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Appendix C: 

The Philosophy of Power and the Power of Philosophy:

A Set of Reflections on the Exercise and Circumscription of Power…*

At the center of a contragram we find a glimpse of reality…

In the writing of my current book, The Prosecution of Philosophy as a Discipline, I have a number of times kept returning to this problematic topic of power. The title of this essay is the title given to my Seventh Essay in this book. The subtitle indicates, indirectly, that I am taking excerpts from this set of essays dealing with this particular topic. What is power? In a series of reflections, I will show that this topic is more complex than what is usually thought to be the case, and, will attempt to progressively reveal just what appears to be entailed in this politically oriented phenomenon? In continuing this exposition, as commenced in Appendix A and continued in Appendix B, I will be focusing, specifically, on the role an existential dimension should play in the exercise and circumscription of power; especially in the context of a well-functioning democracy, and, the necessity of our needing ‘to speak truth to power’ when an unsuitable silence would render us as complicit. (0)

1.    The Existential Exercise of Power? 

Given that ‘power’ has been redescribed as ‘amorphous; de-centered; anticipatory; to some extent self-created and self-empowered;
 etc.’, and, could also be described as ‘inter-nodally
 disseminated as a potential difference between human agents acting either for themselves and/or as representatives of their respective organizations; is democratically based but ever asymmetrical in its exercise; must have some compactual basis despite either the presence or absence of the residual inauthenticity of dissimulation; and, consequently, must possess a core existential orientation regardless of its current relatively existential orientation or its relatively non-existential orientation,’ and so on. Against this complex backdrop, how are we to better understand the exercise of power and how its existentialization, in a majority of situations, can better engineer and promote the beneficial welfare of those participants in that specific relationship in question? (1)

First, let me argue that power is disseminated through relationships (given my previous arguments that individuals as ‘individuals’ are essentially powerless). If Robinson Crusoe or anyone else were to be stranded on a truly deserted island then such an individual has no power as there are no others to wield power over, or v.v. (2)
*    
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Of course, an innovative ‘Robinson Crusoe’ could build shelter, light a fire, find food and water, etc., and, therefore, have a certain ‘power over nature’ and an ability to shape the course of their existence. But, it could also be argued that such innovation must invoke either some virtual sense of an ‘other’ or the memory of an ‘other’ along with their instruction or their acting as a model for emulation, etc. That such a person, in the mere thinking to themselves, will invoke a language that cannot be purely private, purely self-derived. That all behaviour must invoke a certain inter-subjective, meta-textual genre or set of genres and, therein and thereafter, adapt the same to current exigencies, etc. (3)

Now, imagine three nodes (of human agency) in a metaphorical row. Let us call them A, B and C. Let us suppose that A tells B to tell C that they, A, want to see them now. A initiates and presents this instruction to B who merely reiterates, represents, the same to C. If C does as is requested, or ordered, they will duly appear before A through self-imposing this relatively radical re-direction of themselves, as a form of (intentionally re-directed) re-presentation; they stop what they were doing and head off to see A. Now, B does not have to speak to C, and, C does not have to do as requested by A (through the mediation of B). Hence this democratic basis previously alluded to, and explored elsewhere. (4)

We could also argue that these three parties must stand in some form of a ‘cultural’ relationship with each other for how else would A be able to instruct B, etc. Furthermore, at the level of observation at least, we must infer, in this series of acts, that A appears to be more powerful that both B and C since they do as they are requested, i.e., as instructed. (5)


However, this one-dimensional (or two-dimensional) modelling does little justice to the ways of the non-virtual world by virtue of the fact that we have no understanding as to what motivates either A, B or C over the course of their current interactions. Furthermore, as noted elsewhere, the non-virtual world of intentionality overlaps obligations; discharge of obligations; partial or full deferments (or non-deferment) in the discharge of previous obligations, the possibility of informal or formal contracts entered into in a compactual dimension, the psychic and non-psychic benefits and non-benefits to be gained by these parties through the course of their interactions, etc. (6)

How are we to account for the overall relationship entertained by these three agents A, B, and C? (7)


Let us suppose A likes to read and is reading book X. For the sake of argument, we could say that A is in a relationship with X, and, this can be confirmed by the fact that A and X are often contiguous, and, A is seen reading X on a number of occasions… until A has finished reading that book and puts it to the side in a less contiguous arrangement. On this same model we could argue, by extension or extrapolation, that A has a relationship with B given occasions of their contiguity and the specific manner of their interaction. Indeed, we could describe that type of relationship by the manner of their relating, say, talking to each other, having a meal together, B acting as a messenger for A, etc. Obviously, B must stand in a very similar relation to A by virtue of these acts of how they have been relating to each other. (8)

But the question, now, that needs to be asked is “what is the status of that relationship?” Is it merely being contiguous and/or relating in a certain manner? What is the status of that same relationship if these two parties are no longer in a state of contiguity? Should we also add a certain disposition for these two parties that suitably motivates them to relate themselves to each other in the manner as already demonstrated, and, perhaps, build on that relationship and move it in new directions when both are motivated to behave accordingly? (9)

Now, imagine a book group consisting of twelve members of which, usually, at least six people turn up for their monthly book discussion. Once a month at least six members can be found in the same nominated place for their meeting. We can assume all members read the book designated for that month although they may or may not bring their copy of that book to those meetings. At some point in their meeting together they start to discuss that designated book. Here, we have some degree of contiguity, and, a sharing of a common purpose. But, given a motivated reiteration of meetings should we not also assume a third type of ingredient, namely, a certain motivation to read the designated book and attend these meeting at the nominated place where they have decided they are going to meet? On the other hand, we cannot reduce this relationship, the relations being maintained by this group of people, to mere considerations of contiguity, etc., because not all member attend the same meetings, since, I am sure, those members unable to attend would still see themselves as members of this same group. Similarly, these members have a certain relationship with the book designated for that month even if every member attending that month’s meeting did not bring their copy of that same book to this meeting. Obviously, it would be very short-sighted for either a cultural observer or philosopher to argue that this relationship could be reduced merely to meetings and certain nominated books, and, that the essential ingredient must be the presence of this collective motivation to want to read these designated books and meet in that nominated manner. Of course, it is also true, that if nobody turned up at these meetings then the historical lifetime of this book group may well have ended, ‘as is the way of all finite things…’ (10)

