1
55

Ninth Essay: The Philosophy of Art and the Art of Philosophy*

At the center of a contragram we find a glimpse of reality…

0.    Pre-Introduction


Between ‘the philosophy of the aesthetic (in all its variety)’ and ‘the artfulness of philosophy as a practical way to critically promote both insight and oversight into directing the direction of our lives’ there is this intuition that as the philosophical deals with that which is philosophically problematic or is that which can be problematized philosophically then a resolution of such problematicity is the raison d’être of this discipline of philosophy. Thence our philosophical interest in understanding the harmonic nature of resolution… (0)


In the previous essay I articulated the existential concept that relationships come into existence only through ongoing resolution (of relational dissonance in the con-text of the consonance of their co-associated field/s of presentation). That, as explicated elsewhere, the perfect presence or absence of resolution was the ‘death’ of that relationship in question.
 Moreover, given the mutual co-relativity of dissonance and consonance the same maxim applies - that the perfect presence or absence of either dissonance or consonance was, equally, the ‘death’ of that same relationship likewise. A bit like the fact that ‘when our debts are discharged that is the end of the matter…’ (1)


Implied in this understanding of ongoing resolution is the idea of an harmonic economy constituted between the three harmonic moments of consonance of the background field, the introduction of relative difference as a focal point of dissonance, and, the ongoing resolution of the former in the expression of a form of an ongoing qualified resolution, i.e., non-absolute resolution. This model being based on the key musical idea of “preparation (of consonance), dissonance (through introducing difference), and, resolution (of the relationship between the former). Resolution being seen to exercise a number of stratagems that integrates, through some form of accommodation, the mutual correlativity of consonance and dissonance. (2)

 
Applied to an intentional (economy in an intentional) philosophy it could be argued that a train of thought comes into conscious existence only through forms of iteration that allow it to persist for the duration of its entertainment. Hence the phenomenological concept of retention. But, this fixing of intentional content through retention is also that ‘to-be-engaged’ and hence this correlative concept of protention. (3)
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Now, ‘protention’ expects something similar to arise, and, in the light of such expectations we can regard this aspect as having an overall sense of consonance. Conversely, meeting the finer detail of such expectations, and, not finding a perfect coincidence with our expectations, we are automatically introduced to the relative dissonance of this aspect of our intentional experience. (4)


Then, it must be argued that the intentional process, left to its own devices, without some form of resolution, that this irruption of dissonance would naturally disrupt the course of that relationship and that would be the end of that thought, or, more likely on theoretical grounds, that that thought could not even get started let alone persist and arise before consciousness in and through an ongoing process of retention. (5)


So, the ‘being’ of the intention is dependent upon ‘resolution’, and, the persistent ‘becoming’ of the intention, over the course of its apparent duration, is dependent upon ‘ongoing resolution’. Hence the importance of this ‘aesthetic’ concept of resolution. Although termed ‘aesthetic’, given its centrality in all forms of experience and the e/valuation of such experience, correctly, this concept of resolution must cut across all forms of expression regardless of whether they are primarily concerned with aesthetic considerations or not…
 (6)


Indeed, it has been argued by myself, that this concept of ‘ongoing resolution’ cuts across both epistemological and ontologically oriented considerations, and, obviously, must have a key role in our philosophical researches whether that be in our general investigations, particular forms of analysis and/or the specific examinations of certain situations.
 (7)


Seen in this light, a philosophical exploration of this concept of ongoing harmonic resolution must also play a central role in the functioning of all disciplines and all forms of intentional endeavour… (8)


Moreover, in the course of this essay, I shall also argue that this harmonic economy, based on this tripartite formula of ‘consonant protention, dissonant retention, and harmonic resolution’ can be utilized as one way to introduce my parallel tripolar economic concept of the ‘overall transcendental suspension’ central to all phenomenological, hermeneutical and existential forms of philosophical treatment, etc. Indeed, central to all intentional processes and the direction of all our disciplines and all other endeavours! (9)

1.    Introduction:


I have divided the rest of this essay into the following four sections: The Philosophy of Art; The Art of Philosophy; The Relevance of Ongoing Resolution in the Resolution of Conflict, etc; and, Provisional Conclusions, etc. (10)


Under the heading of ‘the philosophy of art’ I will deal with a wide range of topics including the phenomenological nature of harmony and aesthetic experience; the underlying second ordered preferences in the gestalt economy that promote this aspect of experience; the relation this understanding has to art per se; how so-called progressive art is engendered; relationship to ethical judgments; its role in an integrated theory of drama; the relationship the aesthetical has to resolution; the role to be played by this aspect in the successful employment of philosophical argumentation; relation to intentional processes and the overall suspension; the ramification of this general understanding for the resolution of conflict in general and the expedition of political power in particular; etc. (11)


Under the heading of ‘the art of philosophy’ I will look at how this aspect of the aesthetic can be utilized in a resolution of philosophical problems, either discovered or generated. In the process of exploring this heading I will need to address a wide range of phenomena from that which is implied in the imputation of a critical economy; philosophical maxims; the limits of logic; the employment of arguments; the nature of representation; the ramifications of the philosophical discipline; induction and utilization of the overall suspension; the critical roles that can be played by the philosopher themselves, etc. (12)


Part of the philosophical mandate is to show how the resolution of conflict might be better expedited, and, promote an awareness of the existential dimension in which the former is much better expedited. Exploring how resolution is anticipated in a re-direction of the ramifications constituted in and through power relations, etc. (14)


Concluding with an open finding that philosophical reflection and practice has consequences and that those consequences should be positive and beneficial, and, best understood in the light of an existential dimension, etc. (15)


A brief that is not brief, but, for all that, will be all too short… (16)

2.    The Philosophy of Art


Should the province of art be ‘with a purpose’ or should art be for the sake of art alone’? Already, in this one question, we can see that the nature of the aesthetic is philosophically controversial. Such controversies rarely see a satisfactory resolution given that truth is often found on both sides of any ledger along with the fact that the terms of reference usually adopted and adapted for that type of debate are philosophically one-sided or short-sighted or both one-sided and short-sighted. We only have to witness their eternal inconclusiveness and ensuing acrimony to see that such debates are and must be ill-configured philosophically. However, given that this scandal continues to persist then let us assume that the conventional terms of reference that currently remain in use are just too limited for us to set about dissolving the perennial problematicity of such debates, and, that this strongly suggests that if wider or deeper terms of reference were to be more appositely re-formulated then what once might have appeared to have been problematic could now be viewed in a less problematic light? No doubt new questions would arise, but older ones might be put to bed at last. Demonstrating that philosophy actually is progressive, albeit in this sense, much as in the discipline of mathematics definitive demonstrations of proof successfully articulated and assented through informed consensus might proffer a convenient benchmark for the making of progress in that discipline. Given that philosophy deals either with the philosophically problematic and/or with the philosophical problematization of that topic to hand then let us hope this discipline successfully engages in this type of challenge and defuses the obvious nonsense of such stubborn issues. But this seemingly incestuous relationship of philosophy obsessed with its own problems needs to be recognized as merely the training ground for the refining of its techniques in order to better deal with the existential dilemmas presented through the exigencies of our daily lives. In this regard, philosophy may well appear to be only self-critical, but, its greater role, not to be overlooked, resides in helping us to better find significance in this world with-others, and through its integrity address how we can empower others as we must hope they will empower us in turn given that in and of ourselves we are utterly powerless! To this end I am hopeful that a deeply profound philosophical exploration of the aesthetic dimension, and all other forms of ordered e/valuation, have an important role to play in clarifying the dialectical nature of our experience of this world and assist us in making substantial mutual progress through an ongoing collective evolution of our insight and oversight into necessary transcendental constitution of this World-of-Life… as they constitute the nature of our natural experience as we live in this world with other, with-others…! (17)


This world as lived is lived through intentional experience… thence its transcendental nature given that the intentional qua the intentional could not be appreciated in mere intentional terms of reference. So, we seek its contrast, through imputation… in the pre-intentional, the post-intentional, the trans-intentional, the non-intentional, etc. Intentions are represented and these ‘representations’ are re(-)experienced intentionally (sequentially and simultaneously); their ramifications are scrutinized (i.e., through an exploration of present implications and anticipated future consequences); judgments are delivered; simulations are simulated, and, our imputations are subjectively and intersujectively shared in and through a variety of life-worlds whose transcendental possibilities are pre-established through transcendental possibility (i.e., through the specific detailization of such processed information in their collected, conventional, co-associated situational con-texts), etc. Much is prefigured for us both analytically and synthetically (and some might also argue, from a transcendental perspective, in some form of a ‘synthetic a priori’). E.g., we live in ‘one’ world even if that were to be in and through the interactions of many lived life-worlds (‘grounded’ in the transcendental possibility of the Life-World); triangles are triangular;
 that you cannot walk down both sides of the same street at the same time except dialectically;
 no relative objectivity without relative subjectivity;
 no self-identity without other-identity, along with accepting the impossibility of absolute forms of identification, confirmation and verification, etc., etc.
 That given such pre-configurations, limitations and constraints, in our cognizance of such and being aware of the phenomenal-phenomenological nature of intentional experience, etc., then controversial philosophical problems should then be seen either as designed to be without a solution and thence not able to be resolved, or, as that which can be solved (and thence able to be resolved in suitable enwidening or endeepning of their terms of reference). So, in this brave hope let me now explore this aesthetic dimension and discern what light it might cast on the resolution of philosophical problems and those facets of our existence with-others that we seem to persistently find to be philosophically problematic, or, just problematic in sheer lived terms of reference? (18)


In the previous essay I noted the contrast between ‘scientifically oriented’ explanations and ‘social-scientifically oriented’ comprehensions (as understandings [termed verstehen in German]), and, to this bipolarity I added a third polarity in the form of ‘determinations’ centered on the Ego moment in my introduction of the exploration of the archetypal gestalt economy (as nominated/denominated by myself). I then further noted that determinations fell within three distinctive varieties or flavours, namely, as aesthetical judgments, de-ontological judgments, and, pragmatical judgments. Let me explore the ramifications of this scheme.
 (19)


I have conjectured that the archetypal gestalt economy is centered around three aspects of intentional experience, namely, intentional objectivity [Object] (intentional focus/content), intentional motivation [World] (intentional field/process), and intentional subjectivity [Ego] (that experiences in a higher gestalt field the relationship between the former and the creation, therein, of a simulation of transcendental subjectivity in keeping with the intentional/trans-intentional nature of that field engaged, etc.). We could envisage these three dialectical moments or aspects placed on a circle (and thence the invocation of a three-part hermeneutic circle of comprehension) or as forming a triangle.
 (20)


Seen through an ordered economic lens,
 be that in a cognitive format or a trans-cognitive, judgmental format, I have further conjectured that six distinctive types of judgment can be articulated in an arrangement realized through the preferential/de-preferential treatment of these three points (as unobtainable poles or polarities). So, e.g., explanations, centered on the Object moment, arises through the preferential treatment of this Object aspect. At the same time, preferencing the Object moment automatically de-privileges the Ego and World moments. By looking at the number of combinations that are possible, where this treatment of either privileging or de-privileging is applied, we arrive at six possibilities. I have conjectured that these six forms of ‘subtle’ treatment give us an ordered scheme on cognitive and trans-cognitive levels of epistemological organization (and, indeed, on any other level of epistemological ordering, say, with respect to impressions and emotions, moods, the sensory-motor levels of physiological experience, etc.). By ‘subtle’ is merely meant the observation that these three moments must all be co-present, being correlatives, and, therefore, cannot be treated as absolute preferences without reference to their necessarily contrasting co-relative/correlative economic partners. As epistemological significance is generated in its co-associated economy it follows that the absolute preferential treatment of any one or two polarities would be at the absolute expense of that overall valuational formation emerging in and through that economic partnership. Hence preferential treatment is relative in scope, i.e., subtle, and never absolute. (21)


Now, these three styles of conceptual treatment, namely, explanations, comprehensions and determination, can each be seen to be comprised of three sub-styles or sub-flavours being the order centered upon and it two associated orders on either side of that primary point of focus. So, e.g., explanations, primarily center on the first order of (pre-essential) essentials, also has the second order of aesthetic judgments (through integrated accommodation) on one side and sixth order factuals (actuals) on the other side. To some considerable extent this stands to reason as ‘scientific or scientific-like’ explanations are focused on the object-state to hand, in the manner they are being intentionally focused on, as well as its ability to be both integrated coherently ‘internally’, and, ‘externally’ exist in a world of facts already established and being extended through that type of research.
 By similar reasoning, we can see comprehensions as being centered on the possibility of factual states of affairs that then find a sixth ordered confirmation/verification in an cultural/inter-cultural world of facts. That, such actuality, is pre-configured in this fifth ordered possibility of its coherent hermeneutic thematization. Moreover, we could also say that such factual possibilities are pre-configured in pragmatic terms of reference through our lived interaction with those types of events. So, e.g., the hermeneutic possibility of a hammer is pre-established pragmatically through our fourth ordered utilization of ‘hammers’, and, the factual existence and use of a specific hammer would establish its sixth ordered existence as a ‘fact’. Then, in a similar manner, using this same type of ordered logic, in the primary positioning of determinations on the de-ontological third trans-cognitive order we have the primary relationship being subjective-inter-subjective (be that in the form of a person scrutinizing their own moral judgments and actions, or, be that in the form of a person or persons scrutinizing their own moral judgments and actions from a more intersubjective perspective). We could say that this de-ontological scrutiny is an ‘aesthetic-like form of interaction’ explored through simulation either within the subject own sense/s of subjectivity and/or between subjects but never absolutely devoid of an intersubjective dimension through the inescapable socially instituted presence of ‘the look’ and/or our ‘looking’ at one’s own sense/s of self, etc.
). Then, we can note that an aesthetic interaction with an object would take a more aesthetically-oriented form of scrutiny, while, on the other hand, taking an aesthetic interaction with the world at large would obviously invite a more pragmatically oriented type of attitude. That, in essence, we could treat determinations as the aesthetic-like interactions engaged either with objects (second order), with egos (third order) or with the world at large (fourth order); i.e., respectively, in aesthetic, de-ontological and pragmatic sub-flavours or styles of ordered interaction. Or, by extension, we could argue for an aesthetic manner of interaction within and between all forms of ordered e/valuation. And, again, the ‘same’ mode of interaction could be argued in pre-essential-essential terms of reference, or, de-ontological terms of reference, or pragmatical terms of reference, or hermeneutical or ontical terms of reference, etc. So, e.g., we wish to judge the veracity and utility of a fact in more pragmatical terms. Or, again, going back to basics, we might wish to re-scrutinize certain events in phenomenological terms of reference as an intentional identity, or, reflect upon that identity as discerned in de-ontological terms in order to ascertain a more socially appropriate way of interacting in that type of event, etc. (without dismissing the same as being either politically correct or merely conforming to social conventions, etc.). In this scheme, therefore, we can treat explanations as phenomenologically focused on intentional identity, comprehensions as primarily centered on hermeneutic possibility, and, determinations as engaging an existential sense of self (through aesthetically, de-ontologically and pragmatically oriented ordered forms of judgmental experience). (22)


Now, how might we define an aesthetically oriented experience on the understanding such experiences exist, and, come in various degrees of aesthetically oriented intensity? (23)


Often aesthetic experiences are described as ‘feelings’ of beauty or similar. In my critical opinion this use of ‘feeling’ must be treated as metaphorical, as like feelings but not exactly equivalent to feelings per se; if the latter are defined as like impressions, sensations, participating elements in mood, and, described as either pleasant, unpleasant and/or neural, etc. Instead, we should perceive aesthetically oriented experiences as a distinctive type of judgment with an associated sense of possessing a certain range of aesthetic intensities are then inclined to have us judge a certain aesthetic object (a painting or piece of art pottery, e.g.) or state (say a piece of music or a play, e.g.) as either interesting and/or beautiful in manner directly proportional to the intensity of that experience as found experienced or could be thought to be experienced (if not yet directly experienced and only viewed through some form of copied or simulated representation). Why should one make these distinctions? For critical philosophical reasons. I.e., ‘aesthetic experiences’ should not be confused with ‘feelings’ even if we wish to metaphorically borrow descriptive language from this different field of epistemologically oriented experience. (24)


Perhaps we should ask, on my part, why this philosophical concern for a critical understanding of the experience and appreciation of aesthetic experience? But, this general question would need to be replied to on a number of particular levels (in epistemological organization). Rhetorically, in order to distinctly articulate these levels, we could ask a series of question along the following lines ‘why (explore and critically scrutinize the phenomenal-phenomenological, hermeneutical and existential aspects of) judgment; why judgments of determination (in contrast to explanations and comprehensions); why aesthetic judgments (as treated through a second ordered lens); ‘why deeper’ considerations of harmonic resolution; indeed, why (be concerned with this concept of) resolution????? With these questions in mind let me respectively explore these levels in order to determine how critical forms of suitable scrutiny might be better employed in philosophically and non-philosophically dealing with these particular levels of epistemological organization. (25)


To bring this last point home let me quickly demonstrate the relevance of these distinctions. If we were going to a play titled Julius Caesar, by William Shakespeare, most of us, I am sure, already know how central point of that play is the fact that Caesar, effectively, the emperor in waiting, gets fatally stabbed. The rest of this play, after this assassination, dramatically deals with the historical consequences of that brutal event. The audience expects to see the simulation of a fatal stabbing and certainly do not expect to witness an actual, non-simulated act of murder or accidental manslaughter. If the play was well performed and well-received then the audience will show its appreciation through the convention of clapping, etc. On the other hand, if the actor playing Julius Caesar were to be fatally stabbed then I would expect, and hope, the audience would not clap this deadly performance. Or worse, if the actor playing Julius Caesar signed a legal waver saying ‘he gave his full consent to being killed on stage’ most people would be revolted by the idea of seeing a real act of murder, whereas, surprisingly, most of them might well enjoy a simulated act of murder instead. How perverse is human nature, but, this observation might explain why murder mysteries written by Agatha Christie, e.g., are still so very popular. The point I am making here is that a play is usually viewed through an aesthetic lens. But, ensuring the real death of an actor on stage would elicit a de-ontological form of judgment in its stead and that would evoke a totally different set of genres of behaviour as an overall pattern of response. As philosophers its behooves us to critically distinguish what types of judgment are in play, what genre expectations would be in their train, and, how we might critically rewrite/re-write such responses, etc. (26)


So, judgment type determines genre uptake, and v.v. As philosophers, we need to critically know what actually is to hand. Moreover, in our philosophical enquiries resolution of our interrogations needs to oversee a harmonization of both inputs and outputs, etc. (27)


