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O.    Introduction


In this series of reflections, I will focus on various philosophical insights by invoking my retrospective appreciation of a series of personal anecdotes that have come to illustrate, to-myself for-myself, those evolving points arrived at in the ongoing course of such scrutiny. (0)


My motivation is simple! To create the ground work for a philosophical dialogue that isn’t founded on nor founders upon a set of philosophical mistakes that can only warp and distort what philosophical insights have already been arrived at. (1)


Through the recounting of personal anecdotes, that memorably illustrate these points of apparent insight, I would like to re-live how my philosophical progress was headed in new directions… and how further scrutiny should always call into question the apparent insightfulness of any process deemed to be insightful… (2)


Hence the intent, the design, and, the fragmentary form of this philosophical autobiography.* (3)

 


        Noël Tointon, Wentworth Falls, 5.1.19.

* 
For the latest version of this book: www.homestead.com/noelshomepage/noels homepage5.html 

1.    A First Reflection: Misunderstanding is never absolute


The philosopher Georg Gadamer (on the basis of the work of Heidegger and others) proposed (the hermeneutic observation
)
 that we can never absolutely misinterpret the intent of (texts disseminated or deposited by) others. That we always have some idea of what we are focusing on as an object (or intentional objective) of interest. (4)


So, e.g., we could imagine on a certain desk that ‘that piece of paper with writing on it’ looks like a ‘letter’ and, on closer inspection, either confirm or disconfirm this fact (of it being either a letter or not a letter). If I am right, on closer inspection, more clearly can see that this ‘letter’ is indeed a letter. On the other hand, if I am wrong, I find this text is not a letter, but, is still a literary text of some form or other… perhaps a poem or a shopping list? Either way, I cannot be absolutely wrong… it may or may not be a letter… it is still a piece of paper with what looks like hand writing inscribed on its surface, or, looks like paper but is something else, and so on…. (5)


Or, that person over there looks like John… regardless of whether I am right or wrong that person is still a ‘person’… or, perhaps, ‘some shop dummy posed in such a manner so as to make it look like a person’… At the end of the day, I have seen some ‘thing,’ and, through an ongoing process of engagement with this ‘thing’ will most likely find myself able to definitively place it in my culturally shared inventory of intentionally formed classifications (be such ‘classifications’, as ‘types of text’, arrived at through either inscription and/or description; on my part or the part of some other person or persons). (6)


So, I decided to put such ideas into practice…and test their validity. (7)


On my first trip around the world, in the middle of the 1980’s, and finding myself getting lost in the city of Catania, in Sicily, I asked, in simple Italian, an elderly man “where is the main train station?” Finding that place I could then head to my pensione not too far away. With a very disgruntled wave of his hand I was dismissed with the repeated phrase “non capisco, non capisco!” But I know he knew what my inquiry was. He knew I was asking a question, and, that I was merely seeking the direction in which the main train station was located.  And, I perfectly understood him. I could speculate about his motivation… I could have been one tourist too many asking such questions… he could have had toothache or backpain and wasn’t in the mood to engage… he might have been envious of the fact that lots of young people were wandering around the world whereas he had to work all his life and still was not managing to make ends meet. But, in truth, I did not need to know what motivated his dismissal since I perfectly well understood that he was not interested in answering my question. Indeed, we perfectly understood each other in our brief moment when we briefly encountered each other…. (8)


Then, a few days later while in Malta, the mother of a friend of mine began chatting with me in Maltese. Now, I know a few words of that language and whenever I had an inkling of what she was talking about I would signal my understanding using a two-syllable expression in the way Maltese would under similar circumstances. Later it was related to me that my friend’s mother thought I understood Maltese, but, was then informed that I was merely being polite. More correctly, the truth lay somewhere in between. Now, it is correct that I knew ‘my friend’s mother was wanting to talk to me’, and, ‘I did understand some of the things she was talking about it’, it would also be true to say that while ‘the form of the conversation was understood’, still, ‘very little of its content was appreciated’. (9)


In reflecting upon this ‘form-content distinction’, it would seem to imply that to understand form we would need access to one particular set of genres, and, in order to better understand the content present, we would need to understand another set of genres that encode and/or de-encode the specific content entailed in (the encoded/de-encoded performance of) such form. (10)


Again, our (hermeneutic) engagement with a certain text (or a certain series and/or set/s of texts) operates on a number of hierarchical levels as we either encode and/or de-encode this hierarchy of performances on those levels relevant to the nature of our engagement with that text/those texts. That such performances are expected and when we find our engagement being profitably met then we must assume we are now, progressively, in some form of an alignment with the apparent intent of that text/s. (11)


That, in effect, this semblance of an alignment is realized through such ongoing engagement; as a work in progress, and, that we already have some degree of an alignment at the very beginning of our engagement with whatsoever that be (be that as a text or a series and/or set/s of texts). But, can this process be fully completed… in an intentional act of absolutely assured comprehension? (12)

2.    A Second Reflection: Understanding is never absolutely verified


Descartes asks us if we can have absolute certainty about anything? We could be mistaken… we could be deluded… we could be influenced by some mischievous force (that might or might not be the Devil or one of his minions…). But, upon further reflection, Descartes reasoned that we can doubt but that we can never doubt that we are being doubtful? I think, and, therefore, I must exist (as a thinking person) in order to be able to be thinking about my existence… or non-existence… or something, or, indeed, anything whatsoever. Apart from the logical necessity of being a thinking subject what certainty or what form and degree of certainty can we claim in the course of our daily lives? (13)


Husserl had a different take on this type of global doubt. He asked us to imagine ‘as if the world, in its entirety, were non-existent’… Obviously, if the world were absolutely non-existent, then, we could not entertain this state of non-existence; being part of that same world. However, this ‘suspension’, this ‘bracketing’ of the world as lived can only be entertained as a metaphorical suspension; as a conjunctive suspension where we try to simultaneously entertain both ‘the existence and the non-existence of this world as lived’ without merely entertaining its pure non-existence. Metaphorical ‘like’ is ‘both like and not like’ and not just a one-sided ‘is (completely like in all its identified modalities associated with such an identity)’. However, can we do this special type of cognitive performance; both entertaining existence and non-existence at the same time? It is true we cannot walk down the two sides of a street at the same time, yet, when we ask a question, any question, this mental act of interrogation automatically assumes we have formulated both a positive and a negative reply in order to recognize how we might answer such a dis-conjunctive suspension centered on this either/or (as entailed in its questioning). Moreover, if our answer to a certain question is like the positive or negative replies to be expected in the final deliberations of our response, as to be expected in a resolution of that type of questioning, then to what extent can we argue our response is absolutely definitive given that that response is only like the affirmation or dis-affirmation as pre-envisaged in a resolution of that same type of process already entailed in such questioning? (14)


Two people are seen shaking hands and smiling at each other. Are we to assume that they like each other? Perhaps they are merely putting on a good show? One or both parties dissimulating before the other..? (15)


During a certain, infamous disturbance in China, the official government newspaper in its international, English edition, printed a regular crossword. But in one edition, during this period, the crossword was this time not just an ordinary crossword given that on a diagonal across that device the letters spelt out a call for the removal of this country’s leader. At face value we were presented with what looks like an innocuous crossword. One could be sure that the censors would have carefully inspected all the clues for political impropriety, but, obviously, did not suspect the presence of such seditious content in the form of this acrostic. Now, the moral of this anecdote is that even though this crossword was so evidently a crossword, yet, at the same time it was not just a crossword puzzle. Even though we might be presented with overwhelming evidence that x is x (being very x-like), still, we may never find ourselves in a position to realize if that were absolutely the case or not. (16)


By extension we can argue that even though a certain insight into this world as lived appears to be evidentially supported, still, with further relevant information we might have to re-assess the actual reality of that so-called ‘insight’. (17)


Philosophically we can distinguish between analytical truth that is true by sheer logical necessity, and, synthetic truth where truth is a fact that is deemed to be factually true. It is analytically true that a triangle has three sides, whereas, in contrast, in a certain school orchestra there can be found one and only one musical instrument called a triangle, and, when not in use, is to be found to live in this cupboard hanging on that cupboard’s back wall on the triangular shaped representation reserved purely for the storing of this specific instrument. In the first form of truth we discover its truth through a logical exploration of its propositional declaration. In contrast a fact is deemed to be true when we find evidence in the world, directly and/or indirectly, that allows us to legitimately make such a truth claim, namely, that this specific fact is true by virtue of such evidence as presented. A fact should not be deemed to be a fact through the mere declaration of its actual existence… as if called into existence as if through an act of magic. Although, it is also true to say, that an order can re-order the configuration of the world, and, thereby, have it factually conform to the ordering of its command (or, rather, be realized through the successful ‘re-ordering’ of this same world as lived). (18)


Being the contrarian that I can be, it seemed to me that this distinction could not be absolutely maintained. Facts are propositionally articulated and such identities are dependent upon a series of equations that are just as analytical as analytical propositions. Similarly, no analytical proposition could make sense if it were to contain no form of synthetic content be that directly and/or indirectly entertained. It is either raining today or not raining here at this moment in time is an analytical tautology, but, does also say something about the nature of our being in this world, namely, that on this Earth this phenomenon of rain means it is the case that it has been either raining or not raining over a certain geographical region within a certain period of time. As it was pointed out to me by a philosophy teacher (in the early 1970’s) some philosophers do indeed hold a similar view, witness, Kant and his ‘synthetic a priori’ upon whose conjecture one might argue true insight can take on both an intertwined analytical and synthetic blend in truth valuation. To some extent, letting us have our cake (left uncut) and eat it (at the same time). I.e., giving to certain facts an aura of indubitability. (19)


Some might argue that Husserl, for some considerable time, held a similar view, namely, that the science and art of phenomenology, properly conducted, could be enacted on secure, indubitable foundations. However, such foundationalism was undermined on a number of fronts, especially in the field of mathematics (through the work of Tarski, Godel, Church et al). (20)

However, the undermining of absolute foundations does not mean that relative foundations need to be automatically deconstructed. A philosopher, e.g., like any disciplinarian, etc., still needs to operate with a certain strong degree of integrity. Moreover, not all facts are equal. The fact that Julius Caesar crossed the Rubicon, not a very notable river one could add, is practically uncontestable given that much of later Roman history is founded on the ensuing ramifications of this act of treason. On the other hand, what Julius Caesar had for breakfast is very much a matter of speculation. He probably eat some form of gruel, but, this possibly true fact cannot be compared to this ‘crossing of the Rubicon, and, thereafter, successfully engineering a civil war which he definitively won’. (21)


I think I can see John in the distance… standing over there beside that tree. I put my glasses on and find that I am probably right. I walk over to his person and address them as John. They respond by calling me by my name and asking after my health. Now, it is true I could be currently dreaming, or that this person is a very well-constructed robot that has been programmed to act and answer as if it were this person ‘John’. The remote possibility of such science fiction granted, still, if this person is a person, acts like John, then I may as well accept this apparent person to be John. What looks like John may as well be John… In this regard, I have no need for indubitable facts. What walks and talks like John might as well be John. How safe does a bet need to be before a cautious philosopher would place it? Not all facts are equal, but, those facts that are more equal do not need to be indubitable since being merely ‘indubitable-like’ is all too often good enough. How practically successful would a lottery be if all tickets, with a chance of winning in that lottery, were to win? In such a system, failure to win is both acceptable and accepted, indeed, is more expected to be the case. On the other hand, if most of our metaphorical bets placed are winning bets what would it matter if a few of our bets were not so successful. Then, we should note, that in the light of our first (set of) reflections no bet could ever absolutely fail. That person over there may look like my friend John but even if they were not to be this person they are still a person, or, something that looks like a person…. (22)


In the writing of one of my first philosophical books, The Analysis on the Nature of Things, an insistent theme being argued for there, and illustrated, was that all facts needed to be dialectically qualified in order for us to fully appreciate their factual state of affairs. A black colored object was never purely black in colour; a hot object was never absolutely hot, etc., and so on…  that all factual descriptions need to be dialectically qualified (lest we blindly assume the mere propositional shape ascribed to that factual state of affairs without room for the lived-reality of its qualification vis-à-vis all other relatable states of affairs). In other words, we needed to note the limitations of our descriptions, etc., lest we create fallacious arguments and ensuing confusions by going beyond their practicable level of philosophical deployment.
 Of course, a fire is hot, and burns, so you would naturally prevent a small child from wandering into an open fireplace. Under such circumstances we do not need to know the philosophical limits of such entailed concepts as employed in our conventional, everyday appreciation of those factual states of affairs. The heat of a fire is hot but relative to the atmosphere of the sun such a fire could be deemed ‘cold’, still, that granted it would be a fool who puts their fingers into the flame ‘knowing that such a fire is cold relative to the heat of the sun’. However, in a philosophical arena, as well as in lived-experience, such dialectical qualifications may well be called for. We sit on chairs but then might be an occasion ito stand on one in order to reach a certain book on the top shelf of a bookcase. Then, as outlined, we may not understand something very well that does not automatically mean we have completely misunderstood everything there is about that same state of affairs. Equally, being convinced that we do understand a certain state of affairs in great detail does not mean we should treat such ‘knowledge’ as if it were absolutely indubitable (even if it were a safe bet) because we can envisage the possibility or chance that we could be wrong, if only in some small but relevant detail, whilst, at the same time, recognizing we mortals have no need for indubitable knowledge. We operate very well, thank you, in this in between land that happily straddles absolute understanding and absolute misunderstanding… if such absolute states of affairs could even be directly contemplated… which I will shortly argue is not possible.
 (23)


Before leaving New Zealand, in my emigration to Australia, I started an ambitious work in twelve volumes titled the Reanalysis on the Nature of Things. In working through a series of topics, using various principles and noting their limitations as philosophical tools, I stressed that no topic could be examined purely in its own terms of reference. I.e., e.g., no Epistemology without Ontology, and v.v., etc. Or, e.g., in a text philosophically placed between Ethics and Aesthetics, I attempted to point out that a systematic theory of drama needed to coopt both these topics in order to more effectively explain the deeper nature of that hybrid topic, etc. (24)


This dialectical intuition was put on a firmer philosophical footing when doing my MA Honours in Wellington University. I was given the topic ‘that only non-contradictory thoughts can be thought’. But, again, being the contrarian that I am, I wrote my essay arguing the opposite, namely, that the only thoughts we entertain are inherently contradictory and that only through forms of dialectical treatment, oversight, etc., can we regularize them in a format that appears to be non-contradictory in relatively limited terms of reference. I invoked a gestalt modeling that argued that the point of focus and the background both needed to be in place, to some inverse degree or other, lest our absolute focusing on a mere point causes us to lose all sense of place and meaningfulness, and, our focusing merely on a background field causes us to lose all sense of meaning (and intentional directedness), etc. In other words, the absolute identification with either a point of focus or a background field cannot be entertained. Retrospectively, I would now put this in a formula that states that ‘intentional interaction can be neither (ontologically/phenomenologically) encountered, epistemologically/hermeneutically (recognize and/or trans-epistemological-ontologically/existentially engaged if entertained in and through any form of absolute preferential treatment’. (25)


Hence this philosophical observation that (the proposition of) absolute truth cannot be experienced, i.e., neither encountered, recognized nor engaged. Such a principle dismisses both absolute misunderstanding and absolute understanding. Such a meta-position also recognizes the impossibility of all such pretensions to absolute truth whilst supporting all critical endeavours that attempt to reasonably observe the (phenomenal-phenomenological/hermeneutical/existential) contours of whatever topic is being serious explored, be that philosophically entertained or otherwise. (26)


Being mere mortals, thankfully, we do not need to do the impossible things that gods are ever asked to perform! (27)

3.    A Third Reflection: The course of all understanding is dialectical

Forever as a work in progress… but we do not live for ever, and, so, we move on to something else when the value of such current engagement is found to then be relatively unproductive. Effectively, all things are qualifications, the qualification of qualifications, etc., and so on… Indeed, the apparent path of progress, through ongoing dialectical qualification, is the productive amalgam of relatively confirmed understandings and relative disconfirmed misunderstandings…. (28)


We always engage with some ‘thing’. In effect, the intentional objective; be that object/s, subject/s, state/s of affairs, context/s of presentation, various concerns concerning other intentional objectives, etc. Then, in interaction with this objective, we economically engage it on general, particular and specific levels of detail; respectively, in hermeneutical, phenomenal-phenomenological, and existential terms of reference; respectively, in terms of a future anticipation, past recall, and, present inspection; and, in gestalt terms of reference, as a background field, a relative foreground, and, associated sense/s of intentional subjectivity, etc. All such interactive significance formation is arrived at through a process of ongoing qualification.
 I think that is John over there. I put my glasses on and see that I am right – yes, John is standing over there. Now, sometimes this enriching process of dialectical qualification is insightful in orientation. I know a chair is defined as ‘an object to sit upon’… but, in standing on this chair, I can reach a book on the top shelf of this bookcase. All the time we are asking ourselves to see beyond things as they apparently stand. In effect, a continual process of interrogation…in a search for an ongoing enrichment of our standing in this world as lived…. (29)

What is insight? Not all processes of insight are as equally insightful. Just as not all facts are equal.
 But, an insight is not just the determination, redetermination and/or re-determination of a fact (or a series and/or set/s of facts). Out of this ongoing process of interrogation emerges ‘our’ vision of reality. A world of reality that can never be purely our ‘own’… although the responsibility is more our own to assume upon our own shoulders, still, even that is shared in various forms to a varying extent. We can do absolutely nothing through our own efforts, and, our thinking is conducted likewise. The genres of thought are all intersubjective and socially placed before us for us, both individually or collectively, to then adopt and adapt as circumstances lend themselves to an exploration through the uptake of such intentional tools. All such intentional genres of applications, or intentional ‘aps’ are embedded in our language, in our conversations, in our education and work, even in the apparent privacy of our own so-called ‘private thinking. (30)


On the subject of the necessity of inter-social behavioural cooperation I like to cite a cup of coffee bought for $3.50 from a café, restaurant or public house. Imagine growing your own coffee… which would have to be in a climate suitable for that… harvesting, roasting, grinding, brewing… making your own cup or mug… and building all your own machinery to expedite such processes…then, you might want to add to that list the self-directed obtainment of milk and sugar… and, of course, something to eat… When, on the other hand, you can buy a cup of coffee, perhaps for a mere $3.50. Surely, money well spent if your intention is merely to drink a cup of coffee, and, then, move on with the other things you wish to do that day. How could we get on with our own lives if it were not for the fact that we are supported on this bedrock of inter-social facilitation of both our individual and collective existences as we stand before-others, with-others? But, what amazes me even more is that some people, maybe most people, without thinking through this myth of the so-called hard-won success of the solitary individual, believe the neo-liberal fiction that they should rise ‘purely by their own efforts’ when, without the necessary services and assistance of others, we could do nothing short of breathing; albeit for a short period of time… until the unnatural nature of our absolute self-isolation from others quickly catches up with us and then renders us in the form of a completely self-sufficient, corpse… (31)


This Robinson Crusoe fantasy easily deconstructs, but, still, like all deep-seated delusions, is vehemently held on to. Even this lone survivor had a friend in Man Friday… and the knowledge he used to survive was socially instilled through an adaptation of his education by-others, with-others, before becoming stranded. Mind you, he would not have got himself stranded if it were not for the fact that others got into that situation in the first place. And rescued him at the end of that saga! Perhaps his ‘rescue’ by others is the real moral to be gleaned in our reflections upon that literary adventure? (32)


I would provisionally define ‘insight’ as the re-self-organization of a set of facts that illuminate that overall fact (as the apparent intentional objective being entertained in that instance of insight). Moreover, ‘the relative degree of insightfulness’, i.e., its apparent ‘relevance’, could be provisionally defined as ‘the existential impact this process of re-self-organization has on the potential re-directedness of ensuing behaviour’. Let me outline what is meant through these definitions. (33)


Let us tentatively assume that we have an insightful economy i.e., an economy of insight formation (and let me later argue that this economy parallels the essential form of  a critical philosophical economy). An economy whose value of production is also arrived at and circulated through an interactive appreciation of facts, interpretations and critiques (in the same way an historian, in my understanding, might review a critical historical economy).
 (34)

In other words, an insightful economy is critically arrived at through an appreciation of the apparent relevance that ensues from the re-self-organization of the interactions entertained within and between facts, interpretations and critiques. (35)


Say, e.g., we observe a beggar on the street smoking cigarettes taken from a fresh packet of cigarettes who tells us that they have no money for a meal. We might well ask ourselves how can they afford to buy a packet of cigarettes if they were already hungry? Perhaps they were given this packet of cigarettes? But, then we observe they are also wearing what appears to be a very expensive watch as well as a very thick gold chain. Obviously, this beggar is not very ‘insightful’ in the pursuit of their apparent profession since it not a good look to say you are poor and also, at the same time, look quite well off. Here we can experience an anomaly among the relevant facts to hand that appear, at face value, to deconstruct the claimed poverty of this mendicant. Or, we might experience a similar anomaly between interpretations or between critiques or between any of these three levels of (increasing) epistemological organization as entailed in facts, interpretations and critiques. Or, conversely, we might find an amplified semblance of a more integrated sense of conformity as we find additional facts, etc., that evidently re-confirm a certain insight already to hand being strengthened through such additional inputs. (36)


Insight is never just the mere appreciation of a new fact (or a new series and/or set/s of facts)! Equally, it is neither the mere appreciation of a process of interpretation or the mere appreciation of a process of critique. But, as insight is insightfulness of the configuration of this world as lived; through this insightful re-configuration of our prior understanding, we must assume it is a creative product of all three aspects involved in both philosophical and(/or) historical research). Or, more correctly, through a relevant creative interaction within and between relative so-called ‘facts, interpretations and critiques’ (given that we cannot interact with so-called absolute entities through the intentional representation of intentional objectives). (37)


The mere looking at what appears to be a bent stick, half in and half out of a body of water, in itself is not insightful. Our insightfulness arises out of our overriding of that illusion of bentness to assume that the stick is relatively straight or less bent than it appears. In the light of this ‘insight’ (into this insight that bent looking sticks partly placed in water could actually be less bent than they appear) is to realize that we may need to override first thoughts on any topic, and, then, seek forms of verification that the form of this overridden re-assessment overriding is suitably valid, especially in the relevant context where our behaviour might be re-directed by-us or might find itself being re-directed  for-us as one of the ramifications of this process of insight. By ‘ramifications’ I note ‘present implications and future consequences’. In this regard, I, therefore, tentatively tender a process of conformation, confirmation and/or projection as three possible mechanisms for such a process of verification; as critical pathways to take in order to re(-)assess the apparent insightfulness of such proposed ‘insight’.  So, e.g., I know from past experience that straight sticks look bent in water (conformation with past knowledge or testimony). Or, e.g., I could take the stick out of the water and inspect to what degree it is actually bent or straight (through some form of evidential confirmation), and/or, I could utilize some form of projection to arrive at the same conclusion (say, through extrapolation [that sticks are usually chosen because they are straight, anticipation [that non-bent sticks are more likely to have been used], speculation [by questioning this apparent phenomenon of bentness and proposing some other alternative hypothesis…say, wrongly I might add, that water goblins bend wet sticks, or something more or something less esoteric, etc., along with its analogical/non-analogical reasoning, etc.], etc.). (38)


What motivates an anticipation or recognition of apparent insightfulness? Meeting with an apparent anomaly; creating an anomaly in and through our interrogation and/or rewriting of a certain situation (or series and/or set/s of situations), and/or, meeting with an intuition that informs us, through such speculation, that there is likely to be more to our current interpretation of that in question than that as currently presented. Let me refer to these three approaches as engaging with the problematic, (a process of) problematization and/or speculative (search for the actualization of a potential, comprehensive enrichment of our appreciation). Then, as a result of inspecting the problematic, etc., we either accept the current problematicity being experience to hand and further seek some form of resolution and/or accept the relative non-problematicity as a form of reinforcement of our intentional representations be that through an overall act of conformity, confirmation, etc. (39)


Let me exemplify these three provisional headings. E.g., in the formal process of exercising a claim in a house insurance, if a person were to find that their roof was removed in a destructive tornedo, we could say that they have a problem and one the insurance company would need to take up. Or, if discovering that the electrical wiring in your home were to be one hundred years old, and recently reading about house fires through faulty wiring, then you might contact your insurance company to see it they would pay for this necessary rewiring. To keep this person’s business and prevent a more expensive house fire, they might well cover such an expense if it were deemed to fall under the remit of that policy. Or, if in questioning a policy holder about their claim and finding their story to be a bit ‘thin in detail’ they might well suspect that that claim was being fraudulently made. I have read that bizarre claims are more likely to be upheld on the grounds that fraudsters usually invoke a more usual type of occurrence to claim upon. (40)


People are inclined to forget that communication, insight, other modes of interaction, etc., inevitably involve an ongoing, evolving process where positions usually become more mutually entertained, either subjectively and/or inter-subjectively, in the apparent reality of this overall world-of-life as lived. This was brought home to me, as a teenager, when walking by myself across a field and first seeing a shimmering of the air in the distance in front of me, then seeing a red patch that seemed to be making a faint rumbling, to then suddenly realize I was looking at a distant tractor working in that far away field. I just didn’t immediately see a tractor, I actually had to construct my interpretation of that event and that such processes of construction are always conducted as processes in time even though our insights might be experienced instantaneously, suddenly… as if without calculation. Let me further explore this (potentially anomalous) phenomenon of intentional processing. (41)


Similarly, in telling someone about this anecdote of the red tractor an act of communication was entertained as an intentional process that oscillated between an anticipated conformation of understandings or a rectification of partial misunderstandings. No, this did not happen to me recently, but, when I was a teenager. Yes, I was probably thinking about other things when I first saw that anomalous phenomenon of the heat of the tractor’s tall exhaust swirling the air and the distortion of all seen through it. Everywhere else the landscape was stable and not flickering. But, the instant a ‘tractor’ was understood as present then this state of anomaly was instantaneously dissolved. But, that granted, how do we explain this associated anomaly of the ongoing constructiveness of calculative thinking and the immediacy and instantaneity of an act of judgment that appears to have insightfully formed (along with the existential impact of such judgmental resolution)?  On one hand, we have the deliberations of an intentional process, and, on the other, the spontaneity of a judgment through some form of resolution. Just as when a door is opened it is suddenly open and no longer closed or left ajar. Or, we can see a drip forming on the end of a now closed tap… and then, suddenly, see it drop. (42)


I see a resolution of this conundrum by relatively demarcating the cognitive mechanics of intentional processes from the apparent spontaneity of trans-cognitive judgmental acts. Paraphrasing Kant, judgments are made between, within or through concepts, and, therefore, must be trans-conceptual, i.e., trans-cognitive in epistemological organization. The process of a judgment cannot be reduced to the cognitive basis or content of that judgment. The judgment once made is then re-translated into the form of the cognitive content. Hence this duality about judgments depending on whether we are treating judgment as a process or the delivered content of a judgment. A duality embedded in language where the word ‘judgment’ can mean either ‘an act of judgment’ or ‘the judgmental content of that judgment’. Hence my ‘relative demarcation’ between these two forms of epistemological organization since there could be no judgmental content without their delivery from an act of judgmental determination, and v.v; given that content is nothing but former judgmental artefacts, and, that judgments must have cognitive content in order to be a judgment of something. (43)


Judgments may appear to be sudden and non-calculative, but, even a judgment is a process. Just like the swelling drop on the end of a tap, the focal point of this event must find itself being enlarged in order to then reach the re-direction of a chaotic point in this event when it can ‘suddenly drop’. To some extent, the dripping of the drop can be seen as the consequences of a resolution in a harmonic economy. Thence the dialectical nature of all processes of judgment, including our experiences of insight (given that insight is only a relatively special form of judgment; at least to the extent that judgment appears to be actually insightful). Let me explain. (44)


The harmonic economy, like all economies as viewed through my current philosophical understanding, has three dialectical-like moments or polarities (in order for that perspective to be productive, circulate such productivity, and, be appreciated in that same light
). For convenience we could nominate/denominate those three dialectical aspects as background field consonance, foreground dissonance, and, harmonically appreciated resolution; i.e., this can be abbreviated as consonance, dissonance and resolution. These three aspects are relative, i.e., e.g., no dissonance without a consonant field that determines such relative difference as ‘dissonance’, and v.v., etc., and, correlative contraries to the extent ‘consonance’ can be defined as ‘both not dissonance and not resolution’, and v.v., etc. Moreover, as dialectical aspects, moments, poles or polarities, etc., we must also observe the dictum that there can be no pure consonance, no dissonance, no pure resolution. Furthermore, it is this interaction that engenders the ongoing persistence of the relationship currently in progress, and, when apparent purity in any one of these moments is approached that this automatically ends the existential currency of that relationship in question. (45)


Many years ago, at university, I wrote an essay that argued that it stood to reason, contra Sartre, that a relationship could not be established just on conflict or merely reflect that type of situation. Too much dissonance and a relationship would be torn apart and cease to exist. Similarly, one could imagine the contrary state of affairs as also being counter-productive. A bit like having a conversation or argument where the other party merely keeps saying “yes”, “I agree with you”, “you are so right”, etc. Could such a conversation or argument continue for longer than ten minutes on these relatively poverty-stricken terms of reference? Equally, a relationship should not avoid dissonance altogether. That a harmonious relationship would seem to be a relationship where there is a healthy balance between relative consonance and relative dissonance. By ‘balance’ here I am not implying an equal proportion or degree of both consonance and dissonance, but rather the suitable proportion or degree of consonance w.r.t. dissonance… more along the lines involved in the use of yeast in bread making where only a small but adequate proportion of yeast, read ‘dissonance’, is needed to suitably leaven the dough, read ‘consonance’. We can also extend this metaphor a fraction further by noting that yeast needs to keep working in order to suitably leaven that bread regardless of whether it is as a loaf or rolls or some other form of bread. So, by extension, a relationship needs to be ongoing, maintain an ongoing balance between these contrary-correlatives
 of consonance and dissonance. Effectively, finding this Goldilocks region between either too much or too little consonance and dissonance. In other words, finding an ongoing relationship of resolution between these contrary-correlatives of consonance and dissonance. And this implies that it is through resolution that a relationship is born and through ongoing resolution that that same relationship is able to persist in an embodied, temporal-spatial dimension of the historical. Such ‘embodiment’ finds a degree or kind of emergent agency in keeping with the relative complexity or non-complexity of its apparent epistemological organization (as reflected in intentional experience). So, e.g., a fully bodied person can walk whereas a rounded stone can only roll for a noticeable period of time when it’s impelled to move upon a sloping surface, say, when kicked by someone or participates in an avalanche. A living person being seen to be much more epistemologically complex, and integrated gestalt-wise, than a rock or stone, or, for that matter, a corpse. (46)


Then, again, at university, studying the anthropology of gift-giving, I learnt that a relationship between humans can be imputed to exist when there is gift-giving, some form of exchange, but, that gift-giving is neither in continuous nor continual operation and that the consequences of such processes of exchange effectively persist through forms of obligations, or similar, both imposed and incurred (given that all relationships must be two-way, i.e., mutual, to some extent). Furthermore, just as the relative presence or absence of relatively pure consonance or dissonance metaphorically kills a relationship in the same manner too much or too little resolution equally kills a relationship. If you were to not pay your bills with the plumber they will stop working for you just as much as when you fully discharge your debts with that same person. In order for a relationship to historically persist, in keeping with its phenomenal nature, then a metaphorically healthy balance of all three moments needs to be maintained between these three dialectical aspects of consonance, dissonance and resolution. Thence the centrality of the harmonic economy at the core of the relational economy, and, its successful persistence through some form of historical embodiment in keeping with the overall phenomenal nature of that relationship. (47)


Moreover, this harmonic economy, and its gestalt origins, is central to the intentional economy and its judgmental re-direction. Thence the dialectical nature of intentional experience given both its non-absolute determinacy and non-absolute indeterminacy, and, that our being in the world is enriched as an ongoing process enacted both before-others and with-others… with varying degrees of mutual alignment and responsibility.... (48)


So, all understanding, therefore, is engendered in and through a dialectical process; as an enriched process of mutual understanding, to some varying degree, through an evolving sequence of confirmation and dis-confirmation, both with-others and before-others, etc. (49)

