive sense, institutions are subjected to these three negatives, namely, proliferation, paralysis and institutionalization (in its negative connotation of conservative, willful, inflexible inertia). In an active sense, institutions are subjected to these three negatives, namely, diversion (or deferral), distortion and obstruction. And how are institutions, in all their forms, allowed to become pale reflections of their initial charters assuming each one is ‘born’ through their existentially oriented original raison d’être? Through the poor implementation of policy formation! Let me explain. (63)


Although it is true an organization can be no better than the quality of the people running that institution, especially as represented by the person at the top, still the misuse of power can be neutralized by an otherwise well-functioning institution even if not well-run at the top… or,at least for a certain period of time. Moreover, we should also note well that no institution acts as if an island alone or is allowed to act as if alone. Woe and betide the individual or organization who even thinks they can command the waves and order all institutions to act against the best interests of their organizations, all nations, the collective interests of others. At an opportune time, thankfully, they will be washed away. Hopefully, though, not to be replaced by one more clone more virulent that the former..!
 But, again, let me ask “what role has ‘poor policy formation’ to play in this dysfunctioning of institutions?” (64)


Institutions are the politically organized incorporation of a set of genres of behaviour with some explicit or implicit charter of original intent. At the creation and ongoing maintenance of an institution is a policy economy charged with the creation, preservation, conservation, and meta-conservation, etc., of value (valuational) formation at the psychic center of that institution. If sufficient people were to object to the formation of a certain type of institution such an institution could be not be successfully instituted. Institutional intent is always a call for value adding in some form or other, but, we do need to ask “for whom, by whom, for what purpose?” Let me be blunt, no institution without clear existentially oriented intent could or should be created, etc., but, equally, what is ‘good’ for a few may not be so good for the many and, therefore, it behooves the influential representatives of other institutions to disestablish such inauthentic institutions through avoidance, rejection and/or subversion (be that direct and/or indirect in manner). But, again, let me ask once more “what role has ‘poor policy formation’ to play in this non-disestablishment of relatively non-existentially oriented institutional formation?” (64)


Both the creation and our recognition of such institutional creation necessitates the instructed functioning of an institution. Policies are like the circulated blood of an organization. Without such regulated internal communication there could be no effective external communication, and v.v. Therefore, defective policy circulation is at root of both intra-institutional dysfunction and inter-institutional dysfunction. But, then, as there are people whose motivation is not existentially oriented, then, so also must we expect institutions to misbehave accordingly given that some individuals see themselves identified with such institutions; especially, alas, when in prime positions of power. (65)


Granted that the core values of an institution, as for any one person, are existentially oriented; if only for the purpose of the creation and preservation of valuational formation, still, such a center is all too often overlooked and effectively ignored, if not overwritten, by an inauthenticity of desires and ambitions along with their imperatives for expression. Therefore, at the root of such a malaise must be the poor policy formation instituted both internally to an institution and externally from other institutions as a response through poor policy thematization, implementation and critique directly in regard to the dissemination of such inauthentic motivation, etc. So, by such means ‘weeds’ will grow in a garden not properly ‘watered, weeded and fed’. (66)


Therefore, it also behooves institutions to observe good policy formation in response to both existentially oriented and non-existentially oriented intra-institutional and extra-institutional pressures that demand both responsive and responsible forms of change.
 I.e., the suitable adoption and adaptation of those forms of change that better suit both those institutions and their institutional environment/s! Again, this demand is met through suitable forms of policy reform that conform to those forms of alignment that better promote such enrichment in valuational formation both intra-institutionally and inter-institutionally oriented in motivational design. So, the question to now ask is how policy formation can be better supervised in order to observe and promote such valuational formation, and, should such objectives be written purely through an existential len?? Indeed, why be existentially oriented when it would appear most of the world seems to operate purely through selfish motives? (67)


Put simply, an existentialist has more fun… because they can experience life more intently and more intensely. Importantly, we must recognize that our needs are met through others as their needs are met through us… and when such interactions are mutually engendered all parties stand to profit. As a metaphor, if a cluster of countries just periodically went to war with each other, no one, in the end, will stand to gain. Better the country that conserves its resources because if a day is chosen for warfare then it would be in a better position to win, especially against a country whose resources were depleted. On the other hand, better the country that skillfully manages to avoid warfare altogether… a country that works well with those countries around them and helps those countries, open to being good neighbours, to gain too much to want to lose the same…. (68)


But, today, powerful countries are more problematic to deal with than smaller countries who have come to know well that we all prosper more successfully when they all look out for each other, actively seek a dynamic balance between the contractual and compactual dimensions, accept a fruitful co-existence as a faster path to prosperity for all parties, as being there to help should another country be in need of urgent help. In a similar fashion, despite difference in power relations, people prosper when they look out for each other, are balanced in their dealings, seek to remain respectful and helpful… and do not ever seek to merely exploit the vulnerable… or, in a loss of self-respect, be merely subservient to the more powerful… (69)


Not too long ago, when the country of Japan was seen as the future model for the managing of the political economy, the Japanese government had to remind its business people that although one tough business deal might be ok, to some limited extent, too many such toughly negotiated deals in the end could only reflect badly upon the moral character of the Japanese people. That overseas, if foreign people were in a position to choose between a Japanese business proposition or a non-Japanese business proposition of equal standing or merit other countries might well prefer to choose some other country than Japan. Again, treated on a personal level, in our negotiations with others relatively non-mutual interactions will inevitably meet a non-existentially oriented type of response since it is through the strengths of our relationships that we find a more solid form of standing in this world with-others, before-others! (72)


I am reminded here of the following anecdote. That when subcontractors for various building projects organized by Donald Trump were not properly paid, they sued his business company. In order for this company to defend itself, Trump hired a certain number of lawyers, who in turn, were not properly paid. Today, when Trump stands in need of good legal advice, and that must be a daily occurrence, it has been noted that he now has to pay upfront before they even start to work on his behalf. (71)


Hence this observation: that power is exercised through institutions, foundered on relationships of trust which are strengthened through demonstrations of mutual co-operation. But, what is grounded on trust become ‘grounded’ on a lack of trust… just as a ship can be ‘foundered’ on a shoal at low tide….
 (72)


The moral to be drawn here is that relationships should be entered into as if on a medium-term or long-term basis and equitably engaged. Now, no relationship is completely opaque to others (either as witness within or outside that relationship), and, what is done within a relationship may or may not be desired by others (within or outside that same relationship). Still, taking note of how we conduct ourselves in our relationships will be a cue for how others may wish or may not wish to engage with us… and with what level of trust or mistrust may feel to be appropriate under those circumstances. So, we should be warned – all our relationships need to be equitably enacted to the best of our ability in order to advertise this fact that we are trustworthy, worthy of being related to in an act of relational trust. Finding support and solidarity with those, either openly or secretly, who will let us know that we are admired… and who may well be able to come to our assistance, directly or indirectly, should we stand in need of such assistance. (73)


So, all our relationships should be suitably prosecuted! But, should we ever stand in hope that others might be reformed in this same regard? As already argued, all institutions are founded and persist upon an existential core. To this extent they must be doing something right. On the other hand, like psychopaths or sociopaths who can only intimate a superficial sense of understanding as to what is conventionally right or wrong, our undertakings with others should not be that blindly transparent that others can only take advantage of us without our diligently exercising due insight and oversight on our own behalf. In other words, we can be ‘open’ without being ‘blind’ to the apparent intent of others as expressed or could potentially be expressed through their enacted behaviour. Indeed, truthfully, in being existentially open to others they, in turn, must be open to us for if that were not to be the case it would be registered as such; i.e., as having something to hide, as engaging in dissimulation in some form or other, as not being completely open. Mindful that existential reform, eventually, must inevitably ‘eventuate’ given that all actors must die and all institutions to avoid that same fate must continually seek to reform their being in this world as lived through a re-discovery and refinement of that existential core to their institutional being!
 Thence the practical importance of this existential concept of taking a pro-relational attitude to the ways and wiles of this imperfect world as found before-us!
 (74)


I have argued therefore, that in an existential orientation, through taking this pro-relational attitude, over the long-term, all parties stand to better prosper, find an enhanced richness in this existential refinement, meet a greater degree of progressive enrichment, confront a promoted facilitation of our personal ambitions and social aspirations... Therefore, given the acceptance of the existence of this existential core in all instances of lived identity, how do we more profitably make our entry into this existential dimension? Just how do we ‘observe’ the existential configuration of the world before us? I.e., experience both its presence and promise of fulfillment? Just how do we navigate and negotiate with this tragi-comedy of a world seemingly more marred with actors staring as self-portrayed egoists, if not egotistical maniacs, inauthentic agents, parasites, dissimulators or worse, and so on… seemingly forever out to exploit both the fortune or misfortune of others? In other words, just how is ‘our’ existential defense in this world as lived with-others better prepared for, organized, facilitated, induced, realized, shared with others, suffered, enjoyed, privileged, successfully arrived at… given such madness and mayhem, given this maze through which we must ever wend our way… forever mindful of both our precarious being in this world and our imminent mortality? (75)


Obviously, it is not worth our while to merely wait for this mere promise of an existential land, so, therefore, how do we prepare for its discovery, seek its presence, revel in its refinements, aid and abet its promotion, meet this measure of fulfillment? Through exercising an existentialization of the constitution of our relationships already to hand! In essence, exercising a power already present in and through our relations with others, with-others… as we oversee and see out the ongoing fruition of such fruitful possibilities… already to hand…!
 (76)


So, the question now becomes, how is the existential orientation, this transcendental dimension arrived at… and entered? (77)


Of course, it should be pointed out that these expressions of ‘arrival’, ‘entry’ are metaphorical. Some might even argue that those who seek this form of transport will not be transported. Invocation of ego can only prepare the ground for this form of psychic transformation, this trans-e/valuation of our being with-others. The cognitive processes of intentional thought can only take us to a point where such content must be transcended. And we do so through the invocation of an ongoing, overall transcendental suspension. In my rereading of Buberian language – the ‘I-It’ relationship becomes an ‘I-Thou’ relationship through an existentialization of the relatively non-existential. Through the overall suspension, the I-It is fully embraced and through its pro-relational treatment becomes an I-Thou. In one sense, it is an act of purification as we focus on the existential core of the I-It. But, in another sense, it is a transformation of the relatively non-existential through this process of existentialization. Then, again, through the suspension of the suspension it is also realized through a process of erasure, through a realization of the emptiness beneath a proliferation of intentional appropriation as we intimately engage the phenomenal-phenomenological nature of lived-reality directly; just as, in truth, all relationships must be directly engaged in order to in a relationship, to be in that relationship. Or, again, through a process of identification, we become that relationship and through transcendental reservation find ourselves ready to act on the behalf of that same relationship as it finds itself being related to the rest of this world as lived. But, as already noted, this is not achieved so much through an intentional act of will… rather, through a process of induction set up in and through the suitable exercise of a relatively well-informed, ongoing, overall transcendental suspension. Let me explain the ramifications of this point… (78)


An ‘overall’ suspension is the product of three correlative suspensions. These three suspensions form the economy of the overall transcendental suspension. Each one of these suspensions is a metaphorical door to this transcendental dimension. By ‘transcendental’ is usually meant a ‘trans-cognitive state of judgment enacted within the confines of the simulation of a relationship in and through a process of valuational formation’. Now, being correlative, each one of these suspensions can act as a ‘door’ to this existentialization of experience through the taking up/the being taken up of a pro-relational attitude. On one hand, this is nothing mysterious. On the other hand, the induction of an existential stance can be experienced as profound through our identification with the relationship in question, as it, too, is embodied, embedded and embanked in its relationship with this world as lived. Moreover, as the relationship is greater than the sum of its parts, this existential difference, as a surplus or excess of value, has the power to both move us and move others. Furthermore, as explored elsewhere, existentially oriented experience has different experiential hallmarks to non-existentially oriented experience… and the existential impact of this experience of difference will even leave its existential imprint upon the intentional deposition of texts and other forms of intentional tracing upon the surface of this world, a world as inescapably lived with-others….
 