Now, obviously, judgment is central to explanations, comprehensions and determinations(?). But, how is it that these three different types of judgment have the same transcendental (trans-cognitive) machinery for appreciation and its ensuing e/valuation, or, is it the case that these different types of judgment, indeed, are three fundamentally different types of appreciation? That, in effect, explanation is neither comprehended nor determined, etc? Each new act of judgment is a different act of judgment, but, different acts of judgmental similarity or dissimilarity do not need, necessarily, to invoke fundamentally different forms of judgment. So, in an explanation we can say apples are the fruit of apple trees (just as oranges are the fruit of orange trees). Then we could say, under the heading of hermeneutic comprehension, that if we were to find on the street a box of delicious looking apples marked ‘please take to eat’ that these apples are free and to be taken and, hopefully eaten and not just left to sit in a fruit bowl to be eventually thrown away. Existentially, under the general heading of determinations, we could say to ourselves that we could take one or two of these apples as we would, indeed, soon eat them. On the other hand, it would go against both custom and usual conventions to just take the whole lot and, in the process, deprive others of being able to take one or two of these lovely, ripe apples for themselves to savour. Still, let it be known that ‘no rules are ever equal’, ‘all rules have limits’, ‘rules imply meta-rules, etc.’, and, rules must ultimate conflict with each other given such differences and limitations!
 So, taking all those apples might still be deemed acceptable if they were to be given to others by that person, or, by that person were made into apple jam or apple sauce, and, then, that too was given away… (28)


But the more economical solution, here, is to accept that the same underlying transcendental machinery for judgment is in place, but, accept the speculative imputation that subtle forms of privileging/de-privileging can accomplish this relative, non-absolute distinction between these three different types of appreciation and their sharing six ordered types of judgment. This fact of sharing would also imply, moreover, as correlatives on a deeper level of inquiry, that our explorations should reveal prominent forms of accommodation whose overall integration is an indication that judgment has but ‘one deeper form but many modes of application…’ In effect, quoting myself, a position held for decades, that judgment has the same type of deep constitution, namely, as trans-cognitive in fact… as perceived or interpreted through phenomenal-phenomenological treatment, hermeneutical retreatment and (non-sysematic) existential processes of transformational re-treatment… and their co-association, respectively, with explanations, comprehensions, and, (and my third category of) determinations. (29)


So, given that judgment is the trans-cognitive appreciation of cognitive material, i.e., intentional processes, how might we metaphorically model this type of relational interaction (between the trans-cognitive and cognitive)? I have argued, elsewhere, that it would not be possible as perceptions to judge that my left foot looks both similar and different to my right foot. I can only focus on one foot at a time, or, two feet as ‘two feet’, but, not that my left foot looks both similar and different to my right foot. However, as concepts and successfully invoking reflectional symmetries and not successfully being able to invoke symmetries of sheer translations I come to see my feet, more or less, as mirror copies of each other and not as identical copies. Concepts have this dialectical property of being both able to accommodate and distinctively treat, at the same time of intentional review, perceptual states treated to essential conceptual translations. How else could I say I was born in this city and now live in this other city, etc? Or, that I have known the same friend for ten years despite the fact that they seem to wear a different set of clothes every time I meet them? Our ability to entertain both difference-and-non-difference at the same time is a given even though we must also go on to determine whether a ‘real’ non-virtual continuity of identity actually holds or not. E.g., this person may look like X but may or may not be X. Our ability to determine this definitively is our ability to determine truth. So, we find it is confirmed that this person who looks like X is actually X. I look again, even more closely at this person X, and verify this fact. They call me by name and I address them as X. I have also ‘verified’ this state of affairs (by iterating my review of its apparent intentional constitution) through this act of re-confirmation, i.e, verification. Therefore, in this light, we can see judgment as a form of confirmation able to be further verified through its re-confirmation. Hence this simplified tripartite judgmental economy of rhetorical questioning, metaphorical answering, and, non-metaphorical identification through confirmation, verification, etc., be that in either a positive form or a negative form of dis-confirmation, etc. (in effect, as a type of process of conformation, etc; i.e., where confirmation is in conformation with verification through re-confirmation, etc.). (30)


As argued, earlier in this volume of essays, our ordered differentiation is put into effect through relatively subtle forms of privileging/de-privileging of these three poles of interrogation, metaphoricalization and identification, and, respectively their three flavours of judgment, namely, hermeneutically oriented comprehension, phenomenal-phenomenologically oriented explanation, and, non-systematic existentially oriented determinations. The subtle privileging/de-privileging of these three dialectical moments or poles or polarities giving us the six orders and their distinctive ordered forms of judgment as noted earlier. (31)


In such modeling, as noted above, determinations consist of second order aesthetic states of intentional experience, third order de-ontological states, and, fourth order pragmatical states of assessment. (32)


More importantly, as philosophers, etc., we need to know what genres of behaviour are co-associated with these three orders (and the others), how they interrelate, their limits, and, how their truth determinations can be conducted through forms of confirmed and verified alignment (and that that is realized through a product of both re-de-mis-alignment and/or re-alignment).
 Moreover, through insightful-oversight and oversightful-insight we should also set out to determine how such meta-textual strategies of genre can be improved; i.e., rectified, renormalized, re-directed, be critically re-treated, etc., in such a manner that promotes the e/valuation of the entailed relationship/relationships under review. I.e., whatever maintains the richness and/or promotes the enrichment of that relational situation in question. (33)


As philosophers we need to dialectically both distinguish and accommodate a whole raft of relevant correlations, accommodations, transformations, etc. Judgments, e.g., are primarily trans-cognitive in their emergence (for reasons already explicated). However, the judgment once made is then translated back into a cognitive-conceptual format hence the delivery of that judgment, so to speak.
 But judgments also have consequences, especially if once enacted they are acted upon through a process of enaction that would include responsive actions, non-actions or indecisive inactions. Then, judgments are also situationally and culturally enacted in a milieu that reflects those situational pre-conditions. How else could we suitably understand a certain set of responses taken without being a party, directly or indirectly, to such pre-knowledge? Interpretative comprehension may never be absolutely absent, still, the degree of comprehension we find we seem to possess must reflect our ability to be essentially aware of this siting of such responses. Thence this concern over understanding the nature of judgments, ordered judgmental differentiation and accommodation, along with understanding the ‘aesthetic’ role in such appreciation, and, by extension, how processes of ongoing harmonization have a role to play in all fields of cultural explanation, comprehension, and, determination. In the province of determination, the role of harmony is all too often overlooked. In the field of aesthetics postmodern conceptual approaches may be more emphasized at the expense of second ordered aesthetics concerns (given that that is more directly the field of the aesthetic contrary to ideological positions that might state otherwise). In ethics, ethical theory needs a concept of harmonization in order to qualitatively assess/reassess the relative presence and/or absence of requisite ethical qualities that should de-ontologically be both explicit and explicated. Or, in pragmatic criteria of effectiveness, efficiency, economy, and/or extent, etc., etc., a harmonic approach would better articulate their essential configuration likewise. Moreover, it also behooves the critical philosopher to also explicate the relative presence or absence of an existential dimension as well and that form of appreciation cannot be discerned without reference to processes of ongoing harmonization enacted in and through the well-exercised, well-informed, ongoing, overall transcendental suspensions… whose explication I will now need to articulate. (34)


Just as the law needs to determine intentions in order to proceed to the enactment of legal judgment, so too, in its own way, philosophy needs to suitably appreciate the nature of intentionality. I would argue that that would need to be conducted under the separate and collected headings of the phenomenological, the hermeneutical and the existential. That these three headings, therefore, would entail an ability to co-appreciate the enactment, respectively, of explanations, comprehensions and determinations. That, in essence, an appreciation of the critical-philosophical economy is conducted when the tri-polar nature of the intentional economy is better appreciated through this variety of lenses or technical perspectives. That the philosophical discipline is equally aligned with this critical economy as centered on a critical tripolar appreciation of the intentional economy. As one more introduction to a theoretical, practical and critical appreciation of the intentional economy let me attempt to approach the subtly of this topic through the simplicity of an ‘economical’ modeling along gestalt lines. In the process demonstrating that an overall suspension is a logical extension of such modeling… (35)


Pared back to its archetypal bare bones, I would argue that the intentional act is enacted in an intentional field. Focus in that field, through a foregrounding of attention, is on that which is relatively different from the relative uniformity of that apparent background field. Hence this consonance-dissonance relationship is already built into the general structural-dynamics of a field (when viewed or modeled in these archetypal terms of reference). Now, let us model this relationship as taking place on a horizontal plane. Vertically, we could then argue that this foreground-background relationship itself, in turn, is appreciated only in higher terms of reference. I.e., that this bipolarity is then the focus in a vertical field of appreciation and where this third term then completes the intentional circulation of valuational formation realized within the tripolar constitution of the intentional economy. This third aspect is the simulation of a corresponding sense of transcendental subjectivity in keeping with the nature of that field being engaged along with an essential appreciation of the overall tenor of that intentional economy as it appreciated from a trans-intentional, judgmental perspective at the same time. Furthermore, the pre-intentional must also be present even if subjected to processes of ongoing overall transcendental suspension given that to progress to higher, more complex levels of epistemological organization that level in the epistemological hierarchical must be dynamically balanced and then transcended in order to arrive at some form of appreciation enacted in these ‘higher’ terms of reference. That, in turn, in a process of judgmental appreciation the cognitive level of intentional behaviour must also be dynamically balanced and transcended in order for an act of judgment to be performed and hence the essential trans-cognitive characteristics of the immediacy of the judgmental act even though judgments once delivered can be transcribed and disseminated in cognitive-intentional terms of reference. (36)



Diagrammatically we could model this tripolar constitution:

Transcendental-Subjectivity

*

*

*
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*

*

*

Focus (Relative Dissonance)    ttttttttttttttttttttttttt Background (Relative Consonance)


So, e.g., looking at the world in and through a series of perceptual acts, through focusing in a perceptual field, would deliver judgments that are trans-perceptual along with the semblance of a co-existing perceptual perceiver. (37)


But the implicit dialectical nature of this polar-economic model implies that through limitations those poles of focus, background and transcendental-subjectivity, being correlatives, can never be entertained purely in their own apparent singularity. Focus is conducted on a small portion of the relevant field. But if such portions were to be absolutely treated as points then no appreciation could then arise given that pure points cannot be addressed, cannot be seen, cannot be compared, etc. I.e., cannot be related to because they could not be encountered phenomenologically, recognized hermeneutically nor engaged existentially (in its non-systematic sense). Without a significant degree of contrast within or against that gestalt field in question no (textual) identity could ever be discerned. Similarly, no field in its relatively unified (meta-textual) integrity could ever be appreciated in its own right. Then, given that transcendental-subjectivity is discerned through entertaining the relationship between the relevant field-of-focus and the backgrounding-field in question it follows, automatically, that the pure, absolute entertainment of subjectivity, likewise, is never ever possible. Therefore, to entertain an economy, in whatever form, all three dialectical poles (or nominated/denominated as moments or polarities, etc.) must be dynamically engaged as necessary correlatives. I.e., all three parties must substantially co-contribute, through the necessary dynamic balance of all three dialectical aspects. This ‘dynamic balance’ is none other than an ongoing, overall transcendental suspension, and, as just modeled, is an inescapable feature of its structural-functionality. (38)


Let me approach the intrinsic presence of this dynamic suspension from another angle. If this suspension is present then why attempt to induce its presence in order to critically enact a phenomenal-phenomenological economy, or, in wider terms of reference, enact a critical philosophical exploration through enacting a series of general investigations, particular analyses and/or specific examinations on that topic in question be such scrutiny philosophical and/or not philosophical in orientation? Because, although the basic presence of this overall suspension is present, still, through a mis-placed prominence of motivational desires, seemingly unresolved conflicts, preoccupations with the exigencies of life, excessive forms of commitment, addictions in general, habits and other forms of cultural blinkering, etc., etc., this state of affairs remains unbalanced and our awareness is vestigial, unobserved, distorted… if not obstructed. Consequently, and subsequently, an awareness of this dynamic state is unable to be refined, and therein and thereafter, encountered, recognized and engaged. The question to be then asked is how is the overall transcendental suspension to find this refinement through some form of promotion and/or absence of those factors that de-promote the instigation and maintenance of this state of affairs. To answer that demand, first, let me ask another awkward question. If there is this focus enacted in and through the midst of a background field then, obviously, that focal point is in that portion of that field being scrutinized. But, that being the case, how do we focus on the background field per se; albeit to some non-absolute extent (given that no moment can be absolutely entertained in its own right)? Given the field is entertained through de-focusing then our ‘focus’ in this instance must on that type of counter-process (to our focusing on intentional objectivity). Or, in the same vein, how do we focus on the semblance of transcendental (trans-cognitive) subjectivity? As transcendental subjectivity reflects the type of intentional/trans-intentional activity being engaged it follows that this aspect reflects on the relationship between the focusing and de-focusing in play between foreground field focus and background field de-focusing. That, ideally, in and through a dynamic balance of the former, this economic aspect, in turn, would then be engaged. I.e., that the semblance of subjectivity being experienced would automatically follow from a focus-de-focusing that, in turn, is further de-focused in these higher terms of reference. We could describe this meta-de-focusing as a form of anti-focusing (in order to not confuse it with the focusing-de-focusing that takes place between the Object moment and the World moment). That, in effect, through a balance of focus and field we then find a psychic mid-point that concentrates on the transcendental subjectivity co-associated with that type of intentional/trans-intentional orientation currently in play. Finally, as argued elsewhere all three moments must be dynamically balanced in order to engage a fully existential sense of experience (in its relatively systematic sense). What are the ramifications of this schematic approach, and, just how should we understand the induction and refinement of this ongoing overall transcendental suspension invoked through such techniques that promote this imputation of such induction and refinement? Or, more bluntly, through what ‘techniques’ is the ongoing, overall transcendental suspension to be realized in order to critically appreciate that topic being explored in existential terms of reference? (39)


In this volume of essays and elsewhere I have, on an open list, noted a whole series of approaches to this topic, i.e., the induction of an ongoing, overall transcendental suspension. ‘Induction’ on the premise that directly enacting this intention to the same extent de-enacts this same orientation to the recognition and utilization of this state of affairs. An existential orientation is realized thorugh the promotion of this overall suspension, and v.v. As it is a judgmental phenomenon, epistemologically, it is in refining this transcendental, trans-cognitive aspect that this ‘promotion’ finds itself being promoted. Intuitively, we need to learn how to intuitively promote this orientation through our interaction with the reality of its instantiation; i.e., through its suitable encounter, recognition and engagement. So, e.g., this type of phenomenological encounter needs to be hermeneutically recognized and existentially engaged, and, so, this hermeneutic encounter needs to be phenomenologically recognized, phenomenologically engaged, etc., and so on. What is necessary is to promote the pre-conditions conducive to its amplified realization given that this state of affairs is already co-present with intentional experience, etc. In effect, merely existentializing the relatively non-existential, i.e, the intentional per se, etc. An appreciation of the relative successfulness, or otherwise, of this approach is present in the relative fruitfulness of this endeavour; as appreciated from experiencing the apparent existential complexion, or otherwise, of this receptive type of experience. An existential orientation has distinctive existentially oriented ramifications, i.e., as discerned in its immediate delivery and later realized post-conditionally. Under the heading of pre-conditions I have noted a need to balance intentional content with anti-intentional content, balance intentional processes with counter intentional processes; rhetorically interrogate that under such scrutiny (utilizing dis-conjunctive suspensions); invoke or note relevant metaphors (as conjunctive suspensions); apply local or global suspensions by being skeptical, albeit in and through the use of so-called brackets; disabling our ontological and epistemological commitments; by running a balanced approach to rhetorical-metaphorical simulations (treated as simulations qua simulations and no as simulations qua pre-simulations or other similar impossibilities, etc. However, on this occasion let me once more try a new approach to this topic of promoting the instantiation of an ongoing, overall transcendental suspension. (40)


There have been times that I have stood in front of a famous painting that has well-deserved that reputation. In a state of quiet amazement I have found myself enter into the transcendental ‘space’ of that artwork, from a suitable transcendental sense of ‘distance’, through having found that I appear to be invoking a simultaneous sense of ‘transcendental detachment’ and ‘transcendental absorption’ in my current relationship with that artwork. A certain distinctive intensity of experience is realized that one comes to recognize as ‘existential’ in orientation. A similar experience to be had when we suitably come to the assistance of someone in a compactual frame of reference (rather than in and through a compactual sphere of influence as discussed elsewhere). The point to be made here is that we meet with this existential flavor to experience and it is this flavor we wish to re(-)meet in our current scrutiny of that topic to hand; be it chosen or merely found to hand. (41)


Now, I am going to argue that this type of trans-cognitively oriented experience can also be had in our reading a novel or book that we find practically ‘turns the pages’ for us metaphorically speaking. It takes a certain mental effort to read, but, there are occasions when reading seems to read for us in an almost effortless sense. In effect, the investment of effort has a dividend returned to us that is much greater than the quanta of that investment and so we find this existential surplus of valuation formation more than worth our while. My contention here is that in our personally exploring this type of phenomenon we would find more easily to hand the tools for promoting our ‘promoted’ encounter, recognition and engagement with this type of phenomenological-hermeneutic-existential experience. Indeed, in attempting an existential approach we can also work in reverse so to speak. Our intensified awareness of our scrutiny of that to hand, in this type of experience, is found to be ‘richly’ rewarded, so, in reverse, we could well apply an intensified awareness of that to hand in order to then discern more deeply the merits of that currently to hand regardless of its status as either an artwork, a relational situation, and/or our interaction with something, indeed, anything to be found in this (relatively non-existential) world. By applying this intent level of concentration, we will find what would have been overlooked, and, hopefully, that such scrutiny will also insightfully reward us in an existentially oriented awareness into the nature of that currently to hand. Moreover, as enaction is engendered through this midpoint of dynamic centering, i.e., overall suspension, such passive insight can and should also spill over into a realm of engaged oversight. Hence the potentially fruitful tenor of this existential orientation. (42)