4.      A Fourth Reflection: That all understandings are not equal


We could argue that absolute equality is an absolute myth. Analytically, equality can be contrived. So, e.g., ‘a rainy day’ is ‘a rainy day’, and, ‘a day without rain’ is ‘a day without rain’. Or, ‘it either rained that day or it has not rained that day’ is always true. Synthetically, it could have rained for part of the day and not rained for the rest of that day. Or, between the rain drops it cannot be raining. Or above the clouds of rain it is not raining because there it cannot rain. Or, the fact that this orange has the same weight as that orange in absolute terms of equality is never possible. We can always get better scales to prove that point. But, what about electrons, they all seem to have the same weight. On the other hand, this electron that is probably here is not that electron over there, and, not being entangled we can still say because of their location and non-entanglement that they cannot be exactly the same. Indeed, they have different histories; if only over the period of our inspection. Still, extrapolating before and after such research we can still quite reasonably claim that they can never be identical given different existential descriptors in their identification of their spatio-temporal uniqueness albeit in some form of a probabilistic quantum distribution. On the other hand, it is not impossible for two different descriptions to identify the same reference. ‘The Morning Star’ is ‘The Evening Star’ because both of them are the same planet ‘Venus’. So, two or more descriptions or existential descriptors cannot indicate the same reference if and only if they can be shown to not have the same specific reference. So, although this electron is in Australia and this other electron is in Africa and both are on planet Earth still they cannot be equated and rendered identical if that cannot be demonstrated on more specific grounds. Just as Australia and Africa cannot be seen to have the same identity by virtue of being on the surface of this same planet Earth (even though at some point in the very distant past they were actually part of the one and same continent). But, is it possible to perceive a certain distinctly treated identity as self-identical with itself? If I am identical with myself does that mean there are now two copies of myself? Or, I saw this overweight person riding a bike yesterday at four o’clock, and, again today at four o’clock I saw the same person riding past. This does not mean that there were two bike riders that looked alike, that could have been the case, but, more likely, it was the same person being seen. In other words, on two different occasions in the existential descriptor of this cyclist in question they were riding along this street on a bike also in very close proximity to my existential descriptor had myself located in this specific city in question. So, same existential descriptor, or, to put it another way, this history of this person has at least two short periods of time when they were riding a bike along this street at around four o’clock. From such painstaking scrutiny of this topic we must surmise that equality is either contrived and arbitrary, in an analytical mode, or, pre-given and merely implied in a synthetic mode (though accepting different historically related aspects of the same existential descriptor). Or, that apparent equality has limits through either similarity or arises through the evident or imputed contiguity of the same existential descriptor. Or, that wider terms of reference are supplied in order to dialectically integrate disparate existential descriptors under those more general or particular, and less specific, terms of reference.
 That, either way, questions of self-identity appear to be only a product of arbitrarily relative qualifications placed upon our intentional patterns of discrimination. (50)


Obviously, no two different understandings could ever be absolutely identical. If they are different, without the same existential descriptor then they must remain different, or, if the same descriptor be involved then they are the same not because they are identical but because they are exactly the same! My left hand looks like my right hand, but, because of mirror symmetry they cannot be identical. Place one hand on top of the other in order to test that fact. Or, if I were to shake hands with you now and then shake hands again with you tomorrow this does not mean I now have two hands that are identical but that the same hand was shaken, indeed, that the same hands were both shaken. I.e., that the same existential descriptors underlie these same hands that were shaken. (51)


So, how should we read this sentence ‘that all understandings are not equal?’ (52)


We could read this sentence under three different settings. My understanding of topic x and your understanding of topic x cannot be the same although they might be very similar. My understanding of topic x at time t’ is not the same as my understanding of topic x at time t’’. My understanding of topic x is not the same as your understanding of topic y. (53)


I do not like absolute distinctions, but, do accept relative distinctions. I don’t perceive an absolute difference between analytical statements and synthetic statements, and, there are some occasions when we might as well accept that our statements effectively have a complexion that is an amalgam of the former in the form of a de facto synthetic a priori that is virtually a synthetic a priori form of statement. (54)


E.g., in an analytical statement for it to be able to be envisaged in a spatio-temporal setting. The statement ‘my left hand looks like but is not identical to my right hand’ could be read in either an analytical mode or in a synthetic mode. To make semantic sense it needs to be read in both modalities. As a simulation it can be read as synthetic, and, as a formula between semantic items that have an integrated (second ordered) status it could be read as analytical. Hence the need to add the qualification of ‘orientation’. This statement could be read through a synthetic orientation and/or an analytical orientation. We could go further and argue that the demarcation between analytical and synthetic could not be absolute given that these two terms are virtually correlatives since they mutually co-define each other. Therefore, on deeper levels of scrutiny these orientations must break down revealing the underling conceptual material that integrate their correlativity and hence their dialectical implication/s in this regard. I.e., perhaps giving us some room for invoking some form of synthetic a priori? (55)


Take the statement ‘Caesar crossed the Rubicon’. Because this was a crucial turning point in the Roman Empire, and all later history depends upon this symbolic disregard for orders, it follows that this understanding almost has an unshakeable basis in history. Yes, we could imagine it not happening, but, could we imagine the history that follows without its strong acceptance of its sixth ordered status as an actual fact with a great pedigree? (56)


Because all understandings are not equal implies that some are strong enough to build our factual comprehension of this world upon, but, however, until such a time that relevant additional evidence is presented that de-constructs such a claim, then, whilst remaining open to new evidence to the contrary, we need not revise our current set/s of truth claims. (57)


In one volume of essays I introduced the twin concepts of (epistemological) insurance and (ontological) assurance.
 I.e., at least in virtual terms of reference, we can undo a series of truth claims by de-reconstructing those factual claims back to a point where we find a much greater degree of (f)actual assurance. E.g., did John steal Jack’s water pail? We have been assured that both John and Jack exist, and, that Jack owned a water pail. However, John was taking his pigs to the markets at the time this pail disappeared and could not have taken Jack’s pail. On the other hand, in questioning Jill, who was nearby, she confessed to hiding it behind the far-side of the wall of the well as a joke. And the pail was duly found there ‘hiding’ behind the far walls of this well. Although, obviously, a conveniently contrived account, the general point of this set of events is that our appreciation of the world must reside somewhat upon a tier of conventionally accepted truths and we only have to return to that degree of satisfactory assurance to then re-continue in a new direction with at least the re-assurance that we are re-starting on firmer factual ground this time… or at least attempting to do so… and that we can keep repeating this process until we find greater degrees of confirmed and verified factual assurance. So, the pail was where Jill said she had hidden it; confirming her account of hiding it, and, that Jack did, indeed, possess a pail for water, etc. (58)

Hence the nature of evidence that it can be both re-confirmed and re-verified. I.e., confirmed in real-time (through direct evidence or authoritative testimony, etc.) and verified retrospectively (from a harmonized meta-textual re-assessment of textual reports, imputations, inferences, testimony, etc.). (59)

I.e., given the fact that our picturing the world can represent the world through the confirmation and verification of its represented simulations, etc. Implying the possibility of creditable histories; especially in and through their textually supported and harmonized narrations as they evolved. Hence the possibility of relevant critiques along with forms of understanding that demonstrate apparent degrees of alignment, mis-alignment or non-alignment, and so on… In effect, leaving room for a dialectical sense of exploration where various representational possibilities can be re-appreciated with the result that various understandings arise of which some will present a better degree of being both understood and finding confirmation and/or verification. (60)


Myself being more inclined to take a contrary position on official pronouncements, the relationship between the analytical and the synthetical has always struck me as one of mutual co-dependence; to the extent they are heavily dependent upon one another in order to define either an analytical reading versus a synthetical reading.
 I quite accept the obvious utility of such a distinction, it is just that I question to what extent such a difference be absolutely maintained. (61)


We could imagine, in line with an ordered philosophy, that synthetic statements of fact are superimposed upon an analytical reading of those same statements as qua propositions where such propositions are discerned, first, as being well-formed and, therein and thereafter, second, as capable of having some form of significance in this world at large, and, being able to disseminate that significance, and, as possessing a truth value that may or may not be able to be determined in lived reality. E.g., Jack’s pail is behind the well (out of sight). For that statement to be understood, and then to be evaluated as true or false (or non-applicable), then, that statement must be read as both a proposition that makes sense, and, also as a statement with a determinable truth value (beyond its mere semantic terms of reference). For statements this approach demands, first, an analytical reading of the propositional nature of that statement of an apparent or imputed fact. In reverse, we could claim, first, to make sense of a proposition that we need a synthetically oriented reading of both its components and their propositional integration in order to actually understand the sense of a proposition that is then to be read as a possible statement of fact. Or, more correctly, that we need both readings to be read in parallel in order to more fully understand that statement or proposition, and, the types of truth values that could be more superficially associated with the same; i.e., be that of an analytical (and)/or synthetical nature. (62)


Indeed, an ordered philosophy is dependent upon this epistemological evolvement of sense… from analytically oriented parts to wholes. In contrast, we could argue that the reverse implies an ontological evolvement from factual wholes to parts. It is true this world exists, and, part of its overall truth will include this claim that this pail, here, belongs to Jack, etc. (63)


In other words, synthetic and analytical truths have a distinctly obvious and superficial sense of purpose, but, that either claim could not be arrived at without a mutual co-reading of both analytic and synthetic readings in the first place. (64) 


Now, given that we need both analytic and synthetic readings in order to then segregate relatively superficial analytically oriented readings from relatively superficial synthetically oriented reading, then, we must wonder just how little distance is there from these mutual analytical and synthetical co-readings from the hypothetical imputation of the ‘synthetic a priori’ or some other equivalent? Or, to what extent does both insurance and assurance operate on apparent synthetic a priori-like grounds beneath that level that segregates the relatively analytical from the relatively synthetical? Or, to what extent the instigation of ongoing, overall transcendental suspensions both reveal and conceal this type of judgmental basis that is mutually co-dependent upon both analytic and synthetic co-operation in this regard? (65)


I was agonizing over these dialectical reflections on the analytical and the synthetical with one of my philosophy mentors, the Reverent Henry (Harry) Thornton, whilst at Otago University, who stated that there were philosophers with similar views and concerns of mine when he also quipped, as a reflection, “just where all this was going to end?” I perceived this as also a sort of self-reflection. After years of philosophical analysis, and so on, just what is the point of this type of concern. Just where does it lead, does it lead to anywhere fruitful? If we can steer clear of philosophical misrepresentation, or worse, actual philosophical nonsense, what is the relevance of such research? Indeed, has philosophy a point, does the philosophical discipline have a purpose that can contribute to the richness of our being in this world with-others, before-others? I confess I am still seeking an answer to that fundamental type of question… (66)


Originally, I held the view that doing philosophy was a way of clarifying our thinking, and, that by doing so we can re-engage with this world at large in a more productive manner. Know what you are doing and you can do it better… more effectively, more efficiently, more successfully, more productively, etc. That philosophy was a vital handmaiden in this form of service (to both self and others). (67)


However, over time my views have (hopefully) evolved. I don’t see this original view as wrong, but, something that needs to radically remodified. (68)


In clarifying the presence of an existential dimension, and, perceiving its ‘transcendental’ orientation (as trans-cognitive and judgmental in complexion, etc.), and, that from that perspective there is a coincidence between both the ‘critical’ and the ‘existential’ it follows that correctly determining this co-occurrence allows us to find greater degrees of alignment in this world as lived-and-shared. Moreover, that accepted, then, we should set out to seek to discern both this existential and critical form of co-alignment, and, perceive such possibilities found therein as a form of existential imperative. Indeed, equally, as a critical imperative. That, through this semblance of a collective transcendental imperative, such ensuing insight needs to be oversightfully enacted in order to ensure this degree of existential re-sighting demanded by our experience of this same semblance of an overall imperative. That the presence of an open philosophical attitude is crucial here. Without such philosophical expositions thematizing the centrality of this topic such an influence in our lives would be more than likely just overlooked even though we might surprise ourselves, from time to time, as to the fact that we already have an intuitive understanding, in varying degrees, of this way of the world; albeit in a covert, barely coherent form or format. All cultures, it would seem, have distilled such insights in the form of an assortment of various maxims and principles in order to promote, e.g., ethical forms of cultural co-operation, etc. However, through forgetfulness, self-centeredness and other ills, we barely observe the presence of this existential dimension and, more often than not, appear to be somewhat ethically rudderless on this ocean of an overall Life-World. Alas, some more than others in this respect. Or, indeed, more from a lack of respect for our relationships… from a lack of privileging our relationship in the degree and manner they more fully deserve! (69)


Accepting, philosophically, the experiential existence of this transcendental imperative helps us to re-define the essential nature of the philosophical enterprise. We could argue that being ‘philosophical’ is being both ‘existential’ and ‘critical’ in orientation. Or, being ‘critical; is being both ‘philosophical’ and ‘existential’ in orientation, Or, that being ‘existential’ is being both ‘critical’ and ‘philosophical’ in orientation. I.e., that there is also a philosophical imperative; that there is this philosophical demand that we theoretically, practically and critically disseminate this transcendental ‘position’ of an equivalence between the ‘existential’ and the ‘critical’, (and philosophical). and v.v., etc. I.e., that we should proceed in this task phenomenologically, hermeneutically and existentially, etc. Given that the philosophical economy is critically realized through this emergent confluence between these subdisciplines of the phenomenal-phenomenological, etc. That, effectively, we need to adopt and adapt a pro-relational attitude to the exigencies to hand in order to discern how we might more mutually expedite the navigation and negotiation of both individual and collective forms of resolution dealing with the interactions between our personal ambitions and social aspirations. Thence this facilitation of our being-with-one-another and ensuing enrichment of our existences in this world as facilitated by this mutual ‘cooperation’ between both self and others.
 (70)


That, philosophy as a discipline, has this task of understanding and disseminating this semblance of a philosophical imperative. That, in philosophically leaving this world, it is to be hoped that existentially inspired philosophers leave this non-philosophical world a better space that when they philosophically left it in the first place! (71)


That such a philosophical sense of re-positioning also invites the need to reconsider ideas of truth, integrity, beauty, goodness, alignment, the nature of our interactions with others, the possibility of actually making philosophical progress, and so on. (72)


That at the end of the day, indeed, it would be true to say, that ‘not all understandings are equal’ in significance…. (72)

5.
A Fifth Reflection: Understanding through reversal, etc.

Time appears to progress in one direction only. But we could imagine it travelling in the opposite direction just like the running of a movie backwards. Still, on the other hand, imagine dropping an egg and then having to put it back together. Very easy if what we reverse is a movie simulation of that egg dropping in the first place. However, there is one experiment that seems to suggest even the chaotic course of events could be rewound, if not reversed? (73)


Imagine a vat spinning filled with oil. Into its midst (at some point on that surface or, perhaps, at its central point?) we drip a large drop of very concentrated dye. The dye eventually disperses throughout this liquid medium in that vat. Then, we stop that vat from rotating and now get it to rotate in the opposite direction. Miraculously, that dispersed dye starts to concentrate until it returns to that a point on that rotating surface to then re-disperse one more. Each time we stop that rotation and reverse it the same phenomenon re-occurs albeit with a certain loss of holistic detail. As if the chaotic ‘decisions’ of those dye molecules are able to be reversed. In the light these reversals, to what extent are random events truly random, to what extent the chaotic is not absolutely chaotic, and so on? (74)


Or, again, imagine that we have before us a large hologram and that when we shine light of the requisite frequency through it the holographically imprinted image reappears. Now, lets us divide that hologram into four equally sized squares and take one of these quarters and, again, shine this same light through it. Lo and behold, we see exactly the same image as before, albeit with little less detail. That each time we quarter this hologram the same phenomenon repeats itself, albeit as stated, with less and less detail. (75)


Bubbling away under many traditional forms of philosophy, quite often with a religious component, although usually not in any prominent sense, there is this idea of an insightful reversal, a turning around, a return to a better state of affairs, and so on.
 To some extent, an idea already present in my twin concepts of insurance and assurance; i.e., that we have this ability, at least virtually if not always non-virtually, of reversing our decision trees to return to points of greater assurance in truth determination. It is as if judgments receive a certificate of authenticity and judgments built or based upon such guarantees, in turn, gets given to it a less authoritative certificate, and so on. But, by reversing this process and then carefully rebuilding on more assured ground, we can regain a greater extension of assurance; that the ensuing truth determinations arrived at will, once again, have the necessary requirements to continue this chain of authenticated integrity. In a similar fashion I perceive the suitable instigation of a series of ongoing, overall transcendental suspensions to have the same type of transformative reconfiguration. By taking relevant intentional functions we can neutralize their process-content by running, in parallel, either counter process-orientations and/or contra-content orientations in order to simulate such overall suspensions either in part or in whole. By ‘flattening’ this landscape of possible paths that might be followed in the suspension of the suspension we prepare the ground for a reversal of this reversal. In such a process we hope to recover or restore a greater degree of relational integrity that will either re-confirm through that ensuing process of re-alignment the truth values that existed prior to that suspension and/or re-de-mis-align mis-aligned truth determinations that were found incorrectly to have existed before that ongoing overall suspension. Hence the value of this philosophical technique that, in truth, merely mirrors what takes place in each and every conscious moment of intentional appreciation. ‘Intentional appreciation’, by logical and epistemological necessity, being ‘trans-intentional’ in orientation given that judgments cannot be reduced to intentional states of conceptual thinking-processes with their thought-content. Thence this ‘trans-cognitive’ equation between the ‘judgmental’, ‘trans-conceptual’, ‘trans-intentional’; i.e., as ‘transcendental’, etc., and, furthermore, as ‘pro-relational’, ‘existential’ in orientation, ‘critical’, etc. (76)


In ‘turning around’ we may well ask what is being ‘turned around’? I am sure one hundred and one different candidates could be found in this regard. If thought processes, themselves, are regarded as problematic, then, metaphorically, a turning around could well be seen as an undoing of the problematic features that were occurring in the first place. It would be tempting to use social allusions here by claiming such a process is a form of de-proliferation (of unnecessary patterns of over-iteration); effectively, as a process of de-institutionalization; or, as process of clarification, purification, essentialization, refinement, etc; or, as a removal of obstructions, a removal of unnecessary modes and degrees of over-commitment that may be unsuitable or counter-productive in that specific instance of situatedness. Or, as just some form of a return to greater modes and degrees of authenticity, and so on. (77)


However, such a claim may well have even deeper roots to the extent that some form of transformative reconfiguration of self may well also be involved? Or, just as a method to provoke, evoke, re-evoke, convoke… various forms of apparent insight that needed to be made more apparent, i.e., that needed to appear as more self-apparent? (78)


That, unlike when a philosopher loses a philosophical debate in a successful reversal and potential demolition of their arguments by their opponent, this form of reversal appears to be quite the opposite, namely, a productive process that appears to provoke some form of insight that must be regarded as occurring within the economics of an insightful economy. Such an economy being engendered between a passive pole of insight, an active pole of oversight, and, where their suspended union provides a third pole of an existentially oriented process of re-sight or re-sighting. In and through the apparent imperative/s of such an economy forms of intervention can be enacted and critically re-directed in more constructive forms of alignment. The dividend of such invested reflections that devolve from such ongoing suspensions, de-suspensions, etc., being the instigation of critical patterns of intervention; i.e., forms of active re-direction capable of being further re-directed in directions that are more positive and enriching for those parties both within those relationships in question or are found to be in the relative proximity of those same relationships in question. In effect, proffering ‘reversals of reversal’ that are more insightfully profitable through processes of deconstruction, reconstruction, etc…?  (79)


When did I first become aware of husserlian suspensions? Around 1984. However, many aspects of those suspensions, for me, were already in place even before I left New Zealand in 1980, on June 6 to be precise. Moreover, my evolving understanding of Husserl was also tempered by the fact that this concept of the suspension was also a work in progress for him likewise. In my reading of his development of a distinction between the suspension and the reduction it suggested to me that a third element of a synthesis or reconstitution was also necessary in order to balance the reduction and was one more way to produce this suspension besides epochés and global forms of bracketing, etc. In both versions of my thesis I had already developed a tripartite modeling of the relationship between parts and wholes by invoking the necessity for an integrated parts-and-wholes as a third (‘economic’) aspect. That, in effect, my trimodal vision of the overall transcendental suspension was directly related to the ongoing hermeneutic circle of comprehension (as I labelled by trimodal version of the hermeneutic circle). This suspension being treated and labelled as an overall transcendental suspension by virtue of the fact that the dialectical moments of the suspension, reduction and reconstitution were all forms of suspension in their own right… and all three facets of this overall suspension were needed to be invoked. Furthermore, they were ‘transcendental’ in orientation in the sense that they were dealing with ‘acts of judgment’ that must also be ‘trans-conceptual’ (after Kant) in orientation. And, being trans-cognitive were also, therefore, trans-intentional in orientation. The implication being that an intentional philosophy also needs to take into account a trans-intentional aspect of judgment.
 That, in that sense, needed a trans-cognitive, transcendental aspect in order to suitably explicate any meaningful form of intentional functionality. (80)


From my philosophical reflections in New Zealand, instrumental in my re-interpretation of the husserlian transcendental suspension/s, I can, e.g., point to one influential essay written by myself that framed much of my thinking on this topic. In that essay I criticized the idea that only coherent, non-contradictory thoughts could be entertained by taking the contrary position. In that essay I invoked a gestalt argument that gave grounds for a dialectical position on the epistemological nature of intentionality by arguing that a gestalt foreground could not be absolutely separated from its co-associated sense of a background, and v.v. Elsewhere, in other texts written by myself, I had already addressed a number of topics like judgment, ordered analysis, existential ideas (after Martin Buber), transformational retreatment, and so on. These were to reframe my interpretation of Husserl and make my interpretation never a process of interpretation but one I always claimed to be re-interpretative (and in a direction I perceived Husserl could have been heading?). (81)


Effectively, the husserlian ideas on the nature of suspensions were the central piece in a complex puzzle that allowed me to further integrate my thinking (and move well beyond less systematized materials outlined, with varying degrees of finality, in twelve volumes with an additional Summation, first in 300 Propositions and then expanded in 500 Proposition which, collectively, had eclipsed my earlier Analysis on the Nature of Things in one volume, circa 1969). (82)

6.
A Sixth Reflection: The economics of truth determination 


The word ‘economic’ has a special philosophical meaning here, namely, a tripolar field of intentional activity and judgment with a specific type of critical objective usually indicated by its title. Moreover, all economies are also to be observed as basically being deeply isomorphic in their intentional constitution and functionality. In other words, that their archetypal tripolar configuration mirrors an intentional economy as modeled on a gestalt economy, and, that all three dialectical poles or aspects or moments are enacted as distinctive types of suspension that collectively constitute the dynamics of an ongoing, overall transcendental suspension as defined by myself. On one hand, such devices are heuristic in orientation; types of functional maps that map lived reality without being that lived reality itself, and, on the other hand, as picture-tools that must also reflect that very same world; where such representational mappings cannot be absolutely dismissed as having no reality in their own right given their metaphorical basis in lived reality (where ‘like’ is actually both ‘like’ and ‘not-like’ implying the impossible non-absolute  dismissal of either contributing positive and negative aspect/s given their metaphorical ‘relationship’ with this directly engaged vision of lived reality). (83)


To the open list of intentional, gestalt and suspended (supensional) economies I have added perceptual, conceptual, representational, consequential, enactive, aspirational, critical-philosophical, ordered, hermeneutic, existential, transformational, and so on. (84)


Now, let me demonstrate this economic aspect, and, then, indicate where such heuristic forms of mapping can supply critical-philosophical input in order to defuse formal philosophical problems, design formal philosophical schemes for informal modes of application, and, more importantly, can defuse philosophical problems in lived experience using the former. (85)


An apparent truth determination seemingly answers a question; be that enquestioning actually asked or left merely implied. So, ‘it is true that John met both Jack and Jill yesterday’ implies the asking of a certain question that framed that asserted statement, namely, ‘was it or was it not the case that John met both Jack and Jill yesterday?’ Or, more bluntly ‘did John met both Jack and Jill yesterday?’ By being in a position to answer ‘yes’ we believe we have asserted it true truth value. Or, if we answered ‘no’ then, equally, we believe we have asserted it true truth value; as long as we are in a position to move beyond a mere ‘maybe’ or ‘I don’t know’. How do we know that we have correctly answered that explicit or implicit question ‘in question’; be that in the positive or the negative? By meta-textually importing accepted evidence, personal or otherwise; accepting authoritatively treated testimony; making relevant and reasonable inferences; or conducting highly probable predictions. E.g., I saw, yesterday, John meeting Jack and Jill in my local café having a coffee because I, too, was there having coffee and, furthermore, they asked me to join them, which I did. Hopefully, you can trust my testimony although, it is not every day, that I get to meet characters in nursery rhymes. Or, e.g., yesterday I saw Jack and Jill heading to their local café and then soon after saw John heading in that same direction and assumed they were going to meet; as John had told me earlier that day. Or, e.g., I know that Jack and Jill often take a coffee in the one local café we have in this village at noon, and, because John had said he had missed his breakfast whilst rushing to work, assumed he would have to eat there during his midday lunch break, and, therefore, would quite naturally meet both Jack and Jill. (86)


Therefore, we can assume that the assertion of a definitive truth value answers either an explicit or implicit question. Now, furthermore, I will argue that both questions and answers; the latter given at least in a first response or reply, are two distinctive types of suspension, respectively, a rhetorical suspension of the ‘either/or’ and a metaphorical suspension of ‘like’. (87)


A well-constructed and well-framed question asks ‘is it or is not the case?’ that a certain identified identity can be nominated with a certain nomination (or a series and/or set/s of nominations?), or, has a certain predicate (or series and/or set/s of predicates?) and/or a certain relation (or a series and/or set/s of relations?), or, something more or less to the same effect. In effect, we use a dis-conjunctive suspension. In asking a meaningful question, for it to be meaningfully understood, we must have some idea of what that dis-conjunctive suspension implies as to how that question is to be suitably addressed and answered. (88)


In making a reply, as a first response, I argue that we supply a provisional metaphorical answer. However, a somewhat treated metaphorical reply that indicates, perhaps, a provisional ‘yes’ or ‘no’ to what is more fully intended within its centrally framed metaphorical similitude (about the very center of this rhetorical device). E.g., ‘is that John walking past that café over there? Now, the extended response possibilities are ‘yes’, ‘no’, ‘maybe’, ‘I don’t know’ (for some reason or other). ‘Yes, that looks like John’, or ‘no, that does not look like John’, etc. Metaphors are conjunctive suspensions where metaphorical ‘like’ needs to be cashed out more fully as “both ‘like’ and ‘not-like’.” If we lean on this metaphor in a positive sense we take an overall ‘like’ to mean ‘like’ and, thence, ‘yes’ (and not-‘not-like’). Or, conversely, if we think the person being seen ‘is not like John’ then we lean on the negative aspect of this conjunctive suspension. Where ‘maybe’ leaves the suspension purely as a conjunctive suspension, and, where ‘don’t know’ leaves even the suitability of the application of this suspension in doubt, as currently suspended by perhaps provisionally or definitively negating the appositeness of this rhetorical device itself. (89)


Effectively, I am arguing that questions have two, or more, answers. ‘Is that John over there?’ ‘Yes, looks like John!’ ‘And, furthermore, that is John!!’ Supplying a definite answer when the metaphorical suspension collapses or, in practical terms, is fully de-suspended. ‘Yes, that person definitely looks like John!!’. Same statue, same hat, same type of clothes he wears, same facial features, talks like him, answers to that name, recognized me, and so on. Why is it the case that there might be more than two answers? Because in questioning the asserted truth determination we may well have to import forms of evidence, testimony, etc., in order to confirm your reply, and, later, verify that same response. (90)


In this economy of question and answer I have already pointed out two forms of suspension. Inevitably, we need to ask what is the third leg, or the three polar aspects, to be found in this rhetorical economy? And, what is the third form of suspension given that this rhetorical economy, like all economies, must have the same archetypal structural-functions, essentially, must also be a suspended economy or a supensional economy? (91)


As this third suspension is the lived reality, itself, being explored in representational terms of reference, then, we can treat it as the relative grounds of that question and answering process itself, namely, as the ‘suspension’ of the to-be-thematized ‘question-and-answer’ treated as an apparent integrated unit of significance being relatively focused upon in a competing world of significance through the thematization of that process of enquestioning. (92)


The same type of position I took in the writing of my thesis in dealing with the way we need to come to understand the dialectical relationship between ‘parts’ and ‘wholes’, namely, as (an economy of) ‘reductive/analytical parts’, ‘reconstituted/synthetical wholes’, and, (nominated) ‘parts-and-wholes’ (in a totality of the dialectical interaction/s with each other). Because how else could we begin if ‘parts define wholes’, and v.v? Metaphorically, invoking the conundrum of ‘the chicken and egg as to which came first?’, by arguing that something else must pre-occur… in whatever suitable form that might be. Later, invoking my philosophy of transformational treatment/retreatment that we have three relatively forms of transformational treatment, namely, reductive, reconstituted, and, nominative. In effect, the nomination of identity be denominatively treated through either forms of reduction and/or reconstitution (or, i.e., through subtraction and/or addition. And, where nominative treatment utilizes either forms of multiplication or division
). (93)


So, with a suspensional economy now to hand, in theory, how are the economics of truth determination to be observed (in both reflection and in practice, and, in critical forms of treatment/retreatment?)? (94)


Effectively, as suggested, an asserted truth determination answers a certain relevant question. A first reply to that question is a metaphorical response that is either leant upon in a positive manner in order to make an affirmation of that either/or, or, is leant upon in a negative manner in order to make a non-affirmation of that either/or. ‘Is that John over there seated in that café?’ ‘Yes, perhaps, as it looks like John!’, or ‘no, perhaps as it does not look like John after all!’ A process of confirmation is a second response to that question. ‘Yes, indeed, that is John!’ or, ‘no, indeed, that is not John!’ Basically, the metaphorical cannot be treated in a literal manner unless every phenomenological feature of that metaphorically imaged identity in question can be affirmed. E.g., this person looks like my friend John, wears the type of clothes worn by John, has answered to the name ‘John’, appears to have recognized me as he is waving ‘hello’ and is calling my name, etc. That, this person is not only ‘like’ John, in all respects, but, literally, is ‘John’. (95)


That, to make a correct judgment we have to ask a relevant, well-formed question and answer it metaphorically, and, then, when and where possible, deconstruct that metaphor in metaphorical terms of reference in order to literally confirm that truth determination one way or the other. Effectively, we have enacted three suspensions, namely, a rhetorical suspension, a metaphorical suspension and enacted a confirmational process of complete, radical de-metaphoricalization. This last suspension, I have argued elsewhere, is an ongoing dynamic balance of the first two suspensions and existentially proffers the ‘material’ basis for those first two suspensions (although, correctly, as dialectical moments there can be no true sense of a so-called first moment or ‘original moment’, etc.). Similarly, what each pole represents is an unobtainable component whose approach alone is worth memorializing. Collectively, their interactive contributions present an economic form of valuational formation that cannot be merely reduced to its basis (in lived experience). (96)


How, then does confirmation function (and verifications, as a later verification of such confirmation?)? (97)


By supplying intentional pressures that appear to either confirm or disconfirm such affirmation or non-affirmation already to hand. The meta-textual genre of that enquiry pre-deciding what intentional vectors would be required to ensure an authentication of such metaphorical leaning… (98)


But, more importantly, this third aspect of the suspensional economy is a simulation of that apparently to hand. No proposition in and of itself could assert the existence either of itself or some other set of propositions. But, then, we could accept the fact that the extra-propositional impact of propositional representations that support a certain establishment and leaning of a metaphorical response maybe all that is need in the suspension of the suspension to supply an asserted confirmation rather than an asserted dis-confirmation of the central propositional question placed under such questioning!? (99)

7.
A Seventh Reflection: The philosophical turn


What is a philosophical turn? Why settle for one? Let me approach this topic from a general perspective, and, particular and specific points of view. (100)


In general, what does it mean to be philosophical, and, what does it mean to entertain this concept of a ‘turn’?? Then, what is entailed in a philosophical turn? (101)