Building on this metaphor of an array of nodes, and building in a complex element of motivation we could picture these elements in a horizontal relationship of migrating and occasional contiguity along with a vertical relationship where various elements of motivation find certain degrees of alignment in evidence through those periods of actually meeting to share a common purpose. In this three-dimensional model how do we account for these members of that book group going about their many other affairs but also able to turn up at a nominated venue having read the designated book? The necessary supervision of an intentional economy where various personal ambitions and interpersonal aspirations find suitable forms of individual and collective resolution so that this project of reading the designated book of the month can be discussed at the nominated venue each month and where those people able to attend can duly do so. (11)

But, in such a migratory matrix of dispositions and their ongoing resolutions of those dispositions how is the expression of power to be better understood in the wider context of a community or nation? (12)

Say, two people in this book group are having a friendly argument about how they are more inclined to interpret certain sections of the designated book of that month. After a few minutes of debate one party concedes to the other as having a more cogent understanding. Rightly or wrongly, in the opinions of the other member present, it may well happen that they too, on further discussion and debate, come to find a certain degree of consensus even if some parties may still have reservations about the same. It could be argued that a certain view proposed by a certain member or set of members eventually prevailed through the reasonable force of well-constructed argument. That, in this respect, we could treat the apparent power of a certain force as the asymmetrical relationship between two or more parties in which one party prevails through an act of non-deferment to those parties that conceded through deferment. That, given this model, in the interactive reality of our relationships we are continually entertaining acts of non-deferment and deferment in order to expedite our passages through this world as live-and-shared. Almost as if a quantum computer, we could view each vertical node as if it were a multi-dimensional complex unit (as if a 2D qubit or 3D economic tribit) of information working away to resolve a vast spectrum of personal ambitions whilst also being situated in the context of an overlapping spectrum of inter-personal aspirations that society inspires us to also resolve, more or less, at the same time. Then, into this complex mix, we have the continuing persistence of certain projects and programs that may well be seen to constitute for both us and others, our sense/s of identity as a person-in-society with-others, before-others. (13)

Such a three-dimensional scheme granted, for the sake of argument, given that our intentional objectives need certain projects and programs to be realized, and non-virtual realization can never be immediately enacted, it follows that such modeling is more correctly four-dimensional in complexion given this necessity of having to take into account a temporal component. Observing a fourth dimension in order to oversee and organize ongoing processes of resolution in order to realize any one of those objectives. That, therefore, effectively, we must ask is it right to argue that power can only be exerted through the enaction of those intentional projects and programs that prevail over the projects and programs of others? The superficial observation of how people interact with others might give this view some degree of respectability, however, as much as some ideologues might insist that this is how the world works, correctly, in lived reality, the world must operate along more mutual lines of enforcement. Indeed, observing at least a bare minimum of an existential orientation even if intentional objectives have non-mutual consequences, were conducted in bad faith and were quite radically inauthentic if not quite ‘evil’ in their overall intent. Still, as a metaphor, even the Devil must look after their own. Some minimum degree of mutual care and concern must be exercised otherwise our interdependent world would immediately cease to operate. In other words, despite many layers of mindless institutionalization and instances of willful manipulation of others for the selfish ends of those sociopaths who operate in a such a parasitical fashion, still, an existential core at the center of all behaviour must persist in order for people to feel motivated enough to cooperate with others in order to see out both the intentional ends of others and their own intentional ends (if only, as a bare minimum, the sheer seeking to ensure the continuance of our own survival). (14)

So, the question that now needs to be asked is “how is power exercised within this four-dimensional matrix of migratory nodes of agency?’ And, given a bare necessity of an existential core as a necessary minimum requirement for such an exercise, “to what extent might the existentialization of power relations be more likely to mutually benefit all relevant parties?” (15)

As noted, power relations are inherently asymmetric, yet, this asymmetry cannot be absolutely enforced. Any one node in the dissemination of power could refuse to cooperate despite forceful forms of co-option, or, indeed, even threats of capital punishment. At the end of the day, one must ask how motivation is best maintained in order to expedite both our projects and programs? Should they be ‘inspired’ by the proverbial ‘stick’ and/or ‘carrot’? I.e., should such cooperation be best expedited by either co-option and/or co-operation? Or, given this fact of non-absolute asymmetrical power relations, is it always the case that power must always be exerted, to some extent, through a mix of other-motivation and self-motivation? (16)
What is the best way to motivate a person to read a certain book? If the book is an appropriate text for the person concerned and they find it a book ‘very hard to put down’ then the finding of such self-motivation must surely win over all forms of other-motivation. On the other hand, if that book to be read is not very inspiring and has to be read, say, in a school setting, then subtle and not so subtle forms of coercion may well be called for. It might well be that the mere fear, in class, of looking like someone who did not do their homework, by not having read this book, might be enough to inspire them to actually read it. How powerful is that ‘look’ of scorn issuing from the other if people do not desire to be singled out in such a manner? So, it may well be the case that most power relations are exercised with a mix of positive incentives to do what is required and negative disincentives against not doing what is required; even if the latter are subtly disguised in some form or other? (17)

In the light of this modeling, etc., what mechanisms do we find to hand in the exercise of power, and to what extent a process of existentialization of such ‘cooperation’ is more productive and should be the preferred direction in the mutual exercise of such cooperation?? (18)

Effectively, the exercise of power is mediated through the manipulation of motivation on a spectrum of ‘cooperation’ from ‘co-operation’ to ‘co-option’ whose dissemination has an ‘existential complexion’ reflecting the extent that that overall process is pro-relationally instigated and not self-instigated and/or other-instigated minus the overall accumulative effect of those co-associated phenomena that might be deemed to be forms of resistance and/or obstruction.
 (19)

As an open ad hoc list, we could phenomenologically catalogue relatively distinctive aspects of this cooperative spectrum by noting, e.g., coercive slavery, less coercive bondage or serfdom, domination, psychological manipulation, forms of submission, stick-and-carrot economies, payments, rewards, increases in status, increased forms of self-esteem, compactual commitment (and so on
). (20)
On a spectrum of existential ‘complexion’, from the relatively existential to the relatively non-existential, we note the degree an instantiated pro-relational attitude is in being privileged versus forms of self-privileging and/or other-privileging. (21)
In terms of ‘confrontation’ we have a spectrum running from covert resistance to overt obstruction along with various forms of interpretation, inadvertent reinterpretation, advertent re-interpretation, misinterpretation, etc., in between. (22)


A fourth spectrum of ‘completion’ would consider the apparent successfulness or otherwise of the realization of the intentional objectives that collectively motivate the dissemination of those power relations in question. (23)