So, in exploring the existential characteristics of, say, reading a novel that cannot be put down, a so-called ‘page turner’, we can note the nature of this type of experience and, in reverse, attempt to simulate this level and type of awareness in our other encounters with the world in order to induce a more existentially oriented rendering of that currently to hand. Effectively, I am arguing that the critical nature of existential experience is realized through the induction and promotion of an ongoing, overall transcendental suspension, and, that there is a parallel being entertained between such ensuing insightfulness and oversightfulness. That, this paralleling of both insight and oversight, and v.v., is instrumental in promoting both existentially oriented experience and its instantiation of an existential surplus in valuation formation. That in utilizing a well-informed, well-exercised ongoing, overall transcendental suspension the existential orientation is equally promoted, and v.v, and, that this mirroring of insight and oversight adds a critical perspective that, allowed to suitably discharge itself, realizes both the current maintenance of relational richness and the further promotion of relational enrichment. Indeed, an approach that promotes relational enrichment, insight and oversight, along with a deeper and more critical philosophical stance in our appreciation of that to hand in both its standing and our standing with it… (43)


That in simulating this distinctive intensity of experience we existentially open ourselves, in reverse, to very simulation of that distinctive type of experience, So, in this regard, in finding the moral of this analogy, I am arguing that by promoting this distinctive type of interaction this intensity of revitalized awareness can then open us up to advancing both its instantiation and promotional amplification through such a redirected application of these features. Indeed, hopefully, moving from such ‘redirection’ to an existential sense of fruitful ‘re-directedness’ that is both abundantly insightful and oversightful, replete with such ensuing existential enrichment! (44)


That, in essence, through a ‘simulation of the reality of the existential’ we discover the ‘existential reality of that simulation’… along with the existential richness and enrichment of such experience. That, ideally, realistically and practically, the critical philosopher needs to observe the critical complexion of such an epistemological orientation in order to more deeply discern the imputed alignment of that to hand with the actual apparent alignment had in lived reality, and v.v. That, in this sense, ‘truth is lived’ and ‘life needs to be lived in truth’… to that extent we can find ourselves in a position to insightfully and oversightfully ‘suffer’ such realignment through such ensuing ongoing realignment. More insightful/oversightful moments being realized in moments of relatively radical re-directeness… given our existential openness to this dimension of the chaotic advanced through the more suitable utilization of the well-exercised, ongoing, overall transcendental suspension..! (45)


Now, some refinement in our terminological distinctions is needed. In engineering an overall suspension, we note the instantiation of a balance through running intentional content versus anti-content, and, intentional process versus counter-process. On the relative object(ive) level in epistemological organization we have focus versus de-focus, and, on the relative meta-level (or subjective level) we have con-focus versus de-con-focus (or, its equivalent treated more as a process, of con-focalization versus de-con-focalization). In this regard we can say that ‘focusing’ on a field background is realized through de-focalization, and, in comparison, ‘focusing’ on a sense of subjectivity is achieved through some form of limited, non-absolute de-con-focalization (of a process of con-focalization of an ongoing dynamically balanced interplay between focus and de-focus on the objective level). That, in practical terms we could theoretically assume that the three moments of a dialectically constituted economy are realized through a dynamically balanced interplay between focusing, de-focusing and de-con-focusing (where con-focusing is arrived at through a dynamic balance between focus and de-focusing). (46)


As argued elsewhere, through correlativity our three moments are equally the negated sum of the other two moments. So, e.g., the archetypal moment of Ego is realized through the negation of the sum of both focusing and de-focusing, and, is then realized through de-con-focusing. The same basic calculus operating with our two other dialectically constituted correlative moments. (47)


Given that the dynamically balanced interplay of content and anti-content along with process and counter-process establishes an ongoing overall transcendental suspension, and, that a balance of focus and de-focus is observed by con-focusing, then, this gives us our three moments of focus, de-focus and de-con-focusing (symbolized, respectively, by Object, World and Ego). (48)


But, such dynamics granted, how can we then argue for a grand transcendental equivalence between the overall suspension, a pro-relational perspective, an existential stance, the essential nature of judgment, the trans-conceptual/perceptual, trans-cognitive, trans-intentional status of the relatively trans-economic? And, in the same vein, argue for an overlap of passive, existentially oriented insight and active, existentially oriented oversight, etc? Furthermore, how do we articulate the aesthetic nature of harmonic resolution, and v.v? (49)


In the course of the operation of an economy valuational formation is realized being a dynamic balance economic spontaneity, economic circulation and ahistorical (or trans-historical) economic e/valuation? Given the overall collective interplay between a balance of focus and de-focus in a balanced conjunction with a balance of process and counter-process potential points of chaotic bifurcation are reached in which processes of re-direction are enacted either though action, non-action (and/)or inaction. Thence this ability for the re-directedness of insight to induce the re-directedness of enacted action, and v.v. Hence this overlap between insightfulness and oversightfulness. Such insightful behaviour either maintaining relational richness or promoting some suitable form of relational enrichment (through either incremental non-chaotic reenrichment and/or non-incremental chaotic re-enrichment). Such richness and/or enrichment being realized through a productive harmonization of competing factors. Thence the implication of the aesthetic dimension (read through the characteristics of a second order). Resolution being arrived at through a process of ‘ongoing’ harmonization. Because too much or too little of a harmonic factor like relational consonance, dissonance and/or resolution will automatically terminate that process of relational continuity under the critical scrutiny of our philosophical and non-philosophical explorations. (50)


Judgment is naturally trans-conceptual (and trans-intentional, trans-perceptual, trans-cognitive, etc.). Because judgment must be between, within or through our suitable entertainment of relevant concepts. Judgment is also a discernment between transcendental distinctiveness and transcendental accommodation. An existentialization of judgment is achieved when there is induced a dynamic balance between all three moments in the judgmental economy. Hence the trans-intentional nature of judgment is essentially coincident with the optimum harmonic resolution of the factors explored in that now critically expedited judgmental economy. Furthermore, in an economy there is a simulation of valuational formation that ensures an ongoing equivalence between the essential and the relational. Moreover, experientially being in this world as lived the simulation realized in the full economy is directly attuned with that which it represents; albeit relatively from both a subjective perspective and the perspective of the objective in question… and in which further engagement may refine this degree of simulated correspondence, as a process of re(-)alignment. through accommodation. Just as the fruit in the fruit bowl being seen in front of me both re-establish ‘my seeing’ this fruit and the fact that ‘fruit’ are being seen… given the necessary degree of confirmation and verification. (51)

Consequently, a grand trans-intentional equation can be exercised between the existential, pro-relational, overall suspension, etc. (52)


Given that the judgmental economy, etc., is realized through the ongoing harmonic resolution of dissonant factors, within a certain field (or series and/or set/s of relevant field), etc., we should now see the relationship between aesthetic considerations and ongoing harmonic resolution as effectively coinciding. Therefore, an in-depth appreciation of this relationship should contribute to a better understanding of the dynamics of resolution and its relationship to relational richness and relational enrichment. (53)


The relational dimension can also be experientially appreciated through our critical reflections on experience per se in order to form the differentiation between the relatively existential and the relatively non-existential (on a spectrum of continuity and dis-continuity
). (54)


Now, given this emphasis placed upon our understanding of the aesthetic, as a process of ongoing resolution in the maintenance (of the facticity of a relationship) and enrichment (of a relationship), and, that the overall nature of judgment transcends our six orders how can we claim that the aesthetic, centered in the second order, is also a resident in all six orders? Would we be guilty of confusing facts or conflating arguments by equating the second order with a trans-ordered appreciation of the dynamics of relational gestation? I.e., put more simply, how can the ordered perspective of the second order be equated with a trans-ordered perspective? To answer this conundrum let me explore the essential nature of aesthetic experience. (55)


Our orders, in effect, focus on distinctive aspects of judgmental experience; i.e., pre-essential atomicity, essential molecularity/aesthetical integration, relational preservation/conservation (through de-ontological considerations), pragmatical considerations (of efficiency, effectiveness, economical use of resources), hermeneutic potentiality, factual determination. Through correlativity these features pervade the totality of the judgmental experience and its intentional deposition, etc. Privileging one of these orders merely highlights its more characteristic contributions to the overall constitution of judgment and its intentional deposition. Our intentions are intentionally selected trans-intentionally even though our thoughts appear to have the habit of springing into life in their own manner and heading in directions not fully under our control. Still, even though such processes are neither fully determined by themselves nor by sheer intentional acts of subjectively oriented willpower it is the case that we must take responsibility for our enactions; i.e., our actions, non-actions and indecisive or non-decided inactions given that we can exercise some degree of their selection, alteration and termination. (56)


Given that philosophy deals with that found to be either philosophically problematic and/or is philosophically problematized then we already have a keen interest in a resolution of such topics as philosophical subject matter for critical exploration. The process of resolution is a harmonic one and hence aesthetical considerations figure prominently in such explorations. So, in that light, the close scrutiny of aesthetically oriented phenomena, as indicated through certain conventions that signal such intentions, should illuminate for us the phenomenological nature of resolution given a suitable depth to such explorations. However, rather than seeking suitable case material in order to iteratively redemonstrate certain aspects of the aesthetically oriented process, instead, let me summarize the findings of that type of research that I believe can be pointed to across the field of aesthetically reviewed phenomena and beyond given that resolution is fundamental to the definition of the intentional (being realized through ongoing resolution in the intentional economy, etc.) and the facticity of experiential relationships themselves (since I would argue that the relationship comes into relational existence above and beyond its material basis only through such processes of ongoing resolution
). (57)


A quick non-comprehensive catalogue of the types of artwork that fall within the conventional category of ‘artwork’ would be vast even for a person with conservative tastes. A wide range of genres would fall under this conventional umbrella such as, e.g., poetry, novels, essays, music, films, ceramics, painting, fine furniture, etc., etc. Given a wide variety of aesthetic tastes the boundaries of this overall phenomenal field must also be considered to be somewhat fluid. It could be possible that the deposition of any and every intentional artifact could be reviewed under an aesthetical light. Of course, whether such attention has a considerable aesthetic dividend is another matter. And it is this observation that our reception is aesthetically rewarded that usually determines the positive affirmation of the confirmed presence of aesthetic pretensions of a certain artifact or a series and/or set/s of such artifacts. On the other hand, an apparent work of art, say a painting, may set the stage for its aesthetic reception but not deliver in the light of those signaled intensions. Probably, without too much dispute, we could say that most paintings are poor works of art being either derivative, poorly executed, not well thought out, subjected to material or informational degradation, etc. On the other hand, in a more charitable disposition, we could also say that all intentional artifacts when reasonably reviewed will always discharge some additional degree of an existential excess in valuational formation if only through our ability to interpret the apparent intent behind such depositional formation as that above and beyond the mere deposition of its mere material and/or informational imprint on the face of this world as lived. Or, in effect, all intentional artifacts including conventional artworks have an existential dividend but that not all dividends are equal be that considered from a personal perspective or through some form of collective consensus. Such artifacts may not be suitably reviewed; be that the fault of the reviewer or the artwork or some other factor like relative hermeneutic inaccessibility (given the passage of time, an inability to be initiated into the conventions originally in play, etc.). But, even given the vagaries of its reception it is obvious that all artworks are not equal to this task of invoking or evoking an aesthetic response for the reasons as suggested. (58)


The point of noting such a catalogue is to ask ourselves how the aesthetic dimension can be discerned in this wide variety of artifacts deemed to have aesthetic pretensions; i.e., as indicated through their signaling, e.g., through recognized genre conventions,
 that such items are to be reviewed as ‘artworks’? (59)


Usually, conventional, meta-textual genres of behaviour indicate the putative presence of an artwork. In such an attitude how is the aesthetic pretensions of that putative ‘artwork’ to be discerned on subjective grounds that could then be found to be inter-subjectively confirmed or disconfirmed, and, later verified or de-verified (through some form of general consensus). Obviously, the pre-conditional assumptions here are that the aesthetic does exist, can be experienced, and, both experienced and reexperienced in a form that can be ascertained inter-subjectively through some format of general consensus; i.e., a consensus where many people, if not most or all people, are in that form of general agreement. Not all people like opera, but, an opera well-done is most likely to be more appreciated and better enjoyed by its audience. Or, e.g., a group of children could perform a potted version of a famous opera and the public attending their performance might find it to be quite an achievement despite imperfect singing, etc. On the other hand, if a ‘professional’ opera company were to sing in a manner no better than those children then there would be, I am sure, near universal disapproval of that production. At the end of that performance, some clapping might merely indicate a polite, habitual-like response to to the ending of that event, or, perhaps, that this travesty of an opera has finally finished. (60)


In an aesthetic attitude our focus on the artwork in question, usually, is both more intent and quite distinctive from an everyday type of encounter. Metaphorically, the overall body of the artwork in question is perceived to have a certain uniform tonality. Hence its self-creation, for-us, of a consonant background through the persistence and continuity of such apparent uniformity. Then, into the relative homogeneity of this field the apparent introduction of difference or competition or contrast, etc., automatically self-defines for-us what is now relatively dissonant in this field. A third moment, namely, resolution, accommodating, to a certain extent, both consonance and dissonance. Let me demonstrate the archetypal depths of the aesthetic economy through a brief exploration of a small number of distinctively different forms of art. In an oil painting, e.g., we might find an overall tonality of blue.
 Against such a smooth background, signally night-time, we might find lit up a semi-clad, small mother-like figure standing and whose face and clothes are highlighted in an impasto painted with pinks and reds. Hence this obvious tension between the background tonality of a small variety of blues and the foregrounding of the pinks and reds simulating flesh and clothes. How is such a psychic ‘gap’ to be closed? Looking more carefully and closely we find, in this instance, that the artist has mixed some blue in the pigments used to paint this standing woman,
 and, v.v., we find some hints of pink and red in the gloomy atmosphere of the night sky surrounding her standing figure. The fact that the red and pink sections of this painting are only a fraction of this canvass also finds a form of resolution in the psychic foregrounding of this standing woman... creating a sense of psychic space. Then, the relatively ill-defined form of this woman is also seen to occur in the equally ill-defined form of that background, etc. A good artist intuitively invoking such mechanisms in order to continually harmonize and give a sense of ongoing completion in our reception to this canvass. But, can the unpacking of this visual metaphor of an archetypal painting be applied, say, to music, a poem, a novel, etc? (61)


The idea of harmony is a key theoretical concern in the study of all forms of music. Obvious, there are many ideas on what might constitute a certain distinctive row of notes in the form of a scale or mode, how the relatively dissonant is defined, how to harmonize certain notes in the form of chords, prepare and execute harmonic progressions, play different notes against each other, etc. So, the rhetorical question(s) to ask would be what constitutes ‘the harmony of harmony’; what allows a certain musical genre to be seen as a ‘musical genre’, and, within examples of the same, how we might determine and argue for more aesthetical or less aesthetical exemplars of the same in accordance with the very conventions of that genre itself? Consonance is self-defined for us through mere repetition of that being reiterated, say, notes, motives, chords, harmonic progressions, etc. Into that mix, that which is relatively different to the consonance of this background aural field is treated through, sheer reiteration, as the relatively dissonant. ‘Sheer’ by virtue of the fact that if it became merely reiterated too often then the relatively dissonant would then become the relative consonant. Hence its semblance of difference is both relatively sparing in use along with the continued maintenance of its presence as being either minimally unusual or quite radical in contrast to the overall tenor of that musical piece. Now, given such contrasts, how is the resolution of this series of relatively consonance and relatively dissonance musical features to be accomplished? Usually, in accordance with the overt or covert rules of that genre. So, dissonant chords become consonant though minor changes in notes, suspensions are de-suspended and then re-suspended, etc., the music returns to its beginning tonality, suddenly loud sections either end a piece or is followed by a quieter section, or, music is allowed to fade and die away in the ultimate resolution of a piece of music through its complete cessation. In a musical artform we could say its background field is created through time through a reiteration of that which is perceived to be relatively consonant, and, therein, creating a certain uniformity of mood or tone, etc. Then, into this mix, the relatively different is introduced and then resolved b a variety of conventional or less conventional stratagems. That all genres of music, in all musical cultures, generally follow these same deep rules for the formation of a relatively aesthetic form of production. That even unconventional genres when judged to be aesthetical in musical merit comply with these same psychic rules, namely, the creation of a field of relative uniformity, the introduction of relatively dissonant forms of contrast, and, strategies for resolving these distinctively contrasting correlations through styles of harmonic accommodation. Indeed, I have suggested that ‘style’ can and should be discerned through our noting the characteristic use of distinctive forms of resolution used by a composer or artist that stood out from the adoption and adaptation of more conventional modes of resolution. (62)


In the same vein, what are the aesthetic features, e.g., of a ‘good’ poem, i.e., a poem in consensus that is regarded as well-formed, memorable, as possessing a certain je ne sais quoi, etc? Can we apply this same deep gestalt reading of the aesthetic in a poetic context? To do so we would need to discern the poetic field, points of focus, and, the poetic manner of the resolution of the relationship of the former. Moreover, if there is an apparent relationship between the former, the consonance of field and its dissonant points introduced therein, then a process of resolution must already be in place. The richness of that relationship indicating to what degree that text is aesthetically enriched, which in that instance would be as a text that was indeed poetic in its aesthetic intensity and not merely a derivative poem engineered simply through the adoption and adaptation of a poetic genre. To this end the overall body of that text would need to be seen as maintaining a relative continuity of tone or mood or aural atmosphere; e.g., through regularities like the number of syllables per line, a continuity of rhythm, repetitions of rhyme, thematic topicality, and/or, a persistence of a certain mood in voice, etc., regardless of whether the poem were to be a formal one or one written in a much less formal style. Then, through the introduction of relative irregularities and their suitable resolution entertained within that text, or inter-textually contrived, we then get to discern the stylistic integrity of that poetic text to that extent such a consensus can be formed through a close scrutiny of that same text (or textual assemblage). Now, given that perfect resolution perfectly ends the relationship, and, a perfectly resolve poetic text is perfectly concluded it would then appear to follow that a poetic text, or  any text for that matter, certainly one with refined aesthetic intentions, would want to avoid a perfect conclusion and seek a more suitable one in the form of an open-ended sense of concluding that portends a certain je ne sais quoi with a set of interpretations of which one  may well be more suggested as probable?
  A sort of do it yourself.
 Furthermore, the sense of resolution should involve some metaphorical semblance of a turn or revolution in comprehension, a de-mis-representation of representation, an evolution in understanding… in insight… in suggested oversight… with implied ramification that extend beyond the limitations of that text qua a mere text..? (63)


Again, can this deeper harmonic gestalt reading, albeit forever as a work in progress, account for the aesthetics of a novel or play? A long time ago I asked just that type of question. Having completed an integrated harmonic theory of art, and, in a similar manner a harmonic theory of ethic(ally oriented interaction)s, I then realized that the former account could not adequately account for the aesthetics of drama or similar. However, by combining both theoretical structures and treating ethical interactions as the primary aesthetic material for this type of literature I could resolve, indeed, this theoretical defect by noting that the aesthetics of ethical interactions were the central concern in this type of literature centered on inter-personal relations. Quite simply we set a seemingly harmonious scene, introduce elements of contrast, difference, competition, conflict, etc., and then go about finding some form of resolution in an artful manner appreciated as such by the audience. Such an understanding forming the grounds for formulating an integrated theory of drama.
 (64)