In ‘coming to understand what we are dealing with’ we may well ‘come to a better understanding’. This difference between such ‘understandings’ could be claimed, provisionally, to be a philosophical difference?
 What might such a ‘difference’ entail? Hopefully, a re-reading of the apparent reality of that to hand that becomes more aligned with the reality of that which is actually to hand. In such a position, a claim is being made, effectively, that states ‘that not all representations are as representative as each other’. What, then, makes a representation more representative? The persistence of a more detailed sense of an isomorphism between representations that allows us to accept the lived reality of both such persistence and its reiterated and possible re-iterable semblance of an isomorphic parallelism between such co-associated representations. Further, in the light of this sense of definition, or identification, we could also propose the observation that the effective, comparative richness with other representations, and their networking, must also account for the persistence of such a core identity, referential stability, intersubjective referentiality, richness
 of connectiveness with other representations and their co-associated forms of mapping, meeting with modal expectations, etc.
 (102)


In effect, I am invoking a representational economy between phenomenological presentations, hermeneutical representations, and, (non-systematic) existential re-presentations where the overall sense of simulation is of what is being re(-)simulated and not of that as conceived as existing before such simulation
 or as something to be considered as being either immanent and/or transcendent to that ongoing act of simulation per se. Moreover, in processes of transformation, in a differential between stages of that overall process of transformation, that a certain relatively invariant isomorphism is being found as being preserved (as explored in my ‘philosophy’ or conceptual-practice of a transformational process of retreatment, etc.). (103)


In this context being philosophical is being able to better discern this sense of a relative transformational isomorphic invariance. How should this perception of invariance be read and not read?? (104)


Readings should be primarily phenomenological in orientation within the relative stability of a hermeneutical sense of con-text and genre.
 There is a dialectical interplay between both meta-textual con-text and meta-textual genre. E.g., I invoke the genre of ‘sitting’ when I look at the situational context of a ‘chair con-text’; in looking at this chair (text), in its con-text of being an apparent piece of furniture, I can see myself sitting on it even though, in this instance, it is a genuine Chippendale chair in this museum I am visiting, and, has a sign on it saying ‘do not sit on this piece of furniture’. We can say that a form of alignment is already in place between this relationship between con-text and genre. Moreover, there is also a relationship of alignment taking place between the text and its meta-textual frames of reference (that prescribe/describe how we both write and/or read such intentionally deposited phenomena). Furthermore, in my virtual act of imagining myself seated on this beautiful chair I can non-textually
 simulate what it might feel like to be able to sit on this very same chair. In this engagement with this chair I have invested a certain input of psychic intentional energy and have found, as is always the case, that a certain output results that is greater than the mere value of the input originally invested.
 Indeed, in this instance, I have found a considerable degree of a differential valuational formation being experienced by virtue of my intense interest in this type of furniture and the fact that this chair is found to be such a beautiful example of this type of antique chair-making. This is self-evident for me as the museum curator’s chair, placed near this Chippendale chair, is hardly noticed and barely looked at by myself, with any degree of attention, given its rather deficient sense of detail beyond its ability to merely function as a chair. I continue to look at this fine example of a Chippendale chair and find my ability to read this intentional objective persists with a degree of stability that also finds a further enhancement through the continuing enjoyment of my detailed scrutiny of this well-crafted piece of furniture. (105)


In this instance of looking at this antique Chippendale chair at no stage, in my ‘reading’ of it, do I need to invoke some extra-experiential object in some so-called external world with which I make the imputation that my representations are in some form of harmonic accordance and concordance, or correspondence, with this imputed and totally unwarranted, unnecessary, extra-empirical state of affairs. Regardless of the fact, moreover, that such a state of affairs would be impossible to know empirically, and, would demand forms of non-empirical knowledge that, indirectly, through a veritable variety of suppositions would also have to include a series of additional rational-like imputations dealing with extrapolation, projection, instantiation, persistence, classification, certification of identity, [self-]evidential responsibilities, and so on, etc.). (106)


We should put aside all unwarranted forms of both realism and idealism, avoid all considerations of the so-called empirical or so-called rational ways of dealing with our experience of lived reality. What needs to be required, first, is a relatively adequate understanding of ‘the world of where we are’, and, a relatively adequate understanding of ‘what is currently to hand’ that is going to be further engaged. So, e.g., hermeneutically we see a chair con-text/co-related with genre of behaviour associated with being seated. Phenomenologically, we attend to what is apparent, and, experientially, existentially attend to the simulation of what is distinctive about that form of experience. In and through such ongoing re-engagement we observe its apparent stability and what additional details can be gleaned through our furthering of our engagement with that state of affairs in question. At no stage do we need to either invoke forms of impossible correspondence or impossible forms of a self-evident rational formation, and so on! (107)


On the other hand, such representations are not ‘mere representations’ as just ‘phenomenological descriptions’ given their arising in a representational economy along with (the apparent information of) presentations and (the simulation of) re-presentations, and, where the latter manifest with a sense of simulation that is directly engendered by the phenomena to hand and essentially constituted by the distinctive nature of that phenomenal-phenomenological encounter.
 Knowing ‘where we are’ allows us to discern the apparent situatedness of ‘con-text’, and, engaging with that being focused upon to hand, through the requisite light of hermeneutic genre/s, apparently promotes a certain differential enrichment of appreciation as we progressively come to understand that being found to hand. Such double appreciation, of both ‘where we are’ and ‘what is being found to hand’, is intentionally constituted without reference to either the extra-empirical or the so-called rationally self-evident! In and through a series of (trans-intentional) judgments we find what continuity of essential identity that is preserved through such engagement and the ongoing, progressive enrichment of such an understanding. (108)


In the light of this approach, we can now define ‘philosophical appreciation’, through the invocation of an apparent philosophical turn, as ‘an appreciation of this differential enrichment that has been gained through such relatively ‘closer’ forms of engagement’. Moreover, we can further define philosophical appreciation as ‘an appreciation of this enrichment in such differential e/valuation’. I.e., in such productively focused appreciation, in such evaluation, we have arrived at a certain valuation gained through such considerations. Furthermore, we can extend this (complex) concept of ‘e/valuation’ to include all ordered
 forms of valuation considered both collectively and individually. The tenor of such appreciation focusing on an alignment discerned in our understanding of that being found to hand in our sense of a world where we progressively come to know both where we are and what we are apparently dealing with, and v.v. (109)


Or, to put this more simply, ‘philosophical appreciation’ is ‘an enrichment of our mutual understanding of an alignment between what is both to hand in a world of knowing where we are’. Therefore, the ‘value of philosophical appreciation’ must reside in this ‘mutual enrichment of our being in this world as lived with-others arrived at through such progressive understanding’. Given that we must stand with others in order to both mutually continue the being of our existences and to mutually develop our thinking about this world as lived with-others. (110)


In this context, a ‘turn’ can be defined as a relatively radical shift in our approaching a certain set of intentional objectives. I.e., through a shift in our appreciation of situated con-text we experience an ensuing shift in the constitution of that sense of genre being engaged, and v.v. In effect, productively contributing to an insightful economy through that ensuing mutual enrichment of experience.
 (111)


Now, ‘relatively radical’ is code for ‘chaotically re-directed (through some process or processes of chaotically oriented re-self-organization)’. (112)


Therefore, in general terms, we can define a ‘philosophical turn’ as a ‘relatively radical shift in our appreciation of that to hand’ where the ‘value of that (specific) turn’ is ‘in the (specific) enrichment realized in an (ordered) appreciation of such experience’ as entertained in and through an alignment between ‘the world as lived and known’ and ‘that being found to hand’, and v.v. Moreover, that value is realized in and through an insightful economy (generated between passive, theoretical, phenomenological insight; active, practical, hermeneutical oversight; and, engaged, critical, non-systematic existential re-sight[ing]). (113)


What else needs to be said about a philosophical turn in general? First, that philosophy is part of a discipline ostensively designed to render a distinctive service to others. Second, that a philosophical difference, as a differential between a progressive series of appreciative understandings, imparts a different way of seeing the world as a ‘philosopher’. That this distinctive sense of difference is a direct and/or indirect assessment of the truth of a certain set of intentional objectives through an ability to discern the relative alignment or relative non-alignment being represented in and through the relevant representational economy. Third, that this sense of truth being experienced is being determined through an appreciation of the relative alignments/non-alignments being discerned in and through the simulation/s of those representations; i.e., the representations of those simulation/s in question. Fourth, that the apparent truthfulness of such alignments is assessed through discerning the relative meeting or non-meeting of our modal expectations in the current situatedness of the modal experiences being found to hand in the light of modal expectations associated with that standard type of genre. Just as, e.g., our experience of a dream apple does not meet the standards set in our previous encounters with non-virtual apple phenomena engaged in lived experience. Fifth, that the philosophical discipline should primarily be concerned with the assessment of valuational formation
 insightfully found associated with such philosophical reflections. Sixth, this discipline, therefore, in seeking to enrich human experience and better facilitate our passage through this world as lived-and-shared must engage with the existential dimension arrived at through the suitable exercise of a pro-relational attitude, and entered, and left, through the suitable exercise, and iteration, of an ongoing, overall transcendental suspension, etc.
 (114)


On a particular level I will outline six types of philosophical turn arranged in two sets of triplets, namely, in a ‘horizontal’ set and a ‘vertical’ set. (115)


In a tripartite horizontal set, nominated as a critical-philosophical economy, I perceive three philosophical turns, namely, a phenomenological turn, a hermeneutical turn, and, an existential turn (in its non-systematic sense). (116)


In a tripartite vertical set, nominated for convenience as a philosophically insightful economy, I propose three philosophical turns, namely, a meta-philosophical turn, a critical-existential philosophical turn, and, an engaged non-philosophical (re)turn (when and where the philosophical discipline has served its purpose for that current time in question).
 (117)


A phenomenological turn is engaged through the utilization of an ongoing, overall transcendental suspension with a subtle privileging of the metaphorical, conjunctive suspension. In this approach, the apparent constitution of that to hand is analyzed by noting relevant pre-essential, atomic essential constituents and the semantic, molecular manner of their interrelations with one another in both the overall constitution of the individual identities and the overall identification of that relationship in question (especially from the perspective of a [sixth ordered] factual point of view). (118)


 A hermeneutical turn is engaged through the utilization of an ongoing, overall transcendental suspension with a subtle privileging of the rhetorical, dis-conjunctive suspension. In this approach, both relevant genres of behaviour and con-texts are discerned in order to ascertain both more practical and interpretative considerations. (119)


A non-systematic existential turn is engaged through the utilization of an ongoing, overall transcendental suspension with a subtle privileging of the suspension realized between an ongoing balance of the former metaphorical and rhetorical suspensions. In this approach, simulations are engendered in this relatively non-textual mode of direct engagement. Furthermore, from this ensuing transcendental perspective we experience an equivalence between the critical and the existential aspects, etc. (as will be argued for in a critical-existential philosophical turn). (120)


Through the suitable exercise of an ongoing, overall transcendental suspension (also coincident with the overall, hermeneutic circle of comprehension) all three of these suspensions will be duly entertained and expressed through this critical philosophical economy. Subtle forms of preference relatively privileging these individual, particular types of philosophical turn. (121)


A close exploration of the structural-functions of such approaches engineering a more formal take on the exercise of such a discipline. That such a pursuit would, and should, note that the value of a philosophical disciplinary difference realizes its hyper-philosophical disciplinary difference, and, that the interconnection between these two types of disciplinary differentials is realized on a non-philosophical disciplinary differential level of explication and exposition.
 I.e., through discerning a non-difference on a relatively deeper level of inspection between a philosophical disciplinary difference or differential and a hyper-philosophical disciplinary difference or differential. (122)

Now, in a tripartite vertical set, nominated for convenience as a philosophically insightful economy, I proposed three philosophical turns of which the first, namely, is a meta-philosophical turn… (123)


For many decades I have declared that the primary defense of philosophy is a closer inspection of what is both said and done in the hope, that through closer scrutiny, we can do things better in all senses of that expression. I.e., be more effective and profitable, be more efficient or economical, be more efficacious or expeditious, etc. The exposition of this position, in various essays, was regularly revisited.
 That, basically, such a position, effectively, is meta-philosophical in orientation. I.e., a parallel representation of your philosophical treatment in the expectant hope that you can critically reassess the apparent competence of your current philosophizing through noting and rectifying contradictions, incoherencies, factual distortions, fallacious arguments, incorrectly arrived at conclusions, unsuitable ramifications, forms of bad faith and inauthenticity, etc. Such improvement in philosophical (re-)positioning
 better facilitating, hopefully, both our individual and collective progressions through this world as lived-and-shared. (124)

However, recently, it came to my attention that the philosopher also needs to introduced the ‘revelatory’ presence of an existential dimension through advancing the need for a pro-relational attitude, and, to disseminate the ‘position’ that from a transcendental perspective both the critical and existential fundamentally coincide. I.e., from a trans-intentional, trans-cognitive point of view critical economies and existential economies are coincidental and, therein and thereafter, equivalent! Hence this turn that promotes a critical-existential process of re-alignment (and where by ‘existential’ is meant a systematic sense of the existential realized through ongoing processes of harmonic resolution engaged within the overall holism of a relational environment, etc.). (125)


What are the philosophical implications of this positionless ‘position’ given the utilization of the overall transcendental suspension in order to engage a transcendental perspective or, rather, sense of identification?
 In the utilization of such an overall suspension all epistemological and ontological commitments are and must be suspended, therefore, the ensuing dissemination of such a position is more correctly ‘positionless’ in either a critical or non-critical philosophical frame of discourse. Ideally, a sense of representational depiction that progressively becomes more self-aligned, through re-self-alignment, with the lived reality of that being directly simulated through such critical forms of representational simulation. I.e., through critical forms of re-self-organization our appreciation of lived reality can dialectically become more attuned with that phenomenal-phenomenological situation in question. Accepting that critically enacted processes of appreciation are ever works in progress and operate between the impossible bounds of both absolute non-recognition and absolute recognition, i.e., between absolute truth indetermination and absolute truth determination.
 Taking neither a pure absolutistic position nor one that is purely relativistic whilst avoiding all other extremes be they in the format or form
 of either epistemological over-commitments and/or ontological over-commitments; rejecting all forms of exclusivity from impossible forms of idealism to impossible forms of realism, etc., etc. (126)

In effect, we must swim between the shores of defective simulations, and, that other shore where we find we have finally exhausted, if only for the present time, our ability to be able to make further progress in that specific area of our explorations. A sense of difference a bit like wrongly thinking Caesar had crossed the Rubicon in order to move further away from Rome in order to avoid entering into that ensuing civil war versus not absolutely knowing what Caesar had for breakfast that day he crossed over the Rubicon on his way to Rome in order to enter into that civil war in which he decisively won. (127)


However, on successfully completing a critical-existential philosophical turn we then, automatically, would enact an engaged non-philosophical (re)turn when and where critical-existential processes enacted in that philosophical discipline, as a project or program, have successfully served their purpose; be that for that current time in question, or, cannot or need not contribute further to such philosophical explorations. Such a ‘turn’, therefore, is more a ‘return’ to this world at large as both lived-and-shared. (128)


‘Life’ is not a discipline as ‘disciplines’ are only meant to serve (as adjuncts to) both the lives of ourselves and others. The moment a certain discipline is successful, or further successfulness cannot be assured, then disciplines need to be dispensed with until the occasion arises, once again, when we need to seek that specific
 sense of help. (129)


Obviously, at the end of the day, a philosophical turn, in all its forms and varieties, addresses a specific productive sense of valuational formation and the mutual promotion of the same both with-others, and, before-others..!! (130)

8.
An Eighth Reflection: The value of truth, and, the truth of value

Acceptance that there is an existential dimension shines a different light on the topic of truth, or, more precisely, our experience of truthfulness. (131)


Living in the reality of a world with-others means we cannot accept any vision of truth that is either purely private in its circumscription or absolutely public in its non-circumscription. Moreover, our experiential treatment of truth can be neither purely absolute nor purely relative in its derivation or treatment; neither absolutely realistic nor absolutely idealistic in its construction; and so on w.r.t. all other extreme formulations whatsoever! (132)


As noted elsewhere, in a gestalt economy, extremes can be neither absolutely focused upon nor absolutely contexted, and, therefore, cannot ever be entertained as such. Because what cannot be encountered, recognized and engaged may as well not exist for us, indeed, cannot be there for-us! (133)


Truth, as a form of alignment, must have some value since without that form of alignment we could not exist if all things were merely relative; should we not be able to find the necessary degrees of alignment either with-ourselves by ourselves alone, or, with-others in our not being able to be with either others or our own senses of self in this same regard. Conversely, we cannot rely on a vision of truth as being absolutely true because we are never in any position to test such a claim. But, thankfully, through alignment being both reasonably aligned by-us and being found to be reasonably aligned for-us, the provisional truth of our perception of such an overall sense of alignment is usually more than enough to guide us in overseeing a suitable and sufficient degree of progress that can be made both by-us and for-us as we move together through this world at large. Moreover, as indicated earlier, we have both the insurance and assurance
 that we cannot get everything wrong since somethings, indeed most things, have a truth value that must truthfully reflect the nature of this world to some sufficient degree or other. We can get lost, but, we can never be absolutely lost even if for one moment we can recognize that fact. I.e., if we were ‘absolutely’ lost, if such a concept could even be envisaged, then, even if we were to merely approach such a state of affairs then we could not know that fact since this sense of being lost would itself be lost! Similarly, we may feel absolutely at home in this world, still, disaster, or death, can strike us down at any moment. That is the nature of our fate, still, even having to deal with a run of good luck or a run of bad luck, beyond our control, as long as we are not effectively lost we can still find a home in this world as lived-and-shared… because that is the existential nature of our real home in this world given our inescapable existentially oriented being with-others… since even our oppressors have to live in this same world both with-us and with-all-others, too, including themselves! Moreover, this existential sense of ‘home’ is not a place that can be owned by a few but a province that belongs to all people, indeed, the dead, the alive, and the yet to be…!
 (134)


Despair cannot be absolute since its pain could not be experienced without some degree of hope. Loneliness, too, cannot be absolute, but, it is true for some people, perhaps for all people from time to time, that profound loneliness exists for-them. Still, that form of despair cannot exist without the existence of others since it is only in our relative absence from others that such a tenor to our existence can be experienced. (135)


Appearances can be deceptive! However, by looking more closely we can always surprise ourselves in finding what we did not know beforehand. A flattened world is banal, not existentially enriching as it should be. In this regard, we should be ever aware that no text is absolutely ‘flat’. That all texts have a dimensional richness that should not be overlooked. Have a value that cannot be merely impressed upon a text but have a value that can only be more fully realized through existential engagement. (136)


How do we view a text as having depth? As having a dimensional richness beyond the mere appearance of its inscriptions? As potentially possessing a promise of enrichment and possibly proffering our partaking in its power for mutual forms of self-enrichment and other-enrichment? (137)


Through approaching that text as an ‘economic’ force in the world and reviewing that ‘depth’ of being through an existentially oriented form of engagement.
 (138)


We are who we are by virtue of the nature of our relationships. Our semblance of being is neither absolutely self-inherent nor absolutely other-inherent. Some might say this path between the extremes is extremely narrow and others might say it is broadly expansive as we would ever wish it to be. But, this is the path we must walk and is best pursued by veering neither too far one way nor too far in the opposite direction. This is the Middle Path as pointed out through exercising both the ongoing, overall transcendental suspension, and, its suspension in turn, and so on… (139)


Our access to this existential dimension is in and through this ongoing, overall transcendental suspension… and our re-entrance in this world as lived-and-shared is realized through the suspension of this same overall suspension, and so on. Without this ‘transcendental’ trans-cognitive access to this existential dimension there could be no acts of judgmental discernment, no value, no truth and no forms of life as lived-and-shared with-others, through-others. But we are here, and therefore, existentially with-others; albeit to some minimal degree or other. By refining this degree of existential being with-others we can access both the richness of being we have with others and, through enrichment, enlarge upon this store of value that we also can share with-others in this world as both lived-and-shared! Or, more correctly, find that relationships share with-us! (140)


How do we engage this richness of being that it is claimed we share with-others? Through engaging others in an existential attitude or orientation. By engaging others not as inanimate objects or things, nor as subjects with whom we must either make the subjects of our will and/or find ourselves as being subjected by the will of others. In and through an openness to others as vessels of richness and enrichment sailing upon a sea where the only progress we can make is through the assistance of others; albeit through exercising a certain degree of existential caution and discrimination as to how we should both navigate around and negotiate with this world where we must live with-others. (141)


As discussed elsewhere, an existential orientation is a distinctive type of experience characterized by direct existential hallmarks and indirect existential indicators. In this orientation, we experience time and space, and, our own senses of self and others in quite a distinctive manner. Once this semblance of an existential difference is understood, such an existentially engaged encounter, in its reoccurrence, should be immediately recognized. How might this world of the existential be pointed out to a person who is somewhat skeptical of the existence of such a realm? How do describe a world of colour to a blind person? At best… through analogies tempered by the use of language as used by those who are not visually impaired. Or, we can seize upon aspects of a person’s life that are unknowingly, yet apparently characterized to an observer, by such an orientation. Let me attempt this task of refining our reception of experience in order to demonstrate this existential residue that cannot be materially reduced to the banality of mere natural experience.
 (142)


You could ask the following set of questions. Have you enjoyed the relatively sublime qualities of an evening sunset or morning sunrise, or, stared up in wonder at some majestically soaring mountain or stared down into the mysterious hollows of a deep valley? Or, similarly, admired an orchid in bloom? Or, walked along a beach watching the waves continually spilling across the sand or gravel in front of yourself? (143)


Or, have you ever stood before a magnificent work of art that almost takes your breath away. Or, again, listened in rapture to a beautiful piece of music or admired the subtle skills of a very professional singer who obviously knows how to sing more than just the mere notes of music composed on a sheet of paper? (144)


Again, with a close friend or partner have you ever had an intense argument to then find some way for both of you to successfully work through that disagreement… and to find yourselves, afterwards, savouring the deep sense of peace that now seems to follow on in the wake of the resolution of that dispute? (145)


Perhaps an occasion has arisen when we find it more natural to give way to the other person or give up something on the understanding that the needs of that other person are currently greater than those of your own? (146)


If we can answer some of the above with a positive “yes” then we are already halfway to understanding the profound differences of an existential orientation rather than merely proceeding with a relatively non-existential orientation; be the latter state of mind, as a response, more habitual in nature, or, is the default position to be adopted when we are tired or inattentive to the being of others, and so on..? (148)


In the early to mid-1970’s, at Otago University, I was introduced to the philosophy of Martin Buber through his short book, written in 1923, usually titled in translation, I and Thou. Ever since I have struggled with the import of that slim volume in order to come to a deeper understanding of just what might be meant by my interpretation of this philosophy as ‘existential’. Just what difference is there between an I-Thou relationship and an I-It relationship? Now, obviously, the first is a subject-to-subject relationship and the latter is a subject-to-object relationship. In the former, Buber proposes a unity of being which is overlooked if we were to regard others as more ‘objects’ rather than as ‘subjects’. In effect, there is a special sense in which we should privilege our relationships, this unity of being, rather than preferencing either the existence of ourselves or the existence of others, or, equating such existence on par with the material objects in this world despite the fact that we are also embodied in this world with-others, before-others. My preoccupations with the workings of an existential philosophy have continued ever after. And this specific reflection is just one more instance of this special preoccupation of mine.  (149)


In what sense could we argue that ‘the value of truth’ and ‘the truth of value’ overlap, perhaps, could even be equivalent, if only from a trans-intentional ‘transcendental perspective’? Or, to what extent, could we argue that a process of alignment (through processes of both re(-)alignment and/or re-de-mis-alignment) have value and truth together on the same page so to speak? (150)


The primary preserve of the philosopher is to be found in their distinctive treatment of a philosophical difference (albeit as perceived by themselves). Now, I would argue that this philosophical disciplinary difference resides in the fact that all philosophers, in a very general sense, see the world differently from all other disciplinarians and non-disciplinarians or relative ‘sectarians’. But, at the same time, possess enough in common for all to be gathered up within the folds of a philosophical discipline? So, what is this difference or differential that allows us to divide so-called philosophers from so-called non-philosophers, but, yet sees them remaining confined within the limits of their own enclave? (151)


The articulation of a certain attitude towards the perceived nature of truth!
 Of course, it also stands to reason that the manner and import of this attitude will essentially characterize the type of philosophy being disseminated by that type of philosopher. If they believe in absolute truth then they are an absolutist. Or, if they pronounce an absolute dislike for absolute truth and declare themselves to be relativists then their philosophy will disseminate some form of relativism. Or, more likely, they will qualify their sense of philosophical positioning, and, consequently, be philosophers in the distinctive way that they, themselves, have qualified their attitude towards this central topic of truth determination. (152)


Now, can we formulate a general approach to truth determination that links these hitherto miscellaneous concepts of truthfulness, non-fallacious argumentation, alignment, value, the potential import of an existential dimension and other relevant considerations, and, in the process, accommodate most, if not all, philosophers? (153)


Or, would it be possible to run, on a general level of exposition, an archetypal-type argument whose explication centers on the essential parameters of this process of truth determination in such a manner that all specific proposals can be related to the outline of this central argument with varying degrees of relative proximity or a marginal non-proximity? My intuition suggests that this possibility is not only possible but also an approach that should be fruitful given that philosophers already both define themselves vis-à-vis such a topic and have no problems understanding other philosophers’ efforts in this same regard. Moreover, a similarity of language that deals with certain allied concepts like alignments, representations, analytical and synthetical distinctions, facts, histories, and so on… are already to hand to assist us in this same type of endeavour. (154)


Where angels fear to treat it behooves the person, perhaps, to still venture forth with caution… since “nothing ventured, nothing gained”? But, then, to some considerable extent, such terrain is already well-mapped out through the previous work of other philosophers. And all cartography proceeds on the apparent successfulness of what has already been achieved. In effect, merely redrawing the same boundaries yet again and only finding the necessity to re-draw such lines, deemed to be non-aligned, when not found in the suitable degree of alignment as currently desired. (155)


Perhaps, all that needs to be done, basically, is refining our language and rendering it fit for current purpose? However, it is also true that small incremental shifts can produce quite radically different outcomes when chaotic considerations are approached. Then, with radical shifts in direction, in processes of chaotically oriented re-direction, it is also true that our frames of reference will also need to change in accordance with such relatively radical processes of re-framing. That granted, let me procced to sketch this general outline… (156)


In my philosophy of history, I proposed three relatively distinctive tiers dealing respectively with facts, narratives and critiques which demanded special forms of treatment on these levels, and, when we move from level to some other as must be the case given that narratives, e.g., need to entail the exhibition of a certain set of facts, and, critiques must critique one or more narratives (and their exhibition of facts), and so on. Implied, by myself, is the performative fact that we will need to utilize a philosophy that deals with such transformational processes of treatment and ensuing retreatment (in order to return to those same meta-levels of origination, etc.), as has been outlined by myself in a transformational philosophy of treatment/retreatment. But, putting this consideration aside let us focus on what intentional objects and objectives need to be assembled in order to deal with this type of exploration and will assist us to deliver the degree of scrutiny demanded by such a prospect (regardless of whether it is to be treated as either a simple project or a complex program). (157)


Using these three historical tiers of facts, etc., let me propose the following along the same lines, namely, propositions that become statements once assigned with a positive truth value, referential frames, and, critical spheres of appreciation. Now, let me propose ‘propositions’ as ‘propositional translations of representations’ in a representational economy consisting of phenomenal-phenomenological presentations, hermeneutical representations and non-systematic re-presentations. Then, throughout this scheme, let truth be the sufficient degree of alignment between any two or more of these elements. That, furthermore, that confirmed forms of truth determination are realized through, effectively, the discovery of a relatively total conformity in alignment within the philosophical entirety of this scheme. That, retrospectively and meta-philosophically, verification then becomes a confirmation of confirmation when this conformity of alignment remains maintained; i.e., preserved, be that in either a core transformational sense of invariance or on some broader sense of overall identity. (158)


This scheme accepted, how can an appreciation of truth determination operate, say, on a phenomenological orientation or a hermeneutical orientation or a non-systematic existential orientation, or, between any or all of these orientations? (159)


By invoking relevant economies. E.g., in a phenomenological economy we have a correlativity between, say, intentional objectivity, motivation and its corresponding senses of transcendental subjectivity, or, respectively, sheer, mere, and bare forms of iterations, or, again, between modal density, intensity and propensity, etc. Or, e.g., on a hermeneutical level we could investigate the dialectical relations between con-texts and genres, or, invoke a tripartite economy between the same, etc. Or, e.g., on a non-systematic level of existential operation we could invoke the insertion of a relevant economy dealing with this type of process. As for operating on a more systematic level we have a number of economies to hand which could be used either individually or in combination, namely, ordered, intentional, trans-intentional, gestalt, harmonic, representational, textual, consequential, and so on. Or, in seeking some form of simplicity, merely outline the perceived relationship/s as has, is, or might take place between statements, frames and spheres… and then supplying sufficient arguments for supporting those truth e/valuations. (160)


If I were to see six apples in a certain fruit bowl then it is true for me that there are currently six apples in that fruit bowl in question. Now, if you, too, see six apples in that same fruit bowl then it is true for you that currently there are six apples in that fruit bowl. Comparing notes and noting this conformity of our current alignment in this same regard then allows us to treat such a fact as having a positive inter-subjective truth determination. So, the proposition that there are six apples in a certain specified bowl is considered ‘true’ allows us to provisionally treat that proposition as provisionally true, i.e., as a statement. Moreover, there can be no bald or bare propositions or statements that exist in some form of a propositional vacuum, and, so therefore, by inspecting its mode of origination and/or dissemination we can also ask what referential frame is or referential frames are being utilized, and, from there, move on to impute the relevant sphere/s of influence, etc. (161)


E.g., I see six apples in that fruit bowl on the breakfast table. I also know that it was me who put them there after shopping in the markets yesterday. My frame of reference is that I have just finished by breakfast and would like to choose the nicest looking apple to take with me on my walk to have for my morning tea on that bench beside the lake I intend to walk past. However, from a more critical perspective or sphere of influence, it might not be such a good idea to walk that far given my leg is still sore from an accident yesterday and am wondering if I should merely eat that apple, instead, in my garden on my favourite seat. I duly change my mind, knowing my leg is still sore, and take that latter course of action. Historically, that statement that I eat an apple this morning in my garden is true because I know it is in alignment with the facts as I have perceived them to be and to be true for me. Such evidence is ‘evidence’ for me. I know that that occurred. Hence my claim that this proposition of eating an apple this morning in my garden is also a statement (given that it’s being treated as a true proposition, at least by myself). For others, evidence might be that I was seen eating an apple; the fact that I have been home all day means such an event is possible; that I probably had something to eat in the morning; that apples were to hand; that I had inadvertently left that apple core on this garden seat; that no reason could be perceived as to why my testimony, to that effect, should be false and not accurate, etc. (162)


Such a general scheme granted, what exactly is implied in this philosophical concept of ‘alignment’? A certain degree of sufficient invariance between propositions along with their entailed correlations, accommodations and transformations, and, their overall translations and/or transformations treated on a trans-propositional level of explication! Let me explain. (163)


On a phenomenological level we have correlations. In the last example of eating an apple in the garden we have the correlations of an apple, a garden, a garden seat, and, myself, along with a temporal correlation that the specific time this occurrence took place was this morning. On a hermeneutical level we have accommodations between con-texts and genres. So, ‘holding an apple’ leaves me in a position ‘to eat it’, that ‘I was home’ ‘this morning’ and ‘sat’ down ‘in my garden’ on my ‘favourite’ garden seat. On a non-systematic existential level, walking in the garden would be self-perceived as value-enhancing, eating an edible and delicious apple would have been pleasurable and somewhat necessary given that we have to eat and drink to stay alive, etc. That, in this event, these transformation in mood and appetite/hunger, etc., duly apply. In terms of overall extra-propositional translations and transformations we might note that I went to eat this apple in the garden and did not do this inside the house (and so ‘translation’ here is meant in this physical sense whilst the expression ‘translation’ could also be used for the re-paraphrasing of a set of propositions/statements and/or the translating of them into another language). Then by ‘transformations’ we can note that the ‘apple was eaten’ and obviously transformed (whereas going merely into the garden was not as transformative in this more demanding sense of  ‘physically obvious change’). (164)


