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Preface*


It was suggested by a friend that I write a ‘summary’ of my ideas, and, ‘aim my sentences at an imaginary intelligent, articulate 16 year-old…’ (0.1)


This thought, for some reason I cannot quite put my finger on, at first horrified me. In thinking about that reaction, I asked myself just what audience do I hope to find and address in the writing of this book of essays. For that matter, too, I do not wish to write for 96 year-old philosophers who feel they do not have enough time left to deal with those many complex issues being explored, but, would like to note that I have tried to be as economical with my arguments as it was possible for me to conjure up their articulation and present them on paper… (2)


I have no age group in mind. But, recognize that this tome will most likely have only a very small audience who will hear and understand what I am attempting to achieve. The world is awash with books and the Internet is flooded with texts so the mere addition of mine should make for barely a ripple, if at all. But, it is my hope that a few fellow philosophers will find it engaging and question both it and themselves as they work their way through its relatively integrated web of tentative insights..? (3)


This book is meant to reprogram how we see the world. I argue for an existential dimension and how that overlooked ‘fact’ of our existence with-others recasts the prosecution of this or any discipline; be that by professionals, amateurs or their audiences. (4)


No one, other than a child, would eat a teaspoon of sugar. Nor for that matter, do we normally eat a teaspoon of butter or some other fat. But, put them together in the form of a cake or dessert or sweet treat and most of us would have trouble resisting the mere ingestion of just one small piece… if not, perhaps, for the public manners of the polite company there that we may have had the misfortune of being with on that occasion… (5)

In that light, we could think of ‘summaries’ as a rather artificial food. Just as in real music a row of notes and chords can be neither a sequence of mere consonances nor sheer dissonances, but, a healthy balance of both… (6)


This concept of ‘prosecution’ has the double sense of how this discipline of philosophy would be exercised, should be expedited, and, how this discipline can defend itself both before various professionals eager to diminish its statue and status, and, a public who often take their cue from the background hum of noisy debates poorly understood and all too often misreported in newspapers and on television or social media. A third sense of an ‘appeal’ can also be envisaged in which the value of this discipline must demonstrate its worth in order to regain such prestige that this important discipline deserves to maintain given that the primary role of all disciplines is to serve the world through the distinctive way that world is beheld by such professions... (7)

* 
For the latest version refer to: www.homestead.com/noelshomepage/noelshomepage5.html

Rather than spoon feeding the reader with a concentrated supplement I am sure a better strategy might be to not feed them at all… at least, for a lengthy period of time. Instead, the mere dangling of tasty morsels, kept out of reach, might be a better plan to capture this so-called ‘imaginary’ reader. Proffer an array of philosophical problems, each one more perplexing that the previous one. Promise, through your self-promotion, a successive series of dazzling resolutions, and, by such means, lure your hungry audience to want to devour what solutions you then finally reveal before them… one by one… (8)


Instead, I can but promise my audience, indeed, that they will meet with a bewildering range of philosophical problems. However, these conundrums are not designed to perplex them but to encourage them to make them their own and, through such ownership, therein and thereafter, explore the merits of how, first, I have both defined them and defused such issues, and, second, more importantly, how they might wish to do this in some other form or format. In the process, getting them to question the value of those approaches that either they or myself, together or separately, might wish to follow… (9)


In these essays I address and question ‘what role the philosopher, professional or amateur, should have in this post-Postmodern, Contemporary era?’ In this context many philosophical issues are raised, from the nature of value to the nature of truth, from the existence of an existential dimension to the import of such an observation, from the nature of science and art to the nature of politics and economics within the ambit of the political-economy, and so on. I assure the reader, therefore, that there is no shortage of such puzzles, and, hope they enjoy confronting the cutting edge of such dilemmas as I have portrayed them... Above all, it is my hope we also find some considerable enjoyment and value in engaging in such a task…. (10)







      Noël Tointon, Wentworth Falls. 30.8.19.
Pre-Introduction

1.    Introduction to a Pre-Introduction


In this series of essays, I will focus on a number of problematic considerations in order to explore, in depth, the distinctive phenomenal-phenomenological nature of the philosophical attitude. (0.11)


Proffering in the process both an understanding how the philosophical attitude should function when critically exercised, and, therein and thereby, the manner of its defense… when all too often, otherwise, confronted by widespread contemporary acquiescence in the face of a misguided truthiness (and other dysfunctional aspects of an ever-present post-modern relativism, etc.). (12)


For example, I will investigate the archetypal, general, tri-polar nature of intentional economies. (13)


Continuing with an analysis of the particularity of the philosophical discipline through an exploration of the disciplinary economy. (14)


Ending these economic considerations through examining the specificity of the philosophical economy generated between the cross-fertilization of theoretical, practical and critical orientations. (15)


To complement these economic preoccupations, I will explore the imputation of an aligned interactions within and between phenomenological correlations, hermeneutical accommodations and existential transformations, and, their collective, interactive relationship to truth determination/s. (16)


With such preparations in place, I will set out to explore a defense of the philosophical discipline as well as attempting to understand the functionality of the philosophical process. (17)


Continuing these explorations with an in depth understanding of the nature of criticism; outlining the pre-conditions, conditions and post-conditions that insightfully-oversee the prosecution of a successful critique. (18)


Along the way I will propose various conclusions, comments and observations; albeit in a tentative, provisional temper. (19)

2.    Problematic Considerations


Under this heading I ask myself a number of important questions that need to be addressed, if not immediately answered, in order to safely proceed with the complexities of this exploration, namely, what is the role or are the roles to be observed by the philosopher; be they as a professional or amateur operating within the distinctive boundaries of this discipline? (20)


As a phenomenologist can the philosopher be correctly regarded as a type of scientist? What does the critical phenomenologist discover if at all? (21)


As a conceptual analyst what does the philosopher discern that is different from that which would be discerned by a meta-linguistic negotiator, and v.v? (22)


In what manner does a linguistic negotiator differ from a constructive social critic or cultural commentator? (23)


On what grounds can we observe a ‘philosophically oriented process of deliberation’ as being fruitfully framed in and through a hypothetical relationship with this imputation of a ‘philosophical economy’, and, what right have we to validly assume a co-relationship between the tri-polar aspects of that relationship as I have discerned both therein and therebetween?? These co-relational aspects being, among others, the following, namely, theoretical/phenomenological/particular levels of analysis versus practical/hermeneutical/general levels of investigation versus critical/existential/specific examinations, etc.
 By ‘etc.’ we could add the tri-polar textual//meta-textual//non-textual aspects of textual experience; disciplinary differences as relative differentiations//non-differences as de-differentiations//meta-differences as hyper-differentiations or super-differentiations, and so on. Such imputed ‘parallels’ or ‘isomorphic transformational co-alignments’ will be discussed in due course.
 (24)


To proffer this level of explanation it would appear that we would need to construct a complex frame of reference with a suitable depth of narration. Indeed, suitably outlining a theory of intentional formation, etc., in conjunction with a theoretical approach to an in-depth appreciation of value formation, i.e., valuational formation (given the tri-polar nature of a valuational economy as that generated between identities, functions and ensuing values, and, the transformational productivity of such apparent tri-polar interactions). (25)


Or, to circumvent such theoretical elaboration we might be able to supply a more practical perspective by outlining the apparent valuational enrichment furnished by such a scheme. In effect, demonstrating the amplification of value, insight and ensuing oversight supplied through the application of such a heuristic device (be that in a simplified form or format; perhaps subjected to either ongoing qualifications and/or retrospective qualifications should that be felt necessary given the effective simplification of that application). (26)


So, in order to give the reader an idea of what this complex heuristic approach involves let me start with such simplifications and later supply what qualifications are necessary on a basis of more ‘a need to know’ and when ‘such a need needs to be present’. (27)


In this type of construction certain philosophical observations will be axiomatically introduced (be that enacted formally and/or informally in the introductory manner of their presentation). Such tenets need to be taken on a basis of trust with provisional degrees of confirmation being established through the use of their application. This process of confirmation being amplified through relative, differentially successful valuational enrichment through an overall enrichment of insight, oversight and (re-sightful) e/valuation. I.e., that in the tri-polar nature of the valuational economy we find a relatively greater enrichment in, first, insightful identifications; second, functions and their relation to more practical forms of oversight, and, third, an evaluation of values presented through such deeper forms of (re-sighted) e/valuation.
 (28)


So, with the above simplifications in mind, let me proceed by arguing, first, for an economic perspective (as defined by myself); second, demonstrating a basic tri-polar appreciation of the same; and, third, that in a philosophically oriented discipline that this would entail a need to recognize the necessity of phenomenologically, hermeneutically and existentially oriented inputs, etc. After establishing this outline, let me then apply the same understandings to the archetypal nature of a discipline and note the implications this has for a deeper appreciation of the philosophical discipline; be that ‘philosophical pursuit’ exercised by either a (self-perceived and/or other-perceived) professional or an amateur. (29)

3.    As a Rule… Investigating the General, Tri-Polar Nature of Economies, etc.

How do I transmit the need and transcendental-like necessity for an economic space in whose circulation the ongoing spontaneity of valuational formation arises? Or, put more simply, that value can only arise, circulate and be appreciated within the apparent confines of an economic space?
 (30)


Through engendering an economy in which such a topic will finds its suitable thematization in a form that is appropriate, proper and apposite…! (31)


In this pursuit, I will construct a number of ‘essays’ that will range from the aphoristic or propositional in style to those essays more expository or commentarial in orientation. (32)







     Noël Tointon, Wentworth Falls, 3.12.18.


The writing of this book naturally fell into two sections. Hence, first, a philosophical grammar, and, second, a contragrammatical philosophy. It was then expanded to include a set of Appendices of which the last was originally envisaged as a small book. (33)


By ‘grammar’ is meant an outline of definitions, philosophical styles of language and a selection of relevant genres in which to critically approach this topic ‘what is philosophy?’ and ‘how do we enact a critical philosophical attitude?’. (34)


By ‘contragram’ is meant a particular type of complex propositional structure centered on “‘X’s treatment of y’, and, ‘Y’s treatment of x’”. I would argue that the psychic intersection of these two (or more) closely related types of topical-possibility should help us to glimpse some sense of reality between their entailed parallel/anti-parallel content-and-parallel/counter-parallel processes. That their ‘psychic intersection’, in effect, is a type of de facto transcendental suspension, and, on its simulated entertainment, should be productive of relevant forms of co-associated insight. ‘Insight’ in this book being centered on the critical exposition and expedition of the philosophical enterprise. (35)


I am hopeful that my readers will find something in this set of essays that illuminates this topic asking ‘what is philosophy?’, ‘what should philosophy be?’, and, how does one become critically philosophical in our phenomenal-phenomenological, hermeneutical and existential explorations?’. (36)

      N.K.T., Wentworth Falls, 4.3.19.
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1. First Essay: The Prosecution of Philosophy as a Discipline:

How Should Philosophy Present its Defense, and, 

How Could Such a Defense Be Presented??

Given the Indiscriminate Dissemination of Philosophical Dissimulation;

I.e., Fake Philosophy, and so on, 

How Can the Critical Delivery of Judgment Be Conducted; 

Be that Critique Philosophical in Orientation or Otherwise…?* 
0. (Outline for an Open Forum) As a Preface to this Topic

In a Sydney Ideas discussion, at the University of Sydney, Tuesday 17 July 2018, Amie Thomasson spoke on the topic “What can philosophy do?” This influential philosopher asked this question and in making her response ruled out the possibilities that philosophy could be either ‘a scientific-like discipline (for making certain kinds of discovery)’ and/or ‘an art-form that merely analyses concepts (in the mere form of a critique or critical review)’. In their place she proposed that ‘the task of philosophy is to assist the meta-linguistic negotiator who refines and redefines old concepts and/or re-defines
 and re-envisions new ones more appropriate to the transformed tenor of these changing times’. (0)

I found this exposition quite fascinating as I am very sympathetic to this concept of meta-linguistic negotiation, but, I also remain sympathetic to both the more traditional pretensions of the philosopher as a type of scientist; with a certain empirical sense of focus, and, as an artist; whose analysis has them act as a certain type of cultural critic. (1)

To argue for this more comprehensive defense of philosophy I am currently writing a book titled: The Prosecution of Philosophy as a Discipline. The word ‘prosecution’ has the double sense of both ‘the focused exercise of philosophy as a discipline’ and ‘the defense of philosophy as a joint practicable and beneficial discipline’. 

       (2)


The germination of these ideas was recently expressed at the end of the last essay in a book titled: Existential Trans-Economic Creation, Circulation and E/Valuation: A Set of Six Appendices as Essays or Outlines on the Nature of Valuational Formation. I am quoting these concluding comments as a short text that can act as the basis for a first discussion (in this open forum) (and as a first, succinct, relatively less complex introduction to this book itself). (3)

* 
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If a philosopher, or some form of a social critic, were neither an economist, in its financial sense, nor a politician or political scientist, and, they were to seriously reflect on the nature of a political-economy through such lenses (be that in either general, particular and/or specific terms of reference), with what respect should we show such a person if they were to enter into a disquisition concerning the course of their careful labours and the results of their critical efforts? In a defense of the philosopher et al, in the form of a quick retort, I would say you do not need to be a goldsmith to recognize a gold bar when you see one although you may need the services of one to confirm that that is the case, or not! Or, you should know the quality of the work of a certain person “by the fruits of their labour”! Or, you do not have to be a parent to rescue a child about to fall into a fast-flowing river or who might be getting too close to the hearth of an open fire! [92]


Or, to turn this rhetorical question around, in the form of a more-lengthy defense, let me ask instead, what is the role of philosophy (in this Contemporary era?)? [93]

What is philosophy? What is the role of the philosopher? For many years I would have merely argued ‘that a philosopher is a person who critically reflects on some topic of concern in the hope of arriving at a better depth of insight into the nature of that topic, and, from such overall insight, find themselves in a better position to practice a greater degree of oversight if there were the need for them to intervene in a certain situation illuminated by this type of topical understanding and critical appreciation’. That, by extension, it was ‘the duty of a philosopher to inform their public about such insights and oversights when and where this was thought to be relevant (and ‘felt’ to be de-ontologically necessary)’. [94]

Recently, I was present when a very notable philosopher was publicly agonizing about this very question.
 Having dismissed the roles of a ‘scientific investigator’ and a ‘conceptual analyst’ she settled on the important role of the philosopher as a ‘meta-linguistic negotiator’.
 A person who questions the ramifications of our language and was prepared to explore and analyze both old and new ways of seeing things… that, in effect, better facilitated our passage through this world of life as we live with-others, before-others. [95]

However, to my mind, this role is too narrow and misses what I see as the primary field in the pursuit of philosophy as a discipline, albeit one among many, namely, one in which the philosopher is to be seen as an explorer, analyst and meta-linguistic negotiator of the existential dimension… that field of valuational formation
 all too often just overlooked (as overtly demonstrated in this instance, but, covertly implied in this focusing on the value to be discerned in and through this clarification of the world to be explored by the so-called ‘meta-linguistic negotiator’). Let me unravel some of the many strands tied up in the complexities of my approach that attempts to definitively answer this very important question. [96]

Philosophers should not be seen as rivals of other disciplinarians like scientists, lawyers, artists, economists, politicians, etc. Their primary preoccupation should be with value, and, how such valuational formation can be enriched. Thence their pro-relational focus on this existential dimension! In this endeavour to discern such existential amplification the philosopher must enter the domain of the ‘critical economy’ in order to put such discerned insight/s into an instantiated practical form of oversight and, therein and thereafter, critically appreciate the potential and actual ramifications of this labour; be it observed in either virtual and/or non-virtual terms of reference. Hence the critical philosopher is also a theoretician, practitioner and critic within this discipline of philosophy. 

           [97]

What is entailed in this concept of the ‘critical economy’? In my original definition of the philosopher, as a person who ‘critically reflected upon the world’ it is obvious that for them to do so that they also need to develop those techniques that would allow them to ‘observe’ this task of critical reflection.
 Hence the implication of a wide range of ancillary topics like logic, grammar, semantics, rhetoric, science, psychology, aesthetics, pragmatics, ontology, epistemology, history, etc. Indeed, the training for a good philosopher would need to be rigorous! Furthermore, given that a ‘critical philosopher is also a theoretician, etc.,’ such ancillary topics would need to be approached through this triple lens of the theoretician, etc. Over the course of time, and in developing my own sets of philosophical tools, I have found that these three topics, or ‘lenses’, fall within the purview, respectively, of the disciplines of hermeneutics, phenomenology and existentialism (albeit as continually re-defined by myself). Hence the equations, as noted previously, of ‘the general investigations of hermeneutics’, and, ‘the particular orientation of phenomenal-phenomenological analyses’, and, the ‘specificity of existential e/valuations’. That, collectively, the appropriateness, propriety and appositeness of these individual explorations realizes the suitability of that critical process of philosophical scrutiny. A process of scrutiny that takes an intentional approach and, separately and in parallel, explores the hermeneutical, phenomenological, and existential ramifications of that carefully executed process of research. That, in essence, philosophical scrutiny is both exploratory, analytical and a fruitful discipline that proffers more than enough material for the beneficial engineering of the meta-linguistic negotiator as they face a traditional and non-traditional landscape of cultural values as found embedded in (a world of) language and in an evolving transformation of that same (linguistic life-world of) language. [98]


The philosopher, like any other disciplinarian, is perfectly entitled, therefore, to critically scrutinize the functioning of the political-economy or, for that matter, any other topic of concern. However, behind such an endeavor is this need to observe the ‘critical economy’ about to be discerned in that made the subject of such serious scrutiny. What is entailed in such critical regard? As I have argued at length, an archetypal economy insightfully-oversees, in and through a tri-modal economic lens, a spontaneity of ‘presentation’, a historical circulation of consequential ‘representation’, and, an ahistorical sense of appreciation through e/valuation of critical ‘re-presentation’ as found already either to be present or thought as needed to be instantiated through some form of beneficial intervention; be that by the philosopher and/or by some other person or persons. However, it would also be true to say that any person who carefully reflects upon the nature of their topic will most likely invoke a broad number of overlapping economies that they find able to enrich their e/valuation of that topic. In this regard, I would suggest a ‘professional philosopher’ could avail themselves of a wide range of philosophical tools already articulated by myself, and others, besides a mere representational economy (useful for understanding the nature of the textual economy
), such as, e.g., economies that grapple with intentionality, consequences, enactions, aspirations, genres, policy formation, transformations, valuational formation, ordered forms of scrutiny, etc., as well as those techniques and approaches recently delineated in the course of my Three Critiques on neo-liberalism and elsewhere, etc. [99]


That, therefore, the philosopher and other disciplinarians can seek a critical form of philosophical overview through various forms of economic approach (as understood in its widest sense). However, such economic appreciation must be trans-economic in orientation given that appreciation per se cannot be economic per se! That, in the course of such critical reflections, insight should be coupled with oversight, and, that processes that lead to better forms of insight should lead to better forms of oversight, and v.v. That the critical economy, like all economies, needs to be subjected to a well-informed, suitably exercised, ongoing, overall transcendental suspension as would be entailed in a critical process of trans-economic appreciation. By such means refining an appreciative form of alignment
 between various overlapping forms of economic appreciation through trans-economic e/valuation. Hence the ensuing exposure of this existential dimension whose observance the critical philosopher ever attempts to exercise both insightfully and through oversight oversee suitable forms of intervention that better foster all forms of suitable existential enrichment in and through both trans-economic evaluation and trans-economic valuation. A critical philosopher, therefore, is more than just a meta-linguistic negotiator, conceptual analyst and/or scientific explorer, etc. In essence being a critical delineator and articulator of trans-economic e/valuational formation. By such means the critical transcendental
 philosopher navigates and negotiates with-others, through-others, a path of pro-relational enrichment that, hopefully, over the fruition of time, reverses all extreme forms of social and individual inequality as well as assisting in the existential re-construction of a more humane, experiential vision of the political-economy. By such means the existential philosopher et al help us to no longer over-look our ‘over-looking’ of this existential dimension… so intimately bound, yet all too often lost sight of, in and through our relations with others..!!
 [100]
          

       


          Noël Tointon, Sydney, 22.7.18. (5)

To reinforce these arguments, I would like to introduce the following comments, observations, strategies, interpretations, etc. (6)


First, all disciplines see the generality of a secular sense of world through a specific lens associated with the nature of their discipline; be that discipline productive in valuational formation or not, and, be such expressions of value relative beneficial or not beneficial, indeed, even antithetical to the pursuit of the so-called ‘good life’ (albeit treated in general terms of reference given that each person will have a different set of preferences and priorities).
 (7)


That, the distinctive lens of the philosopher is primarily ‘critical’, and, that their exercise of a ‘critical economy’, like all economies as defined by myself, is ‘that interactive space carved out between three relevant poles that co-define the nature and extent of that discipline in question’. As intimated, the ‘philosophical economy’, as this ‘critical economy’, is constituted between the theoretical, practical and critical aspects of an interaction between phenomenological, hermeneutical and existential inputs respectively; regardless of whether the philosopher and/or their audiences are aware of this distinctive form of disciplined focus and experiential confinement. (8)


This critical-philosophical economy granted (if only for the sake of outlining the following argument) it would follow that these three poles of the phenomenal-phenomenological, hermeneutical and existential dimensions could well support this contention that the philosopher is also a certain type of scientist, artist/cultural critic and meta-linguistic negotiator respectively; both augmenting and enhancing greater degree of valuational formation (through the exercise, i.e., prosecution, of this philosophical discipline).
 In this regard, that the phenomenologist discerns certain phenomenal insights as if they were a scientist; the hermeneut or hermeneuticist
 discerns relevant conventions and how they could be rendered more practicable, and, while the critical, existentially oriented meta-linguistic negotiator could take all this on board as they critically redefine and re-define suitable concepts for this era undergoing such difficult transitions and transformation within the overall political-economy; as found expressed in this world as lived both within and between a plurality of intersecting and interacting life-worlds. (9)


Of course, whether this set of contentions can be successfully argued either for or against is another matter. But, the overall argument is this, namely, that the philosopher, in the prosecution of their discipline, is and must be a scientist, artist and negotiator in order to prosecute this discipline, and, that the collective inputs of such aspects contribute to both productive and beneficial forms of insight and oversight… and, together, contribute to a considerable enrichment of our personal and inter-personal existences… as we stand both with-others and before-others..! (10)


Thence the prosecution, defense and critique being promoted within this discipline of philosophy and its ensuing enrichment of our individual and collective passages through this World-of-Life… In effect, implying, if not demanding, that philosophy is a profitable discipline to pursue, that its defense rests on its achievement of both insights and co-associated oversights that together contribute to an overall enrichment of our passages through this world as lived, and, that, consequently, that our re-aligned alignment within this world as lived guarantees the existence of an existential world of truth-fulness  that can be progressively engaged even if not able to be absolutely embraced… contrary to the claims of all fake philosophies that either fail to recognize or deny the critical existence of this existential dimension…. (11)


That such ensuing insights and oversights enrich our lives in this world as lived… ensuring and confirming, through such progressive enrichment, both the currency and value of the philosophical discipline to that extent it co-ops, and is co-opted by, the beneficial expedition of this critical economy..!!
 (12)






      Noël Tointon, Wentworth Falls, 3.10.18.
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2. Second Essay: Sailing into a Storm of Controversies:

Should the Roof of the Sydney Opera House be Unfurled for Sale? 

Presentation for the Mini-Conference 2018 at The Continental Philosophy Group
*

0.    Introduction


In this paper I will be further exploring the theme that the serious philosopher is and should be an ‘engaged’ philosopher. (0)


With the recent controversy over the advertising of horse racing, and its promotion of that form of gambling, on the sails of the Sydney Opera House we have to hand a plethora of complex philosophical issues to reflect upon. Indeed, a wonderful case study for the philosopher to explore, be they either an amateur or a professional.
 (1)


Usually, in whatever discipline is being invoked, we represent a certain situation (or set/s and/or series of situations) in a simplified form in order to grapple with the essential features of that situation being viewed through that type of lens being invoked. However, in a philosophical autopsy of the complexities of this situation in question we need to be able to delineate the variety of relevant strands that have rendered it in such a potent, controversial form. Metaphorically, we seem to have a veritable compost within which we have a hidden sea of wriggling worms that, collectively, have fueled this controversy and it would be the task of the philosopher to ask why this controversy was and is so potent, what strands contribute to this potency, and, as an engaged philosopher, how should we both individually and collectively respond to such apparent provocations? (2)


Recently, I have argued that all disciplines have their distinctive ‘economies’, and, that the philosophical discipline utilizes a ‘philosophical economy’ that, basically, is a ‘critical economy’.
 That a critical economy arises from observing the matching or mismatching evident between theoretical and practical elements, and, to what degree the utilization of a critique, itself, is also relatively autonomous within such reflections. That, ultimately, we need to observe an ongoing, dynamic balance between all three of these ‘sub-disciplines’ that need to be exercised within this overall philosophical discipline.
 With this apparent division and integration of labour in mind let me divide this brief paper between these three perspectives of the theoretical, practical and critical. (3)

*    
For latest version of this paper: www.homestead.com/noelshomepage/noelshomepage5.html 

1.    Theory


As already noted, I envisage the philosophical discipline as being centered on the critical economy emerging through the individual and collective interactions arising from and between these theoretical, practical and critical inputs. (4)


The phenomenal presentation of a certain discipline, itself, can also be viewed through a tri-polar lens. We can ask ourselves what is essentially distinctive about that discipline vis-à-vis all other disciplines; what existential value is ostensibly realized through its engagement; and, how, hermeneutically, it performs such work through the adoption and adaptation of the conventions chosen to realize such aspirations??? In effect, detailing its aspirational economy through determining ‘what’ there is, ‘why’ what is desired is to be desired, and, ‘how’ such declared aspirations might be achieved. (5)


In this regard, in treating a specific discipline as a species of discipline, I envisage the focused nature of a certain discipline as emerging from a distinctive sense of difference that this discipline has with all other disciplines. I call this the specific disciplinary difference or differential. In this instance, a philosophical difference or philosophical differential is the distinctive manner that a philosophical discipline goes about this profession and can be seen as that type of contribution a philosophical process of appreciation adds to a more secular, non-disciplined point of view. In other words, a philosophical perspective minus a secular or natural point of view then leaves us with this semblance of a philosophical residue; i.e., this sense of a philosophical difference. The analysis of this philosophically differentiated residue is primarily a phenomenological affair (as enacted in and through its textualized presentation and treatment). (6)


However, in attempting to evaluate the apparent merit or otherwise of that process of philosophical textualization we must then ask the question “just what difference does such a philosophical difference make, indeed, what is the point of such an exercise?!” Or, why should we be philosophical? This type of questioning seeks to appreciate the existential merit of that enquiry and, therefore, is primarily existential (and pro-relational) in orientation (and as such concerns itself with that aspect of lived textual experience that I have classified as relatively non-textual in orientation
). (7)


But, this contrast between a textual difference and the super-textual
 is mediated by the non-differential or de-differential nature of conventional appreciation.
 Any problematic features to be discerned in our reading are both defined through conventions already found to hand… or, to put it another way… existential aspirations are mediated through the adoption and adaptation of conventional patterns of treatment (and whose parameters automatically define the limits of that discipline in question through noting the extent or range such conventions are able to operate and be applied). (8)


Translated, this tri-polar appreciation of a discipline notes the distinctive nature of that discipline in question, the point of pursuing that type of disciplinary approach, and, how we realize that overall type of aspirational objective. Focusing on a philosophical perspective we must ask what are the apparent aspirations implied in the exercise of a philosophical economy (be such explorations ascertained, individually or collectively, in an investigation of general hermeneutical concerns, in an analysis of particular phenomenological concerns and/or in a specific examination of existential concerns). (9)


Let me tentatively answer such three-fold questions by proposing the following provisional reply: a philosophical perspective distinctively addresses questions of valuational formation; i.e., considerations of identity, functionality and value formation…. because a philosophical critique should address an enquiry into how the lives of individuals and communities can be progressively enriched… and, such aspirations should be focused upon through a critical appreciation of our alignments in this world with respect to ourselves, others and our very understanding of the world itself… and, we adopt and adapt those techniques that help us to continually realize this ambition of a progressively re-enriched process of positively productive re-alignment!!! (10)


So, in the light of this overall appreciation of the nature of a discipline, how should we envisage the distinctive ‘work’ of a philosophical practitioner; be such ‘work’ engaged by either an amateur or a professional? (11)


Through the critical appreciation of the treatment of a discipline qua discipline (i.e., as a distinctive phenomenon with existential aspirations to be achieved through conventional, hermeneutic means) we are now in a position to address these three questions entailed in the critical aspirations of a philosophical economy. The implication being that an existentially engaged philosopher needs to suitably address all relevant theoretical, practical and critical considerations that need to be discerned in the focus of their current enquiry. With this implicit ‘manifesto’ in mind let me now outline the controversial nature of this Sydney Opera House imbroglio in order to philosophically dissect the complex nature of this specific controversy… that we might then enter a critical phase in delineating a responsive and responsible course of action that progressively enriches the valuational formation of the lives of those impacted by such controversial changes in policy direction (be such changes viewed individually or as symptomatic of unenlightened problematic policy directions being exercised in general). (12)

2.    Practice


In engaged philosophical practice, the philosopher hopes to positively enrich the lives of others by noting that certain patterns of enacted intervention are envisaged as amplifying the positive value already to hand in that type of situation. (13)

In philosophically dealing with this recent controversy of ‘the Sydney Opera House renting out it sails to a commercial world’ we need to chronologically recount the implicitly controversial, complex philosophical contours of this dispute. (14)


The Opera House ‘Sails’ have already been illuminated in the annual Vivid light festival and on other occasions… In this specific situation it was agreed that the promotion of this horse racing event would be carefully circumscribed in accordance with policies formulated for the administration of this Sydney Opera House:

The chief executive of the Sydney Opera House, Louise Herron, says she has agreed to light up the sails of the structure with jockeys' colours to promote the Everest horse race, but is resisting projecting words or branding onto the sails.

An architect who helped build the Opera House has now defended Ms Herron, saying her offer to project the jockeys' colours was "very generous".
Racing NSW is pushing to hold the barrier draw for the $13 million horse race at the Opera House. This would involve projecting horses' names, jockeys' colours and the numbers of the barriers onto the Opera House sails.

But Ms Herron said she would not agree to projecting text onto the sails.
 (15)

Anticipating the occurrence of this advertising event:

Sydney Opera House racing ad protesters shine torches on sails…

Controversial projection of Everest race barrier draw booed… as demonstrators chant ‘not for sale’…

Hundreds of demonstrators gathered at the Sydney Opera House with torches in hand to disrupt and protest the controversial projection of the barrier draw for the Everest horse race on the sails of the country’s most recognisable building.

The protesters shone torches onto the world heritage-listed structure, seeking to interfere with the display, and chanted “not for sale” and “whose house? Our house”. 

The protest came after almost a week of heated debate about Racing New South Wales’ planned projections, which were backed by the NSW government last Friday after concerted pressure from the Daily Telegraph and 2GB broadcaster Alan Jones. 

More than a quarter of a million people signed a petition calling on the state government to reverse its decision.

A sizeable police presence patrolled on land and water, while riot officers cordoned off some areas closer to the water.

The protest was mostly good-spirited, though. When the sails finally lit up at about 7.40pm the crowd erupted in a chorus of boos, chanting “not a fucking billboard”, “boring” and “the graphics are shit”.

The torches – and what appeared to be floodlights coming from behind the Harbour Bridge – were no match though for the projections coming from the passenger terminal on the opposite side of Circular Quay.

The projection lasted about half-an-hour an(d) ended to a raucous round of cheers and more chants of “we love you Louise” – a reference to Opera House chief Louise Herron, who oppose(d) the display. 

Before the display, Newtown Greens MP Jenny Leong spoke at a brief media conference, saying the protestors had “drawn a line in the sand” and were standing up to “a shock jock who runs this city”.

“People have said enough to bullies, enough to the idea that people with power can buy this city,” she said.


This references to ‘bullies’ could also be equally applied to misogynists… (16)


In a now infamously arrogant and self-entitled radio interview with Ms Herron we have some of the following commentary by the so-called ‘shock jock’ Alan Jones:

"We have a policy that protects our world heritage status," she told Jones.

"So they're going to damage it are they?" Jones said. "We own the Opera House. Do you get that message? You don't. You manage it."

Jones said that, if she did not change her position, "if I were Gladys Berejiklian, I would pick up the phone and sack you today".

Ms Herron replied: "We have said yes to the Peter V'landys request to put the jockeys' colours on the sails. We have no problem with that.

"What we won't do is put text or videos of horse running or horses' numbers or names or the Everest logo on the Opera House," she said.

Video obtained by Fairfax Media of the official Racing NSW submission to the Opera House shows it wants large lists of horse names projected on the sails along with The Everest logo, video footage of horse racing and jockeys' colours.

In some shots in the 50-second concept video, the giant Everest logo does not fit on the sails properly, and it ends with a poorly etched horse and jockey racing across the sails

When Jones asked why Ms Herron would not project the text and logo on the Opera House, she replied: "It's not a billboard."
 (17)

Soon after this pronouncement the Liberal Government in NSW caved into this demand… and ran as a cover this implicit neo-liberally oriented argument that institutions, etc., should be able to pay for themselves to the maximum extent possible, etc. A point of view reinforced by our newly minted, and accidental, Prime Minister who opined that the Opera House could serve as a billboard:

Over the weekend the prime minister, Scott Morrison, backed the decision to allow advertising for the race, calling it “commonsense” and said he did not understand “why people are getting so precious about it”.

“This is one of the biggest events of the year,” he said. “Why not put it on the biggest billboard Sydney has?”
 (18)

A spokesperson for the racing industry, Mr V’landys, later interviewed soon after by Alan Jones observed that:

"So why is racing being discriminated against?"
 (19)

…as if an institution can be discriminated against in the same manner as discrimination can be enacted between different sets of people? (20)

Alan Jones should also have declared that he has a considerable stake in the racing industry overall through companies and horses in which he has a wide financial portfolio.
 (21)

The Opera House has, however, been used for commercial and sporting purposes. For instance, in 2013, photographs from the public were projected onto the sails as part of a deal with Samsung, while the sails were also lit up for a victory in the ashes cricket series.

Jones, meanwhile, said Ms Herron should "put her resignation on the table today".

"You are completely out of your depth," he said to Ms Herron.

"I'm telling you that I will be speaking to Gladys Berejiklian in about five, three minutes and if you can't come to the party, Louise, you should lose your job."
 


A set of belligerent remarks that Jones only belatedly apologized for a few day later… (22)

It was also comically noted in another opinion piece:

In defiance of the Sydney Opera House Charter, Section 4.14 which states that “the Sydney Opera House exterior… should not be regarded as a giant billboard”, Morrison blithely declared it a “no-brainer” that the state’s “biggest billboard” should be used to promote a $13 million horse race in the middle of New South Wale’s Responsible Gambling Awareness Week.

Whoever said irony was dead never lived in Sydney.
 (23)

As remarked earlier by myself… we have here a veritable compost of wriggling issues, issues that are very alive and whose consideration has provoked many people to sign a number of petitions, inspired a large protest, elicited comments from a wide range of professionals and the public alike, etc. Let us now move onto this next section of this essay centered on conducting a philosophical critique by delineating and, therein, as a first step, possibly defusing those controversial facets thought to be present in this case study for philosophically oriented reflection. Just what was and is motivating the continuance of this still current political meme? Would politicians be as keen to repeat a similar pattern of intervention in the future? (24)

3.    Critique


In a close reading of this complex situation we will find a veritable smorgasbord, an absolute feast of philosophical provocations, conundrums, conflicts and the like. In my series of quotations some of these fascinating facets are overtly demonstrating themselves, but, equally, in the background, we have a wide variety of other themes that are perennially controversial. Collectively, the public was riled by this further example of ‘crass commercialism’ and public anger was only sharpened by belligerent and misogynistic comments pronounced by a self-interested and self-entitled Alan Jones… to be further fueled by local government abdication… and then through their neo-liberally oriented pronouncements in a defense of such demanded intervention… along with the unwise comments of a Prime Minister, in this instance, seemingly out of touch with a public he claims to have already understood… through his interminable pronouncements as to what is ‘fair dinkum’. (25)


What are some of these philosophical themes that can be found inhabiting this controversial situation and that need to be both delineated and explored… need to be worked through in order to possibly validate an already arrived at, working form of self-evident consensus; albeit one that becomes more controversially prominent when certain boundaries are overstepped? How else are we to explain the large number of people who were motivated to sign a petition, turn out to protest, were prepared to enter the fray through a publishing of their comments and commentary? (26)


Let me list such themes that I have found and to which, I am sure, others would like to add. Crass commercialism (where a contractual world is ever attempting to incrementally colonize a compactual realm of public space); neo-liberally oriented over-dictation of political policy formation; a belligerent media (whether that be initiated from either the Right or Left); misogyny; a seemingly self-entitled patriarchy; the unhealthy over-promotion of gambling through advertising; misuse of public space through a misunderstanding of its public role/s; aesthetic pollution of the public sphere through an excessive proliferation of advertising; a commercial distortion of good democratic governance; an ethical confusion of de-ontological and pragmatic forms of e/valuation and an inability to understand in what manner they can and must also interact;  and so on… (27)


It is not my intent, here, to philosophically work through these issues, but, merely to point out that the overall complexity of this controversy is an interesting place to philosophical reflect upon critically. (28)


However, in the light of my explorations of this apparent phenomenon of philosophical scrutiny, as a discipline, enacted either formally and/or informally, we should observe, in both senses of that expression, how we might realize a closer alignment, through re-alignment, with the apparent nature of ourselves, others and the world at large… that, therein and thereby, we may progressively realize an enrichment of own lives, the lives of others and leave this world a better place given that this world should be treated as ‘our’ home… as we must inescapably live with-others, before-others..! (29)

4.    Concluding Comments


A sailing ship before a storm would not unfurl its sails, rather, it would limit the extent of their exposure to the wind in order to ride out that storm. To do otherwise would be a recipe for disaster… In a similar manner, metaphorically, in confronting a situation that is controversial it should either be avoided by being appropriately forestalled or circumvented, or, seriously confronted and engaged with at least of modicum of moral integrity..!! (30)







      Noël Tointon, Wentworth Falls, 9.11.18.

A Final Comment


Intentionality is ‘economic’ which implies we should look for three senses of the intentional (rather than the two senses discussed by myself on numerous occasions elsewhere). A first delineated sense is objective, i.e., directedness towards an objective; be that an intentional object, intentional object-state or an intentional objective that cannot be classified as either an intentional object, such as, e.g., a chair or a person, or, and object-state such as, e.g., listening to an orchestra play in a concert hall. An intentional objective includes such things as the concept of love, names, sets, etc., i.e., things that cannot be pointed out or point to in a literal sense. A second intentional sense was seen as why such directedness is being directed and equates, more or less, with desire, seeking a sense of purpose, motivation, etc. To this I would like to add a third sense, namely, the intended value, either recognized or to be later imputed, of such motivated directedness; be that overtly apparent or covertly to be discerned through some form of a logical inference or the like. Now, in paralleling an intentional economy with a disciplinary economy we could align ‘objective’ with ‘differential’, ‘motivation’ with ‘non-differential’ through a seeking to determine an appropriate a choice of genre/s (within the types of co-associated con-texts in question), and, ‘e/valuation’ with ‘super-differential’. In effect, in a determination of the specificity of a discipline under scrutiny we attempt to discern the reality of what there is; the point or purpose of such motivation; and, the value of such directed behaviour. Hence these three senses of the intentional. (31)          Noël, 12.11.18. 
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3. Third Essay:

The Philosophy of Intentionality and the Intentionality of Philosophy

At the center of a contragram we find a glimpse of reality…

My intuition tells me that the contragrammatical
 space carved out within this contragram should enfold the relative entirety of this topic… and thence its scope. (0)

Now, the breakup of a relationship sees a set of relatively unipolar ‘emissions’; to use a metaphor borrowed from physics. That, in bipolar terms, a potential difference between any two points, moments, poles, aspects or polarities, etc., potentially oversees a set of ‘currents’. However only a system read as between three or more points, etc., can be read in the apparent currency of an economic
 ‘system’... along with its co-option of valuational formation (read as a set of value transforms
). (1) 

So it is necessary to apply this insight to an intentional economy in order to understand it economically, i.e., as a system of circulation. (2)

To date I have often stressed the need to see intentionality through a twofold lens, namely, in an objective sense of directedness and in a sense of purpose or motivation. However, the necessity of a threefold lens would lead one to suspect a third prominent strand residing in language dealing with intent. What might this third sense be? (3)

Applying my understanding of an aspirational economy to an exploration of an intentional economy would lead me to conclude this third strand is hermeneutically oriented. I.e., that pragmatically dealing with genre (in a context of con-text
), or, in effect, that which deals with 'how'; in what manner is one to proceed in engineering that type of intent, and, more importantly, set about putting it onto effect if that transformed state of affairs were to be both desired and desired as realized in non-intentional terms of reference. (4) 

That in this light the intentional can find its informative contrast with the non-intentional (as well as with the pre-intentional gestation of intent and it trans-intentional appreciation through judgment and its co-associated valuational formation (in terms of identity formation, pragmatic functionality and/or value formation). (5)

Thence this revised approach to this topic of the intentional economy... looked at from both intentional and philosophical perspectives. (6)
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These three economic aspects of intentional appreciation, whether in terms of philosophically oriented form or non-philosophically oriented content, being respectively phenomenal-phenomenological, existential (in its non-systematic sense) and hermeneutical. 

(7)

The import of these reflections being that in exploring intentionality these three inter-dependent aspects should be both critically distinguished and/or accommodated over the course of our critical philosophical scrutiny. (8)   


 

        Noël Tointon, Penrith, 22.11.18.
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4. Fourth Essay: How Insightful is Insightfulness? 

Exploring the Phenomenological Nature and Limits of Judgments Whose Determinations are Treated as ‘Valid-Insights’*
0.    The Outline of the Argument that Insight Must Be Treated as Provisional

In this paper I will be exploring the nature and limits of judgmental acts treated as valid, if not indubitable, truth-determinations that are arrived at through either relatively radical re-definition or re-confirmation, i.e., truth determinations treated as ‘insights’. (0)


The form of this ‘essay’, like the previous ‘essay’, will be conducted as a series of propositions that essentially outline the individual arguments being invoked, and, collectively, the overall argument, namely, ‘that the apparent phenomenon of insightful appreciation needs to be carefully considered given that what may appear to be insightful under present conditions may later evolve into a position that reveals a considerable degree of relative non-alignment with the way ‘apparent reality’, as represented, can find itself radically re-constituted, in varying degrees, in and through more insightful processes of phenomenal-phenomenological representation’. (1)


That, in essence, insight should not be treated as indubitable even if it finds itself presented/represented/re-presented as if indubitable. (2)


Apparent insightfulness, as a phenomenon, is presented when the re-presentation of a representation now appears to be more aligned with our current understanding of our overall comprehension and apprehension of that lived-reality in question. (3)


Through the inter-subjective nature of lived-reality insightfulness is assumed to be equally inter-subjective. (4)

Insight is experienced through the apparent re-alignment realized between our ‘apparent understanding of reality’ and ‘the apparent reality of that understanding’. (5)


The expression ‘apparent’ means merely our phenomenal-phenomenological observance of that lived-reality in question in general, particular and/or specific levels of judgmental focus and appreciation. (6)


Now, insight can never be absolutely absent because our appreciation of the topic in question will bear some resemblance to our world as lived. (7)

Just as in communication some form and degree of mutual understanding will be observed even if only in a residual form; like e.g., between two people who don’t speak the same language; given the existential fact that there was still the recognition that an act of communication was being attempted by one or both parties regardless of the relative success or failure of that ‘communicative’ interaction. (8)
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But, equally, neither the process of insight nor the process of communication could be treated as absolutely indubitable, be that either through insightful apprehension or through communicative comprehension. (9)


Given that apparent apprehension of truth determinations and/or the apparent comprehension of facts through communication, hypothetically, could be subject to more insightful forms of revision, and, that absolute truth determinations, experientially, cannot be either encountered, recognized and/or engaged. (10) 


Thence, through such inescapable scoping, our inhabiting this experiential range between absolute indubitability and absolute dubitability and our non-coincidence with absolute indubitability and absolute dubitability (outside an analytical or an a priori form of propositional treatment where representative reality is treated as either tautological or as a strict equation of identity). (11)


However, let us ask the reasonable question to what extent can an apparent insight be relied upon to be truly insightfully aligned with this world as lived? (12)


All facts bear a direct or indirect relationship to each other given that alignment is a representation between sets of facts in terms of their coincidence or non-coincidence, and, their continuing coincidence or their eventually discerned disrupted non-coincidence to that extent re-determined through an exploration of such evident anomalies. (13)


For historians that ‘Julius Caesar crossed the Rubicon (and its signaling of a civil war)’ is a relatively uncontested fact, whereas, in contrast, ‘what he had for breakfast that day?’ is and remains more a matter of speculation (although some culturally aware, non-anachronistic guesses are likely to be more probable than other non-anachronistic suggestions). (14)


We could argue that a fact, as a fact, that is better connected, more richly interconnected, in this world of lived experience is more likely to possess a stronger, positive truth determination. (15)


Anomalies (between facts) are a relatively peripheral phenomenon. (16)


However, any phenomenal presentation or feature can be rendered anomalous through faulty logic, imperfect representation, incongruent frames of reference, etc. (17)


As outlined and argued by myself elsewhere, as in the critical thematization of historical research apparent insight formation can be either obstructed and/or misconfigured on levels of either factual depiction, narration and/or critical/self-critical appreciation. (18)


E.g., mistakenly thinking there were four apples in the fruit bowl in the kitchen and then, later, seeing only three wondering as to who might have taken that ‘non-existent’ fourth apple. (19)


E.g., telling a story about someone stealing that same non-existent apple. (20)


E.g., not remembering that although you bought four apples yesterday you actually eat one before you returned home and where you then placed the remaining three in that fruit bowl in the kitchen. (21)


Like all processes of critically enacted judgment, insights are temporally dependent upon relevant inputs, processes of appreciation centered in overall transcendental suspensions, and, the ongoing suspension of the same in the light of an existential appreciation of valuational formation as differentiated and integrated within such insight formation. (22)


Treated as a matrix of four tiers, namely, depiction, etc., in three temporal modalities, namely, past etc., we have twelve variables that need to be correctly supervised to varying degrees; i.e., through the critical exercise of the ongoing, overall transcendental suspension and its focus on more productive forms of insight formation. (23)


I.e., past factual depictions, present factual depictions, etc., usually, all intuitively marshalled to produce/reproduce/re-produce a more productive insight economy. (24)


Relative success being demonstrated through the iterable demonstration of positive valuational formation and/or the confirmation of negative valuational formation. (25)


Like, e.g., correctly perceiving someone to be thirsty and offering them water versus the recognition, in another instance, that that other person was not thirsty when questioned, etc. (26)


Therefore, those measures that promote the performance of critical judgment can also promote the radical re-perceptions of insight; be they received in either a positive orientation and/or a negative orientation (through the insight forming disproof of a tentative candidate that was provisionally treated as potentially insightful). (27)


But, all apparent insights, in a philosophical sense, should be treated skeptically – before, during and after such reflections. (28)


However, some intentional situations are more conducive to suitable insight formation. (29)


Given that some facts are more basic and interconnected; some narratives are more aligned with insight formation, and, all forms of critical appreciation are conducted through the auspices of a set of ongoing, overall transcendental suspensions…. (30)

    Noël Tointon, Wentworth Falls, 12.11.18. 
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5. Fifth Essay: Can We Invoke a Philosophical Turn?*

0.    Pre-Introduction


Argument: That, in good faith, being critical and being philosophical can be treated as equivalent, and, that being philosophical, etc., involves an integrated emergent synthesis of inputs from collectively invoking, wittingly and/or unwittingly, a phenomenological turn, a hermeneutical turn, and, an existential turn… (0)

1.    Introduction: The Invocation of a Philosophical Turn


Is it possible to be philosophical? By that is meant, in my understanding, our ability to be creatively critical in our appreciation of a text or a series and/or set/s of texts? I.e., on the assumption that we possess the ability to stand back and appreciate the textual per se. That in this appreciation we creatively position ourselves to either find ourselves in a position to see more than that which has been understood as having been seen before in a critical manner and/or creatively find ourselves confirming what has been understood as having been seen before equally in a critical manner. (1)


By ‘critical (manner)’ is provisionally meant ‘becoming more aligned in our representative understanding with the apparent reality of that being placed under such scrutiny’.
 Assuming of course that we never claim to be either absolutely mistaken in what we reflect upon; even if it should prove to be the case that we are quite radically wrong, in effective terms of reference, or that we never claim to be absolutely non-mistaken in our reflections; given that indubitable knowledge can only be an apparent aspirational goal and not a place through whose portals we should ever feel the need to pass.
 (2)

Being critical is enacted in a critical economy. Being philosophical is enacted in a philosophical economy. I would like to argue that, suitably enacted, these two economies coincide and become equivalent; albeit when conducted through a philosophical-like lens. Now, we could invoke the work of a certain philosopher, preferably a dead one who would not critique our assessment of them, and play with various propositions proposed by the same. Or, we could conduct a mathematical examination and determine which answers are correct or incorrect. In either case we are not be being truly philosophical (in accordance with any reasonable definition of that expression}. In other words, neither the mere articulation of philosophical propositions, etc., nor carefully following certain equations, etc., will ever make us ‘philosophical’. However, I would argue that these two disciplines coincide when we ‘both creatively and critically appreciate’ that textual presentation under such review; in whatever form that presentation should take. (3)
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I.e., it is neither the mere content of our scrutiny nor the mere process of such scrutinizing that established this critical sense of the philosophical but our ability to creatively appreciate the apparent reality of that to hand [be that through confirmational discovery and/or conformational rediscovery and/or through projective re-discovery]. (4)


Now, as I have argued, all economies are tri-polar in an appreciation of their represented configuration. By claiming an equivalence between the critical and philosophical economies just what configuration might be implied (accepting that differences in emphasis or perspective could alter how that heuristic device is constructed)? (5)

That qualification granted, let us just assume that any constructed configuration is better than none since without such configuration it could not function, and, constructions can be progressive re-configured in order to promote a greater critical emergence of this sense of a co-associated e/valuational formation... in and through an ongoing refinement of our critical appreciation. (6)

To appreciate a textual presentation, we need to both appreciate its textual content and form. The distinctive nature of its content is appreciated, overtly and/or covertly, non-virtually and/or virtually,
 through some type of phenomenal-phenomenological lens. Form is primarily appreciated in hermeneutical terms of reference, i.e., in meta-textual terms of reference; i.e., in terms of the apparent genre/s of application being invoked, as found adopted and adapted, and, the apparent con-text/s of its presentation as exhibited in and through its use of the apparent situatedness of those co-associated genres being invoked.
 E.g., this text is describing a tree; in the genre of a book of horticulture; in the situatedness entailed in the intended use of that textbook. Or, another text might be describing a tree in poetical terms of reference; on a handwritten sheet of paper; intended as a love poem and now given to the beloved to read, etc. In both instances we are phenomenal-phenomenologically dealing with the textual representation of tree phenomena, but, in quite different hermeneutical directions given the apparent invocation of quite different meta-textual genres/con-texts, etc. By ‘etc.’ we can invoke the existential dimension as to the types of valuational formation apparently intended. In the first text we have a scientific-like text, and, in the latter, we have a token of love given to the beloved, perhaps, by either the hopeful lover or the happy lover. In either textual situation, through their written performance and/or read performance, we find the emergence of a different type of existential impact, the first text being experienced as a textbook and the second text being read as a love poem.
 (7)


In the fashioning of our understanding, we might be better able to connect these two economies of the critical and philosophical through the auspices of the aspirational economy (as introduced elsewhere on numerous occasions). In aspiring to be philosophical I must invoke a critical perspective… thence the need to invoke an aspirational economy in order to achieve this aspiration of being critically-philosophical /philosophically-critical. (8)


In an aspirational frame of reference, I have already noted the tri-polar aspects under the formulaic rubric of ‘what, why and how’. In fashioning an aspiration or a series and/or set/s of aspirations we need to know in what position we are already placed to aspire; the reason or motivation that propels our aspiration; and, the pragmatics of what is involved in order to go from the what we have to where we wish to arrive aspiration-wise. Similarly, in being philosophical in both a critical and creative sense, we need to conduct a thorough phenomenological assessment of ‘what’ is to hand in regard to our chosen topic/s of philosophical investigation. Then, we need to know the ‘why’ that is motivating this process of research… along with the ‘how’ it is going to be best expedited. Hence this invocation of the aspirational economy in order to better promote a critical-philosophical economy. (9)


Now, it would stand to reason, that a philosophical turn is realized when all three dialectical aspects of that economy themselves contribute to such a ‘turning’. I.e., on the basic of an aspirational economy, that would involve a collective phenomenal-phenomenological, hermeneutical and existential set of turnings that better articulate these three contributions of ‘what, why and how’. With this cooperation in mind, let me now examine how, collectively, a phenomenological turning, a hermeneutical turning and an existential turning could contribute to an overall critically creative philosophical turning. (10)


That, in essence, the collectively import of these three turning is critical, philosophical and, furthermore, invokes the productive exercise of an ongoing, overall transcendental suspension. (11)

2.    The Phenomenological Turn



What does it mean to be both ‘philosophical’ and ‘critical’ in the light of this formula that provisionally suggests that ‘we need to observe a creative appreciation of a certain textual presentation as the apparent representation of that to hand in that same regard’. E.g., I look across a large room and see someone who looks like ‘John’. I put my glasses on and find I am right. I move across this room and say hello to my friend neither seen nor spoken to for about a year. Over a coffee we chat for some time. Is my confirmed recognition of this person an example of my being both critical and philosophical? By ‘putting my glasses on’ I then put myself in a position to creatively amplify the degree of detail to be ascertained in revisiting my initial reading, and, therein and thereafter, positively confirm the veracity of that initial reading through its affirmed conformity with my later reading. This tentative representation of that person as ‘John’, as a person with whom I last engaged over a year ago, is discerned through this confirmation of an alignment between these two textual presentations, but, then, neither John nor myself can be reduced to mere texts, so, we must further inquire as to what this idea of alignment more fully entails? Furthermore, the mere recognition of another person may well be arrived at though some form of ‘creative amplification’, obviously, however, not all forms of creative amplification are going to be treated as ‘philosophical’ in orientation. (12)


The deposition of a text is indicative of intentional behaviour. The textual experience is engaged through either a writing and/or reading of that text presentation in question. More correctly, we should argue that the ongoing nature of textual interaction is the product of a joint process of rereading-rewriting/re-writing-rereading. In either act of reading or writing we are effectively both rereading-and-rewriting a rerepresentation of that textual experience. The text is both presented and represented, indeed, the presentation of that text is represented as a ‘text’ and what that text may also represent may itself be also rerepresented through some form of ‘textual simulation’ (realized through a process of ongoing resimulation). E.g., I see a ‘piece of paper’ and see it as a ‘page of handwriting’ in the form of a ‘letter’. I don’t have to read the letter closely to realize it is in the form of a letter. In a phenomenological approach, I could say that through retention, a reiteration of this image, in my intentional interaction with this sheet of paper, I have a text that persists before my scrutiny and that through such scrutiny I am able to appreciate the textual form of that text as a letter. I am able to appreciate the nature of this text as a letter through observing that it looks like a letter. This guess that this text is a letter, through an act of intentional protension, finds my expectations of what a letter entails to be met. I look more closely and find it is addressed to a certain person. But, if I am also to read that letter, as a letter qua letter, I need to be able to read the language that that letter uses in its dissemination as that letter I am about to read. Or, as I see that that letter is not addressed to myself, I might also consider it wrong to read given that that letter does not appear to address me as its intended recipient. But, being somewhat curious, I look more closely just to only discern, if able, for whom this letter is written and by whom this letter was apparently written. Fortunately, I am to discern that this letter was written by a certain mother to her son, but unfortunately, not knowing which mother or which son was intended then find this line of inquiry to end without these agents being specifically nominated. (13)


Now, no text is ever experienced as a mere ‘text’. A piece of paper is seen as something that has been intentionally made, and, a handwritten letter as having been handwritten by someone. In this instance, we could assume that this ‘mother’ is the person who wrote that letter. The recipient of this letter is being represented in that letter through her address to her ‘son’. Our intentional alignment with this intentional artifact, enacted in a process of intentional appreciation, already implies our representation of an author of that letter and a recipient of that same letter besides the mere representation of that letter as a ‘letter’. Furthermore, our ability to textually appropriate that text as a letter qua letter implies our ability to exercise a certain collection of genres of textual appropriation that allow us to either read and/or write a letter. That, in effect, our appreciation of a textual economy, in this instance of being able to either read and/or write a letter, implies the co-option and co-operation of both that representative economies and intentional economies. In this regard we could infer that a textual economy is dependent upon the more basic mode of a representative economy, and, that the representative economy is realized through that form of modal specialization whose centrality is intentional. Thence this hierarchical complexity in epistemological organization. (14)


However, despite such epistemological complexity, surely alignment, for-us, at the end of the day, is with the imputed subjects or objects in question? (15)


Such an idea is an attractive one, but, we cannot interact with such imputed subject and objects beyond the economic terms of their interaction. Textual interaction, e.g., is not just textual, still, equally, it is most certainly not ‘pre-textual’ or some other sleight of hand that has us believing we can directly engage both subjects and objects in the world without recourse to this economic dimension of textual simulation. The experiential impossibility of direct philosophical correspondence granted, how then is alignment to be progressively ascertained? If alignment is not with such imputed subject and objects per se how is alignment to be experienced, and, therein and thereafter, measured? Although it is true we cannot directly experience subjects and objects without the utilization of this economic dimension, still, it remains true that all forms of relationship must be direct in order for the same to be experienced through some form of an experiential relationship. ‘Indirect’ relations. Therefore, being entertained only through our relating such simulated relationships with each other. So, e.g., I know person A who knows B, but, I only know of B through what A has told me. Now, these qualifications granted, how can I claim, in my current understanding, to be in some form of an alignment with a certain set of subject/s and/or object/s… and in a form or format, that can be refined through some form of progressively appreciation? By realizing that we can be in some form of direct experiential engagement, to some extent or other, and, the fruitfulness of such simulated interaction gives us the comparative measure of such imputed alignments. (16)


Now, I can interact with a certain person, say, a specific Charles, by being either directly, at a certain time in some economic form of a close spatio-temporal alignment with them, and/or, I can be given some indirect economic form of testimonial evidence, and/or, I could possibly arrive at a similar economic understanding of the former through some form of carefully conducted inferential speculation that lets me to correctly piece together such a valid imputation. Say, for the sake of argument, that that “Charles’ is ‘Prince Charles’, the current and immediate heir to the British throne. Now, I could have met this person, and/or, read about them in a book or newspaper or seen them on the television, and/or, acquired a consequential appreciation of them as a person through an evaluation of their behaviour; be that in specific, particular and/or general terms of reference. Despite many non-positive assessments of this royal person as the person who personally instigated both the preservation and renovation of Dumfries House in Scotland; along with its near unique collection of well-documented Chippendale furniture, I am well-disposed to give this person a very positive assessment despite my never having met them. I rightly assume that my understanding of this person has a strong degree of an alignment with the factual being of this ‘person’ given my being privy to such information and my ability to verify the apparent veracity of such information. (17)


In the light of my arguments as just presented we could argue alignment is arrived at through direct evidential confirmation, indirect conformation with facts already ascertained indirectly, and/or, speculative projection enacted on well-conducted inferential grounds. That, given such alignment can never be completely arrived at nor completely non-arrived at, then it would follow that alignment could be progressively refined, when and where possible, through a critically conducted revisiting of these types of modal interaction. I.e., reconfirmation through well-conducted evidential re-confirmation; reconformation through well-conducted re-conformation; and/or, speculative ascertainment through well-conducted inferential re-ascertainment. I would further like to argue that these three basic modal perspectives, primarily, are phenomenal-phenomenological in orientation, hermeneutical in orientation and existential in orientation respectively. Let me explain what is both meant and implied in this (philosophical) approach. (18)


The critical (transcendental-)phenomenologist needs no magical access to things-in-themselves; be that through some impossible form of ‘accessible’ correspondence theory or mystical direct intuition, etc! From an experiential point of view, our intentional interactions with ‘dream apples’ are just as ‘real’ as non-virtual ‘apples’. E.g., whilst hungry, when reviewing a glossy magazine with pictures of delicious looking Pink Lady apples we might well find ourselves starting to salivate and licking our lips… as if they were three dimensional and non-virtual. But with no immediate, direct access to imputed things-themselves how could we determine to what extent we are aligned or not aligned with the nature of their imputed reality or unreality. Glossy pictures of apples may make us salivate when hungry, however, they will not appease that hunger in any true physiological sense. We could fool ourselves or be fooled by others through hypnotism, perhaps, over the short term, that we had just eaten, and were now feeling satiated, but, without non-virtual food we will get weak, sick and, eventually, die. Non-virtual apples, say in a dream, might seem delicious to the taste in a dream, still, they are quite deficient in presenting a full spectrum of modalities we would normally expect to experience in a comparison with the ingestion of non-virtual apples, be they found to be delicious or not. Our experience of reality, itself, at the end of the day, is much richer than any remember and/or contrived reconstruction of a similar type of experience. Would you rather be eating a perfectly formed, freshly made chocolate éclair or re-imagine the last one you eat that came close to your high culinary standards? Or, would you prefer to savour a perfectly crumbed and fried oyster with a dash of balsamic vinegar or tabasco sauce or merely imagined the same like that wonderful meal you remember from over thirty years ago? Most people, I am sure would prefer to try the so-called real thing if given that kind of choice… even if not quite up to our expectations. So, what is different? Whether we are savoring the virtual or the non-virtual, in that phenomenological kind of experience we either meet a relatively full complement of modal expectations or we find we do not. In an apple-like experience we must be entertaining some features of an apple-like experience otherwise we could not refer to it as an apple-like experience. On the other hand, in our intentional lives, we can normally differentiate between a virtual experience of a certain type and non-virtual representations of that same type of phenomenological experience through experiencing a modal difference as a relative modal deficit in that same regard. Or, if our gestalt integration of our psyche is not as integrated as one would expect to be in place, perhaps through a combination of tiredness, illness, drugs and/or sleepiness, then the loss of such integrity would manifest itself in our intentional experience in the form of either a loss of relative phenomenological vividness and/or relative surreal bizarreness. Either our intentional imagery looks a bit thin on the ground, so to speak, or that metaphorical ‘ground’ itself looks quite strange and alien if not also alienating. We directly experience the world through the world of experience. This world as lived is experienced through intentional experience and is not directly encountered in a form non-mediated by intentional experience. On the other hand, experience is directly engaged because it is ‘us engaging that being engaged and not engaging with that not being engaged’. However, let me technically refract that statement through the following heuristic lens. In intentional interaction we entertain such interaction through phenomenal-phenomenological encounter (of the imputed intentional objective [be that as an object, state, subject, abstract objective, etc., i.e., as an objective]); and we hermeneutically recognize that object(ive) through discerning the operative genres and con-texts being utilized; and, we existentially engage with the valuational formation arising from the interaction of the former, and, which collectively emerges from the integrity of such intentional experience.
 (19)


But, it might be argued, that if all experience were merely to be intentional in formation how could we discern and/or experience a difference between the merely intentional and that which was not relatively intentional in origination. I do not ‘think’ a non-virtual apple into existence, despite the intentional formation of its representation, even though I might be able to imagine a non-virtual apple coming into some form of imagined existence. This apparent difference needs to be observed? But, how could it be ‘observed’ if all were experientially reduced to our intentional reception of ‘texts’, mere textual presentations in whatever variety of presentation, how could we make this distinction even if we were to merely note modal spectrums and the irregularity of potential deficits found therein? If this ontological-like distinction could not be thought, despite our experience of modal deficits in our expectations, would it even be possible to entertain this distinction between the relatively non-virtual and the relatively virtual given the intentional ‘reality’ of all forms of intentional experience? Thankfully, we can escape this prison of the merely intentional through contrast with the apparent presentation of the relatively pre-intentional, as intentions are initiated and thematized; the post-intentional, in the form of causal and intentional consequences; and, importantly, in a contrast with the judgmental nature of the trans-intentional. (20)


Paraphrasing Kant, judgments cannot be concepts per se given their formation as judgments between, within or through concepts. Therefore, judgments must be trans—conceptual and trans-intentional in orientation. Hence their distinctive phenomenological contrast, in experience, of the intentional with these ideas and experiences of the relatively pre-intentional, post-intentional and the trans-intentional (etc
.) even if all judgments once made were to be regularized in mere intentional terms of reference (and their judgmental origination were to be overlooked). (21)


Commenting on the above, and drawing out the implications implied, we could say that the overall textual economy is intentionally generated through ontological-like phenomenal-phenomenological encounters, through the appropriation of hermeneutic modes of recognition, and, the (non-systematic) existential engagement of valuational formation, but, the above, itself, is only effectively differentiated through a mix of trans-intentional/trans-cognitive judgments, pre-intentional content and motivations, and/or, post-intentional consequences be they intentional or causal in orientation. So, e.g., a dream apple, contra a non-virtual apple, on reflection is judged to be as such, and, in the light of our apparent motivations, etc., presents certain consequences for us… such as the substantial non-appeasement of our hunger, entertainment of other modal deficits, etc… whether such discernments arise from a mix of trans-intentional, pre-intentional and/or post-intentional concerns and pre-occupations, etc. (22)


Now, a thematization of the relatively pre-intentional can be seen as a phenomenological thematization of intentional ‘material’. That a thematization of post-intentional expectations can be seen as a hermeneutical thematization of modes of appropriation. That, a thematization of trans-intentional judgments, in a relatively non-distorted manner, can be regarded as the existentially oriented measure of the ensuing valuational formation to be experienced in such a situational context. I.e., by extension, that the phenomenological primarily deals with the thematization of the relatively pre-intentional; that the hermeneutical primarily deals the thematization of the relatively post-intentional; and, the (non-systematic sense of the) existential primarily deals with the measure of trans-intentional judgments and their wake in the form of a process of valuational formation (as explored elsewhere under the heading of identity, functionality and value formations). Hence this trio of concepts entailed in these technical terms of pre-intentional ‘material’, post-intentional ‘modes’, and, trans-intentional ‘measures’ of valuational formation). ‘Measures’ being treated in non-comparative sense of noting the apparent intensity in the richness of valuation formation and/or in a comparative sense through noting the relative measure of that specific valuational formation with respect to some instances or set of instances of valuational formation. ‘Richness’ in modal formation being presented and represented through a mix of the intensity of specific modal expression, the spectrum or range of modes actively engaged, and/or, the degree such combinations are found reiterated collectively or in a thematic sense that is memetic or trophic in orientation, etc. The latter also invoking a chaotic sense of re-presentation in which amplification in valuational formation is arrived at more through positive forms of enhancement rather the mere addition of incremental orchestration. (23)


What is the point of such heuristic over-preoccupations? How does this theoretical ambulation head us towards an appreciation of the critical nature of the philosophical; instill a need for a phenomenological turn, etc? (24) 


I am going to argue that this equivalence between the ‘critical; and the ‘philosophical’ is arrived at through the collective cross-fertilization that arises from a mix of phenomenological turns, hermeneutical turns and existential turns, and, that collectively, such emergence of philosophical insight is arrived at through a dynamic balance of all three forms of input that together instigate the exercise of an ongoing, overall transcendental suspension… along with its systematic existential output of a process of suitably enriched valuational formation. That by the expression ‘suitable’ is meant phenomenological propriety (in our treatment of the relatively pre-intentional), hermeneutic appropriateness in its invocation of hermeneutic genres in their co-associated con-textual situations, and, non-systematic existential appositeness in its productive re-direction in valuational formation. Or, put more simply, just how do we critically engineer suitable philosophical insight? (25)


Therefore, given this demand for a phenomenological turn, etc., just what is a socalled ‘phenomenological turn’, etc., and, just how do we instantiate the exercise of a phenomenological turn, etc?? (26)


One way to determine the instigation, nature and consequences of a phenomenological turn is to unpack what is meant by ‘phenomenological propriety’ as entailed in the formula that being ‘suitable’ implies an equation with ‘proper, appropriate and apposite’; i.e., ‘phenomenological propriety, hermeneutical appropriateness, and, (non-systematic) existential appositeness’. (27)


The hermeneutical operates primarily on the meta-textual level in textual formation through an appropriation of genres of behaviour, i.e., modes of appropriation, that are utilized to thematize the relatively pre-intentional material being focused upon by means of such modes and material. As the phenomenological operates primarily on the textual level it is that which is being relatively appropriated hermeneutically. Therefore, on the textual level we are endeavoring to expose and clarify the apparent material under the scrutiny of such hermeneutic appropriation. Thence the essential manipulations of cognitive representations of logical subjects (as either subject, objects, object-states, etc., i.e., objectives) in their essential distinctiveness as correlations; the accommodations between the same, and, transformation of the former, etc. On a more focused level we are dealing with differential distinctions, integrations of the former, and, operations (where we might distinguish the transformational nature of operations as the difference between non-chaotically oriented transitions and chaotically oriented transformations. Say, the difference between boiling water and merely bringing it incrementally to the boil without reaching boiling point). (28)


‘Phenomenological propriety’, succinctly put, is ‘the progressively refined articulation of correlations, accommodations and transformations in the light of appropriate hermeneutic approaches, etc.’. The phenomenological approach is not directly concerned with specifics or fully spelt out specificity, but, rather, with the particularity of type in question; such concerns being correctly correlated, accommodated and, therein and thereafter, observant of all transformations discerned therein (in the light of the general expectations of hermeneutic protension and existential specification). It is a concern with the identification of essential characteristics and categories that then more accurately locate us, through a determination of ‘sense’, in our intra-cultural/inter-cultural mapping of the world with-others). In this process of the articulation of particulars we are dealing, primarily, with the textual dimension, essential types and their characteristics, i.e., phenomenal-phenomenological appearances through a process of phenomenological thematization of the relatively pre-intentional presentation. By ‘pre-intentional’ we could include intentional-like material centered in immediately preceding intentional experiences, inputs from the sensory-motor levels in epistemological organization, impressions-moods, and even trans-intentional judgments automatically being translated through an intentional format and given cognitive conceptual and/or perceptual form. ‘Propriety’ is observed in doing this properly neither transgressing natural limits exercised in such practical employment and by correctly representing such correlates, etc., within the limits of such restrictions. Hence my use, e.g., of this expression ‘phenomenal-phenomenological’ in our phenomenological explorations on the grounds that we deal with ‘appearances, etc.’, presentations as they apparently present themselves; i.e., that the appropriate materials are being appropriated hermeneutically through those co-associated modes of hermeneutic appropriation. We are not dealing with anything else. Neither with the impossibility of so-called ‘pure phenomena in themselves’, so-called first principles or anything else that cannot be interacted with in phenomenological terms nor with some other phenomenon being mistaken for some other type of phenomenon. E.g., the expression ‘water’ usually refers to a liquid phenomenon and in boiling water for the making of tea we do not normally need to refer to water in its gaseous state of steam. However, in contrast, in the brewing of coffee with an expresso machine an appreciation of its function should take into account that we are now also referring to water in a gaseous state. Or, in our phenomenological observations of either tea-making or coffee-brewing all reference to atoms or molecules of water is both unnecessary and completely mistaken since we are already correctly dealing with the phenomenon of water in that manner in which it is being suitably explored, i.e., properly, etc. Moreover, in our treatment of presentations in the manner of their presentation we properly observe the limits on those explorations given that all phenomena are explored in and through our phenomenological experience even though it is also natural in our cognitive appreciations and communications to treat such phenomenological materials as projected imputations standing apart from their experiential modes of presentation, etc. But such imputed specificity cannot be entertained; being something that cannot be intentionally encountered, hermeneutically recognized and/or existentially engaged. The phenomenal is phenomenologically entertained, etc. Philosophically, in its critical exercise, we cannot escape such origins and limits, but, then, we have no need for such impossible aspirations. Hence phenomenological propriety, correctly, is observed when we treat the textual as the textual qua textual; when we treat appearances as that being presented; when we treat presentations as those apparent materials being cognitively presented in and through their appropriate modes of presentations, etc. (29)


Given these restrictions, how is this phenomenological approach correctly initiated and maintained? I.e., how is the phenomenological turn properly instigated? (30)


In being presented with a certain situation, say, a certain sunset, in our critical phenomenal-phenomenological awareness we do not treat that sunset as a sunset but as the mere ‘appearance of a sunset’. In other words, we do so through the auspices of a transcendental suspension. Moreover, in order to attend to the apparent phenomenal-phenomenological constitution and configuration of that series of appearances we must do so over that same period of time in and through an ongoing transcendental suspension; i.e., through a maintenance of that same process of suspension. Our prime doorway to a suspension of the relatively textual nature of the phenomenal-phenomenological is through the conjunctive suspension of the metaphorical. We do not take an appearance at its imputed face value but, rather, as an appearance of what that appearance is like, in so far as it appears in and over the course of its presentation and apparent thematization as enacted therein., etc. Of course, neither its imputed phenomenal nature(/s) nor its experienced phenomenological nature(/s) is(/are) dismissed as we must operate between these two impossible poles and extremes involved in (mis)treating intentional experience as either transcending intentional experience or being absolutely identified only with the same. Translated through impossible terms of reference the problem of other minds remains problematic until the impossible manner of that type of problem, itself, is dismissed. Accepting inter-subjective input, through our cultural education and language etc., implies that already our intentional treatment of experience must take such an inescapable influence into account in order to determine whether the intentional constitution of current experience is relatively subjective in orientation or relatively inter-subjective in its current gestation. Seeing that sunset by myself implies I am seeing that sunset primarily from a subjective perspective (despite the inter-subjectivity of language). But, if the occasion was being shared then in our looking at and discussing a sunset we now take a less subjective orientation. Or, if we were to discuss the depiction of a sunset in a painting and both of us were to examine and communicate through a process of careful discussion either the apparent realistic and/or aesthetic qualities of that depicted sunset then, such interaction takes on an even more inter-subjective tenor. In a similar manner, in more closely attending to a perceptual state of affairs and more deferring to the apparent phenomenally oriented nature of that situation itself then we are deferring more to that phenomenal-phenomenological situation in its relative phenomenality (rather than its mere phenomenologicalness as realized through its mere entertainment; be that carefully explored or less carefully explored). In other words, in our careful and close entertainment of the phenomenal-phenomenological nature of a certain situation we can note its apparent orientations to or between a mix of subjective, inter-subjective and/or objective stances as apparently dictated in and through our suspended reception of that phenomenal-phenomenological situation in an appreciation of its apparent essentiality/essentialities. So, e.g., it appears to me that I am perceiving a so-called sunset… being that time of day, being able to see an image of the setting sun, etc. As I am looking at this setting sun with a friend one of us notes that the sunset looks very red today, an observation that is either confirmed or not confirmed by the other party. Or, if we were to look at a ‘sunset’ (or ‘sunrise’) portrayed by a great artist like William Turner or Claude Lorrain we might find ourselves discussing the accuracy or exaggeration of its apparent realism and/or discussing the aesthetic qualities, and so, etc. In such a discussion, we are not removed from the phenomenal-phenomenological reality of that before us, but, at the same time, neither of us could or should argue that what is ‘seen’ is merely the painting itself, my mere perceptions and/or the mere perception of some other person. Correctly, we exploring the lived intentional reality of an experiential space created between the implicated poles of such orientation that constitute our appreciation of that phenomenal-phenomenological experience in question, albeit in its apparent essentiality. I.e., the sunset-ness of the apparent sunset, the red-ness or otherwise in our experience. Indeed, being aware that a mix of modalities is present in the ‘material’ presentation of its colour, form, etc., that either match, more or less, our experience of sunsets as previously experienced. Or, if we see the moon as like a ‘blue cheese’ our suspension of that suspension then sees us more left with ‘blueness’ and ‘roundness’ rather than ‘cheese-like-ness’. (31)


In self-existent/self-subsistent terms of reference no sunset is ever ‘perceived’ in its phenomenal sense of self, but, that, equally, no sunset is ever perceived in pure phenomenological terms of reference, merely, as a merely imagined experience. In saying a certain sunset is just like a ‘sunset’, in a utilization of the conjunctive suspension embedded in metaphorical experience, in effect, we are saying that that apparent sunset is ‘both like and not like a sunset’. But, then, in our scrutiny of this situation the extent this experience phenomenon is more like a sunset then the more that phenomenon is ‘like a sunset’ rather than not being like a sunset. Indeed, by such means we are able to differentiate between sunsets, pictures and photos of sunsets, dreams about sunsets, etc. That, the suspension of the suspension then returns us to the lived reality of that under such scrutiny. But, although we cannot ‘purely’ experience the said phenomenon in its extra-intentional imputation, be its ‘reality’ non-virtual or virtual in dictated gestation, still, there is a role for perceiving the apparent phenomenological purity of essential experience. Potable water, in being tasted is experienced as water, brackish water is experienced as salty in taste. We do not need to add more salt to that water to confirm its brackishness once that brackishness is essentially determined. Similarly, essential configurations are determined and confirmed once correctly ascertained. Rather than predetermining such ‘experiences’ we let our phenomenological explorations determine this for us through finding such presentations being presented as such. A matrix of such particular essential then establishes, the ongoing suspension of the suspension, the apparent relativity of its ‘sense’ in this world as phenomenologically mapped both intra-culturally and inter-culturally (given that no culture is an island unto itself, lived purely on its own terms of reference). (32)


In such an attitude, by such means, attending to the presentation in the apparent manner of its presentation, do we engineer a phenomenological turn (or more correctly a phenomenal-phenomenological turn) although such an orientation cannot be purely simulated apart from its necessary co-association with hermeneutical and existential aspects; be they entertained in covert and/or overt form(/s) in the overall constitution of our intentional configurations and their trans-intentional measures of appreciation. That, correctly, in the critical observance of a philosophical economy we need to carefully and closely note all relevant (phenomenal-phenomenological) means, (hermeneutical) modes and (non-systematic existential) measures that would contribute to such understandings. That, only through such a critical alignment of our correlations, accommodations and transformations are we able to safely proceed in either our non-philosophical or philosophical endeavours. Let me continue this explanation… (33)


Both the philosopher and the non-philosopher, alike, must begin with what is already to hand. Through (phenomenal-)phenomenological reflection, based on this phenomenal-phenomenological suspension, itself based on the conjunctive nature of metaphorical analogicalization, we proceed through the suspension of that suspension to our being ‘ineluctably’ drawn to (non-chaotically) redetermine and/or (chaotically) re-determine the constitution of that to hand. In this ongoing suspension of that process of metaphorical suspension, we will find ourselves appropriating the residual orientations to the internal aspects of those analogies being utilized, as proposed hermeneutically, in line with phenomenal-phenomenological dictation by the apparent presentation of those subjective, inter-subjective and objective inputs (as apparently presented, represented and re-presented through such constructive economic processes of representation). (34)


Because the philosopher and non-philosopher, alike, deal with what is to hand neither party need have recourse to so-called first principles, the scrutable or inscrutable mind of the Divine, the hand of the free market, either absolute freewill or the absolute determinism of a world unraveling through a fated concatenation of discretely fixed causes, and so on, etc. (35)


Means are appropriated through modes of appropriation, and, their dynamically balanced intermingling determines the measure of both ensuing valuational formation and/or our evaluation of such valuational formation. Thence our determination of such ‘measures’. By such processes, correlations, etc., are thematized (be that in theory, practice and/or critique). Through thematization their particular essential configurations are ‘located’ sense-wise. Such thematization is verified through confirmation, conformation and/or projection. I.e., evidential phenomenal-phenomenological confirmation of intentional ‘means’, hermeneutical conformation of modalities (of co-associated genres and con-texts), and, specifically verified projection of inferred existential measures, etc. (36)


But, more correctly, this critical, philosophical enterprise, indeed, moreover, all forms of endeavour, also need to co-opt hermeneutical turns and existential turns in order to maximize our critical, more aligned forms of appreciation. An open style of appreciation that finds ongoing refinement in verification through the ongoing utilization of all such ‘turns’ given their implication in the progressively aligned appreciation of that which is already to hand (and their implication in the functioning of an ongoing, overall transcendental suspension!)! (37)

3.    The Hermeneutical Turn


The hermeneutical turn is best instigated through the rhetorical imposition of a relevant set of questions. (39)


The nature of a question imposes a dis-conjunctive suspension centered on the ‘either/or’. (40)


Questioning, being skeptical, metaphorically treating something as if it were only like a certain something, techniques like bracketing, global suspensions, etc… all have the same overall effect, namely, the instigation of a suspension… be that dis-conjunctive or conjunctive in orientation, or, a balance of the former, or, a balance of all three dialectical moments at the basis of all economic simulation. Then, to ensure that a suspension is entertained over a short but sufficient period of time it needs to be rendered in an ongoing format through the suspension of the suspension, and so on, etc. By such means an ongoing, overall transcendental suspension is instigated and maintained. The same dynamics behind the function of gestalt fields, the hermeneutic circle (treated as trimodal and not merely bimodal), even the mere asking and answering of a question, etc. (41)


Why ‘transcendental’? Because the overall suspension is the doorway to the transcendental, i.e., the trans-cognitive, i.e., trans-intentional; be that trans-conceptual or trans-perceptual in orientation, etc. Put simply – the transcendental is the trans-cognitive appreciation of the intentional. This positive sense of the transcendental
 is not other than our ability to make judgments and have them rendered in ‘parallel’, but non-equivalent, cognitive, intentional terms of reference. Just as the expression ‘judgment’ can be both a verb (to judge) and the noun (of the judgment delivered) as the consequence of that action involved through such e/valuation. An epistemological process that occurs every moment of our intentional(ly aware) lives… gives to the intentional its thematization through the thematization of the relatively pre-intentional, etc., predicts and experiences the consequential nature of the post-intentional, and, allows us to appreciate the relatively intentional per se through such ongoing series and sets of co-associated judgments. (42)


Now, let us observe this epistemological fact that no intention can be purely appreciated in its own right given that the metaphorical means of the intentional process are appropriated through the rhetorical exercise of the hermeneutic modes of appropriation deemed to be productively relevant in that instance or period of gestation and, therefore, ‘therein and thereby’, the relatively pre-intentional finds a progressive form of thematization through these economic dialectics of being that both appropriated and that performing such ongoing appropriation (through the invocation of that mix of genres being employed). This ‘fact’ is recognized in my terminology that notes the hyphenated ‘phenomenal-phenomenological’ can be neither purely phenomenal in any ontological sense, without the emergent input of epistemological interaction, nor purely epistemological without any the emergent input of the semblance of an ontological dimension, as implied in and through its intentional objectivity, and v.v. To this bimodal back and forth, as just indicated, we must add a third dimension of the (non-systematic) existential (along with its apparent imputation of transcendental reflexivity, transcendental subjectivity, etc.). Then, emerging from these three archetypal moments of the form or format of the economic in play, namely, the phenomenal-phenomenological, the hermeneutical and the non-systematic existential, the semblance of the relational arises and its transcendental equivalence with a systematic, overall sense of the existential, in an embodied life as lived with-others, before-others, etc. I have argued that in our reflections upon the differentiation of these moments and their collective integration we are presented phenomenologically, etc., with certain distinctive characteristics that should be critically entertained as indicators, etc., that that aspect of experience is being focused upon in those same reflections. Hence our systematic differentiation of the existential (from the non-systematic existential or some other dialectical aspect or the relatively non-existential orientation as it might be found to occur in natural experience, etc.). But such an observance also notes that even the appositeness of the systematically existential is relatively entertained as an orientation since this semblance of the existential arises through the existential transformation of the relatively non-existential and cannot exist in its own right in any pure sense. However, there is one sense in which the phenomenologically oriented reflections do deal with essential purity, namely, the essential purity of particular categories given their phenomenologically distinctive and limited extent in our mapping of the ‘sense’ of this world as lived with-others (and hence the possibility and practicality of eidetic reflection), and, that it is on such relatively distinctive grounds that language and intentional thinking is given a firm factual basic besides the definiteness of consequences should they be present along with the qualified factual verification of factual components be they atomic, molecular or systematic presentations with a demonstrable measure of positive existentially oriented valuational formation that can be rediscerned/re-discerned through suitable forms of economic reiteration/re-iteration. But, again, despite such a work ever in progress we should happily remain in this world to be existentially lived with-others between those senseless extremes of absolute doubt and absolute faith. (43)


In the light of the above, I would like to argue that the contributing input of a hermeneutic turn is to be engineered by the invocation of rhetorical means. Say, posing an open question (without proposing to immediately answer the same). E.g., is it the case that x is beautiful, true, a good person, etc??? Or, by focusing on the meta-textual dimension of tropes, seemingly relevant genres of behaviour, the apparent constitution of the sense of co-associated con-texts implicated meta-textually, etc. Or, by invoking a tri-polar hermeneutic circle (of comprehension) in order to observe the apparent dialectic in play between “‘relative parts’, ‘relative wholes’ and ‘relative parts-in-a-relationship-with-relative-wholes’.” Intuitively, I would also argue, we also eventually learn to do this instinctively since it is already in play as we intentionally make our passage through this Life-World, this World-of-Life, thankfully and inescapably in the mutual presence of others even though also being tempered and partially obstructed by the non-mutual, relatively non-existential behaviour of others). (44)

4.     The Existential Turn


The existential dimension is entered and left through the doorway of the ongoing overall transcendental suspension as it operated both unwittingly and wittingly in the coursing of ‘our’ intentional lives… (45)


An existential orientation is a pro-relational orientation. Such an orientation, more simply, can be put into effect through either privileging the semblance of the relational situation in question and/or suspending our own sense/s of ‘self’, and when applicable, all senses of an ‘other’.  Such an orientation occurs in the course of normal conscious experience through trans-cognitive, judgmental transformation of our intentional processes. It only behooves us to refine this aspect and intuitively learn to associate its intentional promotion through the existential characteristics of existentially oriented experience. This has been done elsewhere under four heading, namely, the temporal, spatial, subjective and inter-subjective aspects; noting such differential features of trans-historical spontaneity, synchronicity, simultaneity; trans-spatial proximity and alignment; relational empowerment; and, transcendental preservation, reservation, and consensus, etc. (46)


By perceiving a difference, and refining this distinction in reflective experience, this differential can be integrated into the coursing of inter-personal interaction. Hence this ability to instigate, maintain and expand degrees of personal and inter-personal freedom, empowerment, productivity etc. In effect, this relational orientation is instantiated through ongoing process of relational resolution enacted in and through the exercise of this ongoing, overall transcendental suspension; be that wittingly or unwittingly entered into. (47)


Often moral or ethical principles enshrine an existential insight as to how relationships should be promoted, although the formulaic instantiation of such guidelines, more often than not, would be counter-productive given the uniqueness of each relationship both as to its constitution and its situatedness. Hence existential potential of our relationships should be explored in terms of their situated-constitution, i.e., in their embeddedness; as they are found to be situated in a sea of relationships. Now, some relationships in this relational sea will have a greater affinity and proximity to this relationship in question and the consequential ramifications of enactions conducted by the central relationship should be taken into account in the exercise of such intentional objectivity. In this regard an existential consequentialism should be observed both in virtual and non-virtual terms of reference. I.e., the probable consequences of enaction need to be entertained before either being put into effect or being stopped… although, more correctly, a process of modification will be called upon rather than the pure employment of the former. (48)


In the same vein we also need to note the roles for intentional import form embodiment and embankment (as examined elsewhere); i.e., relevant import derived from one’s own physiological-psychical instantiation, and, intentionally represented import derived from our being in a world found there for-us. Such ‘relevant import’ could be deemed to be a ‘positive contribution’ to our being in this world with-others, and, therefore, when and where possible, the mutual nature of such valuational formation should be observed through seeking those opportunities that promote both its personal and inter-personal, positively emergent, mutual restitution. In this regard, presented in the form of an analogy, we could say, whilst technically trespassing, the wandering rambler or traveler crossing farmland, e.g., should not damage in any way that agricultural terrain, leaving things like gates as they were found, and, positively contributing, when and where appropriate, by re-righting cast sheep or at least reporting their distress to the farmer concerned, reporting stray livestock or similar. Just as the exercise of all privileges should be observed, in parallel, with their due compliment of responsibilities. (49)


Just how do we take a pro-relational stance and/or suspend our own sense/s of agency, and, perhaps, when apposite, also suspend the semblance of the agency of others? (50)


By entertaining potentially relevant inputs to a relationship, through either processes of addition and/or subtraction, that contribute to an enrichment of that same relationship. By existential ‘enrichment’ is meant ‘a quantitative amplification in the positive qualities to be experience in that relationship’. I.e., by observing to what extent such inputs promote or de-promote the creation, preservation, conservation,
 etc., of positive valuational formation in those relationships, and, through our favoring the former and disfavoring the latter. (51)


Or, through a suspension of the relevant sense/s of self-agency and/or other-agency that then allow us to better focus on this existential dimension of the relationship itself… along with a contemplation of the addition of those measure that would appear to promote its existential richness… through processes of valuational creation, preservation, conservation, etc., and a contemplation of the subtraction those features that adversely impact upon the experiential enrichment to had by participants in that relationship. Our existentially attuned awareness also taking into account how that relationship in question is affected in terms of embodiment/s, embeddedness/es (with others) and embankments/s (in this one world as shared). (52)


Now, nothing could be more simple in practice or more difficult in theory, and v.v. We continually defer to the needs of our own sense/s of self, and, along the way, we must also defer to the needs of others in order to expedite our own imperatives, etc. In this existential turn we suspend such deference to both our own sense/s of self and all senses of an other, and, instead, defer to the presence of the relationship itself in the hope of discerning what might better, or, even best amplify its current degree of ongoing relational enrichment as we find it situated in this World-of-Life, albeit from our own point/s of view (be they suspended or not suspended). If, e.g., we were well-fed and were to observe a hungry person it should be natural for us to want to see that hungry person fed even if that meant giving up some of our own food or resources in order to oversee this existential imperative. How could we, or any other person relate to this hungry person, and v.v., if an embodied imperative for that hungry person is to first find something to eat. Or, in good faith, how can we look after our children and their children if we were to continue poisoning the air, the soil and waters of this planet? (53)


Such suspensions involve imagining what is better, if not best, for a certain relationship, and, acting accordingly. Promoting relational enrichment, de-promoting those factors and routines that impoverish our relationships… overlooking our own needs… and not being enslaved by the needs of others! (54)


Such an orientation is an existential orientation, a pro-relational stance. Putting such an attitudinal change into effect instigates an ‘existential turn’. By observing, through suitable depths of reflection, its natural occurrence in our conscious lives, and, through seeking a refinement of this aspect in experience we learn to instinctively promote its semblance of ‘existential presence’. Being emergent in the coursing our relationships this existential dimension cannot be merely reduced to its experiential basis. Moreover, by focusing on how we can amplify those existential characteristics, can we, in experience, mutually promote this existentialization of our relationships. That, by better learning to focus on such distinctive direct existential characteristics and indirect existential indicators can we mutually privilege and promote our relationships through the promotion of those stratagems that amplify the valuational formation discerned in those relationships. In effect, acting on the behalf of those relationships as found to be embodied, embedded and embanked before us. (55)

However, given this injunction to suspend all semblances of agency, in regards to both ourselves and other, what right have we to intervene in the positive re-coursing of those same relationships whilst maintaining that the exercise of such forms of intervention can be conducted in an act of self-suspension, other-suspension, or, even in the relational suspension of that same relationship itself as lived in and through our interactions with it. Would it not be the case that any type of suspension of agency would and should be antithetical to any form of agental intervention therein? How can suspension and intervention be simultaneously entertained without some form of a contradiction? Because the existential import of the (overall) suspension more closely alerts us to the constitution of that relationship as well as the constitution of its needs, aspirations, positive and negative possibilities, etc., and, through the suspension of that same process of suspension, that suitable processes of enaction are given a certain degree of existential permission to intervene and re-direct the coursing of that same relationship in the light such suspensions, the suspension of such suspensions, the suspension of the suspension of those suspensions, and so on., etc. (56)


In the light of this existential dialectic, involving suspensions and the suspensions of the same, etc., we are given a certain degree of existential permission to intervene in order to create, preserve and conserve, etc., the enrichment of the valuational formation to be observed in those same relationships subject to such existential reflection. Moreover, through a non-reductive emergence in valuational formation we are also further empowered through the existential excess of valuational formation arising within our experience of those same relationships. That, through transcendental reservation, we are both empowered and charged to act of the behalf of such relationships; just as a mother cares for her children, or, a teacher instructs their pupils, etc. Exercising an existential turn through this suspension of our sense/s of self, etc., along with a promotion of the enrichment of the uniqueness of that relationship as observed in its apparent situatedness. (58)


As noted, here and elsewhere, I make a non-absolute distinction between the third dialectical moment of the non-systematic existential (and its variety of suspension) and the systematic existential and its emergence through an ongoing, overall transcendental suspension. ‘Non-absolute’ in the sense that there is no great degree of separation between these two kinds of suspensions. If I were to argue that we can invoke an existential turn, in its non-systematic sense, through the privileging of a pro-relational stance and/or a suspension of the semblance of self and/or other how can we then claim to utilize the same as our entrance into an overall suspension along with its invocation of a systematic sense of the existential? Or, how can we invoke this same overall sense of a suspension along with its systematic sense of the existential by invoking either a phenomenal-phenomenological suspension or a rhetorical suspension? Or, stated more succinctly, how can the extensive comparison to a metaphorical attitude, or, the extensive use of rhetorical interrogation, or, the extensive promotion of the relational, etc., instigate an ongoing, overall transcendental suspension along with its invocation of a co-associated critical, philosophical attitude which therein and thereafter, is ever productive of a more insightful simulation of this world as lived??? (59)


A question is a rhetorical process centered on a dis-conjunctive suspension of the ‘either/or’. It is first answered, through a process of resolution, in the invocation of a metaphorical response. The generality of the meta-textual rhetoric is first resolved in the form of the essential particularity of the metaphorical, which, if it can be rendered through some form of relatively definitive specificity, then takes on a non-systematic existential tenor. ‘Is that John? Is answered in the affirmative as ‘Yes, that does look like John’. If what ‘looks like John is the John’ is the ‘John’ we have in mind then our answer finds a specific non-systematic existential form of resolution. That the whole process can then be seen to invoke a systematic sense of the existential should such resolution be suitably enacted and seemingly correct in the specificity of its identification. Such definitive resolution is realized through an ongoing, overall transcendental suspension whose three moments arise through invoking at least one of these non-systematic suspensions. How, then, can the invocation of one of these three types of suspension induce an ongoing, overall transcendental suspension? Because each one of these three suspensions is a party in this overall suspension, and, is mutually co-defined as contrary to the other two types of suspension in that same economy, Indeed, all three suspensions are mutually defined through this dialectical form of correlativity. So, in effect, a phenomenal-phenomenological suspension, negatively, is neither a hermeneutical suspension nor a non-systematic existential dimension, and, positively, is the mutual contrary of these negated contrary suspensions, etc. In part, each non-overall suspension is contrary to its two other contrasting suspensions, whilst, at the same time, all three suspensions can induce the emergence of an ongoing, overall transcendental suspension. Its semblance of the ‘ongoing’ being put in place through the succession of the suspension, the suspension of that suspension, through the suspension of that former suspension that, therein and thereafter, a sense of continual renewal is created, etc. Indeed, each of these three suspensions is both born in and borne by the same economic matrix that I would argue is instrumental in the formation of critical philosophical insight… when that tripolar economy is suitable exercised. (60)


Let me unpack the explicit and implicit points being made in this complex argument that non-systematic forms of suspension are arrived at through a privileging the relevant moment in that economy in question, and, at the same time, is also equally beholden to the joint negation of these two other non-systematic forms of resolution. (61)


In effect, our overt invocation of a non-systematic suspension on a more basic level can only be enacted on the basis of the joint covert invocation of its two other contrasting correlative suspensions. Let me illustrate this point by asking, e.g., how can we propose an adequately constituted question without also invoking its answer embedded in the rhetorical suspension of the either /or. Is this apple delicious? Either this apple is ripe and delicious or not ripe and not delicious to taste? The resolution of this question has its answer already embedded in the constitution of its very proposal. Or, in reverse, the metaphorical can be seen as the answer to an implicit question. The moon looks like a big, blue cheese. What does the moon look like? – it looks like a big, blue cheese? But, as already indicated this process of enquestioning has three moments, namely, the generality of the rhetorical, the essential particularity of a metaphorical response, and, the specificity of a more definitive resolution. That person looks like John? Does, indeed, look like John! In fact, this person is John! Hence the joint contrary correlative interrelation of these three non-systematic suspensions. (62)


Elsewhere I have described the overall economy of these three suspensions as invoking a rhetorical dis-conjunctive suspension of the either/or, a first resolutional response in the form of a metaphorical, conjunctive suspension, and, a second more specific semblance of resolution through a more intimate coupling of the former two suspensions. That, in essence, an overall suspension must already be in place in order to propose any one of these non-systematic suspensions. Indeed, to invoke any one of these three dialectical parties already presupposes the existence of this overall economy in whose covert midst such an invocation can be co-opted through either a privileging of that moment and/or a joint deprivileging of its contrary correlatives. So, any one of these three non-systematic suspensions can act as a doorway to this house of the overall suspension because this overall house is already in place for there to be such a door in the first place! Using this insightful metaphor let me now explore the critical and philosophical nature of this overall economy at the center of all intentional constitution and capable of overseeing the emergence of trans-cognitive, transcendental judgment. However, not all judgments are in alignment with the ‘reality of reality’ as carefully represented both to-us and by-us and as presented in and through a collective sense of the for-us. Moreover, the systematic existential authenticity of such judgmental appreciation may either be relatively present or absent to some degree or other. How are we to account for this variety in the authenticity and alignment of judgment? Furthermore, how do we establish aligned authenticity as indicative of a critical philosophical attitude and how might such a privileged form of resolution be existentially fostered and disseminated?? (63)

5.    Equating the Philosophical Turn and the Overall Transcendental Suspension


Knock on the door of a relatively non-systematic suspension and the house of the relatively systematic overall transcendental suspension may well let you enter… (64)

Earlier in this essay I reintroduced a proposal that counters a so-called first philosophy that is grounded on some form of a so-called ‘given’ be that in realistic terms (like a sense datum, particulars, etc.) or in idealistic terms (like Mind, indubitable experiences, etc.) or in any other philosophical format (like a theological position, say, in the proposition of the eternal Being or Mind of the Divine, etc. [although it could also be argued that even such imputed extra-realistic/extra-idealistic terms of reference cannot escape some form of implicit realistic-idealistic contrast… other than through some form of thorough overall transcendental suspension that transcends such ontological-epistemological divides??)? Be that as it may, a sensible philosopher is not going to argue that the world has no reality, no truth value, no grounds for reasonable forms of consensus, etc? So, given such theoretical constraints how is the philosopher going to make any form of progress in their philosophical explorations albeit as a process forever as a work in progress that allows us to adopt and adapt reasonable positions along the way. Indeed, a dialectician might argue that ‘food is poison’, still, soon they will find themselves eating something in order to assuage their pangs of physiological hunger. A modal difference also highlighted in the phenomenal-phenomenological difference(s) that should be discerned between a ‘non-virtual apple’ and ‘dream apple’ or an ‘imagined apple’… (65)

A transcendental phenomenologist addresses such philosophical difficulties and obstacles by invoking a working complement of modal expectations and whether those expectations are being met or not being met in particular analyses or in specific examinations. In other words, the imputed reality of a ‘non-dream apple’ or a ‘non-imagined apple’ emerges from this discerned difference and is not discerned through any process of mere reduction whose end result, if continually reiterated, cannot be anything other than the sheer emptiness of valuational formation, without sense, meaning and meaningfulness… What cannot be interacted with cannot exist for us… but, what is there for-us is not absolutely given or pre-given but only emerges through the relational odes of encounter, recognition and engagement. What may appear to be given can only be a retrospective fiction (not that limited form of reduction have no merit in our critical exercise of either our philosophical or non-philosophical forms of scrutiny). (66)


Through the skillful (phenomenological) use of metaphor, we can invoke an overt (phenomenal-phenomenological) conjunctive suspension, but, we can only do so through the covert presence of an overall transcendental suspension and its being also constituted from the emergent interaction of implicit covert contrary correlatives in the form of a dynamic interaction between (hermeneutical) dis-conjunctive suspensions and an ongoing (non-systematic existential) balance between both conjunctive and dis-conjunctive suspensions.
 (67)

Or, similarly, Through the skillful (hermeneutical) use of questions, interrogative, rhetoric… we can invoke an overt (hermeneutical) dis-conjunctive suspension… (68) 

Or, similarly, through the skillful (non-systematic) use of a pro-relational stance, etc., we can invoke an overt (non-systematic) existential suspension as an ongoing balance of both conjunctive suspensions and dis-conjunctive suspensions as outlined… (69)

Or, through entertaining a more integrated or global strategy we can engineer our entertainment of an ongoing overall transcendental suspension through instigating and maintaining an ongoing dynamic balance of all three suspensions… (70)

What are the ramifications of this revolution in philosophical thinking? What are the immediate implications and future consequences of such a critical stance?
 (71)


That in engineering either a phenomenal-phenomenological turn, a hermeneutical turn and/or a non-systematic existential turn we are opening ourselves up to potentially entering the ‘house’ of a full ongoing, overall transcendental suspension along with the critical philosophical and non-philosophical insights that can emerge and flow from such involved interactions; i.e., through such critical phenomenal-phenomenological encounters, hermeneutical recognitions and non-systematically oriented existential engagements… (72)


Furthermore, through discerned forms of alignment and ongoing re-alignment, both within and between these relatively non-systematic suspensions, we stand to further refine the articulation of this systematic existential stance… as this philosophically or non-philosophically oriented work in critical progress… (73)


The critical devolvement of such research follows on from such progressive alignment through the critical instigation of verifiable forms of re-alignment, albeit in keeping with the (ordered) nature of such focused research. I.e., discerning, through (critically enacted processes of intentional – trans-intentional) differentiation and integration, pre-essential semantic sense; aesthetic qualities; de-ontological ethical concerns; pragmatic ethical and non-ethical concerns; hermeneutical concerns of possibility, etc; and, ontical determinations of factuality, truth e/valuations, etc. (74)


Hence this identification between phenomenal-phenomenological turns, hermeneutical turns and (non-systematic) existential turns as doorways into the ongoing, overall transcendental suspension and its devolvement of critical forms of philosophical and non-philosophical insight (in a relatively systematic existential perspective)…! (75)

6.    Provisional Conclusions, Comments and Observations


Just how is a relatively systematic existential turn, exercised in an overall transcendental suspension, productive of critical philosophical (and non-philosophical) insight? Through overseeing critically informed processes of progressive alignment and an ongoing verification of co-associated truth determinations!
 To conclude… let me explore the ramification of this claim. (76)


By taking up a pro-relational stance, etc., we open ourselves to the revolutionary insights of the existential (in its relatively systematic sense). Once this existential distinction is perceived, i.e., encountered, recognized and engaged, an existential difference is realized in a very radical sense. Our experience of time and space is altered, our overall sense of self is unintentionally authenticated, our relations with others are more inclined to stand progressively enriched, and, a vision of the truth is realized through our lived-alignment with this world through the progressive refinement of an open, ongoing process of re-alignment, etc. (77)


In the implied ‘light’ of this process of progressive re-alignment just how is the apparent truthfulness of such ongoing re-alignment to be observed (if at all?)? Indeed, just ho is truth determination to be verified when we could say that nearly half of lived-history has occurred and another half has yet to occur… with relatively little history has occurred in between these two historical orientations? (78)


A sensible philosopher begins with what, already, is-to-hand. The givenness of that to hand is an illusion since only retrospectively can we propose any form of a so-called principle of what is being given. Therefore, being retrospective fictions, such so-called ‘first principles’ could never live up to their obviously now undeserved reputations. So, without such misguided principles, how are truth determinations to be validly formed and possibly verified? (79)


As already argued both understanding and misunderstanding can never be absolute, therefore, truth determination is a refinement of this territory that straddles these two equally impossible poles as we progress from some understanding to a better degree of understanding. How is this possible? (80)


Let me put together a consistent account in this regard with this objective of establishing a progressive verification of truth determination and the role played by ongoing, overall transcendental suspensions. (81)


First, the world is constructed by ourselves, by-others, and, by the world-itself. E.g., we see a fire burning in the hearth of a fireplace. We have been taught through the use of language, education, the conversations and instructions of others that the word ‘fire’ both nominates and denominates this particular type of phenomenon. So, when we see a specific instance of fire we call it a ‘fire’ and see it as ‘fiery’. Moreover, we know not to put our fingers or feet into this type of specifically situated-event lest we burn those extremities… as nature has already, more or less, ‘told’ us. Hence this construction of reality through subjective, inter-subjective and objective/non-subjective inputs. (82)


Arising and emerging through such intentional construction it is shortsighted of us to seek the significance of a specific phenomenal instance through a mere process of reduction, let along an absolute process of sheer reduction. On the other hand, relative reduction plays a dialectical part or moment in the intentional economy and its appreciation… along with constructive synthesis and emergent simulation, etc. (83)


The intentional economy has significance through its contrasts with that which is not directly intentional per se. I.e., e.g., w.r.t. the relatively pre-intentional (as imputed material for intentional thematization), the relatively post intentional (in the form of ramifications), and, the trans-intentional appreciation (of trans-cognitive judgments), etc. (84)


The intentional economy, non-exhaustively, can also be looked at through a gestalt lens, through harmonic theory, through the relations between subjective inputs, etc., through a miscellany of economies that focus on representation, textual deposition, consequences, perception, aspirations, resolution of imperatives, memory, logical inference, testimony, and, a six-fold variety of ordered analysis (as examined elsewhere), etc. (85)


The emergence of the intentional economy, along with the emergence of a pre-intentional economy, a post-intentional economy, and a trans-cognitive economy, etc., allows us to appreciate the textual deposition of such an economy through this variety of lenses. (86)


Philosophical positions, etc., are represented in philosophical texts. Intentional formation, dealing with the cognitive formation of perceptual and conceptual processes, automatically deposits a set of parallel textual trails although we only need one sequenced trail to reconstruct, through the representative enstructuring of such propositions, the philosophic import of that a set of propositions (should that philosophical tenor be the case). How is this to be done? Through the conventional use of philosophical language, although, on a deeper level we recognize, among other things, no text is ever a mere text being a deposition that is altogether textual, meta-textual and non-textual in its interwoven dialectical writing and reading/s, its construction and reconstruction/s. (87)


Ultimately, philosophical scrutiny is critically enacted in and through the suitable exercise of well-formed and well-informed, ongoing, overall transcendental suspensions. Indeed, correctly, the philosophical economy must be a critical economy, and v.v., through the suitable utilization, wittingly and/or unwittingly, of this overall suspension. That the door to this transcendental, trans-cognitive, judgmental house of relatively systematic existential fame is through a variety of lesser doors, namely, e.g., through a philosophical turn based on the particularity of a reductive phenomenal-phenomenological analysis; through a hermeneutical turn based on the generality of a synthetic investigations of genre and con-text, and/or, through a non-systematic existential turn based on the specificity of a non-systematic existential examination. Such transcendental (i.e., trans-cognitive) entry is further promoted by the ‘chaotic’ re-self-organization of an overall suspension as it enables itself to induce a relatively adequate ongoing, overall transcendental suspension able to promote such evolving productivity in transcendentally oriented insight and truth verification, etc. (88)


How is such insightful verification/verified insightfulness to be achieved? (89)

Through processes of ongoing alignment realized through critical processes of re-alignment! (90)


Alignment is within or between the textual nomination and denomination of distinctive phenomenal-phenomenological correlates, hermemeutically oriented accommodations, and, non-systematic existential transformations.
 In a relatively pro-relational stance relatively systematic valuational formation is instigated, maintained and critiqued (to some extent). Given such natural limitations, and, given that the relatively systematic existential can never be absolutely divorced form its basis in the relatively non-systematic existential moment, etc., it follows that all intentional processes are creative of valuational formation to some extent. That an existential difference, through emergence, can and should be discerned and whose comparative import determines the relative existential significance of such insightful-verification/verified-insightfulness, etc. (91)


So, e.g., despite the possibly delicious tastiness of an apple-like experience in a dream a full complement of expected modalities can never be met. Consequently, and subsequently, the related co-associated truth determination of such an experience cannot match, through some form of apparent alignment, the expected saturated truth-formation of a non-virtual apple-experience. (92)

As a rule of thumb, the richer the nexus of alignments across all relevant modalities, the richer the nexus for the affirmation of relatively definitive forms of truth-determination. (93)


Central to the judgmental appreciation of all intentional formations is the ongoing, overall transcendental suspension through whose orbit an intentional economy both progresses and finds definitive forms of judgmental appreciation, i.e., truth determinations (as apparent ‘facts’). Thence the necessity of a trans-intentional judgmental economy for the appreciation of the intentional formation. Hence, also, the necessity for pre-intentional material for intentional formation and post-intentional formation as the materialization of the relative import of such intentional processes. (94)


That through phenomenological analysis textual correlates are nominated and denominated in particular term of reference. Then, dialectically, through hermeneutic investigations meta-textual interrogation informs the types of textual content that are relevant to those explorations. Finally, although not in some temporal sense of order, relatively non-systematic existential specifications re-direct the course of textual simulations of the relatively non-textual aspect of textualization. The progressive emergence of such insightful-verifications/verified-insightfulnesses contribute to an enriched vision of this world as constructed by-us, by-others and by the very lived reality of this world itself. Ongoing verification being continually established through the re-iteration of those processes that either confirm our readings of the world, find a reinstated conformance and/or modify the same through forms of successfully reiterated speculative re-directed alignment. Hence this ability to make both philosophical and non-philosophical progress in our reading both the nature of this world as lived and in the reading of our progress enacted upon the same. (95)


Hence the philosophical turn is a critical turn, and, a ‘door’ to this ‘house’ of the transcendental, trans-cognitive dimension of judgmental appreciation can be developed through the ongoing import of either a phenomenal-phenomenological turn, hermeneutical turn, and/or, and a relatively non-systematic existential turn, and/or, by some other method that instigates and maintains the effectiveness of an ongoing, overall transcendental suspension!! (96)


Through a focus on intentional objectivity we find the re-emergence of this phenomenal-phenomenological mode of analysis at the relative expense of the hermeneutical field investigations and non-systematic existential examinations. (97)


Similarly, through a ‘focus’ on background intentional field activity we find the re-emergence of hermeneutical activity at the relative expense of phenomenal-phenomenological analyses and relatively non-systematic existential examinations.  (98)

Similarly, through a ‘focus’ on co-associated intentional subjectivity we find the re-emergence of relatively non0systematic existential activity at the relative expense of phenomenal-phenomenological analyses and relatively non-systematic existential examinations. (99)

In a similar manner we find the refinement of an ordered analysis by virtue of a deeper pattern of the simultaneous privileging and de-privileging of these three poles of the textual-phenomenal-phenomenological orientation, the hermeneutical orientation and the relatively non-systematic existential orientation. Indeed, the pre-essential realm, involved in the formation of semantic identities through the creation of definitions and equations, etc., devolves from the simultaneous privileging of the phenomenal-phenomenological orientation and the de-privileging of both the hermeneutical and existential moments. Or, put another way, we can say through a privileging of processes dealing with intentional field-focus at the relative expense of processes dealing with background intentional fields and intentional forms of subjectivity we are presented with phenomenal-phenomenological correlates… and whose correlations can be examined for degrees of alignment or mis-alignment or non-alignment through processes of trans-intentional judgmental appreciation, etc. But, let me continue an ordered appreciation of intentional formation in my next essay. Suffice to say, a series of arguments have been run to support the contention that a philosophical economy is a critical economy, and v.v. That a philosophical turn can be engineered through the instigation of a phenomenal-phenomenological turn, a hermeneutical turn and/or a non-systematic existential turn, which, in turn, could instigate and maintain the critique of a relatively systematic existential turn centered on the valuational formation that issues from a suitably enacted, well-formed and well-informed, ongoing, overall transcendental suspension..!! (100)
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6. Sixth Essay: An Ordered Resolution of Philosophical Problems?*

0.    Pre-Introduction


Argument: Can we differentiate between philosophically oriented insights and non-philosophically oriented insights? Then, if this differentiation is observed, how might we practically define the ‘philosophical’? If by ‘being philosophical’ is meant ‘our ability to be creatively critical in our appreciation of a text or a series and/or set/s of texts’ just how is this approach to be exercised in good faith? I will argue that we would search for the philosophically problematic and/or philosophically problematize that topic subjected to this type of critical scrutiny. In attempting to define ‘critical’ I will reintroduce an ordered philosophy and attempt to show how such a heuristic frame of reference should be able to assist us in the definitive resolution of philosophical problems, controversies, dilemmas, conundrums, philosophical fallacies and mistakes, etc. That such processes of resolution should also deepen our overall philosophical insightfulness… (0)

1.    Introduction: Differentiating the Philosophical from the Non-Philosophical

To answer this question let me argue, as I have argued elsewhere, that a practitioner, in a philosophical discipline, views the world through a lens that perceives the essence in their vision of this world of a philosophical difference.
 I.e., that a philosopher, in general, views their world as lived to be both a secular, conventional vision of the world as entertained by most people plus a philosophical aspect. Therefore, this philosophical difference is this more complex vision of the world minus this relatively secular, conventional understanding. How then would a philosopher define this general sense of a philosophical perspective; regardless of whether they were realists or idealists, transcendental phenomenologists, hermeneuts/hermeneuticists, existentialists, and so on? (1)


Continuing this exploration of a discipline, in an archetypal sense, we would then ask what value does this difference have for the philosophical disciplinarian, their audience/s, critics, the non-philosophically inclined, etc? I.e., what potential or actual meta-difference is observed in this regard.? Then, noting that the philosopher and their audience/s etc., must be able to relate to this philosophical difference and its imputed value in the form of its meta-difference, and, as we should opine that there can be no absolute differentiation between the same in order for us to stand with it in some form of a viable relationship? That, that being the case it then follows that we would also need to propose some form of non-philosophical difference that should also be observed (on the grounds that what is not there for-us may as well not exist for-us at all). I.e., between the reputed realization of philosophical aspirations and their non-realization what sense of a non-difference would link either end of this spectrum (in philosophical insightfulness?)? (2)

*    
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In a more practical sense, I have argued that the topic under philosophical scrutiny needs to find something either philosophically problematic therein and/or set out to problematize the same. Either way, through such scrutiny, our deeper appreciation can note pre-intentional presuppositions, aspirations; intentional constructions and structures, processes and content; and, post-intentional ramifications; i.e., immediate implications and future consequences; etc. That by noting such features, etc., we can be critical of anomalies, contradictions, defectively formed arguments or mis-represented structures, etc.  (3)


But, as has been noted elsewhere, being ‘critically creative in our philosophical appreciation’ is not the same as doing something like science in any theoretical, practical or critical sense, or, merely marking a mathematics exam where all answers are already predetermined. ‘Being critical’ must be ‘creative, appreciative and philosophical in scope’. How might we account for such proposed facets being present in our critical philosophical reflections? (4)


I would like to tentatively argue that being philosophical involves a parallelization of reference frames where the frame/framing of the topic itself is framed or reframed in a second frame which is deemed to be philosophical in its intentional directedness. Let me explore the potential ramifications of this double framing where the second frame either delineates a philosophical problem or philosophically problematizes that placed under such re(-)framing. (5)


Let us say, e.g., we are exploring the ethical or moral consequences of a certain policy. Our intention is not to merely explicate the essential configuration, relevant context and the most probable consequences of that policy, but, to argue as to the probable consequences of such a set of proposals and to determine to what extent the benefits outweigh or don’t seem to outweigh the non-benefits and costs of implementing and maintaining such a policy. In other words, we are then creatively exploring the ‘philosophical space’ apparently being engendered between these two or more frames of reference. Or, again, in seeking the problematic or in problematizing the relatively non-problematic we are also seeking points of concern, blind-spots, vortexes of indeterminacy, dilemmas, limitations, contradictions, fallacies, aporias, etc., in order to then address these focal points in such a way as to either recognize and accept their existence as natural limits in our intentional representation or address them in such a way that dissolves or resolves their problematicity; be that either discovered as already present or whose recognition is induced through problematization. In effect, conducting a double reflection on these two frames of reference… or, more correctly, a triple reflection that notes, first, the essential configuration of that being discerned through this first frame, and, second, conventional or non-conventional points of contention discerned therein, and, third, the type of critical response that better or best addresses, through suitable processes of resolution, such concerns that stem from a recognition of such contentions. By such means becoming critically creative in our response to our deeper, philosophical appreciation of that topic (series of topics and/or set/s of topics) subject to such double scrutiny and its ensuing threefold economy of scrutiny; wherein dissonance between such double framing finds forms and degrees of resolution that may or may not satisfactory resolve such recognized contentions. (6)


This double framing – supplying a relatively superficial reading of the text per se and then supplying a relatively deeper meta-textual brief on how to reread it philosophically is effectively entailed in my argument that the (critical import of the) philosophical turn is a threefold phenomenal-phenomenological turn, a hermeneutical turn and a non-systematic existential turn. Although these three dialectical moments can be run in any temporal order we can say that beginning with the textual moment we could refer it to the ‘relatively superficial textual reading’ as just indicated, and, the ‘relatively deeper reading’ is this meta-textual text that effectively instructs us on how to philosophically reread that former textual frame. Then, from a dynamic balance of parallel textual and meta-textual readings the non-textual moment
 emerges in the form of an intentional simulation that, correctly appreciated, could well be seen to supply a critical dimension in our reading that on incrementally arriving at chaotic bifurcations would then induce the potential existential richness and enrichment of a relatively radical re-reading of that same textual complex (through its being economically read between these two levels in textual framing). That, an ongoing balance of all three moments then engineers an ongoing, overall transcendental suspension as we continue to read that text (through these triple lenses of the textual, meta-textual and non-textual and their phenomenal-phenomenological, hermeneutical and non-systematic existential orientations respectively). (7)


Or, if we were to theoretically attempt to understand a harmonic reading of that textual complex, we might start with the second moment of the meta-textual and its perception of consonance (in and through a general commonality of field). Against this consonant background we could then introduce particular elements that are different and whose relative difference then relatively induces the semblance of the relatively dissonant. Then, in a process of resolution, dissonance and consonance, despite their differences, would then find some form of accommodation… through a realization of the non-textual differences operative on a much deeper level of intentional-trans-intentional interaction in which this harmonic economy then finds its full, ongoing gestation. (8)


Or, we could start with the non-systematic existential richness of the third moment of the non-textual and find this emergent surplus of valuational formation spilling over and better informing both textual and meta-textual aspects of that same text in question. (9)


Having these two frames of reference, contrasting textual with meta-textual, can here be seen to generate a third textual dimension of the non-textual. That, a textual dimension, meta-textual dimension and a non-textual dimension collectively implicate the formation, respectively, of the (textual orientation of the) phenomenal-phenomenological turn, the (meta-textual orientation of the) hermeneutical turn, and, the (non-textual orientation of the) non-systematic existential turn. That, then, collectively, such interactions would allow us to co-opt an ongoing, overall transcendental suspension along with the relatively systematic existential valuational formation in its wake... (10)


Returning to this concept of a philosophical difference, as a way to understand the philosophical discipline, we could say that such a distinctive difference is instrumental in stamping that type of textual phenomena as philosophical in tenor. I.e., a type of relatively deeper reading of a certain topic that explores either apparent philosophical problems in a set of texts and/or the seeks the problematization of a set of texts in order to entertain this double framing between whose space a relatively systematic existential reading, hopefully, will be productive of new insights into the represented intentional constitution of that topic, etc. In what manner, therefore, will the meta-textual dimension set up an apparent philosophical format in order to philosophically read that set of texts in question? By philosophically rereading that text, and, hopefully, meet acts of chaotic re-reading that further illuminate the textual depths of that intentional artifact. Of course, insight is not a reading that is merely contrived, but, a relatively radical re-reading of the textual representation of the phenomenon or phenomena in question that is able to be non-incrementally re-iterated through incremental reiteration. To some extent, almost as if evidential in orientation, given its provisional replication through suitably performed patterns of reiteration (that induce eidetic similarity through distinctive patterns in relatively non-systematic re-iteration, and, thence, inducing systematic existential re-iteration). (11)


I have earlier argued, in this set of essays, that a privileging of the textual (as a simultaneous de-privileging of the contrasting moments of the non-textual and the non-textual) induces a phenomenal-phenomenological turn.
 Similarly, a privileging of the meta-textual moment, etc., induces a hermeneutical turn, and, a privileging of the non-textual moment, etc., induces a non-systematic existential turn. (12)


What then are the particular types of meta-textual instructions that set up this double framing as a reading that explores philosophical issues? (13)


Just as any text can be treated as a philosophical topic through noting philosophical problems and/or invoking some form of philosophical problematization so, too, can meta-textual directions be of any form of textual directedness as long as their interaction with that text focuses on either problematic philosophical features and/or philosophical patterns of problematization. Say, e.g., asking what difference may or may not exist between ‘stealing’ ‘one apple from an orchard’ or ‘one apple from a fruit-shop’, and, e.g., whether the act of stealing itself is altogether a wrong notion if you also held the conviction ‘that all property is a form of theft’? The first example being a ‘problem’ versus the second example being a relative non-problem that becomes problematic through its treatment as problematic. Or, e.g., ‘does God exist?’ is automatically problematic given its statement as a question, versus, ‘are religions, having a religion and being religious something that should be treated as problematic?’ given these changing times with increasing secularization and diversification of communities, and nations in this Contemporary era of the Post-Enlightenment and its mass media, globalization, considerable degrees of migration, etc? The latter being the default position of a major discourse, in practically all societies, whereas, recently, the hitherto acceptable idea of privileging religious institutions, e.g., in regard to taxation, etc., is now becoming something that is being treated as problematic. In many ways there is a fine line to be drawn between being already problematic and seeking ways to resee a certain topic as problematic. The point being made, here, is that as the textual topic in question and the meta-textual directions of focus need not themselves be philosophical in tenor, but, that their conjunction does focus on philosophical considerations that are problematic, discerned and/or induced, and stand in need of re-iterable patterns of resolution that maintain either current cultural richness and/or amplify current cultural richness through re-iterated patterns of personal/interpersonal enrichment. (14)


This double framing/threefold reading of a philosophical topic mirrors the three turns introduced in the previous essay. Taking a text, a series and/or set/s of texts, treated as the ‘textual situation’, we treat its representation of intentional content through a phenomenal-phenomenological lens. Constructing the rules of philosophical engagement, so to speak, we enter in on to a meta-textual level in textual formation where we invoke genres of behaviour (parallel sets of instructions for writing/reading, i.e., inscriptive and interpretative behaviour) and co-associated con-texts where apparent intent, both covert and overt in orientation, sets the stage for such textual deposition. In effect, the necessary parallelism between the textual and the meta-textual in a process of creative exploration that, hopefully, induces the degree and direction of specific non-textual engagement of an existential orientation that significantly arises through running text and meta-textual in parallel. The textual emphasis is primarily metaphorical whilst the meta-textual is rhetorical, i.e., conjunctive and dis-conjunctive suspensions respectively. By running these two suspensions in parallel we entertain the third moment of the ongoing, overall transcendental suspension (which can also be treated as paralleling the overall hermeneutic circle of comprehension, etc.). With these three non-systematic suspensions in place, and in play, we are now in a position to fully enter this transcendental dimension of valuational formation. Outlined in this manner, it should be easy to observe that the philosophical import of such manoeuvres is primarily engineered meta-textually where such philosophical reflections are set up to be explored in that manner. Hence with this insight to hand let us ask how this philosophical complexion is simulated and what types of meta-textual rules, etc., instigate that philosophical flavor; be that in general, particular and/or specific terms of reference (recognizing that a wide variety of philosophical styles, often a mix of the valid and not so valid, are set in motion in this aspect of textual formation)? (15)


This question ‘what is distinctive about philosophical insight?’, as insight formed in a ‘philosophical’ orientation, can now be more focused upon through investigations utilizing a meta-textual lens. Moreover, as we have observed or can observe philosophers at work this search can be further sharpened as long as we overlook those practitioners who take a more ideological stance, say, towards realism or idealism, etc., in order to perceive the traditional or non-traditional grounds of their type of professional discourse… (16)


Such observations should note that these disciplinarians, professional or amateur, usually begin either with an overt philosophical problem and/or what becomes philosophically problematic, albeit for them, on further scrutiny. Then, there appears to be a demand for a logical guarantee that we have been proceeding and should be proceeding in a consistent and non-contradictory manner. We can also note that philosophers are often following or confronting a predilection for an exploration of categories of experience. Then, within these types of modes of intentional interaction, they also scrutinize processes of reflection and forms of appreciation found to be entertained therein. At some stage noting the consequences of positions either taken up and modified or left unmodified in the light of current and/or non-current criticisms; be that from the critique of other disciplinarians, themselves and/or their audiences or the general sense of the public themselves. To this we can also finally add to this tentative list an exploration of valuational formation; i.e. considerations of identity, be that subjective, inter-subjective and/or non-subjective/non, functions, and, values (as found presented and/or imposed in and through such reflections in conjunction with their retrospective modes of appreciation). (17)


Does this exhaust the range of a philosopher? Probably not since at the end of the metaphorical day many philosophers wish to see their insights applied to this world as lived in the hopeful expectation that such insights, in and through re(-)directed applications, might make for an easier passage through this world, a more enjoyable journey, proffer a sense of mission or purpose to overlay the perceived nature of our existence… be that with a sense of significance that is teleologically driven and/or just discerned as an acceptance that meaning and meaningfulness are created in the course of our relations with others despite an absolute lack of an intrinsic sense of purpose of reason otherwise (despite the fact that people are naturally more diverse than might be accounted for on the grounds of the mere uptake of their cultural backgrounds)? Hence this provisional list, under the following seven headings, of problems, logics, categories, reflections, consequences, applications and e/valuations. (18)


Often the task for a philosopher should be to merely attend to conventional process of resolution already in place, and in play, and merely re(-)articulate and/or modify those same conventions in order to allay and resolve such philosophical concerns. On the other hand, in order to articulate or modify such conventions a deeper philosophical approach might be called for that attends to these facets of categories, etc. Still, it should be pointed out, correctly, that we have to start with such beginnings, already in place, in order to then advance to a more suitable form of understanding through profitably utilizing these other headings. (19)


As I have noted elsewhere, problems can only be thought and experienced as problematic propositions in and through the rhetorical light of the meta-textual that defines such problematic concerns as problematic. Through a mix of adoption and adaptation of genres of behaviour such problems are defined as problematic whilst also all too often intimating possible courses of resolution at the same time. “Is this an apple?’ already presents a proposition in the form of a question whose answers can only be, in the light of such rhetoric, only one of three possibilities of ‘yes’, ’no’ or ‘not applicable’. (20)


Genres are two-faced, i.e., as modes of both inscription (writing) paralleling modes of transcription (reading). Their very use also locates us in the cultural-intercultural mapping of this world as lived and as a consequence give us the ‘sense’ of that intentional positioning associated with that intentional attitude as it is thematized through its ongoing devolvement. In setting out to philosophically act the intentional subject deliberately contrasts their behaviour with those genres not seen as directly or indirectly promoting the philosophical attitude as understood by that specific subject. Such positioning proceeds through a hierarchy of choices operating from a general level of exposition down through a particular level of exposition and on to a more specific level should that be arrived at. The general level being thematized meta-textually and hermeneutically through taking a more philosophical stance as viewed and understood by that subject (or group of subjects should such concerns be more communal in origination). Then a level of particularity is invoked in textual and phenomenal-phenomenological terms of reference (through a focusing on identities and relevant equations associated with such entities or identities, the aesthetics of their accommodations along with an appreciation of facts thought to be relevant to the intent of those explorations and their dissemination. Then, taking a more specific turn opens this subject or these subjects up to the existential ramifications of these explorations as they appear in either the virtual and/or non-virtual simulations found to arise in our intentional interactions with that topic in question. (21)


On a more specific level of explication we should become aware, either directly and/or indirectly, of valuational formation (as it is seen to enrich or de-enrich the thematization of identity, functionality and all relevant forms of ensuing e/valuation). (22)


To some extent I would argue that this progression from the phenomenological appreciation of the textual to the hermeneutical appreciation of the meta-textual to the non-textual appreciation of the non-systematic existential arises through enacting higher levels of epistemological organization. However, such enaction is not at the expense of any one level of explication as the dialectics of the intentional economy, etc., are dependent upon all three tripolar facets or moments being co-present in such intentional thematization. However, through greater degrees of focus on any one of these dialectical facets it is equally implied that the other two facets in that same tripolar economy must be relatively suppressed, but, of course, never absolutely suppressed. So, e.g., a focus on value formation (within overall valuational formation) would imply a greater degree of epistemological activity being directed in this non-systematic existential direction. Conversely, it will also be implied that relatively reduced levels of intentional organization are being relatively directed away from both meta-textual and non-textual poles in the epistemological organization of that instance or situation of current intentional scrutiny. Hence this subtle privileging or deprivileging of these polar facets in a tripolar economy determine whether our intentional preoccupations progressively take on a more phenomenal-phenomenological/textual orientation or a hermeneutical/meta-textual orientation or a non-systematic existential/non-textual orientation. (23)


Understanding this dialectical mechanism of privileging or deprivileging of one polar facet or aspect and its correlative inverse de-privileging or privileging of other polar facets within the same economy will now let me segue into an exposition of the six flavours of an order philosophy wherein the different forms of value in the relative specificity of valuational formation can be more closely delineated. That this heuristic device can be seen as one way to productively link philosophical problems, matters of logic, experiential categories, mental processes, consequential ramifications, insightful applications, forms of judgmental e/valuation, etc. (24)


Now, in the dialectical tuning of a tripolar economy the privileging of one polar moment implies the parallel de-privileging of the other two correlative poles (given that such polar moments are defined as mutually correlative through the joint converse of the other two poles to that being nominated for intentional inspection and subsequent privileging [through such relative additional attention being placed on that pole in question]). One way to better visualize this mutual state of affairs is to imagine a rubber band being stretched between a triangle of three pins or nails. Now, if one were to shift one of these nails further away from the other two an increased pressure would then be exerted on those other two pins or nails. Further imagine that under such pressures that pressure was able to move those two pins closer to the mathematical center of that threefold array. So, privileging one pole, in this scheme, would automatically de-privilege the other two poles (through their psychic ‘movement’ towards the center of the overall transcendental suspension on the part of those relatively deprivileged poles). But, now, imagine if we were to deprivilege one pole what would be the consequences of this contrary enactment? Obviously, the relative privileging of the other two poles. That, through a mix of both privileging and deprivileging all three poles we would end up with six relatively subtle forms of intentional directedness. Moreover, in an appreciation of these six flavor we would also automatically engineer six subtly different forms of judgment. In essence, this is the outline of an ordered philosophy that notes these six different types of cognitive behaviour and their six associated forms of judgment associated with such subtly differentiated intentional directedness. (25)


Because this idea is important and central to this essay let me restate this process of privileging-deprivileging and how a tripolar economy can be given six relatively subtly distinctive forms of ordered reading (both in tripolar and trans-tripolar terms of reference). (26)


If, in a tripolar economy, one of those poles is preferentially treated, e.g., by being focused on, etc., then automatically the other two poles are being relatively de-privileged. This give us three possibilities in privileging, namely, the individual privileging of those three poles. Such privileging is relative because a dialectical pole, moment, facet, aspect, etc., cannot be absolutely obtained being only an objective process-direction in intentional preference.
 Now, conversely, if we were to deprivilege any one of these three poles then we would automatically privilege both of its contrary correlatives. That this would give us a further three forms of ordered reading. That, in this regard, we have three ‘atomic’ forms of privilege and three ‘molecular’ forms of privilege. It is my belief that this modulated form of privileging-deprivileging can help us to critically distinguish six distinctive forms of e/valuation in valuational formation. That this critical scheme, as a heuristic device, can assist the philosopher in both dialectically accommodating and distinguishing these six distinctive forms of e/valuation. That, on one hand, we could say that judgment has but one transcendental (trans-cognitive) form but six ordered forms of expression, namely, in order from the first order, phenomenal-phenomenological judgments of equated identity; aesthetic appreciation of objective integrity; non-systematic existential de-ontological determination; pragmatical calculation; hermeneutic appreciation of potentiality; and, ontical or factual determination… (27)


Now, I have argued on many occasions, that this very simple mechanism of relative privileging and its co-deprivilegings versus relative de-privileging and its co-privilegings can account for six distinctive types of judgment, namely, first order pre-essential-essential judgments;
 second order essential-aesthetical judgments; third order de-ontological judgments; fourth order pragmatical judgments; fifth order hermeneutical judgments (of imputed possibility); and, sixth order ontical or factual judgments (of imputed actuality). (28)


I have argued, after Kant, that judgment cannot be conceptual per se being an appreciation of the conceptual and thence its trans-cognitive status. Hence its transcendental, trans-cognitive status if we define ‘transcendental’ as ‘trans-cognitive’. (29)

With this distinction between a cognitive-intentional aspect and a trans-cognitive judgmental aspect (overlooking pre-intentional aspects of the sensory-motor and the impressional-affective) it means we must make a distinction between a cognitive sense of ordering and a ‘transcendental’, trans-cognitive/trans-intentional sense of ordering. Just as the process of judgement can be seen as both a judgmental process with the delivery of judgmental content in and through that same process. So, e.g., a judge performs a judgment and, in that judgment. a ‘judgment’ is delivered. Hence this distinction between a trans-cognitive process of judgmental appreciation and the delivery of cognitively formed judgmental content. However, this complication only means that the existent core of this ordered process, i.e., only the third and fourth orders, have a different phenomenological status in these two levels in epistemological organization where trans-cognitive judgmental appreciation can be seen as possessing a higher level in that epistemological organization and whose productivity must reflect the same. That on a cognitive level the third order is ideational and conceptual in orientation, whereas, in trans-cognitive terms of reference it is to be seen as both de-ontological and non-systematically existential in orientation (wherein, effectively, we are entering into a pro-relational orientation and hence its existential complexion). That on a cognitive level the fourth order is perceptually based (be that in either non-virtual and/or virtual terms of reference
), whereas, in trans-cognitive terms of reference it is to be seen as essentially pragmatical in orientation. With the complication of this third and fourth order variation to remember we merely need to note that the cognitive level is intentional content in orientation and the trans-cognitive level is as judgmental process with the potential to deliver such intentional content. (30)


We can also utilize this heuristic device and its ordered representation of the intentional and trans-intentional economies in either a linear format or a circular format. In a linear format we assume an ascending level in the complexity of the epistemological organization with the epistemological hierarchy (of increasing gestalt integrity as we find ourselves embodied in this world as lived). In a circular format we can assume that orders before or other form a background to the order under philosophical and/or phenomenological observation. So, e,g., sixth order actual facts can be essentialized as pre-essential atomic material for first order exploration. I.e., each order possesses a foreground, a background, and, a co-associated sense of trans-intentional/intentional subjectivity. So, e.g., cognitive third order perceptual treatment implies a third order sense of cognitive perceptual subjectivity, and, trans-cognitive third order judgmental appreciation implies a trans-cognitive third order sense of transcendental subjectivity, etc. However, it should also be noted that all senses of subjectivity are simulated and non-absolutely thematized given that this semblance of a subjective pole (in a third sense of the intentional) is just as unobtainable in intentional economics, etc., as the intentional objective (in its first sense of the intentional as directedness towards an intentional object) and the intentional motivation that promotes such aspirational intentions (in a second sense of the intentional). That the utilization of a linear or circular ordered format, as a choice, is better left to the philosophical practitioner in the light of the nature of their explorations as currently found to hand. (31)


Now, let me explore that nature of the philosophical project, program and prospect. A ‘project’ being ‘a short-term exploration of the topic in question’. E.g., writing a philosophical essay. A ‘program’ is ‘a longer-term, more complex exploration of the topic in question’. E.g., exercising and completing all the steps necessary in achieving a university degree in philosophy. A ‘philosophical prospect’ is ‘the philosophical life-world where philosophical projects and programs are conducted ‘. (32)

2.    The Instigation of a Philosophical Approach


 
In the form of a recapitulation let me say, first, that taking a philosophical approach is meant to be insightful, but, that not all forms of insight are philosophical in orientation. That, therefore, we must inquire how this philosophical difference is exercised? By ‘philosophical difference’ is meant the idea that central to the philosophical discipline is a different way of seeing this world in addition to a more secular, conventional vision. That a philosophical person, as a philosopher, be they a professional or an amateur, must hold some form of belief, covertly and/or overtly, that it is possible to be philosophically insightful. So, in understanding the apparent reality of this difference we must further inquire as to what being philosophical means. To this end, second, I have proposed that the instigation of the philosophical orientation (or turn) arises through our recognition of a problem that is philosophical in tenor and/or that through a process of problematization a philosophical tenor can be explored through a better appreciation of this type of induced problematicity. In this light, third, I proposed the provisional formula that being philosophical entails the ‘creative and critical appreciation of that philosophically problematic topic in question’, be such problematicity recognized or induced. We can be critical without being creative, say, in marking a mathematics exam constructed around multiple choice answers. Or, a scientist seeking to theoretically comprehend a set of anomalous data can be creative in constructing their hypotheses, theories and interpretations without necessarily being critical. Fourth, I then argued that being philosophical entails utilizing a set of conventions where we selectively explore intentional material under seven provisional headings, namely, problems, logics, categories, reflections, consequences, applications and e/valuations. Fifth, I will now argue, that these complex considerations can now be relatively systematized within the confines of an ordered philosophy where this heuristic device can more easily help us to critically negotiate considerations of problematicity; construct and recognize valid logical formations; discern how categories can be both phenomenologically distinguished and accommodated within the limits of an intentional sense of positioning; how through suitable processes of reflection critical judgments can be delivered; how from such critical insights critical processes of application can be entered into in order to render our passage through this world with-others better facilitated and further enriched existentially; and, that the distinctively different flows of ensuing value formation not be confused within that situation or between different situations. Therefore, to focus on this question ‘what is philosophical in orientation?’ let me outline and utilize this ordered framework in order to demonstrate both its philosophical merits but, also, how it highlights just what is meant in our use of this expression ‘philosophical’ when enacted as a ‘critical and creative process of appreciation’ in its ability to discern what is problematic in a philosophical sense. That the distinctive way the resolution of such philosophical problematicity is enacted, therein and thereafter, demonstrates, overtly and/or covertly, just what style of resolution is actually being entered into (on the grounds that style unfolds through the distinctive manner that form of resolution is entered into. Let me now, therefore, reintroduce this practice of an ordered philosophy that, thereby, we may better understand just what is implicated in exercising an insightful philosophical difference. (33)

3.     Re-Introducing an Ordered Approach


The English verb ‘to be’ is quite irregular in form as well in application. E.g., the past exists; the dead person once had a name and was called Johan; this flame is now no longer; this square shape is red in colour; this person is the brother of that person; this dog is cute; this sculpture is beautiful; etc., and so on. How can we safely navigate such territory, and, how can we correctly comprehend the most probable type of being being envisaged and expressed through such language? (34)


To solve this conundrum that ‘is’ has many senses, and, that we need to navigate and negotiate this complexity I proposed a ‘theory of existence’, namely, a scheme that both catalogued and integrated all the difference senses that this expression apparently articulated, and, when and where it was possible, how we might go from one sense to another via certain rules of transformation. E.g., is this an apple? This looks like and apple! Yes, this is an apple!! In effect, in these three instances, moving from a rhetorical ‘is’ to a metaphorical ‘is’ to a relatively specified non-systematic existential ‘is’ to the extent such transformations can be demonstrated. (35)

Or, how do we deal with such non-existent entities like ‘round-squares’; ‘the current king of France who is also bald’; Santa Claus, a certain set of characters in a novel   that may or may not be based on any specific person, etc? Or, how do we deal with such different entities as ‘non-virtual apples’, ‘dream apples’, ‘memories of apples eaten in China’, ‘wax apples’, etc? That we know these four different sorts of apples exist, but, we also know they must exist in different ways. How are we to account for such complexities within the confines of this heuristic device, and, adequately demonstrate, therein, what is meant in upholding the valid exercise of a philosophical difference? (36)


On a trans-cognitive, judgmental level this device also dialectically distinguishes and accommodates six relatively distinctive types of value, namely; atomic essential value, essentially integrated/aesthetic molecular value; de-ontological value; pragmatical value; hermeneutic/potential value; and, ontical or actual factual value. Over simplified, we could name these six relatively distinctive forms of value, respectively, as (pre-essential) identities; essentials (or aestheticals); duties; utilities; probabilities; facts. (37)


As Kant might say, we should not go beyond that level and manner of employment granted to us, and, that to do so is to commit a fallacious argument which creates its own co-associated sense of a mistake; which if subjected to over-commitment, be that epistemological and/or ontological in orientation, I believe, turns such mistaken views into delusional thinking; regardless of whether that is exercised in a philosophical or a non-philosophical arena.
 (38)


Let me now reintroduce this ordered philosophy starting with a number of provisional definitions. (39)


An ‘order’ (numbered one to six) is the result of a privileging/de-privileging of one or two poles within a tripolar economy usually applied to both a cognitive intentional aspect and the trans-cognitive/trans-intentional/judgmental/transcendental aspect, but, could also be equally applied within the confines of any sphere of economic activity (given the tripolar constitution of all economic activity). By ‘economic’ is meant ‘an intentional field where currency or co-associated valuational formation is arrived at through imputed circulation between those dialectical polar moments given the direct or indirect (non-textual) appearance of the ongoing, spontaneous eruption of valuational formation, historical circulation (of textual traces through deposition) and ahistorical forms of conventional appreciation (through the adoption and adaptation of a mix of relevant genres)’. By extension, it could be argued that this type of tripolar process occurs in the processes of exchange entered into in a financially oriented economy. (40)


Imagine between the third and fourth orders some form of an ‘inverse resonance’ where the more a third order or fourth order is promoted that there is induced an inverse promotion, i.e., demotion, in the fourth order or third order respectively. That, on a cognitive level in epistemological organization, we find intentional activity in an inverse resonance between third order conceptual processes and fourth order perceptual or perceptual-like processes
. These two orders can be treated as ‘processes’ and that their ordered content can be referred to as ‘existents’. Hence third order ‘ideas’ and fourth order ‘percepts’. That third order ideational processes possess ‘subsistent’ content that is either not relatively integrated (as in the first order) or relatively integrated (as in the second order). In cognitive-intentional terms we are dealing with relatively non-integrated first order thoughts and relatively integrated second order thoughts (that in more complex situations take on an aesthetic complexion and which become appreciated as such in the trans-cognitive second order with its attention to distinctive forms of valuational formation). In a fifth order we take a more contextual approach to subsistents that are relatively non-integrated fieldwise (in the fifth order) or relatively integrated fieldwise (in the sixth order). The fifth order deals with potentiality hence potential facts or possibles over a spectrum that straddles potentiality, possibility, probability, and, highly probable states. In the sixth order we are dealing with the perception of accepted or relatively confirmed actuality, i.e., facts that have a strong historical basis in consensual reality (although consensus is dependent upon the invocation of a defined communal sense of agreement
). (41)


The trans-cognitive utilization of an order philosophy is much the same for a cognitive utilization except that each order is now primarily focused of considerations of valuational formation in keeping with the nature of the valuational formation being focused upon. A third trans-cognitive order focuses on de-ontological considerations like, e.g., duties, promises, contractual agreements, etc. In contrast, a fourth trans-cognitive order focuses on pragmatical considerations like, e.g., utilities, practical considerations of efficiency and facilitation, calculative forms of cost-benefit analysis and similar, etc. On this level of the trans-cognitive a first order deals with sematic definitions of identity, whereas, in contrast, a second order here dwells with integrated equations using such first order identities, etc. In complex situations, like the appreciation of a beautiful painting, the second order has a more aesthetic trajectory in its evaluation of harmonically oriented relationships realized through such processes of resolution. In a fifth trans-cognitive order we are dealing with contextual degrees of environmental integration straddling a range from potentiality, possibility, probability, high probability, etc. In a sixth order, questions of the apparent confirmation of the truth value of historical states are found through their understood integration in to a life-world concerned with factual determination and acceptably engineered forms of historical reconstruction in the positive form of non-absolutely verified facts and the deconstruction of negative forms of seemingly disproven factual histories (along with their narrated interpretations and trans-narrational ramifications, etc.) be they realized through direct interaction or otherwise. (42)


Then, the person who adopts this heuristic device can either decide to use it in a linear fashion from the first order to the sixth, or, in a circular fashion where, metaphorically, a sixth order background becomes a first order foreground, and, a sixth order foreground becomes a first order background, etc. (43)

Let me diagrammatically represent the essential structures involved here:

No. of Order
Cognitive Aspect/Orders

Trans-Cognitive Aspects/Order
1

Non-integrated pre-essentials

Semantic Value



(Thoughts)

2

Integrated essentials


Aesthetic Value

3

Ideas/Concepts


De-Ontological Value



(Inverse Resonance)


(Inverse Resonance)

4

Ideas/Percepts



Pragmatical Value

5

Possibiles



Hermeneutic Value



(Factuals)

6

Actuals



Ontical (Factual) Value (44)


Sequentially going through our seven provisional headings of problems, etc., let me now demonstrate the utility of this heuristic device.
 (45)


Problems or processes of problematization can be delineated in either general, particular and/or specific levels of detail, either within an order or between orders or between different level in ordering. E.g., the mythological existence of Santa Claus implies a fifth order in status, but, the cultural ‘fact’ that ‘certain countries entertain (the highly improbable possibility of) Santa Claus dispensing gifts on Xmas Eve’ has a sixth order status (be that in intentional or trans-intentional/judgmental terms of reference).
 Or, the subsistent conceptual thoughts of a ‘round square’ or a ‘green noise’ cannot have a second order integrated status and therefore cannot be thought as an integrated concept or entertained in perceptual or perceptual-like states. On the other hand, a ‘red-square’ can be entertained in a second order, etc. Or, white noise can be entertained as ‘white-noise’ being a metaphorical appellation when sound has an audible spectrum across much of that range of frequencies. But, of course ‘white-noise’ cannot be entertained as ‘white noise’ in a non-metaphorical sense. E.g., third order de-ontological value determination should not be confused with fourth order pragmatical value determination given this inverse resonance continuum between the same. Since to focus on one and promote its discerned expression means we cannot to the same degree be focusing on its inverse corollary. However, this does not mean forms of accommodation are impossible between orders. Just as an architect of a bridge must de-ontologically ensure its safety and relative permanence whilst also ensuring it is not too expensive and is able to successfully function as a bridge. We could also add that it would be an added value if that bridge can be aesthetically designed as well (although a construction that dialectically balances all its forces placed upon it is often an aesthetic looking-structure?). Or, e.g., descriptions discerned in a second order or found in a sixth order should not be imported into a third order de-ontological imperative as argued for in accepting a naturalistic fallacy (unless adequate additional de-ontological reasons themselves for the formation of such an imperative can be suitably imported
). I would argue that all problems and processes of problematization could be framed by these near parallel cognitive and trans-cognitive orders (taking into account the other six provisional headings as found to be relevant in delineating such problematicity). (46)


What is entailed under the heading of ‘logics’? The need to observe some form of relatively consistent logic be that orthodox or dialectical, be that axiomatic or fuzzy, multivalued, probabilistic, consequential dependent on chaotically re-directed outcomes, etc. In a more axiomatic logic, we have various principle that correlatively co-define each other. E.g., a principle of identity and its necessary relationship with a principle of contradiction, and v.v. To this we should perhaps add a third principle that the relationship between any two contrary correlatives can be mutually beneficial in and through a non-viciously circular process that induces non-reductively sourced, emergent valuational formation. Because, otherwise, we could not invoke a principle of identity without covertly invoking a principle of contradiction, and v.v. which would imply both that no logical process could ever start or if given some form of a start could ever find some form of satisfactory completion. I.e., given that the ‘logical economy’, being ‘economic’ in a tripolar sense, it must consist of three equally ‘weighty’ poles and hence my suggestion that a third could be nominated as ‘constructive’ and denominated as ‘non-reductive, emergent, constructive, synthetic, non-viciously circular, etc.’. That, furthermore, this constructive pole can be dialectically defined as the negation of the joint contrary correlatives of identity and contradiction (just as any one pole could and should be defined through the relative negation of its joint contrary correlatives). (47)


Into this ordered space logical considerations help us to fashion propositions reflecting, representing and articulating certain general, particular and/or specific features within and between the field of the hermeneutical, the phenomenal-phenomenological, and the existential dimensions, and that this will be done through a variety of lenses from the philosophical to the non-philosophical, focusing on certain issues of valuational formation conducted through any form of a disciplined approach or intra-cultural/inter-cultural arena. Of course, the e/valuational tenor of such explorations should primarily be anchored in the relevant orders on a trans-cognitive level of exposition. So, critical aesthetical reviews should primarily be enacted in trans-cognitive second ordered terms of reference. Or, moral considerations need to negotiate both the trans-cognitive third and fourth orders (of both the de-ontological and the pragmatical). Or, scientific endeavours would necessitate the involvement of a mix of cognitive and trans-cognitive first, second, fifth and sixth orders (given a need to deal with differential identities and their equations; their integrations; taking into account probabilistic considerations along with a strong dependence on verified sixth order actual facts as a mine of data, as a source for holding theories accountable, etc.). Or, e.g., in trying to closely read a text or textual situation (represented through textual deposition in some form or other) we would need to attend to fifth order hermeneutic considerations on a meta-textual level of cognitive/trans-cognitive deployment (as well, secondarily, invoking trans-cognitive fourth order utilities and cognitive/trans-cognitive sixth order actual facts). E.g., in determining the fingering of a piece of keyboard music we might need to refer to manuals that discuss that type of practice as well as working through those specific fingerings that can be seen to better facilitate that same piece of music when played. Or, e.g., when trying to understand a certain cognitive fourth order perceptual situation we will also need to appreciate its (cognitive and trans-cognitive) third order conceptual correlativity; i.e., when we see a bent stick half-placed into a body of clear water we may already know that that stick may well not be actually bent but only look that way under that type of situation as just described. I.e., the cognitive fourth order perception of a bent-stick may well be overridden by a cognitive/trans-cognitive third order ruling. That, in light of the above, we can see that propositional representation needs to be suitably based in a logical frame of reference that better or best allows us to explore the same through processes of propositional manipulation, simulation, e/valuation, etc. (48)


Under the heading of ‘categories’ we attempt to propositionally represent the type of phenomenal-phenomenological situation/s we wish to explore. So, e.g., in dealing with non-subjective/non-inter-subjective objective identities (i.e., intentionally represented objects, states, object-states, situations, etc., in this world as lived or some other world that could be lived) we utilized identities that are historical, four-dimensional, subject to change through transition and transformation, can be given existential descriptions if only in the form of essential histories, etc., etc. So, e.g., ‘roundness’ and ‘squareness’ can both be thought, but, not at the same time. However, in contrast ‘redness’ and ‘squareness’ can be thought individually and collectively. So, in the latter instance, we can both think first order identities and their second order integrations. Moreover, being integrated in a second order implies they can automatically be entertained as particular ideas of ‘red-squareness’ given that in a fourth order of perceptual recognition we can identify a specific ‘red-square image’ should we actually be perceiving one. (49)

As a corrective to any form of a so-called First Philosophy (and their tendency to propose impossible so-called first elements of a philosophical system despite their obvious retrospective imputation) we start with whatever is to hand that best catches our philosophical attention. In this open attitude to ‘this world as lived’ as ‘it appears to be lived’, I have proposed we utilize apparent or not so apparent differentially identifiable ‘correlations’, their integration in the form of certain ‘accommodations’, and, their ‘transformations’ given that these representations are most likely subject to either represented causal processes of change and/or changes in the constitution of their intentional thematization. On a more focused level of intra-ordered detailization we can mirror the above, respectively, in finer detail, with distinctions, couplings, and, transitions (or operations). So, e.g., before I went to England and traveled in that country, I validly assumed this nation existed even though ‘sight unseen’. Then, when I arrived in England to travel this country, admire its cities and countryside, it was no longer a sight unseen. In my psychic mapping of this world, in establishing its sense, this place called ‘England’ was for me an already confirmed sixth order fact on both cognitive and trans-cognitive levels of representative application. For a few hours traveled to Wales knowing that that country had a form of political accommodation that similar to but not identical to that had in Scotland which I also visited for a week. I also know that history never stays the same forever and that these lands of Wales and Scotland could well be subjected to forms of political transformation regardless of whether they stay or do not stay within the current political entity of the United Kingdom. Hence these political correlations, accommodations and transformations that could be invoked in a propositional representation of this political landscape in question. All topics of interest becomes items of focus ‘in question’ by virtue of the fact that our economic representation of the same must involve some form of ‘economic’ questioning, requestioning, re-questioning, etc., in order to propositionally thematize that textual simulation being entered into ‘in and through’ such progressive thematization. ‘In’ being an appreciation of its relatively intrinsic propositional details, and, ‘through’ being either, directly or indirectly, an emergent re-understanding and/or a contextually oriented propositional appreciation of the same. So, e.g., before traveling to England I had an idea what England, for-myself, as a country might be like, but, when I arrived there this understanding was then being directly interacted with and developed (i.e., recognized, encountered and engaged
). Then, with such travel I could nominate certain logical subjects and denominate the same in certain descriptions and then note relevant transformations and transitions enacted therein. (50)


Under the heading ‘reflections’ we note the manner and style of our explorations and the degree to which they are entered into or not entered into from a trans-cognitive perspective. Privileging a pro-relational perspective allows us to better observe the existential import of our explorations being entertained and appreciated through their being reflected upon. The depths of such reflection reflecting the degree they are conducted under the auspices of a suitably exercised, reasonably informed, carefully enacted, ongoing, overall transcendental suspension (which will be examined later in this essay). (51)


By ‘manner’ is meant the nature of our enquiries and the apparent existential depth they are currently being enacted from a trans-cognitive/transcendental perspective; i.e., in some form of a trans-cognitively oriented propositional representation realized through the imposition of an ongoing, overall transcendental suspension; be that enacted advertently and/or inadvertently. To invoke any sense of a question, and the answer the same with a metaphorical reply, correctly, means that the utilization of an ongoing, overall transcendental suspension is inescapable present to some degree or other (given that it is impossible to not ask questions and answers, and utilize dis-conjunctive and conjunctive suspensions, etc.) without already invoking an ongoing, overall transcendental suspension to some extent or other. (52)


Reflections should also exercise a suitable degree of consequential analysis. We need to be cognizant of the potential ramifications of our enactions; i.e., those responses which include actions, non-actions and indecisive inactions; immediate consequential implications and/or future consequential probabilities; especially those probabilities with a high degree of actually being met through our embodiment in this world as lived. (53)


The appellation of ‘applications’ involves processes of re-direction that have the perceived potential to positively add to the richness and further enrichment of our relationships. Be this through the historical creation of relationships, their preservation, conservation and meta-conservation (through enhanced modes of valuational amplification and/or the removal of negative patterns of dis-valuational e/valuation). Just as, e.g., the articulation of this heuristic devise and its practical uptake is slated (as an important philosophical device in order) to enhance the richness of current forms of relational embodiment. In this vein, any approach that successfully brackets realistic and/or idealistic philosophical tendencies must positively promote the richness and enrichment of our philosophical journeys given that ideologically positioning in any form only has a limited and self-limiting, relative sense of e/valuation. On the other hand, through suitable ongoing processes of well-pre-informed suspension, and the suspension of those suspension, etc., processes that ensure closer forms of alignment (through phenomenal-phenomenological realignment/re-alignment, etc.) will naturally oversee greater degrees of e/valuational enrichment, etc. (54)


‘E/valuations’ as a heading, firmly places us in a critical exploration of the ‘value formation’ to be discerned from a trans-cognitive, trans-intentional level of judgmental appreciation.
 The experience of value, in valuational formation; as alter our appreciation of identity, functionality of genres, and, value formation itself can only be realized directly in emergent trans-cognitive judgmentally oriented terms of reference. E.g., in aesthetic appreciation our aesthetic e/valuation cannot be reduced to the colours of pigments applied to a canvas in an oil painting, or, how we merely feel about the topic painted in a painting or depicted in a play, or, whether a certain sculpture would suit our current décor, etc. On the other hand, in suspending questions of mere materiality of an imputed artwork, suspending our feelings evoked by an artwork, forgetting whether an artwork would contribute to the ambiance of our décor, etc., only then can we critically concentrate on an aesthetically oriented evaluation of that imputed artwork and discern, therein, a critical valuation, of our transcendental reflections on that topic in question. Hence this double concept of ‘e/valuation’, i.e., evaluation and its ensuing valuations realized that critical process of trans-cognitive appreciation. (55)


Now, let me show how, over forty years, this heuristic device was brought together to take the refined form it currently possesses. (56)


‘Phenomenologically’, I gathered together a wide variety of expressions that utilized the English verbal expression ‘to be’. By ‘phenomenologically’ is here meant the mere gathering of such expressions and then attempting to sort them into categories already evident in their apparent use of language. A sort of creating a theoretical structure in order to encompass that apparent variety already to hand. By ‘encompass’ is meant an open, dialectical style of categorization that merely attempts to explain ‘at face value’ both differentiations and accommodations of those correlates correlated through that scheme being invoked, albeit as a provisional work in progress. We could note, e.g., that redness, roundness, squareness, and similar, etc., can all be treated as atomic concepts but with these three particular members as just noted we can only form the integrated molecular propositions with the following two logical subjects of ‘red-squareness/red-squares’ and ‘red-roundness/red-circles’. That ‘round squares’ or ‘square circles’ cannot be integrated to form integrated conceptual thoughts of ‘round-squares’ or ‘square-circles’. Because such impossibilia, such impossible states of affairs, cannot be thought they could not be either (hermeneutically) recognized (in general terms), (particularly) encountered (phenomenal-phenomenologically) and/or (specifically) engaged (existentially). In other words, we could stand in no relation to them other than as non-integrated/non-integratable first order subsistents. Consequently, such impossible states could not be directly thought about let along imagined or found as facts in this world a lived. (57)


Continuing this non-systematic phenomenology of noting different classificational types I then noted a need in this scheme for percepts and concepts as processes and existents, and, potential facts and facts treated as confirmed, true, as validly argued for, culturally accepted and acceptable, etc. In effect, this gave me six basic elements on a cognitive level of intentional formation. (58)


But recognizing the Kantian dictum that judgments are not concepts and treating judgments as both trans-conceptual and trans-perceptual it implied that I also needed to invoke a trans-cognitive level of judgmental e/valuation whose sense of value allowed judgments to be established in our cognitive series of orders and move from one order to the next… (59)


So, e.g., the intuition that facts must be possibly conceivable first before being established through valid forms of argument. A closer examination of potentiality recognizing the potential dimension has various shades from mere possibility to probability to a status of high probability and on to a status of confirmed sixth order status. And a recognition that facts considered to be sixth order could later be demoted in an opposite direction to a fifth order status. (60)


Then, utilizing the intuition that migration to a higher or lesser order must involve a distinctive form of judgment I would propose that each trans-cognitive order had a distinctive type of judgment and a distinctive form of judgmental e/valuation. Furthermore, accepting the critical idea that a set of value-like judgment have a distinctive set of phenomenological categories it must be the case that this six-fold schema must invoke at least six basic types of judgmental discrimination.
 On reflection this led me to note six distinctive types of judgment although, on deeper epistemological grounds we must also be able to collective accommodate the same given that the nature of judgment can only have one transcendental form (recognized in the fact that these different forms of e/valuation were also still perceived as forms of ‘judgment’). These six types of distinctively ordered judgment being pre-essential forms of identification of atomically treated logical subjects, etc; integrated molecular essential-aesthetical forms of e/valuation; on a trans-cognitive level existential, de-ontological forms of ethical judgment; pragmatical judgments (that could be ethical or non-ethical in orientation); hermeneutical discernment of potentiality (be that as possibility, probability or de facto actuality); and, determinations of ontical or factual e/valuation. That, on more a cognitively oriented level we must also include conceptual and perceptual forms of e/valuation, whilst, more internal to an order we can also exercise categorical judgments and similar. (61)


Of course, such a scheme could simply be dismissed as merely ad hoc. But the apparent utility of this scheme, I believe, has much to recommend itself not being immediately subjected to this course of an ad hoc dismissal. Refracted through its categories and rules of transformation from one order to another or from one level of ordering to a higher or lower level we can measure this apparent utility through our adoption and adaption of its apparent ‘phenomenological’ schematization as it appears to successfully both distinguish and accommodate and account for various transformational pathways as it deals with a wide variety of phenomenal representations. As a critical tool it also helps us to clearly and closely focus on the intentional/trans-intentional constitution imputed to be present in that discerned as being to hand, etc. A ‘dream apple’ could be designated as a perceptual-like state of affairs that only possesses, in hindsight, a fifth ordered existence, whereas, in contrast, a ‘non-virtual apple’, in being seen, could be classified as a paid up perceptual member with a sixth order factual status. We can also augment such a reading by noting that a ‘dream apple’ did not fully satisfy a full complement of expected modalities correctly being associated with and discerned in our sixth ordered experience of a ‘non-virtual apple phenomena’. (62)


That, through its utilization, it is my belief that this ‘phenomenologically’ ordered scheme has much to recommend itself. Moreover, pragmatically, that its philosophical utility and application also has much to recommend itself. However, I also developed a way of reconstructing this basic six-fold schema through the economic lens of a tripolar economy that predicted, to some extent, both the characteristics of those orders and the nature of their accommodation and overall integration. Earlier in this essay I indicated how this process might be achieved through a series of privileging/de-privileging of one or two poles in an(y) economy placed under such an ordered review. (63)


First, let me sketch the background behind such a task, and, then, proffer a brief outline as to how we might go about such a process of ordered construction. (64)


Very early on, in modeling perceptual intentions I took a gestalt frame of reference by invoking a need both for a form of focus and a background field that contrasted that process of focusing. In this dialectical relationship the background could be progressively enriched in its perceptual imports exponentially interrelated within the collectivity of that field, and, overtime increasingly being able to interpret in a greater degree of detail such continuing perceptual imports. As an analogy to this exponential improvement is imaging let recount the following anecdote. I remember one day whistling a very good tune I had composed that would make for a very good minuet in a piece for violin (either with or without some form of accompaniment). Took great pleasure in this composition but didn’t get around to writing it down. A few days later I had very little luck in recreating this dynamic tune that would have made for a great minuet section in an intended violin sonata. However, in compensation took heart that no tunes are really ever lost as every time I exercised my musical faculties I would be progressively enriching this musical background into which all tunes contribute to an exponential enrichment and with which, in time, I would be in a better position to both create and inscribe such enhanced musical information. (65)


Various ideas travel with this gestalt framing of reference. Such as the exponential enrichment of fields, that the quality of detail could not exceed, or approach, the level of ongoing field enrichment already arisen in the field, that focusing stands in an inverse relationship with backgrounding, etc. Moreover, we also can find that focusing is retrospective, analytical and relatively dissonant in contrast to a background field that is relative prospective in its anticipatory or future oriented proactivity as well as being relative consonant. Furthermore, reviewing that gestalt relationship in play between point of focus and its relevant backgrounding in a second, ‘higher’ gestalt field would also introduce the idea of a necessary co-associated (transcendental) subjectivity that also appears to be inescapably bound up with intentional activity. By ‘higher’ is meant in a more highly organized gestalt field where the relational machinations of a lower field are, then and there, themselves, in turn, reviewed. In addition, I also took to heart the dialectical point that in the economy of such a field all parties must remain present, and, therefore, that a point of focus could never be an absolute point of focus cut off from its background, and v.v., and, that points themselves are not appreciated, but, rather, the relationships discerned between such mythical points are more entertained. Just as, e.g., the eyes continually wander in their relative degree of focus all over the visual objects constructed in the simulation of that visual field (given, too, that our eyes cannot be ‘window to the soul’ in any other way than in a poetic or metaphorical sense). (66)


That in an archetypal sense, assuming this doubling of the gestalt field in order to account for an inseparable, co-associated (transcendental) sense of subjectivity, and, our recognition of the creation of a tri-polar ‘economy’, it could be argued that the dialectics of such intentional play are tri-modal in orientation and could be symbolized by Object (intentional focus), World (field of intentional discernment) and Ego (indicating this seemingly inseparable, co-associated sense of subjectivity that appears to review and appreciate such intentional productivity). (67)


This tripolar scheme accepted, it could be argued that our hypothetical focusing on the dialectical moment or pole of Object, basically, is phenomenal-phenomenological in orientation. That, our hypothetical focus on World, basically, is hermeneutically oriented, and, our focus on Ego is existentially oriented (in its non-systematic sense as noted earlier). (68)


We could translate this ‘hypothetical sense of focus’ as a form of ‘relative privileging’ given that such ‘focus’ in our intentional attention has an inverse relationship with that in which it stands in some form of a contrasting relationship. In an economic sphere to focus on and privilege, say, an Object moment must mean an automatic de-focusing and de-privileging of both the World moment and the Ego moment. (69)


Applying this hypothetical or theoretical strategy to all three poles or moments means we could argue that a privileging of the Object moment, primarily, is related to phenomenal-phenomenological forms of intentional orientation. That, in turn, privileging World promotes a hermeneutical orientation, and, privileging Ego promotes a non-systematic existential orientation. (70)


But, given that privileging enacts a process of non-de-privileging of that pole being focused on then its stands to reason that this dialectical process must also be d-privileging or non-privileging the other two contrasting poles. Furthermore, if it is possible to de-privilege simultaneously two poles then it must be possible to privilege two poles at the same time (with their contrasting de-privileging of the other remaining pole). So, the question must be asked that if we can privilege the three poles of Object, Ego and World and this gives us respectively phenomenal-phenomenological forms of valuation, etc., just what might a de-privileging of these same three poles realize in addition to phenomenal-phenomenological e/valuations, etc? Running with the order Object (O), Ego (E) and World (W) let me invoke a full complement of our now six forms of e/valuation by noting the following six-fold form of privileging/deprivileging. In the process articulating the six orders, in their order 1-6, as already noted:

O privileging//E-W deprivileging…
1. Phenomenal-phenomenological e/valuation

O-E privileging//W deprivileging…
2. Essential integration/Aesthetical e/valuation

E privileging//W-O deprivileging…
3. Non-systematic existential/de-ontological e/v.