I must conclude, therefore, that we can demonstrate that the deeper, harmonic, gestalt reading of the aesthetic significance of a text can be determined through this broad lens that notes ‘field, focus and forger’ of a resolution
 (whose transcendental subjectivity overlaps with the authors, readers, acters/actors, critics, interpreters, etc.). The subjective sense of ‘forger’ has a number of senses from ‘forging forwards’ to ‘forging mere simulations’, and all else that might be found in between,
 etc. (65)


Now, given this deep appreciation of the relationship between the aesthetic and the necessity for relational resolution in order to conserve relational richness and preserve a process of ongoing relational enrichment; in order to amplify the facticity of a relationship, above and beyond the mere materiality of its pre-relational basis, in what manner is there a direct relationship between the aesthetic and the existential if at all? Can we equate the same or should we do so only with cautious qualifications? (66)


The existential aspect of lived experience, indeed, is that pro-relational attitude that respects both its relational basis and its ‘envelopment’ of its embodiments, embeddednesses and embankments, and, at the same time from that open relational perspective oversees both preservation and conservation (as well as creation, dissolution, meta-preservation, etc.
).
 Now, although it is true that an increase in aesthetical (e)valuation can augment existential e/valuation it is not true to say that all forms of ‘positive’ aesthetical e/vluational amplification necessarily lead to an existential amplification sine the latter is trans-ordered and depends on the net degree of amplification all ordered fields contribute collectively. A perfect counter-example would be the aesthetically conducted ritual killing a person or persons, with or without their permission, say, in a snuff movie or a snuff play (even the prevalence of simulated murder or lethal combat in movies and television programs; along with the genre of public executions; and, combat, torture, capital punishments enacted in the Roman arena might all be viewed as counter-counter-examples to this argument?
). (67)


Now, we must ask “why the aesthetic?”, “why resolution?”, and, “why the existential?”, as well as developing our critical understanding in order to “both differentiate and accommodate these overlapping forms of experience usually characterized as positive, productive of meaning and meaningfulness, and generally considered as life enriching, etc?” (68)


Aesthetically oriented experience per se is both de-ontological and pragmatically neutral because we cannot predetermine whether a specific instance of that type of particular experience is going to positively amplify overall existentially oriented e/valuation, be truly neutral in the sense that it neither adds nor subtracts from any co-occurring process of existential e/valuation, or, negatively diminishes overall existentially oriented e/valuation. Only in pre-conditional or conditional exploration of the potential transformations in (overall, trans-ordered) existentially oriented e/valuation could such a determination be speculatively predicted and, then, only on the basis of habits, past experience, testimonial faith, etc. Specific flows in existential e/valuation can only be evaluated through the immediate or retrospective scrutiny of the specificity of that relationship in its relational situatedness as it is found to be enveloped and manifests through interaction be that directly engaged or more merely simulated. In this regard, as implied, existential experience is specifically engaged (and cannot be either particular in type of in more broad, general terms of reference). However, it is also true to say, ideally, that most situational types of behaviour usually incur similar responses and possess similar ramifications. It just so happens to be the case, not absolutely knowing both all pre-conditional factors and the manner of their interactions, that an element of indeterminacy forever hovers over both our decisions, the decisions of others, decisions that lead to a mis-intended expedition of our plans, and/or, all decisions influence by either unintended consequences, or, the relative intrusion of not-intended consequences either overlooked or unable to be specifically predicted, etc. Hence the need for the immediacy of direct engagement in order to evaluate the non-speculative assessment of apparent existential specificity. (69)


Resolution is a crucial element to all forms of interaction given that no relationship could come into (experiential) existence without this necessary force being in place. In this regard, resolution underlies all ordered forms of scrutiny a well being implicated in pre-intentional material, the immediacy of conditional considerations, post-intentional consequences, and, transcendental, trans-cognitive factors of intentional appreciation through trans-intentional acts of judgmental enactment. (70)


In existential terms of reference, a trans-ordered, approach in epistemological treatment is enacted, namely, an appreciation of the relevant distinctions and accommodations that need to be taken into account in order to deliver an overall, trans-ordered appreciation of those judgments in question. (71)


We can relate these three aspects for consideration along the following lines: resolution is at the basis of all forms of judgment and is also instrumental in determining the relational facticity of a relationship as mutually entertained in experience; resolution is at the basis of the six orders and their trans-ordered collective input/output expressed in existential, pro-relational terms of reference; and, although aesthetic experience can amplify existential experience that is not always the case and would need to be determined in the specific appreciation of that relational situation as it finds itself enveloped. So, being ever mindful of a collective, trans-ordered perspective on existential amplification of valuational formation, enacted in and through an existential pro-relational attitude, we should note, therefore, in what manner the aesthetic does or does not contribute to such collective inputs/outputs. (72)


Now, with these definitions, qualifications, insights and observations, etc., let me now scrutinize what is entailed in existentially oriented experience? (73)


Existentially oriented experience, inclusive of aesthetic experience and realized through ongoing resolution, is realized through an ongoing existentialization of the relatively non-existential hence the use of this expression ‘orientation’ (and its allied expression ‘relatively’). Furthermore, as all relationships are entered into and the experience of the relational is psychically greater than the sum of its parts then the existential must co-occur with the relatively non-existential. Existentialization, therefore, is a matter of degree although what is more implied is an orientation whose intensity is such that the existential characteristics are present to such extent, past a certain critical point, that the existential then characterizes the overall nature of that experience. In this orientation one identifies with the essentially informed simulation of that primary relationship in question (albeit as it is also enveloped). In such identification one can also be called on to act on the behalf of that same relationship (through transcendental identification and transdental reservation). (74)


Transcendental experience is often compared to ‘feelings’ just as the aesthetic experience can also be metaphorically nominated/denominated in the same fashion. However, if by ‘feelings’ we usually mean ‘pre-intentional impressions, moods, pains and pleasures, etc.’, then to compare the existential, or the aesthetic, or any other ordered form of experience, to the same means that we have made a psychological category mistake by confusing phenomenalogical experience had in one aspect of the epistemological organization in our psychic hierarchy with that, correctly, found in some other aspects. Feelings are pre-intentional whereas, in distinct contrast, trans-ordered and ordered experiences are had trans-intentionally; being allied with trans-cognitive/trans-conceptual nature of judgments. Standing in front of a very beautiful painting may well elicit profound ‘feelings’ (used in a metaphorical sense), but, on critical scrutiny (through suitable phenomenal-phenomenological, hermeneutical and existential lenses) we should learn to see how phenomenologically distinctive such experiences are. As explored elsewhere, under the headings of time, space, the personal and inter-personal, we need to note their differentiation. For a start, ordered and trans-ordered existential experiences are profoundly non-egotistical given the auto-privileging of the pro-relational, etc. However, given the effective absence of a critical, existentially refined language of nomination and denomination, transcendental ‘feelings’ will inevitably get confused with non-transcendent, pre-intentional feelings or their intentional form expressed as personal desires or ambitions and social aspirations or publicly oriented motivations. It behooves the critical existential philosopher to develop such a language through adopting and adapting language already suggestive of such distinctions. E.g., elation, integrity, relief, an intimation of the sublime, aesthetic indicators, being centered, possessing a good ethos, duty and being dutiful without blind devotion or institutionalized compliance, compactually oriented motivation indicative of a compactual dimension (in contrast to the mere observance of a contractual dimension), harmony, existential excess/surplus in valuational formation, being non-egotistically resolute, a sense of purpose that can be profoundly purposeful (but without forms of over-commitment given a co-associated invocation of the overall transcendental suspension; be that wittingly and/or unwittingly engineered), etc. Or, in addition to an existentially refined technical language I would also argue that existentially oriented aspects of experience could also be put in scare quotes, footnoted, commented upon and/or translated through reparaphrasing, etc. Or, a consequential analysis could examine present implications and future consequences of the style of enaction invoked in order to demonstrate their probability of inducing, evoking or provoking an existential amplification valuational formation, etc. (75)


It is easy to see how, in an existential intensification of experience, words like ‘feelings’, etc., get themselves co-opted, but, it is also my intuition that even though such language is used it may well be the case that through a commonality of shared existential experience that receptive people can see that language is being used in a special sense, being used rhetorically or metaphorically, or as indicative of that which we otherwise would have difficulty talking about and so on. An observation that can be vouched for in the wisdom of many saying indicating the covert understanding of such a dimension. Witness ‘many heads are better than one’; ‘seize the day’; ‘time will tell’; ‘two wrongs do not make a right’, ‘what people don’t know, they don’t need to know’; ‘honour even among thieves’; etc. (76)


We could say, from an existentially oriented perspective, that the ‘aesthetic attitude’ is ‘the entertaining of a pro-relational stance towards an object-state being reviewed in and through an aesthetic light’. Similarly, the ‘de-ontological attitude’ is ‘the entertaining of a pro-relational stance towards the subjectivity of either others and/or ourselves’. And, that the ‘pragmatical attitude’ is ‘the entertaining of a pro-relational stance towards the world where, in our critical deliberations, we seek to make in the best choices for our passage through this world as lived as we all stand both before-others and with-others, as we also stand completely dependent upon others’. That, these three distinct, ordered forms of judgment, which can also able be mutually accommodated on deeper/higher levels of epistemological organization, represent the hierarchical structuralization of our psyches, collectively form the three types of judgment that fall within this classification of determinations (as contrast to the fields of scientific explanations and social scientific comprehensions). (77)

Now, let us explore the role to be played by this ‘aesthetic’ aspect of resolution in the successful employment of philosophical argumentation; noting its relation to intentional processes, and, its implication of the overall suspension; the ramification of this general understanding for the resolution of conflict in general and the existentially oriented expedition of political power in particular; etc. No doubt a full explication would take some considerable amount of time so let me try to be brief in articulating the import of these facets and their intimate interrelationships they have with each other. (78)

Language is naturally schematized through the impact of a near-inescapable
 cultural-intercultural mapping of the world as lived, i.e., as presented in ‘sense’ and the relatively integrated manner how things are (em)placed in this world and in regard to other relevant things more closely associated with the same. Or, noting the observation that conventions (generally) occur in (dense) clusters and that such rulings effectively co-define each other (in cultural life-worlds such as e.g., those life-worlds associated with the driving of car, walking along a street, how people usually greet others, giving gifts, in the reading of a newspaper, the sending of an email, etc., etc. [since all these forms of behaviour must involve associating with others in order to execute that mode of behaviour]). (79)


Similarly, there are a variety of philosophical processes, much like games, with pre-defined beginnings; with a middle chapter or chapters consisting of statements, arguments, positions, definitions, development of tools, etc; and, with the arrival of a conclusion or a series and/or set/s of conclusions… be they well-arrived at through a seemingly sensible use of reason or otherwise. Hence the inevitable use of logic be that expressed covertly and/or overtly. (80)


Obviously, problems are experienced as ‘problematic’. A successful and suitable resolution of that problematic situation is to be experienced with a sense of philosophical relief. What is presented as problematic and finds little relief through philosophical resolution can take on the form of being philosophically controversial should such problematicity be shared by others; should they accept current premises, arguments and conclusion, etc. Then, what is philosophically problematic could take on psychological, social and/or political forms of passive problematicity and active problematization. Even, what may appear to be relatively successful in resolution could still present in new terms of reference a return of its problematic status. The role of the philosopher, in this regard, being a person who attempts to resolve both contemporary and historical problematic issues as well as anticipating such aspects in future forms of discourse. (81)


In the presentation of a suitable argument, there must be an interconnected integrity between premises, arguments and conclusions. Moreover, the existential philosopher, as I would define their brief, is also to run a parallel existential reading of the same in order to successfully existentialize the overall tenor of that style of discourse, etc. By ‘etc,’ I intend to note all relevant forms of confirmation and verification given that we live in one world and that we must make our passage through this same world as transcendentally grounded in the transcendental possibilities of a World of Life. So, in this regard, ‘triangles’ must ‘have three sides’, and, ‘loud noises’ must be considered ‘loud’ in comparative terms of reference to noises that are relatively more quiet, etc. (82)


May I suggest that the earnest philosopher is susceptible to philosophical anxiety and related fields of unease that might arise, say, from environmental concerns, social inequality, less equitable forms of globalization, fake narratives, political chicanery or worse, etc. Seeking a relief from such disquiet motivates them to seek resolution of these concerns arising from both philosophical problems and philosophical problematization, enjoy searching for such methodological solutions, and, take an exceptional joy in that semblance of an approach that appears to comprehend those definitive determinations that diminish such instances of apprehension. (83)


So, in truth, the real philosopher is not going to be impressed by brilliant speculations that have no grounds for their edification nor the bland undertakings of mindless minutiae that do not go anywhere near that which is either interesting or relevant to the advancement of the human condition. (84)


In regard to (the simulation of) our intentions realized in conscious experience (for intentions can be experience nowhere else, thereby, completely ruling out all forms of unconscious motivation but partially ruling in qualified forms of subconscious motivation) the process of ongoing resolution is crucial to their formation and appearance. Indeed, for us, all appearances are intentionally constituted and, therefore, it is only a truism to state that intentions are necessarily constituted in and through experience. To think otherwise is to forget we are embodied, thrown in to a world of appearances and inescapably intertwined in a world of the other who, collectively and individually, have constituted this world for-us as much as we have constituted a same world for-them. Moreover, in the intentional economy there can be no in-depth form of privilege afforded to either the intentional objective, the intentional field or any sense of transcendental subjectivity be it ourselves or that of others (or, for that matter, any non-metaphorical privileging of some form of Divine subjectivity likewise)! Therefore, a sincerely philosopher, thoughtfully thinking through traditional and non-traditional philosophical controversies, should realize that they cannot belong to either the realist camp or the idealist camp however persuasive their short-sighted appeals to reason may first appear. Equally, being neither wedded to positions that absolutely privilege matter, body, mind, self, other, absolute Truth, facts (that cannot be seen to be thought otherwise even if on solid, near incontrovertible grounds given that we could be almost fundamentally wrong but, equally, never absolutely wrong nor absolutely right), etc. Accepting the presence of such natural predilections, to choose either realistically oriented parts or idealistically oriented totalities aside, critically, philosophical progress is made through recognizing such limitations, working with what is to hand, and, casting an existential light on that current topic subject to such scrutiny! A good philosopher should also be an able disseminator, or, hopefully, find other philosophers capable of disseminating such ideas that existentially support of mutual forms of both insight and oversight! (85)


Correctly, intentions arise through processes of resolution, and, therefore, those methods that assist such discrimination should be promoted. As a harmonic process, processes of alignment are also entertained through either re-alignment and/or re-de-mis-alignment (as explored elsewhere). Furthermore, resolution is the result of an ongoing overall transcendental suspension at the very center of the process of judgment (and being sited in this exact epistemological manner cannot and should not be regarded as mystical or mysterious since this expression is no more no nor less that being equivalent to trans-cognitive which is equally trans-intentional which includes both trans-perceptual and trans-conceptual [and that the latter is the raw material, so to speak, for acts of trans-conceptual judgment]). (86)


Intentions are enacted through the sense of resolution entailed in and through overall transcendental suspensions. Moment by moment, our thoughts as simulated representations are resimulated and where their ordered status is either affirmed, disconfirmed, or, metaphorically, put to the side in a process left pending. Incremental shift by incremental shift, our intentions are refined through ongoing processes of review. In affirmation, the status quo persists. In disconfirmation, some facet of our initial judgmental position is actually revised or placed in a position of being seen to need revision. The last apple in the fruit bowl looks edible, but, on closer inspection I see that it has well-passed its due by date. The pears I bought two weeks ago looked ripe and ready to eat, but, I found they were as hard as rocks. Two weeks later they look no different, but, suspect I will need to find a fruit knife now in order to ascertain if that is or is not the case? We should never expect that our expectations to be absolutely as expected, but, hopefully, we should expect most of our expectations to be as expected. Conversely, we can never be absolutely wrong in our interpretations of our simulated representations of this world as lived. The last apple in that fruit bowl was still an apple even if had started to rot, although, now, no longer an edible apple. Those pears may still not be ripe, but, they still persist as pears. Hence this conjecture that, among various disciplinary procedures, philosophy takes to hand what is to hand and in an ongoing process of review either confirms the current assessment of identity through a confirmation of the configurement or constitution of its alignment found able to be reiterated in a process of re(-)alignment or finds that it must revise such a prior assessment when such iteration fails to find this iterative confirmation through re(-)alignment, and, awaits a process of re-de-mis-alignment in order to refind and refine that necessary degree of alignment being sought once more. Incremental judgment by incremental judgment alignment is either confirmed or disconfirmed. What facets are either confirmed or disconfirmed, and, later, either verified or de-verified? Primarily, correlations, accommodations, and/or, transformations, etc. In effect, judgments are intentional deliberations enacted through trans-cognitive appreciation if and when such judgments are able to be executed. Those moments being realized through resolution. The judgmental economy engineering such deliberations through the gestalt interactions between the dialectical apects of fields, focus and forging. In such an economy incremental reiteration eventually leads to transformational re-iteration. At this point of bifurcation, questions of affirmation or disaffirmation are left behind in a relatively radical process of transcendental re-direction (although it could also be argued that, internal to the moment, each and every moment is actually re-born in a process of re-direction even though that process of simulation through resimulation rarely results in externally re-directed process of transformation realized through re-directed re-simulation. (87)


What are the philosophical ramification of these views that suggest a virtual equivalence between resolutions, suspensions, judgments, pro-relational attitudes, an existential stance, etc? (88)


Phenomenologically, we need to know what is to hand and the limitations of both this review and that being reviewed; hermeneutically, we need to know what conventions are in play and refine the manner of their exercise; and, existentially, cast a pro-relational light on the prior proceedings in order to elicit the reformational dynamics of both insight and oversight.
 From the perspective of this discipline of the philosophical we can observe the critical nature of this type of endeavour arrived at through processes of alignment between correlations, etc., and the ensuing rectification of truth determinations that must follow on within its wake..! (89)


Applied to the pursuit of political power and other forms of political practice (in the running of families, friendships, companies, etc.) we now find ourselves in a better position of appreciation that, generally, more often than not, ‘power talks to truth’, and as a result, in this Contemporary era, ‘truth needs to talk to power’ once more in order to restore a suitable balance between power and truth. That only in a dynamic equilibrium between these two cultural poles can the various inequalities in society be progressively rectified and renormalized in existential terms of reference. (90)