‘Correlations’ already imply forms of alignment between the propositions/statements and their simulated representational economies. An overall degree of successful truth determination demands that this extent of alignment is observed throughout our statements; i.e., that, overall, there is a certain degree of integrity in nominated/denominatively described forms of alignment, as textually articulated in that set of co-associated statements. Otherwise, some individual and/or collective sense of failure must have occurred on either this level of statements and/or referential frames and/or critical spheres of influence. So, e.g., some of my statements might be wrong, and/or the requisite referential frames were not suitably addressed (by the sum of the evidence or through some form of successful critique) and/or the spheres of influences were incorrectly entered or could not have been entered or the wrong spheres of influence were entered inadvertently, etc. (165)


So, alignments are observed within and between propositions/statements, etc. Our very survival, collectively and/or individually, is dependent upon our correctly reading the truthful nature of that to hand; i.e., in and through our observance of these individual and collective manifestations of alignment! Moreover, survival also demands our suitable re(-)writing of that situation to hand in a manner that overall is productive; i.e., in such a manner that ensures both our survival and the co-associated valuational formation to be found with such production; be that as desired and/or as suffered!
 Indeed, truth has value and value has truth! Hence this observation, and potential for alignment, within this contragram “‘the value of truth’, and, ‘the truth of value’!” Even though, this contragram also implies some sense of difference between ‘the truth of value’ and ‘the value of truth’, in effect, hinting that such things are not absolutely aligned and do not necessarily go as planned or as anticipated or as hoped for..!! (166)


For the moment, in a modicum of anticipation, let me provisionally state that ‘the value of truth is the truth of value’ albeit as it would be regarded from a transcendental perspective (as trans-cognitively defined) to the extent such a perspective operates (in intentionally treated terms of reference, etc.) even though, as suggested, there can be no absolute alignment in non-transcendental terms of reference given the exigencies of living a life in which intentional resolution cannot be perfectly resolved (other than, perhaps, through death?)… (167)


So, in moving towards a demonstration of this transcendental equivalence let me proceed by noting the following series of observations and arguments, etc. (168)


First, what is the experiential difference between a proposition and a statement regarded and treated as currently an accepted contingent fact (despite the ever-provisional treatment of all facts)? Staring at a proposition cannot make it contingently true. But, certain semantic forms of alignment can allow us to decide whether it is non-contingently true or false, or currently with a truth determination that cannot be non-contingently decided. (169)


In the execution of an ordered philosophy, in that schematic treatment of value, I have always argued, in effect, that a proposition must be first non-contingently integrated before we can consider its non-contingent/contingent truth value/s. In this ordered frame work this translates as: first ordered semantic integrity must be in place before we can arrive at it molecular second ordered coherence as a subsistent
 thought that can then be entertained in cognitive conceptual appreciation and then cognitive perceptual appreciation if the latter is applicable. So, e.g., a square-round table cannot be entertained with semantic coherence, being contradictory, and, therefore, cannot be entertained in any higher order as a coherent form of content able to be entertained in any form of ideational process. Effectively, such non-contingent considerations are taking place internally to the apparent intentional confines of that subsistent structure being entertained and appreciated (in trans-cognitive, judgmental terms of reference). In contrast, e.g., a green table can be entertained as a second ordered subsistent by virtue of its semantic coherence. I.e., the atomic essentials of ‘greenness’ and ‘tableness’ can be integrated in order to proceed to an integrated second ordered molecular product.
 Now, in terms of potential contingency, we do the opposite, namely, we extract fifth order possibilities from a non-virtual perceptual and/or virtual perceptual-like basis, and, then, in the light of evidence, testimony, inference, sense-perception, cultural acceptance, etc., we then go on to claim sixth ordered factual status where proposition now become treated as statements. That, in effect, statements are propositional-like facts that are treated as confirmed statements (and potentially able to be verified should that be possible retrospectively). (170)


So, the difference between propositions and statements resides in how we treat such propositions. Basically, statements are treated as (sixth ordered) facts. (171)


Now, let me explore how relationships are engendered, ostensively in a bimodal form, and, their interconnection with the format of a tripartite economy? (172)


Many years ago, I wrestled with a problem as to how we could relate various similar and different types of ideation.
 E.g., what is the idea (existent) of a thought (subsistent), or, the idea of an idea?? Or, e.g., what is a concept of percept of a fact, or, what is a fact of an idea, or, a fact of a fact, and so on??? (173)


Almost inadvertently, I stumbled on a couple of solutions. Transformational retreatment philosophy was one solution. In effect, we can only directly relate two things at a time, but, that we can then relate the product of a previous relationship with a new relational participant; that the product of such a relationship is productively elevate by one meta-degree; and, that contrary to all other forms of relational treatment we can renormalized such productivity by reversing this meta-addition by one degree every time we relationally ‘retreat’ (essentially a ‘retreat to’) that initial state of affairs (through the three archetypal forms of treatment available to us, namely,  through nominative identification, and/or, through denominative analysis and/or synthesis). A second solution came about through an ordered philosophy where the archetypal logical order of intentional construction was recreated in a scheme that entailed six types of e/valuation (on both cognitive and trans-cognitive levels of explication). This relational bimodality was reflected in a principle that I adopted, namely, that the central unit of semantic meaningfulness had to be bimodal in constitution, namely, at last one intentional object (content/noun) and one intentional operator (process/verb). However, today, I would argue that this idea, effectively, would fail since economies are atomically integrated and molecularly constituted trimodally. That no component could actually be viewed apart from their relevant economy or economies. The covert assumption also being that even economies are economically reviewed and appreciated in turn within the relative totality of the epistemological hierarchy of the psyche.
 Such approaches simplifying whatever rules might be needed for establishing such relations and relational chains of significance, etc. (174) 



Now, this preamble in the preceding paragraph is mentioned in order to set the stage for the exposition and resolution of the following philosophical problem: if logic is set up and divided by the correlative principles of a Principle of Identity and a Principle of Contradiction what third dialectical aspect or pole or moment needs to be supplied in order to possibly run a functioning logical economy? My solution to this puzzle being that certain truth determinations as a set, as options within that set, are available and can be exercised when and where appropriate as the effective force of this third dialectical aspect. That set, as envisaged by myself, would include non-contingent truthfulness, non-contingent falsity, non-contingent indeterminacy; contingent truthfulness, contingent falsity, contingent indeterminacy; partial contingent and/or probable contingent truthfulness, partial contingent and/or probable contingent falsity, partial contingent and/or probable contingent indeterminacy). Where non-contingency, within a proposition, is ‘internally’ determined, and, contingency, outside a proposition, is ‘externally’ determined (say, through evidence, testimony, authorizing/authorized propositions such as ‘statements’, etc.). (178)


So, on this modeling, a logical economy is created between the unobtainable poles of Identity, Non-Contradiction and non-absolute Truth Determination (implying, yet again, that truth determination is always provisional even if, effectively, it is more or less already considered as settled in a more conventional, less demanding or less extensive frame of reference). (179)


With a logical economy now to hand we can proceed to explore how truth determination is positioned in ordered terms of reference. (180)


Now, I have implied that truth is a value, and v.v., and, in ordered terms of reference we only have six kinds of e/valuation (within those terms of reference), namely, (atomic) essential semantic determination, (molecular) aesthetic semantic determination, deontological semantic determination, pragmatic semantic determination, hermeneutic semantic determination, and, factual semantic determination. All six of these determinations being considered in semantic terms of reference by virtue of an implicit semantic theory of truth determination as might operate within a specific order and transition to the next through various open forms of semantic transformation. Let me clarify what is meant here by ‘semantic’ and ‘semantic theory of truth determination’. (181)

Regardless of source, let us say that we treat our semantic units of comprehension as ‘propositions’ that appear to have some iterable form of ‘significance’ through considerations of ‘sense’ (as mapped in our non-absolutely integrated cultural mappings of the world), ‘meaning’ as seen through a hermeneutic lens of genres and con-texts, and, meaningfulness as seen through a non-systematic existential lens (i.e., as a third moment in an economy treated through a systematic existential lens overall). So, that granted, how then do we treat atomic semantic units as propositions? By promoting them in some overt or covert propositional form, say, ‘this is roundness’, or the concept of roundness, and so on. How do we promote a first ordered candidate to the second order? By arguing that candidate C has a second ordered status iff C’ (as per Taski). And how might we know that C’ is true, by arguing that C’ is true iff C’’. Of course, we do not need to infinitely advance one meta-degree by one extra meta-degree, because, through suitable forms of retreatment, C’ can be retreated on par as C once more, etc. (182)

But, a ‘problematic’ side issue should also be noted. How do we know we have a semantically intact candidate for the first order in the first place? By re-envisioning our linear orders as also being able to be re-constituted in a circular format, and, where sixth ordered factual states directly supply a first ordered sense of essentiality.
 (183)


Now, such semantic treatment can be arranged in transitioning from one order to the next as long as such transitions are suitably open in semantically acceptable terms of reference. So, I can imagine in ideational simulation the concept of ‘love’, but, cannot procced beyond its third cognitively ordered status to directly perceive this concept. However, I can conceive of a ‘lover’ and imagine the same in a fourth order of perceptual simulation. Or, e.g., I can imagine Santa Claus exists knowing that he has no sixth ordered cognitive/trans-cognitive status. So, the statement ‘(the real, one and only) Santa Claus is seated’ cannot be a statement since it cannot be true, i.e., possess a valid sixth ordered status. But, in contrast, the fact that “I was thinking about ‘Santa Claus being seated on a certain chair’” can have a sixth ordered status, and, therefore, can be a statement… if only for me, myself having entertained such a state of affairs; or, if people were to trust self-reported statements publicly made myself to that same effect.
 (184)


So, in the light of this reintroduction to an ordered philosophy, we can reperceive statements as validly treated sixth ordered propositions (finding confirmation, etc.). (185)


In the process of arriving at an understanding of this sixth ordered form of treatment, w.r.t. statements, we can also see how ideation, through a variety of suitably open semantic transitions in the epistemological complexity of their formation, can be constructively re-ordered, and simulated, through a propositional mirroring of such transformations. On reflection, therefore, obviously, there must be an intimate relationship between ‘truth’ and ‘value’, and v.v. Indeed, to realize an acceptable statement, as a proposition with a sixth ordered status, a fully completed semantic succession of such re-evaluations has had to occur. I.e., from first ordered semantic atomicity to its second ordered semantic integration along with its aesthetic trans-cognitive connotations, to third ordered cognitively treated conceptual ideation and/or third ordered trans-cognitively treated deontological considerations, to fourth ordered cognitively treated perceptual treatment and/or fourth ordered trans-cognitively treated pragmatic considerations to fifth ordered hermeneutic possibility (moving from possibility, to probability, potency, etc.) and onto sixth ordered considerations of actual factual ascertainment... (187)

9.
A Ninth Reflection: The ordered form/s of value


As noted, the formulation of an ordered philosophy inadvertently simplified how we might treat a series of relationships between similar and/or different forms of ideation. E.g., what are the rules for entertaining ‘the idea of a thought or idea’; or, ‘the thought of an idea’; or, ‘the idea of a perception’; or, ‘the actual fact of a possible fact of an idea of an image of a conceptual thought’, and so on? (188)


A good question would be ‘why try to entertain and explore such complexity?’ In order to clarify procedures for defusing complex philosophical problems by ruling in those pathways that are suitably open and by ruling out those pathways that, effectively, were forbidden, and, therefore, philosophically transgressive. Indeed, were conducive to our improperly going beyond their suitable level of employment, and, therein and thereafter, ensuring interminable forms of philosophical confusion masquerading as intractable philosophical controversies, and so on! (189)


I had observed, along with many other people, that the word ‘is’, through the semantic variety of its many manifestations, was an inevitable recipe for various forms of philosophical confusion. In a phenomenological-like mode, I attempted to sort these types of usage and soon noticed, to my mind, how these categories of use might be interconnected in a sequential progression. E.g., a square table could be green in colour, but, could not also be round at the same time, etc. Then, moreover, that the world is flooded with talked about entities that have no factual existence other than ‘being talked about’. Furthermore, in reflections on the work of Kant, I continued to puzzle about the sort of cognitive ‘resonance’ one might suppose as needing to be in existence between conceptual acts and perceptual acts where some concepts could be perceptually imagined and others could not be so treated in that manner. Then, in mentioning my thoughts on this topic to one of my teachers at Otago University, a Professor Tichy, he asked me if I would give a whole seminar on my so-called ‘theory of existence’. I duly did so, and also introduced my ideas of transformational retreatment at the same time… as an overall method for diffusing philosophical confusion, although, I must confess, such an approach will create more confusion until you understand the relatively simple ideas operating behind its overall format. (190)


Originally, I started with five cognitive/trans-cognitive categories but soon expanded that to six. ‘Cognitive’ as ‘the intentional process-content of intentional ideation’ and ‘trans-cognitive’ as ‘the trans-intentional, judgmental appreciation of intentional process-content’. Namely, first ordered pre-essential essentials (as atomic subsistent thought-content); second ordered essentials (as integrated molecular subsistent thought-content) along with trans-cognitive aesthetic implications; third ordered cognitively treated conceptual ideational processes and/or third ordered trans-cognitively treated deontological process considerations; fourth ordered cognitively treated perceptual treatment and/or fourth ordered trans-cognitively treated pragmatic process considerations; fifth ordered hermeneutic possibility (moving from possibility, to probability, to potency, etc., as subsistent possible facts); and, sixth ordered considerations of actual factual ascertainment (through the collective impact of evidence, documentation, coherent propositional interactions, testimony, inference, cultural acceptance, etc., as correctly established actual, subsistent facts… and expressed here as statements). (191)


Over time, and under much reflection, various refinements were added, such as, e.g., making a distinction between cognitive orders and trans-cognitive, judgmental orders (and, recently, extending that to also take into account relevant pre-intentional input and relevant post-intentional output); creating a circular format (out of its initial linear treatment); and, simplifying its connectedness through proposing an underlying gestalt economy of World, Object and Ego, and, where these orders, themselves, are manifested through subtle forms of privileging/de-privileging. Furthermore, through a suitable paralleling of economies each economy can comment on others when and where relevant. Hence the co-associated importation and paralleling of aspirational, representational, textual, intentional, gestalt, disciplinary economies, etc. (192)


Such paralleling of economies occurring because of a common intentional structuralization which, in turn, is based on an archetypal structrualization of consonant field (World), dissonant focus (of field), and, resolution of co-associated intentional subjectivity (Ego). (193)


Let me diagrammatically present a linear version of these cognitive/trans-cognitive orders:




Cognitive Format

Trans-Cognitive Format
Sixth Order:

Actual Facts


Actual Facts

Fifth Order:

Possible Facts


Possible facts

e.g., 

Fourth Order:
Perceptual Acts

Pragmatic Judgments

Third Order:

Conceptual Acts

Deontological Judgments

Second Order:
Molecular Essentials

Aesthetic Judgments

First Order: 

Atomic Essentials

Phenomenal-Phenomenological Jud. 

Note: third order and fourth order are (existent) processes, and, first and second orders are internal (subsistent) content of an intentional object(ive), and, fifth and sixth orders are external (subsistent) content of an intentional object(tive). Note also, in a circular format, sixth ordered facts are essentially translated, in part or in whole, to then form atomic essentials (as the relatively ‘simple’ pre-essential material for their relatively ‘complex’ essential integration, etc.). (194)

Examples of Cognitively/Trans-Cognitively Ordered Phenomena (in order of increasing epistemological complexity):

First Order: e.g., squareness, roundness, greenness, tableness, squareness/tableness, green/tableness, roundness/squareness/tableness, etc., versus judgments of same, etc.

Second Order: e.g., integrated concepts of squareness, etc., square-tableness, green-tableness, green-square-tableness, etc., versus judgments of an aesthetic nature, etc.

Third Order: e.g., conceptual ideations of squareness, etc., square-tableness, green-square-tableness, etc., versus deontological judgments of duty, promises, obligations, etc.

Fourth Order: e.g., perceptual ideations of images, etc., versus pragmatical judgments of effectiveness, efficiency, economy, efficacy, etc.

Fifth Order: e.g., hermeneutic possibility of factual states through temporal-spatial possibility involving possibility, probability, potency, etc., versus judgments of same, etc.

Sixth Order:  e.g., ontical factuality derived from evidence, testimony, documentation, etc., versus judgments of the same, etc. (195)


Circular treatment of orders:


3rd
E(go)

2nd 





4th
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6th

Note: Subtle Privileging = ‘+’ versus Subtle De-Privileging = ‘-‘

1st = +O, -E & -W

2nd = +O & +E, -W

3rd = +E, -W & -O

4th = +E & + W, -O

5th = +W, -E & -O

6th = +W & +O, -E (196)

The circular treatment of this ordered philosophy can be engineered from an appreciation of its imputed basis in an archetypal gestalt economy based on a consonant field (World), dissonant focus (Object), and, their relationship of resolution in a field of higher epistemological organization along with its apparent presentation of a co-associated sense of transcendental subjectivity (Ego). So. e.g., a first order is generated through the subtle privileging of the Object pole with an automatic subtle de-privileging of both the Ego pole and ‘World pole., etc. (as tabulated on the previous page). (197)


The archetypal gestalt economy consists of a field, focus in that field, and, a sense framing along with its attendant co-associated sense of transcendental subjectivity:

                    Transcendental Ego




*




*

/

*

/

*

/

*

/ Field………..*…………….\.Focus

/

*
            /

/

/


/

Note: Transcendental Ego = Co-Associated Sense of Transcendental Subjectivity; e.g., in a visual field = the apparent visual perceiver; e.g., in a field memory = the apparent
 memoriser or rememberer. But, as a dialectical moment or pole is unobtainable! (198)


We think, somewhat, as one person albeit with many masks, with many different identities… with varying degrees of integration and integrity. Moreover, we also think through the eyes of others, mindful, too, that we can be observed, in turn, and, a subject of surveillance whilst also being simultaneously ignored by the world at large. Many different types of situations are navigated around and a wide assortment of people are negotiated with in the course of our passage through this world both lived-and-shared. Such multiform complexity is usually not found to be problematic. Indeed, a problem, any problem, as a particular genre of behaviour, also usually supplies the outline of what might answer and resolve such a concern. Or, that problem in question may well also alert us as to its difficulties, and, invite us to either engage or disengage from such a potential source of ensuing perplexity. However, our general understanding of the many rules associated with any one of a vast assortment of genres is usually found not to be too problematic. Surprisingly, we thrive on such regulations… despite their propensity for forms of cultural proliferation and ensuing paralysis if such demands are faithfully complied with, not suspended or, if left unchecked… (199) 

How are genres exercised? By adopting and adapting their particular ways for dealing with an intentionally oriented world that demands such ‘reading’ and ‘writing’. Learn how to ‘read’ and you, more or less, learn how to ‘write’, and v.v. Understand the context in question and from its con-textual appreciation of type we automatically find ourselves re-directed toward a relevant genre or a set of relevant genres. Indeed, with this use of genres we could not think let along live in this world with-others. E.g., confront a piece of fruit that we are about to eat and we adopt and adapt a suitable genre to hand that ensures we are able to eat that same piece of fruit. Something we first learn from being with-others. Then, those genres become ours, too, and, the basic building blocks of both our thinking and behaving in this world at large. So, e.g., we skin a banana or peel an orange, or, maybe, just eat an apple as we find it. Be given a new and strange piece of fruit not seen before, and told it is truly delicious, we immediately wonder how we might best engage it with that gastronomic intention in mind. No doubt we quickly compare this piece of fruit with pieces of fruit we know how to eat. Rhetorically we might ask a number of questions, such as, e.g., is it tough, do I need a knife, can it be eaten in the form it has, do I have to cook it, and so on? (200)


From this example of our engaging for a first time with a novel piece of fruit we can see that our thinking is obviously sequential and logically connected. E.g., the skin seems to be quite tough, do I need a knife or do we have to boil it first? Or, maybe it is not as tough as it looks, etc? (201)


An ordered analysis is not that much different. Intuitively, we know that complexity is created out of simplicity through forms of combination, synthesis, reconstitution etc. Or, conversely, through a process of reduction, analysis, focus, etc., we might be able to relatively simplify what is currently being scrutinized. Or, by a process of names, equations, certain variables, etc., we might be able to further our understanding of what is in question. So, e.g., The Morning Star, as paradoxical as it may sound, is The Evening Star because both are actually the planet Venus as it appears, respectively, in the morning sky, and, in the evening sky… (202)


Like baking a cake, we have to follow some semblance of a recipe. And, like all sequences,
 we need to perform them in such a manner so as to realize the objective of that series of sequences. As if taking orders, we introduce the right ingredients in the right manner at the right time… in this hope of realizing our intentional objectives, and, as such intentional imperatives must also be prioritized, among themselves, and, negotiated, with-others, in this same respect..!! (203)

10.
A Tenth Reflection: The philosophical economy


Often, if not always, humour has a habit of better illuminating the reality of our lived realities, for-us both individually and collectively. Good humour has a ‘point’ and that point needles either the person telling that joke, the person listening to that joke, and/or, some third party that may or may not be privy to that same joke. (204)


Given this charitable view of systematic-like representations of reality, metaphors, rhetorical tropes, memes, and so on, should we not ask, given that professional philosophers see themselves as a part of a professional discipline, just what service is being rendered to others by this same discipline? Then, observing the fractious nature of this philosophical community, and, its treatment by myself as an ‘economy’, should we not enquire as to ‘what is the GNP of this said economy?’
 (205)


If it is the case that we can relatively compare the valuational formation of our ways of representing the world then what value, in its comparative evaluation, does the philosophical enterprise appears to have in general, particular and specific terms of reference? (206)


Although seemingly a humorous question, still, the point of this enquiry is quite valid. Just what value does doing philosophy have as a possible contribution to advancing the progress of our passage through this World of-Life
 as it argues its way before-others, for-others? (207)  


We also need to be mindful of the fact that even though I will defend a charitable view, namely, that all systems of thought in picturing the world always present a surplus of valuational formation, still, the relative quanta of that existential excess may well be considerably undermined by the ramifications of post-intentional circumstances, i.e., present implications and future consequences! (208)


Of course, we also need to be mindful of the fact that philosophical argumentation should not be just for the sake of advancing a pure philosophy alone! Indeed, we should recognize that the primary value of doing philosophy, ultimately, I believe, is to be applied, is through the ramifications of its application, since the raison d’être of this discipline is to promote the richness and enrichment of human interaction through a resolution of dissonant, problematic forms of e/valuation as found discerned in the manner of our relations with other, with-others. (209)


Just how problematic is this comparative e/valuation of the philosophical discipline? Be that in assessing the potential possibilities and limitations of this overall discipline in general terms of reference; in the e/valuation of the anticipated merit that might be found in particular styles of doing philosophy; and, the apparent profitability to be discerned in specific forms of instantiation, say, e.g., in approaching a certain distinctive set of problematic features that are seen to be in need of evaluation, valuation, harmonization, resolution, re-evaluation/re-valuation, redefining further forms of problematicity, dealing with the ramifications of that approach and its ongoing refinement, and so on? Moreover, as with the expedition of any form of reform we should also always ask “reform by whom, for whom?” and not assume all parties are mutually coincident in the ‘suffering’ of this process of intended transformation and in the ‘enjoyment’ of its anticipated benefits to be realized through the re(-)direction of such engineering. (210)


However, in our inspection of this discipline, as one more example of a discipline qua discipline, help is to hand though an appreciation of the phenomenological nature of the format of this discipline as a discipline. In our discernment of a philosophical difference, this differential should tell us ‘just on what metaphorical ground the philosophical discipline appears to see itself as stationed?’ Coupled to the parallel association of an aspirational economy we perceive the whatness of where we are, just what difficulties are to hand, in essence what kinds of specific forms of problematicity are being dealt with? In essence, in perceiving a distinctive disciplinary difference we automatically perceive the co-associated problematicity of such an approach as it formulates both its positioning and the possible methods for resolving the ‘difference’ this differential has when next seen from a hyper-differential perspective when and where we have to next ask ‘just what value has this disciplinary approach to a resolution of this manner of its problematization?’ But, fortunately, in a thematization of both this disciplinary economy and the aspirational economy, the third moment of this dialectical parallelization is a pragmatic turn in which we ask ‘just how the idealistic existential turn, in this double economy, is to be realized from where we stand phenomenal-phenomenologically in the making of our first turn?’ Or, put more simply, the very economic process of thematizing the philosophically problematic means that we have also thematized, overtly and/or covertly, both the anticipated value of such a project or program and the methods that are being brought to a harmonic resolution of those anticipated problematic features to be found in that distinctive type of disciplinary prospect (as its associated disciplinary life-world in question). I.e., to be found embedded in our ‘doing philosophy’, e.g., we should find the co-presence of both the ideality of its apparent aspirations and the outline of a working methodology for approaching this anticipated process of harmonic realization. Of course, as very much a work ever in progress those methods currently to hand may well leave much to be desired and, so, therefore, it is also necessary for a discipline to research and re-e/valuate the apparent profitability and success of those methods as currently instituted and authorized by that discipline. (211)

Such implicit or explicit authorization, itself, may well also be challenged if we have competing discourses and/or problems that do not appear to meet satisfactory forms of harmonic resolution in either instituted terms of reference and/or, perhaps, in counter-institutional terms of reference. In the explication of this disciplinary economy and its parallelization with an aspirational economy, just what problematic features are or could be present? Or, it would be better to ask, just what problematic features are not present given the fractious nature of the overall philosophical discipline (although, perhaps, no more than with any discipline?)? (212)


Or, we could start to list some of the problems that this discipline of philosophy could very well set out to deal with, noting with what degree of urgency some of these problems appear to need in their apparent demand for resolution? Indeed, on quick reflection there is no shortage of such issues that need to be faced. E.g., global warming, how to deal with institutionalized environmental skepticism from vested interests and their cooption of climate denialists; neo-liberally inspired challenges, increasing inequality; loss of faith in democratic governments, urgent need to remove the distortion of large donations and powerful donors, insist on the political necessity for greater degrees of governmental transparency across the political-economy, the suitable institution of respect for first nations, questions of multi-culturalism and poly-political pluralisms; international affairs, refugees and economic migration, asymmetrical power relations; the advent of new problems and ethical challenges issuing from our interaction with new technologies, privacy and non-covert forms of information harvesting; social issues like homelessness, access to good medical care, advancing an equality of opportunity in education; the ongoing definition of values, rights, obligations, checks and balances, and so on. And this is only the start of a very long list…. (213)


Of course, there are philosophical problems (and acts of philosophical problematization) and non-philosophical problems. In many ways, the perception of a philosophical discipline should help us to negotiate the discontinuities of this type of spectrum. A case in point, how do we differentiate scientific problems from philosophical problems, and, to what extent could a scientific problem also be viewed philosophically?? (214)


The central philosophical difference concerns questions of e/valuation; i.e., considerations of identity/identification, function/functionality and value, as determined, e.g., through an ordered lens, etc. In contrast, scientific pursuits concern scientific concerns in terms of data, interpretative frames of reference, theoretical application and assessment of consistency with data, and v.v., speculative hypotheses, predictive confirmations, the extension and increased accuracy of measurements, the imputed profitability of enacting certain courses of action, etc., etc. However, here, there is also a cross over with philosophy, but, basically in the adoption of relevant meta-philosophical perspectives. I.e., on a meta-philosophical level of appreciation, e.g., in a first order in terms of phenomenal-phenomenological descriptions, semantic identifications, mathematical equations, etc; in a second order in a consideration of the theoretical integration of data, frames of reference, overall equations, etc., and, in co-associated considerations of aesthetics, etc; in a third order in a consideration of deontological questions in the light of pre-conditional concerns of received connotations and attitudes, questions of propriety of practice, along with anticipated post-conditional ramifications, etc;  in a fourth order in a consideration of pragmatic issues, etc; in a fifth order in exploring matters of interpretation, determinations of probability, ecological priorities and possible alterations in the potency of relationships, etc; and, in a sixth order in terms of an appreciation of factual determinations, factual coherence, theoretical competence, trans-scientific consequences, etc. So, e.g., if one country were to explode a nuclear weapon over the inhabitants of a city in another country, then, questions of mortality and injury as well as kinds and extent of damage to infrastructure are, quite rightly, scientific in orientation, whereas, on the other hand, the propriety and the manifestation of the political-economic consequences of such an act are primarily philosophical in orientation. Or, similarly, in questioning the concerns of pre-intentional connotations and attitudes, and, post-conditional considerations of present implications and future consequences, etc., philosophical considerations are also most likely needed to be explored and scrutinized. In essence, as a summary here, we can note that philosophical reflections are on matters of valuational evaluation and valuation, and, will also include meta-philosophical considerations of either philosophical and/or non-philosophical concerns (as found, e.g., in scientific, economic, political, educational, medical, vocational fields of expertise, etc.). But, given that we are in this world together it stands to reason, existentially, that both philosophical and non-philosophical considerations should both be considered to that degree either province makes relevant contributions to either or both spheres of influence, and, positively re(-)directs our individual and collective passages through this world as lived-and-shared in order that we may positively create value, preserve its current richness, and/or, conserve an enrichment of such valuational formation when and where opportunities present themselves for such an overall enhancement of the human condition….  (215)


Underlying such preoccupations is the need for a prioritization of our preferences in conjunction with a harmonization of both our pursuit of personal ambitions and those contributions we also need to make to the thematization and expedition of our social aspirations. Just how can the exercise of a critical philosophical approach assist in such negotiations? (216)


As has been argued, a critical philosophical economy is both a critical economy and an existential economy because, from a transcendental perspective, both economic orientations automatically overlap. However, the philosophical economy is not a simple affair. Let me explore the following question. If philosophy can examine itself this would call also for a meta-philosophical sense of positioning or, rather, re(-)positioning. Or, consider the following problem. How do we discern if there is a philosophical difference between doing scientific research, on one hand, and, on the other, philosophically examining, say, phenomenologically, that same research as if it were a phenomenon in its own right? Then, if philosophical research, too, could be examined in a similar manner would that not imply that the philosophical economy must also include a meta-philosophical aspect in that same overall economy so that it can critically scrutinize the course of its own research. Moreover, its would be tempting to see this complex philosophical economy as also including a non-philosophical aspect wherein the ramifications of such critical research can rewrite how we should interact in that non-philosophical economy, i.e., through a critical transformation of how we should re-encounter, re-recognize and re-engage this same non-philosophical sense of the lived reality of this world as lived-and-shared. In effect, conceiving of a parallel between the disciplinary economy with its differential, hyper-differential and the non-differential facets to match, respectively, a philosophical economy, a meta-philosophical economy which could be rebadged as as a hyper-philosophical economy, and, the non-philosophical economy
 where the latter aspect, effectively, is this world at large, this world as lived-and-shared?! (217)

Let me closely explore and scrutinize the constitution and ramifications of this philosophical question as fleshed out in the equated outline as noted above. (217)  


Doing science is not doing philosophy, and v.v. Therefore, there must be a difference, i.e., a philosophical difference just as there must, also, be a scientific difference (as a functional foundation for the general perception of the existence of a scientific discipline). Now, if science can be made the topic of philosophical research how does that differ from doing science? Furthermore, if doing science or doing art or doing shoe-shining, etc., can be explored from a philosophical point of view does this not imply that doing philosophical research could also be viewed from this same or similar type of perspective? I.e., that a philosophical appreciation of philosophical research implies a meta-philosophical economy besides, and beside or supervising over, the philosophical economy which, in this instance, is being made the ‘topic’ of such meta-philosophical scrutiny. Now, in order to avoid confusion in designation let me re-nominate this ‘meta-philosophical’ sense of re(-)positioning as a type of ‘hyper-philosophical sense of manoeuvering (that could include the use of hyper-links, etc., but would still act, primarily. as a form of commentarial scrutinizer of that topic in question; be that as a philosophical economy or through invoking some other discipline or subject matter to be treated as its topic). Or, in other words, in order to appreciate the apparent or implied value of a philosophical economy we would need, through necessity, to invoke a hyper-philosophical economy. But why stop with just these two economies of the philosophical and the hyper-philosophical given that the primary raison d’être of critical philosophical research is to return to this world at large in a more insightful fashion, etc; i.e., in a manner that is able to re-engineer, through oversight, a more profitable course in our passage through this world; be that as seen either from an individual perspective and/or from a collective perspective. (218)