E-W privileging//O deprivileging…
4. Pragmatical e/valuation

W privileging//O-E deprivileging…
5. Hermeneutical e/valuation

W-O privileging//E deprivileging…
6. Ontical/factual e/valuation (71)


Let me re-envisage the above in order to illustrate, in closer detail, how this subtle dialectical dance of simultaneous privileging/s and deprivileging/s can account for these six distinctive types of e/valuation associated with our six orders (from a trans-cognitive perspective). (72)


Imagine how a focus on the intentional object/ive, encountered in the psychic direction of the Object polarity, is nothing other than a close scrutiny of intentional objectivity… and, as such, would take on a phenomenal-phenomenological complexion given its attention to the intentional constitution of such apparent intentional objectivity. Without a doubt, such an approach attends to how the intentional objectivity in question appears under such close scrutiny… through a focusing on those pre-essential atomic like particulars that make up the objective situation in question. Where, then, do such atomic like essential features make their appearance in this world as lived – in our ongoing sixth order factual appreciation of the same. Furthermore, how do we put such atomic particulars together in a second ordered level of constructiveness than none other than from following the semantic rules observed and derived in our sixth order factual appreciation of this world as lived… as we make our subjective and inter-subjective passages through this same ‘one’ World-of-Life as it is appreciated both by-us, and for-us. (73)


Attending to the manner of the presentation of our intentional experiences is inescapably phenomenological-like in orientation, however, a critical phenomenal-phenomenological approach is only orchestrated and engineered through either the inadvertent and/or advertent utilization of an ongoing, overall transcendental suspension. As already noted, the use of rhetorical interrogations and/or metaphorical responses are some of the ways to approach the critical utilization of this overall suspension (given that such features, as ‘doors’, are contrary correlatives of the tripolar dialectical moments needed to psychically entertain and enter this overall, transcendental suspension). (74)


The second ordered privileging of the Object and Ego moments, and the simultaneous deprivileging of World moment is construed by myself as an aesthetically oriented type of experience that sees the integration of atomic essentials into a molecular complex with varying degrees of relative complexity and systematization. The experience of the apparent aesthetic totality of an artwork could well arise through this privileging of the Object, say artwork, and its relationship to an Ego, as the viewer of it as a work of art, whilst, at the same time, suppressing its sense of context, or World, beyond the work of art to that extent it is not relevant to its essential, overall appreciation. That a second order could be seen to operate in just this direction, However, it is also true to say that the aesthetic experience is realized in and through the total, ongoing, overall, harmonic resolution discerned within that field of judgment itself, being the entirety of the trans-cognitive aspect itself. This semblance of ongoing, non-absolute concord arising through all three moments operating in a harmonic economy, namely, in a dialectical interaction between World consonance, Object dissonance and Ego oriented existential resolution. But, then, the aesthetic experience of a work of art may well arise through this subtle privileging of both the Object, as a work of art, and the Ego, as the viewer of that artwork as a work of art? (75)


In a third ordered privileging of the Ego moment we may well find the psychic origins of the de-ontological type of experience where the person ‘feels’ an experiential imperative to align their past, present and future behaviour in accordance with their perception of duty, or, the commission of a promise or contract, or, some other form obligational demand that deserved to be fully observed in a relatively compactual, non-contractual dimension centered in subjective-inter-subjective interactions (without direct references to either an Object orientation or World orientation?)? (76)


A fourth order appears to concerns itself with the interactions between Ego and World moments, and, appears to call for a pragmatical-like orientation as a harmonization of the person-in-the-world, and v.v. Hence this pragmatic orientation, an orientation of expediency, efficiency, frugality, parsimony, utilitarian maximization of invested inputs, etc. Dialectically, it does mean, philosophically, that we should make a distinction between de-ontological third order orientations and pragmatical fourth order orientations, whilst, at the same time noting their non-absolute distinctiveness given deeper levels of accommodation within the transcendental unity of the overall field of trans-intentional/trans-cognitive judgmental appreciation. Just as that architect commissioned to build a bridge must observe both de-ontological and pragmatical considerations as explored elsewhere. (77)


In a fifth order we appear to be exploring degrees of possibility just as all facts to be facts must be possible (through the relative absence of both internal contradictions and the external or contextual non-coherence with a pre-existing body of sixth ordered facts (along with an apposite form of interaction between the former in order to give this factual economy its tripolar distinctiveness in full, logical terms of reference
). An exploration of potentiality would note a discontinuous spectrum between mere possibility, reasonable probability and highly probable states of non-virtual, actual-like instantiation. Such considerations may well also co-opt other forms of verification form evidential directness to indirect testimony, etc., and all shades of confirmation between the same. Explorations of potentiality can also be seen to co-opt a hermeneutic dimension as the probable nature of lacunae and other forms of iteration and/or non-iteration are explored in the context of a textual situation along with an appreciation of its more probably interpretations. This order can also be seen as environmental to the extent valuational formation can be created, preserved, conserved meta-conserved, etc. (78)


The sixth order concerns itself with apparently true facts, i.e., possible fifth ordered states of affairs that can then be verified and recast as sixth ordered facts. So, Julius Caesar crossed the Rubicon; England exists; that a bald King of France does not exist; the cultural myth of Santa Claus exists (and has been disseminated and installed in many non-Western cultures if only through its iconic representations), etc. (79)


However, this creative reconstruction must note the limits imposed by such subtle privileging/deprivileging and the fact that judgmental appreciation cannot escape its trans-intentional, tripolar, trans-cognitive origins. (80)


One further philosophical approach can be utilized to support this contention (in a transcendental-like argument that states) that a tripolar economy can be subjected to the subtilties of a six-fold, ordered style of reading. Given that economic activity is appreciated in and through a tripolar lens it follows that cognitive and trans-cognitive activity must be at least tripolar in its overall constitution. Furthermore, given a gestalt reading that notes such modes can be subjected to fluctuating levels of focusing or defocusing, then, it must stand to reason that such subtle privilegings and inverse deprivilegings, and v.v., must also be in play. Hence this imputed observation that tripolar economies must also possess more subtle forms of distinctively ordered re(-)readings (given, also, that such subtle differences are possible, and, pure possibility, itself, cannot be entertained and that, therefore, orders must have some degree of realized existence, but, whether such re(-)orientations can be experienced is another matter that must await a more critical appreciation of such experiences? However, given my six-fold schematization of intentional construction and appreciation is evident in the existence of distinctive forms of valuation formation then we may well opine that this six-fold system of orders is a natural feature of our consciously informed experiences even if generally overlooked. However, given that intentions are intentionally deposited in and through language in the form of classical
 texts that seem to lend themselves to such ‘phenomenologically arranged treatment’ within such a scheme we may well conclude, therefore, that such basic categories, in both their mutual distinctiveness and accommodations, would also support this ordered supposition?)? (81)


Having constructed this ordered scheme let me now demonstrate its utility. (82)

4.     Exercising an Ordered Approach

I have argued that this ordered approach is one way to philosophically integrate the hallmarks of a philosophical enterprise, namely, the collective integration of this provisional list of problems, logics, categories, reflections, consequences, applications and e/valuations. That, in effect, sets of philosophical propositions are utilized in order to induce philosophical forms of insight through these topics of problems, logics, etc. That, effectively, philosophical insight is characterized by just those same hallmarks, and, that an ordered philosophy is one way the philosophical can be critically formed, reformed and re-formed! To establish this point let me redemonstrate the usefulness of this heuristic device. (83)

However, first I would like to establish some sets of rules for philosophical application given that this heuristic device is basically agnostic on the outcomes of such utilization; given the fundamental premise that a well-functioning ‘economy’ can only be suitably established through the well-pre-informed pre-treatment, well-exercised treatment, and the well-reflected upon post-treatment as exercised in and through an ongoing, overall transcendental suspension be that attitudinal conduct enacted advertently and/or inadvertently. (84)


Hence this central use of this overall suspension. (85)


That this central principle implies that all intentional content, etc., is mirrored and all intentional processes, etc., are counter-paralleled, etc. Although all content and processes are treated in intentional terms of reference this treatment could include pre-intentional, intentional and trans-intentional materials as well as noting relevant presuppositions, suppositions and ramifications. (86)


Hence the functioning of this ordered economy implies that all imputations conducted beyond these terms of reference must be deemed mistaken, and, all arguments conducted on such misguided terms be recognized as fallaciously engendered. (87)


To counter the misguided machinations of first philosophies and the fact that their operation can only end in philosophical cul de sac despite whatever interest and fascination may be derived through their exercise all inputs must be suitably screened. Thence our technical utilization of suitable content articulators and process modifiers; i.e., non-absolutely treated logical subjects, etc., and, non-absolutely treated operational principles, etc. With respect to the former I have proposed correlations, accommodations and transformations, and, on a more detailed level, distinctions, couplings and transitions. With respect to the latter we only adopt and adapt principles that describe existential observations in a dialectically qualified sense. Under such an umbrella, candidate principles can be entered for nomination and redescribed or denominated in suitable dialectical terms that do not transgress the experiential boundaries of such imputations. (88)


To the above, we also need to add that all economic explorations also need to be constituted in relevant and suitable tripolar terms of reference. E.g., in dealing with logical considerations we need to recast the same in a tripolar format. So, in this regard, given the dialectical limitations on logical principles, such a format could be constructed along the lines of a relative, non-absolute principles of identity, contradictions and, perhaps, identity-and-contradiction. Or, e.g., logics, dialectics and, perhaps, logics-and-dialectics. In regard to content articulators, a de facto tripolar format is already in place given correlations, accommodations and transformation. Or, e.g., in terms of problems/problematizations we could look for such tensions in phenomenal-phenomenological terms and/or hermeneutical terms and/or non-systematic existential terms. Or, e.g., in focusing on our reflections in order to better appreciate the nature of our current topic of interest we could refer to the previous format that noted phenomenal-phenomenological terms of reference, etc. That, economic considerations cannot be conducted in terms of just intentional objectivity, intentional processes or intentional simulations, etc. Therefore, with these special considerations in mind let me examine a number of philosophical problems. My first exploration will be in general terms of reference with a brief tentative investigation of the putative philosophical-non-philosophical divide. Second, I will analyze a philosophical problem focusing on particular terms of reference, namely, how we might better approach the working outlines of a causal economy. A third demonstration will look at the heated debate as to whether or not to perform an abortion (in a specific situation) and the need to ground that endless type of debate in specific considerations. (89)


Now, some additional observations as guiding rules for conducting an order exploration. First, that absolute identities have no existence! Second, that absolute principles absolutely contradict each other! Third, absolute or perfect relationships contradict their own existences through the death of those relations along with their effective removal from all other relationships that constitute this world as lived. Moreover, in the same light, then, what does not exist for-us may as well not exist for-us at all! (90)


‘Principles’ should only be seen as guidelines, as existential-like commentaries on how this world appears to be encountered, recognized and engaged. There, a general idea of how the world appears is as if a stage… given distinctive characters through essential-like particulars… that then become dressed in the specifics of their existential descriptions or specific histories. In the critique of a certain play, a short-sighted or perspicacious critic might concentrate just on the stage and its sets, or, the characters that people those sets, or, the costumes those characters adopt as guises or disguises of their identities. However, a more observant critic, one who observes the critical economy, must attend to all three aspects of that critical economy, be it philosophically oriented or non-philosophically oriented; be it focusing of representative (through presentation, representation, re-presentation), or intentional considerations (noting pre-intentional, intentional and trans-intentional considerations), etc. (91)


What makes a philosophical outlook, discourse, conversation ‘philosophical’? Well, let me ask in a possibly parallel type of question, what make a scientific outlook, discourse, conversation ‘scientific’? The latter question may be easier to answer. We could propose that it is because of the existence of the scientific life-world and our psychic location therein is how we might start to differentiate the ‘scientific’ from the ‘non-scientific’. So, e.g., a critic of global warming cannot be a serious ‘scientific critic’ if their critique is not centered in the same scientific life-world as that topic is situated within. How, then, can this problem be correctly dealt with other than in that same scientific life-world. Just as, e.g., anyone who argues that dinosaurs and humans coexisted at the same time (birds, descendants of the dinosaurs, excepted) could not be a true member of that scientific life-world where consensus has arisen that humans and dinosaurs were never co-present with each other at the same time. A scientific life-world is a series of overlapping institutions with a depth of overlay that cannot be suitably dismissed otherwise, i.e., properly, appropriately and appositely!
 (92)


In general terms, at this point in time, I would like to provisionally differentiate a philosophical approach in textual formation as the creative and critical appreciation of a topic either found to be problematic or discerned as problematizable, that takes also into account considerations of logics, categories, reflections, consequences, applications, and e/valuations; is to be read through cognitive and trans-cognitive sets of orders; along with a consideration of qualified content articulators and process modifiers; all subjected to the overall limitations that, grounded in overall transcendental suspensions, etc., no principles are to be treated as absolute, no identities can be treated likewise, and, all relationships are to be seen as works in progress that cannot persist in absolute, ideal terms of reference. (93)


An ordered approach to philosophical topics means we must both dialectically distinguish and accommodate distinctions, etc., as introduced in those terms of reference. Moreover, we must critically demarcate in those dialectical terms of reference differences between different intentional states especially in terms of the co-associated forms of valuational formation that arises in such critically assessed processes of e/valuation. (94)


Hence the automatic differentiation and accommodation, e.g., between de-ontological considerations and pragmatical considerations as might arise in the compactual treatment of a contractual arrangement, and v.v. So, a public park has free access to all citizens, but, still, its installation and upkeep has to be paid for by that community by some means or other. (95)


In the utilization of a logical economy, in some conventional and/or non-conventional form or other, we must first outline the tripolar terms of reference before commencement. Hence the notice of a principle of identity, a principle of contradiction, and, a principle that accommodates the same in another principle (perhaps along the interpreted/to be interpreted lines of a tentative ‘a-principle-of-identity-and-a-principle-of-contradiction’? Or, a ‘logics’, ‘dialectics’, and, a tentatively interpreted ‘logics-and-dialectics’ form of an emergent accommodation? Dialectics can be automatically assumed given a logical format already presupposes the dialectics of a principle of identity and a principle of contradiction without the true privileging of either principle being absolutely possible; given that they correlatively define each other (through joint contrary negations in that implicit/explicit tripolar logical economy). (96)


Logical formats and their application in their derived conclusions are basically fixed in a priori terms and firm in synthetic probabilistic terms. In contrast, a dialectics is fluid depending on how and to what extent we alter the underlying principle of identity, etc., given that no identity in a gestalt field can ever be perfectly or absolutely inspected in that same field. Running a third polar format, in the emergent logical-and-dialectical interaction could take the form of invoking trans-cognitive forms of ordered value determinations; which could be characterized as ordered types of truth determinations (running from essential correlations with determined sense in their semantic mapping, and on through essential-aesthetic e/valuation, and then all the way forward… to hermeneutic possibility and thence actual-factual forms of truth determination. Some might even argue that ordered truth determinations, being trans-intentional, could even be in a form deemed synthetic a priori or similarly constituted given such trans-cognitive origins? (97)


In examining the controversy over the issue of abortion we should note, from the outset, that this sense of a complex ethical dilemma can only be both redefined and reasonably resolved, should such resolution be reached, from a specific personal-interpersonal point of view. I.e., for the relevant individuals involved. E.g., for a person with strong religious convictions that this practice was immoral for the state or some other party to insist an abortion was to be conducted could be judged as wrong. Or, e.g., for a mother who feels that she does not want to take her pregnancy to its full term, for whatever reason, may well feel it is her right to obtain access to the safe performance of this type of procedure. What is more problematic is the territory, in all its twists and turns, in between. However, let me outline an approach to this vexed topic that takes this middle path between these two absolute options of either ‘no abortions whatsoever under any circumstances’ and ‘abortion on demand that meets full legal requirements in that same regard’. (98)


To navigate this controversial topic, I shall outline a number of primary, secondary and tertiary principles on the understanding that their articulation is as ‘existential guidelines’; i.e., as rules that usually promote relational richness and further ongoing, relational enrichment rather than a process of relational impoverishment or the absolute termination of future, ongoing interactional enrichment. Normally, we do not kill people… because one existential consequence would be that we can no longer interact with them in a manner that could enrich both their lives and our lives. A ‘relationship’ with a dead person can never be as potentially rich for both of us as one in which we could interact with them whilst both parties are alive. A literal death or metaphorical death of a relationship is a relational loss in e/valuational formation! That much, if not most, of an ethical philosophy, both de-ontological and pragmatical in orientation, could be built on these relational foundations. Of course, as examined elsewhere, all relationships, themselves, are embedded in a sea of relationships of varying degrees of relational facticity (where by ‘facticity’ is meant ‘the experiential differential between the psychic totality of a relationship and its mere set of its relational inputs’). Therefore, a relationship should also be appreciated not just in itself, but, more, in its overall relational context as well. Taking also into account both embodiments (in our bodies as embodied) and embankments (in this environmental world as lived). Thence the complexity of ‘relational calculus/calculi’ where, ultimately, we should also note that a (non-systematic and/or systematic) existentially oriented judgment essentially involves a trans-intentional, trans-calculative status in experience… given the chaotic spontaneity of re-self-organized judgmental appreciation and the apparent resolutions of its existential determinations (should the relatively existential dimension be privileged rather than the relatively non-existentially oriented egoistic, dimensions of the non-suspended intentional states of apparent deliberation.
). (99)


So, let me cite a number of relevant relative, non-absolute principles in this debate given that the presence or absence of these guidelines would or could make a difference in considered outcomes (and, through such different outcomes, radically change its apparent terms of inter-party agreement or non-agreement)… (100)

I. That you should not kill…


1.1. That a mother’s religious beliefs should be given some form of precedence in such decision making…



1.1.1.. That a father’s religious beliefs should be given some form of later precedence in such decision making…


1.2. That you should not kill unnecessarily, without just reason…



1.2.1. That you should not kill even with just reason…




1.2.1.1. Be that execution as punishment for a serious crime committed, as an act of abortion, in self-defense or in a time of war… or for any other reason…

2. Already living, the fetus deserves to remain alive given the sanctity of life…

2.1. Although, not a fully independent and autonomous person the fetus has the right to life…


2.1.1. A fetus’s right to receive legal representation should be honoured and acted upon… 

3. A mother should have the right to decide whether to terminate a pregnancy or not…


3.1. A mother should have the sole right to decide whether to terminate a pregnancy or not…

3.2. A mother wishing for a termination should be able to find a doctor to perform this procedure…

3.3. A mother should have the right not to terminate a pregnancy regardless of whatever party (e,g., the father or state, parents, etc.,) might insist on a termination…

4. A father, whether married or unmarried, should have the right to decide not to terminate a pregnancy and, therein and thereafter, supply them with an heir who should be suitably supported, in full or in part, for as long as necessary…

4.1. A father, given the future possibility of having to support rheir progeny, should have a right to terminate a pregnancy…

5. A mother to be has the right to a termination should the continuation of that pregnancy be fatal to either mother and/or child…

6. A doctor has the right not to perform such a procedure should it conflict with their moral code or religious values…

6.1. The state should not have the right to insist that no doctor has the right to not perform this type of procedure should it be demanded by some relevant party…



6.1.1. The state should insist that at least one doctor is available to perform this procedure…

7. That this procedure should be performed as safely as possible…


7.1. The state should supply or oversee the development of facilities safe for this type of procedure and for those who operate in direct or indirect connection with the performance of that procedure…


7.2. Or, the state should not have to supply facilities for this type of procedure but oversee or permit such facilities…

8. That abortions should be performed in the first trimester…


8.1. That abortions should be performed before the third trimester…



8.3. That abortions should be performed in the third trimester if requested at that late state…

9. Babies with serious birth defects should be allowed to be aborted if relevant parties make that decision…


9.1. Babies born with serious birth defects should be allowed to die by passive forms of non-intervention…


9.2. Babies born with serious birth defects should be allowed to die by active forms of intervention…


9.3. All babies born, with or without serious birth defects, should not be allowed to die and all forms of intervention should be carried out…


10. That the possible principles noted above should also apply to those who claim the apparent role of parents if it were the case that there were to be more than one mother and/or more than one father… (101)


The above list under ten major headings is provisional and not exhaustive. It may well be the case that further relevant guidelines could also be supplied. Either way, concerned parties, directly or indirectly involved in this type of decision making, have a complex path to navigate and negotiate.
 It is my hope that one should infer, that a resolution, however provisional or final, is most likely to be more satisfactory to most parties if enacted on a specific level of employment; i.e., taking into account the unique specificity of any relationship brought into question through a clash of principles concerning the types of relational responses perceived as permitted, desired, to be avoided or prohibited by the relevant parties in that relationship under such interpretative scrutiny. (102)

‘Negotiations’ imply either the promoting or the discounting of some or most principles, and, if not all principles are either marked up or down, then, that some be avoided or overlooked, or, perhaps, more likely, a small number be rendered either mandatory or prohibited. ‘Specificity’ implies taking such negotiations, over those things that can be currently negotiated, to the relevant interpersonal level as found presented by the contours of that specific relational situation (as qualified by its apparent embeddednesses, embodiments, and embankments). (103)


An ordered contribution to such specific negotiations arises when valuational formation is properly e/valuated. E.g., the differential between apparent de-ontological considerations and apparent pragmatical orientations should be observed… and all other forms of ordered e/valuation should also be equally demarcated, whilst, at the same time, also being able to infer and explicate deeper levels of accommodation.
 That, e.g., differentiating and accommodating, say, the de-ontological from the pragmatical, and v.v., gives us a more focused tripolar take on this aspect of ordered value given our need to explicate the way conventions, traditional and/or non-traditional in scope, suitably apply to these three dialectical aspects of the ‘de-ontological’, the ‘pragmatical’ and the relatively deeper ‘de-ontological-and-pragmatical’. (104)


Even a cursory inspection would show that these principle, as absolute principles, would absolutely clash! Whose rights should take an absolute precedence – those of the fetus, the mother/s, the father/s, the state, the doctors concerned, etc? Thence a conventional need, in practice, to relatively revalue these principles among themselves in order to negotiate a compromise reasonably satisfactory to most parties. Hence a need for an ordered specification of the relational situatedness in question… in the hope some form of a suitable resolution can be applied to the specificity of that relational situatedness in question. (105)

Therefore, beginning with these ten headings, a process of revaluation should take ordered form(at)s when and where necessary. (106)

Hence in the discovery of a philosophic problem or in being able to philosophically problematize a certain specific situation there is an additional need to map out and revalue all existential guidelines one might think relevant to that type of specific type of situation. Such decisions being further clarified through the application of the remaining criteria, namely, categories, etc., considered crucial to the dissemination of the philosophical import of such attitudes and behaviour settled upon as marked up, discounted, avoided/overlooked and/or proscribed/prohibited. (107)

But, if a careful and critical exploration of a philosophically problematic topic should present itself, and, we are capable of discerning the conventional forms of compromise already in place in cultural and/or intercultural terms of reference, and, given these solutions appear to be satisfactory, then, what need is there for these additional complications of an ordered approach? Either to establish their philosophical justification and/or a perceived need for their transformation in changing times..? (108)
5.    Exploring the Ramifications of an Ordered Approach


An ordered approach is an indirect gateway to appreciate the influential import of the specific, critical, existential approach/es either being brought to bear or could be brought to bear in that relational situation in question. That, a deeper appreciation of the situatedness of our interactions with others must assist the facilitation of an enrichment of our relationships with-others when such insights are better acted upon and enacted. (109)

That, in essence, the ramifications of an ordered approach, critically enacted, are existentially transformational!
 (110)

Values, as trans-conceptual, trans-intentional, trans-cognitive judgments with an existential flavor, in general, particular and specific terms of reference, should not be confused either among themselves or with other epistemological processes and their distinctive contents. So, values are not ‘felt’ in an emotional sense nor directly ‘thought’ or ‘seen’ in any conceptual or perceptual terms. On the other hand, as trans-intentional judgments they are also linked to the trans-cognitive appreciation of pre-intentional, intentional and post-intentional inputs. The adoption and adaptation of an ordered approach is one way to clarify our existential intuitions as to the existential import of our explorations in his world as lived with-others; both for-others and before-others. (111)


In effect, any form of a valid insight into this world as lived must be enacted trans-cognitively. Such insights need to be valid and acted upon through enaction.
 Insight, like ‘reflection’, must be treated in a dynamic balance of both passive and active senses. Just how does an ordered approach assist us in ‘the formation of valid insights in our philosophical explorations’ defined as ‘the critical and creative appreciation of a certain textual situation, etc.’?
 (112)

“Critical’, ‘creative’ and ‘appreciation’ all involve the suitable utilization of an ongoing, overall transcendental suspension. ‘Insight’ also implies a transformation of perspective through the alteration of the process/es and content/s of that act of insight. Such ‘alterations’ imply a transformational shift in ramifications be that in terms of current implications, future consequences as well as within those insightful appreciations themselves. E.g., if someone were to tell you one story about a certain situation and then, sometime later, tell you quite a different story, as an explanation, about that ‘same’ situation we would safely assume that on one or both of those occasions that that narrator was lying. Then, we might also attempt to discern the motivation behind such discrepancies in order to understand why we are getting different accounts, and, if there are possible mitigating factors behind their commission. But, without a satisfactory accounting for such discrepancies we are not going to accept that person henceforth as trustworthy. We may or may not dissimulate ‘our seeming acceptance of them as trustworthy’ or we might just demand they account for such discrepancies and carefully note the manner of their interactive-response/s in the light of such a direct or indirect demand? (113)


‘Insight’ is ‘seeing further’ than that entailed in mere seeing. The utility of an ordered philosophy is that it assists us in discerning things that otherwise would not be directly or advertently recognized. In interaction, without encounter, recognition and engagement, there can be no insightfulness beyond the registering of our mere interaction. Paradoxically, ‘mere interaction’ is the beginning and ending point for the conducting of a suitable ongoing, overall transcendental suspension. But, then, in the suspension of that suspension, and the suspension of that suspension, etc., mere registering immediately becomes insightfully enriched which then automatically assists us in encountering, recognizing and engaging with that beyond our mere registering of the minimal situatedness to be discerned in that relational situation. In effect, we enter into a deeper sense of a simulation of that relationship under review as well as an ongoing appreciation of its contextualization through encounters, recognitions and engagements with relevant aspects of embodiment, embeddedness and embankment. Therefore, a set of key questions is to ask what is the relationship between an ordered philosophy and the ongoing overall transcendental suspension, and, their relationship to our doing philosophy and being critical, becoming insightful and verifying valid truth determinations, etc., etc. (114)


An ordered philosophy is a critical framework based on a series of interlocking tripolar economies that represent the phenomenal-phenomenological, hermeneutical and existential character of experience where intentions are thematized and clarified through logical distinctiveness, dialectical accommodation, and, trans-logical-dialectical modes of simulated encounters, recognitions and engagements that constitute an ongoing formation of insightfulness able to be verified through enriched evidential patterns of iteration, etc. What is relatively true can be repeated, and, then and thereafter, merely modified through enriched qualification, but, lies repeated remain just that, for ever and a day, namely, lies! E.g., as already noted, if someone were to tell you one story about a certain situation and then, sometime later, tell you quite a different story, as an explanation, about that ‘same’ situation we would safely assume that on one or both of those occasions that narrator was lying. As a rule of thumb, we could say that all tripolar economies straddle an ongoing, overall transcendental suspension to a certain degree. Discerning to what extent an economy, itself, is centered in an overall suspension is reflected in the existential clarity, or otherwise, of its apparent existential production. A ‘good tree gives good fruit’, etc., and so on. Therefore, this need to read to what extent the existential clarity of our representations of the world are both suitably evident and self-evident. The ‘evident’ being discerned through iteration, and, the ‘self-evident’ being discerned upon carefully re-enacted re-iteration. Let me demonstrate that point. If a person tells you one story about a certain situation and then a different story about that same event, and, at face value there I no way to harmonize these two accounts then the iteration of these two forms of narration will remain discordant. Ask that same person to tell you again what they ‘know’ about that same event, and, if you get the iteration of one of those stories, or indeed, the narration of a third version, then, we must find our suspicions here being merely reinforced if they cannot account for that discrepancy or admit to having been duplicitous. Certainly, if they cannot account for how these versions can be harmonized or admit to their being deceitful in one or all versions, then the non-truthfulness of those deceptions is not only just barely evident but even more self-evident on their inharmonious resimulation and further exploration. (115)


But, is there an inverse symmetry or asymmetry between the deceptiveness of deception and non-deceptiveness of non-deception (through the latter being relatively truthful).
 I.e., is dissimulation the contrary of simulation? Is the verification of simulation the same as the verification that dissimulation is dissimulation? A good liar has a good memory. Telling the same story in and of itself is not going to establish its veracity. However, internal inconsistencies, contextual inconsistencies, other accounts, our own research, the apparent or known trustworthiness of the person giving such ‘testimony’, etc., may well determine, eventually, the imputed ‘truthfulness’ of that reputed truth determination. A bit like the unraveling of a code, the more coded text we have the better our chances of being able to eventually de-encoding it, so, too, in getting a person to tell us as much as they know, on that same topic and/or on other topics the more likely discrepancies will be encountered, recognized and engaged by virtue of a relative existential difference between texts generated and disseminated in relational contexts characterized with different degrees of existential integrity. A deceptive person must hold two texts in mind, namely, the true version of events as ‘self-understood’ and the tweaked version as ‘other-disseminated’. In a length interrogation, in a close reading of disseminated co-associated texts, through hermeneutic forms of pressure, in a lack of expected evidenc or in the presence of non-supporting evidence, etc., fissures, discrepancies, shallow versions without an expected richness of detail, etc., will, eventually, reveal and self-reveal the deceptive and potentially dishonest motivations behind the generation and dissemination of such deceptive texts. Of course, the devil is in the detail and, even though one may be an optimist, still, ‘eventually’ may be too long for us to be able to find a definitive verification of such reports. (116)

In a comparative consequential analysis of non-deceptive practice and deceptive practice we should find both an inverse symmetry and asymmetry between non-dissimulated dissemination and dissimulated dissemination. The ‘successful’ reiteration of dissimulated accounts and the successful reiteration of non-dissimulated accounts implies a non-inverse symmetry could be at work. On the other hand, the existence of an existential difference between accounts disseminated with integrity and dissimulated disseminations that intrinsically lack an equal degree of integrity must become eventually evident (and self-evident) and, therein, indicate the potential for an inverse asymmetry between such kinds of reports. The implication being that the more a textual situation is representatively dissimulated the more likely it can be hermeneutically differentiated as a relatively dissimulated textual situation. (117)

Now, a series of questions need to be followed up. How is a positive truth determination formed, and, then, verified?? How is an ordered approach linked to the overall transcendental suspension? How is being critical and being philosophical linked and promoted through the use of such a device? (118)


Positive truth determination is realized through a proposition or a series of propositions and/or a set/s of propositions engineered to isomorphically represent the state of affairs being differentiated from its co-associated sense of a background field in such a manner that it is essentially discerned as aligned both propositionally and non-propositionally. In textual formation we have texts, meta-texts and non-texts generated in that textual economy. One way to discern alignment is to note if a successful interplay between textual presentations and meta-textual representations maintain some essential degree of isomorphic correlative symmetry. Then, through such emergently successful interplay a correlative series of non-texts issue and, thence, this requirement of relative propositional and non-propositional alignment can also be inspected (through discerning the non-reductive emergence of a productive existential excess in valuational formation). However, correctly, given texts, etc., are correlatively related to the other dialectical aspects in that economy in question it follows that a correlativity should be in mutual evidence between all three parties be that inspected and trans-cognitively appreciated individually, in pairs, or, at the integrated level of that economy as it, in turn, is then appreciated in higher terms of reference, although, again, still in trans-cognitive terms of reference. E.g., I ‘see’ three wine glasses on a tray. I have ‘understood’ that there are three wine glasses on that tray. I see one glass being given to someone and now assume there can only be two glasses on that tray, etc. Or, e.g., I see a bent stick half in and half ourt of some water. Assume most sticks are relatively straight and know sticks get to look bent in this type of situation and so assume that stick is relatively straight despite first appearances. In this situation alignment is realized through a normalization of that type of experience. Then, to text this supposition that that stick is relatively straight I set out to see it out of water or completely immersed. If we were to discover that that stick was actually bent then, again, that set of propositions is renormalized once more and where alignment is now restored through that process of renormalization. If we are able to revisit that same relational situation then we can directly review the logical steps conducted in comprehending and propositionally representing that same situation. Or, mentally, we can directly review our memory traces of those observation along with all relevant mental commentaries conducted in that same regard. Or, indirectly, we might need to discern other forms of evidence in the form of testimonies, records, photos that might help us to both construct its truth determination, and, then, establish a verification of the same, etc. (119)


An ordered approach critically conducted is critical enacted given correlative differentiation and accommodation of non-textual simulations, ordered forms of analysis, valuational formation, truth determinations and verifications, etc. Dialectically, economies engender both differentiation (say, as in an ordered analysis, the determination of logical subjects and their histories, etc.) and accommodation (say, hermeneutically, where we seek to find suitable conventional genres for dealing with the relationships between different orders, etc.). Textual formation, like all economic activity, ever issues in an emergent productivity which also assists in valuational appreciation, truth determination and verification, etc. All non-overall suspensions are doorways to an overall transcendental suspension given that they are also correlatively engendered! Therefore, their use in metaphorical treatment or rhetorical treatment, or in balanced coupling of the former is but a heartbeat or blink of the eye away from entering this transcendental, this trans-cognitive, trans-intentional realm of judgmental appreciation. The more refined establishment of this overall suspension then ensures that all enacted therein is conducted in a critical manner given the power of this emergence to dictate an essential alignment with the apparent reality of its relational situatedness. When we see three wine glasses on a tray, if our view is unobstructed, we normally see ‘only three wine glasses’ unless it is then the case that our sight itself is disturbed, perhaps through tiredness or too much alcohol, etc. But, then given such a disturbance that disturbance itself would then be noted as a ‘disturbance of our perception’. Just as in a dream, vivid imagery is seen as ‘self-created’, and, surreal imagery is seen as ‘surreal’ and not as real as it should be if our dream-perception were to be relatively clearer or were seen to possess a certain clarity (as in hypnogogic and hynopompic imagery [although it should also be noted that despite such clarity, attention to detail usually fails us quite quickly when enacted in that dream state
]). (120)

In the previous essay I have linked critical with philosophical if the course of our explorations is concerned with problems, categories, logics, etc. Moreover, I noted that ‘critical’ implied the presence of a phenomenal-phenomenological turn and/or a hermeneutical turn and/or a non-systematic turn. That, through correlativity, the type of suspension inferred as underlying that type of polar aspect can be our door to the ongoing, overall transcendental suspension itself and thence both its critical import and productive potential for philosophical insight; be the latter arrived at through truth determination and verification; ordered analysis; emergent non-textual simulation; an appreciation of mutual correlativity; overall systematic existential appreciation, the direct appreciation of the real (in a transcendental frame of reference that transcends the limitations of realistic and idealistic ideologies, etc.), etc. (121)

In the light of this sketched overview of the import of ordered analysis what are the ramification of the utilization of this heuristic device? (122)

Through the careful use of an ordered analysis we have a framework for philosophically and non-philosophically dealing what is relatively to hand in a critical manner. Approached in a critical and creative openness, utilizing certain philosophical genres and con-texts for proposing, determining and clarifying the phenomenal-phenomenological constitution, etc., of that apparently to hand, albeit through interpretative lenses concerned with the philosophically problematic, etc., puts in a critical position to discern  a range of ramifications from truth determination and verification, a clarification of propositional formation, the ability to conduct an insightful form of consequential analysis, etc., etc. Moreover, through logical differentiation and dialectical accommodation, etc., along with emergent non-textual simulations, etc., we are invited, in a systematic existential ‘dimension’ to directly ‘experience our intentional experience of reality’ as ‘the reality of that intentional experience’, and v.v., etc; that lived reality mutually explored with-others, for-others, and, before-others…. (123)
6.    Provisional Conclusions, Comments and Observations


To conclude this essay let me ask a series of questions pertaining to an ordered philosophy and attempt to answer them. (124)


First, if our distinctive cognitive/trans-cognitive orders arise through the subtle privileging/deprivileging of the polar aspects of a cognitive/trans-cognitive tripolar economy/economies, etc., then would it not be the case that such subtle decentering would disestablish the imputed critical productiveness of the overall suspensions?
 Second, how does this philosophy of an ordered analysis account for processes of change, be that in the form of major transformations (say, in chaotic processes of re-direction) or minor transitions (say, in incremental shifts in our perception and conception entailed in movement through space, etc.)? Third, just how is the formidable complexity of this ordered philosophy best demonstrated, and, fourth, how do you demonstrate the critical nature of its truth determinations and their confirmation in a(n auto-correctional) process of ‘self-correcting verification’?? (125)


To answer the first question, treated as a reasonable objection, I would like to propose a subtle rebalancing through the counterbalance of a promotion of the opposite order being promoted through a distinctive mix of privileging and deprivileging. Indeed, by merely re-privileging those polar aspects that get de-privileged we would automatically arrive at this process of an ongoing re-balancing. Subsequently, and consequently, a distinctively ordered form of production and thematiztion would then be supplemented with this rebalanced correction in the form of that supplement. Hence all ordered production is also mirrored by its counter-balancing rectification. So, e.g., our phenomenal-phenomenological focus on the Object (O) moment would be met by a supplement centered in the perceptions of the fourth cognitive order and the pragmatism, and its ensuing utility, entailed in the fourth trans-cognitive order (see first diagram on next page). So, e.g., the aesthetic preoccupations of the trans-cognitive second order would be balanced by our focus on the hermeneutic potentiality of the fifth order as entailed in the World (W) moment (as an aspect of art that attempts to disseminate a non-aesthetically oriented message?). So, e.g., de-ontological considerations, privileging Ego (E) moment, would be counterbalanced by the facts determined in and through the sixth cognitive/trans-cognitive order. Similarly, fourth, fifth and sixth orders can be directly counterbalanced by first, second and third orders respectively (see second diagram/table on next page). To some extent this counterbalancing is implied given this intuitive observation that the overall suspension needs to be both ‘ongoing’ and ‘dynamically balanced’, and, that this must arise through ongoing forms of rebalancing as expedited through the ‘suspension’, the ‘suspension of that suspension’, and the ‘suspension of that suspension of that prior suspension, etc., and so on and so forth... (126)
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How does an ordered philosophy account for change? In the past I have approached this type of topic through a meta-transformation treatment/retreatment philosophy, simply nominated as a ‘retreatment philosophy’ or ‘philosophy of (re)treatment’. Let me explain the essential ideas behind this approach as briefly as possible. (129)


The complexities and ramifications of this aspect will need to be taken up elsewhere. Suffice to say that a process of treatment automatically raises the meta-level of that being subjected to such processes of treatment by one degree. E.g., in critically appreciating the title of a book, an essay, a poem, etc., we need to recognize how the title, although part of that text under scrutiny, is also telling us something ‘about’ that which is being titled… and in this manner, is more telling us something about the motivation of the author or authors, etc. In effect, it misrepresents both itself and that text which is being titled. In this sense, a good title is an ironic one. Only when we understand how a title might misrepresent that text is an understanding of that entitled text better understood. So, e.g., the book Animal Farm, by George Orwell, correctly, is not really about a farm with animals whilst, at the same time it also is just about a farm with animals. Still, a farm with talking animals, and one ruled by pigs, is certainly not the type of farm that farmers have ever had to deal with. Understand the irony of the title and you better understand that this book is a wonderful exercise in political satire and political morality, etc., and certainly not about a ‘mere farm with animals’. (130)


We might say ‘nouns’ and ‘descriptions’ through appreciative treatment are transformed into ‘abstract nouns’ and ‘meta-descriptions’.
 So, e.g., if we were dealing with the perception and/or conception of a certain house, real or imagined, then this transformation implies we are then dealing with an abstract house with meta-descriptions. But, although this process of treatment produces an intentional product raise by one meta-degree, still, it is the house on the object level in meta-status that is entered be that in non-virtual experience or the imaginings of virtual experience. Obviously, we need to retreat such intentional productivity and in return to an object level in meta-status in order to return to this object-level in meta-status. The critical point of this exercise is to note that treatment is productive of a meta-transformation by one meta-degree, and, a process of retreatment then returns us to the original meta-level in question. As critical philosophers we then can very clearly explore and closely inspect transformational process treatment and retreatment without confusing the same, etc. Hence our attention on the various invocations involved any process of transformation; from initial products, treated products, retreated products, treatment pathways and retreatment pathways along with all processes of appreciation, interaction or intervention also involved in such intentional representation.  That differences in the same need to be critically noted as, in e.g., different treatment/retreatment pathways, etc. This transformational philosophy or retreatment philosophy giving us a tool for dealing with both change and our experience of the same among other things. (131)

How does an ordered philosophy (and its utilization of a transformational-retreatment philosophy) account for processes of change? By noting the dynamics of the overall transcendental suspension; by observing how transformations can be analyzed through this ideas of treatment and retreatment; by noting dynamic processes of ongoing harmonic resolution; by noting the incremental nature of non-chaotic transitions and its meeting non-incremental forms of chaotic transformational re-treatment (relatively distinct from incremental processes of mere treatment); the imperative-like powers entailed in intentional objectivity; auto-correctional modes in the clarification of truth determinations, etc. But let me follow this area of concern at a later point in time suffice to say that we need to note imputed objective transformations and their subjective/intersubjective appreciation and, importantly, their interconnection in and through intentional-trans-intentional treatment. (132)


Just how can an ordered philosophy be better articulated and disseminated. Here, I have taken a theoretical approach. But, an emphasis upon the practical could be chosen, or, indeed, an emphasis on the critical ramifications could be a place where we might prefer to start. E.g., by showing that distinctly different forms of e/valution occur in valuational formation we might then show a need for their critical demarcation through this critical grid of an ordered philosophy (and its use as well of a retreatment philosophy, etc.). E.g., by taking a ‘phenomenological’ tack
 and getting people to categorize different types of statement. Then, from a meta-textual, hermeneutical perspective illustrate how accommodation already occurs in our cultural world through the historical pre-existence of genres for doing the same. Just as an architect (of a bridge) needs to address public conventions dealing with both de-ontological and pragmatic considerations (and, hopefully, with aesthetic issues as well). Or, the fact the creation and maintenance of our public parks needs to address both compactual and contractual dimensions, costs, obligations, etc., as well as the even more interesting explorations of how they intersect and interact and to some extent rewrite each other.
  Since entry to a public park might be free, still, the cost of that park has to be paid for in some form or other. Or, taking a critical tack, we might wish to show how this grid can diminish classical forms of philosophical confusion, etc. By noting the distinctive difference in moral or ethical controversies between third order trans-cognitive de-ontological considerations and fourth order trans-cognitive pragmatical considerations, etc. Indeed, in any confusion between one order and some other. But, as already noted, deeper forms of accommodation should also be noted as forms of dialectical qualification given, at the end of the metaphorical day, that all types of judgment have one underlying transcendental form, namely, as the trans-cognitive appreciation of intentional material despite subtle forms of privileging/deprivileging that cast such judgments in a distinctive order or a distinctive mix of orders. (133)



On the topic of truth determination, we have much work to do to even approach the major issues of this field of concern. Let me start our explorations under the following sixteen headings: a semantic perspective (as a condition for determination), the impossibility of indubitable truth determination; (the concepts of) insurance and assurance (given that we can always have some form of insurance since, generally; we can retrace our steps to a point of greater assurance in truth determination); confirmation and verification (given our ability to both confirm and verify the putative alignment of propositional statements); triple economic correlativity; emergent reinforcement (as the power of an existential excess/surplus in valuational formation to further re-direct and reiterate propositional alignment through the ongoing refinement of re(-)alignment); (the forceful re-direction of ) ordered imperatives (embedded in trans-cognitive judgments as further enabling intentional motivation in aspirational terms of reference); intentional satisfaction (to some extent, being ever present); (chaotic-non-chaotic interactions where the orchestration of incremental steps are eventually enhanced through) chaotic supplementation (if deemed positive in the productivity of its enacted valuational formation); suitable expression/s (through the collective consequence of proper consistency, appropriate coherence, apposite engagement); harmonic resolution (and the co-associated formations of) public assent and historical consensus (and an enhanced sense of existentially oriented) freedom; etc. (134)


A semantic vision of truth determination, after Alfred Tarski, perceives the need for a basic satisfaction of the following truth condition. The specifically distinctive representation of the meta-determination of truth is established if in the object language the intentional object(ive) in question is found to be present in the object language (with a meta-status grounded in zero). In other words, let us say, the idea of x is true iff x can be evidentially accounted for. Hence the formula: if p’ is T(rue) then p. Or, in transformational retreatment terms of reference: the treatment of p is true iff its retreatment can be obtained (on par with it pre-treatment). (135)

Of course, as already noted, there is a cautionary need, in truth determination, to ever differentiate ‘the apparently indubitable-like’ from the impossibility of ‘the absolute indubitable’! Our inability to focus absolutely on a metaphorical point in a rhetorical field implies that absolute truth determination is absolutely impossible even if provisional forms of truth remain accessible and obtainable in relative terms of reference given, equally, in each and every context our intentional appreciation is never completely at a loss. (136)

As a logical consequence of this phenomenological perspective of the double absolute impossibility of both dubitability and indubitability (that truth determination can never be absolutely experienced nor absolutely non-experience, and, neither should be perceived as being absolutely necessary nor as being absolutely absent) we can then line up the twin concepts of insurance and assurance. Given that at some nearby level of presuppositional interpretation of the world we already have a strong supported level of trust in our interpretations of this world as lived it follows that we ever have this insurance that we can reverse relatively superficial negative or false propositional statements in order to arrive at the relative assurance of that which has and must have a greater degree of historical consensus. I may have thought that ‘the dream apple that I found myself eating was very tastier’ it is true to say that ‘there are apples’ and ‘some of those apples when ripe are delicious to taste’. Or, the alcoholic patient when going through the DT’s who thought he saw a woman staring at him through a nearby window, seeing a malevolent face in the crumpled shape of the curtain, did actually see a window and what looked like a face staring at him through that same window, etc., because, with a little bit of imagination others, too, could see that same ‘face’. So, even though there was no ‘malevolent woman looking through a window’, still, it was true that there was this window and it had a curtain whose shape was such that it did look like a face looking out through that same window. (137)


As a fact of living with-others we ever see continual proof that somehow that we can confirm certain ideas about our perceptions, our factually reported accounts of certain events, the testimony of both ourselves and others, even some of our own beliefs, etc. And, even more, that we can re(-)assess many of these same confirmations in order to oversee a verification of the same. E.g., I know I got fifty dollars just dispensed from the automated teller machine because I still have the receipt for that amount left in my hand, but, am wondering if I put that fifty-dollar bill in my wallet or absently mindedly have left it in the machine. I look down and see it has not been left in the machine so assume I must have placed it in my wallet after all in which only a few coins remained. I recheck my wallet and see I did put it there as there is only one bill now in my wallet along with those few coins. A systematic-like theory of truth determination is going to have to explain this general ability to both confirm our propositions representations of lived-reality, and, then, later confirm the same, possibly by some other route (as a transformational pathway), if we remain or find ourselves in a position to do that process of verification. Of course, the philosophical problem is not so much that both confirmation and verification can occur, but, how such a double feat of accurate respecification is so often successfully performed? (139)

Recognition of a triple economic correlativity gives us one more error correcting mechanisms for dealing with truth determination (through ongoing alignment through ongoing re-alignment between the poles invoked in an ordered analysis on the grounds that all economies have to be tripolar as a minimum be that in modes of (ontological) presentation or (epistemological) representation or (non-systematically existential) re-presentation). This concept is a development of the Husserlian noetic-noematic correlativity between intentionality in its second sense of motivation and intentionality in its usual first sense of the intending towards the intentional object(ive) (given that the intentional structure of thoughts/ideas is such that it must possess an intentional objective). However, through an economic lens, this simple correlativity is expanded to include the polar relations between Object and Ego, Ego and World, and, World and Object. Through the inclusion of the Ego moment we have included subjectivity and this gives us the third sense of the intentional, namely, that it always co-occurs with a sense of transcendental subjectivity co-associated with the nature of that intentionality in its first two senses. So, e.g., seeing perceptual objects, in perceptual states of affairs, implies the necessary existence of a transcendental perceiver. But a ‘transcendental perceiver’, as a transcendent imputation, ‘standing’ beyond its series of individual adumbrations revealed through embodied interactions, does not imply and must not be used to infer that there exists a substantial sense of subjectivity beyond those imputed terms of its empirical employment (theoretical deployment, and critical redeployment)! In conventional terms of reference, we can refer to a subject, indeed, with a necessary sense of subjectivity, with its unique existential descriptors indicating a uniqueness in its existential history, but, as noted, we have no right to go beyond these level/s of its empirical employment, etc., and impute an agent existing in the so-called external world with its own internal world of cogitation. Hypothetically, at least, this triple economic correlativity establishes forms of isomorphic transformational equivalence, i.e., alignment, between these three poles in order to form such intentional content (between the retentional, intentional and the protentional aspects of an intentional economy) along with the trans-cognitive, judgmental appreciation of such content in trans-cognitive terms of reference (that may or may not adopt and adapt a critical trans-cognitive sense of ordering). In other words, on a cognitive, intentional level retrospective retention, presented intention and future oriented protention must successfully cooperated and find forms of harmonic resolution along with transformation isomorphic symmetry in order for an idea to progress and possess integrated complex molecular content (i.e., second order thoughts). Therefore, through the (transcendental) necessity that intentional processes must possess some degree of tripolar, isomorphic transformational symmetry it, therefore, implies that the ongoing constitution of intentional thematization must possess this triple form of economic correlativity for intentional thematization to make any degree of progress (albeit within that type of modeling that may or may not adopt and adapt this heuristic device of an ordered analysis). (140)
One of the theoretical byproducts of a triple economic correlativity would be the emergence of a sense of intentional reinforcement as the surplus power of an existential excess arises and spills over in a well-formed process of valuational formation. The existential forcefulness of this emergent surplus could also further re-direct and reiterate propositional alignment, between the relevant economic poles being invoked, through the refinement and correction of a process of ongoing re(-)alignment) (and hence, in part, the establishment of this aspect of auto-correction or auto-criticality). (141)


Each ordered form of judgment delivers its own particular set of imperatives. So, e.g., de-ontological judgments impel the performance of complex set of duties, a continuation of a perceived need to honour our obligations, etc. In its own complex manner, the pragmatical fourth order has a variety of imperatives that would call for a mix of parsimony, economy, efficiency, effectiveness, and/or, an appropriate observance of utility, etc. In this light we also need to note that not all imperatives can be equally deferred to simultaneously, and, therefore, forms of mediation or negotiation and arbitration must also be entered into in order to resolve conflicts of interest, prioritize objectives, apportion our psychic and non-psychic resources, etc. In a certain respect, discern the potency of that imperative in question, i.e., vis-à-vis other co-occurring imperatives ascertain the comparative pressures to see that imperative satisfied or deferred, estimate the probability of its successful realization should that project or program be enacted, intuit to what extent we have the ability and resources to oversee the full discharge of that project or program.
 As a suggestion, one could say that a judgment, as a form of harmonic resolution, expresses an imperative somewhat in keeping with its intentional tenor? So, our (cognitive fourth ordered) perceptual preoccupations with a delicious looking-apple, with a desire to appropriate the same, once self-permitted and/or other-permitted, may imply its being picked off an apple tree or being picked out from a display of apples at the stall of a fruitmonger (through pragmatically seeking to avail ourselves of that same apple in a trans-cognitive fourth ordered act of appropriation). Judgments have ramifications, in keeping with their enactment, and thence their present implications and future consequences (dependent upon the nature of that response and whether enactment is acted upon, non-acted upon or not acted upon through some form of deferral).
  (142)

Under the heading of chaotic supplementation, I perceive the possibility of an emergent supplement that further gives weight to that specific ordered assessment in question. As long as that chaotically induced supplement is relatively positive in this regard rather than in a negative sense where it produces a sense of relative erasure, i.e., a weakening of the valuational formation associated with its reception. In this regard we can see this semblance of a supplement as a form of emergence that enhances the impelled ‘weight’ of that intuited trans-cognitive determination should this supplement contribute to its collective positivity (in this role of acting like an imperative). (143)

Enhancement of this emergent sense of a specifically tuned, distinctly ordered imperative would, itself, be enhanced through suitable forms of expression/s arising from the collective consequences arising from an observance of proper consistency, appropriate coherence, and apposite engagement as expressed through the ongoing, overall process of truth determination/s. (144)

The main factor behind all forms of emergence, in the form of enhancement through supplementation, etc., arises through harmonic resolution to that extent it is centered in ongoing, overall, transcendental suspensions suitably exercised in regard to representation of both those relational situations per se and in their relevant relational contextualization (of embodiment/s, embeddedness/es and embankment/s as explored elsewhere. (145)

‘Public assent’ and ‘historical consensus’ are two facets of our cultural worlds given their tendency for them to impose their cultural hegemony on the life-worlds entailed therein. This is how chess is played officially. In an orthodox democracy there should be one equal vote per person (although one wonders to what extent that is being observed when wealthy people, huge corporations and multi-nationals, or, even very determined foreign powers alone can steel elections or at least get elected officials to generally give them what they want). We could say that ‘public assent’ is how the ‘public will’ definitively seems to have taken a certain stand without necessarily being enacted politically, and, ‘historical consensus’ where such public assent is institutionalized to some extent or other. E.g., at some stage, in Australia, the public decided that capital punishment was not suitably civilized, and, politicians eventually followed this cue and legislated accordingly. (146) 

And ‘the truth shall make you free’ – encapsulates an existential insight that holding to the facts will better serve you (even if in some situations existentially oriented forms of dissembling might also be called for. To be existentially ‘open’ does not mean you have to be transparently naïve before others who may wish to prioritize their own machinations at the expense of the relational situation itself). The more aligned we are with how we perceive reality to be, on the whole, the more freedom we should find ourselves experiencing. This freedom enhances our confirmed truth determination and, thereby, furthers and strengthens their ongoing verification until such a time we find we have lost that appearance of freedom. So, e.g., a certain scientific theory seems to work well for us, but, when meeting anomalies not accounted for through current theoretical approaches then that theoretical edifice will find itself seriously called into question.
 A resolution of such anomalies would then return to us a renewed sense of freedom.
 (147)

An appreciation of these fifteen headings will give us some understanding how the overall metaphorical ‘weight’ of truth determinations, thematized in an ordered framework, emerges to confirm and verify such ascertainment, find public assent and, eventually, some institutionalized form of historical consensus. (148)

Let me now proffer a series of concluding conclusions, comments and observations centered on the question ‘why propose, develop and disseminate this ordered philosophy?’ (149)


Logic seems to apply to static forms of identity. E.g., x is y; x is not y; x and y share feature a; x and y do not share feature a; x and y can only share presuppositions q, etc. But a ‘logic’ of transformation must be dialectical! The seed is not the sprout, yet, it cannot be absolutely not sprout-related since it becomes the sprout should it survive this process of growth. So, e.g., x becomes through transformational pathway p at some time or period t a transformed product y; x does not become through transformational pathway p at some time or period t a transformed product y; the transformations of x and y at some time or period t entail feature a; the transformations of x and y at some time or period t do not entail feature a; etc. (150)


An ordered framework is one way to deal with distinctive typological-transformations between orders and transformational-transitions enacted within an order. So, e.g., compare ‘eating a dream apple in a vivid dream state’, ‘waking up to realized you were dreaming’, ‘having the desire to find an apple to eat’, ‘realizing this desire to eat an apple’. Let me label these four propositions, respectively as P1, P2, P3 & P4. Enacted purely in imaginary or virtual terms of reference their sixth order factual status can only be sixth cognitively-ordered intentionally formed product-content entertained in a sixth trans-cognitively ordered process state of virtual entertainment only. Enactment in virtual terms of reference remains only virtual in orientation if not acted upon in non-virtual terms of reference. Then, enacted upon in non-virtual terms of reference we find either the non-successful realization of that intentional objective or set of objectives (in our first intentional sense), partial realization of that objective, etc., or, adequate or full realization of that intentional objectivity. Moreover, through the enactment of such intentional objectivity (be such enactment acted upon, non-acted upon or not acted upon through deferment) we can also note the current non-meeting with unintentional consequences, the meeting with unintentional consequences and/or the completely unanticipated meeting with not-intended consequences (whose occurrence has no direct relation with that relational situation other than their unexpected intrusion or eruption). Now, read through the lens of our ordered scheme we will note that P1 is a sixth ordered experience whose content is only fifth order in status although it might also be mistaken for being non-virtual and sixth order in status.
 However, if we were to more closely inspect such imagery we should find that a full complement of expected modalities associated with apple phenomena to not be met. In the actuality of the dream sequence the possibility of eating an apple was purely imagined. In P2, on waking, we realize the actuality of the dream experience and know that its cognitive intentional content pertained only to a fifth order in status. In P3 I acknowledge that this desire is a sixth ordered fact the intentional objective of this desire currently possesses only a fifth order in status. In P4 we find a sixth order status on both cognitive and trans-cognitive levels of interaction as entered into in this world as lived. (151)


Intentional enaction can pass from a fifth ordered status to a sixth ordered status through an act of will whose motivations may or may not be clarified, where the ramifications may or may not be sufficiently entertained, and, where the chaotic nature of that decision can extend well beyond the mere chaotic origination of the same. One could argue that the harmonic resolution enacted in a process of decision making is always chaotic in its relative constitution but our ability to then act or not act upon the same is a different matter in terms of its relatively external chaotic ramifications… all of which may or may not be fully and suitably appreciated. Indeed, as we equally have neither absolute access to truth nor absolute access to non-truth it follows that we may not be able to anticipate whether the overall relatively external ramifications of an enacted decision, or series and/or set/s of decisions may or may not have a relatively chaotic complexion. As a metaphor here, we could compare this to the incidental tossing of a snowball high up on the slopes of a snowy mountain not knowing or anticipating that it might produce an avalanche further down the slopes, whereas, in contrast, the deliberate explosion of a huge overhanding ledge of snow and ice, in order to remove its threat of producing a future avalanche, is more than likely to dislodge more snow and ice than that merely moved by the explosion itself. Despite the relatively internal chaotic complexion of the intentional act as a result of the chaotic act of harmonization arrived at in the resolution of that intentional formation, still, we should not expect that those necessary chaotic origins are necessarily disseminated beyond the psychic limits of that intentional act itself (although communication of that intentional content of an intentional act is also necessarily chaotic in its aligned re-enactment). Because we possess these limits as conscious human beings we can never fully anticipate the full consequences of our enacted intentions, although, at the same time, we equally cannot be accused of not having some form of anticipation by virtue of the commission of an intentional enactment given our first sense of the intentional as ‘directedness towards an intentional objective’. More correctly, that should read our ‘re-directedness’ towards an intentional objective by virtue of the chaotic origination of each relatively discreet instance and interconnected instances of momentarily formed ideation (as a series and/or set/s of ideational acts). Now, these qualifications noted, we are then in a position to determine the ordered nature/s of those ideational act w.r.t. both their content and as intentional processes. I.e., conduct both an order evaluation and ordered valuation of the same. Then, by noting such appreciation of the specificity of the valuational formation in question, we can reexamine the same in a more philosophical light (noting our list of topics that philosophers more appear to focus on, rather than, say, e.g., scientists or engineers or literary critics, etc.). (152)


At some stage in their explorations, a philosopher is going to propose either the relative presence or relative absence of a philosophically conceived sense of deficit. This ‘philosophical deficit’ would be declared to be as either present or absent in the representation of a certain relational situation through a focusing on the intentional intervention that was or was not entered into in order to maintain or amplify the relational value of that situation as it found embedded, embodied and embanked in wider relational terms of reference. So, e.g., an orchardist, hopefully, might not mind one hungry, hard-working fruit-picker from eating one of their finest apples whilst working, still, they might resent a member of the public walking pass and taking an apple off their fruit stall without having a good reason for not paying for the same. Here, the same type of act is seen to have different forms of de-ontological value albeit in different contexts. The philosopher being seen as a disciplinarian who should be able to account for these differences in e/valuation that were either already appreciated or perhaps should be appreciated an articulated as different (or not different), and, why such articulations should be held (with the necessary arguments being either implied or fully explicated, etc.). I.e., that the philosopher is a disciplinarian who must explicate the nature of that philosophical deficit, and, perhaps, also be expected to explain how that deficit might be diminished through forms of intervention, etc. (153)


This ongoing determination of truth value/s is an emergent affair that is both periodically sequential through incremental orchestration and momentary trans-sequential when chaotically re-directed in a positive manner; i.e., in a manner that appears to radically promote, relative to the realignment forged in non-chaotic orchestration, forms of re-alignment that incrementally progress those evaluations themselves in a non-incremental sense. If alignment is the key to progress, say, to a sixth order from a fifth order, or, for that matter, from any one order to another higher order (treated either in a linear format, or, in a circular format through an ongoing process of non-chaotically oriented rethematization and chaotically oriented re-thematization) then the rules for such an ordered transformation need to be observed. Relatively internal to the objective, in cognitive terms of reference, thought there needs to observe ideational non-contradiction and consistent integrity, as well as both propriety and appropriateness in valuational formation, whereas, in contrast, in a more contextual orientation, perception needs to observe both contextual integration and coherence along with appropriateness and appositeness in valuational formation. Similarly, in trans-cognitive terms of reference, some or all of these same seven qualities need to be critically present in order to establish provisional truth determinations and, thence, their confirmation to be followed by later processes of verification. It could be argued that all transformations (between orders) and transitions (within an order) are only achieved through a relative and relevant process of ongoing harmonic resolution (better served, if not best served, by being centered in and through the ongoing, overall transcendental suspension). This perspective in truth determination through its evaluation in a process of valuational formation, is fostered through the harmonic impact discerned in and through suitable forms of iteration. But, the iteration of what? Moreover, we must also ask, an alignment between what? (154)


For convenience we can propose that what is preserved in transitions and transformation is the propositional representations being intentionally explored in both cognitive and trans-cognitive terms of reference. But, propositional content being thematized in a textual economy between the poles of the textual (at the Object pole), the meta-textual (at the World pole) and the non-textual (at the Ego pole). As already explained, the subtle privileging/deprivileging of these polarities results in our orders with intentional processes being more trans-cognitive in ordered orientation and intentional content being more cognitive in ordered orientation. What does this entail? The proposing of sets of logical subjects, such as objects, object-states, objectives, objectives treated in an abstract manner, etc; con-texts and genres of behaviour (able to both ‘write’ and ‘read’ classical forms of textual deposition), a range of valuational ‘values’ from matters of identity (through a mapping of sense) to functionality (in a determination of meaning) to value formation (in a determination of non-systematic/systematic existential meaningfulness or 
the relative lack thereof); etc. (155)


Originally, the concept of orders was developed in order to systematically understand how the verb ‘to be’ is utilized in a text, and, how these phenomenological distinctive patterns in use might relate to both each other and our apparent ‘experience of reality’ (through a determination of the apparent ‘reality of that experience’). In effect being cast as a critical tool to help us distinguish between these different uses of this verb ‘to be’. Into this mix was also the observation that different forms of value needed to be critically demarcated on a relatively superficial level of exposition whilst also noting in what manner they might enter into deeper forms of accommodation given the supposition that all forms of judgment have one deeper form of (transcendental) enstructuring. I also noted a number of philosophical conundrums could be combined in one scheme. E.g., who is Father Xmas also know as Santa Claus, etc? Or, what status has ‘the current bald king of France’, or ‘square circles’, ‘green noises’, ‘unicorns’ and so on? A superficial inspection offered the insight that molecular thoughts, as the subsistent content of ideas as ideational processes. Then, I envisaged some form of a resonance taking place between ideational or conceptual processes and perceptual processes with the former representing a more temporal orientation in comparison to the spatial orientation of perceptual visualization, etc. I soon saw that the relative internality of the first and second orders, and their respective atomicity and molecularity, mirrored the contextual externality of the non-contextually integrated fifth ordered possible facts and more fully integrated sixth ordered actual facts. That atomic thoughts represented simple, essential, phenomenological states of affairs that found forms of molecular integration when those semantic possibilities were open to those forms of integration. Failing to find a second order those tentative candidates could not be thought in the form of an integrated idea… and those ideas that could be perceived could be imagined. And if these imaginations could be imagined in spatial-temporal terms of reference then they could also arise as possible facts in this world as lived… of which some could also be treated as actual facts.
 Hence the linear nature of this ordered economy. But, through the triangularity of tripolar economies, such economic behaviour might well be better thought of as circular (like the overall hermeneutic circle of comprehension where we find the three poles of wholes, parts, and, parts-and-wholes operating in such a manner so as to enrich the thematization of the topic being explored in such cyclical terms of reference). To link a first order with a sixth order, or v.v., I envisaged that each order was its own autonomous economy with background and co-associated sense of transcendental subjectivity. Then, all we had to do was see a first order background as consisting primarily of the world of actual facts treated to some form of semantic disintegration and atomic-like essentialization. Index, the first ordered background then acted like a semantic map of our intracultural-intercultural worlds as lived. Viewed this way and treating ordered gestalt backgrounds as a link between the orders now gave me a more integrated non-linear vision of these six orders. (156)


By such machinations a format slowly evolved that offered a powerful heuristic approach to the disentangling of a numerous philosophical controversies centered on the confusion of different ordered forms of judgmental values and/or different types of intentional content. So, we would not normally confuse, e.g., a ‘dream apple’ with a ‘non-virtual apple’, and, neither would we confuse, e.g., ‘a desire to eat an apple’ with ‘a memory of an apple once eaten’, etc. (157)


After the format of this heuristic device had shaken itself into this shape as outlined I realized that not only could, e.g., the phenomenological orientation of textual experience be accounted for through a subtle privileging of the Object pole (in its gestalt schematization of this ordered philosophy) I went on to envisage what might happen if deprivileging were also to be taken into this account. In effect, putting this ordered scheme on a more systematic basis centered on a gestalt economy reread through an intentional lens complemented or supplemented, in turn, with a further variety of overlapping economic accounts conducted, e.g., in terms of textual formation, processes of representation, considerations of anticipated consequences, aspirations, imperatives and their negotiated arbitration, etc., etc. These inputs, through accommodation, considerably enriching our understanding of both intentional formation and its co-associated processes of textual deposition, etc. (158)


The dynamics implied in this economy were also seen to coincide and be centered by an ongoing, overall transcendental suspension. Moreover, as noted recently, all three poles could be read as a different type of suspension, and, whose mutual correlativity automatically invoked the other two types of suspension that, collectively, constituted this overall suspension. Moreover, a closer experiential appreciation of existentially oriented phenomena also led to a more integrated appreciation of the existential nature of relationally oriented experience, and, whose comprehension revealed how existential enrichment of lived experience could be better entered into both personally and interpersonally. All in all, a complex scheme built on some simple ideas that would assist the serious philosopher in their quest to better understand this world as lived, and, as a device that must also assist other disciplinarians seeking to more closely understand both the nature and limits of their respective disciplines. (159)


Why propose an ordered approach to philosophical scrutiny? Why not?! Granted its dissemination is complex and something that one might prefer to avoid, still, given its utility perhaps even a small investment in time and energy should proffer a richer reward… diffusing a wide assortment of perennial philosophical controversies and giving back to the earnest philosopher the time to invest in more profitable areas of research and concern. (160)







      Noël Tointon, Wentworth Falls, 23.2.19.

Postscript:


In nearing the end of this book, in Appendix E, I asked the following series of questions in order to both avoid the formation of philosophical nonsense and to screen out its (re)presented existence:

An Ordered Interrogation

1. First, do the semantic qualities in the proposition in question have a direct or indirect phenomenological-like sense of presentation in an atomistic-like fashion. I.e., in an essential format do these essential features represented have a simple semantic description such as, e.g., this is ‘hot’; this is ‘red’; this ‘taste’ is not ‘salty’ but is rather ‘sweet’, etc.

2. Second, in the integration of a specific set of first ordered essential descriptions can their putatively integrated representation (as a ‘this’ or ‘these’) be semantically integrated. Ruling in, e.g., square tables, but, ruling out tables in the shape of a square-circle...


2a. Such integration also allowing us to ask what the aesthetic potential of that being represented might be found to possess in well-considered aesthetic reflection?

3. Third, as an integrated thought, can such a thought be experienced conceptually as the content of an idea.


3a. Such process considerations also allowing us to ask if that situation, as a lived situation (with-others) as represented, has deontological implications and concerns?

4. Fourth, asking if that idea (with its second ordered thought content, can also be perceived or imagined as an image with a spatio-temporal configuration? 


4a. Such considerations also allowing us to ask if that situation, as a lived situation (with-others) as represented, has pragmatical implications and concerns?

5. Fifth, asking what that propositional text, in its textual representation, has from a factual-like perspective in terms of possibility, probability or potency (to be a factual representation of lived reality). 

5a. In that light of possibility, asking what hermeneutical implications and concerns may well arise (in terms of genres of behaviour, types of con-texts, etc.)?

6. Discerning to what extent this proposition can be treated as if it were a true representation of a lived reality as found with-others, i.e., as a statement (nominating and describing a certain fact or series/sets of facts that could be treated as [provisionally] ‘true’)? [17]


We can also then ask in what sense or to what extent sixth ordered facts, as statements or factually discerned experiential features, can be semantically tracked as first ordered semantic units (and, thereby, render this scheme as circular rather than as just linear in its sequential ‘progressiveness’). [18]


Treated in this manner we can see what order a certain proposition arrives at but which can progress no further… and, therefore, can never be directly rendered as a (true) sixth ordered statement. So, e.g., a ‘current king of France’ does not exist… so of course he has no sense of humour because it would be impossible for such a non-existent entity to have a sense of humour in the first place, or be bald, and so on. On the other hand, I could make the statement that “I have entertained this proposition of ‘the current king of France who is bald’ as not being a statement.” Given that, through general consensus, this non-existent entity has no sixth ordered factual force. Just as it is semantically impossible ‘to have drunk a cup of tea’ in a non-presented future tense. Or, accepting, e.g., that Santa Claus is only a mythical sixth order entity, etc. and only a fifth ordered possible fact (admittedly cast as doing impossible things like descending multiple chimneys, etc.). [19]


A number of other tests could also be supplied to help us weed out deception and nonsense, etc. Could that represented be encountered, recognized and/or engaged? Are the necessary preconditions in place for the conditional experience of that putatively being represented? Are the probable consequences of a certain attitude desirable? Should final truth determinations be observed as more provisional than settled, and so on…? [20] (161)

On further reflection I would also like to give each of these order three headings that can also be asked in the form of a questions:

First Cognitive/Trans-Cognitive Order:
Nominative; Denominative; Articulated

Second Cognitive/Trans-Cognitive Order:
Integrated, Integral; Integrity

Third Cognitive/Trans-Cognitive Order
Personal, Inter-Personal; Trans-Personal

Fourth Cognitive/Trans-Cognitive Order:
Efficient, Effective; Efficacious 

Fifth Cognitive/Trans-Cognitive Order:
Possibility, Probability; Potency

Sixth Cognitive/Trans-Cognitive Order:
Imputed, Evidenced; Grounded (162)


E.g., in the First order we could ask can if this cognitive phenomenon in an essential presentation be semantically treated in a nominative manner with a name or named description? This taste experience, e.g., is ‘salty’. Can it then be ‘described’ by linking other nominatives or denominatives… e.g., saline, like brine, being brackish, etc? Last, if cognitive treatment is in place, can we also treat it in a trans-cognitive sense as fully articulated in a process of judgment? This trans-cognitive judgment is able to take place because of its full nominative and denominative pre-thematization. Yes, ‘this brackish-like experience’ is ‘salty’, and so on. (163)

In this regard, these 18 categories can also be given the following synonyms:

1. Named, Described; Explicated
 

2. Co-ordinated, Coherent; Holistic

3. Self-Conceived, Other-Conceived; Trans-Conceived

4. Self-Perceived, Other-Perceived; Trans-Perceived

5. Potential, Likeliness; Near-Certainty

6. Inferred, Proven; Systematized
 (164)
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7. Seventh Essay:

The Philosophy of Power and the Power of Philosophy,

And,

The Philosophy of Discipline and the Discipline of Philosophy*

At the center of a contragram we can find a glimpse of reality…

0.    Pre-Introduction


A contragram
 gives with one hand and takes away with the other, in effect, gives us, through such cancellation, a type of suspension. E.g., how could a well-focused vision of a philosophy of power not also put into our hands an approach as to how power, itself, could be exerted, and, thereby, demonstrate how powerful that same philosophy could be through the exercised influence/s of those same insights?! By such means balancing, balancing out, a passive understanding of this topic with an active exercise of its apparent injunctions as described? But, since when can descriptions of behaviour become both positive prescriptions and negative proscriptions of behaviour at the same time (and v.v?)? Are we to assume that the naturalistic fallacy itself is fallacious if such a transformation is observed in and through the utilization of a suitable (transcendental) suspension? Or, take the position that I would hold, that perpetrating a naturalistic fallacy should be avoided in our explorations when enacted on a relatively superficial level, but, transcended when the limits of that fallacy, themselves, are suitably bypassed. In this regard I would also argue that genres of behaviour most likely already exist for navigating and negotiating such a potential minefield, etc. (just as I have argued that the architect of a bridge must navigate and resolve both de-ontological issues and pragmatical issues (as well as any other issues relevant to the successful expedition of such a complex project or program). (0)

1.    Introduction:


Basically, this essay operates between the intersection of these four phrases which, as propositions, might be more fully treated as ‘how do you describe and/or prescribe (and proscribe) the contours of these implicit topics beginning with the philosophy of power’, etc? (1)


Hence this brief as noted above, but, with the ultimate purpose of exposing how the discipline of philosophy can be further enriched with such insights as determined and thematized by the adoption and adaptation of such a route. (2)

*    
For latest version of this paper: www.homestead.com/noelshomepage/noelshomepage5.html
2.    The Philosophy of Power…


In a non-philosophical sense ‘power’ is usually understood to be something like ‘the ability to enact an intentional project or program through the directed services of others’. Of course, if it were something we can do by ourselves, for ourselves, then we have the ‘power’ to enact that course of activity. However, in an interpersonal sense, power is directed from one person or a group of people through either the direct orders and/or indirect instructions to another person or group of people. E.g., person A orders B to do x. (3)


In a less superficial reading we could treat this simple formula to a deeper level of exposition, namely, ‘A is able to communicate to B an order x to which B can enact should they wish to ‘cooperate’ with this instruction ‘to enact x’.’ Where ‘A’ is ‘one set containing either one or more persons’, and, ‘B’ is ‘another set containing either another person or some other persons’. ‘Cooperation’ being directed across the entire gamut from ‘full co-operation to successfully enforced co-option’. If B is neither amenable to relative co-operation nor relative co-option, or some coercive mix of both somewhere in between, then A has no power over B in that same regard… demonstrating, in principle, but rarely in practice, that the real basis of power is ‘democratic’; i.e. dependent on all directed parties ‘permitting’ the enaction of either those orders and/or instructions issued by those parties directing such intentional objectives to be enacted. The master might tell their slave ‘to do x’, but, if that slave does not do x, and refuses to do x, then that master is now ‘powerless’ in that same regard. That master may well punish their slave, but, if that slave still refuses to do x, then, that same master remains powerless in thi same regard. If that same master were to then threaten the life of that same slave and this slave still refuses to either co-operated or be co-opted in the face of such a threat, or is actually killed, their master, in either eventuality, remain powerless in that same respect. Of course, should the master have another slave they might order or instruct them to do as charged. But, still, the same point holds, should they refuse, in turn, to ‘cooperate’, either through some form or mix of cooperative co-operation or coerced co-option, then that same master continues to remain powerless in this same regard.  Needless to say, power relations are never absolutely equal in reality (even between friends) and this so-called ‘democratic basis’ is more often overlooked and rarely observed by any of the parties concerned in such unequal transactions. However, in either more equal relations or less relatively unequal relations forms of compensation must also be seen to enter the equation. Compensation taking the form of a mix that privileges either direct forms of recompense and/or indirect forms of obligation. E.g., walk into a restaurant and order a meal, and, you are expected to pay for that same meal. Or, e.g., work in that same restaurant and you might not be paid that day, but, you would expect to be paid in some period in the near future. To complicate this picture, however, there are some forms of labour that are done without an expectation of either compensation or obligations being seen, de-ontologically, in such a manner, that their commission is their own reward. But, putting such ideal considerations aside, for the moment, we need to recognize that an even deeper dimension exists in our more aligned appreciation of power relations.  Namely, the existential fact that the basic presuppositions beneath or behind power relations are not directly focused, through orders or instructions, but rather pre-conditionally organized in a more fluid, non-directional, dispersed, pervasive sense (somewhat after Michel Foucault, but, more on this pre-conditional level?). Let me explore what the ramifications of this more diffuse reading of power relations. (4)


In our inescapable participation in the political-economy in which we are culturally immersed, regardless of the complexion and intensity of its politics, there is this seemingly self-evident myth that we are the absolute masters of our own fate… and, that we rise and fall, accordingly, through the results, respectively, of either the sufficiency of our own efforts or through a lack of sufficient self-effort. This is the short-sighted basis for a politically destructive ideology of neo-liberalism. But, equally, it is also the basis of a non-capitalistic, socialistic politics that insists that there is an ever-ongoing need for repeated acts of both self-criticism and self-correction. Indeed, cultural doubts that individuals will stray from such self-advancement in society may well explain the incremental rise of ever-expanding forms of individual surveillance? I am also sure there are many other reasons that could be invoked to explain this type of phenomenon, but, be that as it may or may not be the case, there is this resonant social delusion that we are all should be self-made persons, of course, to the fullest extent of our natural capabilities. Why? Because ‘we deserve it’; when it is the case that we do deserve it, and, as advertising would have us believe it, we always deserve it because if are able to act on such messaging then obviously we must be in a position where we must truly deserve such self-rewards! Still, such beliefs and self-beliefs, whether acted upon or not acted upon, whether consciously understood or not consciously understood, must have some basis in evidence for such self-truths to persist with such memetic-like force. It is true that each person is embodied in this world as lived and if they wish to breathe deeply then they can immediately do so, or, if they wish to raise their right arm then they can do just that. We seem to be the complete masters of our bodies and this semblance of self-directed power extends outward into our communities and beyond. But, we are born into this world as helpless babies, and, more correctly, such self-helplessness extends throughout the course of our existence as we seem to make our individual passages through this world with others. Without parents or carers we would die. Without the guidance of families and teachers we could not become apparent individuals before others. As I have noted on a number of occasions, I can buy a cup of coffee for say $3.50. But, if I wanted to get that same cup of coffee purely through my own self-efforts I would have to trans-locate myself to a tropical country, plant coffee bushes, wait a number of years before I could even harvest my first coffee beans, then roast them, etc., manufacture implements to both make that coffee and serve the same before finding ways to get milk and sugar if they too were also desired. In truth, a $3.50 cup of coffee buys a lot more than just a simple cup of coffee… in some measure of this fact the final cup of coffee is almost an accidental occurrence in this long, complex, intertwined chains of actions done by others predicated on the eventuality that someone, indeed, many others, will desire and buy this form of beverage. Yes, I can breathe deeply and raise my right hand, but, I must live with others, directly or indirectly, through all stages of my existence in this world that ever supports our continuing existence with others! Yes, I can breathe deeply and raise my right hand… but for how long would I be able to do that without this necessary, inescapable support of others! In essence, as mere individuals, effectively, we are powerless… (5)


So, contrary to this myth of the so-called self-made person, just who are we and how do we really stand as a person within this world before others… equally dependent upon us as we, too, must depend upon them?! (6)


Now, let us see what more likely happens. Say I go to a coffee shop and before the barista order a particular type of coffee. Now, this barista does not then ask the person who oversees the delivery of coffee beans, then and there, to deliver the same, and, nor does such a person, then and there, order the person who roasts such beans to have them roasted… and so on. If such were the case it might well be quicker to go off and grow my own coffee. At the very least, I would have to be inordinately patient. So, so much then for this ‘sergeant major-like model’ in the enactment and transmission of power in society! Rather, it would seem, society anticipates such orders and pre-emptively attempts to enact them before such commissions of directed intent. In effect, society can only respond to such orders or instructions by being pre-conditionally attuned to such possibilities and enacting such preparations that would then allow their expedited commission should such commissions be eventually received. (7)


Into this ‘sea of expectations’ we are ever thrown to both play our part and find our place in these intersecting strings of anticipation. Through such an ocean of obligations and pre-conditional enactments, whether inherited or earned, whether given or gained, upon reflection we should be able to observe this all pervasive, amorphous-like formation of power relations into which we find ourselves continually or more intermittently involved, not-involved and/or not involved through forms of exemption. How do we participate in such interactions – through an observance of the conventions associated with the intersection of those genres of behaviour deemed relevant and the manner of their resolution of their competing imperatives as we both navigate and negotiate their arbitration with-others, before-others. As complicated as this sounds, and is, much of this harmonizing of competing interests, etc., is enacted habitually in a manner society has instructed us to perform, more often than not, with both little thought or a need to think and reflect upon the same. When you have learnt to ride a bike you then do so without too much thought in order to safely arrive at that destination you have chosen to be your destination. Only when the necessary pre-conditions are in place are you then able to enact the apparent passage of your journey. You need to be in possession of a bike, know how to ride a bike, be where a bike can be ridden, and, have extricated yourself from all your obligations, etc., ‘rightly or wrongly’, that would otherwise have impeded your being able to ride that bike at that point in time, etc. It is the nature of our intentions that they can only be successfully discharged when all pre-conditions and conditions find an alignment that allows their apparent ‘self-directed delivery’… (8)


The enactment and transmission of power can no longer be validly seen as the mere fulfillment of a set of either orders and/or instructions. The pre-conditions of power are diffuse and all-pervasive and pre-emptively anticipated, rightly or wrongly, throughout the metaphorical body of a community, a society, a nation, indeed, the entirety of the world as lived. They devolve about obligations that must be mutual to some extent or other, and, into which we find ourselves inserted through forms of overt cooperation be that an overt-covert mix of co-operation and co-option. Because power relations are never absolutely equal it could be argued that co-operation also must entail co-option to some degree or other. Conversely, and at the same time, because power relations are never absolutely engendered then co-option can never be absolutely coercive since some residual degree of permission must ever persist even if it were most unlikely that that individual would withdraw their permission in the discharge of their dictated directions. Because power relations in magnitude can never be absolutely engendered it follows some degree of mutuality must persist even if only in a residual format and form. Then, as already noted, a full alignment between relevant pre-conditions and conditions must also be observed before the successful activation of those power relations in a manner determined through such the sufficient, non-absolute resolution of those apparently directed intentions. As argued elsewhere, ‘absolute resolution is the death of that relationship in question’ and it would follow, therefore, in such a situation that no enaction in that relationship could then be engendered should that relationship no longer be extant. So, once more, it also follows that minimum residual degree of mutuality must ever persist in any surviving relationship even in one centered in extreme coercion. (9)


Into this chaotic ocean of persisting obligations, evolving resolutions and anticipated pre-conditions, every person becomes a node through which the apparent intentions of self and others can be discharged; be that through relatively simple projects or relative more complex programs. Only through cooperation can any ‘one pattern of enaction’ be successfully directed in its realized eventuality. Such complexity is chaotic in orientation. Through directed incremental pattern of enaction non-incremental moments of intentionally purchased patterns of behaviour are re-directed in and through such bifurcations. ‘Purchased’ given their sequentially organized commission and eventual discharge in and through the sufficient meeting of a sea of obligations, etc. The observance of all obligations recognizing a minimum degree of mutual obligation in a compactual dimension since no contractual relations could be successfully entered into without such a basis. Even a slave needs to be fed and not find their life immediately facing imminent forfeiture. (10)


Only given this pervasion of power, already in place, can the individual then muster their talents, their education and opportunities, etc., in a necessary alignment with all relevant pre-conditions, to oversee, hopefully, a more positive, relative alteration in their overall power relations with others. But the apparent discharge of all such ambitions is also accompanied with the apparent arising of unintended consequences in a spectrum, as discussed elsewhere, ranging from the relatively successful discharge of our objectives to a less successful process of mis-intended consequences to the closing of a window of opportunity in the meeting of unintended consequences and/or being impacted by the accidental intrusion of not-intended consequence over which we may have had little control or anticipation. Obviously, the realization of our intentional objectives cannot be immediately enacted non-virtually, and, will meet a certain degree of overall resistance over which we must find forms of resolution through such patterns of alignment that eventually allow us to relatively realize such ambitions; be they in the aspirational form of personal ambitions and/or inter-personal imperatives directed either individually or collectively, although, more correctly, no person can ever direct and realize their aspirations through any series of acts centered in any absolute acts of so-called ‘self-will’! Even to find myself able to breathe deeply and/or raise my right hand, etc., I must have been sufficiently fed and watered (like a well-cultivated plant), educated and exercised in a (cultivated) manner that allows me to think that I can then perform such deeply dependent activities. (11)


But, as a creature cultivated in this world of others, does this imply the person has no degree of self-will whatsoever? As a mere concatenation of pre-conditions and conditions, and, either their accidental and/or incidental alignment, is it the case that both self and self-will, then, are no much more than mere illusions? (12)


Expressed in a recent email it was argued by a religious person that as each individual is unique, even identical twins, it must follow each person must essentially possess a uniquely individual ‘soul’. But, it has been demonstrated through successful argument, that such a reductive imputation is both unnecessary and dangerous for our spiritual health; given that such ideas acts as either a repository for an accumulation of both desires and addictions and/or a symbolic target for directing both hatefulness and aversion. Look around us, does every individual cloud need to be given a soul, every tree, every forest, every rock and pebble or grain of sand likewise? Could we argue that a row of identically formed terrace houses each individually gains a soul over time when fences, window, doors, walls and rooms in each house are differentially altered in acts of restoration or renovation? Instead, would it not be a more productive way of seeing this world as lived as the place of our full embodiment immersed as we are in a cosmos of obligations, in both compactual and contractual worlds, in an intersection of pre-conditional anticipations and negotiated conditions as we already stand uniquely before others in this relational world by virtue of the fact that we must be mutually recognized through both the resistance met and facilitation proffered by ourselves as we must all stand ‘both before-others and with-others’? (13)


Power, as an ability to enact intentional alterations upon the face of this world as lived, therefore, must be more complex than a simple discharge of orders or instructions be that either to ourselves and/or others. In a similar manner the effective pursuit of communication should also be recognized along similar lines. A sends B a ‘coded’ message and B receives the same, and, then, when they ‘de-encode’ it and find they appear to understand it they may feel that communication has successfully occurred. But, correctly, ‘communication’ has only occurred when A and B find themselves in a relatively attuned state of alignment in that same regard. As a confirmation of this alignment in understanding party A might ask party B to signal in a certain way that they have received and understand that message as encoded. By ‘code’ is meant the genre of inscription designed to be transmitted regardless of whether that ‘coding’ is actually in a secret code or a public language or some mix of both. We could say, in this light, that using a secret code is basically utilizing a double process of encoding, namely, the public language being shared and the private encoding be superimposed upon the same. Now, just as communication only occurs when the parties concerned are in a state of alignment re the act of communication, then, in a similar manner, power has only been ‘transmitted’ when the ‘transmitted intention’  has been realized and the alignment between the intended realization of a certain situation and the realization of that intentional situation are both n a state of alignment. The represented depiction is quite contragrammatical, namely, as just noted, being this alignment between ‘the intentional situation to be realized’ and ‘the realization of that intentional situation’. With the eventual intrusion of unintended consequences or the defective ‘transmission’ of power or some unanticipated not-intentional disruption or obstruction this contragrammatical expression is then either not expressed or only imperfectly realized in part to some extent. Or, in the event that any one or more necessary parties to the apparent transmission of that ‘emitted power’ enact forms and degrees of diversion or obstruction then the indication of the semi-commission or non-commission of ‘transmitted intentions’ is then indicative that that power is being only ‘partially transmitted’ or ‘completely non-transmitted’. But, we should note, that just as communication is not so much transmitted and received but is realized through alignment between those parties, so, too, the so-called ‘transmission of power’, likewise, is more induced and resimulated/re-simulated through such alignments entertained through ongoing realignment/re-alignment. ‘Realignment’ being entertained through a mix of ongoing, incremental, non-chaotically oriented realignment and ongoing, non-incremental, chaotically oriented re-alignment’. Much like the ripples in a pond where it is only pressure waves in the medium of that water that travel and not the waves themselves per se. Yes, the ‘waves’ do seem to travel outwards from their point of origination, but, only as an appearance since the ‘water in those waves’ is going nowhere other than in an up and down motion. In a similar manner both the so-called ‘act of communication’ and the so-called ‘act of power’ are only able to give this impression through an alignment between all pre-conditions and conditions able to effect this necessary state of alignment (through a process of ongoing realignment/re-alignment; where the former sets up the chaotic conditions for the apparent ‘act of transmission to take place as intended or be that to some extent or other
). Therefore, the apparent ‘transmission’ of orders or instructions, or similar, is very much an illusion although remains a useful metaphor as long as the philosophical limits of its empirical employment are not gone beyond in phenomenal-phenomenological, hermeneutical and/or existential
 terms of reference. (14)


So, even though we may go into a coffee shop and order a certain type of coffee, still, the empowerment of that verbal enactment can only arise when suitable degrees of anticipated pre-conditional factors and suitable forms of communicated conditional factors are all both in a state of suitable overall alignment. To demonstrate this observation ask yourself ‘what coffee shop is ever able to immediately open for business as soon as its first worker arrives in the morning?’ Or, ‘what public house could serve a drink if it were to currently have none to hand to sell?’ (15)


How is power extended? – through suitable forms of alignment between suitable processes of communication and suitable pre-conditions co-enacted upon a democratic basis of cooperation; be that more through coercive co-option and/or non-coerced co-operation. We could say power appears to be instigated and extended through the suitably aligned confluence of relevant pre-conditions and conditions. Moreover, that in participating in these dynamically enacted patterns pertaining to power relations we also have this ability, to a certain extent, to entertain ‘communicated intentions’, as ‘intentions to communicate’, in such a manner that we run, in parallel, both virtual and non-virtual lines of interactive appreciation. That, the intentional economy, in all its expressions, from the enactive to the aspirational, from the judgmental to the deliberation of judgment, etc., can all be simulated in both virtual and non-virtual formats. Thankfully, we usually entertain the consequences of our enacted decisions-about-to-be-enacted, be that as actions, non-actions or as deferred states of indecision, etc. But, as this enactive economy must be tripolar, in accordance with the dictum that economic activity is ‘dialectically engendered between three ideal poles’, let us assume the third moment or pole is one where both virtual and non-virtual interact to form a third virtual-non-virtual mode or modality. Indeed, we could argue that we could only go to a virtual mode from a non-virtual stance, or v.v., if through their collective suspension we then privileged one or other of these first two modalities of the virtual and the non-virtual. In the process, this modeling gives us a mechanism for explaining how we enact patterns of intentional deliberation once we decide to enact the same (be that through either action, non-action and/or the deferral of no action in the meantime). Therefore, this so-called ‘transmission’ of power can only be successfully enacted if such communicated decisions are intentionally set up to be successfully re-iterated through every necessary node or point in which the induction of that semblance of power is to be invested in the apparent extension of the same. Much like the successful posting of a letter (or, similarly, in the successful transmission of an email where all relevant steps must be correctly sequenced, etc.). (16)


Through anticipated induction, etc., the so-called ‘transmission’ of power could well be regarded as an emergent phenomenon. Treated in this sense, we can then regard it as having certain properties of enrichment to that extent and in that manner that transmission has been constituted and received through that process of emergent enrichment. A bit like either not seeing a certain something until I put my glasses on, or, on seeing something then get to see it more clearly through the use of those same glasses. I make this observation in order to explicate an act of communication, etc., as an appreciation of an essential state of affairs. The essential features of that communicative act/act of empowerment is just that, as essential in nature. It is either appreciated or not appreciated. And, when appreciated its appreciation, correctly, can then be no more than a qualitative refinement of that same understanding already arrived at; i.e., in more detail, with a better understanding of its ramifications (i.e., its current implications and possible future consequences, etc.). I also note this essential aspect of such reception to introduce an existential appreciation of the constitution and transmission of such apparent communicative-acts-and/or-disseminations-of-power that we experience, various moments by moments, in our passage through this world as lived with-others; be such interactions directly and/or indirectly entertained. Let me explore the importance of a correct understanding of this existential dimension in our dealing with others (and, of course, in our own dealings with all relevant senses of ourselves as well). (17)


Now, I would like to explore a number of interlinked concepts, namely, how do we differentiate relatively virtual forms of representation from relatively non-virtual forms of representation, how do we evaluate the causal effectiveness of various co-associated fields of enactive representation, and, how do we evaluate, instigate and maintain a relatively existential orientation versus a less existential orientation in processes of enaction???
 (18)


Consequential analysis depends on our ability to entertain a slew of relevant possibilities and evaluate their merit; be that in calculative, relatively non-existential terms of reference and/or in relatively existential terms of reference (in order to either non-mutually and/or mutually enrich that relationship in question; albeit, in respect to the latter, as it is found to be embedded, etc.
). Moreover, in well-directed processes of enaction the virtual dimension must also be taken into account on the grounds that positive patterns of relational enrichment do not usually originate or coincide in such an orientation. An exception may well be the invitation to participate in a fruitful fiction of some form or other that actually is able to enable the existentially oriented enrichment of a relationship. But, generally, as a rule, we should privilege confirmed and verified factual accounts, relative more productive narratives and rigorously conducted critiques over possible states of affairs or fake news and similar, relatively contrived or fake narratives and their misrepresentative forms of co-associated history, and, critiques driven by ideological objectives that distort their ongoing critical self-assessment. Hence this implicit imperative to differentiate between the relatively non-virtual and the relatively virtual.
 Furthermore, in order to exercise power, or better understand its exercise by others, we need to differentiate the phenomenal-phenomenological nature of that relative ground, as a lived basis for action, upon which the enaction of power is to be intentionally manifested. (19)


So, the important question at this juncture is to understand how we experientially differentiate the relatively virtual from the relative non-virtual as a preparatory understanding for the observance of those power relations entered into therein and thereafter. In this regard, on a number of occasions, I have used the image of a dream apple in order to outline how we are able to make just this differentiation. I have argued that our experience of a dream apple image does not meet with a full complement of modal expectations as might be more likely experienced in our close interactions with a non-virtual apple. Moreover, one of those differences is in the fact that the dream apple, however tasty it might seem to be experienced in that dream sequence, it can never suitably assuage our physiological hunger. This observation also indicates a second avenue to follow and that is an assessment of the ‘relative causal efficacy’ of such individual and/or collective modalities as discerned in question. Furthermore, I have also argued over many years that given the gestalt nature of perception, be it entertained in a virtual or in a non-virtual mode of reception, the relative integrity of that phenomenological constitution is indicative of how we actually come to experience that co-associated imagery in any form of envisualization; be that in a dream, or, in a nightmare, or, in perception, or, in any act of memory. In a vivid dream our gestalt orientation is relatively intact and we are told in the construction of such imagery that it is basically constructed by us using memory to erect and animate such a sequence, and, therefore, must be ‘relatively unreal’. On the other hand, in losing our gestalt integrity we then find our dream sequencing taking on a less integrated formation and such ensuing imagery then immediately tells us, by virtue of its surreal complexion, that, again our imagery is mind-constructed and ‘relatively unreal’. In contrast, in a relatively clear and close act of perception we would find, on introspection, that our imagery is relatively vivid, essentially consistent, contextually appropriate and coherent within its ordered fields of appreciation. Or, in matters of memory, that the same applies albeit in a less vivid degree and with the recognition that it is being sequentially reconstructed in accordance with some narrative with or without some relative degree of ideological purposefulness. Given this natural ability to make such distinctions between vivid dreams and nightmares, between perception and memory, etc., the philosopher must ask how, in principle, such discernment might be drawn; be that intuitively or through some form of analytical exposition? To answer such a question, I have proposed these three criteria, namely, the meeting or non-meeting with a full complement of modal expectations considered individually and/or collectively, the relative causal efficacy of such modalities considered either individually and/or collectively, and, the relative integrity of such modalities as they, too, are considered either individually and/or collectively. The net impression of such critically focused appreciation clarifying for us to what extent our representations have a relatively virtual orientation or a relatively non-virtual orientation. That, by such means, we effectively ascertain the causal status of those representation and ensure we marshal those pre-conditions that are relatively efficacious in a causal sense in the pursuit of those power relations being entertained. Be such ‘entertainment’ discerning whether we are directly and/or indirectly connected intentionally, and, whether such a state of affairs is relatively active or passive in the simulation of its apparent interactive formation. I.e., as to whether we are either viewing or reviewing that set of phenomenal-phenomenological sequences of representation and to what extent we are implicated in either its active and/or passive reconstruction/s. E.g., I see before me this King telling his Prime Minister that he has dissolved Parliament; in an assessment of the historical reconstruction of the events that led to the King telling his Prime Minister that he had dissolved Parliament; being that King who dissolved Parliament; and, being a member of that Parliament that finds itself being dissolved, etc. (20)


That, these three factors are correlative to some considerable extent. I.e., that a certain set of relatively non-virtual representations needs to be fully complemented to be fully efficacious causally, and, find itself with the requisite degree of integrity… to actually enact some form of transition or transformation, etc. (21)


That to participate in this world as lived we need to privilege the existence of a full complement of modal expectations, focus on the causally efficacious, and, observe the requisite degree of integrity in order to enact our intentional (personal) ambitions and (interpersonal) aspirations as well as find a suitable process of harmonization in which all relevant internal factors and external factors are able to contribute to such integration. By ‘internal’ is only meant those essential features relevant to the phenomenal-phenomenological form of that type of experience as focused upon hermeneutically, and, by ‘external’ is meant those features relevant to the hermeneutic field in question and its motivational degree of relative non-existential/existential directedness operating through the impact of harmonically mediated imperatives of either ambition and/or aspiration as found to be exercised therein. (22)


So, in effect, an observer of power relations needs to note, primarily, the apposite integrity of those causally efficacious modalities, as necessary pre-conditions, that need to be in an alignment with all relevant conditions along similar lines… in order to entertain the power relations in question. E.g., the power of a King to dissolve Parliament must be stronger than the institution of ‘their’ Parliament to resist such dissolution, etc. Or, e.g., in current American politics, can the President declare a national emergency if there is no emergency, or, should the President veto a non-veto proof consensus of the Senate and/or Congress, or, should the courts be used by the political establishment outside the White House to legally gut such a declaration.
 (23)


This last example also highlights the fact, that given the complexities of human interactions, and the inescapable need for collective cooperation (through either relatively mutual co-operation and/or relatively non-mutual co-option), it follows that power in society is ultimately exerted in and through the existence of the relevant institutions through which such power relations are suitably observed. So, e.g., the institutional power of a King to dissolve ‘their’ Parliament must be stronger than the institutional power of the Parliament to resist such dissolution, etc. That this example is an effective prototype for exploring all forms of power relations. I.e., given the inescapable need for human cooperation it follows that power can only be formulated, originated, exerted and concluded through the use of the relevant institutions. Therefore, in the rectification of non-existentially oriented power relations a reform of the relevant institutions being invoked is being called for. So, just as a constitutional treatment of the institution of monarchy may well limit the power of the constitutional monarch to dissolve Parliament, still, often, that residual power remain enshrined in an evolving constitution should such an event be suitably called for. Or, e.g., in a country where people cannot find enough to eat, for whatever reasons, it follows that those institutions that directly and/or indirectly assist in helping that country to better feed itself need to be suitably observed. I.e., e.g., in this regard there might need to be reforms of agriculture, better market transport and distribution, economic reforms that oversee the instantiation of better real living wages, a diminishment in state corruption, improvement in the levels of investment, etc., and so on. Of course, a certain degree of well-directed statespersonship
 is called for given this need for a reform of all relevant institutions, both individually and collectively, lest in this period of transition, and institutionalized thereafter, certain people, families, businesses and/or other nations profit excessively in engineering the trajectory of that transition. (21)


As already noted, the individual in society is such that if they were to suddenly find themselves as ‘a mere individual without any form of social involvement whatsoever’ they then would not be able to do much more than breathe and raise them arm for a very short period of time thereafter! Therefore, we should accept this insight that power is only exerted through the necessary existence of the requisite institutions; be that either more on the behalf of ourselves or more on the behalf of others. That these institutions, either non-de facto or de facto in orientation, are the conduits for power relations contrary to the very unsophisticated modeling of ‘orders and instruction’ or the less unsophisticated modeling of ‘an anticipatory economy constructed without an acceptance of the requisite institutions needed to await such orders or instructions’. Without a doubt, therefore, through institutions alone power relations are instituted although we must also note that only through individuals and/or groups of individuals that such power will find its emergent expression! I.e., that there can be no agents without agency, and v.v., even though such expressions of agency are to be constituted in and through the dictate of the relevant institutions!
 (22)


With this insight to hand we must realize that a successful reform of neo-liberally distorted economies, e.g., can only be successfully enacted through the requisite reform of the relevant institutions promoting such disenchantment in their respective political-economies!
 (23)


In the expedition of power relations we should ask ourselves what appear to be the relevant genres that need to be invoked, and, in what manner are such recipes for the direction of behaviour institutionalized (in all senses of that expression), and, how we might either individually and/or collectively either limit or re-direct such ‘agencies’. At the end of the day, power is transmitted, i.e., redirected and re-directed in its dissemination, through the nodes of personal agency although individuals are quite right to complain that they all too often feel powerless as agents within such institutions. Institutions are inevitably corrupted by the over-proliferations of routines, non-harmonization of policy directives, and, ensuing patterns of paralysis; factors or aspects all too often manipulated by those people seeking to non-existentially enlarge both their self-vision and other-vision of their ‘personal power’ within such organizations (through a forceful co-option of an alignment between their self-vision and their rewriting of forms of an ‘other-vision’ in an alignment with their own sense of a personal self-vision albeit all tempered by the fact that people are never absolutely cognizant of their own intentional motivation or the motivation of others… although, generally, we do possess a good working knowledge all the same). People, as co-opted and co-operative disseminators of power, can either disseminate as instructed through following traditions patterns of redirection, and/or, be relatively radical in their re-direction such dissemination, and/or, engage in patterns of obstruction through forms of resistance. A genre invites adoption and adaptation of sequential its instructions. To some degree patterns of re-direction are invited through a need for adaptation. E.g., we go to a restaurant and pay for the food ordered, but, we usually have a variety of ways of doing so. However, institutions are often very keen to limit the degrees of adaptation that the participants in that organization can adopt for adaptation. Therefore, in matters of reform good leadership should insist on viable and meaningful forms of personal empowerment and valuation of its members. Then, on an institutional level of organized enaction, etc., new forms of evolving consensus in vision need to be collectively re-envisioned, along with a checking of unnecessary proliferation, an ongoing harmonization in both a rethematization and re-thematization of policy directives, and, a subsequent and consequent minimization of those points of paralysis arising from obstructions and resistances to the formulation, instantiation and critique of such policy directives. I cannot be stressed that the raison d’être for the existence and persistence of an institution should be closely observed. (24)


Now, I have already intimated that the dissemination of power necessitates the suitable alignment between relevant pre-conditions and conditions for dissemination. In this regard, one should also argue that the virtual ramifications of such dissemination should also be a part of that mix of decision making in order to promote the continuing viability of those institutions that need to be invoked in that type of instance. Thence this need for an alignment between pre-conditions, conditions and post-conditions. So how might this alignment be understood and enacted? (25)


In many ways this is not too difficult because those institutions arise through the institutionalization of the relevant genres to be invoked, and, to a large part, that our world as lived has already anticipated such social aspirations and personal ambitions. To a considerable extent, therefore, we only need to marshal those pre-conditions that are already in place and oversee the expedition of those not already to hand; albeit in our cooperation with others. What is more problematic is a need to harmonize this sea of personal ambitions in an ocean of inter-personal aspirations betwixt a plethora of the ambitions of others floating as if like icebergs all too ready to crash into each other! However, I have painted this vision a bit too vividly since just as we have to harmonize our miscellaneous sets of imperatives, so, too, do all others along with the fine tuning of our political and non-political institutions with the implication that much of this harmonization is already well and truly in place (in this anticipated world as a ‘world-to-be-lived-with-others’). Consequently, it may well seem that we only need to micro-manage further acts of such ‘re-tuning’, i.e., re-harmonization, in order to suitably reform the process and delivery of those institutions, and, when where relevant, the reform of those institutions themselves through suitable forms of evolution of their entailed genres of behaviour. Again, the devil here is in the detail, i.e., when non-relevant detail is wrongly focused upon, and/or, wrongly interpreted, and/or wrongly re-formed, etc. Although, it is also true, that the weight of institutional demands can either obstruct and/or subvert such re-envisioned re-direction, etc. (26)


If not one individual has the personal power to act purely through their own self-efforts then how could one individual ever effect the re-organizational reform of an institution? Through the cooperation of others just as we need others to enact our projects and programs as they need us to enact their projects and programs. So, too, through others can the reform of the relevant institutions also be overseen and enacted, although, obviously, on another level of organization to that envisaged for the discharge of our more personal objectives. In Australia, e.g., one might go to the Post Office to receive or renew a passport, but, if one believed that to divide gender along simple binary lines of just ‘male’ and ‘female’ is wrong you would not profitably register your protest to the sole official managing your application. You might feel the need to mention it but mention it in passing. Obviously, you would not profitably register your protest using the same institution to apply for a passport or manage its renewal. Instead you would need to invoke the relevant institutions for the registration of that type of protest. On the other hand, as well, mere protest is never going to be effective since we need to find people coming on board to change governmental policies. Then, again, a protest outside a Post Office on this ‘political’ issue might help bring such an issue to the public attention, still, in and of itself, it cannot change policy. To this extent we need both good leadership and a formation of consensus, on a variety of political levels, in order to effectively critique such policy anomalies, once they are found to be appreciated as anomalous. Given that most people in society find both their attribution and self-attribution as either ‘male’ or ‘female’ non-problematic the case for such a change need to be well-prepared before such changes can be successfully advanced. That, one sign that a policy is nearing this point of transition or transformation can often be found in the observations that others sections of society have already started to iterate, and through such reiteration, made such a change. Politicians, in a relatively democratic life-world, need to be aware of such transitions lest they find themselves being, sadly, ‘too progressive’ or, eventually, with political consequences, of not being ‘progressive enough’. Hence this observation that effective and well-thought out political change needs political consensus building. Thence a need for suitable forms of leadership in those people that possess both a well-constructed sense of vision formation and the well-directed sense of a co-associated visionary oversight that can effectively see out how such re-directions in policy formation, instantiation and critique can be better instigated. Without a doubt, there is also the need for an insistent perseverance along with the ability to navigate and negotiate a relatively successful resolution of various sets of variable hierarchies of personal ambitions and interpersonal aspirations, etc. Just what is entailed in this ‘ability to navigate and negotiate a relatively successful resolution’ of these competing and conflicting ambitions and aspirations in a political-economy within the current limits of its relevant resources to hand in that same regard? Or, just how are power relations engineered on both personal and interpersonal levels of social organization? (27)


First let me note that minor transitions and major transformations in policy settings, etc., will be affected both politically and economically, and, I must add, stylistically in an ongoing mediation and accommodation conducted and enacted within their dialectical coupling through the critical presence of the integration of the former in the form of the relevant joint political-and-economical sphere of interest, itself as an overall institution (of the stylistic sphere of concern). Elsewhere, I have nominated nine archetypal institutions invoking a matrix 3 x 3 between the factors of political/theoretical, economic/practical, and, stylistical/critical aspects of the overall political-economy (along with the formation of rules that should be observed in their direct and/or indirect interactions, etc.
).
 (28)


So, we must assume, therefore, all power is instituted and enacted through its associated institutions (through the institutionalizations of those relevant genres)! And, therefore, the reform of such institutions, themselves, must be observed meta-institutionally through the practical transcendence of those same institutions (through the adoption and adaptation of relevant co-associated meta-genres of behaviour)!
 (29)


Now, let me return to the three questions posed earlier, namely, how do we realize virtual-non-virtual differentiation, causal efficacy, and, existentially oriented enaction???
 (30)

After forming the outline of these three areas to address I constructed a similar triad where the third member was this observation that gestalt integration was also a necessary feature in our engaged discernment with the world at large.
 In this regard let me link ‘the existentially oriented manner of enactive performance’ with this ‘overall concept of integration’ (albeit through the ongoing harmonization of the former, etc.
). But let me address this in detail when dealing with this process of existentialization. (31)


As a philosopher of power relations we could, e.g., address what is currently problematic, and, then seek to determine the set of relevant genres of behaviour that would seem to apply in that situation; indeed, articulate the very genres that define the problematic nature of that enquiry in the first place, and, then, determine in what manner such a set or sets of behaviour/s are actually institutionalized to some extent or other. Going further, if that were our mission, we would then need to explore how those patterns of institutionalization could be redirected, re-directed, deferred, resisted, and/or, if not obstructed, etc. So, if we strongly felt that gender should not be apportioned merely in a binary fashion then our ensuing protest must be conducted in quite a sophisticated manner politically. On the other hand, if two friends meet for a coffee, normally, the topics of conversation would not be so formally organized. In this regard, it is one thing to criticize the situational nature of a specific political process, but, another thing to organize a constructive response to such a critique… and, then, effectively oversee its actual enaction. So, if it were the case that our ‘two friends meeting for a coffee’ were to plan an active response to their critique of a current political situation then, obviously, their topics of conversation would need to be more formally organized. Just as a committee needs to be suitably structured lest the exercise of their meeting together lack a certain degree of focus and, therein and thereafter, descend into either frivolous digressions or endless circles or pointless attacks on the members of that committee or mere critiques of other organizations and their memberships, etc. One important aspect of such explorations is the need to virtually explore the configurations of that set of topics in order to ascertain what is both theoretically relevant and practically relevant, and, what courses of enaction are possible, probable and have the potency of re-directing behaviour in a more effective manner. Such a brief is entailed in consequential analysis. We need to determine what is relatively virtual and what is relatively non-virtual, and, envisage possibilities of behavioural response that can be e/valuated in terms of their probability and potency as well as ascertaining the ramifications of the same; i.e., determining the apparent overall comparative potency or efficaciousness of certain courses of enaction over others, etc.
 It is one thing to oversee a successful course of action, and, another to ensure that that success is not at the greater expense of the richness and enrichment of our other relationships, etc. A point of relational qualification that is all too easily overlooked when we attempt to discern the (existential) merit of our enactions; as we must inevitably both with-others and before-others. (32)


We might laugh at someone who expresses a wish ‘to walk on the surface of the moon in their birthday suit’, or, ‘be shrunk down to the size of an ant and fly the world on the back of a compliant fly. But such humour aside, the point to understand is that the virtual is a product of either the impossible combination of predicates and/or the not meeting in full the expected compliment of modalities anticipated in interacting with a certain type of phenomenon or phenomena. The first condition is realized when its propositional articulation cannot be advanced to a second order in an ordered analysis. Just as ‘square circles’ cannot be integrated as second order ‘square-circles’ or the entertained fifth order of possibility is either discounted or discerned as impossible state of affairs in sixth ordered terms of reference. ‘Walking on the surface of the Moon without a suitable space suit you would not be able to breath, you would instantly freeze, but, before all of that, your body would disintegrate through a lack of pressure (as experienced upon Earth). Therefore, such physical restraints would rule out your being able to intentionally walk the surface of the Moon and be intentionally aware of that fact without the suitable provision of a spacesuit. So, it is not possible to streak on the surface of the Moon unless, by extension, you were housed in a suitable structure that would then allow you to do just that. In other words, the necessary pre-conditions must be in place for you before you can non-virtually enact a certain intentionally directed pattern of behaviour. So, in this regard, in order to convert a virtual possibility into an actual pattern of behaviour, we need to find a full occurrence of all necessary pre-conditions, and, on a conditional basis, the condition of all relevant modal expectation must present, and, that an alignment between the same can be orchestrated through a process of incrementally organized realignment. On a moment by moment basis, ensuing patterns of behaviour being incrementally and non-chaotically redirected and/or non-incrementally and chaotically re-directed. (33)


In the light of this exploration, we can assume a transition to the relatively non-virtual from the relatively virtual can take place when our ordered propositions can travel beyond both a second order of conceptual exposition and to a sixth order of factual enactment. That, however, the essential ingredient here, then, is this imputed alignment between the full possibility of overall, second ordered pre-conditional possibility and the non-virtual actuality as represented in an ordered description that can take a sixth ordered form of realization. E.g., I believe this is a match, that when struck on this matchbox, will most likely ignite. I can confirm the anticipated potency of this match and its actualization of a flame by striking that match on the side of this matchbox. Later, I can verify this realization of a flame, by noting the remains of that burnt match as a ‘burnt match’, etc. Hopefully, that ‘etc.’ does not include consequences that should not have been desired or those that were unfortunately unanticipated as the unintended consequences of that match being struck. (34)


In this regard, we can now define ‘causal efficacy’ as a ‘successful alignment between necessary pre-conditions and conditions’; noting which modalities are conditionally key to this process of a transition or transformation. By ‘transition’ we could refer, e.g., to the movement of a billiard ball on a billiard table or the movement of a bowl on a bowling green, etc. In contrast, a ‘transformation’ could be compared, e.g., to the lighting of a match or the breaking of a glass bottle, etc. A ‘transition’ overseeing more a relatively non-radical incrementally described change within a certain situation without an overall change in state versus the ‘transformation’ of a changing situation that also involves a relatively radical change of state (through the necessary invocation of some form of a chaotic bifurcation, or a series and/or set/s of bifurcations, etc.). (35)


We could say that envisaged causal efficacy is virtual in orientation, whereas, in contrast, non-virtual efficacy is realized as a sixth ordered fact/set of facts when the ensuing transition and/or transformation is either confirmed and/or later verified. (36)


Therefore, the suitable representation of enaction (e.g., in a process of consequential analysis) needs to observe necessary pre-conditions, all efficacious conditions, and, their mutual alignment! The fact of actual, non-virtual alignment can be ascertained through immediate confirmation and/or later verification. That, essentially, alignment is the integration of all types of relevant conditions (and should also include, as well, the teleological ramifications of all relevant post-conditional conditions; be they realized through virtual consequential analysis or the exploring the ramifications that devolve from observations centered in acts of confirmation and/or verification). (37)


However, the suitable appreciation of enaction (e.g., in a relevant process of judgment that explores, say, de-ontological, pragmatical and/or aesthetical considerations, etc.) should be conducted in different terms of reference, namely, in and through a process of judgment, say, in ordered terms of reference (preferably conducted in an existential orientation)! Just what might this process of appreciation entail? This exposition, therefore, now needs to note judgment in general, ordered judgment, and, the nature of existential enaction (and its judgmental appreciation in both enaction and reflection). (38)


Paraphrasing Kant, judgment is between, within or through concepts, and, therefore, cannot be conceptual, i.e., must be trans-conceptual. But, judgments once delivered can be conceptually treated and, hence, this distinction between ‘the judgmental process’ and ‘the judgmental content treated in post-judgmental, conceptual terms’. That judgments per se are values. That, given judgment has one transcendental form it follows that all values are commensurable on deeper levels of critical exploration. However, given the tripolar nature of the judgmental economy and subtle forms of privilege/de-privilege within that economy six ordered forms of value can be delineated (as discussed in the previous essay). Moreover, given that such judgments can be cognitively treated as intentional content we will find a cognitive mirroring of these sex phenomenological types of value formation. Thence our six ‘transcendental’, trans-cognitive, judgmental orders and their parallel distinctive cognitive intentional content. But, given that there can be no judgments without cognitive content, and v.v., it follows that we must also carefully navigate (between) and negotiate (with) these six trans-cognitive orders (as ordered values) and their six cognitive orders (and their ordered content). Hence this dialectical need for discrimination as we both distinguish and accommodate such intentional factors and aspects. Learning to differentiate both within and between intentional judgments and their judgmental content. (39)


Hence in trans-cognitive/cognitive terms of reference these six orders, namely, semantic judgment/non-integrated pre-essentials; aesthetic judgment/integrated essentials; de-ontological judgment/conceptuals; pragmatic judgment/perceptuals; hermeneutical judgment/possibles; and, factual judgment/actuals (as defined in the previous essay and resulting from subtle forms of privilege, etc.).E.g., noting the ordered demand to demarcate aesthetical, de-ontological and pragmatical forms of subjective judgment whilst also noting conventionally articulated forms of historical accommodation, etc.
 (40)


But, conventionally represented expressions of value, either complex or simple in origination, as a distinctly organized mix of ordered accommodations, must also be appreciated in either existential terms of reference or relatively non-existential terms of reference. I.e., in relatively pro-relational terms of reference or otherwise, and, that such an orientation is stamped on its associated textual production. A relatively existential approach highlighting its pro-relational status, an orientation that becomes stamped on the complexion of that production by virtue of the ongoing quality of its harmonic gestation. That such a complexion can be hermeneutically read, as a work in progress, through forms of rereading/re-reading that note the relatively harmonic or inharmonic nature of both its textual construction and consequential ramifications. (41)


Should we privilege the relationship (etc.
)? Because the relationship is greater than the sum of its parts, and, therefore, is not guilty of the relative equality of a mere binary polarity. Should the male be privileged over the female? No! Just as the female should not be privileged over the male, all things being equal. On the other hand, when things are not relatively equal then privilege should be given its fair due. I do not want to see on a bus, with no vacant seats, a pregnant mother being left to stand. Nor do I like the situation on a bus where people, one quarter the age of an elderly person, do not take them into serious consideration and at least ask them if they would like a seat. Or, again, someone obviously unwell should not have to stand likewise. Now some might dispute whether any relationship is greater than the sum of its parts but try sweeping a path covered in Autumnal leaves with just the head of a broom. Obviously, the act of sweeping is better facilitated by the entire boom and not just the head of the broom. Go and sweep those leaves with just that part of the boom and then ask yourself “is the whole greater than the sum of its parts?” (42)


But, more correctly, it is not just the relationship per se that should be privileged but the ‘relationship in situ’, i.e., the relationship in the context of its relational situation, etc.
 E.g., it is often the case that the specific ethical ramifications
 of a certain situation proceed well beyond the mere boundaries of the primary relationship in question. E.g., an adulterous husband or wife may need to exercise the inauthenticity of a double life in order to conduct their affair. Of course, if that were to occur with the blessing of the other party or parties concerned the duplicity of a double life is then no long evident although its discreet observance might still be called for a variety of cultural reasons. Regardless, the point is made that relational ramifications can and do extend beyond the relational limits of our individual relationships. (43)


Why should our relationships be privileged, albeit as they find themselves situated in our world as lived? Because they have a dynamic life-and-death of their own more able to enrich our relationships, beyond any input apparently directed by ourselves, through an intensification of their interaction with-us; more ably enacted by themselves given their greater existential import. Because the dynamic nature of the relationship in situ is greater than the mere sum of its parts. The relational orientation having a greater ‘existential import’ by having ‘a greater existential difference directly proportional, experientially, to the extent an effective relationship is relatively greater than the mere sum of its parts’. Being ‘effectively greater’ as a measure of the relevant relational intensity and proximity to your direct participation in that primary relationship in question’. ‘Existential import’ can also be read as ‘existential impact’ by virtue of the differential existential consequential ramifications intuitively envisaged as flowing through that relationship to that extent it is able to oversee its own ongoing enrichment in the speculative semblance of a more positive re-direction of the course enacted and re-directed by that prime relationship in question. ‘Speculative semblance’ given that only one set of options will be enacted in any non-quantum course of events, and, where the envisaged evaluation and ‘perceived’ valuation of some other pathway can only be the subject of speculation. (44)


Now, let us ask what is judgment? Judgment is the appreciation of a relative alignment or relative non-alignment
 between some form of phenomenal-phenomenological factors, hermeneutical fields and/or existential valuations and some other form of phenomenal-phenomenological factors, hermeneutical fields and/or existential valuations, etc!
 (45)


More precisely, an alignment is noted or not noted between what, etc? Between these factors, fields and/or valuations treated either as nominations (names) and/or denomination(descriptions)! Let me explore this more closely. (46)


Let me report that I am seeing something that looks like an apple. Phenomenologically, I see something, denominatively, that looks small, round, coloured and seems to be a piece of fruit that I quickly identify as an ‘apple’. I see it as an ‘Apple’ (nomination). Can I confirm that the denomination associated with this ‘apple’ is correctly nominated as an ‘Apple’. Yes, this specific ‘Apple’, indeed, does looks like this an instantiation of this particular type of ‘apple’. Now, from a contextual point of view I note I believe that in this specific situation that I am awake having just got out of bed, showered, dressed, and about to have breakfast. I look more closely at this specific apple phenomenon and biting into it verify it to be both an apple and a very ripe and tasty example at the same time. By such scrutiny of context, etc., I am implicitly ruling out, concurrently, ‘the memory of an apple,’ ‘a wax apple like those ornamental pieces of fruit displayed in the dining room’, or, that I am only ‘dreaming about an apple’. Moreover, I find I am meeting a relatively full complement of modalities associated with this particular type of phenomenon, that I am also meeting causally effective characteristics expected in that list of modalities, and, that my overall meeting is stamped with the requisite degree of gestalt integrity that allows me to both confirm and verify that I am interacting with a so-called ‘real’, ‘actual’ apple, which, critically and philosophically, I would prefer to denominate and/or nominate as a ‘non-virtual apple experience’.
 Furthermore, as noted elsewhere, we can never be absolutely wrong (or right for that matter too). I see a piece of fruit and call its apparent denomination an ‘apple’… which then allows me to call it an ‘Apple’. However, let us say it is early, just before dawn, and the morning light is not bright enough for me to distinguish ‘an apple in that fruit bowl’ on the breakfast table about to be picked up from what in reality is actually an orange. On picking up this ‘apple’ I quickly note its rough orange skin-like texture and realize my mistake that, first, it was not an ‘apple’, and, second, that it was actually an ‘orange’, i.e., a ‘non-virtual orange’. I switch the light on, look more closely at this fruit bowl and find an apple to eat that actually is a ‘non-virtual apple’. Finally, I can say “mission accomplished”. I then eat this apple/Apple as I prepare my breakfast with croissants just flown in from Paris. Ok, I know they are not baked in Paris, but, like to imagine they are as I put them in the toaster to heat them up (in order to evoke memories of my breakfasts in Paris). (47)


So, on this question what alignments are invoked we can note alignments between denominations and nominations, and, a hierarchy of semantic mapping as we make our passages through this world as lived. So, as just illustrated, I saw a round object in the fruit bowl, thought it was an apple, picked it up to realized it was an orange, and, then, with the light switched on, put it back and chose, instead, a non-virtual apple that was both confirmed and verified as such… and further described as ‘ripe and delicious to eat’. At first, I thought I was choosing an apple, but disconfirmed that fact. Yes, it was a piece of fruit but it was an orange. Or, if I had gone mistakenly to the ornamental bowl with wax fruit, I could still say it looked like a piece of fruit even it was only a very skillful wax representation, etc.  (48)


From a Tarskian perspective, in truth (T), if this is an apple description (a) then the nomination of Apple must be the case. I.e., if a is T then A. (49)


Or, we could rephrase this in more detail by saying: a full complement of apple modalities, including all relevant causally effective factors, is present, and, moreover, our gestalt integrity is such that we are in psychic position to discriminate between relative virtuality and non-virtuality, and, in a position to both confirm and verify our treatment of that situation, then, we can claim to have truthfully ascribed things as nominated, and v.v., to that extent we are able to make such claims. Thence our ability to make judgments, and, both confirm and verify the same to that extent we are in a position to state such propositional claims of truth value. (50)

But, given such advantages, how do we make valid ordered judgments and, furthermore, determine the existential merit of our interactions in that current situation in question? (51)

By exercising an ‘ordered assessment’, and, as well, conducting an ‘existential assessment’ of that situation in question (that, naturally, must also include a consequential analysis, etc., and, a process of suitable enactment in keeping with the apparent existential dictates of that situation in situ to that extent we are able to divine such an appreciation). (52)


An ordered assessment notes all relevant cognitive and trans-cognitive factors by discovering to what extent we can move from a first order to a higher order in both cognitive and trans-cognitive terms of reference (as demonstrated elsewhere). (53)


In an existential appreciation we run a series of suitably relevant visualizations in both the framework of a consequential analysis and a comparative evaluation of the apparent existential merit of the same along with the suitable enaction of that realizable course of enaction that establishes a maximization of such re-e/valuation. In this regard, we are also assisted by an ‘empowerment’ of that relationship in situ to oversee such suitably instantiated processes of enaction through a sequential unfolding in harmony with the genres of behaviour through which that relationship in situ is both framed and viewed (and reviewed and, when and where relevant, re-viewed through such enacted intervention). (54)


Now, what is meant when I argue for an existential enrichment of the relationship in question, and, what relevance has this perspective on this topic of power; along with an exposition on this co-associated concept of empowerment??? Let me do this under the following six headings: (or existential critique). existential assessment (of existential hallmarks and indicators), existential enrichment, existential empowerment, existential enactment (and the superiority of a process of) existential facilitation (in a pursuit of power to instigate political projects, programs and a reform of the political-economic prospect), and, (along with a process of overall) existential oversight (or existential critique). (55)

Existential Assessment: I have argued that an existential, pro-relational orientation, is stamped on its production and its textual deposition/s. In direct experience this orientation can be discerned through various existential hallmarks as well as in an overall flavour suggestive of a harmonically integrated, non-egotistically inspired enactment in a relatively beneficial alignment with the teleology of the relationship in question in the context of its relational-situatedness. As well, in indirect experience, existential indicators point to its relatively existential origins through our hermeneutic ability to discern the existential flavour of its textual deposition/s upon a close reading (and through its rereading/re-reading in a suitably conducted hermeneutic economy).
 Such characteristics, discerned through hallmarks and/or indicators, portray an existential orientation through existentially distinctive features to be noted under the headings of space, time, self, other (as argued often elsewhere), and, through both the overall, harmonically integrated manner and positively potent ramifications of its situated-presentation. By ‘positive’ is meant the strong probability and/or actuality of an enrichment of that relationship. By ‘enrichment’ is meant a mix of more suitable modalities, an intensification of such modal expressions, greater thematic re-iteration of themes, memes and motives essential to that relationship, along with greater degrees of probable and/or actual overall harmonization of that relationship in its relational-situatedness. That such enrichment is enabled through the suitable suspension of well-informed, well-conducted, ongoing, overall transcendental suspensions, etc. (that is to be realized through a positively productive breaking of symmetries therein that release considerably more value than that invested in ensuring the instigation and maintenance of the existential orientation of that process. (56)


That in essence, a pro-relational treatment of a relationship is existentially oriented and is experienced as distinctively different from relatively inauthentic experience. I.e., through this semblance of a transcendence of space, time, ego, the impositions of others, etc. Moreover, such an attitude, in both reception and enactment, better promotes, at least eventually, a more productive and more powerful form of experience, etc. Given that all personal ambitions and social aspirations necessitate the mutual cooperation of others it follows that whatever promotes this semblance of the mutual more powerfully promotes such progressive advancement even in the face of relatively non-existential distortion, distraction, diversion and/or obstruction. (57)

Existential Enrichment: As noted enrichment is in terms of additional relevant modes of experience being entertained, an intensification of the quality of such modal entertainment, the enhanced re-iteration of significant tropes, themes, etc., overall harmonic integration, enhanced consequential ramifications, etc. Moreover, there is also the existential satisfaction of more productive, aesthetical-ethical-pragmatical forms of resolution, along with self-enhanced degrees of alignment through ongoing re-alignment with the primary relationship in its full situatedness, with one’s own sense/s of self and with the mutually shared aspirations of others, etc. (58)

Existential Empowerment: Through existential enrichment we are both empowered through the greater mutual richness and enrichment of that relationship and the integrity of that relationship itself as it is found to express itself in its relational situatedness. I.e., because the whole is greater than the mere sum of its parts the relationship, through ongoing enrichment, is better able to direct the course of our own fate as we find ourselves being productively re-situated within its own sense of a being existentially re-situated (through the positively enhanced power of its chaotic re-directedness arising through such ongoing, productive relational re-alignment). Through transcendental identification and reservation, we are also able to better act on the behalf of that relationship [as described elsewhere]). (59)

Existential Enactment: Through suitably well-informed, well-conducted, ongoing, overall transcendental suspensions and their ongoing suspension, etc., the existential flavour of our relationships is able to be both instigated and better promoted. (60)

Existential Facilitation: Therefore, through well-exercised, overall suspensions, and their ongoing suspensions, and the suspensions of the same, etc., in an ongoing breaking of symmetries of the overall suspension, an existential orientation is better promoted through its ensuing processes of positive, existential re-directedness. Although, correctly, there can be no absolute loss of the existential aspect, still, its presence and expression can be eclipsed by the relatively non-existential in an inauthenticity of non-relationally oriented (self-)expression. Moreover, this existential transformation is achieved through a progressive existentialization of the relatively non-existential (just as de-existentialization is achieved through a regressive loss of an existentialization of the relatively existential). An attuned alignment with an intuitive appreciation of the relational teleology in question overseeing such ensuing existential oversight. (61)

Existential Oversight: As implied, existentially oriented, ongoing, relational resolution is also productive, over time, of both existential insight and existential oversight (through an ongoing overall enactment of the former). Such oversight being promoted through existential identification, etc., via the ongoing overall transcendental suspension, empowerment, etc. That through such oversight the relationship in question is enriched along with those who participate within both its relational ambit and remit. (62)


Why be existential(ly oriented) in our coursing through this world as lived? Why not just ‘laud’ it over others when in a position of power, or, be over-attentive to others in a position of power in the hope of participating in some of their privileges? Because, we live in a world that is only as a ‘world as lived with-others’, as constituted by-others, for-us. The dissemination of power is inherently ‘democratic’ even if successfully subverted by the non-existential demands of the powerful augmented through their ‘armies’ of their followers, even though the induction of our so-called ‘equals’ following on in the perceived footsteps of the former…. without protest and remonstration. Still, at its core, power can only be existentially ‘borne’ even if superficially perverted by non-existentially oriented desires and ambitions. The power of the master who does not ‘water and feed’ their slaves will soon be lost! Some degree of mutual recognition must persist even if minimally instituted. If all the courtiers of a dictator were to say “no” then that dictator would be no more. And they ever fear their loss of power, a power that can only be disseminated through others. Or, more correctly, through the ‘institutions of others’. But, unfortunately, this power disseminated through ‘institutions’ has the persistent habit of inertia and, being usually conservative by nature, are not in any habit of saying “no” and ever inclined to proffer a half-hearted “yes, yes, yes…”. In this regard, even dictators will despair. What becomes institutionalized becomes the major discourse within that institution, and, to move such discourse, even by a metaphorical inch or centimeter, is beyond the mere resources of any one person. But, then, that, too, is the fate of the person since no one can do anything except through others… contrary to how we think we perceive the struggling individual ‘rising and falling through their own efforts’, alone. In truth, we rise and fall through the ‘cooperation’ of others, be that through relatively non-mutual forms of co-option or relatively more mutual forms of co-operation. Therefore, let us concentrate on this fact that the dissemination of power is actually disseminated through institutions, the institutionalization of genres of behaviour organized and instituted on a more social level of deployment. In this regard, even though we often have a fear of those in positions of power over us, and their exercising an unjust misuse of their apparent powers, still, we should be more ‘respectful’ of the power of those institutions through which that misuse of power can be exercised. ‘Respectful’ in the sense that institutions need to be more closely ‘observed’ in all senses of that expression. In a passive sense, institutions are subjected to these three negatives, namely, proliferation, paralysis and institutionalization (in its negative connotation of conservative, willful, inflexible inertia). In an active sense, institutions are subjected to these three negatives, namely, diversion (or deferral), distortion and obstruction. And how are institutions, in all their forms, allowed to become pale reflections of their initial charters assuming each one is ‘born’ through their existentially oriented original raison d’être? Through the poor implementation of policy formation! Let me explain. (63)


Although it is true an organization can be no better than the quality of the people running that institution, especially as represented by the person at the top, still the misuse of power can be neutralized by an otherwise well-functioning institution even if not well-run at the top… or,at least for a certain period of time. Moreover, we should also note well that no institution acts as if an island alone or is allowed to act as if alone. Woe and betide the individual or organization who even thinks they can command the waves and order all institutions to act against the best interests of their organizations, all nations, the collective interests of others. At an opportune time, thankfully, they will be washed away. Hopefully, though, not to be replaced by one more clone more virulent that the former..!
 But, again, let me ask “what role has ‘poor policy formation’ to play in this dysfunctioning of institutions?” (64)


Institutions are the politically organized incorporation of a set of genres of behaviour with some explicit or implicit charter of original intent. At the creation and ongoing maintenance of an institution is a policy economy charged with the creation, preservation, conservation, and meta-conservation, etc., of value (valuational) formation at the psychic center of that institution. If sufficient people were to object to the formation of a certain type of institution such an institution could be not be successfully instituted. Institutional intent is always a call for value adding in some form or other, but, we do need to ask “for whom, by whom, for what purpose?” Let me be blunt, no institution without clear existentially oriented intent could or should be created, etc., but, equally, what is ‘good’ for a few may not be so good for the many and, therefore, it behooves the influential representatives of other institutions to disestablish such inauthentic institutions through avoidance, rejection and/or subversion (be that direct and/or indirect in manner). But, again, let me ask once more “what role has ‘poor policy formation’ to play in this non-disestablishment of relatively non-existentially oriented institutional formation?” (64)


Both the creation and our recognition of such institutional creation necessitates the instructed functioning of an institution. Policies are like the circulated blood of an organization. Without such regulated internal communication there could be no effective external communication, and v.v. Therefore, defective policy circulation is at root of both intra-institutional dysfunction and inter-institutional dysfunction. But, then, as there are people whose motivation is not existentially oriented, then, so also must we expect institutions to misbehave accordingly given that some individuals see themselves identified with such institutions; especially, alas, when in prime positions of power. (65)


Granted that the core values of an institution, as for any one person, are existentially oriented; if only for the purpose of the creation and preservation of valuational formation, still, such a center is all too often overlooked and effectively ignored, if not overwritten, by an inauthenticity of desires and ambitions along with their imperatives for expression. Therefore, at the root of such a malaise must be the poor policy formation instituted both internally to an institution and externally from other institutions as a response through poor policy thematization, implementation and critique directly in regard to the dissemination of such inauthentic motivation, etc. So, by such means ‘weeds’ will grow in a garden not properly ‘watered, weeded and fed’. (66)


Therefore, it also behooves institutions to observe good policy formation in response to both existentially oriented and non-existentially oriented intra-institutional and extra-institutional pressures that demand both responsive and responsible forms of change.
 I.e., the suitable adoption and adaptation of those forms of change that better suit both those institutions and their institutional environment/s! Again, this demand is met through suitable forms of policy reform that conform to those forms of alignment that better promote such enrichment in valuational formation both intra-institutionally and inter-institutionally oriented in motivational design. So, the question to now ask is how policy formation can be better supervised in order to observe and promote such valuational formation, and, should such objectives be written purely through an existential len?? Indeed, why be existentially oriented when it would appear most of the world seems to operate purely through selfish motives? (67)


Put simply, an existentialist has more fun… because they can experience life more intently and more intensely. Importantly, we must recognize that our needs are met through others as their needs are met through us… and when such interactions are mutually engendered all parties stand to profit. As a metaphor, if a cluster of countries just periodically went to war with each other, no one, in the end, will stand to gain. Better the country that conserves its resources because if a day is chosen for warfare then it would be in a better position to win, especially against a country whose resources were depleted. On the other hand, better the country that skillfully manages to avoid warfare altogether… a country that works well with those countries around them and helps those countries, open to being good neighbours, to gain too much to want to lose the same…. (68)


But, today, powerful countries are more problematic to deal with than smaller countries who have come to know well that we all prosper more successfully when they all look out for each other, actively seek a dynamic balance between the contractual and compactual dimensions, accept a fruitful co-existence as a faster path to prosperity for all parties, as being there to help should another country be in need of urgent help. In a similar fashion, despite difference in power relations, people prosper when they look out for each other, are balanced in their dealings, seek to remain respectful and helpful… and do not ever seek to merely exploit the vulnerable… or, in a loss of self-respect, be merely subservient to the more powerful… (69)


Not too long ago, when the country of Japan was seen as the future model for the managing of the political economy, the Japanese government had to remind its business people that although one tough business deal might be ok, to some limited extent, too many such toughly negotiated deals in the end could only reflect badly upon the moral character of the Japanese people. That overseas, if foreign people were in a position to choose between a Japanese business proposition or a non-Japanese business proposition of equal standing or merit other countries might well prefer to choose some other country than Japan. Again, treated on a personal level, in our negotiations with others relatively non-mutual interactions will inevitably meet a non-existentially oriented type of response since it is through the strengths of our relationships that we find a more solid form of standing in this world with-others, before-others! (72)


I am reminded, here, of the following anecdote. That when subcontractors for various building projects organized by Donald Trump were not properly paid, they sued his business company. In order for this company to defend itself, Trump hired a certain number of lawyers, who in turn, were not properly paid. Today, when Trump stands in need of good legal advice, and that must be a daily occurrence, it has been noted that he now has to pay upfront before they even start to work on his behalf. (71)


Hence this observation: that power is exercised through institutions, foundered on relationships of trust which are strengthened through demonstrations of mutual co-operation. But, what is grounded on trust become ‘grounded’ on a lack of trust… just as a ship can be ‘foundered’ on a shoal at low tide….
 (72)


The moral to be drawn here is that relationships should be entered into as if on a medium-term or long-term basis and equitably engaged. Now, no relationship is completely opaque to others (either as witness within or outside that relationship), and, what is done within a relationship may or may not be desired by others (within or outside that same relationship). Still, taking note of how we conduct ourselves in our relationships will be a cue for how others may wish or may not wish to engage with us… and with what level of trust or mistrust may feel to be appropriate under those circumstances. So, we should be warned – all our relationships need to be equitably enacted to the best of our ability in order to advertise this fact that we are trustworthy, worthy of being related to in an act of relational trust. Finding support and solidarity with those, either openly or secretly, who will let us know that we are admired… and who may well be able to come to our assistance, directly or indirectly, should we stand in need of such assistance. (73)


So, all our relationships should be suitably prosecuted! But, should we ever stand in hope that others might be reformed in this same regard? As already argued, all institutions are founded and persist upon an existential core. To this extent they must be doing something right. On the other hand, like psychopaths or sociopaths who can only intimate a superficial sense of understanding as to what is conventionally right or wrong, our undertakings with others should not be that blindly transparent that others can only take advantage of us without our diligently exercising due insight and oversight on our own behalf. In other words, we can be ‘open’ without being ‘blind’ to the apparent intent of others as expressed or could potentially be expressed through their enacted behaviour. Indeed, truthfully, in being existentially open to others they, in turn, must be open to us for if that were not to be the case it would be registered as such; i.e., as having something to hide, as engaging in dissimulation in some form or other, as not being completely open. Mindful that existential reform, eventually, must inevitably ‘eventuate’ given that all actors must die and all institutions to avoid that same fate must continually seek to reform their being in this world as lived through a re-discovery and refinement of that existential core to their institutional being!
 Thence the practical importance of this existential concept of taking a pro-relational attitude to the ways and wiles of this imperfect world as found before-us!
 (74)


I have argued therefore, that in an existential orientation, through taking this pro-relational attitude, over the long-term, all parties stand to better prosper, find an enhanced richness in this existential refinement, meet a greater degree of progressive enrichment, confront a promoted facilitation of our personal ambitions and social aspirations... Therefore, given the acceptance of the existence of this existential core in all instances of lived identity, how do we more profitably make our entry into this existential dimension? Just how do we ‘observe’ the existential configuration of the world before us? I.e., experience both its presence and promise of fulfillment? Just how do we navigate and negotiate with this tragi-comedy of a world seemingly more marred with actors staring as self-portrayed egoists, if not egotistical maniacs, inauthentic agents, parasites, dissimulators or worse, and so on… seemingly forever out to exploit both the fortune or misfortune of others? In other words, just how is ‘our’ existential defense in this world as lived with-others better prepared for, organized, facilitated, induced, realized, shared with others, suffered, enjoyed, privileged, successfully arrived at… given such madness and mayhem, given this maze through which we must ever wend our way… forever mindful of both our precarious being in this world and our imminent mortality? (75)


Obviously, it is not worth our while to merely wait for this mere promise of an existential land, so, therefore, how do we prepare for its discovery, seek its presence, revel in its refinements, aid and abet its promotion, meet this measure of fulfillment? Through exercising an existentialization of the constitution of our relationships already to hand! In essence, exercising a power already present in and through our relations with others, with-others… as we oversee and see out the ongoing fruition of such fruitful possibilities… already to hand…!
 (76)


So, the question now becomes, how is the existential orientation, this transcendental dimension arrived at… and entered? (77)


Of course, it should be pointed out that these expressions of ‘arrival’, ‘entry’ are metaphorical. Some might even argue that those who seek this form of transport will not be transported. Invocation of ego can only prepare the ground for this form of psychic transformation, this trans-e/valuation of our being with-others. The cognitive processes of intentional thought can only take us to a point where such content must be transcended. And we do so through the invocation of an ongoing, overall transcendental suspension. In my rereading of Buberian language – the ‘I-It’ relationship becomes an ‘I-Thou’ relationship through an existentialization of the relatively non-existential. Through the overall suspension, the I-It is fully embraced and through its pro-relational treatment becomes an I-Thou. In one sense, it is an act of purification as we focus on the existential core of the I-It. But, in another sense, it is a transformation of the relatively non-existential through this process of existentialization. Then, again, through the suspension of the suspension it is also realized through a process of erasure, through a realization of the emptiness beneath a proliferation of intentional appropriation as we intimately engage the phenomenal-phenomenological nature of lived-reality directly; just as, in truth, all relationships must be directly engaged in order to in a relationship, to be in that relationship. Or, again, through a process of identification, we become that relationship and through transcendental reservation find ourselves ready to act on the behalf of that same relationship as it finds itself being related to the rest of this world as lived. But, as already noted, this is not achieved so much through an intentional act of will… rather, through a process of induction set up in and through the suitable exercise of a relatively well-informed, ongoing, overall transcendental suspension. Let me explain the ramifications of this point… (78)


An ‘overall’ suspension is the product of three correlative suspensions. These three suspensions form the economy of the overall transcendental suspension. Each one of these suspensions is a metaphorical door to this transcendental dimension. By ‘transcendental’ is usually meant a ‘trans-cognitive state of judgment enacted within the confines of the simulation of a relationship in and through a process of valuational formation’. Now, being correlative, each one of these suspensions can act as a ‘door’ to this existentialization of experience through the taking up/the being taken up of a pro-relational attitude. On one hand, this is nothing mysterious. On the other hand, the induction of an existential stance can be experienced as profound through our identification with the relationship in question, as it, too, is embodied, embedded and embanked in its relationship with this world as lived. Moreover, as the relationship is greater than the sum of its parts, this existential difference, as a surplus or excess of value, has the power to both move us and move others. Furthermore, as explored elsewhere, existentially oriented experience has different experiential hallmarks to non-existentially oriented experience… and the existential impact of this experience of difference will even leave its existential imprint upon the intentional deposition of texts and other forms of intentional tracing upon the surface of this world, a world as inescapably lived with-others….
 