Elsewhere
 I have argued that in attempting to cut through a discourse where power speaks to truth, insisting on its ‘truth’, if that discourse is or acts as if it were the major discourse in that field of converse then we have two courses of action, that could be run in parallel, namely, on one hand, a relatively non-existential two-step course of action, and, on the other hand, a relatively existential one-step path to progress along. Perhaps, both paths need to be mutually enacted simultaneously rather than just chancing our luck on adopting one course of enaction alone? Let me outline what this dual positioning entails. The major discourse is the default mode in all relevant argumentation. Like the boiling of water, as an analogy, a certain additional degree of energy is needed in order to create this change of state, this transformation of phase. So, in confronting a major discourse, adherents of a minor discourse contending with the former need to work even harder in order to overcome the ‘inertia’, the ‘mindless magnitude’ of habitual opinion, the ‘dead weight of incumbency’, the counter-reactive resistance of institutionally ensconced privilege, etc. Progress in this direction necessitates both a deconstruction or dismantling of the hitherto uncontested axioms that both ground and found that major discourse and a suitable replacement of the same by a new now more powerful discourse able to immediately demonstrate a greater degree of promise than that offered by the former discourse. In contrast, but not necessarily in any adverse sense, an existential approach ‘listens’ to the relationship in question in order to immediately respond in a manner in keeping with its existential remit, aspirations, unobstructed trajectory that would skillfully promote the existential transformation of this discourse through its ongoing 
simultaneous de-construction/re-construction. No revolution will ever succeed if nothing more powerful can replace the discursive power relations of that already established. Some might argue, e.g., that Gandhian spirit of peaceful non-violence was the moral force that ensured the collapse of British imperial power in India. On the other hand, others might argue that violent forms of protest had the upper hand in this process of political transition. Unfortunately, this splitting of the Indian Subcontinent into the new states of India and Pakistan was a birth born in blood and this fact alone might support the contention that an ethos of non-violence had nothing to do whatsoever with this process of political transformation. However, as a counter-counter-argument we might add that violence for the sake of violence accomplishes nothing, indeed, quite the opposite. That the degree of death and destruction enacted is often proportional to the extent violence is able to be perpetrated. That, ultimately, violence unchecked is destructive of political culture and counter-productive for assisting in the making of a constructive transition from one political system to some other political system, from one major discourse to another major discourse.
 Unfortunately, arguments for constructive-violence may well win the day… especially in the light of the fact that few democracies have ever be able to win their freedom through the fiat of some ‘noble prince happily relinquishing their power for the democratization of their state….’
 (91)


Speaking ‘power to truth’ appears to be an all too prevalent phenomenon in recent years. Along with fake narratives, fake histories, fake truths, fake news and false claims of fake news, and so on, the Contemporary politician must wonder how they will fare in this brave new political world if they make a stand and attempt to go against this hypocritical tide of self-serving propaganda that so obviously cannot have the best interests of the sate and its people at heart. People must work together and the more we work together the more success that will be achieved. Whereas, in contrast, the abrogation of power by populists is only to further their own ends even if dressed up in the will of a so-called majority. If such disruptors really sought the betterment of their societies then they would be promoting the best interests of that state through inspiring a more productive coming together. Alas, people are more inclined to believe want the want to believe, but, surely, not all the people can be fooled all the time…? (92)


On one hand, there appears to be a place for the de-construction of the ruling paradigm and its suitable replacement though some form of a more productive reconstruction. On the other hand, there is also often an urgent need the existential re-construction of the current discourse through a suite of suitable responses that are able to both disable that ruling paradigm and rebuild a new way of seeing things that appears to proffer greater degrees of valuation formation, or, rather both valuational reformation and re-formation. Let me signal this approach through the use of the expression ‘con-construction. A process that may well also need to avail itself of non-pro-existentially orented ‘deconstruction and reconstruction’. I.e., that through a suitable mix of con-construction, de-construction and reconstruction a new mode of discourse is born preferably through ongoing evolution rather than disruptive forms of revolution. In the light of this existential hope how are we to go about this existential engineering of con-constructive forms of evolution-and/or-revolution?? (93)


The r/evolutional economy, conducted in a critical philosophical manner, revolves around how we sort the relatively relevant from the relatively non-relevant, and, define these relevant correlations, accommodations and transformations, etc., within the specific requirement of that engineered economy. Let me explore the significance of this insight (that we do this feat through the relevant appropriation of correlations, etc., in the hope of existentially re-directing relatively positive transformational outcomes. (94)


The world is represented for-us and by-us. Without others there could be no language, and, that language is already hierarchically mapped out for us in sense, meaning and meaningfulness. We see an apple, we desire to eat it (sense)… we can eat it as it is, or, use a knife to either peel and/or slice it (meaning through the adoption and adaptation of genres of behaviour [through the duality of both ‘reading’ and/or ‘writing’ of behaviour] in our perception of a con-textual situational type)… and experience its existentially oriented meaningfulness through engagement; be that merely looking at that apple and/or eating it, putting it aside for later, taking it in our lunch box to work because one is on a diet, etc. Obviously, we also constitute this specific significance for-us through engagement and subtly or less subtly re(-)constitute the apparent or not so apparent intent of that text in question. (95)

This economy of significance is realized in and through a representational economy centered on an intentional economy, etc. Hence phenomenal-phenomenological presentation, hermeneutical representation and (non-systematic) existential re-presentation (through which we discern the relative, specific existential richness of that engagement in question). Look closer at the world and you will always find more there than the mere reality of your expectations and memories. So, in and through this partnership with the world and others we mutually re(-)constitute this world as lived. I.e., through incrementally arrive at non-chaotic representation and non-incrementally engineered chaotically re-presentation (even if the latter, as a bifurcation, is to be arrived incrementally). The ramifications of such representation/re-presentation, experienced as a state of simulation (as the simulation of a series and/or /set/s of simulations, and, not realized through any simulation of the pre-simulated or trans-simulated) are immediate implications and future consequences. Hopefully, through such an engagement, we find the ensuing representations/re-presentations are realized in a positive manner, i.e, in the realization of an additional, positive existential enrichnment coupled with the preservation of the richness already being preserved. Imagine the difference between having a coffee by yourself in a café… or, having that same cup of coffee with a friend you enjoying conversing with… or, you were able to share a long leisurely cup of coffee with your favorite author, or favorite artist or your favorite philosopher (dead or alive)… (96)


Now, I am going to argue that on a relatively superficial level of consciously directed intentions we can engineer the pre-conditions for existential processes of enrichment, both insightful and oversightful, through constructing/reconstructing correlations, accommodations and transformations, etc. Thereby engaging positively productively patterns of existent con-construction. Let me explain. (97)


The brain is bombarded with information. The mind has to make sense of it. How we do is the miracle of life, the mystery of hman existence. (98)


The rules we invoke merely walking along a street, e.g., are vast and open ended. On the street we have rules for avoiding our collision with others, how to greet people we know well or do not know at so well, rules for crossing busy streets and navigating laneways that are not busy at all (and where so-called jay-walking may well be unavoidable), etc. How is such complexity negotiated in the apparent simplicity of merely walking along a street? (99)


If we were to learn how to ride a bike our first efforts can be quite clumsy. Indeed, I remember well my first attempt and having to land in a hedge as I did not have enough confidence to conduct a turn or knew how to stop it before colliding with that convenient hedge. But, when the physiological routines of cycling are mastered we cease to think about them in any great detail. We just get on our bike and head off. We learn a certain skill and then no longer have to exercise great awareness of all that that entails. In effect, we have modularized our learning. When I walk along a street one foot follows the other without too much thought. Or, when I sit on a bike I pedal and steer the bike without too much thought allowing me to then concentrate on how to arrive at my destination safely, or, look at the passing landscape, or, think through some philosophical problem when I would be better off looking more closely at what is ahead and what is behind and if people are in their cars and about to open their doors in my immediate flightpath. (100)


These learnt ‘routines’ can be nominated with a name, and/or, denominated with a description. So, e.g., I am ‘walking’ along the street as I intend to ‘go shopping’. Or, I cycling off to the supermarket in a hurry by that mode of transport in order to go shopping before that shop closes for that working day’. All such names and their descriptions constitute the ‘sense’ of that intention. All overlapping items of sense are located in our cultural-intercultural mappings of the world. Moreover, all such mapping is hierarchically constructed. So, e.g., ‘walking’ and ‘cycling’, etc., are ‘modes of transport’ which, in turn, fall under as a certain mode of movement of my person, etc., in contrast with ‘eating’ or ‘moving my arms’ (unless I am actually rowing), etc. Furthermore, in the enaction of patterns of behaviour we find a parallel duality between their apparent ‘writing’ and ‘reading’. I know how to walk, and, I recognize when others are walking. In addition to this duality between ‘writing and reading’ we also have error noticing and correcting mechanisms in play. Indeed, much like dancing a certain dance, say, a waltz, the fact that it is usually three steps to bar means that if we dance either two or four steps we both noting it is wrong and attempt to rectify this mistake in enacting the next bar of that dance. On other words, we might speculate, that all routines are based on more basic routines which can channel an ongoing rectification of those metaphorical processes of writing and/or reading. Collectively, through language, mapping, routines, sub-routines, nomination, denomination, error noting and error correcting, etc., etc., we make our passage through this world with others, with-others… given, too, that we are absolutely powerless to make our passage through this world without the mutual ministrations of others… and our care and concern for others likewise… (101)


Upon such complexity, the simplicity of our intentions can be enacted… through ongoing processes of resolution. (102)


Resolution, as noted, is an economic affair. Hence, dialectically, the archetypal harmonic progression of consonant field/s, dissonant focus/foci, and, the resolution of their relationship within the wider relationship of the overall harmonic economy.
 (103)


How do we progress our representative understanding of a certain situation and move it in a more existential direction? (104)


By noting the apparent phenomenal-phenomenological nature, etc., of that current representative understanding to date, and, then, re-writing the same in a pro-existential orientation.  We do so by noting that intentional constitution in terms of phenomenological correlations, hermeneutical accommodations and existential transformations, or, more correctly, to what extent those transformations have an existential complexion, i.e., have a pro-relational attitude, have existentially oriented ramifications, appear to demonstrate direct existential hallmarks and indirect existential indicators, etc. Then, by tweaking those parameter, we hope to engineer the positive beneficial amplification in valuational formation through, first, either the orchestration of valuational amplification through incremental non-chaotic addition (for increasing positive valuation) and/or incremental subtraction (for decreasing negative valuation), and/or, second, positive beneficial enhancement through triggering non-incremental chaotic bifurcations. How do we know we are making existential progress in this regard? Through observing and instantiating positive habits and refraining from negative habits, deferring to knowledge either local or non-local in orientation, intuitively engineering an enrichment of that relationship through advancing a greater degree of psychic self-alignment (of that relationship itself as it is relationally situated in this world as lived) by instituting and maintaining this form of a pro-relational attitude. (105)


To this end, of advancing a progressive existential enrichment, we need to understand how relationships, in their situatedness, can be directed through positively productive methods of non-chaotically oriented redirection and chaotically oriented re-direction; and, possess and exercise an ability to critically appreciate the ramifications of the enaction of such interventions.
 Basically, an appreciation of self-alignment is instrumental in such critical enaction and critical appreciation. (106)


An appreciation of the ongoing simulation of the representation of the situated relationship in question is crucial to such interventionalistic directiveness. In the representative economy the complexity of identity is simplistically simulated through an awareness of relevant nominational-denominational differences, mapping, an awareness of potential and desired outcomes, etc. Representative shifts in denomination are basically tweaks of relatively superficial features with or without minor nominational shifts in overall significance.
 E.g., I see my friend nearby. I see them coming towards me, waving a ‘hello’ and smiling. I am now talking to my friend standing beside me. In this series of transformational shifts, we merely need to note that my friend has relocated themselves, that they are now in my immediate proximity (standing beside me), and, appear in a very friendly mood and happy to converse. A very different situation has arisen but one that is very easily comprehended. In effect, we could say significance is modular in its constitution and variations in identity are usually relatively superficial and non-radical. However, just modest variations, minor introductions of additional features or details, the minor subtraction or overwriting of additional elements of identity can, all in their own way, trigger bifurcations should such points of chaotic re-direction be approached and entered through incremental shifts in such configurations, etc.
 That no bifurcations are equal, each point of chaotic re-direction being unique. Therefore, some bifurcations are going to be relatively radical despite their minute incremental input! Hopefully, prospective bifurcations are intuitively or non-intuitively appreciated in the light of their potential possibilities for positive existential enhancement. Therefore, negative bifurcations are to be avoided. By ‘non-intuitively appreciated’ is meant a certain calculated prediction with a imputed degree of certainty based on a critical appreciation of past historical occurrence/s directly or indirectly experienced (say, through testimony, etc.). In contrast ‘intuitive appreciated’ describes predictions based on analogically similar situations with a certain degree of predictive uncertainty. (107)


Reasonable forms of intervention are ever dependent upon the reasonable appreciation of our intentions as thematized in and through a relevant and well-exercised aspirational economy (as explored elsewhere). Noting (the three aspects of this economic scheme) in what manner and where we realistically stand; where we wish, idealistically, to arrive in terms of our personal ambitions and./or social aspirations, and, pragmatically asking how we can achieve such aspirations and/or ambitions.
 Hence this mnemonic of ‘where, why and how’. Because intentions, whether in single acts, projects, programs and/or prospects, cannot immediately be non-virtually realized, through a process of ongoing resolution, it follows that such processes must be well-directed over a certain course of time. Therefore, in those non-virtual economic terms of reference, an aspirational deficit or potential difference must be cancelled or crossed in order for that aspirational desire be realized. In this regard, I am arguing that only through well-directed processes of resolution will such economic desires be realized. Indeed, at the very heart of the intentional act, itself, we find these same economic terms of reference by virtue of the intentional directed towards the intentional objective in my first sense of the intentional. The second sense being the motivation that propels such intentional directedness in its first sense. That a third sense can be imputed wherein our first two senses are economically appreciated and resolved to some degree or other. The very existence of that relationship entertained in judgment, etc., must imply some minimal degree of resolution otherwise that relationship could not be engaged whatsoever, etc. Hence the minimal co-relation between encounter, recognition and engagement in order for the intention to be realized in and before conscious attention, etc. Ultimately, intentions register this potential difference and, through some degree of resolution, must realize to some minimal degree a resolution of such differences. Continuing the previous example, a student might wish to go to university but, at some point, realize that either this course of studies is not for them, for the moment or at any other time in the future, or, that they would like to continue and, hopefully, succeed. Hence the point being made here, namely, that intentions are micro-aspirational desires whose realization necessitates an overcoming of this potential difference of the current aspirational differential, and, that the only way that this can occur is through ongoing processes of resolution enacted in suitable relevant frames of reference, etc. Of course, at the heart of this matter are the utilization of ongoing, overall transcendental suspensions that, hopefully, are well-informed, well exercised and relevant to current intentional preoccupations. (108)


As argued, I have noted how the modular manner of our intentional processes expedites the engineering of processes of both non-chaotic redirection and chaotic re-direction through the input of incremental shifts in intentional constitution. Taking an existential tack, we hope that this process can be pro-relationally beneficial through the adoption and adaptation of a pro-relational perspective; through a process of transcendental identification we intuitively identify with the relationship as it is situated in lived-experience in order to be better informed as to what might, positively, augment and enhance the ensuing valuational formation of that process beyond a mere process of valuational preservation. (109)


How is this existential attitude to be translated into suitable processes of enaction? Or, in reality, to what extent can our virtual imagination extend beyond the simulated to be suitably enacted? (110)


By observing that all simulations are not equal, and, simulations need not remain, more or less, an equal of themselves! Moreover, simulations are open-ended even if somewhat analytically constrained through phenomenological characterization, etc. I am growing a jonquil bulb in a pot. I look at it. I can always look more closely at although there are limits. I can remember when it flowered, attempt to appreciate if it is in need of water, needs to be weeded, has not enough sunlight, etc., etc. Similarly, all our relationships can be looked at along similar lines, in greater detail, multimodally, in an apposite frame of consequential analysis, in terms of its social ramifications, etc., etc. (111)


Moreover, by realizing not all resolutions are the same! All resolutional pathways are such that none can be equal even if similar or have similar outcomes. Furthermore, to the best of our ability, we need to appreciate such differences in both non-existential terms of reference and, more importantly, in existential term of reference. In other words, we need to grasp the probable outcomes ensuing form a certain course of enaction, and, we need to be able to comparatively assess its existential impact on the richness and enrichment of that relationship as it finds itself situated in this world as lived. Asking, does that relationship in question prosper, and, does it also have a beneficial impact on those proximate relationships that overlap that primary relationship in question? (112)


How is relational resolution entertained? In and through the ongoing, overall transcendental suspension. ‘In’ this suspension, and, ‘through’ its suspension in turn, etc. But, if that were to be the case how, on one hand, is resolution realized between the relatively dissonant nature of gestalt focus in its field of relative consonance, and, on the other hand, the economic nature of the suspended economy? By linking the co-associated parallels that can be theoretically envisaged between these two economies, etc. By ‘consonance’ we can note its parallel with the hermeneutic, meta-textual nature of fields. By ‘dissonance’ we note its parallel with the phenomenological, textual nature of gestalt focus. Then, we can note the parallel relationship between the former is essentially isomorphic with the process of resolution, i.e., the resolution of dissonance in its consonant field mirrors exactly the non-textual, existential aspect in the progression of the overall suspension. (113)


Seen in this light we can see how the harmonic economy mirrors the suspended economy, and v.v. Then, being seen at the center of the intentional economy we can approach all other oriented economies through the perspectives being utilized to re(-)view how that intentional economy is being re(-)thematized additionally through those more specialized lenses; i.e., be that through representation, aspiration, consequential analysis, logic, psychology, a certain philosophical approach and/or an existential, pro-relational orientation, etc., etc. (114)