 (79)


These three suspensions are rhetorical, metaphorical, and, a dynamic balance of the former; and mirror the intentional economy, etc., from hermeneutical, phenomenal-phenomenological and (non-systematic) existential points of view respectively. The rhetorical suspension is a dis-conjunctive suspension centered on the ‘either/or’ at the interrogative center of an act of questioning. A metaphorical suspension, as a conjunctive suspension, in effect, answers as a first answer the former suspension, and, is centered on an analogical sense of ‘like’ that needs to be read as both ‘like and not like’. That ‘the moon looks like a blue-green cheese’ means ‘it looks both like and not like a blue-green cheese’ which, at the same time, does not mean ‘it is a cheese’. If it should happen that a first answer is literally the case then we arrive at a second answer in tune with the third suspension as the existential resolution of the questioning-answering process being invoked. So, e.g., if the question ‘does that person look like John?’ is answered in the affirmative we get a metaphorical first answer that ‘that person does look like John’ meaning that ‘that person is either John or only looks like John’. A second answer is a definitive resolution of this metaphorical response engaged in the affirmative where we then definitively state one of the following, namely, that ‘that person is John’ or ‘only looks like John but is not John’. The third suspension is seen as a dynamic balance of both the rhetorical and metaphorical suspensions. It could be argued that the collapse of this suspension, through the suspension of that suspension, realizes the provisional truth value realized in that process of enquestioning. In an existential orientation, I argue that these three suspensions are perpetuated through a process of suspension, de-suspension through a suspension of the suspension, and, re-suspension through a re-invocation of that suspension, etc. (80)


These three suspensions can also be seen to mirror the harmonic progression of preparation or consonance (field), dissonance (focus) and resolution (in a process of harmonization that dialectically both distinguishes and accommodates these former aspects) which, individually and collectively, also parallel a gestalt economy, etc.
 (81)


Because these three suspensions are correlatives the invocation of any one also implicates the presence of the other two given that any one correlative in these parallel intentional, harmonic, gestalt economies, etc., is equivalent to the joint contrary of the other two correlatives, and v.v. I.e., e.g., ‘a metaphorical suspension’ is ‘both not a rhetorical suspension and is not an existential suspension’ (where the latter is to be read as a dynamic balance of both the rhetorical and metaphorical suspensions). (82)


The promotion of an ongoing, overall transcendental suspension, in order to promote a pro-relational, existential orientation, can be regarded as a process that can be advance through existential education where we intuitively learn to privilege and advance this way of seeing ‘our’ world as lived with-others. Correctly, through the ever ongoing need to form intentional judgments it is something we naturally
 perform from moment to moment. However, through short-sighted, egoistical concerns, desires and ambitions, strategies of calculation, etc., this state of affairs is often neither privileged nor advanced. However, in recognizing this orientation in the course of our natural existence, and, learning how to induce this orientation, without its direct intentional command, we learn how to consciously promote this orientation through setting up its necessary pre-conditions. Hence this concept of ‘transcendental education’. Let me now articulate the import of such a concept. (83)


The three suspensions as noted are examples of a local suspension. The overall suspension is more an example of a global suspension. The aim (of existential induction, etc.) is to go either from a local suspension to a global suspension or directly induce a global suspension. Let me explain. In a local suspension we can focus on the intentional material to hand and negate intentional content without the psychic destruction of that content to hand by maintaining that negation, and, contra-negating the intentional processes to hand by also maintaining that negation without the psychic destruction of that process (or series and/or set/s of such processes). E.g., ‘I am looking at John’ and create a local suspension by first thinking, at the same time, ‘that is not john’ and second ‘I am not perceiving (a person called John)’. We can do this by invoking a skeptical mode or some other method that achieves the same form of a local suspension as outlined (say by [re]questioning this interpretation, by [re]treating it through a metaphorical lens by thinking this person only looks like John, etc.). Then, we can question this act of perception and/or treat the same only through a metaphorical lens by iterating whether this person is really John and/or whether this person only looks like John, etc. Now, a more global-like suspension can be engineered through entertaining an overall skeptical attitude, or, entertaining the thought that whole world of experience is as if an illusion, a dream, mirage, etc., without treating it literally as absolutely being in that manner as portrayed. By such stratagems we set up the pre-conditions for a transcendental, trans-cognitive re-orientation of our overall consciousness. Such an approach can also be induced as a learnt response (as entailed in this concept of transcendental education). (84)


The ‘syllabus’ of our transcendental education can also include experiencing the harmonic satisfaction of engaging a wonderful work of art, say a painting, a play or piece of music, etc., in either a passive mode of reception and/or in an active mode of participation. Resolving an argument between friends or non-friends. Helping others in the spontaneity of a suitable non-pre-conceived format and form. E.g., if you were to see a child about to fall into a pond or the open hearth of a working fire-place you would automatically intervene and through such intervention act for the preservation of the welfare of that child. Or, through closely exploring a certain phenomenon to hand and being open to its richness of detail. Or, through closely identifying with a certain relationship in a similar process of close scrutiny. Or, through closely exploring the ‘mysterious’ nature of one’s own apparent motivation in a certain situation or the apparent motivation of others recognizing that the chaotic nature of reality will never allow us to definitively answer such questions in an absolute format and form. Or, through leaning how to meditate and then transferring that attitude discerned therein to experiences entertained outside a formal process of mediation. In a suitable intensification of such (general) mindfulness this (particular type of) orientation is altogether encountered, recognized and engaged (in more specific terms of reference).
 Through exposure to such situations and our recognition of their transcendental import we intuitive learn how to suitably invoke an existential orientation. I.e., induce its encounter, recognition and engagement. Given the trans-cognitive overlay, through judgment, moment by moment in intentional experience we could perceive this process of existentialization as refining what is already present in experience, but, hitherto, as being relatively overlooked, etc., through a natural focus on the egoistical confines of a mere intentional proliferation of concepts, percepts, memories of the same, etc. Other forms of treatment can be metaphorically analogued as a process of ‘purification’, ‘emptying’, ‘erasure’, etc., although, more correctly, they all indicate a similar phenomenon, namely our ability to make judgments from a judgmental point of view without the distortions of pre-judgment, pre-determining outcomes, merely instantiating and maintaining our prejudices/pre-judgments, etc., etc.
 The world as lived is existentially richer that whatever can be dreamed up in our fertile imaginations, and, so, let us be open therefore to the richness and enrichment of transcendental experience through the ongoing invocation of a well-conducted, well-informed, overall transcendental suspension. (85)


The question to be posed now is why argue there is an important connection between the exercise of power and taking an existentially oriented tack in this dissemination when this world is so obviously replete with autocrats and their sycophants, and so on, all seemingly successful in their skillful manipulation of others in order to achieve their own ends? (86)


First, the exercise and dissemination of power has an inescapable existential core, even if overlooked, and, second, over the medium to long term, the pro-relational, existential treatment of power is bound to be more profitable, more often than not. Furthermore, an existential orientation also proffers a defense to our being blindly exploited by autocrats and their ilk. Through an existential orientation we can become aware of how the non-existentially oriented person/s and/or institution/s may wish to impinge upon us, and, at the same time, the induction of such an attitude may well be able to proffer those measures that, if enacted, may remove or minimize such exploitation… or worse. (87)


Let me, in the light of this cursory exploration of the existential orientation, summarize the more important points of this complex provisional conclusion. First, in the exercise and dissemination of power we are ever reliant on the enactions of others as they are ever reliant on our enactions for the delivery of all forms of objectives be they personal ambitions and/or social aspirations. Second, this implies that there is diffuse nexus of power whose points of dissemination indiscriminately envelope the contributions of all people. Third, in overseeing the resolution of simple, short-term projects or more complex, longer-term programs we must enter into forms of contractual and/or compactual agreements with others in order to see the resolution of such processes.
 Fourth, such navigations and negotiations must possess, therefore, a certain degree of the observance of an inter-mutual sense of obligation in order to ensure all relevant parties enter into the discharge of such agreements. Fifth, therefore, all such contractual agreements must be compactually based. Sixth, given a limitation of resources, all imperatives must be mediated and effectively resolved in order to ensure more privileged processes of arbitration are more successfully overseen. Seven, the more a compactual basis is recognized in the operation of existentially written contractual agreements the more existentially oriented enactment of power relations are entered into. Eight, in all forms of cooperation, processes oriented towards co-operation are more effective in this delivery of objectives than processes more oriented towards co-option. However, nine, given that power differentials, as differences of power, must exist in all contractual-compactual relationships it follows that all forms of cooperation are also a mix of both orientations to some extent or other. Ten, that an active recognition of the mutual basis of power relations should promote a better delivery of such aspirational objectives. Eleven, that an awareness that existentialization is an existentialization of the relatively non-existential further enriches this delivery of aspirational objectives. Twelve, that an existentially oriented awareness should insightfully alert us to non-existentially oriented behaviours and through a pro-relational form of oversight assist us in manoeuvring around and through such distractions, distortions and obstructions in this overall process of a resolution of competing imperatives in the delivery of most aspirational objectives; albeit tempered by the facts that motivation is never absolutely transparent (even before our own senses of self), that the world is chaotically re-directed, and, consequences can be unanticipated through mis-intended performances along with unanticipated unintended consequences and (left-field) non-intended consequences. (88)


Therefore, there is a critical role to be played by the critical philosopher by bringing to our attention this existential, pro-relational, ‘transcendental’, trans-cognitive, trans-intentional dimension to be observed in the existentilization of our power relations, and, how a privileging of this orientation can better foster the mutual delivery of such projects and programs. (89)


A recognition of the importance of a critical philosophical attitude, based on an existential orientation, as the most profitable approach in understanding the exercise and dissemination of power, now gives us a way to segue into the second section of this essay, namely, an exploration of ‘the power of philosophy’ to proffer such theoretical insights and practical oversights that collectively then allows us to critically explore the significance, i.e., sense, meaning and meaningfulness, of an existentially oriented life led in this world as lived within this ‘one’ World-of-Life. (90)

3.    … and the Power of Philosophy


For many years I have held the view, and still somewhat hold this view, that the primary defense of the philosophical perspective was that in better understanding our motivation, etc., the better we could enact such ensuing behaviours, and, therein and thereafter, realize the goals of such aspirations. That philosophy was a critical way to better focus on how we might better conduct the course of our lives. But doing philosophy is not just like finding a map and heading across the terrain to arrive at a point on that map. Navigation is an incredibly complex act barely encompassed in such a simple metaphor. We need to know where we are, where we are going, how we might get there, ask who we are, reflect upon why we wish to go this way and not that way, realize that different paths could get us to the same point, have to hand a whole range of devices to assist us, then we need to wear the right clothes, have access to food and water, plan our finances, learn a few words of the language of that country to visit, know where the closest toilets are, understand the customs of that locale, have some idea of the things considered bad mannered, etc., and so on. But the life of a philosopher is even more difficult. We find motivation is more often dissimulated, opaque, misleading or, in contrast, brutally honest and sometimes painful… even if presented as a misinterpretation of oneself or, by us, as an imperfect understanding of some other person. Then, we have to navigate a world of people with different languages, motives, customs, habits, different ethical standards, and, thankfully, the fact that most people are not absolutely consistent, organize their lives like well-run train-lines, etc. I am sure ‘robots’ cannot make great friends. Even a stubborn dog or a contrary cat would make for a better friend. But, alas, the philosopher has an even more difficult life since they have to navigate and negotiate as well with other philosophers and so-called philosophers; i.e., those souls who think holding an extreme position and in investing their time and energy in trying to convince others that they are right is ‘being philosophical’. At least these fervent souls are upfront about their prejudices. Much more difficult to engage are those philosophers more skilled in sophistry but who feel they must still stake a claim for this traditional school of thought or that post-traditional school of thought, or, worse, a whole raft of academies… as if in either a sleek craft or a circular rowing boat and where everyone working with an oar wants to head in a different direction. Perhaps I exaggerate… or, maybe, not enough? (91) 


Therefore, this provisional conjecture, that philosophy is a discipline designed to help us better deal with this world, others, and, other philosophers! I.e., both navigate around and/or negotiate with the phenomena encountered in this world as lived; be they non-subjective, subjective and/or inter-subjective in apparent orientation and presentation. (92)


So, in essence, philosophy has to deal with the relatively non-philosophical, the philosophical and the meta-philosophical or trans-philosophical..! Moreover, in keeping with my vision of the critical economy, we should approach this topic of the philosophical through a mix of lenses that are phenomenal-phenomenological, hermeneutical and/or existential in orientation. That, by such means, better approach a more truthful alignment with this world as lived whilst being ever mindful that we can never be absolutely right, nor, equally, be ever absolutely wrong. That, forever, as a work in progress, we can wend our philosophical way with the ‘insurance’ that we can backtrack when we think we might be heading in the wrong direction, and, with the ‘assurance’ that we can then always restart our path on more solid ground by following this method for an ongoing rectification of our thinking. (93)