 (79)


These three suspensions are rhetorical, metaphorical, and, a dynamic balance of the former; and mirror the intentional economy, etc., from hermeneutical, phenomenal-phenomenological and (non-systematic) existential points of view respectively. The rhetorical suspension is a dis-conjunctive suspension centered on the ‘either/or’ at the interrogative center of an act of questioning. A metaphorical suspension, as a conjunctive suspension, in effect, answers as a first answer the former suspension, and, is centered on an analogical sense of ‘like’ that needs to be read as both ‘like and not like’. That ‘the moon looks like a blue-green cheese’ means ‘it looks both like and not like a blue-green cheese’ which, at the same time, does not mean ‘it is a cheese’. If it should happen that a first answer is literally the case then we arrive at a second answer in tune with the third suspension as the existential resolution of the questioning-answering process being invoked. So, e.g., if the question ‘does that person look like John?’ is answered in the affirmative we get a metaphorical first answer that ‘that person does look like John’ meaning that ‘that person is either John or only looks like John’. A second answer is a definitive resolution of this metaphorical response engaged in the affirmative where we then definitively state one of the following, namely, that ‘that person is John’ or ‘only looks like John but is not John’. The third suspension is seen as a dynamic balance of both the rhetorical and metaphorical suspensions. It could be argued that the collapse of this suspension, through the suspension of that suspension, realizes the provisional truth value realized in that process of enquestioning. In an existential orientation, I argue that these three suspensions are perpetuated through a process of suspension, de-suspension through a suspension of the suspension, and, re-suspension through a re-invocation of that suspension, etc. (80)


These three suspensions can also be seen to mirror the harmonic progression of preparation or consonance (field), dissonance (focus) and resolution (in a process of harmonization that dialectically both distinguishes and accommodates these former aspects) which, individually and collectively, also parallel a gestalt economy, etc.
 (81)


Because these three suspensions are correlatives the invocation of any one also implicates the presence of the other two given that any one correlative in these parallel intentional, harmonic, gestalt economies, etc., is equivalent to the joint contrary of the other two correlatives, and v.v. I.e., e.g., ‘a metaphorical suspension’ is ‘both not a rhetorical suspension and is not an existential suspension’ (where the latter is to be read as a dynamic balance of both the rhetorical and metaphorical suspensions). (82)


The promotion of an ongoing, overall transcendental suspension, in order to promote a pro-relational, existential orientation, can be regarded as a process that can be advance through existential education where we intuitively learn to privilege and advance this way of seeing ‘our’ world as lived with-others. Correctly, through the ever ongoing need to form intentional judgments it is something we naturally
 perform from moment to moment. However, through short-sighted, egoistical concerns, desires and ambitions, strategies of calculation, etc., this state of affairs is often neither privileged nor advanced. However, in recognizing this orientation in the course of our natural existence, and, learning how to induce this orientation, without its direct intentional command, we learn how to consciously promote this orientation through setting up its necessary pre-conditions. Hence this concept of ‘transcendental education’. Let me now articulate the import of such a concept. (83)


The three suspensions as noted are examples of a local suspension. The overall suspension is more an example of a global suspension. The aim (of existential induction, etc.) is to go either from a local suspension to a global suspension or directly induce a global suspension. Let me explain. In a local suspension we can focus on the intentional material to hand and negate intentional content without the psychic destruction of that content to hand by maintaining that negation, and, contra-negating the intentional processes to hand by also maintaining that negation without the psychic destruction of that process (or series and/or set/s of such processes). E.g., ‘I am looking at John’ and create a local suspension by first thinking, at the same time, ‘that is not john’ and second ‘I am not perceiving (a person called John)’. We can do this by invoking a skeptical mode or some other method that achieves the same form of a local suspension as outlined (say by [re]questioning this interpretation, by [re]treating it through a metaphorical lens by thinking this person only looks like John, etc.). Then, we can question this act of perception and/or treat the same only through a metaphorical lens by iterating whether this person is really John and/or whether this person only looks like John, etc. Now, a more global-like suspension can be engineered through entertaining an overall skeptical attitude, or, entertaining the thought that whole world of experience is as if an illusion, a dream, mirage, etc., without treating it literally as absolutely being in that manner as portrayed. By such stratagems we set up the pre-conditions for a transcendental, trans-cognitive re-orientation of our overall consciousness. Such an approach can also be induced as a learnt response (as entailed in this concept of transcendental education). (84)


The ‘syllabus’ of our transcendental education can also include experiencing the harmonic satisfaction of engaging a wonderful work of art, say a painting, a play or piece of music, etc., in either a passive mode of reception and/or in an active mode of participation. Resolving an argument between friends or non-friends. Helping others in the spontaneity of a suitable non-pre-conceived format and form. E.g., if you were to see a child about to fall into a pond or the open hearth of a working fire-place you would automatically intervene and through such intervention act for the preservation of the welfare of that child. Or, through closely exploring a certain phenomenon to hand and being open to its richness of detail. Or, through closely identifying with a certain relationship in a similar process of close scrutiny. Or, through closely exploring the ‘mysterious’ nature of one’s own apparent motivation in a certain situation or the apparent motivation of others recognizing that the chaotic nature of reality will never allow us to definitively answer such questions in an absolute format and form. Or, through leaning how to meditate and then transferring that attitude discerned therein to experiences entertained outside a formal process of mediation. In a suitable intensification of such (general) mindfulness this (particular type of) orientation is altogether encountered, recognized and engaged (in more specific terms of reference).
 Through exposure to such situations and our recognition of their transcendental import we intuitive learn how to suitably invoke an existential orientation. I.e., induce its encounter, recognition and engagement. Given the trans-cognitive overlay, through judgment, moment by moment in intentional experience we could perceive this process of existentialization as refining what is already present in experience, but, hitherto, as being relatively overlooked, etc., through a natural focus on the egoistical confines of a mere intentional proliferation of concepts, percepts, memories of the same, etc. Other forms of treatment can be metaphorically analogued as a process of ‘purification’, ‘emptying’, ‘erasure’, etc., although, more correctly, they all indicate a similar phenomenon, namely our ability to make judgments from a judgmental point of view without the distortions of pre-judgment, pre-determining outcomes, merely instantiating and maintaining our prejudices/pre-judgments, etc., etc.
 The world as lived is existentially richer that whatever can be dreamed up in our fertile imaginations, and, so, let us be open therefore to the richness and enrichment of transcendental experience through the ongoing invocation of a well-conducted, well-informed, overall transcendental suspension. (85)


The question to be posed now is why argue there is an important connection between the exercise of power and taking an existentially oriented tack in this dissemination when this world is so obviously replete with autocrats and their sycophants, and so on, all seemingly successful in their skillful manipulation of others in order to achieve their own ends? (86)


First, the exercise and dissemination of power has an inescapable existential core, even if overlooked, and, second, over the medium to long term, the pro-relational, existential treatment of power is bound to be more profitable, more often than not. Furthermore, an existential orientation also proffers a defense to our being blindly exploited by autocrats and their ilk. Through an existential orientation we can become aware of how the non-existentially oriented person/s and/or institution/s may wish to impinge upon us, and, at the same time, the induction of such an attitude may well be able to proffer those measures that, if enacted, may remove or minimize such exploitation… or worse. (87)


Let me, in the light of this cursory exploration of the existential orientation, summarize the more important points of this complex provisional conclusion. First, in the exercise and dissemination of power we are ever reliant on the enactions of others as they are ever reliant on our enactions for the delivery of all forms of objectives be they personal ambitions and/or social aspirations. Second, this implies that there is diffuse nexus of power whose points of dissemination indiscriminately envelope the contributions of all people. Third, in overseeing the resolution of simple, short-term projects or more complex, longer-term programs we must enter into forms of contractual and/or compactual agreements with others in order to see the resolution of such processes.
 Fourth, such navigations and negotiations must possess, therefore, a certain degree of the observance of an inter-mutual sense of obligation in order to ensure all relevant parties enter into the discharge of such agreements. Fifth, therefore, all such contractual agreements must be compactually based. Sixth, given a limitation of resources, all imperatives must be mediated and effectively resolved in order to ensure more privileged processes of arbitration are more successfully overseen. Seven, the more a compactual basis is recognized in the operation of existentially written contractual agreements the more existentially oriented enactment of power relations are entered into. Eight, in all forms of cooperation, processes oriented towards co-operation are more effective in this delivery of objectives than processes more oriented towards co-option. However, nine, given that power differentials, as differences of power, must exist in all contractual-compactual relationships it follows that all forms of cooperation are also a mix of both orientations to some extent or other. Ten, that an active recognition of the mutual basis of power relations should promote a better delivery of such aspirational objectives. Eleven, that an awareness that existentialization is an existentialization of the relatively non-existential further enriches this delivery of aspirational objectives. Twelve, that an existentially oriented awareness should insightfully alert us to non-existentially oriented behaviours and through a pro-relational form of oversight assist us in manoeuvring around and through such distractions, distortions and obstructions in this overall process of a resolution of competing imperatives in the delivery of most aspirational objectives; albeit tempered by the facts that motivation is never absolutely transparent (even before our own senses of self), that the world is chaotically re-directed, and, consequences can be unanticipated through mis-intended performances along with unanticipated unintended consequences and (left-field) non-intended consequences. (88)


Therefore, there is a critical role to be played by the critical philosopher by bringing to our attention this existential, pro-relational, ‘transcendental’, trans-cognitive, trans-intentional dimension to be observed in the existentilization of our power relations, and, how a privileging of this orientation can better foster the mutual delivery of such projects and programs. (89)


A recognition of the importance of a critical philosophical attitude, based on an existential orientation, as the most profitable approach in understanding the exercise and dissemination of power, now gives us a way to segue into the second section of this essay, namely, an exploration of ‘the power of philosophy’ to proffer such theoretical insights and practical oversights that collectively then allows us to critically explore the significance, i.e., sense, meaning and meaningfulness, of an existentially oriented life led in this world as lived within this ‘one’ World-of-Life. (90)

3.    … and the Power of Philosophy


For many years I have held the view, and still somewhat hold this view, that the primary defense of the philosophical perspective was that in better understanding our motivation, etc., the better we could enact such ensuing behaviours, and, therein and thereafter, realize the goals of such aspirations. That philosophy was a critical way to better focus on how we might better conduct the course of our lives. But doing philosophy is not just like finding a map and heading across the terrain to arrive at a point on that map. Navigation is an incredibly complex act barely encompassed in such a simple metaphor. We need to know where we are, where we are going, how we might get there, ask who we are, reflect upon why we wish to go this way and not that way, realize that different paths could get us to the same point, have to hand a whole range of devices to assist us, then we need to wear the right clothes, have access to food and water, plan our finances, learn a few words of the language of that country to visit, know where the closest toilets are, understand the customs of that locale, have some idea of the things considered bad mannered, etc., and so on. But the life of a philosopher is even more difficult. We find motivation is more often dissimulated, opaque, misleading or, in contrast, brutally honest and sometimes painful… even if presented as a misinterpretation of oneself or, by us, as an imperfect understanding of some other person. Then, we have to navigate a world of people with different languages, motives, customs, habits, different ethical standards, and, thankfully, the fact that most people are not absolutely consistent, organize their lives like well-run train-lines, etc. I am sure ‘robots’ cannot make great friends. Even a stubborn dog or a contrary cat would make for a better friend. But, alas, the philosopher has an even more difficult life since they have to navigate and negotiate as well with other philosophers and so-called philosophers; i.e., those souls who think holding an extreme position and in investing their time and energy in trying to convince others that they are right is ‘being philosophical’. At least these fervent souls are upfront about their prejudices. Much more difficult to engage are those philosophers more skilled in sophistry but who feel they must still stake a claim for this traditional school of thought or that post-traditional school of thought, or, worse, a whole raft of academies… as if in either a sleek craft or a circular rowing boat and where everyone working with an oar wants to head in a different direction. Perhaps I exaggerate… or, maybe, not enough? (91) 


Therefore, this provisional conjecture, that philosophy is a discipline designed to help us better deal with this world, others, and, other philosophers! I.e., both navigate around and/or negotiate with the phenomena encountered in this world as lived; be they non-subjective, subjective and/or inter-subjective in apparent orientation and presentation. (92)


So, in essence, philosophy has to deal with the relatively non-philosophical, the philosophical and the meta-philosophical or trans-philosophical..! Moreover, in keeping with my vision of the critical economy, we should approach this topic of the philosophical through a mix of lenses that are phenomenal-phenomenological, hermeneutical and/or existential in orientation. That, by such means, better approach a more truthful alignment with this world as lived whilst being ever mindful that we can never be absolutely right, nor, equally, be ever absolutely wrong. That, forever, as a work in progress, we can wend our philosophical way with the ‘insurance’ that we can backtrack when we think we might be heading in the wrong direction, and, with the ‘assurance’ that we can then always restart our path on more solid ground by following this method for an ongoing rectification of our thinking. (93)


Such rectification and renormalization of our philosophical thought is an open possibility because, to do so, we must forever utilize a well-informed, well-exercised, ongoing overall transcendental suspension in order to make some modicum of progress; regardless of whether our efforts are wittingly or unwittingly entertained, and, accordingly, critically re-engineered. Indeed, by pursuing this trans-cognitive, pro-relational, ‘transcendental’ orientation, through the overall suspension, we also take on an existential orientation that must better facilitate our passage through this world as lived both with others and with-others! Given that we can only live existentially ‘with-others’ through an existentialization of our being, at first, merely ‘with others’ in a relatively non-existential orientation. (94)


What does this critical semblance of meta-positioning or trans-positioning entail? Subjecting all extremes, all identity, all intentional content and processes, all valuational formation to this overall suspension what are the ramification of this suspension of both the relatively non-philosophical and the relatively philosophical? (95)


By utilizing such critical meta-philosophical or trans-philosophical strategies we are then in a position to more successfully deal with both non-philosophers and philosophers alike, be the latter traditional or post-traditional, etc., in the manner of the company they more often wish to keep.
 Just how is one to go about articulating both the simple nature and the complex subtleties of this type of philosophy, or, rather, meta-philosophy or trans-philosophy? Or, as I would wish to call it, namely, a profoundly ‘critical philosophy’… in all the senses entailed in this expression ‘critical’?
 (96)


Being critical also entails an ongoing balance between suitable theory, suitable practice and suitable critique. (97)


Or, more succinctly, how can we explore the power of philosophy without looking closely at “‘the philosophy of discipline’ and ‘the discipline of philosophy’?!” (98)

4.    The Philosophy of Discipline…


On a number of occasions, I have explored the nature of disciplines. Let me re-present my findings in that regard in order to observe what light is thrown on these topics of power, the nature of 
the philosophical discipline, the longer-term benefits of a pro-relational, existential attitude, etc. (99)


Each discipline operates with a certain disciplinary attitude towards the collectivity of a secular, non-disciplinary sense of world. In this attitude there is disciplinary difference equal to their total sense of a secular world plus this disciplinary world in question minus this relatively secular point of view. Just as a sincere theologian entertains some form of a numinous vision of the Divine being their total vision of this world as lived minus this relatively secular aspect (even though this so-called ‘relatively secular vision’ is the combination of all entertained secular and disciplinary visions of the world including that of that particular type or specific disciplinarian in question). In this residue we have the core attitudes to be entertained within that discipline by both disciplinary professionals and non-professionals alike along with their congregations, clients or audiences sympathetic to such a disciplinary attitude). (100)

As I have seriously joked, even a person whose profession is to shine shoes will hold a disciplinarian sense of difference central to their discipline of cleaning and polishing shoes. (101)

This is not a difficult idea to grasp. A theologian, e.g., does not view this world merely through a secular lens finding room for their vision of the Divine. In a similar manner, a philosopher has a vision of the world that also finds room for their vision of a philosophical difference; be that a mix of Traditional, Non-Traditional, Post-Traditional and/or Contemporary, etc. (102)


This disciplinary difference, if granted, we then ask what value does such valuation have? What ‘difference’ does this difference make? Labelling this difference as a ‘meta-difference’ for obvious reasons (since we are asking what difference does this difference make, i.e., what is the nature and value of this differentiated difference, this meta-difference?). We might ask, e.g., a theologian to spell out what difference their theological difference makes in this world as lived with others..? Or, e.g., of a philosopher we may ask the same type of rhetorical question, namely, just what difference does a philosophical difference make in a particular type or specific instance of a philosophical discipline in the course of our engagement with other, with-others?
 (103)


The practicing disciplinarian argues that they see the world differently from all other disciplines. Hence this concept of a disciplinary difference. A difference, in general terms of reference that could be defined as ‘that distinctive vision of the world beyond a relatively secular perspective’, or, in what amounts to the same thing, ‘the overall vison of the disciplinarian minus a relatively secular point of view’. Where by ‘relatively secular’ is meant all points of view (including all other disciplinarian perspectives minus any specific disciplinarian point of view currently being focused upon). Once this difference is argued for, either by the disciplinarian or on their behalf, we can then rhetorically ask ‘what difference does such a difference make?’ Hence this concept of a meta-disciplinary difference. Or, if posed more bluntly, ask ‘what is the point, value or purpose of practicing and/or believing in such a discipline? Indeed, asking ‘why subscribe to such a profession?’ (104)

Now, once this question is answered or deferred, in part or in whole, we can then make a further rhetorical inquiry, namely, ‘given that disciplinarians and non-disciplinarians alike live in this same world together we must ask what in common links a certain disciplinarian’s vision of difference with a relatively secular vision of this same world?’ In other words, asking ‘what non-difference must exist in order to also link this disciplinary difference, treated as ‘valuable’, through the affirmation of a positive meta-difference, with this relatively secular vision of this same world as lived by both that disciplinarian in question and their relatively secular counterparts be they non-professionals, professionals or amateurs operating outside that specific discipline in question)?’ Hence this third key-concept of a ‘non-disciplinary difference’. (105)


With these three key-concepts to hand, namely, a disciplinary difference, a meta-disciplinary difference, and a non-disciplinary difference, we can then argue for the functioning of a disciplinary economy given these tripolar ingredients, and, that these three concepts stand as correlatives with respect to each other. I.e., that a disciplinary difference, e.g., is the joint negation of the other two polar contrasts, etc. Moreover, at root, the intentional economy is structured along similar lines. I.e., where the dissonant sense of difference is appreciated phenomenologically, where non-difference is hermeneutically engendered through the consonant commonality of a gestalt field, and, where meta-differential sense of valuational formation is directly appreciated in (non-systematic) existential terms of reference.
(106)


Thus, the disciplinary economy is formed from the interaction of these three polar contrasts of the phenomenal-phenomenological disciplinary difference, the hermeneutical non-disciplinary difference, and non-systematic existential meta-disciplinary difference. That I would argue that this structure underlies all disciplines, and, mirrors the economic functions of the gestalt field as enveloped in a hierarchy of gestalt fields and a simplification of the same in the form of the very nature of the intentional economy itself. Furthermore, the disciplinary economy can be seen as a form of aspirational economy. Let me explain and, then, relate this philosophical appreciation of disciplines to the archetypal or ideal nature of the philosophical discipline in general (quite apart from both particular types of philosophical practice and specific philosophical formulations). (107)


Put simply, an aspiration economy has the goal of realizing a personal ambition or a social aspiration. Like a journey, we need to know where we are, where we are going, and, how we are going to arrive at that destination. As an analogy, viewed through an intentional economy (or disciplinary economy, etc.) we use our phenomenal-phenomenological appreciation to understand what we have to hand and where we are and what abilities we have in this world as lived. I.e., what assets and capacities do we currently possess. Then, in ideal terms of reference we attempt to discern and thematize just where we want to go; be that in terms of assets we would like to acquire and/or what capacities we would like to realize (through the requisite forms of education, etc.). Then we inquire of ourselves and/or of others as to how we can connect the former? Asking how that ambition or aspiration might be realized through the necessary invocation of which genres, through the entering of which con-texts or situations, through the development of which relationships that will need to be fostered, etc. Having ascertained and understood that point of ‘departure’, having clarified our objective or objectives that will culminate in our ‘destination’, and, linking this ‘journey’ by the ‘route and methods of travel’ we are then in a position to follow such an aspirational map (and, therein and thereafter, correctly exercise the relevant sequences suitably performed in order to successfully observe the realization of that overall aspiration objective). Translated through a disciplinary lens we can then ask, in a reversed parallel to an aspirational economy, or any other economy for that matter, what is the apparent reality of that disciplinary difference as defined by that discipline assuming that on the very reality of that disciplinary difference is the place where that specific disciplinarian must begin given that on the imputed reality of such grounds that the disciplinarian must operate. Then, assuming from a relatively secular point of view that that differentiated reality is a valuable objective to be sought we must next ask just how such a connection might be realized on the grounds that there is no absolute demarcational difference between that differential reality, along with the valuational formation thought to be associated with the same, from a relatively secular point of view? Seen from a theologically oriented, disciplinary point of view, e.g., this could be translated through that same lens to read ‘that the Divine exists and is to be sought, as a worthwhile objective, and that there can be no absolute difference between the Divine and the relatively secular it follows that, given this non-difference, such a relationship could be sought (usually in a manner as outlined and detailed by that theologian or some other person operating in that same tradition). Now, transcribed through a philosophical disciplinary lens we could argue for this same type of parallel, albeit in keeping with the disciplinary nature of that discipline, namely, that a philosophical vision of the world exists, is something to be highly valued, and, through the necessity of an absolute non-difference, can be able to be realized by exercising those articulated methods that claim to have that same objective. Let me look more closely at this philosophical transcription just alluded to. (108)


In trying to understand the cultural role of the philosopher let me introduce the following distinction. The philosopher either sees themselves as already operating from a philosophical sphere of influence, or, as someone who would like to operate from such a sphere of influence; either on their own behalf and/or on the behalf of an individual or group of individuals who desire to aspire to this objective and its associated sense of such critical re(-)positioning. More likely, all parties will see themselves as having somewhat already arrived, but, that such a realization may well be seen, privately, as needing to enter into an ongoing process of re(-)positioning that refines the lived reality of that specific semblance of  critical re-positioning. In blunt, non-subtle terms of reference, we could say that the philosopher seeks truth; albeit as realized through an going process of alignment through re(-)alignment. Or, in more nuanced language, that a philosopher critically seeks to find a closer alignment with the reality of lived-reality through an ongoing process of re(-)alignment; be that achieved through relatively non-chaotic, incremental processes of mediated realignment and/or through relatively chaotic, non-incremental, spontaneous processes of re-alignment. Such an objective is seen as ‘valuable’, i.e., as promoting positive valuational formation, and, as obtainable given this absolute non-difference between the less aligned sense of positioning and a more critically refined sense of re(-)positioning. Such a perspective being in keeping with the observation, already explored, that in truth determination we should never claim to absolutely wrong nor for that matter should we claim to absolutely right. Even though as a work in progress, some degree of alignment is already a given and merely needs to be refined. Hence my two co-associated concepts of insurance and assurance as explored earlier.
 Moreover, it is also the case that an imputation that is treated as most probably true can be provisionally treated as ‘true’, etc. At least until such a time that the truth value of such an imputation has to be re-assessed. (109)


Given this archetypal disciplinary scheme we can define a philosophical discipline as a set of proposals that seek to define and refine our semblance of apparent positioning in this world in order to give such assessment of a certain set of propositions its provisional truth determination. So, e.g., in using an ordered refinement we can argue that 

a ‘square circle’ can never be an integrated second order ‘square-circle’, and, therefore, must possess a negative truth determination in second ordered terms of reference. Or, e.g., that a certain famous painting p, under various aesthetic headings, can be judged to be an aesthetic work of art, and, find both a confirmation and verification of that form of alignment in the light of such aesthetic criteria. That it was also found to be the case that such an opinion also found a valid cultural form of overall consensus to that same effect which, therefore, further confirmed and verified the accepted manner of that aesthetic ascription. Or, e.g., in revealing and defining the apparent compactual dimension that underwrote a certain contract it could be shown that one or more parties to that contract either conformed or did not conform to the existential demands present in such an agreement. So, e.g., if the agreement was not honoured then that contract was dishonoured, but, if that same contract itself was not considered equable then such dishonouring of that contract was then found to be acceptable, etc. Or, in a perceptual process of collective recognition, e.g., a group of gardeners could come together in order to determine what type of unknown plant was currently flowering in a certain garden. That by a process of consensus such identification was confirmed, and, then verified by using certain books, plant applications and Wikipedia, etc. Or, e.g., from a fifth order hermeneutic perspective, a certain student was interviewed by a vocational counsellor in the light of their recent exam grades in order to assess the suitability or non-suitability of their setting out on a certain course of studies at university. Or, e.g., from a sixth order of factual assessment, the judge determined that as the person was actually overseas that they had a perfect reason for not being able to vote in the local elections given their absence from the country and that votes, currently, could not be cast from outside their local electorate. (110)


That, in the light of the above, it would be seen as acceptable to say, more or less, that a philosopher or a philosophically oriented person or a philosophically sympathetic party would deem the discipline of philosophy as being professionally distinctive from other disciplines, as having value, and, as a valued disciplinary field could be crossed in order to validly ascertain whether a certain imputed state of alignment could be suitably confirmed and verified through a critically reiterated process of re(-)alignment. (111)


In my understanding, the primary role of the philosopher is to advance our appreciation of the truth. But rather than resorting to some endless discussion, or, worse, a series of controversies on the nature of truth, let me redefine this type of objective as ‘a progressive searching for alignment and the development of those techniques that advance that type of objective’. We can further note that this topic also falls under the three headings of the theoretical, the practical, and, the critical. Moreover, centered on the same we can note, respectively, the utilization of phenomenological, hermeneutical, and, (non-systematic) existential approaches, methods or techniques. Furthermore, we can note that this progressive search is as am ‘ongoing work in progress’, and, that alignment is advanced through the confirmation and verification of both re-alignment and re-de-mis-alignment; i.e., the affirmation of non-errors and the rectification of errors in the reading of that state of appreciative alignment. In effect, philosophy should assist in the facilitation of judgment, and, therefore, in these explorations, is directly concerned with intentional processes and, therefore, with forms of co-associated trans-cognitively oriented ordered analysis, and, indirectly with intentional content and, therefore, with forms of co-associated cognitively oriented ordered analysis. (112)


Controversies over the nature of truth seem to take two extreme points of view, namely, absolutistic interpretations and relativistic interpretations. The former can be entirely ruled out of court as unobtainable given that absolutistic processes and/or content cannot be interacted with and, therefore, cannot be (phenomenal-phenomenologically) encountered, (hermeneutically) recognized, and, (non-systematic existentially) engaged. On one hand, on gestalt grounds, an absolute point cannot be focused upon nor absolutely separated from neither its gestalt background nor its co-associated sense of transcendental subjectivity thence these impossible demands for absolute encounters, recognitions and engagements cannot be met! On the other hand, extreme relativistic arguments also must fail given that the world is only ‘flat’ and all positions are ‘equally valid’ in the midst of an ongoing transcendental suspension, whereas, in life, through the ongoing suspension of that suspension, etc., such lived terrain can be neither perfectly flat nor flattened!
 So, obviously, to head in either direction is to be philosophically short-sighted as well as to meet consequences that are both counter-philosophical and counter-non-philosophical in orientation. I.e., contrary to the existential fulfillment of our lives with-other, before-others. (113)


Now, names name objects and those objects can occur as intentional objectives across a spectrum of phenomena from objects perceived in sense experience to mental objects treated as concepts to null sets empty of some reasonable or unreasonable form of representation. But the descriptions of such objectives, and ascribed a certain place or places in our psychic mapping of our intra-cultural/inter-cultural senses of a world, do not ‘name’ some deeper self-existent substance, some ineluctable essence, substrate or soul, etc. In a similar view, philosophers should not waste their time and talent searching for a first philosophy based reductively, or otherwise, of some unnecessary imputation of a so-called first cause, or similar, usually stillborn in some form of religious speculation. Such cultural habits, exercised through an over-exaggeration of the structural-processes of a language go well beyond the limits of its theoretical deployment, empirical employment and critical redeployment, and, without a doubt, does a deep disservice to both religion and philosophy! Rather, all disciplinarians need to work with what is already to hand and then argue for the value of their discipline (i.e., its meta-disciplinary difference) through entertaining correlations, accommodations and transformations, etc. (as articulated elsewhere). (114)


Interestingly, in this light of these linguistic habits, usually in the form of a preoccupation with either substances or processes, usually whilst also invoking forms of constantly persistent, eternal invariance, our reflections should lead us on view the roles played by a mix of relative forms of presence, absence, and presence-and-absence. Indeed, we should attempt to understand the interactive roles played by these three orientations exercised in the ‘economic’ explorations of this overall semblance of our experiential world. As a backdrop to all forms of experience and its ongoing appreciation, we should be ever mindful that the world is simulated through this mix of presence, etc., and not just through the mere presence of presence alone! I am reminded, here, of a metaphorical analogy in the form of a puzzle that consists of a small board containing various moveable tiles and one empty space. The objective of this puzzle is to sequence those tiles in a certain manner, using that one empty space on your board, to alter the current permutation of those tiles to form that sequence decided upon beforehand. Here both presence and absence must work together in order to realize the objective of that puzzle, namely, the actualized formation of a pre-decided upon sequence.
 (115)


How might we extend this metaphorical analogy in order to understand the experiential nature of this judgmental-concept of alignment? I.e., what is aligned, and, how is alignment both confirmed and verified? Our experience of ‘identity’, e.g., in the naming of intentional objectives, etc., devolves around this ability in a gestalt field to determine such presences, absences, and this third element of presence-and-absence. For a start, we could parallel foreground focus on the intentional notion of matter to hand. Then, relate the background field as a form of absence (of such focus on some form of the material to hand). Then, the co-associated transcendental subjective aspect of intentional experience could be linked with this notion of presence-and-absence given that subjectivity is the higher meta-appreciation of this relationship between focal-presence and field-absence (of the former), etc. In such a framework how might we account for this ongoing process of alignment through these error correcting mechanisms entailed in both re-alignment and re-de-mis-alignment? (116)


In this regard we should also recognize that even though the disciplinarian sees themselves as located within their discipline, and its semblance of a disciplinary world of difference, still, such identified location is seen more as an aspirational absence to-be-realized in the sense that the disciplinarian has to follow the dictates of their discipline in order to better actualize their sense of a full, non-absent locatedness. But, however, it is also the harmonic relational nature of disciplines to ever postpone that full arrival or coincidence with this world of disciplinary difference given that a process of perfect harmonization equally results, most noticeably, in the perfect ‘death’ of that same relationship with this world of a disciplinary difference. Such non-realization, as an absence, when suitably admitted, ostensively, is either reengaged and/or deferred, although, in truth, a composite attitude of both styles of ‘interaction’ is ever to be observed. So, e.g., a theologian or theist ever iterates the performance of their prayers and rituals whilst going off into public to do good works or preach or behave badly and/or forget the aspiration that they ‘ever’ seeks a ‘realization’ of their disciplinary objectives. (117)


So, in the light of this qualification just noted, to what extent is alignment ever realized or should we better approach this question through noting a division of interest on both local and global grounds of treatment. I.e., on a global level of intentional deployment, full disciplinary alignment with their disciplinary world of difference is never realized and only continually re(-)engaged and/or deferred, more often than not, through a composite attitude consisting of a mix of both deferred reengagement and re-engaged non-deferral whether suitably admitted to or not. On a local level of intentional deployment, we may well find a wider spectrum of a mix of re-engagement with local issues through the lens of that discipline, albeit with relative degrees of successfulness or failure, and, the intention to directly re-engage or indirectly reengage with the primary aspirational objectives of that disciplinary world of difference. In a theological discipline, we see almost endless instances of deferral as the theist more focuses, ostensively, on theological inspired practice rather than theological prescriptions whose enaction aspires for the full realization of their coincidence with their disciplinary objective, in this instance, none other than some numinous sense of the Divine. Even if ‘ever inspired’, if honest and humble, they would or should still admit to being limited even if ‘saved’, not there yet, as not absolutely in the world of the Divine, as embodied in a form framed by imperfections, etc. This vision of endless disciplinary deferral granted, let us ask to what extent these insights transfer over to all other disciplines and the official and unofficial practices of their disciplinarians, and, in particular, to specific instantiations of philosophical systematization, schools, ideologies, philosophical texts and other forms of dissemination, etc? (118)


To what extent does the philosopher endless defer, if at all? Or, to what extent and in what manner does the philosopher not pursue some form of philosophical deferral? Let us say that the serious philosopher is immersed in a philosophical form of life, namely, some form of a philosophical life-world. That, therefore, if a person is only mildly philosophically oriented, and not obsessed or committed to this type of topic, then we could say that they are only on the edges of this type of life-world; not that this vision of a life-world should be read in some hegemonic sense as an exclusive guild even if parts of this same world may subscribe to such a view (given that philosophy is treated as a profession even if grudgingly supported in that regard). This diverse, non-hegemonic life-world granted, we would then view the philosophical disciplinarian or ‘philosopher’ as operating ‘philosophically ‘ within the diversity of this broad remit; i.e., as writing philosophical essays or comments, as reading philosophically oriented forms of literature, as discussing philosophical ideas with other philosophically interested parties, as social commentators, going to conferences or philosophical meetings, doing courses in philosophy or setting out to achieve a degree with philosophy as an important component of that degree, as finding employment in a university as philosophers or similar, being found to be regarded as a philosopher, etc., etc. Therefore, we should answer this question, as stated above, by closely monitoring behaviours to be found in such a broad, and relatively open, life-world? (119)


Now, some might argue that the very existence of a philosophical life-world, in all its diversity, is evidence enough of the practice of processes of wide-scale deferral. Towards what sense of reality, and, with what sense of alignment are these ‘philosophers’, professionals or non-professionals alike, attempting to achieve, if at all? How can ever continuing controversies, or unresolved, centuries old debates, etc., be characterized as anything other than processes of eternal deferral; given their profound lack of resolution? On the other hand, although philosophers may be locked with a veritable flock of adversaries for ‘ever and a day’ just who is decide whether one party is actually victorious or not? Can debates be won? Can real debates not be won? Just what forms of alignment are acceptable in such debates, be they conducted either with one’s own sense of what is meant by valid confirmation and valid verification, or, in the light of the acceptable rules of debate between philosophically serious parties. ‘Serious’ in the sense of seeking to determine ‘the truth of some form of alignment and the alignment of some form of truth’. (120)


What is alignment with or between, and, what types of alignment might be invoked in such philosophically oriented assessment? (121)


We could say that alignment is with forms of alignment, to some extent, that are already in place. Just as in the suitable prepared asking of a question a range of answers are already implied in the very asking of that type of question, etc. If someone were to ask ‘Is it going to rain today?’, if that well-formed question is suitably understood, i.e., in terms of genres and con-texts, etc., then it is implied that we must know are we are only talking about whether it is likely or not likely to rain in the close proximity to this vicinity. But, in what epistemological form does this alignment reside given such alignment is experienced. In concepts delivered through the requisite forms of suitable judgment, i.e., in judgments of relative alignment or relative mis-alignment along with some comparative e/valuation of the extent such alignment or non-alignment is discerned through its close assessment. In effect, we have a certain series and/or set/s of meta-assessments that determine the degree some form of intentional objective is in a state of relative alignment or non-alignment between their suitable judgmental assessments and the eventual conceptual treatment in the light of an ideal set of relevant of possibilities. (122)


We are now in a position to ask ‘Judgmental determinations in conceptual form of what? Given that any topic per se can be made a target of close philosophical scrutiny, therefore, it would follow that given such propositional representations are already formed then let us borrow from previous historical research to propose that such representations are either collectively and/or individualized arranged sets of meta-propositional statements about the imputed degree of representational alignment thought present or absent in such statements between their meta-presentational assessments and their object-presentations. So, e.g., the propositional statement that Julius Caesar crossed the Rubicon as an act of political defiance is usually regarded as having a truth status of near ‘absolute truth’ without having to argue for such an impossible concept (given that we can also envisage and understand the possible truth of its contrary formulation… although to argue for that assessment will need a considerable suspension of both belief and disbelief). So, we go with the flow, and assume it has a positive truth status that meets confirmation and a considerable reiterative verification. Or, e.g., falling back on an ordered analysis we know that square circles do no exist, that Santa Claus only has a mythical reality in certain cultures (although as a meme it has traveled far beyond its initial cultural basis).Or, poorly detailed concepts are less likely to be  Or, that on finding easily accessible evidential richness and enrichment in our perceptual scrutiny of a certain situation usually implies a rich positive truth evaluation all others things supporting that observation like being awake, alert, in a position to discern the relatively ‘real’ or ‘actual’ or non-virtual from the relatively virtual, etc. Or, determining various degrees of possibility like mere possibility to probable probability and on to potency to assume that as most likely to be as proposed, etc. Or, from a sixth order perspective, assemble factual facts, i.e., facts deemed factional or relatively true or non-virtual, etc. (123)


From a trans-ordered perspective (both cognitive and/or trans-cognitive in orientation) we can say with the first three orders that truth determinations need to be non-contradictory and internally consistent (or coherent genre-wise), and, from the last three orders that truth determinations need to be externally coherent (in their relevant fields of presentation) and con-textually appropriate. I.e., all judgments, thoughts and/or percepts must be integrated and able to integrate into their co-associated con-textual situations. That, effectively, a lower ordered assessment needs to be definitively positive before we can move on to confirm and verify higher ordered confirmations and verifications (and that such processes of truth determination need to remain open to repeated processes of iteration in order to confirm verification/verify confirmation, etc., find an alignment between relatively initial truth determinations and relatively later truth determination). All quite simple, really, given that such assessment are forever being made, confirmed or disconfirmed, verified or denied to that extent such reassessments, as re(-)performances, are practically accessible, etc., and not merely represented in a form that only finds forms of assessment already pre-assessed. (124)


Such re(-)assessments, usually, are also scrutinized in terms of a consequential analysis in order to re(-)assertain to what extent such judgments have relevant ramifications that should also be taken into account. So, e.g., I see a snake, put my glasses on and verify this initial confirmation. My involvement in such assessment, obviously, should not remain as if this ‘I’ is merely suspended, as if only a neutral observer. No, I should be asking myself another series of important considerations; i.e., run a careful risk assessment, determine a safe course of action or non-action, etc., reflect upon both the implications and consequences that appear to attend upon such initial assessments, their confirmation and verification, etc! Obviously, the richness of these explorations must also involve certain pottered versions of history, i.e., in this last example, from lessons learnt or barely formed/informed, should I stay still or slowly walk away or run away from the immediate proximity of this snake. But as usually occurs, often with a certain degree of hissing, the snake, itself, decides to thoughtfully retreat and rapidly move away. (125)


On one hand, quite complex assessments are performed, and, on the other hand, such judgments are our usual bread and butter so to speak, but, now, more elevated to a level of closer scrutiny. In such a state how is the determination of alignment to be both assessed and reassessed (in order to determine transformations in the status of that reassessed state of alignment)?? Assessments follow a certain sequence of logical operations, and, reassessments also follow a certain sequence of logical operations, and, the twain should ever meet. E.g., I am walking along a track through the Australian bush and suddenly think I perceive a snake on the path just ahead of me. This recognition is more or less named – as the seeing of a ‘snake’ and my urgent need to assess my safety under such circumstances. I might stop and quickly put my glasses on, look more closely at this possible snake imputation. I ask myself ‘Am I really seeing a snake?’ If that is confirmed, I might then ask “am I too close?’ Or ‘what should I do or not do, etc?’In a process of closer scrutiny I might come to a series of conclusions, namely, that that confirmation was verified, that I should proceed no further, that I should expect this snake to slither away off this path, and, hopefully, verify my confirmation of this expectation. On reflection, muse that this is one of the intense pleasures of bushwalking, or, more precisely, safely walking though the bush and successfully avoid my closer meeting with snakes, etc., in this form of an intensification of perceptual experience, etc. Obviously, our ability to appreciate forms and degrees of alignment is an important skill to possess as we make our passage through this world as lived. (126)


In the light of the above we now need to resolve the question what difference is there between, say, an historical assessment of our passage through this world and our philosophical treatment of this same passage through this same world as lived? (127)


From a disciplinary perspective we would need to argue that the disciplinary world of historical differences is quite different to the disciplinary world of philosophical differences even if they should overlap in certain aspects! Of course, it is not impossible to run a hybrid discipline, say, run an ‘historical appreciation of philosophical history’ or run a ‘philosophical appreciation of philosophical history’ or merely run a philosophical appreciation of history or v.v., etc. We could then argue that these hybrid disciplines all have different disciplinary differences and would need to be exercised in accordance with their own rules, etc. On a more simpler level of exploration we could just note the difference between doing historical research and doing philosophical research; i.e., ascertaining the collective cogency of apparent alignments or non-alignments between facts, narratives and critiques in an historical con-text versus determining the apparent alignments and non-alignments in a search for alignment per se (aka ‘truth’, but, with a small ‘t’). Thus, given different disciplinary differences we must assume different disciplines even though contragrammatical form of treatment would see degrees of convergence, say, between a certain ‘philosophical treatment of history’ and the ‘historical treatment of philosophy’. However, through non-absolute equivalence we must assume such disciplines must still be non-coincident. (128)


In this light of these explorations, in our scrutiny of this phenomenon of philosophical reflection, what provisional findings can we present on this topic of philosophical alignment? Moreover, what impact has this understanding upon meta-disciplinary differentiation and non-disciplinary differentiation? (129)


Now, exploring only this aspect of disciplinary difference is to be radically short-sighted because only as an economy, as a disciplinary economy, can we start to understand the significance of these three interrelated, correlative concepts of difference, non-difference and meta-difference. Having established this introduction to the overall concept of disciplinary differentiation, and its economic ramifications, let me sketch out what this overall significance appears to entail. (130)


Although the disciplinarian proposes a sense of disciplinary differentiation that captures their take on this world as lived, beyond the relatively secular, albeit from their perspective, correctly, such territory is only the beginning point of a disciplinary process that is basically superimposed on an aspirational economy. Seen in this light, the disciplinary difference is that difference that is encountered phenomenologically. However, no encounter with imputed disciplinary phenomena can be undertaken without also taking into account both hermeneutical recognition and existential engagement. I.e., without the working constitution of this tripolar economy there can be no currency, no production, no manifestation of significance and, therefore, no realization of valuational formation. Consequently, invoking the aspiration economy (itself superimposed on the intentional economy) let me more closely look at the nature and performance of a disciplinary economy at the basis of all professions and non-professions treated as ‘disciplines’.
 (131)


First, in the realization of a personal aspirational ambition or social aspiration we need to know who we are and where we are in this world as lived. A metaphorical journey must begin beneath our metaphorical feet from where we begin that venture. A suitable understanding of our psychic location in our world must be undertaken in order to assess the reasonable accurate assessment of the probability of ever realizing any aspirations based upon such a necessary basis. E.g., I have this fantasy of walking on the moon in my birthday suit. Thankfully, such an ambition is impossible to achieve. There would be no point in my training to become an astronaut and then go for a naked frolic over the surface of the Moon because such an exercise is just realistically impossible on numerous counts. So, we need to be realistic. Not one person could ever walk on the Moon whilst completely naked. We could imagine such a scenario, but, then add little details like temperature, the nature of a vacuum, etc., and we would thereafter realize the absolute impossibility of such a vision. Tempered by reality, I could imagine my walking on the surface of the Moon in a suitably designed and fitted spacesuit. Such a feat has already been performed. But the likelihood of tourists regularly traveling to the Moon in the next few years is practically zero. Obviously, we have a double moral here, namely, that all forms of aspiration need both to be realizable in order to be performed and also need to be realistically envisaged as something that could be reasonably obtained. Engendering motivation for an impossible task is pointless, and practically pointless is finding the motivation to achieve a goal that, effectively, would be impossible for that person or organization to realize. (132)

Second, in the formulation of a specific aspirational economy, we need to idealize the goal or objective of that aspirational process. In this regard, too, we must also entertain a realistic assessment of such an intentional ambition. Is such an objective possible, probable, will more than likely will be achieved by us given the right degree of motivation and the correct following of all sequential steps necessary to oversee its instantiated realization? In such considerations we need to ask ‘why do we value this objective, what value does it have for us in terms of promoting our motivation, etc.’? This aspect of the aspiration economy is basically existential in scope.
 In my overseeing this aspiration, will it enrich my relationships in this world as lived? (133)


Third, once we have established where we are and who we are in terms of personal qualities and skills, and, can idealistically envisage an obtainable objective that motivates us, we next address the issues of how this aspiration is to be put into practices. In this regard, we must focus on hermeneutic genres and their correctly co-associated con-texts of employment, and v.v. Here, in effect, we take a ‘pragmatic turn’ in conjunction with both a ‘realistic turn’ and an ‘idealistic turn’. That these three turning in effect establish the ‘aspirational turn’ in order to directing our passage through this world with other, with-others. (134)


Arguably, the disciplinary economy is founded on an aspirational economy which, itself, is founded on an intentional economy. Without entertaining certain ambitions and aspirations no discipline could ever be seen in a functional light as an integrated body of techniques to be utilized in order to instantiate a certain distinctive set of realizable objectives’. (135)


Seen through this economic lens means we can now explore hermeneutic recognition as a non-disciplinary differentiation, and, existential engagement as a meta-disciplinary differentiation. Indeed, with respect to the latter, we now can see the objective of the disciplinarian is not merely to invoke a world of disciplinary difference, but, to realize the objective of a meta-disciplinary differentiation. I.e., to experience the imputed valuational formation built into such any specific programmatic form of disciplinary objectives associated with that particular type of discipline. So, e.g., the theologian would argue for a theological difference, and, then, argue for some form of valuational benefit to be gained by entertaining and exercising that disciplinary frame of reference in question. Or, in a philosophical discipline I have argued that in lieu of truth per se that members of this discipline, effectively, are arguing over processes of alignment in which there is a progressive refinement in such alignments; be they either developed of discarded in the critical course of their philosophical explorations. Or, e.g., in the historical discipline, the historian re(-)evaluates facts, narratives and critiques in the hope of proffering a more powerful, critical exegesis of the situatedness of the historical situations in question along with an account of the ramifications of such events and decisions enacted therein. (136)


As for our humble shoe shiner, can we fruitfully read their discipline through this same type of lens. Seeing that this person will divide the world into footwear that can be shined and those than cannot be shined, and, holding the disciplinary difference that those shoes that can be shined should be regularly shined either by the owner of those shoes, or, preferably, by the shoe-shiner themselves. That this objective has a positive value, and, for the shoe-shiner is put into profitable effect through running a shoe-shining stall, hopefully, in a place where they can proffer their skills as shoe-shiners (through linking this non-difference ‘of shoes that can be polished’, and, can link that shoes that need shoe-polishing with those that receive a shoe-polishing; preferably at the hands of the shoe-shiner). Therefore, in our being able to read this humble profession of shoe-shining through these economic lenses of a disciplinary difference, a meta-disciplinary difference, and a disciplinary non-difference implies that such profession must also be equally treated as a ‘discipline’. (137)


In the light of such a scheme, what else can we add in order to further our understanding of the philosophical discipline? (138)


Let me revisit these questions of what is the subject of alignment, how alignment is critically re(-)assessed, and, the relevant ramifications of this particular type of disciplinary economy? Then I will apply these refinements to an outline of what is the discipline of philosophy in the next section of this essay. (139)


Alignments are already established and delivered in all acts of judgments given that that’s the nature of judgment. Semantically, judgments are phenomenal-phenomenologically delineated in essential terms of reference and placed in conventional locations in our psychic mappings of this world as lived although that overall sense of a map can never be absolutely integrated and self-consistent given competition from and between intra-culturally and inter-culturally determinations of sense. Still, we can ‘get around’ without too much trouble implying that the lack of absolute sense of integrity is no obstacle to our making our passage through this world. Then, hermeneutically, ‘meaning’ is realized through the use of suitable genres and their co-associated con-texts. To drink a glass of water, e.g., means to understand the essential sense of ‘glass’ as ‘a container’ and ‘water’ as a ‘drinkable fluid’, and, their inevitable co-association with each other given that water has to be contained in a vessel or poured from a vessel in order to be able to drink it. Hermeneutically, there is this genre of ‘drinking from a glass of water’. We reach our hand out, and bring this vessel to our lips, and from pouring its liquid contents into our mouth, we then proceed to swallow, and, therein, through repetition, come to complete this act of drinking water from a glass. In effect, genres are sequences of enactions; be they actions or non-actions, or deferred acts of inaction. Existentially, through such engagement from a valuational point of view, we usually benefit from an enrichment of our relationships through the productive exercise of our genres of behaviour; in and through the adoption and adaptation of those sequences of enactions that oversee the performance of that type of behaviour. Hence the relative meaningfulness of such existential considerations. (140)


Now, in the intentionally directed choice and operation of those genres of behaviour, a series of judgments are conducted within our appreciation of that specific situation in question. Already forms of alignment are made semantically within our overall mapping of this world for us. Moreover, co-associated semantic interconnections are also in play in their being brought together, such as, e.g., container phenomena, drinking phenomena and water phenomena, etc. Then, wittingly or unwittingly, the ordered complexion of a set of judgments is also intuitively noted. So, e.g., drinking that water quenched my thirst as an aspiration that needed to be fulfilled, that the water tasted ok and the way water should taste, and, all of this happened as a fact (as a sixth ordered level experience). That same day was very hot and when a friend came to visit, I offered them a nice, cold glass of water first, which they gladly accepted (as a mix of third ordered de-ontological and fourth ordered pragmatic judgments). So, judgments are naturally aligned through phenomenal-phenomenological sense, hermeneutical meaning, and existential meaningfulness, etc. (141)


How then are such co-associates alignments able to be re(-)assessed given their co-association being already established in the first place? Through re-iteration confirmations can be either further verified or not. Similarly, a reiterated process of rejudgment essentially questions such confirmations and verifications. It stands to reason that if we look more ‘closely’ at those apparent co-associations in our remapping of this world with respect to a certain specific situation in the light of its already pre-decided factual determinations, errors in judgments can be rectified. Furthermore, from processes of incremental reiteration that approach points of bifurcation chaotic processes of chaotic re-iteration can also transform that current understanding in question. However, all transformations of significance are always relatively peripheral, in a reconstitution of sense etc., although small changes in sense, etc., can sometimes contribute to quite radical shifts in behavioural re-direction. But, despite such superficial anomalous discontinuities, processes of insurance and assurance can still profitably go ahead as argued elsewhere. It would be safe to say, that most assessments merely verify the judgments of confirmation already made. (142)


However, surely it is the case being philosophical cannot be just assessing processes of alignment through verifying some degree of alignment and confirming its constitution through verified re-alignment and/or relatively disconfirmed non-alignment and/or rectification through re-de-mis-alignment. I would argue that philosophical reflection is also a creative act, is able to enrich our understanding of this world along with the creation of the foresight to appreciate the probable ramifications of our enactions as well as reconstituting their relatively superficial refinement in overall significance. Let me explore these considerations in the next section of this essay. (143)

5.    …and the Discipline of Philosophy


In an earlier essay
 I asked the questions: Can we differentiate between philosophically oriented insights and non-philosophically oriented insights? Then, if this differentiation is observed, how might we practically define the ‘philosophical’? If by ‘being philosophical’ is meant ‘our ability to be creatively critical in our appreciation of a text or a series and/or set/s of texts’ just how is this approach to be exercised in good faith? (144)


I then added the following comment: I will argue that we would search for the philosophically problematic and/or philosophically problematize that topic subjected to this type of critical scrutiny. (145)


In another essay I have defined the ‘philosophical’ as arising from taking a ‘philosophical turn’ and equated this with our taking a ‘critical turn’. I then went on to define the ‘critical’ as an overall product of taking a ‘phenomenological turn’, a ‘hermeneutical turn’ and an ‘existential turn. (146)


Then, in the previous section of this essay, I noted again that philosophical reflection is also a creative act that, among a number of features, is able to enrich our understanding of this world, along with the creation of the foresight to appreciate the probable ramifications of our enactions, as well as reconstituting their relatively superficial refinement in overall significance… through discarding the irrelevant or obviously non-aligned, and, more importantly, seeking ongoing processes of alignment realized through re-alignment and/or re-de-mis-alignment. (147)


That effectively, the critical exercise of a philosophical attitude should be existentially insightful; i.e., put us in a pro-relational position to better encounter, recognize and engage with that which is beneficial to our relationships, maintains their richness and promotes their enrichment. (148)


I also noted that philosophers have to interact with other philosophers, and, that the value of being both philosophical and meta-philosophical is often to help us to in order to navigate philosophical extremism… and negotiate the critical dimension of a truly self-critical philosophy… within its suitable applied limits of theoretical phenomenal-phenomenological deployment, practical hermeneutical employment, and, critical non-(systematic/systematic) existential redeployment. (149)


In effect, judging judgments… through the suitable exercise of well-informed, well-exercise, ongoing, overall transcendental suspensions, etc.


How might I sum up and interconnect these various inferences, imputations, observations and reflections, etc? Quite simply, by stating that a ‘philosophical orientation is arrived at through our being critically-insightful!’ To this let me add: ‘we do this creatively, through ongoing, progressive re(-)alignment assisted with the necessary critical apparatus for the creation, exposition and dissemination of such existential insightfulness’. Or, more succinctly, ‘creatively creating critical, transcendental, existentially oriented insightfulness through progressive re(-)alignment utilizing philosophical tools that assist us in its articulation. 
(150)


By critical philosophical ‘apparatus’ is meant those philosophical techniques cultivated from a careful, selective uptake of those useful philosophical strategies developed in philosophical disciplines without regard to Traditional, Non-Traditional, Post-Traditional, and/or Contemporary allegiances. (151)


In the light of this need for a critical philosophical apparatus, in order to oversee the creation, exposition and dissemination of such philosophically oriented existential insightfulness, etc., let me propose the following threefold matrix; utilizing an aspirational philosophy as it basic organizing principle. As noted earlier, the aspiration economy has three dialectical moments, namely, a realistic moment centered on what there currently is to hand in terms of capital and capacity, etc., an idealistic sense centered of an aspirational vision that should be both obtainable and relatively valuable in psychic terms of reference, all linked by the careful invocation of those pragmatic features that help us to go successfully from the former to the latter. I.e., as a simple formula we could state ‘realism-idealism-pragmatism’, or. even more succinctly, asking ‘what, why and how???’. Perceiving these three moment to also mirror, respectively, phenomenological, hermeneutical and existential approaches, and, to be basically constrained by distinctive temporal orientations, respectively, of past, present and future, Noting these parallels, let me devise this matrix as the productive union of a ‘six-fold ordered analysis’ with a ‘four-fold existential examination’ along with a two-fold hermeneutic investigation of consequential ramifications (centered on present implications and future consequences, albeit with an implicit reference also to a third, historical dimension centered on an emphasis that notes what reasonable expectations could be proposed on the basis of multiple past observations of habitual behaviours). Diagrammatically we could present this as follows:

Provisional Apparatus as a Matrix of Ordered, Existential and Consequential Approaches.

[1. First order pre-essentials

X
[7. Spatial
     X
      [11.Implications

2. Second order aesthetic-essentials

8. Temporal

     12. Consequences]

3. Third order de-ontologicals


9. Personal

4, Fourth Order pragmaticals


10. Interpersonal]

5. Fifth order potentials

6. Sixth order factuals] (152)


How do we utilize this matrix? As a device to ‘translate’ propositions already to hand. Noting this sequence as, first, phenomenal-phenomenological in orientation; second; as existential in orientation; and, third, as pragmatical in orientation. So, e.g., we could take the following question ‘Would it be right to kill my noisy neighbours?’ Now, obviously, the punishment is not commensurate with the crime and would expect this translation to both translate and correctly answer this general question depicting that particular type of situation. Let us assume that these ‘noisy neighbours; are a non-virtual, ‘actual’ fact and not a fifth order delusion. Then, we can note, in existential terms of reference, that killing someone diminishes the richness and enrichment of relationships we have or could have with that person if they were to be murdered. Lastly, the consequences that follow on from an act of murder in a law-bound society are not usually propitious for the person who commits a murder. Finally, we can note that the act of murder is a negative in third ordered de-ontological terms for the legal and existential reasons as already noted. In effect, in this particular type of situation, this matrix can be further simplified by noting only the relevant elements to be more closely considered in our philosophical explorations or scrutiny, namely [3, 6] x [9, 10] x [11, 12]. (153)


Complementary to this provisional scheme we would need to use any useful philosophical tools that can assist in this articulation of our case, namely, its creative thematization, exposition and dissemination; be that from abiding by the rules of logic to the use of non-fallacious forms of arguments, from doing a critical history to exploring intended and unintended consequences, etc. Then, at the end of the day, first, critically evaluating so-called facts; then, second, creating an integrated narrative with existential integrity for your exposition; third, devising a critique that should be able to withstand serious philosophical assault from other philosophers, etc; and, fourth and last, exercising a critical meta-philosophical form of appreciation in order to suitably align these various discursive levels in that instance of a philosophical discourse. (154)


To assist in smoothly running this philosophical discourse the philosopher should also have to hand a number of general philosophical insights that can weed out malformed, non-aligned forms of discursive practice, etc. Let me suggest a short provisional list in this regard. (155)


An open list of philosophical axioms/maxims to assist the critical philosopher in weeding out defective ‘philosophical’ articulations, etc:

1. Not asserting absolute truth.

2. Not asserting absolute non-truth.

3. Completely discounting the entertainment of all forms of pure, self-existent identity.

4. Therefore, refusing to admit pure encounters, recognitions and/or engagements.

5. Admitting correctly performed processes of insurance and assurance.

6. Pragmatically accepting that highly probable truth can be treated as provisionally true.

7. Accepting all economic behaviour, at a minimum, must be tripolar in constitution.

8. Noting that resolution is achieved through harmonic means.

9. Dismissing all forms of pure relativism as operative only in suspensions.

10… Adding all other axioms/maxims a critical philosopher finds indispensable. (156)


I have also argued, contra a so-called first philosophy, that the philosopher should use on a primary basis, in their construction of philosophically aligned, valid and competently formed propositions or statement the following, namely, correlations, accommodations and transformations, and, on a secondary level of finer detail, namely, distinctions, collections and operations (paralleling the former but within the narrower confines of a specific categorical distinction in which these identifying distinctions are to be only exercised solely within). (157)


Finally, to conclude this section we should note that expressions like ‘critical’ are equated with my use of ‘philosophical’ and ‘transcendental’, etc. That, moreover, this invocation of a transcendental, trans-cognitive, existential attitude necessitates the suitable exercise of an ongoing, well-informed and well-exercised overall transcendental suspension; be that experiential fact entertained wittingly and/or unwittingly. That a close observance of this dynamic puts philosophical practice on a whole new level of powerful enactment (through its co-associated theoretically oriented phenomenal-phenomenological deployment, practically oriented hermeneutical employment, and, a critically oriented existential redeployment [in both senses of this expression ‘existential’]). (158)


Both fortunately and unfortunately, much of the work for the philosopher is having to deal with other philosophers; be they professionals or amateurs, pseudo-philosophers or the poorly non-self-opinionated. All interactions are fortunate at least in the sense that we can learn from what we would wish not to identify with. But, we should also realize that all such interactions are also fortunate for all of us since without other philosophers no one philosopher could articulate their philosophy; i.e., creatively construct, discuss and discursively share the same. However, unfortunately, suitably acquiring this discipline is rarely in evidence to the extent that existentially oriented insightful pronouncements are rarely announced and/or acted upon. (159)


What might the constitution of an insightful economy look like? By its existential productivity it would be identified as ‘insightful’, i.e., as relatively more insightful than that same topic being explored without the scrutiny of such critical, meta-philosophically oriented treatment of all relevant reflections and the ensuing enrichment of our relationships that would follow if such re-directed corrections were to be suitably enacted whilst also being critically reflected upon and progressively refined. In effect, demonstrating, directly and/or indirectly, that there is a progressive process of re(-)alignment taking place between relevant philosophical theory, practice and critique, etc. (160)


Summed up, I would suggest that an insightful economy, wittingly or unwittingly, arises from the ‘collective integration of a rejection of both dogmatic, ideological extremism and non-engaged, dishonest relativism, and, an acceptance of an ongoing middle-grounded existential representationalism (that recognizes the limits of such critical philosophical treatment)’. So, in this regard, the critical philosopher must reject all forms of extremism, i.e., absolutism; where positions dictate the absolute acceptance or rejection that A is p, or A is not p, etc. In line with axiom/maxim no. 3, we cannot interact with absolute identities be they phenomenal-phenomenologically encountered, hermeneutically recognized and/or non-systematic existentially engaged. At the same time relativism must be equally rejected. The lazy belief, completely discounted in lived experience, that all things are equal is also contradicted by experience. Reality is not ‘flat’ and neither is it completely accounted for in terms of non-variability. People are apt to change their minds, the best laid plans all too often go awry, and, our expectations are never perfectly realized. In contrast, on a conventional level, the way we picture reality does have some considerable degree of realistic alignment witness those practical doctrines of insurance and assurance. Moreover, through ongoing, existential, middle-grounded re(-)positioning our vision of lived reality, ever as a work in progress, is able to critically self-correct itself over time as long as we operate within the natural limits of our theoretical deployment, empirical employment and critical redeployment. By ‘middle-grounded’ is meant a non-extremist and non-relativist sense of existential re(-)positioning subject to ongoing representative evolvement and self-rectification. A relationship is directly engendered even if its presentation is represented through re-presentation
 because our vision can be self-corrected within that relationship itself per se to the extent all relational and non-relational embodiment/s, embeddedness/es and embankment/s are able to be simulated directly within their relationships, between their relationships and indirectly outside their relationships. Because all relationships are greater than the sum of their participating contributors it follows that reasonable forms of privilege can be extended towards the same. Hence the existentially oriented complexion of insightfulness that is openly engendered through the auspices of the transcendental dimension that is entered and left through the ongoing, overall transcendental suspension. (161)


Just as we should know absolute reality should be denied, so, too, an absolute non-knowing of reality should equally be denied. Also rejected is a dogmatic relativism. But, what is not denied is our ability to progressively work with the reality of our lived experience through processes of ongoing re-alignment with the apparent reality of that lived experience. Thence this middle ground that sensibly locates our philosophy in the midst of lived experience whilst leaving open a continual process of insightful revision. ‘Insightfulness’ being ever open to an existentially oriented revisionism whose enaction either preserves the richness of our relationships or oversees their conservational enrichment.
 Thence the ‘power of philosophy’ to better assist us in the task of beneficially promoting our relationships, as we stand ‘powerless’ without others, with-others..!! (162)

6.    Provisional Conclusions, Comments and Observations


The world as lived is continually re(-)constituted from reiteration, near endless processes of repetitive repetition ad nauseum. But, in incremental reiteration (even though every moment is chaotically constituted) points of bifurcation will eventually be reached where (relatively external) chaotic phenomena will manifest themselves… (163)


In other words, ‘we ever live in dangerous time’… moment by moment. On one hand, such repetition may make us want to ‘repeat’ (accepting the devil we already know), but, on the other hand, every new moment could leave us inspired… through the degree of harmonization at work in the very realization of such ongoing resolution… moment by moment! (164)


Successfully re-negotiated, pre-conditionally, each new moment could well oversee an existential turn, the semblance of a ‘revolution’ as we find ourselves, perhaps, suddenly heading in a new and more fruitful direction, or, at least, still managing to preserve what is already to hand… (165)


In this essay I have discussed, or implied, that a ‘philosophical turn’ is a ‘critical turn’, and, that a ‘critical turn’ could well be the result of a ‘phenomenological turn’ or a ‘hermeneutical turn’ and/or an ‘existential turn’. What might be meant or implied in this type of expression? (166)


We are conditioned to believe the world is causally deterministic, as if everything could be computed, predicted… as if like clockwork or perfectly on time in accordance with some cosmic timetable. But, these metaphors, themselves, are poor exemplars for this type of rigid thinking… that everything in this best of all possible worlds has a perfectly reasonable explanation. Wind up half a dozen mechanical clocks, synchronize them, put them all in the same room… and then see how this world runs ‘like clockwork’… (167)


A certain thought-provoking philosopher
 once proposed an intriguing metaphor, perhaps as a thought experiment or parable – what if we had to experience the experiences we had in this life, over the entire course of our lifetime, over and over again, eternally? Would, or should, we live our life differently if we had to confront this infinite degree of repetition… this eternal return? We might doubt that this could ever be possible. But, for the sake of finding some philosophical moral, let us run with that thought… what might we change if we had to do everything the same, over and over, forever to be revisited. At first, such an afterlife does not seem at all attractive. The thought of repeating a rather dull and mundane life, filled with boring routines like waking, getting dressed, eating, working, eating again, undressing for bed, sleeping, and, our dreaming the same all over again… has little to recommend itself. On the other hand, this thought of reliving the same monotony of our lives may well spark a desire to enrich one’s existence, moment by moment… so, if one had to relive the same it might seem more a life well lived rather than a life where most opportunities were, let us say, more often than not, just overlooked? This implied intensification of the moment seems to proffer an existential insight that life needs to be lived in a fulfillment of each and every moment… for how otherwise could we face ourselves if every moment had to relived time and time again? But, it could also be argued that our lives are already lived in this repetitive manner through the recurrence of pain and memories of some accident, being rejected by someone we loved and who we thought loved us, through guilt, or the relived stress of some traumatic event that may never seem to escape us… even those strange thoughts of a past long gone but which ever reoccur for no real reason other than they are ideas that do not seem to have forgotten themselves…. In such a world, how are we to find such fulfillment that we would be happily prepared to embrace the same life as lived all over again..?! (168)


Repetition is what makes the world turn, turn around, re-turn… In our conversations we speak with words others have spoken… in a language already carved out before we were born. We echo the thoughts and opinions of others, sometimes agreeing and sometimes disagreeing, occasionally prone to changing our minds… and appearing inconsistent, at least exercising a freedom to change, to be someone somewhat slightly different… (169)


Through retention our thoughts have to be reiterated in order to be consciously entertained for a short period of time. A repetition of similar thoughts establishes a topic whose consonance is disrupted whenever something seemingly different or relatively radical makes an appearance. But, we naturally smooth over such bumps along this mental road and, therein and thereafter, create the appearance of something more harmonious, more integrated… and less disruptive. But, sometimes, a sense of novelty is born that refuses to immediately leave the stage. An actor with the same lines and actions… echoing the same refrain… and shared with others we find a meme is born… and what have we here, something we didn’t know existed… and, later, be quick to laugh at those who now say “I’ve never seen anything like this…” (170)


So, our lives are ruled by repetition, but, the refrain sung by the chorus must eventually refrain from having the same meaning, the same intent, indeed, may well turn around and mean quite the opposite because our words are never fixed in stone… (171)


Incremental change, allowed to continue, must eventually meet a point of bifurcation, find a sense of chaotic re-direction, find some sense of transformation that cannot be computed in any simple logic of mere cause and effect. Within and between every moment of time and space such freedom is found, and, from time to time, this same force erupts to confound and shock the complacent soul more blinkered and bound by the way we think others, too, should think. But, fresh thoughts can be re-thought anew. In an openness to change, and an admiration for the old, decide such directions through the intervention of the overall suspension… when we re-find that an old and bumpy road can still us surprise!


As if in some magical moment, an existential turn is a turning around of how things were thought to be, a meeting met in dialectical delight as insight is found to profoundly stalk this land… and, again, we find the world is ever more than what some wise person once wisely thought. It can be a humbling experience having to rethink thought anew… find ourselves forced to change direction… admit we need to enter by another door.… (173)


Doing the same thing sometimes is found to lead to new things. Finding new things will soon, before too long, seem no longer strange. In our passage through this world we need to steer a middle course, respect old and new alike, welcome what each moment has to bring… meet the stranger as a friend, welcome the friend as if a stranger…! (174)


The existential is neither friend nor stranger, naked insight is often too hard to bear, but bourn it should be… for without sorrow could there ever be an ecstasy as close to hand. Moreover, remember, we are as powerless as the day we were born, but, through others we are empowered as we, in turn, must empower them. Through others we find our freedom as they must find their freedom through us. Through negotiation we navigate this world, through an arbitration of shared power we give flesh to our imperatives as they must compete among themselves. In the blink of an eye we can imagine ourselves doing something different somewhere else. But, in how many blinks of an eye could that same mission be finally discharged. And if such a goal were sought would it not be realized through the assistance of everyone else, both dead and alive.?! (175)


The philosophical appreciation of power tells us this, that we are helped by everyone else, as they are ever helped by us. In this light, power better operates through co-operation rather than co-option. Philosophical appreciation should also reveal that existential insightfulness better fosters our relationships because such a perspective is pro-relational in orientation. That the existential orientation is best promoted through letting our relationships ‘speak’ to us, discerning what preserves their richness and what conserves their enrichment, effectively, their self-enrichment. That our relationships deserve to be privileged by virtue of the fact that that they are greater than the sum of their contributors. In this ‘respectfulness’ of our relationships they can then empower us to act on their behalf and through such enactment find ourselves as the recipients of their beneficial re-engineering of our fate and fortunes. (176) 


Through the existential empowerment of our relationships, in their embeddedness with each other and in our embeddedness within them, through ongoing, progressive re-alignment with the way things are for-us, we find the promotion of our passage through this world as lived. Philosophical appreciation should better facilitate the mutual nature of this exchange, this creation of significance in and through a process of valuational formation that both preserves and conserves the richness and enrichment of our relationships and, therein and thereafter, that of ourselves as we find our home in this world before-others, with-others. (177)


However, let us be wise for a few more moments… and realize that power both liberates and corrupts! Furthermore, as power is more institutionally based, and more powerfully exercised through institutions, we must realize that existential processes of reform will be more successfully realized when those institutions, themselves, are suitably reformed. As hard as it is, self-reform is easier than the reform of our institutions; given that all organizations are prone to institutionalization, needless forms of proliferation and ensuing degrees of inevitable paralysis… without the ongoing assistance of suitable processes of recurrent reform… (178)


As a discipline, philosophy has much to (re)commend itself… upon the deep sensibleness of our intellects. Through its eyes, we should be open to this world of the existential. We should realize that absolutes cannot be met, ever! Moreover, a lazy relativism that says “whatever, whatever” has no place in lived-experience. In conventional terms, we progressively encounter, recognize and engage a world at large through processes of ongoing re(-)alignment, with degrees of truth, forever as a work in progress, thankful that we are empowered to find confirmation and verification through further processes of confirmation and re-verification… until such a time we find we must change some small outer part of this world… to then be shared with other, with-others… and find a semblance of home upon these shifting sands..! (179)


Hence the exploration of this contragrammatical interconnection between the Philosophy of Power and the Power of Philosophy as seen through this second contragrammatical lens that notes the interrelationship between the Philosophy of Discipline and the Discipline of Philosophy…. (180) 







      Noël Tointon, Wentworth Falls, 26.3.19.
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8. Eighth Essay:

The Philosophy of History, and, the History of Philosophy*

At the center of a contragram we find a glimpse of reality…

0.    Pre-Introduction

Even to think ‘we are thinking philosophically’ we cannot escape the history of philosophy wherein such a thought, as a genre of behaviour, was fashioned and forged. As a ‘fashion; genres do change given that they must be continually re-adopted and re-adapted to the task to hand in which that type of intention has already rewritten its significance, i.e., the mapping of its phenomenal-phenomenological sense, hermeneutical meaning and non-systematic existential meaningfulness (be this wittingly and/or unwittingly registered by the practitioner, etc.). As a process of ‘forging’ we have a process subjected to the stresses and strains of practical labour exercised in the utilization of such genres as well as simulating this type of simulation in which we are reconfigured as but one more person in an eternal conversation associated with that type of intellection. As a device for fostering insight we might note that an appreciation of philosophy cannot escape its historical roots just as much as a philosophy of history must also be appreciated in order to understand our place in that ongoing dialogue as it shifts before the headwinds of changing fashions. Therefore, to better understand this discipline of philosophy let me take an historical tack and in order to traverse such territory let me also articulate an informative contrasting difference in the form of a relatively systematic vision of the philosophy of history in order to assist in this process of mutual appreciation (between the philosophical and the historical). (0) 

*    
For latest version of this paper: www.homestead.com/noelshomepage/noelshomepage5.html
1.    Introduction:


A philosophy of history is a very specialized topic and, no doubt. a very controversial one given that the social sciences appear to invite a near theoretical contradiction, and a practical conflict of interest, in the very use of these terms ‘social’ and ‘sciences’ or similar. In effect, a technical chasm opens up between their use of certain theoretical constructs centered respectively, on considerations concerning ‘understanding’ and a more scientifically influenced perspective of ‘explanation’.  E.g., we can explain the causal dynamics behind the use of the military technology of bows and arrows, be they long bows or cross-bows, we can even demonstrate their lethality using such weapons and shooting them at the carcass, say, of a pig, but, in contrast, what scientific or causal laws will suitably explain, in a similar fashion, the Norman Conquest of Britain or the Battle of Agincourt even though this type of military weapon was used in both periods of warfare? (1)

On the other hand, it may also be wise not to draw too absolute line between these different types of disciplinary fields. E.g., using statistics, economic and otherwise, we might find certain correlations appear to hold, say, between certain levels of social inequality and co-associated degrees of political instability in democratic forms of governance as has been claimed by some historical economists such as Thomas Picketty et al. E.g., from the others side of this ledge, we have the perplexing element of the so-called observer as a participant in the imputed collapse of wave-functions in quantum dynamics in accordance with the Copenhagen Interpretation as advanced by Niel Bohr et al.
 (2)


However, whilst mindful of such concerns, constructs and controversies, etc., let me take a different tack. First, under ‘the Philosophy of History’ I would like to revisit previous work done by myself on this topic of a philosophy of doing history, exploring this discipline for conducting historical research. There, I divided my understanding of this topic into three sections, namely, facts, narratives and critiques, and, argued, either explicitly and/or implicitly, that different genres of hermeneutical behaviour attended upon and between the formation and interrelationship of these three levels of exposition. To this I would also like to add a separate parallel layer or, rather, more a transparent/translucent wall where these three levels of exposition are re-examined from a meta-philosophical/meta-historical perspective. Giving us, now, six categories, namely, ‘facts, narratives and critiques’ mirrored by a ‘critique of facts, a critique of narratives and a critique of critiques’ (given that a narration of facts, e.g., need never be either a critique of those selected facts nor a critique of the ensuing narrative/s constructed to read those so-called ‘true’ factual elements. Or, by accepting the philosophical point that a critique cannot and should not critique itself given that its critique is and must be a ‘meta-critique’ and, as such, such distinctions and observances should not be confused even if closely interrelated (so, e.g., an ongoing critique of a critique could well be utilized to carve out an ensuing trajectory for that critique itself; just as, e.g., an accountant may well find they have to check the apparent accuracy of their accounting at the same time as they proceed or construct a quick projection in order to estimate arrange of values where a final result should fall and, thereby, confirm the relative accuracy of that more formal process of scrutiny. Still they would not confuse, e.g., those projections with the more formal process of accounting itself. I.e., check that the apparent range of values being found falls within an expected range of values, etc., without confusing these two forms of computation. Second, under ‘the History of Philosophy’ I would like to take a more meta-historical/meta-philosophical perspective by arguing, in generalities, that doing history and doing philosophy, like all disciplines, have similar, traditionally and diametrically opposed styles of proceeding that deserve to be deconstructed and replaced by those constructions refracted through a more critical lens. Third, an appreciation of this critical process will segue into recognizing the need for a meta-historical and/or meta-philosophical way of doing history and/or philosophy. I will argue not only that more insightful ways of doing both history and philosophy will ensure, but, more correctly, no discipline can proceed without this necessary utilization of this co-present meta-disciplinary aspect. In an acceptance of this fact, I will explore a number of styles that exist and co-exit under this rubric, namely, e.g., a meta-discipline per se, an anti-discipline, a non-discipline, a contra-discipline of qualification, etc. As a result, from such parallel co-existence, we can perform critically exercised disciplinary scrutiny; perform processes of real-time confirmation and retrospective verification; conduct contrasts; promote relevant intra-discip1inary and inter-disciplinary comparisons; run well-exercised, ongoing transcendental suspensions, etc., indeed, actually find ourselves being able to perform historical and/or philosophical forms of research, etc! Moreover, we can put to the side so-called First Philosophy/First Philosophies as well as refusing to do historical research along predominantly reductive lines of pursuit, given a need for creative, emergent forms of synthesis, and, in their place, propose a responsible and responsive pro-relational, existential, transcendental way to conduct all types of disciplines in general.
 Ending this essay with provisional conclusions, comments and observations. (3)

2.    The Philosophy of History…


In a philosophical approach to the topic of ‘doing history’ we should recognize that no list of rules, and their collective interactions, could ever encompass the full economy entailed in the historical life-world as indicated by libraries, museums, historians, faculties of history, its dissemination in schools, days of historical commemoration, antiques and antiquities, history books and so. (4)


This division between facts, narratives and critiques could be viewed as one way to economically appreciate this topic of doing historical research, etc. Moreover, we also need to recognize that no historical research could be conducted without this parallel of a meta-historical(meta-philosophical) perspective(s). No historical research, no comparative historical research within an historical topic or between historical topics, and, certainly, no form of critical historical exploration could be either articulated and/or scrutinized. (5)


Economically, ‘facts’ can be seen as paralleling ‘texts’ (about an Object pole of focus), ‘narratives’ can be seen as paralleling the meta-textual nature of ‘genres and situational con-texts’, and, critiques can be seen paralleling the non-textual aspect of the (non-systematic) existential contribution where the relationship in question intersects with that specific instance or particular type of historical enquiry. Moreover, in keeping with archetypal economics we can also view an harmonic parallel, respectively, between dissonance, consonance and resolution. Hence the stylistic nature of critiques. (6)


However, let me here just outline some key features of this point of view without arguing for its finer detail.
 That facts are correctly molecular, and, cannot be deemed either to be absolutely true or false. Hence factual atomicity is more an illusion and their imputed truth values can only be treated as provisional even if given a sixth ordered status, effectively, as true facts. However, it is also true to say that factual assemblages come with varying degrees of apparent integrity, and, that their apparent historical authenticity/inauthenticity needs to be established on both the part of their disseminators and/or re-disseminators. Clues to such integrity can be found through a relatively independent critique of their narration, asking why such narrations are being articulated, etc? That, to this end, etc., a deeper dialectical appreciation needs to note why certain facts are selected or not selected, to what extent is the narration trying to make a point or series of points that are in alignment or not in an alignment with the apparent ends of those narrations, and, to what extent such historical production is suitably addressed in terms of its factual-phenomenal-phenomenological propriety, hermeneutical-narrational appropriateness and critical-critiquing appositeness (in the light of its imputed validity for accessible forms of relatively immediate confirmation and retrospective verification. To dialectically assist in such meta-critical/critical historical research we need to note genres of factual selection, genres for genre and con-textual adoption and adaptation, and, genres for critical exposition/s, as well as genres for relating facts, narratives and critiques with respect to each other. Meta-historically we can then delineate, to that extent possible, the covert narrative/s apparently invoked in order to deal with the selection of the facts chosen (along with their representation and/or misrepresentation) and why the overall overt narrative or set of narratives or hybrid narrative, collectively ‘performed’, was itself selected, and, what covert narrative might be overtly articulated in terms of the critical exposition of that historical complex in question. E.g., when President Trump declares that a non-disseminated Muller Report ‘completely exonerates him’ how should we read such a claim given that this report has not been disseminated publicly? For a start, we could claim that if Trump has not read this report then we must ask how could he make such a claim? Or, if he were only basing his claim on the so-called Barr Report, William Barr, Attorney General’s four page ‘summarized non-summary’, then it is true to say that in terms of obstruction Barr himself says that the report does not exonerate the president, but, that Barr ‘finds’ no grounds, in his reading of this report, to indict the President on those grounds as well. Understanding these nuances, we see how narratives can misuse factual element by, in this instance, by ignoring them and re-reading them through the lens of the spin of the chosen narrative itself. Trump is claiming ‘no indictments’ articulated by the Attorney General is equivalent to saying ‘I am exonerated’, when, in truth, a lack of indictments really means either ‘a lack of evidence for indictment’ or ‘not enough evidence to date for the making of an indictment’. Enough is already known to suggest a report that documents both questionable activity and questionable inactivity… and whose litany of details will further tarnish the diminished reputation of this very flawed leader of the Republican Party. Obviously, misinterpreted ‘facts’, giving an assent to a distorted/distorting narrative, and, an obvious lack of critically exercised nuances make President Trump a very poor historian… along with those who cling to such patent forms of mis-alignment! The obvious inauthenticity disseminated in this inauthentic claim is truly troubling to those who would argue that if you get the ‘history’ so obviously wrong how can you suitably govern the country on such an inauthentic basis? On the other hand, the powerful get to write history, and, they can only do so if they win and maintain the major discourse disseminated in that regard. In this regard, with President’s Trump’s popularity or current base with the national electorate not exceeding 40% it could be claimed, for the immediate present, that, morally (and in terms of a general morale), he has lost his mandate in that regard. Or, put in the form of the following metaphor, given this President’s penchant for continual series of chaotic diversions, a juggler can only keep their balls in the air for a limited period of time. Then, they either drop or the juggler ceases to perform as a ‘juggler’. (7)


I have suggested ‘the historical is the distance between acter and actors’. Given our need to simulate/resimulate and/or re-simulate the historical, the historical is this difference between those historical acter and their intentionally directed enactions, and, our virtual acting out their actions, as apparently enacted, through historical forms of simulation. In this we need to find an apparent alignment with such acters, etc., in an ongoing process of realignment discerned through both re-alignment (through confirmation and/or verification) and/or re-de-mis-alignment (in a correction and rectification of errors). Without doubt, an economic process in need of suitably engineered existentially oriented oversight, i.e., a critical approach exercised through a well-informed, well-exercised, ongoing, overall transcendental suspension… at the basis of all judgment and, hopefully, its critical organized (historical) refinement. (8)


Given ‘the past has passed’ what hope have we of ever being able to conduct these virtual simulations of the historical? Fortunately, all intentional behaviour leaves a parallel set/s and/series of textual entracements, as ‘traces’. The presentations of such traces are either represented as relatively contemporary texts, classical and non-classical in orientation, or, are re-presented as representations that are not in the form of relatively contemporary texts, be they either classical or non-classical in orientation. Then, again, given facts, etc., turn up as assemblages, and, facts can never be treated as absolutely true or false it follows, through conceptually directed practices of insurance and assurance that processes of rectification can be conducted given better access to inventories of factual material, more powerful forms of narration and more skillfully enacted critical ‘interrogation’ that the historical alignment can be both approached and refined (when relatively assured grounds for the latter become available). Hence our pursuit of either processes of confirmation and/or verification has a wide variety of grounds for such historical scrutiny. (9)


Today, our individual digital footprint leaves a trail of texts regardless of whether we are aware or not aware of their formation and dissemination. But, regardless of this aspect to our current existences, the re-iteration of reenactments, non-digital or digital in origination, can also lead to greater degrees of historical insightfulness as representations take on new directs of interpretative detail through chaotically induced re-presentation. Value arises through reiteration. Existentially oriented e/valuation arises through such processes of informative re-e/valuation rather than the mere reiteration of evaluations although all re-presentation must be arrived at through incremental reiteration. Moreover, the invocation of different genres and/or con-texts can also be instrumental in this process of promoting historical insight formation, the apparent ‘revelations’ of such informative re-iteration finding an enhanced sense of apparent historical competence when forms of alignment are progressively subjected to states of re-alignment subject to either positive processes of affirmation and/or negative processes of dis-affirmation. Such apparent competence being reinforced through the production of more powerful forms of historical re-enactment collectively aided by the apparent re-confirmation/re-verification of its core factual elements, the extended utility of its narratives and/or the promoted integrity and authenticity of its accompanying critique. Such competence being amplified through a well-run meta-appreciation of process, etc. (10)


That, in essence, a well-conducted historical research project or program revolves around and devolves from such meta-critically enacted reflections that promote this perception of historical competence that appears to further reinforce the explanatory power of such presentations… as reasonably fit and proper representations of the historical… and, where such ‘reflections’ operate in both passive and active terms of cultural involvement. I.e., where reviews of the historical participate will be observed as participating in the re-writing of current history… given, e.g., that the reiteration of genres runs through cultures as a memetic force in this same regard, and, therein and thereafter, continually constitutes cultural identity through such reiteration and/or re-iteration! (11)

3.    …The History of Philosophy


Upon the historical highways and byways of philosophical debate we could ask if such an intellectual expenditure has bourn a fruitfulness that has actually been of an assistance to people as they have gone about their lives in this world as lived? Is philosophy progressive, or, a mere tidal to and fro of fashionable ideas all too often polarized by religious and political ideologies articulated in order to either maintain or overthrow the status quo of the current differentials in institutional power relations?? Or, worse, is philosophy merely an intellectual game played by professionals and non-professionals alike who only seek the satisfaction to be found in the apparent winning of a complex argument? In effect, a pursuit on par with a sport like fencing or chess? (12)


No doubt, philosophy can be all of the above. However, it is my conviction that philosophy has an important role to play in how we better facilitate our passage through this world together, with-others! Hence this series of essays exploring this complex concept of ‘prosecution’ where I have set out to explore how philosophy should be conducted in the hope that that would also proffer its best defense, and v.v! (13)


As already intimated, an essential exploration of the history of philosophy, on a relatively superficial level, does seem to indicate through words and deeds a fashionable to and fro of philosophical ideologies, like an endless intellectual tennis match, as the major discourse swings backwards and forwards between styles of argument that could be best characterized as variants of either an empirically oriented realism or a rationally oriented idealism. Albeit greatly simplified, witness an idealistic Plato versus the more empirically oriented realism of Aristotle, or, an empiricist like Hume versus an idealist like Bishop Berkeley, or, the realist orientation of a contemporary Analytical Philosophy versus the more rationalistic tenor of much of Continental Philosophy. Admittedly, a vast generalization, with lots of exceptions, but, which, on the whole, I do believe conform to these preferential trends where most ‘philosophers’ seem to quite naturally take distinctive positions on either side of this discontinuity that divides these opposing camps of those ever-warring realists and idealists. It might be safe to say that in the discipline of history historians do eventually reach degrees of consensus that allow them to then move on to new areas of controversial debate and treatment. In contrast, in the discipline of philosophy, consensus seems only to form among parties already sympathetic to those arguments that fall on either one side or the other of this Grand Divide. However, we can also say, that there do exist a small number of valiant philosophers who find themselves horrified by this scandal at the very heart of their esteemed discipline and who set out to resolve this conundrum that asks ‘should they preference either empirical reality of the senses or the rationalistic priority of consciousness and it co-associated semblance of self-identity?’. In this regard we could name, e.g., Kant and Husserl as two proponents of this ‘third way’. In effect, an approach that seeks to transcend the hitherto well-argued need in which one is impelled to make a permanent preferential prioritization of one such domain over the other. Unfortunately, members of this ‘third way’ will be vigorously debated by these first two camps and may feel the professional need to side, from time to time, with one of those camp over the other. Then, even if they were to steer a relatively steady middle course in their wake both followers and critics will almost inevitably fall back on old customs and habits and end up reinterpreting, and, then misinterpreting, such brave souls through a lens that more belongs to one of those two warring factions. (14)


This potted history granted, if only for the sake of the ensuing argument, should we not ask why this discontinuity exists where philosophical minds seem inevitably drawn to one side over the other? To answer this quite fundamental question I would like to tentatively suggest that people have a near innate tendency to be either realists or idealists; i.e., those more individualistic and realistically oriented people who just prefer to think locally and focus on what is more before them versus those people who seem to naturally gravitate to global thinking with a more idealistic and social orientation. We could also argue, I believe, that the former exemplars are more retrospectively oriented versus the more futuristically oriented fraternity of idealists? So, this provisional observation granted, our question now becomes what drives this tendency to firmly identify with 

the territory on one side or the other of this Grand Divide, and, on what psychological basis can such preferences be prioritized and set in such psychic concrete so to speak? To succinctly answer this last point, I would like to propose that people have a disposition that leads them to promote one aspect of the intentional economy over some other aspect. Let me explain. (15)


In the intentional economy, a tripolar explication could be conducted by invoking, in a first sense of the intentional, ‘intentional directedness towards an intentional object’ versus ‘the motivation of that directedness’ when taken in its second sense of ‘an apparent intent to promote such directedness’. A third sense could be invoked that notes ‘the semblance of a co-associated transcendental subjectivity being invoked in that type of intentional economy’. So, e.g., in a perceptual economy we have an intentional directedness towards some perceptual(-like) intentional object(-state), an intent that promotes such perceptual directedness, and, the co-associated invocation of a perceptual subject that can experience the relationship between these first two senses, etc. Now, if it were to be the case that people have an innate disposition to favour one of these first two senses then those that focus on a first sense of intentional locality would naturally be more inclined to realistic ways of philosophically ‘seeing the world from their own point of view’. On the other hand, in a polar and polarized contrast, a preference placed on the pro-psychological nature of intent may well dispose that person to a more idealistic way of philosophically ‘seeing this world as lived with others’… (16)


But, as naturally inclined as people might be to follow one inclination over the other, still, the intentional act, as an overall economic process, cannot arise through the mere promotion of one of these three senses at the expense and necessity of the co-occurrence of all three dialectical aspects. The intentional object cannot be thematized (in its first sense) without intent (co-occurring in its second sense) (just as the intentional object and intent must also invoke a co-occurring sense of intentional subjectivity [whose appreciation, in turn, must be ‘transcendental’, i.e., conducted in trans-cognitive terms of reference]). (17)


In other words, there can be no true priority and no true preference of the intentional object(-state, or, intentional objective) over intentional intent, and v.v., etc! (18)


Despite a natural inclination to prefer either the focal locality of the intentional objective or the global nature of a psychologically driven intentional intent, etc., still, no such priority or preference should be philosophically afforded either economic party in the intentional act given the necessity of their co-dependence on and non-absolute non-independence from these other mutually co-defining aspects. Indeed, by their very economic interdependence we should argue that all three economic aspects must be mutual correlatives to the extent that any one party is equivalent to the joint negation of the other two parties (as I have argued on many occasions elsewhere). (19)


In hindsight we can also argue that an economy devolves from the psychic functioning of an ongoing, overall transcendental suspension in which all three parties must correlatively define each other. Consequently, although one polar aspect can be partially focused on, still, no one aspect can be absolutely focused upon. In other words, no preferential priority can be absolutely promoted! In truth, the semblance of a realism or an idealism must go hand in hand, and, where the same limitations must also apply to all apparent senses of a co-occurring subjectivity… (20)


An awareness of this third dialectical dimension of subjectivity can also act as an anchor for those philosophical souls that wish to argue for a third way. By seeing the semblance of a co-arising sense of self  through a joint negation of a corresponding sense of the intentional in its first two senses in effect we are offered a doorway to the existential dimension (in its systematic sense) from a (non-systematic) sense of the existential treated as the joint negation of the first two intentional senses being the relation entertained between the intentional objective in its corresponding intentional field when explored from a gestalt perspective (as explored elsewhere). (21)


This gestalt modeling proffers an explanation for the existence of this Grand Divide in the form of a habitual tendency to prefer one of these dialectical aspects being entertained between the intentional objective and the intentional intent motivating such a relationship. That this ‘relationship’, simultaneously, is entertained by a corresponding sense of intentional subjectivity, and, proffers grounds for a provisional transcendence of these first two senses of the intentional in what I have termed a third way for doing our philosophical explorations. Moreover, this third way also proffers the intimation of the existential in its systematic sense through the doorway of the existential in its non-systematic sense. Then, through a proper ongoing overall suspension of all three senses of the intentional the philosopher is then in a position to philosophically expedite an existential articulation of the situation to hand now subject to such critical scrutiny. In other words, find themselves in a position to make real philosophical progress in the light of such transcendental insight, and, through its natural observance, therein and thereafter, provoke transcendental forms of oversight through existentially oriented forms of intervention in that relationship in question. Let me clarify the crucial details, structure and ramifications of this argument. (22)


Running this argument in reverse, let me say that the arising of critical philosophical insight and oversight arises through the psychic center of the relationship in question subject to a suitably informed, well-exercised, ongoing, overall transcendental suspension be that engineered wittingly and/or unwittingly; i.e., advertently and/or inadvertently, implying that philosophical scrutiny can be refined through an intuitive appreciation of this pro-relational dimension invoked through the promotion of this ongoing overall suspension. This ‘promotion’ has ‘permission’ to be preferentially treated on the ground that ‘the relational whole is psychically greater than the sum of its parts’ and that this existential difference, as an existential excess or surplus of valuational formation, as a psychic force has the power to better foster such critical insight and oversight whose enactment has the potential of both maintaining the richness and enrichment of that relationship through progressive forms of re-enrichment. Hence the direct implication of this existential dimension (in its systematic sense). Put in a simplified form, in and through a dynamic balance of the intentional focusing upon the intentional objective with its co-associated field of intentional intent induces a sense of the apparent subjectivity of this third party of the existential in its non-systematic sense, and, then, from a dynamic balance of all three parties the semblance of the systematic existential sense is then provoked through this process of ongoing relational harmonization… (23)

Now, this process that promotes the formation of transcendental insight and oversight must not be viewed as ‘mystical’ or ‘mysterious’ even if it should seem to manifest in that type of manner through the spontaneity of the existential eruption of such enriching valuational formation. What is in play is none other than a refinement of the very process of judgment itself. To reinforce this fact we need to recognize that there is a grand equation between these expressions from the transcendental, i.e., trans-cognitive perspective, namely between such expressions like existential (in its systematic sense), pro-relational, transcendental, trans-cognitive, trans-conceptual, trans-perceptual, etc. Moreover, such judgments are purified of egotistical import given the levelling nature of the overall suspension acting at the very center of all forms of judgment. The only difference being, that in fostering a well-exercised overall suspension the simulation of the relationship in question is better enabled to seemingly ‘speak’ for itself albeit as it is found embodied in this world as lived, embedded with and before others, and, embanked in this one world at large. (24)


Where once I held the simple opinion that ‘philosophy helps us to better understand this world, and, therein and thereafter, to better facilitate our passage through this same world in the light of such knowledge’ I now hold a more subtle view, namely, that ‘our relational passage through this world with-others is better facilitated through the promotion of both existential insight and oversight’. (25)


To the extent philosophy, as a discipline, focuses on other things, like itself or the resolution of certain controversies or the promotion of ideological forms of contestment, then, in equal measure, such ‘philosophers’ fails to act as representatives suitably representing the true nature of its calling… Thence indicating the very center of these explorations into the ‘prosecution’ of philosophy as a discipline by arguing that the world is better served when we progressively take a pro-relational attitude to the way we need to harmonically resolve our natural differences as we stand before-others, with-others! (26)

4.    A Synthesis of Philosophical-History and Historical-Philosophy


The philosophical appreciation of history better prepares us for conducting a well-(pre-)informed ongoing, overall transcendental suspension. In contrast, an historical appreciation of philosophy may well arm us with the knowledge that the philosophical discipline is better served through a suspension of all semblances of an ideological positioning. On the other hand, as with all overall suspensions, we arrive there by first having and then noting our preferences, prioritizations, polarizations, positionings, etc. Without such pre-judged, prejudicial material we cannot start these ongoing processes of enacting well-exercised, overall suspensions. Thence these dialectics at the center of this discipline, and, let the truth be told, at the center of all disciplines and all forms of relational interaction with(-)others, through(-)others. But of course, there is a world of difference to the extent these overall suspensions are more suitably or less suitable enacted from an existential perspective, i.e., from their pro-relational point of view. However, is it right to both privilege and personify the relationship by invoking the existence of ‘their point/s of view (non-metaphorically?)?’ (27)


As with all things, there are limitations that need to be observed (by noting the experiential and epistemological/ontological limits of their theoretical deployment, practical employment and/or critical re(-)deployment). In this regard, we cannot nor should not make absolute claims (outside an already prescribed/pre-described analytical context). So, e.g., the sense of self, from a transcendental perspective, can be relatively privileged as long as its significance (through an articulation of its correlations, accommodations and transformations, etc., nominations/denominations; sense/meaning/meaning-fulness, etc.) suitably operates within its proper, appropriate and apposite boundaries of deployment, etc. Given an empowerment, through the insightful-oversightful re-direction of its existential excess or surplus of valuation, we can act on the behalf of our relationships in an extension of their being in this world in order to create, preserve, conserve the richness and enrichment of our relationships, etc., through existentially oriented processes of re-enrichment. (28)


This process of an existentially oriented re-enrichment of our relationships is better facilitated through a closer adherence to the actual alignment that our relationships possess in this world as lived. In this task the philosophical discipline is pre-eminent through its coordination of the essential, aesthetical, de-ontological, pragmatical, hermeneutica and ontical forms of ordered e/valuation. In other words, a closer relationship to the apparent truth of our relationships promotes this more productive harmonization of those same relationships. In this regard we have the assistance of various types of genres dealing with the historical, scientific, psychological, sociological, political, etc., to better facilitate this existential promotion of the (passively oriented) insightful and the (actively oriented) oversightful aspects of our being in this world as lived with others, with-others. This process of existentialization being an existentialization of the relatively non-existential, say, e.g., taking our mere being with others and the realization that our being is and should be ‘with-others’ to that extent this degree of existentialization is ‘being called for’ by the apparent relationship itself as that relationship finds itself in this world at large. (29)


Now, the nature of the overall suspension is not denial or annihilation, but, rather, more a bracketing of our commitments attached to that suspended process-content being neutralized in this manner. Those commitments are recognized, since they give the sense or psychic placement of that being questioned, but, our epistemological and ontological commitments are temporarily disconnected in such a manner that the phenomenal-phenomenological form of that in question can be better exposed and essentially clarified. In the midst of a broad process of such clarification unsuitable commitments can be then separated from suitable forms of co-association and/or more suitable forms of commitment could be coupled to the same, which, in the suspension of the suspension, can then be re-revealed. Such ‘re-revelation’ either provisionally confirming a previous stance and its commitments or re-directing, in some relatively superficial manner, a new form of response that may or may not be radically different from the perspective of a consequential analysis. On some occasions, major shifts in direction may have little difference in ramifications, and, on other occasions, small difference may induce far greater forms of chaotic re-direction. This reappraisal of commitments, be they epistemological and ontological, be they personal or inter-personal, etc., can then be re-expressed through the suspension of the suspension, and, again, re-assessed in and through the ongoing suspension/suspension of the suspension, etc. How else could people change their minds if all they were to experience were the same old prejudices/pre-judgments as have already formed. Moreover, as the majority of these commitments have already been culturally formed for us by others it also stands to reason that if we are to make our own assessments then we do need to stand back an appreciate where we have been placed in this world of others both by others (through inauthentic modes of dissemination) and by-others (through relatively more authentic modes of dissemination). Furthermore, this very ability to appreciate where we stand, or, where we think we both currently stand and where we should stand, can only be engineered from the perspective of a meta-dimensional level of appreciation. Without such a perspective the dialectical interactions and harmonizations of, e.g., continuity versus change, or, duration versus transformation, etc., could not be contemplated. (30)


In this light, the doubly suspended ‘rejection’ of both idealism and realism, in whatever forms they are found to manifest themselves, is not a rejection of the world as lived. Instead, it is a way of revealing a third path, that, in turn, should be treated as provisional and subjected to a more comprehensive ongoing, overall suspension. A ‘rejection’ of idealism, in effect, is a suspension of the intentional field of intent which acts as a proxy for the first dialectical moment in the archetypal constitution of any economy (epistemological and/or ontological; (such as, e.g., as in either the overall hermeneutic circle of comprehension, or, the ongoing, overall transcendental suspension, or, in the harmonic economy treated as a preparatory moment that is relatively consonant. Then, a ‘rejection’ of realism, in effect, is a suspension of the intentional objective which acts as a proxy for the second dialectical moment in the archetypal constitution of any economy. In this instance as that being focused upon, or, in harmonic terms of reference, as the second moment realized through the introduction of the relatively dissonant. Given that all three moments, in the constitution of any economy, are correlatives, and, that any one moment is arrived at through the double suspension (read ‘rejection’) of the other two moments, it implies in this specific context that a rejection of both ‘idealism’ and ‘realism’ would be productive of this third moment. This third moment is conveniently, and provisionally, aligned with my introduction of a third way, a more productive path to travel philosophically between the extremes of both idealism and realism. This third moment is a harmonic moment, a moment of relational resolution, and, therefore, is pro-relational and (non-systematically) existential in it orientation. Moreover, through a suspension of all three moments, in a state of dynamic balance, given that rejection cannot be destructive, and, all three moments are mutually correlative, we are automatically shifted from a limited sense of the existential (in its non-systematic sense) to a relatively unlimited sense of the existential (in its systematic sense).
 We could say that this third moment is a metaphorical door giving us entry to this transcendental dimension as realized in and through the ongoing, overall transcendental suspension, etc. Through such a lens we can appreciate the relational per se, experientially connect with the ‘facticity’ of that relationship, i.e., experience to that extent the relationship is greater than the sum of its parts as realized through processes of ongoing harmonization. That, indeed, the very semblance of a relationship itself, as a lived-reality, is none other than this experience of that ‘relationship in its relational context’ qua ‘this relationship in its relational context as lived’. (31)


This third way, as a ‘door’, in turn suspended, can then be metaphorically pointed to as a ‘clearing’, a ‘field of fertile fruitfulness’, as a ‘chest of unknown treasures’, indeed, even as a ‘resourceful friend’! In the critical transcendental ‘light’ of the ongoing, overall transcendental suspension, both insight and oversight are mutually cultivated. Through an existential excess of e/valuation the relationship can also empower us to act on its behalf (through transcendental identification and transcendental reservation). So, rather than being the mere rejection of idealism and realism this attitude of suspension will also invoke, appositely, this third moment of the relatively non-systematic existential, whose suspension, in turn, can then invoke the existential economy in its suitably replete fullness of insightful-oversight and oversightful-insight! (32)


But, again, this third way, philosophically conducive to the creation of both insight and oversight, now gives to the philosopher the fundamental raison d’être of their disciplined existence. However, such an existential transformation of the philosophical landscape cannot be comprehended theoretically, practically and critically, without also being cognizant of a meta-philosophical dimension through which we can encounter, recognize and engage with this fundamental aspect of our being, namely, ourselves as a sea of limited relationships immersed in a limitless ocean of relationships. Let me explore what is meant by being cognizant of a meta-philosophical dimension..? (33)


In a transformational economy, seen through an envisaged tripolar lens, we would need to have, first, the semblance of continuity; second, the introduction of an apparent discontinuity; and third, the relationship between these two aspects of duration and variation. But to appreciate the dialectical relationship between the persistence of identity and its transformation we would need to be able to access higher terms of reference in order to appreciate this connection between such disparate aspects in the evolution of that identity in its co-associated context of presentation. The essential characteristics of that situation would be determined to be its con-text type. The genres brought to bear in either the articulation of this situation and/or our exploration of that same situation, dealing with that type of con-text, would need to be exercised in accordance with that characteristic set of (sub-)types associated with that specific situational type of con-text. So, e.g., if a dead body is found on the street then its con-text is that specific street. Then, if that death is treated as suspicious then the context of its finding may well be treated as a crime scene, whereas, in contrast, a death treated as non-suspicious may well find only the more cursory treatment for a coroner’s report. In both situations we have ‘a dead body lying on the street’, but, it is only through the invocation of a meta-textually different frame of reference can we then go on to treat these ‘identical scenes’ differently. Now, of we were to be the first person to happen on this scene it would be wrong of us to immediately assume that this ‘discovered body’ was ‘only a dead body’ on this street. Normally, we would look more closely to determine if the body was not actually dead but alive and, so, in need of urgent medical help. Even if our intuition told us that the body was actually dead we might still call for an ambulance first. Our very ability to make such distinctions implies we have this ability to see the same thing in two or more different ways of being seen. The dead person might not be ‘dead’ as they might only be ‘sleeping’ but, then, again they might ‘be suffering from an overdose’ or ‘just in need of medical attention for some other reason’. The point I am making is this, that we need higher terms of reference in order for the reference, itself, to be seen, hopefully, more correctly, as occurring in different con-texts which then automatically provoke us to invoke different sets of relevant genres. The body is obviously dead – call the Police. The body may be alive – call the ambulance, then call the Police, etc. Hence the need for the philosopher to invoke an inescapable meta-dimension in their philosophical observations, reflections and the suitable performance of typical or specific responsible-responses preferably viewed and executed through an existential lens… and in such a manner so as to find a closer degree of alignment with the lived reality of that topic to hand… with a progressively deepened understanding of the relevant ramifications of that as apparently found to hand… The ensuing exploration of a discourse on this topic or type of topic operating, overtly, between general, particular and specific levels of formulation as appropriate to such treatment whilst, covertly, more often than not, in a suitable array of meta-dimensions as well in order to appreciate the nature of that topic, its continuity, transformations, comparisons, being re-visited through different scenarios, finding forms of e/valuation be that in existential terms of reference or through other forms of e/valuation, etc.   (34)


Invoked meta-dimensions, be they utilized advertently and/or in inadvertently, could take a number of styles or flavor, preferably, in a critical alignment with the realized nature of that topic. E.g., we might merely invoke, unwittingly, a generic, abstract-like meta-dimensional frame of reference in order to note comparisons, periods of duration, transitions or transformations, new points of focus, the introduction of other aspects like habit or memory, processes of reinterpretation, etc., etc. Or, we might introduce a more formal approach by taking a stance that is non-philosophical, anti-philosophical, pro-philosophical, historical, aesthetic, scientific, etc., etc. Such a dimension must be noted and treated accordingly. In this regard we can utilize the distinctions, etc., noted in a transformational retreatment philosophy (or retreatment philosophy for short). Briefly, ensuring that we pay critical attention to reference frames, referenced products, treatment pathways, treated products, retreatment pathways, retreated products, etc., as outlined elsewhere. Under ‘reference frames’ the philosopher would also need to note what philosophical style or styles are being invoked in those investigations should they be present whether such approaches are relatively fruitful, and, importantly, to what extent such scrutiny is critically conducted under the auspices of a well-informed, well-exercised, ongoing, overall transcendental suspension and it directly produced co-associated degree of existential insightfulness and oversightfulness. As noted elsewhere, a distinctive phenomenal-phenomenological complexion will be in evidence when textual reports of those procedures are closely scrutinized, etc. (35)


Now, if the meta-textual dimension has such an important, inescapable role to play in the philosophical discipline, indeed, in all disciplines, how might we better approach this topic? (36)


Put in such necessary terms it has become obvious to myself that a retreatment philosophy must play a central role in all forms of philosophical exploration, etc. By what rules, etc., is this meta-discipline conducted and critically enacted; what are the ramifications of its closely observed scrutiny; and, how is such an approach better instantiated, philosophically corrected, existentially renormalized, critically re-directed, etc? (37)


In a covert form(at) we effectively have the unawareness of the use of this meta-disciplinary dimension in the same manner, in many ways, that the existential pro-relational dimension is also overlooked by both many philosophers and non-philosophers alike. This covert format can be viewed in either a neutral light, or, as a domain where the same ideological pre-determinations and constraints are merely transferred to the relatively entered meta-dimension from the relatively pre-constructed object-dimension. However, usually, in more ideologically constructed discourse the overlooked neutrality of this covert format is undermined to that same extent. (38)


In a more overt form(at) we effectively have some awareness of the use of this meta-disciplinary dimension to the extent it is actively re-configured. Then, reconfiguration is stylized, e.g., through a non-philosophical lens, or, in a more extreme form by invoking an anti-philosophical lens, or, through the deliberate importation of either ideologically oriented constructs or non-ideologically oriented constructs.
 The extent an ongoing, overall transcendental suspension is being utilized determining to what extent a more critical attitude is being exercised in this regard. (39)


There is an inescapable need for the utilization of a meta-disciplinary dimension(s) in the exercise of any discipline. E.g., how could we compare this identity observed at a certain time with another ‘comparable’ identity observed at some other time in order to ascertain a continuity of identity, or, a difference of identity, or, a transformational connection with the first identity, or, whether such identities are suitable candidates for correlations, accommodations and/or transformations, etc., or, in terms of an (ordered) e/valuation that seemingly allows us to determine the relative degree of commensurability or non-commensurability between these identities etc., or, determining the impossible/possible/probable/inevitable ramifications of such identifications and/or their interactions, etc? (40)


In effect, the exercise of a discipline would be rendered inoperable without its meta-dimensional ‘shadow’. An aspect all too easily overlooked through a non-awareness of processes of retreatment (and their restoration of identities in an iitial object frame of reference, etc.). (41)


Furthermore, without this meta-disciplinary dimension no discipline could operate in a critical fashion through self-correction and/or other-correction (from outside that discipline through the invocation of some form of an inter-disciplinary approach). (42)


Moreover, given that the ongoing, overall transcendental suspension could not be exercised without this meta-disciplinary aspect various critiques could not be brought to bear on any relatively short-sighted form of philosophical, or ‘pseudo-philosophical’, endeavour. How could, e.g., economic extremism, say, in an over-commitment to the dissemination of a realism or idealism or some other ideologically constrained construction, etc., be pointed out let alone explained? (43)


On the other hand, critically qualified forms of circumscribed ‘economic extremism’ can play a role in the construction of our arguments. How else could philosophical techniques that invoke some form of realism or idealism or some other ideological construction not be seen to possess some degree of merit in the first place and, therein and thereafter, unwisely be used as a basis for forms of ideological over-commitment and their consequent and subsequent distortions imposed/superimposed in their interpretations of lived-reality? (44)


In the light of the above, we could say, that given an acceptance of both a meta-disciplinary dimension, and an existential pro-relational dimension, the philosopher is now in a better position to exercise their discipline in a critically productive fashion! (45)

5.    Provisional Conclusions, Comments and Observations


Near the beginning of this essay I spoke of the relatively incommensurable difference between those disciplines which focused on explanation and those disciplines that more focused on understanding. E.g., a scientific discipline like chemistry versus the articulation of a therapeutic psychology, etc. From an exploration of this contragram, between a philosophy of history and a history of philosophy, along with a number of other concepts like the necessity of recognizing meta-disciplinary dimensions, witnessing a pro-relational existential dimension with-others, accepting the avoidance of economic extremism, asserting the need for ongoing, overall transcendental suspensions, etc., I believe we are now in a better position to understand the underlying nature of all disciplines qua disciplines in such a manner, to some degree, where methods of explanation and methods of understanding can move closer together if not exactly merge. To conclude let me explain this intuition. (46)


As explored elsewhere, I perceive all disciplines to possess the same archetypal structural-processes whose functioning is centered in ongoing, overall transcendental suspensions. That disciplinary work is done once a suitable meta-disciplinary dimension is invoked or recognized and whose profitability in a practical-social sense is realized and thematized, and, then extended through existential suitable iterations of insight-and-oversight. As previously noted, primary disciplinary identity is realized through the suitable thematization of the disciplinary difference as a disciplinary differential (between that discipline and all other disciplines). In the overall discipline of philosophy, we could refer to this element as ‘truth’ but, less confusingly, refer to it more as ‘valid ways of observing closer forms of alignment in our relationships that either create relational richness through the overt creation of new relationships and/or maintain current relational richness through the promotion of valuational preservation and/or promote relational enrichment through either conservation and/or meta-conservation (as an accelerated form of conservational enrichment). Similarly, the historical discipline could be viewed as the ‘constructive appreciation of those critical-narratives that are adequate in their factual basis and whose overall disciplinary integrity is promoted through transcendental, pro-relational, existential patterns of insight-and-oversight’. Then, we can extend these archetypal divisions by noting meta-disciplinary differences (as meta-disciplinary differentials) and non-disciplinary differences (as meta-disciplinary differentials). Moreover, in relating non-differences with meta-differences I have proposed the relatively hermeneutical dimension of non-differences (as non-differentials) completing this differential economy whose integration is supplied through the utilization of ongoing, overall transcendental suspensions, etc. Then, in recognizing the type of philosophical economy to hand we can qualify what is entailed in that specific or particular economy, and, moreover, envisage the nature of the correlative relationships engendered between such dialectical polarities. Indeed, we can treat textual input as ‘detail’ (or ‘content’), meta-textual input of genres and con-texts as ‘structural’, and, the prime nature of the non-systematic existential dimension as simulated and by nature, phenomenologically, as ‘simulational’ or ‘simulatory’ (arising as it does as the emergent, non-textual synthesis of the textual and the meta-textual in the form of simulations in keeping with the nature of such interactions; be their existential, pro-relational inputs/outputs received in a form of e/valuational formation that either insightfully recognizes this dimension and/or or non-insightfully overlooks the same). (47)


As a series of points to de-confuse any confusion over terminology in my use of the prefix ‘meta’ we need to note the following. First, the textual economy consists of textual deposition/s (coinciding with intentional focus on an intentional objective or a series and/or set/s of intentional objectives from a phenomenal-phenomenological perspective), a meta-textual dimension (coinciding with field phenomena dealing with genres and con-textual types of frames of reference from a hermeneutical perspective), and, a non-textual dimension (coinciding with the free-flowing relationship between the former and its emergence of the simulation of simulations
 in a non-systematic existential perspective). Second, and coinciding respectively with the above, grounded on an intentional-gestalt economy comprising the archetypal moments or dialectical poles/polarities of Object, World and Ego
) I have argued that the tripolar nature of a disciplined economy as being generated between a disciplinary differential, the non-disciplinary differential, and, the meta-disciplinary differential [and hence paralleling ‘meta-textual’ with a ‘non-disciplinary differential’, and, ‘non-textual’ with a ‘meta-disciplinary differential’]. Third, to add to this potential confusion, I have also invoked a meta-dimension in order to conduct disciplinary work that involves comparisons, transformations, for the explication of possible/probable/potent consequences (and where by ‘potent’ is meant ‘highly inevitable consequences’ [assuming implications are already determined albeit provisionally]). This meta-dimension is necessitated in order for intentional states to be appreciated and has structural-functional similarities to an existential dimension but is not to be seen as equivalent. I would note that in arriving at a working understanding of these three different uses of the prefix ‘meta’ and two different uses of the prefix ‘non’ we would find ourselves in a better position to understand these parallelisms, etc.
 (48)


In this same vein we should note that I also invoke a relatively existential dimension in contrast to a relatively non-existential dimension given that they are dialectically co-engendered, and, a relative object-dimension and a relative meta-dimension, in their contrast one with the other, and v.v., in order to scrutinize processes of comparison, transformations, etc., indeed, the work of any discipline or economy. (49)

To reinforce these distinctions let me tabulate them diagrammatically:
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Object Moment
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Eco./Disc.
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  “        “
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  “        “
  “        “  (50)


Now let me introduce a speculative distinction in a sense predicted by my ordered modeling of valuational formation, namely, a parallel to ‘explanation’ (say of a scientific topic) versus ‘understanding’ (or ‘comprehension’) (say, of a social science topic that might be found in history, psychology or philosophy, etc.), and what I shall place under the rubric of ‘determinations’ dealing with (second order) aesthetical considerations, (third order) de-ontological considerations, and, (fourth order) pragmatical considerations. ‘Determination’ in the sense that we make evaluations/valuations that do appear to have some degree of intuitive objectivity that eventually realize forms of well-grounded consensus that seems to be based on more that the political impositions of the dictates ramifications of major discourses. I introduce this distinction of ‘determinations’ to note ways of making interconnecting correspondences between traditional fields where ‘explanations’ are more appropriate and where ‘understandings’ (or ‘comprehensions’
) are more appropriate. Let me diagrammatically represent the six orders of my trans-cognitive ordered economy, as introduced elsewhere, as situated upon the archetypal nature of the intentional economy in order to demonstrate how the third point of that latter economy suggests a third field of intentional appropriation I have labelled as ‘determinations’:
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           Comprehensions (51)

How to read this previous diagram? I am suggesting ‘scientific’ explanations are centered on the Object pole (in our archetypal modelling of the gestalt economy underlying our intentional economy), and, at this pole we have the phenomenal-phenomenological focus on atomic pre-essentials, that then are integrated as second order molecular essentials with aesthetical implications, and, a sixth order of factual considerations. In contrast, centered on the World pole we have social scientifically oriented understandings or comprehensions with a decidedly hermeneutical flavor accompanied by fourth order pragmatical concerns and sixth order factual ontical/considerations. But, if we interpret the relationship between explanation and comprehension through the lens of this modeling then a number of new considerations can be raised. For a start, we can note that between ‘scientific’ explanation and ‘social scientific’ comprehension we have an overlap with the sixth order centered on the ontical judgment and determination of so-called actual ‘facts’. Hence this interesting connection between these two different styles of consideration. Then, the validity of this modeling granted, we would be led to ask what style of consideration would be configured by the Ego moment and its being centered in de-ontological considerations and accompanied by second order aesthetical considerations and fourth order pragmatical considerations? Moreover, this focus on the Ego moment also is also centered on non-systematic existential considerations, and, so, an existentially oriented dimension might be more closely scrutinized through these three kinds of determinations, namely, second order aesthetical judgments, third order de-ontological judgments, and, fourth order pragmatical judgments. That, in effect, it would be profitable to view the existential dimension under these three ordered headings and the nature of the relationships entailed between such distinctions.
 (52)


Extending this speculative reading, we would then also note that ‘scientific’ explanations are also directly related with determinations through second ordered essential integration along with their aesthetical implications, and, ‘socially scientific’ comprehensions are related to determinations through fourth ordered pragmatical considerations. As a consequence, we should not read ‘explanations’ and ‘comprehensions’ as being completely incommensurable with each other, and, that a link between the same can also be proposed through the invocation of determinations and their three ordered sub-styles of determination. To further this rapprochement we can also note that a notable degree of correlativity must be in place between explanations and comprehensions given their centering in these dialectical moments of Object and World respectively, and, that their correlativity with determinations must also exist as well given its centering in the Ego moment. Furthermore, all disciplines must invoke hermeneutical genres and con-texts, and, that an exploration of this aspect should also lead to greater degrees of interconnected commensurability to some extent or other. (53)


Although not to be too overly stressed, given such correlative commensurability and the inescapable disciplinary utilization of genres and con-texts, textual details, simulated non-textual experiences, ordered forms of discernment, etc., then it should not be too far a stretch to chart significant interrelationships between these three forms of intentional appropriation whilst still granting a considerable degree of autonomy to these three styles of explanation, comprehension and determination. (54)


To further integrate this theoretical modelling we could propose that the object dimension primarily coincides with the Object moment (along with its phenomenal-phenomenological forms of scrutiny), that this invocation of a meta-dimension coincides with the World moment (along with its hermeneutically oriented manipulation), and, the existential dimension (without too finely making a distinction between non-systematic and systematic forms) coincides with the Ego moment (whilst the relatively non-existential dimension can be seen as that which opposes, contrasts or differs non-absolutely from the non-systematic aspect of an existential orientation). (55)


A degree of integration that must further interconnect forms of correlative interaction between these three styles of explanation, comprehension and determination. (56)


What other conclusions, observations and comments might be opportune to add at this point? (57)


In this essay I looked at the contragrammatical intersection between the philosophy of history and the history of philosophy as a starting point to make and explore a series of philosophical observations. For a start, I noted that a deeper understanding of historical scrutiny might better assist us in conducting more suitably pre-informed, ongoing, overall transcendental suspensions. (58)


We can also note that the disciplines of both history and philosophy generally fall within the social ‘scientific’ realm of understanding or comprehension, and by such placement should find closer forms of commensurability. On the other hand, given this critical apparatus of differentials, meta-differentials and non-differentials, etc., we have better grounds, perhaps, for invoking forms of consideration along more scientific-lines at least to the extent that from close processes of consequential analysis, etc., certain observations might seem to take on a more reasonable level of explanation as explanations qua explanations? An aspect of research that might also be assisted through an understanding to what degree and to what manner determinations might also play in the intentional directedness of human motivations, etc. In this regard we might like to look at social concepts of ‘fairness’ (as intuitively experienced by both children and adults) and see how they are presented, represented, re-presented, mis-represented, de-misrepresented, etc., especially in the course of the currently topical debate that observes and argues that increased levels of social inequality as being counter-productive for the political stability of democracies… and all that that entails for the major discourse of a hitherto rampant neoliberalism, etc. (59)


Then, in a potted exploration of the history of philosophy I criticized the interminable, eternal, controversial debates between realists and idealists, along with their miscellaneous allies. I argued that such attitudes, essentially, were forms of economic extremism. That, given the tripolar constitution of the intentional economy, e.g., intentional consciousness could not be entertained without all three economic co-moments taking their productive place within its ‘thoughtful’ deliberation. Reflections on this philosophical ‘fact’ meant such a position could not be argued for in any absolutely oriented sense even though partial forms of preference could still be profitably entertained (especially in interconnecting correlative forms of argumentation, indeed, almost as if along the scientific lines of conformal theories; an aspect assisted by my speculative introduction of the supplementary topic of determinations). (60)


Interestingly, I argued that in ‘rejecting’, more in the form of a suspension, both realistic and idealistic forms of preferential over-treatment we could and would invoke a third philosophical way that notes the all too often overlooked transcendental implications of an existential dimension (in both its non-systematic and systematic senses). That in doing so, wittingly and/or unwittingly, we would effectively be explicating the following implication that we would also need to ‘reject’, i.e., ‘suspend’, this non-systematic existential third way as well in order to more fully arrive at a philosophy that genuinely takes this pro-relational dimension into account. In this process invoking the induction of an overall suspension that more overtly develops the practical ramifications and parallel interplay of both an existential insight and an existential oversight. Hence the utilization and utility of suitably conducting well-informed, well-exercised, ongoing, overall transcendental suspensions… as both our entrance to and exit from the transcendental dimension of the systematic existential orientation. That the philosophical discipline, like any discipline, needs to operate along such pro-relational, existential lines of development in order to behave as a serious discipline capable of empowering both ourselves and others, as we stand before-others. (61)


Now, although we might think we can change the world by merely changing ourselves, by making more overt the covert ramifications of an existential stance, still, in truth, all types of reform can only be instituted through a reform of those institutions that exercise that type of power in question! (62)


As with all forms of behaviour and behavioural change there is an artfulness to engineering the induction of a parallel explication of both existential insightfulness and existential oversightfulness. Indeed, through suitable processes of harmonic resolution disciplinary progress can be made, be that in our historical researches, in our philosophical explorations, in the pursuit of political reforms, and, in refining the vast array of disciplines that enrich the re-configuration and re-characterization of our many overlapping worlds of culture… (63)


Indeed, it may not be realized that relational ‘facticity’, the extent a relationship emerges above and beyond the mere sum of its participating elements, arises as an experiential or psychic fact to that extent such an existentially oriented process of ongoing resolution is allowed to persist and, therein, allows us to flourish in this world of life…
 and, although we may appear to stand merely before others, still, in truth, inescapably, whether fully recognized or not, we must live our lives only in and through the sheer necessity of our being ‘with-others’..!!
 (64)
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9. Ninth Essay: The Philosophy of Art and the Art of Philosophy*

At the center of a contragram we find a glimpse of reality…

0.    Pre-Introduction


Between ‘the philosophy of the aesthetic (in all its variety)’ and ‘the artfulness of philosophy as a practical way to critically promote both insight and oversight into directing the direction of our lives’ there is this intuition that as the philosophical deals with that which is philosophically problematic or is that which can be problematized philosophically then a resolution of such problematicity is the raison d’être of this discipline of philosophy. Thence our philosophical interest in understanding the harmonic nature of resolution… (0)


In the previous essay I articulated the existential concept that relationships come into existence only through ongoing resolution (of relational dissonance in the con-text of the consonance of their co-associated field/s of presentation). That, as explicated elsewhere, the perfect presence or absence of resolution was the ‘death’ of that relationship in question.
 Moreover, given the mutual co-relativity of dissonance and consonance the same maxim applies - that the perfect presence or absence of either dissonance or consonance was, equally, the ‘death’ of that same relationship likewise. A bit like the fact that ‘when our debts are discharged that is the end of the matter…’ (1)


Implied in this understanding of ongoing resolution is the idea of an harmonic economy constituted between the three harmonic moments of consonance of the background field, the introduction of relative difference as a focal point of dissonance, and, the ongoing resolution of the former in the expression of a form of an ongoing qualified resolution, i.e., non-absolute resolution. This model being based on the key musical idea of “preparation (of consonance), dissonance (through introducing difference), and, resolution (of the relationship between the former). Resolution being seen to exercise a number of stratagems that integrates, through some form of accommodation, the mutual correlativity of consonance and dissonance. (2)

 
Applied to an intentional (economy in an intentional) philosophy it could be argued that a train of thought comes into conscious existence only through forms of iteration that allow it to persist for the duration of its entertainment. Hence the phenomenological concept of retention. But, this fixing of intentional content through retention is also that ‘to-be-engaged’ and hence this correlative concept of protention. (3)

*    
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Now, ‘protention’ expects something similar to arise, and, in the light of such expectations we can regard this aspect as having an overall sense of consonance. Conversely, meeting the finer detail of such expectations, and, not finding a perfect coincidence with our expectations, we are automatically introduced to the relative dissonance of this aspect of our intentional experience. (4)


Then, it must be argued that the intentional process, left to its own devices, without some form of resolution, that this irruption of dissonance would naturally disrupt the course of that relationship and that would be the end of that thought, or, more likely on theoretical grounds, that that thought could not even get started let alone persist and arise before consciousness in and through an ongoing process of retention. (5)


So, the ‘being’ of the intention is dependent upon ‘resolution’, and, the persistent ‘becoming’ of the intention, over the course of its apparent duration, is dependent upon ‘ongoing resolution’. Hence the importance of this ‘aesthetic’ concept of resolution. Although termed ‘aesthetic’, given its centrality in all forms of experience and the e/valuation of such experience, correctly, this concept of resolution must cut across all forms of expression regardless of whether they are primarily concerned with aesthetic considerations or not…
 (6)


Indeed, it has been argued by myself, that this concept of ‘ongoing resolution’ cuts across both epistemological and ontologically oriented considerations, and, obviously, must have a key role in our philosophical researches whether that be in our general investigations, particular forms of analysis and/or the specific examinations of certain situations.
 (7)


Seen in this light, a philosophical exploration of this concept of ongoing harmonic resolution must also play a central role in the functioning of all disciplines and all forms of intentional endeavour… (8)


Moreover, in the course of this essay, I shall also argue that this harmonic economy, based on this tripartite formula of ‘consonant protention, dissonant retention, and harmonic resolution’ can be utilized as one way to introduce my parallel tripolar economic concept of the ‘overall transcendental suspension’ central to all phenomenological, hermeneutical and existential forms of philosophical treatment, etc. Indeed, central to all intentional processes and the direction of all our disciplines and all other endeavours! (9)

1.    Introduction:


I have divided the rest of this essay into the following four sections: The Philosophy of Art; The Art of Philosophy; The Relevance of Ongoing Resolution in the Resolution of Conflict, etc; and, Provisional Conclusions, etc. (10)


Under the heading of ‘the philosophy of art’ I will deal with a wide range of topics including the phenomenological nature of harmony and aesthetic experience; the underlying second ordered preferences in the gestalt economy that promote this aspect of experience; the relation this understanding has to art per se; how so-called progressive art is engendered; relationship to ethical judgments; its role in an integrated theory of drama; the relationship the aesthetical has to resolution; the role to be played by this aspect in the successful employment of philosophical argumentation; relation to intentional processes and the overall suspension; the ramification of this general understanding for the resolution of conflict in general and the expedition of political power in particular; etc. (11)


Under the heading of ‘the art of philosophy’ I will look at how this aspect of the aesthetic can be utilized in a resolution of philosophical problems, either discovered or generated. In the process of exploring this heading I will need to address a wide range of phenomena from that which is implied in the imputation of a critical economy; philosophical maxims; the limits of logic; the employment of arguments; the nature of representation; the ramifications of the philosophical discipline; induction and utilization of the overall suspension; the critical roles that can be played by the philosopher themselves, etc. (12)


Part of the philosophical mandate is to show how the resolution of conflict might be better expedited, and, promote an awareness of the existential dimension in which the former is much better expedited. Exploring how resolution is anticipated in a re-direction of the ramifications constituted in and through power relations, etc. (14)


Concluding with an open finding that philosophical reflection and practice has consequences and that those consequences should be positive and beneficial, and, best understood in the light of an existential dimension, etc. (15)


A brief that is not brief, but, for all that, will be all too short… (16)

2.    The Philosophy of Art


Should the province of art be ‘with a purpose’ or should art be for the sake of art alone’? Already, in this one question, we can see that the nature of the aesthetic is philosophically controversial. Such controversies rarely see a satisfactory resolution given that truth is often found on both sides of any ledger along with the fact that the terms of reference usually adopted and adapted for that type of debate are philosophically one-sided or short-sighted or both one-sided and short-sighted. We only have to witness their eternal inconclusiveness and ensuing acrimony to see that such debates are and must be ill-configured philosophically. However, given that this scandal continues to persist then let us assume that the conventional terms of reference that currently remain in use are just too limited for us to set about dissolving the perennial problematicity of such debates, and, that this strongly suggests that if wider or deeper terms of reference were to be more appositely re-formulated then what once might have appeared to have been problematic could now be viewed in a less problematic light? No doubt new questions would arise, but older ones might be put to bed at last. Demonstrating that philosophy actually is progressive, albeit in this sense, much as in the discipline of mathematics definitive demonstrations of proof successfully articulated and assented through informed consensus might proffer a convenient benchmark for the making of progress in that discipline. Given that philosophy deals either with the philosophically problematic and/or with the philosophical problematization of that topic to hand then let us hope this discipline successfully engages in this type of challenge and defuses the obvious nonsense of such stubborn issues. But this seemingly incestuous relationship of philosophy obsessed with its own problems needs to be recognized as merely the training ground for the refining of its techniques in order to better deal with the existential dilemmas presented through the exigencies of our daily lives. In this regard, philosophy may well appear to be only self-critical, but, its greater role, not to be overlooked, resides in helping us to better find significance in this world with-others, and through its integrity address how we can empower others as we must hope they will empower us in turn given that in and of ourselves we are utterly powerless! To this end I am hopeful that a deeply profound philosophical exploration of the aesthetic dimension, and all other forms of ordered e/valuation, have an important role to play in clarifying the dialectical nature of our experience of this world and assist us in making substantial mutual progress through an ongoing collective evolution of our insight and oversight into necessary transcendental constitution of this World-of-Life… as they constitute the nature of our natural experience as we live in this world with other, with-others…! (17)


This world as lived is lived through intentional experience… thence its transcendental nature given that the intentional qua the intentional could not be appreciated in mere intentional terms of reference. So, we seek its contrast, through imputation… in the pre-intentional, the post-intentional, the trans-intentional, the non-intentional, etc. Intentions are represented and these ‘representations’ are re(-)experienced intentionally (sequentially and simultaneously); their ramifications are scrutinized (i.e., through an exploration of present implications and anticipated future consequences); judgments are delivered; simulations are simulated, and, our imputations are subjectively and intersubjectively shared in and through a variety of life-worlds whose transcendental possibilities are pre-established through transcendental possibility (i.e., through the specific detailization of such processed information in their collected, conventional, co-associated situational con-texts), etc. Much is prefigured for us both analytically and synthetically (and some might also argue, from a transcendental perspective, in some form of a ‘synthetic a priori’). E.g., we live in ‘one’ world even if that were to be in and through the interactions of many lived life-worlds (‘grounded’ in the transcendental possibility of the Life-World); triangles are triangular;
 that you cannot walk down both sides of the same street at the same time except dialectically;
 no relative objectivity without relative subjectivity;
 no self-identity without other-identity, along with accepting the impossibility of absolute forms of identification, confirmation and verification, etc., etc.
 That given such pre-configurations, limitations and constraints, in our cognizance of such and being aware of the phenomenal-phenomenological nature of intentional experience, etc., then controversial philosophical problems should then be seen either as designed to be without a solution and thence not able to be resolved, or, as that which can be solved (and thence able to be resolved in suitable enwidening or deepening of their terms of reference). So, in this brave hope let me now explore this aesthetic dimension and discern what light it might cast on the resolution of philosophical problems and those facets of our existence with-others that we seem to persistently find to be philosophically problematic, or, just problematic in sheer lived terms of reference? (18)


In the previous essay I noted the contrast between ‘scientifically oriented’ explanations and ‘social-scientifically oriented’ comprehensions (as understandings [termed verstehen in German]), and, to this bipolarity I added a third polarity in the form of ‘determinations’ centered on the Ego moment in my introduction of the exploration of the archetypal gestalt economy (as nominated/denominated by myself). I then further noted that determinations fell within three distinctive varieties or flavours, namely, as aesthetical judgments, de-ontological judgments, and, pragmatical judgments. Let me explore the ramifications of this scheme.
 (19)


I have conjectured that the archetypal gestalt economy is centered around three aspects of intentional experience, namely, intentional objectivity [Object] (intentional focus/content), intentional motivation [World] (intentional field/process), and intentional subjectivity [Ego] (that experiences in a higher gestalt field the relationship between the former and the creation, therein, of a simulation of transcendental subjectivity in keeping with the intentional/trans-intentional nature of that field engaged, etc.). We could envisage these three dialectical moments or aspects placed on a circle (and thence the invocation of a three-part hermeneutic circle of comprehension) or as forming a triangle.
 (20)


Seen through an ordered economic lens,
 be that in a cognitive format or a trans-cognitive, judgmental format, I have further conjectured that six distinctive types of judgment can be articulated in an arrangement realized through the preferential/de-preferential treatment of these three points (as unobtainable poles or polarities). So, e.g., explanations, centered on the Object moment, arises through the preferential treatment of this Object aspect. At the same time, preferencing the Object moment automatically de-privileges the Ego and World moments. By looking at the number of combinations that are possible, where this treatment of either privileging or de-privileging is applied, we arrive at six possibilities. I have conjectured that these six forms of ‘subtle’ treatment give us an ordered scheme on cognitive and trans-cognitive levels of epistemological organization (and, indeed, on any other level of epistemological ordering, say, with respect to impressions and emotions, moods, the sensory-motor levels of physiological experience, etc.). By ‘subtle’ is merely meant the observation that these three moments must all be co-present, being correlatives, and, therefore, cannot be treated as absolute preferences without reference to their necessarily contrasting co-relative/correlative economic partners. As epistemological significance is generated in its co-associated economy it follows that the absolute preferential treatment of any one or two polarities would be at the absolute expense of that overall valuational formation emerging in and through that economic partnership. Hence preferential treatment is relative in scope, i.e., subtle, and never absolute. (21)


Now, these three styles of conceptual treatment, namely, explanations, comprehensions and determination, can each be seen to be comprised of three sub-styles or sub-flavours being the order centered upon and it two associated orders on either side of that primary point of focus. So, e.g., explanations, primarily center on the first order of (pre-essential) essentials, also has the second order of aesthetic judgments (through integrated accommodation) on one side and sixth order factuals (actuals) on the other side. To some considerable extent this stands to reason as ‘scientific or scientific-like’ explanations are focused on the object-state to hand, in the manner they are being intentionally focused on, as well as its ability to be both integrated coherently ‘internally’, and, ‘externally’ exist in a world of facts already established and being extended through that type of research.
 By similar reasoning, we can see comprehensions as being centered on the possibility of factual states of affairs that then find a sixth ordered confirmation/verification in an cultural/inter-cultural world of facts. That, such actuality, is pre-configured in this fifth ordered possibility of its coherent hermeneutic thematization. Moreover, we could also say that such factual possibilities are pre-configured in pragmatic terms of reference through our lived interaction with those types of events. So, e.g., the hermeneutic possibility of a hammer is pre-established pragmatically through our fourth ordered utilization of ‘hammers’, and, the factual existence and use of a specific hammer would establish its sixth ordered existence as a ‘fact’. Then, in a similar manner, using this same type of ordered logic, in the primary positioning of determinations on the de-ontological third trans-cognitive order we have the primary relationship being subjective-inter-subjective (be that in the form of a person scrutinizing their own moral judgments and actions, or, be that in the form of a person or persons scrutinizing their own moral judgments and actions from a more intersubjective perspective). We could say that this de-ontological scrutiny is an ‘aesthetic-like form of interaction’ explored through simulation either within the subject own sense/s of subjectivity and/or between subjects but never absolutely devoid of an intersubjective dimension through the inescapable socially instituted presence of ‘the look’ and/or our ‘looking’ at one’s own sense/s of self, etc.
). Then, we can note that an aesthetic interaction with an object would take a more aesthetically-oriented form of scrutiny, while, on the other hand, taking an aesthetic interaction with the world at large would obviously invite a more pragmatically oriented type of attitude. That, in essence, we could treat determinations as the aesthetic-like interactions engaged either with objects (second order), with egos (third order) or with the world at large (fourth order); i.e., respectively, in aesthetic, de-ontological and pragmatic sub-flavours or styles of ordered interaction. Or, by extension, we could argue for an aesthetic manner of interaction within and between all forms of ordered e/valuation. And, again, the ‘same’ mode of interaction could be argued in pre-essential-essential terms of reference, or, de-ontological terms of reference, or pragmatical terms of reference, or hermeneutical or ontical terms of reference, etc. So, e.g., we wish to judge the veracity and utility of a fact in more pragmatical terms. Or, again, going back to basics, we might wish to re-scrutinize certain events in phenomenological terms of reference as an intentional identity, or, reflect upon that identity as discerned in de-ontological terms in order to ascertain a more socially appropriate way of interacting in that type of event, etc. (without dismissing the same as being either politically correct or merely conforming to social conventions, etc.). In this scheme, therefore, we can treat explanations as phenomenologically focused on intentional identity, comprehensions as primarily centered on hermeneutic possibility, and, determinations as engaging an existential sense of self (through aesthetically, de-ontologically and pragmatically oriented ordered forms of judgmental experience). (22)


Now, how might we define an aesthetically oriented experience on the understanding such experiences exist, and, come in various degrees of aesthetically oriented intensity? (23)


Often aesthetic experiences are described as ‘feelings’ of beauty or similar. In my critical opinion this use of ‘feeling’ must be treated as metaphorical, as like feelings but not exactly equivalent to feelings per se; if the latter are defined as like impressions, sensations, participating elements in mood, and, described as either pleasant, unpleasant and/or neural, etc. Instead, we should perceive aesthetically oriented experiences as a distinctive type of judgment with an associated sense of possessing a certain range of aesthetic intensities are then inclined to have us judge a certain aesthetic object (a painting or piece of art pottery, e.g.) or state (say a piece of music or a play, e.g.) as either interesting and/or beautiful in manner directly proportional to the intensity of that experience as found experienced or could be thought to be experienced (if not yet directly experienced and only viewed through some form of copied or simulated representation). Why should one make these distinctions? For critical philosophical reasons. I.e., ‘aesthetic experiences’ should not be confused with ‘feelings’ even if we wish to metaphorically borrow descriptive language from this different field of epistemologically oriented experience. (24)


Perhaps we should ask, on my part, why this philosophical concern for a critical understanding of the experience and appreciation of aesthetic experience? But, this general question would need to be replied to on a number of particular levels (in epistemological organization). Rhetorically, in order to distinctly articulate these levels, we could ask a series of question along the following lines ‘why (explore and critically scrutinize the phenomenal-phenomenological, hermeneutical and existential aspects of) judgment; why judgments of determination (in contrast to explanations and comprehensions); why aesthetic judgments (as treated through a second ordered lens); ‘why deeper’ considerations of harmonic resolution; indeed, why (be concerned with this concept of) resolution????? With these questions in mind let me respectively explore these levels in order to determine how critical forms of suitable scrutiny might be better employed in philosophically and non-philosophically dealing with these particular levels of epistemological organization. (25)


To bring this last point home let me quickly demonstrate the relevance of these distinctions. If we were going to a play titled Julius Caesar, by William Shakespeare, most of us, I am sure, already know how central point of that play is the fact that Caesar, effectively, the emperor in waiting, gets fatally stabbed. The rest of this play, after this assassination, dramatically deals with the historical consequences of that brutal event. The audience expects to see the simulation of a fatal stabbing and certainly do not expect to witness an actual, non-simulated act of murder or accidental manslaughter. If the play was well performed and well-received then the audience will show its appreciation through the convention of clapping, etc. On the other hand, if the actor playing Julius Caesar were to be fatally stabbed then I would expect, and hope, the audience would not clap this deadly performance. Or worse, if the actor playing Julius Caesar signed a legal waver saying ‘he gave his full consent to being killed on stage’ most people would be revolted by the idea of seeing a real act of murder, whereas, surprisingly, most of them might well enjoy a simulated act of murder instead. How perverse is human nature, but, this observation might explain why murder mysteries written by Agatha Christie, e.g., are still so very popular. The point I am making here is that a play is usually viewed through an aesthetic lens. But, ensuring the real death of an actor on stage would elicit a de-ontological form of judgment in its stead and that would evoke a totally different set of genres of behaviour as an overall pattern of response. As philosophers its behooves us to critically distinguish what types of judgment are in play, what genre expectations would be in their train, and, how we might critically rewrite/re-write such responses, etc. (26)


So, judgment type determines genre uptake, and v.v. As philosophers, we need to critically know what actually is to hand. Moreover, in our philosophical enquiries resolution of our interrogations needs to oversee a harmonization of both inputs and outputs, etc. (27)


Now, obviously, judgment is central to explanations, comprehensions and determinations(?). But, how is it that these three different types of judgment have the same transcendental (trans-cognitive) machinery for appreciation and its ensuing e/valuation, or, is it the case that these different types of judgment, indeed, are three fundamentally different types of appreciation? That, in effect, explanation is neither comprehended nor determined, etc? Each new act of judgment is a different act of judgment, but, different acts of judgmental similarity or dissimilarity do not need, necessarily, to invoke fundamentally different forms of judgment. So, in an explanation we can say apples are the fruit of apple trees (just as oranges are the fruit of orange trees). Then we could say, under the heading of hermeneutic comprehension, that if we were to find on the street a box of delicious looking apples marked ‘please take to eat’ that these apples are free and to be taken and, hopefully eaten and not just left to sit in a fruit bowl to be eventually thrown away. Existentially, under the general heading of determinations, we could say to ourselves that we could take one or two of these apples as we would, indeed, soon eat them. On the other hand, it would go against both custom and usual conventions to just take the whole lot and, in the process, deprive others of being able to take one or two of these lovely, ripe apples for themselves to savour. Still, let it be known that ‘no rules are ever equal’, ‘all rules have limits’, ‘rules imply meta-rules, etc.’, and, rules must ultimate conflict with each other given such differences and limitations!
 So, taking all those apples might still be deemed acceptable if they were to be given to others by that person, or, by that person were made into apple jam or apple sauce, and, then, that too was given away… (28)


But the more economical solution, here, is to accept that the same underlying transcendental machinery for judgment is in place, but, accept the speculative imputation that subtle forms of privileging/de-privileging can accomplish this relative, non-absolute distinction between these three different types of appreciation and their sharing six ordered types of judgment. This fact of sharing would also imply, moreover, as correlatives on a deeper level of inquiry, that our explorations should reveal prominent forms of accommodation whose overall integration is an indication that judgment has but ‘one deeper form but many modes of application…’ In effect, quoting myself, a position held for decades, that judgment has the same type of deep constitution, namely, as trans-cognitive in fact… as perceived or interpreted through phenomenal-phenomenological treatment, hermeneutical retreatment and (non-systematic) existential processes of transformational re-treatment… and their co-association, respectively, with explanations, comprehensions, and, (and my third category of) determinations. (29)


So, given that judgment is the trans-cognitive appreciation of cognitive material, i.e., intentional processes, how might we metaphorically model this type of relational interaction (between the trans-cognitive and cognitive)? I have argued, elsewhere, that it would not be possible as perceptions to judge that my left foot looks both similar and different to my right foot. I can only focus on one foot at a time, or, two feet as ‘two feet’, but, not that my left foot looks both similar and different to my right foot. However, as concepts and successfully invoking reflectional symmetries and not successfully being able to invoke symmetries of sheer translations I come to see my feet, more or less, as mirror copies of each other and not as identical copies. Concepts have this dialectical property of being both able to accommodate and distinctively treat, at the same time of intentional review, perceptual states treated to essential conceptual translations. How else could I say I was born in this city and now live in this other city, etc? Or, that I have known the same friend for ten years despite the fact that they seem to wear a different set of clothes every time I meet them? Our ability to entertain both difference-and-non-difference at the same time is a given even though we must also go on to determine whether a ‘real’ non-virtual continuity of identity actually holds or not. E.g., this person may look like X but may or may not be X. Our ability to determine this definitively is our ability to determine truth. So, we find it is confirmed that this person who looks like X is actually X. I look again, even more closely at this person X, and verify this fact. They call me by name and I address them as X. I have also ‘verified’ this state of affairs (by iterating my review of its apparent intentional constitution) through this act of re-confirmation, i.e, verification. Therefore, in this light, we can see judgment as a form of confirmation able to be further verified through its re-confirmation. Hence this simplified tripartite judgmental economy of rhetorical questioning, metaphorical answering, and, non-metaphorical identification through confirmation, verification, etc., be that in either a positive form or a negative form of dis-confirmation, etc. (in effect, as a type of process of conformation, etc; i.e., where confirmation is in conformation with verification through re-confirmation, etc.). (30)


As argued, earlier in this volume of essays, our ordered differentiation is put into effect through relatively subtle forms of privileging/de-privileging of these three poles of interrogation, metaphoricalization and identification, and, respectively their three flavours of judgment, namely, hermeneutically oriented comprehension, phenomenal-phenomenologically oriented explanation, and, non-systematic existentially oriented determinations. The subtle privileging/de-privileging of these three dialectical moments or poles or polarities giving us the six orders and their distinctive ordered forms of judgment as noted earlier. (31)


In such modeling, as noted above, determinations consist of second order aesthetic states of intentional experience, third order de-ontological states, and, fourth order pragmatical states of assessment. (32)


More importantly, as philosophers, etc., we need to know what genres of behaviour are co-associated with these three orders (and the others), how they interrelate, their limits, and, how their truth determinations can be conducted through forms of confirmed and verified alignment (and that that is realized through a product of both re-de-mis-alignment and/or re-alignment).
 Moreover, through insightful-oversight and oversightful-insight we should also set out to determine how such meta-textual strategies of genre can be improved; i.e., rectified, renormalized, re-directed, be critically re-treated, etc., in such a manner that promotes the e/valuation of the entailed relationship/relationships under review. I.e., whatever maintains the richness and/or promotes the enrichment of that relational situation in question. (33)


As philosophers we need to dialectically both distinguish and accommodate a whole raft of relevant correlations, accommodations, transformations, etc. Judgments, e.g., are primarily trans-cognitive in their emergence (for reasons already explicated). However, the judgment once made is then translated back into a cognitive-conceptual format hence the delivery of that judgment, so to speak.
 But judgments also have consequences, especially if once enacted they are acted upon through a process of enaction that would include responsive actions, non-actions or indecisive inactions. Then, judgments are also situationally and culturally enacted in a milieu that reflects those situational pre-conditions. How else could we suitably understand a certain set of responses taken without being a party, directly or indirectly, to such pre-knowledge? Interpretative comprehension may never be absolutely absent, still, the degree of comprehension we find we seem to possess must reflect our ability to be essentially aware of this siting of such responses. Thence this concern over understanding the nature of judgments, ordered judgmental differentiation and accommodation, along with understanding the ‘aesthetic’ role in such appreciation, and, by extension, how processes of ongoing harmonization have a role to play in all fields of cultural explanation, comprehension, and, determination. In the province of determination, the role of harmony is all too often overlooked. In the field of aesthetics postmodern conceptual approaches may be more emphasized at the expense of second ordered aesthetics concerns (given that that is more directly the field of the aesthetic contrary to ideological positions that might state otherwise). In ethics, ethical theory needs a concept of harmonization in order to qualitatively assess/reassess the relative presence and/or absence of requisite ethical qualities that should de-ontologically be both explicit and explicated. Or, in pragmatic criteria of effectiveness, efficiency, economy, and/or extent, etc., etc., a harmonic approach would better articulate their essential configuration likewise. Moreover, it also behooves the critical philosopher to also explicate the relative presence or absence of an existential dimension as well and that form of appreciation cannot be discerned without reference to processes of ongoing harmonization enacted in and through the well-exercised, well-informed, ongoing, overall transcendental suspensions… whose explication I will now need to articulate. (34)


Just as the law needs to determine intentions in order to proceed to the enactment of legal judgment, so too, in its own way, philosophy needs to suitably appreciate the nature of intentionality. I would argue that that would need to be conducted under the separate and collected headings of the phenomenological, the hermeneutical and the existential. That these three headings, therefore, would entail an ability to co-appreciate the enactment, respectively, of explanations, comprehensions and determinations. That, in essence, an appreciation of the critical-philosophical economy is conducted when the tri-polar nature of the intentional economy is better appreciated through this variety of lenses or technical perspectives. That the philosophical discipline is equally aligned with this critical economy as centered on a critical tripolar appreciation of the intentional economy. As one more introduction to a theoretical, practical and critical appreciation of the intentional economy let me attempt to approach the subtly of this topic through the simplicity of an ‘economical’ modeling along gestalt lines. In the process demonstrating that an overall suspension is a logical extension of such modeling… (35)


Pared back to its archetypal bare bones, I would argue that the intentional act is enacted in an intentional field. Focus in that field, through a foregrounding of attention, is on that which is relatively different from the relative uniformity of that apparent background field. Hence this consonance-dissonance relationship is already built into the general structural-dynamics of a field (when viewed or modeled in these archetypal terms of reference). Now, let us model this relationship as taking place on a horizontal plane. Vertically, we could then argue that this foreground-background relationship itself, in turn, is appreciated only in higher terms of reference. I.e., that this bipolarity is then the focus in a vertical field of appreciation and where this third term then completes the intentional circulation of valuational formation realized within the tripolar constitution of the intentional economy. This third aspect is the simulation of a corresponding sense of transcendental subjectivity in keeping with the nature of that field being engaged along with an essential appreciation of the overall tenor of that intentional economy as it appreciated from a trans-intentional, judgmental perspective at the same time. Furthermore, the pre-intentional must also be present even if subjected to processes of ongoing overall transcendental suspension given that to progress to higher, more complex levels of epistemological organization that level in the epistemological hierarchical must be dynamically balanced and then transcended in order to arrive at some form of appreciation enacted in these ‘higher’ terms of reference. That, in turn, in a process of judgmental appreciation the cognitive level of intentional behaviour must also be dynamically balanced and transcended in order for an act of judgment to be performed and hence the essential trans-cognitive characteristics of the immediacy of the judgmental act even though judgments once delivered can be transcribed and disseminated in cognitive-intentional terms of reference. (36)



Diagrammatically we could model this tripolar constitution:
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So, e.g., looking at the world in and through a series of perceptual acts, through focusing in a perceptual field, would deliver judgments that are trans-perceptual along with the semblance of a co-existing perceptual perceiver. (37)


But the implicit dialectical nature of this polar-economic model implies that through limitations those poles of focus, background and transcendental-subjectivity, being correlatives, can never be entertained purely in their own apparent singularity. Focus is conducted on a small portion of the relevant field. But if such portions were to be absolutely treated as points then no appreciation could then arise given that pure points cannot be addressed, cannot be seen, cannot be compared, etc. I.e., cannot be related to because they could not be encountered phenomenologically, recognized hermeneutically nor engaged existentially (in its non-systematic sense). Without a significant degree of contrast within or against that gestalt field in question no (textual) identity could ever be discerned. Similarly, no field in its relatively unified (meta-textual) integrity could ever be appreciated in its own right. Then, given that transcendental-subjectivity is discerned through entertaining the relationship between the relevant field-of-focus and the backgrounding-field in question it follows, automatically, that the pure, absolute entertainment of subjectivity, likewise, is never ever possible. Therefore, to entertain an economy, in whatever form, all three dialectical poles (or nominated/denominated as moments or polarities, etc.) must be dynamically engaged as necessary correlatives. I.e., all three parties must substantially co-contribute, through the necessary dynamic balance of all three dialectical aspects. This ‘dynamic balance’ is none other than an ongoing, overall transcendental suspension, and, as just modeled, is an inescapable feature of its structural-functionality. (38)


Let me approach the intrinsic presence of this dynamic suspension from another angle. If this suspension is present then why attempt to induce its presence in order to critically enact a phenomenal-phenomenological economy, or, in wider terms of reference, enact a critical philosophical exploration through enacting a series of general investigations, particular analyses and/or specific examinations on that topic in question be such scrutiny philosophical and/or not philosophical in orientation? Because, although the basic presence of this overall suspension is present, still, through a mis-placed prominence of motivational desires, seemingly unresolved conflicts, preoccupations with the exigencies of life, excessive forms of commitment, addictions in general, habits and other forms of cultural blinkering, etc., etc., this state of affairs remains unbalanced and our awareness is vestigial, unobserved, distorted… if not obstructed. Consequently, and subsequently, an awareness of this dynamic state is unable to be refined, and therein and thereafter, encountered, recognized and engaged. The question to be then asked is how is the overall transcendental suspension to find this refinement through some form of promotion and/or absence of those factors that de-promote the instigation and maintenance of this state of affairs. To answer that demand, first, let me ask another awkward question. If there is this focus enacted in and through the midst of a background field then, obviously, that focal point is in that portion of that field being scrutinized. But, that being the case, how do we focus on the background field per se; albeit to some non-absolute extent (given that no moment can be absolutely entertained in its own right)? Given the field is entertained through de-focusing then our ‘focus’ in this instance must on that type of counter-process (to our focusing on intentional objectivity). Or, in the same vein, how do we focus on the semblance of transcendental (trans-cognitive) subjectivity? As transcendental subjectivity reflects the type of intentional/trans-intentional activity being engaged it follows that this aspect reflects on the relationship between the focusing and de-focusing in play between foreground field focus and background field de-focusing. That, ideally, in and through a dynamic balance of the former, this economic aspect, in turn, would then be engaged. I.e., that the semblance of subjectivity being experienced would automatically follow from a focus-de-focusing that, in turn, is further de-focused in these higher terms of reference. We could describe this meta-de-focusing as a form of anti-focusing (in order to not confuse it with the focusing-de-focusing that takes place between the Object moment and the World moment). That, in effect, through a balance of focus and field we then find a psychic mid-point that concentrates on the transcendental subjectivity co-associated with that type of intentional/trans-intentional orientation currently in play. Finally, as argued elsewhere all three moments must be dynamically balanced in order to engage a fully existential sense of experience (in its relatively systematic sense). What are the ramifications of this schematic approach, and, just how should we understand the induction and refinement of this ongoing overall transcendental suspension invoked through such techniques that promote this imputation of such induction and refinement? Or, more bluntly, through what ‘techniques’ is the ongoing, overall transcendental suspension to be realized in order to critically appreciate that topic being explored in existential terms of reference? (39)


In this volume of essays and elsewhere I have, on an open list, noted a whole series of approaches to this topic, i.e., the induction of an ongoing, overall transcendental suspension. ‘Induction’ on the premise that directly enacting this intention to the same extent de-enacts this same orientation to the recognition and utilization of this state of affairs. An existential orientation is realized thorugh the promotion of this overall suspension, and v.v. As it is a judgmental phenomenon, epistemologically, it is in refining this transcendental, trans-cognitive aspect that this ‘promotion’ finds itself being promoted. Intuitively, we need to learn how to intuitively promote this orientation through our interaction with the reality of its instantiation; i.e., through its suitable encounter, recognition and engagement. So, e.g., this type of phenomenological encounter needs to be hermeneutically recognized and existentially engaged, and, so, this hermeneutic encounter needs to be phenomenologically recognized, phenomenologically engaged, etc., and so on. What is necessary is to promote the pre-conditions conducive to its amplified realization given that this state of affairs is already co-present with intentional experience, etc. In effect, merely existentializing the relatively non-existential, i.e, the intentional per se, etc. An appreciation of the relative successfulness, or otherwise, of this approach is present in the relative fruitfulness of this endeavour; as appreciated from experiencing the apparent existential complexion, or otherwise, of this receptive type of experience. An existential orientation has distinctive existentially oriented ramifications, i.e., as discerned in its immediate delivery and later realized post-conditionally. Under the heading of pre-conditions I have noted a need to balance intentional content with anti-intentional content, balance intentional processes with counter intentional processes; rhetorically interrogate that under such scrutiny (utilizing dis-conjunctive suspensions); invoke or note relevant metaphors (as conjunctive suspensions); apply local or global suspensions by being skeptical, albeit in and through the use of so-called brackets; disabling our ontological and epistemological commitments; by running a balanced approach to rhetorical-metaphorical simulations (treated as simulations qua simulations and no as simulations qua pre-simulations or other similar impossibilities, etc. However, on this occasion let me once more try a new approach to this topic of promoting the instantiation of an ongoing, overall transcendental suspension. (40)


There have been times that I have stood in front of a famous painting that has well-deserved that reputation. In a state of quiet amazement I have found myself enter into the transcendental ‘space’ of that artwork, from a suitable transcendental sense of ‘distance’, through having found that I appear to be invoking a simultaneous sense of ‘transcendental detachment’ and ‘transcendental absorption’ in my current relationship with that artwork. A certain distinctive intensity of experience is realized that one comes to recognize as ‘existential’ in orientation. A similar experience to be had when we suitably come to the assistance of someone in a compactual frame of reference (rather than in and through a compactual sphere of influence as discussed elsewhere). The point to be made here is that we meet with this existential flavor to experience and it is this flavor we wish to re(-)meet in our current scrutiny of that topic to hand; be it chosen or merely found to hand. (41)


Now, I am going to argue that this type of trans-cognitively oriented experience can also be had in our reading a novel or book that we find practically ‘turns the pages’ for us metaphorically speaking. It takes a certain mental effort to read, but, there are occasions when reading seems to read for us in an almost effortless sense. In effect, the investment of effort has a dividend returned to us that is much greater than the quanta of that investment and so we find this existential surplus of valuation formation more than worth our while. My contention here is that in our personally exploring this type of phenomenon we would find more easily to hand the tools for promoting our ‘promoted’ encounter, recognition and engagement with this type of phenomenological-hermeneutic-existential experience. Indeed, in attempting an existential approach we can also work in reverse so to speak. Our intensified awareness of our scrutiny of that to hand, in this type of experience, is found to be ‘richly’ rewarded, so, in reverse, we could well apply an intensified awareness of that to hand in order to then discern more deeply the merits of that currently to hand regardless of its status as either an artwork, a relational situation, and/or our interaction with something, indeed, anything to be found in this (relatively non-existential) world. By applying this intent level of concentration, we will find what would have been overlooked, and, hopefully, that such scrutiny will also insightfully reward us in an existentially oriented awareness into the nature of that currently to hand. Moreover, as enaction is engendered through this midpoint of dynamic centering, i.e., overall suspension, such passive insight can and should also spill over into a realm of engaged oversight. Hence the potentially fruitful tenor of this existential orientation. (42)


So, in exploring the existential characteristics of, say, reading a novel that cannot be put down, a so-called ‘page turner’, we can note the nature of this type of experience and, in reverse, attempt to simulate this level and type of awareness in our other encounters with the world in order to induce a more existentially oriented rendering of that currently to hand. Effectively, I am arguing that the critical nature of existential experience is realized through the induction and promotion of an ongoing, overall transcendental suspension, and, that there is a parallel being entertained between such ensuing insightfulness and oversightfulness. That, this paralleling of both insight and oversight, and v.v., is instrumental in promoting both existentially oriented experience and its instantiation of an existential surplus in valuation formation. That in utilizing a well-informed, well-exercised ongoing, overall transcendental suspension the existential orientation is equally promoted, and v.v., and, that this mirroring of insight and oversight adds a critical perspective that, allowed to suitably discharge itself, realizes both the current maintenance of relational richness and the further promotion of relational enrichment. Indeed, an approach that promotes relational enrichment, insight and oversight, along with a deeper and more critical philosophical stance in our appreciation of that to hand in both its standing and our standing with it… (43)


That in simulating this distinctive intensity of experience we existentially open ourselves, in reverse, to very simulation of that distinctive type of experience, So, in this regard, in finding the moral of this analogy, I am arguing that by promoting this distinctive type of interaction this intensity of revitalized awareness can then open us up to advancing both its instantiation and promotional amplification through such a redirected application of these features. Indeed, hopefully, moving from such ‘redirection’ to an existential sense of fruitful ‘re-directedness’ that is both abundantly insightful and oversightful, replete with such ensuing existential enrichment! (44)


That, in essence, through a ‘simulation of the reality of the existential’ we discover the ‘existential reality of that simulation’… along with the existential richness and enrichment of such experience. That, ideally, realistically and practically, the critical philosopher needs to observe the critical complexion of such an epistemological orientation in order to more deeply discern the imputed alignment of that to hand with the actual apparent alignment had in lived reality, and v.v. That, in this sense, ‘truth is lived’ and ‘life needs to be lived in truth’… to that extent we can find ourselves in a position to insightfully and oversightfully ‘suffer’ such realignment through such ensuing ongoing realignment. More insightful/oversightful moments being realized in moments of relatively radical re-directedness… given our existential openness to this dimension of the chaotic advanced through the more suitable utilization of the well-exercised, ongoing, overall transcendental suspension..! (45)


Now, some refinement in our terminological distinctions is needed. In engineering an overall suspension, we note the instantiation of a balance through running intentional content versus anti-content, and, intentional process versus counter-process. On the relative object(ive) level in epistemological organization we have focus versus de-focus, and, on the relative meta-level (or subjective level) we have con-focus versus de-con-focus (or, its equivalent treated more as a process, of con-focalization versus de-con-focalization). In this regard we can say that ‘focusing’ on a field background is realized through de-focalization, and, in comparison, ‘focusing’ on a sense of subjectivity is achieved through some form of limited, non-absolute de-con-focalization (of a process of con-focalization of an ongoing dynamically balanced interplay between focus and de-focus on the objective level). That, in practical terms we could theoretically assume that the three moments of a dialectically constituted economy are realized through a dynamically balanced interplay between focusing, de-focusing and de-con-focusing (where con-focusing is arrived at through a dynamic balance between focus and de-focusing). (46)


As argued elsewhere, through correlativity our three moments are equally the negated sum of the other two moments. So, e.g., the archetypal moment of Ego is realized through the negation of the sum of both focusing and de-focusing, and, is then realized through de-con-focusing. The same basic calculus operating with our other two dialectically constituted correlative moments. (47)


Given that the dynamically balanced interplay of content and anti-content along with process and counter-process establishes an ongoing overall transcendental suspension, and, that a balance of focus and de-focus is observed by con-focusing, then, this gives us our three moments of focus, de-focus and de-con-focusing (symbolized, respectively, by Object, World and Ego). (48)


But, such dynamics granted, how can we then argue for a grand transcendental equivalence between the overall suspension, a pro-relational perspective, an existential stance, the essential nature of judgment, the trans-conceptual/perceptual, trans-cognitive, trans-intentional status of the relatively trans-economic? And, in the same vein, argue for an overlap of passive, existentially oriented insight and active, existentially oriented oversight, etc? Furthermore, how do we articulate the aesthetic nature of harmonic resolution, and v.v? (49)


In the course of the operation of an economy valuational formation is realized being a dynamic balance economic spontaneity, economic circulation and ahistorical (or trans-historical) economic e/valuation? Given the overall collective interplay between a balance of focus and de-focus in a balanced conjunction with a balance of process and counter-process potential points of chaotic bifurcation are reached in which processes of re-direction are enacted either though action, non-action (and/)or inaction. Thence this ability for the re-directedness of insight to induce the re-directedness of enacted action, and v.v. Hence this overlap between insightfulness and oversightfulness. Such insightful behaviour either maintaining relational richness or promoting some suitable form of relational enrichment (through either incremental non-chaotic reenrichment and/or non-incremental chaotic re-enrichment). Such richness and/or enrichment being realized through a productive harmonization of competing factors. Thence the implication of the aesthetic dimension (read through the characteristics of a second order). Resolution being arrived at through a process of ‘ongoing’ harmonization. Because too much or too little of a harmonic factor like relational consonance, dissonance and/or resolution will automatically terminate that process of relational continuity under the critical scrutiny of our philosophical and non-philosophical explorations. (50)


Judgment is naturally trans-conceptual (and trans-intentional, trans-perceptual, trans-cognitive, etc.). Because judgment must be between, within or through our suitable entertainment of relevant concepts. Judgment is also a discernment between transcendental distinctiveness and transcendental accommodation. An existentialization of judgment is achieved when there is induced a dynamic balance between all three moments in the judgmental economy. Hence the trans-intentional nature of judgment is essentially coincident with the optimum harmonic resolution of the factors explored in that now critically expedited judgmental economy. Furthermore, in an economy there is a simulation of valuational formation that ensures an ongoing equivalence between the essential and the relational. Moreover, experientially being in this world as lived the simulation realized in the full economy is directly attuned with that which it represents; albeit relatively from both a subjective perspective and the perspective of the objective in question… and in which further engagement may refine this degree of simulated correspondence, as a process of re(-)alignment. through accommodation. Just as the fruit in the fruit bowl being seen in front of me both re-establish ‘my seeing’ this fruit and the fact that ‘fruit’ are being seen… given the necessary degree of confirmation and verification. (51)

Consequently, a grand trans-intentional equation can be exercised between the existential, pro-relational, overall suspension, etc. (52)


Given that the judgmental economy, etc., is realized through the ongoing harmonic resolution of dissonant factors, within a certain field (or series and/or set/s of relevant field), etc., we should now see the relationship between aesthetic considerations and ongoing harmonic resolution as effectively coinciding. Therefore, an in-depth appreciation of this relationship should contribute to a better understanding of the dynamics of resolution and its relationship to relational richness and relational enrichment. (53)


The relational dimension can also be experientially appreciated through our critical reflections on experience per se in order to form the differentiation between the relatively existential and the relatively non-existential (on a spectrum of continuity and dis-continuity
). (54)


Now, given this emphasis placed upon our understanding of the aesthetic, as a process of ongoing resolution in the maintenance (of the facticity of a relationship) and enrichment (of a relationship), and, that the overall nature of judgment transcends our six orders how can we claim that the aesthetic, centered in the second order, is also a resident in all six orders? Would we be guilty of confusing facts or conflating arguments by equating the second order with a trans-ordered appreciation of the dynamics of relational gestation? I.e., put more simply, how can the ordered perspective of the second order be equated with a trans-ordered perspective? To answer this conundrum let me explore the essential nature of aesthetic experience. (55)


Our orders, in effect, focus on distinctive aspects of judgmental experience; i.e., pre-essential atomicity, essential molecularity/aesthetical integration, relational preservation/conservation (through de-ontological considerations), pragmatical considerations (of efficiency, effectiveness, economical use of resources), hermeneutic potentiality, factual determination. Through correlativity these features pervade the totality of the judgmental experience and its intentional deposition, etc. Privileging one of these orders merely highlights its more characteristic contributions to the overall constitution of judgment and its intentional deposition. Our intentions are intentionally selected trans-intentionally even though our thoughts appear to have the habit of springing into life in their own manner and heading in directions not fully under our control. Still, even though such processes are neither fully determined by themselves nor by sheer intentional acts of subjectively oriented willpower it is the case that we must take responsibility for our enactions; i.e., our actions, non-actions and indecisive or non-decided inactions given that we can exercise some degree of their selection, alteration and termination. (56)