So, this set of shifts in attitude accepted, if only hypothetically, then we could call the ‘philosophical economy’, more correctly that which is in question here, the overall philosophical economy or the complex philosophical economy. (219)


Now, a question that could well follow on from an acceptance of this scheme is how do we return to the ‘non-philosophical economy’, perceived as this ‘world as lived-and-shared’, albeit as a ‘philosopher’ who is now more insightful, in a position to either exercise or recommend oversightful forms of intervention, etc? (220)


Given that appreciation in any form requires the skillful use, either advertently and/or inadvertently, of an overall transcendental suspension it must also follow that to exit this suspension, without being ‘psychotically’ trapped therein, we have to suspend that same ‘overall suspension’ by invoking, either directly and/or indirectly, some form of a de-suspension. Moreover, we could also argue that in order to suspend that so-called ‘overall suspension’ with a de-suspension that that process must reflect and counter-balance this overall suspension without destroying either itself or the possibility of re-instituting the resurrection of new overall suspension, and, then, for that to be followed by new de-suspension, and so on.
 Or, by extension, that the suspended economy needs three moments, namely, an overall suspension, its de-suspension, and, an ongoing balance of the former forming the third leg or moment in the dialectics of this process.
 So, in the light of such considerations, how might we explore the structural-functions of the de-suspension if it were to mirror, in a contrary fashion, the theoretical constitution of the ongoing overall transcendental suspension as articulated to date by myself? (221)


Given this recipe, as a contrary recipe, we could explore the ‘negation’ of the features that are perceived as constituting the overall suspension. I.e., through ‘negating’ the ongoing balance of the three moments simply described as the rhetorical suspension, the metaphorical suspension, and, the balanced combination of the former. Perceiving the rhetorical suspension as consonant, field-oriented, prospective, and hermeneutic process-oriented the negation of this suspended moment would be a ‘negated dis-conjunctive suspension’, i.e., a counter dis-conjunctive suspension. In other words, a ‘negation’ of the either/or, in effect, the neither/nor. On reflection, we could perceive the neither/nor as implying a focus on the persistence of some form of accommodation in the midst of such transformation, i.e., that isomorphic invariance that must underlie any process of transformation (given that a transformation is a transformation of a ‘something’ that is not and must not be relatively transformed absolutely to date despite the relatively radical or non-radical nature and degree of that process of transformation in question). Similarly, treating the metaphorical suspension as having its emphasis oriented towards being dissonant, focus-oriented, retrospective, and phenomenological in tenor, would seem to imply that the ‘negation’ of the metaphorical conjunctive suspension, with a focus on content, would be a counter-conjunctive suspension, i.e., a contra-conjunctive suspension. On reflection, we could perceive the negated metaphorical ‘like’ as ‘not-like’ as implying a focus on the contra-metaphorical, i.e., as a literalization (or re-literalization) of such hitherto metaphorical treatment. Whereas the metaphorical can be treated as a conjunction of both ‘like’ and ‘not-like’, in contrast, a contra-metaphorical approach would be the negation of the ‘like and not-like’ giving us a process of literalization through a reversal fo the metaphorical ‘like’ as “not ‘like’ and non ‘not-like’.” Or, put quite simply, the contrary nature of the de-suspension reverses the process of the suspension (without destroying the ongoing nature of this overall complex dialectical progression given the stability of the third moment of the de-suspension where we find the balanced persistence of the product of both parties). In effect, underdoing the overall suspension whilst still proffering some intimation of insightfulness, etc., that becomes further thematized through the ongoing re-iteration of the suspensional economy itself (until such a time intentional re-direction focuses on a new objective or a new set of objectives, or, consciousness is lost through sleep or for some other reason). (222)


Spelt out in clear terms of reference we could summarize this dialectical process to the effect that ‘the overall-suspension and the de-suspension subtly undermine each other whilst being productive of oversight, etc.’ I.e., as productive, to some degree, and with some actual apparent degree of confirmation, with some possible degree of verification that is insightful, oversightful and re-sightful (as would be expressed in an insightful economy). (223)

Or, again, we could see this balancing of the books, so to speak, as ‘the flattened world of the overall suspension being literally remade in and through the de-suspension, and so on’. Or, more dramatically, where, in and through simulation, the suspension of the world and the world of the suspension collide in the apparent reality of that being found to hand. We may question anything and everything but we cannot absolutely question such questioning itself. The simulations of the world can be suspended but such suspension itself cannot be absolutely suspended since our confrontation with the world and the world of confrontation cancels out those possible worlds that, effectively, are less possible… leaving a vision of the world that is more possible, more probable, indeed, more potent by being found left to hand within a world where we have also found a place to be… as found with-others, before-others…. (224)


Configured in this manner, must mean that we are all philosophers, be the philosophical course of such insight wittingly or unwittingly exercised. (225)


That in essence, the philosophical economy can be viewed as a single economy utilizing the ongoing, overall transcendental suspension either advertently and/or inadvertently. (226)


That the philosophical economy can also be viewed as a double philosophical economy given the necessity of a meta-philosophical or hyper-philosophical aspect in order to more deeply appreciate the current topic to hand (be that topic either philosophical and/or non-philosophical in tenor). (227)


However, a more comprehensive understanding of the suspensional economy implies a triple philosophical economy when and where insight, etc., has us thrown back into this world at large, this world as lived-and-shared, as found before-others, with-others… given this grand confluence of the pro-relational, transcendental, existential, and so on…. (228)


The comparative forcefulness of this process of re-entry and re-turn determining the relative existential merit of that process of engaged research, be it philosophical or non-philosophical in its orientation..!! (229)

11.
An Eleventh Reflection: The existential economy
How is the lived economy existentialized on general, particular and specific levels of its experiential operation? (230)


In addressing the lived exigencies of life in this world with-others the philosopher and the existentialist both need to face the apparent reality in front of them in a similar manner. By discerning what could be problematic (or problematized) with that framing to hand they then need to understand how to deal with the pre-intentional, the intentional, the trans-intentional and the post-intentional in an existential manner in order to then reframe the representative constitution of that situation in an insightful fashion preparatory to the delivery of forms of oversightful intervention in a suitable manner should that be deemed necessary. How, then, first, do we approach the pre-intentional, etc., in an existential manner (assuming we have already provisionally framed the general, particular and/or specific direction of our enquiries)? (231)


The invocation of an overall transcendental suspension, etc., is assumed to be centrally present on general, particular and specific levels of explication. By ‘etc.’ is also meant both the second dialectical moment of the de-suspension and the dynamically balanced and integrated product of both these polarities in the formation of a third dialectical moment or pole. This complex economy of the overall suspension and its de-suspension along with the stabilizing product of their simulated basis, from a philosophical perspective, has been referred to as the ‘overall philosophical economy’. When integrated with an existentially insightful economy let now me refer to the union of both as a comprehensive economy. I.e., as integrated critical-existential philosophical economy whose major moments are the overall suspension, the de-suspension, and the balanced and integrated combination of the former. Implicit in such a comprehensive economy are the phenomenological, hermeneutical and the existential contributions to an overall philosophical economy along with a conjunction of the critical with the existential, and v.v., from a transcendental sense of perspective… the net effect being the desired creation of the pre-conditions for an insightful economy, etc. (232)


In moving up the epistemological hierarchy, in its hierarchicalization of the psyche, i.e., in its increasing complexity of epistemological organization, it is a rule of thumb that all lower levels of epistemological formation need to be entered, fully engaged and then subjected to an overarching suspension in order to advance in this same psychic hierarchy to the next level or aspect. Implicit in this intuitive observation, read as an injunction, is the recognition that in order to engage the cognitive level of intentional formation we need, effectively, to ‘suspend’ all pre-intentional input, namely, motor-sensory formations and the formation of impressions-and-moods, i.e., emotions. E.g., to say that a pained experience is ‘painful’ implies that we must also be able to rise above it as mere pain qua pain in order to also experience it in intentional terms of reference as ‘painful’. And, similarly, in order to form the correct judgment, as the correct conclusion of a valid argument, that ‘I am in pain’, the cognitive needs to be fully engaged and suspended, in turn, in order that this specific trans-intentional assessment can be confirmed, and, later, verified retrospectively as ‘yes, I am in pain, and, yes, I was in pain’. (233)


This injunction implies that to psychically move beyond emotional content the same needs to be balanced in an affective suspension preparatory to its intentional treatment and interpretation. And, that the cognitive needs to be treated likewise, i.e., suspended, in order to make a judgment. Moreover, if these suspensions are suitably enacted then a relatively non-distorted trans-cognitive form of judgment can be initiated (through this utilization of a comprehensive suspension). (234)


However, I suspect such theoretical complexity is subsumed in a process of practical simplicity since our very ability to approach and enact a comprehensive suspension implies that these lower level suspensions must already be in place (for this more organized aspect and level to function in that comprehensive fashion).
 However, to better facilitate this comprehensive suspension the implication must also be drawn that emotive content, effectively, must be relatively ‘neutralized’? Indeed, even the ability to say ‘this is painful’ must imply such relative transcendence of the emotive. In this respect, we could also say that “screaming and judgment, e.g., do not go very well together”, although, it is also true to say that “only with emotional intensity, suitably re-directed, can motivation form an effective basis for the successful discharge and realization of well-directed cognitive behaviour, etc.” Furthermore, this observation should also be seen to apply to the successful instantiation of good works of art since without this emotive basis a ‘good’ work of art could not even be formed let alone successfully disseminated. Certainly, it would not be able to motivate and inspire the viewer or audience to such a work, although, the greatness of a ‘great work of art’ necessitates the suitable harmonization of such a facet within the overall totality of that artwork’s transcendental, trans-cognitive reception.
 (235)


We could also argue that such simplicity is a learnt response and that the discovery and enjoyment of the ensuing richness of desired experience both further refines and re-motivates such processes. That, moreover, in such ongoing reception, be that either continual and/or intermittent in its activation, the apparent insightfulness of these evolving processes of appreciation further enriches the co-associated overall richness of that gestalt field in question that then allows a furthering deepening of such apparent insightfulness in and through the iteration of its invocation.
 (236)


Now, how should we read a(n overall) suspension within this aspect of the pre-intentional as a pre-condition/condition for its cognitive treatment? (237)


We might surmise, rather superficially, as it transpires upon reflection, that we could invoke a pre-intentional suspension by mirroring content with contra-content and/or processes with their counter-processes? Such an approach would suggest that painful stimuli would need to be countered by the invocation of non-painful stimuli and/or painful processes would need to be countered by non-pain inducing counter-processes.
 But, then, how would the urgency of painful stimuli be registered as intensely painful if they had to be neutralized first before finding cognitive reception and treatment? Although, we might also add, that moving the center of our consciousness to a cognitive level may well act as a form of neutralization of that painful stimuli. Just as, e.g., an underwater diver could and must suppress the urge to gasp for air whilst under water through consciously overriding that reflexive-like response. However, if we read the pre-intentional economy in a dynamic light, like the way all economies should be treated, then we might suppose that if that economy is sufficiently entered and satisfactorily filled or exercised whilst entertaining a sense of a dynamic balance then we may well suppose that an overall economic suspension, therein and thereafter, is suitably established. Given its archetypal tripartite configuration between a co-associated field, a co-associated sense of focalization, and, a co-associated sense of subjectivity we might assume that when fully exercised and dynamically balanced a suspension automatically follows given that the ‘currency’ or ‘circulation’ of such an economy, metaphorically and dialectically, could travel equally and simultaneously in both circular-like directions between these tripartite poles (of course, without ever reaching or being obtained at any one of those poles). Therefore, this understanding of the overall pre-intentional suspension merely requires these two pre-conditions, namely, this full or sufficient satisfaction of its exercise along with its dynamically balanced treatment as the condition for the automatic instantiation of an overall pre-intentional suspension and as the pre-condition for its cognitive entry and interpretative treatment therein and thereafter, etc. Obviously, such a simple understanding will cast a long shadow over how we are to interpret overall cognitive suspensions and overall transcendental suspensions, etc. (238)


Transferred to cognitive and trans-cognitive levels we may surmise, therefore, that the important pre-conditions for the condition of a suspension reside in these two senses of fulfillment (or sufficiency of exercise) and a dynamically instigated semblance of balance. All else would appear to be secondary to the establishment of one or both of these pre-conditions. So, e.g., running content versus contra-content and/or processes versus counter-processes, etc., might assist in the establishment of a dynamic balance, still, it would be more important to understand that both ongoing fulfillment and a dynamic balance, together, are more primary in this regard. I.e., that techniques for inducing a sense of dynamic balance are more secondary (and may or may not be directly effective in this regard)? Indeed, it could be argued that such pre-conditions for an archetypal suspension are naturally ever-present and merely need to be instinctively focused upon, refined and promoted, and, that would naturally invite an element of having become a learned response in this regard. Such subsidiary techniques perhaps conditioning these learned responses through a focusing upon their co-associated thematization rather than directly inducing the same? A bit like learning to ride a bike, once we have mastered the requisite skills they just automatically follow without too much thought? So, in this light, we may well conjecture that global suspensions, forms of parallelism, the use of skepticism, treatment as illusory or merely apparent, metaphorical or rhetorical forms
 of translation… more have their desired effect through a focusing on a promotion of this innate sense of a dynamic balance rather than directly establishing the same? (239)


Obviously, when we are in pain we soon discern which part of us might be in pain and how much it is affecting the general totality of our overall sense of self-awareness. The implication being that we manage this transition between the pre-intentional and the intentional without too much cognitive deliberation. However, this natural, intuitive refinement of a learned response may not fully apply on either a cognitive and/or a trans-cognitive level? Given a predilection for intentional directedness (towards intentional objectivity), desires, ambitions, aspirations, commitments, forms of over-commitment, etc., the consciously directed realization of an ongoing dynamic balance may well elude most of us for most of the time, yet, it also stands to reason that trans-cognitive processes of judgment demand these similar pre-conditions of both cognitive fulfillment and cognitive balance most of the time, if not moment to moment. Moreover, given a seemingly effortless movement towards of acts of judgment in each and every conscious moment it would surely follow that these pre-conditions are also ever-present. I.e., merely stand in need of a being focused upon and refined, even critically refined through forms of an existentially oriented tweaking (given this equivalence of the ‘critical’ and the ‘existential’ from a trans-cognitive, transcendental sense of perspective). (240)


How, then, through such intuitive focus and refinement can we advance this critical-existential sense of an insightful economy? (241)


By taking a pro-relational perspective, indeed, through focusing on this aspect, refining this orientation and promoting its exercise. Importantly, a post-intentional aspect must also consider the ramifications in causal and probabilistic terms of reference. I.e., as to the immediate causal consequences implied and anticipated in the delivery of such enaction and/or an awareness of future non-virtual and virtual probabilities that would ensue given reasonable forms of anticipation in that same regard. E.g., if two people are fighting and one stabs the other person then stabbing will cause injuries, by definition, but, whether those injuries are either fatal or lead to permanent disability or will most likely heal is another matter. It does not need to be said that one person injuring another person leads to a loss of relational richness between these two parties and that this aspect of their relationship may or may not be repairable. On the other hand, war is often unsoundly predicated on the sacrifice of a few or the not so few for the greater good of one party or some other party; just as relational embeddedness should be taken into account beyond the confines of the primary relationship in question. Obviously, any intent to ‘injure’ a relationship should usually be avoided whilst overseeing or hoping that suitable forms of relational resolution are harmonically instigated in order to de-conflict such potentially destructive conflict. Not that conflict should be avoided, but, rather, better confronted and resolved. Since all forms of relational difference have a relatively dissonant sense of experience, and, all three moments of relative consonance, dissonance and resolution need to be present in the ongoing arising of very being, or facticity, of the relationship itself. (242)


Given that relational interactions are entered into with reasonably aware levels of intentional objectivity it follows that anticipated forms of relational diminution should be avoided whilst celebrating those forms of engagement that promote relational richness, enrichment, sharing in processes of re-enrichment, etc. (243)


If the pre-intentional, etc., are all afforded suitable forms and degrees of mindful attention, etc., how does the existential economy then operate in such a manner so as to insightfully re-frame the apparent directedness of its enquiries? Or, more simply, just how does the existential economy operate in a critically-insightful manner? (244)


The very short answer is through the suitable exercise of the comprehensive suspension! However, to unpack that succinct reply let me explore, in broad terms, just what this entails. (245)


A comprehensively suspended economy entails three moments, namely, an overall transcendental suspension, an overall de-suspension, and, the balanced integration of the former (as the relative ground or stable basis for the preservation of this economy since a mere overall suspension and a mere overall de-suspension, left to their own devices, effectively, would deconstruct on coming together rather than ensuring a continuing process of ongoing economic activity). Now, given the overall suspension both mirrors or de-parallels the overall de-suspension it would follow that the overall structural-functioning of the de-suspension must be dialectically constituted in both a parallel/anti-parallel manner. So, given that an overall transcendental suspension is a tripartite economy in its own right, although more correctly correlatively defined internally (through its three moments) and externally (as a moment within the comprehensive suspension), then we can outline the same as follows: (conjunctive  suspension + dis-conjunctive suspension + product of both conjunctive and dis-conjunctive suspensions) + (de-conjunctive suspension + de-dis-conjunctive suspension + productive of both de-conjunctive and de-dis-conjunctive suspensions) + (product of both  the overall suspension and the overall de-suspension). In effect, the metaphorical nature of the conjunctive suspension (with ‘like’ = to both ‘like and not like’) finds itself mirrored or countered by the non-metaphorical/literal nature of the de-conjunctive suspension (with ‘not-like’ = ‘not-like and not-not-like’). Then, the rhetorical dis-conjunctive suspension (either/or) is mirrored or countered by the non-rhetorical nature of the de-dis-conjunctive suspension (neither/nor) and its contrasting concentration on the relatively invariant region of a transformational process as that ‘deeper’ level or, more correctly, those ‘deeper’ levels of an accommodation realized between the ‘either’ and the ‘or’). In other words, the overall de-suspension is instrumental in returning both a sense of the non-metaphorical or literal (as a direct simulation) and that invariant isomorphic region preserved in a process of transformation (and which then allows us to declare that that transformation is a transformation ‘of’ or ‘upon’ that relatively invariant(/s) region relatively ‘deeper’ in that overall process of transformation). Just as, in comparison, the product of the conjunctive and dis-conjunctive suspension, and the product of the de-conjunctive and de-dis-conjunctive suspensions, together, mutually supply the relatively invariant stability in the processing of the comprehensive suspension itself. Or, just as, e.g., a certain maintained (im)balance between building and destructive bodily processes ensure the continuation of an ‘embodied’ person’s existence, or, for that matter, the non-immediate disappearance of the body of a deceased person likewise. The de-suspension deconstructing the flattened world of the suspension and throwing the person back into a literal world where identity can be maintained and re-experienced through a sense of duration, endurance, through the necessity of the relative persistence of identity. If suitably approached, such identity is reconstituted in an existentially oriented manner. What does the ‘reality’ of this persisting semblance of identity entail? (246)


Transformation is an existential given. Otherwise there could be no encountering, recognizing and engaging of those parties with each other in and through their processes of relational interaction. What, absolutely, does not change is not there for us. Neither encountered, recognized nor engaged. Equally, what absolutely changes cannot be there for us likewise. Without being encountered, recognized and engaged. In the dialectics of transformational experience, we have to expect both a relative change in that which does not relatively change given that semblance of variation as a variation imposed upon the latter. How do we explain this dialectical engendering of identity through relational interaction?
 (247)


No identity, in its identification, cannot be encountered, recognized nor engaged in or as an absolutely isolated state of affairs. Indeed, identity is economically engendered (through a set of transformational/transforming relationships because no relationship in itself is ever absolutely isolated [and only relatively isolated through observed objective transitions in apparent difference and/or subjective/intersubjective forms of discriminative re-categorization of identities
]). I.e., in and through relational processes of correlated phenomenal-phenomenological distinctions and hermeneutical accommodations whose conjunctions are read as transformations; i.e., as either non-chaotically reiterated, incrementally redirected transitions and/or chaotically re-iterated, non-incrementally re-directed transformations. But, as all relationships are unique(ly described existentially
) no transformations can proceed in the same manner to the same degree, and, therefore, some aspects of a relationship will persist whilst others will find forms of transformation of those apparent features that appear to persist. Indeed, dialectical necessity demands this interaction between the relatively non-persistent and the relatively persistent. E.g., a person is (seen) walking along a street. If the street were to disappear whilst they were walking along it they would then not be able to continue to do that. Say, in the event of a mudslide or flood. Or, conversely, if that person were to die on that street, say from a heart attack or being shot at, they then would not be able to continue to walk along that street. In both instances we need the persistence of identity for that relationship of that person walking along that street to persist for the period of time that that type of occurrence appears to continues. Indeed, that type of occurrence can only persist as long as the necessary pre-conditions are in place and the full conditional complexion of that interaction is persisted with. Similarly, the person persists as that embodied-person as long as their life is able to maintain such apparent persistence. Both their birth and their death being a change of state just as the building of that road and its eventual destruction and disappearance are also demarcated as changes of state; both denominatively and nominatively. (248)


Consider the following situation, a person who states they are in pain. Regardless of whether they are really in pain or they are dissimulating pain, both parties, in understanding each other at face value, know, under normal circumstances, that painful stimuli can only be experienced by a non-hypnotized, conscious person who has pre-intentional pain-signaling stimuli able to be both experienced intentionally and judged trans-intentionally as such. If those pre-conditions are actually in place then that person is experiencing pain in some form or other, to some degree or other, in keeping with the presentational nature of those painful stimuli (i.e., as acute or chronic, as intermittent or permanent, intensified or not intensified with movement or the application of pressure, etc.). So, if the person makes a statement; as a true, factual proposition, to the effect that that they are in pain, then we know, if this person has not been subjected to hypnosis or a similar set of powerful suggestions, that if they were to be in pain that they must also have and be experiencing painful stimuli. Likewise, it must also be true that this person is both embodied and alive and able to experience pain and communicate the same be they honest or dishonest in such matters. In other words, even if a statement were to be falsely uttered usually we know under what pre-conditions a certain condition can be truthfully posited. The implication being that even if a certain statement is falsely uttered that ‘under’ such a false statement true statements on some underlying level in a mapping of sense will be found to be true, must be found to be true, and manifest as an integrated body of truth. So, e.g., X says they are in pain, but, in truth they lie. However, despite such deception, it would be true to say that the very fact that this ‘proposition was stated by them’, namely, that ‘they were in pain’ is true regardless of whether that statement, itself, were to be deceptively proclaimed. Moreover, it is also true that they are capable of expressing statements in the form of self-reports, that they must be embodied and alive, brought up in some community or other, have a history (in the form of unique existential descriptor), etc. (249)

The very economics of transformational change are predicated on a number of both pre-conditions and integrated conditions that collectively act, effectively, as a transcendental style of argument, namely, that ‘without x there could be no y’, and, ‘without y there could be no x (or z, and, without z there could be no x’, etc.)’. E.g., without some degree of relative persistence of identity there could be nothing that changes, and, without some relative degree of change there could be no identity in the first place (and no forms of interaction be they objective, subjective and/or intersubjective in orientation). In effect, change demands both a degree of relative change and an aspect that does not relatively change at some level in its overall constitution. So, in the previous example of a person walking, we need the persistence of both the walker and the street. Just as economic change itself is predicated on the pre-existent persistence of three dialectical poles or moments in order for that economic activity to form therein, within, in that economic ‘space’ (and, in turn, in the economic situatedness of that sense of a trans-economic ‘hyper-space’, etc.); in order for such economic activity to be discharged ‘spontaneously (in a process of a continual eruption of valuational formation in keeping with the nature of that economy), historically (as its ‘currency’ in ‘circulation’), and ahistorically (in its semblance of some sense of a set of persistent relational identity/identities). (250)

Economics also demands the pre-conditions and integrated overall condition of a functioning tripolar economy be that explicated overtly and/or covertly. (251)


In the overall range of lived experience those poles are ‘objectivity within some semblance of a world’, ‘subjectivity’, and, ‘intersubjectivity’. The subtle or not so subtle preferencing and privileging of those poles determines the type of valuational formation being engendered and/or engineered (as per an ordered philosophy
). (252)

Economically, such dialectical poles or moments must also be considered as unobtainable in any absolute sense. Hence the absolute, non-relative unobtainability of a world of ‘pure objectivity’ in a so-called ‘external world’ (be that impossibly ‘envisaged’ either in any form of intentional terms of reference and/or not in any form of intentional terms of reference), the absolute, non-relative unobtainability of both pure subjectivity and pure intersubjectivity in so-called inner world/s (be that impossibly ‘envisaged’ either in any form of intentional terms of reference and/or not in any form of intentional terms of reference). In other words, the totality of intentional experience (including the pre-intentional, etc.) must be configured within the dialectical confines of these three polar forms of economic contrast (or, for that matter, any other chosen set of triple polar contrasts). But, given such triplicities, the commonality of language, the co-referential nature of intersubjective experience, the similar epistemological enstructuring of the psyche, etc., thence our ability to both ‘communicate and think alike’; albeit within and through these dialectical confines and the ensuing freedom/s realized therein by virtue of our ability to enact transcendental suspensions and concur or not concur with apparent evidence, consensus, testimony, inference, personal experience, sense experience, etc., along with our ability to continually or episodically re-explore the ways of this world of lived experience both ‘with other and with-others’. I.e., both in a relatively non-existential orientation in and a relatively existential orientation.
 (253)

How might we explain the nature of the existential economy in general terms of reference (in the light of this exploration to date)? Or, indeed, where should we start
 in order to explain how our interactions with the world at large, in and through its apparent forms of objectivity, subjectivity and intersubjectivity, can be acceptably represented, experienced as simulations, and, through such dynamically balanced interactions, arrive at an existential dimension along with its valuational formation..? (254)

Through the integrated synthesis of pre-intentional and intentional inputs trans-intentional and post-intentional outputs emerge on this world stage as ‘experience both lived and shared’… (256)

Or, when the necessary pre-conditions for certain conditions are in place, and, when those necessary conditions, themselves, are suitably integrated, then, ensuing consequences, both desired and not so desired, may sufficiently arise in a manner perhaps as in intended (or be found as mis-intended, unintended, or not as intended [through forces beyond our control or awareness])… (257)

Combining these static and dynamic visions of ‘intentional experience’ let me forge the provisional outline of a transcendental philosophy that also takes also into account a causal appreciation of ‘intentional experience’ from a pro-relational, existential perspective given that all relationships, effectively, have their own sense of an interactive trajectory (and, therein and thereafter, to some degree, can con-conscribe
 the course of their interactions). (258)

Although taking to hand, what is to be suitably found to hand, in our critical discrimination, we need to accept that processes of rectification are necessary in order to realize closer degrees of apparent alignment with this experiential world at large. (259)

So, in this sense, we begin with a vast array of prejudices, pre-judgments, miscellaneous attitudes and positions, but, subject our selection of such candidates to close and careful, critical philosophically oriented scrutiny in order to make some form of philosophical progress which can be self-referentially defined as the confirmation, and later verification, of the apparent fact that we are finding closer forms of alignment in our representations of lived-reality. That these closer approximations, effectively, are value forming, and, therein, are found to be value-enhancing, and, furthermore, are found to be both confirming and conforming, etc., to a currently re(-)thematized
 vision of lived reality. (260)


Let me say that we need to understand a series of concepts that collectively qualify the role played by ‘representations’. Namely, intentionality, the representational economy, simulations, directness of engagement, judgments, suspensions, etc., progressive forms of re-thematization, insightful economy, existential economy, relationships, inter-relationships, relational trajectories, truth determination, consensus, confirmation, verification, insurance and assurance, processes of intervention, re(-)configurations, alignment, and so on. (261)


I have said elsewhere that ‘the world is not flat’. Furthermore, representations, in a representational economy, should not be reductively treated as ‘mere representations’. Indeed, the world of experience is multi-dimensional, and, its dialectical scope cannot be limited to a set of definitions. Moreover, through direct engagement, it has a potential existential richness and enrichment of value beyond any form of value we may first read into it. Let me explain. (262)

Let me do this in two stages; first, a relatively simple explanation of what is meant by representations, and, second, how this is dovetailed into a working existential philosophy that also relies on both a working phenomenology and hermeneutics. (263)

A representation economy, as envisaged by myself, consists of three dialectical moments, namely, presentation, representation and re-presentation. Respectively, these three moments depend upon a relatively theoretical phenomenological approach, a relatively practical hermeneutics, and, a relatively critical (non-systematic) existential awareness of the co-associated valuational formation that arises between the interaction of the former, and, induces the formation of  third economic moment, and, therein and thereafter, attitudinal processes that can lead to an overall sense of a systematic existential sense of simulation through the integrated and dynamically balanced interactions between all three moments.
 (264)

What else can we say about such ‘representations’ read as ‘simulations’ induced in and through a representational economy? That such simulations are not flat, cannot be reductively treated as ‘mere representations’, are multi-dimensional, dialectical in scope, experienced directly, and, a source of both valuational richness and enrichment. (265)

By ‘not flat’ is meant ‘economically engaged’ and ‘dialectical in scope’; i.e., can be read through an invocation of many dimensions whose inividual relevance can be determined as proportional to the co-associated arising of comparative degrees of valuation formation. (266)


In a second stage, a more systematic ontology and epistemology needs to be outlined (along with various heuristic devices, analogies, arguments, along with a causal philosophy of transformation, etc.).
 (266)

Let me begin with an intentional philosophy. Mental directedness towards an intentional object accounts for intentional objectivity (where the intentional object is an object, state or objective [where the latter has no spatio-temporal configuration, say, e.g., as an abstract noun, and, cannot directly ‘travel’ beyond a third cognitive order].). But this sense of directedness cannot occur in an epistemological vacuum. Here I have invoked a gestalt model along with its harmonic modeling. Intentional objectivity is treated as that dialectical moment that induces a sense of relatively dissonant focus in a field; where that background field, through its sense of commonality, is treated as relatively consonant. The harmonic resolution of that tension creates the third economic moment (as parallels these three parallel aspects in the intentional economy, gestalt economy, and harmonic economy). In a gestalt modeling, this third moment is seen as the reception of the relational interaction between the first two moments; i.e., by invoking a higher field of appreciation, and, by such means, also accounting for the apparent sense of a co-associated subjectivity inescapably associated with all intentional processes. E.g., a visual field implies the co-association of a visual perceiver; thinking implies a thinker, and so on. However, as all moments are dialectical poles that are absolutely unobtainable, i.e., cannot be reached or appropriated in any pure sense, it implies that this third pole of transcendental-intentional subjectivity is equally unobtainable. I.e., whose imputation as only a polarity implies that such a marker cannot be reified even though, from an empirical perspective, each aspect of individual or collective transcendental/trans-intentional subjectivity has and leaves parallel trails of traces of which one can be provisionally deemed to be the co-associated existential descriptor of that embodied locus of agency. Any description of that descriptor giving, to the same degree, either the history and/or anticipated trajectory of that form of demarcated embodiment in question. (267)

Need I mention that all economies are also based on the economy of the overall transcendental suspension as it, in turn, is incorporated within the overall suspended economy (that entails the overall suspension, its de-suspension, and, the stabilizing product of the former). The overall suspension, itself as an economy, consists of the three archetypal gestalt polarities as just resketched. By such means accounting for both the ongoing nature of intentional activity and its trans-intentional appreciation, i.e. transcendental orientation as defined (in relation to the trans-cognitive). (268)


As already noted, ‘transcendental’, as here defined, is also equivalent to, albeit from this trans-cognitive sense of perspective, the pro-relational attitude, the existential orientation, judgmental orientation, a critical sense of the philosophical, etc. (269)

The invocation of the de-suspensional moment (in the overall suspended economy
) frees the transcendental sense of agency from being trapped in the overall suspended economy, and, allows the agent to initiate forms of transitional and/or transformational processes of intentional deliberation in either non-virtual and/or virtual terms of reference. (270)


Based upon this intentional economy (and defined through its gestalt-harmonic interpretation/s, etc.) we have all other economies with an intentional footprint; including, therefore, the representational economy (consisting of the three moments of phenomenal-phenomenological presentation, hermeneutic representation, and, non-systematic existential re-presentation). (271)