That these four spectra could be considered to be a matrix of (a, b, c, d x 4)
 and whose adoption and adaptation would allow us to clarify the specific nature of specifics instances in the dissemination of power. ‘Dissemination’ by virtue of the fact that power is amorphous, anticipatory, etc., and must flow through nodal agency from all directions in order to direct the instantiated completion of a certain intentional objective; be that in the form of a (relatively short-term) project or a (relatively long-term, more complex series of projects that constitute an overall) program. (24)

A critical exploration and closer scrutiny of these elements (in this overall matrix) would give us a better idea of the intentional dynamics behind certain patterns of instantiated power relations. By ‘critical’ is meant the invocation of a ‘philosophical economy’ as ‘generated between the correlative polar aspects of textual, phenomena-phenomenological analyses (and reductions), meta-textual hermeneutical investigations (of genres and con-texts) and non-textual (non-systematic) existential examinations’. (25)

Now, let us turn our attention to the existentialization of power relations in the hope of engineering the mutual enrichment of that overall process of interaction being placed under such (critical transcendental) scrutiny. (26)
3.    The Existentialization of the Exercise and Dissemination of Power Relations


First, why this concern with the existential dimension? Second, what can we know about this existential dimension in our encounters, recognitions and engagements with this world as lived-and-shared? Third, how is power to be exercised from this existential perspective? Four, how do we know when this existentially oriented exercise of power is actually being enacted in and through the requisite pro-relational attitude, by ourselves and others, on the behalf of those relationships in question? (27)

The world is awash with extra dimensions. We cannot escape the historical, geographical, familial, personal, interpersonal, political, economic, educational, religious, secular, vocational and all the other influential aspects that continually constitute and reshape our complex emplacement in this world with-others. Then, because all our intentional projects and programs, personal ambitions and social aspirations, and so on, cannot be immediately realized in non-virtual terms that we are then left also displaced in this same world. Through such displacement we are ever left as a work in progress, with only varying degrees of success or failure, until death… (28)

So, what difference does the addition of this existential dimension make? A profound difference should this pro-relational attitude be honoured! (29)

Displacement can be undone, to some degree, through de-displacement wherein we do get to see out, eventually, the success of many of our cherished intentional projects and programs. In these various quests an existential dimension is of an inescapable importance since as persons in this world we can only rise through the mutual assistance of others. That a more existential environment better facilitates the realization of such intentional objectives. That, in our lives as lived together, as no participants in this world could function in a completely self-centered and/or other-centered manner, therefore it follows that an existential core already must be in existence at the very metaphorical center of our relationships, and, thus, it behooves us foster this central aspect of our being with-others in order to mutually advance and realize such projects and programs! (30)

But, sadly, such a dimension is more often than not completely overlooked. Being enslaved to both our egotistical preoccupations and/or the ideological preoccupations of others means we do not see the essential nature of our relationships already in place, and, the need to ever adopt and adapt a pro-relational attitude. Cultures, on the other hand, have ever had a covert awareness of this dimension as this attitude is often found expressed through many wise anecdotes and sayings, some couched in religious terms and others merely expressed in the wisdom of a secular language. “More heads are better than one” immediately comes to mind. (31)

What is entailed in a pro-relational attitude? A respectful awareness of the existence of our relationships. An ability, on our part, individually or collectively, to put ourselves in the place of our relationships and attempt to re-see the world from the center of their embracement. An understanding that as our relationships are psychically greater than the sum of their parts, their individual participants that they should be preferenced, privileged and prioritized in our dealings with the world at large. Furthermore, through such transcendental identification 
 with our relationships we can be empowered by such relationships to do what is insightfully seen, therein, to better promote the realization of their identity, and, thereafter, deliver an ensuing enrichment of valuational formation that through existentially directed devolution can be shared with others, both in that relationship and beyond. (32)

Should we accept this philosophical maxim that states ‘the whole is greater than the sum of its parts’, then, by extension, ‘our experience of a whole allows us to experience this existential excess or surplus of value that can overflow and spread out from the center of that relationship being identified with’ (through such direct representation
)? Moreover, as argued elsewhere, the existentially oriented flavor or complexion of behaviour enacted in such a manner is distinctively experienced in a phenomenologically different manner to relatively non-existentially oriented experience. This experience of an existential difference has been explored under the four heading of time, space, self and others. Hence, e.g., certain expressions and descriptions like ‘the eternal moment’, ‘the living present’, spontaneity, synchronicity, simultaneity, trans-historical; trans-geographical; trans-egotistical; trans-interpersonal, etc. Once recognized as ‘existential’ in orientation such an experiential orientation
 will ever be re-recognized as such. As found, e.g., in our rapt attention when immersed in a wonderful painting, our absorption in an enjoyable novel that just cannot be put down, in the profound peacefulness of a reconciliation whose resolution is realized after the intensity of an argument… (33)

I first came to a more meaningful understanding of this expression ‘existential’ at University when studying the text, I and Thou, by the Jewish theologian Martin Buber. Although this philosopher differentiates the I-Thou type of relationship from its contrasting I-It type of relationship he also stressed their necessary interconnectedness. I have interpreted this by stating that a process of existentialization occurs through the I-Thou-ing of the I-It, and, conversely, a de-existentialization of the existential occurs through an I-It-ing of a prior I-Thou orientation. Thence their necessary co-existence and reciprocal integration. (34)

How is this existential orientation initiated or induced? Or, what are the preconditions that need to be in place for the fostering of this existential core already present at the ‘center’ of our relationships? I have approached this type of questioning by exploring the phenomenological nature of relationships. In my opinion, a relationship is already in existence (historically) when dissonant features in a field of consonance meet with some suitable degree of ongoing resolution. Through resolution the complexion of that relationship, as both an existential fact and in representative experience, takes on the harmonic essentiality defined in that process of resolution. Moreover, the relative facticity of a relationship is the degree that that relationship is found to experience resolution above and beyond the mere summation of its participating parties. I.e., to that extent there is this psychic ‘presence’ of this existential excess or surplus in valuational formation (which in simplified terms we can read as value qualified by the fact that evaluation/valuation is productive also of identity or identification, and, genre functionality or ‘work’).
 (35)