Given that philosophy deals with that found to be either philosophically problematic and/or is philosophically problematized then we already have a keen interest in a resolution of such topics as philosophical subject matter for critical exploration. The process of resolution is a harmonic one and hence aesthetical considerations figure prominently in such explorations. So, in that light, the close scrutiny of aesthetically oriented phenomena, as indicated through certain conventions that signal such intentions, should illuminate for us the phenomenological nature of resolution given a suitable depth to such explorations. However, rather than seeking suitable case material in order to iteratively redemonstrate certain aspects of the aesthetically oriented process, instead, let me summarize the findings of that type of research that I believe can be pointed to across the field of aesthetically reviewed phenomena and beyond given that resolution is fundamental to the definition of the intentional (being realized through ongoing resolution in the intentional economy, etc.) and the facticity of experiential relationships themselves (since I would argue that the relationship comes into relational existence above and beyond its material basis only through such processes of ongoing resolution
). (57)


A quick non-comprehensive catalogue of the types of artwork that fall within the conventional category of ‘artwork’ would be vast even for a person with conservative tastes. A wide range of genres would fall under this conventional umbrella such as, e.g., poetry, novels, essays, music, films, ceramics, painting, fine furniture, etc., etc. Given a wide variety of aesthetic tastes the boundaries of this overall phenomenal field must also be considered to be somewhat fluid. It could be possible that the deposition of any and every intentional artifact could be reviewed under an aesthetical light. Of course, whether such attention has a considerable aesthetic dividend is another matter. And it is this observation that our reception is aesthetically rewarded that usually determines the positive affirmation of the confirmed presence of aesthetic pretensions of a certain artifact or a series and/or set/s of such artifacts. On the other hand, an apparent work of art, say a painting, may set the stage for its aesthetic reception but not deliver in the light of those signaled intensions. Probably, without too much dispute, we could say that most paintings are poor works of art being either derivative, poorly executed, not well thought out, subjected to material or informational degradation, etc. On the other hand, in a more charitable disposition, we could also say that all intentional artifacts when reasonably reviewed will always discharge some additional degree of an existential excess in valuational formation if only through our ability to interpret the apparent intent behind such depositional formation as that above and beyond the mere deposition of its mere material and/or informational imprint on the face of this world as lived. Or, in effect, all intentional artifacts including conventional artworks have an existential dividend but that not all dividends are equal be that considered from a personal perspective or through some form of collective consensus. Such artifacts may not be suitably reviewed; be that the fault of the reviewer or the artwork or some other factor like relative hermeneutic inaccessibility (given the passage of time, an inability to be initiated into the conventions originally in play, etc.). But, even given the vagaries of its reception it is obvious that all artworks are not equal to this task of invoking or evoking an aesthetic response for the reasons as suggested. (58)


The point of noting such a catalogue is to ask ourselves how the aesthetic dimension can be discerned in this wide variety of artifacts deemed to have aesthetic pretensions; i.e., as indicated through their signaling, e.g., through recognized genre conventions,
 that such items are to be reviewed as ‘artworks’? (59)


Usually, conventional, meta-textual genres of behaviour indicate the putative presence of an artwork. In such an attitude how is the aesthetic pretensions of that putative ‘artwork’ to be discerned on subjective grounds that could then be found to be inter-subjectively confirmed or disconfirmed, and, later verified or de-verified (through some form of general consensus). Obviously, the pre-conditional assumptions here are that the aesthetic does exist, can be experienced, and, both experienced and reexperienced in a form that can be ascertained inter-subjectively through some format of general consensus; i.e., a consensus where many people, if not most or all people, are in that form of general agreement. Not all people like opera, but, an opera well-done is most likely to be more appreciated and better enjoyed by its audience. Or, e.g., a group of children could perform a potted version of a famous opera and the public attending their performance might find it to be quite an achievement despite imperfect singing, etc. On the other hand, if a ‘professional’ opera company were to sing in a manner no better than those children then there would be, I am sure, near universal disapproval of that production. At the end of that performance, some clapping might merely indicate a polite, habitual-like response to to the ending of that event, or, perhaps, that this travesty of an opera has finally finished. (60)


In an aesthetic attitude our focus on the artwork in question, usually, is both more intent and quite distinctive from an everyday type of encounter. Metaphorically, the overall body of the artwork in question is perceived to have a certain uniform tonality. Hence its self-creation, for-us, of a consonant background through the persistence and continuity of such apparent uniformity. Then, into the relative homogeneity of this field the apparent introduction of difference or competition or contrast, etc., automatically self-defines for-us what is now relatively dissonant in this field. A third moment, namely, resolution, accommodating, to a certain extent, both consonance and dissonance. Let me demonstrate the archetypal depths of the aesthetic economy through a brief exploration of a small number of distinctively different forms of art. In an oil painting, e.g., we might find an overall tonality of blue.
 Against such a smooth background, signally night-time, we might find lit up a semi-clad, small mother-like figure standing and whose face and clothes are highlighted in an impasto painted with pinks and reds. Hence this obvious tension between the background tonality of a small variety of blues and the foregrounding of the pinks and reds simulating flesh and clothes. How is such a psychic ‘gap’ to be closed? Looking more carefully and closely we find, in this instance, that the artist has mixed some blue in the pigments used to paint this standing woman,
 and, v.v., we find some hints of pink and red in the gloomy atmosphere of the night sky surrounding her standing figure. The fact that the red and pink sections of this painting are only a fraction of this canvass also finds a form of resolution in the psychic foregrounding of this standing woman... creating a sense of psychic space. Then, the relatively ill-defined form of this woman is also seen to occur in the equally ill-defined form of that background, etc. A good artist intuitively invoking such mechanisms in order to continually harmonize and give a sense of ongoing completion in our reception to this canvass. But, can the unpacking of this visual metaphor of an archetypal painting be applied, say, to music, a poem, a novel, etc? (61)


The idea of harmony is a key theoretical concern in the study of all forms of music. Obvious, there are many ideas on what might constitute a certain distinctive row of notes in the form of a scale or mode, how the relatively dissonant is defined, how to harmonize certain notes in the form of chords, prepare and execute harmonic progressions, play different notes against each other, etc. So, the rhetorical question(s) to ask would be what constitutes ‘the harmony of harmony’; what allows a certain musical genre to be seen as a ‘musical genre’, and, within examples of the same, how we might determine and argue for more aesthetical or less aesthetical exemplars of the same in accordance with the very conventions of that genre itself? Consonance is self-defined for us through mere repetition of that being reiterated, say, notes, motives, chords, harmonic progressions, etc. Into that mix, that which is relatively different to the consonance of this background aural field is treated through, sheer reiteration, as the relatively dissonant. ‘Sheer’ by virtue of the fact that if it became merely reiterated too often then the relatively dissonant would then become the relative consonant. Hence its semblance of difference is both relatively sparing in use along with the continued maintenance of its presence as being either minimally unusual or quite radical in contrast to the overall tenor of that musical piece. Now, given such contrasts, how is the resolution of this series of relatively consonance and relatively dissonance musical features to be accomplished? Usually, in accordance with the overt or covert rules of that genre. So, dissonant chords become consonant though minor changes in notes, suspensions are de-suspended and then re-suspended, etc., the music returns to its beginning tonality, suddenly loud sections either end a piece or is followed by a quieter section, or, music is allowed to fade and die away in the ultimate resolution of a piece of music through its complete cessation. In a musical artform we could say its background field is created through time through a reiteration of that which is perceived to be relatively consonant, and, therein, creating a certain uniformity of mood or tone, etc. Then, into this mix, the relatively different is introduced and then resolved b a variety of conventional or less conventional stratagems. That all genres of music, in all musical cultures, generally follow these same deep rules for the formation of a relatively aesthetic form of production. That even unconventional genres when judged to be aesthetical in musical merit comply with these same psychic rules, namely, the creation of a field of relative uniformity, the introduction of relatively dissonant forms of contrast, and, strategies for resolving these distinctively contrasting correlations through styles of harmonic accommodation. Indeed, I have suggested that ‘style’ can and should be discerned through our noting the characteristic use of distinctive forms of resolution used by a composer or artist that stood out from the adoption and adaptation of more conventional modes of resolution. (62)


In the same vein, what are the aesthetic features, e.g., of a ‘good’ poem, i.e., a poem in consensus that is regarded as well-formed, memorable, as possessing a certain je ne sais quoi, etc? Can we apply this same deep gestalt reading of the aesthetic in a poetic context? To do so we would need to discern the poetic field, points of focus, and, the poetic manner of the resolution of the relationship of the former. Moreover, if there is an apparent relationship between the former, the consonance of field and its dissonant points introduced therein, then a process of resolution must already be in place. The richness of that relationship indicating to what degree that text is aesthetically enriched, which in that instance would be as a text that was indeed poetic in its aesthetic intensity and not merely a derivative poem engineered simply through the adoption and adaptation of a poetic genre. To this end the overall body of that text would need to be seen as maintaining a relative continuity of tone or mood or aural atmosphere; e.g., through regularities like the number of syllables per line, a continuity of rhythm, repetitions of rhyme, thematic topicality, and/or, a persistence of a certain mood in voice, etc., regardless of whether the poem were to be a formal one or one written in a much less formal style. Then, through the introduction of relative irregularities and their suitable resolution entertained within that text, or inter-textually contrived, we then get to discern the stylistic integrity of that poetic text to that extent such a consensus can be formed through a close scrutiny of that same text (or textual assemblage). Now, given that perfect resolution perfectly ends the relationship, and, a perfectly resolve poetic text is perfectly concluded it would then appear to follow that a poetic text, or  any text for that matter, certainly one with refined aesthetic intentions, would want to avoid a perfect conclusion and seek a more suitable one in the form of an open-ended sense of concluding that portends a certain je ne sais quoi with a set of interpretations of which one  may well be more suggested as probable?
  A sort of do it yourself.
 Furthermore, the sense of resolution should involve some metaphorical semblance of a turn or revolution in comprehension, a de-mis-representation of representation, an evolution in understanding… in insight… in suggested oversight… with implied ramification that extend beyond the limitations of that text qua a mere text..? (63)


Again, can this deeper harmonic gestalt reading, albeit forever as a work in progress, account for the aesthetics of a novel or play? A long time ago I asked just that type of question. Having completed an integrated harmonic theory of art, and, in a similar manner a harmonic theory of ethic(ally oriented interaction)s, I then realized that the former account could not adequately account for the aesthetics of drama or similar. However, by combining both theoretical structures and treating ethical interactions as the primary aesthetic material for this type of literature I could resolve, indeed, this theoretical defect by noting that the aesthetics of ethical interactions were the central concern in this type of literature centered on inter-personal relations. Quite simply we set a seemingly harmonious scene, introduce elements of contrast, difference, competition, conflict, etc., and then go about finding some form of resolution in an artful manner appreciated as such by the audience. Such an understanding forming the grounds for formulating an integrated theory of drama.
 (64)


I must conclude, therefore, that we can demonstrate that the deeper, harmonic, gestalt reading of the aesthetic significance of a text can be determined through this broad lens that notes ‘field, focus and forger’ of a resolution
 (whose transcendental subjectivity overlaps with the authors, readers, acters/actors, critics, interpreters, etc.). The subjective sense of ‘forger’ has a number of senses from ‘forging forwards’ to ‘forging mere simulations’, and all else that might be found in between,
 etc. (65)


Now, given this deep appreciation of the relationship between the aesthetic and the necessity for relational resolution in order to conserve relational richness and preserve a process of ongoing relational enrichment; in order to amplify the facticity of a relationship, above and beyond the mere materiality of its pre-relational basis, in what manner is there a direct relationship between the aesthetic and the existential if at all? Can we equate the same or should we do so only with cautious qualifications? (66)


The existential aspect of lived experience, indeed, is that pro-relational attitude that respects both its relational basis and its ‘envelopment’ of its embodiments, embeddednesses and embankments, and, at the same time from that open relational perspective oversees both preservation and conservation (as well as creation, dissolution, meta-preservation, etc.
).
 Now, although it is true that an increase in aesthetical (e)valuation can augment existential e/valuation it is not true to say that all forms of ‘positive’ aesthetical e/vluational amplification necessarily lead to an existential amplification sine the latter is trans-ordered and depends on the net degree of amplification all ordered fields contribute collectively. A perfect counter-example would be the aesthetically conducted ritual killing a person or persons, with or without their permission, say, in a snuff movie or a snuff play (even the prevalence of simulated murder or lethal combat in movies and television programs; along with the genre of public executions; and, combat, torture, capital punishments enacted in the Roman arena might all be viewed as counter-counter-examples to this argument?
). (67)


Now, we must ask “why the aesthetic?”, “why resolution?”, and, “why the existential?”, as well as developing our critical understanding in order to “both differentiate and accommodate these overlapping forms of experience usually characterized as positive, productive of meaning and meaningfulness, and generally considered as life enriching, etc?” (68)


Aesthetically oriented experience per se is both de-ontological and pragmatically neutral because we cannot predetermine whether a specific instance of that type of particular experience is going to positively amplify overall existentially oriented e/valuation, be truly neutral in the sense that it neither adds nor subtracts from any co-occurring process of existential e/valuation, or, negatively diminishes overall existentially oriented e/valuation. Only in pre-conditional or conditional exploration of the potential transformations in (overall, trans-ordered) existentially oriented e/valuation could such a determination be speculatively predicted and, then, only on the basis of habits, past experience, testimonial faith, etc. Specific flows in existential e/valuation can only be evaluated through the immediate or retrospective scrutiny of the specificity of that relationship in its relational situatedness as it is found to be enveloped and manifests through interaction be that directly engaged or more merely simulated. In this regard, as implied, existential experience is specifically engaged (and cannot be either particular in type of in more broad, general terms of reference). However, it is also true to say, ideally, that most situational types of behaviour usually incur similar responses and possess similar ramifications. It just so happens to be the case, not absolutely knowing both all pre-conditional factors and the manner of their interactions, that an element of indeterminacy forever hovers over both our decisions, the decisions of others, decisions that lead to a mis-intended expedition of our plans, and/or, all decisions influence by either unintended consequences, or, the relative intrusion of not-intended consequences either overlooked or unable to be specifically predicted, etc. Hence the need for the immediacy of direct engagement in order to evaluate the non-speculative assessment of apparent existential specificity. (69)


Resolution is a crucial element to all forms of interaction given that no relationship could come into (experiential) existence without this necessary force being in place. In this regard, resolution underlies all ordered forms of scrutiny a well being implicated in pre-intentional material, the immediacy of conditional considerations, post-intentional consequences, and, transcendental, trans-cognitive factors of intentional appreciation through trans-intentional acts of judgmental enactment. (70)


In existential terms of reference, a trans-ordered, approach in epistemological treatment is enacted, namely, an appreciation of the relevant distinctions and accommodations that need to be taken into account in order to deliver an overall, trans-ordered appreciation of those judgments in question. (71)


We can relate these three aspects for consideration along the following lines: resolution is at the basis of all forms of judgment and is also instrumental in determining the relational facticity of a relationship as mutually entertained in experience; resolution is at the basis of the six orders and their trans-ordered collective input/output expressed in existential, pro-relational terms of reference; and, although aesthetic experience can amplify existential experience that is not always the case and would need to be determined in the specific appreciation of that relational situation as it finds itself enveloped. So, being ever mindful of a collective, trans-ordered perspective on existential amplification of valuational formation, enacted in and through an existential pro-relational attitude, we should note, therefore, in what manner the aesthetic does or does not contribute to such collective inputs/outputs. (72)


Now, with these definitions, qualifications, insights and observations, etc., let me now scrutinize what is entailed in existentially oriented experience? (73)


Existentially oriented experience, inclusive of aesthetic experience and realized through ongoing resolution, is realized through an ongoing existentialization of the relatively non-existential hence the use of this expression ‘orientation’ (and its allied expression ‘relatively’). Furthermore, as all relationships are entered into and the experience of the relational is psychically greater than the sum of its parts then the existential must co-occur with the relatively non-existential. Existentialization, therefore, is a matter of degree although what is more implied is an orientation whose intensity is such that the existential characteristics are present to such extent, past a certain critical point, that the existential then characterizes the overall nature of that experience. In this orientation one identifies with the essentially informed simulation of that primary relationship in question (albeit as it is also enveloped). In such identification one can also be called on to act on the behalf of that same relationship (through transcendental identification and transcendental reservation). (74)


Transcendental experience is often compared to ‘feelings’ just as the aesthetic experience can also be metaphorically nominated/denominated in the same fashion. However, if by ‘feelings’ we usually mean ‘pre-intentional impressions, moods, pains and pleasures, etc.’, then to compare the existential, or the aesthetic, or any other ordered form of experience, to the same means that we have made a psychological category mistake by confusing phenomenological experience had in one aspect of the epistemological organization in our psychic hierarchy with that, correctly, found in some other aspects. Feelings are pre-intentional whereas, in distinct contrast, trans-ordered and ordered experiences are had trans-intentionally; being allied with trans-cognitive/trans-conceptual nature of judgments. Standing in front of a very beautiful painting may well elicit profound ‘feelings’ (used in a metaphorical sense), but, on critical scrutiny (through suitable phenomenal-phenomenological, hermeneutical and existential lenses) we should learn to see how phenomenologically distinctive such experiences are. As explored elsewhere, under the headings of time, space, the personal and inter-personal, we need to note their differentiation. For a start, ordered and trans-ordered existential experiences are profoundly non-egotistical given the auto-privileging of the pro-relational, etc. However, given the effective absence of a critical, existentially refined language of nomination and denomination, transcendental ‘feelings’ will inevitably get confused with non-transcendent, pre-intentional feelings or their intentional form expressed as personal desires or ambitions and social aspirations or publicly oriented motivations. It behooves the critical existential philosopher to develop such a language through adopting and adapting language already suggestive of such distinctions. E.g., elation, integrity, relief, an intimation of the sublime, aesthetic indicators, being centered, possessing a good ethos, duty and being dutiful without blind devotion or institutionalized compliance, compactually oriented motivation indicative of a compactual dimension (in contrast to the mere observance of a contractual dimension), harmony, existential excess/surplus in valuational formation, being non-egotistically resolute, a sense of purpose that can be profoundly purposeful (but without forms of over-commitment given a co-associated invocation of the overall transcendental suspension; be that wittingly and/or unwittingly engineered), etc. Or, in addition to an existentially refined technical language I would also argue that existentially oriented aspects of experience could also be put in scare quotes, footnoted, commented upon and/or translated through reparaphrasing, etc. Or, a consequential analysis could examine present implications and future consequences of the style of enaction invoked in order to demonstrate their probability of inducing, evoking or provoking an existential amplification valuational formation, etc. (75)


It is easy to see how, in an existential intensification of experience, words like ‘feelings’, etc., get themselves co-opted, but, it is also my intuition that even though such language is used it may well be the case that through a commonality of shared existential experience that receptive people can see that language is being used in a special sense, being used rhetorically or metaphorically, or as indicative of that which we otherwise would have difficulty talking about and so on. An observation that can be vouched for in the wisdom of many saying indicating the covert understanding of such a dimension. Witness ‘many heads are better than one’; ‘seize the day’; ‘time will tell’; ‘two wrongs do not make a right’, ‘what people don’t know, they don’t need to know’; ‘honour even among thieves’; etc. (76)


We could say, from an existentially oriented perspective, that the ‘aesthetic attitude’ is ‘the entertaining of a pro-relational stance towards an object-state being reviewed in and through an aesthetic light’. Similarly, the ‘de-ontological attitude’ is ‘the entertaining of a pro-relational stance towards the subjectivity of either others and/or ourselves’. And, that the ‘pragmatical attitude’ is ‘the entertaining of a pro-relational stance towards the world where, in our critical deliberations, we seek to make in the best choices for our passage through this world as lived as we all stand both before-others and with-others, as we also stand completely dependent upon others’. That, these three distinct, ordered forms of judgment, which can also able be mutually accommodated on deeper/higher levels of epistemological organization, represent the hierarchical structuralization of our psyches, collectively form the three types of judgment that fall within this classification of determinations (as contrast to the fields of scientific explanations and social scientific comprehensions). (77)

Now, let us explore the role to be played by this ‘aesthetic’ aspect of resolution in the successful employment of philosophical argumentation; noting its relation to intentional processes, and, its implication of the overall suspension; the ramification of this general understanding for the resolution of conflict in general and the existentially oriented expedition of political power in particular; etc. No doubt a full explication would take some considerable amount of time so let me try to be brief in articulating the import of these facets and their intimate interrelationships they have with each other. (78)

Language is naturally schematized through the impact of a near-inescapable
 cultural-intercultural mapping of the world as lived, i.e., as presented in ‘sense’ and the relatively integrated manner how things are (em)placed in this world and in regard to other relevant things more closely associated with the same. Or, noting the observation that conventions (generally) occur in (dense) clusters and that such rulings effectively co-define each other (in cultural life-worlds such as e.g., those life-worlds associated with the driving of car, walking along a street, how people usually greet others, giving gifts, in the reading of a newspaper, the sending of an email, etc., etc. [since all these forms of behaviour must involve associating with others in order to execute that mode of behaviour]). (79)


Similarly, there are a variety of philosophical processes, much like games, with pre-defined beginnings; with a middle chapter or chapters consisting of statements, arguments, positions, definitions, development of tools, etc; and, with the arrival of a conclusion or a series and/or set/s of conclusions… be they well-arrived at through a seemingly sensible use of reason or otherwise. Hence the inevitable use of logic be that expressed covertly and/or overtly. (80)


Obviously, problems are experienced as ‘problematic’. A successful and suitable resolution of that problematic situation is to be experienced with a sense of philosophical relief. What is presented as problematic and finds little relief through philosophical resolution can take on the form of being philosophically controversial should such problematicity be shared by others; should they accept current premises, arguments and conclusion, etc. Then, what is philosophically problematic could take on psychological, social and/or political forms of passive problematicity and active problematization. Even, what may appear to be relatively successful in resolution could still present in new terms of reference a return of its problematic status. The role of the philosopher, in this regard, being a person who attempts to resolve both contemporary and historical problematic issues as well as anticipating such aspects in future forms of discourse. (81)


In the presentation of a suitable argument, there must be an interconnected integrity between premises, arguments and conclusions. Moreover, the existential philosopher, as I would define their brief, is also to run a parallel existential reading of the same in order to successfully existentialize the overall tenor of that style of discourse, etc. By ‘etc,’ I intend to note all relevant forms of confirmation and verification given that we live in one world and that we must make our passage through this same world as transcendentally grounded in the transcendental possibilities of a World of Life. So, in this regard, ‘triangles’ must ‘have three sides’, and, ‘loud noises’ must be considered ‘loud’ in comparative terms of reference to noises that are relatively more quiet, etc. (82)


May I suggest that the earnest philosopher is susceptible to philosophical anxiety and related fields of unease that might arise, say, from environmental concerns, social inequality, less equitable forms of globalization, fake narratives, political chicanery or worse, etc. Seeking a relief from such disquiet motivates them to seek resolution of these concerns arising from both philosophical problems and philosophical problematization, enjoy searching for such methodological solutions, and, take an exceptional joy in that semblance of an approach that appears to comprehend those definitive determinations that diminish such instances of apprehension. (83)


So, in truth, the real philosopher is not going to be impressed by brilliant speculations that have no grounds for their edification nor the bland undertakings of mindless minutiae that do not go anywhere near that which is either interesting or relevant to the advancement of the human condition. (84)


In regard to (the simulation of) our intentions realized in conscious experience (for intentions can be experience nowhere else, thereby, completely ruling out all forms of unconscious motivation but partially ruling in qualified forms of subconscious motivation) the process of ongoing resolution is crucial to their formation and appearance. Indeed, for us, all appearances are intentionally constituted and, therefore, it is only a truism to state that intentions are necessarily constituted in and through experience. To think otherwise is to forget we are embodied, thrown in to a world of appearances and inescapably intertwined in a world of the other who, collectively and individually, have constituted this world for-us as much as we have constituted a same world for-them. Moreover, in the intentional economy there can be no in-depth form of privilege afforded to either the intentional objective, the intentional field or any sense of transcendental subjectivity be it ourselves or that of others (or, for that matter, any non-metaphorical privileging of some form of Divine subjectivity likewise)! Therefore, a sincerely philosopher, thoughtfully thinking through traditional and non-traditional philosophical controversies, should realize that they cannot belong to either the realist camp or the idealist camp however persuasive their short-sighted appeals to reason may first appear. Equally, being neither wedded to positions that absolutely privilege matter, body, mind, self, other, absolute Truth, facts (that cannot be seen to be thought otherwise even if on solid, near incontrovertible grounds given that we could be almost fundamentally wrong but, equally, never absolutely wrong nor absolutely right), etc. Accepting the presence of such natural predilections, to choose either realistically oriented parts or idealistically oriented totalities aside, critically, philosophical progress is made through recognizing such limitations, working with what is to hand, and, casting an existential light on that current topic subject to such scrutiny! A good philosopher should also be an able disseminator, or, hopefully, find other philosophers capable of disseminating such ideas that existentially support of mutual forms of both insight and oversight! (85)


Correctly, intentions arise through processes of resolution, and, therefore, those methods that assist such discrimination should be promoted. As a harmonic process, processes of alignment are also entertained through either re-alignment and/or re-de-mis-alignment (as explored elsewhere). Furthermore, resolution is the result of an ongoing overall transcendental suspension at the very center of the process of judgment (and being sited in this exact epistemological manner cannot and should not be regarded as mystical or mysterious since this expression is no more no nor less that being equivalent to trans-cognitive which is equally trans-intentional which includes both trans-perceptual and trans-conceptual [and that the latter is the raw material, so to speak, for acts of trans-conceptual judgment]). (86)


Intentions are enacted through the sense of resolution entailed in and through overall transcendental suspensions. Moment by moment, our thoughts as simulated representations are resimulated and where their ordered status is either affirmed, disconfirmed, or, metaphorically, put to the side in a process left pending. Incremental shift by incremental shift, our intentions are refined through ongoing processes of review. In affirmation, the status quo persists. In disconfirmation, some facet of our initial judgmental position is actually revised or placed in a position of being seen to need revision. The last apple in the fruit bowl looks edible, but, on closer inspection I see that it has well-passed its due by date. The pears I bought two weeks ago looked ripe and ready to eat, but, I found they were as hard as rocks. Two weeks later they look no different, but, suspect I will need to find a fruit knife now in order to ascertain if that is or is not the case? We should never expect that our expectations to be absolutely as expected, but, hopefully, we should expect most of our expectations to be as expected. Conversely, we can never be absolutely wrong in our interpretations of our simulated representations of this world as lived. The last apple in that fruit bowl was still an apple even if had started to rot, although, now, no longer an edible apple. Those pears may still not be ripe, but, they still persist as pears. Hence this conjecture that, among various disciplinary procedures, philosophy takes to hand what is to hand and in an ongoing process of review either confirms the current assessment of identity through a confirmation of the configurement or constitution of its alignment found able to be reiterated in a process of re(-)alignment or finds that it must revise such a prior assessment when such iteration fails to find this iterative confirmation through re(-)alignment, and, awaits a process of re-de-mis-alignment in order to refind and refine that necessary degree of alignment being sought once more. Incremental judgment by incremental judgment alignment is either confirmed or disconfirmed. What facets are either confirmed or disconfirmed, and, later, either verified or de-verified? Primarily, correlations, accommodations, and/or, transformations, etc. In effect, judgments are intentional deliberations enacted through trans-cognitive appreciation if and when such judgments are able to be executed. Those moments being realized through resolution. The judgmental economy engineering such deliberations through the gestalt interactions between the dialectical aspects of fields, focus and forging. In such an economy incremental reiteration eventually leads to transformational re-iteration. At this point of bifurcation, questions of affirmation or disaffirmation are left behind in a relatively radical process of transcendental re-direction (although it could also be argued that, internal to the moment, each and every moment is actually re-born in a process of re-direction even though that process of simulation through resimulation rarely results in externally re-directed process of transformation realized through re-directed re-simulation. (87)


What are the philosophical ramifications of these views that suggest a virtual equivalence between resolutions, suspensions, judgments, pro-relational attitudes, an existential stance, etc? (88)


Phenomenologically, we need to know what is to hand and the limitations of both this review and that being reviewed; hermeneutically, we need to know what conventions are in play and refine the manner of their exercise; and, existentially, cast a pro-relational light on the prior proceedings in order to elicit the reformational dynamics of both insight and oversight.
 From the perspective of this discipline of the philosophical we can observe the critical nature of this type of endeavour arrived at through processes of alignment between correlations, etc., and the ensuing rectification of truth determinations that must follow on within its wake..! (89)


Applied to the pursuit of political power and other forms of political practice (in the running of families, friendships, companies, etc.) we now find ourselves in a better position of appreciation that, generally, more often than not, ‘power talks to truth’, and as a result, in this Contemporary era, ‘truth needs to talk to power’ once more in order to restore a suitable balance between power and truth. That only in a dynamic equilibrium between these two cultural poles can the various inequalities in society be progressively rectified and renormalized in existential terms of reference. (90)


Elsewhere
 I have argued that in attempting to cut through a discourse where power speaks to truth, insisting on its ‘truth’, if that discourse is or acts as if it were the major discourse in that field of converse then we have two courses of action, that could be run in parallel, namely, on one hand, a relatively non-existential two-step course of action, and, on the other hand, a relatively existential one-step path to progress along. Perhaps, both paths need to be mutually enacted simultaneously rather than just chancing our luck on adopting one course of enaction alone? Let me outline what this dual positioning entails. The major discourse is the default mode in all relevant argumentation. Like the boiling of water, as an analogy, a certain additional degree of energy is needed in order to create this change of state, this transformation of phase. So, in confronting a major discourse, adherents of a minor discourse contending with the former need to work even harder in order to overcome the ‘inertia’, the ‘mindless magnitude’ of habitual opinion, the ‘dead weight of incumbency’, the counter-reactive resistance of institutionally ensconced privilege, etc. Progress in this direction necessitates both a deconstruction or dismantling of the hitherto uncontested axioms that both ground and found that major discourse and a suitable replacement of the same by a new now more powerful discourse able to immediately demonstrate a greater degree of promise than that offered by the former discourse. In contrast, but not necessarily in any adverse sense, an existential approach ‘listens’ to the relationship in question in order to immediately respond in a manner in keeping with its existential remit, aspirations, unobstructed trajectory that would skillfully promote the existential transformation of this discourse through its ongoing 
simultaneous de-construction/re-construction. No revolution will ever succeed if nothing more powerful can replace the discursive power relations of that already established. Some might argue, e.g., that Gandhian spirit of peaceful non-violence was the moral force that ensured the collapse of British imperial power in India. On the other hand, others might argue that violent forms of protest had the upper hand in this process of political transition. Unfortunately, this splitting of the Indian Subcontinent into the new states of India and Pakistan was a birth born in blood and this fact alone might support the contention that an ethos of non-violence had nothing to do whatsoever with this process of political transformation. However, as a counter-counter-argument we might add that violence for the sake of violence accomplishes nothing, indeed, quite the opposite. That the degree of death and destruction enacted is often proportional to the extent violence is able to be perpetrated. That, ultimately, violence unchecked is destructive of political culture and counter-productive for assisting in the making of a constructive transition from one political system to some other political system, from one major discourse to another major discourse.
 Unfortunately, arguments for constructive-violence may well win the day… especially in the light of the fact that few democracies have ever be able to win their freedom through the fiat of some ‘noble prince happily relinquishing their power for the democratization of their state….’
 (91)


Speaking ‘power to truth’ appears to be an all too prevalent phenomenon in recent years. Along with fake narratives, fake histories, fake truths, fake news and false claims of fake news, and so on, the Contemporary politician must wonder how they will fare in this brave new political world if they make a stand and attempt to go against this hypocritical tide of self-serving propaganda that so obviously cannot have the best interests of the sate and its people at heart. People must work together and the more we work together the more success that will be achieved. Whereas, in contrast, the abrogation of power by populists is only to further their own ends even if dressed up in the will of a so-called majority. If such disruptors really sought the betterment of their societies then they would be promoting the best interests of that state through inspiring a more productive coming together. Alas, people are more inclined to believe want the want to believe, but, surely, not all the people can be fooled all the time…? (92)


On one hand, there appears to be a place for the de-construction of the ruling paradigm and its suitable replacement though some form of a more productive reconstruction. On the other hand, there is also often an urgent need the existential re-construction of the current discourse through a suite of suitable responses that are able to both disable that ruling paradigm and rebuild a new way of seeing things that appears to proffer greater degrees of valuation formation, or, rather both valuational reformation and re-formation. Let me signal this approach through the use of the expression ‘con-construction. A process that may well also need to avail itself of non-pro-existentially oriented ‘deconstruction and reconstruction’. I.e., that through a suitable mix of con-construction, de-construction and reconstruction a new mode of discourse is born preferably through ongoing evolution rather than disruptive forms of revolution. In the light of this existential hope how are we to go about this existential engineering of con-constructive forms of evolution-and/or-revolution?? (93)


The r/evolutional economy, conducted in a critical philosophical manner, revolves around how we sort the relatively relevant from the relatively non-relevant, and, define these relevant correlations, accommodations and transformations, etc., within the specific requirement of that engineered economy. Let me explore the significance of this insight (that we do this feat through the relevant appropriation of correlations, etc., in the hope of existentially re-directing relatively positive transformational outcomes. (94)


The world is represented for-us and by-us. Without others there could be no language, and, that language is already hierarchically mapped out for us in sense, meaning and meaningfulness. We see an apple, we desire to eat it (sense)… we can eat it as it is, or, use a knife to either peel and/or slice it (meaning through the adoption and adaptation of genres of behaviour [through the duality of both ‘reading’ and/or ‘writing’ of behaviour] in our perception of a con-textual situational type)… and experience its existentially oriented meaningfulness through engagement; be that merely looking at that apple and/or eating it, putting it aside for later, taking it in our lunch box to work because one is on a diet, etc. Obviously, we also constitute this specific significance for-us through engagement and subtly or less subtly re(-)constitute the apparent or not so apparent intent of that text in question. (95)

This economy of significance is realized in and through a representational economy centered on an intentional economy, etc. Hence phenomenal-phenomenological presentation, hermeneutical representation and (non-systematic) existential re-presentation (through which we discern the relative, specific existential richness of that engagement in question). Look closer at the world and you will always find more there than the mere reality of your expectations and memories. So, in and through this partnership with the world and others we mutually re(-)constitute this world as lived. I.e., through incrementally arrive at non-chaotic representation and non-incrementally engineered chaotically re-presentation (even if the latter, as a bifurcation, is to be arrived incrementally). The ramifications of such representation/re-presentation, experienced as a state of simulation (as the simulation of a series and/or /set/s of simulations, and, not realized through any simulation of the pre-simulated or trans-simulated) are immediate implications and future consequences. Hopefully, through such an engagement, we find the ensuing representations/re-presentations are realized in a positive manner, i.e, in the realization of an additional, positive existential enrichnment coupled with the preservation of the richness already being preserved. Imagine the difference between having a coffee by yourself in a café… or, having that same cup of coffee with a friend you enjoying conversing with… or, you were able to share a long leisurely cup of coffee with your favorite author, or favorite artist or your favorite philosopher (dead or alive)… (96)


Now, I am going to argue that on a relatively superficial level of consciously directed intentions we can engineer the pre-conditions for existential processes of enrichment, both insightful and oversightful, through constructing/reconstructing correlations, accommodations and transformations, etc. Thereby engaging positively productively patterns of existent con-construction. Let me explain. (97)


The brain is bombarded with information. The mind has to make sense of it. How we do is the miracle of life, the mystery of hman existence. (98)


The rules we invoke merely walking along a street, e.g., are vast and open ended. On the street we have rules for avoiding our collision with others, how to greet people we know well or do not know at so well, rules for crossing busy streets and navigating laneways that are not busy at all (and where so-called jay-walking may well be unavoidable), etc. How is such complexity negotiated in the apparent simplicity of merely walking along a street? (99)


If we were to learn how to ride a bike our first efforts can be quite clumsy. Indeed, I remember well my first attempt and having to land in a hedge as I did not have enough confidence to conduct a turn or knew how to stop it before colliding with that convenient hedge. But, when the physiological routines of cycling are mastered, we cease to think about them in any great detail. We just get on our bike and head off. We learn a certain skill and then no longer have to exercise great awareness of all that that entails. In effect, we have modularized our learning. When I walk along a street one foot follows the other without too much thought. Or, when I sit on a bike I pedal and steer the bike without too much thought allowing me to then concentrate on how to arrive at my destination safely, or, look at the passing landscape, or, think through some philosophical problem when I would be better off looking more closely at what is ahead and what is behind and if people are in their cars and about to open their doors in my immediate flightpath. (100)


These learnt ‘routines’ can be nominated with a name, and/or, denominated with a description. So, e.g., I am ‘walking’ along the street as I intend to ‘go shopping’. Or, I cycling off to the supermarket in a hurry by that mode of transport in order to go shopping before that shop closes for that working day’. All such names and their descriptions constitute the ‘sense’ of that intention. All overlapping items of sense are located in our cultural-intercultural mappings of the world. Moreover, all such mapping is hierarchically constructed. So, e.g., ‘walking’ and ‘cycling’, etc., are ‘modes of transport’ which, in turn, fall under as a certain mode of movement of my person, etc., in contrast with ‘eating’ or ‘moving my arms’ (unless I am actually rowing), etc. Furthermore, in the enaction of patterns of behaviour we find a parallel duality between their apparent ‘writing’ and ‘reading’. I know how to walk, and, I recognize when others are walking. In addition to this duality between ‘writing and reading’ we also have error noticing and correcting mechanisms in play. Indeed, much like dancing a certain dance, say, a waltz, the fact that it is usually three steps to each bar means that if we dance either two or four steps, we both notice it is wrong and attempt to rectify this mistake in enacting the next bar of that dance. On other words, we might speculate, that all routines are based on more basic routines which can channel an ongoing rectification of those metaphorical processes of writing and/or reading. Collectively, through language, mapping, routines, sub-routines, nomination, denomination, error noting and error correcting, etc., etc., we make our passage through this world with others, with-others… given, too, that we are absolutely powerless to make our passage through this world without the mutual ministrations of others… and our care and concern for others likewise… (101)


Upon such complexity, the simplicity of our intentions can be enacted… through ongoing processes of resolution. (102)


Resolution, as noted, is an economic affair. Hence, dialectically, the archetypal harmonic progression of consonant field/s, dissonant focus/foci, and, the resolution of their relationship within the wider relationship of the overall harmonic economy.
 (103)


How do we progress our representative understanding of a certain situation and move it in a more existential direction? (104)


By noting the apparent phenomenal-phenomenological nature, etc., of that current representative understanding to date, and, then, re-writing the same in a pro-existential orientation.  We do so by noting that intentional constitution in terms of phenomenological correlations, hermeneutical accommodations and existential transformations, or, more correctly, to what extent those transformations have an existential complexion, i.e., have a pro-relational attitude, have existentially oriented ramifications, appear to demonstrate direct existential hallmarks and indirect existential indicators, etc. Then, by tweaking those parameter, we hope to engineer the positive beneficial amplification in valuational formation through, first, either the orchestration of valuational amplification through incremental non-chaotic addition (for increasing positive valuation) and/or incremental subtraction (for decreasing negative valuation), and/or, second, positive beneficial enhancement through triggering non-incremental chaotic bifurcations. How do we know we are making existential progress in this regard? Through observing and instantiating positive habits and refraining from negative habits, deferring to knowledge either local or non-local in orientation, intuitively engineering an enrichment of that relationship through advancing a greater degree of psychic self-alignment (of that relationship itself as it is relationally situated in this world as lived) by instituting and maintaining this form of a pro-relational attitude. (105)


To this end, of advancing a progressive existential enrichment, we need to understand how relationships, in their situatedness, can be directed through positively productive methods of non-chaotically oriented redirection and chaotically oriented re-direction; and, possess and exercise an ability to critically appreciate the ramifications of the enaction of such interventions.
 Basically, an appreciation of self-alignment is instrumental in such critical enaction and critical appreciation. (106)


An appreciation of the ongoing simulation of the representation of the situated relationship in question is crucial to such interventionalistic directiveness. In the representative economy the complexity of identity is simplistically simulated through an awareness of relevant nominational-denominational differences, mapping, an awareness of potential and desired outcomes, etc. Representative shifts in denomination are basically tweaks of relatively superficial features with or without minor nominational shifts in overall significance.
 E.g., I see my friend nearby. I see them coming towards me, waving a ‘hello’ and smiling. I am now talking to my friend standing beside me. In this series of transformational shifts, we merely need to note that my friend has relocated themselves, that they are now in my immediate proximity (standing beside me), and, appear in a very friendly mood and happy to converse. A very different situation has arisen but one that is very easily comprehended. In effect, we could say significance is modular in its constitution and variations in identity are usually relatively superficial and non-radical. However, just modest variations, minor introductions of additional features or details, the minor subtraction or overwriting of additional elements of identity can, all in their own way, trigger bifurcations should such points of chaotic re-direction be approached and entered through incremental shifts in such configurations, etc.
 That no bifurcations are equal, each point of chaotic re-direction being unique. Therefore, some bifurcations are going to be relatively radical despite their minute incremental input! Hopefully, prospective bifurcations are intuitively or non-intuitively appreciated in the light of their potential possibilities for positive existential enhancement. Therefore, negative bifurcations are to be avoided. By ‘non-intuitively appreciated’ is meant a certain calculated prediction with a imputed degree of certainty based on a critical appreciation of past historical occurrence/s directly or indirectly experienced (say, through testimony, etc.). In contrast ‘intuitive appreciated’ describes predictions based on analogically similar situations with a certain degree of predictive uncertainty. (107)


Reasonable forms of intervention are ever dependent upon the reasonable appreciation of our intentions as thematized in and through a relevant and well-exercised aspirational economy (as explored elsewhere). Noting (the three aspects of this economic scheme) in what manner and where we realistically stand; where we wish, idealistically, to arrive in terms of our personal ambitions and./or social aspirations, and, pragmatically asking how we can achieve such aspirations and/or ambitions.
 Hence this mnemonic of ‘where, why and how’. Because intentions, whether in single acts, projects, programs and/or prospects, cannot immediately be non-virtually realized, through a process of ongoing resolution, it follows that such processes must be well-directed over a certain course of time. Therefore, in those non-virtual economic terms of reference, an aspirational deficit or potential difference must be cancelled or crossed in order for that aspirational desire be realized. In this regard, I am arguing that only through well-directed processes of resolution will such economic desires be realized. Indeed, at the very heart of the intentional act, itself, we find these same economic terms of reference by virtue of the intentional directed towards the intentional objective in my first sense of the intentional. The second sense being the motivation that propels such intentional directedness in its first sense. That a third sense can be imputed wherein our first two senses are economically appreciated and resolved to some degree or other. The very existence of that relationship entertained in judgment, etc., must imply some minimal degree of resolution otherwise that relationship could not be engaged whatsoever, etc. Hence the minimal co-relation between encounter, recognition and engagement in order for the intention to be realized in and before conscious attention, etc. Ultimately, intentions register this potential difference and, through some degree of resolution, must realize to some minimal degree a resolution of such differences. Continuing the previous example, a student might wish to go to university but, at some point, realize that either this course of studies is not for them, for the moment or at any other time in the future, or, that they would like to continue and, hopefully, succeed. Hence the point being made here, namely, that intentions are micro-aspirational desires whose realization necessitates an overcoming of this potential difference of the current aspirational differential, and, that the only way that this can occur is through ongoing processes of resolution enacted in suitable relevant frames of reference, etc. Of course, at the heart of this matter are the utilization of ongoing, overall transcendental suspensions that, hopefully, are well-informed, well exercised and relevant to current intentional preoccupations. (108)


As argued, I have noted how the modular manner of our intentional processes expedites the engineering of processes of both non-chaotic redirection and chaotic re-direction through the input of incremental shifts in intentional constitution. Taking an existential tack, we hope that this process can be pro-relationally beneficial through the adoption and adaptation of a pro-relational perspective; through a process of transcendental identification we intuitively identify with the relationship as it is situated in lived-experience in order to be better informed as to what might, positively, augment and enhance the ensuing valuational formation of that process beyond a mere process of valuational preservation. (109)


How is this existential attitude to be translated into suitable processes of enaction? Or, in reality, to what extent can our virtual imagination extend beyond the simulated to be suitably enacted? (110)


By observing that all simulations are not equal, and, simulations need not remain, more or less, an equal of themselves! Moreover, simulations are open-ended even if somewhat analytically constrained through phenomenological characterization, etc. I am growing a jonquil bulb in a pot. I look at it. I can always look more closely at although there are limits. I can remember when it flowered, attempt to appreciate if it is in need of water, needs to be weeded, has not enough sunlight, etc., etc. Similarly, all our relationships can be looked at along similar lines, in greater detail, multimodally, in an apposite frame of consequential analysis, in terms of its social ramifications, etc., etc. (111)


Moreover, by realizing not all resolutions are the same! All resolutional pathways are such that none can be equal even if similar or have similar outcomes. Furthermore, to the best of our ability, we need to appreciate such differences in both non-existential terms of reference and, more importantly, in existential term of reference. In other words, we need to grasp the probable outcomes ensuing form a certain course of enaction, and, we need to be able to comparatively assess its existential impact on the richness and enrichment of that relationship as it finds itself situated in this world as lived. Asking, does that relationship in question prosper, and, does it also have a beneficial impact on those proximate relationships that overlap that primary relationship in question? (112)


How is relational resolution entertained? In and through the ongoing, overall transcendental suspension. ‘In’ this suspension, and, ‘through’ its suspension in turn, etc. But, if that were to be the case how, on one hand, is resolution realized between the relatively dissonant nature of gestalt focus in its field of relative consonance, and, on the other hand, the economic nature of the suspended economy? By linking the co-associated parallels that can be theoretically envisaged between these two economies, etc. By ‘consonance’ we can note its parallel with the hermeneutic, meta-textual nature of fields. By ‘dissonance’ we note its parallel with the phenomenological, textual nature of gestalt focus. Then, we can note the parallel relationship between the former is essentially isomorphic with the process of resolution, i.e., the resolution of dissonance in its consonant field mirrors exactly the non-textual, existential aspect in the progression of the overall suspension. (113)


Seen in this light we can see how the harmonic economy mirrors the suspended economy, and v.v. Then, being seen at the center of the intentional economy we can approach all other oriented economies through the perspectives being utilized to re(-)view how that intentional economy is being re(-)thematized additionally through those more specialized lenses; i.e., be that through representation, aspiration, consequential analysis, logic, psychology, a certain philosophical approach and/or an existential, pro-relational orientation, etc., etc. (114)

Dissonance, e.g., is never absolute but relative. Similarly, consonance and resolution. Because dissonance is not absolute dissonance then it is not unrelated to consonance, indeed, it is defined through that relationship, but, only relatively. I.e., in relatively superficial terms of reference. Therefore, beneath the dissonant structure is a semblance of continuity that allows it to also participate, through accommodation, in the consonance of that co-associated field. Re-establishing this relationship between dissonance and that field is where resolution is enacted. Resolution is a dialectical affair, being a state of affairs that harmonically entails both ‘difference-and-non-difference’. Now, because the relationship in question is founded on this dual accommodation, or, i.e., relatively grounded on this dialectical union of both difference and non-difference, then for that relationship to persist, either in non-virtual and/or virtual terms of reference, then that relationship in lived-experience must never meet absolute resolution. As a result, resolution must continue to be continually discharged in order for that relationship to persist both in lived-experience and in simulated fact. Hence ongoing resolution (be that from either the side of the person making that judgmental appreciation and/or from the point of view of that simulation per se; to that extent this relationship is accepted as an experiential fact. I.e., to that extent this overall economy is in a process of re-iteration, through ongoing resolution, be that from the side of transcendental subjectivity or from the transcendental objectivity of the intentional objective being explored. So, conversely, if one is actually engaged in an intentional experience then it must follow that a relationship is in lived-existence, and, that dissonance and consonance are already being continually resolved in and through that relationship by means of an ongoing transcendental suspension, and, in and through its ontological equivalent/s. Just as personal subjectivity is not absolutely possible without the relative presence of our also experiencing inter-subjective experience, albeit through the perspective of that subject/s in question, so, too, epistemological orientation could not be appreciated apart from some parallel form of a co-existing ontological orientation. Indeed, as all relationships are directly engaged, in order to be in a relationship, it follows that our access to the world and the world of others must already be in place, and, that the same argument also applies with an equal force to the subjectivity of our own transcendental subjectivity, albeit as simulated through an ongoing process of re(-)simulation). Fortunately, being embodied, means to some considerable extent that the simulation of our subjectivity is relatively privileged although, again, not in any absolute sense. (115)


How might we utilize such insights in engineering processes of existentially oriented oversight? By seeking to understand what dissonant features are present in that relationship in question and engaging their relative, ongoing non-absolute resolution. In this regard, philosophically, what is either problematic or is being treated as problematic automatically presents us with what is relatively dissonant. Resolution of that problematicity automatically realizes our relationship with that under question, and v.v. In the light of this insight we realize that our understanding must have already confronted the essential configuration of this problematic concern. Therefore, given a dialectical relationship between both insight and oversight, to the extent a passive reading of the situation is the obverse of an active reading of that same situation, then it follows that through close(r) reading/s that this dialectically relationship can be exposed before our critical review and, therein and thereafter, allowed to re(-)direct our behaviour accordingly. I.e., in and through an existential pro-relational attitude that oversees the creation of valuational e/valuation, preservational richness, and/or, conservational enrichment, etc. In effect, applying processes that tweak relatively modest shifts in the modular configuration of our intentions that oversee nominative-denominative transformations, etc. Hoping, of course, that such envisaged shifts actually do deliver more positive, beneficial outcomes than those engendered before such critical appreciation. (116)


How might such (aesthetic) ideas (of ongoing resolution) translate to a political arena? Given that we are all individually powerless, it implies that we must all be politically engaged with the other in a variety of forms, to varying degrees. Given this all-pervasive political dimension, how might we affect existentially oriented shifts in policy formation, enactment and critique, etc? By ‘speaking truth to power’, rather than letting, on its own terms, ‘power speak to truth’! Briefly, what might this entail? (117)


A dynamic balance between ‘truth speaking to power’ and ‘power speaking to truth’ needs to be observed and promoted.
 If this balance is not observed then pre-conditions and conditions need to be instigated in order to induce this form of balance. Enaction, being through others, must to some extent already observe this (transcendental) requirement. Therefore, rectification may well need to be operated through a promotion of forms of dissemination either already in place and/or are being called for and brought forth by that relationship itself. Dissemination of our intentions and aspirations is crucial in political life; although when ‘power dictates to truth’ overseeing a process of such renormalization might not be a safe process to overtly demand and collectively reinstigate. On the other hand, de-ontologically, we must hope that there are people who are well-motivated and think it their duty to insist on such a balance, etc., and who can find enough collective support to ensure a permanent degree of success in this regard. Indeed, under normal circumstances of balanced disquisition, the more successful we are in our dissemination the more successful we should be in the making of our passage through this world as lived with others, with-others. Unfortunately, when not completely subverted or ideologically distorted, discourses have a discursive habit of aligning either with a conservatively oriented Right or a non-conservatively oriented Left. So, the able politician has a task ahead of them in order to transmit a disseminated message that can walk down the middle without being successfully eviscerated by either camp. In this regard, the disseminated discourse should appeal to both conservative aspects of relevant identificational ‘continuity’ and the relative discontinuity of progressive elements by articulating a careful and concerned balance of both ‘continuity with transformation’ and/or ‘transformation with continuity’. The adept politician agile enough to conduct such a task should eventually get to see their discursive constructions take on a major status in this regard should such relatively non-ideologically oriented positioning/anti-positioning deserve such ‘political’ recognition?
 (118)


Hence the related importance of an aesthetic understanding being present as the basis for all forms of judgment given that judgments are delivered through relatively harmonic processes of resolution. (119)

3.    The Art of Philosophy 


There is an historical debate as to whether the critical pursuit of philosophy is an artform and/or a type of science or social science?
 I would like to accept both sides in this debate albeit with some serious qualifications. In this essay, let me concentrate on the conductance of this topic as an artform. (120)


One role of the philosopher, in my opinion, is to take that which either appears to be problematic or is rendered as problematic through closer scrutiny and resolve the questions posed by such considerations. As an ‘artist’ the philosopher then suitably and successfully resolves such difficulties to a degree that satisfies a normal and critical level of enquiry. A critical review of the probable ramifications of that type of resolution would then need to ensue. (121)


In this regard a number of metaphors might proffer a more profitable way of seeing this type of undertaking. E.g., a doctor (making a diagnosis and curing the ‘patient’ with suitable and successful forms of treatment, etc.); a detective (out to interview a number of suspects but in this case finding the ‘culprit’ who best matches the ‘crime’ so that they can then eliminate all less relevant possibilities, etc.); a person who conducts form of linguistic reprogramming (in order to induce both an apparently inevitable insight and ensuing oversight, etc.); an ‘existential gardener’ (out to both ‘weed and water’ the philosophical landscape, etc.); a judge and jury (with the defendant in the prosecution appealing eventually to the reasonableness of public opinion, etc.); and, an artist (painting an unmistakable picture of what there is in this world even though, of course, a philosopher has to ‘paint’ an abstract vision
 of this same world as lived, etc.), etc. (122)


Like all metaphors there is always the fallacy of the over-extended analogy. We can always take things too far. An abstract ‘like’ should never be mistreated as a literal ‘is’. Should a philosopher be treated as a ‘doctor’. I.e., as a person dealing with the treatment of disease or similar, as someone that needs to be very well trained and registered, as someone when they get it wrong should be sued, and so on. Of course, this analogy is temping. It has been my observation that a good doctor has intuitive understanding of their patient from the first few moments of meeting or re-meeting them. Skillfully, they thematize that intuition through an artful asking of questions and not by merely following some mandatory investigatory guidelines
 for dealing with all possible worlds. In an emergency, a checklist is not advisable.
 When there is the relative luxury of time such a bureaucratic approach for the sake of thoroughness can then be re-instigated. The patient does not have all illnesses under the sun and it is the task of the physician to confirm, and then verify, their intuitions in this matter. The patient may well have either a certain relatively adverse condition or a set of conditions and it then behooves the clinician to prioritize a treatment regime accordingly. In a conventional reading of this metaphor we are set up so as to see two key-points, namely, diagnosis and treatment. A number of other connotations could also be covertly implied around ideas of illness, medicine, recovery, an ideal of philosophical health, etc. More explicit is the idea that the philosopher is both a diagnostician and clinician; ready to assist the philosophical inclinations of a person who is either not a philosopher or a philosopher who is relatively less skillful. (123)


Not taken too seriously this metaphor has some utility in attempting to understand the vocation of the serious philosopher. Because identities, processes, etc., cannot be treated in an absolute mode all understandings of reality, be they explanations, comprehensions or determinations, deserve to be dialectically qualified. The adoption and adaptation of any absolutistic
 position invites an automatically commensurate degree of ideological distortion hence the usefulness of using overall suspensions and realizing that a critical philosopher cannot escape their interactive utilization in the positive formation of both insight and oversight. Correctly, a critical philosopher takes what is to hand, translates it through the auspices of the overall suspension and seeks to determine both its existential actuality and potential. All else needs to be diagnosed as such, and, as a basic form of treatment be subjected to the overall transcendental suspension in order to determine the relatively real from the relatively unreal or non-real or not real, and, in determining the degree of transcendental pro-relational actuality then discern to what extent valuational formation has the additional potential to be amplified; be that through either incremental non-chaotic orchestration and/or non-incremental chaotic enhancement (assuming such amplification is positive, i.e., ensures a preservation of relational richness and oversees additional forms of positive relational enrichment). (124)


In using the metaphor of the detective all philosophical suspects remain ‘suspects’ if their expression and dissemination of a defective, unsuitable type philosophy can be suitably demonstrated. Here, the ‘crime’ can be none other than the fact that a suspect philosopher and their philosophy needs both exposure and being exposed in order to commence a rectification of such distortions. However, the greater crime is rightly suspected suspects who are also incapable of finding significant insight and oversight by virtue of the fact that they epistemologically and ontologically over-committed, are denialists or fervent supporters of any form of philosophical or political ‘ism’ from idealism to realism, from short-sighted empiricism to over-speculative forms of rationalism; be these ideological forms associated with religious or non-religious forms of practice, be they political or non-political in orientation, etc., etc. The presuppositional ground, here, being that all forms of extremism cannot suitably reflect reality, need not apply as a position to represent reality in whatever aspect that is being invoked, and, rightly, need to be disposed of in order to prepare the ground for more productive forms of philosophical insight and oversight. Not that such extreme positions have nothing to say about reality, being metaphorical in their modelling they must mirror the world as lived to some extent, but, being extreme and off-centered, that in attempting to be representative they are less representative and more inclined to misrepresent the same. That, in being deconstructed etc., they may well have more to say through that process of de-misrepresentation which would then demonstrate this point that such constructions are philosophical undesirable and should be either ignored or, if necessary, philosophically disposed of through a suitable process of critical scrutiny. (125)


How does this philosophical detective operate? By knowing the difference between the relatively existential and the relatively non-existential, and, when and where possible, how to transform the latter into the former in and through a process of existentialization achieved through either the witting and/or unwitting utilization of the ongoing, overall transcendental suspension. That all else is secondary to the primacy of these concerns! (126)


In line with previous reflections this detective operates on the dual tracks of both the non-existentially and existentially oriented patterns of mutual behaviour; i.e., through suitable forms of deconstruction and reconstruction mirrored by con-construction. To some extent, with a need for a certain degree of qualification, we could say that these two realms of the non-existential and the existential parallel contractual and compactual realms of endeavour with the more interesting areas of concern operating at the deeper level, hopefully, of their mutually beneficial interaction.
 (127)


What is philosophical insight and philosophically directed oversight? Let me explore this aspect of the philosophical project as an ever-ongoing program within the philosophical prospect/life-world with an eye on my third metaphor of linguistic reprogramming. (128)


All writers, like all artists, need to be economical with the exercise of their crafted artform. But, I have found that sometimes we can be too economical. Philosophy expressed through short propositions or aphorisms can be quite taxing for the reader as they ‘jump’ from one sentence to the next. Or, in this busy age of the Internet and social media, excessive work or study obligations, people do not have the time to read hundreds of pages of finely crafted prose. Hopefully, writers must strike the right balance in keeping with both the relative simplicity and complexity of their topic for disquisition. In this regard, I would argue that many skillful writers are constructing a form of linguistic reprogramming wherein the reader is being led to a point where they make an inevitably jump in and through the machinations of their own intellect. And altogether more satisfying and more permanent change in thinking. I.e., simulating a process of insight that is experienced by the reader for themselves, effectively, by-themselves. That following on from such insight formation relevant forms of oversight can then more successfully proceed; be that in merely simulating the apparent intent of that text or engineering more attuned forms of intervention in this world as lived as they make their passage through this world with others. (129)


How might we define insight (and by extension the re-directedness of oversight)? As a chaotically delivered state of greater alignment between ‘the apparent simulation of reality’ and ‘the apparent reality of that simulation’. I.e., the appreciation of a chaotically delivered process of re-alignment. By extension we could argue that oversight is insightfully re-directed forms of intervention that promote relational richness; i.e., promote either current preservational richness and/or conservational enrichment. By ‘chaotically delivered’ is implied the pre-conditional need to incrementally engineer the non-incremental, chaotic delivery of insight, etc. In this regard, my metaphor of the linguistic reprogrammer is that through reengineering a certain psychic context and background we can induce the chaotic delivery of insight where through that change of state we become both better informed about the nature of that reality in question, and, the reality of that reality in question. In other words, a linguistic reprogrammer is a person who through a certain text, series of texts and/or set/s of texts reshapes a certain psychic background that then sets us up to see things quite differently once that change of state is triggered and appreciated in its own new terms of reference. (130)


Politics and religions, e.g., are both very good at linguistic reprogramming. They set up before us some form of problematization and then seek to resolve the same with their own take on this world. The repetition of religious rituals, the reiteration of points made in sermons, the reoccurrence of themes concerning propriety, de-ontological duty, parsimony, etc., all contribute to this ever-present presentation of that which is problematic along with the promise of a resolution of these conundrums being delivered through the use of the same media. In Western religion there has been a tendency to stress a self-perception of sinfulness along with a need for salvation. Through continual reiteration such relatively novel identity is induced along with the motivation to overcome the sense and semblance of such a deficit. (131)


But, we should also recognize that linguistic reprogramming can be very subtle. A good novelist sets us up to imagine the various scenes as set forth in their book. Almost effortlessly, we can be incrementally ‘driven’ through that novel. Or, in the case of the philosopher, have a new way of seeing things crafted for us through our very engaging with the text or texts in question (especially if that text itself is found to be engaging). On the other hand, this might be a less productive consolidation of our current points of view, whereas, it would be more useful and relevant to see the world afresh, and, in a manner that is not extreme, not ideologically distorted, and, capable of inducing a series of insights which, as a collective set, have the power to existentially re-direct us in a more richly rewarding relational state through the pursuit of its ensuing oversight. By ‘richly rewarding’ is meant either the existentially oriented preservation of relational richness and/or the existentially oriented conservation of relational enrichment… although both senses are usually intended. That this concept of richness/enrichment, through ongoing re(-)enrichment, also implies increased access to relatively novel modes of engagement, an intensification of the same, along with processes of re-envelopment through multi-modal forms of transformation where additional significance is created through a folding over/re(-)folding of the former.
  Essentially, through such positive reprogramming, our vision of the world, be that either philosophically and/or non-philosophically entertained, should be existentially re-directed at the relationship/s in question, and those parties found therein, in order to oversee, when and where possible, a promotion of the psychically oriented benefits that can flow from such positive re-direction (be that either in virtual and/or non-virtual terms of reference
). I would argue, therefore, in the light of this exploration of this metaphor, that a good philosopher is a person capable of existentially re-directing a person in a positive relational direction by the means of such linguistic reprogramming. Although far short of brain-washing, the considered aim of the philosophical writer is to existentially induce positive shifts in critical thought in order to induce the chaotic delivery of more positive attitudes towards this world as lived in the hope that the reader’s interventions in this world will amplify the valuational formation to be realized therein arising in and from such positive pro-relational enhancement. Or, put more simply, it is to be hoped that the inducement of insight, through re-alignment, will lead on to more beneficial forms of oversight… (132)


My fourth metaphor is that of the existential gardener, i.e., a person who is well versed in what is necessary to run an excellent garden (itself, as a metaphor of this world as lived). The motto, in this regard, is to suitably ‘water and weed’ this garden (of the world) in such a manner so as to ensure that it flourishes. I.e., by adding those positive factors, besides mere watering, that help that garden to flourish, and, subtract those factors, besides just weeding, that detract from the flourishing of that same garden. (133)


Transferred to a philosophical arena, the philosopher is encouraged to proffer their insights and oversights in order to assist the readers as they, in turn, go about an existentialization of ‘our’ world as lived. Given that all individuals are individually powerless in this World-of-Life, and, that only through well-directed collective behaviour can we overcome this utter powerlessness, it follows, therefore, that an existentialization of the same will even better expedite this mutual assistance that we must render to each other, and v.v! Without doubt, I am sure that this role for both the philosopher and non-philosopher alike, the latter acting more like a catalyst, is most important, indeed, crucial in how we find ourselves meeting each other through this mutual promotion of such ongoing existential harmonization. (134)


The next metaphor is that of ‘judge and jury’. Another important role of the philosopher is to refine processes of judgment in order to ‘discriminate without discrimination’, or, therein and thereafter, ‘compromise without being compromised’. How should we interpret these two apparent paradoxes in order to better articulate the existential nature of the philosophical project? (135)


Words have denotations and find, over time, certain connotations that could be either negative and/or positive in tone. With suitable information to hand the philosopher needs to be able to be able to suitably discriminate between what is true and what is false, between what is valid and what is invalid, between what is more aligned and what is less aligned; be that alignment discerned through phenomenological propriety, hermeneutical appropriateness and/or (non-systematic) existential appositeness. So, we need to discriminate denotatively without being discriminatory in any socially, contra-relationally oriented sense connotationally. Similarly, we must compromise through resolution without being compromised in any inauthentic dis-valuation of the current valuational formation of that relationship or set of relationships in question. How do we find this subtle balance whilst maintaining a critical level of both insightfulness and a co-associated oversightfulness? By invoking, of course, the ongoing, overall transcendental suspension. Judgment is centered in this overall suspension, and, our judgment of such judgment, itself, must likewise be similarly aligned. So, contragrammatically, we could argue that ‘the simulation of the suspension’ and ‘the suspension of the simulation’ must be in a state of mutual alignment. That, whatever promotes this suspension must also promotes such discrimination which being aligned and suspended cannot be nor should ever be discriminatory in either any contra-relational sense or any contra-pro-relational sense. As the existential attitude is pro-relational its suitably enacted exercise, therefore, must be both that which promotes discrimination with being discriminatory in orientation. I.e., that which engineers resolution through suitable forms of compromise, hopefully, without compromising the pro-relational, existential nature of either that relationship or set of relationships in question. (136)


There is also the sense that the philosopher, or, indeed, the existentialist, needs to be both ‘judge and jury’ as they insightfully oversee processes of enaction that will either affect themselves and/or others. Identifying with the existential nature of a specific relationship or set of relationships empowers that individual or set of individuals to act on the behalf of that same relationship/s. Relationships being psychically greater than the sum of their components or participants then this existential differential, I would contend, is able to empower those that stand in an alignment with that relationship and find themselves, therein and thereafter, permitted to act on its behalf. (137)


The existentially oriented philosopher, or any other type of existentialist, is empowered to act on the behalf of ‘our’ relationships when they refine ‘their’ judgments through invoking well-informed, well-exercised, ongoing, overall transcendental suspensions. Given this existential territory, coinciding with the process of judgment itself, it follows that a balance of ‘our suspensions of our (representative) simulations’ with the implicit exercising of ‘our simulations of our suspensions’ that processes of deconstruction, reconstruction and con-construction can all be co-associated in and through the midst of such critically organized processes of judgment. The centrality of this transcendental/trans-cognitive aspect of judgment demands, therefore, that the critical philosopher be conversant with this transcendental/trans-cognitive nature of judgment per se. Hence these preoccupations, on the part of the philosopher, centered on the epistemological nature of judgment along with this recognition that they will need to be both judge and jury as existential insight spontaneously devolves into oversight, and v.v. (138)


The last metaphor in this list of six is that of an artist, although, in truth, the former five metaphors are also implying much the same, namely, that the work of the philosopher needs to be artfully performed. (139)


What is it about the artistic process that must also recommends itself to the observant philosopher? This critical almost obsessive quest for a harmonic resolution of the problematic, for a determination of truth values, for an appreciation of the phenomenal-phenomenological, hermeneutical and existential aspects of their research. As if an artist, with a palette of many colours already present to hand, in order to paint a picture that, at the end of the day, must paint itself… (140)


So, in essence, without dismissing a scientific approach to this topic, the philosophical project needs to be artfully performed in a critical manner that is aligned with the advancement of the relationship or relationships directly implicated in such insightful-oversightful reflections…. (141)


In summary, in the light of these six metaphors, what are the duties one would expect to find being suitably exercised in the well-performed role of the critical philosopher? (142)


The artful enaction of both philosophical insight and oversight? As like a ‘doctor’ making a philosophical diagnosis and supplying a suitable plan of treatment in the light of such a determination in order to remedy such philosophical defectiveness. As if a ‘detective’ who rightly suspects all forms of philosophical exposition unless comparatively proven to be otherwise. As if a ‘linguistic reprogrammer’ who sets out to induce chaotic moments of insightful-oversight and oversightful-insight. As if a ‘gardener’ existentially ‘watering and weeding’ the philosophical landscape before them. As if both ‘judge and jury’ in becoming conversant with the transcendental nature of judgment and how to exercise such insightful-oversightness. As like an ‘artist’ who skillful works with the materials before them in order to artfully craft a work of art that ever proffers more value than that merely invested within its attentive reception…. (143)

4.    The Relevance of Ongoing Resolution in the Resolution of Conflict, etc.


Harmony is at the root of the three determinations of the aesthetic, the de-ontological and the pragmatical. It is also at the root of all forms of judgment since the delivery of a judgment is the result of a process of resolution because no judgment could be formed without such relative decisiveness, be that provisional or otherwise. Therefore, the concerns of the philosopher must extend beyond a mere interest in the harmonic nature of aesthetically oriented experience given the centrality of a broad understanding of the nature of judgment is rightly central to this discipline. (144)


How do we comprehend the nature of resolution? Be it from a relatively simple act of judgment to how we might suitably intervene in a process of conflict; be the latter personal, interpersonal, social or political in orientation? ‘Orientation’ because the individual is powerless to act as a mere person, and, our thinking is ever shaped by cultural-intercultural influences; by the ideals and ideas of others along with their conventional and unconventional practices and critiques, etc. Similarly, how might we go about our phenomenological, hermeneutical and/or existential explorations of this important topic of resolution? Or, again, how should we approach this topic through a realistic, pragmatic and/or idealistic lens or set of lenses? To some extent this type of question has already been approached through exploring the nature of the aspirational economy as it relates to the realization of personal ambitions and social aspirations (be they community oriented, political, etc.). Let me revisit this topic in order to more closely scrutinize the philosophical nature of resolution; i.e., theoretically, practically and critically. (145) 


By ‘theoretical’ is also meant both ‘phenomenological analyses’ and such scrutiny being conducted in a ‘realistic’ perspective; as well as a theoretical take on the pragmatical nature of hermeneutic investigations and the idealistic nature of relatively non-systematic existential examinations. Then, from a holistic point of view, we can archetypally treat all economies as proceeding through three harmonic moments, namely, consonance of fields, the dissonance of focus, and, the interaction of the former and its emerging interdependence as a moment of resolution. On to this scheme the aspirational economy can be mapped, however, I have usually changed the order although, dialectically, these moments are not historical, or sequenced in any literal sense, in their epistemological genesis. (146)


Usually, I introduce the aspirational economy through the following sequence. First, we need to know ‘where we are’, ‘where we stand’, ‘with what skills we have already to hand or could be found to hand in the near future’, etc. A journey only begins beneath our feet and nowhere else. Hence the need for a realistic take on what we have to hand, or, effectively, where we currently stand. Hence the realism of this first moment could be labeled ‘where’. Second, in order to travel somewhere we also need to know where that somewhere might be and once a goal is decided upon that that destination, effectively, then becomes symbolic of my motivation. I am currently in Australia but want to go Paris. This city is where I want to travel to next. It is symbolic of my motivation that ‘I want to go to Paris’.  It nominates or names this motivational complex which, if denominatively questioned, asked to describe my motivation or reason for travel, I would answer “in order to further my French studies and finally get to speak French fluently”. Hence this idealistic second moment could be labeled ‘why’. But, to extend this travel motif, there is no point in wanting to reach a certain destination without knowing how you will get yourself there. Hence the pragmatism of this third moment of ‘how’. So, succinctly, the three moments of the aspirational economy can be telegraphed in the motto ‘where, why and how???’ (147)


Of course, things are as never as simple as a mere tripartite formula. This imperative of mine ‘to travel to Paris soon’ has to be scoped by a whole hierarchy of other imperatives, some more pressing than others and some more interpersonal that personal. Soon, I will have to eat. Tomorrow, I have a friend coming for lunch. The day after, I have to return books to the nearby library, and so on, etc.  In many ways, although not a perfect map, the way I spend money will reflect how much I promote or discount these shorter-term and longer-term ambitions and aspirations along with the manner I set out to resolve or defer the same. Hence this recognition that we have a whole hierarchy of personal ambitions and interpersonal or social aspirations. Somehow, we usually manage to navigate and negotiate these endless complexities of daily life given that we can fall back on our habits; invoke conventional genres of behaviour; have to find strategies to deal with the many de-ontological and pragmatical pressures originating with others, from the demands of miscellaneous institutions, and so on… (148)


Intentions are usually seen in a linear perspective as the mental directedness towards an intentional object(ive). But, intentions are also economically based and thence ‘circular’ and circulated, thematized in an economic process comprising a field, focus and intentional subject or ‘forger’. I.e., forging forwards, forging a process of thematization, simulating simulations, stamping out desire in and through a certain mould, fashioning intent, etc. (149)


I would like to argue that this concept of resolution, understood initially in aesthetic terms but extended to apply to all forms of judgment and thence to all forms of experiential difference, competition, conflict, disruption, transformation, etc., is a prime for us to begin. Moreover, not only can we use this approach to model aspirational desire but also the fact that we are forever besieged by competing imperatives, both personally and interpersonally; from demands within our more immediate relationships to the designs of the community to the inescapable impositions of political aspirations be that from paying taxes to voting, from having to conform to rules from miscellanies of regulations to the many laws of the country, etc. But, somehow, miraculously, we manage to navigate between and/or negotiate with these innumerable disseminations of power in all their manifestations, in all their overlapping, kaleidoscopic variety. (150)


As if wheels within wheels, aspirational imperatives must compete with each other, finding forms of resolutions both within these economies and between these competing aspirational economies. To ensure an eventually cleared pathway between such competing centers of potential power we have a range of mechanisms to assist us in their internal and external modes of resolution. ‘Resolution’, essentially, is a ‘harmonized economic progression’. In this process dissonant ‘structures’ are re(-)integrated back into their co-associated field/s through processes of accommodation re-realized through such ongoing resolution. Because dissonance is relative and not absolute it cannot be absolutely apart from that co-associated field in question, and, so, to a certain variable extent must remain in that co-associated field where its distinctiveness, essentially, is relatively superficial. Therein forming and re(-)forming ‘a part’ of that relationship being scrutinized. Indeed, gives rise to that very simulation along with its direct relationship to the very factors that have directed/redirected and/or re-directed its intentional re-formation. That a critical review of that same re-formational process then induces that process to take on the tenor of a process of reformation as its truth determinations are progressively re-aligned in and through its thematization. I would also argue that there is a form of direct representational receptivity given that all relationships are directly entertained even though all simulations are simulations of simulations (and, therefore, effectively, as non-simulations
) but never as simulations of the pre-simulated or the trans-simulated or the post-simulated, etc. We could also argue that the ‘simulated’ is never the ‘merely simulated’ given the relative, non-absolute ‘presence’ of an existential excess or existential surplus of valuational formation. That the quantity and/or quality of that apparent ‘excess’ then colours our perception of that specific process of resolution in question. (151)


Theoretically, we can model resolutional processes through this lens of the aspirational economy. Noting that aspirational economies are inserted into complex imperative economies as we juggle competing demands divided between personal ambitions and social aspirations. Then, we can note the role played by phenomenological inputs in the thematization of ‘where’ we actually begin (in our overall cultural-intercultural mapping of this world as lived), that non-systematic existential inputs help us to thematize ‘why’ and its associated forms of motivation subject to internal aspirational resolution and external meta-aspirational resolution in an imperative economy, and, that the ‘how’ of pragmatical inputs are thematized through closer forms of hermeneutic scrutiny. (152)


In practical terms we can turn again to hermeneutic inputs and scrutinize the consequences of existentially/non-existentially oriented patterns of enacted behaviour. Enacted being definitively ‘enacted’ through processes of resolution; be that in the form of actions, non-actions or deferred inactions. (153)


In critical terms we need only invoke or re-invoke a suitably informed, well-exercised, ongoing, overall transcendental suspension… in a scheme where we note correlations, accommodations and transformations, and, note, therein or therebetween, consistency, non-contradiction, coherence, validity of argumentation, consequences, suitableness of conclusions, etc. (154)


At the end of the day, we need to have to hand suitable responses that existentially amplify the valuational formation of that relationship in question as is found to be embodied, embedded and embanked, etc., within this world at large. (155)


Another way to understand resolution is from a disciplinary point of view given that the archetypal nature of a discipline, in a disciplinary economy, to a considerable extent mirrors the aspirational economy. Let me explain… (156)


The archetypal or applied disciplinary economy is also tripartite, and, its three moments, defined in and thorough a disciplinary difference or differential, are, respectively, a disciplinary difference, a non-disciplinary difference and a meta-disciplinary difference. Let me explain… (157)


From a phenomenal-phenomenological perspective, each discipline has its own raison d’être or disciplinary difference or differential. This differential is the residue when that point of view of the world has a relatively neutral secular point of view separated from the same. In a theological discipline a theological difference is the world view of a theologian in general minus a relatively secular vision of the world. This residue for the theologian is that aspect of the lived-world for-them that is viewed in and through some form of a numinous frame of reference, i.e., their vision or version of the Divine. Similarly, in the philosophical discipline in general (or in some particular school or style of philosophy) this philosophical difference is our ability to make valid truth determinations (or however else we might wish to define this philosophical residue as a philosophical difference or differential). (158)


In the usual order of explanation, we next ask what value has this disciplinary differential in question. Or, e.g., in a theological discipline we would be asking the theologian or theist, etc., what value exists for-them in allaying themselves with that disciplinary life-world, etc? Or, e.g., in the philosophical discipline we might ask what value has their philosophical difference in the way life is led by a philosophical person as they stand before-others, with-others? Hence the value ascribed to this differential by the disciplinarian, etc., is its meta-differential. In aspirational terms we might define this meta-differential as its idealistic aspiration not yet met but to be met… although the truth of the matter is such that aspirations can never be absolutely appropriated for that would imply the termination of that co-associated relationship. Hence, in reality, this disciplinary objective is basically deferred if ever really directly encountered other than as a differential or meta-differential. (159)


Then, we must ask ‘how’ in this discipline can we go from the differential (‘where’) to the meta-differential (‘why’)? I argue that it can only be in terms of a non-difference or non-differential that both dialectical aspects can be connected in practical term of reference. In other words, it is through some form of a relative non-difference that a disciplinary difference can be connected with a co-associated meta-disciplinary meta-difference. Hence this third economic aspect of a non-difference as a non-differential. So, e.g., in a theological discipline, the theologian has to ultimately argue that there can be no absolute difference between the Divine and the non-Divine… otherwise the raison d’être of their discipline must completely collapse. Or, e.g., in a philosophical discipline, the meta-differential of truth determination must be obtainable if only in a non-absolute format and form. Hence, e.g., the viability of explanations, comprehensions and determinations, etc. (160)


As with all economies, absolute resolution is the death of the relationship in question. Similarly, the effective imputation of absolute consonance, absolute dissonance, absolute non-consonance, absolute non-dissonance, absolute non-resolution all equally imply the immediate death of that relationship in question. (161)


Given this parallel between the harmonic economy along with its objective of ongoing relative resolution (rather than non-ongoing, absolute resolution and the death of that relationship) and the archetypal disciplinary economy we must now ask what significance does this theoretical relationship have within a philosophical discipline? (162)


It could be argued that the effective difference between a disciplinary and a non-disciplinary approach to a certain topic is not much more that the degree of formality, yet, on the other hand, each discipline comes with the additional richness of its own life-world. So, the theological life-world, e.g., has churches, monasteries, schools, hospitals, nursing homes, etc. So, the philosophical life-world, e.g., has universities, books, philosophy groups and conferences, etc. Whereas a person on the periphery of such life-worlds would have much less access to such co-associated forms of personal and social enrichment. (163)


Concomitant with a life-world we would also find the exertion of a co-associated form of power. E.g., in the life-world of orthodox medicine, doctors are both registered and regulated through the oversight of its own auspices. We can see, upon reflection, that this co-occurrence of insight (through the ongoing overall suspensions) and oversight (through the ongoing suspension of that insight-forming overall suspension) is extended throughout the range or the ambit and remit of its co-associated life-world in a similar conjoined manner. Processes of ongoing resolution letting that relationship persist as an historical force in the world as lived (and shared) and direct the course of its influence. To the extent its facticity is greater than the mere summation of its apparent parts then to that extent it is able to act as a(n autonomous-like) fact in the world both lived and shared. But the sheer expression of the relationship in question can never be just coercive because without some form of resolution such a relationship would fall apart, indeed, not even get of the ground so to speak… (164)

Thence this ever-present need for ongoing processes of resolution in order for our relationships to persist, and therein and thereafter, permit us to encounter, recognize and engage with others within those relational confines. Hence the relative importance of this topic of the aesthetic in order to assist us in coming to a suitable depth of understanding as to what is implied in our being able to be in this world-of-life, both lived and shared with others.
 (165)

5.    Provisional Conclusions, Observations and Comments


Although I argue that the aesthetic (a second ordered phenomenon in orientation) is ever-present through ongoing resolution, from our intentions to our aspirations, still, when I go to buy a kilo of bananas, e.g., I am most likely not going to judge them in an aesthetic light. I might prefer green ones so that they have time to further ripen given that I currently have a fruit bowl with a few bananas left that are already ripe and ready to eat. Or, I might have some friends coming for lunch tomorrow at my place and I would like to buy a very ripe avocado to put in the salad. In both situations, I take a pragmatic perspective (fourth order) on what to buy. Therein, and thereafter, I find more value in taking this more pragmatic approach. On the other hand, in some other situation, I might prefer to approach it from some other ordered perspective. Say, phenomenologically (first order) or deontologically (third order), hermeneutically (fifth order) or factually (sixth order), etc.
 Choosing that perspective that renders, in anticipated experience, more value for-me and/or for some-other; be that entertained through a resolution of my personal ambitions and/or our interpersonal aspirations, etc. (166)


Our lives are lived in and through our relationships, as they come into and out of prominence before us, emerging in a current form under focus or falling back into a background ready to re-emerge before our intentional scrutiny at some future point in time, as they altogether overlap each other, collectively form our ‘world’ as not only lived but also shared… (167)


In understanding the real reality of power, we should have already realized that in this world, individually, through our own auspices, alone, we are totally powerless! Entirely bereft of others, at birth, we would not be able to stand and only able to breathe for a short period of time. Without others we could make no passage through this world. That, later in life, what passage we can make is thanks to the ministrations of others. Even if we were stranded like Robinson Crusoe it would be thanks to innumerable prior services of others that we could make sense of that lonely world. But, even if we were to remain immersed in a world with others, still, we would be left ‘stranded’ if it were not for the ongoing assistance of others, as they in turn, depend upon your continuing assistance to them. Through mutual assistance, the realization of mutual obligations, the ongoing resolution of relational dissonance, etc., we find ourselves standing before-others in this world that is both lived and shared. (168)


All to often this fact of our existence with-others is entirely overlooked. Hence, e.g., the short-sighted philosophy of the so-called ‘individual rising and falling through their own efforts’, alone, that underwrites the excesses of neo-liberalism, and, which, together, appears to be destroying the mutual fabric of our various democratic life-worlds and their co-associated degrees of relative freedom or re-enslavement. (169)


Let me reflect upon this complex understanding of power as already thematized in this set of essays. As I have just argued, as mere individuals, effectively, we are powerless (just like the king forced to chop his own firewood, etc., if all his subjects, each and every one, were to withdraw their services). We can only function, in society, to a manner as already accustomed to, through the services of others, and v.v. This being the case, it then follows that we are also powerless to think as mere individuals, but, thankfully, we have others to mutually help us through the inestimable, hard-won gift of language, through education, conversation, reading, the mentoring of others, indeed, thinking as if we were an-other, etc. Indeed, because I can think and act, therefore, my existence must be with-others. So, consequently, this overall life-world (as an overlapping plurality of both major and minor life-worlds) must be both lived-and-shared. Furthermore, given this lived necessity of being with-others it follows that it must be our deontological duty, to both ourselves and to others, to engage the world of the other in as mutual a manner as best discharges this service that needs to be rendered both to ourselves and to others, i.e., in this pro-relational, existential attitude of mutual cooperation (being entered into through a mix of contractual co-option and compactual co-operation). To a considerable extent living this deep, fundamental categorical imperative in order to maintain the historical existences of our relationships with-others, when and where, they need to be supported through ongoing processes of relational resolution. To do otherwise is to act, more or less, as a social parasite… living off the good works of others without contributing as much in return. I am sure we all know people that fall within that type of category, whether on the world stage or sequestered in your workplace, out to manipulate the toil of others for their own ends, who would much rather not pay their taxes and be proud of that fact, possess of a mercenary disposition, use inherited wealth to demean the good character of others, perhaps contribute little other than such endless negativity and scorn, and so on…. (170)


What are some of the philosophical ramifications of this radical revisioning of our existences before-others? (171)


In our intentional lives we find a mutual co-association between passive insight and active oversight. Our intentions are never just pure perceptions, but, rather processes of potential-actual enaction. We make intentional decision to act, or, to not act, or, when we cannot currently make a decision, through deferral, decide to let our inactions speak for us instead. Obviously, in this regard, the inescapable couplings of both insight and oversight are the hallmarks of an intentional life; usually enacted in the form of micro-adjustments in intentional directedness, but, occasionally, being re-directed through some form of a relatively more radical sense of re-positioning. Given this intentional co-existence and our sheer helplessness as a mere individual in this world at large then we must expect to find this pairing being extended out into our experience of this world as both lived-and-shared. Indeed, both surveillance and power go hand in hand! How could it be otherwise? These two facets, these two sides of the same intentional coin, permeate the constitution of our overall life-world. In other words, surveillance and power are natural facts of our lives before-others. But, like all things, without suitable levels of critical scrutiny, these facets can, through proliferation and ensuing paralysis, and all other forms of mis-direction, distort or obstruct our passage through this same world as lived-and-shared. Consequently, it is up to us, both individually and collectively, to ensure processes of re-normalization are ever in play. Hence the need for an accountable dialectic between transparency and privacy, between responsiveness and responsibility, between individual and social forms of care and concern, ensuing a reasonable balance between contractual and compactual forms of behaviour, ensuring a productive mediation and resolution of imperatives that motivate and cross-fertilize both personal ambitions and social aspirations, and so on. The default mode in society is for surveillance… be it personal, be it community oriented, be it state sponsored, even if, through theological speculation, it be invoked by Divine means, etc. This we must face and accept, and, in the process, make it our own; not allow it to be a force that will divide nations and societies, alienate whole states and their constituents, empower a few individuals at the expense of entire populations! (172)


This existential philosophy is a type of (meta-)positioning through an ongoing, self-critical re-positioning… Better exercised through the suitably
 enacted, parallel exercise of deconstruction, reconstruction, and, con-construction. A type of philosophical (meta-)positioning that renders as totally impermissible certain controversial philosophical problems like mind-body dilemmas, knowing other-minds, etc. (173)


Furthermore, as we must accept that surveillance and power are ever to be with us then how should we go about their critical supervision? I would strongly argue that we go about this form of resolution by adopting and adapting a more mutual, pro-relational, existential attitude that balances and neutralizes their excessive imposition or inadequate instantiation or inefficient exemplification… by re-balancing prioritizations of one facet over the other, by reversing their over-enforcement (when arrived at through proliferation)… by defusing paralysis (realized through over-proliferation) by re-empowering individuals through a re-empowering of their relationships and communities, by suitably empowering organizations and nations in order to re-authenticate our being with-others, before-others! In essence, either creating new, beneficial relationships; by preserving both the relational richness of our older relationships; and/or, the conservational enrichment of those same relationship! Realizing empowerment from observing approaches that ensure de-alienation through a re-existentialization of the relatively non-existential.  Effectively, promoting our relationships through exercising suitable processes of ongoing, harmonic resolution..! (174)


Given that this ‘philosophy of art’, as sketched, introduces us to the conceptual tool of ongoing, harmonic resolution, then, how might such insightful ideas be better expressed through the critical oversight exercised through the ‘art(fulness) of philosophy’? To this end, at this point in time, I would like to suggest, with suitable qualifications, the exploration of the following contragram, namely, “‘the philosophy of science; and ‘the science of philosophy’”…. (175)
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At the center of a contragram we find a glimpse of reality…

0.    Pre-Introduction


What scientists say they do and what philosophers think scientist actually do may well bear little resemblance to lived reality. How should that topic of research proceed? Then, a number of philosophers have subscribed to a position that philosophy, too, if critically enacted, can be a science. With suitable qualifications, is that type of position tenable? However, if philosophy believes it can be critically exercised then, perhaps, we must support such a contention. In this essay let me explore this possible avenue of philosophical research. (0)

1.    Introduction:


Some might think the philosophical life-world to be not much more than a realm of scandal. For thousands of years philosophers have been playing an endless metaphorical ‘tennis match’ on the courts of the realist-idealist controversy. Now, both sides do seem to have some interesting metaphors to locate their positions, but, metaphors should both be never treated too literally (given a metaphorical ‘like’ is not equivalent to a literal ‘is’ unless a conjunctive suspension can be definitively de-suspended as a fact) nor be taken too far (given the fallacy of the over-extended analogy). Then, we have the additional or double fault of an over-preferencing of such dubious grounds in that non-critical, short-sighted, unnecessary, wrongly privileged affirmation in philosophical positioning! If a type of philosophical positioning is just as tenable or untenable as its contrasting contra-positions then why privilege that which deserves no degree of privilege whatsoever.
 (1)


First, let me briefly explore possible forms of economic modeling relevant to the expositions of the scientific discourse. (2)

Second, let me philosophically formulate an open-ended list of critical principles and observations that could be profitably applied to scientific economies. (3)

*    
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Third, let me re-import these principles, etc., back into the philosophical context in order to outline a critical, scientific philosophy. (4)

Fourth, by such means, recast philosophy in a critical format that demonstrates that greater degree of intellectual integrity. (5)

To conclude let me proffer a series of provisional conclusions, observations, and comments, etc., that further contribute to this critical prosecution of philosophy. (6)

2.    Economic Modeling of Scientific Discourse


From intentional terms of reference, we have the perfect counter argument against such privileging of either a realist’s type of positioning or an idealist’s type of positioning. In the intentional act, both the intentional object (in a first sense of the intentional) must be intended at the same time as it’s motivation (in a second sense of the intentional). Moreover, both these senses, and their ongoing interrelationship, must be continually re-iterated in order for distinctively iterable, intentional significance to come to conscious awareness (in a third sense of the intentional). In other words, the intentional object(ive) cannot be thought apart from its intentional motivation, and v.v., so to absolutely privilege either the intentional object or the mental act is an impossible thought to think given their mutual correlativity ever present in their co-defining of each other! (7)


On the other hand, we can relatively privilege one orientation over the other should such qualified preferencing be necessary; as in, e.g., the act of focusing on the intentional objective, etc., be that from a perceptual, conceptual and/or phenomenological perspective/s, etc. Or, attempting to discern, hermeneutically, the meta-intentional directions that give a background con-text to a closer reading of its co-associated text/s, and, inform us, therein and thereafter, as to what particular type of text that text is, etc., along with practical instructions on how it is meant to be read. Or, as in existential appreciation where we relatively preference a pro-relational stance in order to assess comparative, positive, virtual differentials in valuational formation in order, then, hopefully, to give our assent to enacting accessible patterns of positive intervention, etc. To do otherwise, and affirm imputations on the grounds of absolute forms of privilege, is to be non-critical, short-sighted, act in an unnecessary manner, and, assert a wrongly privileged form of affirmation! And, dare I say it, act irresponsibly; given that ideas expressed through words should be seen to have lived-consequences; both philosophically and beyond the philosophical! (8) 


Now, it is true that classical science, ultimately, is founded on the critical re-iteration of empirically derived information. Hence this degree of respect for empirically derived data, realism and a firm sense of locality. However, in quantum science we find the opposite, namely, an inability to definitively access all the data, non-realism and a non-firm sense of locality; if not the full rejection of locality (along with a number of other ideas that definitively reject certain forms of freewill, hidden variables, etc.). In its place we get a number of ideas like entanglement (that I would tentatively point out as occurring within, between or outside considerations of relative internality,
 boundaries between relative internality and externality,
 and/or relative externality). In a scientific economy should we also not propose a third form of scientific endeavour, namely, a transformational science dealing with the boundary conditions associated with changes in phase, such as e.g., all chaotic forms of change; internalities transitioning to externalities, and v.v; classical versus quantum versions of physics; relatively existential orientations under transformations through de-existentialization/relatively non-existential orientations under transformations through re-existentialization; etc. Given that these three modes of scientific endeavour collectively form a trans-scientific life-world, accessible to scholars and researchers, other ways could also be invoked for modeling the same. E.g., by invoking parallel forms of modeling between a phenomenological, hermeneutical and existential approach, etc. (9)

Under the subheading of a phenomenological realm we could invoke classical particles, quantum waves, and, the phase changes between such realms; or, non-virtual domains, virtual domains and transitions between the former; or, focalized objectivity, subjective reception, de-focalized fields, etc. (10)

From a hermeneutical perspective could adopt the following semantic approach between noting, non-exclusively but predominantly, phenomenological descriptions, hermeneutic proscriptions
 and non-systematic existential prescriptions. (11)

A non-systematic existential subheading could note relevant embodiment/s, embeddedness/es, and embankment/s (or exercise a disciplinary approach, perhaps, that notes differentials, meta-differentials and non-differentials?). (12)


Interestingly, because of their fundamental gestalt-intentional configuration, all economies should also be able to find modes of translation between sub-economic aspects, moments or polarities, etc. Hence this concept of sub-economic commensurability. And, by extension, forms of commensurability between all differing economies (although, in many cases, one would wonder if such commensuration was worth the effort of its formulation, detailing and assessment) (given the underlying primacy and unity of the transcendental potentiality of the Life-World and its potential economic forms of thematizations through correlations, accommodations and transformations, etc., and their potential for inter-commensuration). (13)


At the end of the metaphorical day, the choice of economic configuration/s should be in line with intentional objectives and which economic possibilities prove to be comparatively more fruitful. (14)


The scientific economic viewpoint, in whatever way it is refracted through forms of metaphorical modeling, we should not let obviously defective philosophical points of view infect those research projects and programs currently in progress. As noted, realism fails a quantum position through implications of non-locality. On the other hand, a Copenhagen style of interpretation may well seem to favour a more ideal or rational approach. Even a classical position is not untouched when moving from a macroscopic or macrocosmic perspective to a microscopic or microcosmic level of detailing. And, if effective degrees of coherence are observed these boundaries can be further pushed towards the classical direction. Hypothetically, if a region of space were to observe a widespread Bose-Einstein condensate then we would be hard pressed to define where this boundary is other than to note under which conditions this state of affairs is either preserved or deconstructed. Just as absolute, i.e., absolutistic, versions of both realism and idealism in a philosophical context should be immediately disavowed, so, too, in any scientific context such defective imports, and their ensuing imputations, should also be immediately disqualified. (15)


But, as suggested, we could run limited forms of scientific realism versus scientific idealism, and, note at what point or points such modeling broke down revealing boundary conditions; where both states change their phase with respect to the other contrasting economic orientation? (16)


On the key supposition that a philosophy can be constructed in a critical manner, just what principles or observations should we note as equally relevant to the construction of a critical scientific economy (regardless of its specific choices in modeling)? (17)


In this regard, let me critically examine the concept of a principle; ask whether so-called first principles, as guidelines, makes sense (beyond the metaphorical or rhetorical); consider whether philosophically located principles, as a philosophical guidelines, can be transferred to a scientifically oriented discourse and question whether they still remain those same principles; formulate a philosophically located, open-ended list of principle guidelines that could possibly be transferred to a scientifically oriented discourse along with our critical reflections on the status of such transfers?  (18)

3.    What are So-Called ‘|Principles’?


‘Principles’ could be treated as ‘statements of intent meant to apply, rigorously, to certain situations’. The question, then, is should they apply in all situations? This could be argued for analytically or synthetically, or, as some would also argue, in a special mix of both. Leaving this question unresolved for the moment let us refer to ‘principles’ as ‘guidelines’. (19)


I take this provisional position, in part, on the strength of my meta-analysis of ethical principles or guidelines. Given that it can be shown that all principles conflict with other principles, when taken to an extreme and absolutely applied to all situations, and, overtly or covertly, forms of mediation are conventionally instituted in order to resolve such impasses one must come to the conclusion that ethical principles, in lived reality, are always in potential need of both qualification and mediation.
 On the other hand, one does not treat such guidelines as mere rules given that they also seem to possess some form of an imperative, be that by nature de-ontological, logical, aesthetical, pragmatical, or, personal, social, political, economic, politically-economic, or, scientific in orientation, etc. So, in the light of such associated forms of insistence, let me treat such guidelines, provisionally, as also being phenomenologically constituted (in essential-like terms of reference), hermeneutically instituted (in conventional terms of reference), and, (non-systematically) existentially re-instituted (as a form of phase or phase-like change through some form of apposite situational re-directedness). (20)


Now some logical considerations (in the light of that provisional institutional economy, etc.)? (21)


Principles, as guidelines, can be formulated in either analytical or synthetical terms of reference, or, as noted, in some form of a hybrid of the former. Obviously, this calls into question what type of logical economy should or could we propose? Taking this tack, we would then need to ask what type of logical economy is being proposed either by ourselves or some other concerned party or parties. I have seen and noted that a certain dialectical tension exists between a Principle of Identity and a Principle of Non-Contradiction. To this I would like to add a third principle, namely, a Principle/Instituted Guideline of Equation. (22)


In essence, this type of economy operates along the lines: this is x, x = y, and, x is not equal to -x, and so on. I.e., in term of these guidelines of Identity, Equation and Non-Contradiction. In any economy we should find mutual economic correlativity when one tripolar party is equal to the negation of the other two tripolar parties. So, non-contradiction, as a transformational operation, is equivalent to the negation of both identity and equation (?). I.e., we would need to construe -(x, x=y/x)
 as not equal to (x, x=y/x). In which case a Principle of Non-Contradiction must be assumed otherwise we would be forced to accept (x, x=x/y) as equal to -(x, x=x/y), etc. (23)


Can we align these principles with an archetypal gestalt-intentional economy (as refined through a critical lens of the phenomenal-phenomenological, hermeneutical and the non-systematic existential aspects)? Although dialectical, through correlativity, since we could put all poles under each tripolar heading, for convenience we adopt the more meaningful or useful alignment. Provisionally, I would suggest the following: Identity can be paired with the phenomenological (concerns with identity/identification); Non-Contradiction with the hermeneutic (given its propensity for proscription); and, Equation with the existential orientation (given that through novel processes of equations we find new forms of insight, oversight and re-sight). (24)


I would also like to suggest that this logical economy is also instituted, namely, (essentially) constituted (phenomenologically), (conventionally) instituted (hermeneutically), and (progressively) re-constituted (existentially). (25)


In the light of the above we can now refer to ‘principles’ as ‘relatively qualified or scoped, instituted guidelines’ (and, therefore, as ruling out ‘absolutely instituted guidelines’). (26)


Under these three headings, in the instituted logical economy, and all its economic correlates, we can formulate certain principles (or, more correctly, sub-principles). E.g., under the qualified principle of Identity, we can note the Non-Absolute Identification (of identity) given that we cannot interact with identity where we cannot directly encounter, recognize and/or engage its representative intentional objective. Technically, we could, e.g., say we would not encounter a certain objective representation if it not be recognized, or v.v., etc., etc. I need not encounter a dog to recognize one since my recognition is virtual and anticipatory. However, on a deeper level of epistemological functioning, namely economic, encounters, recognitions and engagements must be entertained collectively in order for one tripolar facet to impart its representative imprint economically. Particular ascriptions of identity can be deemed to be ‘correlations’. Furthermore, correlations can be co-correlated if semantically such meta-correlations are open and obtainable. I.e., when this state of affairs is potentially possible and that possibility is being demonstrated (specifically). E.g., the colour particular of ‘green’ can be co-correlated with the surface of a wall correlation because, in general terms of reference particular surfaces of objects can be painted especially if their co-association is conventionally proscribed. So, this phenomenological description of a ‘green wall’ is potentially open given this possibility associated with wall-surfaces, and, in specific existential terms, in this specific demonstration, is specifically demonstrated in this instance as experienced existentially (through my relationship with this wall and being a person who can see this colour green, etc.). Semantic fields are primarily determined conventionally, i.e., hermeneutically (and, v.v.). Such determination is derived from lived and shared experience and, effectively, has its origins through meta-correlations. E.g., through an observation that walls can be painted and that one colour is green and that green paint or pigments have been observed non-virtually and/or envisaged virtually, accordingly, I can envisage, non-virtually and/or virtually, a green coloured wall. Under the relative Principle of Equation, I accept the concept-principle of iteration in all its three modalities (of mere iteration, sheer reiteration, and, bare thematic/memetic/trophic re-iteration). Similarly, as required, all other formulation/s of other (sub-)principles, when and where, as needed. (27)


The relative observation of the absolute impossibility of absolute identity formation applies across the board, across all disciplines and non-disciplines alike. Similarly, the relative Principle of Non-Absolute Truth Determination must also follow in its wake. Absolute alignment with that which is impossible to be absolutely aligned with implies that truth determinations can only be considered in definitive terms of reference provisionally, respecting the limitations of that con-text in question. All else is either, potentially, its non-thematized non-rejection or rejection, or, actually, an imputation definitively cast with such co-associated limitations being either implicitly non-accepted or overtly accepted. Therefore, it is the nature of facts that their factual alignment is ever provisional even though we would make a very safe bet betting on such an occurrence already to hand should such a situation of appreciation be permitted to occur and be disseminated. Moreover, epistemologically, we can call facts into question individually or as sets, but, we can never question all facts simultaneously, either in part or in their entirety, as factual determinations apply in relative superficial terms of reference w.r.t, to all possible factual propositions/statements. Even our intentional access to the so-called reality of all possible worlds is similarly hierarchical in its overall constitution. E.g., that in a certain house a certain wall was painted green can only be questioned in terms of colour, or, there being a certain wall (in a certain room), or, that that house actually existed, etc. E.g., to say that in a certain possible world that a certain green wall existed as green in colour and in another possible world that that same wall was painted in another colour in the equivalent period of time still relies on the fact that we are referring to a similar set of possible worlds that are only different in small factual details. (28)


We should also note that pure actuality is an impossibility (given confirmed existence arises through a confirmation of its co-associated relational resolution being ongoing in potential origination, and, consequently, factual determination cannot be absolutely verified), and, equally, absolute non-existence or pure potentiality is/are equally untenable since existence has to be in suppositional actuality to be denied in non-suppositional terms of reference and the array of possibilities equally only differ in details without the absolute denial of their co-associated suppositional basis. So, that green wall may or may not have had historical existence, as a provisional fact, still, this planet Earth must be implicitly asserted for the such explicit truth determinations to be either affirmed and/or dis-affirmed, in part or in whole. (29)


This open-ended assortment of instituted principles (be they constituted, instituted and/or re-instituted) imply that identity cannot be definitively identified or denied, that their suppositional basis must have some form of provisional existence even if conventionally accepted in near absolute-like terms of reference. So, e.g., on a certain day it was more than likely, as a conventional fact, that Julius Caesar crossed the Rubicon sending ‘Rome’ a message that civil war was then be in progress (and on that crucial turning point changed the trajectory of Western history within World history). (30)


In quantum terms of reference this indefiniteness of identity is a given along with considerations of non-realism through the demonstration of non-locality of entanglement, etc.
 Then, from the perspective of a Copenhagen interpretation we might be forgiven for wanting to adopt a more rational, idealistic sense of positioning given the role of the so-called observer (in initiating the collapse of the wave function). On the other hand, in classical terms, we might be forgiven for placing an emphasis on the apparent realism of empirical data and their non-rational interpretation, etc., and, the merely incidental role of the so-called observer (as a mere recounter of such scientific and/or historical facts). However, as suitably cautioned, we should rise above such a predilection for privileging preferences in this imputed discontinuity of a realist-idealist divide given such untenable dichotomies when such correlativities are (ideologically or non-ideologically) disconnected from their mutually correlative basis in lived and shared experience, etc., either epistemologically and/or ontologically. Furthermore, we should also accept that a relative boundary between such apparent discontinuities also has a phenomenal role to play in its own right from a transformational perspective, etc. (31)


Another consideration that also needs to be explored in regard to certain principles is that some appear to be immutable. One might say a contradiction, e.g., is just that, namely, a contradiction, and, forever so. But, in our passage through this world it is obvious that we all live with long lists of contradictions and the strange ways people try to accommodate such disconcerting habits, blindspots, anomalies, conundrums, paradoxes, etc. One could suggest, e.g., that religious doctrines are endless whirlpools of disentanglement made worse through such interminable commentary… try as hard as they might to disentangle such knots without adding more of their own in this process of partial resolution; all too often politically instituted as the official and final gloss on such disputes despite an inevitable endless revisiting of such aporias.
 Or, that the political sphere is not much better where, e.g., the relatively disenfranchised in society are so easily swayed by propaganda promoted by vested interests. Then recounting the mere observation of this fact is met with the apparently self-evident rejoinder that people who make this ‘criticism’ are, themselves, elitists… when it is endlessly disseminated messaging of those vested ‘elites’ that have distorted this discourse in the first place and have the non-thinking classes thinking that they know better when they have already been endlessly told what to think… at their own self-interested expense.
 So, politics is populated just as much by these endless rabbit holes where rational debate is all too often overruled by ideological slogans that skew their more logical thought and reflection. (32)


How, then, should we regard those scientific principles that propound an immutable sense of constancy? So, the speed of light is fixed. But, given that space is not absolutely empty, then this limit is never actually absolutely arrived at, only ever more closely approximated. Just as, e.g., light travelling through water or glass is slowed down in proportion to its index of refraction, etc. Or, e.g., similarly, that matter can never be accelerated to the speed of light since it would take an infinite amount of energy to arrive at that limit which, therefore, can never be realized by matter per se. That photons, in their own way, can only travel almost at the speed of light at a speed at which that light is able to travel in accordance with the limitations imposed upon it by the nature of that medium. Or, e.g., protons can never decay but would eventually if we had more time to observe them than that alotted to this current universe. So, for practical purposes, we can say “protons do not decay”. Or, e.g., in regard to Hubble’s constant, consensus is that the universe is accelerating in its expansion of space, but, more or less, at any moment in time has the same value across the vastness of space? That scientific principles dictating so-called constants can do so in conventional terms of reference, but, also need to note under what limits those constants do not or may not operate beyond (?) (33)


That, provisionally, we can note that all principles, be they either in a scientific frame of reference or otherwise, are relatively constituted, instituted and/or reinstituted; that they cannot be treated in absolute terms of reference; and, often need to be either reconciled among themselves or renormalized in how we both readopt and readapt the same in lived and shared experience. Furthermore, their logic/s is/are grounded dialectically in an economic space bounded by principles of identity, non-contradiction and equation, and, moreover, defined through the intentional application of sub-principles that contest absolute definitions, etc.  Hence the critical nature of this approach that rules out absolute, self-independent principles and the mis-application of relative principles whose limited utility has been provisionally both pre-established and re-established! (34)


As a rule of thumb let us regard, first, analytical propositions as hermeneutically instituted; second, synthetic statements as constituted phenomenologically and, therein and thereafter, as traced; third, viewing existential privileging of a primary relationship in question as provisionally synthetic a prior to that extent they appear to empower such re-instituted re-direction. In the light of these conventional proscriptions, i.e., ruling out both absolute principles and non-relevant and/or unsuitable relative formulations, should we not view, then, so-called ‘first principles’ as nothing but ‘philosophical fictions’; with no real place in a critical philosophy, or, any other discipline, scientific or otherwise?! (35)

4.    Can First Principles be Thought, i.e., Encountered, Recognized and Engaged?


Obviously, given that both absolute principles and non-relevant or misapplied relative principles are ruled out of court then it follows that there can be no respectable place in the philosophical discipline, or any other respectable discipline, for so-called first principles. No one in their right mind really goes back to basics since, first, they have to take to hand what is to hand in order to run such impossible reductions. Everything must have its co-associated con-text for it to acquire significance within that field of endeavour. A bit like forever boiling a sweet tea and then finding nothing to drink but the mere reclamation of a few crystals of sugar about to be caramelized… and, whose ultimate reduction, in turn, will finally leave us with nothing whatsoever! (36)

Intentional significance is generated in an intentional-gestalt economy where such significance is thematized through the dialectical relationships engendered between phenomenal-phenomenological sense, hermeneutical meaning, and, non-systematic existential meaningfulness. All three parties have to be co-present in order for this collective act of significance-generation to arise. Hence the collective necessity for the propriety of phenomenological encounter of the intentional objective, the appropriateness of the hermeneutical recognition of that intentional objective, and, the ensuing appositeness of that non-systematic existential process of valuational formation being found to be co-present with that intentional objective in question. A harmonic process where ongoing resolution is observed existentially, to some degree or other even if occluded, distorted or misdirected by inauthentic forms of review and intervention. (37)

Just as atoms are discredited as being absolutely basic, still, relative reductions have their place… just not ultimately! That what cannot be related to can be neither encountered, neither recognized nor engaged! (38)

An encountered encounter
 needs to be recognized and, therefore, engaged. A recognized recognition needs to be engaged and, therefore, encountered, etc. In a destruction of the relative, without relativity… all significance evaporates. First principles can only give us the appearance of sense in a limited, non-literal, metaphorical manner. Pulling a clock to pieces might tell us which individually separable pieces were put into that clock, but, do not in and of themselves tell us how that clock represents time for us. Only through seeing how those pieces are actively related to each other in a fully functioning clock can that clock as a ‘clock’ gain its significance in any detailed sense. Even then, the clock merely as a type of ‘black box’ need just be functioning for us in order for us to be able to read the time; should that clock be properly synchronized, properly regulated, and, with ourselves properly conversant with those conventions for reading its representation of time. What first principles are needed in this situation for us to be able to read the time represented by that functioning clock. Sadly, what thorough autopsy on a dead body, or a living body, is going to bring that body back to life even if each and every organ were to be put back in its original place and correctly reconnected? (39)


Having dismissed all philosophies based on so-called first principles just how is the discipline of philosophy to be critically enacted, indeed, prosecuted? (40)


In this regard I have proposed the use of correlations, accommodations and transformations, etc. By ‘etc.’ is meant the parallel of distinctions, classifications and transitions when dealing with the finer detail of the former. So, e.g., in a semantic economy we note the possibility of colours being used to colour two dimensional surfaces like walls, etc. On a relatively more detailed level of explication we can note that colours can be painted over when dry or remixed before painting or in situ when the paint on the wall is still wet. Or, e.g., we could treat painting the wall as a relative transformation, whereas, in contrast, the drying of that paint might be regarded more as a transition. Philosophically we are laying the groundwork for a critical philosophy or, for that matter, the detailed functioning of any other discipline. In effect, arguing that a critical economy, philosophical or otherwise, is entered into when we carefully note relevant phenomenal-phenomenological correlations, note relevant hermeneutical accommodations, and, note relevant non-systematic existential transformations and, therein and thereafter, note the collective interactions that ensue in such complex representational states, hoping, that through suitable forms of resolution that greater degrees of significance are generated than that collectively invested in those explorations and their careful reflection through suitable forms of self-scrutiny. In other words, moreover, exploring through a certain number of correlated economic settings the apparent significance of such research in the light of its intentional objectives be they aspirational, consequential, historical, narrational, political, economic, political-economic, phenomenological, hermeneutical, existential, critical, philosophical, critically philosophical, etc. Indeed, seeing such complexity harmonically simplified, to a certain degree, through such an insightful economy. Overall insight being seen to arise from the interrelations of phenomenological insight, hermeneutical oversight and non-systematic existential re-sight. The latter can be treated as the interactive product of ‘historical reciting (of facts, attitudes, narratives, aspirations, etc.)’, future re-siting (of facts, attitudes, narratives, aspirations, etc.), and, current re-sighting of those set/s of representation/s (of facts, attitudes, narrative, aspirations, etc.) being more closely explored through such critical scrutiny. A necessary pre-condition for such ‘critical scrutiny’ being the exclusion of all absolute principles, etc., and the suitable inclusion of relative principles correctly treated and scoped; i.e., without transgressing the limitations of such forms of treatment, etc. (41)

  The above is but a simplified critique of so-called first principles, and, how I would replace the same with a critical philosophy based on correlations, etc. However, a truly critical philosophy is one that also recognizes the existential dimension, i.e., an appreciation of pro-relational processes of insight, etc., wherein our relationships foster and enact suitable forms of intervention, through-us, in order to promote greater degrees of self-alignment both within and between our relationships. How are such alignments to be mutually fostered? Through suitably enacted, ongoing overall transcendental suspensions in order to find an emerging depth of insight that allows us to intervene, through oversight, on the behalf of our relationships, in such a manner so as to enact the re-directions that more closely re-sight, expedite and re-define our place in this world both lived-and-shared. (42)
5.    An Open-Ended List of Philosophical Principles (with Scientific Utility?)?


The performance of an ongoing, overall transcendental suspension, a natural feature of our conscious lives, given this ever-present ability to appreciate the significance of our intentions, can successfully proceed not much further than the quality of the information it has to work with. Hence the importance of the scientific life-world as a sound basis for our living in this world at large. But, no information, in and of itself, can be of much use to us if we have no critical way to approach the same. Hence an equal importance should be attached to a critical philosophy that can better facilitate our being in this world with each-other. (43)


Earlier,
 I dialectically looked at the three qualified principles, i.e., instituted guidelines, that constituted a logical economy, namely, qualified Principles of Identity (constituted phenomenologically), Non-Contradiction (instituted hermeneutically), and, Equation (re-instituted existentially in its non-systematic sense). Under Identity I noted the relative, i.e., qualified, Sub-Principle of Non-Absolute Identification; i.e., that we cannot in absolutistic terms of reference define identity in absolute terms of reference (except provisionally, symbolically, rhetorically and/or metaphorically). In its wake we have the Sub-Principle of Non-Absolute Truth Determination. (44)


Moreover, we should note a Sub-Principle of Non-Absolute Non-Contradiction. As much as we might try, beyond analytical terms of reference, contradictions cannot be entertained as absolutely equal parties in a mere state of countermanding processes and/or content that might fall within their purview. In an ethical review, no person, whatever the crimes committed or the depths of their depravity, should be considered as absolutely evil or beyond redemption in the here and now even though for all practical or legal purposes their socially directed condemnation may as well be treated as absolute in tenor. (45)


Similarly, we can also propose a relatively qualified Sub-Principle of Non-Absolute Equated Equality. Just as identity cannot be absolutely defined, etc., so, too, all semblance of equations cannot be perfectly exemplified. Indeed, as representations, they will ever misrepresent that being represented, although, to that extent misrepresentation is appreciated, then, to that extent, this inequality will also be recognized, etc., albeit imperfectly and misinterpreted in turn, etc. (46)


Hence the relatively qualified Principles, as Instituted Guidelines, of Identity, Non-Contradiction and Equation; along with the Sub-Principles of Non-Absolute Identification, Non-Absolute Non-Contradiction, and, Non-Absolute Equated Equality; and, collectively in their wake, a Sub-Principle of Non-Absolute Truth Determination. (47) 

We may well be right in our explanations, comprehensions and/or determinations, but, we should not treat such discernments as absolutely correct. Nor do we need to. Similarly, we should not treat the discerned truth value of any presentation as absolutely false (except in analytically oriented terms of reference, and, even here, their formulations will reflect the nature of this world as both lived and shared).  Ideally, we should see ourselves as inhabiting a middle world between absolute truth and absolute falsity, dialectically overlooking both possible worlds and impossible worlds as realms of imputation, projection, supposition, etc., and whose interaction is best conducted and enacted through the ongoing invocation of overall, transcendental suspensions. By such means, finding qualified re-alignment in truth determinations, etc., without the transgression of either implicit and/or explicit limits, etc. A process critically re-directed through the suitable use of a well-informed, ongoing, overall transcendental suspensions. (48)


An analogy springs to mind on this point of invoking overall suspensions since, properly understood, the overall transcendental suspension implies the suspension of the same as well, etc. Otherwise, in entering the suspension how could we ever intentionally exit, decisively, from its indecisive grip and eternal nature of that embrace that would surely ensue. Although the world of the suspension is a ‘flattened’ version of our understandings of this world at large, still, in the suspension of the suspension the world is found to be anything other than ‘flat’. Now the analogy that comes to mind is this: if we had a croissant and we wished to cut it into two equal halves as much as we may try to realize this task we will never end up with two halves of exactly the same weight let along of the same shape. So, too, in the suspension of the suspension despite our very best efforts to flatten and level the playing field this can never be absolutely arrived at and in the suspension of the suspension this inequality will immediately reveal itself in the form of a judgment; be it regarded as a working judgment, as provisional or relatively definitive! In other words, the suspension of the suspension reveals this absolute inequality resident in any suspension regardless of how much the conducting of that suspension was carefully balanced in its intentional crafting; be that overall process of suspension wittingly and/or unwittingly engendered in our intentional interrogations of that placed under such critical scrutiny.  (49)


How might we best read this metaphor? We could see the initial suspension as cutting the world up into two equal-like halves and then have that subtle inequality revealed through the suspension of that suspension. We could imagine the two croissant halves falling on to a well-balanced pair of scales able to register that subtle inequality and would be able to point to either a ‘yes’ or ‘no’ depending on how the question in question itself was framed, or, in a state of indecision, falling on to scales currently locked and unable to register that subtle difference as yet either not properly prepared or not properly prepared for. In essence, implying that subtle differences can, in some situations, have profound consequences as noted in a broad understanding of chaotic phenomena. (50)


How might we transfer and utilize these instituted philosophical guidelines in a scientific life-world? By critically reexamining the apparent dialectical-logic that best seems to operate in a certain scientific area of research. If we were running a certain experiment that involved counting the defecation scores of laboratory rats we would most likely not need to invoke quantum mechanics, yet, on the other hand, we should also note to what extent the observers of that experiment might or might not be influencing the quantum of such tallies. (51)


What is meant and implied by the phrase ‘apparent dialectical-logic’? Because the experimentalist or theoretician gets to define the identities in an experiment they can also redefine the same, or, perhaps, even find that that experiment itself might even get to chaotically re-define those parameters in some other more novel way of approaching the questions underlying such research and its interpretation (be that as a relatively non-radical process of reinterpretation or relatively radical process of re-interpretation). (52)


An experimentalist or theoretician needs to keep an open mind about what results they expect from their experiments given that certain expectations must already be in play in the formulation of that experiment itself. So, e.g., rats placed under stress are expected to increase their defecation scores… assuming such a correlation is valid and that those rats have had normal access to food prior to that experiment. In contrast, in studying the collisions of certain particles at various energy levels various anomalies need to be first noted and then interpreted and, indeed, re(-)interpreted until a state of consensus is arrived at; however tenuous and in need of continuing experimental replication and theoretical reassessment. Thence the stable or unstable logic of the experimental situation and its dialectical fine tuning, etc., and v.v., etc. (53)


On a general level, it appears that the scientific life-world, in many areas, is riven by competing models and/or sets of conflicting data, etc. As suggested, we should always adopt and adapt an economic approach by searching for suitable forms of tripolarity in that controversial field under scrutiny. E.g., in attempting an effective rapprochement between general relativity and quantum physics perhaps a third area of research needs to be proposed, i.e., e.g., that region that interfaces macroscopic and microscopic discontinuity between the former spheres of interest? Or, perhaps, by invoking an entirely new field of theoretical physics that can distinctly emerge from a disciplined synthesis of the former spheres of influence (and in this, I am sure, that a long list of possible candidates is already being argued for).
 (54)


This expression ‘dialectical’ here does work in a number of different was. It notes the limits of a logical system in play (given the potential reformulation of identities, non-absolute equivalence in identity formation, that the world can never be absolutely flat, etc.). Moreover, given a plurality of models we need to ask why adopt any one or a select set of the same? In reply we might observe that pragmatics usually resolves this issue. Which approach has the appearance of promoting greater interpretative, explanatory and predictive value? But, then given that this world for-us is integrated in and through some form of transcendental unity, as one-world-there-for-us, why get too selective when we could propose transformational rules that would allow us to interconnect these various visions of the world as but various versions of this same world. Just as no approach should be treated as absolutely correct or valid, and. as no metaphorical modeling of the world can have no value whatsoever, so, too, it would follow, that we then should be able to find forms of accommodation and transformational rules that would allow us to interconnect and translate all forms of correlation, etc. I.e., with the implication that finding transformational rules for connecting various topically interrelated models might be a more profitable route to take rather than trying to either promote a certain exclusive model or a certain model as a theory that is inclusive of everything?? (55)


Ultimately, in my opinion, the more profitable way to go would be to progressively develop a hybrid of those two possibilities just mentioned. As sort of bootstrap process of meta-modeling that, ever as a work in progress, tries to theoretically integrate as many seemingly viable models found to hand or thought needed to be found to hand. As a provisional work of ‘art and craft’ that is both aesthetically pleasing and practically enriching, whilst avoiding the negative implications, as far as possible, in its utilization as a proverbial ‘two-edged sword’ given that new sciences give us new technologies, and, it is us as citizens of this world that utilize such ‘advances’ either for good or ill! (56)


Such models are also dialectical in an additional sense given that metaphors simulate the possibilities of being ‘like’ rather than being intended to mean exactly a literal ‘is’. So, e.g., the moon is like a blue cheese. Otherwise, if read as nothing but a blue cheese we would then have the problem of needing to invoke a giant cosmic cow or a giant number of cosmic cows; although we do have already to hand a Milky Way… unfortunately only in the form of one more metaphorical analogy. (57)


Transformational rulings do exist, under special conditions that need to be met, for converting a metaphorical statement into a literal statement. Now, that person over there looks like ‘John’. Yes, it is John. He recognizes me and waves… and we move towards each other to say hello. We should also surmise that we can do the same in reverse. That person over there is such a tyrant, meaning, looks like and acts like a tyrant without actually being a political agent who is a ‘tyrant’. Or we could argue, in such a fluid context, that metaphorical models, themselves, could be accommodated and transformationally rewritten? On the metaphysical grounds that all aspects of this world are but aspects of this same one-world this idea is already resident in much of our thinking. Forming covert or overt accommodations on either horizontal or vertical levels of epistemological-ontological complexity, etc. Therefore, in these theoretical terms, we should be able to argue for some form and degree of theoretical commutivity between more closely interrelated forms of theoretical modeling with varying degrees of relative exclusivity or relative inclusivity? (58)


However, in this philosophical approach to scientific modelling, and v.v., to what extent might such models be altered in this process of re-written transference? (59)

6.    Philosophical Reflections on Inter-Disciplinary Transfers


In a critical replacement of a so-called first philosophy I have suggested running a critical economy based on three dialectical facets of (the relative generality of) hermeneutical accommodations (scrutinized and explored as a process of investigations), (the relative particularity of) phenomenal-phenomenological correlations (as a process consisting of a set of analyses), and, (the relative specificity of) existential transformations (as a process of specific examination).
 In closer more focused detail I would mirror ‘correlations, accommodations and transformations’ with ‘distinctions, operations and transitions (or translations)’. So, e.g., brackish water would be the relative molecular combination of the atomic essentials of ‘waterness’ and ‘brackishness of the former’ (where ‘waterness’ falls under the particular category of ‘liquidity’ – hence the hierarchical structuralization of atomic and molecular essences w.r.t. each other [on the understanding we are referring to experiential essences and not Aristotelian essences or any other metaphysical variety]). W.r.t. ‘distinctions’, etc., we note the more focused specification of a phenomenon or series and/or set/s of phenomena, such as, e.g., this glass, that sea water there, etc. By ‘operations’ we could note, e.g., filling this glass with that sea water from this beach here, etc. By ‘transitions’ we note the filling of this glass and then pouring that water it contains over my sandy feet as soon as I left the sandy section of the beach, etc. We can observe phenomenologically essential particular types of actions like filling, pouring, etc., expressed in verbs and verbal nouns, etc., and being conducted by the rules as proscribed by their associated genres of behaviour. So, to fill a glass it needs to be either submerged in a liquid or filled form a tap or similar. W.r.t. the former we don’t fill that glass by skimming too far above that fluid nor do we need to submerge it too far down in that liquid. Then, too, we don’t normally fill a glass with just a few drops or let a tap keep on filling it and have it overflowing, etc. Proscriptions setting the general range within which that proscribed action can be successfully enacted. (60)


In effect, we take what is to hand and then adapt such an adoption with the specificity of the situation as being found to hand in the light of the intentional objective/s as discerned in its intentional directedness/es. I filled a glass with sea water in order to wash my sandy feet when leaving the sandy section of that beach. I could then wash that glass and from a fountain fill it with water to drink. Salty water is not usually drunk, potable water is water for drinking and not just for washing the sand off my feet, etc. (61)


Now such a philosophical approach might seem to be rather ordinary if not prosaic. However, the value of its exercise arises when we have to confront, explore and scrutinize more abstract phenomenological, hermeneutical and/or existential conditions, like e.g., what is love; is this argument valid; what is truth; what does this genre of behaviour entail; what are the proscriptive dimensions of that type of text being invoked; how are values/valuational formations determined, explained, comprehended, etc? (62)


How do we travel from one discipline to another? Through following suitable transformational rules. How is this possible? Through the transcendental possibilities of the Life-World; through the transcendental unity of the Life-World as the non-absolute, relative basis for all possible forms of experience in the transcendental unity of one world at large for-us; that a specification of possibilities as found manifested through experience and refined through the ‘closer’ scrutiny of our critically conducted investigations, analyses, and examinations. Transformations are prepared through accommodations between correlations in their respective modes of presentation. Disciplines, as complex genres of behaviour, proscribe the limits on what that discipline will and will not deal with within its discursive confines. So, the question that then needs to be asked is how are disciplines able to be interrelated through accommodations if there is no overlap between the discursive fields in question? As all disciplines are hierarchically mapped they must overlap on some level of epistemological organization. So, e.g., in a philosophy of science we find the generality of philosophy encompassing a representation of that discipline of science. Or, conversely, in a science of philosophy we would expect the opposite state of affairs. Now, if that inversion was possible what would a science of philosophy entail? Rules for conducting philosophical discourse in a critical fashion and doing so through borrowing certain relevant techniques suitably found in both an overall scientific discipline and from various scientific subdisciplines. Given these relative inversions, and other difficulties, do we have any evidence for our being able to conduct such interdisciplinary forms of research? Contragrammatically, and, from the fact that inter-disciplinary studies can sometimes be very fruitful and profitable (from the perspective of valuational formation). Moreover, the double meta-levels involved in such a contragrammatical approaches pre-establishes the meta-dimensions for meta-transformational treatment (as explored on numerous occasions elsewhere
). These pre-conditions for transformational treatment/retreatment, therefore, must also establish this degree of accommodation necessary for such inter-relational interaction arrived at through such transformations. This semblance of an accommodation being reinforced through the presence of a relatively invariant isomorphic configuration demonstrated in successfully conducted processes enacted in such (intra-disciplinary and inter-disciplinary) transformations. Put in simpler terms, just what is entailed in this ability to perform a certain transformation? (63)


Imagine placing your hand close to the surface of a mirror and noting how the image appears to exactly matches your hand even though in the mirror your left and right hands appear to have been transposed. An occurrence just like putting our hand together, say, in an attitude of prayer. Left and right hands are different, but, what is transformationally conserved in our comparison of one hand with the other, vv., is a certain handedness. In common to both hands despite their more superficial differences. (64)


Similarly, in moving from one discipline to another a certain isomorphic core invariance needs to be conserved. That, by such means we can profitably relate one discipline to another, but, whether that is the case or not in practice
 is dependent on disciplinary proximity (in our epistemological organization of our mapping of disciplines, etc.), the apparent fruitfulness of such inter-relations, the apparent skillfulness with which this type of comparative research is conducted, the critical manner such comparisons are conducted, etc., etc. (65)


But, to demonstrate this possibility, e.g., in relating philosophy with science, and v.v., what might be achieved? Hopefully insight, oversight and re-sight! I.e., theoretical phenomenological insight, practical hermeneutic oversight, and, critical (non-systematic) existential re-sight(ing of our philosophical positioning, etc.)! With this hope, let me now prove this conjectural frame of reference through exemplification, i.e., in this instance, noting how the so-called scientific method and the critical philosophical method can be both fruitfully interrelated and intertwined?! (66)


Borrowing from a gestalt modeling of perception I have argued that intentional object(ive)s cannot be absolutely focused upon. That the intentional economy operates in the same fashion as a gestalt economy. That, in intentional experience, our encounter of the intentional object(ive) needs to be also both recognized hermeneutically and (non-systematically) existentially engaged. Then, returning such insight, oversight and re-sight(ing) back to a scientific frame of reference implies the same type of restrictions, namely, that identity cannot be absolutely focused upon, the need for a hermeneutically constructed field, etc. That, the definition of identity has limits beyond which we cannot transgress, e.g., the Heisenberg’s Uncertainty Principle (of complementary variables); Planck’s Constant; the wavelength limits placed on microcopy; etc. (67)


Therefore, I would argue that a critical appreciation of science is philosophical in orientation. That certain scientific insights can be very profitably applied to the pursuit of a critical philosophy, and v.v. Indeed, that an economic approach can be applied to any discipline given that such tripolar correlativity must already be operating in each and every discipline and in any other field of practice that might not be considered to be as formal constituted as a discipline. Moreover, certain principles developed in one discipline may well find a profitable (after-)life in some other discipline if critically translated (transformationally borrowed, etc.) from one discipline to another, and v.v. (68)


In this same vein, I would argue that the critical philosophical development of certain dialectical-logical principles
 as earlier proposed can also be transformed and, therein and thereafter, borrowed, if not, to be more honest, returned. (69)

7.    Provisional Conclusions, Observations and Comments


This perennial intuition and argument that philosophy can be conducted ‘scientifically’, as I have just argued, albeit very briefly, has much merit to recommend itself. However, such an approach should not be conducted from the bankrupt perspective of so-called first principles, but, rather, from a better understanding of the intentional economy, etc. Indeed, if philosophers are going to argue that their discipline has a critical dimension then they must be able to demonstrate why this is actually true, i.e., is valid in theoretical, practical and critical terms of reference! To redemonstrate this point, along with other points that have been made or also need to be expressed, let me proffer the following series and set/s of conclusions, observations and comments. (70)


(The philosophically difficult and controversial topic of) change can be understood as the dialectical-like process of transformation where relatively less superficial levels of epistemological-ontological organization are relatively preserved through the continuity of a core, relatively stable isomorphic invariance. Just as the gold in one piece of jewelry could be reworked to form of new piece of jewelry. Similarly, in translation between disciplines isomorphic regions in the overall identity of that type of practice being meta-textually invoked, as a genre of activity, will be overseen where core regions in their identification are relative preserved. Effectively, the adoptions of similar disciplinary procedures have their core symmetries relatively preserved despite adaptations, but, obviously, ensuing ramifications will be different given different con-texts of expression through these different settings for current implications and future consequences. (71)


Such regularities as observed, perceptually or through well-argued theoretical speculation, etc., in the midst of transformational scenarios can be treated as relative principles or as instituted guidelines. Such relative regularities have important implications for conducting the disciplines of philosophy and science, indeed, all disciplines and non-disciplines alike. Given that a number of these principles have been thematized in the phenomenological explorations of intentionality, and this has been considered based on the scientific modeling of gestalt functions it follows that these philosophical ‘principles’, like e.g., Non-Absolute Identification, etc., should find an easy return to the overall discipline of scientifically oriented research (along with its subdisciplines like, e.g., classical physics, chemistry, astrophysics, particle physics, etc.). Moreover, the critical (meta-) philosophical critique of both realism and idealism, and any other form of over-reductive modeling or over-synthetic modeling can equally be dismissed in both absolute (i.e., in any absolutist format) and/or relative (in any relativist format). However, on a metaphorical level such models should only be allowed to operate to that extent that we recognize that they only express some form of a natural preference as yet not suitably subjected to an ongoing, overall transcendental suspension and, therefore, remain a viable place to start our critical research despite their non-viability beyond their natural, relatively non-existential generation of an historical convenience, prejudgments, prejudice, etc. So, in this regard we should treat ideological variants of scientific philosophy as suspect, e.g., idealism, rationalism, realism, classical empiricism, instrumentalism, and so forth. (72)


Such ‘isms’ in contraposition and placed in apposite economic settings can also have a value as along as such polarities are dialectically treated as unobtainable, as mere orientations sourced for initial forms of privileging; be that subtle or less subtle in orientation.
 Furthermore, to created overall tripolar economic fields a third party could well be formed by hybridizing the first two parties. So, e.g., we could contrapose classical physics with quantum physics and suply a third party as the chaotic regions between microcosmic/microscopic-macrocosmic/macroscopic dimensions in physical research (at the core of Heisenberg’s Uncertainty Principle, Planck’s Constant, etc.). Effectively, the formal or informal treatment of metaphors always has a point beyond which we should not unwisely transgress, and, that the same applies to identification (hence this important principle, as an instituted guideline, of Non-Absolute Identification). (73)


Hence the rejection of so-called first principles given that they cannot be identified nor need be found given the richness of experiential and intentional materials already to hand and to be found in any discipline or non-discipline, in any culture or mix of cultures, etc? Therefore, because of this inability to absolute define identity (beyond its mere analytical institution) then it follows that so-called first principles, and other so-called first entities, can be neither encountered nor recognized nor engaged (period in the form of an exclamation mark notated in bold)! (74)


In their place I have proposed using phenomenal-phenomenological correlations, hermeneutical accommodations and (non-systematic) existential transformations, and, in the specification of closer detail, their mirroring by distinctions, operations and transitions/translations. (75)


Hence my overall conclusion that certain valid scientific principles and observations, as instituted guidelines, etc., when useful, can be applied to the disciplinary field of philosophy, and v.v., as well all other disciplines and non-disciplines alike; given their experiential underpinning in intentional research, etc. That from an ordered perspective we noted that philosophical research devolves around phenomenological/scientific explanations; hermeneutical/social scientific comprehensions (as ‘understandings’); and, determinations that fall individually, in combinations, or, collectively under aesthetical, deontological, and/or pragmatical considerations. Re-affirming this intuition that philosophy (on a meta-philosophical level of explication) can be organized along scientific lines, and, that the discipline of science can also be made amenable to critical forms of philosophical research likewise, etc. From a semantic perspective, we have outlined a critical economy of phenomenological descriptions, hermeneutical proscriptions and existential prescriptions. Let us now, in the next essay, observe the relative privileging of the latter, namely, the overseeing of an insightful economy that re-sees the existential enrichment of human experience through positive forms of re-e/valuation. (76)
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11. Eleventh Essay: 

The Philosophy of Value and the Value of Philosophy,

And, the Politics of Value and the Value of Politics*

At the center of a contragram we find a glimpse of reality…

0.    Pre-Introduction


A life with no value is barely a life worth living. Inevitably philosophers need to confront the nature of value and how value, in all its forms, is to be critically
 evaluated. Given that the individual is individually helpless without the assistance of others, and v.v., it follows that the realization of value, in all its forms, must be conducted, primarily, in political terms of reference. Therefore, given this argument, personal motivation is a necessary condition but not a sufficient condition for the successful enaction of bahaviour. Moreover, given this inherent privileging of our relationships ensuing patterns of valuational formation need to be critically viewed and reviewed through a pro-relational existential lens. Hence the remit of this essay is to explore a philosophy of value, etc. (0)

1.    Introduction:


The structure of this essay naturally falls into four sections dealing with The Philosophy of Value; The Value of Philosophy; The Politics of Value, and, the Value of Politics. As per my usual custom, I end this essay with Provisional Conclusions, Observations and Comments (but more centered on the theme of ‘speaking truth to power’). (1)


First, let me explore a variety of definitions, terms of reference, etc. (2)


Value is treated, by myself, as arising in a process of valuational formation
 consisting of three parts reflecting the phenomenal-phenomenological, the hermeneutical and the existential, namely, considerations of nominative identity formation and denominative descriptions; considerations of genre and con-textual situatedness; and, considerations of perceived value relating to both the individual and their relationships (wherein the individual or individuals in question are found to be existentially/non-existentially embodied, embedded [in a hierarchy of relationships with respect to each other], and embanked [in this world at large]).
 (3)

*    
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As indicated elsewhere, all forms of value are treated as falling under six ordered, distinctive, transcendental trans-cognitive classifications, namely, first order, atomic pre-essential essential valuation; second order, molecular aesthetical-essential valuation; third order, deontological valuation; fourth order, pragmatical valuation; fifth order: hermeneutical valuation (of potentiality, possibility, etc.); and, sixth order factual (or ontical) valuation. The orders also have a cognitive parallel where the third cognitive order is concerned with conceptual processes, and, a fourth order is concerned with perceptual or perceptual-like processes (as might relate to the use of the imagination or memory, etc.). The other four cognitive orders are related to intentional content as are found to fall under the first, second, fifth and sixth trans-cognitive orders as just noted. ‘Judgments’ are treated as transcendental in a positive sense by virtue of being trans-intentional acts enacted within, between or from conceptualized intentional processes. Hence their trans-conceptual, trans-cognitive status, i.e., their transcendental status (as just defined). (4)


Let me clarify the nature of these six orders by giving examples of what would distinctively fall within their individual ambit. The concept of a square-circle, as a contradiction in terms, cannot have a second order molecular status. Therefore, in this situation ‘squareness’ and ‘circularity’ both remain first order concepts (within that proposition or statement that announces a ‘square-circle’). On the other hand, a red circle or a blue square should find a second order status (because possible shapes of surfaces can be coloured). Dealing with conceptual processes rather than conceptual content gives us a third cognitive order. Similarly, dealing with perceptual processes rather than conceptual content gives us a fourth cognitive order. Hermeneutical possibility, potentiality, probability, potency, etc., give us this fifth order. The sixth order being accessed through the relative certainty and stability of factual determinations realized through processes of confirmation and verification of propositional alignments, etc., as determined through perception, inference, testimony, memory, etc. (5)


These ordered can be viewed in either a linear mode or in a circular mode. However, sixth order status is dependent upon the satisfaction of the prior five orders (in their linear modeling). I.e., confirmation of an ordered analysis taken to an x degree implies a confirmation/verification of the prior x-1 orders (where x = a number from 1 to 6). (6)


On a number of occasions, I have argued that these six orders have an experiential basis in subtle forms of privileging of the tri-polarity of the intentional economy. That economy could be read as consisting of the three moments of the gestalt economy, namely: intentional field judgments (World), intentional objectivity (Object), and, Intentional Subjectivity (Ego). So, e.g., relatively privileging (+) Object implies the relative de-privileging (-) of both World and Ego, and v.v.,  and gives us the first order, etc. Hence:

1st Order: 
Realized from 
+O, -W/-E.

2nd Order:
Realized from +O/+E, -W.

3rd Order:
Realized from +E, -W/-O.

4th Order:
Realized from +E/+W, -O.

5th Order:
Realized form +W, -O/-E.