Such rectification and renormalization of our philosophical thought is an open possibility because, to do so, we must forever utilize a well-informed, well-exercised, ongoing overall transcendental suspension in order to make some modicum of progress; regardless of whether our efforts are wittingly or unwittingly entertained, and, accordingly, critically re-engineered. Indeed, by pursuing this trans-cognitive, pro-relational, ‘transcendental’ orientation, through the overall suspension, we also take on an existential orientation that must better facilitate our passage through this world as lived both with others and with-others! Given that we can only live existentially ‘with-others’ through an existentialization of our being, at first, merely ‘with others’ in a relatively non-existential orientation. (94)


What does this critical semblance of meta-positioning or trans-positioning entail? Subjecting all extremes, all identity, all intentional content and processes, all valuational formation to this overall suspension what are the ramification of this suspension of both the relatively non-philosophical and the relatively philosophical? (95)


By utilizing such critical meta-philosophical or trans-philosophical strategies we are then in a position to more successfully deal with both non-philosophers and philosophers alike, be the latter traditional or post-traditional, etc., in the manner of the company they more often wish to keep.
 Just how is one to go about articulating both the simple nature and the complex subtleties of this type of philosophy, or, rather, meta-philosophy or trans-philosophy? Or, as I would wish to call it, namely, a profoundly ‘critical philosophy’… in all the senses entailed in this expression ‘critical’?
 (96)


Being critical also entails an ongoing balance between suitable theory, suitable practice and suitable critique. (97)


Or, more succinctly, how can we explore the power of philosophy without looking closely at “‘the philosophy of discipline’ and ‘the discipline of philosophy’?!” (98)

4.    The Philosophy of Discipline…


On a number of occasions, I have explored the nature of disciplines. Let me re-present my findings in that regard in order to observe what light is thrown on these topics of power, the nature of 
the philosophical discipline, the longer-term benefits of a pro-relational, existential attitude, etc. (99)


Each discipline operates with a certain disciplinary attitude towards the collectivity of a secular, non-disciplinary sense of world. In this attitude there is disciplinary difference equal to their total sense of a secular world plus this disciplinary world in question minus this relatively secular point of view. Just as a sincere theologian entertains some form of a numinous vision of the Divine being their total vision of this world as lived minus this relatively secular aspect (even though this so-called ‘relatively secular vision’ is the combination of all entertained secular and disciplinary visions of the world including that of that particular type or specific disciplinarian in question). In this residue we have the core attitudes to be entertained within that discipline by both disciplinary professionals and non-professionals alike along with their congregations, clients or audiences sympathetic to such a disciplinary attitude). (100)

As I have seriously joked, even a person whose profession is to shine shoes will hold a disciplinarian sense of difference central to their discipline of cleaning and polishing shoes. (101)

This is not a difficult idea to grasp. A theologian, e.g., does not view this world merely through a secular lens finding room for their vision of the Divine. In a similar manner, a philosopher has a vision of the world that also finds room for their vision of a philosophical difference; be that a mix of Traditional, Non-Traditional, Post-Traditional and/or Contemporary, etc. (102)


This disciplinary difference granted, we then ask what value does such valuation have? What ‘difference’ does this difference make? Labelling this difference as a ‘meta-difference’ for obvious reasons (since we are asking what difference does this difference make, i.e., what is the nature and value of this differentiated difference, this meta-difference?). We might ask, e.g., a theologian to spell out what difference their theological difference makes in this world as lived with others..? Or, e.g., of a philosopher we may ask the same type of rhetorical question, namely, just what difference does a philosophical difference make in a particular type or specific instance of a philosophical discipline in the course of our engagement with other, with-others?
 (103)


The practicing disciplinarian argues that they see the world differently from all other disciplines. Hence this concept of a disciplinary difference. A difference, in general terms of reference that could be defined as ‘that distinctive vision of the world beyond a relatively secular perspective’, or, in what amounts to the same thing, ‘the overall vison of the disciplinarian minus a relatively secular point of view’. Where by ‘relatively secular’ is meant all points of view (including all other disciplinarian perspectives minus any specific disciplinarian point of view currently being focused upon). Once this difference is argued for, either by the disciplinarian or on their behalf, we can then rhetorically ask ‘what difference does such a difference make?’ Hence this concept of a meta-disciplinary difference. Or, if posed more bluntly, ask ‘what is the point, value or purpose of practicing and/or believing in such a discipline? Indeed, asking ‘why subscribe to such a profession?’ (104)

Now, once this question is answered or deferred, in part or in whole, we can then make a further rhetorical inquiry, namely, ‘given that disciplinarians and non-disciplinarians alike live in this same world together we must ask what in common links a certain disciplinarian’s vision of difference with a relatively secular vision of this same world?’ In other words, asking ‘what non-difference must exist in order to also link this disciplinary difference, treated as ‘valuable’, through the affirmation of a positive meta-difference, with this relatively secular vision of this same world as lived by both that disciplinarian in question and their relatively secular counterparts be they non-professionals, professionals or amateurs operating outside that specific discipline in question)?’ Hence this third key-concept of a ‘non-disciplinary difference’. (105)


With these three key-concepts to hand, namely, a disciplinary difference, a meta-disciplinary difference, and a non-disciplinary difference, we can then argue for the functioning of a disciplinary economy given these tripolar ingredients, and, that these three concepts stand as correlatives with respect to each other. I.e., that a disciplinary difference, e.g., is the joint negation of the other two polar contrasts, etc. Moreover, at root, the intentional economy is structured along similar lines. I.e., where the dissonant sense of difference is appreciated phenomenologically, where non-difference is hermeneutically engendered through the consonant commonality of a gestalt field, and, where meta-differential sense of valuational formation is directly appreciated in (non-systematic) existential terms of reference.
(106)


Thus, the disciplinary economy is formed from the interaction of these three polar contrasts of the phenomenal-phenomenological disciplinary difference, the hermeneutical non-disciplinary difference, and non-systematic existential meta-disciplinary difference. That I would argue that this structure underlies all disciplines, and, mirrors the economic functions of the gestalt field as enveloped in a hierarchy of gestalt fields and a simplification of the same in the form of the very nature of the intentional economy itself. Furthermore, the disciplinary economy can be seen as a form of aspirational economy. Let me explain and, then, relate this philosophical appreciation of disciplines to the archetypal or ideal nature of the philosophical discipline in general (quite apart from both particular types of philosophical practice and specific philosophical formulations). (107)


Put simply, an aspiration economy has the goal of realizing a personal ambition or a social aspiration. Like a journey, we need to know where we are, where we are going, and, how we are going to arrive at that destination. As an analogy, viewed through an intentional economy (or disciplinary economy, etc.) we use our phenomenal-phenomenological appreciation to understand what we have to hand and where we are and what abilities we have in this world as lived. I.e., what assets and capacities do we currently possess. Then, in ideal terms of reference we attempt to discern and thematize just where we want to go; be that in terms of assets we would like to acquire and/or what capacities we would like to realize (through the requisite forms of education, etc.). Then we inquire of ourselves and/or of others as to how we can connect the former? Asking how that ambition or aspiration might be realized through the necessary invocation of which genres, through the entering of which con-texts or situations, through the development of which relationships that will need to be fostered, etc. Having ascertained and understood that point of ‘departure’, having clarified our objective or objectives that will culminate in our ‘destination’, and, linking this ‘journey’ by the ‘route and methods of travel’ we are then in a position to follow such an aspirational map (and, therein and thereafter, correctly exercise the relevant sequences suitably performed in order to successfully observe the realization of that overall aspiration objective). Translated through a disciplinary lens we can then ask, in a reversed parallel to an aspirational economy, or any other economy for that matter, what is the apparent reality of that disciplinary difference as defined by that discipline assuming that on the very reality of that disciplinary difference is the place where that specific disciplinarian must begin given that on the imputed reality of such grounds that the disciplinarian must operate. Then, assuming from a relatively secular point of view that that differentiated reality is a valuable objective to be sought we must next ask just how such a connection might be realized on the grounds that there is no absolute demarcational difference between that differential reality, along with the valuational formation thought to be associated with the same, from a relatively secular point of view? Seen from a theologically oriented, disciplinary point of view, e.g., this could be translated through that same lens to read ‘that the Divine exists and is to be sought, as a worthwhile objective, and that there can be no absolute difference between the Divine and the relatively secular it follows that, given this non-difference, such a relationship could be sought (usually in a manner as outlined and detailed by that theologian or some other person operating in that same tradition). Now, transcribed through a philosophical disciplinary lens we could argue for this same type of parallel, albeit in keeping with the disciplinary nature of that discipline, namely, that a philosophical vision of the world exists, is something to be highly valued, and, through the necessity of an absolute non-difference, can be able to be realized by exercising those articulated methods that claim to have that same objective. Let me look more closely at this philosophical transcription just alluded to. (108)


In trying to understand the cultural role of the philosopher let me introduce the following distinction. The philosopher either sees themselves as already operating from a philosophical sphere of influence, or, as someone who would like to operate from such a sphere of influence; either on their own behalf and/or on the behalf of an individual or group of individuals who desire to aspire to this objective and its associated sense of such critical re(-)positioning. More likely, all parties will see themselves as having somewhat already arrived, but, that such a realization may well be seen, privately, as needing to enter into an ongoing process of re(-)positioning that refines the lived reality of that specific semblance of  critical re-positioning. In blunt, non-subtle terms of reference, we could say that the philosopher seeks truth; albeit as realized through an going process of alignment through re(-)alignment. Or, in more nuanced language, that a philosopher critically seeks to find a closer alignment with the reality of lived-reality through an ongoing process of re(-)alignment; be that achieved through relatively non-chaotic, incremental processes of mediated realignment and/or through relatively chaotic, non-incremental, spontaneous processes of re-alignment. Such an objective is seen as ‘valuable’, i.e., as promoting positive valuational formation, and, as obtainable given this absolute non-difference between the less aligned sense of positioning and a more critically refined sense of re(-)positioning. Such a perspective being in keeping with the observation, already explored, that in truth determination we should never claim to absolutely wrong nor for that matter should we claim to absolutely right. Even though as a work in progress, some degree of alignment is already a given and merely needs to be refined. Hence my two co-associated concepts of insurance and assurance as explored earlier.
 Moreover, it is also the case that an imputation that is treated as most probably true can be provisionally treated as ‘true’, etc. At least until such a time that the truth value of such an imputation has to be re-assessed. (109)


Given this archetypal disciplinary scheme we can define a philosophical discipline as a set of proposals that seek to define and refine our semblance of apparent positioning in this world in order to give such assessment of a certain set of propositions its provisional truth determination. So, e.g., in using an ordered refinement we can argue that 

a ‘square circle’ can never be an integrated second order ‘square-circle’, and, therefore, must possess a negative truth determination in second ordered terms of reference. Or, e.g., that a certain famous painting p, under various aesthetic headings, can be judged to be an aesthetic work of art, and, find both a confirmation and verification of that form of alignment in the light of such aesthetic criteria. That it was also found to be the case that such an opinion also found a valid cultural form of overall consensus to that same effect which, therefore, further confirmed and verified the accepted manner of that aesthetic ascription. Or, e.g., in revealing and defining the apparent compactual dimension that underwrote a certain contract it could be shown that one or more parties to that contract either conformed or did not conform to the existential demands present in such an agreement. So, e.g., if the agreement was not honoured then that contract was dishonoured, but, if that same contract itself was not considered equable then such dishonouring of that contract was then found to be acceptable, etc. Or, in a perceptual process of collective recognition, e.g., a group of gardeners could come together in order to determine what type of unknown plant was currently flowering in a certain garden. That by a process of consensus such identification was confirmed, and, then verified by using certain books, plant applications and Wikipedia, etc. Or, e.g., from a fifth order hermeneutic perspective, a certain student was interviewed by a vocational counsellor in the light of their recent exam grades in order to assess the suitability or non-suitability of their setting out on a certain course of studies at university. Or, e.g., from a sixth order of factual assessment, the judge determined that as the person was actually overseas that they had a perfect reason for not being able to vote in the local elections given their absence from the country and that votes, currently, could not be cast from outside their local electorate. (110)