A more direct way to see this initiation or instantiation of an existential orientation is through the (re-)imposition of an ongoing, overall transcendental suspension. Ensuing insightfulness being directly related to the quality of the information that pre-informs that overall act of suspension. That this suspension, in turn, as I have explored elsewhere, can be induced, inadvertently or advertently, through an act of enquestioning, supplying a metaphor, comparing a certain representative state to a mere appearance or simulation or illusion, etc., or, by invoking a more formal process through balancing intentional states with their contra-intentional contents and/or counter-intentional processes. Hence the usefulness of our prejudices, as prejudgments, to initiate an act of suspension and existentialize such now relationally treated intentional-conceptualized materials. That, in this near flattened world of the relatively equal a suspension of that suspension then returns us to our current world-of-life in an act of judgment that restores its re-discerned representative distinctiveness given that this world at large is anything other than ‘flat’ in a suspended sense. In effect, through the near balanced state of the suspension we cross a bifurcation that may or may not re-present that world in a radically different way, or, it may merely reinforce our critical understandings already arrived at through such preceding processes of transcendental-judgment. ‘Transcendental’ by virtue of the fact that judgment is judgment of conceptualized intentional materials, and, therefore, can never be conceptual per se even though acts of judgment have their content delivered in a re(-)conceptualized form through processes of post-judgmental conceptual retreatment. All quite simple really (once understood). A trans-intentional act of judgment is an appreciation of the relationship in question. That such an understanding can feed into an insightful economy with passive insight, active oversight, and, ensuing processes of existential re-sighting when our intuitive appreciation has us moving, indeed, more impelled, in such processes of chaotic re-direction; either confirming through verification what has been a prior critical assessment, or, establishing a new form of critical re-assessement in the near spontaneity of that critical process of transcendental-appreciation. (36)

That, we must understand, therefore, that the metaphorical ‘door’ to this transcendental dimension is through the ongoing, overall transcendental suspension and the suspension of that suspension, and so on, etc. Stable period of mere re-iteration in judgmental conformity confirming such verifications of our prior confirmations. In effect, treating such ‘confirmations’ as ‘conformations’… although truth determinations should be ever treated as provisional and never absolute (even though for convenience this inconvenient fact is all too often overlooked)! (37)


Why is this existential dimension so important? Because its appreciation better facilitates the consequential course of our interactions with others. Hence its importance in the directing of the exercise of power relations since both the richness and enrichment of our relationships are dependent upon its appreciation! Such appreciation directing an insightful economy consisting of insight, oversight and re-sight as argued elsewhere. (38)

With such theoretical-philosophical insight to hand, hopefully, we are now in a position to ask these two parallel questions of both ‘how is the process of existentialization better facilitated’, and, ‘how do we know when this orientation is actually in operation’?? (39)

“Ye shall know them by their fruits” proffers an existential insight in this regard.
 When we are directly involved in a certain relationship we can intuitively appreciate the relative presence or absence of existential hallmarks. As an observer of a relationship we can intuitively appreciate the relative textual presence or absence of existential indicators. Existentialization occurs as a process-orientation when the overall suspension is either wittingly and/or unwitting invoked; when actors as ‘acters’ are impelled to move the relationship in directions that create or preserve current relational richness and/or conserve relational enrichment;
 when the metaphorical core of a relationship is refined and redefined through separation from the relatively non-existential influences as a process of transcendental refinement or transcendental purification; when acters oversee the promotion of processes of relational harmonization (whilst also remembering the dictum that ‘absolute resolution is the metaphorical ‘death’ of a relationship’); etc. (40)

Should ‘relationships’ be treated as (de facto or non-de facto) entities? (41)

Sweep a large yard with only the head of a broom and you immediate feel the absence of having a handle with that broom-head. Then, note the logical differences, etc., when we say ‘we walk through forests’ but ‘walk past trees’. There are very few trees we can actually walk through so forests cannot be equated as merely collections of isolated trees. On the other hand, we ‘chop trees down’, and, unfortunately, we ‘can chop forests down’ as well. Still, chopping a tree down is not the same thing as chopping down an entire forest. (42)


Although relationships are given a special existential status, still, they should not be treated as absolutely isolated entities in their own right despite the distinctive nature of their essential character. Hence in this regard a need to note how a relationship is itself situated in this world as lived-and-shared may also be relevant in our explorations. I.e., taking into account, when and where necessary, embodiment/s, our embeddedness/es with others, and/or, our embankment in this world at large. (43)

4.    The Existential Circumscription of Power (Through Talking Truth to Power)


Power is exercised in either an existential manner or in a non-existential manner. It is up to us to discern the existential orientation of this essential semblance of character, and, act accordingly to that extent our interventions are possible and can be existentially re-directed. (44)

One aspect of this process of existentially oriented intervention is ‘speaking truth to power’ given the flood of fake identities and similar being disseminated in the advent of this Post-Postmodern, Contemporary era. (45)

In my Eleventh Essay I noted:

The apparent nature of our world at large reflects what we do there, and v.v. But the ways of the world are not just seen. Attitudes are shaped for us, and shaped by us thereafter. Are we able to keep up? A myriad of judgments is quickly served up like already prepared, neatly packaged meals. Once upon a time, not too long ago, food preparation and presentation left a lot to be desired. A profit motive inspired an adulteration of our food on an industrial scale. But laws were eventually passed to limit what could be reasonably added and how to correctly represent and advertise that same product. Today, in our consumption of news and information, we need similar laws in order to ensure that what is being purveyed is both correctly represented and that such representation itself is in accordance with historical facts, reasonable forms of consensus, evidence-based assessments and the like. Willful people, moreover, should not be allowed to declare generally accepted truthful depictions of reality as ‘fake news’, as ‘misreported statements’ when accurately reported, or, as a ‘true state of reality’ when no reasonable, well-informed person could give their assent to such blatant fabrications, etc. Why should we have to put up with such obviously ‘alternative facts’? Why should the disseminators of such nonsense also have to peddle it? Or, be allowed to shamelessly disseminate such deceptive speech be that through an over-worked laziness of reporting or a lack of an in-depth investigation? If commercial advertising has had to have legal standards imposed upon it then all other forms of advertising and dissemination, especially political advertising, should be treated likewise! How might compliance be organized – through apologies, effective fines, imprisonment and so on? How might this legislation be insisted upon and fully applied to such miscreants? Politically! And this means we need to organize and agitate for such sensible responses to such damaging adulterations of our Media, etc! How, otherwise, can a functioning democracy remain viable and responsible if it has to ever wade through such endless misinformation serving only the financial ends of vested interests! In this regard, and in the light of other unaddressed social concerns, a ‘politics of value’ should seamlessly segue into a ‘value of politics’… [11.71]