What are the ‘rules’ of this economy (as with any economy?)? Those as based on the ongoing, overall transcendental suspension as qualified by the ongoing, overall suspended economy plus the generality, particularity (of type) and the specificity of the perspective that characterizes that economy in question. Here we are dealing with representations expereinced as simulation of the world as lived-and-shared. To be noted that the philosophical economy, like all parallel economies, shares the same constitution of phenomenal-phenomenological inputs, etc. Moreover, as argued, when conducted in a transcendental orientation, i.e., in and through a pro-relational attitude, the critical and existential find an ongoing alignment. (272)

What then are those rules? Those ‘observations’ that promote an existential orientation; be that exercised wittingly and/or unwittingly (and, non-intuitively or intuitively). As critical philosophers, we need to exercise more the former and be conversant with those existential hallmarks and indicators that actively demonstrate, through confirmation and verification, that form of oriented alignment is both in place and is being put in place. What is entailed under this heading of ‘observations’? Noting the placement of the overall suspension within the overall suspended economy we could list these features, treated both individually and collectively, as those matters that deal (harmonically, etc.) with the following, namely, rhetorically with a dis-conjunctive suspension (either/or); a metaphorically oriented conjunctive suspension (like), the balanced interactive free-play of the former; the accommodation of the de-dis-conjunctive suspension (neither/nor); the literalization of the de-conjunctive suspension (not-like); the balanced interactive free-play
 of both the de-disconjunctive suspension and the de-conjunctive suspension; and, a balanced interactive free-play between the overall suspension and the overall de-suspension. Seemingly complex, but, in principle, rather relatively non-complex if our sense of observation merely entails, through such reflections, the suitable overall balance of such inputs, and outputs, by, first, positively noting either the activated and balanced presence of such inputs and/or, second, the negative observation of their non-balanced sense of presence. The relatively existential or non-existential tenor of their progressive utilization indicating to what degree and in what manner whether such is or is not suitably enacted. (273)

Now, given that all relationships are directly enacted, to be in a state of relational interaction, in the manner of that interaction as (phenomenologically) described and/or as (hermeneutically) proscribed and/or as (non-systematical existentially) prescribed, its follows that ‘representations’ must directly image that which they represent to some degree or other by definition. Hence my (annoying) distinction of writing the ‘phenomenal-phenomenological’ rather than passing it off in relatively pure epistemological terms of the phenomenological alone. ‘Representations’ must represent, to some degree or other, what they represent for how else could they mis-represent what is being mis-representatively represented (just as an absolute lie can never be told since an absolute lie is absolutely impossible to tell)! It behooves us, therefore, to determine to what degree our provisional representations are able to be effective in that same regard. Taking a middle path between absolute representation and absolute misrepresentation. (274)

Given that our representations must directly ‘represent’ what is being represented, to some degree or other, then we need to spell out, more or less, to what extent and in what manner we can either confirm and/or verify the same. (275)

Furthermore, representations in the representational economy cannot be reductively treated as mere proposition; i.e., as neither merely propositional nor merely as if statements in this regard. As ‘simulations’ they will simulate in an isomorphic fashion to some depth that aspect of the world being represented. Hence the concept of ‘picture-tools’ and all the necessary qualifications that should surround such an approach. The word ‘table’, e.g., semantically can be extended to ‘image’ its utilization in the world at large as ‘a supported surface for some to sit at or lie or stand beside in order to do a certain range of things upon that surface, etc.’ By ‘image’ is meant its ‘phenomenological mapping of its utilized ‘sense’ of place in a world of identification, etc., and, as co-associated with functionality and value in overall processes of such distinctive valuational formations’. Such mapping, therefore, also extending to hermeneutically oriented functionality and (non-systematic) existentially oriented value formation. I.e., that representational significance must take into account these three aspects of valuational formation (as primarily formed through critically enacted judgmental acts). (274)

Such enquiries further focused through the de-suspensional economy with the devolution of significance realized through both re-literalization (of the ‘not-like’) and re-treatment of identificational continuity (of the neither/nor).  (275)

What does ‘directness of engagement’ entail? Usually the observation of the anticipated existential richness of significance being found present as would usually be associated with that type of phenomenal-phenomenological engagement should such engagement actually be present. Suitable modes of reiteration either further reinforcing the confirmation and/or verification of such anticipations. Thence the reinforcement of such judgments, or, their relative disestablishment. (276)


An insightful economy, consisting of phenomenal-phenomenological insight, hermeneutical oversight, and, existential re-sight, either reinforcing its judgments or de-establishing the same (on the stronger grounds of further evidence, removal of contradictions, forms of harmonic resolution, valuational enhancement, etc.). (277)

The critical-philosophical economy mutually furthering the existential-philosophical economy, and v.v. Such alignment being further promoted through the correct application of an aspirational economy in which we seek to align a realistic appreciation of where we currently are (in an encountering of the ‘what’ or ‘whatness’ of our current positioning), a suitable thematization of the ideality of our intentional objectives shaping our projects and programs (in an engaging with the ‘why’ or ‘whyness’ of such aspirational-ambitions), and, a hermeneutic practicality in the appropriate connecting of those two former aspects (in a recognition of the ‘how’ or ‘howness’ of such procedures) that let us sequentially set about realizing those entailed intentional objectives. (278)

Given representational simulations are forged through co-associated relationships how should we define this element of the relational? (279)

In a fully defined intentional philosophy we note that in and through a certain type of intentional field we have co-associated intentional objectives and a corresponding sense of transcendental-intentional subjectivity (given that such co-associated subjectivity is not directly found in those intentional fields per se. Yes, we are embodied so the perception of embodied agents is interacted with in the requisite intentional field of physically engaged objectivities, but, our intentional apperception is not so directly engaged, as an imputation, and, neither is the imputation of the perception of others likewise engaged in that same manner. Our ‘interaction’ with others is ‘encountered, recognized and engaged’ through the holistic nature of personal relationships which are different from and cannot be reduced to mere interactions with the mere instantiations of embodiment. Indeed, is it trite to say we interact with others as either ‘individual persons’ and/or collectively as ‘people’ which is a different form of experiential directness altogether! That in this regard, there is a difference in our experiential relations with subjectivity/intersubjectivity, objectivity and worldliness (given that the latter is field related and not focally realized). Furthermore, the experiential difference between subjectivity and inter-subjectivity is not absolute, but relative, in a distinction between other-aspectival and self-perspectival senses; i.e., like e,g., this is “my perception of ‘that person over there’”, who indicates that ‘they are perceiving me’, and, this is “‘my perspective in ‘a perception of seeing them seeing me’”, and so on. However, we should also note that this complex genre of ‘seeing the other person… and seeing their seeing us, etc.’ is already an intersubjective affair (like the constitution of all genres
).  (280)

So, the expression ‘representations’ is code for a rich concept of ‘the direct perception of that simulated in a representational economy and subject to progressive re-alignment, etc., and, which cannot be reduced to mere-representations’.
 (281)

Now, no serious philosopher can escape the problematic constitution of a causal philosophy. Given its implicit presence in an intentional philosophy, and all other parallel economies, let me now attempt to explicate a reasonable outline of the same. (282)

All philosophers are in a dialectical dance with many metaphors; moving between both their modeling and noting their limitations, and, needing to skillfully manoeuvre between both orientations. (283)


Philosophers need to re-e/valuate such expressions like ‘cause’ and ‘effect’. If cause and effect occur in the same interval of time then they misrepresent each other, and, if they occur in different intervals of time then how are they causally connected, etc?
 (283)

One partial solution is to invoke a conditional (Buddhistic) approach, namely, ‘with this condition, we get that condition following’. (284)


I have rewritten this, through the background lens of a broad intentional philosophy, in the following form, namely, ‘with all necessary pre-conditions in place, and, an integration of all relevant condition, then, the apparent, non-absolute, relative economic spontaneity of directedness ensues’ along with all conditional-consequences associated with the same (given the manner of their circulation as an historical fact, set and/or series of facts). Where that directedness can entail a non-contradictory combination
 of the following, namely, incremental, non-chaotic redirection; non-incremental chaotic re-direction; some pattern indicating partial or complete obstruction; and/or, a reversal of the same. E.g., bringing water to the boil, actually bringing water to its boiling point, letting a billiard ball come to an eventual stop, capturing a cricket ball in mid-flight, and, the pendulum of a clock. (285)


What other qualifications can we add (and should supply)? That relationships have a trajectory that reflects such redirection, etc., and v.v. That inter-relational harmonics, sometimes, can better describe such trajectories and ensuing perturbations discerned in the same. That a relatively systematic account of relationships needs to note relatively mono-relational emissions, bi-modal currents and tri-modal systematic iterations of the relatively systematic nature of economies, etc. That within economies, in their tri-modal configurations, ‘momentary’ approximations of spontaneous textual deposition, circulation of textual currency and the factual status of such apparent currency without their absolute imputations given the absolute, non-relative unobtainability of textual ‘emissions’, textual ‘currents’ and the ‘facts’ that are found to pertain to co-associated textual economies as ‘systems of facts’. Let me explain the nature and relevance of these qualifications in depth. (286)

Enlarging upon a conditional approach to causation we note that relationships have trajectories that are already causal in orientation, etc.
 Those trajectories being described as a product of redirectedness, re-directedness, etc. Moreover, if the relative internality of an economy is unable to satisfactorily account for such phenomenal-phenomenological descriptions then we must invoke inter-relational dynamics to harmonically account for such apparent perturbations. (287)

As economies, within economies, we observe, within and between the relevant limitations of a co-associated momentariness in keeping with the complexion of such relationships, the relatively mono-dimensional discharge of intentions, on those trajectories, in the form of the emission of textual and/or non-textual depositions; their circulated currency in the form of currents between co-associated polar constraints, and, the ahistorical treatment of these apparent systems of facts along with their relatively atomic concatenation of phenomenologically described essentials along with their molecularity of essential combinations when and where present. (288)


All phenomenal-phenomenological presentations have mono-dimensional emission in the form of either textual depositions or non-textual emissions (mono-dimensional in the nature of their discharge/emission given the directedness of their individually observed trajectories). So, e.g., the pen leaves a trail of traces on a piece of paper. Or, e,g., an atom of U235 fissions energetically into two smaller atoms and other particles whilst conserving overall energy of that system, etc. That these three conditional non-absolute, relative modalities
 of emissions, currents and systems are a direct, natural hallmark of relationships. Furthermore, on the subject of the apparent, relative momentariness of relationships let me note that the limits on a relationship will automatically confer such a discrete-like ‘grain’ on the apparent causal continuity of those economies in question. So, e.g., an intentional relationship comes to consciousness through reiterations that fix intentional content and processes, say, after a small, but not minute, fraction of a second. Whereas, at the other end of the various discontinuities of this overall spectrum we have limitations imposed upon us in line with the relevant form of a Planck constant. Hence the apparent discontinuities that are inescapably present by virtue of the limitations of both that medium and its reception (be that non-intentionally oriented or intentionally oriented; without drawing any absolute distinction between the same given our embodiment in this world at large and its non-absolute separation of its ‘dual’ ontological-epistemological enstructuring of that experience
). (289)

What else can be said about these apparent, momentarily constituted trajectories of relationships? That relationships are relatively self-moving through their access to existential surpluses and chaotic forms of re-directedness, and, the epistemological-ontological complexion of that aspect of that relationship being placed under the observation of such exploration and scrutiny. So, e.g., a billiard ball, despite the atomic movement of its molecules, is not capable of self-redirectedness, whereas, in contrast, a conscious person can find their behaviour re-directed in and through an apparent act of will(power). That relative degrees of invariance must be observed in any process of transformation or transition since such change could neither be observed nor imputed otherwise. Hence the import of the de-suspension in the overall suspended economy at the center of the intentional economy, etc., (and its necessary importation into any form of an ontologically oriented physics). (290)

How are relational and inter-relational trajectories engendered? (291)

We could imagine that some applicable form of a co-associated potential difference is both pre-conditionally present and those ensuing conditions are suitably integrated for the harmonically organized realization of the crossing or minimization of that potential difference. Or, in effect, that the necessary form and degree of self-re-organization is present; i.e., is re-self-organized. That the trajectory of a relationship is expressed through a movement from incrementally arrived at self-re-organization to a state of non-incrementally (non-arrived at) self-re-organization. E.g., in the bringing of water to the boil, and, its arrival at that point of boiling along with that co-associated phase change in state (be that anticipated or not anticipated). (294)

In an intentional context we could extend this, in line with an amplified definition of conditional causation, as ‘the self-re-organization of pre-conditional, incremental redirectedness transforming chaotically into a certain degree of conditional, re-self-organizational alteration in the trajectory of that relationship in question expressed as a trans-intentional re-directness along with an anticipated and/or unanticipated set of post-intentional ramifications. Thereby linking pre-intentional and intentional inputs with trans-intentional and post-intentional outputs… in the expression of a causal philosophy in an intentional framework. The existential fact of our physical, non-intentionally oriented embodiment not excluding us from the non-intentional realm along with non-intentionally re-directed forms of causation. (293)
How do we account for inter-relational forms of re-direction in those relational contexts where alterations in relational trajectory cannot be self-accounted for? (294)


By noting that relationships can overlap by virtue of the fact that no relationship is purely relational given that all relationships are relatively materially ‘embodied’, and, that inter-relational forms of ‘embodiment’ can override relatively relational forms of ‘embodiment’ by virtue of a superior surplus in relative existential power that cannot be merely reduce to the material basis of either those relationships and/or inter-relationships in question. (295)


How then, in the light of the above, do we account for cognitive relational/inter-relational forms of re-direction as an act of will(power? Through the necessary invocation of the overall suspended economy and the important role the de-suspensional economy plays in this transitional-transformation between the relatively virtual and the non-virtual re-direction of behaviour. Let me briefly explain. (296)

In rhetorically asking a question we first metaphorically answer it. By literalizing that response, through the overarching moment of the de-suspension, when and where possible, we automatically enact it, albeit now in and through non-virtual terms of reference. (297)


What role has truth determination to play in an appreciation of the alterations noted in either relational and/or inter-relational trajectories? (298)


Truth determination is dependent upon the cognitive mapping (in a semantic frame of reference) of relatively non-cognitively treated alterations in relevant patterns of trajectory. (299)

Furthermore, what is entailed in this metaphor of ‘trajectories’? (300)

A ‘trajectory’ is the transformational or transitional pathway taken by a certain relationship with or without intervention from an inter-relational relationship that incorporates the former. By ‘transformation’ is meant ‘a relatively radical process of chaotically oriented re-direction or re-directed behaviour’. Whereas, in contrast, a ‘transition’ is more ‘an incremental passage of relatively non-chaotically oriented redirection or redirected behaviour’. By ‘behaviour’ is implied the intentionally directed behaviour realized through the adopt and adaptation of a meta-textual genre/s of behaviour, By ‘intervention’ is mean ‘the redirected and/or re-directed alteration in a trajectory by an inter-relational relationship that has subsumed the relationship whose altered trajectory has been effectively influenced by that more powerful relationship’. E.g., whilst on holiday in your old Art Deco apartment a leaking hot water cylinder is dripping constantly. This type of trajectory is an example of non-interventionally determined, internal process of redirection. Unfortunately, the drain on the floor is blocked and a month later the water has seeped into the floor and has considerably weakened its construction. A few days before you return from your holiday the floor suddenly gives way falling into the bathroom beneath. This type of trajectory is a non-interventionally determined, internal process of chaotic re-direction. The person in the apartment beneath yours, fortunately, is only a witness to this collapse of the floor, safely managing to leave their bathroom seconds before the entire ceiling caves in. This type of trajectory is an interventionally determined, external process of redirection albeit enacted as a process of observation. That person, very lucky to have escaped that collapsing floor, soon calls the respective authorities to report this accident, initiate a claim on insurance, and, commission a process of repair at the behest of the body corporate in change of that block of apartments. This last type of trajectory, or rather set of trajectories, is an interventionally determined, external process of re-direction. (301)

In effect, this model of a trajectory caters to both non-intentionally redirected and re-directed phenomena and intentionally redirected and re-directed behaviour. I.e., being seen as a conditional process, and, neither as a traditional cause nor as a traditional effect per se. It possesses momentum and that momentum is a reflection of the nature of that relationship and/or the additional nature of the intervention being placed upon that subsumed relationship. Then, if that trajectory merely continues then it does so through relatively momentary redirection. Or, it is able to change direction, in a process of re-direction, because of its sufficient complexity entailed in its ontological and/or epistemological organization and where that complex sense of organization is able, between moments, to re-self-organize itself, and/or, is able to re-direct such re-direction or re-directedness of such behaviour. Or, an alteration in that trajectory is realized through either partial or complete obstruction of that relational medium or from some form of intervention, or, is able to alternate in some form or other be that through internal reversion or external intervention. (302)

Or, e.g., we might illustrate this again in the following. A perfectly made batch of dynamite is perfectly stored and over the extent of its storage does not spontaneously explode. An imperfectly made batch of dynamite is incorrectly stored and through internal chemical processes reaches a point where it will explode and does so. (From the perspective of an old-fashion revolver) that revolver is repetitively loaded with six individual bullets. Then that revolver is fired and hits the target; being well-aimed by its shooter. These last two examples being seen also as a process of intervention, namely, by that shooter who has loaded and fires that gun. (303)

Now, how is truth to be treated in this context of trajectories? (304)


Truth can be seen as the semantic confirmation and/or later verification of an altered state of affairs where the transition and/or transformation in relational question is to be either posited or negated, or, where such a definitive determination is to be deferred in the meantime. Furthermore, the trajectory or trajectories in question can be seen to have been either added to a certain state or treated as relatively intrinsic to that particular type of state or accidently supplied by mere comparative relationship. E.g., this bag of salt is off course salty to taste. E.g., this cake is sweet because a lot of sugar has been added. E.g., one could consider it to be quite natural for bamboo to bend under its own weight (and before the wind, whereas, it will also shake when shaken by hand). E.g., this person beside me is only few years younger than me. Hence, in this fourfold frame of reference, truth determination semantically is concerned with either a relatively non-accidental property, a relatively accidental property, a relatively non-accidental relation, (and/)or, a relatively accidental relation. As per ‘Taski’, in a semantic approach to truth determination, a state of affairs x’ is true (in the specified meta-language [set]) iff x (is regarded as occurring (in the specified object language [set]).
 Similarly, an alteration in a trajectory a’ is true iff a. Comprehensively, therefore, we can consider a multi-layered economy of non-intentional directedness, intentional directedness in behaviour, truth determinations of trajectories, and truth determination in modified trajectories, etc. That one way to configure a relatively semantic economy is to choose (three or more) of these levels in ontological-epistemological organization (i.e., specify self-re-organization/re-self-organization, non-intentional directedness, intentional directedness in behaviour, etc.). E.g., I get a match and prepare to strike it on the striking strip; I strike that match on that strip and its sparks and bursts into flame; or, I light a candle, and, then later snuff that flame out.
 (305)

In a process of appreciative treatment, we have an economy with three possibilities, namely, nomination of an effective or discerned totality, or, denominatively, invoking either a process of analysis (or reduction) (and)/or synthesis (or reconstitution). A process of treatment also should automatically invoke a process of retreatment when relational aspects are transformationally returned on par with the object language (as explored elsewhere). That all processes of treatment produce a relational state of affairs higher in meta-status by one degree except renormalization in retreatment where meta-status can be reduced by one degree, etc. (306)


How is truth to be determined semantically? Through evidence, testimony, inference, and, consensus… where all such determinations are to be subject to confirmation or later meta-philosophically oriented verification (albeit on a basis of semantic truth determination). As a supplement to this type of process we can also invoke insurance and assurance. Knowing that all truth determination must have some form of a basis that is true we can return to our tree of determinations and work back to a point where we have a greater degree of assurance, and, then, carefully move forward once again on the basis of such determined assurance. (307)


In what manner does existentially oriented e/valuation modify or not modify processes of truth determination? (308)


Ideally, taking a close and careful pro-relational orientation, should re-confirm processes of truth determination given that both trajectories and alterations in trajectory are the province, primarily, of a relationally oriented form of appreciation. Indeed, it a good reason for the adoption and adaptation of this relational stance in order to ensure a comprehensive and accurate pro-relational reading of those situations placed under such critical scrutiny since from a pro-relational, transcendental perspective a critical philosophy and an existential philosophy become aligned and able to mutually concur in their ensuing truth determinations! (309)

In the light of such modeling, how should we existentially evaluate processes of intervention? (310)

The trajectory of a relationship, in its relational setting, has the power to unfurl in a distinctive manner in keeping with the nature of that relationship unless some form of intervention should alter that trajectory. In an existential philosophy we are to divine both the course of that trajectory and question whether existentially oriented forms of intervention are called for, and, how they might be enacted should they be ‘called for’. Hence the concepts of insightful existential identification (with the relational nature of a relationship) and existential reservation (should we need to intervene on the behalf of that relationship) and/or enact mutual forms of existential re-direction should we be able to assist those in that relationship to accept such oversightful responsibility. Then, from the conjunction of both insight and oversight we can then enact, confirm and/or verify a re-sightful re-e/valuation of the coursing of that specific relationship. Hence the relational contours of an existential economy. That, existentially, an insightful economy attempts to find closer forms of alignment with the trajectory of that relationship in question in order to mutually amplify the ensuing positive, valuational formation issuing from that relationship; be that with or without suitable forms of existentially oriented processes of intervention! (310)
12.
A Twelfth Reflection: Insight through ongoing re-alignment


Alignment directed by who and/or what with whom and/or what? (311)

A number of candidates will be explored. Essentially, the main candidate will be ‘representations’ albeit as understood, and refracted, through the richness of a representational economy. (312)

From that perspective we can look at definitions and concepts; simulations and propositions/statements; propositions and truth determinations; e/valuational formation and simple/complex forms of ordered analysis; historical circulation and non-circulated historical facts; nominative and denominative forms of treatment/retreatment; personal aspects and interpersonal perspectives; trajectories and alterations of trajectory; critical and existential observations; insight and oversight, etc; a relatively existential dimension versus a relatively non-existential dimension; etc. (313)

However, before beginning this lengthy exploration of alignment let me describe what was seen many years ago from above the cliffs of Seacliff in New Zealand, and, how such reminiscences can also spark quite different directions in reviewing those earlier reflections many, many years later. (314)

I remember, on a few occasions, when the weather was almost perfect, when walking above the cliffs of Seacliff in Summer, and no doubt on the look out for mushrooms which over the years I could almost predict where and when I would find them, that I would sit on a certain rock and stare out to sea. I would view the distant lighthouse, almost on the horizon, where I had worked as a relieving lighthouse keeper for about three months over the Xmas holidays before starting my first university year. Perhaps there would be seen the odd ship sailing in, or out, of the Otago Harbour and, in the process, passing this lighthouse. Occasionally a daring yacht venturing out to sea for a few hours in order to enjoy the rare smoothness of a sea more usually troubled with swells and white-capping waves. From this eagle-like perch, I would stare in amazement at the clarity of this view where I could almost see every ripple on this green, glassy surface. The sun would be quite warm, but, not too hot. Maybe the merest hint of a breeze when, normally, the wind would be usually blowing with its cold Antarctic breath, or, at least, echoing the dying murmurs of the roaring forties not quite so far away… (315)

Now, I remember those ‘few occasions’ because, although I am mildly shortsighted, still, the clarity of this vista ever continued to amaze me. Even now when I think about how beautiful that world was, could be, and how our organs of sight could take in all this amazing complexity, I still marvel at this sense of the ‘miraculous’. My eyes are not mere windows, and, yet, they could appear to be as if an unseen transparency was slotted in between the world and myself. How could I merely construct such complexity, how could such richness of detail be just lent to me by some part-time devil out to fool me into thinking all this was not an illusion? But, on closer inspection, I also observed how the only clarity to be seen was what I focused upon and that my background vision was decidedly blurred. Indeed, I had to keep moving my head to take it all in; although, correctly, it was more my ‘idea’ of what was to be seen that allowed me to then fill in this beautiful detail in order to complete this vision of my seeing this strange, dazzling shininess of a mirror-like sea… (316)

Decades later, on remembering this scene, I find my mind now wandering in new directions. Just how was it the case that every molecule of water seemed to know its place in this sublime vista of a world. Imaginatively, we might think that each molecule of water could think “I am free to head in this direction that I am now heading in…” to then find that they have bumped into 10,000 other molecules of water in the very moment of thinking that thought. That the net result of such interactions is a sea, an ocean, connected with all the other oceans, that just ‘knows’ where it should be, more or less at this height designated as its ‘sea-level’. A demonstration of perfect harmony, well, almost perfect since if this ocean were to find a perfected sense of harmony it would die, be dead, would cease to be… (317)

A living ocean is one with waves, a tidal wash, a shiny surface continually undone, swept clean in a raging swell, with waves that churn the seafloor beneath, to ever ripple across its storm-ridden expanse… (318)


It is strange that as we get older, and find we even forget once well-known names, that we can still remember, in all their seeming clarity, those few wonderful moments that continue to inspire us to think new thoughts afresh… (319)

Perhaps people are like those individual molecules of water, ever ‘bumping’ into others and finding a sense of place not quite of our own making? Just what freedom do we have to head in a certain direction when ever-seemingly restrained and re-directed by others? But, in thinking like that we should quickly realize that such an unthought out philosophical position is just wrong, indeed, almost totally misguided… (320)

We should, instead, realize that we find our freedom, what freedom we have and can find, through others just as much as they find a freedom through us if we are prepared to let that be the case… given that many people, on an industrial scale, want to burn down the Amazon; overlook a bleached out Great Barrier Reef; lock up poor refugees, those who cannot fly, without a key; insist on burning coal because our Australian economy is ever so richer for doing so… (321)

In a dialectical manner, quite perversely ambiguous, we both find our freedom through others and find a loss of freedom there too, just as they, in turn, both find and lose their senses of freedom. But, on balance, most of us have struck a better bargain in such a trade. In truth, it is up to us to make that gain profitable too, for others, and hope that they, in turn, will make this a better world for us...? (322)

This we must do! There is no other alternative since we cannot all be parasites and merely depend on the kindness of others. So, how do we make and leave this world a better place for others? Or, in the same vein, as a philosopher, how can we clearly set out a path that it be in our best interests for others to follow, if not purely for their own sake, at least for the sake of others, and those who come after us? (323)

Just how do we make our passage through this world that also facilitates the passage of others? By just accepting that we do really stand before others as if ‘naked’. We are dependent upon others to the same extent that they are dependent upon us. When we were born we were completely dependent upon our parents and other care-givers. In truth, as we have grown older, not much has changed. We walk on footpaths made for us, we ride in buses or trains, or, much less often, take flights in planes. Enter any coffee shop and we soon find a cup of coffee prepared for us, perhaps as good as those once drunk in Rome or Paris. Go to a supermarket and you might wish to buy those cakes made in the UK or tea grown in China. Turn a switch on and you have electricity with which to cook a roast or enjoy a late-night bath. How this world of ours has become ever more interconnected and integrated despite different ways of being governed, a multitude of different languages, a bewildering array of strange customs that often we may not fully understand, yet, look any one person in the eye and you will soon perceive that we are not that different… everyone of us dependent upon our interactions with others… regardless of their creed or colour, their country or credit worthiness…. (324)

In this sea of cooperation, in this natural ocean of care and concern, to be seen through mutual waves of reciprocity; if we would but open our eyes and look closely around us… the way we stand with other is through already understood forms of alignment. Patterns of understanding, normally, that we barely think about. Indeed, ever navigating and negotiating ten thousand silent rules whilst also arbitrating and bargaining with ourselves as to what we should preference now or forego, just what things we must put to the side and perhaps never find the occasion to take up, just what things we have to do; and which things to do first and which things to be done later, if we find the time. Continually running such a debate where both others and self both contend for a division of our time, our thoughtfulness and labour… (325)

How do we square this circle? How do we resolve this conundrum of life where we are both restrained by choice, and, chose to be free in order to constrain ourselves by the making of such choices; never one such decision ever purely our own? Influenced by our peers, an eternal flood of mindless advertisements, conforming to the pleasures of others… So, you really want that cup of tea, or ice-cold drink from the fridge, is there some one person who will actually decide when such choices are already made for us in the market place, by custom and habit, by the demands of others, or, through our own socially preconstructed desires already forged for us and, thereafter, ever placed to hand… if we be so fortunate to have a world with such a surplus re-arranged for us through the work and toil of others..? (326)

For most people such a problem is not a problem. We wander this world like a river happily constrained by the wriggling of its banks. Within such confinement, we find a sense of limited latitude that needs such constraint to give us the measure of that sense of ensuing freedom scraped out within such bounds. Indeed, through such arbitration, we find we must work with what is to hand because what is not to hand is not there for us, for-us. (327)

In and through certain forms of alignment with others we find an assisted facilitation in the meeting of our objectives; somewhat already neatly designed and packaged as we stand both before others, with-others. Through such power relations, admittedly, never fully symmetrical, we pace and plot our paths with varying degrees of mutuality, in a recognition of the power of the other, but, nevertheless, despite their prestige or near-powerlessness, ever to be entertained within a certain degree of alignment lest we be seen as no more of this human race… indeed, a dancing with others; even when, mistakenly, we think we be completely alone… (328)

This experience of alignment is a broad phenomenon and, as intimated, takes many different forms. Let me explore this dimension of our human existence, more often quite overlooked, and, as a philosopher, let me exhibit and clarify what is entailed so that we may more easily work with others so that we may all find a more profound sense of freedom, a freedom to both be and be found as chosen, to both find choices and be given a greater range of choices…  as we stand before others, with-others…. (329)


Alignment is realized through processes of ongoing re-alignment. In this world we are emplaced; through our embodiment/s, embeddedness/es and embankment/s with other, with-others. However, unlike a virtual world of instantaneously meeting with what we desire, albeit imaginatively entertained, we are ever displaced; being unable to immediately realize even one of our intentional objectives. But, through intentional planning, engineering each necessary sequence by sequence we can eventually realize a certain number of our intentional objectives, albeit through a well-considered cooperation with others. Step by step, in coordination with others, a small number of our many contemplated projects and programs will find a successful completion. Through perseverance and working with others we get to take, from time to time, a hard-earned pleasure through such designs that meet such ‘de-displacement of this displacement’ that better characterizes the deeper nature of the human condition. (330)

Now alignment, therefore, is met through processes of ongoing re-alignment. ‘Ongoing’, because, through displacement, we can never meet an absolute instantaneous gratification of our desires. Furthermore, such alignment is met through either re-alignment, in which we meet a confirmed recognition that we seem to be apparently heading in the right direction, or, a process of re-de-mis-alignment where, step by step, we rectify the current errors of our ways. Through this mix of tracing and re-tracing our steps we work away at the realization of a hierarchy of priorities, given than we need to both prioritize the goals we seek to obtain and their charted manner of obtainment. (331)


Central to this aspirational economy, where we seek to realize either personal ambitions and/or social objectives, are representations as representative of both what we desire and what can be simulated in intentional consciousness… along with a host of other factors, wittingly or unwittingly envisaged, like motivational reasons or possible incentives, a recognition of obstacles to such obtainment, forms of co-associated e/valuational formation, the types of pathway we must follow in order to successfully discharge that type of goal… should we decide to accept the challenge of that particular or specific mission. (332)

What are the relational contours of an aspirational economy; be such directives for the realization of personal ambitions or for the meeting of more inter-subjectively defined objectives? A necessary knowledge, first, of where we exactly stand in this world with-others. Indeed, drinking a deep dose of realism because whichever journey we wish to go on we must begin by walking on the ground beneath us equipped only with what we find we have to hand; be that our capital and individual skills, what provisions that can be found, our current motivation, the guidance of others, and so on. The, second, we need an effective dash of idealism in order to define those goals we set before ourselves. Without some idea of that objective we can neither encounter, recognize nor engage that end-point in such a journey. Last, and just as important, we need to pragmatically understand how we connect such realism and idealism in the successful fulfillment of that project or program that was set before us, be that as set by ourselves and/or by others, although it would be safer to say that no enterprise was or could be ever entirely ours alone… (333)