That, in the light of the above, it would be seen as acceptable to say, more or less, that a philosopher or a philosophically oriented person or a philosophically sympathetic party would deem the discipline of philosophy as being professionally distinctive from other disciplines, as having value, and, as a valued disciplinary field could be crossed in order to validly ascertain whether a certain imputed state of alignment could be suitably confirmed and verified through a critically reiterated process of re(-)alignment. (111)


In my understanding, the primary role of the philosopher is to advance our appreciation of the truth. But rather than resorting to some endless discussion, or, worse, a series of controversies on the nature of truth, let me redefine this type of objective as ‘a progressive searching for alignment and the development of those techniques that advance that type of objective’. We can further note that this topic also falls under the three headings of the theoretical, the practical, and, the critical. Moreover, centered on the same we can note, respectively, the utilization of phenomenological, hermeneutical, and, (non-systematic) existential approaches, methods or techniques. Furthermore, we can note that this progressive search is as am ‘ongoing work in progress’, and, that alignment is advanced through the confirmation and verification of both re-alignment and re-de-mis-alignment; i.e., the affirmation of non-errors and the rectification of errors in the reading of that state of appreciative alignment. In effect, philosophy should assist in the facilitation of judgment, and, therefore, in these explorations, is directly concerned with intentional processes and, therefore, with forms of co-associated trans-cognitively oriented ordered analysis, and, indirectly with intentional content and, therefore, with forms of co-associated cognitively oriented ordered analysis. (112)


Controversies over the nature of truth seem to take two extreme points of view, namely, absolutistic interpretations and relativistic interpretations. The former can be entirely ruled out of court as unobtainable given that absolutistic processes and/or content cannot be interacted with and, therefore, cannot be (phenomenal-phenomenologically) encountered, (hermeneutically) recognized, and, (non-systematic existentially) engaged. On one hand, on gestalt grounds, an absolute point cannot be focused upon nor absolutely separated from neither its gestalt background nor its co-associated sense of transcendental subjectivity thence these impossible demands for absolute encounters, recognitions and engagements cannot be met! On the other hand, extreme relativistic arguments also must fail given that the world is only ‘flat’ and all positions are ‘equally valid’ in the midst of an ongoing transcendental suspension, whereas, in life, through the ongoing suspension of that suspension, etc., such lived terrain can be neither perfectly flat nor flattened!
 So, obviously, to head in either direction is to be philosophically short-sighted as well as to meet consequences that are both counter-philosophical and counter-non-philosophical in orientation. I.e., contrary to he existential fulfillment of our lives with-other, before-others. (113)


Now, names name objects and those objects can occur as intentional objectives across a spectrum of phenomena from objects perceived in sense experience to mental objects treated as concepts to null sets empty of some reasonable or unreasonable form of representation. But the descriptions of such objectives, and ascribed a certain place or places in our psychic mapping of our intra-cultural/inter-cultural senses of a world, do not ‘name’ some deeper self-existent substance, some ineluctable essence, substrate or soul, etc. In a similar view, philosophers should not waste their time and talent searching for a first philosophy based reductively, or otherwise, of some unnecessary imputation of a so-called first cause, or similar, usually stillborn in some form of religious speculation. Such cultural habits, exercised through an over-exaggeration of the structural-processes of a language go well beyond the limits of its theoretical deployment, empirical employment and critical redeployment, and, without a doubt, does a deep disservice to both religion and philosophy! Rather, all disciplinarians need to work with what is already to hand and then argue for the value of their discipline (i.e., its meta-disciplinary difference) through entertaining correlations, accommodations and transformations, etc. (as articulated elsewhere). (114)


Interestingly, in this light of these linguistic habits, usually in the form of a preoccupation with either substances or processes, usually whilst also invoking forms of constantly persistent, eternal invariance, our reflections should lead us on view the roles played by a mix of relative forms of presence, absence, and presence-and-absence. Indeed, we should attempt to understand the interactive roles played by these three orientations exercised in the ‘economic’ explorations of this overall semblance of our experiential world. As a backdrop to all forms of experience and its ongoing appreciation, we should be ever mindful that the world is simulated through this mix of presence, etc., and not just through the mere presence of presence alone! I am reminded here of a metaphorical analogy in the form of a puzzle that consists of a small board containing various moveable tiles and one empty space. The objective of this puzzle is to sequence those tiles in a certain manner, using that one empty space on your board, to alter the current permutation of those tiles to form that sequence decided upon beforehand. Here both presence and absence must work together in order to realize the objective of that puzzle, namely, the actualized formation of a pre-decided upon sequence.
 (115)


How might we extend this metaphorical analogy in order to understand the experiential nature of this judgmental-concept of alignment? I.e., what is aligned, and, how is alignment both confirmed and verified? Our experience of ‘identity’, e.g., in the naming of intentional objectives, etc., devolves around this ability in a gestalt field to determine such presences, absences, and this third element of presence-and-absence. For a start, we could parallel foreground focus on the intentional notion of matter to hand. Then, relate the background field as a form of absence (of such focus on some form of the material to hand). Then, the co-associated transcendental subjective aspect of intentional experience could be linked with this notion of presence-and-absence given that subjectivity is the higher meta-appreciation of this relationship between focal-presence and field-absence (of the former), etc. In such a framework how might we account for this ongoing process of alignment through these error correcting mechanisms entailed in both re-alignment and re-de-mis-alignment? (116)


In this regard we should also recognize that even though the disciplinarian sees themselves as located within their discipline, and its semblance of a disciplinary world of difference, still, such identified location is seen more as an aspirational absence to-be-realized in the sense that the disciplinarian has to follow the dictates of their discipline in order to better actualize their sense of a full, non-absent locatedness. But, however, it is also the harmonic relational nature of disciplines to ever postpone that full arrival or coincidence with this world of disciplinary difference given that a process of perfect harmonization equally results, most noticeably, in the perfect ‘death’ of that same relationship with this world of a disciplinary difference. Such non-realization, as an absence, when suitably admitted, ostensively, is either reengaged and/or deferred, although, in truth, a composite attitude of both styles of ‘interaction’ is ever to be observed. So, e.g., a theologian or theist ever iterates the performance of their prayers and rituals whilst going off into public to do good works or preach or behave badly and/or forget the aspiration that they ‘ever’ seeks a ‘realization’ of their disciplinary objectives. (117)


So, in the light of this qualification just noted, to what extent is alignment ever realized or should we better approach this question through noting a division of interest on both local and global grounds of treatment. I.e., on a global level of intentional deployment, full disciplinary alignment with their disciplinary world of difference is never realized and only continually re(-)engaged and/or deferred, more often than not, through a composite attitude consisting of a mix of both deferred reengagement and re-engaged non-deferral whether suitably admitted to or not. On a local level of intentional deployment, we may well find a wider spectrum of a mix of re-engagement with local issues through the lens of that discipline, albeit with relative degrees of successfulness or failure, and, the intention to directly re-engage or indirectly reengage with the primary aspirational objectives of that disciplinary world of difference. In a theological discipline, we see almost endless instances of deferral as the theist more focuses, ostensively, on theological inspired practice rather than theological prescriptions whose enaction aspires for the full realization of their coincidence with their disciplinary objective, in this instance, none other than some numinous sense of the Divine. Even if ‘ever inspired’, if honest and humble, they would or should still admit to being limited even if ‘saved’, not there yet, as not absolutely in the world of the Divine, as embodied in a form framed by imperfections, etc. This vision of endless disciplinary deferral granted, let us ask to what extent these insights transfer over to all other disciplines and the official and unofficial practices of their disciplinarians, and, in particular, to specific instantiations of philosophical systematization, schools, ideologies, philosophical texts and other forms of dissemination, etc? (118)


To what extent does the philosopher endless defer, if at all? Or, to what extent and in what manner does the philosopher not pursue some form of philosophical deferral? Let us say that the serious philosopher is immersed in a philosophical form of life, namely, some form of a philosophical life-world. That, therefore, if a person is only mildly philosophically oriented, and not obsessed or committed to this type of topic, then we could say that they are only on the edges of this type of life-world; not that this vision of a life-world should be read in some hegemonic sense as an exclusive guild even if parts of this same world may subscribe to such a view (given that philosophy is treated as a profession even if grudgingly supported in that regard). This diverse, non-hegemonic life-world granted, we would then view the philosophical disciplinarian or ‘philosopher’ as operating ‘philosophically ‘ within the diversity of this broad remit; i.e., as writing philosophical essays or comments, as reading philosophically oriented forms of literature, as discussing philosophical ideas with other philosophically interested parties, as social commentators, going to conferences or philosophical meetings, doing courses in philosophy or setting out to achieve a degree with philosophy as an important component of that degree, as finding employment in a university as philosophers or similar, being found to be regarded as a philosopher, etc., etc. Therefore, we should answer this question, as stated above, by closely monitoring behaviours to be found in such a broad, and relatively open, life-world? (119)


Now, some might argue that the very existence of a philosophical life-world, in all its diversity, is evidence enough of the practice of processes of wide-scale deferral. Towards what sense of reality, and, with what sense of alignment are these ‘philosophers’, professionals or non-professionals alike, attempting to achieve, if at all? How can ever continuing controversies, or unresolved, centuries old debates, etc., be characterized as anything other than processes of eternal deferral; given their profound lack of resolution? On the other hand, although philosophers may be locked with a veritable flock of adversaries for ‘ever and a day’ just who is decide whether one party is actually victorious or not? Can debates be won? Can real debates not be won? Just what forms of alignment are acceptable in such debates, be they conducted either with one’s own sense of what is meant by valid confirmation and valid verification, or, in the light of the acceptable rules of debate between philosophically serious parties. ‘Serious’ in the sense of seeking to determine ‘the truth of some form of alignment and the alignment of some form of truth’. (120)


What is alignment with or between, and, what types of alignment might be invoked in such philosophically oriented assessment? (121)


We could say that alignment is with forms of alignment, to some extent, that are already in place. Just as in the suitable prepared asking of a question a range of answers are already implied in the very asking of that type of question, etc. If someone were to ask ‘Is it going to rain today?’, if that well-formed question is suitably understood, i.e., in terms of genres and con-texts, etc., then it is implied that we must know are we are only talking about whether it is likely or not likely to rain in the close proximity to this vicinity. But, in what epistemological form does this alignment reside given such alignment is experienced. In concepts delivered through the requisite forms of suitable judgment, i.e., in judgments of relative alignment or relative mis-alignment along with some comparative e/valuation of the extent such alignment or non-alignment is discerned through its close assessment. In effect, we have a certain series and/or set/s of meta-assessments that determine the degree some form of intentional objective is in a sate of relative alignment or non-alignment between their suitable judgmental assessments and the eventual conceptual treatment in the light of an ideal set of relevant of possibilities. (122)


We are now in a position to ask ‘Judgmental determinations in conceptual form of what? Given that any topic per se can be made a target of close philosophical scrutiny, therefore, it would follow that given such propositional representations are already formed then let us borrow from previous historical research to propose that such representations are either collectively and/or individualized arranged sets of meta-propositional statements about the imputed degree of representational alignment thought present or absent in such statements between their meta-presentational assessments and their object-presentations. So, e.g., the propositional statement that Julius Caesar crossed the Rubicon as an act of political defiance is usually regarded as having a truth status of near ‘absolute truth’ without having to argue for such an impossible concept (given that we can also envisage and understand the possible truth of its contrary formulation… although to argue for that assessment will need a considerable suspension of both belief and disbelief). So, we go with the flow, and assume it has a positive truth status that meets confirmation and a considerable reiterative verification. Or, e.g., falling back on an ordered analysis we know that square circles do no exist, that Santa Claus only has a mythical reality in certain cultures (although as a meme it has traveled far beyond its initial cultural basis).Or, poorly detailed concepts are less likely to be  Or, that on finding easily accessible evidential richness and enrichment in our perceptual scrutiny of a certain situation usually implies a rich positive truth evaluation all others things supporting that observation like being awake, alert, in a position to discern the relatively ‘real’ or ‘actual’ or non-virtual from the relatively virtual, etc. Or, determining various degrees of possibility like mere possibility to probable probability and on to potency to assume that as most likely to be as proposed, etc. Or, from a sixth order perspective, assemble factual facts, i.e., facts deemed factional or relatively true or non-virtual, etc. (123)