Dissonance, e.g., is never absolute but relative. Similarly, consonance and resolution. Because dissonance is not absolute dissonance then it is not unrelated to consonance, indeed, it is defined through that relationship, but, only relatively. I.e., in relatively superficial terms of reference. Therefore, beneath the dissonant structure is a semblance of continuity that allows it to also participate, through accommodation, in the consonance of that co-associated field. Re-establishing this relationship between dissonance and that field is where resolution is enacted. Resolution is a dialectical affair, being a state of affairs that harmonically entails both ‘difference-and-non-difference’. Now, because the relationship in question is founded on this dual accommodation, or, i.e., relatively grounded on this dialectical union of both difference and non-difference, then for that relationship to persist, either in non-virtual and/or virtual terms of reference, then that relationship in lived-experience must never meet absolute resolution. As a result, resolution must continue to be continually discharged in order for that relationship to persist both in lived-experience and in simulated fact. Hence ongoing resolution (be that from either the side of the person making that judgmental appreciation and/or from the point of view of that simulation per se; to that extent this relationship is accepted as an experiential fact. I.e., to that extent this overall economy is in a process of re-iteration, through ongoing resolution, be that from the side of transcendental subjectivity or from the transcendental objectivity of the intentional objective being explored. So, conversely, if one is actually engaged in an intentional experience then it must follow that a relationship is in lived-existence, and, that dissonance and consonance are already being continually resolved in and through that relationship by means of an ongoing transcendental suspension, and, in and through its ontological equivalent/s. Just as personal subjectivity is not absolutely possible without the relative presence of our also experiencing inter-subjective experience, albeit through the perspective of that subject/s in question, so, too, epistemological orientation could not be appreciated apart from some parallel form of a co-existing ontological orientation. Indeed, as all relationships are directly engaged, in order to be in a relationship, it follows that our access to the world and the world of others must already be in place, and, that the same argument also applies with an equal force to the subjectivity of our own transcendental subjectivity, albeit as simulated through an ongoing process of re(-)simulation). Fortunately, being embodied, means to some considerable extent that the simulation of our subjectivity is relatively privileged although, again, not in any absolute sense. (115)


How might we utilize such insights in engineering processes of existentially oriented oversight? By seeking to understand what dissonant features are present in that relationship in question and engaging their relative, ongoing non-absolute resolution. In this regard, philosophically, what is either problematic or is being treated as problematic automatically presents us with what is relatively dissonant. Resolution of that problematicity automatically realizes our relationship with that under question, and v.v. In the light of this insight we realize that our understanding must have already confronted the essential configuration of this problematic concern. Therefore, given a dialectical relationship between both insight and oversight, to the extent a passive reading of the situation is the obverse of an active reading of that same situation, then it follows that through close(r) reading/s that this dialectically relationship can be exposed before our critical review and, therein and thereafter, allowed to re(-)direct our behaviour accordingly. I.e., in and through an existential pro-relational attitude that oversees the creation of valuational e/valuation, preservational richness, and/or, conservational enrichment, etc. In effect, applying processes that tweak relatively modest shifts in the modular configuration of our intentions that oversee nominative-denominative transformations, etc. Hoping, of course, that such envisaged shifts actually do deliver more positive, beneficial outcomes than those engendered before such critical appreciation. (116)


How might such (aesthetic) ideas (of ongoing resolution) translate to a political arena? Given that we are all individually powerless, it implies that we must all be politically engaged with the other in a variety of forms, to varying degrees. Given this all pervasive political dimension, how might we affect existentially oriented shifts in policy formation, enactment and critique, etc? By ‘speaking truth to power’, rather than letting, on its own terms, ‘power speak to truth’! Briefly, what might this entail? (117)


A dynamic balance between ‘truth speaking to power’ and ‘power speaking to truth’ needs to be observed and promoted.
 If this balance is not observed then pre-conditions and conditions need to be instigated in order to induce this form of balance. Enaction, being through others, must to some extent already observe this (transcendental) requirement. Therefore, rectification may well need to be operated through a promotion of forms of dissemination either already in place and/or are being called for and brought forth by that relationship itself. Dissemination of our intentions and aspirations is crucial in political life; although when ‘power dictates to truth’ overseeing a process of such renormalization might not be a safe process to overtly demand and collectively reinstigate. On the other hand, de-ontologically, we must hope that there are people who are well-motivated and think it their duty to insist on such a balance, etc., and who can find enough collective support to ensure a permanent degree of success in this regard. Indeed, under normal circumstances of balanced disquisition, the more successful we are in our dissemination the more successful we should be in the making of our passage through this world as lived with others, with-others. Unfortunately, when not completely subverted or ideologically distorted, discourses have a discursive habit of aligning either with a conservatively oriented Right or a non-conservatively oriented Left. So, the able politician has a task ahead of them in order to transmit a disseminated message that can walk down the middle without being successfully eviscerated by either camp. In this regard, the disseminated discourse should appeal to both conservative aspects of relevant identificational ‘continuity’ and the relative discontinuity of progressive elements by articulating a careful and concerned balance of both ‘continuity with transformation’ and/or ‘transformation with continuity’. The adept politician agile enough to conduct such a task should eventually get to see their discursive constructions take on a major status in this regard should such relatively non-ideologically oriented positioning/anti-positioning deserve such ‘political’ recognition?
 (118)


Hence the related importance of an aesthetic understanding being present as the basis for all forms of judgment given that judgments are delivered through relatively harmonic processes of resolution. (119)

3.    The Art of Philosophy 


There is an historical debate as to whether the critical pursuit of philosophy is an artform and/or a type of science or social science?
 I would like to accept both sides in this debate albeit with some serious qualifications. In this essay, let me concentrate on the conductance of this topic as an artform. (120)


One role of the philosopher, in my opinion, is to take that which either appears to be problematic or is rendered as problematic through closer scrutiny and resolve the questions posed by such considerations. As an ‘artist’ the philosopher then suitably and successfully resolves such difficulties to a degree that satisfies a normal and critical level of enquiry. A critical review of the probable ramifications of that type of resolution would then need to ensue. (121)


In this regard a number of metaphors might proffer a more profitable way of seeing this type of undertaking. E.g., a doctor (making a diagnosis and curing the ‘patient’ with suitable and successful forms of treatment, etc.); a detective (out to interview a number of suspects but in this case finding the ‘culprit’ who best matches the ‘crime’ so that they can then eliminate all less relevant possibilities, etc.); a person who conducts form of linguistic reprogramming (in order to induce both an apparently inevitable insight and ensuing oversight, etc.); an ‘existential gardener’ (out to both ‘weed and water’ the philosophical landscape, etc.); a judge and jury (with the defendant in the prosecution appealing eventually to the reasonableness of public opinion, etc.); and, an artist (painting an unmistakable picture of what there is in this world even though, of course, a philosopher has to ‘paint’ an abstract vision
 of this same world as lived, etc.), etc. (122)


Like all metaphors there is always the fallacy of the over-extended analogy. We can always take things too far. An abstract ‘like’ should never be mistreated as a literal ‘is’. Should a philosopher be treated as a ‘doctor’. I.e., as a person dealing with the treatment of disease or similar, as someone that needs to be very well trained and registered, as someone when they get it wrong should be sued, and so on. Of course, this analogy is temping. It has been my observation that a good doctor has intuitive understanding of their patient from the first few moments of meeting or re-meeting them. Skillfully, they thematize that intuition through an artful asking of questions and not by merely following some mandatory investigatory guidelines
 for dealing with all possible worlds. In an emergency, a checklist is not advisable.
 When there is the relative luxury of time such a bureaucratic approach for the sake of thoroughness can then be re-instigated. The patient does not have all illnesses under the sun and it is the task of the physician to confirm, and then verify, their intuitions in this matter. The patient may well have either a certain relatively adverse condition or a set of conditions and it then behooves the clinician to prioritize a treatment regime accordingly. In a conventional reading of this metaphor we are set up so as to see two key-points, namely, diagnosis and treatment. A number of other connotations could also be covertly implied around ideas of illness, medicine, recovery, an ideal of philosophical health, etc. More explicit is the idea that the philosopher is both a diagnostician and clinician; ready to assist the philosophical inclinations of a person who is either not a philosopher or a philosopher who is relatively less skillful. (123)


Not taken too seriously this metaphor has some utility in attempting to understand the vocation of the serious philosopher. Because identities, processes, etc., cannot be treated in an absolute mode all understandings of reality, be they explanations, comprehensions or determinations, deserve to be dialectically qualified. The adoption and adaptation of any absolutistic
 position invites an automatically commensurate degree of ideological distortion hence the usefulness of using overall suspensions and realizing that a critical philosopher cannot escape their interactive utilization in the positive formation of both insight and oversight. Correctly, a critical philosopher takes what is to hand, translates it through the auspices of the overall suspension and seeks to determine both its existential actuality and potential. All else needs to be diagnosed as such, and, as a basic form of treatment be subjected to the overall transcendental suspension in order to determine the relatively real from the relatively unreal or non-real or not real, and, in determining the degree of transcendental pro-relational actuality then discern to what extent valuational formation has the additional potential to be amplified; be that through either incremental non-chaotic orchestration and/or non-incremental chaotic enhancement (assuming such amplification is positive, i.e., ensures a preservation of relational richness and oversees additional forms of positive relational enrichment). (124)


In using the metaphor of the detective all philosophical suspects remain ‘suspects’ if their expression and dissemination of a defective, unsuitable type philosophy can be suitably demonstrated. Here, the ‘crime’ can be none other than the fact that a suspect philosopher and their philosophy needs both exposure and being exposed in order to commence a rectification of such distortions. However, the greater crime is rightly suspected suspects who are also incapable of finding significant insight and oversight by virtue of the fact that they epistemologically and ontologically over-committed, are denialists or fervent supporters of any form of philosophical or political ‘ism’ from idealism to realism, from short-sighted empiricism to over-speculative forms of rationalism; be these ideological forms associated with religious or non-religious forms of practice, be they political or non-political in orientation, etc., etc. The presuppositional ground, here, being that all forms of extremism cannot suitably reflect reality, need not apply as a position to represent reality in whatever aspect that is being invoked, and, rightly, need to be disposed of in order to prepare the ground for more productive forms of philosophical insight and oversight. Not that such extreme positions have nothing to say about reality, being metaphorical in their modelling they must mirror the world as lived to some extent, but, being extreme and off-centered, that in attempting to be representative they are less representative and more inclined to misrepresent the same. That, in being deconstructed etc., they may well have more to say through that process of de-misrepresentation which would then demonstrate this point that such constructions are philosophical undesirable and should be either ignored or, if necessary, philosophically disposed of through a suitable process of critical scrutiny. (125)


How does this philosophical detective operate? By knowing the difference between the relatively existential and the relatively non-existential, and, when and where possible, how to transform the latter into the former in and through a process of existentialization achieved through either the witting and/or unwitting utilization of the ongoing, overall transcendental suspension. That all else is secondary to the primacy of these concerns! (126)


In line with previous reflections this detective operates on the dual tracks of both the non-existentially and existentially oriented patterns of mutual behaviour; i.e., through suitable forms of deconstruction and reconstruction mirrored by con-construction. To some extent, with a need for a certain degree of qualification, we could say that these two realms of the non-existential and the existential parallel contractual and compactual realms of endeavour with the more interesting areas of concern operating at the deeper level, hopefully, of their mutually beneficial interaction.
 (127)


What is philosophical insight and philosophically directed oversight? Let me explore this aspect of the philosophical project as an ever-ongoing program within the philosophical prospect/life-world with an eye on my third metaphor of linguistic reprogramming. (128)


All writers, like all artists, need to be economical with the exercise of their crafted artform. But, I have found that sometimes we can be too economical. Philosophy expressed through short propositions or aphorisms can be quite taxing for the reader as they ‘jump’ from one sentence to the next. Or, in this busy age of the Internet and social media, excessive work or study obligations, people do not have the time to read hundreds of pages of finely crafted prose. Hopefully, writers must strike the right balance in keeping with both the relative simplicity and complexity of their topic for disquisition. In this regard, I would argue that many skillful writers are constructing a form of linguistic reprogramming wherein the reader is being led to a point where they make an inevitably jump in and through the machinations of their own intellect. And altogether more satisfying and more permanent change in thinking. I.e., simulating a process of insight that is experienced by the reader for themselves, effectively, by-themselves. That following on from such insight formation relevant forms of oversight can then more successfully proceed; be that in merely simulating the apparent intent of that text or engineering more attuned forms of intervention in this world as lived as they make their passage through this world with others. (129)


How might we define insight (and by extension the re-directedness of oversight)? As a chaotically delivered state of greater alignment between ‘the apaprent simulation of reality’ and ‘the apparent reality of that simulation’. I.e., the appreciation of a chaotically delivered process of re-alignment. By extension we could argue that oversight is insightfully re-directed frms of intervention that promote relational richness; i.e., promote either current preservational richness and/or conservational enrichment. By ‘chaotically delivered’ is implied the pre-conditional need to incrementally engineer the non-incremental, chaotic delivery of insight, etc. In this regard, my metaphor of the linguistic reprogrammer is that through reengineering a certain psychic context and background we can induce the chaotic delivery of insight where through that change of state we become both better informed about the nature of that reality in question, and, the reality of that reality in question. In other words, a linguistic reprogrammer is a person who through a certain text, series of texts and/or set/s of texts reshapes a certain psychic background that then sets us up to see things quite differently once that change of state is triggered and appreciated in its own new terms of reference. (130)


Politics and religions, e.g., are both very good at linguistic reprogramming. They set up before us some form of problematization and then seek to resolve the same with their own take on this world. The repetition of religious rituals, the reiteration of points made in sermons, the reoccurrence of themes concerning propriety, de-ontological duty, parsimony, etc., all contribute to this ever-present presentation of that which is problematic along with the promise of a resolution of these conundrums being delivered through the use of the same media. In Western religion there has been a tendency to stress a self-perception of sinfulness along with a need for salvation. Through continual reiteration such relatively novel identity is induced along with the motivation to overcome the sense and semblance of such a deficit. (131)


But, we should also recognize that linguistic reprogramming can be very subtle. A good novelist sets us up to imagine the various scenes as set forth in their book. Almost effortlessly, we can be incrementally ‘driven’ through that novel. Or, in the case of the philosopher, have a new way of seeing things crafted for us through our very engaging with the text or texts in question (especially if that text itself is found to be engaging). On the other hand, this might be a less productive consolidation of our current points of view, whereas, it would be more useful and relevant to see the world afresh, and, in a manner that is not extreme, not ideologically distorted, and, capable of inducing a series of insights which, as a collective set, have the power to existentially re-direct us in a more richly rewarding relational state through the pursuit of its ensuing oversight. By ‘richly rewarding’ is meant either the existentially oriented preservation of relational richness and/or the existentially oriented conservation of relational enrichment… although both senses are usually intended. That this concept of richness/enrichment, through ongoing re(-)enrichment, also implies increased access to relatively novel modes of engagement, an intensification of the same, along with processes of re-envelopment through multi-modal forms of transformation where additional significance is created through a folding over/re(-)folding of the former.
  Essentially, through such positive reprogramming, our vision of the world, be that either philosophically and/or non-philosophically entertained, should be existentially re-directed at the relationship/s in question, and those parties found therein, in order to oversee, when and where possible, a promotion of the psychically oriented benefits that can flow from such positive re-direction (be that either in virtual and/or non-virtual terms of reference
). I would argue, therefore, in the light of this exploration of this metaphor, that a good philosopher is a person capable of existentially re-directing a person in a positive relational direction by the means of such linguistic reprogramming. Although far short of brain-washing, the considered aim of the philosophical writer is to existentially induce positive shifts in critical thought in order to induce the chaotic delivery of more positive attitudes towards this world as lived in the hope that the reader’s interventions in this world will amplify the valuational formation to be realized therein arising in and from such positive pro-relational enhancement. Or, put more simply, it is to be hoped that the inducement of insight, through re-alignment, will lead on to more beneficial forms of oversight… (132)


My fourth metaphor is that of the existential gardener, i.e., a person who is well versed in what is necessary to run an excellent garden (itself, as a metaphor of this world as lived). The motto, in this regard, is to suitably ‘water and weed’ this garden (of the world) in such a manner so as to ensure that it flourishes. I.e., by adding those positive factors, besides mere watering, that help that garden to flourish, and, subtract those factors, besides just weeding, that detract from the flourishing of that same garden. (133)


Transferred to a philosophical arena, the philosopher is encouraged to proffer their insights and oversights in order to assist the readers as they, in turn, go about an existentialization of ‘our’ world as lived. Given that all individuals are individually powerless in this World-of-Life, and, that only through well-directed collective behaviour can we overcome this utter powerlessness, it follows, therefore, that an existentialization of the same will even better expedite this mutual assistance that we must render to each other, and v.v! Without doubt, I am sure that this role for both the philosopher and non-philosopher alike, the latter acting more like a catalyst, is most important, indeed, crucial in how we find ourselves meeting each other through this mutual promotion of such ongoing existential harmonization. (134)


The next metaphor is that of ‘judge and jury’. Another important role of the philosopher is to refine processes of judgment in order to ‘discriminate without discrimination’, or, therein and thereafter, ‘compromise without being compromised’. How should we interpret these two apparent paradoxes in order to better articulate the existential nature of the philosophical project? (135)


Words have denotations and find, over time, certain connotations that could be either negative and/or positive in tone. With suitable information to hand the philosopher needs to be able to be able to suitably discriminate between what is true and what is false, between what is valid and what is invalid, between what is more aligned and what is less aligned; be that alignment discerned through phenomenological propriety, hermeneutical appropriateness and/or (non-systematic) existential appositeness. So, we need to discriminate denotatively without being discriminatory in any socially, contra-relationally oriented sense connotationally. Similarly, we must compromise through resolution without being compromised in any inauthentic dis-valuation of the current valuational formation of that relationship or set of relationships in question. How do we find this subtle balance whilst maintaining a critical level of both insightfulness and a co-associated oversightfulness? By invoking, of course, the ongoing, overall transcendental suspension. Judgment is centered in this overall suspension, and, our judgment of such judgment, itself, must likewise be similarly aligned. So, contragrammatically, we could argue that ‘the simulation of the suspension’ and ‘the suspension of the simulation’ must be in a state of mutual alignment. That, whatever promotes this suspension must also promotes such discrimination which being aligned and suspended cannot be nor should ever be discriminatory in either any contra-relational sense or any contra-pro-relational sense. As the existential attitude is pro-relational its suitably enacted exercise, therefore, must be both that which promotes discrimination with being discriminatory in orientation. I.e., that which engineers resolution through suitable forms of compromise without compromising the pro-relational, existential nature of either that relationship or set of relationships in question. (136)


There is also the sense that the philosopher, or, indeed, the existentialist, needs to be both ‘judge and jury’ as they insightfully oversee processes of enaction that will either affect themselves and/or others. Identifying with the existential nature of a specific relationship or set of relationships empowers that individual or set of individuals to act on the behalf of that same relationship/s. Relationships being psychically greater than the sum of their components or participants then this existential differential, I would contend, is able to empower those that stand in an alignment with that relationship and find themselves, therein and thereafter, permitted to act on its behalf. (137)