6th Order:
Realized form +W/+E, -O. (7)

2.    The Philosophy of Value


As noted, I perceive value to inhabit six forms expressed either in a relatively pure form or through some combination of the former. Such distinctions are relative because the judgments underlying these classifications are formed within the transcendental unity of the judgmental field able to appreciate the conceptual nature of intentional processes. Only through forms of subtle privileging/de-privileging does the process of valuational formation take on a distinctive ordered status. So, orders are relative constructions with deeper roots in acts of judgment, and, therefore, are open to translational-transformations on deeper levels of analysis. So, e.g., a play as a work of art might be primarily considered to be an aesthetic production. However, given the primary site for aesthetic value in a play is ethical hence the implication of both a deontological third order and a pragmatical fourth order. Moreover, if a play is constructed to convey a certain message or to act as a vehicle to promote a certain form of insight then the pragmaticism of the fourth order is again being invoked. (8)


An ordered philosophy proffers a provisional mapping of our world as lived-and-shared. Between the controversial contours of the philosophical landscape there is a wealth of philosophical consensus already bedded down and often fixed within the coarse confines of language. But, without a clarified awareness of this cultural mapping, people all too easily mistake, e.g., descriptions extracted from a cognitive fourth order of perceptual ideation with the deontological imperatives based in a trans-cognitive third order of deontological considerations (as one version of a naturalistic fallacy). Or, similarly, people are often want to confuse trans-cognitive third order deontological imperatives with pragmatical considerations centered in a trans-cognitive fourth order, etc. Or, dishonestly, turn fifth order possibilities (on either cognitive or trans-cognitive levels of epistemological organization) into sixth order factual statements (on either cognitive or trans-cognitive levels of epistemological organization). A mendacious habit recently perfected by duplicitous politicians on all degrees and directions of the political spectrum. A defect that should be ever pointed out to them in an attempt to get these miscreants to admit to their inadvertent or advertent ‘guilt’ and where the normal course of discourse is not allowed to continue until such admissions are properly declared… and so on….
 (9)


The point of an ordered philosophy is primarily critical; i.e., e.g., in helping us to distinguish the pre-intentional from the intentional, and, the intentional from the trans-intentional or ‘transcendental’.
 By being able to put patent nonsense to the side we can then move on to the next important stage in a philosophy of value, namely, a determination of the existential dimension. But, through equivalence from a trans-intentional perspective, we come to realize that there is a pro-relational equivalence between the transcendental and the existential dimensions. Ultimately, we seek to develop an insightful economy as emerges between the theoretical nature of phenomenal-phenomenological insight, the practical nature of hermeneutical oversight, and, the critical nature of non-systematic existential re-sight… and through such guidance seek to become more re-aligned with the world at large in our passage through this same world as lived-and-shared. In detail, let me offer the following commentary on this schematic vision as entailed, and condensed, in this single paragraph. (10)


These six orders are a heuristic device to help us to critically differentiate between different and similar phenomena. E.g., there have been a number of occasions when I have heard various aspiring philosophers discuss so-called aesthetic ‘feelings’. If the word ‘feelings’ is used as a metaphor and the aspiring philosopher is aware that that is how they have adopted this expression then all is well and good. Unfortunately, this is rarely the case and those that hear such language are going to confuse pre-intentional impressions and moods (i.e., feeling in its non-metaphorical sense) with aesthetic states of experience which I would argue are experienced in a completely different manner, namely, as transcendental, trans-cognitive judgments albeit with a certain intensity of harmonic expression (as realized through ongoing resolution). All judgments are experienced with a certain intensity of experience, but, an intensity that is derived from the manner and degree of resolution realized within that act of judgment. Then, along similar lines, the trans-intentional act of judgment should not be confused with the delivery of the cognitive content of that same judgment. In effect, a judgment is first registered through resolution, and, second, the sense of that deliberation is represented in cognitive terms of reference. Just as this word ‘judgment’ has both senses embedded in its usage, i.e., as both an act of judgment, and, the delivered content of that same judgment to that extent we find we are able to appreciate its relevant cognitive and semantic significance through a representation of that act of ‘apparent’ discernment.
 (11)


As argued elsewhere, significance is emergently generated between a ‘cosmic’, phenomenological mapping of its semantic sense, the practicalities of its hermeneutic meaning, and, a critical appreciation of its apparent existential meaningfulness. E.g., I am thirsty and need a glass of water. I know I am at home. I go to the kitchen, find a glass and fill it with water, raise it to my lips, and, drink it. In my world, almost disseminated entirely by others, I know where to find a glass of water. I duly do so by walking to the kitchen, etc. The meaning of this series of acts is determined through my invocation of relevant and appropriate genres of behaviour. My appreciation of my situational con-text helps me to invoke these genres of behaviour that are both relevant and appropriate. Such as, e.g., walking to the kitchen, finding a glass, turning on the water tap, filling that glass and drinking from it, etc. A genre of behaviour is basically a certain set of sequential instructions in order to realize a certain type of an intentional objective. Usually, a number of genres are working together, in parallel, in order to realize that objective. Such sequences need to be correctly enacted (and hence misinformed patterns of execution are to be avoided, such as, e.g., mis-sequencing; de-sequencing; and, contra-sequencing [as exemplified by pouring tea into the saucer; because the teacup was not found and placed upon the saucer; and, the tea-bag was mistakenly placed in the toaster whilst making both tea and toast]. When both ‘mapping’ and ‘sequencing’ are suitably conjoined then the emergent value of such a conjunction can be experienced and appreciated. Feelings evoked by such enactions are pre-intentional. Genres of behaviour are deliberative, intentional affairs. Any sense of resolution realized in the execution and realization of such intentions, primarily, is a transcendental, trans-intentional act of judgment. The locus of valuational formation is none other than in this pro-relational dimension of judgment. Thence the thematization of identity, work or functionality, and, value to be discerned through an appreciation of this overall process. An ordered analysis discerning the ensuing distinctive configuration of that valuational complex; be that either as a single judgment or as a series and/or set/s of judgments entered into. (12)


Hence the emergence of this discerning economy through its engineering of overlapping insight, oversight and re-sight. But, how is such engineering instituted? Through the suitable invocations, either wittingly and/or unwittingly instituted, of well-informed, ongoing, overall transcendental suspensions at the core of each and every act of judgment. But, how can a process of judgment, as an act of judgment, ensure that it is both critical and existential in orientation? I.e., how do we appreciate an act of judgmental appreciation; by what criteria should we judge judgment itself? (13)


Each and every judgment is a transcendental affair by virtue of the fact that judgment must be trans-conceptual in its epistemological orientation. ‘Orientation’ and not a definitive, self-existent, completely independent unitary state of affairs because judgments, even though trans-conceptual in orientation, remain in a dialectical state of interaction with their basis in conceptual material. E.g., that my left hand looks like my right hand, as a judgment, still remains to be a judgment of similarity between my left hand and my right hand. On the other hand, from perception we can see that my two hands do look alike in size, shape and colour if not in handedness and, so, this judgment cannot be absolutely divorced from ‘the what is being judged’. (14)


As stated, a philosophy of value needs to account for and be both a critical search for realized-truth, as an ordered flavor, and, as an appreciation of its existential tenor and what trends are to hand that could better promote this existential orientation or this sense and semblance of an existential complexion. Hence these twin expressions of ordered ‘flavour’ and existential ‘complexion’. As intimated, these two aspects are two sides of the same coin when ‘viewed’ from a transcendental perspective or point of view.
 Let me argue for this equivalence and demonstrate its significance. (15)


We could define, provisionally, the ‘critical’ as ‘finding propositional alignment in the manner as determined’; and our ‘being critical’ by ‘in our being so aligned or accepting such alignment as articulated’. But how do we find an alignment between and/or within and/or from ‘a series and or set/s of propositions’ and ‘any non-propositional state of affairs given we have no access to either a so-called external world or the world of the so-called noumenal dimension’? Given an alignment between what is propositionally possible and what is not propositionally accessible is impossible, then, given this phenomenon of experiential alignment can be experienced it implies such alignment must only be between propositions!
 But, an appreciation of alignment between or within or from propositions itself cannot be propositional per se. I.e., alignment must be a trans-propositional or meta-propositional state of affairs, i.e., trans-conceptual and, therefore, transcendental in its primary orientation. What is this transcendental awareness of alignment? Basically, an awareness of an isomorphic transformational invariance running between or threading such propositions as entertained as occurring between, within or from such propositions where this alignment is discerned (and, therein and thereafter, may well be [unnecessarily] imputed as occurring in the so-call real world or natural world which itself can be regarded as merely projected as occurring within this world as large or this world as lived-and-shared, etc., without necessarily positing such a fiction beyond our relations-with-others as lived-and-shared).
 (16)


This ‘awareness of an isomorphic transformational invariance’ can be revisited mentally when we reimagine that same situation and find certain features essentially remaining unchanged in the course of that transformation as reviewed. How else could we name things or, for that matter, supply descriptions of the same?! (17)


In the kitchen I look at the fruit bowl and see six apples. Later that day, I look again and still see six apples. Naturally, I assume that they are the same six apples as first viewed. Tomorrow morning, I find five apples and assume one has been eaten or has been put aside to eat later by the person who appropriated that apple. The ‘same bowl’ is seen, some ‘apples’ are still seen therein. Such features being treated as relatively invariantly. Of course, such natural assumptions depend on a host of certain ontological and epistemological presuppositional preconditions such as, e.g., that that fruit bowl is stable and has not been replaced, that those apples that still remain in that fruit bowl as had been seen before, etc. But such possibilities must also entail their counter-possibilities as well. That fruit bowl could have been dropped and an identical replacement has been provided. Or, my guests were so taken by my delicious apples that they eat them all and then replaced them with some bought from the market yesterday afternoon. But, even though such substitutions are possible, the substituted replacement of an entire kitchen is not thought practically possible (even though that could be entertained in a virtual simulation given that simulations can be immediately enacted whereas the non-virtual, as an intentional project or program, can only occur constrained by time and space; resources; the intentionally influenced confluence of necessary alignments; necessary forms of cooperation with others, etc.). (18)


A recognition of propositional alignment itself, per se, cannot be primarily propositional. But, such recognition (encounter and engagement) can be expressed in propositional terms of reference once such discernment is either confirmed or not confirmed (or left neither confirmed nor non-confirmed should such judgment be either not enacted or found to not be able to be enacted definitively one way or the other). (19)


Then, in accordance with transformational retreatment, such meta-statements or transcendental statements can be treated on par with the initial object level of that discourse. But, such retreated products should not be confused with either initial products or treated products in that process of treatment (which could take the form of either analysis, synthesis and/or nomination). (20)


But how do we demonstrate that the apparent critical flavor of a text or series and/or set/s of texts is on par with the apparent existential complexion of that process of apparent discernment? (21)


By showing that (ordered) flavours and (existential) complexions are both pro-relational products, and, that both must occur in a critical economy, and, that from a transcendental perspective both must be regarded as equivalent. Let me elaborate. (22)


Trans-cognitive orders are distinctive types of judgment reflecting the manner of their subtle privileging/de-privileging. Existential complexion is the result of how a relationship is managed; i.e., from a relatively pro-relational perspective or from a relatively non-relational perspective as reflected in the manner of it ongoing harmonic resolution; i.e., as to whether its overall valuational formation, in comparative terms of reference, is being created, preserved, conserved and/or meta-conserved? If that relationship already has a certain historical footprint then ‘creation’ is not an issue. Then, if considerable positive transformational re-direction is not a feature of that same relationship then exponential nature of ‘meta-conservation’, likewise, is not a serious issue for consideration. Appreciation of both flavor and complexions occurs in trans-cognitive acts of judgment. Critical judgments are enacted in a critical economy realized through a dynamically engineered balanced between phenomenal-phenomenological input/s as representative theoretical insight/s; the practicalities of hermeneutical oversight/s; and, critically oriented, non-systematic, existential re-sighting/s. Essentially, operating an ongoing, overall transcendental suspension through the dynamic balancing of such tripolar factors. If suitably pre-informed and executed a critical economy is suitably simulated. Despite different orders and, given changing variations in an existential mix of the relatively existential and the non-existential complexion, complexions are equally arrived at through judgment. That, because the trans-cognitive processes realize an existential economy it follows, from a transcendental perspective, that there is an equivalence between the critical, the existential along with the pro-relational, trans-intentional, judgmental, transcendental, etc. Therefore, from a transcendental, trans-intentional perspective the critical nature of ordered flavours is equivalent to their existential complexion, and v.v., but only in terms of their common pro-relational stance undertaken in their engineered simulation. Therefore, it also follows that what promotes an ordered flavor (i.e., the expressions of its atomic essentiality, molecular aestheticality, deontologicality, pragmaticality, hermeneutical potentiality and factual onticality) must also be deemed to be existential in complexion in proportion to such underlying harmonic resolution that enables such preservational richness and conservational enrichment. Or, put simply, all judgments suitably enacted are both equally critical and existential in orientation! Hence this equivalence between ordered flavours and existential complexions albeit from a transcendental judgmental perspective. (23)


In a philosophy of value what we now need to do is to explore how the existential is promoted and, in turn, promotes a critically oriented realignment with the reality of this world as lived-and-shared, and v.v. I.e., just how does the promotion of the critical promote the existential, and v.v? (24)


In a relationship, the participants need to observe how discrete enactions either contribute, counter-contribute and/or leave unaffected the richness and/or enrichment of that overall relationship. Existentially, we positively contribute to both the ongoing preservation of richness and(/or) the actualization of the potential for continual processes enrichment through re(-)enrichment of that relationship in question. Such existentialization is realized through the ongoing resolution of relative dissonance within the consonant field of that relationship as it is found situated in its relational milieu. Existentialization is of the relatively non-existential; i.e., the ongoing harmonic resolution of the relatively dissonant. ‘Ongoing’ because this process needs to be continually renewed, i.e., neither disrupted nor absolutely completed since, as noted, ‘perfect resolution is the death of the relationship’ as must also be its insufficient degree of ongoing resolution. (25)


Our relationships deserve to be privileged, and, privileged in proportion to their relational proximity to us to that extent that we do or should participate therein! (26)


Relational wholes are psychically greater than the mere sum of their relational participants. Because wholes as ‘wholes’ cannot be reduced merely to their ‘parts’. In Winter blankets can conveniently keep us warm in bed and are much preferred to the same amount of unwoven woolen, cotton or linen thread contained therein. OK, so you might disagree with this maxim, but, which would you prefer to go to bed with – a set of blankets or a tangled pile of threads. Well, people once slept on or in straw (before encasing it in a pillow, mattress, doona or duvet), but, even here the mass of fibers collectively traps air in pockets which would insulate that sleeper from both draughts and the coldness of cool air (and so proves the same point, i.e., that wholes cannot be merely reduced to their constituent parts and find preserved what otherwise would have been the emergence of such relational attributes). (27)


The emergence of relational properties granted, we can perceive relational wholes as possessing a certain relational excess or surplus of potential value that can be utilized when pre-conditions and conditions are in suitable form of alignment. So, given snow is falling outside, I would like to sleep in a warm bed tonight. With the pre-condition of an appropriate bed and bedding and my going to bed, therein, I can now suitably participate in the current value of that bed, namely, its ability to keep me warm and allow me to sleep. But it is very cold outside, and, so, tonight, I had better wear socks and pyjamas and leave the heater on… that through the collective confluence of these preconditions and conditions I should get a good night’s sleep despite the adverse weather outside. (28)


Philosophically, we can treat this existential excess or surplus in potential valuational formation as being able to empower certain judgmental acts that support the preservation and conservation of a certain relationship. As a metaphor, a bit like water from a spring issuing forth and spilling over the rocks beneath from where it has issued to form a pool of fresh potable water below. I.e., by implication that this issuing forth has the power to move and proffer advantages not otherwise would be enjoyed (or suffered in an Aristotelian sense). (29)


I have argued elsewhere, at length, that existentially oriented behaviour has a distinctive experiential set of direct hallmarks and indirect indicators that clearly characterize this existential orientation. An ‘orientation’ because the existential experience is never absolutely existential in tenor. Arising through the ongoing existentialization of the relatively non-existential it follows, through such a dialectical relationship, that the relatively existential and the relatively non-existential must maintain a symbiotic relationship. Furthermore, given that the existential is pro-relational it follows that processes of ongoing resolution entered into must be positively recreating richness and re-creating enrichment of that same relationship. Indeed, without such ongoing resolution there would be no relationship in the first place! So, we must conclude that no relationship can be completely bereft of this existential dimension. However, an existential relationship, being supportive of that relationship must be able to ensure its ongoing richness and enrichment and that the same will be experienced in our direct or indirect experience of the same. Directly, we experience its hallmarks as ‘hallmarks’ if we have in place suitable hermeneutic forms of appreciation as genres of insight formation. Indirectly, we experience its indicators if we have in place suitable hermeneutic forms of appreciation as genres of insight formation that allow us to indirectly simulate an existentially oriented complexion. In either case we directly and/or indirectly experience through re/simulation the nature, intensity and extent of this existential presence to that degree it should be present. I have previously explored these aspects in the light of a scheme that notes how the existential is directly observed under the heading of time and space, the personal and the inter-personal. Hence the observation of elements of synchronicity, simultaneity, spontaneity, surprise, substantial novelty, etc; an overcoming of geographical limitations; a reinforcement of personal motivation that invites ongoing forms of re-alignment, etc; the ensuing positive valuational amplification arising through mutually supportive forms of social cooperation, etc. In essence, there is a world of difference between inauthentically exercised motivation and authentically exercised motivation, although, it is also true that for some people the thrill of inauthentic enaction can be savoured and promoted, but, alas, at the expense of existentially motivated forms of relational expression. Just as Augustine noted, we can be ‘in love with lust’, knowingly enjoy the wrongness of an act of theft, e.g., even if only for the sheer enjoyment of the act itself and with no deep desire for the objectives of such misplaced motivations (like as expressed in his counter-objection to Plato’s argument, that ‘we could not knowingly do wrong’, in the example of the wanton act of stealing pears (or apples?) without even wishing to eat the same?
)? (30)


So, in presenting the bare bones of a philosophy of valuational formation we have briefly noted that valuational formation concerns matters of identity, functionality and value per se, and, therefore, not questions of mere value alone. That values can be characterized through an appreciation of their ordered flavours, be that in simple or complex forms of interaction. Moreover, valuational formation should also be assessed in terms of its apparent existential complexion as revealed directly through hallmarks and/or indirectly through indicators. Or, you shall know them by their fruit(fulness) to paraphrase a well-known Biblical saying. As well I argued that existentialization is the ongoing existentialization of the relatively non-existential, and, that is none other than the ongoing harmonic resolution of that relationship that allows that relationship to be constituted in lived-experience in the first place. That, given relationships can empower us, through the re-direction of their existential surplus of valuation it behooves us to identify with the same through suitable overall suspension, and, putting egoistical ambitions and aspirations to the side, therein and thereafter, act in such a manner so as to become a vehicle of their expression through us. Hence transcendental identification and transcendental reservation (wherein we act on the behalf of our relationships even if such deontically oriented semblances of duty are to be found to be enacted at our own personal expense if not detriment). Although, more often than not, we indirectly stand to benefit from the enrichment of our relationships (in navigating and negotiating their embodiments, embededdednesses and embankments). That given a grand equivalence, on a transcendental level of epistemological performance, in essence, we can say that critical and existential aspects are equivalent expressions along with pro-relational, judgmental, trans-intentional, trans-cognitive, pro-relational features, etc. Hence this existential philosophy of value which could not be explicated without the existential value of philosophy itself assisting us in this critical task of phenomenological, hermeneutically and existentially encountering, recognizing and engaging the transcendental orientation of this existential dimension as an experiential fact of our existences as both lived-and-shared! (31)

3.    The Value of Philosophy

Determining the value of philosophy is the central theme of this set of essays. In a philosophy of value, I noted an essential focus on both the critical and the existential dimensions of our passage through this world as lived-and-shared, and, then, attempted to demonstrate their equivalence from a pro-relational, trans-cognitive, transcendental perspective (even though such a ‘perspective’ has no real ‘point of view’ except metaphorically, otherwise we would then need to invoke a trans-transcendental sense of subjectivity, etc., and so on
). In this section I will assume, first, that this equivalence is in play, and, second, that this critical-existential economy and attitude is engendered in and through an insightful economy centered around insight, oversight and re-sight. Therefore, in this process of re-e/valuation, re-writing the philosophical economy, primarily, as a process that better facilitates the facilitation of our passage through this world as lived-and-shared rather than as any formal discipline of philosophy purely concerned with its own formal preoccupations such as questions of logic, the formulation of philosophical positions, the resolution of philosophical problems and controversies, etc. That the utility of such secondary issues needs to be brought into line with the existential imperatives of this primary sense. (32)


In this regard we can now define philosophical problems, in non-absolute, relative terms of reference, as either ‘existentially real’, or, ‘non-existentially real’ or as ‘existentially unreal’.
 Moreover, in meta-philosophical terms of reference we can also define the meta-philosophical treatment of the former as either ‘meta-existentially real’, or, as ‘meta-non-existentially real’ or ‘meta-existentially unreal’ (observing this special use of ‘real’ more along connotational lines rather than in any pure denotational sense implying or demanding a co-associated sense of existence or non-existence). Let me demonstrate this form of treatment (whose primary motive is to re-center philosophical research in a resolution of problematic lived-and-shared experience/s rather than in any formal philosophical inquiry; although the latter has an important secondary role to play in the ongoing refinement of our philosophical tools for dealing with the former). (33)


Take the philosophical problem ‘does God exist?’ Now, for an atheist this is a non-problem, and, therefore, not existentially real. I.e., a question that need not directly be configured and confronted in their existence in this world with others. However, for a theist this is a problem whose resolution would need to be further conducted in meta-philosophical terms of reference; i.e., ‘what is the significance of the existence or non-existence of the Divine for both the questioner and others?’ So, philosophically and meta-philosophically we are not left with a mere philosophical problem but, rather, an existential problem. I.e., what does it mean to be a theist in this world at large, etc?
 (34)


Or, take the question “should I be an idealist or a realist in my passage through this world as either a (professional or non-professional) disciplinarian or (non-professional) non-disciplinarian, etc?” Personally, I would answer that this problematic issue is non-real both philosophically and meta-philosophically. First, such an attitude is not necessary in order to conduct our passage through this world, and, second, meta-philosophically, given the co-occurrence of both intentional objectivity in its first sense and its second sense (and its third sense of thematic iterability) it follows that such a preference should not be conducted in absolute, non-relative terms of reference, and, that if it were to be conducted in a subtle preferential form then it should be done with a view to overseeing the positive existential profitability of such qualified provisional repositioning). I.e., being an idealist or a realist is philosophically unprofitable. But, in meta-philosophical terms, to what extent might a subtle realistic interpretation and/or an idealistic reinterpretation be both philosophically and existentially profitable; i.e., preserve relational richness and/or conserve relational enrichment in that relationship, etc?
 (35)


Now, having introduced these concepts of ‘existential reality’, etc., let me refine this terminology. By ‘existentially real’ is meant ‘existentially applicable’, i.e., in its positing it implies the affirmation of the apparent question in question, be that explicitly noted or implicitly implied. Moreover, such an affirmation means that the resolution of such a question has existential ramifications, i.e., its instantiation in lived experience would make a substantial difference in the quality of experience both lived-and-shared. Furthermore, that quality is either positive or negative in its overall impact (being, dialectically, perhaps, a mix of both orientations). If it is positive, then we can assume either the preservation of current existential richness is being observed and/or an increase in overall existential richness through enrichment has been arrived at. Or, if it is negative then we can assume a difference in the overall existential quality of a situation in question through either a loss of preservation and/or the absence of (continuing) enrichment. If that situation is deemed to be existential unreal then either it is not applicable to the manner that that situation is lived-and-shared or that there is no situation whatsoever where that qualification could be applied. E.g., you are starving and cold and you then find something appropriate to eat along with some suitable shelter. Your existence is both preserved and conserved which then allows you to have the time to do besides having to find food and shelter. Basically, for the time being, your existence has been qualitatively improved positively. However, if you had to go into some form of bondage and endure an ensuing state of servitude in order to find that food and shelter then the overall outcome may well be considered to be existentially real but very negative in scope. Or, finding food unfit for consumption. (36)


The role of ‘meta-philosophical existential reality’ is to ascertain if the implicit or explicit question or questions in question are properly formulated, etc. I.e., as to whether a question is ‘meta-existentially real’ or ‘meta-non-existentially real/meta-existentially unreal’ is meant whether that question is applicable; i.e. whether it is suitably constructed (and positive) or unsuitably constructed (and absolutely/relatively negative), and, where the latter is either impossibly formulated or imperfectly formulated or currently not able to be computed or is just not able to be ever computed?
 I.e., respectively, absolutely-absolutely negative, absolutely-relatively negative, relatively-absolutely negative, and, relatively-relatively negative. Because we must rule out both absolutely-absolutely negative and relatively-relatively negative (as impossible ascriptions) this only leaves us two semi-viable forms of negativity in this regard. I.e., an imperfect formulation and(/or) that with current information is unable to be completely computed given this lack of essential information. We could make the partial comparison here, respectively, to imperfect computer hardware and/or imperfect computer software (to the extent, currently, we do not have sufficient information to complete our computations). Let me now demonstrate this simple test at the center of our philosophical enquiries that allows us to explore the critical-existential specificity of a well-represented form or type of situatedness placed under this primary form of philosophical scrutiny. (37)


The existential applies to the specificity of its represented situatedness in question. However, specificity can never be absolutely specified. Would any artist ever paint a tree with all its leaves (excepting deciduous trees in Winter)? So, a degree of phenomenological particularity is also implied. And, given no intentional act is ever entertained without the hermeneutic generality of genres a critical intentional economy should also be observed, etc. (38)


‘Does God exist’ is not a question applicable for an atheist, some agnostics, or, those with little or no interest in religious consideration. For such folk this question is unreal (in the implied existential sense as described). On the other hand, is this question real for a theist and we would need to answer “yes, it is real”. Then, the next question arises, is such reality negative or positive in overall orientation? A religious person might answer “yes, I gain great strength from my theistic beliefs”. On the other hand, a neutral bystander might be in a position to either affirm or deny such self-assessment. Now given such ‘reality’, we can now proceed to ascertain its potential meta-existential reality or otherwise.
 Do we have a well-constructed question with a well-constructed solution or resolution, and, therefore is positive, or, if an ascription of positivity is deferred or cannot be claimed what type of negativity should most likely apply? Is this now questionable question, in meta-terms of reference, either a contradiction in terms; imperfectly constructed; not currently able to be adequately determined; or, just not computable? To make a determination here we would need to study the general feature of the implicit theology apparently to hand. E.g., if ‘God’ were to be defined as ‘wholy/holy other’, and, such a statement is to be taken as literal in intent, and not metaphorical, then such a theology is a veritable contradiction in terms and must be ruled out as absolutely-absolutely negative and therefore, untenable. As, as it stands, completely incapable of making an existential difference in the life of that theistic devotee. Or, imperfectly formulated but capable of making a limited positive (or negative) existential impact on the life of that individual or community, etc. Or, as needing more information but still capable of making a limited positive (or negative) existential impact on the life of that individual. Or, just not computable whatsoever and therefore relatively-relatively negative, and, as just untenable (to the same extent as an absolutely-absolutely constituted version is riddled with complete self-contradiction/s, etc.). (39)


Preferably, this existential test, applied to a certain type of specificity, should also take into account all relevant pre-conditions, conditions and post-conditions. Moreover, it should note all relevant aspects of embodiment/s, embeddedness/es, and/or embankment/s as well as the ramifications of any applicable interventions that were, are or could be enacted by one’s self and/or others. (40)


As noted, ruling out extreme forms of negativity (of meta-existential reality) we have, in effect, relatively imperfect ‘programs’ and/or relatively imperfect processes of ‘computation’. (41)


In an ethical situation, in feeling the need to make a certain deontologically oriented and/or pragmatically oriented process of decision making, we either affirm or negate a certain explicit or implicit pattern of response, or, for the moment or foreseeable future, defer the making of that type of decision. (42)


Let me now explore some other situational conundrums. ‘Should we eat meat or should we not eat meat’? For a non-vegetarian this question is unreal/not real. For a vegetarian or similar this question, obviously, is real. When questioned they would most likely proffer a number of reasons why they have made that type of choice and adhere, with varying degrees of success or failure, to that corresponding lifestyle. In overall terms of reference, such responses could be considered to be either badly formulated or well-formulated, able to be calculated or not capable of being calculated. More than likely, however, a well-motivated non-meat eater would supply quite cogent reasons for their ensuing lifestyle. Given adequate nutrition, we would then assume that this reality and meta-reality for them, in overall terms, would be positive. On the other hand, how might we assess such questions-and-answers with respect to that person placed under such interrogation, ourselves or some relevant community in general?  Probably with some degree of difficulty, but, yet, along hypothetical lines even non-vegetarians might still give some form of assent to some of the propositions proposed by that type of proponent. Just as smokers will ever tell you they know smoking is bad but have not yet the necessary strength of motivation to quit. Or, conversely, knowing that we should eat more vegetables have not yet made the adjustments to enact such aspirational intentions, etc. (43)


Asking the ever-difficult question “should we, individually and/or collectively, go to war in a certain specified situation x?” If all potential combatants were to say “no” then there would be no war. The existential reality then would be a basic preservation of current valuational formation. In that sense, a collective refusal to go to war, would be both real and positive (given at least, then, overall, a general preservation of all relevant valuational formation). That, out of the way, our explorations would have barely begun. It is obvious to make an accurate determination of apparent existential impact, individually and/or collectively ascertained, we would probably need to know all relevant factors capable of decisively altering our serious calculations or intuitive assessments. Given that even determinations of relevance can be controversially discounted or promoted, still, given hermeneutical utilization of suitable genres of behaviour we should be in a position, upon critical reflection, to either affirm, deny, or, provisionally postpone such decision making (or qualify/requalify what determinations have already been made). (44)


Where do we begin in such decision making, in such ethical calculus, in an attempt to act on the behalf of our relationships in order to mutually create and preserve current relational richness, and, then and thereafter, conserve ensuing enrichment? We begin, where we always must, with what is already to hand. A journey may be said to start with a first footstep, but, in truth, such planning for that journey must have been in place and then such planning can only work with what is to hand and what is near to hand, i.e., what can be appropriated (or reappropriated). Even if we were to suddenly become a refugee and had to immediately flee from where we lived, still, we would be forced to take what is immediately to hand. Just as the phenomenologist must start with initial prejudices, tentative pre-judgments, testimony and the like, so, too, must the critical existentialist do likewise. But, rather than be merely swayed by the connotational content, rightly or wrongly, of such denotations, correctly or incorrectly ascribed, through the suitable utilization of ongoing, overall transcendental suspensions we can refine an ongoing critical-existential trajectory; be that for ourselves and/or others. In and through such critical means, wittingly or unwittingly, we seek processes of alignment. As pointed out, alignment is realized through re(-)alignment, be that through incremental realignment or chaotic re-alignment, hopefully positive in outlook, and, processes of sequential error correction through re-de-mis-alignment (as argued for, e.g., in my concepts of insurance and assurance
). (45)


Hence the important role to be played by suitable, ongoing, overall transcendental suspensions. (46)


Therefore, all commencements and recommencements of our serious explorations should begin with a provisional statement of perceived fact and intent. Then, we need to ‘ask’ those invoked relationships in question what interventions seem to be called for in possible processes of relevant enaction (i.e., action, non-action, or, current inaction). Such ‘asking’, in our seeking to determine the immediate and non-immediate needs of that relationship, then being simulated, through ongoing re(-)simulation, in and through the utilization of suitably enacted ongoing, overall transcendental suspensions. In the midst of the balancing of our prejudices we should find ourselves being ‘told’ what probable modes of intervention have a relatively comparative potency and positivity. By such means rectifying our relationships through the critical intervention of such existential re-direction. The existential facticity of our relationships, to that extent they are greater than their sum of their part for-us, through such an existential surplus or excess of valuational formation, having the power, therein and thereafter, to empower ‘us’, through existentially oriented re(-)empowerment, and, to better inform the ensuing trajectories we find ourselves taking in our passage with others, with-others. Given that our coursing through this world needs to be both mutual and progressively mutualized, then, we also need to take into account our embeddedness with others as well as their and our own perspectives on embodiment and embankment. E.g., if in a certain region of the world there is a famine then those people affected need to be given food and not just seeds earmarked for planting and chemically treated accordingly. Or, later, by giving people in cities seeds to plant when such a gift needs to be given to farmers (and not mere householders, investors, speculators, etc.). As noted in religious texts, the right gift should be given to the right person at the right time, in the right manner of gifting… (47)


Despite our prejudices the same should be deeply recognized as such. By invoking suitable suspensions, we can free ourselves from forms of ontological and epistemological commitment and over-commitment (and, w.r.t., ensuing pseudo-psychoses, like defeatism, unrealistic over-optimism, denialism, etc., as discussed elsewhere
). (48)


Then, with such provisional statements of relevant facts and intent we can apply our critical-existential processes of testing our existential determinations of existential reality (the extent the enaction of intervention would most likely alter the current richness and prospective enrichment of a relationship), positivity, meta-existential determinations of reality, potential positivity of meta-existential determinations, etc. By ‘etc.’ I would like to add here the further consideration of determinations of relatively positive differentials and positive integrations that might be entailed in forms of intervention that both differentially promote the relative non-loss of richness and promote enrichment through processes of re-enrichment, and/or, promote processes of resolutional integration through ongoing forms of relatively positive re(-)integration. In this regard, e.g., it can be a positive process to have a serious debate or argument as long as such an encounter finds positive forms of resolution and social re(-)integration. Indeed, the very objective of a critical-existential process of relational intervention! Hence the true and central value of a philosophy that primarily focuses on specific, existential forms of intervention! (49)


Now, what are the key implications, that devolve from this exposition, that should be drawn in our critical-existential reconsiderations of the practice of the professional discipline of philosophy? Just how should the problematic discipline of philosophy be prosecuted; i.e., as to how it should be better conducted, and, how it might be best defended as a viable and valuable discipline? (50)


The discipline of philosophy has been subjected to attack, both from many quarters and from within. Postmodernists have seriously critiqued modernists, and, Post-Postmodernists, or Contemporarians, have attempted to critique both Postmodernists and Modernists. Then, other disciplines have felt it to be their calling to erode the influence of this discipline, starting with natural philosophers as scientists and, then, psychologists as potential therapists. Much more recently we have sociologists, a few left-over anthropologists, phenomenologists of religion, ethicists, economists, political scientists, etc., all nibbling away at this slowly crumbling edifice. Then, within this ivory tower of disciplined rectitude, we have had a whole succession of debates that have eviscerated many traditional philosophical projects and programs. What, if anything, is left? (51)


The prime conclusion that I have drawn is that applied philosophy is the primary province of the philosophical discipline. As a ‘discipline’ this makes sense. ‘Philosophy’ as a discipline ‘is to proffer its services for the good of others’, and, it does so ‘through the enaction of interventions directed through a critical-insightful economy that is engaged with all communities to be found in this world as lived-and-shared’! (52)


A more traditional philosophy is, and should be, a secondary sphere of influence dealing with the development of the tools of this trade that will further assist in the thematization of this critical-oversight necessary for re(-)directing forms of critical-existential intervention that make a positive existential contribution to the existential richness and enrichment of our lives as led with others, with-others. (53)


Obviously, in the light of these two working conclusions, a political dimension needs to be critically observed. In this regard we need to carefully appreciate how values are formulated, disseminated, appreciated and rectified. Hence the following considerations of ‘the politics of value’ (where we must note that vested interests are motivated to rewrite our values for us) and ‘the value of politics’ (in which the political dimension must be exercised in order to oversee the existential implementation of the existential ‘realization’ of better social policies). (54)


However, if this discipline of philosophy is divided into an applied primary philosophy and a formal secondary philosophy, do we have either two autonomous disciplines, that could go their own separate ways, or, if we have two subdisciplines, then how might they be integrated? (55)


It is possible to walk on one leg, with crutches, or hop, but, people are designed to walk upright using their two legs. Once we have mastered the art of walking, as a young child, we invoke that genre whenever we wish to walk without too much thought. This mastery of walking is not resident in either or both legs but in our ability to use them together in an act of walking… a practice intimately connected to intentional thought, even if enacted without too much thought, because without some destination, however fixed or flexible, we would end up going in circles, or more likely, just falling over our own feet. Perhaps this dialectical metaphor could serve as analogy as to how these two disciplinary pursuits could find some form of emergent integration? We walk without too much thought, and, if we think too much about it we may well stumble – a bit like walking across a narrow plank suspended over a chasm and hearing a raging river roaring below. If that same plank was laid out on the grass we would be able to walk across it without too much difficulty… but add this dangerous river hundreds of feet below and most of us would be frozen with fear. (56)


But a resolution of this puzzle is already to hand. I have argued in a philosophy of value that the critical dimension is completely coincident with the existential dimension albeit from a transcendental sense of perspective. We could treat a formal philosophy as ‘critical’ and an applied philosophy as ‘existential’. Obviously, in the light of this observation of equivalence, our two subdisciplines are integrate under the auspices of a transcendental philosophy. The world ‘transcendental’ falling within the parameters of the two senses as previously noted; i.e., in a positive sense as trans-cognitive and judgmental, and, in a negative sense of constraint as confined by a sense of transcendental possibility.
 Hence their integration in a third subdiscipline of a transcendental philosophy. Or, if we do not like to refer to it with such terminology, then we might nominate it instead as a ‘critically-engaged philosophy’.
 (57)


Thence, in a critical appreciation of the value of philosophy, the centrality of suitable, relevant, ongoing, overall transcendental suspensions as our entry and access to this dimension! Integrated in this manner, through the coincidence and equivalence of the critical and the existential on a transcendental level of judgment, we have an integrated philosophy that allows us to more skillfully walk and wend our way through this world as lived-and-shared. (58)

4.    The Politics of Value


To what extent are we (ever) ‘our own person’? Forever beholden to others, through overlapping obligations and other forms of demand, how could we fully claim to authentically represent ourselves? (59)


An artist must use clichés in the expression of their artform, yet, despite such limitations the good artist arises above such restraints. On a piano or harpsichord or some other keyboard instrument the notes are like clichés, yet, the good composers and competent performers manage to transcend such confinement. Each keyboard instrument has a precise number of keys, still, a limitless repertoire could be played on that instrument. Each genre of activity invites us to both adopt and adapt such patterns of behaviour expected to be exercised in our specific adaptation of that genre. That which is adopted is intersubjectively public, yet, in our adaptation of such genre expectations we make our own personal statements through our selective adaptations and manipulations of those clichés as found to hand. In this regard, our intentions find and express forms of resolution through the relations entertained between such clichés, through their presence and absence, through relative iteration or non-iteration, either through the simultaneity or successiveness of certain memetic sequences, etc., contrived to simulate iterable forms of resolution. Or, in the form of another metaphor (without cancelling this first metaphor of artfully re-arranged clichés) a master chef goes to the pantry and taking what they need to bake a cake produces a wonderful cake – a cake that cannot be reduced merely to those items found in that pantry. (60)


Like a magician or a divinity, the artist makes something more than what is merely to hand. However, despite the presence and/or absence of these clichés in the midst of such creativity, still, genres remain public property so to speak. As such they reflect the attitudes of that society, its politics, its ambitions and aspirations, in essence, the values of that society. To state it bluntly, politics frames and stamps the distinctive formats and instantiated forms of our values whether we like that fact or not. Hence the need for ‘a politics of value’ in order to better appreciate this inter-personal dimension of our relational existence in order to better appreciate the relatively implicit and/or explicit politics behind such valuational formation and it production, therein, of such ensuing cultural artefacts. (61)


The essential nature of our situatedness that we find ourselves immersed within, wittingly and/or unwittingly presented to us through both reflection and self-reflection, also wittingly and/or unwittingly stamped upon all manner of resolutions as we seek to move thorough this world… be that relatively non-existential in tenor in our relatively non-engaged being ‘with others’, and, relatively existential in tenor in our relatively engaged being ‘with-others’. Because neither co-operation and co-option can ever be instantiated absolutely it follows that varying degree of mutuality must exist in our relationships, and, through existentialization, this degree of mutuality can be amplified and, therein and thereafter, further promoted. (62)


The (w)holistic nature of a relationship permeates the entire nature of that relationship being born through ongoing resolution since the existence and facticity of a relationship is only in historical existence through the relative persistence of ongoing resolution. Just as between trees we have a forest and, between people we have the emergence of an interpersonal dimension. Two people in the same room can exists there without any notable form of a relationship being thematized. Or, two people may not be able to communicate with each other very often, through a lack of geographical proximity or virtual connectedness, and, yet, a palpable relationship persists for both parties. The mere juxtaposition of parties in and of itself cannot account for both relational richness and enrichment, so, therefore, relational intensity or facticity, must arise through emergent relational interaction arising in and through ongoing relational resolution. (63)


Through ongoing relational resolution, we determine the essential features of a relationship. So, what notable factors are stamped upon the ongoing emergence of any relationship as simulated in intentional experience? Embodiment/s, embeddedness/es, and embankment/s, cultural upbringing and current cultural milieu/s; and the latter can be looked through the lenses of the personally private, psychological, social, and, political(-economical). For purposes of simplicity let us focus, primarily, on the more encompassing nature of the political organization of a society, community or organization, etc., and how the associated ethos of politically influential patterns of genre formation heavily influence the essential nature of our passage through this world, stylistically, given that the latter is the distinctive manner forms of resolution are entered into through such ongoing relational formation. Just as three nearby trees make (the beginning of) a forest (economy), so, the nature of the participants in a certain relationship characterizes the essential nature of that relationship. Hence, e.g., lovers, mother and child, parents and their children, brothers and sisters, friends, work associates, fellow students, forms of political allegiance, authors and their readers, etc. (64)


From the overall nature of such relations we see and find the ongoing reiteration of culture/s along with a plethora of life-worlds both major and minor in orientation. (65)


In all of this there is a fundamental dialectic, namely, the mutuality of relational formation. It is tempting to say that from personal privacy emerges a psychological disposition; that from the aggregation of personalities a social world emerges; and, from how such a world is organized we find the political dimension. But, we should recognize, however, that the opposite direction is to be more privileged given that that is to be found as more the case in our experiential passage through this world (given that we are born into a world already culturally organized, politically structured, etc.). I.e., from (the hierarchical nature of) political organization/s the social world is formed; and, from the social dimension the individual realms of the psychological are carved out; and, that, therein and thereafter, an overall sense of the person/al is manufactured and imposed upon the embodiment of that specific person as they then find themselves immersed in this world, already preformed, as lived-and-shared, both with others and with-others, etc. But this relative privileging of a totality over its participants is not to be taken as both absolute and non-mutual to some degree. Specificity selectively emerges, but, also, the nature of that specificity can be selectively self-re-directed through those forms of involvement that we find we are able to choose between and, therein and thereafter, either enjoy and/or suffer through our immersion in this variety of transformational modes either imposed upon us or to which we have found ourselves gravitating towards (and find ourselves able to appropriate and utilize to our own relative ends). Then, in all of this we are subject to our own intentional development as intended, mis-intended, unintended or not-intended; be that either through fortuitous happenstance and serendipity and/or the misfortunes of being an unlucky person in the wrong place at the wrong time, etc. Metaphorically, we are like rivers running across the landscape, moulded by both landscape and those distinctive channels able to be carved out by those same rivers; be they in spate or more representative of a local drought, and, anywhere else in between. Hence this dialectic, and, that, inescapably, the way of the world is to be found more imposed upon us despite how we might choose to disseminate such multi-faceted, overlapping power relations; by either sanctioning their explicit or implicit continuance, or, by sanctions, through partially and selectively resisting and/or obstructing their continual imposition. In reality, through the flux of selective intentional motivation or a lack of the same, we advertently and/or inadvertently, to some degree, resist and/or obstruct such flows in power relations through imperfect or altered form of disseminative iteration. Regardless of intent, disseminative flows are never perfectly reiterated through the medium of our being in this world with others although the social world also has ways of informational error correction; from the restoration of instructions and orders, along with a re-recognition of debts and obligations, and, onward to more actual forms of social error correction through miscellaneous forms of remonstration and punishment. In this regard, we may surmise, that, in very general terms, social punishment is just as much a feature of the social landscape as surveillance? In a similar manner, it is up to us to supervise and constrain this natural tendency for social forms of (over-)compliance, at least, to the extent, they, in turn, should be more aligned with deeper principles of existential compliance, themselves, in alignment with more ‘profitable’ social trajectories?
 (66)


Just as we cannot think an absolutely original thought, because we have to invoke and adopt, first, a relevant genre of behaviour, in non-virtual and/or virtual terms of reference, and, then, adapt it to the current exigencies to hand, so, too, our cultural world imposes upon us the norms of behaviour that, by intentional necessity, will have to be first adopted before we can then adapt them to our own ends. Like rivers wandering over the landscape we are constrained by conventional channels of directedness even if, as river, we have carved out these same channels through the very reiteration of the same. So, although constrained by this conventional dimension, still, within its limits, we can re-express our intentions through our own individually altered adoption of these same limitations. What are the ramifications of these natural restrictions, and, what does it mean to be able to exercise a certain degree of freewill within such intentional confinement? (67)


The democratic basis underlying the dissemination of power means we always have the possibility of either disrupting flows of dissemination, in the form of both information and enactive demands, or, usually, relatively accurately replicating such potentials and discharging their relative completion, or, distorting or obstructing the passage of such disseminative forces! (68)


We also have the freedom to modify such meta-textual genres through their re-writing, hybridization, through new modes of application, re-framing through altering the interpretation of their framing, etc. However, the bulk of genres of behaviour remain relatively unchanged especially those that operate on more fundamental levels of phenomenological explication. But, even here we can find new ways of achieving similar patterns of enaction. E.g., well before recorded history we learnt to cook with fire. Electricity gave us new ways of heating and cooking food… and this evolution in food preparation is continuing. Obviously, as we change our technologies, we also modify our modes of preparation and application, etc. So, now, e.g., we can buy our vegetables at the markets or shops that sell this type of food, or buy this type of food in tins, frozen, dehydrated, already prepared for the oven or microwave, etc. In the wake of such changes and newer possibilities we now rarely make tea in a teapot, or, use entrée dishes to bring the heated food to the table. The point of this observation, however, extends well past such simple examples given that technological change is bypassing many, if not most, traditional genres of behaviour and that their artefacts are becoming exhibits more suitable for a museum. Such change has a profound impact on the way we think, language and, inevitably, how culture itself operates within our communities and nations. We no longer write with sharpened quills, we no longer write even with fountain pens, we use our phones to type, indeed, we are losing the traditional art of writing itself, along with the art of letter writing although, surprise, people in their own way are more literate than at any time in human history given a vast array of social apps, the use of the search engines like Google, constant updates from friends, our place of work, at all times of the day and night… (69)


But what are the downsides of new technology? Maybe too many to note in this brief essay. Then we have alterations in social ethos that we might not be too enamoured with. Changes that we do not notice to begin with, but, on reflection, find we no longer have apparently functioning as a default mode. Who would not rather swap ten thousand Facebook friends for just ten good people whose company you enjoy conversing with face to face? Then, are we someone who is happy to ignore the demands of their phone when in the company of such a friend? (70)


The apparent nature of our world at large reflects what we do there, and v.v. But the ways of the world are not just seen. Attitudes are shaped for us, and shaped by us thereafter. Are we able to keep up? A myriad of judgments is quickly served up like already prepared, neatly packaged meals. Once upon a time, not too long ago, food preparation and presentation left a lot to be desired. A profit motive inspired an adulteration of our food on an industrial scale. But laws were eventually passed to limit what could be reasonably added and how to correctly represent and advertise that same product. Today, in our consumption of news and information, we need similar laws in order to ensure that what is being purveyed is both correctly represented and that such representation itself is in accordance with historical facts, reasonable forms of consensus, evidence-based assessments and the like. Willful people, moreover, should not be allowed to declare generally accepted truthful depictions of reality as ‘fake news’, as ‘misreported statements’ when accurately reported, or, as a ‘true state of reality’ when no reasonable, well-informed person could give their assent to such blatant fabrications, etc. Why should we have to put up with such obviously ‘alternative facts’? Why should the disseminators of such nonsense also have to peddle it? Or, be allowed to shamelessly disseminate such deceptive speech be that through an over-worked laziness of reporting or a lack of an in-depth investigation? If commercial advertising has had to have legal standards imposed upon it then all other forms of advertising and dissemination, especially political advertising, should be treated likewise! How might compliance be organized – through apologies, effective fines, imprisonment and so on? How might this legislation be insisted upon and fully applied to such miscreants? Politically! And this means we need to organize and agitate for such sensible responses to such damaging adulterations of our Media, etc! How, otherwise, can a functioning democracy remain viable and responsible if it has to ever wade through such endless misinformation serving only the financial ends of vested interests! In this regard, and in the light of other unaddressed social concerns, a ‘politics of value’ should seamlessly segue into a ‘value of politics’… (71)


What are the ramifications of this wider observation that the changing ethos of a culture is being damaged by an over-iterated onslaught of outright deceptions? A disenfranchised public left out of touch with reality and at the mercy of vested concerns out to maximize their profits as we bear the ensuing loss of less representative forms of governance. (72)


What do we stand to ‘gain’ in place of such a loss? Increasingly arbitrary and excessive forms of surveillance, a proliferation and increase in the severity of all forms of social punishment, a general diminishment in our freedom to be a person in this world, so, then and thereafter, it is inevitable that we become ‘progressively’ alienated, disenfranchised (internally within our life-worlds), disempowered (as an external plurality of voices no longer able to disseminate outside our life-worlds), as cyphers to be over-exploited, a depleted ability to organize and successfully protest such obvious political mismanagement, if not corruption, and, where politicians may feel that they have to auction off their vote to the highest commercial bidder… because, now, that is the only game in town! (73)


It has been said ‘that government is only as good as the person who leads that government’! Given this necessity, in a democracy, to choose and choose wisely then its stands to political reason that mis-dissemination of information cannot nor should be allowed to go unchecked. Just as no wise government today would drastically devalue the currency, hopefully, so should the currency of information be better regulated and given a license to broadcast in an unhindered manner when in full compliance with socially accepted standards. (74)


Changing technologies imply changing ways of seeing this world as lived-and-shared. Hopefully, sooner, rather than later, social institutions and other communal mechanisms will find themselves better designed, and, in turn, designing better policies for dissemination in the political-economy. Hence the necessity for the political promotion of a positive need to existentially encounter, recognize and engage productive patterns of political change that will rectify a mis-directed politics of value..! (75)

5.    The Value of Politics


Trying to change the world by merely trying to change one’s self is a bit like cooking a hot meal using a match, or, rather, using a succession of lit matches. Somewhere between pathetic and comical, and, at the end of a wasted day, all quite pointless. In other words, politics is an inescapable dimension that must be engaged collectively in a very well-organized fashion in order to progress any agenda let alone an existential one! In reality, a fire needs to be lit that through its flames people will see through the light cast just in which direction we should all be traveling. Furthermore, such progress must be progressed because standing still is never an option. Political power is institutionalized and has an ambitious life of its own monopolized by those who wish to profit through its ministration be they working inside or outside such organizations. You could say that when three or more people collude together, for whatever purpose or mission, you have an ‘institution’. Some might say you only need two people, and, others are of the opinion that the ingrained habits of a single person are all that you need for a process of institutionalization. This state of mind can be viewed as a default setting in which we enter into power relations with others in a manner that is more iterative and which might be regarded as merely conventional. In this light, we have the influence of a major discourse. Through its hegemony discourse is framed and to rewrite that style of discourse is a bit like engineering a change of physical state in which its institutionalized inertia needs to be first overcome before we can even get to start to rewrite its manifested constitution and engineer this change of phase. But, in order to change course politically this is exactly what needs to happen. A relatively radical transformational sense of re-direction can only occur when the necessary incremental inputs bring us towards the edge of a political bifurcation that, hopefully, when entered, will produce both a positive and comparatively more fruitful set of outcomes. Hopefully, somewhere between mere evolution and sheer revolution. The conventional instantiation of a series of incremental inputs, under normal circumstances, merely consolidates institutionalized power. On the other hand, ‘too much change usually changes nothing’ except the overall level of suffering endured by that community or nation.
 (76)


Historically, the collective dissemination of radically needed re(-)forms, forms of re-direction, for right or wrong motives, have usually entailed some form of political force enacted from an eventually arrived at position of power. One person waving a placard is of little consequence. However, then to unjustly imprison such a person may well give them an even greater political impact should notice of this disproportionately heavy-handed form of detention get to be well-publicized. Such differential ‘force’ needs to be exerted in an intelligent manner rather than in any chaotic, destructive, senseless form of naked aggression. (77)


Political objectives need to be well thought out and incrementally arrived at through the institution of small, doable steps that move us ever closer to such goals; be those goals arrived at through incremental progressions and/or positive bifurcations with an amplification in valuational formation through such relatively non-existentially oriented orchestration and/or relatively existentially oriented enhancement. Furthermore, politicians need both themselves and the public to be well-informed and onside.
 Hence political thematization and its dissemination needs to suitably engineered, practically enacted, and, subjected to ongoing reoccurrence of reasonable forms of critique. Hence the importance of good debate to form, inform and test such coherent policy formation.
 (78)


In order to insightfully-oversee a successful process of political reform its platform of various policies needs to have been politically thematized, instantiated through best economic practice, and, critically appreciated through relevant and suitable forms of consequential analysis. The guiding light in an insightful economy is this third aspect of ‘re-sight’ or ‘transcendental re-sighting’. I.e., this seeing again in an existential attitude wherein we seek to create value, preserve current forms of value, and, amplify valuational formation through conservation, etc. Essentially, seeking to enrich current levels of valuational formation both for individual persons and their collective participation in co-associated communities. (79)


However, all too often politicians swallow their integrity in order to tow a party line when their progressive remonstrations, collectively organized and inspired, would be a better step in the right direction. ‘Integrity’ is not merely political unity but uniting for what is relatively right or better for all parties concerned. So, e.g., Australia’s greenhouse emissions are not too far beyond one percent of the world’s total emissions, still, despite this small fraction of the total we should be doing our very best to reduce such emissions, doing our deontological duty by actively and intelligently overseeing their ongoing diminishment. Even in sheer pragmatic terms of reference, we should be onboard and ready to travel in the right direction since, moreover, it has been well-argued that the cost of doing nothing now will be much greater when we do have to get around to doing something that is constructive. But, again, this example is raised to merely point out that at the end of the day only political organization, on all levels of society, will see such imperatives suitably negotiated and enacted accordingly, be successfully realized and progressively resolved. (80)


To explore this objective let me explore this section on the ‘value of politics’ under the following three headings. ‘Manifestoes’ that seek to deconstruct, reconstruct and con-construct the political dimension in an existential manner;
 general ‘measures’ for the productive instantiation of good policy formulations; and, critical ‘measurements’ through the use of a selective set of simple tests in order to discern truthfulness, integrity of intentional objectives and progressive realization of existentially oriented outcomes… and, by such means, existentially re-value and restore our democratic institutions; overcome the inevitable counter-productiveness of fake news, disempower false narratives, and, deconstruct fraudulent political personas… whilst making progress in more productive fields through promoting a more positive and creative approach to an ongoing resolution of crucial political imperatives! (81)


Just how do we ‘talk truth to power’? Just how can an individual set out to address political representatives of an organization who may or may not be acting as ‘representative of their communities’ when, theoretically, they should be serving those communities and not merely advancing either their own ends and/or the ambitions of their sponsors seeking to profit from such covert or overt political associations? (82)


No individual need stand, alone! By invoking, overtly or covertly, some form of a manifesto they are inviting an audience to join them, and, hopefully, be found swayed through suitable forms of remonstration and demonstration to become active or de facto members in support of such contentions. I.e., being brought around to seeing the apparent truth of those propositions that survive such contestment. Only through such support will any political proposition metaphorically ‘fly’. Hence, again, the importance of being able to conduct honest debates about such issues and rather than imposing preordained answers let responsible conclusions drive further discourses in order to productively reshape a more equitable and fruitful future. Hence the rasion d’être for interactive political discourse and why political debates should be held in public forums! Indeed, such transparency is a virtue that should be publicly fostered on all levels of government.
 (83)


In valuing the political dimension, we should be seeking that form of governance that best promotes its people without it being at the expense of others, other people, the Other! This is best achieved through both existentialization of the political process and through forms of suitable democratization.
 From a transcendental point of view, they are equivalent since the empowerment of the person through an actualization of their existential potential is achieved through true democratization, and v.v. Moreover, this existentialization of governance is on personal and interpersonal levels, and, national and international levels of interaction… and can only be realized through processes of political harmonization that promote positive pro-relational attitudes of mutual advancement necessitating political institutions and mechanisms for mediating and resolving, in general, both personal ambitions and interpersonal aspirations. One could say, in this respect, that “Greed is good” only if it benefits everyone! Or, tempered realistically, when it benefits more than one person or one family, benefits more than just one socio-economic class, benefits more than just one ethnicity or one gender, and so on. Even to the extent of not benefiting just one country… since the implementation of a policy is not in a position to benefit everyone, everywhere, absolutely, but, that in principle the objective benefit should extend well beyond any targeted class of persons proposed as the primary beneficiary of that policy proposal.
 (84)


To promote this existential-democratization of the political process I have proposed the formula or motto “Manifestoes, Measures and Measurements!” By this I mean coherent, well-thought out frameworks for the formulation and thematization of political policy formation; the implementation of those proposals that promote existential-democratization; and, those tests that suitably critique the political process on general, particular and specific levels of focused scrutiny as argued for from an insistence on thorough, independent evidence-based policy formation, etc.
 (85)


Let me now explore this formula Manifestoes, Measures and Measurements. (86)


A ‘manifesto’ is usually ‘a short text that exhorts us to collectively entertain a relatively radical sense of re-direction in political behaviour with the promise of realizing relatively positive, beneficial ramifications’. Such a text usually assumes we know its context or backstory, i.e., the reasons why such an exhortation to change direction is necessary. E.g., exploitation by one class or group of people over another class or group; environmental degradation; fearfulness for the future in the face of global warming with linkage to an imperative to both counter its causes and to prepare ourselves through suitable forms of resilience-building; etc. (87)


A manifesto is also an exhortation to entertain a change in power relations. Such a change is preferably incremental and evolutional in orientation rather than being disruptive and revolutionary. A manifesto also usually runs counter to a well-instituted major discourse. As argued elsewhere, a major discourse is replaced by an already existent minor discourse when, non-existentially, it can both deconstruct that major discourse and replace it with a relatively competent construction, and, as well, existentially, proffer an alternative vision of reality through a suitably con-constructed replacement. At its core, switching one set of cross-related metaphors with another set of equal or greater competence. However, promises, like intentional (en)actions can be realized as intended, mis-intended, unintended or inadvertently just not as intended through being overridden by other unanticipated phenomenal influences. (88)


On a deeper level of structural-functions manifestoes, and other texts, can be generated through the use of economic matrices in an integrated complex economic matrix. Hence matrix generated/generating manifestoes, etc. By ‘etc.’ is meant any text from an essay to a letter, etc. Let me explain. As noted, an ‘economy’ in its philosophical sense is ‘a tripartite space in which texts are generated’. E.g., I am fond of the formula ‘theoretical, practical and critical’ as a device to create a philosophical text. Given the imputation of an intentional-gestalt reading of consciousness such tripartite formulas can be paralleled. So, e.g., theoretical can be paralleled by phenomenal-phenomenological analyses, practical can be paralleled by hermeneutical investigations, and, critical can be paralleled by existential examinations, and so on. Hence the following 3 x 6 integrated complex matrix grid:

1. Research:


Theoretical

Practical

Critical

2. Exploration:  

Phenomenological
Hermeneutical

Existential  

3. Temporality:

Past 


Future


Present

4. Historiography:

Facts


Narratives

Critiques

5. Manifestoes, etc:

Manifestoes 

Measures

Measurements

6. Political-Economic:
Political

Economic

Stylistical (89)


E.g., a novelist could write a novel, say, set merely in the past, and, in focusing on the past must leave the sense of a present and future as relatively implicit or covert in orientation. A pure past would be impossible to even think and, therefore, must possess some form at least of an implicit covert sense of the present and future in order to offer this contrast for that text to be overtly written in a past tense. E.g., in represented historical formation we could form no form of an historical representation without this tripartite economy of facts, narrations and critiques. Similarly, no manifesto could be formed without at least an implicit recognition of practical measures implied by that manifesto, and, critical tests in the form of measurements for qualifying and thematizing tripartite elements in that matrix being adopted and adapted. If, say, Manifestoes and the Political-Economic aspects, e.g., were chosen as a grid for philosophical research then we could say the generating matrix is 3 x 2.
 Furthermore, we can also claim that forms of translation could also be explored by noting parallels between these various grids (and any others that could be added to this 3 x 6 overall matrix).  (90) 


Now, the grids of such matrices, once adopted and adapted, will determine the complexion of that text, and v.v. So, e.g., a matrix only concerned with political and economic aspects, primarily, would be a political-economic grid 3 x 1 (= no. 6). (91)


In a ‘fractal matrix’ this economic tripartiteness is continued to the tripartite elements themselves giving us 3 (x 3) x n (where n adds 1 to 6 layers to this evolving matrix). So, e.g., in looking at the political-economy in my Third Critique I proposed a 3 x 3 grid structure where the research elements are not only given a horizontal reading but also a vertical reading as well. So, e.g., the theoretical nature of the political dimension was further divided between theoretical-theoretical nature of politicians, a theoretical-practical subdivision related to the civil service, and, a theoretical-critical reading through enquiries, commissions and other forms of parliamentary scrutiny, etc.
 (92)


Now, in ‘measures’ is meant ‘practical measures proposed or implied that will assist in the prospective formation of the creation, preservation and/or conservation of valuational formation. By ‘measurement’ is meant simple tests (focusing on single economic elements) or complex tests (focusing on many elements and/or the same element in a variety of approaches) conducted in order to expose the relatively imputed bankruptcy of the current instantiation of policy proposals, etc., as being put forward, or, as instrumental in the formation of a prospective overall economy in question. (93)


So, e.g., in confronting the decarbonization of the political-economy a politician could be asked if current emissions over, say, the last four years, are either falling, or rising? Insisting on a yes, nor, or relatively unchanged. Or, asking, currently, what is the overall status of renewables in the Australian economy (as a fraction of total energy output in the electricity markets)? (94)


On reflection we could argue that measures are practical responses which need to be logically coherent, practical, highly probable (through the necessary alignment of pre-conditions and condition) and potent (or non-impotent, i.e., as being able to be realized without too much difficulty). Then, in a similar vein, measurements must be logically coherent, relevant and determinable (either immediately or at some later point in time). (95)


Often, simple, relevant, highly focused questions can provide the essential answers needed. In an historiographical mode we could insist that for facts to be considered as factual (as sixth order factual statements) they should be re-assessed as either correctly or incorrectly disseminated. By such means ‘speaking truth to power’ should the need for that type of occasion arise. If so-called correctly ascertained facts are merely concocted for whatever reason or reasons then it behooves the reader, interviewer, critic, etc., to insist such disputed facts need to be evidentially established and should not be introduced as viable demonstrations until such tentative ‘facts’ can be demonstrated as potentially factual and actually true. (96)


Following up an historiographical approach we note the simple matrix of ‘facts (F), narrations (N) and critiques (C)’. Focused scrutiny could research considerations of factual alignment (either through direct observations and/or indirect testimony, inference, etc,), i.e., veracity. Or, in the exploration of narratives we would seek authorship, co-authorship, apparent ‘narrational objectives’, etc. (97)

Then, bi-focused scrutiny could be targeted, e.g., on the factual status of a narration/series and/or set/s of narrations (on an individual elementary basis or on a more collectively integrated level of scrutiny). Hence {F/N?} I.e., questioning the factual status of a narrative, etc. Or, in reverse, {N/F?} as questioning the narrational presentation of a certain set of facts, etc. E.g., facts need to be narrated by someone or by a certain group of people. In a similar manner we can generate four more bi-focused possibilities, namely, {F/C?}, {C/F?}, {N/C?}, and, {C/N?}. (98)

Or, we could utilize the following six forms of relatively systematic organizing of this historiographical research by noting the following six patterns of temporal operation, namely, {F/N/C?}, {F/C/N?}, {N/F/C?}, {N/C/F}, {C/F/N?}, and {C/N/F?}. (99)


Each one of these temporally organized forms of sequential operation would have a unique set of pre-conditional, conditional and post-conditional requirements for their critical supervision. E.g., {F/N/C?} implies seeking the facts of a narrated critique, i.e., textual documentation that this pattern has been intentionally formed in a certain text or texts, noting the narrator/s of both the critique being cited and of the critique itself when such discernment is possible, etc. E.g., a prestigious newspaper might be discussing a critique bought forwards by President Trump and, in doing so, noted a certain number of alternative facts being presented by President Trump in keeping with his duplicitous form. Given the moral authority of this specific newspaper is much greater, should that be the case, then a reasonable person would be more inclined to trust the version disseminated by that newspaper. To illustrate this point, we could cite a regular refrain used by President Trump accusing ‘some party X of disseminating “fake news”’ and having to translate this to mean that it is only ‘President Trump, himself, who is disseminating ‘fake news’!’ (should such a claim be merely a personal assessment without evidence). (100)


Having these structures exposed then allows us to ask simple or complex questions as tests or measurement of such measures. So, if a certain narrator notes certain ‘facts’ an interviewer, a critic, a reader could well ask (this narrator or themselves) what evidential basis is there for claiming such ‘facts’ to be true facts if at all? Then, if such facts, in reality, are alternative facts then it would be natural to dismiss both those facts and their narrator, respectively, as wrong and misguided. Pointing out that until such facts can be demonstrated to be historically aligned with facts that are already confirmed in general, overall public consensus then it would be better to cease that specific dialogue until such factual statements are seen to possess the necessary degree of affirmation sought. Or, perhaps, seeking to deconstruct the intentional objectives of that narrative at the same time as either logically incoherent, or, as viable with or without moral objections, etc. Similarly, treating a critique as valid or invalid in the argument of its claims (to be either insights, necessary patterns of oversight that deserve to be overseen, and/or, existentially oriented re-sights where re-evaluations of previous forms of consensus must be re-considered, etc.). By mustering such fine-grained attention, we would hope to strengthen such discourses or dismiss those that are patently fraudulent as being fake facts, fake narratives, fake critiques, and/or, fake histories, etc. (101)


Or, e.g., in proposing transparency, individual accountability and corporate responsibility, etc., in the political-economy, this technical approach, and its simple and/or complex interrogations, etc., should be able to better facilitate the same. Furthermore, the philosophical invocation of correlations, accommodations and transformations, etc., should also be able to avail themselves of this detailed form of technical scrutiny. (102)


Across the gamut of such technical scrutiny we should also apply an existential test. Do the interventions being proposed add to, leave untouched, or subtract from the individual and collective levels of valuational formation determined in both qualitative and quantitative formats. E.g., in qualitative terms, if a person is hungry, they will be preoccupied by their hunger and needing sustenance. If they get fed then that person is now better able to concentrate on the fulfillment of other needs, imperatives, be that for themselves and/or others. Then, in quantitative terms, if a whole class of school children from a very poor socio-economic background were to be supplied with good quality breakfasts and/or lunches then we would hope they would be able to better concentrate on their studies, etc. (103)


Then, as a political background, we note that the imposition of a manifesto, as a process of intervention, as a political act of a certain number of agents, necessitates that a successful degree of political organization must first be in place. Hence this aspect wherein we find the ‘value of the ensuing politics’. I.e., both its evaluation and evaluated valuation, etc. (104)


However, let me seriously review such considerations. In a politics of value, I noted that we adopt and adapt the values of others already to hand. To what extent, if at all, can we say those values are our own individual values if we merely conform to the expectations of others.
 Indeed, could we ever escape this hegemony of the other? (105)


Without others, both metaphorically and literally, we are naked, without clothes. With others, we find ourselves clothed. Literally in ‘clothes’, and, metaphorically, in ‘the expectations of others’. Such dictation comes in various forms and in varying degrees. Even if we had to wear the same uniform as everyone else, regardless of our gender, still, fashionable trends would still appear, albeit through some form of minimalism. Hats or caps might be worn at different angles with or without the implication of certain meanings. Shirts might not be tucked in. Jewelry might be discreetly worn and only shown to a few trusting individuals who might or might not be doing the same thing, and so on. Under less socially strict conditions people might be free to wear anything they like, but, still, some people would be very conscious of either conforming to certain fashions, either as front runners or late starters, or, either trying to be fashionable or not trying to be fashionable by attempting to be unfashionable in whatever way they might wish to express that attitude. A person might even find that they have a religious calling not to be burdened by any clothes whatsoever.
 But, even here, that person would be perceived not so much as just ‘naked’ but as someone whose deliberate intent is to be ‘without clothes’. (106)


So, can we escape this conundrum that if we merely conform to the dictates of others then how can we individually be authentic in our relations with both our own senses of self and others? But, in understanding this conundrum it could well be argued that a solution must exist in some form or other? Either the resolution is such that there is no resolution, or, that a resolution in some form is possible, and, hence our escape. Now, if it were only the case that our mere conformity could not be observed otherwise then it follows that this conundrum has no (meta-)resolution other than it has ‘no resolution’. But if ‘conformity is merely following’ it must at some point be following a non-conformist, i.e., that person who initiated that fashionable change in direction. I.e., not everyone is a mere conformist. So, the question then becomes how do we join their ranks? However, given that imitating select patterns of behaviour is a genre of activity, and genres are both adopted and adapted, it follows that everyone, in some sense or other, must be a non-conformist to some degree or other. Thankfully, therefore, escape is ever to hand. We have a certain freedom to both adopt or not, and, a certain freedom to adapt that to hand; be that in mere conformity or sheer non-conformity. But, if logically we can escape, how in practice is this feat to be arranged? Through the invocation of the ongoing, overall transcendental suspension! As it exists at the very basis of our experience of judgment itself… albeit in the context of dispositions, inclinations, ambitions, etc. (107)


We ever have the freedom to ask a question, even if only we were to silently ask that question of ourselves. We are free to entertain certain intentions, and, cast judgments of various forms upon the same.
 We also have the freedom to enact certain judgments be that through action, non-action or the deferral of inaction. In this freedom we also stand before the potential suffering or enjoyment and/or being left untouched by the ensuing ramifications of such enactions. Hence this delicate dialectic to be entertained between pre-intentional emotions and motivations, intentional acts, judgmental responses, and, the consequential ramifications of the enactions of ourselves and others.
 Let me examine, in closer detail, this process of e/valuational formation and its potential for existential (re-)consideration. (108)


So, the question now becomes, how do I critically enter into forms of judgment, and, what role does the ongoing, overall transcendental suspension advertently play in such intentionally directed deliberations (if at all?). (109)


A number of techniques can be integrated in order to deliberately engage the exercise of this suspension. In this regard, we could entertain an open-ended checklist of essential aspects any one of which could initiate this process. Since, e.g., merely to invoke a question is but one way to promote this suspension and automatically start heading towards this existential orientation (through the economic invocation of a correlative dis-conjunctive suspension of the either/or
). Or, e.g., we could invoke the following concerns. Simply ask, e.g., what is the objective of our current enquiry? What is to hand in the light of that objective? What genres of behaviour are we rhetorically invoking in those meta-textual terms of reference? Where do we wish to go in this exploration, and how far? What other questions should we propose? What solutions would we expect to meet in a resolution of such questions? Do we find answers in keeping with our expectations, or, do we find novel solutions within such detailed interrogations? In a closer examination of this situation being entertained to hand what other issues arise? And, importantly, what balance can I supply in order to neutralize the prominent prejudices of my initial pre-judgments? Let me divide and balance my time between intentional content and intentional processes. To what extent can I appreciate this situation to hand from both my perspective and some other person’s or persons’ perspective/s? To what extent can I focus on the details of this enquiry and simultaneously entertain both their counter-processes and contra-content? Or, imagine the simultaneous non-existence of that being entertained. Indeed, going further to imagine a complete global cancellation of the world of appearances without either affirming this negation or negating this affirmation. Or, similarly, taking all appearances to be analyzed as if an illusion or mere simulation, as if solely a reflection in a mirror. Or, to what extent can I ‘focus’ on the contextual concerns and ramifications of this same enquiry, etc? And conversely, to what extent can I ‘background’ any form of intentional focus. But, then, in discerning an existential tenor in such transcendental, trans-cognitive, judgmental research; in a thematization of a pro-relational stance, through emergence; we should now ask to what extent does this same enquiry currently appreciate an ongoing enrichment of all co-associated processes of valuational formation, i.e., appear to reward this level of care and concern? And so on… until we find a suitable resolution of that enquiry, or, now find we need to move on to the next topic of our research, or, re-immerse ourselves in the more pressing concerns of just continuing our lives as lived, directly and/or indirectly, with-others… perhaps realizing that this attitude of the transcendental suspension, actually, is co-occurring in each and every intentional idea, from one conscious moment to the next… and only stands in need a certain degree of transcendental refinement in order to promote this surplus of the existential…. (110)


Discernment of this existential orientation comes with its own direct existential hallmarks and indirect existential indicators (as noted elsewhere). E.g., directly noting moments and periods of spontaneity in our research, or, noting its textual presence in the texts of others, etc. The emergence of this increasing, ongoing semblance of harmonization contributes to both its existentially lived manifestation and its existentially oriented deposition in the form of parallel trails of intentional deposition resonant with such surpluses of represented existentially oriented valuational formation. Being aware of the fact that too much or too little consonance, dissonance or harmonization, etc., will realize the metaphorical ‘death’ of that experiential relationship. (111)


This existential dimension is ever to hand! It is encountered, recognized and engaged. Note its recognition and we can promote the grounds for that recognition, and v.v. By such means we promote this sense of an encounter. Noting both recognition of an encounter and the encounter of a recognition and we find we are directly engaged with that which is the intentional objective of that pro-relational attitude being refined and re-defined through such intent appreciation. Given our emerging awareness of its hallmarks, etc., we entertain those intentional avenues that appear to promote its ongoing refinement. Such hallmarks and indicators can be discerned through engaging with great works of art, through resolving our disagreements and arguments with others, finding rapt absorption in a good novel, indeed, through merely observing a mindfulness of every thought this existential orientation can be promoted… balancing its intent-relaxedness with a relaxed-intentness (mirroring an absorbed-detachment/detached-absorption). (112)


Quite simply, an existential complexion is ever present and only needs to be identified and promoted, discerned and re-defined through the presence of a pro-relational attitude. By such means, we find an existential openness to both self and others. Through such interactive-appreciation we discern the transcendental constitution of our relationships and indicative manner of their existential transformations. In promoting this existential orientation, we eventually promote the existential tenor of those relationships. In the process creating value, preserving value, and, conserving the ongoing enrichment of those relationships. Discerning this existential dimension, as an overlay self-imposed upon our relationships, by those relationships themselves, as self-empowered, promotes our alignment with-others in this world at large, as lived. A process of alignment being realized through both ongoing re-alignment and re-de-mis-alignment. In and through such existential transformation we discern the true value of the political when an experiential equivalence between ‘the politics of value’ and ‘the value of the political’ is able to merge and emerge in a relatively more fruitful manner for all parties concerned. (113)


What is the nature of valuational formation to be mutually realized through an existentially oriented pro-relational attitude? (114)


As noted, all value is ordered. It also can be seen to fall under the headings of identity, functionality and e/valuation (valuing/value). Identity is ‘explained’ through reference to first ordered essential identity, second ordered aesthetic-integration and sixth ordered factual e/valuations. Functionality is ‘comprehended’ and ‘understood’ through fourth ordered pragmatical, fifth ordered hermeneutical and sixth ordered factual e/valuations. Existential evaluation is ‘discerned’ through second ordered aesthetic-integration, third ordered deontological and fourth ordered pragmatical e/valuations. Although from a transcendental perspective all e/valuations have the same transcendental form, therefore, ordered distinctions are relatively superficial in orientation; forms of accommodation are ever open between orders; and, the intensity of valuational formation is comparatively assessible (given that the mechanism of ongoing resolution contributes to both valuational formation and our general experience of such resolution per se).  (115)


If it is the case that ‘the politics of value’ and ‘the value of politics’ can existentially coincide, from a transcendental perspective, how might this general equivalence be demonstrated and what are the ramifications of such an equation? (116)


As individuals we are ever beholden to the functions of a political dimension. By extension, the existential transformation of our contributions to political responses can existentialize the engendering of those same responses. In ideal terms, perhaps, we would need to say it would necessitate an infinite degree of psychic investment in order to realize an absolute, ideal degree of political existentialization? However, an ideal degree of existentialization is neither possible nor necessary as the process of existentialization on a more practical scale will ever produce more value than that merely invested in that process. Hence the concept of an existential excess or existential surplus in valuational formation. Observing a pro-relational stance, usually, is more productive of valuational formation than that originally invested in that process. Moreover, this fruitfulness, when evident, can effortlessly continue that process of transcendental reflection, through such re-investment, as long as such productivity continues. Similarly, from a social point of view, an existentialization of the political process can return to that personal relationship, organization, community and/or nation a greater degree of valuational formation than that originally invested in that overall process. (117)


Therefore, it behooves both individuals and communities to collectively call for an observance of the existentialization of our relational interactions in order to promote and accelerate this facilitation of a net, positive, existentially oriented valuational formation. Fortunately, this summons is already present, to some varying extent, in our relations with other. Basically, needing only better forms of active and passive observance, etc., in order to more effectively elicit its ongoing existential re-orientation. How might this existential transformation be better enacted? By letting those factors that appear to promote a surplus in existential e/valuation find themselves suitably enacted. (118)


Of course, the mere asking of a question will not in and of itself invoke an existential orientation. But, it is as good a place to start as any other able to head us in this direction. We need to recognize the existential nature of a process of harmonic resolution and how harmonic resolution can induce an existential orientation. Once this dimension is recognized, through its differential experience, then we would soon learn how to invoke and induce this existential turn, this existential turning around of relatively non-existential experience. Under the four headings of time, space, self and others we can learn to differentiate the relatively existential orientation from its contrasting non-existential orientation. I.e., through noting spontaneity, simultaneity, synchronicity, a sense of the eternal present distinct from a more historical appreciation of the temporal, etc; a sense of overcoming geographical boundaries through the semblance of a union with a certain sense of place, etc; a transcendence of limited, finite sense of ego, etc; and, a transcendence of others in a resonant sense of communion with others, community, nationhood, etc. Once this existential orientation is experienced and recognized it is not forgotten. Unfortunately, for many people its apparent non-existence in overt cultural language means it is neither encountered, recognized nor engaged in direct awareness even though such a state of mind is covertly present in all cultures and implicit in each and every moment of our intentional lives. In this regard, a primary mission for philosophy is to alert people to this dimension, and, then let it weave its magic in the course of our lives with others, through being with-others… through the invocation of this pro-relational attitude. (119)


Bread is leavened with small quantity of yeast. Good people together can make a difference. Similarly, a coterie of bad people, with self-oriented motives, driven either through awareness or unawareness, can make a disastrous difference to the world they move through. Sadly, even good motives can have disastrously realized unintended consequences. In acting, either on our own behalf or the behalf of others, we need to be respectful of our relationships and ‘listen’ to them and empower them, and, therein and thereafter, empower those parties entailed within in order to responsively and responsibly have deftly re-directed the trajectories of such ‘entities’ in such a manner so as to create or preserve the richness of those relationships and, as well, hopefully, as a consequence, conserve the advancement of their mutual enrichment, and, subsequently, their mutual enrichment of ourselves. ‘Enrichment’ is left ambiguous here since its devolution of an existential surplus could be either monetary in orientation and/or some form of an intensification of that relational experience along with ensuing benefits of a non-pecuniary form.
 A few drops of dye in a large vat of water, in mixing, might not be seen, still, with a few more drops the colour of that dye might then be seen and be seen to remain. But as for a dye, so, too, for a stain. The ensuing fruitfulness of those intentions will let us discern whether a dye was properly utilized or a stain ensued as intended, or, through imperfect oversight, was accidently realized as an unintended consequence. (120)


We could say that all forms of value; i.e., all aspects of valuational formation, are politically thematized and such an essential force, whether seen or not seen, is imprinted on our reception of the same. A beautifully carved ivory ornament, on reflection, does not hide the fact that an elephant was probably killed in order to procure that piece of raw material. Conversely, we should also value the political dimension because through this realm of being the richness of our lives stands to be enriched. However, only ‘moving’ in an existential direction will the individuals in that relationship, that organization, that community… in that nation stand to collectively gain in both richness and enrichment in all its relevant potential senses and possibilities. (121)


The fundamental basis of power is democratic, and, fundamentally, empowerment of that democratic basis fruitfully tills the soil for greater degrees of mutual enrichment. To that extent governance is democratic in orientation then to that degree we should be grateful that it exists. We should treasure such a fact of our existence and ensure that those that would wish to diminish its current democratic complexion be artfully neutralized by ensuring both its preservation and conservation. Both ensuring its maintenance through eternal vigilance and ensuring its further conservational enrichment through an incremental evolution of reforms that better establish the pre-conditions for the growth of this political institution; from the highest office to the lowest position in any organization. This democratic ethos needs to permeate all aspects of any culture, albeit in a suitable manner in keeping with the nature of the cultural milieu in question. Incremental reform by incremental reform a democracy can be strengthened and overseen to pervade all aspects of our cultural lives be that politically, in local councils, organizations, companies, schools, university, hospitals, military establishments, constabulary, prisons, religious institutions,
 families, even at the level of international relations, and so on. Conversely, a democracy, whatever its deficiencies or non-deficiencies, can be unpicked through an unravelling of those historical reforms or through a weakening of those institutions that support and are the bedrock of that democracy. (122)


If we value the political, seek a preservation of that which should be valued and a conservational expansion of those incremental reforms necessary for the revitalization of our democracies, then citizens will collectively need to ‘speak truth to power’ and remove those road blocks for the progressive advancement of a genuine democratic movement. In midst of the current thrall of populists and other demagogues sensible people need to institute those reforms that strengthen democratic governance and deconstruct and replace those ideologies distorting the political-economy like neo-liberalism et al. Forms of dis-equity need to be stopped and reversed rather than merely weakened through symptomatic forms of treatment. The unnecessary seeking of relatively non-anonymous donations, especially from vested interests, governments included, should be abolished given their inevitable distortion and polarization of the political process.
 Moreover, in the same vein, governance should also insist on much greater levels of transparency, personal accountability and communal responsibility, and so on! (123)


6.    Provisional Conclusions, Observations and Comments: Speaking Truthfully…

Philosophically, how do we existentially ‘speak truth to power?’ (124)


As an observation, it would appear that merely correcting alternative facts, untruths, discrepancies with reality lived-and-shared, bald outright lies… has made little difference to the political views of most people. The most crass or ruthless of people, usually men, still manage to subvert the political system and get themselves voted into office and, then, ever to stay in office by manipulating whatever means it would take for them to overlook the fact that they should have been long gone. I.e., that they should be removed from office, voted out, forgotten, their disastrous legacies undone… but, the ensuing pain and suffering not forgotten.… (125)


Just how does the committed democratically oriented person deal with political deception, fake narratives, diversionary accusations of so-called ‘fake news’, a lack of political accountability and responsibility along with diminishing levels of transparency, the corrosive influence of large donations forever with strings, forms of corruption, over-promising, divisive attitudes, the disastrous council of populists and other willful demagogues? Just how does the person, albeit through forms of collective congregation, set out to speak truth to power? (126)


If, as argued, the politics we value is stamped by the current values of that politics then it behooves us to ensure that those values we truly seek for our society, whether democratic or otherwise, are progressively represented in our current politics as its winning major discourse. To do that we need to ‘speak truth to power’, be that directly or indirectly, overtly or covertly, through both our own enactions and the aligned enactions of others. Now, an elite absolutist, as a powerful member of a nomenklatura, might say “we stamp truth in our own image, we define what is ‘noble’ or otherwise.” In contrast, a political relativist, should such a specimen actually exist, may well state “all truths are true (and let ten thousand flowers b[l]oom
).” But, from a transcendental perspective, being both trans-personal and trans-interpersonal, we would have to argue that “‘truth lies’ in and through an alignment between and among facts, actions and words.”
 Moreover, a sensible philosopher would argue that without the necessary degree of such alignment our very being in this world with others is in danger of collapsing. Hence, moreover, the necessity for suitable degrees of aligned consensus given that only through others can we collectively make any form of progress be that political or otherwise! (127)


In the light of the above, it is therefore crucial that a critical philosophy understand both the nature of value and the nature of the political process, and, observe the fact that an existential dimension must also be critically interacted with; i.e., critically encountered (phenomenologically), critically recognized (hermeneutically) and critically engaged (existentially)! Through phenomenal-phenomenological correlations, hermeneutical accommodations, and (non-systematic) existential engagements, etc., we attempt to make further sense of this world as lived. In this regard, we take what is already to hand and critically explore the same via an ongoing, open-ended, well-pre-researched, overall transcendental suspension. Then upon this world of research we re(-)define our facts, put to the side contra-factual depictions that are argued for as not currently deserving factual preferencing; outline and scrutinize the narration of our arguments in the light of the objections of counter-arguments: and, (meta-)narrate the critiques of such narratives and counter-narratives, etc., and by such means supply the provisional outline and acceptance of our current re(-)positionings, etc. In essence, perform a dialectical process of seeking forms of alignment that do indeed appear to promote better forms of ‘alignments both between and among facts, narrations and critiques’, etc. Of course, into this mix we have a near infinite range of other tools that can be brought to bear upon this basic research such as, e.g., ordered forms of exhibition, consequential analysis, psychological scrutiny, sociological research, political dissections, logical examinations, dialectical procedures, hermeneutical explorations, existential assessments, perceptual descriptions, phenomenological treatment, political-economic policy reassessments, and so on. However, in the light of the above let me conclude this essay with a broad spectrum approach to this topic of how we must ‘speak truth to power’, in all its forms, given the disastrous demagoguery of populists, residual fascination with fascists, persistent racists, propaganda from the alt-right, the damaging declarations of global warming denialists, obstructive forms of conservativism, the inevitable dis-equity and disenchantment produced by neo-liberals, the ensuing disempowerment of socialist dictators et al, and, all other instantiations of political extremism. (128)


Given that the evidential fact that fact checking seems to make little difference to either the fabricators or disseminators of fake news and, likewise, those who have a penchant for mis-calling disconcerting facts and their specific medium of dissemination as ‘fake news’ then it behooves the serious political professional and non-professional, alike, to devise a more integrated and more powerful form of response. (129)

To realize the success of this end, in order to overcome all forms of political dissimulation, I have proposed the following matrix (3 x 3) as a grid for interrogation based on my philosophical understanding of the phenomenology of historical research that demonstrated to myself that we need three integrated levels of scrutiny concerning the dissemination of facts, narratives and critiques. That with respect to each of these three levels of argumentation (of increasing ‘vertical; complexity) I have proposed the application of three directions of scrutiny (on a ‘horizontal’ level of enquiry), namely, chronicles, currency, and, consequences. I.e., respectively dealing with trends in historical formation of an ideological political movement;
 current configuration, organization and pre-occupations of the same, and, potential ramifications of their both political narratives and relatively uncritical critiques (i.e., noting current implications and future consequences), etc. By ‘etc.’ is meant adding those additional general investigations, particular analyses, and specific examinations that might throw further light on such ideological formations, and so on:

Matrix for Truthful Consensus Formation
Facts:


Chronicles

Currency

Consequences

Narratives:

Chronicles

Currency

Consequences

Critiques:

Chronicles

Currency

Consequences (130)


Now, although I have stated that in our historical research this epistemological hierarchy of facts, narratives, and critiques all need to be properly addressed, distinctively and individually, through different tools of critical scrutiny, in this instance I am going to argue that we are taking somewhat of a textual approach rather than an historical stance per se. By looking and critiquing representative statements under these nine headings we then need to put forward an integrated and existentially oriented approach to counter the ability for such ideologies to disseminate and politically gain so-called ‘converts’ (rather than the more difficult and somewhat impossible task of converting pronounced ideologues to a less extreme and more sensible approach to the seeking of political change). Let me demonstrate how we can do that, non-virtually, on the basis of this virtual interrogation as proposed above. (131)

 
All facts have a history! Nothing just pre-occurs, and, nothing occurs in an historical vacuum. Important facts deserve to be ‘chronicled’. So, in this regard, we should look for what is ‘motivating the formation of those facts in question’? Similarly, what is motivating the apparently definite form, i.e., ‘shape or course’, of an ensuing narrative? And, similarly, what is driving a critique being driven by an ideologue, and, how, in turn, we might and must successfully critique this type of political representative. Remembering, that any extreme form of phenomenological presentation must be sociologically de-centered even if produced under extreme circumstances. E.g., a group of slaves may well be conspiring to overtake their masters, still, it would be wrong for them to turn their masters into abject slaves like themselves (although it might be perceived to be an apt form of poetic justice). At some stage, and the sooner the better, forms of reconciliation, resolution, amends and compensation, etc., all need to be expedited in order to politically form a society that has collectively moved on from such trails, travails and trauma… moving beyond such exploitation, existentially inauthentic behaviour and such gross inhumanity towards others. No society can properly flourish and prosper if such attitudes are fostered and allowed to fester… to reappear like weeds each year that are left unobserved and unchecked! (132)


By ‘currency’ we scrutinize the form, the shape and course of current attitudes, statements, objectives, etc., being disseminated by such ideological representatives. What facts have presented themselves in this regard. Likewise, how are narrative being shaped. What are their prime ideological drivers; i.e., their grounds for such motivation and in what form they appear to be over-iterated? Inauthenticity has a habit of being just that, a habit. So, armed with such an understanding we can move on and note the most probable direct and indirect consequences of such extreme positionings. Similarly, what are the habitual critiques proffered by such representatives and how might they best be countered, neutralized and deconstructed, constructively replaced, and, existentially con-constructed???? (133)


Under the headings of ‘consequences’ we need to dissect both current implications and future consequences. With regard to facts we need to determine their correct factual status (i.e., their positive or negative sixth ordered status). Facts without evidence can be deemed as either speculatively indeterminate and/or patently false. Narratives can be deemed to be either constructively supportive of integrated social formations and/or non-supportive of the same; be that through elitism, non-elitism, racism, divisiveness, non-inclusivity, inauthentic forms of discrimination, criminally inclined propensities, ruthless political subjugation, and so on. (134)


Now, with this interrogative basis in mind, let me delineate some integrated existentially oriented strategies for dealing with instances of ideological dissemination that invoke and preference fake news, fake narratives, fake histories, false accusations of ‘fake news’, etc., forged presentations (using forged texts, voiced comments, doctored pictures and reconstructed videos, etc.), inauthentic forms of critique, fallacious arguments born in genuine disgruntlement and ensuing disenchantment, deceptive propaganda, and so on, etc… (135)


The discernment of faked facts can be identified because either one witnessed the event/s being mis-described; authoritative witnesses state otherwise; their portrayal is mistitled; our knowledge base derived through general social consensus is being contradicted by claims that, therefore, are patently false in such a social context; where historical research cannot either validate a claim and/or dis-validate it; logical inconsistencies either within the presentation itself and/or between that content as presented in that presentation or between some other set of presentations; that all claims made by a poor historian should be treated as suspect especially when they seem to be tailor-made to fit their narrative/s of presentation and/or seem clumsy or contrived or convenient in character, appear provisional in tenor or the mere reversal of a previous instance in (re)positioning, etc.
 (136)


If in an encounter with someone using what seem to be fake facts ask them how they came upon the same? Enquire what evidence they have, why do they believe them? Perhaps simulating sympathetic interest and/or just being civil about this enquiry might allow both parties to explore the merits and ramifications of accepting such claim without the need for both parties to immediately take contrary positions? (137)

On the other hand, e.g., in an interview with someone that should know better, at the first instance of a dubious claim, refuse to continue to interview them until the basis of that claim is clarified and exposed, i.e., properly cited, etc., and, therein and thereafter, allowed to reveal its own merit or lack of merit. The mere reporting of such dodgy claims and other forms of duplicity, to my mind, is an even greater sin. Such points of deception should be called out and never just merely repeated without being qualified ‘as claimed by this narrator’, ‘suspect’, ‘not proven’, ‘disproven’, ‘speculative’, ‘contradicted’, ‘impossible’, etc. (138)


Or, e.g., if you were a politician who has fake claims either made about yourself and/or your party’s policies then preface your comments on every publicized occasion with a statement that emphatically states the unequivocal claim to the contrary followed by positive claims as to why your specific election and your party’s election should be the preferred option. Unfortunately, negative claims, with a modicum of existential truth, can be very effective in chaotically swinging the electorate in favour of that type of narration. On the other hand, any false claims made by yourself or your party not undone with a suitably opportune and appropriate mea culpa risk a certain degree of reputational damage. At no stage should your overlooking such faults be taken into your pragmatic calculations as such defects may ever remain to haunt you, be that politically or otherwise (given that everyone has access to Internet search engines, etc.). Ever attentive to this fact, certain enactions should be done or not done because it is our deontological duty to do or not do as such, regardless of the short-term consequences. Respect is an important ingredient and in the long-term would better serve you and your party or confederates. A person can juggle with the truth for only so long before their balls can no longer remain in the air so to speak. Considerations of pragmatic utility or convenience or calculative expedience may have politicians and their electorates overlooking the misdemeanors of an important and prominent politician, especially if they seem to own the major discourse currently in play, however, the moment they should lose that trump card their house of cards will quickly and near effortlessly collapse; perhaps on the pretext of that final unforgiveable sin just committed however minor and previously forgivable in tenor it would have been shortly before their eventual hour of reckoning.
 (139)


How should we deal with fake presentations, say, e.g., a fake video or photo doctored to demonstrate and verify a certain narrative using such false ‘evidence’? For a start, they should be relabeled or rebadged as deceptive, or, if of a more serious nature, should just be pulled from circulation. Spokespeople for the person or party concerned should emphatically claim such claims are patently false and name, where possible, the guilty parties who initially disseminated the same. In a similar vein not only should all political advertising be suitably authorized but also scrutinized by an appropriate authority capable of delivering commensurable consequences for such dissemination, say, e.g., well-publicized apologies; non-legally instituted fines administered by the requisite authorities charged with such oversight; resignations; legal remedies in the form of commensurate fines, compensations, required performance of public service, imprisonment, etc.
 (140)


In my opinion, one reason why fact checking has been so inconsequential is that it only confirms the views of those opposed to the validity of such claims and does nothing at all to disconfirm such facts for those who entertain alternative narratives as perfectly viable and valid. Unlike facts, with clear-cut truth values, narratives can never be absolute wrong given that they are still views about this world, this same world as lived. Facts are presented in narratives, and alternative facts are presented in alternative narratives, and we must accept the existential fact that no viewpoint about the world can ever be absolutely wrong, or, for that matter, absolute right and perfectly apt in all its attitudes and nuances. Narratives can be appreciated through a variety of ordered lenses. Their narrations can be cogent or not so cogent; beautiful or not so beautiful in content, crafting and construction; they may be valiantly arguing for what is deontologically right or wrong; asserting what is more practicable, expedient, efficient, economical or effective; they might be merely speculating, or, trying to ascertain possibility, probability and potential potency of a particular type of discourse or specific account concerning a certain set of events; or, trying to argue what is suitably apposite or factually true, what would or should prove to be the better or best course of action to enact, etc. Therefore, our critical appreciation of a narrative, or, indeed, a critique, needs to take a quite different course of treatment to that of an ascertainment of the actual or most likely truth value of a specific fact. Narratives need to be examined historically in order to ascertain motives, objectives, etc. Their current phenomenological form needs to be appreciated in order to discern more immediate motives and objectives, current arguments being used to support such apparent preferences, privilegings and priorities, etc., along with an appraisal of current conclusions arrived at through the use of a clear articulation of those structural-functions, etc., being utilized in such an endeavour. In this regard, a few, skillful, well-honed question might be called for in order to expose, e.g., inauthenticities in intentional objectives, the sources of apparent ‘evidence’ being used, the types of conclusions seeming demanded by such supporting narratives, etc. The critical philosopher has a wide variety of tools to conduct such scrutiny, e.g., various varieties of deconstruction, neutralization, dismantling, dialectically exposing radical and seemingly unresolved inconsistencies, factual embarrassments, contradictions, incoherencies, poorly integrated narrational trajectories, etc. In the pursuit of such exposures, a close consequential analysis could well be outlined in order to get the narrator or narrators of such narratives to see if they still find themselves in agreement with those exposed contradictions, are actually attempting to overcome those now pointed out insurmountable discontinuities in argumentation, continue to accept those consequences they just cannot agree with or look philosophically or ideologically ‘out of place’, from their perspective or otherwise, should they insist on affirming such apparent non-conformities, etc. (141)


In critically exploring critiques we need to note who is critiquing whom?
 A narrator in the course of their narration will also be presenting either an overt and/or a covert critique of their opponent or opponents, be this perceived opposition actually virtual and/or non-virtual in orientation. Now, it could be argued that a ‘critique’ is ‘a critical meta-narrative delivered either by a narrator of themselves or as a representation of their apparent opposition, and, in the latter, targeting potential or actual counter narrators and their counter-narratives, whether named or otherwise. And, by extension, presenting, at least implicitly, an argued opposition to all different forms of self-critique and/or counter-critique of their position as being both represented and presented)’. Given the primacy of their meta-textual disposition, all critical forms of treatment need to be mindful of this meta-status and avoid all ill-formed processes of treatment, retreatment and or relatively radical chaotic re-treatment. Again, critiques, like our exploration of so-called facts and narrations, need to be authentically explored in term of their chronicled histories, current currency, and, consequential ramifications, etc., besides also being conducted in a relatively coherent and consistent manner. (142)


Obviously, without losing sight of this fact, all such enquiries need to be conducted from an existentially oriented stance. In and before this crucial respect, assessing and re-assessing factual truth conditions; narrational competency, and, critical integrity. Just how is existentially oriented enaction best enacted, and, how might it alert us to taking a more positive, critical and fruitful approach to problematic political issues, etc? (143)


All too often social issues, like most controversies, are far too focused upon and the context of their experience is lost sight of. In one area of political over-concern is the question of human rights or ‘freedoms’, e.g., the current preoccupation in Australia, especially on the conservative Right, with so-call religious freedoms. All apparent ‘rights’ should come with both ‘obligations’ and ‘responsibilities’ besides the freedom to enjoy such ‘privileges’. In accepting the freedom afforded by a particular right we should also be in accordance with its implicit obligations and responsibilities. There is and can be no absolute freedom to do just as we please if in doing so we transgress any number of rights, freedoms, obligations, responsibilities, privileges, etc. E.g., normally we do not go around killing others just because we feel an urge to lessen the population of the human race. So, obviously, we must respect and comply, on the whole, with the reasonable, traditional laws and regulations of the land. Similarly, in Australia, today, we are not allowed to unduly discriminate against people on the grounds of gender, sexual orientation, disability, age, religion, etc. So, already, we can see that our general freedom to be a person in society is circumscribed by a host of pre-conditional proscriptions, prohibitions, permissions, and the like. Rights are notoriously for overlapping and necessitating limitations, boundaries, rules for their interpretation, legal challenges to the same, and so on. Moreover, such boundaries can also be quite fluid over time. Once homosexuals were imprisoned for just being who they saw themselves to be, now, gay people can get married. So, boundaries, are definitely borders that can shift, but, will hopefully shift in the light of clarified reason, shifts in public understanding, in the light of changing political consensus, through forms of well-thought out social and political reform, etc. Against such reforms more conservative groups will always form to undo such reforms. So, here, the process of reform is always a dialectical-like struggle between those who are conservative, less conservative, liberal and radical progressives, etc. But, it would be nice if such reforms were conducted with civility. Indeed, we might say that a lack of civility is a sign that reform should not go ahead or that that reform should not be undone. Asking the necessary question “reform for whom, by whom?” Not all reforms are true reforms, i.e., an existential expansion of human freedom without impinging on the other freedoms that we should also be able to enjoy, find ourselves privileged to explore and experience should we feel it is appropriate for us to entertain a specific freedom directly or indirectly. In this same vein we should also observe that privileges should never be absolute. We may wish to privilege, e.g., human existence over the life of all other creatures and vegetation. But, we should never do this in any absolutely fundamental sense. If someone is suffering, slowly dying and palliative care is not able to maintain a reasonable quality to a person’s existence then it should be that suffering person’s decision to end their life should they wish that to be the case, and, society should be there to assist that person in expediting that choice when they feel it is time to see enacted such a choice. Imagine, if you would, someone accidentally drowning. Now, imagine them slowly drowning, day after day, increasingly having to struggle every day and every night just to get a breath… knowing that palliative care was not able to help this person. For this patient, this person, a legal avenue should be there for them to make this type of decision. Are we to just stand by and let this person be tortured to death through absolutely imposing our decisions in this regard? It should not be left to the compassionate care of medical staff to circumvent the law through either actively promoting this suffering person’s death or withholding treatment that would, otherwise, needlessly prolong such intense suffering for all parties concerned! (144)


As I stated, at the beginning of this last discussion, we are inclined to focus too much on what is to hand without suitably contextualizing what is currently viewed as problematic. Hence my emphasis on a more w/holistic approach to how we find ourselves and should find ourselves relating to others in this world as lived. Hence my privileging a pro-relational attitude and stance over some form of egoistical self-preoccupation, or, conversely, some form of mere subservience to some other. As in most things, we need to take a middle path, be receptive of situations and discern what skillful means we might find to hand to advance the cause of all our relationships, albeit with a priority on those relationships that have a closer proximity and intimacy for us. Hence my concepts of embodiment/s (with ourselves as being embodied), embeddedness/es (with others) and embankment/s (with the world). Furthermore, we should also observe that we are emplaced in this world with certain abilities, potentialities, actualities, etc. But, the virtual nature of our intentions is such that although we may immediately discern the intentional objectives of our thoughts and desires, our personal ambitions and social aspirations, still, such intent can never be immediately realized. To that extent our intentions cannot be immediately realized to that same extent our being in this world, with-others, has also a sense of displacement. However, in our working with others and their working with us, in time, through suitable forms of navigation and negotiation, this sense of ongoing displacement can be incrementally de-displaced through a progressive realization of such intent. That, the adoption and adaptation of a pro-relational attitude, in this regard, better facilitates such advancement of our intent. Because, at the end of the metaphorical day, through such negotiation with others, with-others, we will find ourselves enabled to make the progress that we do find we make. Moreover, in and through an existential approach to our relationships, such progress can be better facilitated through this privileging of our relationships. Needless to say, such privileging is not absolute, but, realized through forms of harmonic resolution; in a transcendental sense ‘dictated’ by those relationships themselves as we find them represented, or, more correctly, through the overall harmonic relationship being entertained between our more proximate and less proximate relationships collectively as represented to-us, by-us! (145)


Beguiled by our ability to move about this world we think we are absolutely independent. But, we walk with shoes made by others, wear clothes made by others, move on roads made by others, move across the floors of houses made by others. Putting this childish attitude about ourselves to the side and taking a pro-relational attitude, indeed a crucial aspect of our existence already present, we are already on the road to better observing an existential tenor in our relationship with others. How can we closely observe such an observance? By noting the distinctive existential nature of direct hallmarks and indirect indicators that an existential orientation, on balance, is being duly entertained… through an economy of passive insight, active oversight, through patterns of enacted intervention, and, transformative re-sight where the former correlative aspects critically emerge in a suitably integrated pattern of beneficial propriety, appropriateness and appositeness. As indicated,
 we can learn to both recognize this orientation and how to let it better facilitate its supervision of ourselves, as we stand before-others as they stand before us. (146)


In the promotion of our receptivity to this pro-relational dimension we should find we become better informed about the nature of the relationships we enter into, through this surplus of insight, accompanying acts of judgment, which, correctly, is its primary area of expertise. In this regard, an existential economy is also a critical economy. This function being realized in and through the critical nature of insight, etc., and, the ability of this economy to progressively self-correct itself in the course of its functions as it seeks processes of alignment in the course of its ongoing processes of judgment. Through an ongoing refinement of these processes of alignment it progressively engineers, when and where possible, greater states of re-alignment. Furthermore, this orientation also has the possibility of skillfully directing us to enact those patterns of behaviour that better foster the existential facticity of this relationship and all other associated relationships. Quite simply, from an existential surplus of e/valuation, our e/valuations take on an enriched perspective. By extension, this surplus of e/valuation will then continue to spill over into our other relationships more closely associated with that primary relationship.
 This stands to reason, e.g., in a family setting if the father is respectful of the mother then this mother is more able to extend such respect to the rest of her family, and v.v. Whatever strengthens a relationship is more inclined to strengthen the parties in that relationship, and v.v., and, by extension, other relationships in the close vicinity to the same. (147)


In an existential orientation we come to better appreciate both the essential nature and specificity of our relationships. Such appreciation can also be more empowered by the existential surplus of e/valuation that arises in and through their existential supervision. From such a perspective we may well find that we become more skillful in managing those relationships given an insightfully guided sense of oversightful supervision enacted in and through the critical vision of a re-sight(ing) of that relationship through our transcendental identification with the same. Hence, we can also utilize this skill in means, this skillful means, that arises though such transcendental insight, etc.
 Without a doubt, we can skillfully intervene in the coursing of our relationships should we exercise this ability to re-direct our relationships in a direction better suited for their creation and preservation of richness and a conservational enrichment of such existentially oriented e/valuation. (148)


It is my hope, that through critical reflection, from better fostering of an existential orientation, we stand a better chance of understanding the pro-relational dynamics needed to successful speak truth to power. Should we point out that fake facts have just been disseminated and authentic grounds for a process of dialogue have evaporated as a consequence? That a certain narrative has implicit racist overtones and a dark history?
 Should we point out that the consequences of the type of narrative in question has never been successful in realizing the type of intentional outcomes its promises (as, e.g., when someone, who should know better, proclaims the miraculous economic benefits that would flow from the implementation of a trickle-down form of economic policy setting when such economics have only benefited the very wealthy given that they currently expand the quanta of their wealth through a process of trickle-upwards of profit, capital gains, share buybacks, higher bonuses, etc., with proportionally less of that increased income spent on direct local consumption)? Demonstrating the fallacious nature of faulty critiques often used to bolster forms of investment that will not effectively benefit those communities, etc., and so on. (149)


Putting in place certain pre-conditions would assist this speaking truth to power. Establishing the institution of a rule of law. Taking excessive quantities of money out of the political economy by insisting that politicians and their parties only accept small donations from either individuals or families and not from companies and wealthy donors. Money is a form of information and excessive quantities of money in any political system means it is also awash with tides of information whose strength, quite naturally, is proportion to the amounts donated by certain very distinctly identified donors given the transfer of such inputs. Consequently, however much denied that a nexus of decision making does not exist between donations granted by key donors and political decisions that affect the same we should accept the dictum ‘that money talks’, and, ‘more money talks more loudly!’ Indeed, under this avalanche of financially directed ‘information’, the fact that politicians are lauded on their abilities to be key fund raisers it is no surprise that politicians have increasingly been seen to ‘hear’ the implicit demands of their donors and not ‘listen’ to the explicit needs of the members of their electorates. Hence my distinction of ‘listening’ and being ‘heard’. In this febrile climate of excessive financial seeking of funds for the ever-proliferating dissemination of party advertising, etc., it is no wonder that politicians are ever ‘listening’ to their electorates in the hope of determining their chances of getting re-elected, but, are more inclined to ‘hear’ the polarizing dictates of their donors who may or may not be very subtle in the nature of their demands! Of course, other factors will also feed into whether a speaking truth to power has any chance of success or merely remains either a futile exercise or a non-propitious, if not dangerous, path for such truth-tellers to travel along? Adding here the necessity for suitably setting up and maintaining commissions tasked with investigating corruption, etc; properly designed legislation for whistleblowers; freedom of the press and other media; properly instituted democratic processes that avoid, e.g., forms of disenfranchisement, gerrymandering, etc; an insistence and observance of high degrees of political-economic transparency, individual accountability and corporate responsibility as I examined elsewhere, etc.
 All in all, much to be done, indeed, forever a work in progress..! (150)


Under the partial heading of The Philosophy of Value I introduced the heuristic device of ‘orders’ as a way of appreciating the particular formation and complexion of value. I argued that in order to appreciate an ordered economy (i.e., taking an ordered perspective on the complexities of valuational formation as it concerns phenomenological identification, hermeneutic functionality and existential value formation) we need to critically note distinctively ordered correlations whilst recognizing that on a deeper level of scrutiny we would be able to overcome such differences through their accommodations given that the epistemological nature of judgment has a deeper uniform nature. Orders arise from the subtle privileging of tripartite polarities underpinning the intentional economy, indeed, any economy whatsoever. By such means being able to critically differentiate one distinctive type of value from another distinctive type and by such means diffuse a vast array of philosophical problems and conundrums, etc., whilst also overseeing and re-sighting deeper levels of potential accommodation. (151)


I also argued that this philosophy of value, as outlined, also asks us to recognize that an existential dimension exists that should both be noted and promoted in the course of the overlapping of our philosophical and non-philosophical lives. I also argued that the critical and the existential overlap from a transcendental, trans-cognitive, judgmental point of view (even though that ‘point of view’ is basically metaphorical in nature [and that transcendental subjectivity is more a polarity and, thence, an unobtainable objective; more an ideality and not so much a reality. That the same must also apply to empirical subjectivity in any absolute sense given that ‘personal identity’, despite identifiable embodiment, is also co-defined by other-identity/identities, etc.
]). (152)


In contrast, The Value of Philosophy argued, at least implicitly, that a philosophical approach has much value, indeed, is to be something that should be valued. In formal terms, as a discipline, it has important objectives, namely, discerning both the critical and the existential, and, from a transcendental, trans-cognitive, judgmental perspective, observe their essential identity. (153)


That, essentially, the value of philosophy arises through the witting and/or unwitting utilization of a well-informed, thorough, ongoing, overall transcendental suspensions at the very center of all judgment as it reshapes the intentional economy in each and every intentional moment of our conscious lives. That in and through this judgmental economy, the aspect of the existential is prioritized and preferenced through the existentially oriented, harmonic resolution of the relatively non-existential. (154)


Under the subheading of The Politics of Value I noted that all values are politically stamped given our necessary and inescapable (inter)dependence upon others. That it behooves us to re-stamp the same from an existential perspective. (155)


Given that much of the political world is mis-directed through any number of relatively non-existential forces it behooves us to both value and re-value the political dimension and, therefore, collectively oversee its existentially re-directed re-form in such a manner that, in political-economical terms, is both fruitful and beneficial for all its citizens. Otherwise silence, in certain situations, could well be regarded as complicity! (156)


Hence a need to closely examine The Value of Politics in order to incrementally arrive at reforms that existentially benefit persons, families, friends, relationships, communities, organizations, institutions, nations and international relations. In this task, in a need for closer forms of existential alignment with our intentional objectives, etc., it is sometime necessary to speak truth to power. Given that a philosophy of just ‘speaking truth’ can be seen as potentially problematic, I have set out to address such issues earlier on. Noting how philosophy can be critical in tenor, and, how the critical philosophical economy can be best expedited (through the use of the overall suspension; the use of correlations, etc; circumnavigating so-called ‘first philosophies’; applying a range of critically productive heuristic devices to deal with this issue and co-associated problematic features, etc.). (157)


A primary strategy that I proposed, along the same lines that I would conduct historical research, noted three differently organized epistemological levels of enquiry, namely, facts, narratives and critiques. It was observed that each level demands the use of different approaches and tools (and by implication that any strategy to deal with so-called fake news, alternative narratives, etc., must involve all three levels of scrutiny and skillful reply to the same in a responsive and responsible manner). To each level I then added the mnemonic of ‘chronicles, currencies and consequences’; i.e., noting in regard to relatively inauthentic alternatives the relevance of past history/histories, current formats and objectives of apparent or implicit intent, and, the ensuing results of a critical consequential analysis. (158)


A number of other strategies, more focalized in nature, were examined in this topic of ‘speaking truth to power’, but, that this endeavour remains, for the concerned political professional or non-professional alike, a work ever in progress! (159)


Given that the philosophical (discipline) must also reflect upon itself it follows that we must also ask “what is the philosophy of philosophy?” In the past I have answered this type of question (the x of x) by answering that we have ‘no x’, ‘non-x’, ‘is not x’… to which we could add the reply that we could also be dealing with ‘meta-x’, or ‘anti-x’ or ‘trans-x’, and so on, etc. (160)

E.g., if this x is x, then ‘an image of x’ cannot be x per se. Just as a photocopy of a document is not that original document. Or, a memory of x is not the actual experience of x, etc. But, then, also, not unrelated through that act of relation. (161)


So, in reflecting upon our philosophical reflections we now enter, in the next essay, the rarefied realms of meta-philosophy, anti-philosophy, non-philosophy, the trans-philosophical and so on… (162)
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12. Twelfth Essay: The Philosophy of Philosophy as ‘No Philosophy’…

As the Philosophy of Freedom and the Freedom of Philosophy!?*

At the center of a contragram we find a glimpse of reality…

0.    Pre-Introduction


It may well seem a strange thing to say but “the philosophy of philosophy is not philosophy!” Over the course of this twelfth and final essay let me explain the ramifications of this observation.
 (0)

1.    Introduction:


On a number of occasions, I have argued that the ‘x of x’ is ‘not x, or non-x, or no x’. E.g., a photocopy of an original document is not the original document. Or, similarly, a representation of an image (say as a picture or painting or photo or lengthy, detailed description, etc.) is just that, namely, a representation of that image and not the phenomenological reality of that image per se. So, in the same regard, we could refer to this logical reading that the ‘philosophy of philosophy is no philosophy’ by treating it as a non-philosophy or just not philosophy per se’. Another way of seeing this ‘non-philosophy’ is to treat it as ‘meta-philosophical’; as a philosophy about philosophy. Or, taking this a bit further, with suitable reasons, we might wish to read ‘non-philosophy’ as ‘anti-philosophy’, or ‘hyper-philosophy’, or ‘trans-philosophy’, or ‘dialectical philosophy’. (1)


Looked at under this succession of headings, paradoxically, I will broaden the range of the philosophical approach to include and explore forms of non-philosophy, meta-philosophy, anti-philosophy, hyper-philosophy, trans-philosophy and dialectical philosophy. To end this essay, under the usual ‘provisional conclusions, comments and observation’, I will explore what ramifications these approaches have for experiencing existential freedom in the passage of our lives as lived-and-shared. In effect, letting this prosecution run its course and, therein and thereafter, await what judgment might be handed down on the potential merits or non-merits of philosophy as a discipline… (2)


Interestingly, if we were to photocopy a photocopy we would, technically, still have a photocopy, although it might be better referred to, more correctly, as the photocopied photocopy or a photocopy of a photocopy. We could also imagine doing this form of replication many times. No doubt, at some point, the information on the original page or first document could be lost. Then, again, today, we could also invoke electronic means for some form of error correction so that this information in this process of physically recopying a text could well be preserved with a much better degree of accuracy. (3)

*    
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On reflection it would seem we have a dialectical question or problem to pose, namely, if replication of information is faithfully preserved, what right have we to claim that the ‘x of x is non-x’, etc. It the type of text we have to hand reflects its information, then, to what extent does a text, or textual performance, change if that presented information, after replication, essentially, is still the same identical information as initially presented… however many times it was replicated and re-presented and represented? To what extent is either the unique historical specification of a text or its represented content the true source of its real identity? Or, should we keep the historical and the essential apart as distinctive correlations that should only be accommodated in dialectical terms with all the necessary qualifications being specified when and where necessary. So, e.g., a translation of a novel or poem in a condensed paraphrase in the same language or in a non-condensed format in another language can be treated, on one hand, as the same text, and, on the other hand, as also a different text despite the preservation of a certain degree of isomorphic transformational invariance as found between texts and their translations, etc? Obviously, how we privilege or preference these aspects in this dialectic should determine the ensuing attitudes we adopt thereafter. Or, as always, letting context determine which outcomes are more acceptable, as being more fit for purpose in finding a closer alignment with our intent in that same regard! (4)


Now, some philosophers might say that this contextual dialectic is inescapable. That once having decided to divide our attention, our intentional world between some form of an x and it counter-x process and/or contra-x content, then we have divided our world accordingly, and, that, hopefully, we are in a position to understand why that decision, that type of decision was being made? (5)


Or, presented on a larger stage, treating philosophy as a discipline, in what manner do we divide it from all other disciplines and non-disciplines (given that even disciplines have also divided up this intentional world as being lived out through the performative enaction of such language?)? (6) 


No doubt an interesting question that will need to be explored in depth. Especially in the light of the fact that some people believe that such ultimate divisions of the world cannot be properly accounted for? Projecting us into a world of the non-philosophical given that such explanations cannot be suitably thematized and explained? (7)


In regard to meta-philosophy, we attempt to stand back from philosophical practice by trying to be even more philosophical, a sort of super-critical ascension by pulling up one’s bootstraps… and merely rising through one’s own perspicacious efforts. Still, by paralleling and contrasting such practice, looking for presuppositions, predicting consequences, noting metaphors and the iteration of rhetorical devices we can at least note their consistency, coherence, degree of integration and integrity… and give us our own self-e/valuation of the apparent merits of such strenuous efforts (should they be present and well-presented?). (8)


Or, by insisting that philosophy should directly assist us existentially in our passage through this world with-others we invite an anti-philosophical stance – a rejection of the primacy of the formal philosophical discipline and/or an immediate rejection of philosophical input once such a clarification is put in place (albeit only to be re-invoked once more when and where called for). Certainly, insisting on a rejection of pointless philosophical digression or the dissemination of philosophical nonsense!  (9)


In philosophy, world-wide, there have been long traditions of commentarial critique where tradition is revered, but, nonetheless, subtle shifts are either instigated through an ongoing incremental redefining of concepts and terms or that a more radical, chaotic sense of re-definition can also be arrived at on this same incremental continuum when crossing points of bifurcation. Such criticism coming from either inside a tradition and/or outside the same. In reaction to the ongoing criticism of serious debates commentaries are continually re(-)written in the heat and light flowing from such events. In a hyper-philosophy, as a specialized form of commentary, a sort of 3D exploration of a text is done through hyper-links where words and phrases are cross-referenced, entertained in parallel, cancelled, opposed, given secondary and tertiary references, metaphorically examined, rhetorically followed, consequentially treated, deconstructed, treated ironically, or, just conceptually clarified, etc. Obviously, such meta-textual referencing must also be misrepresentational; at least until such misrepresentations, in turn, are undone, creating new representational problems, etc. This aspect of misrepresentation arises from the fact that meta-textual elements are talking ‘about’ a text and cannot be that text per se whilst basically remaining meta-textual in orientation. (10)


In a trans-philosophy I explore the role of transcendental forms of treatment. Being trans-conceptual, such positioning can never be reduced to being merely conceptual or intentional, etc. At the same time there can be no absolute separation between distinctions and their accommodations since accommodations need to be present in order to distinguish distinctive elements within the same, and v.v. Important in such research is that we also recognize the need for ongoing transcendental suspensions, suspensions of suspensions, etc. (and that philosophical practice should follow likewise; i.e., recognize that philosophical judgments must also utilize overall suspensions, etc; temporally rendering philosophical processes as impermanently ‘annulled’ through the parallel treatment of processes and content in apposition with their counter-processes and contra-content). (11)


In a dialectical-philosophy because absolute identity can be neither encountered neither recognized nor engaged it follows that no form of identification can completely encompass the potential or actual meaningfulness of any intentional objective, be that objective relatively virtual or non-virtual, embodied or disembodied, embedded or non-embedded, embanked or disassociated from this world at large. Hence room for its counter-processes and counter-contents in the non-virtual identity of an identity. In effect, a form of qualification that qualifies all relevant forms of qualification given that no identity can be fully described in non-counter and non-contrary terms of reference. So, e.g., this book is a book, and in lived reality, an infinite number of other things as well. If it is a heavy book it could be used as a weapon or as an instrument of defense. If it is a rather large-sized thin book we could sit on as a cushion on our seat because either the table we are working at is too high or the chairs are too low. Some people have even been known to put their savings in certain books knowing it will there when needed, but, at the same time more or less out of sight. As I found out when a friend lent me a book to find two fifty-dollar bills inserted between different pages. This sense of the dialectical can also be compared to looking into a mirror where everything seems the same until we look more closely and realized that certain aspects form mirror images, etc. (12) 

 
Effectively qualifying the limits of the philosophical let me reexplore this rich, open, overall dimension of the relatively non-philosophical… (13)


In this general set of ‘non-philosophical approaches’ we explore to what extent a philosopher is blind, non-philosophically overlooks the grounds of their philosophical motivation, is unable to see or foresee the ramifications and unintended consequences of their positioning/s, or, furthermore, is just unable to realize and obtain the philosophical objectives that they set out to ever work so hard to achieve. On the other hand, addressing this imbalance between means and ends, such failures can also be points of freedom. In realizing certain limits in current patterns of thought and then being able to circumvent the same to some degree through the adoption and adaptation of other ways of approaching that topic whilst even recognizing that all philosophical or non-philosophical approaches are in directions whose goals can never be absolutely obtained. (14)


In addition, it can also be said that the philosopher is also a non-philosopher given that they are usually blind to the way they divide the world and how they then problematize this division. Then, the meta-philosopher is not happy doing philosophy per se and so they put on a new philosophical suit over the one they are still wearing. A bit clunky but definitely warmer for colder climes. A hyper-philosopher no longer sees a text for scrutiny as flat but as three dimensional when viewed through a number of overlapping and intersecting lenses. Not realizing, at the same time, that the world is just as multidimensional as any text and where meaningful forms of linkage can be noted and yet would remain quite devoid of meaning and meaningfulness should the hyper-textualist be removed from this particular process of worldly engagement. Having rejected the deficient arguments of philosophers et al as essentially unproductive labour, the anti-philosopher then rejects the sterile formalities of their discipline/s and returns to work in the world with-others; using more what is already found to hand; that may or may not need refining for those more pressing tasks realized in the course of such direct engagement. In contrast, a trans-philosopher or transcendental philosopher, realizes that all discernment is only realized through processes of judgment, and, therefore, must then set out to suspend all such subject matter for research in order to make any progress whatsoever. That, in a ‘non-philosophical’ suspension of ‘this suspension of all forms of ideological preferences and all prior convictions’ the world is then suitably re-constructed for such a person prepared to sacrifice everything including all their philosophical prejudices; at least to the extent they can be accounted for. Lastly, a dialectical philosopher knows that reality cannot be encompassed in the restrictions of finite language and by recognizing such limits can then re-qualify the existential richness that that reality ever has to hand should such potential enrichment be recognized and ‘seen’ in front of our very own noses so to speak. That these supplementary forms of insight can be treated as ‘insightful, etc.’ should the same experiences be found to be reiterated in and through similar patterns of iteration that continue to possess such relatively isomorphic conformity. (15)

When philosophy has done its work, then, obviously, we should put it aside! Or, when philosophy has not yet done its work, appears to have reached an impasse, then, perhaps that too is the time for the philosopher to put their work aside, and, in re-engaging with their being in this world, they may well later find the inspiration to see how such projects and programs might then be resumed and later successfully completed. Knowing, of course, that the real work of the critical-existentialist is never completed… given that the entire course of all our lives should be ‘ever as a work in progress….’ (16)


In the previous essay I noted:


Determining the value of philosophy is the central theme of this set of essays. In a philosophy of value, I noted an essential focus on both the critical and the existential dimensions of our passage through this world as lived-and-shared, and, then, attempted to demonstrate their equivalence from a pro-relational, trans-cognitive, transcendental perspective (even though such a ‘perspective’ has no real ‘point of view’ except metaphorically, otherwise we would then need to invoke a trans-transcendental sense of subjectivity, etc., and so on
). In this section I will assume, first, that this equivalence is in play, and, second, that this critical-existential economy and attitude is engendered in and through an insightful economy centered around insight, oversight and re-sight. Therefore, in this process of re-e/valuation, re-writing the philosophical economy, primarily, as a process that better facilitates the facilitation of our passage through this world as lived-and-shared rather than as any formal discipline of philosophy purely concerned with its own formal preoccupations such as questions of logic, the formulation of philosophical positions, the resolution of philosophical problems and controversies, etc. That the utility of such secondary issues needs to be brought into line with the existential imperatives of this primary sense. [11.32] )17)


That in essence, the primary function of philosophy, a philosophy potentially inclusive of all forms of non-philosophy, is to be one that disseminates a ‘critical-existentialism’. In effect, the philosopher as a ‘critical-existentialist’ notes that these two dimensions of the ‘critical’ and the ‘existential’ overlap and coincide from a trans-intentional, transcendental, pro-relational perspective. That, through the promotion of all forms of such re-alignment, we find, then, naturally, an amplified sense of mutual freedom to be as persons both facilitating the passage of self and others through this world as lived-and-shared as well as finding that our own passage through this same world at large being better facilitated by others… (18)

2.    Non-Philosophy


The topic of non-philosophy does exist. The most prominent proponent is the French ‘Continental’ philosopher François Laruelle. He argues that all forms of philosophy are structured around a prior decision, and remain constitutively blind to this decision.
 In effect, a dialectical splitting is put in place by a philosopher, at some point in time, in order to understand the world philosophically. (19)


I would argue that most philosophers would be aware of how they split their world philosophically, but, would agree that most may not be aware of why they accept that point of division. In this context, I would argue that for a philosopher to actively make such a division, to that extent, they would be acting originally, although it would also be true to say that originality could also be realized in discerning the implications made by some previous philosopher hitherto overlooked; be either philosopher ‘original’ or otherwise. I would also hazard a guess that some sort of intuitive inkling of philosophical problematicity is driving such an acceptance of that ‘style’ of division. ‘Style’ by virtue of the manner of that philosophical resolution being invoked. However, it might also be difficult to dialectically discern which came first, either ‘philosophical problematicity being resolved through such a division’ or ‘such a division driving such problematicity’? Then, questions of genre derivation must also enter the fray. Given absolute originality is impossible it could be argued that no philosophical style comes out of nowhere and that prior divisions and their problematicity may well have been driving new points of demarcation, or, i.e., demarcation through re-demarcation. (20)


Such points of relatively fundamental division also echo Derrida’s comments re philosophical blind points around which each philosopher forever tries ‘to square the circle’. The more prolix a philosopher on some point or topic the more they are being driven by some more fundamentally contexted point or aporia. I would also argue that philosophers are very aware of such conundrums because I would argue they created those very points of contentious philosophical ‘’belief’ in the first place! Or they inherited the same along with the anxieties created through their ensuing appositions, logical consequences, ramifications, etc.
 (21)


With respect to myself, I see my most important ‘center of gravity’ to be between cognitive intentionality and trans-cognitive trans-intentional judgment. Why? Because I believe it is important to demarcate the intentional from the trans-intentional in order to privilege the pro-relational attitude of the latter, and, therein and thereby, make room for the existential dimension in the latter. (22)


In the light of his self-observation I would argue, by extension, that what should not be privileged should not be privileged, but, what should be privileged, indeed, should be privileged! Furthermore, that on all spectra every relatively atomic point, along the length of a spectrum, should be treated as discontinuous, and, that we cannot assume that segments are also discontinuously demarcated as well. That, given a suitable length of spectrum that segments too are relatively discontinuous above and beyond this more atomic level of discontinuity. Very early on in my philosophical reflections, indirectly influenced most likely by Kant, was this pre-occupation for how to deal with a discontinuity between perceptions and conceptions to be soon eclipsed by the Kantian observation that judgments are within or between (or through) concepts, and, therefore, cannot be conceptual per se. Causing me to shift my center of gravity from within the intentional to the division that demarcates the trans-cognitive, trans-intentional level of judgment from the cognitive level of intentionality. I.e., entertaining a ‘transcendental dimension’ as redefined by myself in reference to the ‘trans-cognitive nature of judgmental acts’. Inferring a ‘resonance’ between perceptual imagery and conceptual ideation, in order to account for their isomorphic inter-connectedness was also then re-envisaged between judgmental processes and their intentional contents. Such an idea being further extended to note a form of resonance between each of the orders be they configured in either cognitive and/or trans-cognitive terms of reference. Now, I am very aware of these shifts and my long-term preoccupations with this dialectical demarcation between the cognitive and the trans-cognitive. I am also aware that my desire to run with this type of division is to both demarcate and integrate the importation of this topic of the existential dimension (that ever runs beneath a whole raft of philosophical problems; from noting the political-economic disruptions of the neo-liberal perspective [as a disastrous major discourse] to how specific ethical considerations might be better entertained more meaningfully and morally [in existentially oriented terms of reference]), etc. (23)


What is the import of running a non-philosophy? A dialectical awareness of these philosophical, relatively fundamental demarcations or divisions. The philosophical invocation of a lessening of our ontological and epistemological attachments to the same given their true origins in acts of human individuality; be their authors fully cognizant or not of such divisions, aware of relevant reasons as to why such philosophic convictions should be evinced, and, the philosophical ramifications of such overlooked ‘decisions’. Indeed, if a transcendental philosopher is convinced of the need for relatively radical acts of overall suspensions then they could well both start and end here by running suspensions of such basic decisions. In this regard, this philosophical approach could be subsumed under a transcendental philosophy (given a recognition of the transcendental status of judgment, and, that all judgments proceed in and through such suspensions, etc.). That, in effect, a non-philosophy is enacted through the thorough invocation of these ongoing, overall transcendental suspensions, etc. (24)


Laruelle perceived non-philosophy to be a ‘science’ like philosophy but, obviously, not one run along the same lines as a philosophy (based on this sense of a relatively fundamental decision). Furthermore, non-philosophy needs to be differentiated from meta-philosophy (the next style of philosophical practice about to be noted) given its ‘reflexivity’ is apparently constituted outside the usual parameters of the philosophical/meta-philosophical. (25)

3.    Meta-Philosophy


Philosophy, by its very practice, is reflexive. Meta-philosophy formally explicates such an approach by detailing a propositional representation of such philosophical practice. Then, meta-philosophically, such an approach is closely scrutinized in terms of its philosophical contextualization and historical situation; articulating apparent philosophical problematicity; presuppositions; suitability in terms of phenomenal-phenomenological propriety, hermeneutical appropriateness and/or existential appositeness; ramifications; discernment of philosophical style/s; overseeing critical changes resulting from ensuing processes of re-direction; etc. (26)


The virtue of a meta-philosophical approach is its ability to both closely represent and closely scrutinize current philosophical practice. This is both situational and constituitional in orientation, i.e., re(-)defining the philosophical context and(/or) re(-)defining how that philosophical practice itself is being constituted/re(-)constituted. Such ensuing changes can be the mere continuing reinstitution of the approach/es already in place through reconstitution and/or alterations in style through the application of processes of relatively radical re-direction. (27)


Such closer articulation can also assist processes of suspension by noting, more accurately, what exactly is being suspended, etc. (28)


Hence such articulations in propositional form can be evaluated in terms of applicability, application; problematicity; coherence, non-contradiction, and/or overall integrity; suitability in terms of propriety, appropriateness and/or appositeness; implications and consequences; stylistic discernments through differentiation and integration; insights, oversights and re-sight(ing)s; etc. Such an approach being either relatively systematic and looking at most of these features and/or seizing on keys features as indicative of where such research has been going and/or where it should be going; etc. (29)


That the patient may be dead may well be obvious, yet, an autopsy may well give us the reasons for such demise. Similarly, the net effect such closer scrutiny of a certain set of philosophical practices may be either the pronouncement of their death and/or the reprieve of the life of that philosophical topic placed under such scrutiny; hopefully, amplifying the quality of that life placed under such supervision. (30)


Furthermore, we could say that the emendation of that philosophical text could benefit both its future dissemination, and their direct/indirect participants, still, such rectifications needs to be extended to all potential participants in that primary relationship in keeping with their relevant situatedness. (31)


Recognition that a critical-existential approach is to be privileged over a formal philosophical discipline implies similar meta-philosophical treatment! (32)


But, taking a meta-philosophical approach has what advantages over the inherent reflexivity of a philosophical approach? A clarity of representation and, then, the greater potential for existentially oriented insightful re-presentation through such a suspension of such mapping. (33)


Representation is achieved through mirroring philosophical practice. Its critical clarity is achieved through careful and close attention to relevant details. (34)


Then, such mapping is clarified meta-philosophically. Use of a checklist would assist in this type of task (by noting situatedness, constitution, etc,). Then, we need to view the relative totality in and through a holistic frame as preparation for its individually treated focus and collectively globalized application of an ongoing, overall transcendental suspension. (35)


Seeking a critical dialectical clarity also through the parallel, double exercise of both differentiation and integration which, together, further reinforces this process of the ongoing, overall transcendental suspension. (36)


Such mapping, through suspension etc., then contributing to its critical qualification of its re-mapping when and where such considerations are found applicable, etc. (37)


But, all mapping invites a certain degree of mis-representational mis-mapping until such aspects are recognized and de-misrepresented. Hence this downside to meta-philosophical treatment also has this upside in the form of potential de-misrepresentation. Along with ongoing alignment through re(-)alignment, a certain degree of truthfulness can then be explicated and tentatively privileged. (38)


In what manner does a meta-philosophical approach take on a non-philosophical-like tenor? Through inviting a suspension of its material mapping as well as testing both the differentiated-integrity and the integrated-differentiation of that mapping as a work in progress being re-shaped through ongoing re(-)alignment. Suspension in the first instance, and, the balanced suspension of the latter. Where what is patently mis-aligned becomes re-aligned through the suitable suspension of such suspension. (39)


Therefore, in this regard, as a clarified basis for a thorough ongoing suspension, philosophy, effectively, is deconstructed, reconstructed and re-constructed through, respectively, the removal of non-aligned elements, the confirmation of alignment, and, the removal of misalignment through re-de-misalignment, and so on. (40)


Finding forms of philosophical freedom through such ensuing insightful-oversight and oversightful-insight’; i.e., through processes of existentially oriented re-sighting. (41)


Contributing to this process of re(-)mapping, as forever a progressive work in progress, such existentially oriented criticism should be seen to chart a more truthful passage through this overall world-of-life; despite a plurality of major and minor life-worlds carved out within such a space. Continually, such passages are re(-)defined through the suspension of such suspensions, and, in the process, potentially transcend the mere discipline of philosophical scrutiny; inviting, as a reaction, some form of anti-philosophy. (42)

4.    Anti-Philosophy


Anti-philosophy is realized through either emphasizing critical-existentially oriented philosophical engagement rather than mere non-applied, philosophical formality, and/or, a desire to dismantle and render as ineffective all forms and instances of either partial philosophical misrepresentation or systematic philosophical nonsense. Such a two-fold approach being exercised either separately or jointly, and, then, either through relevant forms of selective focus or through a more systematic overall approach. (43)


De-privileging the formality of a philosophical discipline, either philosophically and/or meta-philosophically, could invite an anti-philosophical approach. (44)


Similarly, exposing philosophical misrepresentation and/or nonsense, either philosophically and/or meta-philosophically, could also invite an anti-philosophical approach. (45)


Philosophical misrepresentation can occur for a variety of reasons, e.g., through the literalization of metaphors when that specific avenue is not philosophically open in that instance in question. Or, e.g., privileging that which should not be privileged; not privileging what should be privileged; constructing arguments on an imperfect or impossible basis; utilizing imputations that have no correlations, etc; organizing arguments that go beyond the limits of their theoretical deployment, empirical employment and/or critical re-deployment; and so on.  (46)


Or, simply through misidentification, fallacious arguments and/or misplaced conclusions. (47)


Such forms of philosophical irregularity need to be noted and suitably dealt with, such as, e.g., misidentification (of identities), non-equivalence (between identities), incoherence (of an overall sense of identity); contradiction, non-factualness, non-devolution of identity (through the misinterpretation of the same, forming wrong assumptions, entertaining wrong implications, etc.), non-logical connectedness/fallaciousness; phenomenological impropriety, hermeneutical inappropriateness, (non-systematic) existential inappositeness; mis-ordering, impossible states/impossibilia, non-causal connectedness, non-implication, non-consequentialism, deformed forms of sequentialism; meta-textual irrelevance, non-textual misidentification, contra-existential deformation/contra-existential deformation (through relatively non-existential imputation and distortion, etc.), judgmental inapplicability, mis-pre-intentional coupling, etc. Such a list is non-exhaustive, ad hoc and their permitted and sanctioned presence is philosophically irresponsible. Serious misrepresentation can only deliver philosophical nonsense, non-existential non-philosophical ramifications, a diminished level of existential enrichment, etc. However, most philosophers wedded to such misguided notions believe they act in good faith. Still, such ill-formed notions usually deserve to be effectively deconstructed and dismantled! (47)


Given that so much can be mistreated, i.e., wrongly treated, it is a miracle that philosophy as a discipline survives and is not dismissed outright as a mere purveyor of nonsense. (48)


Can anti-philosophy salvage anything of philosophical worth, or, is the true role of (anti-)philosophy the mere therapeutic dissolution of philosophical nonsense (in the manner of argument as run by the later Wittgenstein; as represented in his Philosophical Investigations, e.g?)? (49)


As an optimist, if we can philosophically clarify our intentions, philosophical or otherwise, then we should consider this qualified possibility that we can make practical philosophical progress. (50)


Or, as optimistically argued in this set of essays, from a ‘transcendental’ conjunction of the critical and the existential dimensions, philosophical progress can be expedited either informally (through engagement) or formally (as a discipline). (51)


Given that a first philosophy, e.g., in whatever form it is (mis)constructed, transgresses the limits of metaphors, etc., deserves to be completely deconstructed and relegated as an historical cul de sac then the question to be asked is ‘how might we go about critical philosophical scrutinization in order to weed out either partial philosophical misrepresentation and/or non-partial philosophical nonsense?’ Doing so through being impartial, and, by implication, where we must adopt the suitable utilization of ongoing, overall transcendental suspensions. By what grid or matrix, as a rigorous checklist, should this exploration be conducted? We could focus on what is obviously misrepresented, given a suitably constructed critical perspective, or, we could apply the entire ad hoc list of noted philosophical mistakes to see how that edification in question survives, or, we could be relatively more systematic and efficient by schematizing such an approach (through a grid or matrix to be adopted and adapted by that ‘critical’ philosophical critic). To this end let me propose the following provisional scheme in order to more efficiently and effectively expedite this objective. (52)


Accepting the relative utility of a philosophy centered on intentional and trans-intentional relations (as a relatively fundamental decision
 in this regard) let me supplement the same by also noting pre-intentional inputs (emotive considerations and facts, etc.) and post-intentional outputs (i.e., ramifications; i.e., present implications and future consequences). That the entirety of this project or program can then be initially read through an overall lens that clarifies a representational articulation of the constituted-situatedness/situated-constitution of that apparently in question whilst also re-instituting the same or similar approach on a completion of this process of relatively systematic cross-checking. (53)


Hence: a scrutinization of the initial, apparent, presented or pre-represented situated-constitution/constituted-situation (and, therein, tentatively articulating possible or apparent philosophical problems and problematizations, and, their possible problematic modes of rectifications); pre-intentional considerations (noting relevant emotive and factual/historical/cultural pre-conditions, etc.); intentional considerations (noting logical and non-logical conditions, etc.); trans-intentional considerations (noting a comprehensive ordered analysis, etc.); post intentional considerations (noting post-conditional ramifications, etc.); and, final re(-)constituted-situatedness/re-situated-constitution (and articulating philosophical problems and problematizations, and, their suitable modes of problematic rectifications in such an ‘edifice’ should it merit the need for such retreatment/s in the representation of its relatively external situatedness and relatively internal constitution). Anchoring throughout this scheme, relevant correlations, accommodations, and transformations, etc. as the transformational vector under such considerations (i.e., as intersecting these six phases of the imputations proposed through the representation of that situated-constitution, pre-intentional inputs, etc.). (54)

The philosophical turn, as instituting a philosophical difference, etc., that guarantees the philosophical discipline its distinctive set of discourses that fall within its purview, can be envisaged as our setting out to discern that which is philosophically problematic. Elsewhere I have explored this aspect under the two headings of what is found to be philosophically problematic, almost as a philosophical genre of behaviour, and, what is found to be problematic through problematization. To these two forms of problematicity I would like to add a third, namely, the philosophical problem of how philosophical problematicity, itself, might find forms of suitable resolution. Now, the critical philosophical economy has been previously delineated under the three polar aspects of the phenomenal-phenomenological, hermeneutical and (non-systematic) existential inputs. Given these two visions of the same philosophical economy, albeit as a ‘problematic philosophical economy’ and a ‘critical philosophical economy’, the obvious question to ask would be how these two economies might be interrelated and harmonically co-accommodated, if not just equated as synonymous (perhaps through some form of suitable synthesize or translation?
)? (55)


Can these three forms of problematicity be aligned with these three aspects of the phenomenal-phenomenological, etc? Yes. In my following argument, to that effect, let me set up suitable strategy (of translation) that might well demonstrate this equivalence (from a trans-cognitive perspective). To facilitate this overall argument let me introduce three conformal polar aspects of a critical economy, namely, correlations, accommodations and transformations.
 Now, discerning problematic features, e.g., faulty facts, fallacious arguments, false conclusions, contradictions, incoherencies, etc., are to be ascribed to the constitution of the representations of those correlations. Then, problematization could be seen, on a hermeneutical level, through enquestioning, as those processes that problematize hermeneutic accommodations (rather than finding problematic features to be discerned in the faulty construction of such [correlative] correlations per se). This leaves the non-systematic aspect of the existential as dealing with transformations in whatever manner should they arise. Let me diagrammatically represent these three fields finding a translational equivalence; albeit from a transcendental, trans-cognitive perspective:

Problematic


Correlations

Phenomenal-Phenomenological

Problematization

Accommodations
Hermeneutical

De-Problematization

Transformations 
(Non-Systematic) Existential (56)


Now, some of the implications to be educed, from this schematization, are that problematic philosophical features should, on the whole, deal with correlations, i.e., intentional constitution/re(-)constitution of such correlations; that hermeneutics primarily deals with accommodations in certain co-associated meta-textual classifications, i.e., attempting to fit genres of behaviour (in situational con-texts) with processes of accommodation (through forming categories where suitable degrees of isomorphic correspondence can be noted and disseminated on a meta-textual level of employment), etc; and, where transformations can be seen to be forms of re(-)positioning, re-directed representations of situated-constitution/constituted-situatedness in the light of prior forms of assessment.
 Such represented articulations being, again, represented in the same format and form should little change be instituted in their mere representation versus being subjected to sheer re-representation, through such processes of de-problematizational resolution, entertained in relatively radical processes of re-representation. (57)


Therefore, in the differentiation of philosophical misrepresentation from suitable forms of philosophical representation or the detection of philosophical nonsense we need to process candidates that are either relatively sensible or non-sensible in order to leave by the wayside those latter forms of imputation whose assessment of philosophical fitness for purpose leaves much to be desired; if not too much that could be profitably salvaged and then re(-)corrected philosophically. So, effectively, what survives has philosophical sense, and, what cannot sufficiently survive this process of imputational assessment can be described as either partially deficient in philosophical sense or radically deficient in philosophical sense, as basically presenting philosophical nonsense. E.g., a proposition that states that ‘John was born in Australia’ has philosophical sense especially if we know who ‘John’ refers to; regardless of whether this descriptive fact is true or false. Then, e.g., if a complex proposition were to state that “‘Jack is coming to the next meeting of The Continental Philosophy Group’ and ‘Jack is also dead’” then this apparent contradiction might only be explained away, i.e., corrected, if we were to entertain a spiritualistic interpretation of this complex proposition. But, then, again, it might be treated as too bizarre to represent everyday reality and although the complex proposition is not absolutely without meaning it would certainly be seen to misrepresent a secular, everyday vision of reality. Or, in contrast, if it were announced that “‘James is coming to the next meeting of The Continental Philosophy Group’ and ‘James is also a very sprightly and learned unicorn’” we might immediately feel such a proposition to have even less sense than the prior proposition. Still, such an event could be entertained in a children’s book of stories or in a movie using special effects, etc. It may seem obvious, semantically, that sense is sensible regardless of its apparent truth value should such a truth value not be stated (given that it could be negative), and, nonsense comes in varying degrees but that absolute nonsense could not be expressed semantically. That, semantically, we assess the dissemination of sense and nonsense upon a spectrum from relative semantic integrity to relative semantic non-integrity, and that apparent degree of semantic integrity are to be discerned through a close(r) inspection of the phenomenal-phenomenological correlations in question, etc. (58)


Why should philosophical problematization be seen as hermeneutically oriented and related to processes of meta-textual accommodation? Hermeneutic discernment, in this scheme, depends on the discernment of a philosophical genre in a certain type of philosophical con-text and, therefore, primarily occurs on a meta-textual level of (empirical) employment. ‘Do unicorns exist?’, e.g., as a proposition for imputational assessment, necessitates an appreciation of the relevant con-text/s of their apparent situatedness. A (Google) search of ‘unicorns’ might find that their primary and only location to be found occurs in the confines of fables and children’s story books, and similar. Such an exploration, in a determination of significance, would seem to result in our coming to the conviction that unicorns only have a mythical existence and so this philosophical genre of existence can only be categorized as ‘mythical’ in its situatedness. Moreover, in this instance, the mere generality of meta-textual determination would seem to dictate that no particular species of unicorns exist and, therefore, no specific specimens of such a ‘species’ can also exist. That, in essence, we can only refer to the generality of unicorns on a meta-textual level and all textual expressions and non-textual forms of engagement can only be in a mythical literary form or literary-like format (say a painting, or a movie, etc.). (59)


Now, to complete this overall economic philosophical perspective, under such questioning, should ‘transformations’ be equated with ‘de-problematization’ and as ‘expressions of the existential dimension’ (albeit, initially, in its non-systematic form before such valuational formation possibly takes up potential residence in a relatively systematic form of existential engagement)? Here ‘ongoing resolution’ is the clue to accepting this equivalence albeit from a trans-cognitive, transcendental perspective. The resolution of philosophical problematicity is a successfully navigated and negotiated process of de-problematization. Such semantic clarification either discerns relative philosophical sensibleness or degrees of misrepresentation that might or might not be able to be corrected. What cannot be successfully corrected could well be dismissed as nonsense. (60)


Moreover, given that such philosophical clarification, of philosophical problematicity, re(-)constitutes our appreciation of its constitution and re-situates our appreciation of its constitution, therefore, it follows that, in effect, a process of re-e/valuation of that imputational state of affairs has taken place. Such a process can be appreciated as an ordered process of re-e/valuation; i.e., as a process of ordered re-evaluation/re-valuation. Or, more simply as a process of ‘re-ordering’. Basically, given this centrality of an appreciation of ordered/re-ordered intentional constitution in a process of de-problematization (etc.) it follows that a differentiation or differentiator of philosophical misrepresentation/detector of philosophical nonsense can be expedited using none other than this heuristic device of an ordered philosophy (as explicated in earlier essays, etc.). However, to be more systematic such a protocol should also be extended, as when and where relevant, to the cognitive aspect of the intentional (by noting the distinctive nature of cognitive orders), to the aspect of the pre-intentional (by noting the distinctive nature of pre-intentional orders) and to the causal aspect of the post intentional (by noting the distinctive nature of post-intentional orders). (61)


Thus, in and through this scheme of a complex ordered philosophical framework we should be able to differentiate relative sense from various degrees of relative nonsense. In effect, through successful de-problematization we ensure and oversee a process of resolution that would observe a process of the intentional re-constitution of the situatedness/re-situatedness of the intentional constitution in question. Hence observing a correction or rectification of the ordered status of that in question. Be that as either a process of philosophical/meta-philosophical ‘purification’ and valid re(-)representation, or, its being rejected as either partial philosophical misrepresentation or, effectively, as patent philosophical nonsense. (62)


Rendered in a tentative, provisional judgmental format we would find correlations are emended in the first order and find supplemented emendations from the molecular-aesthetic second ordered forms of treatment (which would deal with determining the absence of contradictions, the presences of a sufficient degree of coherence, etc.) and sixth ordered, establish factual forms of confirmation (and verification). Hermeneutical accommodations would be centered in the fifth order determining hermeneutic potentiality/possibility, etc. and suitably emended with fourth ordered pragmatic considerations and sixth ordered forms of factual establishment (given that the mapping of our world/s is dependent upon how we factually determine this world at large through a social consensus of sixth order factualness). Then, transformations would be realized through the third trans-cognitive order of the deontological (and charted through the cognitive order of the conceptual) to be supplemented by aesthetic, second ordered forms of input and fourth ordered forms of pragmatic input. Approaching the topic in question as an imputation whose fitness of philosophical purpose can be evaluated and valued through such ordered analysis which then establishes to what extent and in what manner philosophical resolution has been arrived at and in what manner the post-intentional ramifications follow from positively instituting such incrementally orchestrated, non-chaotically oriented redirection and/or enhanced, relatively radical, chaotically oriented re-direction. Such post-intentional inputs being recognized in the ensuing re(-)formation of the re(-)situated-constitution/re(-)constituted-situatedness in question. Effectively, inviting forms of (philosophically oriented) confirmation and (meta-philosophically oriented) verification (of viable conformational avenues). (63)


This complex ordered analysis, therein and thereafter, establishing the realized philosophical re(-)e/valuation in valuational formation that results from such critical-existential philosophical re-engagement with the imputational objective/s being placed under such critical-existential scrutiny and, consequently and subsequently, directing the re(-)constituted-situatedness/re(-)situated-constitution of that imputational objective. (64) 


By co-invoking a pre-intentional perspective, we can deal with the pre-conditional, pre-intentional inputs of emotives/emotions,
 and, facts in their currently, inter-subjectively arrived at consensus. By co-invoking post-conditional, post-intentional considerations, we note the anticipated or realized ramifications of our enactions be they as intended, mis-intended, unintended or inadvertently not as intended or anticipated. Conditional considerations noting the relationship between intentional and trans-intentional considerations. Collectively, re-constituting our appreciation of the situatedness in question/re-situating the constitution of that in question in and through this process of complex ordered analysis. Needless to say, all these different facets being enacted in and through the suitably organized, ongoing, overall transcendental suspensions that utilize the effective suspensions of the representations of the relevant materials. (65)


Is the utilization of this complex ordered analysis therapeutic (as argued for by Wittgenstein
)? Asking, in effect, to what degree does a process of philosophical de-problematization of overall philosophical problematicity have positive therapeutic ramifications? Since better degrees of alignment in the world at large relatively guarantee more existentially productive patterns of engagement it would follow that whatever assists this process would, and should, contribute to an enrichment of our collective and individual passages through this world as lived-and-shared. How might this process of assisted de-displacement operate in the context of this critical-existential approach? (66)


Our emplacement in this world at large is a given, but, because the intentional directedness of our intentional projects and programs cannot be immediately put into effect in non-virtual terms of reference it naturally follows that we are ever displaced. However, through sequential intentional organization we can realize, to a certain extent, a number of those projects and programs. Therefore, whatever assists us in this process of re-e/valuation must assist us in the process of de-displacement. Hence its therapeutic potential as a result of overall philosophical de-problematization. (67)


Now, it stands to reason, that if one step in this sequential treatment of our complex orders fails to be successfully completed that we have demonstrated either philosophical misrepresentation or philosophical nonsense. On the other hand, full positive imputational competence would necessitate the successful completion of a process of complex ordered analysis. So, in this regard, being ‘anti-philosophical’ must be an easier course to cover than being ‘philosophical’ and setting out to demonstrate instances of positive philosophical confirmation and verification. On the other hand, the latter course would be the more philosophically profitable and existentially fruitful should it be both completed and able to demonstrate positive philosophical competence. (68)

5.    Hyper-Philosophy


Much philosophy, traditionally, has been critically thematized through both the rigours of debate and the explications of commentaries, sub-commentaries, monographs, essays, dialogues, glosses, and the like. In the age of the Internet and its use of links, etc., this commentarial style could well utilize the possibilities of links, co-referential hyper-links, etc., in order to further enrich philosophical expression and dissemination. (69)


By the use of such meta-textual devices, along with footnotes, endnotes, forms of inter-textual/extra-textual concordance, etc., a philosophical text could be suitably enriched given the proper, appropriate and apposite use of such techniques. (70)


Hyperlinks can also have an echoed resonance with concepts of hyperreality, simulation, simulacra, etc. Let me explain (using a rather round about metaphor). (71)


Recently, just after having a bath, I was watching the water go down the plughole. I noticed some blue lint, no doubt from my new socks, on the cream bath mat and after picking it up I dropped it on the surface of the water near but not close to the plughole. For a few moments it circled around this plughole on the surface of the water. Then it was dragged under and circled this three-dimensional realm under the surface of the water to then disappear down this plughole. What was first in two dimensions plus the motion of time became three dimensions plus the motion of time when this phenomenon floating on the surface was eventually dragged down through the swirling of that water. This flat ‘text’ became three-dimensional and no longer merely flat when the circulation of that water became relatively more intense. In effect, it is a ‘textual’ economy that gives a text a greater sense of ‘depth’ in proportion to the intensity of its economic ‘spin’ even if such ‘depth’, etc., is to be understood more along metaphorical lines. (72)


Of course, properly understood, a text is not ‘flat’ given its meta-textual manipulation and non-textual engagement. A classically oriented text, say, e.g., a letter, is a ‘text’ that is evoked in and through the invocation of its co-associated meta-textual genre of behaviour, in this instance of a literary nature, namely, in the appearance of a ‘letter’. Given this con-text of being a few pages, in this instance written by hand, apparently addressed to someone and signed by the writer of that letter, it appears to be an example of this genre of a letter. The significance of this intentional deposition is determined through a determination of its sense, meaning and meaningfulness. Its ‘sense’ is such that it appears to be a letter, written on a few sheets of paper, sitting on this desk in this room of the house where I am living at this very moment in time. As for its ‘meaning’, it obviously appears to be a letter since I know that; given that it is addressed me and is signed by a friend of mine. As for its ‘meaningfulness’, that is revealed in the reading of this letter. Through this third element of the non-textual, the significance of that letter finds itself simulated for me through the engagement of my reading it. In a process of a parallel free-play, between text and meta-text, along with an ongoing, overall transcendental suspension of these three polar aspects (of the textual, meta-textual and non-textual), the four-dimensional significance of that letter is simulated despite the fact that that letter per se is only a flat two-dimensional object, being a few handwritten pages now sitting on the top of this desk. (73)


One way to give either a philosophical or non-philosophical text a greater sense of simulated ‘depth’ is to enrich this meta-textual dimension with appropriate forms of commentary wherein specific words, passages, apparent meanings, arguments, conclusions, etc., in the text, are glossed, given the intended and expected sense of context (or situational con-text), have their implicit pre-conditions explicated, where significance is more fully spelt out, and most likely ramifications are fleshed out, and so. (74)


It a miracle of reading that a few words on paper, when read and understood, can take on a life of their own, can simulate their apparent intent. Such simulations can be seen as representations, but, if we were to read, say, a work of science fiction, just what is being represented given that this work depicts an imaginary world of scientific fantasy? We could say it represents the literary imaginings of its author. Or, we could be a wee bit wiser, and just accept the fact that all simulations are only of simulations and never the pre-simulated or that which is just not simulated. A simulation is a ‘simulation’ and we have no access to that which predates or escapes from some form of simulation. The lenses in our eyes project an image of the world that is upside down, but, we do not see two images of the world nor do we see this world as if it were upside down! From such sensory perceptual inputs, we construct an intentional image of the world, i.e., experience it as a simulation. (75)


But, we could say there are simulations, and, there are simulations, that not all simulations are equal; i.e., that some simulations are more simulated than others. In this technological age of the Contemporary era the difference between the relatively virtual and the relatively non-virtual appears to be shrinking if not, on many occasions, to be almost overlapping. Now, some conservative philosophers might argue that virtual and non-virtual may overlap, still, they cannot be equated given the comparative existential richness of the latter is always greater. However, other philosophers are questioning whether we have the abilities to always make a correct distinction between the same. Given the omnipresence of televisions, smart phones, computers, etc., it may well be our fate to lose this ability to make this distinction if not in all situations at least on some occasions. Given propaganda, deep fakes (where simulations are created without any reference to something being actually represented), the successful dissemination of fake news on social media (given the tilting of the U.S. presidential race in 2016, e.g.), etc., we must wonder if ‘simulations’ on occasions may end up passing for a mere parade of simulacra.
 In the light of the fact that most democratic systems today are ever awash with the corrosive influence of massive amount of donated monies will it not be soon that our political figures will present themselves to us through contrived images made to speak through a digital spinning of deep fakes that will leave us wondering if what was said was ever actually said? Flawless announcements continually disseminating the current crop of ideological slogans whilst the perpetrators of such a system insulate themselves from the exigencies of a struggling world coping with climate change, inequality, migrations, wage slavery, homelessness, and so…? (76)


Once upon a time, not too long ago, people would go to a clothing stores just to buy clothes. Nowadays, most people buy a brand. Moreover, brands are branded with a range of aspirational objectives and a co-associated sense of status so much so that people are no longer just ‘buying clothes’ but also buying into their disseminated ethos. In an ever-proliferating incentive to sell more merchandise people are being groomed to feel that they deserve such products in a natural fit that all too often warps traditional cultural values in a society that may have at least paid a bit more than just lip-service to looking after each other. In a competitive glorification of the ego the thoughtful individual is left stranded in this materialistic tide whilst almost everyone else is forever trying to keep up with their peers. (77)


On the other hand, the very trends that seem to work against us, in our integration as a harmonically functioning society, can also work for us. Just as the tide comes in so too, soon, the tide must go out. Incremental action by incremental action, person by person, a more thoughtfully aware society could very well reverse those trends that, otherwise, are destroying the democratic fabric of our societies. As agents of positive change philosophers have never been so needed as they are today. Hopefully, such critical-existentialists can make a difference that makes a real difference… reversing such inevitably adverse trends by returning to more existentially oriented ways of how we should interact with each other… by privileging our relationships and not privileging some or all of the parties in our relationships. By being with-others and not merely being for-ourselves or, as virtual or non-virtual slaves, merely being there for-others! (78)


How can philosophical insight be better instigated and acted upon through oversight? Through the exercise of a critical-existential attitude. One way I envisage this can occur is through an enrichment of our reading and writing of philosophical texts, engaging a critical-philosophical economy that has the economic intensity to render our (general) philosophical investigations, (particular) analyses and (specific) examinations with a much greater degree of depth and clarity, with a profound sense of the imperative that motivates our working with-others, for-others, and, therein and thereby, indirectly working more skillfully for ourselves as an indirect benefit of the enrichment of our relationships…. (79)


Through skillfully constructed commentaries, the suitable use of hyper-linking, closer forms of meta-textual scrutiny, and the like should assist us in this ‘enrichment of our reading and writing of philosophical texts, engaging a critical-existential economy that has the economic intensity’ … to more successfully drive an insightful economy centered on passive insight, active oversight, through a better re-sighting of what is needed to enrich all our economics, from the political-economic to all major and minor life-worlds, and so on… (80)


In the ‘non-philosophy’ of a hyper-philosophy a critical-existential attitude is fostered through forms of commentary and/or hyper-linkage that insightfully exhibit the necessary call for the instantiation of all needed forms of oversightful enaction, etc. That through such an openness to the critical-existential dimension, through such ‘transcendental’ re-sighting, necessary processes of change are initiated that oversee this more positive enrichment of our relationships, and, therein and thereafter, a richness of valuational formation that better serves all parties despite this prior privileging, in varying degrees, of our various relationships. (81)


Taking a paragraph from the previous section, number 65, let me demonstrate how an approach of hyper-linking might work in practice (in this instance, through the mere use of suitable footnotes that either answer implicit questions or explicate implicit answers, etc. (82)


By co-invoking
 a pre-intentional perspective, we can deal with the pre-conditional inputs of pre-intentional emotives/emotions,
 and, facts in their currently, inter-subjectively arrived at consensus.
 By co-invoking post-conditional, post-intentional considerations, we note the anticipated or realized ramifications of our enactions be they as intended, mis-intended, unintended
 or inadvertently not as intended or anticipated.
 Conditional considerations noting the relationship between intentional and trans-intentional considerations.
 Collectively, re-constituting our appreciation of the situatedness in question/re-situating the constitution of that in question in and through this process of complex ordered analysis. Needless to say, all these different facets being enacted in and through the suitably organized, ongoing, overall transcendental suspensions
 that utilize the effective suspensions of the representations of the relevant
 materials. [65] (83)


Hyper-links can be seen as one more form of commentarial treatment. Through a more detailed explication of the arguments and materials brought to that topic a more three-dimensional, structural understanding of that philosophical exposition can occur. Then, by invoking a causal aspect, etc., a four-dimensional approach can be engineered in which the possible enaction of future intentions can be monitored in virtual terms of reference and assessed in terms of their possibility, probability, and potency of envisaged outcomes. Should such a course of enaction be instigated and instituted then to what extent the anticipated ramifications of such envisaged outcomes come to either arise or not arise can be suitably monitored either in real time or retrospectively. (84)


Given that no simulation should be treated as a ‘simulation of the pre-simulated or non-simulated’ it follows that all simulations should be equally scrutinized in similar terms of reference. However, that being the case how might we differentiate the non-virtual from the virtual, and the former from any sense of the hyperreal?  (85)


In the same manner that a critical phenomenologist deals with non-virtual and virtual phenomena; i.e., in terms of their density, intensity and propensity of modal expression. I.e., as in noting, e.g., that a dream apple does not have the full complement of anticipated modal forms of engaged expression. Dreams apples, memories of apples, imaginary apples, apples represented through photos, paintings, etc., will all be found to have different modal complexions. Moreover, what modes are present could have varying ranges in relative modal richness that, as a consequence, would then allow us to make such distinctive phenomenal-phenomenological judgments on the basis of either past and/or anticipated experiences. Anticipated and confirmed forms of modal propensity that are found to re-occur in forms of anticipated reiteration also contribute to expediting this assessment of overall modal complexion and linking the more suitable forms of interpretation to the same. That such representations, then, indeed, are to be seen to closely represent that which is being simulated along with a full complement of modal expectations associated with the same. (86)


In this same vein processes of insurance and assurance can also be entered into in order to ascertain some form of conformational verification. I.e., virtually retreating in our explorations to points that appear to be more aligned with the perceived and interpreted nature of reality both perceived and interpreted as currently and concurrently to hand. Therein, finding an assurance to re(-)proceed in the critical course of those explorations. The intensity of overall economic engagement giving us a more detailed, four-dimensional understanding of that both currently and concurrently found to hand. (87)


How might a commentary or set of hyperlinks assist in the formation and dissemination of philosophically oriented discourses? (88)


Through the use of a progressive explication of relatively implicit meta-textual elements in a text in order to clarify intended meaning, articulate implications, defuse potential misinterpretations, and, more rigorously detail the logic of the argumentation employed in that text or could have been employed by that type of text in accordance with its indicated style.
 (89)


As suggested, a commentarial approach can also invest the economy of that text and, thereby, render its reception as less flat and lifeless through invoking the simulation of a four-dimensional sense of ‘depth’. (90)


The apparent intentions of the author or authors can also be more clearly articulated by that author or by those authors, or, by some other author, through the invocation of this explication of such detail to be found in that text and their interconnections to that text and/or other texts when and where the exhibition of such relations are thought to be suitably relevant. Such detail can be either textual and/or meta-textual or an indication of the type of non-textual simulation/s that should arise through a close and careful reading/re(-)reading of that primary text (or series and/or set/s of co-associated texts). Such ‘comments’ can also qualify such apparent significance and proffer natural limits beyond which both writer and reader cannot transgress. (91)


All such significance generation arising in and through the comparative contrasting interactions entertained between various forms of iteration within the apparent confines of a co-associated harmonic field. I.e., create/recreate within a harmonic field the consonance of that field through the persistence of mere iteration, apparent instances of dissonance through the entry of sheer iteration, and, engineer processes of resolution and their dissemination of memetic bare iteration of distinctly re-directed rhetorical tropes, etc. Significance being generated through these overlapping economies of the intentional, representational, harmonic, textual, etc. (92)


But, in the very process of meta-textual clarification an element of misrepresentation must also occur, if only through textual ambivalence, necessitating its deconstruction through the re-directed re-reading of that same text. Since the meta-textual is about the textual and cannot be just textual per se. And, philosophical appreciation is likewise! (93)

6.    Trans(cendental)-Philosophy

That an existentially oriented philosophy cannot and should not be reduced to a non-existentially oriented philosophy per se. (94)

I.e., that a trans-cognitively, trans-intentionally oriented philosophy cannot and should not be reduced to an intentional philosophy confined merely to intentional considerations dealing with acts of perception and/or conception. Even perceptually and conceptually oriented intentional acts must invoke forms of judgment(al appreciation). Hence the necessity for their transcendental, trans-intentional, trans-cognitive consideration. Without our need to form imputations as (being treated as) beyond these interconnected aspects of the pre-intentional, the intentional, the trans-intentional and the post-intentional (and its ramifications of trans-intentional-intentional enaction). Because lived-experience is already with-others (through the intersubjectivity of the meta-textual, and the double self-transcendence and other-transcendence realized through the engaged nature of the non-textual, etc.). Just as we are (political-economically) helpless without others so, too, are we epistemologically unable to think without the necessary ever-present input of others be that either non-virtual and/or virtual in orientation. (95)


Because the appreciation of conceptually oriented intentionally formed representations cannot be intentional per se. Hence the need to recognize this trans-intentional dimension. Hence this nomination of ‘transcendental’ and its equivalence with the trans-cognitive, pro-relational, philosophically critical, systematically existential, etc. (96)


Moreover, as I have argued in this set of essays, this trans-intentional, trans-conceptual, trans-cognitive, judgmental dimension is also both critical and existential in orientation when conducted from a ‘transcendental’ perspective. (97)


How is this transcendental dimension entered, exercised and dis-engaged? (98)


Through the suitable invocation of an ongoing, overall transcendental suspension. Being well-exercised if well-pre-informed and conducted in a well-exercised suspension. Being disengaged, effectively, through a suspension of that same suspension. (99)


Intentional behaviour is shaped through different forms of induced suspension. A fact of our conscious lives in each and every moment as we either wittingly and/or unwittingly invoke this overall suspension. An ‘overall’ suspension because the economic nature of circulation demands a tripolar economy and each pole is effectively focused upon through different forms of distinctive suspension that, in turn, induce its particular type of orientation (be that subtle or not so subtle in focus). So, in observing an intentional background field a rhetorical suspension is exercised when cognitive processes are centered on the (hermeneutic) interrogative nature of the ‘either/or’. Or, a first reply is entertained through the (phenomenal-phenomenological) conjunctive suspension of the metaphorical ‘like’ (as both “‘like’ and ‘not-like’”). Then, in the form of a second answer or reply we have the (non-systematic existential) dynamically balanced free-flow of both these former suspensions creating this third suspension. The ensuing overall transcendental suspension entertaining a dynamically balanced, correlative interplay between all three of these relatively simple, non-overall forms of suspension. (100)


As argued, an ordered perspective arises through the subtle preferencing or privileging of these polar suspensions. I.e., that in preferencing one pole the other two poles are automatically de-preferenced to the same extent, and v.v. Thence this heuristic device of an ordered philosophy in either its linear or circular formats. Along with six relatively distinctive types of e/valuational formation, namely, in trans-cognitive terms of reference, first order atomic-essential e/valuation, second order molecular-aesthetic e/valuation, third order deontological e/valuation, fourth order pragmatic e/valuation, fifth order hermeneutical e/valuation, and, sixth order ontical-factual e/valuation. In cognitive terms of reference, we can substitute third order conceptual e/valuation and fourth order perceptual e/valuation. In pre-cognitive terms of reference, we can note pre-resolved and resolved forms of emotive intensity attached to various intentionally outlined personal ambitions and social aspirations along with the pre-judgmental acceptance of factual materials already found to hand. In post-cognitive terms of reference, we can note the probabilities, anticipated potency of certain enactable courses of action from a fifth ordered and sixth ordered perspective (envisaged in virtual and/or non-virtual terms of engagement). Our transcendental orientation is entered through the refinement of this overall suspension residually ever-present in all intentional behaviour given the appreciation of the intentional could not be entertained without this co-associated trans-intentional perspective; a fact that is in evidence through the very being of our being conscious both ‘of’ our intentions and ‘of’ our ability to decide to both enact and permit patterns of behaviour in keeping with those same intentions. Being merely intentional is just not a viable option that we could reasonably consider given that our intentions need to be consciously appreciated before being enacted; be such deliberation enacted as that to be acted upon, not to be acted upon and/or to be left as currently deferred. (101)


But, then, how is it the case that this inescapable invocation of the overall, transcendental suspension is productive of judgmental e/valuation? (102)


Without careful neutralization of the emotive weight attached to various elements in an intentional field of options and the co-envisualization of their most probable ramifications attached to enactable choices how could we live with ourselves let alone others upon whom we are even ever more self-reliant? But, on the other hand, if the suspended field of enactable options were perfectly flat (as might be insisted upon by a committed relativist) before, during and after an act of enactive appreciation how could we even entertain and exercise a certain course of enaction? Because we cannot ever entertain a perfect act of suspension hence both this need for ongoing appreciation and the hopeful realization that the suspension of that suspension will most likely be productive or later lead to the taking of a relatively more productive stance. Imperfections in our current range/s of choices are magnified in the suspension of this suspension, and the suspension of that same de-suspension, and so on, etc. Hopefully found to be of a more positive productive nature as a result of such careful deliberations through an appreciation of those anticipated ramifications. The ongoing nature of such scrutiny either reinforcing or de-reinforcing positions being adapted and adapted in the light of such fruitful reflections. (103)


So, despite the temporary suspension of the relative weight of emotive contributions their unequal attachment to a range of possible enactive options through de-suspension can then privilege such possibilities that survive such suspended ‘de-weighting’. Emotive re-weighting also taking place through anticipating the integrity and positive productivity of those courses of enaction that possess a greater sense of existential resolution. Thence, also, the apparent ‘resolve’ of such courses of harmonic resolution that appear to proffer the greater degree of evaluative-valuation. (104)


But, how do we know when we are actually about to adopt a more profitable, existentially oriented course of enaction? (105)


Through both intuitive and non-intuitive forms of co-associated judgmental appreciation. We can appeal to past experience. We can appeal to suitable forms of expectation; be they on matters of phenomenological propriety, hermeneutic appropriateness and/or non-systematic existential appositeness. Or, we can appeal to the appreciative experience of others, or, our own range of appreciative experience. Then, we can intuitively appeal to the very nature of our enactive enquiries given that to even pose a question is to have half-resolved such an enquiry through the range of options and limitations already imposed by such interrogative circumscription. In the same vein we also have the dual doctrines of insurance and assurance. Just as we can, at least virtually, return to a point of choices that appears to be more firmly grounded in a realistic alignment with lived-experience, and, then, this time, re-proceed in a more profitable direction, so, too, we can find re-affirmed those enactive choices that already appear to remain in a more realistic state of alignment with lived-experience. Indeed, overall, through such processes of ongoing re(-)assessment we find either the reconfirmed assurances already arrived at or new forms of re-assessed assurance that better find us in this preferred state of an alignment with lived-experience. Such alignment finding stronger forms of assurance through realignment that comprises either re-alignment and/or re-de-mis-alignment (as argued elsewhere). Indeed, to merely pose a well-constructed question already gives us an intuitive appreciation of where we might be better heading. Then, even the immanent delivery of transcendental deliberative clarity is presaged, be that either as a warning or as an invitation to proceed in that enactive direction. That, this process of resolution may well deliver the necessary degree of clarity sought, and, that such clarity can be confirmed through philosophically oriented iteration and, later, the reiteration of positive meta-philosophical verification, and so on… (106)


What does this ‘transcendental clarity’ look like (even though it cannot be reduced to the perceptual per se, etc? Let me invoke the following anecdote. Some years ago, when in China, in Suzhou, I noticed a large crowd of people queuing in front of a food stall on the street. Noticing I was feeling hungry, and deferring to local knowledge, I also joined that queue. The vendors were selling small pancakes with a raspberry and/or strawberry topping. I bought eight thinking I would keep four for later. However, on sitting down nearby I could not resist eating all eight. Even though the fruit in this syrup used in this topping looked anemic, misshapen, coming in a variety of bumps and lumps, still, ‘the proof of the pudding was in the eating’. I was soon rejoining that queue and, this time, the simulation of my anticipated purchase took on an entirely different dimension in in its envisualization, etc. I would argue that this dimension in difference is of the same order when judgmental clarity is ‘existentially’ arrived at through the invocation of a successful, ongoing, overall transcendental suspension. (107)


That, in essence, judgment is a chaotic affair, and, that the experiential ramifications of such output can vastly exceed the comparative impact that merely pertains to the nature of that input. Hence this difference in simulated experience before and after such critical-existential deliberations. (108)


However, it should be noted that the critical-existential attitude preferably seeks to ascertain and instigate a relatively ‘positive’ alteration in experience, i.e., an enrichment of that relationship, and, usually, not its non-creation, non-preservation and/or non-conservation, etc. However, although that enrichment of valuational formation is equally available from all points within the essential remit or ambit of a relationship, such a devolution of valuational participation is never equally redistributed. A caring mother goes out of her way to care for her charge. A soldier in battle might make the ultimate sacrifice for their comrades. A committed teacher might mentor a pupil beyond the confinement of the classroom be that either in the form of remediation or educational advancement. But, then, it could also be argued that such selfless enaction can be its own reward even if some form of sacrifice is also involved. (109)


Transcendentally re-directed intensification of specifically defined processes of enactive deliberation can be manifested with this semblance of clarity and directness (as alluded to in the previous anecdote). Such resolution can come with its own sense of resolve, but, such should be ever subjected to ongoing (periodic) transcendental reflection given that with the advent of new experiential inputs different course of enaction might then need to be followed (necessitating a self-deconstruction of previous forms of either philosophical and/or non-philosophical positioning). Moreover, when this aspect of ‘resolve’ is entertained in an over-committed manner, either epistemologically and/or ontologically, we open ourselves up to forms of pseudo-psychosis that will inevitably distort the expedition of our enacted possibilities to the existential detriment of our relationships, others and own selves. (110)


Without a doubt, though, this invocation of ongoing transcendental re-positioning can have therapeutic ramifications. From the re-de-mis-representation of philosophical and/or non-philosophical misrepresentation to the outright rejection of the ensuing distortion/s of philosophical and/or non-philosophical forms of nonsense. From the clarification of philosophical and/or non-philosophical intent to the actual therapeutic properties of existential re-alignment of ‘ourselves’, both with others and our own sense/s of self, within this world as lived-and-shared. Knowing that transcendentally oriented existential experience cannot be reduced to either the philosophical and/or non-philosophical spheres of lived-experience (and thence accepting its ‘non-philosophical’ status). (111)

7.     Dialectical-Philosophy   

Our experience of significance cannot be confined to mere, pre-defined meaning. A book is a ‘book’ where such bookness coincides through an alignment between (object) book and (meta-textual genre/concept) ‘book’, but, in lived reality, books can be infinitely many others things. Such as, e.g., something to write comments in its margins, sit on if a chair be too high or a table too low, put under a wobbly chair or table, be used as a weapon for defense or offense, and so on. So, defined meaning can always be surpassed in phenomenological, hermeneutical and existential terms of lived-experience. (112)


Now, Plato might turn in his grave if he were to realize that instances of books cannot appeal to their platonic form of bookness in heaven in order to acquire any reasonable approximation of the infinite range of their actual utility that could be found demonstrated here in this world. As an aside, it has been pointed out to me that Plato himself was most likely not acquainted with a book, as a codex, as we have come to define them for the last two thousand years. But, the point being made still applies. Plato could pick up an unrolled scroll and use it as a ‘pointer’ to some diagram sketched out on the sand beneath his feet or the ephemeral markings traced out on a blank wall with a piece of charcoal. Or, he might gently prod a sleepy or sleeping pupil in order to wake them from their public slumber, and so on. In other words, meaningfulness can never be reduced to mere meaning just as sense, meaning and meaningfulness cannot have this emergent phenomenon of their individual or collective significance merely reduced to one or two of these correlative parties. On the other hand, our understanding of some instance of intentional behaviour will fall back on those genres of behaviour already made available to us through our cultural education in which we can both adopt and adapt in order to come to some understanding of that about to be appropriated in this or that manner. Such comprehension can hermeneutically approach that intentional objective in order to better understand that topic of enquiry, but, such understanding is never fully explicated with absolute certainty nor left without some inkling of what intentional significance was perhaps initially discharged in its apparent deposition. I.e., a determination of significance is always a work in progress, but, we do not have infinite resources nor do we need the same since provisional forms of judgment, critically engaged, may result in forms of determination that are entirely satisfactory in this regard. Indicating, therefore, a variety of dialectical processes from those significant tensions engendered between sense, meaning and meaningfulness; or, between epistemological and ontological aspects of engagement; or, from forms of competing significance that are both private and public in origination; or, between forms of confirmation and later verification, etc., etc. Even on a gestalt level, intentionality is generated between a series of background fields and their points of focus subject to their transcendental appreciation along with the necessary implication of a correspondingly appropriate sense of transcendental subjectivity. Into the metaphorical nature of this gestalt ‘space’ we realize that background fields cannot be individually entertained purely as a background field, that points of focus cannot be absolutely focused upon, and, that all senses of self cannot arise apart from their correspondingly co-associated fields of origination. Even to entertain the idea of a sense of identity that is sui generis is to overlook the manner of its presentation through which its apparent significance is fostered and thematized through such inescapable relational processes of contrast and appreciation, etc. (113)


Consequently, and subsequently, all identity is dialectically and correlatively co-engendered through our appreciation of the apparent relations involved. A recognition of this discrepancy between, e.g., defined meanings and their often hitherto undefined utilization in this world at large, in an appreciation of the discerned meaningfulness of our lived-experience, invites us to seriously consider this not-to-be-overlooked dimension of the dialectical. (114)


But, moreover, a ‘definition’ of the dialectical itself takes on an infinite variety of forms and formats! Let me indicate some of these (philosophical and non-philosophical
) options; some of which have already been indicated.
 (115)


Stated as bluntly as possible, every discipline is engendered dialectically,
 indeed, every topic in each discipline, and, in every facet of a topic… along with our records and memories of the same… Moreover, it could be argued that every intentional moment, moment by moment, is dialectically presented, represented and re-presented when thought suitably relevant. That only through the dialectical nature of intentional gestation could either the intentions of ourselves or others be even remotely rendered as presentable in some historical, economic form of transcendental appreciation..!  (116)


Therefore, a philosophical text, etc., or a non-philosophical text, etc., could not be formed or appropriated without some suitable form of implicit or explicit dialectical comprehension. (117)


When experienced insightfully, through an attuned pro-relational attitude, we also have to contend with the dialectics of passive insight, then possibly becoming actively involved, and, finding a middle path between the same through some form of existentially oriented re-sighting… in tune with the situatedness we have entered into through our relationally oriented involvement… (118)


We live in a world that is not absolutely pre-defined, but, one that becomes progressively re-defined in and through our lived-engagement in our passages though this world with-others. Conversely, we do not live in a world that escapes all sense of definition for such a world could not be there for-us. So, in and through the narrowness of these confines we forge a world as a simulation there-for-us as much as it forges our being in a world that simulates all our senses of self before-others. So much so that between the definitions of philosophical and non-philosophical thought arises the relatively ‘non-philosophical’, and a freedom, that must ever escape the confines of all definitions! (119)