What are the ramifications of this wider observation, that the changing ethos of a culture is being damaged by over-iterated onslaught of outright deception. A disenfranchised public left out of touch with reality and at the mercy of vested concerns to maximize their profits as we bear the loss of less representative forms of governance! [11.72]

What do we stand to ‘gain’ in place of such a loss? Increasingly arbitrary and excessive forms of surveillance, a proliferation and increase in the severity of all forms of social punishment, a general diminishment in our freedom to be a person in this world, so, then and thereafter, it is inevitable that we become ‘progressively’ alienated, disenfranchised (internally within our life-worlds), disempowered (as an external plurality of voices no longer able to disseminate outside our life-worlds), as cyphers to be over-exploited, a depleted ability to organize and successfully protest such obvious political mismanagement, if not corruption, and, where politicians may feel that they have to auction off their vote to the highest commercial bidder… because, now, that is the only game in town! [11.73]

It has been said ‘that government is only as good as the person who leads that government’! Given this necessity, in a democracy, to choose and choose wisely then its stands to political reason that mis-dissemination of information cannot nor should be allowed to go unchecked. Just as no wise government today would drastically devalue the currency, hopefully, so should the currency of information be better regulated and given a license to broadcast in an unhindered manner when in full compliance with socially accepted standards. [11.74]

Changing technologies imply changing ways of seeing this world as lived-and-shared. Hopefully, sooner, rather than later, social institutions and other communal mechanisms will find themselves better designed, and, in turn, designing better policies for dissemination in the political-economy. Hence the necessity for the political promotion of a positive need to existentially encounter, recognize and engage productive patterns of political change that will rectify a mis-directed politics of value..! [11.75] (46)
Furthermore…

Trying to change the world by merely trying to change one’s self is a bit like cooking a hot meal using a match, or, rather, using a succession of lit matches. Somewhere between pathetic and comical, and, at the end of a wasted day, all quite pointless. In other words, politics is an inescapable dimension that must be engaged collectively in a very well-organized fashion in order to progress any agenda let alone an existential one! In reality, a fire needs to be lit that through its flames people will see through the light cast just in which direction we should all be traveling. Furthermore, such progress must be progressed because standing still is never an option. Political power is institutionalized and has an ambitious life of its own monopolized by those who wish to profit through its ministration be they working inside or outside such organizations. You could say that when three or more people collude together, for whatever purpose or mission, you have an ‘institution’. Some might say you only need two people, and, others are of the opinion that the ingrained habits of a single person are all that you need for a process of institutionalization. This state of mind can be viewed as a default setting in which we enter into power relations with others in a manner that is more iterative and which might be regarded as merely conventional. In this light, we have the influence of a major discourse. Through its hegemony discourse is framed and to rewrite that style of discourse is a bit like engineering a change of physical state in which its institutionalized inertia needs to be first overcome before we can even get to start to rewrite its manifested constitution and engineer this change of phase. But, in order to change course politically this is exactly what needs to happen. A relatively radical transformational sense of re-direction can only occur when the necessary incremental inputs bring us towards the edge of a political bifurcation that, hopefully, when entered, will produce both a positive and comparatively more fruitful set of outcomes. Hopefully, somewhere between mere evolution and sheer revolution. The conventional instantiation of a series of incremental inputs, under normal circumstances, merely consolidates institutionalized power. On the other hand, ‘too much change usually changes nothing’ except the overall level of suffering endured by that community or nation.
 [11.76]


Historically, the collective dissemination of radically needed re(-)forms, forms of re-direction, for right or wrong motives, have usually entailed some form of political force enacted from an eventually arrived at position of power. One person waving a placard is of little consequence. However, then to unjustly imprison such a person may well give them an even greater political impact should notice of this disproportionately heavy-handed form of detention get to be well-publicized. Such differential ‘force’ needs to be exerted in an intelligent manner rather than in any chaotic, destructive, senseless form of naked aggression. [11.77]


Political objectives need to be well thought out and incrementally arrived at through the institution of small, doable steps that move us ever closer to such goals; be those goals arrived at through incremental progressions and/or positive bifurcations with an amplification in valuational formation through such relatively non-existentially oriented orchestration and/or relatively existentially oriented enhancement. Furthermore, politicians need both themselves and the public to be well-informed and onside.
 Hence political thematization and its dissemination needs to suitably engineered, practically enacted, and, subjected to ongoing reoccurrence of reasonable forms of critique. Hence the importance of good debate to form, inform and test such coherent policy formation.
 [11.78]


In order to insightfully-oversee a successful process of political reform its platform of various policies needs to have been politically thematized, instantiated through best economic practice, and, critically appreciated through relevant and suitable forms of consequential analysis. The guiding light in an insightful economy is this third aspect of ‘re-sight’ or ‘transcendental re-sighting’. I.e., this seeing again in an existential attitude wherein we seek to create value, preserve current forms of value, and, amplify valuational formation through conservation, etc. Essentially, seeking to enrich current levels of valuational formation both for individual persons and their collective participation in co-associated communities.
    [11.79]


However, all too often politicians swallow their integrity in order to tow a party line when their progressive remonstrations, collectively organized and inspired, would be a better step in the right direction. ‘Integrity’ is not merely political unity but uniting for what is relatively right or better for all parties concerned. So, e.g., Australia’s greenhouse emissions are not too far beyond one percent of the world’s total emissions, still, despite this small fraction of the total we should be doing our very best to reduce such emissions, doing our deontological duty by actively and intelligently overseeing their ongoing diminishment. Even in sheer pragmatic terms of reference, we should be onboard and ready to travel in the right direction since, moreover, it has been well-argued that the cost of doing nothing now will be much greater when we do have to get around to doing something that is constructive. But, again, this example is raised to merely point out that at the end of the day only political organization, on all levels of society, will see such imperatives suitably negotiated and enacted accordingly, be successfully realized and progressively resolved. [11.80] (47)

Moreover…
…existentially re-value and restore our democratic institutions; overcome the inevitable counter-productiveness of fake news, disempower false narratives, and, deconstruct fraudulent political personas… whilst making progress in more productive fields through promoting a more positive and creative approach to an ongoing resolution of crucial political imperatives! [11.81]


Just how do we ‘talk truth to power’? Just how can an individual address political representatives of an organization that may or may not be representative of its community that, theoretically, it should be serving and not merely advancing their own ends along with the ambitions of those onboard or who stand to profit in its wake? [11.82]