The existentially oriented philosopher, or any other type of existentialist, is empowered to act on the behalf of ‘our’ relationships when they refine ‘their’ judgments through invoking well-informed, well-exercised, ongoing, overall transcendental suspensions. Given this existential territory, coinciding with the process of judgment itself, it follows that a balance of ‘our suspensions of our (representative) simulations’ with the implicit exercising of ‘our simulations of our suspensions’ that processes of deconstruction, reconstruction and con-construction can all be co-associated in and through the midst of such critically organized processes of judgment. The centrality of this transcendental/trans-cognitive aspect of judgment demands, therefore, that the critical philosopher be conversant with this transcendental/trans-cognitive nature of judgment per se. Hence these preoccupations, on the part of the philosopher, centered on the epistemological nature of judgment along with this recognition that they will need to be both judge and jury as existential insight spontaneously devolves into oversight, and v.v. (138)


The last metaphor in this list of six is that of an artist, although, in truth, the former five metaphors are also implying much the same, namely, that the work of the philosopher needs to be artfully performed. (139)


What is it about the artistic process that must also recommends itself to the observant philosopher? This critical almost obsessive quest for a harmonic resolution of the problematic, for a determination of truth values, for an appreciation of the phenomenal-phenomenological, hermeneutical and existential aspects of their research. As if an artist, with a palette of many colours already present to hand, in order to paint a picture that, at the end of the day, must paint itself… (140)


So, in essence, without dismissing a scientific approach to this topic, the philosophical project needs to be artfully performed in a critical manner that is aligned with the advancement of the relationship or relationships directly implicated in such insightful-oversightful reflections…. (141)


In summary, in the light of these six metaphors, what are the duties one would expect to find being suitably exercised in the well-performed role of the critical philosopher? (142)


The artful enaction of both philosophical insight and oversight? As like a ‘doctor’ making a philosophical diagnosis and supplying a suitable plan of treatment in the light of such a determination in order to remedy such philosophical defectiveness. As if a ‘detective’ who rightly suspects all forms of philosophical exposition unless comparatively proven to be otherwise. As if a ‘linguistic reprogrammer’ who sets out to induce chaotic moments of insightful-oversight and oversightful-insight. As if a ‘gardener’ existentially ‘watering and weeding’ the philosophical landscape before them. As if both ‘judge and jury’ in becoming conversant with the transcendental nature of judgment and how to exercise such insightful-oversightness. As like an ‘artist’ who skillful works with the materials before them in order to artfully craft a work of art that ever proffers more value than that merely invested within its attentive reception…. (143)

4.    The Relevance of Ongoing Resolution in the Resolution of Conflict, etc.


Harmony is at the root of the three determinations of the aesthetic, the de-ontological and the pragmatical. It is also at the root of all forms of judgment since the delivery of a judgment is the result of a process of resolution because no judgment could be formed without such relative decisiveness, be that provisional or otherwise. Therefore, the concerns of the philosopher must extend beyond a mere interest in the harmonic nature of aesthetically oriented experience given the centrality of a broad understanding of the nature of judgment is rightly central to this discipline. (144)


How do we comprehend the nature of resolution? Be it from a relatively simple act of judgment to how we might suitably intervene in a process of conflict; be the latter personal, interpersonal, social or political in orientation? ‘Orientation’ because the individual is powerless to act as a mere person, and, our thinking is ever shaped by cultural-intercultural influences; by the ideals and ideas of others along with their conventional and unconventional practices and critiques, etc. Similarly, how might we go about our phenomenological, hermeneutical and/or existential explorations of this important topic of resolution? Or, again, how should we approach this topic through a realistic, pragmatic and/or idealistic lens or set of lenses? To some extent this type of question has already been approached through exploring the nature of the aspirational economy as it relates to the realization of personal ambitions and social aspirations (be they community oriented, political, etc.). Let me revisit this topic in order to more closely scrutinize the philosophical nature of resolution; i.e., theoretically, practically and critically. (145) 


By ‘theoretical’ is also meant both ‘phenomenological analyses’ and such scrutiny being conducted in a ‘realistic’ perspective; as well as a theoretical take on the pragmatical nature of hermeneutic investigations and the idealistic nature of relatively non-systematic existential examinations. Then, from a holistic point of view, we can archetypally treat all economies as proceeding through three harmonic moments, namely, consonance of fields, the dissonance of focus, and, the interaction of the former and its emerging interdependence as a moment of resolution. On to this scheme the aspirational economy can be mapped, however, I have usually changed the order although, dialectically, these moments are not historical, or sequenced in any literal sense, in their epistemological genesis. (146)


Usually, I introduce the aspirational economy through the following sequence. First, we need to know ‘where we are’, ‘where we stand’, ‘with what skills we have already to hand or could be found to hand in the near future’, etc. A journey only begins beneath our feet and nowhere else. Hence the need for a realistic take on what we have to hand, or, effectively, where we currently stand. Hence the realism of this first moment could be labeled ‘where’. Second, in order to travel somewhere we also need to know where that somewhere might be and once a goal is decided upon that that destination, effectively, then becomes symbolic of my motivation. I am currently in Australia but want to go Paris. This city is where I want to travel to next. It is symbolic of my motivation that ‘I want to go to Paris’.  It nominates or names this motivational complex which, if denominatively questioned, asked to describe my motivation or reason for travel, I would answer “in order to further my French studies and finally get to speak French fluently”. Hence this idealistic second moment could be labeled ‘why’. But, to extend this travel motif, there is no point in wanting to reach a certain destination without knowing how you will get yourself there. Hence the pragmatism of this third moment of ‘how’. So, succinctly, the three moments of the aspirational economy can be telegraphed in the motto ‘where, why and how???’ (147)


Of course, things are as never as simple as a mere tripartite formula. This imperative of mine ‘to travel to Paris soon’ has to be scoped by a whole hierarchy of other imperatives, some more pressing than others and some more interpersonal that personal. Soon, I will have to eat. Tomorrow, I have a friend coming for lunch. The day after, I have to return books to the nearby library, and so on, etc.  In many ways, although not a perfect map, the way I spend money will reflect how much I promote or discount these shorter-term and longer-term ambitions and aspirations along with the manner I set out to resolve or defer the same. Hence this recognition that we have a whole hierarchy of personal ambitions and interpersonal or social aspirations. Somehow, we usually manage to navigate and negotiate these endless complexities of daily life given that we can fall back on our habits; invoke conventional genres of behaviour; have to find strategies to deal with the many de-ontological and pragmatical pressures originating with others, from the demands of miscellaneous institutions, and so on… (148)


Intentions are usually seen in a linear perspective as the mental directedness towards an intentional object(ive). But, intentions are also economically based and thence ‘circular’ and circulated, thematized in an economic process comprising a field, focus and intentional subject or ‘forger’. I.e., forging forwards, forging a process of thematization, simulating simulations, stamping out desire in and through a certain mould, fashioning intent, etc. (149)

I would like to argue that this concept of resolution, understood initially in aesthetic terms but extended to apply to all forms of judgment and thence to all forms of experiential difference, competition, conflict, disruption, transformation, etc., is a prime for us to begin. Moreover, not only can we use this approach to model aspirational desire but also the fact that we are forever besieged by competing imperatives, both personally and interpersonally; from demands within our more immediate relationships to the designs of the community to the inescapable impositions of political aspirations be that from paying taxes to voting, from having to conform to rules from miscellanies of regulations to the many laws of the country, etc. But, somehow, miraculously, we manage to navigate between and/or negotiate with these innumerable disseminations of power in all their manifestations, in all their overlapping, kaleidoscopic variety. (150)


As if wheels within wheels, aspirational imperatives must compete with each other, finding forms of resolutions both within these economies and between these competing aspirational economies. To ensure an eventually cleared pathway between such competing centers of potential power we have a range of mechanisms to assist us in their internal and external modes of resolution. ‘Resolution’, essentially, is a ‘harmonized economic progression’. In this process dissonant ‘structures’ are re(-)integrated back into their co-associated field/s through processes of accommodation re-realized through such ongoing resolution. Because dissonance is relative and not absolute it cannot be absolutely apart from that co-associated field in question, and, so, to a certain variable extent must remain in that co-associated field where its distinctiveness, essentially, is relatively superficial. Therein forming and re(-)forming ‘a part’ of that relationship being scrutinized. Indeed, gives rise to that very simulation along with its direct relationship to the very factors that have directed/redirected and/or re-directed its intentional re-formation. That a critical review of that same re-formational process then induces that process to take on the tenor of a process of reformation as its truth determinations are progressively re-aligned in and through its thematization. I would also argue that there is a form of direct representational receptivity given that all relationships are directly entertained even though all simulations are simulations of simulations (and, therefore, effectively, as non-simulations
) but never as simulations of the pre-simulated or the trans-simulated or the post-simulated, etc. We could also argue that the ‘simulated’ is never the ‘merely simulated’ given the relative, non-absolute ‘presence’ of an existential excess or existential surplus of valuational formation. That the quantity and/or quality of that apparent ‘excess’ then colours our perception of that specific process of resolution in question. (151)

Theoretically, we can model resolutional processes through this lens of the aspirational economy. Noting that aspirational economies are inserted into complex imperative economies as we juggle competing demands divided between personal ambitions and social aspirations. Then, we can note the role played by phenomenological inputs in the thematization of ‘where’ we actually begin (in our overall cultural-intercultural mapping of this world as lived), that non-systematic existential inputs help us to thematize ‘why’ and its associated forms of motivation subject to internal aspirational resolution and external meta-aspirational resolution in an imperative economy, and, that the ‘how’ of pragmatical inputs are thematized through closer forms of hermeneutic scrutiny. (152)

In practical terms we can turn again to hermeneutic inputs and scrutinize the consequences of existentially/non-existentially oriented patterns of enacted behaviour. Enacted being definitively ‘enacted’ through processes of resolution; be that in the form of actions, non-actions or deferred inactions. (153)


In critical terms we need only invoke or re-invoke a suitably informed, well-exercised, ongoing, overall transcendental suspension… in a scheme where we note correlations, accommodations and transformations, and, note, therein or therebetween, consistency, non-contradiction, coherence, validity of argumentation, consequences, suitableness of conclusions, etc. (154)

At the end of the day, we need to have to hand suitable responses that existentially amplify the valuational formation of that relationship in question as is found to be embodied, embedded and embanked, etc., within this world at large. (155)


Another way to understand resolution is from a disciplinary point of view given that the archetypal nature of a discipline, in a disciplinary economy, to a considerable extent mirrors the aspirational economy. Let me explain… (156)


The archetypal or applied disciplinary economy is also tripartite, and, its three moments, defined in and thorough a disciplinary difference or differential, are, respectively, a disciplinary difference, a non-disciplinary difference and a meta-disciplinary difference. Let me explain… (157)

From a phenomenal-phenomenological perspective, each discipline has its own raison d’être or disciplinary difference or differential. This differential is the residue when that point of view of the world has a relatively neutral secular point of view separated from the same. In a theological discipline a theological difference is the world view of a theologian in general minus a relatively secular vision of the world. This residue for the theologian is that aspect of the lived-world for-them that is viewed in and through some form of a numinous frame of reference, i.e., their vision or version of the Divine. Similarly, in the philosophical discipline in general (or in some particular school or style of philosophy) this philosophical difference is our ability to make valid truth determinations (or however else we might wish to define this philosophical residue as a philosophical difference or differential). (158)

In the usual order of explanation, we next ask what value has this disciplinary differential in question. Or, e.g., in a theological discipline we would be asking the theologian or theist, etc., what value exists for-them in allaying themselves with that disciplinary life-world, etc? Or, e.g., in the philosophical discipline we might ask what value has their philosophical difference in the way life is led by a philosophical person as they stand before-others, with-others? Hence the value ascribed to this differential by the disciplinarian, etc., is its meta-differential. In aspirational terms we might define this meta-differential as its idealistic aspiration not yet met but to be met… although the truth of the matter is such that aspirations can never be absolutely appropriated for that would imply the termination of that co-associated relationship. Hence, in reality, this disciplinary objective is basically deferred if ever really directly encountered other than as a differential or meta-differential. (159)

Then, we must ask ‘how’ in this discipline can we go from the differential (‘where’) to the meta-differential (‘why’)? I argue that it can only be in terms of a non-difference or non-differential that both dialectical aspects can be connected in practical term of reference. In other words, it is through some form of a relative non-difference that a disciplinary difference can be connected with a co-associated meta-disciplinary meta-difference. Hence this third economic aspect of a non-difference as a non-differential. So, e.g., in a theological discipline, the theologian has to ultimately argue that there can be no absolute difference between the Divine and the non-Divine… otherwise the raison d’être of their discipline must completely collapse. Or, e.g., in a philosophical discipline, the meta-differential of truth determination must be obtainable if only in a non-absolute format and form. Hence, e.g., the viability of explanations, comprehensions and determinations, etc. (160)

As with all economies, absolute resolution is the death of the relationship in question. Similarly, the effective imputation of absolute consonance, absolute dissonance, absolute non-consonance, absolute non-dissonance, absolute non-resolution all equally imply the immediate death of that relationship in question. (161)


Given this parallel between the harmonic economy along with its objective of ongoing relative resolution (rather than non-ongoing, absolute resolution and the death of that relationship) and the archetypal disciplinary economy we must now ask what significance does this theoretical relationship have within a philosophical discipline? (162)


It could be argued that the effective difference between a disciplinaary and a non-disciplinary approach to a certain topic is not much more that the degree of formality, yet, on the other hand, each discipline comes with the additional richness of its own life-world. So, the theological life-world, e.g., has churches, monasteries, schools, hospitals, nursing homes, etc. So, the philosophical life-world, e.g., has universities, books, philosophy groups and conferences, etc. Whereas a person on the periphery of such life-worlds would have much less access to such co-associated forms of personal and social enrichment. (163)

Concomitant with a life-world we would also find the exertion of a co-associated form of power. E.g., in the life-world of orthodox medicine, doctors are both registered and regulated through the oversight of its own auspices. We can see, upon reflection, that this co-occurrence of insight (through the ongoing overall suspensions) and oversight (through the ongoing suspension of that insight-forming overall suspension) is extended throughout the range or the ambit and remit of its co-associated life-world in a similar conjoined manner. Processes of ongoing resolution letting that relationship persist as an historical force in the world as lived (and shared) and direct the course of its influence. To the extent its facticity is greater than the mere summation of its apparent parts then to that extent it is able to act as a(n autonomous-like) fact in the world both lived and shared. But the sheer expression of the relationship in question can never be just coercive because without some form of resolution such a relationship would fall apart, indeed, not even get of the ground so to speak… (164)
Thence this ever-present need for ongoing processes of resolution in order for our relationships to persist, and therein and thereafter, permit us to encounter, recognize and engage with others within those relational confines. Hence the relative importance of this topic of the aesthetic in order to assist us in coming to a suitable depth of understanding as to what is implied in our being able to be in this world-of-life, both lived and shared with others.
 (165)
5.    Provisional Conclusions, Observations and Comments


Although I argue that the aesthetic (a second ordered phenomenon in orientation) is ever-present through ongoing resolution, from our intentions to our aspirations, still, when I go to buy a kilo of bananas, e.g., I am most likely not going to judge them in an aesthetic light. I might prefer green ones so that they have time to further ripen given that I currently have a fruit bowl with a few bananas left that are already ripe and ready to eat. Or, I might have some friends coming for lunch tomorrow at my place and I would like to buy a very ripe avocado to put in the salad. In both situations, I take a pragmatic perspective (fourth order) on what to buy. Therein, and thereafter, I find more value in taking this more pragmatic approach. On the other hand, in some other situation, I might prefer to approach it from some other ordered perspective. Say, phenomenologically (first order) or deontologically (third order), hermeneutically (fifth order) or factually (sixth order), etc.
 Choosing that perspective that renders, in anticipated experience, more value for-me and/or for some-other; be that entertained through a resolution of my personal ambitions and/or our interpersonal aspirations, etc. (166)

Our lives are lived in and through our relationships, as they come into and out of prominence before us, emerging in a current form under focus or falling back into a background ready to re-emerge before our intentional scrutiny at some future point in time, as they altogether overlap each other, collectively form our ‘world’ as not only lived but also shared… (167)

In understanding the real reality of power, we should have already realized that in this world, individually, through our own auspices, alone, we are totally powerless! Entirely bereft of others, at birth, we would not be able to stand and only able to breathe for a short period of time. Without others we could make no passage through this world. That, later in life, what passage we can make is thanks to the ministrations of others. Even if we were stranded like Robinson Crusoe it would be thanks to innumerable prior services of others that we could make sense of that lonely world. But, even if we were to remain immersed in a world with others, still, we would be left ‘stranded’ if it were not for the ongoing assistance of others, as they in turn, depend upon your continuing assistance to them. Through mutual assistance, the realization of mutual obligations, the ongoing resolution of relational dissonance, etc., we find ourselves standing before-others in this world that is both lived and shared. (168)

All to often this fact of our existence with-others is entirely overlooked. Hence, e.g., the short-sighted philosophy of the so-called ‘individual rising and falling through their own efforts’, alone, that underwrites the excesses of neo-liberalism, and, which, together, appears to be destroying the mutual fabric of our various democratic life-worlds and their co-associated degrees of relative freedom or re-enslavement. (169)

Let me reflect upon this complex understanding of power as already thematized in this set of essays. As I have just argued, as mere individuals, effectively, we are powerless (just like the king forced to chop his own firewood, etc., if all his subjects, each and every one, were to withdraw their services). We can only function, in society, to a manner as already accustomed to, through the services of others, and v.v. This being the case, it then follows that we are also powerless to think as mere individuals, but, thankfully, we have others to mutually help us through the inestimable, hard-won gift of language, through education, conversation, reading, the mentoring of others, indeed, thinking as if we were an-other, etc. Indeed, because I can think and act, therefore, my existence must be with-others. So, consequently, this overall life-world (as an overlapping plurality of both major and minor life-worlds) must be both lived-and-shared. Furthermore, given this lived necessity of being with-others it follows that it must be our deontological duty, to both ourselves and to others, to engage the world of the other in as mutual a manner as best discharges this service that needs to be rendered both to ourselves and to others, i.e., in this pro-relational, existential attitude of mutual cooperation (being entered into through a mix of contractual co-option and compactual co-operation). To a considerable extent living this deep, fundamental categorical imperative in order to maintain the historical existences of our relationships with-others, when and where, they need to be supported through ongoing processes of relational resolution. To do otherwise is to act, more or less, as a social parasite… living off the good works of others without contributing as much in return. I am sure we all know people that fall within that type of category, whether on the world stage or sequestered in your workplace, out to manipulate the toil of others for their own ends, who would much rather not pay their taxes and be proud of that fact, possess of a mercenary disposition, use inherited wealth to demean the good character of others, perhaps contribute little other than such endless negativity and scorn, and so on…. (170)