 8.    Provisional Conclusions, Comments and Observations: Existential Freedom?


If we were to live in a beautiful house with an infinite number of rooms, and have therein everything we might reasonably wish for, would we find ourselves ever trapped or ever free to wander within its confines? (120)


This conundrum is a bit like a cartoon I saw recently where a waiter asks a customer if they would like their glass ‘half-filled or half-empty?’ Either choice is exactly the same, just viewed differently. (121)


Obviously, we cannot leave this ‘house’ and, so, this is a limit on our freedom. In contrast, we are free to wander this house at will. But, even here, we have limits. With a limited lifespan we cannot ever wander this house in order to visit its every room.
 Even here we meet natural limits. Moreover, the entire population of people on this Earth could be distributed within the infinite confines of this house in such a manner that they never get to meet anyone as long as they live. If anything, given the limits of metaphors,
 what moral might we draw from this device? That freedom has limits, and, we all possess a certain degree of freedom in our ability to wander the surface of the Earth. Or, if we were to be enslaved, still, in our thoughts we are free to mentally wander and at any point in time, whilst we are alive, we could also withdraw our services in spite of positive pressures that might seduce our co-operation and/or negative pressures manifested through forceful forms of co-option. (122)


In the light of the above, we could also ask to what extent a philosophical attitude might positively contribute to those degrees of freedom already enjoyed? Or, in a more general perspective, to what extent does the utilization of a discipline possibly contribute (or de-contribute) to that sense of freedom? Then, going further, in the context of this technical exploration of ‘non-philosophy’ to what extent might a non-philosophical attitude also contribute to this sense of freedom? Or, more precisely, to what extent do non-philosophy, meta-philosophy, anti-philosophy, hyper-philosophy, trans(cendental)-philosophy and dialectical-philosophy, each in their own way, contribute to this overall sense of freedom should these technical forms of ‘non-philosophy’ have a similar or different contribution to make or not make in this same regard? (123)


We could be charitable and say that all disciplines possess, in practical terms, a certain utility. In picturing the world, in modeling it, we could assume some positive degree in valuational formation arising from the world being mapped in that manner. Of course, what is of more value for the philosopher, in this regard, is to be able to ascertain to what extent one form of modeling is more productive in this mapping of this world as lived-and-shared in comparison to some other form of modeling. If such models appear to target a similar aspect of this world then such a comparison is more easily facilitated. On the other hand, the more neutral degree or intensity or richness of modeling may well be a better indication of potential for productive difference in this form of comparison. (124)


I have argued that a philosophical attitude should be pro-relationally aligned, i.e., both existential and critical in orientation. Such a discipline should have as its primary objective the practical exploration of the world as existentially engaged rather than any obsessive over-attention displayed towards philosophy as a formal discipline. Furthermore, given this equivalence between the existential and critical, albeit from a transcendental perspective, it would follow that through such greater harmonic integrity, in order to operate from this higher, more organized level of epistemological level of functioning, that the potential productiveness of such psychic integration should be greater than that merely produced in and through less epistemologically organized forms of intentional objectivity. (125)


Philosophers as disciplinarians should be honoured members of that productive guild, but, sadly, philosophers, especially those of an ideological persuasion, poorly represent themselves both within and outside the overall confines of their discipline. Therefore, my optimistic reading of the productive work of a philosopher more refers to those philosophers that, wittingly and/or unwittingly, adopt and adapt suitable forms of ongoing, overall transcendental suspension/s in order to exercise this close association between the existential and the critical. As the maxim states: you shall know them by the fruits of their labours. So, in this respect, we should appreciatively treat philosophers in a similar manner. (126)


So, obviously, the productivity of the philosophical discipline rises or falls to that extent such professionals or amateurs are able to rise above their unseemly quarrels and apply themselves to the course of their research based upon the suitable exercise of such overall suspensions, etc.
 (127)


That granted, then in what manner can both a critical-existential philosopher and/or a critical-existential ‘non-philosopher’ be productive? (128)


I have argued elsewhere that the distinctiveness of a discipline is generated upon its creation and institutionalization of a sense of a disciplinary difference. If we were to construct a relatively neutral secular vision of the world the disciplinarian in question would add to this secular vision their additional disciplinarian vision as a supplement to the same. So, a theologian sees this secular vision of the world with a theological supplement that virtually rewrites the former through creation myths and/or forms of religious reinterpretation that see the imprint, trace, hand, an engaged presence of the Divine, or similar, etc. In effect, this supplement is a metaphorical remodeling of this secular vision of the world along with ramifications that are treated as anything but merely metaphorical in their implications and consequences. As noted, a charitable view perceives this supplementary revisioning of the world as ever positive to some extent, having a greater value than that just arrived at through a mere secular vision of this same world. Often devotees of this ‘additional’ non-secular vision latch on to the-evidently-to-be-perceived value of this supplementary vision of the world as self-evidence both for its veracity and its need to be treated as some form of a premium to which we should ever proffer our services, support and self-attestment. However, as just noted, the relative value of such supplements should be comparatively reassessed rather than merely accepted at apparent face value. E.g., I have been told by one friend that a Freudian psychological self-assessment gave him much insight and strength from that assessment of his own personality despite this form of psychology being generally unable to relatively proffer a substantial service to those in such psychological need. It would be wrong of us to claim that such systems of thought have no forms of psychic benefit arising from their distinctive mapping of the world, just that such benefit might be relatively marginal at best, or, eventually rendered as negative through detrimental forms of enactive behaviours institutionally derived from that same sense of a systematic vision, or, just surpassed by systems of thought that, evidentially, would be found to be more fit for purpose in that same regard. So, to that extent, in the light of such charitable qualifications, all systems of thought can be perceived as ‘valuable’ just that some systems will be ‘more valuable’ than others. That, in the same vein, freedom derived from the institution of a disciplinary basis should also be treated with a similar degree of open caution. (129)


At its very best, just what has the philosophical discipline to proffer? (130)


Of course, such a question has the implied implication that philosophy, as a critical-existential philosophy, is purged of all ideological ‘-isms’; rises above the contamination of all unsuspended versions of realism or idealism; practices ongoing, overall forms of transcendental suspension; preferences its positively productive application in this world at large; and, positively contributes to our being in this world with-others in a form that is both suitably lived-and-shared. Or, in essence, beneficially contributes to our freedom in this world at large. Indeed, through such harmonic resolution, gives freedom, itself, to that extent it is to be expressed through us, an existential overlay that truly frees its manifestations from the influences of desires, be they for good or bad, be they in the form of private ambitions or public aspirations, and so on... (131)


From a disciplinary point of view, I have argued that a distinctive feature about disciplinary difference, and the value of its meta-disciplinary difference or hyper-disciplinary difference, is that the philosophical attitude recognizes a need for truthfulness and our ability to be able to be so aligned and disseminate that existential fact. That this insight must spill over into a form of oversight that engineers and instantiate the re-alignment of that necessary form of re-positioning. Hence this concept of re-sight or re-sighting or re-sightfulness wherein the entirety of our social-being actively pursues this process of ongoing re-alignment to the best of our abilities. No doubt, without a doubt, to the existential benefit of all parties. (132)


The third leg or aspect of a disciplinary philosophy is a recognition that between a disciplinary difference and the value of its meta-disciplinary difference, preferably nominated as a hyper-disciplinary difference (in order to not confuse this relatively non-systematic existential, non-textual aspect with a meta-textual aspect in a textual process of intentional deposition
), there is this third aspect of a non-disciplinary aspect that attempts to connect and re-integrate the former two economic aspects or dialectical moments. This aspect being seen, by myself, as paralleling a hermeneutical orientation as presented in the aspirational economy. I.e., this non-disciplinary difference is that non-difference imputed between the relatively distinctive difference/s that arises between the distinctive views of a disciplinary difference and its e/valuation in the form of a hyper-disciplinary difference. As economic correlatives, there can be no absolute semblance of a difference other than as a distinctively oriented take on that economy in question (be that treated in general, particular and/or specific terms of reference). (133)


In a philosophical(ly oriented) discipline this non-philosophical disciplinary difference is the attestation that there can be no real difference between that discipline being evaluated and the evaluation of that value found discerned in that critical process of scrutinization. In a theological context that particular type of argument becomes the proposition that ‘between a vision of the Divine and the value of such an orientation there can be no absolute division’ otherwise the viability of that discipline, and its articulated disciplinary functions, would completely collapse. Similarly, in a philosophical context, the argument becomes that ‘in the imputation of philosophical truth/s and our being able to experience such truth/s there can no absolute non-philosophical difference’. In other words, philosophy makes a claim; either explicitly or implicitly based, that truth in some form or other can be both known and valued; i.e., both evaluated and found valued therein. As unfashionable as it might be to make this type claim how otherwise, ‘transcendentally’, could philosophy make any form of a viable claim as this particular type of discipline enacted in this same regard? But, how does philosophy make such truth claims? Not in any formal sense, but, through the application of those formal approaches that are both valid and productive in their con(-)texts of application. An important implication to be demonstrated here is that philosophically oriented truths can be imputed, demonstrated and valued. That this aspect, from a pragmatic, hermeneutic perspective deals with a non-philosophical disciplinary sense of difference and the form of this statement would lead us on to ask what relation this might bear to the technical topic of non-philosophy, itself as refracted through our six forms of the non-philosophical, meta-philosophical, etc? Or, the non-philosophical in the sense of just being in the world beyond a philosophically oriented disciplinary sense whatsoever. The additional imputation being, that philosophy at the end of the day should end in this world as lived-and-shared in a non-technical, non-philosophical sense when its current work is fully done, at least for that moment!  Just as when we get off a boat in crossing a harbor or river that mode of transport is left behind for the next traveler and is not something that would be taken with us. (134)


Now, what right have we to validly argue and successfully claim that philosophical truths can be found by-us, and, in our alignment with such truthful representations, then move on in enacting our passages through this world in a life as lived-and-shared as if, most of the time, existentially operating of the behalf of those relationships with and/or without the mutual consent of others participating in those same relationships… complicated by the fact that all our relationships must also overlap given that it appears we must all live together in this same World-of-Life? (135)


In a series of responses to such a complex question we could also ask how do we experience both these truths and our alignment with the same; what role does the existential dimension play in such an objective; to what extent technical forms of non-philosophy might assist in this objective? Moreover, is there some sense in which our philosophical preoccupations with the existential alignment with these lived philosophical truths can then be put aside in the continuing of our passage/s through this world at large by re-engaging with this non-technical sense of the non-philosophical, i.e., in our mere living in this world at large with-others despite the fact that all relational possibilities must overlap and also still find suitable forms of resolution? (136)


Say, we both happen to be in an orchard and in standing in front of an apple tree laden with ripe looking fruit we look at each other and ask ourselves ‘if these apples are ready to pick and eat now?’ We could say to each other that these apples ‘look ready to eat and should be delicious’, but, the real proof of such a claim would be if we were to both pick an apple, bite into it and taste it for ourselves and mutually confirm or disconfirm that supposition. We both duly do so and find a mutual confirmation of this fact that these apples really are delicious to eat. Now, the philosophical truths here do not belong to any so-called first philosophy or the imputed edification of some intricately modeled system of heuristic thought. No, the truths being experienced here are an integrated sequence, namely, that we are both here in this orchard in front of an apple tree laden with ripe looking fruit, that, in being just tasted and eaten, has confirmed that supposition that these specific apples here are, correctly, delicious to eat. Even if these apples were to taste sour and we were to realize that they would need further time to ripen this specific revision of the truth is just as valid. We thought the apples might be ready to eat but discovered that that was not the case. In our continuing encounter and engagement with this apple tree we came to recognize that those apples were not yet ready to eat. In either scenario we come to a progressive state of alignment through our interaction with that phenomenon or array (as a series and/or set/s) of phenomena to hand. In other words, discerning truthfulness is a process in which we can make progress if we are in a position to make such progress. Effectively, through such progress, coming into a more knowledgeable state of alignment. As argued elsewhere, such alignment progressing through conformational and/or verificational forms of either mere re-alignment and/or re-alignment discerned and realized through processes of re-de-mis-alignment; where forms of misrepresentation are discerned as sequentially in need of re-de-misalignment. Nothing mysterious here. No reason to not move on… (137)


To what extend does an existential dimension play in this experiential assessment of alignment (between our assessment of a certain con(-)text and the apparent truthfulness of that being ascertained as discerned through our current assessment)? Just as we cannot survive purely by ourselves in this world as it is meant to be lived with-others, and, we cannot think without importing some sense of the other, and, truth cannot be known in any purely private sense, then, obviously, an existential public dimension must be already pre-configured in our interactions with this world at large. And so be it. However, as already noted most of us are more inclined to overlook this inescapable existential dimension. In truth, because we cannot think purely in an absolutely private sense a residual pro-relational attitude is ever present although usually eclipsed through the pressures of self-motivated desires and/or the pressing ambitions of others. On the other hand, to that extent we can suspend such motivations and entertain a pro-relational attitude that is neither too pro-self nor too pro-other then, to that extent, we can invite the existential orientation to more fully express its own sense of relational self by virtue of the fact that relational states of affairs cannot be reduced merely to their participating parties. Hence this ‘existential differential’ that reflects the relative ‘facticity’ of that relationship, i.e., the extent that relationship is in relational existence above and beyond the mere materiality of its basis in this world at large. In our existentially open identification with this relational dimension we find a progressive re-alignment with that relationship empowered by that relational difference itself. In effect, the essential nature of that relationship, realized through ongoing resolution, permeates the entirety of that relationship equally from any point within the remit or ambit of that relationship, albeit as (passively) reflected and/or (actively) refracted from its own sense of perspective. Hence the nature of an insightful economy as found realized through such relational identification discerned through the existential openness of our ongoing identification with that primary relationship in question. The ongoing dynamic balance between such insight and oversight being productive of a third economic aspect of re-sight(ing). That, moreover, when all three economic aspects are then in a similar state of dialectical balance we fully arrive at this state of attunement, this experiential state of a progressive ongoing alignment through re-alignment. Because the essential nature of that relationship already pervades our experience of that same relationship at every point in that relationship. This overall sense of a relational perspective, albeit as seen from any individual point within the remit or ambit of that relationship, itself arises from a resolution of the fact that being brought to that relationship is an open set of relatively competing perspectives being entertained by its participating parties (be they animate and/or inanimate). Then, through patterns of engagement and ongoing resolution an overall sense of relational perspective itself arises albeit as a work in progress, but, through which the chaotic re-directedness of that relationship from its own sense of an overall perspective can make its relational presence felt for those parties inside that relationship that at that time or retrospectively may or may not be able to be observed by parties outside the relational boundaries of that relationship in question. That, effectively, this existential dimension, representative of the relationship in question, to that extent it is a fact in relational existence, can make its own mark upon the fabric of the world. To which, in our engagement, we can ever refer to, and, importantly, ‘cautiously’ defer to given our preferencing the relationship to that extent it is in relational existence above and beyond the mere materiality of its relational basis.
 (138)


That, effectively, the relationship is in relational existence by virtue of this process of ongoing resolution, and, that our representative experience of this relationship is able to ascertain the essential nature of that relationship through experiencing that same sense of resolution; albeit from our own perspective within that same relationship. Such a dimension is existential in orientation, and, as that relationship must be in experiential existence for us in order for us to be in a relationship with some or all of the parties in that relationship it follows that in all experience that this element of the existential must be ever present. That in relational alignment we must be in a state of progressive realignment with the same be that through either confirmational re-alignment or non-confirmational re-de-mis-alignment… (139)

Now, what role does the existential dimension play in this intentional objective of seeking truthful forms of conformational alignment? It can play three roles in this regard. Passively, it can inspire insight through closer forms of reflection. Actively, it can engineer forms of oversight through processes of existentially oriented intervention. Then, it can transcend both insight and oversight through directly identifying with the unfolding patterns of enaction that appear to (re-)shape an evolving sense of re-sight, a re-sighting, the evolving thematization of a teleologically re-directed, driven, casually oriented sense of vision critically able to evoke a more productive semblance of revision through a suitably unfolded process of re-vision. Recognizing that these metaphors centered on ‘vision’ are not to be restricted to just matters of sight given that the intuition being focus upon here has an existential dimension that just cannot be reduced to various epistemological functions, like, e.g., emotions and impressions, any form of sensory input or mere intentional output, etc. (140)

To what extent could technical forms of non-philosophy assist in this objective of seeking more truthful forms of alignment (through this promotion of the existential orientation?)? (141)


A critical philosopher needs to be mindful of how they decide to divide their world philosophically. At the end of the day, indeed, ideally, in the course of each and every moment, we should seek to dissolve the formalities of the philosophical (and non-philosophical) in order to return to the world as if it were seen for the first time, albeit as a result of such lenses and lights brought to that topic in question. This is the beauty of the ongoing, overall transcendental suspension and its ability to both dissolve and reform/re-form the critical course of our ever-evolving explorations. Knowing how and why we divide the world the way we do means we can also suspend such a division, indeed, enact the ultimate suspension by virtue of such knowledge. In the process we also enact the greatest sense of freedom that can be both enjoyed and suffered since in ‘sacrificing’ such a world we can regain both ‘its rebirth and our rebirth therein’. I.e., in effect re-seeing things anew, with fresh eyes, empowered through the experiential power of that primary relationship to be renewed, and so forth…. (142)


In a carefully and closely enacted meta-philosophical approach we can parallel the form and format of our philosophical thinking in order to interrogate its philosophical viability, the suitability of its application, ensure that we correctly prioritize the explication of our research by bridging details neatly dovetailed within the arc of its critical scrutiny. Again, a sense of freedom is extended to us by virtue of this ability to closely scrutinize the explication of our explorations in such a manner that progressively frees us from mistaken forms of misrepresentation and promotes our existential observance of the lived reality of our being in this world with-others, before-others… in a manner that is just not philosophical in a technical sense…. (143)


In an anti-philosophical stance, we seek to dispense with all forms and formats stained and contaminated by all forms of philosophical misrepresentation; from simple mistakes to complex entanglements with all degrees of philosophical nonsense. Hopefully, finding an existential residue that remains virtually invariant under all form of philosophical and non-philosophical interrogation and close scrutiny. Such optimism will be rewarded given that the existential is ever a central residue in all relationships, and, can be more effectively approached through forms of experiential re-alignment assuming a critical-existential openness can be applied to both the confirmations of representation and the disconfirmations of misrepresentation. Putting aside all childish things means we can then concentrate on matters more pertinent to our being with-others. Finding a freedom through such clarification since we become less distracted by misinterpretations that deserve only to be deconstructed and replaced by the (con-)constructions of more progressive forms of endeavour…. (144)


A hyper-philosophy, through its commentarial-like approach can re-enrich our philosophical and non-philosophical appreciation of texts, and, therein and thereby, render them in a more dimensional manner to such a degree that they can take on a significant life of their own. Leaving behind the initial flatness of a text and giving us an entry to the existential significance of that text or array of texts. Finding an enhanced sense of freedom in and through the multi-dimensional richness and enrichment of such in depth appreciation of that being existentially found to hand…. (145)


In a trans(cendental)-philosophy we suitably invoke ongoing, overall transcendental suspensions; appreciate the trans-intentional nature of judgment; directly experience the pro-relational nature of the existential; utilize an ordered philosophy to both clearly distinguish and mutually accommodate those grounds that re-direct positive forms of beneficial transformation through re-direction and re-de-mis-direction. Again, simulating a sense of freedom that allows the critical-existentialist to intervene in and through our relationships on the behalf of those relationships as they, in turn, find themselves immersed in in this relational world of the overall Life-World (whose integrity of transcendental possibilities grounds all enacted possibilities and their co-associated semblance of an existential complexion, etc.)…. (146)


In a dialectical philosophy we no longer find ourselves mesmerized by either the identity of definitions or the definitions of identities. By seeing past such intentional habits and being open to a world of infinite richness we find an enrichment of valuational formation that can no longer be reduced to mere things, mere words, mere concepts, mere judgments, and so on. Once more giving us an access to a freedom that can be found in the superficial confines of the relatively non-existential…. (147)

Furthermore, ‘is there some sense in which our philosophical preoccupations with the existential alignment with these lived philosophical truths can then be put aside in the continuing of our passage/s through this world at large by re-engaging with this non-technical sense of the non-philosophical, i.e., in our mere living in this world at large with-others despite the fact that all relational possibilities must overlap and also still find suitable forms of resolution?’
 (148) 


I would argue that in the invocation of the overall transcendental suspension we do put aside the technicalities of our philosophical and non-philosophical approaches, and, therein and thereby, open ourselves to finding suitable forms of alignment in this world both with respect to ourselves and with-others. However, a philosophical difficulty remains. Given that we are immersed in a swirling sea of overlapping relationships, with competing claims on our being-ourselves and our being-with-others how is it possible to find forms of resolution in any one relationship let alone between an infinite number of such relational ‘entities’? A relationship is there for-us only to that extent it finds an equivalent degree of resolution since the very existence of a relationship for-us is in this fact of its being able to find some ongoing degree of resolution.
 Similarly, all relationships are there for us for exactly the same reason, namely, ongoing processes of resolution must already be in place. Furthermore, all relationships are relatively unique for the same reason, however, as all relationships are different so, too, some relationships are more important to us that other relationships. In reality, we do not have to deal will all relationships at the same time, but, only with a few from time to time. Then, such relational entities, effectively, have this ability to solve and resolve their own forms of discord and without patterns of relatively non-existentially oriented intervention have the ability to resolve themselves; albeit with some gentle help from ourselves from time to time. Our more important relationships have a greater sense of psychic proximity and that is how we apportion our proportional psychic investments within the same. An existential fact that finds assistance from the observation that relationships have the power to enact their own courses of action. That, finding an alignment within this complex sea of resolution is a key aspect to how we come to experience our freedom in this world despite our inescapable being both with-others and before-others. (149)

What is this existential freedom? How is freedom realized; be it derived existentially or non-existentially? Does freedom come in one flavour or in a number of flavours, with or without an overarching existential sense of integrity? (150)


To explore this overall topic of freedom we can propose the traditional contrast between a negative ‘freedom from’ versus a positive ‘freedom for’. Say, e.g., freedom from hunger versus freedom to acquire an education in order to gain the skills necessary to conduct a certain vocation. To this we can also add a traditional ‘freedom to be’. Say, e.g., the freedom to be a teacher rather than a gardener, or even to be both. Or, e.g., the freedom to change your religion, or, to pursue your sexual orientation in a manner you, yourself, might wish to take up, or, even, change your gender if you felt compelled to do that. Changing one’s ethnicity might be a bit more difficult, but, then, recognizing some or all aspects of your ethnicity might be the better path for you to follow. Or, changing one’s nationality should that be felt necessary, etc. However, what is not traditional, in this exposition of mine, is the important question of whether such freedoms are being observed in either a relatively non-existential dimension or in a relatively existential dimension? (151)


To some considerable extent invoking an existential dimension for the exercise of our freedoms is a matter of choice, and, in this, as a matter of either choosing or being chosen.
 We can ‘choose’ to be existential in our orientation towards others, through the exercise of a pro-relational attitude, the suitable utilization of suspensions, etc., but, in reality, it is as if our relationships choose us and not the other way around. In recognizing that ‘relational wholes are greater than the sum of their parts’ means we should relatively preference our relationships in proportion to their effective importance, relative proximity, and, their potential to impact upon the course of our lives. This existential difference is also a factor to take into account given that greater degrees of such ‘facticity’ empower a relationship to relatively enact its own courses of behaviour to that extent it finds itself both empowered and able to empower some participant in that relationship; be that through the medium of ourselves and/or others. This lived facticity of our relationships is a feature that should be deferred to. Moreover, such deferral should not be seen as a blind submission to others, to one’s own sense of duty and/or the apparent dictates of the relationship itself, etc. However, processes of harmonization do contribute to such resolve to act on the behalf of that relationships should that process of re-direction be existentially called for… and existentially indicated…. (152)


If we were to steal food ‘out of the mouths of children’ in order to assuage our own hunger then it would appear that finding our freedom from hunger did not extend to the hunger that would be experienced by these children whose food was taken. Of course, it might be possible to redistribute that food in a manner that also includes both children and adults without detriment to either party. Or, was it right that slaves should excessively labour, struggle in their endless toil, in order to put cheaper sugar on the tables of aristocrats? A traditional defense of slavery in the 18th century was the argument that the world had to have slavery in order to get the full range of commodities it wished to export and import. But, if politicians could have got together on this issue and declared slavery as finally and irrevocably done with then we could surmise that price signals might have solved this dilemma. If people really wanted sugar, tobacco, cotton, etc., then they should have been prepared to pay more for them… as an incentive for free farmers to supply these produce and products to those markets that were able to finance such demands. Often necessity is the mother of invention. Innovations have continually arisen to make the intensive labours of others cheaper for those whose capital is invested in that specific economy in question. So, e.g., in the middle of the 18th century, Japanese families hand painted woodblock prints until someone found that they could economize on the cost of their labours by printing everything in colour. Or, people labored long hours to make lace, but, then machine were designed to made lace infinitely quicker, in bulk and cheaper. But, as prices came down demand for such a product also rose until fashions changed and lace was then rendered as too old-fashioned for more modern folks. (153)


So, let me make this claim that one person’s freedom that disempowers another person’s freedom, usually, is not an existential freedom! Often, but not always, a pro-relational attitude has the ability to relatively enfree all parties to varying degrees, and, that an existential course in such matters is to be preferred and preferenced, and, in best practice, deferred to. (154)


But, in hypothetical terms, why should a person not seek an advantage at the expense of another person given that this is how the world of commerce is naturally structured? However, such a selfish defense,
 in truth, runs countered to the way the world more naturally operates. Without others, we are powerless! Only through cooperation does the world turn, be that through degrees of co-option and/or co-operation. Even the absolute-like enforcement of our will upon another is to the detriment of both parties. Mutual co-operation is more productive. Society is grounded upon the mutual coincidence of both personal ambitions and social aspirations… and it does so through processes of harmonic resolution where both parties usually benefit to some degree, admittedly, more often than not, asymmetrically, but, not without some degree of mutual benefit to all concerned parties. (155)


Behaviour is motivated and necessitates cooperation, and, better, more mutually motivated behaviour usually harvests a better harvest. No one wants to reap a bitter harvest. Nor a rotten harvest. In the picking of fruit from fruit trees the right time must be enacted. Just before its peak for the market. At its peak for the preferred immediacy of the table. But, if a fruit tree were picked before it was ready those fruits would need to be boiled with lots of sugar to be rendered edible. Or, again, if picked too late in the season they would need to be processed in such a way that their imperfect flavours be hidden from the less discerning. Just as wines adulterated with fruit juices should be seen for what that product really is, namely, a commercial decision to move a glut of wine, obviously of a lower quality than that usually reserved for more normal consumption. (156)


So behaviour, usually, is both cooperative and mutually motivated! In a similar manner, the enjoyment of our freedoms, to that extent available to us, should be enacted in a similar manner, i.e., both cooperatively and mutually motivated. Taking a pro-relational attitude is a first step to recognizing the import and input of an existential imprint on the enjoyment of our freedom to be in this world with-others, before-others. Being existentially open to our relationships, on balance, can only add to our collective sense of freedom. A differential experience that is a bit like sweeping the backyard with only the head of a broom versus that sense of freedom to be had when we use a fully intact broom. We may not enjoy sweeping the yard, but, much preferred is a tool that better facilitates the completion of that task currently to hand. (157)


In the same vein, the extension of our freedoms is a bit like a tool more commensurate with the promoted expedition of our designs. So, generally, through mutually advancing our cooperation with others and finding profitable patterns of resolutions, both within and between competing sets of personal ambitions and social aspirations, we better facilitate both our collective and individual passages through this world at large. (158)


Now, like our recognition of the different types of limitations to be discovered in the analogy of the house with infinite rooms, as finite beings in the finiteness of the world for-us, we should have understood that freedom is not absolute but ever relative and limited. Still, if a person were to either win a ten-million dollars lottery or a one-hundred million dollars lottery I am sure there would be very little difference in the emotions actually felt in having just had such a large win regardless of its magnitude should that magnitude already be considerable. In other words, the realization of our limited freedoms will be suitably enjoyed without the need for their magnification. Just as a serious golf player looks forward to improving their score hole by hole and takes a great pleasure in the small successes they may have as they complete that course. (159)


All freedoms are circumscribed by limitations. But, some limitations can be transcended to some extent. Cutting a hedge with hand clippers might take all day. With electric clippers this task might be completed in a few hours. Taking an existential stance is one way to surpass what limitations one person might experience if they were to try to do that current task to hand purely through their own efforts. However, it is also the case that everything we do is already pre-facilitated by others. Just as the world has already anticipated when we might want to purchase a cup of coffee. Taking an existential attitude and we might find our relationships, too, have already anticipated what we might be seeking and better expedite the successfulness of that mission embedded in that intentional objective. Similarly, in our existentially oriented interaction with others we too can anticipate the needs of others in the hope that they too can recognize and expedite the certain discharge of some of our intentions. Most people are empathetic to the needs of others, and, might actually want us to realize such ambitions, and, surprisingly want to share, in an enjoyment when such ambitions have been realized be that in virtual or non-virtual terms of reference. Spectators at an event on a sporting field are a prime example of this sense of empathetic identification; although it might be divided by what teams such people support or do not support. Or, a person at a train station might find they have accidently wedged their leg or foot between the train and the platform. People look on in horror. They all hope that this person can be rescued before the train moves from the platform. In one memorable instance they all pushed on the carriage and managed to dislodge that person’s firmly wedged leg or foot. This is the compactual dimension (in contrast to a contractual dimension) where we show our care and concern for others, and, its origins and dissemination is existential in orientation… and is the true source of our overall freedom to be who we might wish to be in this world both lived-and-shared. (160)


We are emplaced in this world in an overlapping ocean of relationships as if each relationship were a sea in its own right. Hence our embeddedness with others through this hierarchy of relationships that stand in varying degrees of proximity to us. Moreover, through embodiment we are empirically bound in this world to a body whose correlation gives us our historical sense of place in this world before-others. As an embodied person, furthermore, we stand upon this world in its embankment. Hopefully, a world that we can pass on to the next generation in a more fit state than we received it in the first place. An optimistic desire that most people harbor despite global warming, destruction of its natural beauty, proliferation of concrete and plastic, profligate politicians too busy listening to the demands of their rich donors, degrees of pollution that would not be tolerated in our own homes… and, thus, this is the nature of our emplacement. (161)


In an intentional world, we can instantaneously desire certain intentional objectives and immediately meet their realization, albeit in only virtual terms of reference. However, the virtual world is never as rich and rewarding as the satisfaction to be had in a non-virtual world. This tension between what we want and what we have to date, and, not wanting what we have now and suffering what is currently present and desiring its absence… gives us all a profound sense of displacement… (162)


However, to some extent we can muster a degree of freedom to sequentially enact those steps and measures that will see out our eventual obtainment of some of our intentional ambitions and aspirations. Such a process is a de-displacement of this displacement as we find our existential re-emplacement in this world in a manner that meets some of our private ambitions and public aspirations… (163)


Now, what remains is to realize that there is this overall existential dimension and that it both overlays and undergirds the full expression of those freedoms that we can both access and share with-others. Wittingly and/or unwittingly, suitable, ongoing overall, transcendental suspensions contribute to the sense of this overall freedom to be who we find ourselves to be both with-others and before-others. In an insightful economy, insight and oversight go hand in hand, and, from their union, we find a re-sighting of this world more enriched through such encounters, recognitions and engagements. Indeed, through such incremental enfreement, refined attunement with our relationships, in an ongoing re-alignment with a world at large the formalities of both philosophy and its supplementary forms of non-philosophy can safely be put to the side until such a time as we must call upon them once more to further enrich our overall existential freedom to chose and be chosen, to act on the behalf of our relationship in this world as lived-and-shared..!! (164)





 

      Noël Tointon, Wentworth Falls, 24.7.19.

Overview: The ‘Prosecution’ of Philosophy as a Discipline


I am reluctant to repeat myself, but, important points are worth reiterating in the hope that they are noted, their importance is realized, and, so that critics can correctly appreciate the nature of your topic in order, hopefully, to proffer a relevant critique. Reiteration is also worthwhile if you were to approach your subject matter from some other insightful perspective, or, if you were to significantly qualify your previous findings, or, if you were able to further extend your craft into relatively uncharted waters. (165)


The main title of this set of essays is as above. The word ‘prosecution’ has two meanings, namely, how is philosophy suitably exercised and how might philosophy suitably defend itself (given postmodern forms of criticism, its being supplanted by linguistic forms of analysis, its apparent eclipse by pursuits more interested in values or behavioural studies, historical concerns or sociological critiques, and so on). (166)


This topic of ‘philosophy’, in effect, was redefined by myself as ‘a critical-existential approach in order to truthfully determine and rectify our relative mis-alignment in this world at large’. (167)


The general nature of disciplines was treated as economic; i.e., as generated between three polar aspects, namely, a disciplinary difference, a hyper-disciplinary difference, and, a non-disciplinary difference. Given, respectively, that a discipline has a different way of seeing this world as lived-and-shared; that this disciplinary perspective has value, and, between the former there can be no ultimate difference since all three polar aspects are correlatives, etc. That this polar progression, effectively, also mirrors the aspirational economy where we must first start from where we are realistically situated, idealistically thematize where we would like to existentially arrive in that discipline, and, pragmatically set out to find an effective path from the former to the latter. In regard to a philosophical discipline this aspirational progression is also mirrored, respectively, from a phenomenal-phenomenological orientation, an existential orientation (in its non-systematic sense), and, a hermeneutical orientation. (168)


I also argued that a dynamic balance between any three polar orientations instigates an ongoing, overall transcendental suspension. Thence our entry to a transcendental dimension which is none other than a trans-intentional domain of judgment. That from this ‘transcendental’ perspective there is a grand equivalence between the ‘existential’, ‘trans-intentional’, ‘trans-cognitive’, ‘trans-conceptual’, ‘judgmental’ and so on.  169)


That, quite simply, the ‘transcendental’ is none other than a ‘pro-relational attitude’ where the relationship in question is preferenced, etc.
 (170)


That a pro-relational attitude is an existential attitude. That existentialization is the existentialization of the relatively non-existential, and, de-existentialization is the de-existentialization of the relatively existential.
 (171)


But, we should not restrict ourselves to a certain relationship in question given that all relationships overlap. Hence their embeddedness along with both our embodiment and embankment, and, altogether being formed in a world of valuational formation. (172)


I claim that the philosophical disciplinary difference is predicated on our ability to observe the truth through closer forms of alignment as realized through either the confirmation/verification of re-alignment and/or the rectification of the re-de-mis-alignment of states of relative mis-alignment. (173)


However, is it not the case that this claim presents a philosophical problem, namely, how could such ‘truthful’ forms of alignment be entertained between mere representational propositions even if they were also to be treated as statements of fact? (174)


However, this observation is only a partial account of what is needed to establish both apparent truthfulness and its confirmation (and/or later verification)! For a start, representations occur in a representational economy and cannot be reduced and dismissed as ‘mere representations’ (even though their treatment as ‘mere presentations’ is necessary for their phenomenal-phenomenological treatment). The exercise of a critical-philosophical economy, in its scrutinization of a representational economy, necessitates three correlative forms of input, namely, phenomenal-phenomenological correlations treated as ‘presentations’ (treated as mere representations); hermeneutical accommodations treated as ‘representations’ (of the dialectical relationship entertained between the meta-textual natures of both genres and con-texts), and, the non-systematic existential treatment of transformations as ‘re-presentations’. Effectively, what emerges from the representational economy (as material for a critical-philosophical economy) are simulations. As ‘simulations of simulations through re-simulation’ and never as ‘simulations of something not simulated’ (be that either pre-simulated, or, transcendently and/or immanently not simulated). As states of affairs that are and remain in a direct relationship with the emergent nature of their representational economies and their basis in the reality of lived experience. Phenomenologically representations are treated as ‘mere representations’, but, in lived experience such simulations have a mutual economic basis in objective, subjective and inter-subjective aspects of reality. Given the necessary existence of intentional objectivity, transcendental subjectivity and inter-subjective transcendental subjectivity [the latter by virtue of the inter-subjective nature of meta-textual formation and identity expressed through both genres of behaviour and our typological assessment of con-texts]). So, the phenomenological treatment of simulations as ‘mere-representations’ cannot be utilized to dismiss representations as just ‘mere representations’ given that it is necessary, first, for the phenomenological to also be appreciated both hermeneutically and existentially, and, second, where all three relatively individual polar contrasts must be collectively entertained and mutually co-appreciated. Therefore, in the full reality of lived experience, even though simulations are referred to as representations and are presented propositionally they cannot be reduced to the state and status of mere propositions (and statements). Therefore, through the complexities of their formations such ‘representations’ simulate the world through the dialectical interactions of “‘a world of simulations’ and ‘the simulations of a world’.”  The evolving essential nature of such simulations being the same throughout the entire ambit of a relationship in question albeit from the relatively distinctive points of view that are or would be entertained from within the interactive nature of their apparent individual situatedness (within both that relationship and its entertainment of a pro-relational attitude/s to the extent the latter is also being entertained
). (175)


By such means refining our propositional treatments and translations of our simulations and hence our ability to move ourselves closer and/or be moved psychically closer (either by ourselves or others, or, by our relationships themselves), or, be moved further away from the lived existential reality of such simulations (by either ourselves and/or others). (176)


Just as through interaction there can be no absolute distance, only relative distance, between apparent forms of objectivity, subjectivity and inter-subjectivity! (177)


Remembering lived reality is not realized and appreciated through the impossible matching by correspondence of intentional representations with the non-intentional being of that being represented, but, the relative meeting or non-meeting of our modal expectations in the economic ‘light’ of the current modal richness of those simulations being intentionally encountered, recognized and engaged, etc.
 (178)


‘Mere representations’ is a method in the phenomenological discipline but not a phenomenological description. ‘Representations’ gaining an existential depth through directness of relationships, relevant economic interactions, meeting of modal expectations, and iterable patterns of confirmation and verification. Just as the ‘flatness’ of a text gains its experiential depth through economic forms of simulation, etc. (179)


How should philosophy be prosecuted? Through its critical-existential pursuit. By setting up those pre-conditions that invoke a philosophical turn, critically conduct an economy that promotes insight, oversight and re-sight(ing) of what is to be found to hand. I.e., by noting phenomenal-phenomenological correlations, hermeneutical accommodations and existential transformations. By discarding all else as speculative imputations issuing from either the advertent or inadvertent contamination of a first philosophy or the fabrications of a systematic edifice equally in need of deconstruction, etc. (180)


As a critical-existential pursuit the discipline of philosophy both defends the relevance of itself and demonstrates it methodologies. Modeling is inescapable, but, the potential damage through the use of such heuristic devices is undone through the utilization of suitable, ongoing, overall transcendental suspensions. Moreover, the usefulness of such heuristic methods can also outweigh their potential for damage, entertained through forms of over-commitment or under-commitment, by insightfully illuminating, etc., the types of economies in question; as long as such research is contained within the natural limits of their employment, etc. (181)


The heuristic value of ‘economies’ is to be found both within their employment and from their parallelization with other relevant economies. So, e.g., the critical economy consists of our invoking the adoption and adaptation of suitable hermeneutic inputs relevant to the appreciation of their co-associated con-texts; clarifying the phenomena-phenomenological nature/s of that in question, and, then, from a free-play of the former ‘engineering’ a relatively systematic, holistic sense of the existential as the ‘door’ to its self-exhibited demonstration of an overall, existentially insightful array of simulations that indicate the lived reality of that being found to hand, etc.
 (182)


As argued elsewhere, the critical and existential perspectives overlap and align from a transcendental perspective. Through parallelization, economies proffer forms of mutual commentary through forms of polar alignment. Just as, e.g., the economic nature/s of disciplines and the economic nature/s of aspirations can be mutually co-aligned, and, that further alignments can also be articulated between any infinite number of other relevant economies, such as, e.g., the intentional economy, representational economy, harmonic economy, textual economy, etc. Let me tabulate these polar alignments as below (in the order of their introduction above):

Disciplinary difference  ‘Realism’
   Object  Presentation        Dissonance    Text

Hyper-dis. difference
   ‘Idealism’
   Ego
    Re-presentation  Resolution      Non-text

Non-dis. difference
   ‘Pragmatism’  World   Representation    Consonance   Meta-text












(183)


Using the above parallelization, between these five economies, we could conduct the following equations and extensions. Because texts, e.g., are dissonantly oriented, therefore, they are retrospective in temporal orientation.
 Moreover, as texts are the object matter for phenomenological explorations, therefore, that form of scrutiny, correctly, is analytical (being retrospective in orientation through an analysis of what has formed and whose representations are now being broken up into distinctive fragments). Hence phenomenal-phenomenological ‘analysis/analyses’ (and not phenomenological ‘examinations’ nor phenomenological ‘investigations’).
 Or, e.g., we can view an aspirational economy through the triple lens of the realistic ‘what’ (of the whatness of where we actually are), the idealistic ‘why’, and, the pragmatic ‘how’ to productively connect the former, and, where this economy is also mirroring these three aspects of the disciplinary economy, along with all other relevant economies. I.e., e.g., that aspirational realism carves out a sense of the disciplinary difference in order to transcend that difference, albeit in part. I.e., in philosophical research that a disciplinary difference implies such a difference exists and that its raison d’être is to find closer forms of alignment in lived experience (i.e., truth determinations) from a critical-existential perspective, etc. (184)


But, such heuristic devices are only lenses to closely scrutinize phenomenological analyses, hermeneutical investigations, and/or, non-systematic existential examinations, and so on. They get us across this metaphorical river of research, and, then, they are to be dispensed with on the other side. (185)


‘Significance’ is arrived at through ‘the mapping of sense, meaning and meaningfulness’. Phenomenologically we determine, semantically, what we are dealing with. Hermeneutically we discern its meaning (through the co-association of genres and con-texts), and, in a non-systematic sense discern its existential meaningfulness for-us as we stand before-others…
 (186)


An ordered approach refines this process of valuational formation (and its trifecta of identity/identification, meaning/functionality, and, value formation).
 (187)


The intentional economy could be treated as relatively basic. Metaphorically modeling a gestalt economy of field, focus and framing (the latter through the co-associated sense of transcendental subjectivity being invoked; i.e., e.g., a ‘visual perceiver’ being imputed as that simulated sense of agency seeing visual sensory input; a dreamer dreaming; a walker walking, etc. That, in all economies, information is processed harmonically. I.e., through the dialectical interactions of the relevant consonant field/s, dissonant point/s of focus, and, their resolution in and through a co-associated sense/s of transcendental subjectivity. (188)


The intentional depositing texts, classical or non-classical in orientation, in parallel trails of deposition.
 Classical texts are written/read in a textual economy of parallel, correlative texts, meta-texts and non-texts. In non-textual experience we forget we are reading or writing and experience a form of lived subjectivity that is both subjective and inter-subjective in its engendering. Because meta-textual inputs are inter-subjective in their origination and all economies have a necessary, co-associated sense of transcendental subjectivity. Hence, furthermore, our intentional lives are ever led, in parallel, with some inescapable pertinent sense of the other. Thence our ability to identify these polar aspects within the representation of our relationships, in a pro-relational attitude, through a suspension of both subjectivity and inter-subjectivity, and objectivity, in the exercise of each and every overall suspension. This semblance of the existential being ever present in each and every intentional moment although often eclipsed through forms of non-existential orientation through over-self-identification and/or over-other-identification, or, through a lack of self-consciousness formation through forgetfulness, illness, sleepiness, etc. (189)


The harmonic progression of consonant-dissonance-resolution is expedited through three forms of iteration, namely, mere repetition (which establishes the consonant nature of a field), sheer iteration of the relatively different in that field that gives a sense of the relatively dissonant, and, resolution enacted through both accommodation and transformation in and through patterns of resolution that invoke forms of bare iteration of thematic tropes, memes, etc., that, importantly, give significance both a sense of stability along with processes of rectification thorough error self-correction, etc. Thence alignment through either re-alignment and re-de-mis-alignment. (190)


Then there is the important consideration of existential alignment. To that extent we are in a state of progressive alignment with the existential nature of our relationships albeit as refracted through embodiment, embeddedness and embankment. Noting, of course, our emplacement, displacement and re-displacement in an ensuing state of existential re-emplacement.
 (191)


But, unfortunately, the world is more inclined to overlook the existential dimension even though we could not function purely either with the ambitions of our own senses of self nor purely with the ambitions and/or aspirations of others if such a dimension were completely absent. But, relatively absent can become a default perspective especially in a time of war, civil war, ideologically driven governments, populists and their deconstruction of hitherto viable political institutions, financial crises, political-economic forms of collapse, or, in our meeting with people who practice forms of dissimulation, exploitation, deceitfulness, and so on, etc. (192)

But the ever-present nature of the existential should not be overlooked as it can empower a certain powerfulness for-us to act on the behalf of our relationships for the mutual benefit of those relationships and their participating and non-participating parties found therein.
 (193)

But, it is also the nature of power to corrupt when this existential basis is overlooked and processes of existential rectification cannot be sufficiently re-instigated to suitably re-direct the overall course of that specific instance of the political-economic relationship in question. (194)

When the existential spirit of our relationships, political or otherwise, is trampled upon a ‘speaking truth to power’ in some suitable form needs to be initiated and suitably expedited. Non-existentially oriented emanations like alternative facts, fake news, incorrect ‘appellations of fake news’, false narratives often interlaced with baseless conspiracies, contrived or fabricated histories, ideologically driven forms of critique, etc. all need to be skillfully dealt with. To this end the misrepresentation of facts needs to be called out by seeking to establish who has ‘authorized’ such a claim, demanding evidence, pointing out inconsistencies, questioning the moral authority of the person making such a false claim, and refusing to continue such a distorted encounter if such willful distortions are left uncorrected, etc; by deconstructing the ideological narratives and histories behind such false claims; and, through suitable forms of critique that reconstruct a more suitable frame of reference through existentially re-directed patterns of both deconstruction and re-construction (i.e., through existentially suitable forms of ‘con-construction’!)!
 (195)


Given the critical-existential perspective of philosophy it behooves serious philosophers to proffer their services for the existential restoration of our relationships. To assist in this task, we have the discipline of philosophy divided between its existential application and the formal construction of its methods as a philosophy; e.g., the critical explication of phenomenological analysis, hermeneutical investigations and existential examinations along with an infinite number of other methods dealing with logic, syntax, semantics, ordered analysis, consequential analysis, etc., etc. Preferencing what should be preferenced, and, de-privileging what should not be privileged! Complementing the philosophical discipline, we have a number of non-philosophical disciplines dealing with ‘decisions’, ‘structural-functions’, ‘nonsense’, ‘commentary’, ‘ordered judgments’, and ‘dialectically enriched aspects of lived-significance’, etc. Although the true non-philosophical stance is when we can put all forms of philosophy to the side in an existential return to lived-experience realized through the preferential lens of a pro-relational attitude. (196)

An overall sense of existential freedom is realized through the overlapping of the critical and existential dimensions, etc. The raison d’être of a philosophical discipline is research that promotes greater degrees of alignment both within and between this world and the existential dimension. The raison d’être of our being in this world with-others is to find a significant enrichment of being through forms of alignment that positively enrich the relational dimensions of our being with-others, before-others. Hence the evocation of the existential in order to progressively realize this personal ambition and social aspiration of progressive re-alignment. Finding this overall sense of freedom through this invocation of the existential… (197)

In this world we are ‘naked’ and fully dependent upon others just as others are fully dependent upon us. Hence the necessity of our ‘democratically’ enacted cooperation, be that through mixed forms of co-option and/or co-operation. (198) 

In this world we are ‘naked’ and fully dependent upon others just as others are fully dependent upon us. Hence the desirability of establishing mutual relations with others, and v.v. Thence the importance of this dimension of the existential as an overlay on all patterns of enaction and to be able to discern when this overlay is present and whose potential can be further extended and refined, or, is being withdrawn, and, when it is relatively overlooked or near absent. (199)


In this world we are ‘naked’ and fully dependent upon others just as others are fully dependent upon us. Misconstrued, we have a recipe for either the perpetuation of enslaved subservience and/or the selfish exploitation of others. De-misconstrued, we have a map for finding an overall, existential sense of freedom through suitably seeking forms of freedom from, enacting suitable forms of freedom for, and, finding a freedom to be who we might wish to be through the suitable exercise of an overall sense of freedom. An existential sense of freedom that finds us both able to choose and be found chosen… through the potential for an existential self-empowerment that can be engendered in and through and beyond in each and every one of our relationships; as they are found to be both grounded and overlap in the transcendental unity of the Life-World itself, this ‘one’ World-of-Life..!! (200)





 

      Noël Tointon, Wentworth Falls, 27.7.19.
A. Appendix A:

The Philosophy of Power and the Power of Philosophy:

A Set of Reflections on the Nature of Power…

The Pursuit of Philosophy as a Discipline

Volume I

The Prosecution of Philosophy as a Discipline:

How Should Philosophy Present its Defense, and, 

How Could Such a Defense Be Presented??

Given the Indiscriminate Dissemination of Philosophical Dissimulation;

I.e., Fake Philosophy, and so on, 

How Can the Critical Delivery of Judgment Be Conducted; 

Be that Critique Philosophical in Orientation or Otherwise…?

N.K.Tointon

2018-2019

A. Appendix A: 

The Philosophy of Power and the Power of Philosophy:

A Set of Reflections on the Nature of Power…*

At the center of a contragram we find a glimpse of reality…

In the writing of my current book, The Prosecution of Philosophy as a Discipline, I have a number of times kept returning to this problematic topic of power. The title of this essay is the title given to my Seventh Essay in this book. The subtitle indicates, indirectly, that I am taking excerpts from this set of essays dealing with this particular topic. What is power? In a series of reflections, I will show that this topic is more complex than what is usually thought to be the case, and, will attempt to progressively reveal just what appears to be entailed in this politically oriented phenomenon? (0)

1.    The Democratic Basis of Power

Essay 9:

…as mere individuals, effectively, we are powerless (just like the king forced to chop his own firewood, etc., if all his subjects, each and every one, were to withdraw their services). We can only function, in society, to a manner as already accustomed to, through the services of others, and v.v. [9.170]


On a number of occasions, I have used this example of a king ordering his woodsman to chop firewood; be it to heat a certain room or hall where the king wishes to conduct business or a bedroom, etc. The woodsman could say “no”. We, too, always have the opportunity to say “no”. All enactions, however, have consequences both causal and social, etc. That king might ask someone else to do this act of wood-chopping. They might also decide to have the woodsman’s head chopped off as well if that type of regal decision could be ‘executed’ in that kingdom. Then, the possibility arises that all the king’s subjects could also say “no”. If a large, critical number of people are no longer subservient to a certain ruler then that ruler is reduced to being a ruler in name only, albeit with a history of once having ruled. Such a ‘ruler’ would then be rendered powerless. Despotic regimes are ever fearful of such ‘regime change’. Poorly organized rebellions usually get themselves stamped out. More to be feared, by such rulers, are people also in power, empowered by that regime and its leaders, who are organized enough to switch sides or who are found to be intent on replacing that current form of rulership. (1)

*    
For latest version of this paper: www.homestead.com/noelshomepage/noelshomepage5.html
This text states: We can only function, in society, to a manner as already accustomed to, through the services of others, and v.v. This same sentence could also read: We can only function in society... because in the reality of lived-experience, correctly, we are rendered entirely powerless without the assistance of others, and v.v.
 (2)


Hence my recent use of the formula: ‘experience both lived-and-shared’. (3)

Essay 7:


In a non-philosophical sense ‘power’ is usually understood to be something like ‘the ability to enact
 an intentional project or program
 through the directed services of others’. Of course, if it is something we can do by ourselves, for ourselves, then we have the ‘power’ to enact that course of activity. However, in an interpersonal sense, power is directed from one person or a group of people through either the direct orders and/or indirect instructions to another person or group of people. E.g., person A orders B to do x. [7.3]


In a less superficial reading we could treat this simple formula to a deeper level of exposition, namely, ‘A is able to communicate to B an order x to which B can enact should they wish to ‘cooperate’ with this instruction ‘to enact x’.’ Where ‘A’ is ‘one set containing either one or more persons’, and, ‘B’ is ‘another set containing either another person or some other persons’. ‘Cooperation’ being directed across the entire gamut from ‘full co-operation to successfully enforced co-option’. If B is neither amenable to relative co-operation nor relative co-option, or some coercive mix of both somewhere in between, then A has no power over B in that same regard… demonstrating, in principle, but rarely in practice, that the real basis of power is ‘democratic’; i.e. dependent on all directed parties ‘permitting’ the enaction of either those orders and/or instructions issued by those parties directing such intentional objectives to be enacted. The master might tell their slave ‘to do x’, but, if that slave does not do x, and refuses to do x, then that master is now ‘powerless’ in that same regard. That master may well punish their slave, but, if that slave still refuses to do x, then, that same master remains powerless in this same regard. If that same master were to then threaten the life of that same slave and this slave still refuses to either co-operate or be co-opted in the face of such a threat, or is actually killed, their master, in either eventuality, remain powerless in that same respect. Of course, should the master have another slave they might order or instruct them to do as charged. But, still, the same point holds, should they refuse, in turn, to ‘cooperate’, either through some form or mix of cooperative co-operation or coerced co-option, then that same master continues to remain powerless in this same regard.  Needless to say, power relations are never absolutely equal in reality (even between friends) and this so-called ‘democratic basis’ is more often overlooked and rarely observed by any of the parties concerned in such unequal transactions. However, in either more equal relations or less relatively unequal relations forms of compensation must also be seen to enter the equation. Compensation taking the form of a mix that privileges either direct forms of recompense and/or indirect forms of obligation. E.g., walk into a restaurant and order a meal, and, you are expected to pay for that same meal. Or, e.g., work in that same restaurant and you might not be paid that day, but, you would expect to be paid in some period in the near future. To complicate this picture, however, there are some forms of labour, that are done without an expectation of either compensation or obligations, being seen, deontologically, in such a manner, that their commission is their own reward. But, putting such ideal considerations aside, for the moment, we need to recognize that an even deeper dimension exists in our more aligned appreciation of power relations.  Namely, the existential fact that the basic presuppositions beneath or behind power relations are not directly focused, through orders or instructions, but rather pre-conditionally organized in a more fluid, non-directional, dispersed, pervasive sense (somewhat after Michel Foucault, but, more on this pre-conditional level?). Let me explore what the ramifications of this more diffuse reading of power relations entails. [7.4]


Obviously, power cannot be a one-way street even if it were to be misunderstood as merely the emitting of orders or instructions and merely finding those orders or instructions carried out as demanded. Power can be immediately short-circuited through any resistive act that distorts or disrupts, wittingly and/or unwittingly, the commission of those enactions required to be completed as framed through such demands. (4)


Then, as noted above, we must also take into any account of power relations obligations, forms of payment, the expectations of non-payment, forms of debt and indebtedness, forms of how such debts and indebtedness can be discharged, etc., etc. (5)


Power relations can also be viewed, provisionally, as involving simple and complex chains of command whose nodes of interconnection are human agents (be they mediated by machines, computers, etc., or left unmediated by such devices). (6)

2.    Power as an Amorphous, Fluid Realm of Anticipation

Essay 7:


In our inescapable participation in the political-economy in which we are culturally immersed, regardless of the complexion and intensity of its politics, there is this seemingly self-evident myth that we are the absolute masters of our own fate… and, that we rise and fall, accordingly, through the results, respectively, of either the sufficiency of our own efforts or through a lack of sufficient self-effort. This is the short-sighted basis for a politically destructive ideology of neo-liberalism. But, equally, it is also the basis of a non-capitalistic, socialistic politics that insists that there is an ever-ongoing need for repeated acts of both self-criticism and self-correction. Indeed, cultural doubts that individuals will stray from such self-advancement in society may well explain the incremental rise of ever-expanding forms of individual surveillance?
 I am also sure there are many other reasons that could be invoked to explain this type of phenomenon, but, be that as it may or may not be the case, there is this resonant social delusion that we all should be self-made persons, of course, to the fullest extent of our natural capabilities. Why? Because ‘we deserve it’; when it is the case that we do deserve it, and, as advertising would have us believe it, we always deserve it because if we are able to act on such messaging then obviously we must be in a position where we must truly deserve such self-rewards! Still, such beliefs and self-beliefs, whether acted upon or not acted upon, whether consciously understood or not consciously understood, must have some basis in evidence for such self-truths to persist with such memetic-like force. It is true that each person is embodied in this world as lived and if they wish to breathe deeply then they can immediately do so, or, if they wish to raise their right arm then they can do just that. We seem to be the complete masters of our bodies and this semblance of self-directed power extends outwards into our communities and beyond. But, we are born into this world as helpless babies, and, more correctly, such self-helplessness extends throughout the course of our existence as we seem to make our individual passages through this world with others. Without parents or carers we would die. Without the guidance of families and teachers we could not become apparent individuals before others. As I have noted on a number of occasions, I can buy a cup of coffee for say $3.50. But, if I wanted to get that same cup of coffee purely through my own self-efforts I would have to trans-locate myself to a tropical country, plant coffee bushes, wait a number of years before I could even harvest my first coffee beans, then roast them, etc., manufacture implements to both make that coffee and serve the same before finding ways to get milk and sugar if they, too, were also desired. In truth, a $3.50 cup of coffee buys a lot more than just a simple cup of coffee… in some measure of this fact the final cup of coffee is almost an accidental occurrence in this long, complex, intertwined chains of actions done by others predicated on the eventuality that someone, indeed, many others, will desire and buy this form of beverage. Yes, I can breathe deeply and raise my right hand, but, I must live with others, directly or indirectly, through all stages of my existence in this world that ever supports our continuing existence with others! Yes, I can breathe deeply and raise my right hand… but for how long would I be able to do that without this necessary, inescapable support of others! In essence, as mere individuals, effectively, we are powerless… [7.5]


So, contrary to this myth of the so-called self-made person, just who are we and how do we really stand as a person within this world before others… equally dependent upon us as we, too, must depend upon them?! [7.6]


Now, let us see what more likely happens. Say I go to a coffee shop and before the barista order a particular type of coffee. Now, this barista does not then ask the person who oversees the delivery of coffee beans, then and there, to deliver the same, and, nor does such a person, then and there, order the person who roasts such beans to have them roasted… and so on. If such were the case it might well be quicker to go off and grow my own coffee. At the very least, I would have to be inordinately patient. So, so much then for this ‘sergeant major-like model’ in the enactment and transmission of power in society! Rather, it would seem, society anticipates such orders and pre-emptively attempts to enact them before such commissions of directed intent. In effect, society can only respond to such orders or instructions by being pre-conditionally attuned to such possibilities and enacting such preparations that would then allow their expedited commission should such commissions be eventually received. [7.7]


Into this ‘sea of expectations’ we are ever thrown to both play our part and find our place in these intersecting strings of anticipation. Through such an ocean of obligations and pre-conditional enactments, whether inherited or earned, whether given or gained, upon reflection we should be able to observe this all pervasive, amorphous-like formation of power relations into which we find ourselves continually or more intermittently involved, not-involved and/or not involved through forms of exemption. How do we participate in such interactions – through an observance of the conventions associated with the intersection of those genres of behaviour deemed relevant and the manner of their resolution of their competing imperatives as we both navigate and negotiate their arbitration with-others, before-others. As complicated as this sounds, and is, much of this harmonizing of competing interests, etc., is enacted habitually in a manner society has instructed us to perform, more often than not, with both little thought or a need to think and reflect upon the same. When you have learnt to ride a bike you then do so without too much thought in order to safely arrive at that destination you have chosen to be your destination. Only when the necessary pre-conditions are in place are you then able to enact the apparent passage of your journey. You need to be in possession of a bike, know how to ride a bike, be where a bike can be ridden, and, have extricated yourself from all your obligations, etc., ‘rightly or wrongly’, that would otherwise have impeded your being able to ride that bike at that point in time, etc. It is the nature of our intentions that they can only be successfully discharged when all pre-conditions and conditions find an alignment that allows their apparent ‘self-directed delivery’… [7.8]


The enactment and transmission of power can no longer be validly seen as the mere fulfillment of a set of either orders and/or instructions. The pre-conditions of power are diffuse and all-pervasive and pre-emptively anticipated, rightly or wrongly, throughout the metaphorical body of a community, a society, a nation, indeed, the entirety of the world as lived. They devolve about obligations that must be mutual to some extent or other, and, into which we find ourselves inserted through forms of overt cooperation be that an overt-covert mix of co-operation and co-option. Because power relations are never absolutely equal it could be argued that co-operation also must entail co-option to some degree or other. Conversely, and at the same time, because power relations are never absolutely engendered then co-option can never be absolutely coercive since some residual degree of permission must ever persist even if it were most unlikely that that individual would withdraw their permission in the discharge of their dictated directions. Because power relations in magnitude can never be absolutely engendered it follows some degree of mutuality must persist even if only in a residual format and form. Then, as already noted, a full alignment between relevant pre-conditions and conditions must also be observed before the successful activation of those power relations in such a manner determined through the sufficient, non-absolute resolution of those apparently directed intentions. As argued elsewhere, ‘absolute resolution is the death of that relationship in question’ and it would follow, therefore, in such a situation that no enaction in that relationship could then be engendered should that relationship no longer be extant. So, once more, it also follows that a minimum residual degree of mutuality must ever persist in any surviving relationship even in one centered in relatively extreme coercion. [7.9]


Into this chaotic ocean of persisting obligations, evolving resolutions and anticipated pre-conditions, every person becomes a node through which the apparent intentions of self and others can be discharged; be that through relatively simple projects or relatively more complex programs. Only through cooperation can any ‘one pattern of enaction’ be successfully directed in its realized eventuality. Such complexity is chaotic in orientation. Through directed incremental pattern of enaction non-incremental moments of intentionally purchased patterns of behaviour are re-directed in and through such bifurcations. ‘Purchased’ given their sequentially organized commission and eventual discharge in and through the sufficient meeting of a sea of obligations, etc. The observance of all obligations recognizing a minimum degree of mutual obligation in a compactual dimension since no contractual relations could be successfully entered into without such a basis. Even a slave needs to be fed and not find their life immediately facing imminent forfeiture. [7.10]


Only given this pervasion of power, already in place, can the individual then muster their talents, their education and opportunities, etc., in a necessary alignment with all relevant pre-conditions, etc., to oversee, hopefully, a more positive, relative alteration in their overall power relations with others. But the apparent discharge of all such ambitions is also accompanied with the apparent arising of unintended consequences in a spectrum, as discussed elsewhere, ranging from the relatively successful discharge of our objectives to a less successful process of mis-intended consequences to the closing of a window of opportunity in the meeting of unintended consequences and/or being impacted by the accidental intrusion of not-intended consequence over which we may have had little control or anticipation. Obviously, the realization of our intentional objectives cannot be immediately enacted non-virtually, and, will meet a certain degree of overall resistance over which we must find forms of resolution through such patterns of alignment that eventually allow us to relatively realize such ambitions; be they in the aspirational form of personal ambitions and/or inter-personal imperatives directed either individually or collectively, although, more correctly, no person can ever direct and realize their aspirations through any series of acts centered in any absolute acts of so-called ‘self-will’! Even to find myself able to breathe deeply and/or raise my right hand, etc., I must have been sufficiently fed and watered (like a well-cultivated plant), educated and exercised in a (cultivated) manner that allows me to think that I can then perform such deeply dependent activities. [7.11]


From further reflections we are being led to adopt a more Foucault-like view on power relations. I.e., as fluid, amorphous, linked through human nodes, as anticipatory, etc. That such a dimension is complex and entails many variables like the existential recognition/non-existential non-recognition of others,
 obligations, debts, payments, contractual versus compactual elements as well as their deeper levels of interrelational interaction (like, e.g., how ‘free’ parks are paid for by the council or state, etc.), etc. (7)


Power is almost, if not equivalent, to a force field radiating through people and where these complex overlapping processes of dissemination can be enacted in a manner, upon reflection, that could entail forms of the mere reiteration of subservience, adaptation, re(-)direction, mis-direction, distortion and/or obstruction.
 (8)

3.    Power Demands the Inescapable Dimension of the Other


Without others, we are absolutely powerless! (9)

Essay 9:

…This being the case, it then follows that we are also powerless to think as mere individuals, but, thankfully, we have others to mutually help us through the inestimable, hard-won gift of language, through education, conversation, reading, the mentoring of others, indeed, thinking as if we were an-other, etc. Indeed, because I can think and act, therefore, my existence must be with-others. So, consequently, this overall life-world (as an overlapping plurality of both major and minor life-worlds) must be both lived-and-shared. Furthermore, given this lived necessity of being with-others it follows that it must be our deontological duty, to both ourselves and to others, to engage the world of the other in as mutual a manner as best discharges this service that needs to be rendered both to ourselves and to others, i.e., in this pro-relational, existential attitude of mutual cooperation (being entered into through a mix of contractual co-option and compactual co-operation). To a considerable extent living this deep, fundamental categorical imperative in order to maintain the historical existences of our relationships with-others, when and where, they need to be supported through ongoing processes of relational resolution. To do otherwise is to act, more or less, as a social parasite… living off the good works of others without contributing as much in return. I am sure we all know people that fall within that type of category, whether on the world stage or sequestered in your workplace, out to manipulate the toil of others for their own ends, who would much rather not pay their taxes and be proud of that fact, perhaps possess a mercenary disposition, misuse inherited wealth to demean the good character of others, perhaps contribute little other than such endless negativity, obstruction, scorn, and so on…. [9.170]


Given this dependence upon others, it behooves us to existentially recognize them, in all their variety, as we might hope to be existentially recognized in turn, in all our diversity, etc! (10)


This recognition of the inescapable dimension of others, the Other, should also put paid to short-sighted philosophical notions like for example, that there is a problem with other minds, and so on. Without others, we could neither encounter, recognize nor engage with our own sense/s of self, etc! (11)

4.    The Power of Surveillance and the Surveillance of Power

Essay 9:


In our intentional lives we find a mutual co-association between passive insight and active oversight. Our intentions are never just pure perceptions, but, rather processes of potential-actual enaction. We make intentional decision to act, or, to not act, or, when we cannot currently make a decision, through deferral, decide to let our inactions speak for us instead. Obviously, in this regard, the inescapable couplings of both insight and oversight are the hallmarks of an intentional life; usually enacted in the form of micro-adjustments in intentional directedness, but, occasionally, being re-directed through some form of a relatively more radical sense of re-positioning. Given this intentional co-existence and our sheer helplessness as a mere individual in this world at large then we must expect to find this pairing being extended out into our experience of this world as both lived-and-shared. Indeed, both surveillance and power go hand in hand! How could it be otherwise? These two facets, these two sides of the same intentional coin, permeate the constitution of our overall life-world. In other words, surveillance and power are natural facts of our lives before-others. But, like all things, without suitable levels of critical scrutiny, these facets can, through proliferation and ensuing paralysis, and all other forms of mis-direction, distort or obstruct our passage through this same world as lived-and-shared. Consequently, it is up to us, both individually and collectively, to ensure processes of re-normalization are ever in play. Hence the need for an accountable dialectic between transparency and privacy, between responsiveness and responsibility, between individual and social forms of care and concern, ensuing a reasonable balance between contractual and compactual forms of behaviour, insuring a productive mediation and resolution of imperatives that motivate and cross-fertilize both personal ambitions and social aspirations, and so on. The default mode in society is for surveillance… be it personal, be it community oriented, be it state sponsored, even if, through theological speculation, it be invoked by Divine means, etc. This we must face and accept, and, in the process, make it our own; not allow it to be a force that will divide nations and societies, alienate whole states and their constituents, empower a few individuals at the expense of entire populations! [9.172]


This existential philosophy is a type of (meta-)positioning through an ongoing, self-critical re-positioning… Better exercised through the suitably
 enacted, parallel exercise of deconstruction, reconstruction, and, con-construction. A type of philosophical (meta-)positioning that renders as totally impermissible certain controversial philosophical problems like mind-body dilemmas, knowing other-minds, etc. [9.173]


Furthermore, as we must accept that surveillance and power are ever to be with us then how should we go about their critical supervision? I would strongly argue that we go about this form of resolution by adopting and adapting a more mutual, pro-relational, existential attitude that balances and neutralizes their excessive imposition or inadequate instantiation or inefficient exemplification… by re-balancing prioritizations of one facet over the other, by reversing their over-enforcement (when arrived at through proliferation)… by defusing paralysis (realized through over-proliferation) by re-empowering individuals through a re-empowering of their relationships and communities, by suitably empowering organizations and nations in order to re-authenticate our being with-others, before-others! In essence, either creating new, beneficial relationships; by preserving both the relational richness of our older relationships; and/or, the conservational enrichment of those same relationship! Realizing empowerment from observing approaches that ensure de-alienation through a re-existentialization of the relatively non-existential.  Effectively, promoting our relationships through exercising suitable processes of ongoing, harmonic resolution..! [9.174]


Obviously, surveillance is an inescapable aspect of our social reality. But, accordingly, needs to be critically supervised in turn! (12)

5.    The Amorphous, Powerful, Self-Created Dimensions of Social Space and Time 


Our lived reality in this world is both other-created and self-created! (13)


We, collectively, create this lived world for-us, and, individually, within those parameters, redefine the same, usually, within those same terms of reference. Our genres of thought are already pre-thought for us, but, in our own way, in response to an ongoing re-perception, a ‘re-sighting’ of our place in this world can we then readopt and readapt such things-to-hand. By such means our understandings evolve and hopefully find closer forms of alignment through such ongoing resolution with this world at large. (14)

In effect, through passive insight and active oversight we re-engineer a world for-us through ongoing processes of alignment ‘corrected’ through both ongoing re-alignment and re-de-mis-alignment (as explored elsewhere). Such alignments, as forms of ‘re-sighting’, being subjectively, inter-subjectively and/or objectively oriented, are progressively refined through such processes of ongoing re(-)alignment. Consequently, and subsequently, we need to recognize that we live in a relational world whose dissemination of power is relatively amorphous, effectively de-centered, ‘self-created’ through both others and self in response to each-other, in such a manner that necessitates both existential insight and oversight in order to better facilitate, both collectively and individually, the ‘re-sighting’ of our passage through this world with-others, through-others! (15)

6.    Provisional Conclusions, Observations and Comments


That, any existentially promoted reform of this world, on any level, therefore, must be organized collectively, i.e., politically! That all appeals, e.g., to the ongoing self-correction and self-improvement of the individual should be seen as a diversion and sham; as but one more way society can subvert patterns of needed reform that can only be instituted through collective action of a mindset able to recognize the necessity for reform and in what directions it should best proceed
 (as with our urgent need to deal constructively with a variety of climate and environmental concerns, disruptions of our democracies, reinstituting political processes that reverse adverse forms of inequality, etc.). But take heart, the very political trends and systems that may work against us can also work for us, for-us! That, through a mutual progression of such critical insights and oversights, we have the power, through such ‘re-sighting’, to affect change, and, hopefully, ensure that such interventions are enacted from a positively beneficial,
 pro-relational, existential perspective in such a manner that this delivery of care and concern is suitably extended to all agents in this vast nexus
 of relationships involved in this overall dissemination of collective power..!! (18)


      Noël Tointon, Wentworth Falls, 16.5.19.
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B. Appendix B: 

The Philosophy of Power and the Power of Philosophy:

A Set of Reflections on the Existential Dimension and Political Power*

At the center of a contragram we find a glimpse of reality…

In the writing of my current book, The Prosecution of Philosophy as a Discipline, I have a number of times kept returning to this problematic topic of power. The title of this essay is the title given to my Seventh Essay in this book. The subtitle indicates, indirectly, that I am taking excerpts from this set of essays dealing with this particular topic. What is power? In a series of reflections, I will show that this topic is more complex than what is usually thought to be the case, and, will attempt to progressively reveal just what appears to be entailed in this politically oriented phenomenon? In continuing this exposition, as commenced in Appendix A, I will be focusing, specifically, on the role an existential dimension should play in this world as lived-and-shared. In the following appendix, Appendix C, I will continue this discussion by looking at the existential exercise and circumscription of power. (0)

1.    The Problematic Nature of the Existential Dimension and the Nature of Power

In Appendix A, after a series of reflections, I re-described power as:

From further reflections we are being led to adopt a more Foucault-like view on power relations. I.e., as fluid, amorphous, linked through human nodes, as anticipatory, etc. That such a dimension is complex and entails many variables like the existential recognition/non-existential non-recognition of others, obligations, debts, payments, contractual versus compactual elements as well as their deeper levels of interrelational interaction (like, e.g., how ‘free’ parks are paid for by the council or state, etc.), etc. [7] (1)

Moreover, these further considerations were noted:

In effect, through passive insight and active oversight we re-engineer a world for-us through ongoing processes of alignment ‘corrected’ through both ongoing re-alignment and re-de-mis-alignment (as explored elsewhere). Such alignments, as forms of ‘re-sighting’, being subjectively, inter-subjectively and/or objectively oriented, are progressively refined through such processes of ongoing re(-)alignment. Consequently, and subsequently, we need to recognize that we live in a relational world whose dissemination of power is relatively amorphous, effectively de-centered, ‘self-created’ through both others and self in response to each-other, in such a manner that necessitates both existential insight and oversight in order to better facilitate, both collectively and individually, the ‘re-sighting’ of our passage through this world with-others, through-others! [15] (2)

*    
For latest version of this paper: www.homestead.com/noelshomepage/noelshomepage5.html

Now, if power were ‘amorphous, de-centered’, etc., then we will have to grapple with a new set of philosophical problems. For a start, a first question that would need to be asked is this: how can power be exerted given its fluidity, this semblance of non-locality and so on? (3)


As noted in Appendix A, I stated that power was also ‘anticipatory’ and ‘nodal’; i.e., was capable of anticipating direct orders and indirect instructions, and, passed through points of human agency where such potential differences could be either directed (i.e., initiated), redirected (i.e., transferred with a similar impetus to another human node), and/or, re-directed (i.e., transformed in some manner which could entail, such ‘information’ being amplified, diminished, re-interpreted, non-intentionally misrepresented, intentionally distorted, non-intentionally diverted, intentionally mis-directed, deferred, partially obstructed or non-partially obstructed). Then, to complicate this picture we would have a number of intersecting and overlapping economies such as, e.g., those centered on obligations, monetized or non-monetized payments in full or in part, deferred payments, contractual agreements, compactual responses and contexts, etc. Such flows of information, some in parallel and others not in parallel, also occurring in a number of relatively commensurate and relative non-commensurate major and minor life-worlds in various degrees of association with relevant and less relevant disciplines along with their institutions, professionals, amateurs, individual audiences, public congregations, etc. However, taking an opposite tack, how might we better understand the apparent ‘integrity’ of such a complex system, as an interactive ‘system’, and, how is this complex (political-economic) economy able and capable of both anticipating and discharging specific, intentionally specified, transformations in power relations? To resolve this conundrum, namely, how amorphous power relations can be specifically discharged, let me propose the following provisional solution as very much a work in progress. (4)


The anticipatory nature of power relations seems to imply that flows of such anticipated information, etc., have both virtual and non-virtual aspects as well as some set of mechanisms for their interdependent harmonic cooperation. The parallel here is with intentional performance where we have a similar philosophical problem, i.e., how do our intentions, in their virtual envisualizations, actually connect with a non-intentional world of intentionally directed activity that is essentially non-virtual in orientation. The obvious connection here is our ‘embodiment’. Information may be virtually envisaged but it must also have a physical basis or correlation, i.e., as embodied units of informational emission. In other words, the apparent dichotomy between the virtual and non-virtual is only apparent, and, certainly, is not absolutely dichotomous. Intentions leave traces, and, traces can be intentionally retraced in intentional thought (to then leave new intentional traces yet again, etc., and so on). I.e., in effect, in a tripartite power economy
 we have virtual information, non-virtually traced out information, and, those semi-autonomous mechanisms that mediate the same, and, where all three parties as polarities are absolutely non-obtainable individually and, as correlatives, parallel each other to varying degrees, whilst subtle forms of privileging/de-privileging of these polar correlates enact distinctive forms of simulation such as, e.g., intentional imaginings, enacted intentional performances, and, intentional decisions that let us imagine we can switch back and forth between the same; therein and thereafter, permitting either some form of intentional enaction and/or the ceasing or deferring of such acts of permitted intentional enaction. In essence, we can merely imagine an intentional process of enaction, or, we can imagine enacting that same intentional process, or, we can imagine either actually enacting a merely intentional process (that is able to be enacted) and/or ceasing or deferring an intentional process of enaction that, respectively, was being actively enacted or was not quite yet being actively activated. E.g., we can merely imagine switching a light switch on, and, we can imagine our actually switching it on, and, we can ‘switch’ between these two alternatives by ‘switching on’ this switching on or ‘switching off’ either that act of being about to actually switch on that light through a change of mind, or, actually ‘switching off’ that same switch should it have been actually (just) switched on. Again, these three intentional states are ‘merely imagining’, ‘actually doing what was imagined’, and, switching between these former two possibilities. (5)


How does this tripartite modelling of the power economy throw light on this conundrum? For a start, we can see that information, whether virtual or non-virtual in orientation, must be physically correlated given that it cannot be absolutely virtual in its economic constitution. Conversely, information cannot just be a physical correlation because it is also intentionally correlated. Moreover, our ability to be able to ‘switch’ between these two orientations then allows us to either act or not to act or just defer such a decision; indeed, in a change of intentional formation, therein and thereafter, enter into some other form of enactive decision making, etc., and so on. That, by extension, we can now perceive human society as sets of interconnected nodes in a (political-economic) power economy wherein flows of information can be disseminated through various forms of iteration, etc. I.e., through initiated directedness; mere iterative, redirected transference; and/or, sheer iterative, re-directed transformation of disseminative information (along with the characteristics of such change; be that productive or non-productive, evolving, disruptive, provoking various responses and invoking the observance or otherwise of various associated responsibilities, anticipated consequences, etc.). (6)


We can see this ‘sets of interconnected nodes’ as also being anticipated, indeed, channeling such anticipated flows of information. Indeed, channeling relatively conventional genres of behaviour. This could range from ‘merely anticipated communications with another person’, say, in conversing with each other over a having a cup of coffee together, to more formal institutions where we are expected to make certain formal requests, identify ourselves, fill out forms, obtain various formal permissions or non-permissions, or the current deferral of such requests (made either by representatives of that institution and/or supplicants seeking certain dispensations from that same institution, etc.). (7)


The use of this special philosophical language, as just outlined, now allows us to better understand, e.g., the nature of obligations. Obligations appear to be virtual, but, as they cannot be completely virtual, we must search for their physical correlates; be that, e.g., an actual handshake or as written up in a more formal contract, etc. This modelling also allows us to see how obligations can find themselves cashed out, or, conversely, how they would be created in the first place as a form of non-payed payment to be paid in some associated form in correlation with associated genre expectations. So, e.g., a worker goes to work and expects to be paid for each day’s work done and trusts that payment will eventually occur in accordance with the agreements entered into. That, effectively, patterns of behaviour may create certain obligations, and, those obligations can be discharged through invoking some form of meta-correlation. Say, e.g., x hours of work being paid by invoking the formula of x x $y/hour. This concept of ‘meta-correlation’ notes that parallels already exist between virtual intentionality and enacted intentional behaviour, and, that we can convert either the relatively virtual into the relatively non-virtual, or v.v. (by invoking this concept of ‘switching; or similar
). (8)


So, virtual intentional informational flows have non-virtual correlates; non-virtual informational flows have virtual intentional correlates; and, between virtual intentionality and non-virtual enaction we have meta-correlates (realized through meta-correlations), and v.v. (just as work is payed, and, that pay can be utilized to oversee other forms of work, etc.). (9)


Therefore, these reflections suggest that power relations, in spite of being amorphous, fluid, de-centered, and semi-autonomous, are specifically instantiated  in society by being inter-nodally transmitted, invoke various informational correlates and meta-correlates that physically instantiate conventional genres of behaviour,
 and, as an economy, sees out to some extent a certain degree of resolution of personal ambitions and interpersonal aspirations through such processes of partial or deferred resolution.
 Because, as I have argued elsewhere, perfect resolution is the metaphorical death of that relationship, whilst, ongoing resolution maintains the historical existence of that relationship to that extent it finds its instantiated shadow in this world at large as lived-and-shared. (10)


Imagine, two people enter a room, both sit on a comfortable couch and, before too long, then start talking. However, both parties are not really listening to each other and, more or less, launch into two monologues. In their encounter we only have a temporary, vestigial relationship that is little more than their temporal and spatial proximity with each other.
 (11)


Now, imagine again this same room. Two different people enter and sit on this same couch. They do not talk and but warmly witness each other’s presence with the recognition of a smile. They quietly sit there for some time without talking. One then gets up to leave. In parting, they again smile at each other and, through simple conventional gestures with their hands, wish each other well. (12)


In the first scenario, despite their speaking, there is little indication of a relationship other than a temporary, geographical proximity. However, in the second scenario, in this same room, those two people witnessed the being of each other and were not there merely for themselves given this implicit openness to the other. These two individuals never conversed and may never meet again, but, they shared in a generosity of spirit that was open to the being of the other. (13)


Now, the point I would like to make by contrasting these two scenarios is to ask a seriously simple question, namely, what is it above and beyond mere temporal and spatial proximity that constitutes a relationship that also cannot be merely reduced to such contiguity? Or, rephrased, what is it about a relationship that allows us to characterize it as existential in orientation rather than relatively non-existential in tenor, or v.v? Am I allowed to equate these two paraphrases? I.e., the extent a relationship is in relational existence is equivalent to the relative presence or absence of a relational richness realized, respectively, through the course of the presence or absence of an ongoing existential enrichment of interaction? Or, in other words, is a relatively existential orientation a relatively richer form of interaction..? (14)


That granted, for the sake of this exploration, imagine a coffee shop with only one very long table around which patrons can drink their coffee should they wish to stay on these premises. Now, sitting at this table we have two friends who regularly meet and who enjoy conversing on a wide variety of topics. Obviously, they are again enjoying each other’s company and conversation. At this same table we have two more patrons who are both rather shy and, not knowing each other, do not converse. Although they have witnessed each other with a friendly smile they appear engrossed in reading their novels (not aware, I might add, that they are actually reading the same novel). Which ‘couple’ has a greater richness of interpersonal interaction? Let us argue that it is the two friends happily conversing and who regularly meet to share a coffee with each other. The ‘couple’ reading could have been exploring a conversational relationship with each other discussing what they thought, so far, about the same novel they were reading, and, allied topics, perhaps other novels written by that same author, and so on. But, are we any wiser as to an appreciation of the imputed nature of the existential dimension? Is a richer relationship more likely to be existential in tenor, or, v.v? (15)


Now, we could imagine one of those two conversing friends, who had coffee at this café, heading back to work from what was their hour-long lunch break. At work, they also have a short break for afternoon tea in their cafeteria. There is much conversation, some laughter, the usual cautious gossip and complaints about their workplace, etc. But this person does not feel that they have any true friends in this workplace and only work colleagues, or work associates, to interact with. Indeed, this workplace is rather notorious for its competitiveness, episodic redundancies, gaslighting, sociopathic management, bullying and a range of other decidedly unethical practices, and, an even higher staff turnover than its considerable degree of regular retrenchments. However, as one consolation, they are paid very well despite the overall unpleasantness of this specific work environment. Yet, a casual observation might suggest that the intensity and richness of their afternoon chatter is on par with that person’s earlier conversation with their friend at the café. So, again, what is this elusive quality we are looking for that would allow that person, or possibly a bystander, to denominate a relationship as richly interactive, and, therefore, find themselves able to nominate it as a candidate for the appellation of ‘existential’, i.e., as ‘existential in orientation’? (16)


Or, what is it about an interpersonal relationship that is more than its mere temporal and spatial contiguousness and more than an expected assortment of conventional forms of interaction that would then allow, either that person or an observer, both with reasonably critical powers of discernment, to call a relationship, albeit on some basis of comparison, as either relatively existential in tenor or as relatively less existential in complexion, etc? (17)


A sign that a relationship is in existence is evident in the nature of the gift-giving that takes place, in some form or other, as well as both the flow of obligations and the eventual discharge of some or all of those same obligations that co-occur with such gift giving. In this overall process of interactive continuation those same relationships will also be overseeing new acts of gift-giving along with the parallel formation of new obligations, etc., unless a specific relationship is either effectively disrupted or effectively resolved. However, the line between gift-giving and obligations can be blurred. E.g., on a bus with passengers ranging from young people to those that are much older, for a young person to give up their seat for an older person we might ask ourselves is that act a ‘gift’ or the discharge of some form of a generally expected ‘obligation’? Putting this distinction to the side, this charitable act, giving up one’s comfort in travel for the comfort of another person, could be read as an instance of an existentially oriented ethos. The person making that sacrifice of their own comfort, in effect, is riding that bus ‘as a member of a group of travelers’ rather than ‘as merely an individual bus-rider’. Such an act, if freely enacted, could be read as an indirect existential indicator of a person who has somewhat subsumed their identity in this ‘group of people’ and ‘is not merely riding that bus as mere individual’ for if that were to be the case then their relationship would be ‘merely being on that bus as it goes from one location towards their destination’. Now, this existential interpretation of this example may seem contrived but it does illuminate another element, namely, relational sacrifice. Gift-giving may indicate a relationship is in existence, but, the strength or intensity of that relationship is better indicated through the degree a process of sacrifice is actually entered into or could possibly be entered into. As a virtual test of a relationship, in asking ourselves how strong a relationship might be, we could ask of ourselves just how much would we be prepared to give up for that relationship and/or just how much might we think some other party might do likewise? Of course, better advice might be not to put our relationships to too much of a test lest we find such exigencies radically disrupt or re-direct the course of that relationship in question (although it could make for an excellent time-honoured theatrical theme in the construction of a novel or play or movies).
 (18)


Now, taking this idea of ‘relational richness’ or ‘relational strength’ to be discerned in a relationship, in any relationship, we need to ask ourselves just what might be meant or implied by this existential observation? I.e., that richer relationships are stronger relationships, and v.v. What is it about the phenomenon of a relationship, and our phenomenological experience of the same, that might allow us to demarcate one relationship as comparatively richer and stronger than some other? I have explored this type of question on a number of occasion and have previously proposed that richness is harmonically arrived at through ongoing resolution, and, that richness can be scrutinized under three headings of density, intensity and propensity. I.e., how rich is the modal engagement being encountered in that relationship. So, a dream apple may look very tempting and taste delicious in the course of a dream. Still, it cannot assuage physiological hunger, and, so, a non-virtual apple must be richer, i.e., possess a greater ‘density’ of modalities, in our modal engagement with the same, since it also has an appearance and a taste as well as being able to ameliorate our hunger which the dream apple was not capable of expediting. I.e., implying that a non-virtual apple has a wider range of co-associated modalities. Then, with regard to ‘intensity’ we look at the apparent richness to be experienced in our experience of those modes both individually and collectively. Obviously, in engaging with a non-virtual apple our experience is not merely being fabricated in intentional consciousness but is also phenomenologically cooperating with the intentional object(ive) of such an experience and, consequently, will find a greater degree of experiential alignment with our understanding of apple phenomena in general. I.e., finding a closer form of alignment with genre expectations in this same regard. And, in this regard, even a sour tasting apple would merely reinforce those genre expectations if we had already tasted an unripe apple or knew that apples could be sour if not sufficiently ripened (just like other pieces of fruit). Then, in terms of ‘propensity’, we need to find experiential aspects that are reinforced through sheer reiteration. So, apples taste like ‘apples’ even if they may have a different colour, say, pink or red or green or yellow or orange, etc. That, if our genre expectations are met, found to be aligned, then this richness of experience then allows us to determine that our encounter, recognition and engagement with an apple phenomenon, indeed, is with a non-virtual apple phenomenon. (19)


But, the modal richness of our relationships is not merely to be had with just sensory phenomena. The meaning and meaningfulness of our relationships entail a whole host of overlapping dimensions from the personal to the interpersonal, from the economical to the political, from the psychological to the sociological, from the cultural to the national along with other features, when and where relevant, like religious implications, scientific denotations, and any number of ordered determinations,
 etc., such as aspects concerning the essential(ly atomic), aesthetical, ethical, deontological, pragmatical, hermeneutical, factual; etc. (20)


However, despite the potential richness of all phenomenological experience, still it is the degree and manner to which a relationship itself is in experiential existence that is going to allow us to determine whether a relationship is potentially or actually existential or not existential in orientation. Just as the young person who gave up their seat on that bus is indicating a relationship that is more than the mere sum of the inputs being brought to the experience of that relationship and indirectly indicates that their being on that bus is not merely just in the service of themselves and their own individual ends. So, provisionally we might discern the existential aspect of a relationship is more than just its richness but also indicative to that extent the individual is not just individually preoccupied with their own ends, that such an individual is more relationally oriented rather than being non-relationally self-oriented. I.e., has taken on a pro-relational attitude. (21)


This service to the relationship could also be seen as an expression of the relational harmony in that relationship being realized through greater degree of ongoing harmonic resolution. Which, in turn is indicated through the mix of ongoing intermittent acts of gift-giving, the recognition of ensuing obligations and the discharge of such obligations realized through acts of ongoing relational resolution, and so on. In essence, to that extent a relationship is experienced as something more than the mere sum of its individual inputs… regardless of whether that sum of inputs is richly invested or otherwise! (22)


Although the individual is embodied, still, we are not absolutely bounded by such location. In virtual terms of reference, we could imagine ourselves walking down the other side of the street, or, talking to the person we see reflected in the mirror as if another person, and, imagining multiple copies of ourselves travelling through time and space each like some super hero. We could also imagine our non-existence, our reincarnation of someone who historically once existed, indeed, as a long series of historical persons be they known or lost to history. We can be empathetic and imagine what it would be like to be another person who is either in pain or could be experiencing intense happiness (having, e.g., just won the lottery). Importantly, we can also imagine what we can do or become in the future by visualizing now what needs to be done in order to achieve such intentional objectives. Extending this ability to our relationships is to approach a pro-relational attitude. (23)


In the adoption and adaptation of this attitude what is it that would allow us to pass over from a relatively non-existential attitude to an existentially receptive state of openness to the mutual possibilities present in our relationships? (24)


As a tentative, provisional answer to that question let us just say that when we privilege our relationships over our own egotistical attitudes that it is then that we set up this transition and ensuing existentially oriented transformation. Or, rather, when our relationships, as represented by-us, for-us, permit and encourage us to privilege their semblance of ‘presence’ in this world as an experiential world that is both and lived-and-shared. A process of privileging that is empowered by our relationships themselves by virtue of an existential surplus of psychic energy delivered as an existential excess of valuational formation. This surplus arises from the experiential fact that as our relationships are greater than the sum of their parts or parties that in and through our preference of that relational orientation that we then come to experience some of that positive existential differential and its ability to empower us in this respect(fulness). Hence ‘presence’ by virtue of this experiential fact that this semblance of mutual empowerment cannot be reduced to the material basis of our mere embodiment in this physical world at large. On the other hand, it is also not divorced from our being in this world for without such a correlation there could not be our (historical) standing in relation to something else, etc. (25)


Should our relationships be privileged, find themselves being preferentially treated? Of course, when that is suitably acceptable. The relational world is not perfectly flat. We find some relationships are more important to us than others. Things can only be profitably treated as equal within the confines of the ongoing, overall transcendental suspension. On the other hand, this does not negate the political preference for an ideal equality of opportunity and treatment. Still, in certain debates we should recognize when it is time to move on past an equality of opportunity to merely argue your position and defend the same, and, realize the dice have been cast and that it is now time to make a reasonable stand in the light of that evolving consensus. E.g., get used to the fact, global warming is real, and, in considerable part, is manmade! Therefore, a more profitable debate would be to ask how do we collectively go about both reducing the pre-conditional factors causing this acceleration in rising temperatures, and, how should we go about instituting greater forms of environmental resilience. (26)


Moreover, as has been argued, ‘wholes are greater than the sum of their parts’, and our experience of wholes should be able to experience this positive differential difference. Try raking the Autumn leaves in a large backyard merely with the head of a broken rake, and, then, compare your now faster speed of progress when you properly utilize an intact rake! (27) 


In undertaking a pro-relational attitude and running with its ramifications the nature of consciousness is transformed through such ensuing existentialization. As I have argued elsewhere, our intentional lives then take on a distinctive existential complexion whose direct hallmarks and indirect indicators can be differentially discerned under the headings of time, space, the personal and the interpersonal in which these aspects take on a differentially different nature and outlook. By ‘outlook’ is meant ‘our future experiential trajectory through this world as lived and shared’. By ‘nature’ is meant not only these ‘hallmarks etc.’, but, also, the fact that ‘we experience a greater sense of harmonious living both with-others and with-our-own-sense/s-of-self through the promoted, ongoing, resolution of our relationships’. (28)


Furthermore, this overall sense of ongoing resolution also extends to all our relationships and not just those we are more currently concerned with. Hence a taking into a collective sense of consideration all notions of embodiment, embeddedness, and embankment. In addition, our emplacement in this world as lived-and-shared whilst displaced, through the impossibility of immediately realizing all or any of our intentional objectives, still, this in turn finds itself progressively de-displaced through the enhanced existential facilitation we find through identifying with our relationships in and through this pro-relational attitude. Indeed, that through such active identification, the ensuing enhanced harmonic resolution of our relationships to a greater extent becomes its own reward even though this attitude automatically enables us to experience a greater sense of existential enrichment when and where, and in what manner and to what degree, such circumstances would allow that to arise… as we make our passage through this world both lived-and-shared… continually re-made in the positive wake of such a transformation. ‘Positive’ by virtue of the fact that an existentially oriented identification with our relationships, through a suspension of both our sense/s of self and sense/s of other, usually delivers an enrichment of experience along with either the creation of value and/or the preservation of value already in place. (29)


Such active identification, through an intense identification with this pro-relational attitude, is also experienced as a loving openness towards others. In such an attitude people have been known to deontologically proffer their services to the other even at the expense of their own lives. So, we must understand that even though the active instantiation of an existential attitude may enrich the relationship in question overall, it does not automatically imply that all parties will be able to fully participate in this existential excess of valuation as it devolves from our relationships as they are allowed to unfold. Indeed, as they unfold in that manner that their preferencing, privileging and prioritizing has uncovered for them, and us, in the course of this evolving process of ongoing existential realization. (30)


Because relationships are ‘greater than the sum of their parts’ it follows that it may well be the case that they know where they, and we, should be heading. Being receptive by deferring to our relationships, as we find ourselves embodied, embedded with others and embanked in this precious, fragile world at large in a manner more in keeping with our true natures, namely, as persons wholly dependent upon the kindness of others, and, where they, too, are dependent upon our extension of this same open kindness. (31) 


How do we defer to our relationships? Through the suitable utilization of an ongoing, overall transcendental suspension; be that expedited either wittingly and/or unwittingly. What is primarily implied here? An existentialization of judgment through this deference to our relationships. But, should such deference, such submission be blind, purely left to the unfolding exigencies of our existential fate? No! We are also participants in this drama of living with-others, and, as not all others are even aware of this existential dimension, or, are ever out to exploit the kindness of others, then it behooves us to live our lives ever open to such non-existentially oriented exploitation and rise above the fray through an existential awareness that the world is not always as it seems, as we are told to believe, how we might hope and wish things to be present in a sense of the present that has not yet arrived… (32)


Armed with such existential insight, prepared to instigate its ensuing oversight, and, re-sighting how we might better re-engineer this world for-others in such a manner that delivers greater degrees of mutual benefit for all parties concerned should be the primary job description of the politician! Or, indeed, also the primary task of our friends and ourselves! However, if such an ideal approach were to be dismissed as impractical, if not impracticable and incoherent, or, just outright patronizing and arrogant, how might the committed existentialist defend their feeling impelled to act on the behalf of others in the light of such criticisms? (33)


No doubt there are people who are self-deluded in the belief that they know all that there is that needs to be known, and, are ever happy to dispense such wisdom without thought for the consequences of such non-humility and self-aggrandizement. Such geniuses are a menace, so, it is an important question to ask, namely, ‘what safe guards do we have in those projects and programs where people are actively operating on our behalf in whatever capacity such service is meant to be delivered? (34)


As I have argued, the openness of the existential attitude is insightful. Moreover, an insightful economy, as I have also argued, is insightful, oversightful and existentially re-sightful. That an existential attitude is a critical attitude, and v.v. However, this is only true (from a transcendental, trans-cognitive, judgmental perspective, and), can be approached, through the suitable exercise of a well-pre-informed, ongoing overall transcendental suspension. In this regard, an existentially informed approach is one that will also directly exhibit, experientially, existential hallmarks, and, indirectly exhibit, textually, existential indicators. Without the presence of such hallmarks and indicators, we would only have the pretense of an existential attitude. Moreover, if such an ‘existential approach’ is met in an equal existential light then its proposed merits or lack of merit should be self-evident. Furthermore, an existentially oriented attitude is also one that is mutual, seeks both mutual participation and permission to entertain processes of re-direction, and, only in extreme circumstances will actively operate on our behalf through what I have called a process of transcendental reservation. A loving mother with her now hungry infant may ask for ‘permission’ from her charge to begin feeding, but, regardless of receiving any hint of ‘permission’ will proceed to feed that hungry child. There will be times when teachers, friends, members of the public, citizens of the republic, politicians, and so on, will feel reasonably impelled to remonstrate with others, act on their behalf, and, accept responsibility for the manner of their enactions regardless of whether they know such actions will be correctly interpreted or incorrectly misinterpreted, judged as socially unacceptable, and so on. If such persons have put aside egotistical preoccupations then they should be praised for their selflessness. Usually, however, we have time to rectify problematic situations through suitable processes of debate, dissemination, re-positioning, convincing others that some form of change is necessary and that that change could well be in the manner of that as being proposed, being represented through such selfless individual accountability and collective responsibility, and so on. (35)


Now, we have arrived at a crossroad, a place where we must ask two questions and seek their suitable resolution. Namely, “how should power be exercised existentially”? And, “how should the non-existentially oriented deployment of power be existentially circumscribed, say, e.g., through our ‘speaking truth to power’?” (36)


Let me continue this discussion in the following third appendix, Appendix C. (37)

      Noël Tointon, Wentworth Falls, 30.6.19.

A Short Address Introducing this Essay, Appendix B,

To The Continental Philosophy Group


Let me set the scene. We are going for a short holiday. But we are not going very far away, but, we are going to visit another world, a ‘spiritual’ world that perfectly overlaps this one in which we both live-and-share. So, to this extent, we are not traveling very far at all, yet, we will be a world away from this ‘material’ world in which this other dimension, this dimension of the existential, more often than not, is just overlooked! This other world is the world of both ‘self and other’ as seen, enjoyed and suffered in and through a pro-relational perspective… but, are we traveling, is there something that actually travels above and beyond the being of whom we seem to be..?? (38)

         Noël Tointon, Sydney, 11.8.19.
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C. Appendix C: 

The Philosophy of Power and the Power of Philosophy:

A Set of Reflections on the Exercise and Circumscription of Power…*

At the center of a contragram we find a glimpse of reality…

In the writing of my current book, The Prosecution of Philosophy as a Discipline, I have a number of times kept returning to this problematic topic of power. The title of this essay is the title given to my Seventh Essay in this book. The subtitle indicates, indirectly, that I am taking excerpts from this set of essays dealing with this particular topic. What is power? In a series of reflections, I will show that this topic is more complex than what is usually thought to be the case, and, will attempt to progressively reveal just what appears to be entailed in this politically oriented phenomenon? In continuing this exposition, as commenced in Appendix A and continued in Appendix B, I will be focusing, specifically, on the role an existential dimension should play in the exercise and circumscription of power; especially in the context of a well-functioning democracy, and, the necessity of our needing ‘to speak truth to power’ when an unsuitable silence would render us as complicit. (0)

1.    The Existential Exercise of Power? 

Given that ‘power’ has been redescribed as ‘amorphous; de-centered; anticipatory; to some extent self-created and self-empowered;
 etc.’, and, could also be described as ‘inter-nodally
 disseminated as a potential difference between human agents acting either for themselves and/or as representatives of their respective organizations; is democratically based but ever asymmetrical in its exercise; must have some compactual basis despite either the presence or absence of the residual inauthenticity of dissimulation; and, consequently, must possess a core existential orientation regardless of its current relatively existential orientation or its relatively non-existential orientation,’ and so on. Against this complex backdrop, how are we to better understand the exercise of power and how its existentialization, in a majority of situations, can better engineer and promote the beneficial welfare of those participants in that specific relationship in question? (1)


First, let me argue that power is disseminated through relationships (given my previous arguments that individuals as ‘individuals’ are essentially powerless). If Robinson Crusoe or anyone else were to be stranded on a truly deserted island then such an individual has no power as there are no others to wield power over, or v.v. (2)

*    
For latest version of this paper: www.homestead.com/noelshomepage/noelshomepage5.html

Of course, an innovative ‘Robinson Crusoe’ could build shelter, light a fire, find food and water, etc., and, therefore, have a certain ‘power over nature’ and an ability to shape the course of their existence. But, it could also be argued that such innovation must invoke either some virtual sense of an ‘other’ or the memory of an ‘other’ along with their instruction or their acting as a model for emulation, etc. That such a person, in the mere thinking to themselves, will invoke a language that cannot be purely private, purely self-derived. That all behaviour must invoke a certain inter-subjective, meta-textual genre or set of genres and, therein and thereafter, adapt the same to current exigencies, etc. (3)


Now, imagine three nodes (of human agency) in a metaphorical row. Let us call them A, B and C. Let us suppose that A tells B to tell C that they, A, want to see them now. A both initiates and presents this instruction to B who merely reiterates, represents, the same to C. If C does as is requested, or ordered, they will duly appear before A through self-imposing this relatively radical re-direction of themselves, as a form of (intentionally re-directed) re-presentation; they stop what they were doing and head off to see A. Now, B does not have to speak to C, and, C does not have to do as requested by A (through the mediation of B). Hence this democratic basis previously alluded to, and explored elsewhere. (4)


We could also argue that these three parties must stand in some form of a ‘cultural’ relationship with each other for how else would A be able to instruct B, etc. Furthermore, at the level of observation at least, we must infer, in this series of acts, that A appears to be more powerful that both B and C since they do as they are requested, i.e., as instructed. (5)


However, this one-dimensional (or two-dimensional) modelling does little justice to the ways of the non-virtual world by virtue of the fact that we have no understanding as to what motivates either A, B or C over the course of their current interactions. Furthermore, as noted elsewhere, the non-virtual world of intentionality overlaps obligations; discharge of obligations; partial or full deferments (or non-deferment) in the discharge of previous obligations, the possibility of informal or formal contracts entered into in a compactual dimension, the psychic and non-psychic benefits and non-benefits to be gained by these parties through the course of their interactions, etc. (6)


How are we to account for the overall relationship entertained by these three agents A, B, and C? (7)


Let us suppose A likes to read and is reading book X. For the sake of argument, we could say that A is in a relationship with X, and, this can be confirmed by the fact that A and X are often contiguous, and, A is seen reading X on a number of occasions… until A has finished reading that book and puts it to the side in a less contiguous arrangement. On this same model we could argue, by extension or extrapolation, that A has a relationship with B given occasions of their contiguity and the specific manner of their interaction. Indeed, we could describe that type of relationship by the manner of their relating, say, talking to each other, having a meal together, B acting as a messenger for A, etc. Obviously, B must stand in a very similar relation to A by virtue of these acts of how they have been relating to each other. (8)


But the question, now, that needs to be asked is “what is the status of that relationship?” Is it merely being contiguous and/or relating in a certain manner? What is the status of that same relationship if these two parties are no longer in a state of contiguity? Should we also add a certain disposition for these two parties that suitably motivates them to relate themselves to each other in the manner as already demonstrated, and, perhaps, build on that relationship and move it in new directions when both are motivated to behave accordingly? (9)


Now, imagine a book group consisting of twelve members of which, usually, at least six people turn up for their monthly book discussion. Once a month at least six members can be found in the same nominated place for their meeting. We can assume all members read the book designated for that month although they may or may not bring their copy of that book to those meetings. At some point in their meeting together they start to discuss that designated book. Here, we have some degree of contiguity, and, a sharing of a common purpose. But, given a motivated reiteration of meetings should we not also assume a third type of ingredient, namely, a certain motivation to read the designated book and attend these meeting at the nominated place where they have decided they are going to meet? On the other hand, we cannot reduce this relationship, the relations being maintained by this group of people, to mere considerations of contiguity, etc., because not all member attend the same meetings, since, I am sure, those members unable to attend would still see themselves as members of this same group. Similarly, these members have a certain relationship with the book designated for that month even if every member attending that month’s meeting did not bring their copy of that same book to this meeting. Obviously, it would be very short-sighted for either a cultural observer or philosopher to argue that this relationship could be reduced merely to meetings and certain nominated books, and, that the essential ingredient must be the presence of this collective motivation to want to read these designated books and meet in that nominated manner. Of course, it is also true, that if nobody turned up at these meetings then the historical lifetime of this book group may well have ended, ‘as is the way of all finite things…’ (10)


Building on this metaphor of an array of nodes, and building in a complex element of motivation we could picture these elements in a horizontal relationship of migrating and occasional contiguity along with a vertical relationship where various elements of motivation find certain degrees of alignment in evidence through those periods of actually meeting to share a common purpose. In this three-dimensional model how do we account for these members of that book group going about their many other affairs but also able to turn up at a nominated venue having read the designated book? The necessary supervision of an intentional economy where various personal ambitions and interpersonal aspirations find suitable forms of individual and collective resolution so that this project of reading the designated book of the month can be discussed at the nominated venue each month and where those people able to attend can duly do so. (11)


But, in such a migratory matrix of dispositions and their ongoing resolutions of those dispositions how is the expression of power to be better understood in the wider context of a community or nation? (12)


Say, two people in this book group are having a friendly argument about how they are more inclined to interpret certain sections of the designated book of that month. After a few minutes of debate one party concedes to the other as having a more cogent understanding. Rightly or wrongly, in the opinions of the other member present, it may well happen that they too, on further discussion and debate, come to find a certain degree of consensus even if some parties may still have reservations about the same. It could be argued that a certain view proposed by a certain member or set of members eventually prevailed through the reasonable force of well-constructed argument. That, in this respect, we could treat the apparent power of a certain force as the asymmetrical relationship between two or more parties in which one party prevails through an act of non-deferment to those parties that conceded through deferment. That, given this model, in the interactive reality of our relationships we are continually entertaining acts of non-deferment and deferment in order to expedite our passages through this world as live-and-shared. Almost as if a quantum computer, we could view each vertical node as if it were a multi-dimensional complex unit (as if a 2D qubit or 3D economic tribit) of information working away to resolve a vast spectrum of personal ambitions whilst also being situated in the context of an overlapping spectrum of inter-personal aspirations that society inspires us to also resolve, more or less, at the same time. Then, into this complex mix, we have the continuing persistence of certain projects and programs that may well be seen to constitute for both us and others, our sense/s of identity as a person-in-society with-others, before-others. (13)


Such a three-dimensional scheme granted, for the sake of argument, given that our intentional objectives need certain projects and programs to be realized, and non-virtual realization can never be immediately enacted, it follows that such modeling is more correctly four-dimensional in complexion given this necessity of having to take into account a temporal component. Observing a fourth dimension in order to oversee and organize ongoing processes of resolution in order to realize any one of those objectives. That, therefore, effectively, we must ask is it right to argue that power can only be exerted through the enaction of those intentional projects and programs that prevail over the projects and programs of others? The superficial observation of how people interact with others might give this view some degree of respectability, however, as much as some ideologues might insist that this is how the world works, correctly, in lived reality, the world must operate along more mutual lines of enforcement. Indeed, observing at least a bare minimum of an existential orientation even if intentional objectives have non-mutual consequences, were conducted in bad faith and were quite radically inauthentic if not quite ‘evil’ in their overall intent. Still, as a metaphor, even the Devil must look after their own. Some minimum degree of mutual care and concern must be exercised otherwise our interdependent world would immediately cease to operate. In other words, despite many layers of mindless institutionalization and instances of willful manipulation of others for the selfish ends of those sociopaths who operate in a such a parasitical fashion, still, an existential core at the center of all behaviour must persist in order for people to feel motivated enough to cooperate with others in order to see out both the intentional ends of others and their own intentional ends (if only, as a bare minimum, the sheer seeking to ensure the continuance of our own survival). (14)


So, the question that now needs to be asked is “how is power exercised within this four-dimensional matrix of migratory nodes of agency?’ And, given a bare necessity of an existential core as a necessary minimum requirement for such an exercise, “to what extent might the existentialization of power relations be more likely to mutually benefit all relevant parties?” (15)


As noted, power relations are inherently asymmetric, yet, this asymmetry cannot be absolutely enforced. Any one node in the dissemination of power could refuse to cooperate despite forceful forms of co-option, or, indeed, even threats of capital punishment. At the end of the day, one must ask how motivation is best maintained in order to expedite both our projects and programs? Should they be ‘inspired’ by the proverbial ‘stick’ and/or ‘carrot’? I.e., should such cooperation be best expedited by either co-option and/or co-operation? Or, given this fact of non-absolute asymmetrical power relations, is it always the case that power must always be exerted, to some extent, through a mix of other-motivation and self-motivation? (16)

What is the best way to motivate a person to read a certain book? If the book is an appropriate text for the person concerned and they find it a book ‘very hard to put down’ then the finding of such self-motivation must surely win over all forms of other-motivation. On the other hand, if that book to be read is not very inspiring and has to be read, say, in a school setting, then subtle and not so subtle forms of coercion may well be called for. It might well be that the mere fear, in class, of looking like someone who did not do their homework, by not having read this book, might be enough to inspire them to actually read it. How powerful is that ‘look’ of scorn issuing from the other if people do not desire to be singled out in such a manner? So, it may well be the case that most power relations are exercised with a mix of positive incentives to do what is required and negative disincentives against not doing what is required; even if the latter are subtly disguised in some form or other? (17)


In the light of this modeling, etc., what mechanisms do we find to hand in the exercise of power, and to what extent a process of existentialization of such ‘cooperation’ is more productive and should be the preferred direction in the mutual exercise of such cooperation?? (18)


Effectively, the exercise of power is mediated through the manipulation of motivation on a spectrum of ‘cooperation’ from ‘co-operation’ to ‘co-option’ whose dissemination has an ‘existential complexion’ reflecting the extent that that overall process is pro-relationally instigated and not self-instigated and/or other-instigated minus the overall accumulative effect of those co-associated phenomena that might be deemed to be forms of resistance and/or obstruction.
 (19)


As an open ad hoc list, we could phenomenologically catalogue relatively distinctive aspects of this cooperative spectrum by noting, e.g., coercive slavery, less coercive bondage or serfdom, domination, psychological manipulation, forms of submission, stick-and-carrot economies, payments, rewards, increases in status, increased forms of self-esteem, compactual commitment (and so on
). (20)

On a spectrum of existential ‘complexion’, from the relatively existential to the relatively non-existential, we note the degree an instantiated pro-relational attitude is in being privileged versus forms of self-privileging and/or other-privileging. (21)

In terms of ‘confrontation’ we have a spectrum running from covert resistance to overt obstruction along with various forms of interpretation, inadvertent reinterpretation, advertent re-interpretation, misinterpretation, etc., in between. (22)


A fourth spectrum of ‘completion’ would consider the apparent successfulness or otherwise of the realization of the intentional objectives that collectively motivate the dissemination of those power relations in question. (23)


That these four spectra could be considered to be a matrix of (a, b, c, d x 4)
 and whose adoption and adaptation would allow us to clarify the specific nature of specifics instances in the dissemination of power. ‘Dissemination’ by virtue of the fact that power is amorphous, anticipatory, etc., and must flow through nodal agency from all directions in order to direct the instantiated completion of a certain intentional objective; be that in the form of a (relatively short-term) project or a (relatively long-term, more complex series of projects that constitute an overall) program. (24)


A critical exploration and closer scrutiny of these elements (in this overall matrix) would give us a better idea of the intentional dynamics behind certain patterns of instantiated power relations. By ‘critical’ is meant the invocation of a ‘philosophical economy’ as ‘generated between the correlative polar aspects of textual, phenomena-phenomenological analyses (and reductions), meta-textual hermeneutical investigations (of genres and con-texts) and non-textual (non-systematic) existential examinations’. (25)


Now, let us turn our attention to the existentialization of power relations in the hope of engineering the mutual enrichment of that overall process of interaction being placed under such (critical transcendental) scrutiny. (26)

3.    The Existentialization of the Exercise and Dissemination of Power Relations


First, why this concern with the existential dimension? Second, what can we know about this existential dimension in our encounters, recognitions and engagements with this world as lived-and-shared? Third, how is power to be exercised from this existential perspective? Four, how do we know when this existentially oriented exercise of power is actually being enacted in and through the requisite pro-relational attitude, by ourselves and others, on the behalf of those relationships in question? (27)


The world is awash with extra dimensions. We cannot escape the historical, geographical, familial, personal, interpersonal, political, economic, educational, religious, secular, vocational and all the other influential aspects that continually constitute and reshape our complex emplacement in this world with-others. Then, because all our intentional projects and programs, personal ambitions and social aspirations, and so on, cannot be immediately realized in non-virtual terms that we are then left also displaced in this same world. Through such displacement we are ever left as a work in progress, with only varying degrees of success or failure, until death… (28)


So, what difference does the addition of this existential dimension make? A profound difference should this pro-relational attitude be honoured! (29)


Displacement can be undone, to some degree, through de-displacement wherein we do get to see out, eventually, the success of many of our cherished intentional projects and programs. In these various quests an existential dimension is of an inescapable importance since as persons in this world we can only rise through the mutual assistance of others. That a more existential environment better facilitates the realization of such intentional objectives. That, in our lives as lived together, as no participants in this world could function in a completely self-centered and/or other-centered manner, therefore it follows that an existential core already must be in existence at the very metaphorical center of our relationships, and, thus, it behooves us foster this central aspect of our being with-others in order to mutually advance and realize such projects and programs! (30)


But, sadly, such a dimension is more often than not completely overlooked. Being enslaved to both our egotistical preoccupations and/or the ideological preoccupations of others means we do not see the essential nature of our relationships already in place, and, the need to ever adopt and adapt a pro-relational attitude. Cultures, on the other hand, have ever had a covert awareness of this dimension as this attitude is often found expressed through many wise anecdotes and sayings, some couched in religious terms and others merely expressed in the wisdom of a secular language. “More heads are better than one” immediately comes to mind. (31)


What is entailed in a pro-relational attitude? A respectful awareness of the existence of our relationships. An ability, on our part, individually or collectively, to put ourselves in the place of our relationships and attempt to re-see the world from the center of their embracement. An understanding that as our relationships are psychically greater than the sum of their parts, their individual participants that they should be preferenced, privileged and prioritized in our dealings with the world at large. Furthermore, through such transcendental identification 
 with our relationships we can be empowered by such relationships to do what is insightfully seen, therein, to better promote the realization of their identity, and, thereafter, deliver an ensuing enrichment of valuational formation that through existentially directed devolution can be shared with others, both in that relationship and beyond. (32)


Should we accept this philosophical maxim that states ‘the whole is greater than the sum of its parts’, then, by extension, ‘our experience of a whole allows us to experience this existential excess or surplus of value that can overflow and spread out from the center of that relationship being identified with’ (through such direct representation
)? Moreover, as argued elsewhere, the existentially oriented flavor or complexion of behaviour enacted in such a manner is distinctively experienced in a phenomenologically different manner to relatively non-existentially oriented experience. This experience of an existential difference has been explored under the four heading of time, space, self and others. Hence, e.g., certain expressions and descriptions like ‘the eternal moment’, ‘the living present’, spontaneity, synchronicity, simultaneity, trans-historical; trans-geographical; trans-egotistical; trans-interpersonal, etc. Once recognized as ‘existential’ in orientation such an experiential orientation
 will ever be re-recognized as such. As found, e.g., in our rapt attention when immersed in a wonderful painting, our absorption in an enjoyable novel that just cannot be put down, in the profound peacefulness of a reconciliation whose resolution is realized after the intensity of an argument… (33)


I first came to a more meaningful understanding of this expression ‘existential’ at University when studying the text, I and Thou, by the Jewish theologian Martin Buber. Although this philosopher differentiates the I-Thou type of relationship from its contrasting I-It type of relationship he also stressed their necessary interconnectedness. I have interpreted this by stating that a process of existentialization occurs through the I-Thou-ing of the I-It, and, conversely, a de-existentialization of the existential occurs through an I-It-ing of a prior I-Thou orientation. Thence their necessary co-existence and reciprocal integration. (34)


How is this existential orientation initiated or induced? Or, what are the preconditions that need to be in place for the fostering of this existential core already present at the ‘center’ of our relationships? I have approached this type of questioning by exploring the phenomenological nature of relationships. In my opinion, a relationship is already in existence (historically) when dissonant features in a field of consonance meet with some suitable degree of ongoing resolution. Through resolution the complexion of that relationship, as both an existential fact and in representative experience, takes on the harmonic essentiality defined in that process of resolution. Moreover, the relative facticity of a relationship is the degree that that relationship is found to experience resolution above and beyond the mere summation of its participating parties. I.e., to that extent there is this psychic ‘presence’ of this existential excess or surplus in valuational formation (which in simplified terms we can read as value qualified by the fact that evaluation/valuation is productive also of identity or identification, and, genre functionality or ‘work’).
 (35)


A more direct way to see this initiation or instantiation of an existential orientation is through the (re-)imposition of an ongoing, overall transcendental suspension. Ensuing insightfulness being directly related to the quality of the information that pre-informs that overall act of suspension. That this suspension, in turn, as I have explored elsewhere, can be induced, inadvertently or advertently, through an act of enquestioning, supplying a metaphor, comparing a certain representative state to a mere appearance or simulation or illusion, etc., or, by invoking a more formal process through balancing intentional states with their contra-intentional contents and/or counter-intentional processes. Hence the usefulness of our prejudices, as prejudgments, to initiate an act of suspension and existentialize such now relationally treated intentional-conceptualized materials. That, in this near flattened world of the relatively equal a suspension of that suspension then returns us to our current world-of-life in an act of judgment that restores its re-discerned representative distinctiveness given that this world at large is anything other than ‘flat’ in a suspended sense. In effect, through the near balanced state of the suspension we cross a bifurcation that may or may not re-present that world in a radically different way, or, it may merely reinforce our critical understandings already arrived at through such preceding processes of transcendental-judgment. ‘Transcendental’ by virtue of the fact that judgment is judgment of conceptualized intentional materials, and, therefore, can never be conceptual per se even though acts of judgment have their content delivered in a re(-)conceptualized form through processes of post-judgmental conceptual retreatment. All quite simple really (once understood). A trans-intentional act of judgment is an appreciation of the relationship in question. That such an understanding can feed into an insightful economy with passive insight, active oversight, and, ensuing processes of existential re-sighting when our intuitive appreciation has us moving, indeed, more impelled, in such processes of chaotic re-direction; either confirming through verification what has been a prior critical assessment, or, establishing a new form of critical re-assessement in the near spontaneity of that critical process of transcendental-appreciation. (36)


That, we must understand, therefore, that the metaphorical ‘door’ to this transcendental dimension is through the ongoing, overall transcendental suspension and the suspension of that suspension, and so on, etc. Stable period of mere re-iteration in judgmental conformity confirming such verifications of our prior confirmations. In effect, treating such ‘confirmations’ as ‘conformations’… although truth determinations should be ever treated as provisional and never absolute (even though for convenience this inconvenient fact is all too often overlooked)! (37)


Why is this existential dimension so important? Because its appreciation better facilitates the consequential course of our interactions with others. Hence its importance in the directing of the exercise of power relations since both the richness and enrichment of our relationships are dependent upon its appreciation! Such appreciation directing an insightful economy consisting of insight, oversight and re-sight as argued elsewhere. (38)


With such theoretical-philosophical insight to hand, hopefully, we are now in a position to ask these two parallel questions of both ‘how is the process of existentialization better facilitated’, and, ‘how do we know when this orientation is actually in operation’?? (39)


“Ye shall know them by their fruits” proffers an existential insight in this regard.
 When we are directly involved in a certain relationship, we can intuitively appreciate the relative presence or absence of existential hallmarks. As an observer of a relationship we can intuitively appreciate the relative textual presence or absence of existential indicators. Existentialization occurs as a process-orientation when the overall suspension is either wittingly and/or unwitting invoked; when actors as ‘acters’ are impelled to move the relationship in directions that create or preserve current relational richness and/or conserve relational enrichment;
 when the metaphorical core of a relationship is refined and redefined through separation from the relatively non-existential influences as a process of transcendental refinement or transcendental purification; when acters oversee the promotion of processes of relational harmonization (whilst also remembering the dictum that ‘absolute resolution is the metaphorical ‘death’ of a relationship’); etc. (40)


Should ‘relationships’ be treated as (de facto or non-de facto) entities? (41)


Sweep a large yard with only the head of a broom and you immediate feel the absence of having a handle with that broom-head. Then, note the logical differences, etc., when we say ‘we walk through forests’ but ‘walk past trees’. There are very few trees we can actually walk through so forests cannot be equated as merely collections of isolated trees. On the other hand, we ‘chop trees down’, and, unfortunately, we ‘can chop forests down’ as well. Still, chopping a tree down is not the same thing as chopping down an entire forest. (42)


Although relationships are given a special existential status, still, they should not be treated as absolutely isolated entities in their own right despite the distinctive nature of their essential character. Hence in this regard a need to note how a relationship is itself situated in this world as lived-and-shared may also be relevant in our explorations. I.e., taking into account, when and where necessary, embodiment/s, our embeddedness/es with others, and/or, our embankment in this world at large. (43)

4.    The Existential Circumscription of Power (Through Talking Truth to Power)


Power is exercised in either an existential manner or in a non-existential manner. It is up to us to discern the existential orientation of this essential semblance of character, and, act accordingly to that extent our interventions are possible and can be existentially re-directed. (44)


One aspect of this process of existentially oriented intervention is ‘speaking truth to power’ given the flood of fake identities and similar being disseminated in the advent of this Post-Postmodern, Contemporary era. (45)


In my Eleventh Essay I noted:


The apparent nature of our world at large reflects what we do there, and v.v. But the ways of the world are not just seen. Attitudes are shaped for us, and shaped by us thereafter. Are we able to keep up? A myriad of judgments is quickly served up like already prepared, neatly packaged meals. Once upon a time, not too long ago, food preparation and presentation left a lot to be desired. A profit motive inspired an adulteration of our food on an industrial scale. But laws were eventually passed to limit what could be reasonably added and how to correctly represent and advertise that same product. Today, in our consumption of news and information, we need similar laws in order to ensure that what is being purveyed is both correctly represented and that such representation itself is in accordance with historical facts, reasonable forms of consensus, evidence-based assessments and the like. Willful people, moreover, should not be allowed to declare generally accepted truthful depictions of reality as ‘fake news’, as ‘misreported statements’ when accurately reported, or, as a ‘true state of reality’ when no reasonable, well-informed person could give their assent to such blatant fabrications, etc. Why should we have to put up with such obviously ‘alternative facts’? Why should the disseminators of such nonsense also have to peddle it? Or, be allowed to shamelessly disseminate such deceptive speech be that through an over-worked laziness of reporting or a lack of an in-depth investigation? If commercial advertising has had to have legal standards imposed upon it then all other forms of advertising and dissemination, especially political advertising, should be treated likewise! How might compliance be organized – through apologies, effective fines, imprisonment and so on? How might this legislation be insisted upon and fully applied to such miscreants? Politically! And this means we need to organize and agitate for such sensible responses to such damaging adulterations of our Media, etc! How, otherwise, can a functioning democracy remain viable and responsible if it has to ever wade through such endless misinformation serving only the financial ends of vested interests! In this regard, and in the light of other unaddressed social concerns, a ‘politics of value’ should seamlessly segue into a ‘value of politics’… [11.71]


What are the ramifications of this wider observation that the changing ethos of a culture is being damaged by an over-iterated onslaught of outright deceptions? A disenfranchised public left out of touch with reality and at the mercy of vested concerns out to maximize their profits as we bear the ensuing loss of less representative forms of governance. [11.72]


What do we stand to ‘gain’ in place of such a loss? Increasingly arbitrary and excessive forms of surveillance, a proliferation and increase in the severity of all forms of social punishment, a general diminishment in our freedom to be a person in this world, so, then and thereafter, it is inevitable that we become ‘progressively’ alienated, disenfranchised (internally within our life-worlds), disempowered (as an external plurality of voices no longer able to disseminate outside our life-worlds), as cyphers to be over-exploited, a depleted ability to organize and successfully protest such obvious political mismanagement, if not corruption, and, where politicians may feel that they have to auction off their vote to the highest commercial bidder… because, now, that is the only game in town! [11.73]


It has been said ‘that government is only as good as the person who leads that government’! Given this necessity, in a democracy, to choose and choose wisely then its stands to political reason that mis-dissemination of information cannot nor should be allowed to go unchecked. Just as no wise government today would drastically devalue the currency, hopefully, so should the currency of information be better regulated and given a license to broadcast in an unhindered manner when in full compliance with socially accepted standards. [11.74]


Changing technologies imply changing ways of seeing this world as lived-and-shared. Hopefully, sooner, rather than later, social institutions and other communal mechanisms will find themselves better designed, and, in turn, designing better policies for dissemination in the political-economy. Hence the necessity for the political promotion of a positive need to existentially encounter, recognize and engage productive patterns of political change that will rectify a mis-directed politics of value..! [11.75] (46)

Furthermore…


Trying to change the world by merely trying to change one’s self is a bit like cooking a hot meal using a match, or, rather, using a succession of lit matches. Somewhere between pathetic and comical, and, at the end of a wasted day, all quite pointless. In other words, politics is an inescapable dimension that must be engaged collectively in a very well-organized fashion in order to progress any agenda let alone an existential one! In reality, a fire needs to be lit that through its flames people will see through the light cast just in which direction we should all be traveling. Furthermore, such progress must be progressed because standing still is never an option. Political power is institutionalized and has an ambitious life of its own monopolized by those who wish to profit through its ministration be they working inside or outside such organizations. You could say that when three or more people collude together, for whatever purpose or mission, you have an ‘institution’. Some might say you only need two people, and, others are of the opinion that the ingrained habits of a single person are all that you need for a process of institutionalization. This state of mind can be viewed as a default setting in which we enter into power relations with others in a manner that is more iterative and which might be regarded as merely conventional. In this light, we have the influence of a major discourse. Through its hegemony discourse is framed and to rewrite that style of discourse is a bit like engineering a change of physical state in which its institutionalized inertia needs to be first overcome before we can even get to start to rewrite its manifested constitution and engineer this change of phase. But, in order to change course politically this is exactly what needs to happen. A relatively radical transformational sense of re-direction can only occur when the necessary incremental inputs bring us towards the edge of a political bifurcation that, hopefully, when entered, will produce both a positive and comparatively more fruitful set of outcomes. Hopefully, somewhere between mere evolution and sheer revolution. The conventional instantiation of a series of incremental inputs, under normal circumstances, merely consolidates institutionalized power. On the other hand, ‘too much change usually changes nothing’ except the overall level of suffering endured by that community or nation.
 [11.76]


Historically, the collective dissemination of radically needed re(-)forms, forms of re-direction, for right or wrong motives, have usually entailed some form of political force enacted from an eventually arrived at position of power. One person waving a placard is of little consequence. However, then to unjustly imprison such a person may well give them an even greater political impact should notice of this disproportionately heavy-handed form of detention get to be well-publicized. Such differential ‘force’ needs to be exerted in an intelligent manner rather than in any chaotic, destructive, senseless form of naked aggression. [11.77]


Political objectives need to be well thought out and incrementally arrived at through the institution of small, doable steps that move us ever closer to such goals; be those goals arrived at through incremental progressions and/or positive bifurcations with an amplification in valuational formation through such relatively non-existentially oriented orchestration and/or relatively existentially oriented enhancement. Furthermore, politicians need both themselves and the public to be well-informed and onside.
 Hence political thematization and its dissemination needs to suitably engineered, practically enacted, and, subjected to ongoing reoccurrence of reasonable forms of critique. Hence the importance of good debate to form, inform and test such coherent policy formation.
 [11.78]


In order to insightfully-oversee a successful process of political reform its platform of various policies needs to have been politically thematized, instantiated through best economic practice, and, critically appreciated through relevant and suitable forms of consequential analysis. The guiding light in an insightful economy is this third aspect of ‘re-sight’ or ‘transcendental re-sighting’. I.e., this seeing again in an existential attitude wherein we seek to create value, preserve current forms of value, and, amplify valuational formation through conservation, etc. Essentially, seeking to enrich current levels of valuational formation both for individual persons and their collective participation in co-associated communities.

    [11.79]


However, all too often politicians swallow their integrity in order to tow a party line when their progressive remonstrations, collectively organized and inspired, would be a better step in the right direction. ‘Integrity’ is not merely political unity but uniting for what is relatively right or better for all parties concerned. So, e.g., Australia’s greenhouse emissions are not too far beyond one percent of the world’s total emissions, still, despite this small fraction of the total we should be doing our very best to reduce such emissions, doing our deontological duty by actively and intelligently overseeing their ongoing diminishment. Even in sheer pragmatic terms of reference, we should be onboard and ready to travel in the right direction since, moreover, it has been well-argued that the cost of doing nothing now will be much greater when we do have to get around to doing something that is constructive. But, again, this example is raised to merely point out that at the end of the day only political organization, on all levels of society, will see such imperatives suitably negotiated and enacted accordingly, be successfully realized and progressively resolved. [11.80] (47)

Moreover…

…existentially re-value and restore our democratic institutions; overcome the inevitable counter-productiveness of fake news, disempower false narratives, and, deconstruct fraudulent political personas… whilst making progress in more productive fields through promoting a more positive and creative approach to an ongoing resolution of crucial political imperatives! [11.81]

Just how do we ‘talk truth to power’? Just how can an individual set out to address political representatives of an organization who may or may not be acting as ‘representative of their communities’ when, theoretically, they should be serving those communities and not merely advancing either their own ends and/or the ambitions of their sponsors seeking to profit from such covert or overt political associations? [11.82]


No individual need stand, alone! By invoking, overtly or covertly, some form of a manifesto they are inviting an audience to join them, and, hopefully, be found swayed through suitable forms of remonstration and demonstration to become active or de facto members in support of such contentions. I.e., being brought around to seeing the apparent truth of those propositions that survive such contestment. Only through such support will any political proposition metaphorically ‘fly’. Hence, again, the importance of being able to conduct honest debates about such issues and rather than imposing preordained answers let responsible conclusions drive further discourses in order to productively reshape a more equitable and fruitful future. Hence the rasion d’être for interactive political discourse and why political debates should be held in public forums! Indeed, such transparency is a virtue that should be publicly fostered on all levels of government.
 [11.83]


In valuing the political dimension, we should be seeking that form of governance that best promotes its people without it being at the expense of others, other people, the Other! This is best achieved through both existentialization of the political process and through forms of suitable democratization.
 From a transcendental point of view, they are equivalent since the empowerment of the person through an actualization of their existential potential is achieved through true democratization, and v.v. Moreover, this existentialization of governance is on personal and interpersonal levels, and, national and international levels of interaction… and can only be realized through processes of political harmonization that promote positive pro-relational attitudes of mutual advancement necessitating political institutions and mechanisms for mediating and resolving, in general, both personal ambitions and interpersonal aspirations. One could say, in this respect, that “Greed is good” only if it benefits everyone! Or, tempered realistically, when it benefits more than one person or one family, benefits more than just one socio-economic class, benefits more than just one ethnicity or one gender, and so on. Even to the extent of not benefiting just one country… since the implementation of a policy is not in a position to benefit everyone, everywhere, absolutely, but, that in principle the objective benefit should extend well beyond any targeted class of persons proposed as the primary beneficiary of that policy...
 [11.84] (48)

5.    Provisional Conclusions, Observations and Comments


As one approach to a solution to this vexing question of fake news, accusations of fake news, etc., I have proposed the following…


To promote this existential-democratization of the political process I have proposed the formula or motto “Manifestoes, Measures and Measurements!” By this I mean coherent, well-thought out frameworks for the formulation and thematization of political policy formation; the implementation of those proposals that promote existential-democratization; and, those tests that suitably critique the political process on general, particular and specific levels of focused scrutiny as argued for from an insistence on thorough, independent evidence-based policy formation, etc.
 [11.85] (49)

At the end of Appendix B it was noted:


Now, we have arrived at a crossroad, a place where we must ask two questions and seek their suitable resolution. Namely, “how should power be exercised existentially”? And, “how should the non-existentially oriented deployment of power be existentially circumscribed, say, e.g., through our ‘speaking truth to power’?” [B.36] (50)


Power is exercised with an existential tenor when the overall suspension is invoked, selflessly engendered, demonstrated through existential hallmarks and indicators, by the consequential fruitfulness of such endeavours, and, through which we experience a mutual preservation of value, and, hopefully as well, its ongoing re-enrichment, and so on. (51)

‘Speaking truth to power’ when it is suitably safe
 to do so, although not necessarily without some degree of risk, and, existentially re-directing this process at the same time through a collectivized re-centering of power… beyond just a rectification of facts, beyond just a deconstruction of narratives, and, beyond just the dismantling and replacement of critiques
 that were better serving the ideological purposes and concerns of vested interests…whilst being ever mindful of the root causes of disgruntlement and disenchantment that drive the emergence of populism, demagoguery and other forms of unprofitable extremism… and, thereby and thereafter, finding closer forms of alignment with this world as lived-and-shared… lest we be seen as complicit in permitting this adulteration and misrepresentation of such non-existentially oriented political discourse… and, which must inevitably end, if left unchecked, in damaging and endangering the body politic for all parties! (52)

        Noël Tointon, Wentworth Falls, 4.7.19

Supplement: Confronting Deep Fakes and Defusing Deep Conspiracies


The following is a sketch for a more systematic and practical approach to this type of topic. (53)


There are obvious similarities and some differences between ‘deep fakes’ and ‘deep conspiracies’.
 For convenience let me merely define ‘deep’ as either ‘other-convincing and/or self-convinced’, and, ‘read’ on a ‘non-superficial level as truth-presenting; as if evidentially supported’. (54)


Both categories are not entirely novel. We have had ‘deep fakes’ whenever it has been profitable to dissimulate in that manner. Or, where such dissimulations are able to be traded in a more profitable manner.
 E.g., Chinese porcelain, old master paintings, etc. To some extent we can borrow from techniques developed in discerning and differentiating such dissimulations. Conspiracies, too, are not new. However, in both instances digital developments have exacerbated these types of deceptive phenomena. Let me make, therefore, a series of observations, and in the process, proffer a provisional set of comments; differentiations when applicable, along with practical approaches to deflating the import of such phenomena on the behalf of both such disseminators and their audiences. (55)


First, the presence of such phenomena may well be indicative of a contagion
 of anxieties
 symptomatic of the unease felt in the transitions in attitudes and practices being dictated by a perceived acceleration in social change. Of course, this could be seen as a perennial feature of intergenerational discourse, but, perhaps also currently of intragenerational discourse given that in a neo-liberal environment so-called ‘winner and losers’ are being differentiated, and now more prominently targeted,
 in each generation. (57)


Second, deep fakes deserve to be directly confronted given their relative absence of a person or persons directly disseminating the content of such a textual presentation. If the textual presentation of a deep fake is utilized as evidence for a conspiracy then that alters the manner of its textual presentation. By ‘direct confrontation’ we note a hermeneutically oriented form of ‘interrogation’ enacted by the scrutiny of the person or persons being presented with the potential presence of a deep fake that would need to be conducted before accepting its apparent ‘evidential status’ at face value. So, such a potential presentation needs to be ‘skeptically referred’ by noting its apparent manner and purport of its presentation; its apparent authority or lack of authority in evidence behind its dissemination; closely scrutinizing the construction of its textual presentation; discerning, if possible, the apparent motives for its construction and dissemination; and, the consequences of its mistreatment either as a non-fake ‘fake’ or as a fake ‘non-fake’. E.g., asking ourselves the following series of questions such as what is this text, series and/or set/s of texts trying to tell us? Just who has authorized its dissemination – is it a respectable media outlet practicing good journalism without covert forms of ideological distortion, or, is it being disseminated without an obvious gatekeeper and being merely passed from one person to the next without proper scrutiny? Is this text convincing? Or, is it still convincing when looked at in closer detail? Does this video of a person speaking, e.g., truly look convincing, are the frames continuous without looking ‘stitched together’, etc? However, given advances in digital technologies relatively seamless performances may well already be here (especially in the hands of strongly motivated political players out to sow seeds of mistrust and swing elections, etc.). Therefore, as a response, reputable organizations in the business of digital dissemination will have to rise to the occasion and create protocols for accepting such information/misinformation. Perhaps insisting on a variety of digital certificates, certified digital histories, and, storage of such information in accessible block chains where such content creators, purveyors and consumers of information can inspect such certificates. A discernment of motives may be a harder proposition to entertain. However, working on the premise that less authentic textual production/reproduction is more prone to deconstruction let us put some ‘pressure’ on such texts in the hope that their ease or non-ease in deconstructing might give us some clues, relatively, as to their ‘deep authenticity’ or ‘deep inauthenticity’? We could also adopt and adapt some of the approaches that might be utilized in ‘indirectly’ interrogating a person or persons entertaining an apparent ‘fake conspiracy’. (58) 


Third, in ‘interrogating’ a person disseminating a conspiracy theory an indirect approach might be more profitable for all parties concerned. In previous explorations I have made a distinction between ‘psychotic phenomena’ and ‘pseudo-psychotic’ phenomena; noting strongly similarities and some differences between people evincing either or both types of psychotic behaviour. I have argued that over-committed forms of behaviour, be that epistemological and/or ontological in tenor (without being able to draw too strong a distinction between beliefs and the contents of such beliefs) created a more focused sense of psychosis with many of the features of a more-full or broad-spectrum psychosis. E.g., prod the beliefs of such people and they ‘resist’ to the same extent, if not more so, when directly confronted. A process that can be dangerous and where these ‘hot-spots’ may have enough ‘heat’ to provoke a dangerous form of retaliatory response. On the other hand, an open-minded skeptic will entertain your counter-propositions without such a resistive pushback. They may well vigorously defend their position, but, they have also directly recognized the potential cogency or non-cogency of your positioning. For the psychotic or pseudo-psychotic person, if their beliefs are being challenged, then our confrontation will be met by their immediate counter-confrontation as a response. Such a direct form of interrogation is neither profitable for yourself nor the other party or parties. However, an indirect route may have positive consequences.
 In a spirit of a more ‘mutual’ enquiry the other party should be allowed to detail their exposition in the hope that they will expose its potentially more prevalent internal contradictions, lack of coherence, discover its textual presentation is something more cobbled together than directly self-evident, appears to question its own lack of authority behind its own dissemination, and so on. In this regard, three discrete questions could be asked.
 In a non-confrontational approach, namely, we could ask what evidence is there for the claims being made; what is your source for that evidence; and, what is your reasoning for linking such ‘evidence’ with that ‘source’??? So, e.g., if you think vaccination is a problem then we could enquire if they would rather trust the advice of a pro-vaccination doctor or an anti-vaccination layperson? Or, should we not trust the advice of the medical fraternity as a whole rather than a series of anecdotes from people who have not witnessed the presence of the disease in question? Of course, such questions would need to be polite and non-confrontational, in effect, letting the other person rationalize in detail the nature of their beliefs, etc., in the hope that being calmly ‘analytical’ such an approach might open such a person up to some forms of self-doubt without feeling threatening by such recounted self-reflections. In such indirect interrogations we can be neutral to some extent by recognizing there have been occasions when certain life-worlds, scientific or non-scientific in orientation, have been quite considerably mistaken in their interpretations of the world at large. But, we might also enquire as to why some conspiracy advocates, perhaps the person in question, might want to stick their necks out in such a negative climate. Or, wonder if such advocacy is being used by others with different agenda; regardless of whether such advocates are finding or not finding direct and/or indirect forms of financial inducement for the disseminated manner of their advocacy? (59) 


Fourth, as I have pointed out, the direct presentation of facts as evidence, as a form of fact-checking, is rarely productive in deflating and defusing controversies (or the acceptance of deep fakes as evidence for those conspiracies). All facts are filtered and represented through the auspices of their co-associated narrative or set of narratives, be they conspiratorial or otherwise. Why hold one conspiracy when we can tackle and take up more than one? Often a conspiracy advocate holds more than one well-recognized form of conspiracy. ‘Socially recognized’ when the major discourse holds and strongly defends their ‘orthodox’ non-counter-view. Or, a core of well-meaning, well-educated and/or reflective people resist such conspiracies on the grounds that they generally lack supporting evidence, have a natural distrust of ‘evidence’ that has been patently, but not necessarily, wittingly misinterpreted, etc. (60)


This combined topic of deep fakes and deep conspiracies needs to be patiently approached on general, particular and specific levels of both instantiation and exploration. At the end of the day, as a sobering thought, I doubt any one person who is not partial to some form of a conspiracy; be that in religious, cultural, and/or political-economic terms of reference? (61)


        Noël Tointon, Wentworth Falls, 5.9.19.

D. Appendix D

Existential Re-Construction of the Political-Economy

Through Engaging its Malcontents

And Promoting its Progressive Proponents
Striking Out! A New Direction:

A Political-Economic Manifesto to Counter Neo-Liberal 'Terrorism'

In the Home Space, Workplace and Marketplace

The Pursuit of Philosophy as a Discipline

Volume I

The Prosecution of Philosophy as a Discipline:

How Should Philosophy Present its Defense, and, 

How Could Such a Defense Be Presented??

Given the Indiscriminate Dissemination of Philosophical Dissimulation;

I.e., Fake Philosophy, and so on, 

How Can the Critical Delivery of Judgment Be Conducted; 

Be that Critique Philosophical in Orientation or Otherwise…?

N.K.Tointon

2018-2019

D. Appendix D

Existential Re-Construction of the Political-Economy

Through Engaging its Malcontents

And Promoting its Progressive Proponents
Striking Out! A New Direction:

A Political-Economic Manifesto to Counter Neo-Liberal 'Terrorism'

In the Home Space, Workplace and Marketplace

9.     Resolution: 

Looking into and Exploring:

1.   The Neo-Liberal Relationship to Postmodernism

2.    Neo-Liberal ‘Morality’

3.    The Urgent Need for a Manifesto

4.    The Motivational Objectives and Form of this Manifesto

5.    Existential Re-Construction

6.    The Existential Re-Constitution of Democratic Life-Worlds

Resolution: Striking Out! A New Direction

A Political-Economic Manifesto to Counter Neo-Liberal 'Terrorism'

In the Home Space, Workplace and Marketplace

Section 9: 

0.    Brief Introduction


This chapter-section, as a short paper in its own right, aims to explore a number of ideas, more or less, in parallel. A friend of mine suggested that there could be a strong relationship between neo-liberalism and literary theory, deconstruction, postmodernism, etc. I am of the belief that deep, iconic motifs do seem to ideally and succinctly represent the times of the era in which they found their original gestation and, all too often, find their derivative dissemination thereafter. I will explore possible connections in this regard as a re-introduction to how the public experiences the phenomenal nature of the neo-liberal political-economic landscape be it at home, at work or in the marketplace. (572)


Then, to redress the adversity of this neo-liberal ‘terrorism’ of home, work and markets, I will propose a process of resolution through the uptake of the following manifesto(es). I do not use the word ‘terrorism’ lightly. As demonstrated in my fifth chapter-section, I examined both specific types of adversity meted out to people in the current political-economic climate and the various forms of mis-equity visited upon them; namely, past inequity, current dis-equity in wages and working conditions, and, future non-equity through the partial or complete loss of employment opportunities, etc. (573)


In this manifesto, we need to strike out all current and future policy settings, neo-liberally oriented or otherwise, that, on balance, have adverse consequences; strike out in a new direction that proffers the possibility of our being able to better engage in the home space, re-humanize our interactions in the workplace, and, morally oversee and re-write the amoral, if not the often immoral, machinations of the marketplace. (574)


This manifesto has four headings, each of which has three subheadings. ‘Circumscription’ is concerned with the corrosive influence that donations and the buying of influence have in promoting neo-liberal distortions of the political-economy. ‘Inscription’ is a demand for ‘transparency’ in both the workings of the political-economy and forms of lobbying operating therein; along with a need for ‘accountability’ in the formation and formularization of policies; and, a need for collective forms of ‘responsibility in order to accelerate decision making. ‘Circumscription’ is responsible for overseeing a reversal, a striking out and replacement of adverse forms of mis-equity through forms of existential re-construction. ‘Prescription’ deals with an ideal type of response in the amelioration of the adversity of neo-liberal policy setting, etc. There, under the subheading of ‘exploration’, we seek evidence-based forms of policy re-formation, etc. Under ‘consolidation’ we seek an existential clarification in conventions that assist in the better functioning of those genres, etc., and, where ‘innovation’ positively re-directs this prospect. (575)

*For the latest version of this paper: www.homestead.com/noelshomepage/noelshomepage4.html

In a parallel to this manifesto titled ‘Striking Out’ I will also propose a more politically oriented manifesto to focus upon those measures that need to be better instituted in order to re-democratize all our major and minor life-worlds that constitute the democratically oriented foundations of this world as lived. I have titled this second manifesto ‘Out Striking’. Again, like the previous manifesto, it has four headings, each of which has three subheadings, and, in essence, mirrors the former manifesto; albeit it in recasting motivation in a more politically oriented direction. (576)

To conclude, I will examine the positive existential ramifications of these parallel manifestoes that should flow on in the wake of their adoption and adaptation, and, briefly argue what types of responses need to be in place in order to oversee how the constitution of the democratic foundations of our life-worlds could be better re-instituted. (577)


All life-worlds have democratic foundations, to varying degrees, given that the dissemination of power can only be through others to that extent they consent to forms of either co-option and/or co-operation, and, where such ‘cooperation’ must also be engaged with some variable degrees of mutual co-enactment. (578)

1.   The Neo-Liberal Relationship to Postmodernism, and v.v.

Can we examine neo-liberalism through a literary lens? I.e., observe whether this ideological phenomenon has significant parallels, e.g., to the ideological characteristics expressed through contemporaneous forms of postmodernist thought? (579)


It is my belief that fashionable styles in textual production, from all manner of classical texts as we know them, say, from novels to news articles in a newspaper, etc., to non-classical texts, say, from building designs to sculptures, etc., all reflect a distinctive manner in the resolution of the apparent dissonance in those texts. This distinctive manner of resolution gives ‘style’ its apparent sense of uniqueness, originality, as a manifestation with an iconic status seen as representative of those times that supported its perceived gestation. Let us assume that some form of an alignment of styles comes together in the flourishing of an iconic image or set of images, and, that under such an overall alignment the semblance of an icon or series of icons takes on an iconic status as representative of its era of gestation. We might question whether this apparent alignment of styles in the formation of an apparent ‘icon’ is either indicative of a process of co-association
 or an expression of deeper level of harmonic integration? Either way, such iconic formation is seen as representative of its era. That these distinctive co-associated or integrated modes of resolution, in the distinctive formation of apparent style, are then read and recognized, appreciated to have varying degrees of authenticity or inauthenticity, as belonging to a certain era or as simulating their stylistic belonging to a certain era. So, e.g., we have the Art Deco being seen as distinctively different from the preceding fashion for the Art Nouveau being, in many ways, a reaction to the over-iteration of its curves, organic shapes and asymmetries. In turn, the over-iteration of a distinctive vocabulary of motifs provokes a new set of reactions and we move into the distinctive productions of a new era… (580)


On a more discursive level we can perceive each era as wishing to deal with a certain range of problems and preoccupations whose fashionable resolutions also add to this semblance of an era even if its appreciation is often more recognized in hindsight rather than currently or prospectively. (581)


I would argue that this selective scoping of a range of issues and their invocation of fashionable styles in resolution would imply that ideological preoccupations in a certain semblance of era would also take on this appearance of being facets of this tendency for the similar or parallel formation of those more fashionable forms of production. In the light of this argument for fashionable modes of production, through either co-association and/or deeper forms of harmonic integration, it would be natural to ask in what manner a range of contemporary or near contemporaneous forms of fashionable production might be interrelated through such fashionable co-association or deeper forms of harmonic integration? In this regard, then, it would be quite natural to ask if we could find significant parallels, e.g., between the contemporaneous philosophies of postmodernism and neo-liberalism? (582)


I believe we can do so. One area of comparison that promises to be fruitful in this regard concerns questions of morality, or, rather a relative lack of morality in either ideological world. Let me briefly outline, in this regard, what significant parallels could be drawn between these two contemporary ideologies. (583)

2.    Neo-Liberal ‘Morality’


Postmodernism has been often criticized for either having no moral perspective (through forms of oversight or avoidance) or deconstructing traditional forms of morality and proffering no practical replacement/s for the same. The deconstruction of traditional hierarchies, without doubt, would also entail an automatic deconstruction of both their politics and their ethics. However such a critique, in the natural logic of its sweep, should not also de-privilege a pro-relational weighting towards the favouring of a natural prioritization of our relationships since it is only through our relationships can we find the positive formation of identity, functionality and value.
 Or, given that the dissemination of personal power (ambitions) and interpersonal power (aspirations) can only be mediated through the arbitrated auspices of our relationships it follows that whatever promotes the functioning of our relationships will also, overall, promote this discharge of arbitrated ambitions and aspirations. It then also follows that whatever promotes the richness and enrichment of our relationships could be treated as morally advantageous if such investments and their rewards are generally entertained not at the expense of other relationships be they more relevant or less relevant in orientation to the relationship in question. (584)


However, it would appear that most postmodernists either did not concern themselves with ethical considerations or deconstructed, directly or indirectly, the form of the morality under the scrutiny of such a critique. As a result, much of postmodernist thought is either non-morally oriented or amorally interested.
 Examining a spectrum of common neo-liberal attitudes we would find a similar non-concern for moral considerations or a critical downplaying of the importance of their role in determining political-economic behaviour and activity. It would appear that so-called ‘winners’ or ‘lifters’ are rewarded in political-economic or financial terms of reference. ‘Winners’ win what? Financial rewards, improved wages or salaries, perhaps supplemented with bonuses and other fringe benefits. But ‘money speaks’ and with financial success also comes greater social empowerment in a variety of forms. However, much of that success may well come from the financial and non-financial disempowerment of others. Bernie Sanders made the claim that “that ninety-nine percent of all new income today (is) going to the top one percent”.
 Economic production can only arise through the cooperation of others and it stands to ethical reason that those who participate and contribute to this process should also receive some fraction of its profitability beyond minimum levels of recompense in the form of wages and conditions. In this non-division of additional profitability we are not only creating a world of winners and losers but also creating one divided along such lines. The self-validation of success in such apparent moral-like terms of approbation also has the consequence of a dis-approbation of those that lose out whether they have relatively non-rewarded involvement in that type of a profitable enterprise or are just outside that type of enterprise. Then, the neo-liberal faith in the primacy of markets, as a mechanism to meet all forms of need, is also totally misplaced. As an attitude, it might find some degree of support through a selective use of anecdote, however, on an evidential basis such a faith driven position can be easily discounted through cogent arguments on a wide variety of grounds. E.g., businesses will cherry pick the more profitable areas of the market and are just as happy to completely avoid those areas that are either less profitable or non-profitable. E.g., markets are just as driven by fashions and are more inclined to over-invest in certain fields and under-invest in other areas of the market, indeed, completely avoid those areas of the market that find no commercial interest. E.g., businesses are so keen to maximize their profits that they are more than happy to minimize all forms of taxation even though the very existence of such businesses can only function in the political-economy that is politically determined and economically viable and whose security and stability is secured through taxation and its judicious expenditure. E.g., businesses can also be trans-national in orientation and demonstrate less or little concern for the communities and nations that give them an economically secure basis for their trans-national enterprises. All in all, business motivation is more interested in overseeing the orchestration of those productive increments that advance such enterprises without better considering the moral impact that could devolve from the overall consequences of such enterprises. (585)


Neo-liberally inspired trends in the political-economy have flattened the traditional morality of the marketplace to the extent that such an influence was once present. Neo-liberalism is patently amoral, generally not interested in moral considerations. Privileging the ‘bottom line’ and ever seeking ‘efficiency dividends’, and so on, such an ideology effectively overlooks the human dimension of our existence with others even though the dissemination of economic power is, and can only be, through the cooperation of others. Moreover, the abrogation of this moral dimension, for the amorality of the marketplace, is further co-opted by those even more interested in forms of profitability regardless of whether the course of their endeavours is either immoral in both its character and/or consequences. One manifestation of this immoral quest for greater company profitability, and greater personal enrichment to be extracted through such enterprises, is the recurrent infliction of episodic redundancies purely driven by ideological demands for the appearance of greater short-term profitability. Another adverse expression of this ideological positioning, practically the default position in economic thinking and practice, is to cut back on working conditions, such as penalty rates, e.g., in the mistaken belief that enhanced profitability will always perfectly translate into the hiring of more workers. The current predilection for the utilization of recurrent redundancies would seem to contradict such a policy direction. Additional profits are generally pocketed. It would seem also to be the case that when profitability rises it rises at a faster rate than any reemployment uptake? Furthermore, given policy formulation should be evidence based, when and where that can be conducted, it is shocking to see the clarion cries of trickle down economics still being advanced on the political stage of any developed, first world country.
 Is the promulgation of such a promise put forward by people who hope they will profit, wittingly and/or unwittingly, from such a position, or, is it merely the lazy way the ‘out of touch’ elites think and from which the wiser few will ‘immorally’ seek to exploit and ever take more profit at the expense of others?
 (586)


In terms of a moral dimension we see both ideologies, postmodernism and neo-liberalism, as (possessing an isomorphic or effectively invariant symmetry of) being relatively amoral, and, that on such a flat(tened) landscape the unscrupulous are better able to extract a profit to their advantage and, more than likely, at the expense of the others, and, often in an immoral fashion. We all live in a political-economic world that is more integrated in terms of the consequences of our interactions with others. The overall consequences of our enactions, be that as actions, inactions and/or non-actions, will be collectively shared but suffered in different ways and to different degrees. Without doubt, an increase in the overall level of inequality does not bode well for the democratically oriented institution of our life-worlds; be they major or minor in their discursive orientation. Increasing personal mis-equity leads to a greater degree of social disgruntlement. Such discontentment finds itself reflected in either democratic detachment from the electoral process and/or a democratic attachment to populist and/or minor parties at the general expense of the political stability and expertise usually associated with the dominance of major parties. Active malcontents, i.e., the one percent of the one percent in terms of financial wealth, are driving a process where passive malcontents, i.e., ninety-nine point nine nine percent of the population are seeing and/or are fearful of finding, to varying degrees, a possible or further exacerbation of their current standard of living. We could say that ‘desperate people seek desperate solutions; while the even more desperate will seek an ever more desperate form of resolution’. Both populists and extremists find this disenchantment fertile grounds for witting or unwitting recruitment. Then, when a demagogue informs such potential constituents that they are listening to their problems and want to help, and, are seen to proffer simple slogans and solutions as enticements to advance ‘their’ cause
 it is no wonder we are seeing, world wide, an ongoing, relentless attrition of the membership of major political parties; wide spread forms of electoral protest; the formation of dissenting parties, centered around populist demagogues, that redefine themselves through ugly forms of exclusion and an inevitable misbegotten nostalgia with an idealized sense of the past that never really was ever the case for most of those people who actually lived in that so-called ‘golden’ era, etc. (587)

Most professional politicians, attached to relatively more traditional parties, are ever telling us that ‘they are listening’ to the people voicing the important issues confronting their electorates. But most of these politicians, it would appear are metaphorically ‘deaf’ to the deeper causes of such disgruntlement. It would seem they are ever wedded, as if immersed in concrete, to a rampant neo-liberalism well-past its due by date. That the solution to such problems is the mistaken neo-liberal belief that all we need is more of the same, indeed, even more of the same. However, some politicians, across the political spectrum, have been warming us about the collective political and economic costs and consequences of such adverse policy settings that further promote and do not reverse processes of mis-equity. Only when all influential politicians are engaged in a (non-existential) reversal and (existential) replacement of such adverse policy setting will the general public feel that, at last, they are being truly listened to. In the meantime, more often than not, it is back to work as normal with vain declarations to the effect, e.g., that companies paying less tax will promote an even greater level of employment with amplified levels of recompense, better conditions of work, and, even more taxation paid in the future from this greater level of prosperity, etc. So, when we hear the mention of one more imminent process of privatization being hawked by its direct and indirect promoters, and where such a scheme is all too often rebadged as a so-called ‘reform’, then we must ask who will really stand to benefit in say ten years time knowing what we do about the nature of commercial imperatives?
 All in all, we do not need to look too far to see how neo-liberal ideological thought has been co-opted to enrich the very wealthy at the relative expense of nearly everyone else. The augmentation of personal wealth, in and of itself, ethically acquired is not here in dispute. However, with increasing profitability, it is natural to expect a reasonable proportion of that profit to be shared with others, and, in a similar manner, through out the entire extent of that economy, to the wider betterment of that society. Over the course of the last century and into the current era enormous gains in productivity have been and are being made through the more efficient use of mechanization, automation, computerization, miniaturization, convergence, robotization, etc. But, increasingly, this creation of additional wealth is not being spread throughout societies but being transferred to this one percent of the one percent. The ensuing mis-equity, we are informed, will have profound ramifications for the viable performance of our democracies. Disgruntled electors are more likely to chose populist and other demagogues over traditional party politics and, in the process of political transition, we lose the traditional ability of parties to practically expedite policy formulation across the entire political-economy. In the place of such a relatively smooth political operation that we have grown used to we must now expect a more bumpy ride to say the least. In this regard, it is my optimistic hope, that we chose ‘evolution rather than revolution’ since the latter has never rewarded the majority of those who have had to suffer under the choice of such a disruptive option. It could be said that in a revolution we merely trade one elite for another with a mass of inevitable suffering both in between and thereafter... (588)


Obviously, people are seeking a change in the current direction of our political thought. A change that will seriously address and redress issues that devolve from an exacerbation in inequality, etc., i.e., as I have argued, in a reversal of mis-equity, etc. To this end I propose the following manifesto entitled Striking Out.
 Through such a device we set out to re-framing of our various roles in the political-economy (with a hyphen). In a parallel manifesto, entitled Out Striking, I envisage the politically aware person to existentially re-frame the political economy, the realm of politics, as noted without a hyphen, in such a manner so as to expedite the relevant enrichment of our interactions with-others, before-others.
 (589)

3.    The Urgent Need for a Manifesto


A central criticism of neo-liberal ideology (and postmodernism as well) is its amoral stance derived through an overlooking, avoidance and/or deconstruction of traditional morality and its non-replacement with an existentially viable equivalent to guide us in this Contemporary era lest this evacuated space is co-opted by those seeking to profitably exploit the same through relatively immoral means! (590)


To redress the neo-liberally induced distortions of the political-economic landscape let me earnestly promote the following manifesto by noting both what needs to be done and why that type of response is called for. (591)


Elsewhere I have argued that the takeover of a major discourse and its successful replacement by a minor discourse, that now becomes the new major discourse, is a process that needs to observe either both the effective deconstruction of that major discourse and its effective replacement by the successful minor discourse, or, the existential re-construction of the same enacted as one effective process of transformation. Either way, the necessary and sufficient pre-conditions, conditions and post-conditions of such a successful transition or transformation need to be observed. (592)


Why is there this urgent need to re-direct the trajectories of our ideologically mis-directed and mis-aligned political-economies? All forms of ideology are extremist in their redirection, and, their ensuing mis-alignment with the current reality of the political-economy damages that political-economy in proportion to the degree of such non-alignment.  Contemporary political-economies have become highly distorted through their over-adherence, primarily, to neo-liberally oriented policy settings. Through the overall enaction of such policy settings, adversity has been directly and immediately inflicted upon many of the inhabitants of our democratically oriented life-worlds, and, directly or indirectly but non-immediately, and over a certain period of time, upon many more of those who have also been afflicted through an exacerbation of various forms of mis-equity. Even those who feel they done very well out of current intergenerational distortions of the political-economy should pause for the moment and think what additional costs they would have to incur if they were to sell their house, should they have one, and wished to move to a similar property in the same suburb? Would they have enough finance to make this transition, or, are they, too, only left to go down market like everyone else still in a position to buy back into such a market?
 (593)


The argument pointed out by various economists, politicians, political-economists, philosophers and the like is that excessive mis-equity is both bad politics and bad economics!
 Moreover, we seem to remain headed on a course that only promotes further levels of political-economic adversity and mis-equity. That such perversity is translated into increasing disgruntlement, and, this amplified discontentment is transmitted politically through a diminishment of traditional party politics, the creation of small populist parties and the disruptions of their demagoguery and inevitable incompetence should they directly or indirectly get to re-direct policy settings, etc. Then, in the wake of such disruptions, a disordered society could be created if such trends are not suitably reversed and existentially re-directed in more political-economically profitable directions; i.e., in and through a pro-democratically oriented re-institution of our relatively democratically constituted life-worlds.
 (594)

4.    The Motivational Objectives and Form of this Manifesto

These two manifestoes note such an observance where the first heading (in either manifesto) deals with pre-conditions, namely, the removal of the corrosive effects that unregulated, unaccounted for and excessive forms of donation have on the political-economic system, and, how through such forms of influence in recent times political-economies have become far too open to neo-liberally oriented policy advice that has more often favoured business interests, the concerns of the wealthy, etc., at the expense of the general public.
 Such distortions can be measured as forms of inequity; as expressed through its subdivisions of mis-equity. (595)


The second heading (in both manifestoes) deals with a positive take on what conditions should be present, namely greater levels of transparency, personalized accountability and collectively arrived at responsibility. (596)


The third heading (in both manifestoes) deals with a negative take on what conditions should be present, i.e., a reversal and replacement of all forms of policy settings that promote overall adverse forms of mis-equity. (597)


Ideally, our fourth heading (in both manifestoes) deals with positive post-conditions, i.e., consequences that overseer the creation, preservation, conservation and meta-conservation of greater levels of enrichment in valuational formation on both personal-private and inter-personal-public levels of aspiration. (598)


Under the pre-conditional heading of Circumscription (or Imputation in the more politically oriented second manifesto) we note the need to circumscribe the adverse influence of donations without removing the non-adverse aspects of donations (say, as a method to politically engage and enlist members of the voting public). The electoral race to amass more funds than your political opponents and translate that into advertized forms of influence misdirects politicians towards becoming permanent fundraisers and influence peddlers. Restrictions should also apply to the quanta of advertizing. Moreover, in the same vein, the apparent buying of votes in an electorate with schemes that smack of blatant pork-barreling should also be circumvented by the use of a relatively independent panel, with an apposite spectrum of political representation hopefully able to compromise along bipartisan or multi-partisan lines of cooperation. Then, corrupt influence also comes in the form of benefits taken in order to either promote the selective welfare of the benefactor and/or de-promote forms of non-benefaction that might occur through the non-redirected enaction of certain policy settings. Furthermore, implied benefits can occur with the movement of politicians to the boards of business, think tanks, consultancies and the like upon their exiting from the political arena. Lastly, national bodies equipped for the successful monitoring of corruption should also be instituted! (599)


Under Inscription (and Reputation) there is an emphasis placed upon adequate and suitable levels of transparency in all forms of lobbying; a personalized form of accountability in order to know who is able to promote non-radical directions in policy formation and/or radical re-directions within the same; along with a corporate collectivity in responsibility in order to accelerate decision making that is also delivered in such a public and transparent manner. (600)


Under Proscription (and Re-Computation) we envisage a reversal and replacement and/or existential re-construction of those policy settings that collectively exaggerate forms of mis-equity such as past inequity, present dis-equity and future non-equity. By ‘existential re-construction’ I envisage a re-humanization of the relevant political-economic landscape through taking a pro-relational stance that oversees an overall enrichment in valuational formation on both personal and social levels of enactment. (601)


Under Prescription (and Disputation
) evidence-based policy exploration, consolidation (of genre conventions) and (existentially oriented) innovation are collectively entertained in order to reverse, replace and/or re-construct a viable package of policy settings charged with the realization of the discharge of certain positive political objectives in the political-economy. (602)


Thence this political platform as envisaged through the use of these manifestoes. That this type of platform is contra neo-liberal, basically counter-ideological, and, seeks a relatively non-disruptive sense of a transition or transformation in a shift away from a neo-liberally distorted political-economy and as one which is to be arrived at through incremental evolution rather than realized through the lengthy and ineffective disruptions of a revolution! (603)

5.    Existential Re-Construction


I define ‘existential’ orientation as a ‘pro-relational perspective’, and ‘existentially oriented experience’ as the ‘experience of this pro-relational perspective from the metaphorical point of view of the relationship itself’. We have this transcendental-like ability to see things from a perspective other than that merely constructed by us, for us. How else could we read the apparent intentions of others, etc? Such intentional constructions, as experienced by ourselves and others, are refined through iterative reconstruction as entertained in intentional retention otherwise we could hold no thought long enough to experience the intentional content and context of that thought (now rendered as an ‘idea’ that can be engaged through the iterative nature of this intentional process). Our awareness of existentially oriented experience, on reflection, should declare such experience to be quite different from that entailed in self-reports (or other-reports). We find a non-historical, immediacy of experience in the so-called ‘eternal now’. Geographical limitations appear as if overcome, and, we find degrees of attunement with others through our relationships seeming beyond a level of mere speculation, etc. In this apparent mutual resonance with others we can then see ourselves as being in a relationship with the non-otherness of that other with whom we are in a relationship and that textual expression of this mutual engagement can then be redefined as being ‘by-us’, ‘for-us’.  (604)


I have argued elsewhere that existentialization is of the relatively non-existential and not of the relatively existential. With this insight, we can view ‘existential re-construction’ as an enlargement of the existentiality already present at the existential core of that ‘relational world’ as experienced through this existentialization of its relative non-core, non-existential aspects. In this regard ‘re-construction’ is not reversal and replacement but re-construction of what is already present although that does not need to exclude these processes of reconstructions through reversal and/or replacement. (605)


I make a distinction between ‘non-chaotic processes of reiterative reconstruction’ and ‘chaotically re-directed re-direction’ in a ‘re-iterative process of re-construction’. Chaotic re-direction, from a point of bifurcation, can have consequences that are positive, neutral or negative, and, it is hoped that the institution of a process of existential ‘re-direction’ is ‘existential’ in tenor through the positive amplification of the valuational formation therein and thereafter engendered. (606)


In the light of the above we can now view ‘existential re-construction’ as ‘the institution of a chaotic process of intervention that relatively and radically amplifies the valuational formation already present through this process of an enrichment of value, etc.’ The use of this expression ‘existential’ also indicates that such intervention apparently is instituted through the ‘being the relationship itself or our acting on its behalf in a manner consistent with the being of that being’. That a relationship has this ‘power’ to ‘intervene on its own behalf or inform us as to how we should act on its behalf’ through the existential fact that ‘wholes are ‘greater than the sum of their parts’ and this difference in energy, is experienced as an existential surplus or existential excess, and, that this differential has this ability to affect such chaotic re-direction, hopefully, in a more positive and productive direction. (607)


On reflection upon our experiences in this world as lived we usually acquire this discrimination to discern the relative positivity of our enactions, i.e., actions, inactions and/or non-actions. (608)


What are the ramifications of existential re-construction along with the reversal and/or replacement of relatively non-existential, adverse policy settings; be they neo-liberal inspired or otherwise? (609)


A re-humanization of the world as lived with-others, before-others! The return of a greater degree of existentially oriented concern and care that should already have been there in the first place to an extent needed to existentially and successfully respond to both ‘what is found to hand’ and ‘what is found being needed to hand’. Furthermore, through a diminishment in this neo-liberally inspired ‘terrorism’ of this world as lived we will also see a diminishment in the adversity and mis-equity inflicted by such inhumane policy formation and formularization. On this reclaimed ground of lived-experience we would also find a reversal of those trends that have reversed an effective de-democratization of our live-worlds. Let me clarify the import of this last claim. (610)

6.    The Existential Re-Constitution of Democratic Life-Worlds


“He that hath ears to hear, let him hear”.
 Most people are not deaf, so people who are not deaf should be able to hear. In this regard, we must wonder if most of our politicians are deaf since they are continually being informed about the increasing adversity and mis-equity of their electorates, but, oblivious to such suffering, they continue to indulge in political trivia of one-upmanship as if it were business as usual. Without a doubt, politicians are in a position to be well-informed; what with continual polling, focus groups, visiting and being visited by members of their electorates, committees, reports, expert discussions and commentaries, etc. So, why this apparent degree of non-comprehension? (611)


As if like fish in a deep sunlit pond with crystal clear water we can see but we do not see the water itself. The current major political-economic discourse, for a number of decades, is that of a neo-liberal ideological persuasion. It is the default position in how we both frame political economic problems and how we might wish to resolve such issues. However, to see that that is the way we see is to appreciate the manner of our seeing. Indeed, to see, e.g., how neo-liberally oriented formulations of suites of policy settings are actually contributing to such exacerbated adversity and mis-equity is to start to be insightful in that same regard. However, such insight also needs to take on board that a rectification of this exacerbated adversity is not to continue to promote the same kinds of policy settings that contributed to this increasing adversity in the first place. Politically, the damage is already done, and, to undo this damage a long, slow process of rectification will have to be undergone. The relentless imposition of neo-liberally oriented policy settings, collectively, has gamed the system in the favour of that one percent of the one percent. On the other hand, in a political system where a standard of living has been rising for most people that ‘observation’ may not be so apparent. However, should they enter a period where an overall standard of living is on the decline, or has been on the decline for some time, then it may become more apparent that political-economic value created in that economy is being mis-distributed, and, where, as such, it becomes increasingly obvious that ‘bad economic is also bad politics, and v.v!’ Disgruntle people are no longer voting for traditional parties that don’t seem to be listening to them. As a result, we seem to be moving into a period of political instability through both a loss of a viable party politics and its apparent paralysis or preoccupations with political trivia, and, the effective replacement of such traditional parties by small parties centered around populists who demagoguery is often anti-democratic, have little sense of what it means to be politically professional, cause endless forms of disruption, demonstrate either a degree of incompetence that is disastrous or a degree of competence that installs an agenda that proves to be antithetical to our democratic way of life…. (612)


What do our professional politicians need to hear? That many policies need to be reversed, replaced and/or existentially re-constructed in a manner that restores value for all people, in such a manner that re-enriches and re-humanizes this world as lived! In this regard, just what policies need to be seriously re-considered, seen as neo-liberally oriented, and, how we might address and redress such ideological distortions as entailed there?! Let me suggest a few these adverse policy settings, citing an Australian context. That, through understanding the neo-liberal bias behind their formulation and formularization, hopefully, we might then see more clearly just what needs to be rectified! (613)

1.   That episodic redundancies in business and civil service should be circumscribed.

2.   Downsizing that results in loss of quality of service yet demands increasing fees.

3.   The increased costs/reduced services present in health insurance.

4.   Privatizations that tax users to a greater degree than if they had not been instituted.

5.   Capital gains on property set at fifty percent (on commercial property).

6.   Negative gearing that favours property investment rather that home ownership.

7.   A property/rental market too open to overseas ownership and/or investment.

8.   Companies able to circumvent the payment of their taxes.

10. Superannuation settings that favour the better paid worker.

11. Reductions in weekend penalty rates that hurt more both the poor and women.

12. Inequality in the work place w.r.t. gender, skills, responsibilities and recompense.

13. Reduction in wages or salaries through redefinition of job descriptions.

14. Any policy platform that invokes a form of trickle-down economics.

15. Increased prices for governmental services with no improvement in delivery.

16. University and VET fees (invoking a simplistic user pays mentality).

17. Privatization of health care.

18. Policies that weaken union participation and their role in arbitration.

19. Policies that weaken regulations from the economy to the environment.

20. Policies that deprecate the unemployed, disabled and pensioners, etc. (614)


Insight depends upon our having of an insightful frame of reference. Neo-liberalism cannot be ‘seen’ by us, and, politicians cannot ‘hear’ the real cause of our concerns without having the prior education of creating the right mental frame of reference in order to the clearly appreciate the phenomenon in question. Whether that phenomenon is there to be correctly perceived is another matter, but, when the investment of our interest, in this regard, is more than returned then we find such insight more than reinforced. In this light one may question whether neo-liberalism is an actual phenomenon or a set of disparate phenomena? However, having examined this question I am now of the opinion that we do have an apparent phenomenon by virtue of the fact that neo-liberal ideological philosophy is an excessive privileging of the individual with an equal de-privileging of community and government. Hence its promotion of competition, profit, removal of regulations, downsizing the civil service, and a disguised disregard of others… (615)


As I have argued, the dissemination of personal power is only through the cooperation of others. Our personal ambitions and interpersonal aspirations can only be navigated and negotiated through the arbitration of others. It behooves us, therefore, to be respectful of others since it is only through others that we can make both our passage and progress in this world as lived with-others… (616)

In this light, we need to see the role to be played by this dimension of the existential. In deferring to our relationships, through a suspension of both ‘self’ and ‘other’, we put ourselves in a position to act on the behalf of our relationships as we find ourselves encompassed by their embrace and empowered by the same… to be re-directed through this surplus of excess value to be essentially found at the very center of those relationships… and holistically expressed from every point in that relationship albeit from their own sense of perspective. (617)

As stated, neo-liberalism is both bad economics and bad politics! Mis-equity disrupt the economy of consumption for all concerned; both the poor and the wealthy. Passive malcontentment translates into disgruntled forms of politics where the democratic tenor of our live-worlds is incrementally undermined. Hence an urgent need for a reversal and replacement of neo-liberal policies and/or their existential re-construction… in order to re-institute the continuity and advancement of our democratic way of life! (618)
Striking Out! – A New Four-Part Political-Economic Manifesto:

I.
Circumscription of donations/influence: In relation to:

1. Private – capped at some small amount – published if amount is greater than say $1000 but no greater than, say, $10,000/controls on the buying of influence.