From a trans-ordered perspective (both cognitive and/or trans-cognitive in orietation) we can say with the first three orders that truth determinations need to be non-contradictory and internally consistent (or coherent genre-wise), and, from the last three orders that truth determinations need to be externally coherent (in their relevant fields of presentation) and con-textually appropriate. I.e., all judgments, thoughts and/or percepts must be integrated and able to integrate into their co-associated con-textual situations. That, effectively, a lower ordered assessment needs to be definitively positive before we can move on to confirm and verify higher ordered confirmations and verifications (and that such processes of truth determination need to remain open to repeated processes of iteration in order to confirm verification/verify confirmation, etc., find an alignment between relatively initial truth determinations and relatively later truth determination). All quite simple, really, given that such assessment are forever being made, confirmed or disconfirmed, verified or denied to that extent such reassessments, as re(-)performances, are practically accessible, etc., and not merely represented in a form that only finds forms of assessment already pre-assessed. (124)


Such re(-)assessments, usually, are also scrutinized in terms of a consequential analysis in order to re(-)assertain to what extent such judgments have relevant ramifications that should also be taken into account. So, e.g., I see a snake, put my glasses on and verify this initial confirmation. My involvement in such assessment, obviously, should not remain as if this ‘I’ is merely suspended, as if only a neutral observer. No, I should be asking myself another series of important considerations; i.e., run a careful risk assessment, determine a safe course of action or non-action, etc., reflect upon both the implications and consequences that appear to attend upon such initial assessments, their confirmation and verification, etc! Obviously, the richness of these explorations must also involve certain pottered versions of history, i.e., in this last example, from lessons learnt or barely formed/informed, should I stay still or slowly walk away or run away from the immediate proximity of this snake. But as usually occurs, often with a certain degree of hissing, the snake, itself, decides to thoughtfully retreat and rapidly move away. (125)


On one hand, quite complex assessments are performed, and, on the other hand, such judgments are our usual bread and butter so to speak, but, now, more elevated to a level of closer scrutiny. In such a state how is the determination of alignment to be both assessed and reassessed (in order to determine transformations in the status of that reassessed state of alignment)?? Assessments follow a certain sequence of logical operations, and, reassessments also follow a certain sequence of logical operations, and, the twain should ever meet. E.g., I am walking along a track through the Australian bush and suddenly think I perceive a snake on the path just ahead of me. This recognition is more or less named – as the seeing of a ‘snake’ and my urgent need to assess my safety under such circumstances. I might stop and quickly put my glasses on, look more closely at this possible snake imputation. I ask myself ‘Am I really seeing a snake?’ If that is confirmed, I might then ask “am I too close?’ Or ‘what should I do or not do, etc?’In a process of closer scrutiny I might come to a series of conclusions, namely, that that confirmation was verified, that I should proceed no further, that I should expect this snake to slither away off this path, and, hopefully, verify my confirmation of this expectation. On reflection, muse that this is one of the intense pleasures of bushwalking, or, more precisely, safely walking though the bush and successfully avoid my closer meeting with snakes, etc., in this form of an intensification of perceptual experience, etc. Obviously, our ability to appreciate forms and degrees of alignment is an important skill to possess as we make our passage through this world as lived. (126)


In the light of the above we now need to resolve the question what difference is there between, say, an historical assessment of our passage through this world and our philosophical treatment of this same passage through this same world as lived? (127)


From a disciplinary perspective we would need to argue that the disciplinary world of historical differences is quite different to the disciplinary world of philosophical differences even if they should overlap in certain aspects! Of course, it is not impossible to run a hybrid discipline, say, run an ‘historical appreciation of philosophical history’ or run a ‘philosophical appreciation of philosophical history’ or merely run a philosophical appreciation of history or v.v., etc. We could then argue that these hybrid disciplines all have different disciplinary differences and would need to be exercised in accordance with their own rules, etc. On a more simpler level of exploration we could just note the difference between doing historical research and doing philosophical research; i.e., ascertaining the collective cogency of apparent alignments or non-alignments between facts, narratives and critiques in an historical con-text versus determining the apparent alignments and non-alignments in a search for alignment per se (aka ‘truth’, but, with a small ‘t’). Thus, given different disciplinary differences we must assume different disciplines even though contragrammatical form of treatment would see degrees of convergence, say, between a certain ‘philosophical treatment of history’ and the ‘historical treatment of philosophy’. However, through non-absolute equivalence we must assume such disciplines must still be non-coincident. (128)


In this light of these explorations, in our scrutiny of this phenomenon of philosophical reflection, what provisional findings can we present on this topic of philosophical alignment? Moreover, what impact has this understanding upon meta-disciplinary differentiation and non-disciplinary differentiation? (129)


Now, exploring only this aspect of disciplinary difference is to be radically short-sighted because only as an economy, as a disciplinary economy, can we start to understand the significance of these three interrelated, correlative concepts of difference, non-difference and meta-difference. Having established this introduction to the overall concept of disciplinary differentiation, and its economic ramifications, let me sketch out what this overall significance appears to entail. (130)


Although the disciplinarian proposes a sense of disciplinary differentiation that captures their take on this world as lived, beyond the relatively secular, albeit from their perspective, correctly, such territory is only the beginning point of a disciplinary process that is basically superimposed on an aspirational economy. Seen in this light, the disciplinary difference is that difference that is encountered phenomenologically. However, no encounter with imputed disciplinary phenomena can be undertaken without also taking into account both hermeneutical recognition and existential engagement. I.e., without the working constitution of this tripolar economy there can be no currency, no production, no manifestation of significance and, therefore, no realization of valuational formation. Consequently, invoking the aspiration economy (itself superimposed on the intentional economy) let me more closely look at the nature and performance of a disciplinary economy at the basis of all professions and non-professions treated as ‘disciplines’.
 (131)


First, in the realization of a personal aspirational ambition or social aspiration we need to know who we are and where we are in this world as lived. A metaphorical journey must begin beneath our metaphorical feet from where we begin that venture. A suitable understanding of our psychic location in our world must be undertaken in order to assess the reasonable accurate assessment of the probability of ever realizing any aspirations based upon such a necessary basis. E.g., I have this fantasy of walking on the moon in my birthday suit. Thankfully, such an ambition is impossible to achieve. There would be no point in my training to become an astronaut and then go for a naked frolic over the surface of the Moon because such an exercise is just realistically impossible on numerous counts. So, we need to be realistic. Not one person could ever walk on the Moon whilst completely naked. We could imagine such a scenario, but, then add little details like temperature, the nature of a vacuum, etc., and we would thereafter realize the absolute impossibility of such a vision. Tempered by reality, I could imagine my walking on the surface of the Moon in a suitably designed and fitted spacesuit. Such a feat has already been performed. But the likelihood of tourists regularly traveling to the Moon in the next few years is practically zero. Obviously, we have a double moral here, namely, that all forms of aspiration need both to be realizable in order to be performed and also need to be realistically envisaged as something that could be reasonably obtained. Engendering motivation for an impossible task is pointless, and practically pointless is finding the motivation to achieve a goal that, effectively, would be impossible for that person or organization to realize. (132)

Second, in the formulation of a specific aspirational economy, we need to idealize the goal or objective of that aspirational process. In this regard, too, we must also entertain a realistic assessment of such an intentional ambition. Is such an objective possible, probable, will more than likely will be achieved by us given the right degree of motivation and the correct following of all sequential steps necessary to oversee its instantiated realization? In such considerations we need to ask ‘why do we value this objective, what value does it have for us in terms of promoting our motivation, etc.’? This aspect of the aspiration economy is basically existential in scope.
 In my overseeing this aspiration, will it enrich my relationships in this world as lived? (133)


Third, once we have established where we are and who we are in terms of personal qualities and skills, and, can idealistically envisage an obtainable objective that motivates us, we next address the issues of how this aspiration is to be put into practices. In this regard, we must focus on hermeneutic genres and their correctly co-associated con-texts of employment, and v.v. Here, in effect, we take a ‘pragmatic turn’ in conjunction with both a ‘realistic turn’ and an ‘idealistic turn’. That these three turning in effect establish the ‘aspirational turn’ in order to directing our passage through this world with other, with-others. (134)


Arguably, the disciplinary economy is founded on an aspirational economy which, itself, is founded on an intentional economy. Without entertaining certain ambitions and aspirations no discipline could ever be seen in a functional light as an integrated body of techniques to be utilized in order to instantiate a certain distinctive set of realizable objectives’. (135)


Seen through this economic lens means we can now explore hermeneutic recognition as a non-disciplinary differentiation, and, existential engagement as a meta-disciplinary differentiation. Indeed, with respect to the latter, we now can see the objective of the disciplinarian is not merely to invoke a world of disciplinary difference, but, to realize the objective of a meta-disciplinary differentiation. I.e., to experience the imputed valuational formation built into such any specific programmatic form of disciplinary objectives associated with that particular type of discipline. So, e.g., the theologian would argue for a theological difference, and, then, argue for some form of valuational benefit to be gained by entertaining and exercising that disciplinary frame of reference in question. Or, in a philosophical discipline I have argued that in lieu of truth per se that members of this discipline, effectively, are arguing over processes of alignment in which there is a progressive refinement in such alignments; be they either developed of discarded in the critical course of their philosophical explorations. Or, e.g., in the historical discipline, the historian re(-)evaluates facts, narratives and critiques in the hope of proffering a more powerful, critical exegesis of the situatedness of the historical situations in question along with an account of the ramifications of such events and decisions enacted therein. (136)


As for our humble shoe shiner, can we fruitfully read their discipline through this same type of lens. Seeing that this person will divide the world into footwear that can be shined and those than cannot be shined, and, holding the disciplinary difference that those shoes that can be shined should be regularly shined either by the owner of those shoes, or, preferably, by the shoe-shiner themselves. That this objective has a positive value, and, for the shoe-shiner is put into profitable effect through running a shoe-shining stall, hopefully, in a place where they can proffer their skills as shoe-shiners (through linking this non-difference ‘of shoes that can be polished’, and, can link that shoes that need shoe-polishing with those that receive a shoe-polishing; preferably at the hands of the shoe-shiner). Therefore, in our being able to read this humble profession of shoe-shining through these economic lenses of a disciplinary difference, a meta-disciplinary difference, and a disciplinary non-difference implies that such profession must also be equally treated as a ‘discipline’. (137)


In the light of such a scheme, what else can we add in order to further our understanding of the philosophical discipline? (138)


Let me revisit these questions of what is the subject of alignment, how alignment is critically re(-)assessed, and, the relevant ramifications of this particular type of disciplinary economy? Then I will apply these refinements to an outline of what is the discipline of philosophy in the next section of this essay. (139)


Alignments are already established and delivered in all acts of judgments given that that’s the nature of judgment. Semantically, judgments are phenomenal-phenomenologically delineated in essential terms of reference and placed in conventional locations in our psychic mappings of this world as lived although that overall sense of a map can never be absolutely integrated and self-consistent given competition from and between intra-culturally and inter-culturally determinations of sense. Still, we can ‘get around’ without too much trouble implying that the lack of absolute sense of integrity is no obstacle to our making our passage through this world. Then, hermeneutically, ‘meaning’ is realized through the use of suitable genres and their co-associated con-texts. To drink a glass of water, e.g., means to understand the essential sense of ‘glass’ as ‘a container’ and ‘water’ as a ‘drinkable fluid’, and, their inevitable co-association with each other given that water has to be contained in a vessel or poured from a vessel in order to be able to drink it. Hermeneutically, there is this genre of ‘drinking from a glass of water’. We reach our hand out, and bring this vessel to our lips, and from pouring its liquid contents into our mouth, we then proceed to swallow, and, therein, through repetition, come to complete this act of drinking water from a glass. In effect, genres are sequences of enactions; be they actions or non-actions, or deferred acts of inaction. Existentially, through such engagement from a valuational point of view, we usually benefit from an enrichment of our relationships through the productive exercise of our genres of behaviour; in and through  the adoption and adaptation of those sequences of enactions that oversee the performance of that type of behaviour. Hence the relative meaningfulness of such existential considerations. (140)