Let me provisionally accept the philosophical position ‘that alignments are intentionally engineered, wittingly or unwittingly, as representations in a representational economy, etc.’ (334)


How can intentions be either ‘wittingly and/or unwittingly’ discharged (without regard to their either favoring or hindering the completion of a project or program already underway)? On a number of grounds
, namely, a lack of suitable awareness, inadvertence, mis-intended consequences, unintended consequences, being directed by others or being partially conducted by others unknowingly for us, etc. Or, needed cooperation with others could be undone through moral impropriety, overlooking our obligations, bad faith, reckless behaviour, etc. E.g., a child could stick its finger into an electrified power point and not be aware it was about to be electrocuted. Or, e.g., we could be driving a car whilst very tired and without having had adequate sleep and rest… (335)

So, ‘alignment’ is ‘entertained between representations’, let us say, ‘sets of representations’, without, we should add, treating those representations as ‘mere representations’ given the richness of the representational economy to also include presentations, chaotically re-directed re-presentational simulations as the harmonic resolution of the interrelationships between relatively dissonant presentations and relatively consonant representations, etc. (336)

Let me begin with definitions and concepts, and the relationship perceptions have with conceptions, and v.v., etc. (337)

Many years ago, the imputed need for a dialectical resonance to be necessarily entertained between perceptions and conceptions was a philosophical preoccupation of mine. E.g., I can see ‘my left hand’ looks like ‘my right hand’ but that they are not the same, both exhibit a strong degree of reflectional symmetry, e.g. How can I say they look alike and, yet, not be the same. Or, furthermore, how can I say that my left hand and and m right hand are both instances of a limb referred to as a ‘hand’… be these hands mine or yours, etc? Moreover, as perceptions I can only look clearly at my left hand when I am not clearly looking at my right hand, and v.v? How can I see both hands clearly as hands? Is it not the case that I need a conceptual understanding to do this perceptual comparison, and, so, therefore, what is this dialectical relationship between percepts and concepts? If both are (necessarily) correlatives how can we treat them apart? Or, ow do I see a concept of hand, or, perceive a concept of a hand? In a tentative conclusion to such a contest, what are the ground rules for philosophically differentiating the phenomenological natures of both perceptions and conceptions, and, discerning the imputed phenomenological nature of their necessary interrelationship?? (338)

In essence, we have arrived at complex question whose resolution would call for the suitable design of an intentional philosophy that utilizes a number of adjunct disciplines such as a well-thought out phenomenology, hermeneutics, existentialism, etc. I.e., as outlined in the course of this disquisition, etc. (339)

Suffice to say, within the limitations of this specific reflection, let me state that an obvious relationship must exist between conceptual processes and perceptual processes, that they are mutually interdependent, and, that much of their interrelationship is articulated in an ordered philosophy that deals with both cognitive orders and trans-cognitive orders (as judgments of valuational formation). In other words, conceptual definitions and perception instantiations of the same, along with those concepts of concepts that cannot be directly instantiated perceptually, etc., exhibit forms of alignment central to the exploration of an intentional philosophy and its representational overlay, etc. (340)


In a digression that also targets this topic, at this stage we should ask how this process of alignment is represented? How is alignment to be represented in archetypal terms of reference (assuming that our experience of alignment relatively underlies all experiences of apparent alignment or, through its relative absence, in the recognition of a certain degree of apparent non-alignment?)? (341)

Certain structural presuppositions seem to be at play here. At its simplest,  a representation must be a significant proposition focusing on the imputation of a certain nominated logical subject and/or a certain denominated predicate and/or relation. E.g., this is ‘water’; this tastes salty; this (salty water) is freezing in its coldness, etc. Now, alignment is either between a nomination versus nomination; nomination versus a predicate (as a property) and/or a relation (as a relational predicate); and/or, between properties and/or relations versus properties and/or relations. Explicit or implicit to such ‘relations’ is the notion of a standard be that de jure or de facto. I.e., a standard nomination and/or a standard denomination. To say that ‘salty water is freezing to touch when held and tasted’ implies a contextual way of interpreting a relevant sense of ‘coldness’. So, we are not talking about zero degrees Kelvin, and, neither are we talking about the temperature of that water if we were in the middle of a desert in the middle of Summer at noon. Or, e can treat one of the nominations and/or denominations as the apparent standard and make a comparison of perceived alignment with the other party. These assessments then find propositional form (in the format of an atomic proposition) that is compared with some other atomic proposition. By atomic proposition is merely mean a proposition with an implicit or explicit logical subject being either nominated or denominated in its overall propositional context (given the need for a propositional economy to be tripolar in its constituted formation, i.e., possess explicit or implicit nominatives, denominatives, and, the instantiated propositional form itself entertained between nominatives and denominatives).
 So, when I say ‘this glass of salty water is freezing to touch’ a standard sense of temperature is implied based on a assessment of the surrounding weather. (342)

So, alignment is between the nominative/denominative elements of a proposition and between propositions in the same regard. Truth determination being a further extension of this process of ascertaining alignment, and, where the truth determination arrived at is given to the relative format of the proposition itself, etc. E.g., the “proposition ‘this water is salty’ is ‘true’ iff the water is salty” would more correctly be read that this “proposition entailing the proposition that ‘this water is salty’ is ‘true’ as a ‘proposition’”, when applied to the meta-proposition of the statement/s in question. Otherwise, propositions could not represent such relative alignments or their relative absences. Hence this need for tripolar atomic propositions… from which more complex forms of alignment can be arrived at in a molecular sense. However, it should also be recognized that experience is a much more systematized, (w)holistic affair in which we focus our processes of representation in the form of propositions some of which can also be afforded sixth ordered status as statement. Hence our appreciation of alignment in the form of a complex proposition or series of complex propositions and/or set/s of complex propositions. Such ‘complexity’ recognizing this internal/external appreciation of this process of representation and its need for total propositional representation even though the representational economy itself cannot be reduced to either mere representations and/or their propositional representations. Otherwise such states of affairs could be neither cognitively entertained nor trans-cognitively subjected to truth determination.
 (343)

Accepting, therefore, the presence of implicit or explicit standards (realized through comparisons), (the comparisons and) differentiations of such standards, and, the (comparisons and) integrations of a set of such differentiations, and v.v., etc. (344)

Alignment, therefore, is also a feature between representational simulations and representational propositions given the correlativity of these moments within the (dialectical totality of the) representational economy. (345)

Likewise, the necessity for forms of alignment to be ‘seen’ between propositions and their truth determinations be that in analytic or synthetic terms of reference (or within the hypothetical union of the so-called synthetic a priori?). (346)
Similarly, in e/valuational processes of judgment, and its co-associated valuational formation along with their appreciation through simple/complex forms of ordered analysis. (347)
In the historical circulation of textual depositions and non-circulated treatment of historical facts as both correlative faces of the economic process along with the relative spontaneity of depositional formation. Otherwise, how could we say that a certain person exists and this person here, in front of us, is that same person in question. (348)
Nominative and denominative forms of treatment/retreatment, as basic, being implied in the very formation of propositions (and their sixth ordered treatment as statements) as just explored. (349)
Other aspects in an overall economy of alignment could include personal aspects and interpersonal perspectives; a feature already economically embedded in the relatively inter-subjective orientation of genres of behaviour, e.g. (350)
As previously argued, trajectories and alterations of trajectory could also be taken into account when an overll appreciation of the status of a certain alignment in question is being explored and scrutinized. (351)
Then, from an overall economic perspective, albeit from a trans-cognitive, ‘transcendental’ orientation, we could also reflect upon how closely critical concerns and existential concerns are found to essentially overlap? I have argued, in a defense of philosophic practice and treatment that critical and existential observations should overlap in a trans-cognitive environment established through the suitable utilization of an ongoing, overall transcendental suspension, etc; i.e., within the overall suspended economy. (352)
That in developing a critical-existential trans-valuation of the philosophical economy a process of (passive) insight, (active) oversight and (critically re-directed) re-sight(ing) should unfold. A state of affairs that can be ‘tested’, subjectively and inter-subjectively assessed in forms of personal-interpersonal consensus, as conducted by our pre-informed and theoretically primed interaction with the induction of an existential orientation, via the overall suspended economy, and our encounter, recognition and engagement, therein and thereafter, directly, with the evidential imputation of existential hallmarks, and, indirectly, with existential indicators along with an assessment of co-associated e/valuation of forms of valuational formation. In effect, intuitively assessing the extent an existential surplus, as an existential excess of valuational formation is present beyond less optimist existential expectations. Or, ‘if it quacks like a duck it most likely is a duck’ where by duck I infer a relatively rich existential complexion prtending further existential enrichment… (353)
Hence, furthermore, the observation of a relatively existential dimension being present versus a relatively non-existential dimension, in regard to a certain state of affairs, or, series and/or set/s of such states may well also be experiential evidence that a state of relatively advanced alignment is also being engineered (in that pro-relational attitude, etc.), etc. (354)

Or, through a recognition of existentially oriented patterns having informed positive observations on a relatively psychic level between self and other/s could also add further weight to that type of observation, namely, that relevant and suitable processes of alignment were proceeding. E.g., w.r.t. to how inter-personal aspirations and personal ambitions, as intentional objectives thematized in the course of certain projects and programs, were being treated and being found to be resolved through suitable processes of navigation, negotiation and arbitration, etc. Indeed, the apparent fruitfulness of such endeavours furthering such intuitive ‘suspicions’ or ‘intuitions’ as possible forms of positive appreciation? (355)

Indeed, an overall economic appreciation of positive processes of alignment, arrived at through a confirmation and/or verification of re-alignment and re-de-mis-alignment, has many features that could be under the purview of this type of scrutiny. That greater degrees of apparent alignment may well fuel this semblance of an insightful economy wherein the relational situation in question finds ongoing processes of evolving resolution that promote the richness and further enrichment of that primary relationship in question as reviewed through its embodiment/s, embeddedness/es and embankment/s. Or, in more integrated terms of reference, noting the current disposition/s of its emplacement, displacement, and, the apparent successfulness of its de-displacement… (356)
A representational economy, briefly recapitulated, is more than mere representations (although the treatment of its productivity as ‘mere representation/s’ is one route to inducing an overall transcendental suspension and, thence, the full supspension of the overall suspended economy along with its pro-relational appreciation, transcendental productivity [in judgment, etc.], etc.). This economy has inputs from the phenomenal-phenomenological treatment of textual presentations, hermeneutical treatment of meta-textual representations and non-systematic existential treatment of non-textual ‘simulations’ invigorated from a collective integration of such inputs. Moreover, such productivity cannot be considered to be merely representational but as the direct collision of interactions between such representations; be they objective or worldly, subjective or inter-subjective in orientation. Furthermore, through emergence, an excess of transcendentally oriented valuational formation has the differential and integrated power to guarantee the apparent authenticity of that under such scrutiny; be that in terms of truth determinations, intentionally directed deliberations, thematization of suitable courses of enaction through transcendental processes of identification, reservation and inter-subjective mutualization; along with the ability to encounter, recognize and engage through proper, appropriate and apposite modes of interaction in this world at large, both lived-and-shared. Then, such representations also have the ability, through critical forms of existential reflection, to engage processes, through the overall suspended economy, of ongoing self-rectification and renormalization of interactive behaviour conducive to existentially oriented forms of enrichment, etc. Obviously, this economy, and relevant inputs from other parallel economies, cannot nor should not be reduced to mere representations and philosophically dismissed as second hand, mere copies, removed from (either external and/or internal forms of) reality per se, etc. (357)
A crucial aspect working behind the functioning of all economies is that of this experience of ongoing alignment (through re(-)alignment and re-de-mis-alignment). In this regard we could (re)define ‘alignment’ as ‘our being in the world in an ongoing interactive attitude of openness to the nature of its being, being in harmony, finding progressive mutual fulfillment through processes of re-iteration that either affirm a sense of correctness and/or promote a sense of re-correction through forms of error correction, etc., and so on’. (358)
Observations of processes of alignment at the level of ‘definitions’, e.g., may well observe that those definitions are treated and remain in either a static frame of reference,
 are found to progressively evolve and find forms of error correction, etc., and/or, engage in forms of an ongoing dynamic balance that harmonically opens them to an existential flavour and complexion. (359)
Hence the role of harmonic integration as a reflection of transcendentally oriented, judgmental input given that resolution, relatively, is a trans-cognitively oriented phenomenon resulting from the psychic integration of the three harmonic moments of consonant background nature of gestalt fields, the relatively dissonant nature of focus in a field (or series and/or set/s of fields), and, their resolution realized therebetween and thereafter in trans-cognitive terms of epistemological reference. (360)
Has the role of mere simulations, in their phenomenological treatment as ‘mere representations’, etc., through the suitable invocation of the overall suspended economy, the power to integrate both epistemological and ontological aspects? Yes, through their perceived interaction at the very core of the intentional process, e.g., given the mutual co-dependence upon an intentional object(ive) and its motivated engagement in a context of their direct interaction in a field co-defined through objectivity, subjectivity and inter-subjectivity which, by necessity, is absolutely co-dependent for their mutual thematization of both individual and collective senses of identity-formation. (361)

.
Now, does the existential override the causal (or only the causal in an historical sense) given its claim to determine judgment, direct intentional deliberations and direct, redirect and re-direct behaviour in this world at large? Yes, but only through existentially oriented forms of empowerment. An existential sense of empowerment where, through an existential surplus, this psychic energy is allowed to infuse
 such behaviour and override the merely determined nature of causal forms of interaction that follow more determined forms of cause-and-effect. Being able to this by virtue of the difference in scale in the relative epistemological organization of the intentional subject in question engaged in such direct deliberations and processes of behavioural enaction. So, e.g., kick a stone on a street and it continues onward until resistance with that street quickly stops it. On the other hand, we see a friend across this street, we wave and then cross over to meet each other without any obvious forms of causal dependence on the laws of motion, etc., given that we both change direction and meet each other. Of course, it could be argued, that we are merely converting potential energy into new kinetic forms of motion? But, this non-absolute argument does not discount that level of argument but supplements it with the fact that through intentional deliberations we can also enact changes in the course of our trajectories unlike that kicked stone, which, by virtue of its relatively deficient epistemological organization as a mere stone, it cannot do. Unlike the richer complexity in epistemological organization entailed in the subjectivity of a person who, therefore, is both able and capable of such re(-)direction through virtual intentional deliberation and its non-virtual enaction in the form of behaviour (be that actively enacted, passively non-acted upon or deferred through some form of inaction). (362)
How is positivity in valuational formation registered and subjected to trans-cognitive, judgmental e/valuation? Although it is always possible to perform non-existentially oriented judgments of value it is preferable to take a pro-relational, pro-existential stance. Yes, we can calculate what benefit, financial or otherwise, may occur from following a certain course of action, but, more successful and more ‘valuable’, over time, is our taking a more cooperative sense of re-positioning. We have to work with others in order to complete any one relatively very simple project, and, even more so, in order to complete a relatively complex program. By accepting the fact that we must work with others also ensures that we overcome our relative ‘nakedeness’, otherwise, before-others. Indeed, being economic or efficient demands this mutual co-operation rather than non-mutual co-option. Then, the relatively superficial effectiveness or less superficial efficaciousness of our intentional endeavours equally demands that we work with-others just as they, in turn, need to work with-us. Consequently, our intentional deliberations need to take into account pre-intentional forms of motivation, intentional considerations, trans-intentional judgments along with a recognition of the likelihood of ensuing post-intentional consequences, etc. At the end of the day an assessment, whether existential or non-existential in tenor, is going to comparatively assay both the degree of richness in value or valuational formation is already present and to what extent an enrichment in the same can also be envisaged in either virtual and/or non-virtual terms of reference. Tweaking various courses of action, i.e., visualizing different trajectories and anticipating what consequences are more likely to ensue and estimating the co-associated relativity in valuational formation, in the hope of envisioning further positive forms of enrichment or re-enrichment in this same regard. ‘Positivity’ being simply ‘the anticipation of a differential enrichment of valuation formation over the current presentation of valuational formation whilst proffering, at the same time, a greater degree of psychic integration through an intensification of harmonic resolution where, together, such collective inputs are found to be more conducive to the living of our lives with-others, before-others’. Such a definition only being tempered by either deontological considerations where, on a few occasions, some form of personal sacrifice is thought needed to be observed, or, more often, where some form of short-term deferral in immediate gratification is enacted in order to ensure a longer-term form of profiting from such self-control, etc.
 (363)
Can such pro-relational territory, along with its trans-cognitive-existential complexion, be treated as (grounds for) a possible religious dimension? Basically, this is a decision for either the relatively religious person or the relatively non-religious person, themselves, to decide one way or the other. Just as Existentialism, as a philosophical fashion, was divided up equally by the religious, say, e.g., Martin Buber et al, and, the non-religious alike, say, Jean-Paul Sârtre et al. (364)

Can we, or should we, possess a well-tempered optimism given that we cannot escape the existential dimension in its entirety and that we ever possess, over the course of our lives, an existential ability to positively transform the course of our existences before-other? I.e., that no intentional pattern of enaction can completely escape some form of existential input and residue, and, where we ever have the ability to positively transform the overall quality of our patterns of interaction in a more existential direction? That, in this regard, it is preferable that our intentions take an existential, pro-relational orientation in the hope that others will do so and could do better too… although there is no guarantee that some inauthentic person may well merely seek to take some more immediate form of profit at the expense of others. (365)

Thankfully, most people live their lives, most of the time, in a mildly euphoric manner. Enjoying minor challenges and, hopefully, succeeding at some programs of a more challenging nature. Although we can be left burdened by the proliferation and/or paralysis of mindless tasks that are cast as urgently demanding our ever-repeated performances; be that in the home space, the marketplace or workplace. Still, underneath we would much rather wish to observe that more natural condition of an ever-present sense of ‘ease’ whenever the opportunity is found to be afforded to us or by us. Hence a premium that most of us would readily admit to putting on such moments, such weekends or holidays… despite a fundamental fact that most people will define themselves, or see themselves defined, by the nature of their employment or vocation; or even their preferred vocation if that is not currently able to be exercised… a fact also exhibited in the person whose leisure pursuits are so avidly followed that they turn them at the first opportunity into a vocation or a source of income; witness the professional golfer or tennis player et al. (366)

As the perceptive reader should by now suspect, all economic activity, meant in its philosophical sense, follows the parallels set down in an archetypal formation as described in gestalt terms, and, thereafter, ever picked out and paralleled in a relevant assortment of economies from the intentional to the representational, from the aspirational to the harmonic, from the semantic to the consequential, etc. Such underlying structural-processes equally informing all variety of disciplines that cannot escape likewise, from the philosophical to the theological, from the phenomenological to the hermeneutical, from the critical to the existential, and so on. I would argue that the phenomenon of insight formation is no different. That we have this ability to assess the comparative degree of alignment we were entertaining at a certain time or we are currently experiencing or might anticipate if we were to successfully follow a certain course of enaction. Measuring our success, be that in non-existential or existential terms of engagement, by the ensuing richness and enrichment in co-associated valuational formation. I.e., our experience of value as it alters our sense of identification of self and others, the functionality of our various trajectories as envisaged virtually and enacted non-virtually, and, all senses of value that flow from the former, and, a transcendence of the same, and, from a collective transcendence of all three moments in the apparent advent of and entry into this transcendental dimension as a pro-relational realm of the existential (albeit as an orientation and not in any absolute sense). Metaphorically, in entering this trans-cognitive sphere of judgment we are equally thrown back into this world as lived-and-shared… but suffused in an openness to ‘this fundamentally inescapable source of all value’. Given that all economies and all disciplines are configured in the same archetypal manner we must now ask ‘how is it possible to prosecute such economies or disciplines in an existential manner?’ By ensuring that we operate in and through our openness to the overall suspended economy. I.e., by noting those economic features in play and ensuring their mutual ongoing balance and ensuing existential profitability… as a relative excess of existential valuation emergent from and concomitant with such existentially oriented engagement. (367)

In this garden of the world, an orchard left to its own devices would become less profitable over time. So, we could argue that in steering an economy towards an existential sense of re-enrichment all preconditions and conditions would need to be suitably observed. Hence a pre-conditional need to both ‘water and weed’ this garden, and, a need to also observe our current trajectories and move them, when and where needed, in more profitable, positive directions and away from potentially negative spheres of influence. Obviously, some sense of insightful self-control is necessary to expedite such fields of enrichment and remove ourselves from those pastures less profitable for us, for-us. (368)

As intimated, intuitively, this is done through promoting the inducement of an overall suspended economy. Hopefully, first, by putting a transcendental economy into operation and, thereafter, letting the counterforce of a provoked de-suspension take its course, etc. We have a number of intentional strategies to promote an overall transcendental suspension, etc., as already enumerated elsewhere. Essentially this process is enacted through the existentialization of the relatively non-existential. But, if that were to be the case would not this emphasis upon the existential essentially unbalance such a course and objective, in our following out such a trajectory. No! Because the de-suspension immediate returns us back to this same world as lived-and-shared, albeit in the light of this existential surplus found emerging with such insight. Of course, no insight could be just ‘mere insight’ should such insight, itself, call upon us to also act through some form of oversight; where some pattern of intervention is deemed as existentially necessary in order to enact a certain positive pattern of re-alignment for the sake of and on the behalf of those relationships in question. A balance between insight and oversight inducing the emerging existence of a third moment, namely, re-sight, and, where, collectively, an existentially insightful economy, therein, is induced and promoted, and thereafter, hopefully, allowed to flourish. (369) 


How does this process of existentialization induce the formation of an emergent excess in valuational formation? Basically, through discharging positive processes of chaotically oriented evaluation and valuation where both aspects can exponentially contribute to this ongoing process of an amplification in such valuational formation; preferably, of course, with a prominent existential complexion. (370)

To what extent can we intervene in such valuational formation? On one hand, we have non-chaotically oriented ‘self-re-organization’ of our intentional objectives, and, on the other hand, existentially, we have processes of ‘re-self-organization’ to thank for such spontaneity of positive productivity should it be found to arise in this now conducive, existentially oriented environment. (371)

As argued, we have forms of alignment to thank for existentially oriented patterns of insight, etc. I.e., the promotion of relevant forms of alignment being inferred to promote the relevance of such observations! In this sense, ‘insight’ can be viewed quite simply as ‘a transformation of our awareness into the configuration and potential of a certain state of affairs along with our appreciation of the comparative valuational formation arising therein’. Effectively, as a process of transformation, our current trajectory will find itself giving permission to be re-directed in a direction where our overall representation of that relevant situation has deemed as necessary, etc.’ As a person we have the existential freedom to observe all trajectories and their counter-trajectories, to intervene or not intervene in the coursing of such trajectories, to invite an existential perceptiveness as to whether we should holt our enquiries or persevere with the same, and so on. (372)

What freedom or freedoms do we have? We have an existential freedom either to choose to be or be found as chosen. I.e., to actively chose a certain trajectory or be passively found to accept a certain trajectory. Non-existentially we entertain other choices, existentially less profitable both for-us and for-others. (373)

In the insightful exercise of choice, we have alignment between ‘insight’ and ‘oversight’ to intuitively contemplate and reflect upon. Such a ‘marriage’ produces the offspring of ‘re-sight’ which, together, enables us to fine tune such receptivity and reciprocity.
 Through processes of such re-sighting we can fine tune the trajectory best deemed to be capable of delivering a suitable degree in the creation and/or preservation of richness and their conservation through an ensuing process of enrichment should that be possible and practicable. Such richness manifests itself across a spectrum of modalities through promoting density, intensity and propensity in the nature and manner of such processes of existentially oriented transformation. I.e., in the engagement of additional modalities, in an intensification of their experience, and, in finding those responses that deserve to be progressively re-iterated in the context of our existentially insightful appreciation of that current situatedness. (374)


Such metaphors and rhetoric are used to model this existential orientation of this world as lived-and-shared as ‘superimposed’ on a relatively non-existential appreciation of this world at large. We would misinterpret the Life-World (of transcendental possibilities-actualities) if we were to excessively promote either one of these spheres over the other. However, unfortunately, the world is more obsessed with a material realm of being and overlooks this existential dimension. But, equally, unprofitable is a religious-like over-preoccupation with the existential dimension alone. Like a musical row of notes, we have to balance the relatively consonant with the relatively dissonant, and, hope for an ongoing harmonic process of resolution. Similarly, we need a healthy balance between the relatively existential and the relatively non-existential since existentialization, itself, depends on the ongoing existentialization of the relatively non-existential. (375)

To use the language of Martin Buber, we need an ‘I-Thouing of the I-It (and v.v.)’ since the relatively spiritual and the relatively material are intertwined… must be ever in bed together… if I am permitted to use that more direct analogy in its metaphorical sense. Or, perhaps more tastefully, compare this relationship between the existential orientation and the non-existential orientation as like the presence of yeast in the kneaded dough of a mass of flour and a smaller quantity of water… and finding with a baker’s pleasure how much further such a mix is able to expand before being baked as bread.
 (376)

I have found doing philosophy to be a pleasurable ‘preoccupation’ if not to be quite written off as an ‘obsession’. The first book I ever ‘wrote’ was perhaps not a good sign of things to transpire. I confess it was on an astronomical look at the planets in our solar system and 99 percent of it was copied out from various books and articles without one citation of authorship. But, we live and learn, and, hopefully, we make progress if only through an emendation of the errors of our ways… (377)

Philosophical problems present a distinctive challenge since many of them appear to resist resolution. No doubt this thought can act as a spur to find the missing link or key with which to finally unravel such perennial sources of perplexity. In this light, much of what has been written here is delivered in this same vein. However, whether more confusion is created or less is for the reader to decide… as I must be left to wonder if in clearing a path in one direction I may have clouded our appreciation of this sense of direction at the same time by creating many more philosophical problems to enticingly fall along the way, and, there found stranded, be left to beg for relief upon the novelty and strangeness of this somewhat mysterious wayside..!! (378)
Overview: The Three Faces (or Phases) of the Prosecution of Philosophy


I have been asked to summarize the key points being made in my recent work. That is a difficult task to accomplish given that to understand a number of those apparent ‘insights’ much of their surrounding ‘padding’ needs to be returned in order to ‘set up’ the frame of reference in which to view such ‘findings’. However, rather than pluck key propositions from these essays and reflections let me, instead, just articulate a few of these ideas and represent them with a minimum of cladding in order to ‘address’ some of the motivations that propelled their thematization, and hopeful dissemination. (379)

This will be done under three heading, namely, expedition (of the exercise of the philosophical discipline), defense (of the philosophical discipline) and appeal (for the serious acceptance of the import/ance of the philosophical discipline) in this Contemporary era flushed, as it is, with the optimism of this new digital age. However, among the many people who are more perceptive, there is a profound awareness that we also need a well-tempered pessimism stemming from the fact that so many folk are all too beholden to fake news and alternative narratives; have become more immersed in virtual worlds rather than the reconfigurations of this world at large; accept the continuing presence or return of a rampant inequity; are sometimes complicit in a reversal of trends for inclusion and bipartisanship; have become apathetic in the advent of an incremental erosion of hard-won  democratic freedoms; passively accept a loss of confidence in our political institutions distorted by the corrosion of excessive donations being extorted from and supplied by vested interests; blindly adore wealthy populists whose forte is to further enrich themselves through a manipulation of the masses with promises of ‘reforms’
 whilst they promote an unhealthy deregulation of our markets and a removal of environmental oversight; overlook the ensuing diminution of a social contract that was designed to promote the overall welfare and wellbeing of all its citizens… and, where this loss of mutual cooperation, and political integrity, even extends on to the international stage itself.!! (380)

Expedition


First, that philosophy should be regarded and treated as a discipline, and, that it be accepted that all disciplines have the primary role of proffering a service to individuals, their relationships, communities, organizations, institutions, nations, and, the world at large. That as a discipline, the primary role of philosophy is the e/valuation of valuational formation (as it qualifies identity, function and value formation). (381)

Second, all serious philosophers should dismiss so-called first philosophies as philosophical distractions, and, instead, focus on what is to hand through observing potential philosophical problems and/or the problematizing of those considerations that deserve to be treated in that manner. To begin with, this will be done through noting alignments within and between relatively major correlations, accommodations and transformations (as well as finding forms of qualification through noting relatively minor distinctions, operations and transitions), etc. (382)


Third, attempt to find resolutions in the ‘bones; of the problems themselves given that to ask questions implies that we have already partially answered them, or, at least have suggested the frames of reference wherein we might find the terms for their eventual resolution. Such solutions being either full or partial forms of resolution, or, the recognition that no solution is possible. (383)

Fourth, invoke a meta-philosophical replication of your overt and covert presuppositions, arguments and conclusions in order to closely check, commentate upon and/or supervise the philosophical competence of that approach; best treated, always, as a provisional work in progress. Recognizing that absolute truth is not absolutely obtainable, and, equally, that a purely relative approach is relatively unobtainable likewise. But, as a principle, we should also recognize that all progress, or otherwise, is realized when we are either heading towards the former, or, lost when heading away from the latter. (384)

Fifth, when adequately sketched out, we then need to invoke relevant transcendental suspensions in order to observe the ensuing productivity, or otherwise, of such transcendental deliberations. In the same manner observing the ensuing valuational formation and determining if we have existentially advanced our insightful reading of that situation? Hence, we can make the positive assertion ‘that philosophical progress is possible and obtainable; albeit in provisional terms of reference’. Admitting, too, of course, that a loss of philosophical progress is equally possible as can all too often be demonstrated in any marketplace of ideas where positions are poorly thought out, incorrectly scrutinized, suffer from a serious lack of suspensions, make little sense, and, are treated and disseminated in a non-provisional format. (385)


Sixth, if our ideas have any merit then they will stand up well to suitable forms of critical examination… and, hopefully, only find forms of evolving modification… (386)

Seventh, in the light of the above, that the critical philosopher needs to accept the existence of an existential dimension, and, that in a philosophical economy that both the existential and the critical find forms of closer alignment, if not concurrence, from the pro-relational, trans-cognitive perspective of the ‘transcendental’. (387)
Defense


First, ‘knowing what we are doing should help us to better understand what was done’. In this regard, a philosophical attitude should help us to better understand the nature of those deliberations; be they treated in either a theoretical (phenomenal-phenomenological) attitude, a practical (hermeneutical) form of practice, and/or, a critical (existentially oriented) form of critique; conducted individually and/or collectively through such close scrutiny. That was a traditional defense of philosophy. (388)

Second, in a more contemporary defense of philosophy, we should note the ramifications of accepting the necessary existence of an existential dimension, and, accept, in a critical philosophical economy, that both the critical and the existential coincide from the pro-relational perspective of the ‘transcendental’; from the perspective of the trans-cognitive, trans-intentional aspect of judgment. That philosophy cannot be conducted purely in intentional terms of reference, because the nature of judgment is trans-intentional. Although, equally, no sound philosophy can avoid this need to take a clearly articulated understanding of an intentional philosophy to such proceedings. (389)

Third, that the ultimate test of an ever-provisional philosophy is in its effective fruitfulness;
 i.e., the extent philosophical dilemmas find suitable forms of resolution, and, concepts find clarification; and valuational formation is suitable amplified, disseminated and shared, etc. Or, when philosophy, successfully, does itself out of a job… (390)


Fourth, a good philosopher should also be someone who can successfully refrain from both disseminating philosophical deceptiveness and nonsense, and, refuse to accept both the dissemination of philosophical deceptiveness and nonsense. Formally or creatively, doing philosophy through the utilization of reliable forms of practice which could include critical forms of logic, heuristic devices, and, well-honed arguments, etc. In this regard, finding possible merit in an ordered philosophy; taking a treatment/retreatment approach to the understanding of the nature of transformations; working phenomenologically with texts’; hermeneutically with meta-texts; and, existentially, with the phenomenon of non-textual simulations and ensuing processes of valuational formation, etc. (391)
Appeal


In the prosecution of a case in law when a decision is reached it is natural for one or more of the parties to disagree, for whatever reason, with that verdict; be such decisions reached by a judge, a panel of judges and/or a jury (and, by extension, also in the court of public opinion). Hence the time-honored response of falling back on the process of posting an appeal. Now, an appeal needs viable grounds for that appeal to progress to a higher court. Whether treated as an inconvenience or as a refuge for those wishing to drag out those deliberations, still, this institution is meant to act as a check on the otherwise relatively unfettered power of that specific judge, that panel of judges and/or jury. For that very reason alone its continued existence should be guaranteed. (392)

In a philosophical context, to whom would we or should we be making an appeal that ‘the discipline of philosophy is a worthwhile profession’ and ‘that philosophers, regardless of whether they be professionals or amateurs, deserve the right to restate its case in a higher court before those who would rather contend that we dismiss the value of its ministrations’? So, to this end, how might such an appeal be made? (393) 

First, such an appeal needs to consider the merits of its case, and, to whom such an appeal is to be made. Well, in the light of this set of essays and reflections, I believe a very sound case has been made that philosophers have a considerable contribution to make in a profitable resolution of philosophical problems, ethical dilemmas, conundrums, controverises, etc. Then, as to the audience of such an appeal we would note fellow philosophers, other disciplinarians, and, then, the public at large. (394)

Second, by declaring philosophy is a distinctively unique discipline through its distinctive focus on an appreciation and e/valuation of valuational formation we could state its appeal on those central grounds alone! (395)

However, third, a number of other grounds also naturally lend themselves to forming the basis for a more comprehensive appeal. E.g., as an invaluable process of exploration able to be adapted to scrutinize both its own field of expertise and any number of other fields, disciplines and non-disciplines. Hence the natural interest of a philosopher to investigate, analyze and examine
 other topics, e.g., in science, art, politics, economics, the political-economy, and so forth… (396)

Fourth, and last, that the best defense a philosopher (or, for that matter, any disciplinarian) could proffer is that there exists before their colleagues, fellow disciplinarians, and, the courts of public opinion demonstrable evidence for the effective fruitfulness of such investigations, analyzes and examinations. That, indeed, such profitability can be obtained through serious, critical and existentially oriented philosophical research! (397)
Provisional Conclusions, Observations and Comments


Eons of criticism, themselves, have not worn away, completely eroded the prestige of the philosopher’s craft. Only the ‘fortunes’ of this discipline have been eclipsed, from time to time, by more fashionable and equally fickle substitutes. Philosophy is not directly a study of the person, or society, or the political, or the economic, or the political-economic, etc. Neither is its purview to be reduced to language, statements, sense-data, short-sighted forms of realism and overly long-sighted form of idealism, neither should it be preoccupied with ideologies or a vague mishmash of poorly integrated motherhood statements that might be better mouthed by a populist politician, and so on. (398)

That the primary role of the philosopher is to resolve all manner of philosophical problems in order to profitably defuse issues concerning an e/valuation of valuational formation, and, therein and thereby, advance ideas for the creation, preservation and conservation of such richness and progressive re-enrichment..! (399)


Thence the prosecution of this discipline as a critical-existential philosophy, able to demonstrate its defense through the supervision of those processes of resolution, and, thereby, successfully present its appeal on the centrality of those grounds alone..!! (400)





        

       Noël Tointon, Wentworth Falls, 1.9.19.