2. Public or Organizational – only to a non-party, democratic fund or capped at, say, $10,000.

3. Governmental – set funding of parties. Non-virtual advertizing only during elections. Mandatory websites. Capped at $x per candidate. Such money for candidate and/or party. Bipartisan oversight of electoral disbursement of funds (to avoid pork-barreling, etc.).

II.
Inscription of all transactions from lobbying to debating legislation,
 etc:

1. Transparency – of all documentation, all transactions, etc.

2. Accountability – personal signatures on all forms of enaction.

3. Responsibility – demonstration of communal responsibility for enaction.

III.
Proscription – reversal of all adverse process-descriptions of mis-equity:

1. Contra-inequity – reversal of inequity through wealth transfers.

2. Contra-dis-equity – reversal of lost conditions and creation of better ones.

3. Contra-non-equity – reversal of non-equity through re-organization of 

employment/introduction of basic or universal income.

IV.
Prescription for the existential re-self-organization of the political-economy:

1. Exploration – Existential forms of intervention that productively balance the

 political-economy, etc., (based on a discovery of correlations).

2. Consolidation – Institution of a refinement of our genre conventions, etc., 

(based on relevant forms of accommodation).

3. Innovation – The existential realization of an enrichment of our relationships 

(based on transformations that positively re-enrich the nature of our interactions).

E.g., possible, independent government support for the Media in this age of the Internet; a reconstitution of the concepts of work, human dignity, positive valuational formation; etc. (such innovations seeking existentially oriented forms of transformation through a striking out in new directions when and where called for!). [522] (619)

Out Striking! – A New Four-Part Political (Economic) Manifesto:

I.
Imputation of donations/influence: In relation to:

1. Private – capped at some small amount – published if amount is greater than say $1000 but no greater than, say, $10,000/controls on the buying of influence.

2. Public or Organizational – only to a non-party, democratic fund or capped at, say, $10,000.

3. Governmental – set funding of parties. Non-virtual advertizing only during elections. Mandatory websites. Capped at $x per candidate. Such money for candidate and/or party. Bipartisan oversight of electoral disbursement of funds (to avoid pork-barreling, etc.).

II.
Reputation of all transactions from lobbying to debating legislation,
 etc:

1. Transparency – of all documentation, all transactions, etc.

2. Accountability – personal signatures on all forms of enaction.

3. Responsibility – demonstration of communal responsibility for enaction.

III.
Re-Computation – reversal of all adverse process-descriptions of mis-equity:

1. Contra-inequity – reversal of inequity through wealth transfers.

2. Contra-dis-equity – reversal of lost conditions and creation of better ones.

3. Contra-non-equity – reversal of non-equity through re-organization of 

employment/introduction of basic or universal income.

IV.
Disputation for the existential re-self-organization of the political economy:

4. Exploration – Existential forms of intervention that productively balance the

 political-economy, etc., (based on a discovery of correlations).

5. Consolidation – Institution of a refinement of our genre conventions, etc., 

(based on relevant forms of accommodation).

6. Innovation – The existential realization of an enrichment of our relationships 

(based on transformations that positively re-enrich the nature of our interactions).

E.g., possible, independent government support for the Media in this age of the Internet; a reconstitution of the concepts of work, human dignity, positive valuational formation; etc. (such innovations seeking existentially oriented forms of transformation through a striking out in new directions when and where called for!). (620)



    
    Noël Tointon, Sydney and Leura, 22.6.17.
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E. Appendix E: 

That the Philosophy of Philosophy is Non-Philosophy:

Exploring Non-Philosophical Dimensions: 

Moving Beyond Philosophy as a Discipline*

At the center of a contragram we find a glimpse of reality…

0.    Pre-Introduction and Introduction

In writing The Prosecution of Philosophy as a Discipline, in the Twelfth Essay, I explored six types of non-philosophy.
 In the following abbreviation of that essay, to be given as a presentation to The Continental Philosophy Group, I will again re-explore six varieties of non-philosophy as a way of both giving an added ‘depth’ to and demarcating the ‘limits’ of this discipline of philosophy. (0)


It may well seem a strange thing to say but “the philosophy of philosophy is not philosophy!” [0]


On a number of occasions, I have argued that the ‘x of x’ is ‘not x, or non-x, or no x’. E.g., a photocopy of an original document is not the original document. Or, similarly, a representation of an image (say as a picture or painting or photo or lengthy, detailed description, etc.) is just that, namely, a representation of that image and not the phenomenological reality of that image per se. So, in the same regard, we could refer to this logical reading that the ‘philosophy of philosophy is no philosophy’ by treating it as a non-philosophy or just not philosophy per se’. Another way of seeing this ‘non-philosophy’ is to treat it as ‘meta-philosophical’; as a philosophy about philosophy. Or, taking this a bit further, with suitable reasons, we might wish to read ‘non-philosophy’ as ‘anti-philosophy’, or ‘hyper-philosophy’, or ‘trans[cendental]-philosophy’, or ‘dialectical philosophy’. [1]


Looked at under this succession of headings, paradoxically, I will broaden the range of the philosophical approach to include and explore forms of non-philosophy, meta-philosophy, anti-philosophy, hyper-philosophy, trans-philosophy and dialectical philosophy. To end this essay, under the usual ‘provisional conclusions, comments and observation’, I will explore what ramifications these approaches have for experiencing existential freedom in the passage of our lives as lived-and-shared. In effect, letting this prosecution run its course and, therein and thereafter, await what judgment might be handed down on the potential merits or non-merits of philosophy as a discipline… [2]

*    
For latest version of this paper: www.homestead.com/noelshomepage/noelshomepage5.html

Interestingly, if we were to photocopy a photocopy we would, technically, still have a photocopy, although it might be better referred to, more correctly, as the photocopied photocopy or a photocopy of a photocopy. We could also imagine doing this form of replication many times. No doubt, at some point, the information on the original page or first document could be lost. Then, again, today, we could also invoke electronic means for some form of error correction so that this information in this process of physically recopying a text could well be preserved with a much better degree of accuracy.
 [3]

On reflection it would seem we have a dialectical question or problem to pose, namely, if replication of information is faithfully preserved what right have we to claim that the ‘x of x is non-x’, etc. It the type of text we have to hand reflects its information, then, to what extent does a text, or textual performance, change if that presented information, after replication, essentially, is still the same identical information as initially presented… however many times it was replicated and re-presented and represented? To what extent is either the unique historical specification of a text or its represented content the true source of its real identity? Or, should we keep the historical and the essential apart as distinctive correlations that should only be accommodated in dialectical terms with all the necessary qualifications being specified when and where necessary. So, e.g., a translation of a novel or poem in a condensed paraphrase in the same language or in a non-condensed format in another language can be treated, on one hand, as the same text, and, on the other hand, as also a different text despite the preservation of a certain degree of isomorphic transformational invariance as found between texts and their translations, etc? Obviously, how we privilege or preference these aspects in this dialectic should determine the ensuing attitudes we adopt thereafter. Or, as always, letting context determine which outcomes are more acceptable, as being more fit for purpose in finding a closer alignment with our intent in that same regard! [4]


Now, some philosophers might say that this contextual dialectic is inescapable. That once having decided to divide our attention, our intentional world between some form of an x and it counter-x process and/or contra-x content, then we have divided our world accordingly, and, that, hopefully, we are in a position to understand why that decision, that type of decision was being made? [5]


Or, presented on a larger stage, treating philosophy as a discipline in what manner do we divide it from all other disciplines and non-disciplines (given that even disciplines have also divided up this intentional world as being lived out through the performative enaction of such language?)? [6]


No doubt an interesting question that will need to be explored in depth. Especially in the light of the fact that some people believe that such ultimate divisions of the world cannot be properly accounted for? Projecting us into a world of the non-philosophical given that such explanations cannot be suitably thematized and explained? (7)


In regard to meta-philosophy, we attempt to stand back from philosophical practice by trying to be even more philosophical, a sort of super-critical ascension by pulling up one’s bootstraps… and merely rising through one’s own perspicacious efforts. Still, by paralleling and contrasting such practice, looking for presuppositions, predicting consequences, noting metaphors and the iteration of rhetorical devices we can at least note their consistency, coherence, degree of integration and integrity… and give us our own self-e/valuation of the apparent merits of such strenuous efforts (should they be present and well-presented?). [8]


Or, by insisting that philosophy should directly assist us existentially in our passage through this world with-others we invite an anti-philosophical stance – a rejection of the primacy of the formal philosophical discipline and/or an immediate rejection of philosophical input once such a clarification is put in place (albeit only to be re-invoked once more when and where called for). Certainly, insisting on a rejection of pointless philosophical digression or the dissemination of philosophical nonsense! [9]


In philosophy, world-wide, there have been long traditions of commentarial critique where tradition is revered, but, nonetheless, subtle shifts are either instigated through an ongoing incremental redefining of concepts and terms or that a more radical, chaotic sense of re-definition can also be arrived at on this same incremental continuum when crossing points of bifurcation. Such criticism coming from either inside a tradition and/or outside the same. In reaction to the ongoing criticism of serious debates commentaries are continually re(-)written in the heat and light flowing from such events. In a hyper-philosophy, as a specialized form of commentary, a sort of 3D exploration of a text is done through hyper-links where words and phrases are cross-referenced, entertained in parallel, cancelled, opposed, given secondary and tertiary references, metaphorically examined, rhetorically followed, consequentially treated, deconstructed, treated ironically, or, just conceptually clarified, etc. Obviously, such meta-textual referencing must also be misrepresentational; at least until such misrepresentations, in turn, are undone, creating new representational problems, etc. This aspect of misrepresentation arises from the fact that meta-textual elements are talking ‘about’ a text and cannot be that text per se whilst basically remaining meta-textual in orientation. [10]


In a trans-philosophy I explore the role of transcendental forms of treatment. Being trans-conceptual, such positioning can never be reduced to being merely conceptual or intentional, etc. At the same time there can be no absolute separation between distinctions and their accommodations since accommodations need to be present in order to distinguish distinctive elements within the same, and v.v. Important in such research is that we also recognize the need for ongoing transcendental suspensions, suspensions of suspensions, etc. (and that philosophical practice should follow likewise; i.e., recognize that philosophical judgments must also utilize overall suspensions, etc; temporally rendering philosophical processes as impermanently ‘annulled’ through the parallel treatment of processes and content in apposition with their counter-processes and contra-content). [11]


In a dialectical-philosophy because absolute identity can be neither encountered neither recognized nor engaged it follows that no form of identification can completely encompass the potential or actual meaningfulness of any intentional objective, be that objective relatively virtual or non-virtual, embodied or disembodied, embedded or non-embedded, embanked or disassociated from this world at large. Hence room for its counter-processes and counter-contents in the non-virtual identity of an identity. In effect, a form of qualification that qualifies all relevant forms of qualification given that no identity can be fully described in non-counter and non-contrary terms of reference. So, e.g., this book is a book, and in lived reality, an infinite number of other things as well. If it is a heavy book it could be used as a weapon or as an instrument of defense. If it is a rather large-sized thin book we could sit on as a cushion on our seat because either the table we are working at is too high or the chairs are too low. Some people have even been known to put their savings in certain books knowing it will there when needed, but, at the same time more or less out of sight. As I found out when a friend lent me a book to find two fifty-dollar bills inserted between different pages. This sense of the dialectical can also be compared to looking into a mirror where everything seems the same until we look more closely and realized that certain aspects form mirror images, etc. [12] 

 
Effectively qualifying the limits of the philosophical let me reexplore this rich, open, overall dimension of the relatively non-philosophical… [13]


In this general set of ‘non-philosophical approaches’ we explore to what extent a philosopher is blind, non-philosophically overlooks the grounds of their philosophical motivation, is unable to see or foresee the ramifications and unintended consequences of their positioning/s, or, furthermore, is just unable to realize and obtain the philosophical objectives that they set out to ever work so hard to achieve. On the other hand, addressing this imbalance between means and ends, such failures can also be points of freedom. In realizing certain limits in current patterns of thought and then being able to circumvent the same to some degree through the adoption and adaptation of other ways of approaching that topic whilst even recognizing that all philosophical or non-philosophical approaches are in directions whose goals can never be absolutely obtained. [14]


In addition, it can also be said that the philosopher is also a non-philosopher given that they are usually blind to the way they divide the world and how they then problematize this division. Then, the meta-philosopher is not happy doing philosophy per se and so they put on a new philosophical suit over the one they are still wearing. A bit clunky but definitely warmer for colder climes. A hyper-philosopher no longer sees a text for scrutiny as flat but as three dimensional when viewed through a number of overlapping and intersecting lenses. Not realizing, at the same time, that the world is just as multidimensional as any text and where meaningful forms of linkage can be noted and yet would remain quite devoid of meaning and meaningfulness should the hyper-textualist be removed from this particular process of worldly engagement. Having rejected the deficient arguments of philosophers et al as essentially unproductive labour, the anti-philosopher then rejects the sterile formalities of their discipline/s and returns to work in the world with-others; using more what is already found to hand; that may or may not need refining for those more pressing tasks realized in the course of such direct engagement. In contrast, a trans-philosopher or transcendental philosopher, realizes that all discernment is only realized through processes of judgment, and, therefore, must then set out to suspend all such subject matter for research in order to make any progress whatsoever. That, in a ‘non-philosophical’ suspension of ‘this suspension of all forms of ideological preferences and all prior convictions’ the world is then suitably re-constructed for such a person prepared to sacrifice everything including all their philosophical prejudices; at least to the extent they can be accounted for. Lastly, a dialectical philosopher knows that reality cannot be encompassed in the restrictions of finite language and by recognizing such limits can then re-qualify the existential richness that that reality ever has to hand should such potential enrichment be recognized and ‘seen’ in front of our very own noses so to speak. That these supplementary forms of insight can be treated as ‘insightful, etc.’ should the same experiences be found to be reiterated in and through similar patterns of iteration that continue to possess such relatively isomorphic conformity. [15]

When philosophy has done its work, then, obviously, we should put it aside! Or, when philosophy has not yet done its work, appears to have reached an impasse, then, perhaps that too is the time for the philosopher to put their work aside, and, in re-engaging with their being in this world, they may well later find the inspiration to see how such projects and programs might then be resumed and later successfully completed. Knowing, of course, that the real work of the critical-existentialist is never completed… given that the entire course of all our lives should be ‘ever as a work in progress….’
 [16] (1)

1.    Non-Philosophy

The topic of non-philosophy does exist. The most prominent proponent is the French ‘Continental’ philosopher François Laruelle. He argues that all forms of philosophy are structured around a prior decision, and remain constitutively blind to this decision.
 In effect, a dialectical splitting is put in place by a philosopher, at some point in time, in order to understand the world philosophically. [19]


I would argue that most philosophers would be aware of how they split their world philosophically, but, would agree that most may not be aware of why they accept that point of division. In this context, I would argue that for a philosopher to actively make such a division, to that extent, they would be acting originally, although it would also be true to say that originality could also be realized in discerning the implications made by some previous philosopher hitherto overlooked; be either philosopher ‘original’ or otherwise. I would also hazard a guess that some sort of intuitive inkling of philosophical problematicity is driving such an acceptance of that ‘style’ of division. ‘Style’ by virtue of the manner of that philosophical resolution being invoked. However, it might also be difficult to dialectically discern which came first, either ‘philosophical problematicity being resolved through such a division’ or ‘such a division driving such problematicity’? Then, questions of genre derivation must also enter the fray. Given absolute originality is impossible it could be argued that no philosophical style comes out of nowhere and that prior divisions and their problematicity may well have been driving new points of demarcation, or, i.e., demarcation through re-demarcation. [20]


Such points of relatively fundamental division also echo Derrida’s comments re philosophical blind points around which each philosopher forever tries ‘to square the circle’. The more prolix a philosopher on some point or topic the more they are being driven by some more fundamentally contexted point or aporia. I would also argue that philosophers are very aware of such conundrums because I would argue they created those very points of contentious philosophical ‘belief’ in the first place! Or they inherited the same along with the anxieties created through their ensuing appositions, logical consequences, ramifications, etc.
 [21]


With respect to myself, I see my most important ‘center of gravity’ to be between cognitive intentionality and trans-cognitive trans-intentional judgment. Why? Because I believe it is important to demarcate the intentional from the trans-intentional in order to privilege the pro-relational attitude of the latter, and, therein and thereby, make room for the existential dimension in the latter. [22] (2)


In many ways, taking a non-philosophical stance may well illuminate the limits on the type of philosophy being prosecuted, what new directions might be to hand? (3)

2.    Meta-Philosophy


Laruelle perceived non-philosophy to be a ‘science’ like philosophy but, obviously, not one run along the same lines as a philosophy (based on this sense of a relatively fundamental decision). Furthermore, non-philosophy needs to be differentiated from meta-philosophy (the next style of philosophical practice about to be noted) given its ‘reflexivity’ is apparently constituted outside the usual parameters of the philosophical/meta-philosophical. [25] (4)


I perceive meta-philosophy as a form of representational mapping where the philosophical dimension is represented in close detail in order to expose presuppositional premises, arguments, conclusions, qualifications, the conclusiveness or otherwise of such conclusions, a variety of critiques that appear to note, both individually and collectively, the propriety, appropriateness and appositeness of that apparent critique and in what manner such positioning or re-positioning is limited, has limits, has gone beyond those limits, and so on. In effect, through such close attention, insightfully expose the consequences of such positioning/re-positioning and, by either implication or explication, outline what oversightful forms of intervention may well be called for. By extension, suggesting that a productive coupling of both insight and oversight can existentially re-sight what objectives should underlie all our more pressing projects and programs, how they might be prioritized or less prioritized in our negotiations with other as we arbitrate both personal ambitions and social aspirations. (5)


Such mapping is representative, as discerned in and through a representational economy, but not merely ‘representative’; i.e., as something that could be reduced or dismissed as ‘mere representation’. Hoping, as well that such close attention is accompanied by an existential awareness of relevant details along with the requisite expedition of an existential re-direction of our more pressing projects and programs! (6)


In a representational economy we have phenomenal-phenomenological presentations, hermeneutical representations and (non-systematic) existential re-presentations… obviously, not just representations (or ‘mere representations’). Furthermore, in the complete rejection of so-called external world/s (with their impossible imputation of absolute objectivity) and inner worlds (with their impossible imputation of absolute subjectivity) we are met in a directness of interaction in which more forceful parties are better able to dictate the nature of that interaction within its representative interpretation. Moreover, in an alignment with both the lived reality of the world at large and the inescapable world of the other a dialectical process ensures an ongoing refinement of such mapping along with an amplification in its re-e/valuation (of its ensuing valuational formation). (7)


No map should be mistaken for the world, still, without such mappings there could be no sense of a ‘world’ in the first place. Indeed, the meta-philosophical should help us to clearly re-trace out the contours of our philosophical explorations. Hence the potential value of taking a critical, and existential, meta-philosophical mapping of our philosophical positions in the hope that the latter can be more profitably re-directed through a more suitable existential re-sighting of this world as lived-and-shared. (8)

3.   Anti-Philosophy


I have been amazed, given all the wonderful advances in modern medicine, to find medical and nursing tomes published before the Second World War to be just as heavy and voluminous as those much more recently published. Nursing texts would wax lyrically about a whole variety of baths deemed necessary for the treatment of patients. Before the advent of antibiotics patients with high temperatures might well have their survival ensured through the timely use a cold, icy bath. Conversely, in the midst of a chilling rigour a hot bath might well give a temporary sense of relief. Although, for very sick patients, even the thought of them being trundled off to a bathroom and dunked in and out a variety of baths might itself have been too traumatic for any of the relevant parties to have seriously contemplated. In this regard, I have found reading medical texts from the past to be salutary. Some really good ideas have persisted over the centuries. On the other hand, much of what passed for best practice was not much more that medical fashion, the application of metaphors that had little or no basis in evidence, medical rituals designed to make all parties feel better, more magical with a potential placebo effect, and, at worse, positively dangerous if not deadly. In other words, such medical treatises were quite often more recipes for the execution of near nonsensical performances… (9)


And I wonder if we have made much progress in this same regard. Too often we are beholden to the fickle authority of fashion; where so-called best practice is not thoroughly tested on the empirical basis of evidence; where drug companies ply medications little better than those already on the market, and where the description of every old and new condition must have some form of medication automatically brought to hand; where text books are far too loquacious; over-indulge in irrelevant overt conjectures and covert speculations; contradictory; are too optimistic; and, unable to appreciate their own limitations, and so on. (10)


Sadly, the medical discipline is not alone in this endless sea of wordiness, this industrial scale churning and proliferation of these streams of textual diarrhea whose pronouncements all too often should be deemed more nonsense and mumbo jumbo that sensible observations and useful responses. Alas, what is valuable in such discourses has to be separated out by the more discerning… and in this era of fake news, enticing posts on social media without a clear declaration of their hidden agenda, the endless discrediting of the worthy and worthwhile is it any wonder that there is a suspicion of each and every text found to hand, or, a general consternation on the part of a few by the fact that most people are not alarmed and seriously concerned about such issues? (11)


Alas, sadly, philosophers are not immune from this condition of purveying a prolix mixture of nonsense masquerading as sensible, useful or profound discourse! (12)


Enter, e.g., Ludwig Wittgenstein, or, rather, ‘Wittgenstein Two’; the later philosopher of the Philosophical Investigations, etc., rather than the earlier philosopher of the Tractatus, as an anti-philosopher; ever out to expose all forms of philosophical nonsense.
 Therapeutically dissolving traditional philosophical controversies and non-traditional conundrums… and, in a strange sense, making philosophical progress by successfully demonstrating this anti-philosophical approach. (13) 


In the midst of writing this Twelfth Essay, for over three days, I agonized over how we are to make this distinction between philosophical sense, should it exist, as I hope it does, and, philosophical nonsense, which I am sure exists in vast quantities (given, e.g., my equal dismissal of both realists and idealists, and so on). Thankfully, I fell back on a philosophical strategy I had devised for critically discerning six different types of distinctive philosophical value. In the course of this technique for critically discerning this type of evaluation, and subsequent valuation, I had proposed a hierarchical set of sequential questions that progressively moved us to towards an assessment of true propositions, as statements of facts. Failure to complete this sense of progress at any other stage, whilst still progressing the claims for that type of proposition, would automatically be deemed to be nonsensical. Let me illustrate this in a humorous vein… (14)


“One day, after tomorrow, I had a cup of tea, whilst seated at a table shaped in the form of a square-circle, with the current king of France who, I might add, is quite, quite bald and has absolutely no sense of humour…” (15)


In effect, I asked a series of different questions and, by such means, sequentially proceed through these six orders, in a phenomenological classification of value, to arrive at that order in which that type of proposition in question can travel no further… without slipping into some form of contradiction, nonsense, impossible state of affairs, mistruth, falsity, deception or lie, wrongly asserted fact, etc. (16)


These questions note conditions for intentional recognition and trans-judgmental forms of suitable appreciation, and, do so by proceeding through the following types of propositional interrogation:

An Ordered Interrogation

1. First, do the semantic qualities in the proposition in question have a direct or indirect phenomenological-like sense of presentation in an atomistic-like fashion. I.e., in an essential format do these essential features represented have a simple semantic description such as, e.g., this is ‘hot’; this is ‘red’; this ‘taste’ is not ‘salty’ but is rather ‘sweet’, etc.

2. Second, in the integration of a specific set of first ordered essential descriptions can their putatively integrated representation (as a ‘this’ or ‘these’) be semantically integrated. Ruling in, e.g., square tables, but, ruling out tables in the shape of a square-circle...


2a. Such integration also allowing us to ask what the aesthetic potential of that being represented might be found to possess in well-considered aesthetic reflection?

3. Third, as an integrated thought, can such a thought be experienced conceptually as the content of an idea.


3a. Such process considerations also allowing us to ask if that situation, as a lived situation (with-others) as represented, has deontological implications and concerns?

4. Fourth, asking if that idea (with its second ordered thought content, can also be perceived or imagined as an image with a spatio-temporal configuration? 


4a. Such considerations also allowing us to ask if that situation, as a lived situation (with-others) as represented, has pragmatical implications and concerns?

5. Fifth, asking what that propositional text, in its textual representation, has from a factual-like perspective in terms of possibility, probability or potency (to be a factual representation of lived reality). 

5a. In that light of possibility, asking what hermeneutical implications and concerns may well arise (in terms of genres of behaviour, types of con-texts, etc.)?

6. Discerning if this proposition can be treated as if it were a true representation of lived reality as found with-others, i.e., as a statement nominating and denominating a certain fact or series and/or set/s of facts provisionally treated as both true and not untrue? (17)


We can also then ask in what sense or to what extent sixth ordered facts, as statements or factually discerned experiential features, can be semantically tracked as first ordered semantic units (and, thereby, render this scheme as circular rather than as just linear in its sequential ‘progressiveness’). (18)


Treated in this manner we can see what order a certain proposition arrives at but which can progress no further… and, therefore, can never be directly rendered as a (true) sixth ordered statement. So, e.g., a ‘current king of France’ does not exist… so of course he has no sense of humour because it would be impossible for such a non-existent entity to have a sense of humour in the first place, or be bald, and so on. On the other hand, I could make the statement that “I have entertained this proposition of ‘the current king of France who is bald’ as a false statement.” Given that, through general consensus, this non-existent entity has no sixth ordered factual force. Just as it is semantically impossible ‘to have drunk a cup of tea’ in a non-presented future tense. Or, accepting, e.g., that Santa Claus is only a mythical sixth order entity, etc., and only a fifth ordered possible fact (admittedly cast as doing impossible things like descending multiple chimneys, etc.). (19)


A number of other tests could also be supplied to help us weed out deception and nonsense, etc. Could that represented be encountered, recognized and/or engaged? Are the necessary preconditions in place for the conditional experience of that putatively being represented? Are the probable consequences of a certain attitude desirable? Should final truth determinations be observed as more provisional than settled, and so on…? (20)

4.    Hyper-Philosophy


Much of traditional philosophy, both West and East, was entered into as a form of commentary. So, e.g., Plato comments on Socrates, his teacher; Plotinus comments on Plato; and, Proclus comments on Plato to subtly differentiate and re-qualify the work of, say, Plotinus, and so on. Even today, most professional philosophers are expected to spend much of their time commenting upon and critiquing some other philosopher. Now, to some extent this is inescapable because no one can think a thought that is completely original since intersubjective genres of thought are ever adopted and adapted, ever re-adopted and re-adapted, and, through such reiteration find new forms of re-direction. (21)


In Indian traditions this practice of doing philosophy through the use of a commentary was carried out to the nth-degree. So, important texts were given a series of commentaries. Then, certain commentaries would have sub-commentaries. Then, on this corpus of texts there would be compilations, digests, monographs, aphoristic summaries, courses of instruction, and so on. (22)


Traditionally, followers of certain traditions were expected to scrupulously adhere to the arguments of their traditions. However, under the force of debates, both within and between traditions, various non-radical and radical innovations would overtly or covertly make their presence felt if the philosophical need for their presence was felt to demand this importation or sense of re-direction. Indeed, by such means, traditions could sometimes quite radically change their complexion and, in their wake, also inspire a new series of updated counter-traditions. (23)


Now, no text is ever a pure text! A text is ‘written’ and how we ‘read’ that text is dependent upon a resurrection of its overall meta-textual frame of reference in which it was originally written. In other words, we interpret that text in question, hopefully, by aligning ourselves with the overall meta-textual frame of reference originally adopted and adapted in the writing of that same text. This was brought home to me in listening to an advertisement that used Boccherini’s famous minuet from his quintet in E major as its background music.
 Having learnt how to dance minuets it was obvious to me that this ‘minuet’ was being played as if it were a waltz instead. Indeed, a very different way of counting time musically.
 Doing some research I soon discovered that even though the musical notation of a minuet was being faithfully followed, ostensively, the form around the time of Beethoven had migrated to that of a waltz; a very different dance form that very soon after was given this name of a ‘waltz’. In other words, you had to recognize that even though the notation was that of a minuet and it was named a ‘minuet’, despite such similarity in both denomination and nomination, this musical piece demanded a very different manner of interpretation; i.e., its performative treatment as a ‘waltz’ and not as a traditional ‘minuet’ (in a style developed about one hundred years earlier). (24)


In other words, no text can be read as a mere text. We must discern some idea of its meta-textual formation in order to read the same. We could argue, in this regard, that hermeneutic proximity to this original meta-textual frame of reference is necessary in order to discern some idea of the apparent intent behind the original deposition of that text now found to hand. Furthermore, in the ‘economics’ of our reading that text I have also argued that through an interplay between text and meta-text we engage a non-textual simulation of the apparent intent behind the deposition of that text. ‘Non-textual’ in the sense that when we are engrossed in the reading of a text we forget we are reading and the apparent intent of that text is made ‘transparently clear’ to us as we work our way through the ‘simulation’ of that text; until we meet the relative ‘translucence’ or ‘opaqueness’ of a section (or overall totality) of that text we do not seem to understand. That, in essence, the economics of reading (and writing ) a text we need this economic interaction between the phenomenological identity of the text and its sense of representativeness, a hermeneutical determination of the correct genre/s of the meta-text being invoked, and, a (non-systematic) existential non-textual reading to be realized through a free interplay of the former where all three moments are dynamically balanced in the course of such intentional interaction and reconstitution of the apparent significance of that text as a complex textual phenomenon (rather than its mere superficial treatment as just a text). (25)


Invoking the use of a commentary is to help us to subtly reinterpret and/or sometimes to not so subtly re-interpret our reading of that text in question. Updating this exercise of a commentary today we have an even broader range of techniques to accomplish this sense of reinterpretation versus re-interpretation of the text (or series and/or set/s of texts) in question. Hence the invocation of ‘hyper-links’ and other digital devices as new ways to comment on a text and enrich our reading of the same. Transferred to a philosophical setting we have a new way of doing philosophy, i.e., through this use of hyper-links, etc. (26)


Just as no text is ever a pure text, the complex dimensionality of a text and its engagement can be further economically enriched by the use of these additional methods for enriching our understanding of that same text, etc. Where once we might have used footnotes or endnotes (and sub-footnotes/sub-endnotes, etc.) etc., cite references to other sections of that same text or other texts, etc., quote such references, etc., we can now do so in a more directly engaged fashion through the use of hyper-links, etc. (27)


The upshot of such updating is the creation of new style of (non-)philosophy not without some resonance with the past as just noted. (28)


Interestingly, it has been claimed, and can be demonstrated, that when we meta-textually refer, either internally or externally, to a section of a certain text we also automatically set up the misinterpretation of the same. That such ‘misinterpretation’ is only rectified through a process of re-de-mis-interpretation’ that then re-establishes this sense of interpretative alignment through that process of ongoing re-alignment. Indeed, in this regard, a ‘good’ title, e.g., is one that deliberately sets up a certain degree of misinterpretation that is rectified in the course of a closer reading of the same text. That, in a sense, a ‘good’ hyper-link, or any other meta-textual device, is one that both misrepresents and re-de-mis-represents that same text. In such a world, doing philosophy, as a form of non-philosophy, through this very hermeneutical process of re-de-mis-representation…. (29)

5.    Trans(cendental)-Philosophy


Philosophy must go beyond the merely philosophical just as texts are never read on a pure, mono-textual dimension. The world is not flat (except in the suspended economy) and where the de-suspension returns us to this realm of asymmetrical inequality (as found in power relations, etc.)! (30)


However, in contrast, the existential dimension somewhat rectifies these imbalances in order to render our (more important) relationships as more mutual in orientation, and, therein and thereby, as more existential in tenor. (31)


Existentialization usually renders our relationships as more profitable’; as enriched; as realized through productive processes of valuational creation, preservation, conservation, etc. ‘Profitable’ being read in a broad sense of ‘enriching most, if not always, all the lives of the people in that relationship in question’. ‘Existentialization’ is realized through a ‘reversal of de-existentially oriented processes’. It occurs through the taking of a pro-relational attitude where we privilege relationships over the parties participating in those relationships (and, more naturally, privilege those relationship that have a greater relational proximity to us). In effect, we are appreciating the intentional representation of those relationships and this implies we must be doing so in trans-intentional terms of reference. I.e., in trans-cognitive, judgmental, transcendental terms of reference. This expression ‘transcendental’ has its primary sense, therefore, defined through its equation with the judgmental, the trans-intentional, the trans-cognitive (as both trans-conceptual and trans-perceptual in orientation), and, moreover, as existential in tenor. Furthermore, it is always defined as an ‘orientation’ since the existential only exists through the dialectical existentialization of the relatively non-existential, and, if it were possible for it to completely existentialize the non-existential then such an attitude and orientation would no longer persist in its colouring of intentional consciousness, etc. (32)


Existentialization is always a process that is already underway, to some extent or other, and, merely needs to be both refined and re-promoted. Such an orientation has its characteristic sense of ‘presence’ through the directness of existential hallmarks and indirectness of existential indicators. Once recognized, its distinctive flavour is always noted, and, once we have learnt to induce this orientation in our passage through this world with-others then we can act accordingly in and through that pro-relational attitude. An existential philosophy accepts that we can encounter, recognize and engage our relationships in and through a pro-relational ‘perspective’ which being trans-intentional in orientation cannot be reduced to the mere intentional nature of a reductively oriented ‘philosophy’ (although, too, the suspension of ‘mere representations’ gives us our ‘transcendental’ access to this existential dimension). Hence a trans(cendental)-philosophy must also be a form of ‘non-philosophy’ that transcends the cognitive configurations of the merely intentional, the mere intentional treatment of the phenomenal, etc. Given its concern for trans-intentional judgment (and distinctively ordered forms of appreciation) we can automatically equate this trans-philosophy with the devolvement of all forms of valuational formation (and thence its suitable utilization of an ordered philosophy, etc., in our e/valuation of identification, functionality and value). (33)

6.    Dialectical Philosophy


Reality is infinitely richer that any definitions that we apply to its relational experience! Hence the ever-present need to travel beyond the confines of any one form of philosophical thinking in order to better appreciate that type of approach. (34)


E.g., a ‘book’ is a ‘book’, i.e., as ‘something to be read’; but, a book can be anything else you might want it to be. E.g., as something to sit on because the chair is too low or the table is too high; as a place to hide and save banknotes, as a weapon to be suddenly used in an offensive or defensive manner; buying or finding a rare, signed first edition and seeing it as an investment; the use of a weighty tome as a doorstop... (35)


In a similar manner, the functions ascribed to a certain philosophy are ever in need of forms of re-appraisal, re-definition, engineering specific extensions into new problematic fields in need of new forms of philosophical treatment, etc. (36)


But, in our dealing with the very topic of any philosophy, itself, we should also become aware of the limitations of its own use of conceptual language, metaphors, rhetorical tropes, etc. Indeed, because all expressions and all forms of intentional treatment cannot be conducted in absolute terms of reference hence the need for a viable dialectics to deal with such orientations that need to be treated in and through the limited relativity of such a format. Furthermore, in a viable philosophy, the things that need to be preferenced should be privileged, and, the things that should not be preferenced should not be privileged. Indeed, I am sure, much wisdom will arise for those who know how to exercise the subtleties of this dialectical distinction, amongst many others.
 (37)


When experienced insightfully, through an attuned pro-relational attitude, we also have to contend with the dialectics of passive insight, then possibly becoming actively involved [oversightfully], and, finding a middle path between the same through some form of existentially oriented re-sighting… in tune with the situatedness we have entered into through our relationally oriented involvement… [118]


We live in a world that is not absolutely pre-defined, but, one that becomes progressively re-defined in and through our lived-engagement in our passages though this world with-others. Conversely, we do not live in a world that escapes all sense of definition for such a world could not be there for-us. So, in and through the narrowness of these confines we ‘forge’ a world as a simulation there-for-us as much as it forges our being in a world that simulates all our senses of self before-others. So much so that between the definitions of philosophical and non-philosophical thought arises the relatively ‘non-philosophical’, and a freedom, that must ever escape the confines of all definitions! [119] (38)


Hence the need for the dialectical treatment of our philosophical research and its acceptance as ‘provisional’ even if we often naturally overlook that qualification. (39)

7.    Philosophy as an Existential Discipline


At its very best, just what has the philosophical discipline to proffer? [130]


Of course, such a question has the implied implication that philosophy, as a critical-existential philosophy, is purged of all ideological ‘-isms’; rises above the contamination of all unsuspended versions of realism or idealism; practices ongoing, overall forms of transcendental suspension; preferences its positively productive application in this world at large; and, positively contributes to our being in this world with-others in a form that is both suitably lived-and-shared. Or, in essence, beneficially contributes to our freedom in this world at large. Indeed, through such harmonic resolution, gives freedom, itself, to that extent it is to be expressed through us, an existential overlay that truly frees its manifestations from the influences of desires, be they for good or bad, be they in the form of private ambitions or public aspirations, and so on... [131]


From a disciplinary point of view, I have argued that a distinctive feature about disciplinary difference, and the value of its meta-disciplinary difference or hyper-disciplinary difference, is that the philosophical attitude recognizes a need for truthfulness and our ability to be able to be so aligned and disseminate that existential fact. That this insight must spill over into a form of oversight that engineers and instantiate the re-alignment of that necessary form of re-positioning. Hence this concept of re-sight or re-sighting or re-sightfulness wherein the entirety of our social-being actively pursues this process of ongoing re-alignment to the best of our abilities. No doubt, without a doubt, to the existential benefit of all parties. [132] (40)


In the course of this book The Prosecution of Philosophy as a Discipline I have noted the relatively distinctive existence of an existential dimension; that a progressive philosophical economy is realized when existential and critical aspects mutually overlap and concur from a transcendental, trans-cognitive perspective; a need to discriminate between that which should be privileged and that which should not be privileged; and, that the central preoccupation of a philosophical economy should be with a realization of truthfulness through processes of alignment enacted through either the confirmation or verification of re(-)alignment or a processes of dis-confirmation or de-verification through re-de-mis-alignment. (41)


That, a process of alignment, through an ongoing process of re-alignment in truth determinations, creates the conditions for an insightful economy; an economy generated between passive forms of phenomenological insightfulness, the intuitive perception for hermeneutically organized processes of active oversightful intervention, and, together, an experiential confirmation, or later verification, through processes of systematically oriented existential re-sightfulness. That the pursuit of this discipline, indeed, any discipline, hopefully, will contribute to an amplification of valuational formation through its ensuing creation and preservation of richness and an ongoing conservation of enrichment. Therein, and thereafter, such inputs may contribute to an amplified sense of freedom…! (42)

8.    Beyond Philosophy: Provisional Conclusions, Comments and Observations


Just what should be privileged, and, just what should not be privileged? (43)


Not too long ago, philosophers selectively privileged a long shopping list of such items like Truth, God, Soul, Absolute Spirit, Mind, World, Reason, Sense Data, and so on. Then, more recently, in an understandable swinging of the pendulum of philosophical fashion, a new breed of philosophers collectively decided to eschew all forms of privilege whatsoever. But, what new rule should restore some degree of sensible balance here? The observation that relationships should be privileged, but, that the participating parties in those relationships should not be so privileged. That, an existential preference should be extended to all relationships albeit to varying degrees of suitable preferential treatment proportional to their existential facticity; i.e., to that extent a relationship is in relational existence above and beyond a mere reduction to its contributing parties; albeit suitably refracted through relevant forms of embodiment, embeddedness and embankment. (44)


Then, despite the very best forms of critical philosophical exploration enacted in an existentially oriented environment the philosopher should ever recognize that a certain je ne sais quoi will forever stamp those forms of research that were suitable enacted! (45)



The meaning of life is not to be found in any ‘shopping list’, and, neither is it to be found on a ‘level playing field’. No text is flat, the world is not flat, and, all persons, too, are not nor should be regarded as mono-dimensional vectors to be either exploited or to be allowed to exploit us in turn… Just as the suspension needs to be tempered with a de-suspension, so, too, does the work of the philosopher need to be qualified through some suitable application or applications of non-philosophy. In an appreciation of the philosophical we need to move beyond the merely philosophical. In a formal non-philosophy, we may well wish to expose and critique relatively fundamental decisions that divide up that sense of a world. Or, through the close mirroring of a meta-philosophy let us closely follow the twists and turns of the philosophy being so scrutinized. In an anti-philosophical stance let us distance ourselves from both philosophical deceptiveness and the patently nonsensical. In a hyper-philosophy let us comment on the philosophy in question in order to enrich its tenure, expose certain limitations, head off in new and valuable directions, and so on. From a transcendental perspective let us closely inspect the course of our judgments and, through a suitable form of ordered (re)treatment, better appreciate and re-judge the outcome, or ramifications, of those judgments. Then, dialectically, let us rebalance our explorations by noting the provisional, the non-absolute relativity of distinctions, the limitations imposed on all forms of imputation, and so on. (46)


In our ‘nakedness’, our dependence upon others, let us, together, erect an insightful economy through the suitable prosecution of a philosophy that is so successful its continuing existence need not persist… until such a time it needs to be called forth once more. However, let us maintain a healthy, existential environment at all times that we may all prosper both therein and thereafter..!! (47)

      Noël Tointon, Wentworth Falls, 21.8.19.
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O.    Introduction


In this series of reflections, I will focus on various philosophical insights by invoking my retrospective appreciation of a series of personal anecdotes that have come to illustrate, to-myself for-myself, those evolving points arrived at in the ongoing course of such scrutiny. (0)


My motivation is simple! To create the ground work for a philosophical dialogue that isn’t founded on nor founders upon a set of philosophical mistakes that can only warp and distort what philosophical insights have already been arrived at. (1)


Through the recounting of personal anecdotes, that memorably illustrate these points of apparent insight, I would like to re-live how my philosophical progress was headed in new directions… and how further scrutiny should always call into question the apparent insightfulness of any process deemed to be insightful… (2)


Hence the intent, the design, and, the fragmentary form of this philosophical autobiography.* (3)

 


        Noël Tointon, Wentworth Falls, 5.1.19.

* 
For the latest version of this book: www.homestead.com/noelshomepage/noels homepage5.html 

1.    A First Reflection: Misunderstanding is never absolute


The philosopher Georg Gadamer (on the basis of the work of Heidegger and others) proposed (the hermeneutic observation
)
 that we can never absolutely misinterpret the intent of (texts disseminated or deposited by) others. That we always have some idea of what we are focusing on as an object (or intentional objective) of interest. (4)


So, e.g., we could imagine on a certain desk that ‘that piece of paper with writing on it’ looks like a ‘letter’ and, on closer inspection, either confirm or disconfirm this fact (of it being either a letter or not a letter). If I am right, on closer inspection, more clearly can see that this ‘letter’ is indeed a letter. On the other hand, if I am wrong, I find this text is not a letter, but, is still a literary text of some form or other… perhaps a poem or a shopping list? Either way, I cannot be absolutely wrong… it may or may not be a letter… it is still a piece of paper with what looks like hand writing inscribed on its surface, or, looks like paper but is something else, and so on…. (5)


Or, that person over there looks like John… regardless of whether I am right or wrong that person is still a ‘person’… or, perhaps, ‘some shop dummy posed in such a manner so as to make it look like a person’… At the end of the day, I have seen some ‘thing,’ and, through an ongoing process of engagement with this ‘thing’ will most likely find myself able to definitively place it in my culturally shared inventory of intentionally formed classifications (be such ‘classifications’, as ‘types of text’, arrived at through either inscription and/or description; on my part or the part of some other person or persons). (6)


So, I decided to put such ideas into practice…and test their validity. (7)


On my first trip around the world, in the middle of the 1980’s, and finding myself getting lost in the city of Catania, in Sicily, I asked, in simple Italian, an elderly man “where is the main train station?” Finding that place I could then head to my pensione not too far away. With a very disgruntled wave of his hand I was dismissed with the repeated phrase “non capisco, non capisco!” But I know he knew what my inquiry was. He knew I was asking a question, and, that I was merely seeking the direction in which the main train station was located.  And, I perfectly understood him. I could speculate about his motivation… I could have been one tourist too many asking such questions… he could have had toothache or backpain and wasn’t in the mood to engage… he might have been envious of the fact that lots of young people were wandering around the world whereas he had to work all his life and still was not managing to make ends meet. But, in truth, I did not need to know what motivated his dismissal since I perfectly well understood that he was not interested in answering my question. Indeed, we perfectly understood each other in our brief moment when we briefly encountered each other…. (8)


Then, a few days later while in Malta, the mother of a friend of mine began chatting with me in Maltese. Now, I know a few words of that language and whenever I had an inkling of what she was talking about I would signal my understanding using a two-syllable expression in the way Maltese would under similar circumstances. Later it was related to me that my friend’s mother thought I understood Maltese, but, was then informed that I was merely being polite. More correctly, the truth lay somewhere in between. Now, it is correct that I knew ‘my friend’s mother was wanting to talk to me’, and, ‘I did understand some of the things she was talking about it’, it would also be true to say that while ‘the form of the conversation was understood’, still, ‘very little of its content was appreciated’. (9)


In reflecting upon this ‘form-content distinction’, it would seem to imply that to understand form we would need access to one particular set of genres, and, in order to better understand the content present, we would need to understand another set of genres that encode and/or de-encode the specific content entailed in (the encoded/de-encoded performance of) such form. (10)


Again, our (hermeneutic) engagement with a certain text (or a certain series and/or set/s of texts) operates on a number of hierarchical levels as we either encode and/or de-encode this hierarchy of performances on those levels relevant to the nature of our engagement with that text/those texts. That such performances are expected and when we find our engagement being profitably met then we must assume we are now, progressively, in some form of an alignment with the apparent intent of that text/s. (11)


That, in effect, this semblance of an alignment is realized through such ongoing engagement; as a work in progress, and, that we already have some degree of an alignment at the very beginning of our engagement with whatsoever that be (be that as a text or a series and/or set/s of texts). But, can this process be fully completed… in an intentional act of absolutely assured comprehension? (12)

2.    A Second Reflection: Understanding is never absolutely verified


Descartes asks us if we can have absolute certainty about anything? We could be mistaken… we could be deluded… we could be influenced by some mischievous force (that might or might not be the Devil or one of his minions…). But, upon further reflection, Descartes reasoned that we can doubt but that we can never doubt that we are being doubtful? I think, and, therefore, I must exist (as a thinking person) in order to be able to be thinking about my existence… or non-existence… or something, or, indeed, anything whatsoever. Apart from the logical necessity of being a thinking subject what certainty or what form and degree of certainty can we claim in the course of our daily lives? (13)


Husserl had a different take on this type of global doubt. He asked us to imagine ‘as if the world, in its entirety, were non-existent’… Obviously, if the world were absolutely non-existent, then, we could not entertain this state of non-existence; being part of that same world. However, this ‘suspension’, this ‘bracketing’ of the world as lived can only be entertained as a metaphorical suspension; as a conjunctive suspension where we try to simultaneously entertain both ‘the existence and the non-existence of this world as lived’ without merely entertaining its pure non-existence. Metaphorical ‘like’ is ‘both like and not like’ and not just a one-sided ‘is (completely like in all its identified modalities associated with such an identity)’. However, can we do this special type of cognitive performance; both entertaining existence and non-existence at the same time? It is true we cannot walk down the two sides of a street at the same time, yet, when we ask a question, any question, this mental act of interrogation automatically assumes we have formulated both a positive and a negative reply in order to recognize how we might answer such a dis-conjunctive suspension centered on this either/or (as entailed in its questioning). Moreover, if our answer to a certain question is like the positive or negative replies to be expected in the final deliberations of our response, as to be expected in a resolution of that type of questioning, then to what extent can we argue our response is absolutely definitive given that that response is only like the affirmation or dis-affirmation as pre-envisaged in a resolution of that same type of process already entailed in such questioning? (14)


Two people are seen shaking hands and smiling at each other. Are we to assume that they like each other? Perhaps they are merely putting on a good show? One or both parties dissimulating before the other..? (15)


During a certain, infamous disturbance in China, the official government newspaper in its international, English edition, printed a regular crossword. But in one edition, during this period, the crossword was this time not just an ordinary crossword given that on a diagonal across that device the letters spelt out a call for the removal of this country’s leader. At face value we were presented with what looks like an innocuous crossword. One could be sure that the censors would have carefully inspected all the clues for political impropriety, but, obviously, did not suspect the presence of such seditious content in the form of this acrostic. Now, the moral of this anecdote is that even though this crossword was so evidently a crossword, yet, at the same time it was not just a crossword puzzle. Even though we might be presented with overwhelming evidence that x is x (being very x-like), still, we may never find ourselves in a position to realize if that were absolutely the case or not. (16)


By extension we can argue that even though a certain insight into this world as lived appears to be evidentially supported, still, with further relevant information we might have to re-assess the actual reality of that so-called ‘insight’. (17)


Philosophically we can distinguish between analytical truth that is true by sheer logical necessity, and, synthetic truth where truth is a fact that is deemed to be factually true. It is analytically true that a triangle has three sides, whereas, in contrast, in a certain school orchestra there can be found one and only one musical instrument called a triangle, and, when not in use, is to be found to live in this cupboard hanging on that cupboard’s back wall on the triangular shaped representation reserved purely for the storing of this specific instrument. In the first form of truth we discover its truth through a logical exploration of its propositional declaration. In contrast a fact is deemed to be true when we find evidence in the world, directly and/or indirectly, that allows us to legitimately make such a truth claim, namely, that this specific fact is true by virtue of such evidence as presented. A fact should not be deemed to be a fact through the mere declaration of its actual existence… as if called into existence as if through an act of magic. Although, it is also true to say, that an order can re-order the configuration of the world, and, thereby, have it factually conform to the ordering of its command (or, rather, be realized through the successful ‘re-ordering’ of this same world as lived). (18)


Being the contrarian that I can be, it seemed to me that this distinction could not be absolutely maintained. Facts are propositionally articulated and such identities are dependent upon a series of equations that are just as analytical as analytical propositions. Similarly, no analytical proposition could make sense if it were to contain no form of synthetic content be that directly and/or indirectly entertained. It is either raining today or not raining here at this moment in time is an analytical tautology, but, does also say something about the nature of our being in this world, namely, that on this Earth this phenomenon of rain means it is the case that it has been either raining or not raining over a certain geographical region within a certain period of time. As it was pointed out to me by a philosophy teacher (in the early 1970’s) some philosophers do indeed hold a similar view, witness, Kant and his ‘synthetic a priori’ upon whose conjecture one might argue true insight can take on both an intertwined analytical and synthetic blend in truth valuation. To some extent, letting us have our cake (left uncut) and eat it (at the same time). I.e., giving to certain facts an aura of indubitability. (19)


Some might argue that Husserl, for some considerable time, held a similar view, namely, that the science and art of phenomenology, properly conducted, could be enacted on secure, indubitable foundations. However, such foundationalism was undermined on a number of fronts, especially in the field of mathematics (through the work of Tarski, Godel, Church et al). (20)

However, the undermining of absolute foundations does not mean that relative foundations need to be automatically deconstructed. A philosopher, e.g., like any disciplinarian, etc., still needs to operate with a certain strong degree of integrity. Moreover, not all facts are equal. The fact that Julius Caesar crossed the Rubicon, not a very notable river one could add, is practically uncontestable given that much of later Roman history is founded on the ensuing ramifications of this act of treason. On the other hand, what Julius Caesar had for breakfast is very much a matter of speculation. He probably eat some form of gruel, but, this possibly true fact cannot be compared to this ‘crossing of the Rubicon, and, thereafter, successfully engineering a civil war which he definitively won’. (21)


I think I can see John in the distance… standing over there beside that tree. I put my glasses on and find that I am probably right. I walk over to his person and address them as John. They respond by calling me by my name and asking after my health. Now, it is true I could be currently dreaming, or that this person is a very well-constructed robot that has been programmed to act and answer as if it were this person ‘John’. The remote possibility of such science fiction granted, still, if this person is a person, acts like John, then I may as well accept this apparent person to be John. What looks like John may as well be John… In this regard, I have no need for indubitable facts. What walks and talks like John might as well be John. How safe does a bet need to be before a cautious philosopher would place it? Not all facts are equal, but, those facts that are more equal do not need to be indubitable since being merely ‘indubitable-like’ is all too often good enough. How practically successful would a lottery be if all tickets, with a chance of winning in that lottery, were to win? In such a system, failure to win is both acceptable and accepted, indeed, is more expected to be the case. On the other hand, if most of our metaphorical bets placed are winning bets what would it matter if a few of our bets were not so successful. Then, we should note, that in the light of our first (set of) reflections no bet could ever absolutely fail. That person over there may look like my friend John but even if they were not to be this person, they are still a person, or, something that looks like a person…. (22)


In the writing of one of my first philosophical books, The Analysis on the Nature of Things, an insistent theme being argued for there, and illustrated, was that all facts needed to be dialectically qualified in order for us to fully appreciate their factual state of affairs. A black colored object was never purely black in colour; a hot object was never absolutely hot, etc., and so on…  that all factual descriptions need to be dialectically qualified (lest we blindly assume the mere propositional shape ascribed to that factual state of affairs without room for the lived-reality of its qualification vis-à-vis all other relatable states of affairs). In other words, we needed to note the limitations of our descriptions, etc., lest we create fallacious arguments and ensuing confusions by going beyond their practicable level of philosophical deployment.
 Of course, a fire is hot, and burns, so you would naturally prevent a small child from wandering into an open fireplace. Under such circumstances we do not need to know the philosophical limits of such entailed concepts as employed in our conventional, everyday appreciation of those factual states of affairs. The heat of a fire is hot but relative to the atmosphere of the sun such a fire could be deemed ‘cold’, still, that granted it would be a fool who puts their fingers into the flame ‘knowing that such a fire is cold relative to the heat of the sun’. However, in a philosophical arena, as well as in lived-experience, such dialectical qualifications may well be called for. We sit on chairs but then it might be an occasion to stand on one in order to reach a certain book on the top shelf of a bookcase. Then, as outlined, we may not understand something very well that does not automatically mean we have completely misunderstood everything there is about that same state of affairs. Equally, being convinced that we do understand a certain state of affairs in great detail does not mean we should treat such ‘knowledge’ as if it were absolutely indubitable (even if it were a safe bet) because we can envisage the possibility or chance that we could be wrong, if only in some small but relevant detail, whilst, at the same time, recognizing we mortals have no need for indubitable knowledge. We operate very well, thank you, in this in between land that happily straddles absolute understanding and absolute misunderstanding… if such absolute states of affairs could even be directly contemplated… which I will shortly argue is not possible.
 (23)


Before leaving New Zealand, in my emigration to Australia, I started an ambitious work in twelve volumes titled the Reanalysis on the Nature of Things. In working through a series of topics, using various principles and noting their limitations as philosophical tools, I stressed that no topic could be examined purely in its own terms of reference. I.e., e.g., no Epistemology without Ontology, and v.v., etc. Or, e.g., in a text philosophically placed between Ethics and Aesthetics, I attempted to point out that a systematic theory of drama needed to coopt both these topics in order to more effectively explain the deeper nature of that hybrid topic, etc. (24)


This dialectical intuition was put on a firmer philosophical footing when doing my MA Honours in Wellington University. I was given the topic ‘that only non-contradictory thoughts can be thought’. But, again, being the contrarian that I am, I wrote my essay arguing the opposite, namely, that the only thoughts we entertain are inherently contradictory and that only through forms of dialectical treatment, oversight, etc., can we regularize them in a format that appears to be non-contradictory in relatively limited terms of reference. I invoked a gestalt modeling that argued that the point of focus and the background both needed to be in place, to some inverse degree or other, lest our absolute focusing on a mere point causes us to lose all sense of place and meaningfulness, and, our focusing merely on a background field causes us to lose all sense of meaning (and intentional directedness), etc. In other words, the absolute identification with either a point of focus or a background field cannot be entertained. Retrospectively, I would now put this in a formula that states that ‘intentional interaction can be neither (ontologically/phenomenologically) encountered, epistemologically/hermeneutically (recognize and/or trans-epistemological-ontologically/existentially engaged if entertained in and through any form of absolute preferential treatment’. (25)


Hence this philosophical observation that (the proposition of) absolute truth cannot be experienced, i.e., neither encountered, recognized nor engaged. Such a principle dismisses both absolute misunderstanding and absolute understanding. Such a meta-position also recognizes the impossibility of all such pretensions to absolute truth whilst supporting all critical endeavours that attempt to reasonably observe the (phenomenal-phenomenological/hermeneutical/existential) contours of whatever topic is being serious explored, be that philosophically entertained or otherwise. (26)


Being mere mortals, thankfully, we do not need to do the impossible things that gods are ever asked to perform! (27)

3.    A Third Reflection: The course of all understanding is dialectical

Forever as a work in progress… but we do not live for ever, and, so, we move on to something else when the value of such current engagement is found to then be relatively unproductive. Effectively, all things are qualifications, the qualification of qualifications, etc., and so on… Indeed, the apparent path of progress, through ongoing dialectical qualification, is the productive amalgam of relatively confirmed understandings and relative disconfirmed misunderstandings…. (28)


We always engage with some ‘thing’. In effect, the intentional objective; be that object/s, subject/s, state/s of affairs, context/s of presentation, various concerns concerning other intentional objectives, etc. Then, in interaction with this objective, we economically engage it on general, particular and specific levels of detail; respectively, in hermeneutical, phenomenal-phenomenological, and existential terms of reference; respectively, in terms of a future anticipation, past recall, and, present inspection; and, in gestalt terms of reference, as a background field, a relative foreground, and, associated sense/s of intentional subjectivity, etc. All such interactive significance formation is arrived at through a process of ongoing qualification.
 I think that is John over there. I put my glasses on and see that I am right – yes, John is standing over there. Now, sometimes this enriching process of dialectical qualification is insightful in orientation. I know a chair is defined as ‘an object to sit upon’… but, in standing on this chair, I can reach a book on the top shelf of this bookcase. All the time we are asking ourselves to see beyond things as they apparently stand. In effect, a continual process of interrogation…in a search for an ongoing enrichment of our standing in this world as lived…. (29)

What is insight? Not all processes of insight are as equally insightful. Just as not all facts are equal.
 But, an insight is not just the determination, redetermination and/or re-determination of a fact (or a series and/or set/s of facts). Out of this ongoing process of interrogation emerges ‘our’ vision of reality. A world of reality that can never be purely our ‘own’… although the responsibility is more our own to assume upon our own shoulders, still, even that is shared in various forms to a varying extent. We can do absolutely nothing through our own efforts, and, our thinking is conducted likewise. The genres of thought are all intersubjective and socially placed before us for us, both individually or collectively, to then adopt and adapt as circumstances lend themselves to an exploration through the uptake of such intentional tools. All such intentional genres of applications, or intentional ‘aps’ are embedded in our language, in our conversations, in our education and work, even in the apparent privacy of our own so-called ‘private thinking. (30)


On the subject of the necessity of inter-social behavioural cooperation I like to cite a cup of coffee bought for $3.50 from a café, restaurant or public house. Imagine growing your own coffee… which would have to be in a climate suitable for that… harvesting, roasting, grinding, brewing… making your own cup or mug… and building all your own machinery to expedite such processes…then, you might want to add to that list the self-directed obtainment of milk and sugar… and, of course, something to eat… When, on the other hand, you can buy a cup of coffee, perhaps for a mere $3.50. Surely, money well spent if your intention is merely to drink a cup of coffee, and, then, move on with the other things you wish to do that day. How could we get on with our own lives if it were not for the fact that we are supported on this bedrock of inter-social facilitation of both our individual and collective existences as we stand before-others, with-others? But, what amazes me even more is that some people, maybe most people, without thinking through this myth of the so-called hard-won success of the solitary individual, believe the neo-liberal fiction that they should rise ‘purely by their own efforts’ when, without the necessary services and assistance of others, we could do nothing short of breathing; albeit for a short period of time… until the unnatural nature of our absolute self-isolation from others quickly catches up with us and then renders us in the form of a completely self-sufficient, corpse… (31)


This Robinson Crusoe fantasy easily deconstructs, but, still, like all deep-seated delusions, is vehemently held on to. Even this lone survivor had a friend in Man Friday… and the knowledge he used to survive was socially instilled through an adaptation of his education by-others, with-others, before becoming stranded. Mind you, he would not have got himself stranded if it were not for the fact that others got into that situation in the first place. And rescued him at the end of that saga! Perhaps his ‘rescue’ by others is the real moral to be gleaned in our reflections upon that literary adventure? (32)


I would provisionally define ‘insight’ as the re-self-organization of a set of facts that illuminate that overall fact (as the apparent intentional objective being entertained in that instance of insight). Moreover, ‘the relative degree of insightfulness’, i.e., its apparent ‘relevance’, could be provisionally defined as ‘the existential impact this process of re-self-organization has on the potential re-directedness of ensuing behaviour’. Let me outline what is meant through these definitions. (33)


Let us tentatively assume that we have an insightful economy i.e., an economy of insight formation (and let me later argue that this economy parallels the essential form of  a critical philosophical economy). An economy whose value of production is also arrived at and circulated through an interactive appreciation of facts, interpretations and critiques (in the same way an historian, in my understanding, might review a critical historical economy).
 (34)

In other words, an insightful economy is critically arrived at through an appreciation of the apparent relevance that ensues from the re-self-organization of the interactions entertained within and between facts, interpretations and critiques. (35)


Say, e.g., we observe a beggar on the street smoking cigarettes taken from a fresh packet of cigarettes who tells us that they have no money for a meal. We might well ask ourselves how can they afford to buy a packet of cigarettes if they were already hungry? Perhaps they were given this packet of cigarettes? But, then we observe they are also wearing what appears to be a very expensive watch as well as a very thick gold chain. Obviously, this beggar is not very ‘insightful’ in the pursuit of their apparent profession since it not a good look to say you are poor and also, at the same time, look quite well off. Here we can experience an anomaly among the relevant facts to hand that appear, at face value, to deconstruct the claimed poverty of this mendicant. Or, we might experience a similar anomaly between interpretations or between critiques or between any of these three levels of (increasing) epistemological organization as entailed in facts, interpretations and critiques. Or, conversely, we might find an amplified semblance of a more integrated sense of conformity as we find additional facts, etc., that evidently re-confirm a certain insight already to hand being strengthened through such additional inputs. (36)


Insight is never just the mere appreciation of a new fact (or a new series and/or set/s of facts)! Equally, it is neither the mere appreciation of a process of interpretation or the mere appreciation of a process of critique. But, as insight is insightfulness of the configuration of this world as lived; through this insightful re-configuration of our prior understanding, we must assume it is a creative product of all three aspects involved in both philosophical and(/or) historical research). Or, more correctly, through a relevant creative interaction within and between relative so-called ‘facts, interpretations and critiques’ (given that we cannot interact with so-called absolute entities through the intentional representation of intentional objectives). (37)


The mere looking at what appears to be a bent stick, half in and half out of a body of water, in itself is not insightful. Our insightfulness arises out of our overriding of that illusion of bentness to assume that the stick is relatively straight or less bent than it appears. In the light of this ‘insight’ (into this insight that bent looking sticks partly placed in water could actually be less bent than they appear) is to realize that we may need to override first thoughts on any topic, and, then, seek forms of verification that the form of this overridden re-assessment overriding is suitably valid, especially in the relevant context where our behaviour might be re-directed by-us or might find itself being re-directed  for-us as one of the ramifications of this process of insight. By ‘ramifications’ I note ‘present implications and future consequences’. In this regard, I, therefore, tentatively tender a process of conformation, confirmation and/or projection as three possible mechanisms for such a process of verification; as critical pathways to take in order to re(-)assess the apparent insightfulness of such proposed ‘insight’.  So, e.g., I know from past experience that straight sticks look bent in water (conformation with past knowledge or testimony). Or, e.g., I could take the stick out of the water and inspect to what degree it is actually bent or straight (through some form of evidential confirmation), and/or, I could utilize some form of projection to arrive at the same conclusion (say, through extrapolation [that sticks are usually chosen because they are straight, anticipation [that non-bent sticks are more likely to have been used], speculation [by questioning this apparent phenomenon of bentness and proposing some other alternative hypothesis…say, wrongly I might add, that water goblins bend wet sticks, or something more or something less esoteric, etc., along with its analogical/non-analogical reasoning, etc.], etc.). (38)


What motivates an anticipation or recognition of apparent insightfulness? Meeting with an apparent anomaly; creating an anomaly in and through our interrogation and/or rewriting of a certain situation (or series and/or set/s of situations), and/or, meeting with an intuition that informs us, through such speculation, that there is likely to be more to our current interpretation of that in question than that as currently presented. Let me refer to these three approaches as engaging with the problematic, (a process of) problematization and/or speculative (search for the actualization of a potential, comprehensive enrichment of our appreciation). Then, as a result of inspecting the problematic, etc., we either accept the current problematicity being experience to hand and further seek some form of resolution and/or accept the relative non-problematicity as a form of reinforcement of our intentional representations be that through an overall act of conformity, confirmation, etc. (39)


Let me exemplify these three provisional headings. E.g., in the formal process of exercising a claim in a house insurance, if a person were to find that their roof was removed in a destructive tornedo, we could say that they have a problem and one the insurance company would need to take up. Or, if discovering that the electrical wiring in your home were to be one hundred years old, and recently reading about house fires through faulty wiring, then you might contact your insurance company to see it they would pay for this necessary rewiring. To keep this person’s business and prevent a more expensive house fire, they might well cover such an expense if it were deemed to fall under the remit of that policy. Or, if in questioning a policy holder about their claim and finding their story to be a bit ‘thin in detail’ they might well suspect that that claim was being fraudulently made. I have read that bizarre claims are more likely to be upheld on the grounds that fraudsters usually invoke a more usual type of occurrence to claim upon. (40)


People are inclined to forget that communication, insight, other modes of interaction, etc., inevitably involve an ongoing, evolving process where positions usually become more mutually entertained, either subjectively and/or inter-subjectively, in the apparent reality of this overall world-of-life as lived. This was brought home to me, as a teenager, when walking by myself across a field and first seeing a shimmering of the air in the distance in front of me, then seeing a red patch that seemed to be making a faint rumbling, to then suddenly realize I was looking at a distant tractor working in that far away field. I just didn’t immediately see a tractor, I actually had to construct my interpretation of that event and that such processes of construction are always conducted as processes in time even though our insights might be experienced instantaneously, suddenly… as if without calculation. Let me further explore this (potentially anomalous) phenomenon of intentional processing. (41)


Similarly, in telling someone about this anecdote of the red tractor an act of communication was entertained as an intentional process that oscillated between an anticipated conformation of understandings or a rectification of partial misunderstandings. No, this did not happen to me recently, but, when I was a teenager. Yes, I was probably thinking about other things when I first saw that anomalous phenomenon of the heat of the tractor’s tall exhaust swirling the air and the distortion of all seen through it. Everywhere else the landscape was stable and not flickering. But, the instant a ‘tractor’ was understood as present then this state of anomaly was instantaneously dissolved. But, that granted, how do we explain this associated anomaly of the ongoing constructiveness of calculative thinking and the immediacy and instantaneity of an act of judgment that appears to have insightfully formed (along with the existential impact of such judgmental resolution)?  On one hand, we have the deliberations of an intentional process, and, on the other, the spontaneity of a judgment through some form of resolution. Just as when a door is opened it is suddenly open and no longer closed or left ajar. Or, we can see a drip forming on the end of a now closed tap… and then, suddenly, see it drop. (42)


I see a resolution of this conundrum by relatively demarcating the cognitive mechanics of intentional processes from the apparent spontaneity of trans-cognitive judgmental acts. Paraphrasing Kant, judgments are made between, within or through concepts, and, therefore, must be trans-conceptual, i.e., trans-cognitive in epistemological organization. The process of a judgment cannot be reduced to the cognitive basis or content of that judgment. The judgment once made is then re-translated into the form of the cognitive content. Hence this duality about judgments depending on whether we are treating judgment as a process or the delivered content of a judgment. A duality embedded in language where the word ‘judgment’ can mean either ‘an act of judgment’ or ‘the judgmental content of that judgment’. Hence my ‘relative demarcation’ between these two forms of epistemological organization since there could be no judgmental content without their delivery from an act of judgmental determination, and v.v; given that content is nothing but former judgmental artefacts, and, that judgments must have cognitive content in order to be a judgment of something. (43)


Judgments may appear to be sudden and non-calculative, but, even a judgment is a process. Just like the swelling drop on the end of a tap, the focal point of this event must find itself being enlarged in order to then reach the re-direction of a chaotic point in this event when it can ‘suddenly drop’. To some extent, the dripping of the drop can be seen as the consequences of a resolution in a harmonic economy. Thence the dialectical nature of all processes of judgment, including our experiences of insight (given that insight is only a relatively special form of judgment; at least to the extent that judgment appears to be actually insightful). Let me explain. (44)


The harmonic economy, like all economies as viewed through my current philosophical understanding, has three dialectical-like moments or polarities (in order for that perspective to be productive, circulate such productivity, and, be appreciated in that same light
). For convenience we could nominate/denominate those three dialectical aspects as background field consonance, foreground dissonance, and, harmonically appreciated resolution; i.e., this can be abbreviated as consonance, dissonance and resolution. These three aspects are relative, i.e., e.g., no dissonance without a consonant field that determines such relative difference as ‘dissonance’, and v.v., etc., and, correlative contraries to the extent ‘consonance’ can be defined as ‘both not dissonance and not resolution’, and v.v., etc. Moreover, as dialectical aspects, moments, poles or polarities, etc., we must also observe the dictum that there can be no pure consonance, no dissonance, no pure resolution. Furthermore, it is this interaction that engenders the ongoing persistence of the relationship currently in progress, and, when apparent purity in any one of these moments is approached that this automatically ends the existential currency of that relationship in question. (45)


Many years ago, at university, I wrote an essay that argued that it stood to reason, contra Sartre, that a relationship could not be established just on conflict or merely reflect that type of situation. Too much dissonance and a relationship would be torn apart and cease to exist. Similarly, one could imagine the contrary state of affairs as also being counter-productive. A bit like having a conversation or argument where the other party merely keeps saying “yes”, “I agree with you”, “you are so right”, etc. Could such a conversation or argument continue for longer than ten minutes on these relatively poverty-stricken terms of reference? Equally, a relationship should not avoid dissonance altogether. That a harmonious relationship would seem to be a relationship where there is a healthy balance between relative consonance and relative dissonance. By ‘balance’ here I am not implying an equal proportion or degree of both consonance and dissonance, but rather the suitable proportion or degree of consonance w.r.t. dissonance… more along the lines involved in the use of yeast in bread making where only a small but adequate proportion of yeast, read ‘dissonance’, is needed to suitably leaven the dough, read ‘consonance’. We can also extend this metaphor a fraction further by noting that yeast needs to keep working in order to suitably leaven that bread regardless of whether it is as a loaf or rolls or some other form of bread. So, by extension, a relationship needs to be ongoing, maintain an ongoing balance between these contrary-correlatives
 of consonance and dissonance. Effectively, finding this Goldilocks region between either too much or too little consonance and dissonance. In other words, finding an ongoing relationship of resolution between these contrary-correlatives of consonance and dissonance. And this implies that it is through resolution that a relationship is born and through ongoing resolution that that same relationship is able to persist in an embodied, temporal-spatial dimension of the historical. Such ‘embodiment’ finds a degree or kind of emergent agency in keeping with the relative complexity or non-complexity of its apparent epistemological organization (as reflected in intentional experience). So, e.g., a fully bodied person can walk whereas a rounded stone can only roll for a noticeable period of time when it’s impelled to move upon a sloping surface, say, when kicked by someone or participates in an avalanche. A living person being seen to be much more epistemologically complex, and integrated gestalt-wise, than a rock or stone, or, for that matter, a corpse. (46)


Then, again, at university, studying the anthropology of gift-giving, I learnt that a relationship between humans can be imputed to exist when there is gift-giving, some form of exchange, but, that gift-giving is neither in continuous nor continual operation and that the consequences of such processes of exchange effectively persist through forms of obligations, or similar, both imposed and incurred (given that all relationships must be two-way, i.e., mutual, to some extent). Furthermore, just as the relative presence or absence of relatively pure consonance or dissonance metaphorically kills a relationship in the same manner too much or too little resolution equally kills a relationship. If you were to not pay your bills with the plumber, they will stop working for you just as much as when you fully discharge your debts with that same person. In order for a relationship to historically persist, in keeping with its phenomenal nature, then a metaphorically healthy balance of all three moments needs to be maintained between these three dialectical aspects of consonance, dissonance and resolution. Thence the centrality of the harmonic economy at the core of the relational economy, and, its successful persistence through some form of historical embodiment in keeping with the overall phenomenal nature of that relationship. (47)


Moreover, this harmonic economy, and its gestalt origins, is central to the intentional economy and its judgmental re-direction. Thence the dialectical nature of intentional experience given both its non-absolute determinacy and non-absolute indeterminacy, and, that our being in the world is enriched as an ongoing process enacted both before-others and with-others… with varying degrees of mutual alignment and responsibility.... (48)


So, all understanding, therefore, is engendered in and through a dialectical process; as an enriched process of mutual understanding, to some varying degree, through an evolving sequence of confirmation and dis-confirmation, both with-others and before-others, etc. (49)

4.      A Fourth Reflection: That all understandings are not equal


We could argue that absolute equality is an absolute myth. Analytically, equality can be contrived. So, e.g., ‘a rainy day’ is ‘a rainy day’, and, ‘a day without rain’ is ‘a day without rain’. Or, ‘it either rained that day or it has not rained that day’ is always true. Synthetically, it could have rained for part of the day and not rained for the rest of that day. Or, between the rain drops it cannot be raining. Or above the clouds of rain it is not raining because there it cannot rain. Or, the fact that this orange has the same weight as that orange in absolute terms of equality is never possible. We can always get better scales to prove that point. But, what about electrons, they all seem to have the same weight. On the other hand, this electron that is probably here is not that electron over there, and, not being entangled we can still say because of their location and non-entanglement that they cannot be exactly the same. Indeed, they have different histories; if only over the period of our inspection. Still, extrapolating before and after such research we can still quite reasonably claim that they can never be identical given different existential descriptors in their identification of their spatio-temporal uniqueness albeit in some form of a probabilistic quantum distribution. On the other hand, it is not impossible for two different descriptions to identify the same reference. ‘The Morning Star’ is ‘The Evening Star’ because both of them are the same planet ‘Venus’. So, two or more descriptions or existential descriptors cannot indicate the same reference if and only if they can be shown to not have the same specific reference. So, although this electron is in Australia and this other electron is in Africa and both are on planet Earth still they cannot be equated and rendered identical if that cannot be demonstrated on more specific grounds. Just as Australia and Africa cannot be seen to have the same identity by virtue of being on the surface of this same planet Earth (even though at some point in the very distant past they were actually part of the one and same continent). But, is it possible to perceive a certain distinctly treated identity as self-identical with itself? If I am identical with myself does that mean there are now two copies of myself? Or, I saw this overweight person riding a bike yesterday at four o’clock, and, again today at four o’clock I saw the same person riding past. This does not mean that there were two bike riders that looked alike, that could have been the case, but, more likely, it was the same person being seen. In other words, on two different occasions in the existential descriptor of this cyclist in question they were riding along this street on a bike also in very close proximity to my existential descriptor had myself located in this specific city in question. So, same existential descriptor, or, to put it another way, this history of this person has at least two short periods of time when they were riding a bike along this street at around four o’clock. From such painstaking scrutiny of this topic we must surmise that equality is either contrived and arbitrary, in an analytical mode, or, pre-given and merely implied in a synthetic mode (though accepting different historically related aspects of the same existential descriptor). Or, that apparent equality has limits through either similarity or arises through the evident or imputed contiguity of the same existential descriptor. Or, that wider terms of reference are supplied in order to dialectically integrate disparate existential descriptors under those more general or particular, and less specific, terms of reference.
 That, either way, questions of self-identity appear to be only a product of arbitrarily relative qualifications placed upon our intentional patterns of discrimination. (50)


Obviously, no two different understandings could ever be absolutely identical. If they are different, without the same existential descriptor then they must remain different, or, if the same descriptor be involved then they are the same not because they are identical but because they are exactly the same! My left hand looks like my right hand, but, because of mirror symmetry they cannot be identical. Place one hand on top of the other in order to test that fact. Or, if I were to shake hands with you now and then shake hands again with you tomorrow this does not mean I now have two hands that are identical but that the same hand was shaken, indeed, that the same hands were both shaken. I.e., that the same existential descriptors underlie these same hands that were shaken. (51)


So, how should we read this sentence ‘that all understandings are not equal?’ (52)


We could read this sentence under three different settings. My understanding of topic x and your understanding of topic x cannot be the same although they might be very similar. My understanding of topic x at time t’ is not the same as my understanding of topic x at time t’’. My understanding of topic x is not the same as your understanding of topic y. (53)


I do not like absolute distinctions, but, do accept relative distinctions. I don’t perceive an absolute difference between analytical statements and synthetic statements, and, there are some occasions when we might as well accept that our statements effectively have a complexion that is an amalgam of the former in the form of a de facto synthetic a priori that is virtually a synthetic a priori form of statement. (54)


E.g., in an analytical statement for it to be able to be envisaged in a spatio-temporal setting. The statement ‘my left hand looks like but is not identical to my right hand’ could be read in either an analytical mode or in a synthetic mode. To make semantic sense it needs to be read in both modalities. As a simulation it can be read as synthetic, and, as a formula between semantic items that have an integrated (second ordered) status it could be read as analytical. Hence the need to add the qualification of ‘orientation’. This statement could be read through a synthetic orientation and/or an analytical orientation. We could go further and argue that the demarcation between analytical and synthetic could not be absolute given that these two terms are virtually correlatives since they mutually co-define each other. Therefore, on deeper levels of scrutiny these orientations must break down revealing the underling conceptual material that integrate their correlativity and hence their dialectical implication/s in this regard. I.e., perhaps giving us some room for invoking some form of synthetic a priori? (55)


Take the statement ‘Caesar crossed the Rubicon’. Because this was a crucial turning point in the Roman Empire, and all later history depends upon this symbolic disregard for orders, it follows that this understanding almost has an unshakeable basis in history. Yes, we could imagine it not happening, but, could we imagine the history that follows without its strong acceptance of its sixth ordered status as an actual fact with a great pedigree? (56)


Because all understandings are not equal implies that some are strong enough to build our factual comprehension of this world upon, but, however, until such a time that relevant additional evidence is presented that de-constructs such a claim, then, whilst remaining open to new evidence to the contrary, we need not revise our current set/s of truth claims. (57)


In one volume of essays I introduced the twin concepts of (epistemological) insurance and (ontological) assurance.
 I.e., at least in virtual terms of reference, we can undo a series of truth claims by de-reconstructing those factual claims back to a point where we find a much greater degree of (f)actual assurance. E.g., did John steal Jack’s water pail? We have been assured that both John and Jack exist, and, that Jack owned a water pail. However, John was taking his pigs to the markets at the time this pail disappeared and could not have taken Jack’s pail. On the other hand, in questioning Jill, who was nearby, she confessed to hiding it behind the far-side of the wall of the well as a joke. And the pail was duly found there ‘hiding’ behind the far walls of this well. Although, obviously, a conveniently contrived account, the general point of this set of events is that our appreciation of the world must reside somewhat upon a tier of conventionally accepted truths and we only have to return to that degree of satisfactory assurance to then re-continue in a new direction with at least the re-assurance that we are re-starting on firmer factual ground this time… or at least attempting to do so… and that we can keep repeating this process until we find greater degrees of confirmed and verified factual assurance. So, the pail was where Jill said she had hidden it; confirming her account of hiding it, and, that Jack did, indeed, possess a pail for water, etc. (58)

Hence the nature of evidence that it can be both re-confirmed and re-verified. I.e., confirmed in real-time (through direct evidence or authoritative testimony, etc.) and verified retrospectively (from a harmonized meta-textual re-assessment of textual reports, imputations, inferences, testimony, etc.). (59)

I.e., given the fact that our picturing the world can represent the world through the confirmation and verification of its represented simulations, etc. Implying the possibility of creditable histories; especially in and through their textually supported and harmonized narrations as they evolved. Hence the possibility of relevant critiques along with forms of understanding that demonstrate apparent degrees of alignment, mis-alignment or non-alignment, and so on… In effect, leaving room for a dialectical sense of exploration where various representational possibilities can be re-appreciated with the result that various understandings arise of which some will present a better degree of being both understood and finding confirmation and/or verification. (60)


Myself being more inclined to take a contrary position on official pronouncements, the relationship between the analytical and the synthetical has always struck me as one of mutual co-dependence; to the extent they are heavily dependent upon one another in order to define either an analytical reading versus a synthetical reading.
 I quite accept the obvious utility of such a distinction, it is just that I question to what extent such a difference be absolutely maintained. (61)


We could imagine, in line with an ordered philosophy, that synthetic statements of fact are superimposed upon an analytical reading of those same statements as qua propositions where such propositions are discerned, first, as being well-formed and, therein and thereafter, second, as capable of having some form of significance in this world at large, and, being able to disseminate that significance, and, as possessing a truth value that may or may not be able to be determined in lived reality. E.g., Jack’s pail is behind the well (out of sight). For that statement to be understood, and then to be evaluated as true or false (or non-applicable), then, that statement must be read as both a proposition that makes sense, and, also as a statement with a determinable truth value (beyond its mere semantic terms of reference). For statements this approach demands, first, an analytical reading of the propositional nature of that statement of an apparent or imputed fact. In reverse, we could claim, first, to make sense of a proposition that we need a synthetically oriented reading of both its components and their propositional integration in order to actually understand the sense of a proposition that is then to be read as a possible statement of fact. Or, more correctly, that we need both readings to be read in parallel in order to more fully understand that statement or proposition, and, the types of truth values that could be more superficially associated with the same; i.e., be that of an analytical (and)/or synthetical nature. (62)


Indeed, an ordered philosophy is dependent upon this epistemological evolvement of sense… from analytically oriented parts to wholes. In contrast, we could argue that the reverse implies an ontological evolvement from factual wholes to parts. It is true this world exists, and, part of its overall truth will include this claim that this pail, here, belongs to Jack, etc. (63)


In other words, synthetic and analytical truths have a distinctly obvious and superficial sense of purpose, but, that either claim could not be arrived at without a mutual co-reading of both analytic and synthetic readings in the first place. (64) 


Now, given that we need both analytic and synthetic readings in order to then segregate relatively superficial analytically oriented readings from relatively superficial synthetically oriented reading, then, we must wonder just how little distance is there from these mutual analytical and synthetical co-readings from the hypothetical imputation of the ‘synthetic a priori’ or some other equivalent? Or, to what extent does both insurance and assurance operate on apparent synthetic a priori-like grounds beneath that level that segregates the relatively analytical from the relatively synthetical? Or, to what extent the instigation of ongoing, overall transcendental suspensions both reveal and conceal this type of judgmental basis that is mutually co-dependent upon both analytic and synthetic co-operation in this regard? (65)


I was agonizing over these dialectical reflections on the analytical and the synthetical with one of my philosophy mentors, the Reverent Henry (Harry) Thornton, whilst at Otago University, who stated that there were philosophers with similar views and concerns of mine when he also quipped, as a reflection, “just where all this was going to end?” I perceived this as also a sort of self-reflection. After years of philosophical analysis, and so on, just what is the point of this type of concern. Just where does it lead, does it lead to anywhere fruitful? If we can steer clear of philosophical misrepresentation, or worse, actual philosophical nonsense, what is the relevance of such research? Indeed, has philosophy a point, does the philosophical discipline have a purpose that can contribute to the richness of our being in this world with-others, before-others? I confess I am still seeking an answer to that fundamental type of question… (66)


Originally, I held the view that doing philosophy was a way of clarifying our thinking, and, that by doing so we can re-engage with this world at large in a more productive manner. Know what you are doing and you can do it better… more effectively, more efficiently, more successfully, more productively, etc. That philosophy was a vital handmaiden in this form of service (to both self and others). (67)


However, over time my views have (hopefully) evolved. I don’t see this original view as wrong, but, something that needs to radically remodified. (68)


In clarifying the presence of an existential dimension, and, perceiving its ‘transcendental’ orientation (as trans-cognitive and judgmental in complexion, etc.), and, that from that perspective there is a coincidence between both the ‘critical’ and the ‘existential’ it follows that correctly determining this co-occurrence allows us to find greater degrees of alignment in this world as lived-and-shared. Moreover, that accepted, then, we should set out to seek to discern both this existential and critical form of co-alignment, and, perceive such possibilities found therein as a form of existential imperative. Indeed, equally, as a critical imperative. That, through this semblance of a collective transcendental imperative, such ensuing insight needs to be oversightfully enacted in order to ensure this degree of existential re-sighting demanded by our experience of this same semblance of an overall imperative. That the presence of an open philosophical attitude is crucial here. Without such philosophical expositions thematizing the centrality of this topic such an influence in our lives would be more than likely just overlooked even though we might surprise ourselves, from time to time, as to the fact that we already have an intuitive understanding, in varying degrees, of this way of the world; albeit in a covert, barely coherent form or format. All cultures, it would seem, have distilled such insights in the form of an assortment of various maxims and principles in order to promote, e.g., ethical forms of cultural co-operation, etc. However, through forgetfulness, self-centeredness and other ills, we barely observe the presence of this existential dimension and, more often than not, appear to be somewhat ethically rudderless on this ocean of an overall Life-World. Alas, some more than others in this respect. Or, indeed, more from a lack of respect for our relationships… from a lack of privileging our relationship in the degree and manner they more fully deserve! (69)


Accepting, philosophically, the experiential existence of this transcendental imperative helps us to re-define the essential nature of the philosophical enterprise. We could argue that being ‘philosophical’ is being both ‘existential’ and ‘critical’ in orientation. Or, being ‘critical; is being both ‘philosophical’ and ‘existential’ in orientation, Or, that being ‘existential’ is being both ‘critical’ and ‘philosophical’ in orientation. I.e., that there is also a philosophical imperative; that there is this philosophical demand that we theoretically, practically and critically disseminate this transcendental ‘position’ of an equivalence between the ‘existential’ and the ‘critical’, (and philosophical). and v.v., etc. I.e., that we should proceed in this task phenomenologically, hermeneutically and existentially, etc. Given that the philosophical economy is critically realized through this emergent confluence between these subdisciplines of the phenomenal-phenomenological, etc. That, effectively, we need to adopt and adapt a pro-relational attitude to the exigencies to hand in order to discern how we might more mutually expedite the navigation and negotiation of both individual and collective forms of resolution dealing with the interactions between our personal ambitions and social aspirations. Thence this facilitation of our being-with-one-another and ensuing enrichment of our existences in this world as facilitated by this mutual ‘cooperation’ between both self and others.
 (70)


That, philosophy as a discipline, has this task of understanding and disseminating this semblance of a philosophical imperative. That, in philosophically leaving this world, it is to be hoped that existentially inspired philosophers leave this non-philosophical world a better space that when they philosophically left it in the first place! (71)


That such a philosophical sense of re-positioning also invites the need to reconsider ideas of truth, integrity, beauty, goodness, alignment, the nature of our interactions with others, the possibility of actually making philosophical progress, and so on. (72)


That at the end of the day, indeed, it would be true to say, that ‘not all understandings are equal’ in significance…. (72)

5.
A Fifth Reflection: Understanding through reversal, etc.

Time appears to progress in one direction only. But we could imagine it travelling in the opposite direction just like the running of a movie backwards. Still, on the other hand, imagine dropping an egg and then having to put it back together. Very easy if what we reverse is a movie simulation of that egg dropping in the first place. However, there is one experiment that seems to suggest even the chaotic course of events could be rewound, if not reversed? (73)


Imagine a vat spinning filled with oil. Into its midst (at some point on that surface or, perhaps, at its central point?) we drip a large drop of very concentrated dye. The dye eventually disperses throughout this liquid medium in that vat. Then, we stop that vat from rotating and now get it to rotate in the opposite direction. Miraculously, that dispersed dye starts to concentrate until it returns to that a point on that rotating surface to then re-disperse one more. Each time we stop that rotation and reverse it the same phenomenon re-occurs albeit with a certain loss of holistic detail. As if the chaotic ‘decisions’ of those dye molecules are able to be reversed. In the light these reversals, to what extent are random events truly random, to what extent the chaotic is not absolutely chaotic, and so on? (74)


Or, again, imagine that we have before us a large hologram and that when we shine light of the requisite frequency through it the holographically imprinted image reappears. Now, lets us divide that hologram into four equally sized squares and take one of these quarters and, again, shine this same light through it. Lo and behold, we see exactly the same image as before, albeit with little less detail. That each time we quarter this hologram the same phenomenon repeats itself, albeit as stated, with less and less detail. (75)


Bubbling away under many traditional forms of philosophy, quite often with a religious component, although usually not in any prominent sense, there is this idea of an insightful reversal, a turning around, a return to a better state of affairs, and so on.
 To some extent, an idea already present in my twin concepts of insurance and assurance; i.e., that we have this ability, at least virtually if not always non-virtually, of reversing our decision trees to return to points of greater assurance in truth determination. It is as if judgments receive a certificate of authenticity and judgments built or based upon such guarantees, in turn, gets given to it a less authoritative certificate, and so on. But, by reversing this process and then carefully rebuilding on more assured ground, we can regain a greater extension of assurance; that the ensuing truth determinations arrived at will, once again, have the necessary requirements to continue this chain of authenticated integrity. In a similar fashion I perceive the suitable instigation of a series of ongoing, overall transcendental suspensions to have the same type of transformative reconfiguration. By taking relevant intentional functions we can neutralize their process-content by running, in parallel, either counter process-orientations and/or contra-content orientations in order to simulate such overall suspensions either in part or in whole. By ‘flattening’ this landscape of possible paths that might be followed in the suspension of the suspension we prepare the ground for a reversal of this reversal. In such a process we hope to recover or restore a greater degree of relational integrity that will either re-confirm through that ensuing process of re-alignment the truth values that existed prior to that suspension and/or re-de-mis-align mis-aligned truth determinations that were found incorrectly to have existed before that ongoing overall suspension. Hence the value of this philosophical technique that, in truth, merely mirrors what takes place in each and every conscious moment of intentional appreciation. ‘Intentional appreciation’, by logical and epistemological necessity, being ‘trans-intentional’ in orientation given that judgments cannot be reduced to intentional states of conceptual thinking-processes with their thought-content. Thence this ‘trans-cognitive’ equation between the ‘judgmental’, ‘trans-conceptual’, ‘trans-intentional’; i.e., as ‘transcendental’, etc., and, furthermore, as ‘pro-relational’, ‘existential’ in orientation, ‘critical’, etc. (76)


In ‘turning around’ we may well ask what is being ‘turned around’? I am sure one hundred and one different candidates could be found in this regard. If thought processes, themselves, are regarded as problematic, then, metaphorically, a turning around could well be seen as an undoing of the problematic features that were occurring in the first place. It would be tempting to use social allusions here by claiming such a process is a form of de-proliferation (of unnecessary patterns of over-iteration); effectively, as a process of de-institutionalization; or, as process of clarification, purification, essentialization, refinement, etc; or, as a removal of obstructions, a removal of unnecessary modes and degrees of over-commitment that may be unsuitable or counter-productive in that specific instance of situatedness. Or, as just some form of a return to greater modes and degrees of authenticity, and so on. (77)


However, such a claim may well have even deeper roots to the extent that some form of transformative reconfiguration of self may well also be involved? Or, just as a method to provoke, evoke, re-evoke, convoke… various forms of apparent insight that needed to be made more apparent, i.e., that needed to appear as more self-apparent? (78)


That, unlike when a philosopher loses a philosophical debate in a successful reversal and potential demolition of their arguments by their opponent, this form of reversal appears to be quite the opposite, namely, a productive process that appears to provoke some form of insight that must be regarded as occurring within the economics of an insightful economy. Such an economy being engendered between a passive pole of insight, an active pole of oversight, and, where their suspended union provides a third pole of an existentially oriented process of re-sight or re-sighting. In and through the apparent imperative/s of such an economy forms of intervention can be enacted and critically re-directed in more constructive forms of alignment. The dividend of such invested reflections that devolve from such ongoing suspensions, de-suspensions, etc., being the instigation of critical patterns of intervention; i.e., forms of active re-direction capable of being further re-directed in directions that are more positive and enriching for those parties both within those relationships in question or are found to be in the relative proximity of those same relationships in question. In effect, proffering ‘reversals of reversal’ that are more insightfully profitable through processes of deconstruction, reconstruction, etc…?  (79)


When did I first become aware of Husserlian suspensions? Around 1984. However, many aspects of those suspensions, for me, were already in place even before I left New Zealand in 1980, on June 6 to be precise. Moreover, my evolving understanding of Husserl was also tempered by the fact that this concept of the suspension was also a work in progress for him likewise. In my reading of his development of a distinction between the suspension and the reduction it suggested to me that a third element of a synthesis or reconstitution was also necessary in order to balance the reduction and was one more way to produce this suspension besides epochés and global forms of bracketing, etc. In both versions of my thesis I had already developed a tripartite modeling of the relationship between parts and wholes by invoking the necessity for an integrated parts-and-wholes as a third (‘economic’) aspect. That, in effect, my trimodal vision of the overall transcendental suspension was directly related to the ongoing hermeneutic circle of comprehension (as I labelled by trimodal version of the hermeneutic circle). This suspension being treated and labelled as an overall transcendental suspension by virtue of the fact that the dialectical moments of the suspension, reduction and reconstitution were all forms of suspension in their own right… and all three facets of this overall suspension were needed to be invoked. Furthermore, they were ‘transcendental’ in orientation in the sense that they were dealing with ‘acts of judgment’ that must also be ‘trans-conceptual’ (after Kant) in orientation. And, being trans-cognitive were also, therefore, trans-intentional in orientation. The implication being that an intentional philosophy also needs to take into account a trans-intentional aspect of judgment.
 That, in that sense, needed a trans-cognitive, transcendental aspect in order to suitably explicate any meaningful form of intentional functionality. (80)


From my philosophical reflections in New Zealand, instrumental in my re-interpretation of the Husserlian transcendental suspension/s, I can, e.g., point to one influential essay written by myself that framed much of my thinking on this topic. In that essay I criticized the idea that only coherent, non-contradictory thoughts could be entertained by taking the contrary position. In that essay I invoked a gestalt argument that gave grounds for a dialectical position on the epistemological nature of intentionality by arguing that a gestalt foreground could not be absolutely separated from its co-associated sense of a background, and v.v. Elsewhere, in other texts written by myself, I had already addressed a number of topics like judgment, ordered analysis, existential ideas (after Martin Buber), transformational retreatment, and so on. These were to reframe my interpretation of Husserl and make my interpretation never a process of interpretation but one I always claimed to be re-interpretative (and in a direction I perceived Husserl could have been heading?). (81)


Effectively, the Husserlian ideas on the nature of suspensions were the central piece in a complex puzzle that allowed me to further integrate my thinking (and move well beyond less systematized materials outlined, with varying degrees of finality, in twelve volumes with an additional Summation, first in 300 Propositions and then expanded in 500 Proposition which, collectively, had eclipsed my earlier Analysis on the Nature of Things in one volume, circa 1969). (82)

6.
A Sixth Reflection: The economics of truth determination 


The word ‘economic’ has a special philosophical meaning here, namely, a tripolar field of intentional activity and judgment with a specific type of critical objective usually indicated by its title. Moreover, all economies are also to be observed as basically being deeply isomorphic in their intentional constitution and functionality. In other words, that their archetypal tripolar configuration mirrors an intentional economy as modeled on a gestalt economy, and, that all three dialectical poles or aspects or moments are enacted as distinctive types of suspension that collectively constitute the dynamics of an ongoing, overall transcendental suspension as defined by myself. On one hand, such devices are heuristic in orientation; types of functional maps that map lived reality without being that lived reality itself, and, on the other hand, as picture-tools that must also reflect that very same world; where such representational mappings cannot be absolutely dismissed as having no reality in their own right given their metaphorical basis in lived reality (where ‘like’ is actually both ‘like’ and ‘not-like’ implying the impossible non-absolute  dismissal of either contributing positive and negative aspect/s given their metaphorical ‘relationship’ with this directly engaged vision of lived reality). (83)


To the open list of intentional, gestalt and suspended (supensional) economies I have added perceptual, conceptual, representational, consequential, enactive, aspirational, critical-philosophical, ordered, hermeneutic, existential, transformational, and so on. (84)


Now, let me demonstrate this economic aspect, and, then, indicate where such heuristic forms of mapping can supply critical-philosophical input in order to defuse formal philosophical problems, design formal philosophical schemes for informal modes of application, and, more importantly, can defuse philosophical problems in lived experience using the former. (85)


An apparent truth determination seemingly answers a question; be that questioning actually asked or left merely implied. So, ‘it is true that John met both Jack and Jill yesterday’ implies the asking of a certain question that framed that asserted statement, namely, ‘was it or was it not the case that John met both Jack and Jill yesterday?’ Or, more bluntly ‘did John met both Jack and Jill yesterday?’ By being in a position to answer ‘yes’ we believe we have asserted it true truth value. Or, if we answered ‘no’ then, equally, we believe we have asserted it true truth value; as long as we are in a position to move beyond a mere ‘maybe’ or ‘I don’t know’. How do we know that we have correctly answered that explicit or implicit question ‘in question’; be that in the positive or the negative? By meta-textually importing accepted evidence, personal or otherwise; accepting authoritatively treated testimony; making relevant and reasonable inferences; or conducting highly probable predictions. E.g., I saw, yesterday, John meeting Jack and Jill in my local café having a coffee because I, too, was there having coffee and, furthermore, they asked me to join them, which I did. Hopefully, you can trust my testimony although, it is not every day, that I get to meet characters in nursery rhymes. Or, e.g., yesterday I saw Jack and Jill heading to their local café and then soon after saw John heading in that same direction and assumed they were going to meet; as John had told me earlier that day. Or, e.g., I know that Jack and Jill often take a coffee in the one local café we have in this village at noon, and, because John had said he had missed his breakfast whilst rushing to work, assumed he would have to eat there during his midday lunch break, and, therefore, would quite naturally meet both Jack and Jill. (86)


Therefore, we can assume that the assertion of a definitive truth value answers either an explicit or implicit question. Now, furthermore, I will argue that both questions and answers; the latter given at least in a first response or reply, are two distinctive types of suspension, respectively, a rhetorical suspension of the ‘either/or’ and a metaphorical suspension of ‘like’. (87)


A well-constructed and well-framed question asks ‘is it or is not the case?’ that a certain identified identity can be nominated with a certain nomination (or a series and/or set/s of nominations?), or, has a certain predicate (or series and/or set/s of predicates?) and/or a certain relation (or a series and/or set/s of relations?), or, something more or less to the same effect. In effect, we use a dis-conjunctive suspension. In asking a meaningful question, for it to be meaningfully understood, we must have some idea of what that dis-conjunctive suspension implies as to how that question is to be suitably addressed and answered. (88)


In making a reply, as a first response, I argue that we supply a provisional metaphorical answer. However, a somewhat treated metaphorical reply that indicates, perhaps, a provisional ‘yes’ or ‘no’ to what is more fully intended within its centrally framed metaphorical similitude (about the very center of this rhetorical device). E.g., ‘is that John walking past that café over there? Now, the extended response possibilities are ‘yes’, ‘no’, ‘maybe’, ‘I don’t know’ (for some reason or other). ‘Yes, that looks like John’, or ‘no, that does not look like John’, etc. Metaphors are conjunctive suspensions where metaphorical ‘like’ needs to be cashed out more fully as “both ‘like’ and ‘not-like’.” If we lean on this metaphor in a positive sense we take an overall ‘like’ to mean ‘like’ and, thence, ‘yes’ (and not-‘not-like’). Or, conversely, if we think the person being seen ‘is not like John’ then we lean on the negative aspect of this conjunctive suspension. Where ‘maybe’ leaves the suspension purely as a conjunctive suspension, and, where ‘don’t know’ leaves even the suitability of the application of this suspension in doubt, as currently suspended by perhaps provisionally or definitively negating the appositeness of this rhetorical device itself. (89)


Effectively, I am arguing that questions have two, or more, answers. ‘Is that John over there?’ ‘Yes, looks like John!’ ‘And, furthermore, that is John!!’ Supplying a definite answer when the metaphorical suspension collapses or, in practical terms, is fully de-suspended. ‘Yes, that person definitely looks like John!!’. Same statue, same hat, same type of clothes he wears, same facial features, talks like him, answers to that name, recognized me, and so on. Why is it the case that there might be more than two answers? Because in questioning the asserted truth determination we may well have to import forms of evidence, testimony, etc., in order to confirm your reply, and, later, verify that same response. (90)


In this economy of question and answer I have already pointed out two forms of suspension. Inevitably, we need to ask what is the third leg, or the three polar aspects, to be found in this rhetorical economy? And, what is the third form of suspension given that this rhetorical economy, like all economies, must have the same archetypal structural-functions, essentially, must also be a suspended economy or a supensional economy? (91)


As this third suspension is the lived reality, itself, being explored in representational terms of reference, then, we can treat it as the relative grounds of that question and answering process itself, namely, as the ‘suspension’ of the to-be-thematized ‘question-and-answer’ treated as an apparent integrated unit of significance being relatively focused upon in a competing world of significance through the thematization of that process of enquestioning. (92)


The same type of position I took in the writing of my thesis in dealing with the way we need to come to understand the dialectical relationship between ‘parts’ and ‘wholes’, namely, as (an economy of) ‘reductive/analytical parts’, ‘reconstituted/synthetical wholes’, and, (nominated) ‘parts-and-wholes’ (in a totality of the dialectical interaction/s with each other). Because how else could we begin if ‘parts define wholes’, and v.v? Metaphorically, invoking the conundrum of ‘the chicken and egg as to which came first?’, by arguing that something else must pre-occur… in whatever suitable form that might be. Later, invoking my philosophy of transformational treatment/retreatment that we have three relatively forms of transformational treatment, namely, reductive, reconstituted, and, nominative. In effect, the nomination of identity be denominatively treated through either forms of reduction and/or reconstitution (or, i.e., through subtraction and/or addition. And, where nominative treatment utilizes either forms of multiplication or division
). (93)


So, with a suspensional economy now to hand, in theory, how are the economics of truth determination to be observed (in both reflection and in practice, and, in critical forms of treatment/retreatment?)? (94)


Effectively, as suggested, an asserted truth determination answers a certain relevant question. A first reply to that question is a metaphorical response that is either leant upon in a positive manner in order to make an affirmation of that either/or, or, is leant upon in a negative manner in order to make a non-affirmation of that either/or. ‘Is that John over there seated in that café?’ ‘Yes, perhaps, as it looks like John!’, or ‘no, perhaps as it does not look like John after all!’ A process of confirmation is a second response to that question. ‘Yes, indeed, that is John!’ or, ‘no, indeed, that is not John!’ Basically, the metaphorical cannot be treated in a literal manner unless every phenomenological feature of that metaphorically imaged identity in question can be affirmed. E.g., this person looks like my friend John, wears the type of clothes worn by John, has answered to the name ‘John’, appears to have recognized me as he is waving ‘hello’ and is calling my name, etc. That, this person is not only ‘like’ John, in all respects, but, literally, is ‘John’. (95)


That, to make a correct judgment we have to ask a relevant, well-formed question and answer it metaphorically, and, then, when and where possible, deconstruct that metaphor in metaphorical terms of reference in order to literally confirm that truth determination one way or the other. Effectively, we have enacted three suspensions, namely, a rhetorical suspension, a metaphorical suspension and enacted a confirmational process of complete, radical de-metaphoricalization. This last suspension, I have argued elsewhere, is an ongoing dynamic balance of the first two suspensions and existentially proffers the ‘material’ basis for those first two suspensions (although, correctly, as dialectical moments there can be no true sense of a so-called first moment or ‘original moment’, etc.). Similarly, what each pole represents is an unobtainable component whose approach alone is worth memorializing. Collectively, their interactive contributions present an economic form of valuational formation that cannot be merely reduced to its basis (in lived experience). (96)


How, then does confirmation function (and verifications, as a later verification of such confirmation?)? (97)


By supplying intentional pressures that appear to either confirm or disconfirm such affirmation or non-affirmation already to hand. The meta-textual genre of that enquiry pre-deciding what intentional vectors would be required to ensure an authentication of such metaphorical leaning… (98)


But, more importantly, this third aspect of the suspensional economy is a simulation of that apparently to hand. No proposition in and of itself could assert the existence either of itself or some other set of propositions. But, then, we could accept the fact that the extra-propositional impact of propositional representations that support a certain establishment and leaning of a metaphorical response maybe all that is need in the suspension of the suspension to supply an asserted confirmation rather than an asserted dis-confirmation of the central propositional question placed under such questioning!? (99)

7.
A Seventh Reflection: The philosophical turn


What is a philosophical turn? Why settle for one? Let me approach this topic from a general perspective, and, particular and specific points of view. (100)


In general, what does it mean to be philosophical, and, what does it mean to entertain this concept of a ‘turn’?? Then, what is entailed in a philosophical turn? (101)


In ‘coming to understand what we are dealing with’ we may well ‘come to a better understanding’. This difference between such ‘understandings’ could be claimed, provisionally, to be a philosophical difference?
 What might such a ‘difference’ entail? Hopefully, a re-reading of the apparent reality of that to hand that becomes more aligned with the reality of that which is actually to hand. In such a position, a claim is being made, effectively, that states ‘that not all representations are as representative as each other’. What, then, makes a representation more representative? The persistence of a more detailed sense of an isomorphism between representations that allows us to accept the lived reality of both such persistence and its reiterated and possible re-iterable semblance of an isomorphic parallelism between such co-associated representations. Further, in the light of this sense of definition, or identification, we could also propose the observation that the effective, comparative richness with other representations, and their networking, must also account for the persistence of such a core identity, referential stability, intersubjective referentiality, richness
 of connectiveness with other representations and their co-associated forms of mapping, meeting with modal expectations, etc.
 (102)


In effect, I am invoking a representational economy between phenomenological presentations, hermeneutical representations, and, (non-systematic) existential re-presentations where the overall sense of simulation is of what is being re(-)simulated and not of that as conceived as existing before such simulation
 or as something to be considered as being either immanent and/or transcendent to that ongoing act of simulation per se. Moreover, in processes of transformation, in a differential between stages of that overall process of transformation, that a certain relatively invariant isomorphism is being found as being preserved (as explored in my ‘philosophy’ or conceptual-practice of a transformational process of retreatment, etc.). (103)


In this context being philosophical is being able to better discern this sense of a relative transformational isomorphic invariance. How should this perception of invariance be read and not read?? (104)


Readings should be primarily phenomenological in orientation within the relative stability of a hermeneutical sense of con-text and genre.
 There is a dialectical interplay between both meta-textual con-text and meta-textual genre. E.g., I invoke the genre of ‘sitting’ when I look at the situational context of a ‘chair con-text’; in looking at this chair (text), in its con-text of being an apparent piece of furniture, I can see myself sitting on it even though, in this instance, it is a genuine Chippendale chair in this museum I am visiting, and, has a sign on it saying ‘do not sit on this piece of furniture’. We can say that a form of alignment is already in place between this relationship between con-text and genre. Moreover, there is also a relationship of alignment taking place between the text and its meta-textual frames of reference (that prescribe/describe how we both write and/or read such intentionally deposited phenomena). Furthermore, in my virtual act of imagining myself seated on this beautiful chair I can non-textually
 simulate what it might feel like to be able to sit on this very same chair. In this engagement with this chair I have invested a certain input of psychic intentional energy and have found, as is always the case, that a certain output results that is greater than the mere value of the input originally invested.
 Indeed, in this instance, I have found a considerable degree of a differential valuational formation being experienced by virtue of my intense interest in this type of furniture and the fact that this chair is found to be such a beautiful example of this type of antique chair-making. This is self-evident for me as the museum curator’s chair, placed near this Chippendale chair, is hardly noticed and barely looked at by myself, with any degree of attention, given its rather deficient sense of detail beyond its ability to merely function as a chair. I continue to look at this fine example of a Chippendale chair and find my ability to read this intentional objective persists with a degree of stability that also finds a further enhancement through the continuing enjoyment of my detailed scrutiny of this well-crafted piece of furniture. (105)


In this instance of looking at this antique Chippendale chair at no stage, in my ‘reading’ of it, do I need to invoke some extra-experiential object in some so-called external world with which I make the imputation that my representations are in some form of harmonic accordance and concordance, or correspondence, with this imputed and totally unwarranted, unnecessary, extra-empirical state of affairs. Regardless of the fact, moreover, that such a state of affairs would be impossible to know empirically, and, would demand forms of non-empirical knowledge that, indirectly, through a veritable variety of suppositions would also have to include a series of additional rational-like imputations dealing with extrapolation, projection, instantiation, persistence, classification, certification of identity, [self-]evidential responsibilities, and so on, etc.). (106)


We should put aside all unwarranted forms of both realism and idealism, avoid all considerations of the so-called empirical or so-called rational ways of dealing with our experience of lived reality. What needs to be required, first, is a relatively adequate understanding of ‘the world of where we are’, and, a relatively adequate understanding of ‘what is currently to hand’ that is going to be further engaged. So, e.g., hermeneutically we see a chair con-text/co-related with genre of behaviour associated with being seated. Phenomenologically, we attend to what is apparent, and, experientially, existentially attend to the simulation of what is distinctive about that form of experience. In and through such ongoing re-engagement we observe its apparent stability and what additional details can be gleaned through our furthering of our engagement with that state of affairs in question. At no stage do we need to either invoke forms of impossible correspondence or impossible forms of a self-evident rational formation, and so on! (107)


On the other hand, such representations are not ‘mere representations’ as just ‘phenomenological descriptions’ given their arising in a representational economy along with (the apparent information of) presentations and (the simulation of) re-presentations, and, where the latter manifest with a sense of simulation that is directly engendered by the phenomena to hand and essentially constituted by the distinctive nature of that phenomenal-phenomenological encounter.
 Knowing ‘where we are’ allows us to discern the apparent situatedness of ‘con-text’, and, engaging with that being focused upon to hand, through the requisite light of hermeneutic genre/s, apparently promotes a certain differential enrichment of appreciation as we progressively come to understand that being found to hand. Such double appreciation, of both ‘where we are’ and ‘what is being found to hand’, is intentionally constituted without reference to either the extra-empirical or the so-called rationally self-evident! In and through a series of (trans-intentional) judgments we find what continuity of essential identity that is preserved through such engagement and the ongoing, progressive enrichment of such an understanding. (108)


In the light of this approach, we can now define ‘philosophical appreciation’, through the invocation of an apparent philosophical turn, as ‘an appreciation of this differential enrichment that has been gained through such relatively ‘closer’ forms of engagement’. Moreover, we can further define philosophical appreciation as ‘an appreciation of this enrichment in such differential e/valuation’. I.e., in such productively focused appreciation, in such evaluation, we have arrived at a certain valuation gained through such considerations. Furthermore, we can extend this (complex) concept of ‘e/valuation’ to include all ordered
 forms of valuation considered both collectively and individually. The tenor of such appreciation focusing on an alignment discerned in our understanding of that being found to hand in our sense of a world where we progressively come to know both where we are and what we are apparently dealing with, and v.v. (109)


Or, to put this more simply, ‘philosophical appreciation’ is ‘an enrichment of our mutual understanding of an alignment between what is both to hand in a world of knowing where we are’. Therefore, the ‘value of philosophical appreciation’ must reside in this ‘mutual enrichment of our being in this world as lived with-others arrived at through such progressive understanding’. Given that we must stand with others in order to both mutually continue the being of our existences and to mutually develop our thinking about this world as lived with-others. (110)


In this context, a ‘turn’ can be defined as a relatively radical shift in our approaching a certain set of intentional objectives. I.e., through a shift in our appreciation of situated con-text we experience an ensuing shift in the constitution of that sense of genre being engaged, and v.v. In effect, productively contributing to an insightful economy through that ensuing mutual enrichment of experience.
 (111)


Now, ‘relatively radical’ is code for ‘chaotically re-directed (through some process or processes of chaotically oriented re-self-organization)’. (112)


Therefore, in general terms, we can define a ‘philosophical turn’ as a ‘relatively radical shift in our appreciation of that to hand’ where the ‘value of that (specific) turn’ is ‘in the (specific) enrichment realized in an (ordered) appreciation of such experience’ as entertained in and through an alignment between ‘the world as lived and known’ and ‘that being found to hand’, and v.v. Moreover, that value is realized in and through an insightful economy (generated between passive, theoretical, phenomenological insight; active, practical, hermeneutical oversight; and, engaged, critical, non-systematic existential re-sight[ing]). (113)


What else needs to be said about a philosophical turn in general? First, that philosophy is part of a discipline ostensively designed to render a distinctive service to others. Second, that a philosophical difference, as a differential between a progressive series of appreciative understandings, imparts a different way of seeing the world as a ‘philosopher’. That this distinctive sense of difference is a direct and/or indirect assessment of the truth of a certain set of intentional objectives through an ability to discern the relative alignment or relative non-alignment being represented in and through the relevant representational economy. Third, that this sense of truth being experienced is being determined through an appreciation of the relative alignments/non-alignments being discerned in and through the simulation/s of those representations; i.e., the representations of those simulation/s in question. Fourth, that the apparent truthfulness of such alignments is assessed through discerning the relative meeting or non-meeting of our modal expectations in the current situatedness of the modal experiences being found to hand in the light of modal expectations associated with that standard type of genre. Just as, e.g., our experience of a dream apple does not meet the standards set in our previous encounters with non-virtual apple phenomena engaged in lived experience. Fifth, that the philosophical discipline should primarily be concerned with the assessment of valuational formation
 insightfully found associated with such philosophical reflections. Sixth, this discipline, therefore, in seeking to enrich human experience and better facilitate our passage through this world as lived-and-shared must engage with the existential dimension arrived at through the suitable exercise of a pro-relational attitude, and entered, and left, through the suitable exercise, and iteration, of an ongoing, overall transcendental suspension, etc.
 (114)


On a particular level I will outline six types of philosophical turn arranged in two sets of triplets, namely, in a ‘horizontal’ set and a ‘vertical’ set. (115)


In a tripartite horizontal set, nominated as a critical-philosophical economy, I perceive three philosophical turns, namely, a phenomenological turn, a hermeneutical turn, and, an existential turn (in its non-systematic sense). (116)


In a tripartite vertical set, nominated for convenience as a philosophically insightful economy, I propose three philosophical turns, namely, a meta-philosophical turn, a critical-existential philosophical turn, and, an engaged non-philosophical (re)turn (when and where the philosophical discipline has served its purpose for that current time in question).
 (117)


A phenomenological turn is engaged through the utilization of an ongoing, overall transcendental suspension with a subtle privileging of the metaphorical, conjunctive suspension. In this approach, the apparent constitution of that to hand is analyzed by noting relevant pre-essential, atomic essential constituents and the semantic, molecular manner of their interrelations with one another in both the overall constitution of the individual identities and the overall identification of that relationship in question (especially from the perspective of a [sixth ordered] factual point of view). (118)


 A hermeneutical turn is engaged through the utilization of an ongoing, overall transcendental suspension with a subtle privileging of the rhetorical, dis-conjunctive suspension. In this approach, both relevant genres of behaviour and con-texts are discerned in order to ascertain both more practical and interpretative considerations. (119)


A non-systematic existential turn is engaged through the utilization of an ongoing, overall transcendental suspension with a subtle privileging of the suspension realized between an ongoing balance of the former metaphorical and rhetorical suspensions. In this approach, simulations are engendered in this relatively non-textual mode of direct engagement. Furthermore, from this ensuing transcendental perspective we experience an equivalence between the critical and the existential aspects, etc. (as will be argued for in a critical-existential philosophical turn). (120)


Through the suitable exercise of an ongoing, overall transcendental suspension (also coincident with the overall, hermeneutic circle of comprehension) all three of these suspensions will be duly entertained and expressed through this critical philosophical economy. Subtle forms of preference relatively privileging these individual, particular types of philosophical turn. (121)


A close exploration of the structural-functions of such approaches engineering a more formal take on the exercise of such a discipline. That such a pursuit would, and should, note that the value of a philosophical disciplinary difference realizes its hyper-philosophical disciplinary difference, and, that the interconnection between these two types of disciplinary differentials is realized on a non-philosophical disciplinary differential level of explication and exposition.
 I.e., through discerning a non-difference on a relatively deeper level of inspection between a philosophical disciplinary difference or differential and a hyper-philosophical disciplinary difference or differential. (122)

Now, in a tripartite vertical set, nominated for convenience as a philosophically insightful economy, I proposed three philosophical turns of which the first, namely, is a meta-philosophical turn… (123)


For many decades I have declared that the primary defense of philosophy is a closer inspection of what is both said and done in the hope, that through closer scrutiny, we can do things better in all senses of that expression. I.e., be more effective and profitable, be more efficient or economical, be more efficacious or expeditious, etc. The exposition of this position, in various essays, was regularly revisited.
 That, basically, such a position, effectively, is meta-philosophical in orientation. I.e., a parallel representation of your philosophical treatment in the expectant hope that you can critically reassess the apparent competence of your current philosophizing through noting and rectifying contradictions, incoherencies, factual distortions, fallacious arguments, incorrectly arrived at conclusions, unsuitable ramifications, forms of bad faith and inauthenticity, etc. Such improvement in philosophical (re-)positioning
 better facilitating, hopefully, both our individual and collective progressions through this world as lived-and-shared. (124)

However, recently, it came to my attention that the philosopher also needs to introduced the ‘revelatory’ presence of an existential dimension through advancing the need for a pro-relational attitude, and, to disseminate the ‘position’ that from a transcendental perspective both the critical and existential fundamentally coincide. I.e., from a trans-intentional, trans-cognitive point of view critical economies and existential economies are coincidental and, therein and thereafter, equivalent! Hence this turn that promotes a critical-existential process of re-alignment (and where by ‘existential’ is meant a systematic sense of the existential realized through ongoing processes of harmonic resolution engaged within the overall holism of a relational environment, etc.). (125)


What are the philosophical implications of this positionless ‘position’ given the utilization of the overall transcendental suspension in order to engage a transcendental perspective or, rather, sense of identification?
 In the utilization of such an overall suspension all epistemological and ontological commitments are and must be suspended, therefore, the ensuing dissemination of such a position is more correctly ‘positionless’ in either a critical or non-critical philosophical frame of discourse. Ideally, a sense of representational depiction that progressively becomes more self-aligned, through re-self-alignment, with the lived reality of that being directly simulated through such critical forms of representational simulation. I.e., through critical forms of re-self-organization our appreciation of lived reality can dialectically become more attuned with that phenomenal-phenomenological situation in question. Accepting that critically enacted processes of appreciation are ever works in progress and operate between the impossible bounds of both absolute non-recognition and absolute recognition, i.e., between absolute truth indetermination and absolute truth determination.
 Taking neither a pure absolutistic position nor one that is purely relativistic whilst avoiding all other extremes be they in the format or form
 of either epistemological over-commitments and/or ontological over-commitments; rejecting all forms of exclusivity from impossible forms of idealism to impossible forms of realism, etc., etc. (126)

In effect, we must swim between the shores of defective simulations, and, that other shore where we find we have finally exhausted, if only for the present time, our ability to be able to make further progress in that specific area of our explorations. A sense of difference a bit like wrongly thinking Caesar had crossed the Rubicon in order to move further away from Rome in order to avoid entering into that ensuing civil war versus not absolutely knowing what Caesar had for breakfast that day he crossed over the Rubicon on his way to Rome in order to enter into that civil war in which he decisively won. (127)


However, on successfully completing a critical-existential philosophical turn we then, automatically, would enact an engaged non-philosophical (re)turn when and where critical-existential processes enacted in that philosophical discipline, as a project or program, have successfully served their purpose; be that for that current time in question, or, cannot or need not contribute further to such philosophical explorations. Such a ‘turn’, therefore, is more a ‘return’ to this world at large as both lived-and-shared. (128)


‘Life’ is not a discipline as ‘disciplines’ are only meant to serve (as adjuncts to) both the lives of ourselves and others. The moment a certain discipline is successful, or further successfulness cannot be assured, then disciplines need to be dispensed with until the occasion arises, once again, when we need to seek that specific
 sense of help. (129)


Obviously, at the end of the day, a philosophical turn, in all its forms and varieties, addresses a specific productive sense of valuational formation and the mutual promotion of the same both with-others, and, before-others..!! (130)

8.
An Eighth Reflection: The value of truth, and, the truth of value

Acceptance that there is an existential dimension shines a different light on the topic of truth, or, more precisely, our experience of truthfulness. (131)


Living in the reality of a world with-others means we cannot accept any vision of truth that is either purely private in its circumscription or absolutely public in its non-circumscription. Moreover, our experiential treatment of truth can be neither purely absolute nor purely relative in its derivation or treatment; neither absolutely realistic nor absolutely idealistic in its construction; and so on, w.r.t. all other extreme formulations whatsoever! (132)


As noted elsewhere, in a gestalt economy, extremes can be neither absolutely focused upon nor absolutely contexted, and, therefore, cannot ever be entertained as such. Because what cannot be encountered, recognized and engaged may as well not exist for us, indeed, cannot be there for-us! (133)


Truth, as a form of alignment, must have some value since without that form of alignment we could not exist if all things were merely relative; should we not be able to find the necessary degrees of alignment either with-ourselves by ourselves alone, or, with-others in our not being able to be with either others or our own senses of self in this same regard. Conversely, we cannot rely on a vision of truth as being absolutely true because we are never in any position to test such a claim. But, thankfully, through alignment being both reasonably aligned by-us and being found to be reasonably aligned for-us, the provisional truth of our perception of such an overall sense of alignment is usually more than enough to guide us in overseeing a suitable and sufficient degree of progress that can be made both by-us and for-us as we move together through this world at large. Moreover, as indicated earlier, we have both the insurance and assurance
 that we cannot get everything wrong since somethings, indeed most things, have a truth value that must truthfully reflect the nature of this world to some sufficient degree or other. We can get lost, but, we can never be absolutely lost even if for one moment we can recognize that fact. I.e., if we were ‘absolutely’ lost, if such a concept could even be envisaged, then, even if we were to merely approach such a state of affairs then we could not know that fact since this sense of being lost would itself be lost! Similarly, we may feel absolutely at home in this world, still, disaster, or death, can strike us down at any moment. That is the nature of our fate, still, even having to deal with a run of good luck or a run of bad luck, beyond our control, as long as we are not effectively lost we can still find a home in this world as lived-and-shared… because that is the existential nature of our real home in this world given our inescapable existentially oriented being with-others… since even our oppressors have to live in this same world both with-us and with-all-others, too, including themselves! Moreover, this existential sense of ‘home’ is not a place that can be owned by a few but a province that belongs to all people, indeed, the dead, the alive, and the yet to be…!
 (134)


Despair cannot be absolute since its pain could not be experienced without some degree of hope. Loneliness, too, cannot be absolute, but, it is true for some people, perhaps for all people from time to time, that profound loneliness exists for-them. Still, that form of despair cannot exist without the existence of others since it is only in our relative absence from others that such a tenor to our existence can be experienced. (135)


Appearances can be deceptive! However, by looking more closely we can always surprise ourselves in finding what we did not know beforehand. A flattened world is banal, not existentially enriching as it should be. In this regard, we should be ever aware that no text is absolutely ‘flat’. That all texts have a dimensional richness that should not be overlooked. Have a value that cannot be merely impressed upon a text but have a value that can only be more fully realized through existential engagement. (136)


How do we view a text as having depth? As having a dimensional richness beyond the mere appearance of its inscriptions? As potentially possessing a promise of enrichment and possibly proffering our partaking in its power for mutual forms of self-enrichment and other-enrichment? (137)


Through approaching that text as an ‘economic’ force in the world and reviewing that ‘depth’ of being through an existentially oriented form of engagement.
 (138)


We are who we are by virtue of the nature of our relationships. Our semblance of being is neither absolutely self-inherent nor absolutely other-inherent. Some might say this path between the extremes is extremely narrow and others might say it is broadly expansive as we would ever wish it to be. But, this is the path we must walk and is best pursued by veering neither too far one way nor too far in the opposite direction. This is the Middle Path as pointed out through exercising both the ongoing, overall transcendental suspension, and, its suspension in turn, and so on… (139)


Our access to this existential dimension is in and through this ongoing, overall transcendental suspension… and our re-entrance in this world as lived-and-shared is realized through the suspension of this same overall suspension, and so on. Without this ‘transcendental’ trans-cognitive access to this existential dimension there could be no acts of judgmental discernment, no value, no truth and no forms of life as lived-and-shared with-others, through-others. But we are here, and therefore, existentially with-others; albeit to some minimal degree or other. By refining this degree of existential being with-others we can access both the richness of being we have with others and, through enrichment, enlarge upon this store of value that we also can share with-others in this world as both lived-and-shared! Or, more correctly, find that relationships share with-us! (140)


How do we engage this richness of being that it is claimed we share with-others? Through engaging others in an existential attitude or orientation. By engaging others not as inanimate objects or things, nor as subjects with whom we must either make the subjects of our will and/or find ourselves as being subjected by the will of others. In and through an openness to others as vessels of richness and enrichment sailing upon a sea where the only progress we can make is through the assistance of others; albeit through exercising a certain degree of existential caution and discrimination as to how we should both navigate around and negotiate with this world where we must live with-others. (141)


As discussed elsewhere, an existential orientation is a distinctive type of experience characterized by direct existential hallmarks and indirect existential indicators. In this orientation, we experience time and space, and, our own senses of self and others in quite a distinctive manner. Once this semblance of an existential difference is understood, such an existentially engaged encounter, in its reoccurrence, should be immediately recognized. How might this world of the existential be pointed out to a person who is somewhat skeptical of the existence of such a realm? How do describe a world of colour to a blind person? At best… through analogies tempered by the use of language as used by those who are not visually impaired. Or, we can seize upon aspects of a person’s life that are unknowingly, yet apparently characterized to an observer, by such an orientation. Let me attempt this task of refining our reception of experience in order to demonstrate this existential residue that cannot be materially reduced to the banality of mere natural experience.
 (142)


You could ask the following set of questions. Have you enjoyed the relatively sublime qualities of an evening sunset or morning sunrise, or, stared up in wonder at some majestically soaring mountain or stared down into the mysterious hollows of a deep valley? Or, similarly, admired an orchid in bloom? Or, walked along a beach watching the waves continually spilling across the sand or gravel in front of yourself? (143)


Or, have you ever stood before a magnificent work of art that almost takes your breath away. Or, again, listened in rapture to a beautiful piece of music or admired the subtle skills of a very professional singer who obviously knows how to sing more than just the mere notes of music composed on a sheet of paper? (144)


Again, with a close friend or partner have you ever had an intense argument to then find some way for both of you to successfully work through that disagreement… and to find yourselves, afterwards, savouring the deep sense of peace that now seems to follow on in the wake of the resolution of that dispute? (145)


Perhaps an occasion has arisen when we find it more natural to give way to the other person or give up something on the understanding that the needs of that other person are currently greater than those of your own? (146)


If we can answer some of the above with a positive “yes” then we are already halfway to understanding the profound differences of an existential orientation rather than merely proceeding with a relatively non-existential orientation; be the latter state of mind, as a response, more habitual in nature, or, is the default position to be adopted when we are tired or inattentive to the being of others, and so on..? (148)


In the early to mid-1970’s, at Otago University, I was introduced to the philosophy of Martin Buber through his short book, written in 1923, usually titled in translation, I and Thou. Ever since I have struggled with the import of that slim volume in order to come to a deeper understanding of just what might be meant by my interpretation of this philosophy as ‘existential’. Just what difference is there between an I-Thou relationship and an I-It relationship? Now, obviously, the first is a subject-to-subject relationship and the latter is a subject-to-object relationship. In the former, Buber proposes a unity of being which is overlooked if we were to regard others as more ‘objects’ rather than as ‘subjects’. In effect, there is a special sense in which we should privilege our relationships, this unity of being, rather than preferencing either the existence of ourselves or the existence of others, or, equating such existence on par with the material objects in this world despite the fact that we are also embodied in this world with-others, before-others. My preoccupations with the workings of an existential philosophy have continued ever after. And this specific reflection is just one more instance of this special preoccupation of mine.  (149)


In what sense could we argue that ‘the value of truth’ and ‘the truth of value’ overlap, perhaps, could even be equivalent, if only from a trans-intentional ‘transcendental perspective’? Or, to what extent, could we argue that a process of alignment (through processes of both re(-)alignment and/or re-de-mis-alignment) have value and truth together on the same page so to speak? (150)


The primary preserve of the philosopher is to be found in their distinctive treatment of a philosophical difference (albeit as perceived by themselves). Now, I would argue that this philosophical disciplinary difference resides in the fact that all philosophers, in a very general sense, see the world differently from all other disciplinarians and non-disciplinarians or relative ‘sectarians’. But, at the same time, possess enough in common for all to be gathered up within the folds of a philosophical discipline? So, what is this difference or differential that allows us to divide so-called philosophers from so-called non-philosophers, but, yet sees them remaining confined within the limits of their own enclave? (151)


The articulation of a certain attitude towards the perceived nature of truth!
 Of course, it also stands to reason that the manner and import of this attitude will essentially characterize the type of philosophy being disseminated by that type of philosopher. If they believe in absolute truth then they are an absolutist. Or, if they pronounce an absolute dislike for absolute truth and declare themselves to be relativists then their philosophy will disseminate some form of relativism. Or, more likely, they will qualify their sense of philosophical positioning, and, consequently, be philosophers in the distinctive way that they, themselves, have qualified their attitude towards this central topic of truth determination. (152)


Now, can we formulate a general approach to truth determination that links these hitherto miscellaneous concepts of truthfulness, non-fallacious argumentation, alignment, value, the potential import of an existential dimension and other relevant considerations, and, in the process, accommodate most, if not all, philosophers? (153)


Or, would it be possible to run, on a general level of exposition, an archetypal-type argument whose explication centers on the essential parameters of this process of truth determination in such a manner that all specific proposals can be related to the outline of this central argument with varying degrees of relative proximity or a marginal non-proximity? My intuition suggests that this possibility is not only possible but also an approach that should be fruitful given that philosophers already both define themselves vis-à-vis such a topic and have no problems understanding other philosophers’ efforts in this same regard. Moreover, a similarity of language that deals with certain allied concepts like alignments, representations, analytical and synthetical distinctions, facts, histories, and so on… are already to hand to assist us in this same type of endeavour. (154)


Where angels fear to treat it behooves the person, perhaps, to still venture forth with caution… since “nothing ventured, nothing gained”? But, then, to some considerable extent, such terrain is already well-mapped out through the previous work of other philosophers. And all cartography proceeds on the apparent successfulness of what has already been achieved. In effect, merely redrawing the same boundaries yet again and only finding the necessity to re-draw such lines, deemed to be non-aligned, when not found in the suitable degree of alignment as currently desired. (155)


Perhaps, all that needs to be done, basically, is refining our language and rendering it fit for current purpose? However, it is also true that small incremental shifts can produce quite radically different outcomes when chaotic considerations are approached. Then, with radical shifts in direction, in processes of chaotically oriented re-direction, it is also true that our frames of reference will also need to change in accordance with such relatively radical processes of re-framing. That granted, let me procced to sketch this general outline… (156)


In my philosophy of history, I proposed three relatively distinctive tiers dealing respectively with facts, narratives and critiques which demanded special forms of treatment on these levels, and, when we move from level to some other as must be the case given that narratives, e.g., need to entail the exhibition of a certain set of facts, and, critiques must critique one or more narratives (and their exhibition of facts), and so on. Implied, by myself, is the performative fact that we will need to utilize a philosophy that deals with such transformational processes of treatment and ensuing retreatment (in order to return to those same meta-levels of origination, etc.), as has been outlined by myself in a transformational philosophy of treatment/retreatment. But, putting this consideration aside let us focus on what intentional objects and objectives need to be assembled in order to deal with this type of exploration and will assist us to deliver the degree of scrutiny demanded by such a prospect (regardless of whether it is to be treated as either a simple project or a complex program). (157)


Using these three historical tiers of facts, etc., let me propose the following along the same lines, namely, propositions that become statements once assigned with a positive truth value, referential frames, and, critical spheres of appreciation. Now, let me propose ‘propositions’ as ‘propositional translations of representations’ in a representational economy consisting of phenomenal-phenomenological presentations, hermeneutical representations and non-systematic re-presentations. Then, throughout this scheme, let truth be the sufficient degree of alignment between any two or more of these elements. That, furthermore, that confirmed forms of truth determination are realized through, effectively, the discovery of a relatively total conformity in alignment within the philosophical entirety of this scheme. That, retrospectively and meta-philosophically, verification then becomes a confirmation of confirmation when this conformity of alignment remains maintained; i.e., preserved, be that in either a core transformational sense of invariance or on some broader sense of overall identity. (158)


This scheme accepted, how can an appreciation of truth determination operate, say, on a phenomenological orientation or a hermeneutical orientation or a non-systematic existential orientation, or, between any or all of these orientations? (159)


By invoking relevant economies. E.g., in a phenomenological economy we have a correlativity between, say, intentional objectivity, motivation and its corresponding senses of transcendental subjectivity, or, respectively, sheer, mere, and bare forms of iterations, or, again, between modal density, intensity and propensity, etc. Or, e.g., on a hermeneutical level we could investigate the dialectical relations between con-texts and genres, or, invoke a tripartite economy between the same, etc. Or, e.g., on a non-systematic level of existential operation we could invoke the insertion of a relevant economy dealing with this type of process. As for operating on a more systematic level we have a number of economies to hand which could be used either individually or in combination, namely, ordered, intentional, trans-intentional, gestalt, harmonic, representational, textual, consequential, and so on. Or, in seeking some form of simplicity, merely outline the perceived relationship/s as has, is, or might take place between statements, frames and spheres… and then supplying sufficient arguments for supporting those truth e/valuations. (160)


If I were to see six apples in a certain fruit bowl then it is true for me that there are currently six apples in that fruit bowl in question. Now, if you, too, see six apples in that same fruit bowl then it is true for you that currently there are six apples in that fruit bowl. Comparing notes and noting this conformity of our current alignment in this same regard then allows us to treat such a fact as having a positive inter-subjective truth determination. So, the proposition that there are six apples in a certain specified bowl is considered ‘true’ allows us to provisionally treat that proposition as provisionally true, i.e., as a statement. Moreover, there can be no bald or bare propositions or statements that exist in some form of a propositional vacuum, and, so therefore, by inspecting its mode of origination and/or dissemination we can also ask what referential frame is or referential frames are being utilized, and, from there, move on to impute the relevant sphere/s of influence, etc. (161)


E.g., I see six apples in that fruit bowl on the breakfast table. I also know that it was me who put them there after shopping in the markets yesterday. My frame of reference is that I have just finished by breakfast and would like to choose the nicest looking apple to take with me on my walk to have for my morning tea on that bench beside the lake I intend to walk past. However, from a more critical perspective or sphere of influence, it might not be such a good idea to walk that far given my leg is still sore from an accident yesterday and am wondering if I should merely eat that apple, instead, in my garden on my favourite seat. I duly change my mind, knowing my leg is still sore, and take that latter course of action. Historically, that statement that I eat an apple this morning in my garden is true because I know it is in alignment with the facts as I have perceived them to be and to be true for me. Such evidence is ‘evidence’ for me. I know that that occurred. Hence my claim that this proposition of eating an apple this morning in my garden is also a statement (given that it’s being treated as a true proposition, at least by myself). For others, evidence might be that I was seen eating an apple; the fact that I have been home all day means such an event is possible; that I probably had something to eat in the morning; that apples were to hand; that I had inadvertently left that apple core on this garden seat; that no reason could be perceived as to why my testimony, to that effect, should be false and not accurate, etc. (162)


Such a general scheme granted, what exactly is implied in this philosophical concept of ‘alignment’? A certain degree of sufficient invariance between propositions along with their entailed correlations, accommodations and transformations, and, their overall translations and/or transformations treated on a trans-propositional level of explication! Let me explain. (163)


On a phenomenological level we have correlations. In the last example of eating an apple in the garden we have the correlations of an apple, a garden, a garden seat, and, myself, along with a temporal correlation that the specific time this occurrence took place was this morning. On a hermeneutical level we have accommodations between con-texts and genres. So, ‘holding an apple’ leaves me in a position ‘to eat it’, that ‘I was home’ ‘this morning’ and ‘sat’ down ‘in my garden’ on my ‘favourite’ garden seat. On a non-systematic existential level, walking in the garden would be self-perceived as value-enhancing, eating an edible and delicious apple would have been pleasurable and somewhat necessary given that we have to eat and drink to stay alive, etc. That, in this event, these transformation in mood and appetite/hunger, etc., duly apply. In terms of overall extra-propositional translations and transformations we might note that I went to eat this apple in the garden and did not do this inside the house (and so ‘translation’ here is meant in this physical sense whilst the expression ‘translation’ could also be used for the re-paraphrasing of a set of propositions/statements and/or the translating of them into another language). Then by ‘transformations’ we can note that the ‘apple was eaten’ and obviously transformed (whereas going merely into the garden was not as transformative in this more demanding sense of ‘physically obvious change’). (164)


‘Correlations’ already imply forms of alignment between the propositions/statements and their simulated representational economies. An overall degree of successful truth determination demands that this extent of alignment is observed throughout our statements; i.e., that, overall, there is a certain degree of integrity in nominated/denominatively described forms of alignment, as textually articulated in that set of co-associated statements. Otherwise, some individual and/or collective sense of failure must have occurred on either this level of statements and/or referential frames and/or critical spheres of influence. So, e.g., some of my statements might be wrong, and/or the requisite referential frames were not suitably addressed (by the sum of the evidence or through some form of successful critique) and/or the spheres of influences were incorrectly entered or could not have been entered or the wrong spheres of influence were entered inadvertently, etc. (165)


So, alignments are observed within and between propositions/statements, etc. Our very survival, collectively and/or individually, is dependent upon our correctly reading the truthful nature of that to hand; i.e., in and through our observance of these individual and collective manifestations of alignment! Moreover, survival also demands our suitable re(-)writing of that situation to hand in a manner that overall is productive; i.e., in such a manner that ensures both our survival and the co-associated valuational formation to be found with such production; be that as desired and/or as suffered!
 Indeed, truth has value and value has truth! Hence this observation, and potential for alignment, within this contragram “‘the value of truth’, and, ‘the truth of value’!” Even though, this contragram also implies some sense of difference between ‘the truth of value’ and ‘the value of truth’, in effect, hinting that such things are not absolutely aligned and do not necessarily go as planned or as anticipated or as hoped for..!! (166)


For the moment, in a modicum of anticipation, let me provisionally state that ‘the value of truth is the truth of value’ albeit as it would be regarded from a transcendental perspective (as trans-cognitively defined) to the extent such a perspective operates (in intentionally treated terms of reference, etc.) even though, as suggested, there can be no absolute alignment in non-transcendental terms of reference given the exigencies of living a life in which intentional resolution cannot be perfectly resolved (other than, perhaps, through death?)… (167)


So, in moving towards a demonstration of this transcendental equivalence let me proceed by noting the following series of observations and arguments, etc. (168)


First, what is the experiential difference between a proposition and a statement regarded and treated as currently an accepted contingent fact (despite the ever-provisional treatment of all facts)? Staring at a proposition cannot make it contingently true. But, certain semantic forms of alignment can allow us to decide whether it is non-contingently true or false, or currently with a truth determination that cannot be non-contingently decided. (169)


In the execution of an ordered philosophy, in that schematic treatment of value, I have always argued, in effect, that a proposition must be first non-contingently integrated before we can consider its non-contingent/contingent truth value/s. In this ordered frame work this translates as: first ordered semantic integrity must be in place before we can arrive at it molecular second ordered coherence as a subsistent
 thought that can then be entertained in cognitive conceptual appreciation and then cognitive perceptual appreciation if the latter is applicable. So, e.g., a square-round table cannot be entertained with semantic coherence, being contradictory, and, therefore, cannot be entertained in any higher order as a coherent form of content able to be entertained in any form of ideational process. Effectively, such non-contingent considerations are taking place internally to the apparent intentional confines of that subsistent structure being entertained and appreciated (in trans-cognitive, judgmental terms of reference). In contrast, e.g., a green table can be entertained as a second ordered subsistent by virtue of its semantic coherence. I.e., the atomic essentials of ‘greenness’ and ‘tableness’ can be integrated in order to proceed to an integrated second ordered molecular product.
 Now, in terms of potential contingency, we do the opposite, namely, we extract fifth order possibilities from a non-virtual perceptual and/or virtual perceptual-like basis, and, then, in the light of evidence, testimony, inference, sense-perception, cultural acceptance, etc., we then go on to claim sixth ordered factual status where proposition now become treated as statements. That, in effect, statements are propositional-like facts that are treated as confirmed statements (and potentially able to be verified should that be possible retrospectively). (170)


So, the difference between propositions and statements resides in how we treat such propositions. Basically, statements are treated as (sixth ordered) facts. (171)


Now, let me explore how relationships are engendered, ostensively in a bimodal form, and, their interconnection with the format of a tripartite economy? (172)


Many years ago, I wrestled with a problem as to how we could relate various similar and different types of ideation.
 E.g., what is the idea (existent) of a thought (subsistent), or, the idea of an idea?? Or, e.g., what is a concept of percept of a fact, or, what is a fact of an idea, or, a fact of a fact, and so on??? (173)


Almost inadvertently, I stumbled on a couple of solutions. Transformational retreatment philosophy was one solution. In effect, we can only directly relate two things at a time, but, that we can then relate the product of a previous relationship with a new relational participant; that the product of such a relationship is productively elevate by one meta-degree; and, that contrary to all other forms of relational treatment we can renormalized such productivity by reversing this meta-addition by one degree every time we relationally ‘retreat’ (essentially a ‘retreat to’) that initial state of affairs (through the three archetypal forms of treatment available to us, namely,  through nominative identification, and/or, through denominative analysis and/or synthesis). A second solution came about through an ordered philosophy where the archetypal logical order of intentional construction was recreated in a scheme that entailed six types of e/valuation (on both cognitive and trans-cognitive levels of explication). This relational bimodality was reflected in a principle that I adopted, namely, that the central unit of semantic meaningfulness had to be bimodal in constitution, namely, at last one intentional object (content/noun) and one intentional operator (process/verb). However, today, I would argue that this idea, effectively, would fail since economies are atomically integrated and molecularly constituted trimodally. That no component could actually be viewed apart from their relevant economy or economies. The covert assumption also being that even economies are economically reviewed and appreciated in turn within the relative totality of the epistemological hierarchy of the psyche.
 Such approaches simplifying whatever rules might be needed for establishing such relations and relational chains of significance, etc. (174) 



Now, this preamble in the preceding paragraph is mentioned in order to set the stage for the exposition and resolution of the following philosophical problem: if logic is set up and divided by the correlative principles of a Principle of Identity and a Principle of Contradiction what third dialectical aspect or pole or moment needs to be supplied in order to possibly run a functioning logical economy? My solution to this puzzle being that certain truth determinations as a set, as options within that set, are available and can be exercised when and where appropriate as the effective force of this third dialectical aspect. That set, as envisaged by myself, would include non-contingent truthfulness, non-contingent falsity, non-contingent indeterminacy; contingent truthfulness, contingent falsity, contingent indeterminacy; partial contingent and/or probable contingent truthfulness, partial contingent and/or probable contingent falsity, partial contingent and/or probable contingent indeterminacy). Where non-contingency, within a proposition, is ‘internally’ determined, and, contingency, outside a proposition, is ‘externally’ determined (say, through evidence, testimony, authorizing/authorized propositions such as ‘statements’, etc.). (178)


So, on this modeling, a logical economy is created between the unobtainable poles of Identity, Non-Contradiction and non-absolute Truth Determination (implying, yet again, that truth determination is always provisional even if, effectively, it is more or less already considered as settled in a more conventional, less demanding or less extensive frame of reference). (179)


With a logical economy now to hand we can proceed to explore how truth determination is positioned in ordered terms of reference. (180)


Now, I have implied that truth is a value, and v.v., and, in ordered terms of reference we only have six kinds of e/valuation (within those terms of reference), namely, (atomic) essential semantic determination, (molecular) aesthetic semantic determination, deontological semantic determination, pragmatic semantic determination, hermeneutic semantic determination, and, factual semantic determination. All six of these determinations being considered in semantic terms of reference by virtue of an implicit semantic theory of truth determination as might operate within a specific order and transition to the next through various open forms of semantic transformation. Let me clarify what is meant here by ‘semantic’ and ‘semantic theory of truth determination’. (181)

Regardless of source, let us say that we treat our semantic units of comprehension as ‘propositions’ that appear to have some iterable form of ‘significance’ through considerations of ‘sense’ (as mapped in our non-absolutely integrated cultural mappings of the world), ‘meaning’ as seen through a hermeneutic lens of genres and con-texts, and, meaningfulness as seen through a non-systematic existential lens (i.e., as a third moment in an economy treated through a systematic existential lens overall). So, that granted, how then do we treat atomic semantic units as propositions? By promoting them in some overt or covert propositional form, say, ‘this is roundness’, or the concept of roundness, and so on. How do we promote a first ordered candidate to the second order? By arguing that candidate C has a second ordered status iff C’ (as per Taski). And how might we know that C’ is true, by arguing that C’ is true iff C’’. Of course, we do not need to infinitely advance one meta-degree by one extra meta-degree, because, through suitable forms of retreatment, C’ can be retreated on par as C once more, etc. (182)

But, a ‘problematic’ side issue should also be noted. How do we know we have a semantically intact candidate for the first order in the first place? By re-envisioning our linear orders as also being able to be re-constituted in a circular format, and, where sixth ordered factual states directly supply a first ordered sense of essentiality.
 (183)


Now, such semantic treatment can be arranged in transitioning from one order to the next as long as such transitions are suitably open in semantically acceptable terms of reference. So, I can imagine in ideational simulation the concept of ‘love’, but, cannot procced beyond its third cognitively ordered status to directly perceive this concept. However, I can conceive of a ‘lover’ and imagine the same in a fourth order of perceptual simulation. Or, e.g., I can imagine Santa Claus exists knowing that he has no sixth ordered cognitive/trans-cognitive status. So, the statement ‘(the real, one and only) Santa Claus is seated’ cannot be a statement since it cannot be true, i.e., possess a valid sixth ordered status. But, in contrast, the fact that “I was thinking about ‘Santa Claus being seated on a certain chair’” can have a sixth ordered status, and, therefore, can be a statement… if only for me, myself having entertained such a state of affairs; or, if people were to trust self-reported statements publicly made myself to that same effect.
 (184)


So, in the light of this reintroduction to an ordered philosophy, we can reperceive statements as validly treated sixth ordered propositions (finding confirmation, etc.). (185)


In the process of arriving at an understanding of this sixth ordered form of treatment, w.r.t. statements, we can also see how ideation, through a variety of suitably open semantic transitions in the epistemological complexity of their formation, can be constructively re-ordered, and simulated, through a propositional mirroring of such transformations. On reflection, therefore, obviously, there must be an intimate relationship between ‘truth’ and ‘value’, and v.v. Indeed, to realize an acceptable statement, as a proposition with a sixth ordered status, a fully completed semantic succession of such re-evaluations has had to occur. I.e., from first ordered semantic atomicity to its second ordered semantic integration along with its aesthetic trans-cognitive connotations, to third ordered cognitively treated conceptual ideation and/or third ordered trans-cognitively treated deontological considerations, to fourth ordered cognitively treated perceptual treatment and/or fourth ordered trans-cognitively treated pragmatic considerations to fifth ordered hermeneutic possibility (moving from possibility, to probability, potency, etc.) and onto sixth ordered considerations of actual factual ascertainment... (187)

9.
A Ninth Reflection: The ordered form/s of value


As noted, the formulation of an ordered philosophy inadvertently simplified how we might treat a series of relationships between similar and/or different forms of ideation. E.g., what are the rules for entertaining ‘the idea of a thought or idea’; or, ‘the thought of an idea’; or, ‘the idea of a perception’; or, ‘the actual fact of a possible fact of an idea of an image of a conceptual thought’, and so on? (188)


A good question would be ‘why try to entertain and explore such complexity?’ In order to clarify procedures for defusing complex philosophical problems by ruling in those pathways that are suitably open and by ruling out those pathways that, effectively, were forbidden, and, therefore, philosophically transgressive. Indeed, were conducive to our improperly going beyond their suitable level of employment, and, therein and thereafter, ensuring interminable forms of philosophical confusion masquerading as intractable philosophical controversies, and so on! (189)


I had observed, along with many other people, that the word ‘is’, through the semantic variety of its many manifestations, was an inevitable recipe for various forms of philosophical confusion. In a phenomenological-like mode, I attempted to sort these types of usage and soon noticed, to my mind, how these categories of use might be interconnected in a sequential progression. E.g., a square table could be green in colour, but, could not also be round at the same time, etc. Then, moreover, that the world is flooded with talked about entities that have no factual existence other than ‘being talked about’. Furthermore, in reflections on the work of Kant, I continued to puzzle about the sort of cognitive ‘resonance’ one might suppose as needing to be in existence between conceptual acts and perceptual acts where some concepts could be perceptually imagined and others could not be so treated in that manner. Then, in mentioning my thoughts on this topic to one of my teachers at Otago University, a Professor Tichy, he asked me if I would give a whole seminar on my so-called ‘theory of existence’. I duly did so, and also introduced my ideas of transformational retreatment at the same time… as an overall method for diffusing philosophical confusion, although, I must confess, such an approach will create more confusion until you understand the relatively simple ideas operating behind its overall format. (190)


Originally, I started with five cognitive/trans-cognitive categories but soon expanded that to six. ‘Cognitive’ as ‘the intentional process-content of intentional ideation’ and ‘trans-cognitive’ as ‘the trans-intentional, judgmental appreciation of intentional process-content’. Namely, first ordered pre-essential essentials (as atomic subsistent thought-content); second ordered essentials (as integrated molecular subsistent thought-content) along with trans-cognitive aesthetic implications; third ordered cognitively treated conceptual ideational processes and/or third ordered trans-cognitively treated deontological process considerations; fourth ordered cognitively treated perceptual treatment and/or fourth ordered trans-cognitively treated pragmatic process considerations; fifth ordered hermeneutic possibility (moving from possibility, to probability, to potency, etc., as subsistent possible facts); and, sixth ordered considerations of actual factual ascertainment (through the collective impact of evidence, documentation, coherent propositional interactions, testimony, inference, cultural acceptance, etc., as correctly established actual, subsistent facts… and expressed here as statements). (191)


Over time, and under much reflection, various refinements were added, such as, e.g., making a distinction between cognitive orders and trans-cognitive, judgmental orders (and, recently, extending that to also take into account relevant pre-intentional input and relevant post-intentional output); creating a circular format (out of its initial linear treatment); and, simplifying its connectedness through proposing an underlying gestalt economy of World, Object and Ego, and, where these orders, themselves, are manifested through subtle forms of privileging/de-privileging. Furthermore, through a suitable paralleling of economies each economy can comment on others when and where relevant. Hence the co-associated importation and paralleling of aspirational, representational, textual, intentional, gestalt, disciplinary economies, etc. (192)


Such paralleling of economies occurring because of a common intentional structuralization which, in turn, is based on an archetypal structrualization of consonant field (World), dissonant focus (of field), and, resolution of co-associated intentional subjectivity (Ego). (193)


Let me diagrammatically present a linear version of these cognitive/trans-cognitive orders:




Cognitive Format

Trans-Cognitive Format
Sixth Order:

Actual Facts


Actual Facts

Fifth Order:

Possible Facts


Possible facts

e.g., 

Fourth Order:
Perceptual Acts

Pragmatic Judgments

Third Order:

Conceptual Acts

Deontological Judgments

Second Order:
Molecular Essentials

Aesthetic Judgments

First Order: 

Atomic Essentials

Phenomenal-Phenomenological Jud. 