Now, in the intentionally directed choice and operation of those genres of behaviour, a series of judgments are conducted within our appreciation of that specific situation in question. Already forms of alignment are made semantically within our overall mapping of this world for us. Moreover, co-associated semantic interconnections are also in play in their being brought together, such as, e.g., container phenomena, drinking phenomena and water phenomena, etc. Then, wittingly or unwittingly, the ordered complexion of a set of judgments is also intuitively noted. So, e.g., drinking that water quenched my thirst as an aspiration that needed to be fulfilled, that the water taste ok and the way water should taste, and, all of this happened as a fact (as a sixth ordered level experience). That same day was very hot and when a friend came to visit I offered them a nice, cold glass of water first, which they gladly accepted (as a mix of third ordered de-ontological and fourth ordered pragmatic judgments). So, judgments are naturally aligned through phenomenal-phenomenological sense, hermeneutical meaning, and existential meaningfulness, etc. (141)


How then are such co-associates alignments able to be re(-)assessed given their co-association being already established in the first place? Through re-iteration confirmations can be either further verified or not. Similarly, a reiterated process of rejudgment essentially questions such confirmations and verifications. It stands to reason that if we look more ‘closely’ at those apparent co-associations in our remapping of this world with respect to a certain specific situation in the light of its already pre-decided factual determinations, errors in judgments can be rectified. Furthermore, from processes of incremental reiteration that approach points of bifurcation chaotic processes of chaotic re-iteration can also transform that current understanding in question. However, all transformation of significance are always relatively peripheral, in a reconstitution of sense etc., although small changes in sense, etc., can sometimes contribute to quite radical shifts in behavioural re-direction. But, despite such superficial anomalous discontinuities, processes of insurance and assurance can still profitably go ahead as argued elsewhere. It would be safe to say, that most assessments merely verify the judgments of confirmation already made. (142)


However, surely it is the case being philosophical cannot be just assessing processes of alignment through verifying some degree of alignment and confirming its constitution through verified re-alignment and/or relatively disconfirmed non-alignment and/or rectification through re-de-mis-alignment. I would argue that philosophical reflection is also a creative act, is able to enrich our understanding of this world along with the creation of the foresight to appreciate the probable ramifications of our enactions as well as reconstituting their relatively superficial refinement in overall significance. Let me explore these considerations in the next section of this essay. (143)

5.    …and the Discipline of Philosophy


In an earlier essay
 I asked the questions: Can we differentiate between philosophically oriented insights and non-philosophically oriented insights? Then, if this differentiation is observed, how might we practically define the ‘philosophical’? If by ‘being philosophical’ is meant ‘our ability to be creatively critical in our appreciation of a text or a series and/or set/s of texts’ just how is this approach to be exercised in good faith? (144)

I then added the following comment: I will argue that we would search for the philosophically problematic and/or philosophically problematize that topic subjected to this type of critical scrutiny. (145)

In another essay I have defined the ‘philosophical’ as arising from taking a ‘philosophical turn’ and equated this with our taking a ‘critical turn’. I then went on to define the ‘critical’ as an overall product of taking a ‘phenomenological turn’, a ‘hermeneutical turn’ and an ‘existential turn. (146)

Then, in the previous section of this essay, I noted again that philosophical reflection is also a creative act that, among a number of features, is able to enrich our understanding of this world, along with the creation of the foresight to appreciate the probable ramifications of our enactions, as well as reconstituting their relatively superficial refinement in overall significance… through discarding the irrelevant or obviously non-aligned, and, more importantly, seeking ongoing processes of alignment realized through re-alignment and/or re-de-mis-alignment. (147)

That effectively, the critical exercise of a philosophical attitude should be existentially insightful; i.e., put us in a pro-relational position to better encounter, recognize and engage with that which is beneficial to our relationships, maintains their richness and promotes their enrichment. (148)

I also noted that philosophers have to interact with other philosophers, and, that the value of being both philosophical and meta-philosophical is often to help us to in order to navigate philosophical extremism… and negotiate the critical dimension of a truly self-critical philosophy… within its suitable applied limits of theoretical phenomenal-phenomenological deployment, practical hermeneutical employment, and, critical non-(systematic/systematic) existential redeployment. (149)

In effect, judging judgments… through the suitable exercise of well-informed, well-exercise, ongoing, overall transcendental suspensions, etc.


How might I sum up and interconnect these various inferences, imputations, observations and reflections, etc? Quite simply, by stating that a ‘philosophical orientation is arrived at through our being critically-insightful!’ To this let me add: ‘we do this creatively, through ongoing, progressive re(-)alignment assisted with the necessary critical apparatus for the creation, exposition and dissemination of such existential insightfulness’. Or, more succinctly, ‘creatively creating critical, transcendental, existentially oriented insightfulness through progressive re(-)alignment utilizing philosophical tools that assist us in its articulation. 
(150)

By critical philosophical ‘apparatus’ is meant those philosophical techniques cultivated from a careful, selective uptake of those useful philosophical strategies developed in philosophical disciplines without regard to Traditional, Non-Traditional, Post-Traditional, and/or Contemporary allegiances. (151)

In the light of this need for a critical philosophical apparatus, in order to oversee the creation, exposition and dissemination of such philosophically oriented existential insightfulness, etc., let me propose the following threefold matrix; utilizing an aspirational philosophy as it basic organizing principle. As noted earlier, the aspiration economy has three dialectical moments, namely, a realistic moment centered on what there currently is to hand in terms of capital and capacity, etc., an idealistic sense centered of an aspirational vision that should be both obtainable and relatively valuable in psychic terms of reference, all linked by the careful invocation of those pragmatic features that help us to go successfully from the former to the latter. I.e., as a simple formula we could state ‘realism-idealism-pragmatism’, or. even more succinctly, asking ‘what, why and how???’. Perceiving these three moment to also mirror, respectively, phenomenological, hermeneutical and existential approaches, and, to be basically constrained by distinctive temporal orientations, respectively, of past, present and future, Noting these parallels, let me devise this matrix as the productive union of a ‘six-fold ordered analysis’ with a ‘four-fold existential examination’ along with a two-fold hermeneutic investigation of consequential ramifications (centered on present implications and future consequences, albeit with an implicit reference also to a third, historical dimension centered on an emphasis that notes what reasonable expectations could be proposed on the basis of multiple past observations of habitual behaviours). Diagrammatically we could present this as follows:
Provisional Apparatus as a Matrix of Ordered, Existential and Consequential Approaches.

[1. First order pre-essentials

X
[7. Spatial
     X
      [11.Implications

2. Second order aesthetic-essentials

8. Temporal

     12. Consequences]
3. Third order de-ontologicals


9. Personal

4, Fourth Order pragmaticals


10. Interpersonal]
5. Fifth order potentials

6. Sixth order factuals] (152)

How do we utilize this matrix? As a device to ‘translate’ propositions already to hand. Noting this sequence as, first, phenomenal-phenomenological in orientation; second; as existential in orientation; and, third, as pragmatical in orientation. So, e.g., we could take the following question ‘Would it be right to kill my noisy neighbours?’ Now, obviously, the punishment is not commensurate with the crime and would expect this translation to both translate and correctly answer this general question depicting that particular type of situation. Let us assume that these ‘noisy neighbours; are a non-virtual, ‘actual’ fact and not a fifth order delusion. Then, we can note, in existential terms of reference, that killing someone diminishes the richness and enrichment of relationships we have or could have with that person if they were to be murdered. Lastly, the consequences that follow on from an act of murder in a law-bound society are not usually propitious for the person who commits a murder. Finally, we can note that the act of murder is a negative in third ordered de-ontological terms for the legal and existential reasons as already noted. In effect, in this particular type of situation, this matrix can be further simplified by noting only the relevant elements to be more closely considered in our philosophical explorations or scrutiny, namely [3, 6] x [9, 10] x [11, 12]. (153)

Complementary to this provisional scheme we would need to use any useful philosophical tools that can assist in this articulation of our case, namely, its creative thematization, exposition and dissemination; be that from abiding by the rules of logic to the use of non-fallacious forms of arguments, from doing a critical history to exploring intended and unintended consequences, etc. Then, at the end of the day, first, critically evaluating so-called facts; then, second, creating an integrated narrative with existential integrity for your exposition; third, devising a critique that should be able to withstand serious philosophical assault from other philosophers, etc; and, fourth and last, exercising a critical meta-philosophical form of appreciation in order to suitably align these various discursive levels in that instance of a philosophical discourse. (154)

To assist in smoothly running this philosophical discourse the philosopher should also have to hand a number of general philosophical insights that can weed out malformed, non-aligned forms of discursive practice, etc. Let me suggest a short provisional list in this regard. (155)


An open list of philosophical axioms/maxims to assist the critical philosopher in weeding out defective ‘philosophical’ articulations, etc:
1. Not asserting absolute truth.
2. Not asserting absolute non-truth.
3. Completely discounting the entertainment of all forms of pure, self-existent identity.

4. Therefore, refusing to admit pure encounters, recognitions and/or engagements.
5. Admitting correctly performed processes of insurance and assurance.
6. Pragmatically accepting that highly probable truth can be treated as provisionally true.

7. Accepting all economic behaviour, at a minimum, must be tripolar in constitution.
8. Noting that resolution is achieved through harmonic means.
9. Dismissing all forms of pure relativism as operative only in suspensions.
10… Adding all other axioms/maxims a critical philosopher finds indispensable. (156)


I have also argued, contra a so-called first philosophy, that the philosopher should use on a primary basis, in their construction of philosophically aligned, valid and competently formed propositions or statement the following, namely, correlations, accommodations and transformations, and, on a secondary level of finer detail, namely, distinctions, collections and operations (paralleling the former but within the narrower confines of a specific categorical distinction in which these identifying distinctions are to be only exercised solely within). (157)

Finally, to conclude this section we should note that expressions like ‘critical’ are equated with my use of ‘philosophical’ and ‘transcendental’, etc. That, moreover, this invocation of a transcendental, trans-cognitive, existential attitude necessitates the suitable exercise of an ongoing, well-informed and well-exercised overall transcendental suspension; be that experiential fact entertained wittingly and/or unwittingly. That a close observance of this dynamic puts philosophical practice on a whole new level of powerful enactment (through its co-associated theoretically oriented phenomenal-phenomenological deployment, practically oriented hermeneutical employment, and, a critically oriented existential redeployment [in both senses of this expression ‘existential’]). (158)

Both fortunately and unfortunately, much of the work for the philosopher is having to deal with other philosophers; be they professionals or amateurs, pseudo-philosophers or the poorly non-self-opinionated. All interactions are fortunate at least in the sense that we can learn from what we would wish not to identify with. But, we should also realize that all such interactions are also fortunate for all of us since without other philosophers no one philosopher could articulate their philosophy; i.e., creatively construct, discuss and discursively share the same. However, unfortunately, suitably acquiring this discipline is rarely in evidence to the extent that existentially oriented insightful pronouncements are rarely announced and/or acted upon. (159)

What might the constitution of an insightful economy look like? By its existential productivity it would be identified as ‘insightful’, i.e., as relatively more insightful than that same topic being explored without the scrutiny of such critical, meta-philosophically oriented treatment of all relevant reflections and the ensuing enrichment of our relationships that would follow if such re-directed corrections were to be suitably enacted whilst also being critically reflected upon and progressively refined. In effect, demonstrating, directly and/or indirectly, that there is a progressive process of re(-)alignment taking place between relevant philosophical theory, practice and critique, etc. (160)

Summed up, I would suggest that an insightful economy, wittingly or unwittingly, arises from the ‘collective integration of a rejection of both dogmatic, ideological extremism and non-engaged, dishonest relativism, and, an acceptance of an ongoing middle-grounded existential representationalism (that recognizes the limits of such critical philosophical treatment)’. So, in this regard, the critical philosopher must reject all forms of extremism, i.e., absolutism; where positions dictate the absolute acceptance or rejection that A is p, or A is not p, etc. In line with axiom/maxim no. 3, we cannot interact with absolute identities be they phenomenal-phenomenologically encountered, hermeneutically recognized and/or non-systematic existentially engaged. At the same time relativism must be equally rejected. The lazy belief, completely discounted in lived experience, that all things are equal is also contradicted by experience. Reality is not ‘flat’ and neither is it completely accounted for in terms of non-variability. People are apt to change their minds, the best laid plans all too often go awry, and, our expectations are never perfectly realized. In contrast, on a conventional level, the way we picture reality does have some considerable degree of realistic alignment witness those practical doctrines of insurance and assurance. Moreover, through ongoing, existential, middle-grounded re(-)positioning our vision of lived reality, ever as a work in progress, is able to critically self-correct itself over time as long as we operate within the natural limits of our theoretical deployment, empirical employment and critical redeployment. By ‘middle-grounded’ is meant a non-extremist and non-relativist sense of existential re(-)positioning subject to ongoing representative evolvement and self-rectification. A relationship is directly engendered even if its presentation is represented through re-presentation
 because our vision can be self-corrected within that relationship itself per se to the extent all relational and non-relational embodiment/s, embeddedness/es and embankment/s are able to be simulated directly within their relationships, between their relationships and indirectly outside their relationships. Because all relationships are greater than the sum of their participating contributors it follows that reasonable forms of privilege can be extended towards the same. Hence the existentially oriented complexion of insightfulness that is openly engendered through the auspices of the transcendental dimension that is entered and left through the ongoing, overall transcendental suspension. (161)