What are some of the philosophical ramifications of this radical revisioning of our existences before-others? (171)

In our intentional lives we find a mutual co-association between passive insight and active oversight. Our intentions are never just pure perceptions, but, rather processes of potential-actual enaction. We make intentional decision to act, or, to not act, or, when we cannot currently make a decision, through deferral, decide to let our inactions speak for us instead. Obviously, in this regard, the inescapable couplings of both insight and oversight are the hallmarks of an intentional life; usually enacted in the form of micro-adjustments in intentional directedness, but, occasionally, being re-directed through some form of a relatively more radical sense of re-positioning. Given this intentional co-existence and our sheer helplessness as a mere individual in this world at large then we must expect to find this pairing being extended out into our experience of this world as both lived-and-shared. Indeed, both surveillance and power go hand in hand! How could it be otherwise? These two facets, these two sides of the same intentional coin, permeate the constitution of our overall life-world. In other words, surveillance and power are natural facts of our lives before-others. But, like all things, without suitable levels of critical scrutiny, these facets can, through proliferation and ensuing paralysis, and all other forms of mis-direction, distort or obstruct our passage through this same world as lived-and-shared. Consequently, it is up to us, both individually and collectively, to ensure processes of re-normalization are ever in play. Hence the need for an accountable dialectic between transparency and privacy, between responsiveness and responsibility, between individual and social forms of care and concern, ensuing a reasonable balance between contractual and compactual forms of behaviour, insuring a productive mediation and resolution of imperatives that motivate and cross-fertilize both personal ambitions and social aspirations, and so on. The default mode in society is for surveillance… be it personal, be it community oriented, be it state sponsored, even if, through theological speculation, it be invoked by Divine means, etc. This we must face and accept, and, in the process, make it our own; not allow it to be a force that will divide nations and societies, alienate whole states and their constituents, empower a few individuals at the expense of entire populations! (172)

This existential philosophy is a type of (meta-)positioning through an ongoing, self-critical re-positioning… Better exercised through the suitably
 enacted, parallel exercise of deconstruction, reconstruction, and, con-construction. A type of philosophical (meta-)positioning that renders as totally impermissible certain controversial philosophical problems like mind-body dilemmas, knowing other-minds, etc. (173)


Furthermore, as we must accept that surveillance and power are ever to be with us then how should we go about their critical supervision? I would strongly argue that we go about this form of resolution by adopting and adapting a more mutual, pro-relational, existential attitude that balances and neutralizes their excessive imposition or inadequate instantiation or inefficient exemplification… by re-balancing prioritizations of one facet over the other, by reversing their over-enforcement (when arrived at through proliferation)… by defusing paralysis (realized through over-proliferation) by re-empowering individuals through a re-empowering of their relationships and communities, by suitably empowering organizations and nations in order to re-authenticate our being with-others, before-others! In essence, either creating new, beneficial relationships; by preserving both the relational richness of our older relationships; and/or, the conservational enrichment of those same relationship! Realizing empowerment from observing approaches that ensure de-alienation through a re-existentialization of the relatively non-existential.  Effectively, promoting our relationships through exercising suitable processes of ongoing, harmonic resolution..! (174)

Given that this ‘philosophy of art’, as sketched, introduces us to the conceptual tool of ongoing, harmonic resolution, then, how might such insightful ideas be better expressed through the critical oversight exercised through the ‘art(fulness) of philosophy’? To this end, at this point in time, I would like to suggest, with suitable qualifications, the exploration of the following contragram, namely, “‘the philosophy of science; and ‘the science of philosophy’”…. (175)






     Noël Tointon, Wentworth Falls, 14.5.19.

� 	Or, ‘stillbirth’.


� 	Given our being in a relationship with the ongoing integrity of that stream of intentional retention, etc.


� 	I.e., three levels of exploration, namely, general investigations, particular analyses of type, and, specific examinations of the representation of detailed situations.


� 	An analytical constraint that even the Divine could not think to be otherwise?


� 	E.g., walking down one side of the street and imagining yourself walking down the other side in virtual terms of reference.


� 	A concept of Pure Self, or similar, just could not be thought, neither encountered, recognized nor engaged.


� 	Hence this second sense of the transcendental, namely, transcendental necessity (versus the transcendental as equivalent to the pro-relational, existential, trans-cognitive, judgmental, etc.).


� 	By scheme (or schema) I mean a metaphorical mapping and/or modelling of the world, hence its manifestation, like language generally, as a ‘picture-tool’. Arguing, in effect, that our language does reflect the world to a certain extent (even if its simulation is as a ‘simulation of a simulation, etc.’., and never in any impossible pre-simulated sense of something immanent or hiding behind appearance/s, etc. I would argue there is no ‘hiding’ because it is the nature of relations to be entertain in a direct manner. So, in a specific sense, to be determined through engagement, that our tools do reflect the world; albeit imperfectly but, perhaps, adequately, etc. I.e., hopefully, as a self-correcting work in progress progressively refining some form of a process of alignment throgh ongoing re(-)alignment. I.e., through incremental, non-chaotically oriented realignment and(/or) non-incrementally chaotically oriented re-alignment).


� 	Refer to the diagrammatical representation of the archetypal/ordered economies on p.19 in the Eighth Essay.


� 	And given either a ‘progressive’ linear format or an ‘economic’ circular format.


� 	By ‘internal’ is meant within the intentional constitution of the identity of the intentional objective (as a representation of its intentional object-state being represented), and, externally, as being beyond those internal limits. This language is not meant to suggest the mental is internal to a so-called ‘external world’, etc!


� 	Perhaps we might conjecture that the ‘psychopath/sociopath’ is able to escape this otherwise inescapable ‘look’. Whereas, in some form of a contrast a person on the autistic spectrum cannot adequately see a sense of the ‘other’, and, thence, therein, also cannot establish a fully effective sense of a social sense of self??


� 	Four important generalizations about rules, and, why processes of ongoing harmonic resolution are vital to our passages through this world with-others given our ultimate individual helplessness before others if we were to be completely without that help from others!!


� 	To some extent this idea of (immediate) confirmation and (later) verification is already baked into the intentional economy. Simplified, that economy could be described as a dialectical series with a ‘succession’ of a rhetorical moment, a metaphorical moment and an identificational moment, etc. (in that order or in any other order of ‘succession’). E.g., if I were to ask myself, in a certain perceptual situation, “is that John over there?” that rhetorical moment could be followed by the negation or affirmation of a metaphorical first reply, namely, “that person does, indeed, looks like John” or “no, that is not really the case on further looking more closely”. Then, in a second reply, moving on to a moment of identification, we could then either affirm or negate our first reply (giving us four possibilities); ‘yes, yes’, ‘no, but, actually yes’, ‘yes, but, actually no’, and ‘no, definitely not’. However, given the necessity for the reiteration of the entire process of truth determination, through its construction and later reconstruction, we would be more inclined to treat confirmation and verification on the level of its economic totality rather than more internally to that economic process itself (even though such a split assessment/reassessment state of affairs already structures that economic process).


� 	A process of retreatment examined in a transformational philosophy explored elsewhere.


� 	As an analogy we can conduct the following experiment in order to illustrate this idea of continuity and discontinuity, and the resolution of their interaction/s interacted with thereon. Keep giving to a volunteering subject a glass of water to taste in which a few grains of salt are continually being added between sips. At some point in this process the volunteer should recognize that the water is now brackish in its taste. The further addition of salt now merely reconfirming, and reverifying, this experiential discontinuity situated on this overall spectrum of taste (between the non-brackish and the brackish). A similar experiment could be conducted using sugar, etc. Or, where does the colour of red start and stop on a spectrum of colours?


� 	That, in psychic terms, the facticity of a relationship in experience, can be defined as the totality of that relationship, being the sum of both its material basis and its existential surplus or excess of valuational formation, minus that material basis. Hence this relational difference defines the relative import of that relationship as experienced for those essentially within that relationship and as imputed by those relatively outside that same relationship. The intensity of a relationship also defines, more or less, the relational proximity of that relationship for the person or persons in question.


� 	There is a convention that divides art from craft. There are occasions when a very well-designed and well-crafted work at some point in time becomes redefined as an artwork. E.g., Chippendale chairs. Although always high in status, and no doubt considered beautiful in their day, they have now become almost completely redefined as an ‘artwork’ when people now are no longer allowed to sit upon the same, and, to that extent, ceasing to be a crafted ‘chair’, etc. The point I am making here is that so-called ‘artworks’ are deemed to be as such, if only provisionally, beyond just conventional and unconventional meta-textual indicators indicating their primary treatment to be reviewed as ‘artworks’. E.g., we could include word of mouth, a redefinition attempted by an influential art critic, a redefinition in this direction executed by a philosopher, by suddenly seeing them for ourselves in an aesthetic light, etc. Aesthetic genres would include, e.g., frames, art galleries, stands for sculptures, signatures on paintings, poems published in a book of poetry, moments of silence before a piece of music and clapping on its ending, even our automatic recognition of their status as attempting to appear as putative works of art, etc.


� 	Here I am thinking of an archetypal painting by Picasso from his blue and pink period? 


� 	Painted with an indeterminacy in characterization that suggests neither a single, erotic female nor a matronly, chaste mother? Suggestive, on one hand, of possessing religious, iconic-like status, but, on the other hand, without direct religious signification whose absence can also deconstruct that impression and head it in a more covert, underground, sensuous direction symbolized by the enveloping blue darkness of the night?


� 	But this imperfect ‘sense of an ending’, despite ambiguities, things left in the air, etc., needs to be masterfully set up and not merely left in some absolutely ambiguous state of unresolved/unresolvable possibility/possibilities. An interpreted solution needs to be implied even if only vaguely indicated… so as not to absolutely spoil the pregnant possibilities of that ‘conclusion’.


� 	A painter does not paint every leaf on a tree and in a sense the viewer fills in the dots, so to speak, given by the interpretation/reinterpretation of the sensory cues provided by that artist in the light of the requisite genre conventions. We first interpret the patches of paint in an old painting, e.g., as painted brushstrokes, and, then, reinterpret them to mean what the artist intends. But, the artist might also intend a further re-interpretation through the invocation of metaphor or some form of rhetorical device, etc. An enjoyment in working it out, finding resolution might also explain the apparent popularity of detective fiction, who done its, etc. 


� 	As worked out by myself in a typed-up text with that same title more or less.


� 	Hence this mnemonic of consonant field, dissonant focus and resolute forger (i.e., some person or persons forging through resolution).


� 	E.g., fashioning through a process of continual bashing into shape, and, more metaphorically, continual overlapping of layers of meaning, mixing and merging of perspectives, etc.


� 	I.e., the creation of a relationship in historical time and space; the effective dissolution of a relationship between certain parties in historical time and space, and, those tendencies to oversee exponential forms of valuational amplification which usually apply more to partnerships, organizations, institutions, communities, nations, etc.


� 	I am using ‘envelopment’, as a technical term, to mean ‘those relevant relational factors beyond the immediate remit or ambit of a primary relationship which includes embodiments, etc., from multiple perspectives of the more relevant agents both within or without the remit of that primary relationship.


� 	Still, one must hope that the perceived, non-simulated loss of personal comfort or freedom or life itself would normally be viewed with de-ontological abhorrence. However, from an existential perspective the unnecessary loss of essential existential valuation would automatically be viewed in a negative light, and, therefore, de-existentialize the participation of those involved in such complicity to that extent direct complicity could be claimed or discounted (witness the awful situation of interned Jewish people assisting in the extermination of their brethren in order to preserve their own existence).


� 	A relative sense of ‘escape’ being found in and through a critical attitude, in a rejecting of that aspect of mapping in question, its replacement through a privileging of some other co-present form of mapping albeit subject to adoption and adaptation, etc.


� 	A refinement of this list first suggested at the end of paragraph 85.


� 	In my three Critiques on Neo-Liberalism, especially the second and third Critiques. 


� 	E.g., contrasting the Malaysian word ‘amok’ (random violence) with the Arabic word ‘hamas’ (constructive violence). A perennial debate had not only in the Islamic world but in many other cultures across time. In this regard I am reminded here, in this type of ideological dispute, about the once dangerous snake that decided to practice non-violence and got itself nearly beaten to death by the villagers as a result of those people no longer fearing that snake. Complaining to the sage, his master, about how non-violence had nearly got himself killed the master’s reply was that non-violence did not rule out his hissing at the villagers. Unfortunately, the mere threat of violence is rarely left as a mere threat or treated as a mere threat. And, so, this controversy will continue to rage. Hopefully, we could argue for an existential way out of this conundrum where violence itself is subverted. Given that power is disseminated purely through others, and if its anticipatory structures were widely spread and of the opinion that no one is going to stand in the way of real existential progress then a resolution of any current impasse could be subverted non-violently if most people were to collectively and unilaterally choose that path? Perhaps, in this regard, evolution is preferable to revolution given that the former is accomplished through ongoing, micro-incremental shifts in attitudes, etc. 


� 	Going form one political system to another is always ‘dangerous’. In some measure, one needs to skilfully subvert the power of those instituted power relations without directly subverting those power relations themselves through forms of confrontation. As it is only through ‘cooperation’ that ‘co-operation’ and/or ‘co-option’ can succeed it follows that by promoting co-operation rather than co-option as a direction in this process of subversion that this transition might be more safely and non-violently engineered?


� 	The allusion here is to The Prince by Machiavelli. 


� 	Implying that mere explorations of bi-polarities, simple oppositions, mere confrontations, etc., must make little sense without recognizing their individual and overlapping relatively overt or covert economic situation.


� 	‘Enaction’ has been defined as action, non-action and inaction. Therefore, ‘interventions’ here ‘includes non-interventions’ through non-active enaction, etc.


� 	E.g., I see my ‘friend’ coming towards me but realize that I have mistaken this person for my friend, or, I see someone coming towards me and then realize it is a friend of mine. Here we witness radical shifts in nomination. Usually nominative identity is relatively fixed and denomination is variable as people find out more details about that situation in question, etc.


� 	A critical distinction to be noted here is that bifurcations are incrementally approached but non-incrementally entered.


� 	Such ‘desires’ are not mutually exclusive. Parents may be over-committed in their desire for their children to attend and succeed at university. In that instance, if both parties desire the same thing, such desires are then both personally ambitious and socially aspirational 


� 	Because the enaction of political power through oversight is just as important as realizing insight.


� 	A topic that will be retaken up in my twelfth essay.


� 	Given that philosophy, in terms of the current problematic considerations, over time will need to review all six orders in judgmental formation, i.e., e/valuational formation, both individually and collectively, it follows, therefore, that the philosopher needs to take into account both scientific explanations, social ‘scientific’ comprehensions and, furthermore, as well, considerations of determination. Effectively, bypassing this simple binary of ‘art versus science’.


� 	More correctly, a vision that, collectively, is theoretical, practical and critical in its overall impact.


� 	They have an important place but their use should be circumscribed by common sense. Such questionnaires, however, do serve an invaluable role as establishing a clear based line which can be compared at later points in time.


� 	I learnt that lesson when answering an emergency call-line. A new and very comprehensive set of questions had just been redesigned and it was mandated that this checklist be utilized with each call. My first caller was a person who evinced serious suicidal ideation. Their desperate call for help was that they “had all their many medications lined up in a row and were thinking of swallowing the lot along with the paracetamol and aspirin” in their medication cabinet in their bathroom. Now, having to ask questions like ‘are you dishevelled’, ‘have you eaten lately’, ‘how much money do you have in your pocket, where are you sleeping to night’, and so on, I immediately cut to the chase:  I asked them for their name and address, got them to contract that they would not do anything like as stated or similar for the immediate future, got them to stay on the line, and, made sure an emergency team on call were immediately on their case. Having to ask such inane questions, given those circumstances, would have made me feel even ‘suicidal’ (as a metaphor).


� 	In contrast I would argue that any philosopher or professional who entertains a transcendental approach through the suitable utilization of ongoing, overall transcendental suspensions is a critical ‘absolute philosopher’ and not an ideologically over-committed ‘absolutist’. The idea of the ‘absolute’ here is that of a grand transcendental/trans-cognitive equivalence the pro-relational, critical, overall suspension, existential, etc. (and certainly not meant in any absolutistic sense given the necessary utilization of the ongoing, overall transcendental suspension).


� 	E.g., in Australia public parks, more often than not, are public and free, but, they incur a cost that also needs to be paid for, usually, by ratepayers or that state or the country as a whole. Hence this observation that it is the interplay between these two realms that is more interesting and revealing of their true reality. I am making the argument here that in a similar manner, perhaps on an even deeper level of personal-interpersonal interactions, that this interplay between these realms of the contractual versus compactual is mirrored in the interactions between the non-existential versus the existential.


� 	As an example of re-envelopment, a city council might redirect a golf club to redevelop its golf course in such a manner that the public can also now access the same for walking, as a bird sanctuary, for bird watching, with a reforestation of those areas not directly used for playing that game of gold, as a habitat for frogs, natural purification of water resources, etc. etc. In effect, finding a multi-purposing of assets through this process of reinvagination, overlapping of applied strategies, using principles found in permaculture, enacting multi-dimensional insight and oversight, etc., i.e., re-envelopment.


� 	E.g., in reading a certain novel we entertain a process of virtual re-direction as the author guides us through this virtual world. However, if along the way certain morals, certain attitudes of the reader are also positively modified in a more existential sense then we might claim that this text also has positive non-virtual ramifications. 


� 	I have argued, elsewhere, that the ‘x of x’ is ‘non-x’ or ‘not-x’. Therefore, the simulation of a simulation cannot be a simulation per se, being a meta-simulation, etc., and this existential fact is witnessed in and through our experience of that existential excess in valuational formation associated with that process of simulation. So, we can say a good novel, e.g., has a ‘life of its own’ when it is suitably read.


� 	In effect, the transcendental potentiality of the Life-World guarantees our existence in this life-world as both lived-and-shared (because it could not be otherwise!). In contrast transcendental actuality is the degree and manner such potentiality is able to be manifested through our intentional lives lived-with-others.


� 	By ‘etc.’ is here meant permutations or combinations of these ordered orientations either simultaneously and/or successively.


� 	As noted elsewhere, ‘suitably’ is a shorthand code for ‘phenomenal-phenomenological propriety (through correlations), hermeneutic appropriateness (through accommodations), and, (non-systematic) existential appositeness (through transformations), etc.