No individual need stand alone! By invoking, overtly or covertly, some form of a manifesto they are inviting an audience to join them, and, hopefully, be found swayed through suitable forms of remonstration and demonstration to become active or de facto members in support of such contentions. I.e., being brought around to seeing the apparent truth of those propositions that survive such contestment. Only through such support will any political proposition metaphorically ‘fly’. Hence, again, the importance of being able to conduct honest debates about such issues and rather than imposing preordained answers let responsible conclusions drive further discourses in order to productively reshape a more equitable and fruitful future. Hence the rasion d’être for interactive political discourse and why political debates should be held in public forums! Indeed, such transparency is a virtue that should be publicly fostered on all levels of government.
 [11.83]


In valuing the political dimension, we should be seeking that form of governance that best promotes its people without it being at the expense of others, other people, the Other! This is best achieved through both existentialization of the political process and through forms of suitable democratization.
 From a transcendental point of view, they are equivalent since the empowerment of the person through an actualization of their existential potential is achieved through true democratization, and v.v. Moreover, this existentialization of governance is on personal and interpersonal levels, and, national and international levels of interaction… and can only be realized through processes of political harmonization that promote positive pro-relational attitudes of mutual advancement necessitating political institutions and mechanisms for mediating and resolving, in general, both personal ambitions and interpersonal aspirations. One could say, in this respect, that “Greed is good” only if it benefits everyone! Or, tempered realistically, when it benefits more than one person or one family, benefits more than just one socio-economic class, benefits more than just one ethnicity or one gender, and so on. Even to the extent of not benefiting just one country… since the implementation of a policy is not in a position to benefit everyone, everywhere, absolutely, but, that in principle the objective benefit should extend well beyond any targeted class of persons proposed as the primary beneficiary of that policy...
 [11.84] (48)
5.    Provisional Conclusions, Observations and Comments


As one approach to a solution to this vexing question of fake news, accusations of fake news, etc., I have proposed the following…


To promote this existential-democratization of the political process I have proposed the formula or motto “Manifestoes, Measures and Measurements!” By this I mean coherent, well-thought out frameworks for the formulation and thematization of political policy formation; the implementation of those proposals that promote existential-democratization; and, those tests that suitably critique the political process on general, particular and specific levels of focused scrutiny as argued for from an insistence on thorough, independent evidence-based policy formation, etc.
 [11.85] (49)

At the end of Appendix B it was noted:

Now, we have arrived at a crossroad, a place where we must ask two questions and seek their suitable resolution. Namely, “how should power be exercised existentially”? And, “how should the non-existentially oriented deployment of power be existentially circumscribed, say, e.g., through our ‘speaking truth to power’?” [B.36] (50)

Power is exercised with an existential tenor when the overall suspension is invoked, selflessly engendered, demonstrated through existential hallmarks and indicators, by the consequential fruitfulness of such endeavours, and, through which we experience a mutual preservation of value, and, hopefully as well, its ongoing re-enrichment, and so on. (51)
‘Speaking truth to power’ when it is suitably safe
 to do so, although not necessarily without some degree of risk, and, existentially re-directing this process at the same time through a collectivized re-centering of power… beyond just a rectification of facts, beyond just a deconstruction of narratives, and, beyond just the dismantling and replacement of critiques
 that were better serving the ideological purposes and concerns of vested interests…whilst being ever mindful of the root causes of disgruntlement and disenchantment that drive the emergence of populism, demagoguery and other forms of unprofitable extremism… and, thereby and thereafter, finding closer forms of alignment with this world as lived-and-shared… lest we be seen as complicit in permitting this adulteration and misrepresentation of such non-existentially oriented political discourse… and, which must inevitably end, if left unchecked, in damaging and endangering the body politic for all parties! (52)
        Noël Tointon, Wentworth Falls, 4.7.19
Supplement: Confronting Deep Fakes and Defusing Deep Conspiracies


The following is a sketch for a more systematic and practical approach to this type of topic. (53)


There are obvious similarities and some differences between ‘deep fakes’ and ‘deep conspiracies’.
 For convenience let me merely define ‘deep’ as either ‘other-convincing and/or self-convinced’, and, ‘read’ on a ‘non-superficial level as truth-presenting; as if evidentially supported’. (54)


Both categories are not entirely novel. We have had ‘deep fakes’ whenever it has been profitable to dissimulate in that manner. Or, where such dissimulations are able to be traded in a more profitable manner.
 E.g., Chinese porcelain, old master paintings, etc. To some extent we can borrow from techniques developed in discerning and differentiating such dissimulations. Conspiracies, too, are not new. However, in both instances digital developments have exacerbated these types of deceptive phenomena. Let me make, therefore, a series of observations, and in the process, proffer a provisional set of comments; differentiations when applicable, along with practical approaches to deflating the import of such phenomena on the behalf of both such disseminators and their audiences. (55)


First, the presence of such phenomena may well be indicative of a contagion
 of anxieties
 symptomatic of the unease felt in the transitions in attitudes and practices being dictated by a perceived acceleration in social change. Of course, this could be seen as a perennial feature of intergenerational discourse, but, perhaps also currently of intragenerational discourse given that in a neo-liberal environment so-called ‘winner and losers’ are being differentiated, and now more prominently targeted,
 in each generation. (57)

Second, deep fakes deserve to be directly confronted given their relative absence of a person or persons directly disseminating the content of such a textual presentation. If the textual presentation of a deep fake is utilized as evidence for a conspiracy then that alters the manner of its textual presentation. By ‘direct confrontation’ we note a hermeneutically oriented form of ‘interrogation’ enacted by the scrutiny of the person or persons being presented with the potential presence of a deep fake that would need to be conducted before accepting its apparent ‘evidential status’ at face value. So, such a potential presentation needs to be ‘skeptically referred’ by noting its apparent manner and purport of its presentation; its apparent authority or lack of authority in evidence behind its dissemination; closely scrutinizing the construction of its textual presentation; discerning, if possible, the apparent motives for its construction and dissemination; and, the consequences of its mistreatment either as a non-fake ‘fake’ or as a fake ‘non-fake’. E.g., asking ourselves the following series of questions such as what is this text, series and/or set/s of texts trying to tell us? Just who has authorized its dissemination – is it a respectable media outlet practicing good journalism without covert forms of ideological distortion, or, is it being disseminated without an obvious gatekeeper and being merely passed from one person to the next without proper scrutiny? Is this text convincing? Or, is it still convincing when looked at in closer detail? Does this video of a person speaking, e.g., truly look convincing, are the frames continuous without looking ‘stitched together’, etc? However, given advances in digital technologies relatively seamless performances may well already be here (especially in the hands of strongly motivated political players out to sow seeds of mistrust and swing elections, etc.). Therefore, as a response, reputable organizations in the business of digital dissemination will have to rise to the occasion and create protocols for accepting such information/misinformation. Perhaps insisting on a variety of digital certificates, certified digital histories, and, storage of such information in accessible block chains where such content creators, purveyors and consumers of information can inspect such certificates. A discernment of motives may be a harder proposition to entertain. However, working on the premise that less authentic textual production/reproduction is more prone to deconstruction let us put some ‘pressure’ on such texts in the hope that their ease or non-ease in deconstructing might give us some clues, relatively, as to their ‘deep authenticity’ or ‘deep inauthenticity’? We could also adopt and adapt some of the approaches that might be utilized in ‘indirectly’ interrogating a person or persons entertaining an apparent ‘fake conspiracy’. (58) 