Just as we should know absolute reality should be denied, so, too, an absolute non-knowing of reality should equally be denied. Also rejected is a dogmatic relativism. But, what is not denied is our ability to progressively work with the reality of our lived experience through processes of ongoing re-alignment with the apparent reality of that lived experience. Thence this middle ground that sensibly locates our philosophy in the midst of lived experience whilst leaving open a continual process of insightful revision. ‘Insightfulness’ being ever open to an existentially oriented revisionism whose enaction either preserves the richness of our relationships or oversees their conservational enrichment.
 Thence the ‘power of philosophy’ to better assist us in the task of beneficially promoting our relationships, as we stand ‘powerless’ without others, with-others..!! (162)
6.    Provisional Conclusions, Comments and Observations


The world as lived is continually re(-)constituted from reiteration, near endless processes of repetitive repetition ad nauseum. But, in incremental reiteration (even though every moment is chaotically constituted) points of bifurcation will eventually be reached where (relatively external) chaotic phenomena will manifest themselves… (163)

In other words, ‘we ever live in dangerous time’… moment by moment. On one hand, such repetition may make us want to ‘repeat’ (accepting the devil we already know), but, on the other hand, every new moment could leave us inspired… through the degree of harmonization at work in the very realization of such ongoing resolution… moment by moment! (164)

Successfully re-negotiated, pre-conditionally, each new moment could well oversee an existential turn, the semblance of a ‘revolution’ as we find ourselves, perhaps, suddenly heading in a new and more fruitful direction, or, at least, still managing to preserve what is already to hand… (165)


In this essay I have discussed, or implied, that a ‘philosophical turn’ is a ‘critical turn’, and, that a ‘critical turn’ could well be the result of a ‘phenomenological turn’ or a ‘hermeneutical turn’ and/or an ‘existential turn’. What might be meant or implied in this type of expression? (166)

We are conditioned to believe the world is causally deterministic, as if everything could be computed, predicted… as if like clockwork or perfectly on time in accordance with some cosmic timetable. But, these metaphors, themselves, are poor exemplars for this type of rigid thinking… that everything in this best of all possible worlds has a perfectly reasonable explanation. Wind up half a dozen mechanical clocks, synchronize them, put them all in the same room… and then see how this world runs ‘like clockwork’… (167)

A certain thought provoking philosopher
 once proposed an intriguing metaphor, perhaps as a thought experiment or parable – what if we had to experience the experiences we had in this life, over the entire course of our lifetime, over and over again, eternally? Would, or should, we live our life differently if we had to confront this infinite degree of repetition… this eternal return? We might doubt that this could ever be possible. But, for the sake of finding some philosophical moral, let us run with that thought… what might we change if we had to do everything the same, over and over, forever to be revisited. At first, such an afterlife does not seem at all attractive. The thought of repeating a rather dull and mundane life, filled with boring routines like waking, getting dressed, eating, working, eating again, undressing for bed, sleeping, and, our dreaming the same all over again… has little to recommend itself. On the other hand, this thought of reliving the same monotony of our lives may well spark a desire to enrich one’s existence, moment by moment… so, if one had to relive the same it might seem more a life well lived rather than a life where most opportunities were, let us say, more often than not, just overlooked? This implied intensification of the moment seems to proffer an existential insight that life needs to be lived in a fulfillment of each and every moment… for how otherwise could we face ourselves if every moment had to relived time and time again? But, it could also be argued that our lives are already lived in this repetitive manner through the recurrence of pain and memories of some accident, being rejected by someone we loved and who we thought loved us, through guilt, or the relived stress of some traumatic event that may never seem to escape us… even those strange thoughts of a past long gone but which ever reoccur for no real reason other than they are ideas that do not seem to have forgotten themselves…. In such a world, how are we to find such fulfillment that we would be happily prepared to embrace the same life as lived all over again..?! (168)

Repetition is what makes the world turn, turn around, re-turn… In our conversations we speak with words others have spoken… in a language already carved out before we were born. We echo the thoughts and opinions of others, sometimes agreeing and sometimes disagreeing, occasionally prone to changing our minds… and appearing inconsistent, at least exercising a freedom to change, to be someone somewhat slightly different… (169)

Through retention our thoughts have to be reiterated in order to be consciously entertained for a short period of time. A repetition of similar thoughts establishes a topic whose consonance is disrupted whenever something seemingly different or relatively radical makes an appearance. But, we naturally smooth over such bumps along this mental road and, therein and thereafter, create the appearance of something more harmonious, more integrated… and less disruptive. But, sometimes, a sense of novelty is born that refuses to immediately leave the stage. An actor with the same lines and actions… echoing the same refrain… and shared with others we find a meme is born… and what have we here, something we didn’t know existed… and, later, be quick to laugh at those who now say “I’ve never seen anything like this…” (170)

So, our lives are ruled by repetition, but, the refrain sung by the chorus must eventually refrain from having the same meaning, the same intent, indeed, may well turn around and mean quite the opposite because our words are never fixed in stone… (171)

Incremental change, allowed to continue, must eventually meet a point of bifurcation, find a sense of chaotic re-direction, find some sense of transformation that cannot be computed in any simple logic of mere cause and effect. Within and between every moment of time and space such freedom is found, and, from time to time, this same force erupts to confound and shock the complacent soul more blinkered and bound by the way we think others, too, should think. But, fresh thoughts can be re-thought anew. In an openness to change, and an admiration for the old, decide such directions through the intervention of the overall suspension… when we re-find that an old and bumpy road can still us surprise!

As if in some magical moment, an existential turn is a turning around of how things were thought to be, a meeting met in dialectical delight as insight is found to profoundly stalk this land… and, again, we find the world is ever more than what some wise person once wisely thought. It can be a humbling experience having to rethink thought anew… find ourselves forced to change direction… admit we need to enter by another door.… (173)

Doing the same thing sometimes is found to lead to new things. Finding new things will soon, before too long, seem no longer strange. In our passage through this world we need to steer a middle course, respect old and new alike, welcome what each moment has to bring… meet the stranger as a friend, welcome the friend as if a stranger…! (174)

The existential is neither friend nor stranger, naked insight is often too hard to bear, but bourn it should be… for without sorrow could there ever be an ecstasy as close to hand. Moreover, remember, we are as powerless as the day we were born, but, through others we are empowered as we, in turn, must empower them. Through others we find our freedom as they must find their freedom through us. Through negotiation we navigate this world, through an arbitration of shared power we give flesh to our imperatives as they must compete among themselves. In the blink of an eye we can imagine ourselves doing something different somewhere else. But, in how many blinks of an eye could that same mission be finally discharged. And if such a goal were sought would it not be realized through the assistance of everyone else, both dead and alive.?! (175)

The philosophical appreciation of power tells us this, that we are helped by everyone else, as they are ever helped by us. In this light, power better operates through co-operation rather than co-option. Philosophical appreciation should also reveal that existential insightfulness better fosters our relationships because such a perspective is pro-relational in orientation. That the existential orientation is best promoted through letting our relationships ‘speak’ to us, discerning what preserves their richness and what conserves their enrichment, effectively, their self-enrichment. That our relationships deserve to be privileged by virtue of the fact that that they are greater than the sum of their contributors. In this ‘respectfulness’ of our relationships they can then empower us to act on their behalf and through such enactment find ourselves as the recipients of their beneficial re-engineering of our fate and fortunes. (176) 


Through the existential empowerment of our relationships, in their embeddedness with each other and in our embeddedness within them, through ongoing, progressive re-alignment with the way things are for-us, we find the promotion of our passage through this world as lived. Philosophical appreciation should better facilitate the mutual nature of this exchange, this creation of significance in and through a process of valuational formation that both preserves and conserves the richness and enrichment of our relationships and, therein and thereafter, that of ourselves as we find our home in this world before-others, with-others. (177)

However, let us be wise for a few more moments… and realize that power both liberates and corrupts! Furthermore, as power is more institutionally based, and more powerfully exercised through institutions, we must realize that existential processes of reform will be more successfully realized when those institutions, themselves, are suitably reformed. As hard as it is, self-reform is easier than the reform of our institutions; given that all organizations are prone to institutionalization, needless forms of proliferation and ensuing degrees of inevitable paralysis… without the ongoing assistance of suitable processes of recurrent reform… (178)

As a discipline, philosophy has much to (re)commend itself… upon the deep sensibleness of our intellects. Through its eyes, we should be open to this world of the existential. We should realize that absolutes cannot be met, ever! Moreover, a lazy relativism that says “whatever, whatever” has no place in lived-experience. In conventional terms, we progressively encounter, recognize and engage a world at large through processes of ongoing re(-)alignment, with degrees of truth, forever as a work in progress, thankful that we are empowered to find confirmation and verification through further processes of confirmation and re-verification… until such a time we find we must change some small outer part of this world… to then be shared with other, with-others… and find a semblance of home upon these shifting sands..! (179)

Hence the exploration of this contragrammatical interconnection between the Philosophy of Power and the Power of Philosophy as seen through this second contragrammatical lens that notes the interrelationship between the Philosophy of Discipline and the Discipline of Philosophy…. (180) 







      Noël Tointon, Wentworth Falls, 26.3.19.

� 	A contragram has the form of “‘the a of b’ and ‘the b of a’”. Related to this type of structure we could also invoke passive/active readings, paralleling objective genitive versus subjective genitive readings, similar ambiguous readings in the instrumental, dative and locative cases?


� 	We could also argue that apparent transmission is never perfect but that error correctional methods are exercised to rectify such apparent co-associated  intent and to proffer relatively immediate confirmation and/or later verification of the same.


� 	‘Existential’ in both its non-systematic and/or systematic senses.


� 	All these questions can also apply to a science dealing with relatively (overall) non-virtual phenomena, i.e., physics. E.g., assuming physics, as a discipline, is tripolar in its constitution, like all economies and all disciplines, etc., then how might we constitute the physical economy? One solution to this type of concern might be to nominate the three following sub-fields, namely, macro-physics dealing with relativity, etc., micro-physics dealing with quantum theory, etc., and, the realm of virtual physics. Then, we would also need to argue that they all stand in some form of a correlative relationship with each other, and, that forms of correlativity should also be able to be invoked between these three sub-fields (on a par with the Maldacena duality, or, Husserlian noetic-noematic correlativity, etc. A scientific ‘duality’, as it might be defined, by myself, as ‘a certain phenomenological type of reality described from different and seemingly antithetical hermeneutical perspectives, but, which can be demonstrated as pertaining to the same phenomenon in question). Now, metaphorically, the problem between relativity and quantum physics has been multiplied by three, but, equally, it might also be diminished if a theoretical interface between ‘relativity and virtual physics’ could be established and, similarly, a theoretical interface between quantum and virtual physics could also be established that might then allow us, eventually, to construct a theoretical interface between ‘relativity and quantum physics’. That, at the end of the day, we would have a complex theoretical device for interfacing all three sub-fields within the overall field envisioned by this particular modelling of this discipline of physics. Or, similarly, we could run a physical economy between matter-energy, so-called dark matter, and, so-called dark energy? Perhaps along the same lines, respectively, of a quantum mechanics, virtual physics, and, relativity (through the addition of other constants, etc, in order to account for changes in space-time over relatively extreme changes in space and time as might occur, e.g., in so-called inflationary ‘beginnings’, super-diffuse intra-galactic space, hyper-diffuse intergalactic space [and super-hyper-diffuse extra-galactic ‘endings’], the microphysical-macrophysical interface between relativity and quantum based interpretations,  etc?)? Interestingly, as an aside, we might also argue that for string theory to make further progress we would need to rearrange this topic in the form of a ‘string economy’ by invoking three polar idealities between which three forms of sub-field dualities/correlativities could then be theoretically engineered, hopefully, along more profitable lines of enquiry, etc?