� 	By ‘hermeneutic’ is meant ‘interpretation’ and our ability to recognize and exercise genres of behaviour that allow us to de-encode the text/s in question; i.e., interrogate that overall objective under focus and being explored. These genres are hierarchically encompassed in a scheme that, effectively, maps our semantic world as a set of semantically mapped worlds with varying degrees of intersection and integration. E.g., if I see a piece of paper with what looks like writing on it I would automatically assume it is a text (in that classical sense of written language). I look more closely and find it looks very much like a latter. I look more closely and see that this genre of determining a literary text to be a ‘literary text’ can be further refined and positively confirmed to be of the sub-genre of a ‘letter’ through the lens of this genre of letter writing as it appears to describe/prescribe both letter-reading/letter-writing behaviour.


� 	I will often use brackets to ‘excise’ more technical details should the reader wish or feel the need to bypass such technicalities. Effectively, the gist of my argument or the primary sense of these propositions can be garnered without such supplementary qualifications. 


� 	In a direct allusion to Kant (via his Amphiboly of Pure Reason).


� 	Refer to paragraph 25-26.


� 	I.e., through processes of relatively non-chaotic incremental ‘requalification’ and relatively chaotic non-incremental ‘re-qualification’. The latter could be judged as relatively insightful or more insightful, indeed, the degree of re-self-organization and the existential impact of such transformations (of insight) determining the degree to which a process of insight is deemed to be ‘insightful’. I.e., not all insights are equal.


�	Just as ‘Caesar crossing the Rubicon’ and ‘he had porridge for breakfast that day e crossed the Rubicon’ are not equal as facts, i.e., in terms of their assented to factuality.


� 	Refer to twelve short essays on this topic of (my take then on constructing) a philosophy of doing history titled: Philosophy of History (History of Philosophy) posted on my Homepage site: Recent Papers in Philosophy – Page 3 (PhilofHistory1[-12].rtf).


� 	These three dialectical facets of judgment are explored in a recent volume of essay titled: Existential Trans-Economic Creation, Circulation and E/Valuation: A Set of Six Appendices as Essays or Outlines on the Nature of Valuational Formation.


� 	Contrary-correlatives by virtue of the fact that in the relevant economy in question each member in a tri-polar economic field is inversely contrary to the joint negation of the other two aspects. So, e.g., in the harmonic economy ‘consonance’ is the ‘product of both not-dissonance and not-resolution’; ‘dissonance’ is the ‘product of both not-consonance and not-resolution’; and, ‘resolution’ is the ‘product of both not-consonance and not-dissonance’.


� 	I am using here a threefold scheme of general, particular (type) and specific terms of reference.


� 	Transformation through Re-Self-Organization? The Beneficial Engineering of Social Change. Parts XLIII & XLV.


� 	A similar occurrence when provoked by the philosophical claim that we can only entertain non-contradictory propositions. Instead, I was to argue that the only propositions we can entertain a re contradictory ones and that therein and thereafter we spend our time dialectically trying to resolve such natural, inescapably inherent contradictions (given that we can neither encounter, recognize nor engage absolute[ly non-contradictory] definitions, etc.).


� 	I use this expression ‘cooperation’ (which entails both co-operation and co-option) because through transcendental identification and reservation agents might be called upon to enact forms of co-option should that be felt necessary. The sort of insight that Machiavelli’s noble prince, or republican, might feel necessary to enact and over which this author has been both misunderstood and much maligned.


� 	As can be found in the Yogacara, e.g., in the works of Vasubandhu. E.g., as indicated in the expression asraya-paravrtta – reversion of the basis. Thirty Verses, Verse 29.


� 	To which we can also add pre-intentional inputs and post-intentional outputs of a consequential nature.


� 	In this fruit bowl there is now only one apple. But, there were six there yesterday. Now, this remaining apple has one nominated side that is bright red. ‘Redness’ being treated as a reduced feature, through the analysis of this apple representation. To my mind this redness indicates how ripe the whole apple probably is and how it is most likely very delicious to eat, in its entirety, as a reconstituted feature of that same apple phenomenon. But, if I were to leave that apple in this fruit bowl for a few months I could observe the transformation of its gradual decay. I.e., then subject it to transformational forms of retreatment given this transformation of its nominated state along with the deterioration of its reduced features (e.g., colour) and its reconstituted features (e.g., taste), etc. In critically conducting a process of transformational treatment/retreatment we need to note pre-treated products, treated products and re-treated products along with the pathways enacts between those specific types of treatment. ‘Retreatment’ being necessitated on the ground that all treatment processes produce a product higher in meta-status by one degree, and, that the exception is in being in processes of retreatment where we reduce a treated product by one (or more) meta-degrees in status (usually on par with the initial meta-status in question). Some languages either explicitly or partially explicate this relativisation of nominative, reductive and reconstitutive features. So, e.g., here is a book. But if I am going to scrutinize this object, then I am now exploring its ‘bookness’. However, at the end of the day we will need to return to lived reality by discussing once more the book as a ‘book’ and not merely remain on this specific meta-level of its ‘bookness’. That in analysis and synthesis, similarly, we need to observe the same critical philosophical clarity lest we confuse different meta-levels in status, different products and their individually exercised treatment pathways, etc. I will need to return to this philosophy of transformational retreatment at a later point in this text.


� 	As a ‘discipline’ the philosophical disciplinary difference is that phenomenal-phenomenological difference entertained, in general, by a philosophical perspective to that of a neutral secular point of view. Elsewhere, I have explored this difference along the lines of our ability to seek forms of confirmable truth determinations realized through forms of alignment (also able to be subjected to later forms of verification). The rhetorical question is then asked, what ‘value does this philosophical difference have?’ and that is treated as a, non-systematically oriented existential, hyper-philosophical difference. Then, in connecting these two forms of differential we need to propose an effective, hermeneutically oriented, non-philosophical disciplinary difference between the same. That, in ideal terms, all disciplines have this same archetypal sense of structural-functionality.


� 	‘Richness’ can be treated as implying a need for ‘enrichment’. Moreover, ‘richness’ has been explored under the headings of the apparent density of the presented modal spectrum, the apparent intensity of those individual modal presentations, and, the propensity for rhetorical, thematic iteration of memetic materials (in a richness of intentional iterations). Hence its relatively integrated, non-absolutely integrated variety of mappings and inter-mappings of cultural/intercultural materials, and, their re-representation in interrelated semantic (first ordered) units of meaning, with connotational forms of meaningfulness (derived from higher ordered forms of associated e/valuation, etc.), etc.


� 	By ‘mapping/s, etc.’ is meant the referential mapping/s of phenomenal-phenomenological ‘sense’ in the overall concept of ‘significance’ (whose economy also included hermeneutic ‘meaning’ and non-systematic existential ‘meaningfulness’). I.e., in our world as lived; as understood, and lived-and-shared…


� 	A postmodern sense of ‘simulation’ as that ‘simulated through a simulation of simulations’. Or, in Husserlian language, intentions brought to conscious reception through processes of retention (and protention).


� 	E.g., I see a ‘chair’ and it evokes the possibility of an ‘act of sitting’. Or, I ‘imagine sitting on a certain object’ and re-see it as ‘something to sit on’ (like a chair or seat).


� 	In a textual economy we deal with textual depositions, meta-textual frames of reference, and, non-textual simulations; where, through simulation, we forget that we are being engaged in an act of reading and/or writing. This latter non-systematic existential moment re-investing an existential surplus of valuational formation in a continuance of such non-textually oriented engagement through such apparently self-supported ongoing simulation (until that surplus is diminished, our train of thought is disconnected, and/or, we are diverted by more relatively pressing considerations, etc.).


� 	I have argued elsewhere that all forms of metaphor, rhetorical tropes, utilization of systematic devices, etc., will always present a greater sense of an existential surplus in valuational formation. This I have nominated as a charitable view of such approaches. However, more importantly, it is the relative richness produced in and through their ensuing utilization that should be one decisive factor in our appreciation of such devices as to whether we should directly utilize the same or indirectly utilize their apparent productivity. So, practical psychologists, today, will most likely ignore Freudian forms of psychoanalysis and, perhaps, utilize more productive forms of psychotherapy such as, e.g., Cognitive Behavioural Therapy, etc. Moreover, it could also be the case that such preferential forms of systematically derived e/valuation are undermined through negative forms of post-intentional ramifications; i.e., present implications and future consequences. Hence the need for a co-associated form of consequential analysis in this regard to better balance our discriminative appreciation of such relatively systematic approaches!


� 	On the other hand, the treatment of the appearance as ‘mere representation/s’ sets up an overall transcendental suspension.


� 	I.e., individually to consider inputs of valuational formation that are (pre-)essential (or scientific-like), aesthetic, deontological, pragmatic, hermeneutical and factual in orientation, and, collectively, discern their psychic/‘spiritual’/relational impact from a more integrated social perspective. The philosophy of ordered forms of e/valuation will be explored in detail in my Ninth Reflection.


� 	‘Mutual’ meant in both senses of a ‘mutual interaction in our understandings generated between ‘where we are’ and ‘what is found to hand’, and/or, as ‘realized with-others’; be that potentially or actually engendered.


� 	As noted elsewhere, valuational formation economically concerns identity/identification, function/functionality, and, value formation per se. I.e., not just a mere matter of assessing ordered value/s.


� 	I.e., by correctly supplying and exercising relevant pre-intentional materials, seeking ongoing alignments realized between intentional and trans-intentional processes of judgmental interaction, and, suitably attending to post-intentional ramifications. 


� 	With the expression ‘existential’ in a ‘critical-existential philosophical turn’ being meant in its systematic sense. By ‘non-systematic existential’ sense is meant the use of this expression ‘existential’ as ‘coincident only with the third moment in the overall transcendental suspension/intentional economy (coincident with the Ego pole)’. By ‘systematic existential’ is meant the existential excess/surplus in valuational formation in its existential impact created in the overall economy from an integrated, (w)holistic perspective as perceived from a pro-relational ‘point of view’. I.e., that sense of existential impact that is relatively external to the overall existential economy (and not dialectically internal to the same in and through its contribution as a third economic moment). Also implied is that there is a difference between this ‘philosophically insightful economy’ and the ‘insightful economy’ (consisting of insight, oversight and re-sight).


� 	The first exploration of this tripartite economic nature of disciplines occurs in the penultimate section of my extended essay in Volume II of my Theological Investigations. I then applied this approach to an exploration of the philosophical discipline where I concluded that that a philosophical difference was primarily concerned with an appreciation of truth determinations albeit between impossible absolutistic and relativistic inclinations.


� 	E.g., Does Philosophy Have Anything to Say? – With Apologies to Wittgenstein (6-7.10.00); What is Philosophy? Can We Answer this Question? (15.9.11); An Ultimate Gide to Meta-Philosophy (11.9.14); Central Considerations: Parallel Explorations (16.10.15); and, this current work: The Prosecution of Philosophy as a Discipline (2019)…


� 	I.e., repositioning merely confirming (and verifying) what was already in place. Re-positioning, on the other hand, radically re-directing a new, chaotically oriented sense of directedness.


� 	Although we can argue for individually specific senses and an overall sense of transcendental subjectivity, still, as a ‘perspective’ or ‘a point of view’ we should not non-metaphorically claim some sense of a substantially instantiated agency since that is to go beyond what we are entitled to claim in such a context. Similarly, such a position, on an empirical level, should not transgress the apparent continuity of an existential descriptor of someone historically possessing such apparent agency by supplying the imputation of an additional, substantially instantiated, semblance of agency. 


� 	As argued in my first two reflections.


� 	Making a distinction between a formal philosophical exposition, as its format, and the application of that format in a specific form or instance of philosophizing.


� 	A specific philosophical turn being exercised by certain philosopher in the manner of their exposition; hopefully, being able to successfully address either what is philosophically found to be problematic and/or is problematized through such reflections and forms of treatment/retreatment.


� 	‘Insurance’ is the idea that, at least virtually, we can return to the branching in our decision trees to a point with a greater claim of being factually correct. Then, we have the assurance, on such firmer grounds, that we can recontinue with our explorations of this world, and, if need be, return to some other point of greater factual assuredness, etc., and so on.


� 	Perhaps a surprising claim. But the deeds and consequences of the dead live on after them. How else could we read books and letters written by those no longer living?


� 	‘Economic’ as meant in its philosophical sense (of being present in and through a relevant formulation of a tripartite set of economic polarities) and not in its financial sense.


� 	Natural experience is not banal, only when it is impossibly reduced to its mere materiality. The existential (and transcendental as the trans-intentional) and the natural (as the intentional) must co-exist to varying degrees with each other. Without the transcendental orientation of judgment intentions could not be appreciated let alone formed. Furthermore, the ‘entry’ to the existential dimension, essentially, is the relative existentialization of the relatively non-existential and not some translocation of our awareness to some other level of mental existence, or, for that matter, the complete substitution of one orientation for another. As correlatives, they set the limits on the expression of each other. Basically, as just noted, existentialization is merely the relative existentialization of that correlative state of affairs (and as a process, treated inversely, we then experience a certain degree of de-existentialization).


� 	The use of an exclamation mark here is more an indication that we have a first response and answer to a question.


� 	I.e., as intended and as experienced. These two aspects not necessarily being in a state of alignment given that intended consequences can also include mis-intended consequences, unintended consequences, and not intended consequences through unanticipated form of situational ‘intervention’ be that subjective and/or non-subjective in orientation.


� 	Very early on I made a nominative distinction between ‘subsistants’ and ‘existants’ as the technical expressions for ideational ‘content’ and ‘processes’ respectively (but that spelling distinction is being ignored here). Those processes being delineated as third cognitive ordered conception and fourth cognitive ordered perception as well as trans-cognitive judgmental processes of e/valuation (preferably utilizing a trans-cognitively ordered scheme).


� 	All atomic essentials can be entertained in a second ordered format and thence proceed to a third ordered process of ideational conceivability as an entertained conceptual process. However, not all third ordered concepts can be then directly translated to a fourth cognitively ordered perceptual frame of reference. E.g., the concept of a ‘lover’ could be translated to a perceptual fourth order, but, the abstract concept of ‘love’ itself could not be directly translated as such (being treated as abstract). On the other hand, instantiated expressions of love could be ‘pointed to’ in non-virtual perception or non-virtual/virtual memory or virtual imaginative visualization, etc. Now, continuing, we can say that semantically integrated non-abstract fourth ordered products can be psychically extracted from such a perceptual like basis, be that non-virtual and/or virtual in orientation, as fifth ordered possibilities and, thence, to sixth ordered actual facts should such a transition be treated as open and evidentially supported. This ordered philosophy has already been approached elsewhere, but, will be revisited in the next reflection. Suffice to say, just think about the differences between the following epistemological states: squareness, roundness, tableness; a green table, a round table, a green round table; ideas of love and lover; perception of a lover; thinking X might be the lover of Y; knowing X is the lover of Y. An ordered philosophy attempting to systematically account for these differences and our ability to transformationally-transition from one order to another be that in cognitive and/or trans-cognitive, judgmental terms of reference. I will also argue that each step in these ordered transitions can be approached through a semantic theory of truth determination (but that all such productivity is then retreated on par with that higher order. So, e.g., semantically integrated second ordered subsistents can then be entertained as third ordered existents in a third order, and, when and where applicable, can advance to a higher order, and so on, etc.).


� 	In my Reanalysis on the Nature of Things, Volume II, Ontology.


� 	That such a direction is even continued inter-subjectively through noting forms of cultural conformity, etc.


� 	We could also argue that even possible states of affairs can be considered, indirectly, if only through the factual status of ‘our being able to have entertained them in a fifth order’. So, e.g., Santa Claus does not have a sixth ordered status, but, can be thought of in a fifth order as a possible state of affairs and where our actual imagining such a state, itself, can then be imagined as possessing an indirect sixth ordered status. Thus, supplying an additional inventory of atomically constituted semantic units of significance that can take on a first ordered status in (as suitable ‘essential’ material for phenomenological reflection).


� 	Implying the possibility of entertaining a first ordered simulation of an essential ‘Santa Claus’ given that it acquired indirect sixth ordered status through our thinking about the same. By such indirect means directly supplying a much wider scope for a semantic inventory by including these conceptualized subsistent, essential units, such as, e.g., Santa Claus-ness, the current King of France-ness, Unicorn-ness, Jupiter-ness, and so on, as well as leaving room for entities that don’t currently exist but might have a future existence, etc.).


� 	Reading the expression ‘apparent’ through a phenomena-phenomenological lens.


� 	Sequential mistakes involve mis-sequencing as wrongly executed sequences; de-sequencing as wrongly timed or incorrectly staged sequences, and, contra-sequencing when we confuse genres. Hence, e.g., respectively, pouring the boiling water over the teacup rather than in the cup; pouring the boiling into the saucer because you forgot to place the teacup on the saucer beforehand; and, putting the tea bag into the toaster while you were making tea and toast at the same time.


� 	The Gross National Product.


� 	The transcendental possibilities of the Life-World, here, acting as a transcendental basis for the thematization of valuational formation that could also be seen as a ‘source’ of such e/valuation. If relationships, to some degree, have a ‘life of their own’, and, that power is based in and through such surpluses, from ongoing surpluses of e/valuation, and appear to have the power to enact processes of re-direction, then, could not the relationship of all relationships, as the Life-World, be seen, to some extent, to direct its own courses of enaction (if only through such material and subjectivity already to hand?)? Admittedly, proffering a theological-like take on this transcendental aspect of possibility (whilst also recognizing, philosophically, that potentiality cannot be significantly treated as pure potentiality at the same time)?


�	Suggesting, but not at this stage arrived at through seriously arguing, that the non-philosophical economy, i.e., the world as lived-and-shared, is partially coincidental with or equivalent to the non-philosophical disciplinary difference. In the disciplinary context it is the link (in aspirational terms) between phenomenological ‘reality’ and existential ‘ideality’ as expressed through a suitable form of hermeneutic process with the implication that a sense of ‘world’ is established through that pattern of behavioural genres being invoked, and v.v., and, co-associated with the semblance of con-texts also being addressed by those genres, and v.v.


� 	Admittedly, using a temporal frame of sequences in order to analogue the atemporal nature of the dialectical process imputed as taking place within the complexities of the suspended economy. 


� 	On par with the overall transcendental suspension but acting as the ‘de-suspension’ in the complexities of this suspended economy or suspensional economy. 


� 	These epistemological insights were first formulated in the Reanalysis on the Nature of Things in the first two volumes of Epistemology and Ontology. A few years later, I would re-formulate the concept of an overall suspension, along tripartite lines, to accomplish this same sense of epistemological ascension, etc.


� 	Implied are these distinctions between ‘poorly instantiated artistic pretensions’, ‘good art’ (that does what it is meant to do be that in either aesthetic or both aesthetic and pragmatic terms of reference), and (relatively) ‘great(er) art’ (that has successfully instantiated aesthetic pretension that may or may not be also accompanied with pragmatic considerations of disseminating an associated message or similar).


� 	I would also argue that a field is also the evolving sum of the interrelations between these relatively discrete units of significance, although, even here, such units will need to be mapped in relation to each other (through some form of ‘sense’). Consequently, the richness of a field grows exponentially faster than the mere rate or sum of the inputs enfolded within that field given that the realization of these relational connections is a sum much greater than the mere sun of those apparent inputs themselves.


� 	Treating as on par cognitive techniques for the instantiation of an overall transcendental suspension.


� 	Metaphorical treatment suggesting a form of treatment where intentional objectivity is seen as mere appearances or simulations. Rhetorical treatment being a form of questioning or enquestioning if not interrogation. The correlativity of questioning rhetoric and metaphorical-like responses both acting covertly and/or overtly in inducing an apparent suspensional economy. At least in theoretical if not practical terms of reference?


� 	In effect, we are referencing a transcendental style of argument by saying a transformational process of change ‘must’ involve one relative aspect of change superimposed upon another aspect that is relatively unchanging (but, all the same, is ‘changed’ through that overall sense of transformation).


� 	I.e., between the non-absolutely obtainable poles of objectivity, subjectivity/intersubjectivity, and world-totality given the non-invocation of so-called external world/s and internal world/s (which will be addressed later in this section).


� 	I.e., it must possess a unique existential descriptor by virtue of its distinctive history, spatio-temporal positioning, transformational consequences, and, the manner of its interactions in the world at large given its uniquely essential point of view despite an infinitude of relational possibilities as to what or whom it could actively interact with, and v.v.


� 	So, e.g., a subtle focusing on objectivity (Object) and de-focusing on subjectivity/intersubjectivity (Ego) and the worldliness of a world-before-us (W) gives us a first order focus on atomic essentiality expressed on a semantic level of explication. I.e., a focus on abstract concepts like, e.g., saltiness, squareness, etc. Or, if both Object and World are focused upon (at the expense of an Ego pole) we now focus on statements of fact (as actual facts considered true; be that in personal terms and/or in terms of a social consensus). 


� 	Or, using the language of Martin Buber invoking, respectively, either a relatively ‘I-It’ approach versus the taking of a relatively ‘I-Thou’ approach.


� 	Eschewing all so-called first philosophies and commencing, instead, with what appears to be to hand (i.e., as a world of ‘things’, apparent facts, practices, disciplines, philosophical theories, opinions, impossible philosophical positions, and so on).


� 	Here I adopt and adapt my earlier introduction of the form of a ‘re-sighted sense of con-constructiveness’, where representative constructs can re-direct their own interactive sense of causal directedness, and, I apply this conceptual language to looking more closely at a philosophy of causation to be conducted later in this section.


� 	Now, the mere reconfirmation of a perceived state of alignment with lived reality is not so much making philosophical progress as merely stabalizing our current form/s of appreciation. On the other hand, is re-thematization and its sense of chaotically oriented re-direction the result of re-direction per se or is it only realized through a process of re-de-mis-direction enacted through a rectification of error?? Or, should we perceive this process of valid or progressive re-thematization as more the result of a spontaneous process of re-direction. We could equate valid insight as resulting from the suitable exercise of a philosophical economy, i.e., as is realized between a suitable appreciation of phenomenal-phenomenological, hermeneutical and non-systematic, existential inputs… that, therein, then institutes correlative forms of oversight and re-sight. However, how is such insight to be recognized if not already preconfigured in its insightful re-configurement? I.e., that insight is to be experienced as both positively novel and as an improvement on a previous sense of positioning. That, therefore, re-positioning must be both re-directed and re-de-mis-directed!


� 	As noted on many occasions, the third moment is a ‘non-systematic existential moment’, and, the overall semblance of simulation is induced through a relatively ‘systematic sense of the existential’ (centered upon the suspended economy or suspensional economy [consisting of an overall transcendental economy, a de-suspensional economy, and, a product of the former]).


� 	The roadmap for this is entailed in paragraph 261.


� 	My apologies for this confusing mix of terminology. For years the ongoing, overall transcendental suspension has been explored as an economy of three moments consisting of phenomenal-phenomenologically oriented textualization, hermeneutically oriented meta-textualization, and, non-systematic existentially oriented non-textualization (inducing a sense of the non-textual sense of simulation). However, by mirroring a de-suspensional economy, and, subsuming both parties as the first two moments in the overalls suspended economy, and, invoking the union of this pair of economies as the third moment of this super-economy, means that the overall suspended economy consists of this overall transcendental economy, its de-suspension, and, the union of these two former moments as the third moment of this overarching suspended economy! As noted earlier the de-suspension reverses the overall transcendental suspension through a re-literalization of the previous metaphorical orientation of the metaphorical conjunctive suspension, and, proffers a relatively stable basis through the ‘neither/nor’ indicating that transformation territory that, relatively and non-absolutely, is epistemologically/ontologically invariant under that type of intentional process currently being placed under the scrutiny of such retreated-treatment. Refer, e.g., to paragraphs 79, 221-224, 232, 246. Therefore, merely remember that ‘the suspended (or suspensional) economy’ is the ‘super-economy’, and, ‘consists of the overall transcendental suspension, its de-suspension, and, the union of the former forming the third moment’ of that super-economy.


� 	Treating free-play here as the institution of existentially oriented presence (contra Derrida) rather than the disruption of that sense of presence. Where ‘presence’ can be defined as ‘that existential excess or existential surplus of valuational formation proportional to the facticity of the relationship in question’.


� 	Along with our hermeneutic recognition of their co-associated con-texts.


� 	Even though, it should be stressed, that an approach that treats representations as ‘mere representations’ is needed in order to enter into the overall suspended economy that grounds all consciously appreciated intentional experience through critically enacted processes of judgment, etc. However, that is a different matter (and one that is completely undone by the relational trajectory of the de-suspension, etc.)!


� 	I.e., how are these two parties of the cause and the effect to find a causal connectiveness without either of these two problems? E.g., if we were to invoke the intermediation an intermediating cause how then does this mediation escape either the non-causal dilemma of a coincidental contiguity or a non-coincidental contiguity?? This dilemma being well-presented in Critical Buddhist Philosophy as exemplified, e.g., by Nagarjuna et al.


� 	E.g., the passage of a billiard ball in motion on the billiard table is partially obstructed by the effects of resistance, but, eventually, it becomes completely obstructed in its passage through this same factor of resistance. Or, e.g., a pendulum also will eventually be obstructed in its recurring pendulation (unless its utilization, in a clock, e.g., has that connected spring rewound). Or, e.g., we do not normally expect a stationary billiard ball to suddenly start moving (without adding a certain additional condition, say, the co-occurrence of an earthquake, e.g.).


� 	By ‘etc.’ is meant the characterizations to be associated with the overlap of other economies, e.g., aspirations, anticipated consequences, etc.


� 	Hence the ‘apparent’, limited, absolutely unobtainable presentation of emissions/discharges, currents/circulations and facts/systems. Unobtainable, e.g., in the sense that no emissions can be completely non-relational in some form of imputed self-existent, self-substantial, self-generation. This does not rule out the spontaneity of chaotically oriented re-directedness; given that re0drectedness, etc., only occurs within a relational complex; be that through redirection, re-directions, partial/complete obstruction, and/or, reversal of those overall co-associated trajectories. In this we can envisage that ‘emissions’ come into apparent existence through the breaking of a current within that co-associated relationship or co-associated inter-relationship. Similarly, the relative breaking of a system gives us a ‘current’. That a system of facts can be considered through the factual treatment of its co-associated relationship/s in question. That given an archetypal economy of Object, Ego and World, then, we can rewrite emissions, etc., in line with mono-dimensional preferences, currents as bi-modal preferences, and, systems of facts as a tri-modal economically oriented set of preferences provisionally treated through the relevant ahistorical sense of a metaphorical lens being invoked. 


� 	As present/presented in phenomenal-phenomenologically oriented nature of economic experience, etc.


� 	Where we can observe a sufficient, if not a complete degree of, transformational invariance between these two sets of language propositions; i.e., between the meta-language and the object language.


� 	The economy of combustion, itself, has the three necessary aspects of flame or heat, fuel and oxygen.


� 	Or, more simply, we could say that we are never fully in charge of our intentional economies, etc. That intentional decisiveness is more a product of relatively predictable-unpredictableness/unpredictable-predictableness of chaotic processes of intentional harmonization


� 	Decades ago I would have framed this as ‘a bimodal necessity’, now, of course, recast as a trimodal necessity. I.e., expressed/supressed nominative moment, expressed/supressed denominative moment, and the contextual moment of the explicit/implicit propositional format).


�	The propositional economy, like the suspensional economy and, indeed, all economies, appears to follow the archetypal economy of {[(logical subject/s) plus or minus (predicates and/or relations)] plus or minus [(logical subject/s plus or minus predicates plus or minus relations)]}? I.e., treating logical subject/s as the ‘content/s’ and predicates/relations as ‘process/es’ applied to that logical subject as content, etc? In expanding this bimodal condition in a trimodal economic context I am arguing that the joint product of content/s and process/es, i.e., as a proposition, forms the third moment in this dialectical process of economic interaction. Given such a structure, a suspension would merely turn it on its head by the use of the de-suspension, etc.


� 	E.g., like sixth ordered facts that have a systematic grounded form, etc.


�	Here I originally wrote (as a neologism the word) ‘enfuse’, meaning, for me, enthusiastically infuse.


� 	Ideally, such postponement should be conducted from an existential perspective that also circumvents or neutralizes forms of longer-term, non-guaranteed religious postponement; given that all such unfounded ideological expectations should be thoroughly suspended; if not left suspended!


� 	Spelling out the archetypal nature of this process of suspension (in the overall transcendental suspension) as a dynamic balancing of A by B, and v.v; noting the emergence of C; and, then, the ongoing dynamic balance of all three moments A, B and C. Then, inviting the de-suspension, constructed in a similar pattern, but countering and balancing the former. Then, repeating the same, but this time, dynamically balancing the overall suspension, the de-suspension, and, the ensuing product of both the overall suspension and its de-suspension. Such complexity mediated through the learnt simplicity of reiterated judgments.


� 	Or, similarly, how a teaspoon of filler can create a vat of yoghurt. We could also invoke a philosophy around the chemical concept of a catalyst in this same regard?


� 	When processes of ‘reform’ are promoted: ‘we should always ask “by whom, for whom??”’


� 	In pragmatic terms we could categorize this under the individual and collective headings of the efficient or economical, the effective, and, the more thoroughly efficacious.


� 	Investigations being treated as general and hermeneutical in orientation, analyses being treated as phenomenologically concerned with particular types of phenomena, and, examinations being treated as concerned with the specificity of existentially oriented aspects of valuational formation.