Third, in ‘interrogating’ a person disseminating a conspiracy theory an indirect approach might be more profitable for all parties concerned. In previous explorations I have made a distinction between ‘psychotic phenomena’ and ‘pseudo-psychotic’ phenomena; noting strongly similarities and some differences between people evincing either or both types of psychotic behaviour. I have argued that over-committed forms of behaviour, be that epistemological and/or ontological in tenor (without being able to draw too strong a distinction between beliefs and the contents of such beliefs) created a more focused sense of psychosis with many of the features of a more-full or broad spectrum psychosis. E.g., prod the beliefs of such people and they ‘resist’ to the same extent, if not more so, when directly confronted. A process that can be dangerous and where these ‘hot-spots’ may have enough ‘heat’ to provoke a dangerous form of retaliatory response. On the other hand, an open-minded skeptic will entertain your counter-propositions without such a resistive pushback. They may well vigorously defend their position, but, they have also directly recognized the potential cogency or non-cogency of your positioning. For the psychotic or pseudo-psychotic person, if their beliefs are being challenged, then our confrontation will be met by their immediate counter-confrontation as a response. Such a direct form of interrogation is neither profitable for yourself nor the other party or parties. However, an indirect route may have positive consequences.
 In a spirit of a more ‘mutual’ enquiry the other party should be allowed to detail their exposition in the hope that they will expose its potentially more prevalent internal contradictions, lack of coherence, discover its textual presentation is something more cobbled together than directly self-evident, appears to question its own lack of authority behind its own dissemination, and so on. In this regard, three discrete questions could be asked.
 In a non-confrontational approach, namely, we could ask what evidence is there for the claims being made; what is your source for that evidence; and, what is your reasoning for linking such ‘evidence’ with that ‘source’??? So, e.g., if you think vaccination is a problem then we could enquire if they would rather trust the advice of a pro-vaccination doctor or an anti-vaccination layperson? Or, should we not trust the advice of the medical fraternity as a whole rather than a series of anecdotes from people who have not witnessed the presence of the disease in question? Of course, such questions would need to be polite and non-confrontational, in effect, letting the other person rationalize in detail the nature of their beliefs, etc., in the hope that being calmly ‘analytical’ such an approach might open such a person up to some forms of self-doubt without feeling threatening by such recounted self-reflections. In such indirect interrogations we can be neutral to some extent by recognizing there have been occasions when certain life-worlds, scientific or non-scientific in orientation, have been quite considerably mistaken in their interpretations of the world at large. But, we might also enquire as to why some conspiracy advocates, perhaps the person in question, might want to stick their necks out in such a negative climate. Or, wonder if such advocacy is being used by others with different agenda; regardless of whether such advocates are finding or not finding direct and/or indirect forms of financial inducement for the disseminated manner of their advocacy? (59) 

Fourth, as I have pointed out, the direct presentation of facts as evidence, as a form of fact-checking, is rarely productive in deflating and defusing controversies (or the acceptance of deep fakes as evidence for those conspiracies). All facts are filtered and represented through the auspices of their co-associated narrative or set of narratives, be they conspiratorial or otherwise. Why hold one conspiracy when we can tackle and take up more than one? Often a conspiracy advocate holds more than one well-recognized form of conspiracy. ‘Socially recognized’ when the major discourse holds and strongly defends their ‘orthodox’ non-counter-view. Or, a core of well-meaning, well-educated and/or reflective people resist such conspiracies on the grounds that they generally lack supporting evidence, have a natural distrust of ‘evidence’ that has been patently, but not necessarily, wittingly misinterpreted, etc. (60)

This combined topic of deep fakes and deep conspiracies needs to be patiently approached on general, particular and specific levels of both instantiation and exploration. At the end of the day, as a sobering thought, I doubt any one person who is not partial to some form of a conspiracy; be that in religious, cultural, and/or political-economic terms of reference? (61)







        Noël Tointon, Wentworth Falls, 5.9.19.
� 	Self-created on the grounds that relationships are greater than the sum of their parts, their totality can better inform behaviour, chaotic processes of re-direction lend an element of the unexpected and self-created; sometimes engineering radical transformations empowered by an existential surplus especially in those relationships whose facticity is relational rich and enriched, and, intentionality crosses bifurcations.


� 	Where each human agent can be treated as a node of dissemination in overlapping flows of dissemination of both power and information.


� 	Implicit in this first provisional definition of power, focusing on motivation, are three spectra (spectrums), namely, cooperation, (existential) complexion, and confrontation. To this we can add fourth, namely, the successfulness of obtaining the realization of our intentional objectives which I will nominate as ‘completion’ (to complete this mnemonic matrix). Refer to paragraphs 20-23.


� 	Where the reader might like to add other distinctive types of phenomenological motivation instrumental in the exercise and dissemination of power relations (and map where such distinctive discontinuities will find themselves either discretely placed or overlapping in their location on the overall continuity of this specific spectrum).


� 	Where the elements a, b, etc., list the number of features being noted on their respective spectra. So, e.g., on the spectrum of complexion we might merely wish to list the three elements of a pro-relational orientation, a self-orientation and an other-orientation.


� 	As stated on numerous occasions, ‘transcendental’ basically means that ‘being seen or acting from a judgmental, trans-conceptual, trans-cognitive, trans-intentional, existential, pro-relational attitude, etc.’.


� 	In a representational economy of phenomenal-phenomenological presentation, hermeneutical representation and (non-systematic) existential re-presentation. Thus, ‘direct representation’ is not mere representation as it is directed and dictated through the machinations of a representational economy in which we can both directly participate in and participate with that being represented through such encountered, recognized and engaged interactions simulated within that economy.