� 	Because no single relationship is an island unto itself hence these additional considerations of embodiment/s, embeddedness/es, embankment/s.


� 	Even the experience of the virtual has its own reality, its own actuality, and, as well it cannot escape some basic degree of an alignment with that which is ‘actually’ non-virtual. Hence my twin concepts of insurance and assurance. But, given that we cannot dismiss the actuality of the virtual, and, that the so-call actual can never be absolutely visited, i.e., encountered, recognized and engaged, therefore, I must refer to the apparently ‘actual’ more accurately as the ‘non-virtual’ (in order to better escape such semantic traps and their ensuing perennial philosophical forms of unnecessary confusion).


� 	This sideshow, in my opinion, being just one more way to disrupt traditional forms of political power, to keep a national conversation on the topics chosen by Trump as a distraction from a public focusing on issues of collusion, corruption, obstruction of power, self-enrichment through the use of a political office, etc.


� 	I.e., leadership. A topic in power relations that needs a certain degree of vision, both overall and in the important details as to how that vision could be sequentially enacted, and, an ability in key leaders to both formulate that vision and drive a degree of consensus that could oversee its successful expedition. Hence these four headings of overall vision, details for its enaction, the political ability to be able to make decisions and see their origination arise and dissemination follow through forms of consensus-making. I.e., directions, details, decisions and disseminations. An aspect that will be looked at later in this essay once an outline of the alignment of preconditions and conditions for the re-direction of power-relations is first explored.


� 	The crucial role of institutions in both the dissemination of power and reform of the power relations was brought home to me in the work of Niall Ferguson, e.g., The Great Degeneration; How Institutions Decay and Economies Die; Penguin Books, 2014.


� 	Effectively, a critique of my three critiques of neo-liberal economics; although a tacit acceptance of a need for institutional reform is also noted (e.g., in my division of the political-economy into nine sectors; stressing a need to remove all large donations from the political realm, etc., e.g.).


� 	I.e., e.g., that vertical and horizontal connections can be directly observed, but, that diagonal connections should only be indirectly engaged. E.g., politicians can talk to theoretical economists but not direct representatives of economic managements per se. That they can talk directly with their civil service but only civil servants should organize economic interactions with economic managements, etc., in order to carry out policy setting advocated on a political level. Otherwise, we have a recipe for inevitable corruption from crossing over the non-observance of the propriety entailed in and enshrined through such inter-institutional boundaries. That the same type of observances need to apply in the configuration of the political economy (as situated within the overall political-economy) through a recognition of the separations of powers between the executive, legislature, and judiciary along with the embedding of theoretical, practical and critical aspects in each of these branches of government… given that the executive, e.g., have to formulate the semblance of a political vision, practically enact it, as well as critique these processes that oversee such transitioning/transforming of that political-economy in question. That, then, such political ‘decisions’ would need to be refracted through the appropriate professional specialists functioning in that overall political-economy.


� 	Refer to my Three Critiques of Neo-Liberalism. This matrix under the three headings of the political, practical and critical being, respectively: politicians, civil servant, and overseers; economists, executives, and accountants; and, critics, managers, and compliance officers. In the formation of this matrix, I argue executives need to be relatively less radical in their incremental ‘redirection’ of daily functions of a company or organization whilst managers have a need for longer term sense of vision with the recognition that, from time to time, policy settings, etc., would need to be relatively more radical and chaotic in their ‘re-direction’.


� 	As illustrated in my previous anecdote of gender ascription in passports, etc.


� 	Paragraph 18.


� 	Refer to paragraphs 20-22.


� 	By ‘etc.’ is meant that integration/harmonization is not only between the first two elements of this triad but also between all three ensuing members of this same triad at the same time (as argued for in the exercise of an ongoing, overall transcendental suspension, or, as in the trimodal process of the ongoing, overall hermeneutic circle of comprehension, etc. And by ‘etc.’ here is meant a plethora of parallels forms from gestalt gestation to temporal awareness, from harmonic economies to any other type of economic activity and interaction, etc, etc.).


� 	The expression ‘enaction’, as a technical term, applies to a ‘set of actions, non-actions and/or inactions’.


� 	As in the example of the architect of a bridge, etc.


� 	By ‘etc.’ refer to the next paragraph (43).


� 	This time the ‘etc.’ might be profitably ignored should it not be so relevant to process of scrutiny currently taking place.


� 	‘Ramifications’ is defined by myself as ‘presented present implications and possible future consequences’.


� 	As argued elsewhere, alignment or non-alignment is not to be treated as either absolutely confirmed/verified or non-confirmed/non-verified (as to be argued in paragraphs 47-48).


� 	By ‘etc.’ is implied some other third party, etc., or, the fact that a process of judgment is ongoing; e.g., by either verifying or not verifying a judgmental process of initial confirmation, or, continuing on some other judgmental trajectory.


� 	It should be obvious to even a non-philosopher that ‘a dream about eating an apple’ per se cannot be dismissed as ‘unreal’, ‘not actual’, etc. Therefore, to invoke a more philosophically critical language we note all ‘non-non-virtual phenomena’ as ‘non-virtual’ rather than confuse things by calling them ‘unreal’ given that they are experienced in the psychic reality of an experiential event or situation.


� 	On numerous occasions I have argued that the process of textual deposition is multi-modal, and leaves a complex of parallel traces or trails, and, that a comparative hermeneutic analysis/phenomenal-phenomenological assessment and/or existential treatment of the same, etc., should reveal the relative existential richness of such production; revealing the relative existential merit of that process of production. By ‘etc.’ is meant other forms of assessment such as consequential analysis, harmonic scrutiny, etc.


� 	Hence my quip of ‘the virulence of colonic succession’ rather than ‘the virulence of clonic succession’ in changes in leadership. In this regard, we can add clonic succession, group speak and obsolescence, as three neutral defects of institutionalization, to our previous list of active and passive observations. On the subject of obsolescence, as an example, would the people of Australia willingly accept the institution of an Australian constitutional monarchy? I am sure the people who might attempt to propose such an institution would be ‘laughed out of court’! Therefore, I suspect, Australian republicans have time on their side in this regard since it is necessary to reform and conform institutions to the political reality on the ground so to speak. As a solution to this historical dilemma, from the Australian perspective, the British monarch, should that institution remain, could well persist as the titular head of the Commonwealth if that institution, in turn, were to remain. But, as a general rule, processes of regularization and renormalization should occur in the political arena in order to reform political reality in conformance with the political reality that is collectively perceived as either to hand or that which should be to hand. Hence this policy of alignment (through ‘ongoing’ re-alignment).


� 	That these pressures are both existentially oriented and non-existentially oriented. Competition takes both flavours. In the market place institutions must be mindful of both displays of apparent authenticity and inauthenticity.


� 	Noting the dialectical-like fluidity of language; where, e.g., something can be safely ‘grounded’ on some sturdy foundation, but, then, can also be stuck and unable to move or adapt in an alternative use or sense of the same language. The Chinese idea of the Rectification of Names, with one expression with one co-associated meaning, only works on a superficial level of exposition. However, given that this doctrine also imposes a fixed sense of social standing in accordance with the name/named description we may be more fortunate knowing language, and ourselves, can escape such social restraints.  


� 	True, this could be dismissed as an optimistic reading. But, institutions persist on their existential capital and must either inevitably reform or wither on the vine so to speak. Pessimistically, this reform, should it arise, may or may not occur in our lifetimes.


� 	I.e., the ‘before-us’ as ‘found existentially before us’.


� 	Through existential induction, identity and reservation (as we enter into existentially oriented interventions on the behalf of those relationships; either with-others or for others).


� 	Where such existentially oriented imprints can be read as existential indicators… indications of an existentially oriented process of textual formation.


� 	‘With others’ in the non-existentially oriented I-It mode, and ‘with others, with-others’ in an existentially oriented I-Thou mode.


� 	Indeed, all economies as structured in suitable tripolar terms of reference.


� 	Normally, in Husserlian phenomenological-like language the word ‘natural’ is usually applied to the relatively non-existential, non-critical exposition of our intentional lives.


� 	‘Suitable’ has been defined as that ‘which promotes an existentially oriented process of encounter, recognition and engagement’.


� 	Metaphorical modes of treatment as intimated in paragraph 78.


� 	Correctly, all contracts must have a compactual basis in order for the contract to be conceived and exercised, and, even compactual agreements are contractually exercised (albeit, then, with a due relative disregard for differentially different power relations).


� 	I would like to think a Contemporary philosopher takes the best of traditional and post-traditional schools of philosophy, discards defective positions and arguments, etc., and, then, rises to the challenge to the taking of an open, critical, transcendental attitude towards both philosophical and non-philosophical perspectives.


� 	I.e., as approaching truth, being ever self-correcting, advancing better arguments better aligned with the reality of this world as lived, being suitably proper, appropriate and apposite in our philosophical explorations, i.e., in our general investigations, particular analyses and specific examinations, etc.


� 	By ‘etc.’ we could add the presence or absence of a religious perspective, and so on.


� 	I.e., as they philosophically engage with others (in a non-existential sense) and existential re-engage them (in and through our being with-others in an existential sense).


� 	Treating this meta-differential moment as non-systematically existential in orientation. But, not to be confused with the meta-textual nature of hermeneutical genres and con-texts.


� 	Refer to paragraph 93, and, footnote 6.


� 	Refer to my essay Contra (Moral) Absolutism and Contra (Moral) Relativism, etc: A Working Paper in Meta-Philosophy: Denying both Absolutist and Relativist Interpretations of the Reading of (Transcendental Phenomenological) Experience (21.1.15).


� 	Such an approach can be applied to all forms of identification, etc. E.g., in the realm of physics we might link matter, particles, etc., with this notion of relative presence; linking perhaps so-called dark matter with some form of relative absence; and, linking dark energy with this hybrid notion of relative presence-and-absence. We might speculate that dark matter, e.g., is the direct or indirect result of some form of a relative absence that then allows matter to speed up in those areas of space that have a certain low density, say, in an intra-galactic region within a galaxy. Or, again, that in space with an even thinner semblance of an overall density, say, in inter-galactic space, we then find ‘evidence’ of so-called dark energy through this even more extreme form of absence albeit as some form of relative presence-and-absence???


� 	The vocation of the shoe-shiner might not be treated as a profession but still can be treated as a ‘discipline’; i.e., as ‘a body of techniques for dealing with this world as lived integrated from the perspective of a perceived disciplinary difference’.  


� 	In this context we can treat the expression ‘existential’ in both non-systematic and systematic senses.


� 	Fifth Essay, (0).


� 	By ‘etc.’ is meant the suspension, the suspension of that suspension and so on, and, other forms of parallel or isomorphic translation invoking a tripolar, overall hermeneutic circle of comprehension; gestalt theory, harmonic theory, etc. ‘Judging judgments’ also implies the need for a meta-philosophical approach to be taken into account as well.


� 	‘Transcendental’ being treated as equivalent to ‘trans-intentional, trans-cognitive, trans-conceptual’, etc., as well as being equivalent to the ‘(systematic) existential orientation’ and the ‘pro-relational orientation’, etc.


� 	The hyphen (as in ‘re-presentation’) usually indicates a positively oriented chaotic process is potentially in play (although not all forms of chaotic re-direction are positive, indeed, many may well be more adverse although most instances would probably be neutral?). A bracketed hyphen (as found in the expression, e.g., ‘re(-)alignment’) is usually indicative that through incremental forms of iteration at various points in time chaotic bifurcations will be approached and enacted which may, in existential terms, be positive, neutral or negative in orientation. However, a relationship able to direct itself would more likely promote positive, beneficial forms of chaotic re-direction. If we know whether the expected consequences of a chaotic point of bifurcation are usually positive then such re-engineering, if enacted, can be expected to have positively engineered that form of intervention. So, in the expression ‘re(-)alignment’ we can see two options, namely, an ongoing confirmation of alignment realized through realignment, and, a re-directed sense of re-alignment should that point of bifurcation be reached.


� 	That the insightful economy is here envisaged as a tripolar arrangement constituted from the rejection of both absolutism and relativism, and, the privileging of existentialism (as an ongoing, middle grounded re(-)positioning), but, all collectively subjected to an ongoing, overall transcendental suspension!


� 	Friedrich Nietzsche; Thus Spake Zarathustra, etc. This idea of an ‘eternal recurrence’ can be found in the writings of a small number of other 19th century European authors.