� 	Linking resolution, reconciliation, etc., with the ongoing harmonic nature of existentially oriented experience.


� 	‘Presence’ being provisionally read more through an experiential/epistemological lens rather than a mere ontological lens. It also coincides with a phenomenological sense of the essential to be equally found within the entire remit or ambit of that relationship albeit from its own overall point of view or any point found within that essential sense of relational ‘space’.


� 	King James Version of the Bible; Matthew 4:16-20.


� 	‘Acters’ as agents that act on the behalf of a relationship and oversee its actual creation and preservation of relational richness and/or potential conservation(al expansion) of relational enrichment.


� 	Revolutions are notorious for changing one nomenklatura for another, usually worse than the one that went before. From this observation I note my formulation of a principle of clonic (or colonic) virulence where the next clone is often more disastrous than the one that went before.


� 	We have a very useful dialectic here. If politicians can reasonable inform their electorates of both the need for change and their ‘wisdom’ of heading in a certain policy direction then they probably stand a better change of informing their professional colleagues of the same, and v.v., and, therein and thereafter, through such inspiration, oversee the successful implementation of such policy re(-)direction. 


� 	I.e., policy formation through political thematization, economic implementation and ongoing critical supervision.


� 	Effectively, in many democracies, adding a Third House; a fact already present, in a de facto sense, through the use of oversight committees, parliamentary enquiries, the commissioning of certain special investigations, Royal Commissions, etc. In Australia there is also an obvious need for indigenous input which could also be organized on this third level of governance already functioning, has a place in political existence! Transparency must also call for suitably strengthened legislation for whistle blowers; a federal commission against corruption; and, a removal of inappropriate donations and influence peddling, etc.


� 	I am not arguing that all political systems should be democratic, per se, as currently configured between a spectrum of instantiated democratic governments, but that this process of democratization itself should be promoted and that could be in any form of government attempting to restore political authority in or after a civil war; in a communist form of government or military dictatorship attempting to relinquish some degree of power in order to promote the effectiveness and efficiency of its associated political-economy; and, in the workplace., e.g., in the running of a hospital, university or some other public institution, or a company or multi-national enterprise, etc; or, in the running of a community based organization, be that on a formal or informal basis, etc. 


� 	E.g., the design of policy for housing the homeless, through a range of appropriate forms of accommodation in keeping with the social abilities of those new occupants, has as its primary beneficiary those people designated as ‘homeless’, however, economic modelling shows that society benefits as a whole through less utilization of its social services used by such people when removed from their homeless state. Furthermore, it should also be recognized that policy settings set up to address this issue must also address the very reasons why there is housing stress and distress in the first place, in society in general, should that be the case, given the impact of prior neo-liberal policy settings, inherited and non-inherited inequality, forms of mis-equity in general, civil or international instability, environmental degradation, etc.


� 	‘Etc.’ here must also include the mere asking of simple questions like, e.g., how did you arrive at such stated facts, what evidence do you have for such facts, how do you explain anomalies in your presentation of these facts presented by yourself or someone else; perhaps with a certain narrational agenda that should also be spelt out at the same time, etc. Or, e.g., do you not contradict yourself when you compare these two statements voiced by yourself, and, where do you stand now on such an issue, etc? Or, e.g., what are your objectives, what do wish to achieve by this set of proposals, how are your practical measures going to achieve this and are such practices in line with our or your existential-democratic values, etc? I.e., by enunciating those measures that measure (in the form of a ‘measurement’) the perceived alignment with general consensus in its appropriate fields of disciplined expertise be they political, scientific, philosophical, economic, political-economic, etc. Basically, speaking ‘truth to power’ be that with political professionals within the authorized political process or from or between those voices promoting either forms of assent or dissent being enunciated from outside the more formal confines of those authorized political disciplines. By ‘measurement’ I do not mean the mindless utilization of so-called quality indicators, benchmark standards for best practice, etc., unless their utility can be well-argued for and demonstrated as adding to our critical appreciation of manifestoes, measures (of practice) and measurements as ‘tests’ (of claimed competence in the accepted furtherance of that being called into question through such enquestioning; as one important method for ‘speaking truth to power’ through that more succinct form of interrogation).


� 	I.e., when properly, appropriately and appositely ‘safe’ to remonstrate, demonstrate critique governments and politicians, etc. But, as noted, not necessarily without risks to reputation (through slurs, misrepresentation, etc.), finances, property and life.


� 	Based on my model of how historical research might be best conducted. I.e., being conducted on and between these three different epistemological levels of facts, narratives and critiques, and, where different rules of research need to apply both on and between these three phenomenologically distinctive levels. E.g., ‘speaking truth to power’ through merely fact-checking appears to make little difference to serial offenders in this regard. It could be argued that we are getting alternative facts because we already have alternative narratives. Similarly, critiques that are not critically conducted, evidence based, cogent, etc., will merely be left reinforcing such alternative narratives and their alternative facts, etc. Such distortions often being covertly manipulated to preserve and expand the financial concerns of vested interests at the expense of the ‘body politic’.


� 	Transferring this epithet ‘deep’ to conspiracies, where by ‘conspiracies’ is provisionally meant ‘the plotting of two or more individuals and/or an organization/s in a covert manner to reconfigure a certain political-economy in order to favour the targeted beneficiaries of such a transformation at the expense of the rest of the inhabitants in that political-economy’.


� 	So, e.g., Chinese potters/potteries in the Ching dynasty would often put a Ming dynasty reign make on a piece, especially if it were perceived as being well-made, would easily fit into the category of an item made for the table of a ‘scholar’. Then, this genre would not fool people who purchased such quality items. However, the not so scrupulous, today, may well find it in their economic interests to read such designations in a more literal manner.


� 	My use of this expression. ‘Contagion’ in the sense of a ‘relatively accelerated memetic disseminated through social media, etc.’


� 	I note this aspect, and some other observations, from an article in Scientific American, March 2019; by Melinda Wenner Moyer titled: Why We Believe Conspiracy Theories: Baseless theories threaten our safety and democracy. It turns out that specific emotions make people prone to such thinking.


� 	If not also ‘self-targeted’ through forms of self-perception given the ethos of advertising, be that either non-political and/or political in tenor.


� 	Not necessarily leading to a ‘backfire effect’ or pushback. Moyer, p. 56-57.


� 	Ibid., p. 57.