Note: third order and fourth order are (existent) processes, and, first and second orders are internal (subsistent) content of an intentional object(ive), and, fifth and sixth orders are external (subsistent) content of an intentional object(tive). Note also, in a circular format, sixth ordered facts are essentially translated, in part or in whole, to then form atomic essentials (as the relatively ‘simple’ pre-essential material for their relatively ‘complex’ essential integration, etc.). (194)

Examples of Cognitively/Trans-Cognitively Ordered Phenomena (in order of increasing epistemological complexity):

First Order: e.g., squareness, roundness, greenness, tableness, squareness/tableness, green/tableness, roundness/squareness/tableness, etc., versus judgments of same, etc.

Second Order: e.g., integrated concepts of squareness, etc., square-tableness, green-tableness, green-square-tableness, etc., versus judgments of an aesthetic nature, etc.

Third Order: e.g., conceptual ideations of squareness, etc., square-tableness, green-square-tableness, etc., versus deontological judgments of duty, promises, obligations, etc.

Fourth Order: e.g., perceptual ideations of images, etc., versus pragmatical judgments of effectiveness, efficiency, economy, efficacy, etc.

Fifth Order: e.g., hermeneutic possibility of factual states through temporal-spatial possibility involving possibility, probability, potency, etc., versus judgments of same, etc.

Sixth Order:  e.g., ontical factuality derived from evidence, testimony, documentation, etc., versus judgments of the same, etc. (195)


Circular treatment of orders:
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Note: Subtle Privileging = ‘+’ versus Subtle De-Privileging = ‘-‘

1st = +O, -E & -W

2nd = +O & +E, -W

3rd = +E, -W & -O

4th = +E & + W, -O

5th = +W, -E & -O

6th = +W & +O, -E (196)

The circular treatment of this ordered philosophy can be engineered from an appreciation of its imputed basis in an archetypal gestalt economy based on a consonant field (World), dissonant focus (Object), and, their relationship of resolution in a field of higher epistemological organization along with its apparent presentation of a co-associated sense of transcendental subjectivity (Ego). So. e.g., a first order is generated through the subtle privileging of the Object pole with an automatic subtle de-privileging of both the Ego pole and ‘World pole., etc. (as tabulated on the previous page). (197)


The archetypal gestalt economy consists of a field, focus in that field, and, a sense framing along with its attendant co-associated sense of transcendental subjectivity:
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Note: Transcendental Ego = Co-Associated Sense of Transcendental Subjectivity; e.g., in a visual field = the apparent visual perceiver; e.g., in a field memory = the apparent
 memoriser or rememberer. But, as a dialectical moment or pole is unobtainable! (198)


We think, somewhat, as one person albeit with many masks, with many different identities… with varying degrees of integration and integrity. Moreover, we also think through the eyes of others, mindful, too, that we can be observed, in turn, and, a subject of surveillance whilst also being simultaneously ignored by the world at large. Many different types of situations are navigated around and a wide assortment of people are negotiated with in the course of our passage through this world both lived-and-shared. Such multiform complexity is usually not found to be problematic. Indeed, a problem, any problem, as a particular genre of behaviour, also usually supplies the outline of what might answer and resolve such a concern. Or, that problem in question may well also alert us as to its difficulties, and, invite us to either engage or disengage from such a potential source of ensuing perplexity. However, our general understanding of the many rules associated with any one of a vast assortment of genres is usually found not to be too problematic. Surprisingly, we thrive on such regulations… despite their propensity for forms of cultural proliferation and ensuing paralysis if such demands are faithfully complied with, not suspended or, if left unchecked… (199) 

How are genres exercised? By adopting and adapting their particular ways for dealing with an intentionally oriented world that demands such ‘reading’ and ‘writing’. Learn how to ‘read’ and you, more or less, learn how to ‘write’, and v.v. Understand the context in question and from its con-textual appreciation of type we automatically find ourselves re-directed toward a relevant genre or a set of relevant genres. Indeed, with this use of genres we could not think let along live in this world with-others. E.g., confront a piece of fruit that we are about to eat and we adopt and adapt a suitable genre to hand that ensures we are able to eat that same piece of fruit. Something we first learn from being with-others. Then, those genres become ours, too, and, the basic building blocks of both our thinking and behaving in this world at large. So, e.g., we skin a banana or peel an orange, or, maybe, just eat an apple as we find it. Be given a new and strange piece of fruit not seen before, and told it is truly delicious, we immediately wonder how we might best engage it with that gastronomic intention in mind. No doubt we quickly compare this piece of fruit with pieces of fruit we know how to eat. Rhetorically we might ask a number of questions, such as, e.g., is it tough, do I need a knife, can it be eaten in the form it has, do I have to cook it, and so on? (200)


From this example of our engaging for a first time with a novel piece of fruit we can see that our thinking is obviously sequential and logically connected. E.g., the skin seems to be quite tough, do I need a knife or do we have to boil it first? Or, maybe it is not as tough as it looks, etc? (201)


An ordered analysis is not that much different. Intuitively, we know that complexity is created out of simplicity through forms of combination, synthesis, reconstitution etc. Or, conversely, through a process of reduction, analysis, focus, etc., we might be able to relatively simplify what is currently being scrutinized. Or, by a process of names, equations, certain variables, etc., we might be able to further our understanding of what is in question. So, e.g., The Morning Star, as paradoxical as it may sound, is The Evening Star because both are actually the planet Venus as it appears, respectively, in the morning sky, and, in the evening sky… (202)


Like baking a cake, we have to follow some semblance of a recipe. And, like all sequences,
 we need to perform them in such a manner so as to realize the objective of that series of sequences. As if taking orders, we introduce the right ingredients in the right manner at the right time… in this hope of realizing our intentional objectives, and, as such intentional imperatives must also be prioritized, among themselves, and, negotiated, with-others, in this same respect..!! (203)

10.
A Tenth Reflection: The philosophical economy


Often, if not always, humour has a habit of better illuminating the reality of our lived realities, for-us both individually and collectively. Good humour has a ‘point’ and that point needles either the person telling that joke, the person listening to that joke, and/or, some third party that may or may not be privy to that same joke. (204)


Given this charitable view of systematic-like representations of reality, metaphors, rhetorical tropes, memes, and so on, should we not ask, given that professional philosophers see themselves as a part of a professional discipline, just what service is being rendered to others by this same discipline? Then, observing the fractious nature of this philosophical community, and, its treatment by myself as an ‘economy’, should we not enquire as to ‘what is the GNP of this said economy?’
 (205)


If it is the case that we can relatively compare the valuational formation of our ways of representing the world then what value, in its comparative evaluation, does the philosophical enterprise appears to have in general, particular and specific terms of reference? (206)


Although seemingly a humorous question, still, the point of this enquiry is quite valid. Just what value does ‘doing philosophy’ have as a possible contribution to advancing the progress of our passage through this World of-Life
 as it argues its way before-others, for-others? (207)  


We also need to be mindful of the fact that even though I will defend a charitable view, namely, that all systems of thought in picturing the world always present a surplus of valuational formation, still, the relative quanta of that existential excess may well be considerably undermined by the ramifications of post-intentional circumstances, i.e., present implications and future consequences! (208)


Of course, we also need to be mindful of the fact that philosophical argumentation should not be just for the sake of advancing a pure philosophy alone! Indeed, we should recognize that the primary value of doing philosophy, ultimately, I believe, is to be applied, is through the ramifications of its application, since the raison d’être of this discipline is to promote the richness and enrichment of human interaction through a resolution of dissonant, problematic forms of e/valuation as found discerned in the manner of our relations with other, with-others. (209)


Just how problematic is this comparative e/valuation of the philosophical discipline? Be that in assessing the potential possibilities and limitations of this overall discipline in general terms of reference; in the e/valuation of the anticipated merit that might be found in particular styles of doing philosophy; and, the apparent profitability to be discerned in specific forms of instantiation, say, e.g., in approaching a certain distinctive set of problematic features that are seen to be in need of evaluation, valuation, harmonization, resolution, re-evaluation/re-valuation, redefining further forms of problematicity, dealing with the ramifications of that approach and its ongoing refinement, and so on? Moreover, as with the expedition of any form of reform we should also always ask “reform by whom, for whom?” and not assume all parties are mutually coincident in the ‘suffering’ of this process of intended transformation and in the ‘enjoyment’ of its anticipated benefits to be realized through the re(-)direction of such engineering. (210)


However, in our inspection of this discipline, as one more example of a discipline qua discipline, help is to hand though an appreciation of the phenomenological nature of the format of this discipline as a discipline. In our discernment of a philosophical difference, this differential should tell us ‘just on what metaphorical ground the philosophical discipline appears to see itself as stationed?’ Coupled to the parallel association of an aspirational economy we perceive the whatness of where we are, just what difficulties are to hand, in essence what kinds of specific forms of problematicity are being dealt with? In essence, in perceiving a distinctive disciplinary difference we automatically perceive the co-associated problematicity of such an approach as it formulates both its positioning and the possible methods for resolving the ‘difference’ this differential has when next seen from a hyper-differential perspective when and where we have to next ask ‘just what value has this disciplinary approach to a resolution of this manner of its problematization?’ But, fortunately, in a thematization of both this disciplinary economy and the aspirational economy, the third moment of this dialectical parallelization is a pragmatic turn in which we ask ‘just how the idealistic existential turn, in this double economy, is to be realized from where we stand phenomenal-phenomenologically in the making of our first turn?’ Or, put more simply, the very economic process of thematizing the philosophically problematic means that we have also thematized, overtly and/or covertly, both the anticipated value of such a project or program and the methods that are being brought to a harmonic resolution of those anticipated problematic features to be found in that distinctive type of disciplinary prospect (as its associated disciplinary life-world in question). I.e., to be found embedded in our ‘doing philosophy’, e.g., we should find the co-presence of both the ideality of its apparent aspirations and the outline of a working methodology for approaching this anticipated process of harmonic realization. Of course, as very much a work ever in progress those methods currently to hand may well leave much to be desired and, so, therefore, it is also necessary for a discipline to research and re-e/valuate the apparent profitability and success of those methods as currently instituted and authorized by that discipline. (211)

Such implicit or explicit authorization, itself, may well also be challenged if we have competing discourses and/or problems that do not appear to meet satisfactory forms of harmonic resolution in either instituted terms of reference and/or, perhaps, in counter-institutional terms of reference. In the explication of this disciplinary economy and its parallelization with an aspirational economy, just what problematic features are or could be present? Or, it would be better to ask, just what problematic features are not present given the fractious nature of the overall philosophical discipline (although, perhaps, no more than with any discipline?)? (212)


Or, we could start to list some of the problems that this discipline of philosophy could very well set out to deal with, noting with what degree of urgency some of these problems appear to need in their apparent demand for resolution? Indeed, on quick reflection there is no shortage of such issues that need to be faced. E.g., global warming, how to deal with institutionalized environmental skepticism from vested interests and their cooption of climate denialists; neo-liberally inspired challenges, increasing inequality; loss of faith in democratic governments, urgent need to remove the distortion of large donations and powerful donors, insist on the political necessity for greater degrees of governmental transparency across the political-economy, the suitable institution of respect for first nations, questions of multi-culturalism and poly-political pluralisms; international affairs, refugees and economic migration, asymmetrical power relations; the advent of new problems and ethical challenges issuing from our interaction with new technologies, privacy and non-covert forms of information harvesting; social issues like homelessness, access to good medical care, advancing an equality of opportunity in education; the ongoing definition of values, rights, obligations, checks and balances, and so on. And this is only the start of a very long list…. (213)


Of course, there are philosophical problems (and acts of philosophical problematization) and non-philosophical problems. In many ways, the perception of a philosophical discipline should help us to negotiate the discontinuities of this type of spectrum. A case in point, how do we differentiate scientific problems from philosophical problems, and, to what extent could a scientific problem also be viewed philosophically?? (214)


The central philosophical difference concerns questions of e/valuation; i.e., considerations of identity/identification, function/functionality and value, as determined, e.g., through an ordered lens, etc. In contrast, scientific pursuits concern scientific concerns in terms of data, interpretative frames of reference, theoretical application and assessment of consistency with data, and v.v., speculative hypotheses, predictive confirmations, the extension and increased accuracy of measurements, the imputed profitability of enacting certain courses of action, etc., etc. However, here, there is also a cross over with philosophy, but, basically in the adoption of relevant meta-philosophical perspectives. I.e., on a meta-philosophical level of appreciation, e.g., in a first order in terms of phenomenal-phenomenological descriptions, semantic identifications, mathematical equations, etc; in a second order in a consideration of the theoretical integration of data, frames of reference, overall equations, etc., and, in co-associated considerations of aesthetics, etc; in a third order in a consideration of deontological questions in the light of pre-conditional concerns of received connotations and attitudes, questions of propriety of practice, along with anticipated post-conditional ramifications, etc;  in a fourth order in a consideration of pragmatic issues, etc; in a fifth order in exploring matters of interpretation, determinations of probability, ecological priorities and possible alterations in the potency of relationships, etc; and, in a sixth order in terms of an appreciation of factual determinations, factual coherence, theoretical competence, trans-scientific consequences, etc. So, e.g., if one country were to explode a nuclear weapon over the inhabitants of a city in another country, then, questions of mortality and injury as well as kinds and extent of damage to infrastructure are, quite rightly, scientific in orientation, whereas, on the other hand, the propriety and the manifestation of the political-economic consequences of such an act are primarily philosophical in orientation. Or, similarly, in questioning the concerns of pre-intentional connotations and attitudes, and, post-conditional considerations of present implications and future consequences, etc., philosophical considerations are also most likely needed to be explored and scrutinized. In essence, as a summary here, we can note that philosophical reflections are on matters of valuational evaluation and valuation, and, will also include meta-philosophical considerations of either philosophical and/or non-philosophical concerns (as found, e.g., in scientific, economic, political, educational, medical, vocational fields of expertise, etc.). But, given that we are in this world together it stands to reason, existentially, that both philosophical and non-philosophical considerations should both be considered to that degree either province makes relevant contributions to either or both spheres of influence, and, positively re(-)directs our individual and collective passages through this world as lived-and-shared in order that we may positively create value, preserve its current richness, and/or, conserve an enrichment of such valuational formation when and where opportunities present themselves for such an overall enhancement of the human condition….  (215)


Underlying such preoccupations is the need for a prioritization of our preferences in conjunction with a harmonization of both our pursuit of personal ambitions and those contributions we also need to make to the thematization and expedition of our social aspirations. Just how can the exercise of a critical philosophical approach assist in such negotiations? (216)


As has been argued, a critical philosophical economy is both a critical economy and an existential economy because, from a transcendental perspective, both economic orientations automatically overlap. However, the philosophical economy is not a simple affair. Let me explore the following question. If philosophy can examine itself this would call also for a meta-philosophical sense of positioning or, rather, re(-)positioning. Or, consider the following problem. How do we discern if there is a philosophical difference between doing scientific research, on one hand, and, on the other, philosophically examining, say, phenomenologically, that same research as if it were a phenomenon in its own right? Then, if philosophical research, too, could be examined in a similar manner would that not imply that the philosophical economy must also include a meta-philosophical aspect in that same overall economy so that it can critically scrutinize the course of its own research. Moreover, its would be tempting to see this complex philosophical economy as also including a non-philosophical aspect wherein the ramifications of such critical research can rewrite how we should interact in that non-philosophical economy, i.e., through a critical transformation of how we should re-encounter, re-recognize and re-engage this same non-philosophical sense of the lived reality of this world as lived-and-shared. In effect, conceiving of a parallel between the disciplinary economy with its differential, hyper-differential and the non-differential facets to match, respectively, a philosophical economy, a meta-philosophical economy which could be rebadged as as a hyper-philosophical economy, and, the non-philosophical economy
 where the latter aspect, effectively, is this world at large, this world as lived-and-shared?! (217)

Let me closely explore and scrutinize the constitution and ramifications of this philosophical question as fleshed out in the equated outline as noted above. (217)  


Doing science is not doing philosophy, and v.v. Therefore, there must be a difference, i.e., a philosophical difference just as there must, also, be a scientific difference (as a functional foundation for the general perception of the existence of a scientific discipline). Now, if science can be made the topic of philosophical research how does that differ from doing science? Furthermore, if doing science or doing art or doing shoe-shining, etc., can be explored from a philosophical point of view does this not imply that doing philosophical research could also be viewed from this same or similar type of perspective? I.e., that a philosophical appreciation of philosophical research implies a meta-philosophical economy besides, and beside or supervising over, the philosophical economy which, in this instance, is being made the ‘topic’ of such meta-philosophical scrutiny. Now, in order to avoid confusion in designation let me re-nominate this ‘meta-philosophical’ sense of re(-)positioning as a type of ‘hyper-philosophical sense of manoeuvering (that could include the use of hyper-links, etc., but would still act, primarily. as a form of commentarial scrutinizer of that topic in question; be that as a philosophical economy or through invoking some other discipline or subject matter to be treated as its topic). Or, in other words, in order to appreciate the apparent or implied value of a philosophical economy we would need, through necessity, to invoke a hyper-philosophical economy. But why stop with just these two economies of the philosophical and the hyper-philosophical given that the primary raison d’être of critical philosophical research is to return to this world at large in a more insightful fashion, etc; i.e., in a manner that is able to re-engineer, through oversight, a more profitable course in our passage through this world; be that as seen either from an individual perspective and/or from a collective perspective. (218)


So, this set of shifts in attitude accepted, if only hypothetically, then we could call the ‘philosophical economy’, more correctly that which is in question here, the overall philosophical economy or the complex philosophical economy. (219)


Now, a question that could well follow on from an acceptance of this scheme is how do we return to the ‘non-philosophical economy’, perceived as this ‘world as lived-and-shared’, albeit as a ‘philosopher’ who is now more insightful, in a position to either exercise or recommend oversightful forms of intervention, etc? (220)


Given that appreciation in any form requires the skillful use, either advertently and/or inadvertently, of an overall transcendental suspension it must also follow that to exit this suspension, without being ‘psychotically’ trapped therein, we have to suspend that same ‘overall suspension’ by invoking, either directly and/or indirectly, some form of a de-suspension. Moreover, we could also argue that in order to suspend that so-called ‘overall suspension’ with a de-suspension that that process must reflect and counter-balance this overall suspension without destroying either itself or the possibility of re-instituting the resurrection of new overall suspension, and, then, for that to be followed by new de-suspension, and so on.
 Or, by extension, that the suspended economy needs three moments, namely, an overall suspension, its de-suspension, and, an ongoing balance of the former forming the third leg or moment in the dialectics of this process.
 So, in the light of such considerations, how might we explore the structural-functions of the de-suspension if it were to mirror, in a contrary fashion, the theoretical constitution of the ongoing overall transcendental suspension as articulated to date by myself? (221)


Given this recipe, as a contrary recipe, we could explore the ‘negation’ of the features that are perceived as constituting the overall suspension. I.e., through ‘negating’ the ongoing balance of the three moments simply described as the rhetorical suspension, the metaphorical suspension, and, the balanced combination of the former. Perceiving the rhetorical suspension as consonant, field-oriented, prospective, and hermeneutic process-oriented the negation of this suspended moment would be a ‘negated dis-conjunctive suspension’, i.e., a counter dis-conjunctive suspension. In other words, a ‘negation’ of the either/or, in effect, the neither/nor. On reflection, we could perceive the neither/nor as implying a focus on the persistence of some form of accommodation in the midst of such transformation, i.e., that isomorphic invariance that must underlie any process of transformation (given that a transformation is a transformation of a ‘something’ that is not and must not be relatively transformed absolutely to date despite the relatively radical or non-radical nature and degree of that process of transformation in question). Similarly, treating the metaphorical suspension as having its emphasis oriented towards being dissonant, focus-oriented, retrospective, and phenomenological in tenor, would seem to imply that the ‘negation’ of the metaphorical conjunctive suspension, with a focus on content, would be a counter-conjunctive suspension, i.e., a contra-conjunctive suspension. On reflection, we could perceive the negated metaphorical ‘like’ as ‘not-like’ as implying a focus on the contra-metaphorical, i.e., as a literalization (or re-literalization) of such hitherto metaphorical treatment. Whereas the metaphorical can be treated as a conjunction of both ‘like’ and ‘not-like’, in contrast, a contra-metaphorical approach would be the negation of the ‘like and not-like’ giving us a process of literalization through a reversal fo the metaphorical ‘like’ as “not ‘like’ and non ‘not-like’.” Or, put quite simply, the contrary nature of the de-suspension reverses the process of the suspension (without destroying the ongoing nature of this overall complex dialectical progression given the stability of the third moment of the de-suspension where we find the balanced persistence of the product of both parties). In effect, underdoing the overall suspension whilst still proffering some intimation of insightfulness, etc., that becomes further thematized through the ongoing re-iteration of the suspensional economy itself (until such a time intentional re-direction focuses on a new objective or a new set of objectives, or, consciousness is lost through sleep or for some other reason). (222)


Spelt out in clear terms of reference we could summarize this dialectical process to the effect that ‘the overall-suspension and the de-suspension subtly undermine each other whilst being productive of oversight, etc.’ I.e., as productive, to some degree, and with some actual apparent degree of confirmation, with some possible degree of verification that is insightful, oversightful and re-sightful (as would be expressed in an insightful economy). (223)

Or, again, we could see this balancing of the books, so to speak, as ‘the flattened world of the overall suspension being literally remade in and through the de-suspension, and so on’. Or, more dramatically, where, in and through simulation, the suspension of the world and the world of the suspension collide in the apparent reality of that being found to hand. We may question anything and everything but we cannot absolutely question such questioning itself. The simulations of the world can be suspended but such suspension itself cannot be absolutely suspended since our confrontation with the world and the world of confrontation cancels out those possible worlds that, effectively, are less possible… leaving a vision of the world that is more possible, more probable, indeed, more potent by being found left to hand within a world where we have also found a place to be… as found with-others, before-others…. (224)


Configured in this manner, must mean that we are all philosophers, be the philosophical course of such insight wittingly or unwittingly exercised. (225)


That in essence, the philosophical economy can be viewed as a single economy utilizing the ongoing, overall transcendental suspension either advertently and/or inadvertently. (226)


That the philosophical economy can also be viewed as a double philosophical economy given the necessity of a meta-philosophical or hyper-philosophical aspect in order to more deeply appreciate the current topic to hand (be that topic either philosophical and/or non-philosophical in tenor). (227)


However, a more comprehensive understanding of the suspensional economy implies a triple philosophical economy when and where insight, etc., has us thrown back into this world at large, this world as lived-and-shared, as found before-others, with-others… given this grand confluence of the pro-relational, transcendental, existential, and so on…. (228)


The comparative forcefulness of this process of re-entry and re-turn determining the relative existential merit of that process of engaged research, be it philosophical or non-philosophical in its orientation..!! (229)

11.
An Eleventh Reflection: The existential economy
How is the lived economy existentialized on general, particular and specific levels of its experiential operation? (230)


In addressing the lived exigencies of life in this world with-others the philosopher and the existentialist both need to face the apparent reality in front of them in a similar manner. By discerning what could be problematic (or problematized) with that framing to hand they then need to understand how to deal with the pre-intentional, the intentional, the trans-intentional and the post-intentional in an existential manner in order to then reframe the representative constitution of that situation in an insightful fashion preparatory to the delivery of forms of oversightful intervention in a suitable manner should that be deemed necessary. How, then, first, do we approach the pre-intentional, etc., in an existential manner (assuming we have already provisionally framed the general, particular and/or specific direction of our enquiries)? (231)


The invocation of an overall transcendental suspension, etc., is assumed to be centrally present on general, particular and specific levels of explication. By ‘etc.’ is also meant both the second dialectical moment of the de-suspension and the dynamically balanced and integrated product of both these polarities in the formation of a third dialectical moment or pole. This complex economy of the overall suspension and its de-suspension along with the stabilizing product of their simulated basis, from a philosophical perspective, has been referred to as the ‘overall philosophical economy’. When integrated with an existentially insightful economy let now me refer to the union of both as a comprehensive economy. I.e., as integrated critical-existential philosophical economy whose major moments are the overall suspension, the de-suspension, and the balanced and integrated combination of the former. Implicit in such a comprehensive economy are the phenomenological, hermeneutical and the existential contributions to an overall philosophical economy along with a conjunction of the critical with the existential, and v.v., from a transcendental sense of perspective… the net effect being the desired creation of the pre-conditions for an insightful economy, etc. (232)


In moving up the epistemological hierarchy, in its hierarchicalization of the psyche, i.e., in its increasing complexity of epistemological organization, it is a rule of thumb that all lower levels of epistemological formation need to be entered, fully engaged and then subjected to an overarching suspension in order to advance in this same psychic hierarchy to the next level or aspect. Implicit in this intuitive observation, read as an injunction, is the recognition that in order to engage the cognitive level of intentional formation we need, effectively, to ‘suspend’ all pre-intentional input, namely, motor-sensory formations and the formation of impressions-and-moods, i.e., emotions. E.g., to say that a pained experience is ‘painful’ implies that we must also be able to rise above it as mere pain qua pain in order to also experience it in intentional terms of reference as ‘painful’. And, similarly, in order to form the correct judgment, as the correct conclusion of a valid argument, that ‘I am in pain’, the cognitive needs to be fully engaged and suspended, in turn, in order that this specific trans-intentional assessment can be confirmed, and, later, verified retrospectively as ‘yes, I am in pain, and, yes, I was in pain’. (233)


This injunction implies that to psychically move beyond emotional content the same needs to be balanced in an affective suspension preparatory to its intentional treatment and interpretation. And, that the cognitive needs to be treated likewise, i.e., suspended, in order to make a judgment. Moreover, if these suspensions are suitably enacted then a relatively non-distorted trans-cognitive form of judgment can be initiated (through this utilization of a comprehensive suspension). (234)


However, I suspect such theoretical complexity is subsumed in a process of practical simplicity since our very ability to approach and enact a comprehensive suspension implies that these lower level suspensions must already be in place (for this more organized aspect and level to function in that comprehensive fashion).
 However, to better facilitate this comprehensive suspension the implication must also be drawn that emotive content, effectively, must be relatively ‘neutralized’? Indeed, even the ability to say ‘this is painful’ must imply such relative transcendence of the emotive. In this respect, we could also say that “screaming and judgment, e.g., do not go very well together”, although, it is also true to say that “only with emotional intensity, suitably re-directed, can motivation form an effective basis for the successful discharge and realization of well-directed cognitive behaviour, etc.” Furthermore, this observation should also be seen to apply to the successful instantiation of good works of art since without this emotive basis a ‘good’ work of art could not even be formed let alone successfully disseminated. Certainly, it would not be able to motivate and inspire the viewer or audience to such a work, although, the greatness of a ‘great work of art’ necessitates the suitable harmonization of such a facet within the overall totality of that artwork’s transcendental, trans-cognitive reception.
 (235)


We could also argue that such simplicity is a learnt response and that the discovery and enjoyment of the ensuing richness of desired experience both further refines and re-motivates such processes. That, moreover, in such ongoing reception, be that either continual and/or intermittent in its activation, the apparent insightfulness of these evolving processes of appreciation further enriches the co-associated overall richness of that gestalt field in question that then allows a furthering deepening of such apparent insightfulness in and through the iteration of its invocation.
 (236)


Now, how should we read a(n overall) suspension within this aspect of the pre-intentional as a pre-condition/condition for its cognitive treatment? (237)


We might surmise, rather superficially, as it transpires upon reflection, that we could invoke a pre-intentional suspension by mirroring content with contra-content and/or processes with their counter-processes? Such an approach would suggest that painful stimuli would need to be countered by the invocation of non-painful stimuli and/or painful processes would need to be countered by non-pain inducing counter-processes.
 But, then, how would the urgency of painful stimuli be registered as intensely painful if they had to be neutralized first before finding cognitive reception and treatment? Although, we might also add, that moving the center of our consciousness to a cognitive level may well act as a form of neutralization of that painful stimuli. Just as, e.g., an underwater diver could and must suppress the urge to gasp for air whilst under water through consciously overriding that reflexive-like response. However, if we read the pre-intentional economy in a dynamic light, like the way all economies should be treated, then we might suppose that if that economy is sufficiently entered and satisfactorily filled or exercised whilst entertaining a sense of a dynamic balance then we may well suppose that an overall economic suspension, therein and thereafter, is suitably established. Given its archetypal tripartite configuration between a co-associated field, a co-associated sense of focalization, and, a co-associated sense of subjectivity we might assume that when fully exercised and dynamically balanced a suspension automatically follows given that the ‘currency’ or ‘circulation’ of such an economy, metaphorically and dialectically, could travel equally and simultaneously in both circular-like directions between these tripartite poles (of course, without ever reaching or being obtained at any one of those poles). Therefore, this understanding of the overall pre-intentional suspension merely requires these two pre-conditions, namely, this full or sufficient satisfaction of its exercise along with its dynamically balanced treatment as the condition for the automatic instantiation of an overall pre-intentional suspension and as the pre-condition for its cognitive entry and interpretative treatment therein and thereafter, etc. Obviously, such a simple understanding will cast a long shadow over how we are to interpret overall cognitive suspensions and overall transcendental suspensions, etc. (238)


Transferred to cognitive and trans-cognitive levels we may surmise, therefore, that the important pre-conditions for the condition of a suspension reside in these two senses of fulfillment (or sufficiency of exercise) and a dynamically instigated semblance of balance. All else would appear to be secondary to the establishment of one or both of these pre-conditions. So, e.g., running content versus contra-content and/or processes versus counter-processes, etc., might assist in the establishment of a dynamic balance, still, it would be more important to understand that both ongoing fulfillment and a dynamic balance, together, are more primary in this regard. I.e., that techniques for inducing a sense of dynamic balance are more secondary (and may or may not be directly effective in this regard)? Indeed, it could be argued that such pre-conditions for an archetypal suspension are naturally ever-present and merely need to be instinctively focused upon, refined and promoted, and, that would naturally invite an element of having become a learned response in this regard. Such subsidiary techniques perhaps conditioning these learned responses through a focusing upon their co-associated thematization rather than directly inducing the same? A bit like learning to ride a bike, once we have mastered the requisite skills, they just automatically follow without too much thought? So, in this light, we may well conjecture that global suspensions, forms of parallelism, the use of skepticism, treatment as illusory or merely apparent, metaphorical or rhetorical forms
 of translation… more have their desired effect through a focusing on a promotion of this innate sense of a dynamic balance rather than directly establishing the same? (239)


Obviously, when we are in pain, we soon discern which part of us might be in pain and how much it is affecting the general totality of our overall sense of self-awareness. The implication being that we manage this transition between the pre-intentional and the intentional without too much cognitive deliberation. However, this natural, intuitive refinement of a learned response may not fully apply on either a cognitive and/or a trans-cognitive level? Given a predilection for intentional directedness (towards intentional objectivity), desires, ambitions, aspirations, commitments, forms of over-commitment, etc., the consciously directed realization of an ongoing dynamic balance may well elude most of us for most of the time, yet, it also stands to reason that trans-cognitive processes of judgment demand these similar pre-conditions of both cognitive fulfillment and cognitive balance most of the time, if not moment to moment. Moreover, given a seemingly effortless movement towards of acts of judgment in each and every conscious moment it would surely follow that these pre-conditions are also ever-present. I.e., merely stand in need of a being focused upon and refined, even critically refined through forms of an existentially oriented tweaking (given this equivalence of the ‘critical’ and the ‘existential’ from a trans-cognitive, transcendental sense of perspective). (240)


How, then, through such intuitive focus and refinement can we advance this critical-existential sense of an insightful economy? (241)


By taking a pro-relational perspective, indeed, through focusing on this aspect, refining this orientation and promoting its exercise. Importantly, a post-intentional aspect must also consider the ramifications in causal and probabilistic terms of reference. I.e., as to the immediate causal consequences implied and anticipated in the delivery of such enaction and/or an awareness of future non-virtual and virtual probabilities that would ensue given reasonable forms of anticipation in that same regard. E.g., if two people are fighting and one stabs the other person then stabbing will cause injuries, by definition, but, whether those injuries are either fatal or lead to permanent disability or will most likely heal is another matter. It does not need to be said that one person injuring another person leads to a loss of relational richness between these two parties and that this aspect of their relationship may or may not be repairable. On the other hand, war is often unsoundly predicated on the sacrifice of a few or the not so few for the greater good of one party or some other party; just as relational embeddedness should be taken into account beyond the confines of the primary relationship in question. Obviously, any intent to ‘injure’ a relationship should usually be avoided whilst overseeing or hoping that suitable forms of relational resolution are harmonically instigated in order to de-conflict such potentially destructive conflict. Not that conflict should be avoided, but, rather, better confronted and resolved. Since all forms of relational difference have a relatively dissonant sense of experience, and, all three moments of relative consonance, dissonance and resolution need to be present in the ongoing arising of very being, or facticity, of the relationship itself. (242)


Given that relational interactions are entered into with reasonably aware levels of intentional objectivity it follows that anticipated forms of relational diminution should be avoided whilst celebrating those forms of engagement that promote relational richness, enrichment, sharing in processes of re-enrichment, etc. (243)


If the pre-intentional, etc., are all afforded suitable forms and degrees of mindful attention, etc., how does the existential economy then operate in such a manner so as to insightfully re-frame the apparent directedness of its enquiries? Or, more simply, just how does the existential economy operate in a critically-insightful manner? (244)


The very short answer is through the suitable exercise of the comprehensive suspension! However, to unpack that succinct reply let me explore, in broad terms, just what this entails. (245)


A comprehensively suspended economy entails three moments, namely, an overall transcendental suspension, an overall de-suspension, and, the balanced integration of the former (as the relative ground or stable basis for the preservation of this economy since a mere overall suspension and a mere overall de-suspension, left to their own devices, effectively, would deconstruct on coming together rather than ensuring a continuing process of ongoing economic activity). Now, given the overall suspension both mirrors or de-parallels the overall de-suspension it would follow that the overall structural-functioning of the de-suspension must be dialectically constituted in both a parallel/anti-parallel manner. So, given that an overall transcendental suspension is a tripartite economy in its own right, although more correctly correlatively defined internally (through its three moments) and externally (as a moment within the comprehensive suspension), then we can outline the same as follows: (conjunctive  suspension + dis-conjunctive suspension + product of both conjunctive and dis-conjunctive suspensions) + (de-conjunctive suspension + de-dis-conjunctive suspension + productive of both de-conjunctive and de-dis-conjunctive suspensions) + (product of both  the overall suspension and the overall de-suspension). In effect, the metaphorical nature of the conjunctive suspension (with ‘like’ = to both ‘like and not like’) finds itself mirrored or countered by the non-metaphorical/literal nature of the de-conjunctive suspension (with ‘not-like’ = ‘not-like and not-not-like’). Then, the rhetorical dis-conjunctive suspension (either/or) is mirrored or countered by the non-rhetorical nature of the de-dis-conjunctive suspension (neither/nor) and its contrasting concentration on the relatively invariant region of a transformational process as that ‘deeper’ level or, more correctly, those ‘deeper’ levels of an accommodation realized between the ‘either’ and the ‘or’). In other words, the overall de-suspension is instrumental in returning both a sense of the non-metaphorical or literal (as a direct simulation) and that invariant isomorphic region preserved in a process of transformation (and which then allows us to declare that that transformation is a transformation ‘of’ or ‘upon’ that relatively invariant(/s) region relatively ‘deeper’ in that overall process of transformation). Just as, in comparison, the product of the conjunctive and dis-conjunctive suspension, and the product of the de-conjunctive and de-dis-conjunctive suspensions, together, mutually supply the relatively invariant stability in the processing of the comprehensive suspension itself. Or, just as, e.g., a certain maintained (im)balance between building and destructive bodily processes ensure the continuation of an ‘embodied’ person’s existence, or, for that matter, the non-immediate disappearance of the body of a deceased person likewise. The de-suspension deconstructing the flattened world of the suspension and throwing the person back into a literal world where identity can be maintained and re-experienced through a sense of duration, endurance, through the necessity of the relative persistence of identity. If suitably approached, such identity is reconstituted in an existentially oriented manner. What does the ‘reality’ of this persisting semblance of identity entail? (246)


Transformation is an existential given. Otherwise there could be no encountering, recognizing and engaging of those parties with each other in and through their processes of relational interaction. What, absolutely, does not change is not there for us. Neither encountered, recognized nor engaged. Equally, what absolutely changes cannot be there for us likewise. Without being encountered, recognized and engaged. In the dialectics of transformational experience, we have to expect both a relative change in that which does not relatively change given that semblance of variation as a variation imposed upon the latter. How do we explain this dialectical engendering of identity through relational interaction?
 (247)


No identity, in its identification, cannot be encountered, recognized nor engaged in or as an absolutely isolated state of affairs. Indeed, identity is economically engendered (through a set of transformational/transforming relationships because no relationship in itself is ever absolutely isolated [and only relatively isolated through observed objective transitions in apparent difference and/or subjective/intersubjective forms of discriminative re-categorization of identities
]). I.e., in and through relational processes of correlated phenomenal-phenomenological distinctions and hermeneutical accommodations whose conjunctions are read as transformations; i.e., as either non-chaotically reiterated, incrementally redirected transitions and/or chaotically re-iterated, non-incrementally re-directed transformations. But, as all relationships are unique(ly described existentially
) no transformations can proceed in the same manner to the same degree, and, therefore, some aspects of a relationship will persist whilst others will find forms of transformation of those apparent features that appear to persist. Indeed, dialectical necessity demands this interaction between the relatively non-persistent and the relatively persistent. E.g., a person is (seen) walking along a street. If the street were to disappear whilst they were walking along it they would then not be able to continue to do that. Say, in the event of a mudslide or flood. Or, conversely, if that person were to die on that street, say from a heart attack or being shot at, they then would not be able to continue to walk along that street. In both instances we need the persistence of identity for that relationship of that person walking along that street to persist for the period of time that that type of occurrence appears to continues. Indeed, that type of occurrence can only persist as long as the necessary pre-conditions are in place and the full conditional complexion of that interaction is persisted with. Similarly, the person persists as that embodied-person as long as their life is able to maintain such apparent persistence. Both their birth and their death being a change of state just as the building of that road and its eventual destruction and disappearance are also demarcated as changes of state; both denominatively and nominatively. (248)


Consider the following situation, a person who states they are in pain. Regardless of whether they are really in pain or they are dissimulating pain, both parties, in understanding each other at face value, know, under normal circumstances, that painful stimuli can only be experienced by a non-hypnotized, conscious person who has pre-intentional pain-signaling stimuli able to be both experienced intentionally and judged trans-intentionally as such. If those pre-conditions are actually in place then that person is experiencing pain in some form or other, to some degree or other, in keeping with the presentational nature of those painful stimuli (i.e., as acute or chronic, as intermittent or permanent, intensified or not intensified with movement or the application of pressure, etc.). So, if the person makes a statement; as a true, factual proposition, to the effect that that they are in pain, then we know, if this person has not been subjected to hypnosis or a similar set of powerful suggestions, that if they were to be in pain that they must also have and be experiencing painful stimuli. Likewise, it must also be true that this person is both embodied and alive and able to experience pain and communicate the same be they honest or dishonest in such matters. In other words, even if a statement were to be falsely uttered, usually we know under what pre-conditions a certain condition can be truthfully posited. The implication being that even if a certain statement is falsely uttered that ‘under’ such a false statement true statements on some underlying level in a mapping of sense will be found to be true, must be found to be true, and manifest as an integrated body of truth. So, e.g., X says they are in pain, but, in truth they lie. However, despite such deception, it would be true to say that the very fact that this ‘proposition was stated by them’, namely, that ‘they were in pain’ is true regardless of whether that statement, itself, were to be deceptively proclaimed. Moreover, it is also true that they are capable of expressing statements in the form of self-reports, that they must be embodied and alive, brought up in some community or other, have a history (in the form of unique existential descriptor), etc. (249)


The very economics of transformational change are predicated on a number of both pre-conditions and integrated conditions that collectively act, effectively, as a transcendental style of argument, namely, that ‘without x there could be no y’, and, ‘without y there could be no x (or z, and, without z there could be no x’, etc.)’. E.g., without some degree of relative persistence of identity there could be nothing that changes, and, without some relative degree of change there could be no identity in the first place (and no forms of interaction be they objective, subjective and/or intersubjective in orientation). In effect, change demands both a degree of relative change and an aspect that does not relatively change at some level in its overall constitution. So, in the previous example of a person walking, we need the persistence of both the walker and the street. Just as economic change itself is predicated on the pre-existent persistence of three dialectical poles or moments in order for that economic activity to form therein, within, in that economic ‘space’ (and, in turn, in the economic situatedness of that sense of a trans-economic ‘hyper-space’, etc.); in order for such economic activity to be discharged ‘spontaneously (in a process of a continual eruption of valuational formation in keeping with the nature of that economy), historically (as its ‘currency’ in ‘circulation’), and ahistorically (in its semblance of some sense of a set of persistent relational identity/identities). (250)


Economics also demands the pre-conditions and integrated overall condition of a functioning tripolar economy be that explicated overtly and/or covertly. (251)


In the overall range of lived experience those poles are ‘objectivity within some semblance of a world’, ‘subjectivity’, and, ‘intersubjectivity’. The subtle or not so subtle preferencing and privileging of those poles determines the type of valuational formation being engendered and/or engineered (as per an ordered philosophy
). (252)


Economically, such dialectical poles or moments must also be considered as unobtainable in any absolute sense. Hence the absolute, non-relative unobtainability of a world of ‘pure objectivity’ in a so-called ‘external world’ (be that impossibly ‘envisaged’ either in any form of intentional terms of reference and/or not in any form of intentional terms of reference), the absolute, non-relative unobtainability of both pure subjectivity and pure intersubjectivity in so-called inner world/s (be that impossibly ‘envisaged’ either in any form of intentional terms of reference and/or not in any form of intentional terms of reference). In other words, the totality of intentional experience (including the pre-intentional, etc.) must be configured within the dialectical confines of these three polar forms of economic contrast (or, for that matter, any other chosen set of triple polar contrasts). But, given such triplicities, the commonality of language, the co-referential nature of intersubjective experience, the similar epistemological enstructuring of the psyche, etc., thence our ability to both ‘communicate and think alike’; albeit within and through these dialectical confines and the ensuing freedom/s realized therein by virtue of our ability to enact transcendental suspensions and concur or not concur with apparent evidence, consensus, testimony, inference, personal experience, sense experience, etc., along with our ability to continually or episodically re-explore the ways of this world of lived experience both ‘with other and with-others’. I.e., both in a relatively non-existential orientation in and a relatively existential orientation.
 (253)


How might we explain the nature of the existential economy in general terms of reference (in the light of this exploration to date)? Or, indeed, where should we start
 in order to explain how our interactions with the world at large, in and through its apparent forms of objectivity, subjectivity and intersubjectivity, can be acceptably represented, experienced as simulations, and, through such dynamically balanced interactions, arrive at an existential dimension along with its valuational formation..? (254)


Through the integrated synthesis of pre-intentional and intentional inputs trans-intentional and post-intentional outputs emerge on this world stage as ‘experience both lived and shared’… (256)


Or, when the necessary pre-conditions for certain conditions are in place, and, when those necessary conditions, themselves, are suitably integrated, then, ensuing consequences, both desired and not so desired, may sufficiently arise in a manner perhaps as in intended (or be found as mis-intended, unintended, or not as intended [through forces beyond our control or awareness])… (257)


Combining these static and dynamic visions of ‘intentional experience’ let me forge the provisional outline of a transcendental philosophy that also takes also into account a causal appreciation of ‘intentional experience’ from a pro-relational, existential perspective given that all relationships, effectively, have their own sense of an interactive trajectory (and, therein and thereafter, to some degree, can con-conscribe
 the course of their interactions). (258)


Although taking to hand, what is to be suitably found to hand, in our critical discrimination, we need to accept that processes of rectification are necessary in order to realize closer degrees of apparent alignment with this experiential world at large. (259)


So, in this sense, we begin with a vast array of prejudices, pre-judgments, miscellaneous attitudes and positions, but, subject our selection of such candidates to close and careful, critical philosophically oriented scrutiny in order to make some form of philosophical progress which can be self-referentially defined as the confirmation, and later verification, of the apparent fact that we are finding closer forms of alignment in our representations of lived-reality. That these closer approximations, effectively, are value forming, and, therein, are found to be value-enhancing, and, furthermore, are found to be both confirming and conforming, etc., to a currently re(-)thematized
 vision of lived reality. (260)


Let me say that we need to understand a series of concepts that collectively qualify the role played by ‘representations’. Namely, intentionality, the representational economy, simulations, directness of engagement, judgments, suspensions, etc., progressive forms of re-thematization, insightful economy, existential economy, relationships, inter-relationships, relational trajectories, truth determination, consensus, confirmation, verification, insurance and assurance, processes of intervention, re(-)configurations, alignment, and so on. (261)


I have said elsewhere that ‘the world is not flat’. Furthermore, representations, in a representational economy, should not be reductively treated as ‘mere representations’. Indeed, the world of experience is multi-dimensional, and, its dialectical scope cannot be limited to a set of definitions. Moreover, through direct engagement, it has a potential existential richness and enrichment of value beyond any form of value we may first read into it. Let me explain. (262)


Let me do this in two stages; first, a relatively simple explanation of what is meant by representations, and, second, how this is dovetailed into a working existential philosophy that also relies on both a working phenomenology and hermeneutics. (263)


A representation economy, as envisaged by myself, consists of three dialectical moments, namely, presentation, representation and re-presentation. Respectively, these three moments depend upon a relatively theoretical phenomenological approach, a relatively practical hermeneutics, and, a relatively critical (non-systematic) existential awareness of the co-associated valuational formation that arises between the interaction of the former, and, induces the formation of  third economic moment, and, therein and thereafter, attitudinal processes that can lead to an overall sense of a systematic existential sense of simulation through the integrated and dynamically balanced interactions between all three moments.
 (264)


What else can we say about such ‘representations’ read as ‘simulations’ induced in and through a representational economy? That such simulations are not flat, cannot be reductively treated as ‘mere representations’, are multi-dimensional, dialectical in scope, experienced directly, and, a source of both valuational richness and enrichment. (265)


By ‘not flat’ is meant ‘economically engaged’ and ‘dialectical in scope’; i.e., can be read through an invocation of many dimensions whose individual relevance can be determined as proportional to the co-associated arising of comparative degrees of valuation formation. (266)


In a second stage, a more systematic ontology and epistemology needs to be outlined (along with various heuristic devices, analogies, arguments, along with a causal philosophy of transformation, etc.).
 (266)


Let me begin with an intentional philosophy. Mental directedness towards an intentional object accounts for intentional objectivity (where the intentional object is an object, state or objective [where the latter has no spatio-temporal configuration, say, e.g., as an abstract noun, and, cannot directly ‘travel’ beyond a third cognitive order].). But this sense of directedness cannot occur in an epistemological vacuum. Here I have invoked a gestalt model along with its harmonic modeling. Intentional objectivity is treated as that dialectical moment that induces a sense of relatively dissonant focus in a field; where that background field, through its sense of commonality, is treated as relatively consonant. The harmonic resolution of that tension creates the third economic moment (as parallels these three parallel aspects in the intentional economy, gestalt economy, and harmonic economy). In a gestalt modeling, this third moment is seen as the reception of the relational interaction between the first two moments; i.e., by invoking a higher field of appreciation, and, by such means, also accounting for the apparent sense of a co-associated subjectivity inescapably associated with all intentional processes. E.g., a visual field implies the co-association of a visual perceiver; thinking implies a thinker, and so on. However, as all moments are dialectical poles that are absolutely unobtainable, i.e., cannot be reached or appropriated in any pure sense, it implies that this third pole of transcendental-intentional subjectivity is equally unobtainable. I.e., whose imputation as only a polarity implies that such a marker cannot be reified even though, from an empirical perspective, each aspect of individual or collective transcendental/trans-intentional subjectivity has and leaves parallel trails of traces of which one can be provisionally deemed to be the co-associated existential descriptor of that embodied locus of agency. Any description of that descriptor giving, to the same degree, either the history and/or anticipated trajectory of that form of demarcated embodiment in question. (267)


Need I mention that all economies are also based on the economy of the overall transcendental suspension as it, in turn, is incorporated within the overall suspended economy (that entails the overall suspension, its de-suspension, and, the stabilizing product of the former). The overall suspension, itself as an economy, consists of the three archetypal gestalt polarities as just resketched. By such means accounting for both the ongoing nature of intentional activity and its trans-intentional appreciation, i.e. transcendental orientation as defined (in relation to the trans-cognitive). (268)


As already noted, ‘transcendental’, as here defined, is also equivalent to, albeit from this trans-cognitive sense of perspective, the pro-relational attitude, the existential orientation, judgmental orientation, a critical sense of the philosophical, etc. (269)


The invocation of the de-suspensional moment (in the overall suspended economy
) frees the transcendental sense of agency from being trapped in the overall suspended economy, and, allows the agent to initiate forms of transitional and/or transformational processes of intentional deliberation in either non-virtual and/or virtual terms of reference. (270)


Based upon this intentional economy (and defined through its gestalt-harmonic interpretation/s, etc.) we have all other economies with an intentional footprint; including, therefore, the representational economy (consisting of the three moments of phenomenal-phenomenological presentation, hermeneutic representation, and, non-systematic existential re-presentation). (271)


What are the ‘rules’ of this economy (as with any economy?)? Those as based on the ongoing, overall transcendental suspension as qualified by the ongoing, overall suspended economy plus the generality, particularity (of type) and the specificity of the perspective that characterizes that economy in question. Here we are dealing with representations experienced as simulation of the world as lived-and-shared. To be noted that the philosophical economy, like all parallel economies, shares the same constitution of phenomenal-phenomenological inputs, etc. Moreover, as argued, when conducted in a transcendental orientation, i.e., in and through a pro-relational attitude, the critical and existential find an ongoing alignment. (272)


What then are those rules? Those ‘observations’ that promote an existential orientation; be that exercised wittingly and/or unwittingly (and, non-intuitively or intuitively). As critical philosophers, we need to exercise more the former and be conversant with those existential hallmarks and indicators that actively demonstrate, through confirmation and verification, that form of oriented alignment is both in place and is being put in place. What is entailed under this heading of ‘observations’? Noting the placement of the overall suspension within the overall suspended economy we could list these features, treated both individually and collectively, as those matters that deal (harmonically, etc.) with the following, namely, rhetorically with a dis-conjunctive suspension (either/or); a metaphorically oriented conjunctive suspension (like), the balanced interactive free-play of the former; the accommodation of the de-dis-conjunctive suspension (neither/nor); the literalization of the de-conjunctive suspension (not-like); the balanced interactive free-play
 of both the de-dis-conjunctive suspension and the de-conjunctive suspension; and, a balanced interactive free-play between the overall suspension and the overall de-suspension. Seemingly complex, but, in principle, rather relatively non-complex if our sense of observation merely entails, through such reflections, the suitable overall balance of such inputs, and outputs, by, first, positively noting either the activated and balanced presence of such inputs and/or, second, the negative observation of their non-balanced sense of presence. The relatively existential or non-existential tenor of their progressive utilization indicating to what degree and in what manner whether such is or is not suitably enacted. (273)


Now, given that all relationships are directly enacted, to be in a state of relational interaction, in the manner of that interaction as (phenomenologically) described and/or as (hermeneutically) proscribed and/or as (non-systematical existentially) prescribed, its follows that ‘representations’ must directly image that which they represent to some degree or other by definition. Hence my (annoying) distinction of writing the ‘phenomenal-phenomenological’ rather than passing it off in relatively pure epistemological terms of the phenomenological alone. ‘Representations’ must represent, to some degree or other, what they represent for how else could they mis-represent what is being mis-representatively represented (just as an absolute lie can never be told since an absolute lie is absolutely impossible to tell)! It behooves us, therefore, to determine to what degree our provisional representations are able to be effective in that same regard. Taking a middle path between absolute representation and absolute misrepresentation. (274)


Given that our representations must directly ‘represent’ what is being represented, to some degree or other, then we need to spell out, more or less, to what extent and in what manner we can either confirm and/or verify the same. (275)


Furthermore, representations in the representational economy cannot be reductively treated as mere proposition; i.e., as neither merely propositional nor merely as if statements in this regard. As ‘simulations’ they will simulate in an isomorphic fashion to some depth that aspect of the world being represented. Hence the concept of ‘picture-tools’ and all the necessary qualifications that should surround such an approach. The word ‘table’, e.g., semantically can be extended to ‘image’ its utilization in the world at large as ‘a supported surface for some to sit at or lie or stand beside in order to do a certain range of things upon that surface, etc.’ By ‘image’ is meant its ‘phenomenological mapping of its utilized ‘sense’ of place in a world of identification, etc., and, as co-associated with functionality and value in overall processes of such distinctive valuational formations’. Such mapping, therefore, also extending to hermeneutically oriented functionality and (non-systematic) existentially oriented value formation. I.e., that representational significance must take into account these three aspects of valuational formation (as primarily formed through critically enacted judgmental acts). (274)


Such enquiries further focused through the de-suspensional economy with the devolution of significance realized through both re-literalization (of the ‘not-like’) and re-treatment of identificational continuity (of the neither/nor).  (275)


What does ‘directness of engagement’ entail? Usually the observation of the anticipated existential richness of significance being found present as would usually be associated with that type of phenomenal-phenomenological engagement should such engagement actually be present. Suitable modes of reiteration either further reinforcing the confirmation and/or verification of such anticipations. Thence the reinforcement of such judgments, or, their relative disestablishment. (276)


An insightful economy, consisting of phenomenal-phenomenological insight, hermeneutical oversight, and, existential re-sight, either reinforcing its judgments or de-establishing the same (on the stronger grounds of further evidence, removal of contradictions, forms of harmonic resolution, valuational enhancement, etc.). (277)


The critical-philosophical economy mutually furthering the existential-philosophical economy, and v.v. Such alignment being further promoted through the correct application of an aspirational economy in which we seek to align a realistic appreciation of where we currently are (in an encountering of the ‘what’ or ‘whatness’ of our current positioning), a suitable thematization of the ideality of our intentional objectives shaping our projects and programs (in an engaging with the ‘why’ or ‘whyness’ of such aspirational-ambitions), and, a hermeneutic practicality in the appropriate connecting of those two former aspects (in a recognition of the ‘how’ or ‘howness’ of such procedures) that let us sequentially set about realizing those entailed intentional objectives. (278)


Given representational simulations are forged through co-associated relationships how should we define this element of the relational? (279)


In a fully defined intentional philosophy we note that in and through a certain type of intentional field we have co-associated intentional objectives and a corresponding sense of transcendental-intentional subjectivity (given that such co-associated subjectivity is not directly found in those intentional fields per se. Yes, we are embodied so the perception of embodied agents is interacted with in the requisite intentional field of physically engaged objectivities, but, our intentional apperception is not so directly engaged, as an imputation, and, neither is the imputation of the perception of others likewise engaged in that same manner. Our ‘interaction’ with others is ‘encountered, recognized and engaged’ through the holistic nature of personal relationships which are different from and cannot be reduced to mere interactions with the mere instantiations of embodiment. Indeed, is it trite to say we interact with others as either ‘individual persons’ and/or collectively as ‘people’ which is a different form of experiential directness altogether! That in this regard, there is a difference in our experiential relations with subjectivity/intersubjectivity, objectivity and worldliness (given that the latter is field related and not focally realized). Furthermore, the experiential difference between subjectivity and inter-subjectivity is not absolute, but relative, in a distinction between other-aspectival and self-perspectival senses; i.e., like e,g., this is “my perception of ‘that person over there’”, who indicates that ‘they are perceiving me’, and, this is “‘my perspective in ‘a perception of seeing them seeing me’”, and so on. However, we should also note that this complex genre of ‘seeing the other person… and seeing their seeing us, etc.’ is already an intersubjective affair (like the constitution of all genres
).  (280)


So, the expression ‘representations’ is code for a rich concept of ‘the direct perception of that simulated in a representational economy and subject to progressive re-alignment, etc., and, which cannot be reduced to mere-representations’.
 (281)


Now, no serious philosopher can escape the problematic constitution of a causal philosophy. Given its implicit presence in an intentional philosophy, and all other parallel economies, let me now attempt to explicate a reasonable outline of the same. (282)


All philosophers are in a dialectical dance with many metaphors; moving between both their modeling and noting their limitations, and, needing to skillfully manoeuvre between both orientations. (283)


Philosophers need to re-e/valuate such expressions like ‘cause’ and ‘effect’. If cause and effect occur in the same interval of time then they misrepresent each other, and, if they occur in different intervals of time then how are they causally connected, etc?
 (283)


One partial solution is to invoke a conditional (Buddhistic) approach, namely, ‘with this condition, we get that condition following’. (284)


I have rewritten this, through the background lens of a broad intentional philosophy, in the following form, namely, ‘with all necessary pre-conditions in place, and, an integration of all relevant condition, then, the apparent, non-absolute, relative economic spontaneity of directedness ensues’ along with all conditional-consequences associated with the same (given the manner of their circulation as an historical fact, set and/or series of facts). Where that directedness can entail a non-contradictory combination
 of the following, namely, incremental, non-chaotic redirection; non-incremental chaotic re-direction; some pattern indicating partial or complete obstruction; and/or, a reversal of the same. E.g., bringing water to the boil, actually bringing water to its boiling point, letting a billiard ball come to an eventual stop, capturing a cricket ball in mid-flight, and, the pendulum of a clock. (285)



What other qualifications can we add (and should supply)? That relationships have a trajectory that reflects such redirection, etc., and v.v. That inter-relational harmonics, sometimes, can better describe such trajectories and ensuing perturbations discerned in the same. That a relatively systematic account of relationships needs to note relatively mono-relational emissions, bi-modal currents and tri-modal systematic iterations of the relatively systematic nature of economies, etc. That within economies, in their tri-modal configurations, ‘momentary’ approximations of spontaneous textual deposition, circulation of textual currency and the factual status of such apparent currency without their absolute imputations given the absolute, non-relative unobtainability of textual ‘emissions’, textual ‘currents’ and the ‘facts’ that are found to pertain to co-associated textual economies as ‘systems of facts’. Let me explain the nature and relevance of these qualifications in depth. (286)


Enlarging upon a conditional approach to causation we note that relationships have trajectories that are already causal in orientation, etc.
 Those trajectories being described as a product of redirectedness, re-directedness, etc. Moreover, if the relative internality of an economy is unable to satisfactorily account for such phenomenal-phenomenological descriptions then we must invoke inter-relational dynamics to harmonically account for such apparent perturbations. (287)


As economies, within economies, we observe, within and between the relevant limitations of a co-associated momentariness in keeping with the complexion of such relationships, the relatively mono-dimensional discharge of intentions, on those trajectories, in the form of the emission of textual and/or non-textual depositions; their circulated currency in the form of currents between co-associated polar constraints, and, the ahistorical treatment of these apparent systems of facts along with their relatively atomic concatenation of phenomenologically described essentials along with their molecularity of essential combinations when and where present. (288)


All phenomenal-phenomenological presentations have mono-dimensional emission in the form of either textual depositions or non-textual emissions (mono-dimensional in the nature of their discharge/emission given the directedness of their individually observed trajectories). So, e.g., the pen leaves a trail of traces on a piece of paper. Or, e,g., an atom of U235 fissions energetically into two smaller atoms and other particles whilst conserving overall energy of that system, etc. That these three conditional non-absolute, relative modalities
 of emissions, currents and systems are a direct, natural hallmark of relationships. Furthermore, on the subject of the apparent, relative momentariness of relationships let me note that the limits on a relationship will automatically confer such a discrete-like ‘grain’ on the apparent causal continuity of those economies in question. So, e.g., an intentional relationship comes to consciousness through reiterations that fix intentional content and processes, say, after a small, but not minute, fraction of a second. Whereas, at the other end of the various discontinuities of this overall spectrum we have limitations imposed upon us in line with the relevant form of a Planck constant. Hence the apparent discontinuities that are inescapably present by virtue of the limitations of both that medium and its reception (be that non-intentionally oriented or intentionally oriented; without drawing any absolute distinction between the same given our embodiment in this world at large and its non-absolute separation of its ‘dual’ ontological-epistemological enstructuring of that experience
). (289)


What else can be said about these apparent, momentarily constituted trajectories of relationships? That relationships are relatively self-moving through their access to existential surpluses and chaotic forms of re-directedness, and, the epistemological-ontological complexion of that aspect of that relationship being placed under the observation of such exploration and scrutiny. So, e.g., a billiard ball, despite the atomic movement of its molecules, is not capable of self-redirectedness, whereas, in contrast, a conscious person can find their behaviour re-directed in and through an apparent act of will(power). That relative degrees of invariance must be observed in any process of transformation or transition since such change could neither be observed nor imputed otherwise. Hence the import of the de-suspension in the overall suspended economy at the center of the intentional economy, etc., (and its necessary importation into any form of an ontologically oriented physics). (290)


How are relational and inter-relational trajectories engendered? (291)


We could imagine that some applicable form of a co-associated potential difference is both pre-conditionally present and those ensuing conditions are suitably integrated for the harmonically organized realization of the crossing or minimization of that potential difference. Or, in effect, that the necessary form and degree of self-re-organization is present; i.e., is re-self-organized. That the trajectory of a relationship is expressed through a movement from incrementally arrived at self-re-organization to a state of non-incrementally (non-arrived at) self-re-organization. E.g., in the bringing of water to the boil, and, its arrival at that point of boiling along with that co-associated phase change in state (be that anticipated or not anticipated). (294)

In an intentional context we could extend this, in line with an amplified definition of conditional causation, as ‘the self-re-organization of pre-conditional, incremental redirectedness transforming chaotically into a certain degree of conditional, re-self-organizational alteration in the trajectory of that relationship in question expressed as a trans-intentional re-directness along with an anticipated and/or unanticipated set of post-intentional ramifications. Thereby linking pre-intentional and intentional inputs with trans-intentional and post-intentional outputs… in the expression of a causal philosophy in an intentional framework. The existential fact of our physical, non-intentionally oriented embodiment not excluding us from the non-intentional realm along with non-intentionally re-directed forms of causation. (293)

How do we account for inter-relational forms of re-direction in those relational contexts where alterations in relational trajectory cannot be self-accounted for? (294)


By noting that relationships can overlap by virtue of the fact that no relationship is purely relational given that all relationships are relatively materially ‘embodied’, and, that inter-relational forms of ‘embodiment’ can override relatively relational forms of ‘embodiment’ by virtue of a superior surplus in relative existential power that cannot be merely reduce to the material basis of either those relationships and/or inter-relationships in question. (295)


How then, in the light of the above, do we account for cognitive relational/inter-relational forms of re-direction as an act of will(power? Through the necessary invocation of the overall suspended economy and the important role the de-suspensional economy plays in this transitional-transformation between the relatively virtual and the non-virtual re-direction of behaviour. Let me briefly explain. (296)


In rhetorically asking a question we first metaphorically answer it. By literalizing that response, through the overarching moment of the de-suspension, when and where possible, we automatically enact it, albeit now in and through non-virtual terms of reference. (297)


What role has truth determination to play in an appreciation of the alterations noted in either relational and/or inter-relational trajectories? (298)


Truth determination is dependent upon the cognitive mapping (in a semantic frame of reference) of relatively non-cognitively treated alterations in relevant patterns of trajectory. (299)


Furthermore, what is entailed in this metaphor of ‘trajectories’? (300)


A ‘trajectory’ is the transformational or transitional pathway taken by a certain relationship with or without intervention from an inter-relational relationship that incorporates the former. By ‘transformation’ is meant ‘a relatively radical process of chaotically oriented re-direction or re-directed behaviour’. Whereas, in contrast, a ‘transition’ is more ‘an incremental passage of relatively non-chaotically oriented redirection or redirected behaviour’. By ‘behaviour’ is implied the intentionally directed behaviour realized through the adopt and adaptation of a meta-textual genre/s of behaviour, By ‘intervention’ is mean ‘the redirected and/or re-directed alteration in a trajectory by an inter-relational relationship that has subsumed the relationship whose altered trajectory has been effectively influenced by that more powerful relationship’. E.g., whilst on holiday in your old Art Deco apartment a leaking hot water cylinder is dripping constantly. This type of trajectory is an example of non-interventionally determined, internal process of redirection. Unfortunately, the drain on the floor is blocked and a month later the water has seeped into the floor and has considerably weakened its construction. A few days before you return from your holiday the floor suddenly gives way falling into the bathroom beneath. This type of trajectory is a non-interventionally determined, internal process of chaotic re-direction. The person in the apartment beneath yours, fortunately, is only a witness to this collapse of the floor, safely managing to leave their bathroom seconds before the entire ceiling caves in. This type of trajectory is an interventionally determined, external process of redirection albeit enacted as a process of observation. That person, very lucky to have escaped that collapsing floor, soon calls the respective authorities to report this accident, initiate a claim on insurance, and, commission a process of repair at the behest of the body corporate in change of that block of apartments. This last type of trajectory, or rather set of trajectories, is an interventionally determined, external process of re-direction. (301)


In effect, this model of a trajectory caters to both non-intentionally redirected and re-directed phenomena and intentionally redirected and re-directed behaviour. I.e., being seen as a conditional process, and, neither as a traditional cause nor as a traditional effect per se. It possesses momentum and that momentum is a reflection of the nature of that relationship and/or the additional nature of the intervention being placed upon that subsumed relationship. Then, if that trajectory merely continues then it does so through relatively momentary redirection. Or, it is able to change direction, in a process of re-direction, because of its sufficient complexity entailed in its ontological and/or epistemological organization and where that complex sense of organization is able, between moments, to re-self-organize itself, and/or, is able to re-direct such re-direction or re-directedness of such behaviour. Or, an alteration in that trajectory is realized through either partial or complete obstruction of that relational medium or from some form of intervention, or, is able to alternate in some form or other be that through internal reversion or external intervention. (302)


Or, e.g., we might illustrate this again in the following. A perfectly made batch of dynamite is perfectly stored and over the extent of its storage does not spontaneously explode. An imperfectly made batch of dynamite is incorrectly stored and through internal chemical processes reaches a point where it will explode and does so. (From the perspective of an old-fashion revolver) that revolver is repetitively loaded with six individual bullets. Then that revolver is fired and hits the target; being well-aimed by its shooter. These last two examples being seen also as a process of intervention, namely, by that shooter who has loaded and fires that gun. (303)


Now, how is truth to be treated in this context of trajectories? (304)


Truth can be seen as the semantic confirmation and/or later verification of an altered state of affairs where the transition and/or transformation in relational question is to be either posited or negated, or, where such a definitive determination is to be deferred in the meantime. Furthermore, the trajectory or trajectories in question can be seen to have been either added to a certain state or treated as relatively intrinsic to that particular type of state or accidently supplied by mere comparative relationship. E.g., this bag of salt is off course salty to taste. E.g., this cake is sweet because a lot of sugar has been added. E.g., one could consider it to be quite natural for bamboo to bend under its own weight (and before the wind, whereas, it will also shake when shaken by hand). E.g., this person beside me is only few years younger than me. Hence, in this fourfold frame of reference, truth determination semantically is concerned with either a relatively non-accidental property, a relatively accidental property, a relatively non-accidental relation, (and/)or, a relatively accidental relation. As per ‘Taski’, in a semantic approach to truth determination, a state of affairs x’ is true (in the specified meta-language [set]) iff x (is regarded as occurring (in the specified object language [set]).
 Similarly, an alteration in a trajectory a’ is true iff a. Comprehensively, therefore, we can consider a multi-layered economy of non-intentional directedness, intentional directedness in behaviour, truth determinations of trajectories, and truth determination in modified trajectories, etc. That one way to configure a relatively semantic economy is to choose (three or more) of these levels in ontological-epistemological organization (i.e., specify self-re-organization/re-self-organization, non-intentional directedness, intentional directedness in behaviour, etc.). E.g., I get a match and prepare to strike it on the striking strip; I strike that match on that strip and its sparks and bursts into flame; or, I light a candle, and, then later snuff that flame out.
 (305)


In a process of appreciative treatment, we have an economy with three possibilities, namely, nomination of an effective or discerned totality, or, denominatively, invoking either a process of analysis (or reduction) (and)/or synthesis (or reconstitution). A process of treatment also should automatically invoke a process of retreatment when relational aspects are transformationally returned on par with the object language (as explored elsewhere). That all processes of treatment produce a relational state of affairs higher in meta-status by one degree except renormalization in retreatment where meta-status can be reduced by one degree, etc. (306)


How is truth to be determined semantically? Through evidence, testimony, inference, and, consensus… where all such determinations are to be subject to confirmation or later meta-philosophically oriented verification (albeit on a basis of semantic truth determination). As a supplement to this type of process we can also invoke insurance and assurance. Knowing that all truth determination must have some form of a basis that is true we can return to our tree of determinations and work back to a point where we have a greater degree of assurance, and, then, carefully move forward once again on the basis of such determined assurance. (307)


In what manner does existentially oriented e/valuation modify or not modify processes of truth determination? (308)


Ideally, taking a close and careful pro-relational orientation, should re-confirm processes of truth determination given that both trajectories and alterations in trajectory are the province, primarily, of a relationally oriented form of appreciation. Indeed, it a good reason for the adoption and adaptation of this relational stance in order to ensure a comprehensive and accurate pro-relational reading of those situations placed under such critical scrutiny since from a pro-relational, transcendental perspective a critical philosophy and an existential philosophy become aligned and able to mutually concur in their ensuing truth determinations! (309)


In the light of such modeling, how should we existentially evaluate processes of intervention? (310)


The trajectory of a relationship, in its relational setting, has the power to unfurl in a distinctive manner in keeping with the nature of that relationship unless some form of intervention should alter that trajectory. In an existential philosophy we are to divine both the course of that trajectory and question whether existentially oriented forms of intervention are called for, and, how they might be enacted should they be ‘called for’. Hence the concepts of insightful existential identification (with the relational nature of a relationship) and existential reservation (should we need to intervene on the behalf of that relationship) and/or enact mutual forms of existential re-direction should we be able to assist those in that relationship to accept such oversightful responsibility. Then, from the conjunction of both insight and oversight we can then enact, confirm and/or verify a re-sightful re-e/valuation of the coursing of that specific relationship. Hence the relational contours of an existential economy. That, existentially, an insightful economy attempts to find closer forms of alignment with the trajectory of that relationship in question in order to mutually amplify the ensuing positive, valuational formation issuing from that relationship; be that with or without suitable forms of existentially oriented processes of intervention! (310)

12.
A Twelfth Reflection: Insight through ongoing re-alignment


Alignment directed by who and/or what with whom and/or what? (311)


A number of candidates will be explored. Essentially, the main candidate will be ‘representations’ albeit as understood, and refracted, through the richness of a representational economy. (312)


From that perspective we can look at definitions and concepts; simulations and propositions/statements; propositions and truth determinations; e/valuational formation and simple/complex forms of ordered analysis; historical circulation and non-circulated historical facts; nominative and denominative forms of treatment/retreatment; personal aspects and interpersonal perspectives; trajectories and alterations of trajectory; critical and existential observations; insight and oversight, etc; a relatively existential dimension versus a relatively non-existential dimension; etc. (313)


However, before beginning this lengthy exploration of alignment let me describe what was seen many years ago from above the cliffs of Seacliff in New Zealand, and, how such reminiscences can also spark quite different directions in reviewing those earlier reflections many, many years later. (314)


I remember, on a few occasions, when the weather was almost perfect, when walking above the cliffs of Seacliff in Summer, and no doubt on the look out for mushrooms which over the years I could almost predict where and when I would find them, that I would sit on a certain rock and stare out to sea. I would view the distant lighthouse, almost on the horizon, where I had worked as a relieving lighthouse keeper for about three months over the Xmas holidays before starting my first university year. Perhaps there would be seen the odd ship sailing in, or out, of the Otago Harbour and, in the process, passing this lighthouse. Occasionally a daring yacht venturing out to sea for a few hours in order to enjoy the rare smoothness of a sea more usually troubled with swells and white-capping waves. From this eagle-like perch, I would stare in amazement at the clarity of this view where I could almost see every ripple on this green, glassy surface. The sun would be quite warm, but, not too hot. Maybe the merest hint of a breeze when, normally, the wind would be usually blowing with its cold Antarctic breath, or, at least, echoing the dying murmurs of the roaring forties not quite so far away… (315)


Now, I remember those ‘few occasions’ because, although I am mildly shortsighted, still, the clarity of this vista ever continued to amaze me. Even now when I think about how beautiful that world was, could be, and how our organs of sight could take in all this amazing complexity, I still marvel at this sense of the ‘miraculous’. My eyes are not mere windows, and, yet, they could appear to be as if an unseen transparency was slotted in between the world and myself. How could I merely construct such complexity, how could such richness of detail be just lent to me by some part-time devil out to fool me into thinking all this was not an illusion? But, on closer inspection, I also observed how the only clarity to be seen was what I focused upon and that my background vision was decidedly blurred. Indeed, I had to keep moving my head to take it all in; although, correctly, it was more my ‘idea’ of what was to be seen that allowed me to then fill in this beautiful detail in order to complete this vision of my seeing this strange, dazzling shininess of a mirror-like sea… (316)


Decades later, on remembering this scene, I find my mind now wandering in new directions. Just how was it the case that every molecule of water seemed to know its place in this sublime vista of a world. Imaginatively, we might think that each molecule of water could think “I am free to head in this direction that I am now heading in…” to then find that they have bumped into 10,000 other molecules of water in the very moment of thinking that thought. That the net result of such interactions is a sea, an ocean, connected with all the other oceans, that just ‘knows’ where it should be, more or less at this height designated as its ‘sea-level’. A demonstration of perfect harmony, well, almost perfect since if this ocean were to find a perfected sense of harmony it would die, be dead, would cease to be… (317)


A living ocean is one with waves, a tidal wash, a shiny surface continually undone, swept clean in a raging swell, with waves that churn the seafloor beneath, to ever ripple across its storm-ridden expanse… (318)


It is strange that as we get older, and find we even forget once well-known names, that we can still remember, in all their seeming clarity, those few wonderful moments that continue to inspire us to think new thoughts afresh… (319)


Perhaps people are like those individual molecules of water, ever ‘bumping’ into others and finding a sense of place not quite of our own making? Just what freedom do we have to head in a certain direction when ever-seemingly restrained and re-directed by others? But, in thinking like that we should quickly realize that such an unthought out philosophical position is just wrong, indeed, almost totally misguided… (320)


We should, instead, realize that we find our freedom, what freedom we have and can find, through others just as much as they find a freedom through us if we are prepared to let that be the case… given that many people, on an industrial scale, want to burn down the Amazon; overlook a bleached out Great Barrier Reef; lock up poor refugees, those who cannot fly, without a key; insist on burning coal because our Australian economy is ever so richer for doing so… (321)


In a dialectical manner, quite perversely ambiguous, we both find our freedom through others and find a loss of freedom there too, just as they, in turn, both find and lose their senses of freedom. But, on balance, most of us have struck a better bargain in such a trade. In truth, it is up to us to make that gain profitable too, for others, and hope that they, in turn, will make this a better world for us...? (322)


This we must do! There is no other alternative since we cannot all be parasites and merely depend on the kindness of others. So, how do we make and leave this world a better place for others? Or, in the same vein, as a philosopher, how can we clearly set out a path that it be in our best interests for others to follow, if not purely for their own sake, at least for the sake of others, and those who come after us? (323)


Just how do we make our passage through this world that also facilitates the passage of others? By just accepting that we do really stand before others as if ‘naked’. We are dependent upon others to the same extent that they are dependent upon us. When we were born, we were completely dependent upon our parents and other care-givers. In truth, as we have grown older, not much has changed. We walk on footpaths made for us, we ride in buses or trains, or, much less often, take flights in planes. Enter any coffee shop and we soon find a cup of coffee prepared for us, perhaps as good as those once drunk in Rome or Paris. Go to a supermarket and you might wish to buy those cakes made in the UK or tea grown in China. Turn a switch on and you have electricity with which to cook a roast or enjoy a late-night bath. How this world of ours has become ever more interconnected and integrated despite different ways of being governed, a multitude of different languages, a bewildering array of strange customs that often we may not fully understand, yet, look any one person in the eye and you will soon perceive that we are not that different… that everyone of us is dependent upon our interactions with others… regardless of their creed or colour, their country or credit worthiness…. (324)


In this sea of cooperation, in this natural ocean of care and concern, to be seen through mutual waves of reciprocity; if we would but open our eyes and look closely around us… the way we stand with other is through already understood forms of alignment. Patterns of understanding, normally, that we barely think about. Indeed, ever navigating and negotiating ten thousand silent rules whilst also arbitrating and bargaining with ourselves as to what we should preference now or forego, just what things we must put to the side and perhaps never find the occasion to take up, just what things we have to do; and which things to do first and which things to be done later, if we find the time. Continually running such a debate where both others and self both contend for a division of our time, our thoughtfulness and labour… (325)


How do we square this circle? How do we resolve this conundrum of life where we are both restrained by choice, and, chose to be free in order to constrain ourselves by the making of such choices; never one such decision ever purely our own? Influenced by our peers, an eternal flood of mindless advertisements, conforming to the pleasures of others… So, you really want that cup of tea, or ice-cold drink from the fridge, is there some one person who will actually decide when such choices are already made for us in the market place, by custom and habit, by the demands of others, or, through our own socially preconstructed desires already forged for us and, thereafter, ever placed to hand… if we be so fortunate to have a world with such a surplus re-arranged for us through the work and toil of others..? (326)


For most people such a problem is not a problem. We wander this world like a river happily constrained by the wriggling of its banks. Within such confinement, we find a sense of limited latitude that needs such constraint to give us the measure of that sense of ensuing freedom scraped out within such bounds. Indeed, through such arbitration, we find we must work with what is to hand because what is not to hand is not there for us, for-us. (327)


In and through certain forms of alignment with others we find an assisted facilitation in the meeting of our objectives; somewhat already neatly designed and packaged as we stand both before others, with-others. Through such power relations, admittedly, never fully symmetrical, we pace and plot our paths with varying degrees of mutuality, in a recognition of the power of the other, but, nevertheless, despite their prestige or near-powerlessness, ever to be entertained within a certain degree of alignment lest we be seen as no more of this human race… indeed, a dancing with others; even when, mistakenly, we think we be completely alone… (328)


This experience of alignment is a broad phenomenon and, as intimated, takes many different forms. Let me explore this dimension of our human existence, more often quite overlooked, and, as a philosopher, let me exhibit and clarify what is entailed so that we may more easily work with others so that we may all find a more profound sense of freedom, a freedom to both be and be found as chosen, to both find choices and be given a greater range of choices…  as we stand before others, with-others…. (329)


Alignment is realized through processes of ongoing re-alignment. In this world we are emplaced; through our embodiment/s, embeddedness/es and embankment/s with other, with-others. However, unlike a virtual world of instantaneously meeting with what we desire, albeit imaginatively entertained, we are ever displaced; being unable to immediately realize even one of our intentional objectives. But, through intentional planning, engineering each necessary sequence by sequence we can eventually realize a certain number of our intentional objectives, albeit through a well-considered cooperation with others. Step by step, in coordination with others, a small number of our many contemplated projects and programs will find a successful completion. Through perseverance and working with others we get to take, from time to time, a hard-earned pleasure through such designs that meet such ‘de-displacement of this displacement’ that better characterizes the deeper nature of the human condition. (330)


Now alignment, therefore, is met through processes of ongoing re-alignment. ‘Ongoing’, because, through displacement, we can never meet an absolute instantaneous gratification of our desires. Furthermore, such alignment is met through either re-alignment, in which we meet a confirmed recognition that we seem to be apparently heading in the right direction, or, a process of re-de-mis-alignment where, step by step, we rectify the current errors of our ways. Through this mix of tracing and re-tracing our steps we work away at the realization of a hierarchy of priorities, given than we need to both prioritize the goals we seek to obtain and their charted manner of obtainment. (331)


Central to this aspirational economy, where we seek to realize either personal ambitions and/or social objectives, are representations as representative of both what we desire and what can be simulated in intentional consciousness… along with a host of other factors, wittingly or unwittingly envisaged, like motivational reasons or possible incentives, a recognition of obstacles to such obtainment, forms of co-associated e/valuational formation, the types of pathway we must follow in order to successfully discharge that type of goal… should we decide to accept the challenge of that particular or specific mission. (332)


What are the relational contours of an aspirational economy; be such directives for the realization of personal ambitions or for the meeting of more inter-subjectively defined objectives? A necessary knowledge, first, of where we exactly stand in this world with-others. Indeed, drinking a deep dose of realism because whichever journey we wish to go on we must begin by walking on the ground beneath us equipped only with what we find we have to hand; be that our capital and individual skills, what provisions that can be found, our current motivation, the guidance of others, and so on. The, second, we need an effective dash of idealism in order to define those goals we set before ourselves. Without some idea of that objective we can neither encounter, recognize nor engage that end-point in such a journey. Last, and just as important, we need to pragmatically understand how we connect such realism and idealism in the successful fulfillment of that project or program that was set before us, be that as set by ourselves and/or by others, although it would be safer to say that no enterprise was or could be ever entirely ours alone… (333)


Let me provisionally accept the philosophical position ‘that alignments are intentionally engineered, wittingly or unwittingly, as representations in a representational economy, etc.’ (334)


How can intentions be either ‘wittingly and/or unwittingly’ discharged (without regard to their either favoring or hindering the completion of a project or program already underway)? On a number of grounds
, namely, a lack of suitable awareness, inadvertence, mis-intended consequences, unintended consequences, being directed by others or being partially conducted by others unknowingly for us, etc. Or, needed cooperation with others could be undone through moral impropriety, overlooking our obligations, bad faith, reckless behaviour, etc. E.g., a child could stick its finger into an electrified power point and not be aware it was about to be electrocuted. Or, e.g., we could be driving a car whilst very tired and without having had adequate sleep and rest… (335)


So, ‘alignment’ is ‘entertained between representations’, let us say, ‘sets of representations’, without, we should add, treating those representations as ‘mere representations’ given the richness of the representational economy to also include presentations, chaotically re-directed re-presentational simulations as the harmonic resolution of the interrelationships between relatively dissonant presentations and relatively consonant representations, etc. (336)


Let me begin with definitions and concepts, and the relationship perceptions have with conceptions, and v.v., etc. (337)


Many years ago, the imputed need for a dialectical resonance to be necessarily entertained between perceptions and conceptions was a philosophical preoccupation of mine. E.g., I can see ‘my left hand’ looks like ‘my right hand’ but that they are not the same, both exhibit a strong degree of reflectional symmetry, e.g. How can I say that they look alike and, yet, not be the same? Or, furthermore, how can I say that my left hand and and my right hand are both instances of a limb referred to as a ‘hand’… be these hands mine or yours, etc? Moreover, as perceptions I can only look clearly at my left hand when I am not clearly looking at my right hand, and v.v? How can I see both hands clearly as hands? Is it not the case that I need a conceptual understanding to do this perceptual comparison, and, so, therefore, what is this dialectical relationship between percepts and concepts? If both are (necessarily) correlatives how can we treat them apart? Or, ow do I see a concept of hand, or, perceive a concept of a hand? In a tentative conclusion to such a contest, what are the ground rules for philosophically differentiating the phenomenological natures of both perceptions and conceptions, and, discerning the imputed phenomenological nature of their necessary interrelationship?? (338)

In essence, we have arrived at complex question whose resolution would call for the suitable design of an intentional philosophy that utilizes a number of adjunct disciplines such as a well-thought out phenomenology, hermeneutics, existentialism, etc. I.e., as outlined in the course of this disquisition, etc. (339)


Suffice to say, within the limitations of this specific reflection, let me state that an obvious relationship must exist between conceptual processes and perceptual processes, that they are mutually interdependent, and, that much of their interrelationship is articulated in an ordered philosophy that deals with both cognitive orders and trans-cognitive orders (as judgments of valuational formation). In other words, conceptual definitions and perception instantiations of the same, along with those concepts of concepts that cannot be directly instantiated perceptually, etc., exhibit forms of alignment central to the exploration of an intentional philosophy and its representational overlay, etc. (340)


In a digression that also targets this topic, at this stage we should ask how this process of alignment is represented? How is alignment to be represented in archetypal terms of reference (assuming that our experience of alignment relatively underlies all experiences of apparent alignment or, through its relative absence, in the recognition of a certain degree of apparent non-alignment?)? (341)


Certain structural presuppositions seem to be at play here. At its simplest, a representation must be a significant proposition focusing on the imputation of a certain nominated logical subject and/or a certain denominated predicate and/or relation. E.g., this is ‘water’; this tastes as if salty; this (salty water) is freezing in its coldness, etc. Now, alignment is either between a nomination versus nomination; nomination versus a predicate (as a property) and/or a relation (as a relational predicate); and/or, between properties and/or relations versus properties and/or relations. Explicit or implicit to such ‘relations’ is the notion of a standard be that de jure or de facto. I.e., a standard nomination and/or a standard denomination. To say that ‘salty water is freezing to touch when held and tasted’ implies a contextual way of interpreting a relevant sense of ‘coldness’. So, we are not talking about zero degrees Kelvin, and, neither are we talking about the temperature of that water if we were in the middle of a desert in the middle of Summer at noon. Or, e can treat one of the nominations and/or denominations as the apparent standard and make a comparison of perceived alignment with the other party. These assessments then find propositional form (in the format of an atomic proposition) that is compared with some other atomic proposition. By atomic proposition is merely mean a proposition with an implicit or explicit logical subject being either nominated or denominated in its overall propositional context (given the need for a propositional economy to be tripolar in its constituted formation, i.e., possess explicit or implicit nominatives, denominatives, and, the instantiated propositional form itself entertained between nominatives and denominatives).
 So, when I say ‘this glass of salty water is freezing to touch’ a standard sense of temperature is implied based on a assessment of the surrounding weather. (342)


So, alignment is between the nominative/denominative elements of a proposition and between propositions in the same regard. Truth determination being a further extension of this process of ascertaining alignment, and, where the truth determination arrived at is given to the relative format of the proposition itself, etc. E.g., the “proposition ‘this water is salty’ is ‘true’ iff the water is salty” would more correctly be read that this “proposition entailing the proposition that ‘this water is salty’ is ‘true’ as a ‘proposition’”, when applied to the meta-proposition of the statement/s in question. Otherwise, propositions could not represent such relative alignments or their relative absences. Hence this need for tripolar atomic propositions… from which more complex forms of alignment can be arrived at in a molecular sense. However, it should also be recognized that experience is a much more systematized, (w)holistic affair in which we focus our processes of representation in the form of propositions some of which can also be afforded sixth ordered status as statement. Hence our appreciation of alignment in the form of a complex proposition or series of complex propositions and/or set/s of complex propositions. Such ‘complexity’ recognizing this internal/external appreciation of this process of representation and its need for total propositional representation even though the representational economy itself cannot be reduced to either mere representations and/or their propositional representations. Otherwise such states of affairs could be neither cognitively entertained nor trans-cognitively subjected to truth determination.
 (343)


Accepting, therefore, the presence of implicit or explicit standards (realized through comparisons), (the comparisons and) differentiations of such standards, and, the (comparisons and) integrations of a set of such differentiations, and v.v., etc. (344)


Alignment, therefore, is also a feature between representational simulations and representational propositions given the correlativity of these moments within the (dialectical totality of the) representational economy. (345)

Likewise, the necessity for forms of alignment to be ‘seen’ between propositions and their truth determinations be that in analytic or synthetic terms of reference (or within the hypothetical union of the so-called synthetic a priori?). (346)

Similarly, in e/valuational processes of judgment, and its co-associated valuational formation along with their appreciation through simple/complex forms of ordered analysis. (347)

In the historical circulation of textual depositions and non-circulated treatment of historical facts as both correlative faces of the economic process along with the relative spontaneity of depositional formation. Otherwise, how could we say that a certain person exists and this person here, in front of us, is that same person in question. (348)

Nominative and denominative forms of treatment/retreatment, as basic, being implied in the very formation of propositions (and their sixth ordered treatment as statements) as just explored. (349)

Other aspects in an overall economy of alignment could include personal aspects and interpersonal perspectives; a feature already economically embedded in the relatively inter-subjective orientation of genres of behaviour, e.g. (350)

As previously argued, trajectories and alterations of trajectory could also be taken into account when an overall appreciation of the status of a certain alignment in question is being explored and scrutinized. (351)

Then, from an overall economic perspective, albeit from a trans-cognitive, ‘transcendental’ orientation, we could also reflect upon how closely critical concerns and existential concerns are found to essentially overlap? I have argued, in a defense of philosophic practice and treatment that critical and existential observations should overlap in a trans-cognitive environment established through the suitable utilization of an ongoing, overall transcendental suspension, etc; i.e., within the overall suspended economy. (352)

That in developing a critical-existential trans-valuation of the philosophical economy a process of (passive) insight, (active) oversight and (critically re-directed) re-sight(ing) should unfold. A state of affairs that can be ‘tested’, subjectively and inter-subjectively assessed in forms of personal-interpersonal consensus, as conducted by our pre-informed and theoretically primed interaction with the induction of an existential orientation, via the overall suspended economy, and our encounter, recognition and engagement, therein and thereafter, directly, with the evidential imputation of existential hallmarks, and, indirectly, with existential indicators along with an assessment of co-associated e/valuation of forms of valuational formation. In effect, intuitively assessing the extent an existential surplus, as an existential excess of valuational formation is present beyond less optimist existential expectations. Or, ‘if it quacks like a duck it most likely is a duck’ where by duck I infer a relatively rich existential complexion pretending further existential enrichment… (353)

Hence, furthermore, the observation of a relatively existential dimension being present versus a relatively non-existential dimension, in regard to a certain state of affairs, or, series and/or set/s of such states may well also be experiential evidence that a state of relatively advanced alignment is also being engineered (in that pro-relational attitude, etc.), etc. (354)

Or, through a recognition of existentially oriented patterns having informed positive observations on a relatively psychic level between self and other/s could also add further weight to that type of observation, namely, that relevant and suitable processes of alignment were proceeding. E.g., w.r.t. to how inter-personal aspirations and personal ambitions, as intentional objectives thematized in the course of certain projects and programs, were being treated and being found to be resolved through suitable processes of navigation, negotiation and arbitration, etc. Indeed, the apparent fruitfulness of such endeavours furthering such intuitive ‘suspicions’ or ‘intuitions’ as possible forms of positive appreciation? (355)


Indeed, an overall economic appreciation of positive processes of alignment, arrived at through a confirmation and/or verification of re-alignment and re-de-mis-alignment, has many features that could be under the purview of this type of scrutiny. That greater degrees of apparent alignment may well fuel this semblance of an insightful economy wherein the relational situation in question finds ongoing processes of evolving resolution that promote the richness and further enrichment of that primary relationship in question as reviewed through its embodiment/s, embeddedness/es and embankment/s. Or, in more integrated terms of reference, noting the current disposition/s of its emplacement, displacement, and, the apparent successfulness of its de-displacement… (356)

A representational economy, briefly recapitulated, is more than mere representations (although the treatment of its productivity as ‘mere representation/s’ is one route to inducing an overall transcendental suspension and, thence, the full suspension of the overall suspended economy along with its pro-relational appreciation, transcendental productivity [in judgment, etc.], etc.). This economy has inputs from the phenomenal-phenomenological treatment of textual presentations, hermeneutical treatment of meta-textual representations and non-systematic existential treatment of non-textual ‘simulations’ invigorated from a collective integration of such inputs. Moreover, such productivity cannot be considered to be merely representational but as the direct collision of interactions between such representations; be they objective or worldly, subjective or inter-subjective in orientation. Furthermore, through emergence, an excess of transcendentally oriented valuational formation has the differential and integrated power to guarantee the apparent authenticity of that under such scrutiny; be that in terms of truth determinations, intentionally directed deliberations, thematization of suitable courses of enaction through transcendental processes of identification, reservation and inter-subjective mutualization; along with the ability to encounter, recognize and engage through proper, appropriate and apposite modes of interaction in this world at large, both lived-and-shared. Then, such representations also have the ability, through critical forms of existential reflection, to engage processes, through the overall suspended economy, of ongoing self-rectification and renormalization of interactive behaviour conducive to existentially oriented forms of enrichment, etc. Obviously, this economy, and relevant inputs from other parallel economies, cannot nor should not be reduced to mere representations and philosophically dismissed as second hand, mere copies, removed from (either external and/or internal forms of) reality per se, etc. (357)

A crucial aspect working behind the functioning of all economies is that of this experience of ongoing alignment (through re(-)alignment and re-de-mis-alignment). In this regard we could (re)define ‘alignment’ as ‘our being in the world in an ongoing interactive attitude of openness to the nature of its being, being in harmony, finding progressive mutual fulfillment through processes of re-iteration that either affirm a sense of correctness and/or promote a sense of re-correction through forms of error correction, etc., and so on’. (358)

Observations of processes of alignment at the level of ‘definitions’, e.g., may well observe that those definitions are treated and remain in either a static frame of reference,
 are found to progressively evolve and find forms of error correction, etc., and/or, engage in forms of an ongoing dynamic balance that harmonically opens them to an existential flavour and complexion. (359)

Hence the role of harmonic integration as a reflection of transcendentally oriented, judgmental input given that resolution, relatively, is a trans-cognitively oriented phenomenon resulting from the psychic integration of the three harmonic moments of consonant background nature of gestalt fields, the relatively dissonant nature of focus in a field (or series and/or set/s of fields), and, their resolution realized therebetween and thereafter in trans-cognitive terms of epistemological reference. (360)

Has the role of mere simulations, in their phenomenological treatment as ‘mere representations’, etc., through the suitable invocation of the overall suspended economy, the power to integrate both epistemological and ontological aspects? Yes, through their perceived interaction at the very core of the intentional process, e.g., given the mutual co-dependence upon an intentional object(ive) and its motivated engagement in a context of their direct interaction in a field co-defined through objectivity, subjectivity and inter-subjectivity which, by necessity, is absolutely co-dependent for their mutual thematization of both individual and collective senses of identity-formation. (361)

.

Now, does the existential override the causal (or only the causal in an historical sense) given its claim to determine judgment, direct intentional deliberations and direct, redirect and re-direct behaviour in this world at large? Yes, but only through existentially oriented forms of empowerment. An existential sense of empowerment where, through an existential surplus, this psychic energy is allowed to infuse
 such behaviour and override the merely determined nature of causal forms of interaction that follow more determined forms of cause-and-effect. Being able to this by virtue of the difference in scale in the relative epistemological organization of the intentional subject in question engaged in such direct deliberations and processes of behavioural enaction. So, e.g., kick a stone on a street and it continues onward until resistance with that street quickly stops it. On the other hand, we see a friend across this street, we wave and then cross over to meet each other without any obvious forms of causal dependence on the laws of motion, etc., given that we both change direction and meet each other. Of course, it could be argued, that we are merely converting potential energy into new kinetic forms of motion? But, this non-absolute argument does not discount that level of argument but supplements it with the fact that through intentional deliberations we can also enact changes in the course of our trajectories unlike that kicked stone, which, by virtue of its relatively deficient epistemological organization as a mere stone, it cannot do. Unlike the richer complexity in epistemological organization entailed in the subjectivity of a person who, therefore, is both able and capable of such re(-)direction through virtual intentional deliberation and its non-virtual enaction in the form of behaviour (be that actively enacted, passively non-acted upon or deferred through some form of inaction). (362)

How is positivity in valuational formation registered and subjected to trans-cognitive, judgmental e/valuation? Although it is always possible to perform non-existentially oriented judgments of value it is preferable to take a pro-relational, pro-existential stance. Yes, we can calculate what benefit, financial or otherwise, may occur from following a certain course of action, but, more successful and more ‘valuable’, over time, is our taking a more cooperative sense of re-positioning. We have to work with others in order to complete any one relatively very simple project, and, even more so, in order to complete a relatively complex program. By accepting the fact that we must work with others also ensures that we overcome our relative ‘nakedness’, otherwise, before-others. Indeed, being economic or efficient demands this mutual co-operation rather than non-mutual co-option. Then, the relatively superficial effectiveness or less superficial efficaciousness of our intentional endeavours equally demands that we work with-others just as they, in turn, need to work with-us. Consequently, our intentional deliberations need to take into account pre-intentional forms of motivation, intentional considerations, trans-intentional judgments along with a recognition of the likelihood of ensuing post-intentional consequences, etc. At the end of the day an assessment, whether existential or non-existential in tenor, is going to comparatively assay both the degree of richness in value or valuational formation is already present and to what extent an enrichment in the same can also be envisaged in either virtual and/or non-virtual terms of reference. Tweaking various courses of action, i.e., visualizing different trajectories and anticipating what consequences are more likely to ensue and estimating the co-associated relativity in valuational formation, in the hope of envisioning further positive forms of enrichment or re-enrichment in this same regard. ‘Positivity’ being simply ‘the anticipation of a differential enrichment of valuation formation over the current presentation of valuational formation whilst proffering, at the same time, a greater degree of psychic integration through an intensification of harmonic resolution where, together, such collective inputs are found to be more conducive to the living of our lives with-others, before-others’. Such a definition only being tempered by either deontological considerations where, on a few occasions, some form of personal sacrifice is thought needed to be observed, or, more often, where some form of short-term deferral in immediate gratification is enacted in order to ensure a longer-term form of profiting from such self-control, etc.
 (363)

Can such pro-relational territory, along with its trans-cognitive-existential complexion, be treated as (grounds for) a possible religious dimension? Basically, this is a decision for either the relatively religious person or the relatively non-religious person, themselves, to decide one way or the other. Just as Existentialism, as a philosophical fashion, was divided up equally by the religious, say, e.g., Martin Buber et al, and, the non-religious alike, say, Jean-Paul Sârtre et al. (364)


Can we, or should we, possess a well-tempered optimism given that we cannot escape the existential dimension in its entirety and that we ever possess, over the course of our lives, an existential ability to positively transform the course of our existences before-other? I.e., that no intentional pattern of enaction can completely escape some form of existential input and residue, and, where we ever have the ability to positively transform the overall quality of our patterns of interaction in a more existential direction? That, in this regard, it is preferable that our intentions take an existential, pro-relational orientation in the hope that others will do so and could do better too… although there is no guarantee that some inauthentic person may well merely seek to take some more immediate form of profit at the expense of others. (365)


Thankfully, most people live their lives, most of the time, in a mildly euphoric manner. Enjoying minor challenges and, hopefully, succeeding at some programs of a more challenging nature. Although we can be left burdened by the proliferation and/or paralysis of mindless tasks that are cast as urgently demanding our ever-repeated performances; be that in the home space, the marketplace or workplace. Still, underneath we would much rather wish to observe that more natural condition of an ever-present sense of ‘ease’ whenever the opportunity is found to be afforded to us or by us. Hence a premium that most of us would readily admit to putting on such moments, such weekends or holidays… despite a fundamental fact that most people will define themselves, or see themselves defined, by the nature of their employment or vocation; or even their preferred vocation if that is not currently able to be exercised… a fact also exhibited in the person whose leisure pursuits are so avidly followed that they turn them at the first opportunity into a vocation or a source of income; witness the professional golfer or tennis player et al. (366)


As the perceptive reader should by now suspect, all economic activity, meant in its philosophical sense, follows the parallels set down in an archetypal formation as described in gestalt terms, and, thereafter, ever picked out and paralleled in a relevant assortment of economies from the intentional to the representational, from the aspirational to the harmonic, from the semantic to the consequential, etc. Such underlying structural-processes equally informing all variety of disciplines that cannot escape likewise, from the philosophical to the theological, from the phenomenological to the hermeneutical, from the critical to the existential, and so on. I would argue that the phenomenon of insight formation is no different. That we have this ability to assess the comparative degree of alignment we were entertaining at a certain time or we are currently experiencing or might anticipate if we were to successfully follow a certain course of enaction. Measuring our success, be that in non-existential or existential terms of engagement, by the ensuing richness and enrichment in co-associated valuational formation. I.e., our experience of value as it alters our sense of identification of self and others, the functionality of our various trajectories as envisaged virtually and enacted non-virtually, and, all senses of value that flow from the former, and, a transcendence of the same, and, from a collective transcendence of all three moments in the apparent advent of and entry into this transcendental dimension as a pro-relational realm of the existential (albeit as an orientation and not in any absolute sense). Metaphorically, in entering this trans-cognitive sphere of judgment we are equally thrown back into this world as lived-and-shared… but suffused in an openness to ‘this fundamentally inescapable source of all value’. Given that all economies and all disciplines are configured in the same archetypal manner we must now ask ‘how is it possible to prosecute such economies or disciplines in an existential manner?’ By ensuring that we operate in and through our openness to the overall suspended economy. I.e., by noting those economic features in play and ensuring their mutual ongoing balance and ensuing existential profitability… as a relative excess of existential valuation emergent from and concomitant with such existentially oriented engagement. (367)


In this garden of the world, an orchard left to its own devices would become less profitable over time. So, we could argue that in steering an economy towards an existential sense of re-enrichment all preconditions and conditions would need to be suitably observed. Hence a pre-conditional need to both ‘water and weed’ this garden, and, a need to also observe our current trajectories and move them, when and where needed, in more profitable, positive directions and away from potentially negative spheres of influence. Obviously, some sense of insightful self-control is necessary to expedite such fields of enrichment and remove ourselves from those pastures less profitable for us, for-us. (368)


As intimated, intuitively, this is done through promoting the inducement of an overall suspended economy. Hopefully, first, by putting a transcendental economy into operation and, thereafter, letting the counterforce of a provoked de-suspension take its course, etc. We have a number of intentional strategies to promote an overall transcendental suspension, etc., as already enumerated elsewhere. Essentially this process is enacted through the existentialization of the relatively non-existential. But, if that were to be the case would not this emphasis upon the existential essentially unbalance such a course and objective, in our following out such a trajectory. No! Because the de-suspension immediate returns us back to this same world as lived-and-shared, albeit in the light of this existential surplus found emerging with such insight. Of course, no insight could be just ‘mere insight’ should such insight, itself, call upon us to also act through some form of oversight; where some pattern of intervention is deemed as existentially necessary in order to enact a certain positive pattern of re-alignment for the sake of and on the behalf of those relationships in question. A balance between insight and oversight inducing the emerging existence of a third moment, namely, re-sight, and, where, collectively, an existentially insightful economy, therein, is induced and promoted, and thereafter, hopefully, allowed to flourish. (369) 


How does this process of existentialization induce the formation of an emergent excess in valuational formation? Basically, through discharging positive processes of chaotically oriented evaluation and valuation where both aspects can exponentially contribute to this ongoing process of an amplification in such valuational formation; preferably, of course, with a prominent existential complexion. (370)


To what extent can we intervene in such valuational formation? On one hand, we have non-chaotically oriented ‘self-re-organization’ of our intentional objectives, and, on the other hand, existentially, we have processes of ‘re-self-organization’ to thank for such spontaneity of positive productivity should it be found to arise in this now conducive, existentially oriented environment. (371)


As argued, we have forms of alignment to thank for existentially oriented patterns of insight, etc. I.e., the promotion of relevant forms of alignment being inferred to promote the relevance of such observations! In this sense, ‘insight’ can be viewed quite simply as ‘a transformation of our awareness into the configuration and potential of a certain state of affairs along with our appreciation of the comparative valuational formation arising therein’. Effectively, as a process of transformation, our current trajectory will find itself giving permission to be re-directed in a direction where our overall representation of that relevant situation has deemed as necessary, etc.’ As a person we have the existential freedom to observe all trajectories and their counter-trajectories, to intervene or not intervene in the coursing of such trajectories, to invite an existential perceptiveness as to whether we should holt our enquiries or persevere with the same, and so on. (372)


What freedom or freedoms do we have? We have an existential freedom either to choose to be or be found as chosen. I.e., to actively chose a certain trajectory or be passively found to accept a certain trajectory. Non-existentially we entertain other choices, existentially less profitable both for-us and for-others. (373)


In the insightful exercise of choice, we have alignment between ‘insight’ and ‘oversight’ to intuitively contemplate and reflect upon. Such a ‘marriage’ produces the offspring of ‘re-sight’ which, together, enables us to fine tune such receptivity and reciprocity.
 Through processes of such re-sighting we can fine tune the trajectory best deemed to be capable of delivering a suitable degree in the creation and/or preservation of richness and their conservation through an ensuing process of enrichment should that be possible and practicable. Such richness manifests itself across a spectrum of modalities through promoting density, intensity and propensity in the nature and manner of such processes of existentially oriented transformation. I.e., in the engagement of additional modalities, in an intensification of their experience, and, in finding those responses that deserve to be progressively re-iterated in the context of our existentially insightful appreciation of that current situatedness. (374)


Such metaphors and rhetoric are used to model this existential orientation of this world as lived-and-shared as ‘superimposed’ on a relatively non-existential appreciation of this world at large. We would misinterpret the Life-World (of transcendental possibilities-actualities) if we were to excessively promote either one of these spheres over the other. However, unfortunately, the world is more obsessed with a material realm of being and overlooks this existential dimension. But, equally, unprofitable is a religious-like over-preoccupation with the existential dimension alone. Like a musical row of notes, we have to balance the relatively consonant with the relatively dissonant, and, hope for an ongoing harmonic process of resolution. Similarly, we need a healthy balance between the relatively existential and the relatively non-existential since existentialization, itself, depends on the ongoing existentialization of the relatively non-existential. (375)


To use the language of Martin Buber, we need an ‘I-Thouing of the I-It (and v.v.)’ since the relatively spiritual and the relatively material are intertwined… must be ever in bed together… if I am permitted to use that more direct analogy in its metaphorical sense. Or, perhaps more tastefully, compare this relationship between the existential orientation and the non-existential orientation as like the presence of yeast in the kneaded dough of a mass of flour and a smaller quantity of water… and finding with a baker’s pleasure how much further such a mix is able to expand before being baked as bread.
 (376)


I have found doing philosophy to be a pleasurable ‘preoccupation’ if not to be quite written off as an ‘obsession’. The first book I ever ‘wrote’ was perhaps not a good sign of things to transpire. I confess it was on an astronomical look at the planets in our solar system and 99 percent of it was copied out from various books and articles without one citation of authorship. But, we live and learn, and, hopefully, we make progress if only through an emendation of the errors of our ways… (377)


Philosophical problems present a distinctive challenge since many of them appear to resist resolution. No doubt this thought can act as a spur to find the missing link or key with which to finally unravel such perennial sources of perplexity. In this light, much of what has been written here is delivered in this same vein. However, whether more confusion is created or less is for the reader to decide… as I must be left to wonder if in clearing a path in one direction I may have clouded our appreciation of this sense of direction at the same time by creating many more philosophical problems to enticingly fall along the way, and, there found stranded, be left to beg for relief upon the novelty and strangeness of this somewhat mysterious wayside..!! (378)

Overview: The Three Faces (or Phases) of the Prosecution of Philosophy


I have been asked to summarize the key points being made in my recent work. That is a difficult task to accomplish given that to understand a number of those apparent ‘insights’ much of their surrounding ‘padding’ needs to be returned in order to ‘set up’ the frame of reference in which to view such ‘findings’. However, rather than pluck key propositions from these essays and reflections let me, instead, just articulate a few of these ideas and represent them with a minimum of cladding in order to ‘address’ some of the motivations that propelled their thematization, and hopeful dissemination. (379)


This will be done under three heading, namely, expedition (of the exercise of the philosophical discipline), defense (of the philosophical discipline) and appeal (for the serious acceptance of the import/ance of the philosophical discipline) in this Contemporary era flushed, as it is, with the optimism of this new digital age. However, among the many people who are more perceptive, there is a profound awareness that we also need a well-tempered pessimism stemming from the fact that so many folk are all too beholden to fake news and alternative narratives; have become more immersed in virtual worlds rather than the reconfigurations of this world at large; accept the continuing presence or return of a rampant inequity; are sometimes complicit in a reversal of trends for inclusion and bipartisanship; have become apathetic in the advent of an incremental erosion of hard-won  democratic freedoms; passively accept a loss of confidence in our political institutions distorted by the corrosion of excessive donations being extorted from and supplied by vested interests; blindly adore wealthy populists whose forte is to further enrich themselves through a manipulation of the masses with promises of ‘reforms’
 whilst they promote an unhealthy deregulation of our markets and a removal of environmental oversight; overlook the ensuing diminution of a social contract that was designed to promote the overall welfare and wellbeing of all its citizens… and, where this loss of mutual cooperation, and political integrity, even extends on to the international stage itself.!! (380)

Expedition


First, that philosophy should be regarded and treated as a discipline, and, that it be accepted that all disciplines have the primary role of proffering a service to individuals, their relationships, communities, organizations, institutions, nations, and, the world at large. That as a discipline, the primary role of philosophy is the e/valuation of valuational formation (as it qualifies identity, function and value formation). (381)


Second, all serious philosophers should dismiss so-called first philosophies as philosophical distractions, and, instead, focus on what is to hand through observing potential philosophical problems and/or the problematizing of those considerations that deserve to be treated in that manner. To begin with, this will be done through noting alignments within and between relatively major correlations, accommodations and transformations (as well as finding forms of qualification through noting relatively minor distinctions, operations and transitions), etc. (382)


Third, attempt to find resolutions in the ‘bones; of the problems themselves given that to ask questions implies that we have already partially answered them, or, at least have suggested the frames of reference wherein we might find the terms for their eventual resolution. Such solutions being either full or partial forms of resolution, or, the recognition that no solution is possible. (383)


Fourth, invoke a meta-philosophical replication of your overt and covert presuppositions, arguments and conclusions in order to closely check, commentate upon and/or supervise the philosophical competence of that approach; best treated, always, as a provisional work in progress. Recognizing that absolute truth is not absolutely obtainable, and, equally, that a purely relative approach is relatively unobtainable likewise. But, as a principle, we should also recognize that all progress, or otherwise, is realized when we are either heading towards the former, or, lost when heading away from the latter. (384)


Fifth, when adequately sketched out, we then need to invoke relevant transcendental suspensions in order to observe the ensuing productivity, or otherwise, of such transcendental deliberations. In the same manner observing the ensuing valuational formation and determining if we have existentially advanced our insightful reading of that situation? Hence, we can make the positive assertion ‘that philosophical progress is possible and obtainable; albeit in provisional terms of reference’. Admitting, too, of course, that a loss of philosophical progress is equally possible as can all too often be demonstrated in any marketplace of ideas where positions are poorly thought out, incorrectly scrutinized, suffer from a serious lack of suspensions, make little sense, and, are treated and disseminated in a non-provisional format. (385)


Sixth, if our ideas have any merit then they will stand up well to suitable forms of critical examination… and, hopefully, only find forms of evolving modification… (386)


Seventh, in the light of the above, that the critical philosopher needs to accept the existence of an existential dimension, and, that in a philosophical economy that both the existential and the critical find forms of closer alignment, if not concurrence, from the pro-relational, trans-cognitive perspective of the ‘transcendental’. (387)

Defense


First, ‘knowing what we are doing should help us to better understand what was done’. In this regard, a philosophical attitude should help us to better understand the nature of those deliberations; be they treated in either a theoretical (phenomenal-phenomenological) attitude, a practical (hermeneutical) form of practice, and/or, a critical (existentially oriented) form of critique; conducted individually and/or collectively through such close scrutiny. That was a traditional defense of philosophy. (388)


Second, in a more contemporary defense of philosophy, we should note the ramifications of accepting the necessary existence of an existential dimension, and, accept, in a critical philosophical economy, that both the critical and the existential coincide from the pro-relational perspective of the ‘transcendental’; from the perspective of the trans-cognitive, trans-intentional aspect of judgment. That philosophy cannot be conducted purely in intentional terms of reference, because the nature of judgment is trans-intentional. Although, equally, no sound philosophy can avoid this need to take a clearly articulated understanding of an intentional philosophy to such proceedings. (389)


Third, that the ultimate test of an ever-provisional philosophy is in its effective fruitfulness;
 i.e., the extent philosophical dilemmas find suitable forms of resolution, and, concepts find clarification; and valuational formation is suitable amplified, disseminated and shared, etc. Or, when philosophy, successfully, does itself out of a job… (390)


Fourth, a good philosopher should also be someone who can successfully refrain from both disseminating philosophical deceptiveness and nonsense, and, refuse to accept both the dissemination of philosophical deceptiveness and nonsense. Formally or creatively, doing philosophy through the utilization of reliable forms of practice which could include critical forms of logic, heuristic devices, and, well-honed arguments, etc. In this regard, finding possible merit in an ordered philosophy; taking a treatment/retreatment approach to the understanding of the nature of transformations; working phenomenologically with texts’; hermeneutically with meta-texts; and, existentially, with the phenomenon of non-textual simulations and ensuing processes of valuational formation, etc. (391)

Appeal


In the prosecution of a case in law when a decision is reached it is natural for one or more of the parties to disagree, for whatever reason, with that verdict; be such decisions reached by a judge, a panel of judges and/or a jury (and, by extension, also in the court of public opinion). Hence the time-honored response of falling back on the process of posting an appeal. Now, an appeal needs viable grounds for that appeal to progress to a higher court. Whether treated as an inconvenience or as a refuge for those wishing to drag out those deliberations, still, this institution is meant to act as a check on the otherwise relatively unfettered power of that specific judge, that panel of judges and/or jury. For that very reason alone its continued existence should be guaranteed. (392)

In a philosophical context, to whom would we or should we be making an appeal that ‘the discipline of philosophy is a worthwhile profession’ and ‘that philosophers, regardless of whether they be professionals or amateurs, deserve the right to restate its case in a higher court before those who would rather contend that we dismiss the value of its ministrations’? So, to this end, how might such an appeal be made? (393) 


First, such an appeal needs to consider the merits of its case, and, to whom such an appeal is to be made. Well, in the light of this set of essays and reflections, I believe a very sound case has been made that philosophers have a considerable contribution to make in a profitable resolution of philosophical problems, ethical dilemmas, conundrums, controversies, etc. Then, as to the audience of such an appeal we would note fellow philosophers, other disciplinarians, and, then, the public at large. (394)


Second, by declaring philosophy is a distinctively unique discipline through its distinctive focus on an appreciation and e/valuation of valuational formation we could state its appeal on those central grounds alone! (395)


However, third, a number of other grounds also naturally lend themselves to forming the basis for a more comprehensive appeal. E.g., as an invaluable process of exploration able to be adapted to scrutinize both its own field of expertise and any number of other fields, disciplines and non-disciplines. Hence the natural interest of a philosopher to investigate, analyze and examine
 other topics, e.g., in science, art, politics, economics, the political-economy, and so forth… (396)


Fourth, and last, that the best defense a philosopher (or, for that matter, any disciplinarian) could proffer is that there exists before their colleagues, fellow disciplinarians, and, the courts of public opinion demonstrable evidence for the effective fruitfulness of such investigations, analyzes and examinations. That, indeed, such profitability can be obtained through serious, critical and existentially oriented philosophical research! (397)

Provisional Conclusions, Observations and Comments


Eons of criticism, themselves, have not worn away, completely eroded the prestige of the philosopher’s craft. Only the ‘fortunes’ of this discipline have been eclipsed, from time to time, by more fashionable and equally fickle substitutes. Philosophy is not directly a study of the person, or society, or the political, or the economic, or the political-economic, etc. Neither is its purview to be reduced to language, statements, sense-data, short-sighted forms of realism and overly long-sighted form of idealism, neither should it be preoccupied with ideologies or a vague mishmash of poorly integrated motherhood statements that might be better mouthed by a populist politician, and so on. (398)


That the primary role of the philosopher is to resolve all manner of philosophical problems in order to profitably defuse issues concerning an e/valuation of valuational formation, and, therein and thereby, advance ideas for the creation, preservation and conservation of such richness and progressive re-enrichment..! (399)


Thence the prosecution of this discipline as a critical-existential philosophy, able to demonstrate its defense through the supervision of those processes of resolution, and, thereby, successfully present its appeal on the centrality of those grounds alone..!! (400)






        

       Noël Tointon, Wentworth Falls, 1.9.19.
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Two days before flying to China, in September 2019, I finished writing The Prosecution of Philosophy as a Discipline. It took me about ten months to write. It is a strange experience for me not to have something to work on as a writer. I do have some vaguely thematized topics in the field of Sanskrit philosophy but not having done the necessary reading and research I was in no position to write them up. So, for a couple of days I was no longer ‘an author currently engaged in writing’. However, on the plane this lack of vocation was quickly rectified when I realized this book, just completed, was only the first of three volumes.
 Indeed, I now see my first volume as ‘theoretical’ in orientation, and, that a second volume should concentrate on the ‘practicalities’ of philosophy whilst the third should explore how philosophy could realize an invaluable critique of culture, and, in this regard, would have a certain ‘prescience’. That these three volumes would go under the cover of The Pursuit of Philosophy as a Discipline (hence the title above). (0)


I took the word ‘prosecution’ in two senses – as ‘a much-needed defense of philosophy as a discipline’ and ‘how philosophy, as a discipline, should ideally function?’ For many years I have argued that, if, from philosophical reflection, we can better understand a certain topic then we should be able to better comprehend, perform and critique the functions that pertain to that topic. However, through the explorations of this book I have arrived at quite a different take on this more traditional defense of mine. As I have argued that there exists a pro-relational dimension of the existential, and, that the critical economy of philosophical engagement coincides with this dimension then it would follow that we must invoke this existential perspective in order to pursue this critical philosophical appreciation of our current topic to hand, and v.v. That, in essence, the distinctive task of the critically engaged philosopher is to divine the lived-value of that to hand and, therein and thereafter, promote an experiential enrichment of its current richness in valuation(al formation). Indeed, quite a different, more active defense from the rather passive approach hitherto adopted. (1)


A number of themes preoccupied me in the course of writing this first volume. What does it mean to be critical, to what extent must we invoke some concept of truth, how should we deal with fake news and conspiracies without merely reinforcing their misguided sense of what is real, and, how do we understand and deal with power and its misuse in, say, a populist or totalitarian context, etc???? Or, indeed, what is the role of the philosopher in working through such issues..? (2)

*    
For latest version of this paper: www.homestead.com/noelshomepage/noelshomepage5.html

One of the recurring themes, brought out in this book is the need to recognize that significance is an economic affair, i.e., as defined by myself, as ‘a process that can only be thematized in a tripolar field’. As an implicit critique of David Hume, e.g., we cannot run a ‘causal economy’ as ‘a reduction of recurring iterations to mere inductive anticipations, or similar’. Furthermore, our field of enquiry cannot be projected into the univocal impossibility of the realism of a so-called external world, nor, for that matter, some form of idealistic imputations. Then, even the bimodal concepts of cause and effect must equally fail us in attempting to suitably construct a causal philosophy. In their place, (among a complex set of overlapping trimodal fields) I would replace such univocal and bimodal metaphors with the tripolar positioning of ‘pre-conditions, conditions and post-conditions’ and other apposite tripolar configurations. Deconstructing traditional concepts on one hand, and, proffering tripolar possibilities on the other in my second volume I will be attempting to construct the outlines of a casual philosophy that will better help us to understand the nature of existential intervention. I.e., asking how, philosophically, either the professional philosopher or the amateur philosopher, or, indeed, even the non-philosopher too, can promote the richness of our existences, in this world at large, as we, through necessity, must engage with others in this world both lived-and-shared? That on this basis of a causal philosophy, and its adjunct of an existential interventionalism, I will then explore a number of perplexing topics from the formation of personal identity to the changing nature of work, from how political reforms can be better engineered to how the discipline of philosophy,
 itself, can be best expedited… and assist in this very process of discerning individual and communal forms of existentially oriented re-(e)valuation..? (3)


In this ambition, I suspect, I will be preoccupied as a writer for the rest of this year and well into the next, if not the year after… (4)


Now, in the context of this re-positioning on the nature of philosophy, i.e., the nature of its prosecution, practicalities and implied prescience, etc., it would naturally follow that those philosophers who are not found to be observing the centrality of this discipline, namely, the existential defining and refining of our values as we engage others in this world both lived-and-shared, should perhaps be ‘prosecuted’ for this failure to follow the core dictates of this discipline? Given that we are in the midst of an existential crisis, who else is there to help us to navigate this world but philosophers, professional or otherwise? How should we conduct ourselves before-others given political populism and demagogues; political unrest and protests; an erosion of democratic institutions; over-surveillance in a world of massive data-collection; totalitarian ideologies; neo-liberally promoted forms of excessive inequality; extinction rebellions, environmental collapse; corrupt and inept politicians… and philosophers over-obsessed with abstract philosophical problems…?  Just how do we seriously address these anomalous times that confront each and every one of us…? (5)





Noël Tointon, Wentworth Falls/Sydney, 12.10.19/10.11.19.

A Simple Parable…


Imagine a thousand years in the future a group of professionals; philologists, hermeneuts, philosophers, social scientists et al, have formed a Xmas Fruit Cake Project
 in order to understand what the significance of this cultural item was for people in this current era. They discuss their interpretations of miscellaneous recipes in a number of languages and have some idea what is meant by ‘fruit; and ‘cake’, but, as yet, have not tasted such a cake. Then, when some consensus has formed as to its probable ingredients and method of assembly a cake is baked, iced, and sampled by this august college of professionals. This first example of a fruit cake is tasted, found to be quite delightful, and, a group of culinary specialists decide to perfect the recipe… (6)


This is a simple tale being told to a group of simple, grounded folk... For those who wish to reflect upon its seeming simplicity what is the moral, or, rather, what are the morals that we might wish it discern behind its commission and dissemination? (7)


That ‘the proof of the pudding is in the eating’, literally, in this instance. It is all very well pondering on recipes, the significance of this phenomenon of a fruit cake is that it is meant to be eaten. We could say, for a start, that this emergent dimension of the baked and iced fruit cake is like the existential dimension. It cannot be suitably appreciated at the reductive level of either a recipe or its parts therein. Furthermore, we should realize that there is no perfect recipe for a fruit cake, but, such recipes act as a certain genre and that some people will prefer to bake and/or eat various versions of this overall genre. That, in comparison, truth is not absolute but something that can be approached albeit somewhat as a matter of taste and that, perhaps, some people have a more refined sensibility in that regard. Among other things, it was also noted by a perceptive soul that this cake was meant ‘to be shared with others’ and, whether it was professionally baked by a chef or baked by an amateur cook, at the end of the day it was something to share with others, and, for us to take a pleasure in this sharing… (8) 

N.K.T., 10.11.19.

Some Additional Points…


I used this presentation as the Keynote Address to the Continental Philosophy Groups Mini-Conference, 2019. (9)


I am very much heartened by our current philosophers here who are all contributing their piece to this puzzle… how do we adapt to the changing cultural landscapes and find a meaningful resilience in this world as lived with-others..? (10)


Two concluding points I would like to make. We do not have access to an absolute theory of truth. But, then, equally, it is not the case that we have no access to a vision of truth whatsoever. In this in-between-land we should refine our working appreciation of this world as lived and, therein and thereafter, in accordance with our various capacities and abilities, refine our alignment with the ways of this world at large… (11)


Last. The word ‘observation’ has both passive and active senses. Not only should we describe the world but also observe its prescriptions and proscriptions. It is all very well appealing to a naturalistic prohibition on not confusing these two realms of epistemological endeavor, namely, the descriptive and the prescriptive, etc., but, then, if you saw someone burning their fingers in a fire, I believe, we can credibly form the prescription/proscription of ‘how unwise it would be to do that again…’ In this world today, we must learn from both our successes and failures, and, forge new ways of dealing with the exigencies of modern life. The laissez-faire approach to economics was subverted by neo-liberalism; then, communism has been subverted by nationalisms… today, all such ideologies have long consumed any usefulness they may have possessed, and, in this regard, have well-surpassed their use-by-dates. I am sure our fellow philosophers, through their patient research and hard work, are helping to make that transition a better one for all of us…! (12)










N.K.T., 10.11.19.

Potential Talking Points:

1. Why does (the practice and discipline of) philosophy need defending?

2. What is this new role for the exercise of (a ‘practical, applied) philosophy’?

3. How do we delineate the imputation of this ‘existential dimension’?

4. How do we disseminate this sense of an ‘existential re-positioning’?

5. Just how do we existentially evaluate ‘valuational formation’?

6. What are the ramifications of an ‘existentially oriented interventionalism’?

7. What are the ramifications of this definition of ‘tripolar economic significance’?

8. How do we explain this imputed coincidence between the ‘existential’ and ‘critical dimensions’?

9. How do we successfully deconstruct false narratives, fake news, unfounded conspiracies, etc?

10. Is it the case that this distinctive vision of the ‘philosophical’, therefore, implies a distinctive sense of ‘discipline’, and v.v?

11. How might or should ‘wayward’ philosophers be ‘prosecuted’?

12. What are the most important issues that all philosophers should be seriously exploring and proffering practical forms of resolution? (13)

Controversial Aspects of this Critical-Existential Re-Positioning/Interventionalism?
1. That we can argue for a middle path between relativism and absolutism.

2. With the implication that qualified truth determination can be exercised.

3. Implying that we can entertain a qualified theory of truth (determination).

4. That a certain objectivity in truth determination is both possible and necessary.

5. That there exists an existential dimension…

6. Coincident with our appreciation of a critical dimension.

7. That in this observation we find a practical basis for philosophy…

8. In a defining and refining of a relatively-objective existential e/valuation.

9. Giving legitimate grounds for an existential interventionalism…

10. Where, retrospectively, enacted patterns of judgment can be re-e/valuated.

11. Where future consequences can be anticipated…

12. And, successful patterns of responsiveness can be existentially re-directed. (14)

� 	My expression ‘explorations’ being defined as a mix of general investigations, particular analyses, and specific examinations.


� 	A more deep exploration would argue that all economic activity (from the intentional to the financial) can be probed through a variety of tri-polar lenses with a similar isomorphic transformational architecture although the apparent value of such an approach, observed through relevant forms of critical reflection,  needs to be ascertained in comparative terms of reference with a natural preference on those approaches that are productive of a greater degree of valuational formation; where by ‘valuational’ is meant taking a tri-polar format that notes valuational identities, valuational functions, and valuationally derived forms of value formation. In more simple terms of reference, what is basically meant is the overall degree of relative enrichment realized through the utilization of a certain overall set of economic frames of reference be that referential mix entertained as either an individual economic reference frame or as an interacting collection of the same. Treating a ‘frame of reference’ as a representational map of the world (as lived in a certain manner)’ (between at least three points of reference) we could say that such a map needs to be fit for purpose. So, e.g., a few marks on a piece of paper entertained as a map may or may not be adequate in comparison to a Google map found on your mobile or cell-phone, whereas, in contrast, a map with a 1:1 scale of over-detailed representation would be too much information and, effectively, be useless; especially on a long journey. In other words, such ‘mapping’ needs to be both relevant in perspective and enacted on a relevant scale; i.e., be both fit for purpose and relatively more productive in overall valuational formation.


� 	These three aspects primarily implicate phenomenological, hermeneutical and existential forms of exploration respectively. That, on that understanding, I would then be able to later demonstrate that the philosophical economy must involve these three forms of engagement and that, as a result, the philosopher, among others, needs to be a phenomenologist, etc., in order to a be fully fledged philosopher. By casting a meta-linguistic negotiator in an ‘existential’ light, and, therefore, through an ensuing enrichment of subsequent and consequent e/valuation we should not overlook these necessary inputs that are more phenomenologically and hermeneutically oriented. That the same tenets, etc., of course, would also apply to all disciplinarians and non-disciplinarians, be that appreciated or not. By ‘existential’ is meant that economic aspect that focuses on values, valuation, evaluation; the transcendental, trans-cognitive/trans-perceptual nature of judgments, etc. (along with the sixfold nature of their ordered determinations as will be later reintroduced and discussed).


 	A threefold perspective argued for in my last book: Existential Trans-Economic Creation, Circulation and E/Valuation.


� 	* A link to the latest version: �HYPERLINK "http://www.homestead.com/Noelshomepage/Noelshomepage6.html"��http://www.homestead.com/Noelshomepage/Noelshomepage6.html�


� 	Note my implicit distinction between non-chaotically treated ‘redefinitions’ and chaotically oriented ‘re-definitions’ (as explored elsewhere). Note also that the philosophical process begins in an act of enquestioning, i.e., either seeking the problematic or problematizing the relatively non-problematic. Note as well that I intend the ‘critical economy’ is to be exactly equated with the ‘philosophical economy’.


	


� 	Sydney Ideas, University of Sydney, Tuesday 17 July 2018: Amie Thomasson spoke on the topic “What can philosophy do?” She is Daniel P. Stone Professor in Intellectual and Moral Philosophy, Dartmouth College, and Anderson Distinguished Fellow at the University of Sydney. Also, as author of ‘Ontology made Easy’, Oxford University Press, 2015 (which won the Sanders Book Prize). Also publishing ‘Ordinary Objects’, Oxford University Press, 2007; ‘Fiction and Metaphysics’. She was recently named one of the 50 most influential living philosophers.


�	I.e., implying a philosopher is not a rival of a scientist nor is a philosopher a person who merely analyses concepts or our conceptual representations of phenomena, etc. However, by ‘meta-linguistic negotiator’ is meant a person who tests traditional or current reference frames along with the limits of their language and, in the process, attempts to forge new concepts from old language, or, coin new expressions for novel concepts that they show are now needed, and, as well, explore the probable ramifications of such linguistic transformations.


� 	Valuational formation is wider than just value formation and, has its primary focus in a tri-polar valuational economy that concerns the interactions within and between identity formation (in a phenomenal-phenomenological sense), formation of functionality (in a hermeneutical sense) as well value formation (in what I term as a non-systematic existential sense).


� 	I almost always use the word ‘observe’ in a double sense where ‘observance’ is enacted through both ‘passive reflection and active intervention’. An ongoing balanced suspension of both being one way, of many, to approach the overall transcendental suspension.


� 	In which we explore the economic formation of texts through the tri-polar roles entailed in the presentation of textual deposition, meta-textual representation, and, non-textual re-presentation of significance through textual simulation, etc.


� 	Through re-alignment and/or re-de-mis-alignment between correlations, accommodations, and transformations, etc.


� 	I.e., where ‘transcendental’ is defined, by myself, in its actual, non-potential sense, as the exact equivalent of the ‘trans-cognitive’, ‘judgmental’, ‘trans-economic’, ‘pro-relational’, ‘existential in its systematic sense’, etc., etc.


� 	I am also arguing, on balance, that by taking an existential orientation we are also constructing a more positive sense of the contemporary in the advent of this Contemporary era (with its existential re-emphasis on the immediacy of the simulation or semblance of the suitable, i.e., the appropriate, proper and apposite, etc.).


� 	This distinctive differential is then to be contrasted with, first, the imputed value of that differential, i.e., its ‘meta-differential’ or ‘hyper-differential’ (choosing this latter expression to avoid an incorrect comparison to a meta-textual perspective in a textual economy), and, second, to a ‘non-differential’ or ‘de-differential’ (choosing this latter expression to avoid an incorrect comparison to a non-textual perspective in a textual economy). These three differentials being primarily oriented, respectively, with a phenomenal-phenomenological perspective, an existential perspective and a hermeneutical perspective.


� 	‘Augmenting’ and ‘enhancing’ (valuational formation) is technical code, in my explorations of this topic, for non-chaotic and chaotic forms of valuational amplification respectively.


� 	Defined by myself previously, respectively, as the pursuit of practical hermeneutical concerns versus questions that arise in a theoretical understanding of hermeneutics.


� 	The pro-relational orientation of the existential dimension (within this critical philosophical-economy) is not so much possessed ‘by us’… as that ‘by-us’ which becomes that which ‘possesses us’….


� 	11 November, 2018.


� 	People indirectly or directly dealing with a certain discipline would fall under the headings of non-observers, observers, customers, amateurs and professionals.


� 	Refer to the recent set of essays: Existential Trans-Economic Creation, Circulation and E/Valuation: A Set of Six Appendices as Essays or Outlines on the Nature of Valuational Formation, 2018.


� 	Having argued elsewhere that all economies need to be appreciated through their relevant tri-polar perspectives.


� 	The textual economy emerges between the phenomenological nature of textual presentation, the existential nature of simulated non-textual re-presentation, and, the hermeneutical nature of meta-textual representation. From a critical philosophical perspective, we can note that these tri-polar aspects deal respectively with the differential residue of a philosophical difference, a philosophical non-difference and a philosophical super-difference respectively. I use this expression ‘non-textual’ in order to capture the intensity of a textual simulation where we forget we are actually engaged in an act of reading. However, once we think again that ‘we are reading this text currently to hand’ then we are no longer so directly engaged in that act of reading. This existential dimension being spontaneous, relatively effortless, pro-relational, etc.


� 	Previously I would have referred to this existentially oriented super-difference as a ‘meta-difference’; but, so as not to have it confused with the hermeneutic orientation of a meta-textual aspect, I now use this expression of a ‘super-difference’ or ‘super-differential’.


� 	Similarly, redefining ‘non-differential’ as ‘de-differential’ lest we confuse the ‘existentially oriented nature of non-textual experience’ with the ‘de-differential nature of conventions as hermeneutically investigated’. In effect, looking for what is in common between such ‘reality’ and ‘ideality’.


� 	The Guardian; Michael McGowan, 9 October 2018.





� 	Ibid.


� 	The Sydney Morning Herald:  Alan Jones calls on Berejiklian to sack Opera House boss over racing dispute; Jacob Saulwick & Rachel Clun. Updated 5 October 2018 — 2:04pm, first published at 10:58am.


� 	The Guardian: Michael McGowan and Anne Davies; 8 October 2018.


� 	The Sydney Morning Herald:  Alan Jones calls on Berejiklian to sack Opera House boss over racing dispute; Jacob Saulwick & Rachel Clun. Updated 5 October 2018 — 2:04pm, first published at 10:58am.





� 	Noted by the ABC and elsewhere. E.g., refer to ABC: The Opera House controversy is an exquisite Sydney Stoush over the city’s premier billboard; Michaela Boland, 8 October, updated at 8.47 am.


� 	The Sydney Morning Herald:  Alan Jones calls on Berejiklian to sack Opera House boss over racing dispute; Jacob Saulwick & Rachel Clun. Updated 5 October 2018 — 2:04pm, first published at 10:58am.


� 	Habitus Living: Design as a way of life: Are The Sydney Opera House Sails For Sale? Stephen Todd, 15 October 2018.


� 	A contragram being the complex proposition of the “‘X of A’ and ‘the A of X’” in a form that makes semantic sense.


� 	‘Economic’ being read as system of valuational formation (that could be either non-financial or financial in the range of its semantic intent).


� 	Dealing with orientations of identity, functionality and/or value.


� 	Where the type of context determines and genre and v.v.


� 	I.e., e.g., seeing an apple as an ‘apple’; or, a dream apple as only a ‘dream apple’. Or, e.g., recognizing that Santa Claus ‘exists’ but only in a mythically-oriented frame of reference or cultural life-world, etc.


� 	Refer to the first two reflections in my Fragments of a Philosophical Autobiography.


� 	E.g., ‘non-virtually’ by recognizing a handwritten page of paper as a ‘handwritten page of paper’. E.g., virtually when we imagine the textual content of a poem that is describing a rose, e.g., as what is particularly essentially to our general idea of a ‘rose’ as reshaped descriptively by that poem. Moreover, metaphors, we should note, would also invoke an amalgam of both the virtual and non-virtual. 


� 	Although we may note the invocation of a single genre and a single con-text of presentation, more correctly, we should note the plural through the hierarchical incorporation of both genres and contexts. E.g., a love poem in the form of a sonnet is a poem with a set range in form within the genre of poetry which itself is within the form of a classical understanding of a text, itself, situated within the genre of intentional behaviour that sets out to communicate certain intentions through some form of linguistic representation, etc. Likewise, this poem may or may not have been initially presented in a certain specific printed book of poetry, but, even as a handwritten ‘poem’, it is already situated within the life-world of literature, with all the ramifications implied by the same, etc. I.e., in determining sense, i.e., the semantic location of such a textual presentation in the apparent light of its invoked phenomenal-phenomenological nature/s, we must hermeneutically invoke both genres within genres and con-texts within con-texts in order to sufficiently locate such texts in our intentional understanding of the same. I.e., situate both it and ourselves, vis-à-vis each other, in this inter-subjective Life-World as shared with-others.


� 	Or, we could argue that this existential dimension emerges in the apparent valuational formation that arises in and through our interaction with a certain textual presentation in so far, relatively, that certain performances are comparatively experienced as more productive of such valuational formation. So, e.g., a textbook would not normally be read as a poem, and v.v. But, read in the light of their apparently intended genre invocations, we would normally expect to find such performances as having a greater sense of value, for-us, when we were suitably so aligned. On the other hand, this does not rule out the supplementary value that might be found through other forms of additional reading.  So, e.g., a certain textbook could also be read as a way of understanding prejudices associated with its author or authors in the times of its initial dissemination.  Indeed, one form of a critical deconstructive reading might note such forms of cultural polarization. In other words, texts can be read anyway you wish, but, normally, we seek those readings that proffer a much greater degree of valuational formation above and beyond that merely needing to be invested in the performance of those readings themselves.


� 	Invoking my distinction, as discussed elsewhere, of a relatively non-systematic sense of the ‘existential’ and an overall, relatively systematic sense of the ‘existential’. In this instance, of observing this distinction of the existential as the third moment in this dialectical economy between the phenomenal-phenomenological, hermeneutical and the existential (in its non-systematic sense) (although there is no real temporal priority of one moment or aspect or pole or polarity over any other).


� 	I am not proposing that this list of the pre-intentional, etc., is necessarily exhaustive.


� 	There is also a negative sense in so far as transcendental determines the apparent boundaries of imputed intentional objectives, etc. E.g., that no intentional objective can be either completely misunderstood or completely understood in an indubitable manner, etc.


� 	Relationships and relational facets are historically created, preserved and conserved (through forms of additional promotion), etc.


� 	As argued in paragraph 41.


� 	Such a positionless-position can then be read in either meta-terms of philosophical terms of reference or in non-philosophical terms of reference or in some other format that attempts to transcends the endless dichotomies grounded in and grinding down an ever unprofitable and ever unsightly realist-idealist ‘tennis match’… Such a ‘position’ being explicated and explored by Yogacarin philosophers, the transcendental-phenomenology of Edmund Husserl et al., and even less explicitly explored by certain insightful Postmodern and Contemporary philosophers; be that wittingly or unwittingly arrived at….


� 	The presence of this exclamation mark here is merely to indicate that an answer to a question is being proposed. Now, the first response to a question, through a process of resolution, as already argued, is to propose a metaphorical reading. A second response, should it occur, would be the apparent suitability, and apparent verification, of a non-systematic existentially oriented form of specification. So, e.g., ‘is that person John?’ would be answered in a bifurcated format of either ‘that person looks like John’ or ‘that person does not look like John’! Hence, in this instance, a single exclamation mark. Then, if we can specify a positive version of this bifurcation then we have a more definitive answer through the specific collapse of the metaphorical response, namely, ‘this is John!!; …along with my use of a double exclamation’. In effect, an additional convention to only consider when meeting exclamation marks in this or some other essay of mine (which, however, usually only imply a certain degree of emphasis in a sequence of arguments as ‘!’ or in a relative conclusiveness or finality of argument in a sequence of arguments indicated through this use of a rhetorical ‘!!’. I would like to add that too much philosophy from the get go arises as an ongoing response of attempting to resolve paradoxes, contradictions, illogicalities, etc., without suitably defusing the initial introduction of such otherwise unresolvable conundrums. When this phenomenon can be demonstrated we can point out Derrida’s take on this situation, namely, the observance, or, rather, the non-observance of a blindspot for that philosopher in question. The suitable use of an ongoing, overall transcendental suspension should diminish this tendency to both reify and absolutize language in a format that can only endlessly form conundrums, paradoxes, contradictions, etc., that, ultimately and effectively, short-circuit the prospects for the realization of good philosophy and good philosophical insights or the expedition of well-formed non-philosophical research.


� 	In more narrow, less chaotic contexts correlates, etc., can be compard with logical distinctions, set formations, and, operations through either transpositions or transitions within the distinctive boundaries of that phenomenological space (rather that the creation/recreation/re-creation of new forms of phenomenological space, etc.).


� 	First conducted in the penultimate chapter in the extended essay presented in my Theological Investigations, Volume II.


� 	This third textual moment is ‘non-textual’ because in an act of deeply engrossed reading we forget we are reading… and, therein and thereafter, suffer or enjoy the apparently intended simulation being unfolded in our more complete reading of that text to that extent we ‘continue to read’ and ‘not think we are currently reading’.


� 	In previous essays, before writing this current volume, I have nominated the phenomenal-phenomenological moment as ‘Object’ given its gestalt focusing on the intentional object(ive). Then, given the meta-textual emphasis on the consonant generality of the hermeneutic background field I have nominated as ‘World’. Last, I have nominated the non-textual dimension as ‘Ego’ given its emergent manifestation of co-associated transcendental-subjectivity (and its inescapable link with transcendental-inter-subjectivity given the inescapable necessity of our being-with-others).


� 	Because all three poles are joint contrary correlatives that must mutually co-define each other, and, where the non-existence of any one pole would render that tripolar economy immediately defunct.


� 	I.e., essential atomic-like configurations of phenomenal-phenomenological sense prior to their second order essential molecular integration along with its potential for an aesthetic reading (in more complex states of representation). The difference between first order and second order intentional/cognitive states and their trans-intentional/trans-cognitive appreciation is much like the difference between a ‘red square’ and a ‘round square’. ‘Redness’ and ‘squareness’ can form an integrated second order molecular compound of a ‘red-square(ness)’. Whereas, in contrast, there can be no second order integration of these other two atomic concepts of ‘roundness’ and ‘squareness’ so a ‘round square(ness)’ cannot obtain a second order of integrated intentional experience (as the integrated subsistent thought content of an existent idea), and, expressed in my nomenclature, therefore, cannot be ‘hyphenated’ (as an indication of successful integration).  It follows, furthermore, that if a second ordered intentional existence cannot be obtained then such a tentative molecular reading cannot advance any further to any other higher order. On a cognitive level this would mean that a round-square cannot be thought in integrated conceptual terms as an idea that could be entertained which further implies in cognitive fourth ordered perceptual terms that it could never be imagined let alone seen. 


� 	E.g., in a perceptual state of seeing a red-square object, or, in imagining a red-square object, or, as a product of both non-virtual and the virtual, the memory of a red-square perception or prior act of an imagining of the same.


� 	Immanuel Kant; The Critique of Pure Reason, the section titled Appendix: The Amphiboly of Concepts of Reflection (Arising form the Confusion of the Empirical with the Transcendental Employment of Understanding).


� 	‘Perceptual-like’ includes, dreams, visualizations, memories, etc. I.e., all perceptual-like states that do not appear to arise through the directness of some accessible form of perception. The inverse resonance between the third and fourth orders implies that a promotion of the tir order is an automatic inverse demotion of the fourth order, and v.v. In a trans-cognitive set of orders de-ontological value is entertained in an inverse relationship with pragmatical fourth order considerations.


� 	So, it is relatively normal for different communities to have different sets of confirmed facts/narratives/histories, etc. On the other hand, sixth order discernments should be judgments suitably exercised in the light of the relevant factual inputs, etc. (and thematized through the suitably exercised ongoing, overall transcendental suspensions). 


� 	This full list of abbreviated heading is problems, logics, categories, reflections, consequences, applications and e/valuations. Refer to paragraphs 18 (as a summary of paragraph 17).


� 	I.e., even though it is true that certain Western cultures perform myths centered around this mythological character of Father Xmas, and, this cultural practice is a true fact, still, this ‘Father Xmas’, as ‘Santa Claus’, as an historical person with such a ‘history’, is not a true actual fact at any time in any reputable actual fact-based history. 


� 	E.g., ‘most adults do not have sexual relations with children as a description)’, therefore, ‘it is wrong for adults to have sexual relations with children (as a prescription/proscription)’, because it is also understood that certain additional reasons can be validly imported, namely, ‘questions of informed consent, disapproval of perverted power relations, asymmetrical motives and consequences, etc., etc.’ 


� 	I.e., as a formula that could be cashed out in more detail as meta-textually recognized in general, hermeneutical terms of reference, encountered as intentional objects in particular-essential phenomenal-phenomenological terms of reference, and, specifically in simulated existential non-textual terms of reference. Hence the appropriateness, propriety and appositeness, respectively, of such collective inputs if ‘suitably’ organized.


� 	I treat ‘value formation’ as just one part in ‘valuational formation’ that must also ‘economically’ include e/valuations of identity (self and/or otherwise) and functionality (of our genres and con-texts currently co-opted in that transcendentally oriented process of trans-cognitive e/valuation).


� 	To begin with I ran with five classificational orders, but, early on perceived a need for non-integrated/integrated subsistents in both internal and contextual orientations and that would imply a need for a sixfold classification.


� 	E.g., refer to paragraph 69.


� 	‘Classical’ in the sense of a text both linguistically inscribed and transcribed (although we may also extend this definition to include those intentionally deposited artefacts that appear to portend forms of intentional significance beyond the mere form of their deposition so as to include, e.g., photos, works of art and music, etc., but not footprints, shadows, a boulder rolled down a hill, the mere fact of embodiment unless it is acting as a medium that appears to be signalling in some form or other).


� 	Respectively in phenomenal-phenomenological, hermeneutical and non-systematic existential terms of reference. I.e., non-fake, ‘real’ science must be conducted in and through a scientific life-world and all that that entails.


� 	Given that ‘wholes’, through emergence, find a sense of privilege amplified through an ongoing, overall transcendental suspension of their intentional basis.


� 	I usually use the term ‘navigate’ to mean our movement around physical objects and through various physical states, but, here it applies to our ‘psychic movement’ through this type of list of putative principles. By ‘negotiation’ is more meant either our legal and political renegotiation of this cultural-intercultural minefield or our psychic re-negotiation of this same landscape where people under an involvement with the exigencies of certain similar types of situations, either direct and/or indirect in scope, have to psychically re-negotiate their stance in these matters. E.g., in a situation I find resonant with this type of circumstance, just days before leaving to travel to Europe for the first time, my very old cat got into a fight, probably with another cat, and had to be stiched up. I had a good friend who would have looked after my cat very well but felt it was not right to have either my sixteen-year old cat further suffer or to put my friend through the considerable worries of having to look after my cat in view of the prospect that she may well not recover from these serious injuries despite all the care and attention that would have been expended. So, contrary to my previous principles, decided I had to put my cat down. On reflection upon my ethical shift in this matter definitely formed the opinion, on this topic of euthanasia, that when people are suffering, especially at the end of their lives, despite the best of palliative care, and, if all relevant parties were happy to enact the suffering person freely chosen wishes in this regard, that there should be no final legal obstacles to its commission. I also know that in the medical field unofficial forms of passive and/or active intervention in such matters do get enacted on fully compassionate grounds with or without the full participation of the suffering person and their relatives, spouses and friends, and, that it would be better for all parties that such legal pathways should be suitably established to better supervise such practices already in place. E.g., the mere withholding of antibiotics or the dispensing of a stronger dose of an opioid form of pain relief should not be enacted in this legal grey zone but properly navigated and negotiated especially in those situations where the patient, themselves, desire such an approach, or, where those in a position to make decisions on the behalf of a person not capable of making such final decisions are not permitted to fully enact their self-perceived total duty of care in this same regard.


� 	Just as the professional architect of a bridge must design the same with one eye on the de-ontological observance of their duties and one eye on the pragmatics of such developments, still, on a deeper level, forms of accommodation must exist and be found expressed in conventional terms in order to resolve such relatively superficial tensions between different ordered forms of e/valuation. In this instance between the de-ontological and pragmatic (with or without aesthetical inputs as well).


� 	Meant in both a non-systematic and systematic sense, although with a prioritization of the latter.


� 	‘Enaction’ has been defined elsewhere as ‘a decision to involve patterns of action, non-action and/or non-decided upon inaction’.


� 	‘Etc.’ refers to our headings of ‘problems, logics, etc.’


� 	‘Relatively truthful’ for a number of reasons given part-truth telling, truth determination as a work in progress, truth determination as never being absolutely able to be fully determined, etc., even though the degree of determination to date may well be suitably commensurate with our co-associated intentions. 


� 	In what I call the ‘microscope test’ (as we attempt to look more closely into the detail of that dream sequence.


� 	Although we have a cognitive economy and its cognitive ordering, and, we have a trans-cognitive economy and its trans-cognitive ordering, still, we can assume that both work together and that the former can be seen as the intentional content and the latter as its trans-intentional appreciation just as, e.g., the expression ‘judgment’ has been shown to possess both senses.


� 	Cognitive orders in square brackets.


� 	Some languages more overtly recognize such shifts. In Sanskrit, e.g., such meta-treatment will produce an abstract noun (e.g., with the addition of ‘tva’ in the formation of a neuter abstract noun).


� 	Not in a critical transcendental phenomenological sense through the auspices of an overall suspension but merely through looking for type of categories, such as differentiating de-ontological form from pragmatical form, or, second order descriptions form third order prescriptions and proscriptions, or, possible facts, even with a high potency in probability, from actual facts that are well-established, etc. 


� 	An interesting aspect here is how neo-liberal ideological policy pressures, e.g., can end up rewriting our institutions in ways not necessarily thought desirable by the public. Or, how this subtle rewriting of our institutions then alters the way governments operate, and, how democratic governance, e.g., can be seriously distorted in the process, etc.


� 	A ‘project’ being ‘a relatively straight forward set of sequences that need to be observed in order to realize the objective of that imperative’, whereas, in contrast, I define a ‘program’ as ‘complex clusters of sequences that need to be observed in order to realize a relatively more complex objective’ (like, e.g., ‘merely writing an essay’ versus ‘completing a university degree’, etc.).


� 	Judgments, seen as the enactment of imperatives, implies that some form of transcendental subjectivity is involved, be that directly and/or indirectly. That, perhaps the primary form of enactment is centered, primarily, in the third trans-cognitive order, and, secondarily, in the second order of the aesthetical and in the fourth order of the pragmatical (given an Ego privileging in these three orders only). However, the trans-cognitive first order, fifth order and the six order appear to have a more passive constitution in the sense that to enact a first order all we have to do is envisage, rhetorically and/or metaphorically, nominate (by name only) and/or denominate (imaginatively) a unique phenomenal-phenomenological state in its eidetic particularity, or, to enact a fifth order is to imaginatively inspect potentiality, possibility, probability and/or potency, or, to enact a sixth order fact merely means to passively give our assent to our acceptance of its actual factual status. 


� 	I am reminded here of the current, lengthy impasse between, say, the physics of relativity and quantum physics. We could note here that to have two disparate theories or interpretations of reality is somewhat disconcerting given that we also believe we live in the same ‘one’ world as lived. It would be nice to find some form of a Maldacena-like duality where forms of mutual correlativity indicate such a union and unity. As a possible approach for a resolution of this impasse I would suggest that physic as an economy would necessitate three theoretical fames of reference integrated through some mutual form of a triple correlativity entertained between these three sub-economic spheres of physical representations, etc. In such an approach we can note that this third sub-economy must have elements both similar to the other two sub-economies and dissimilar to the same. In this regard, just how do such theoretical logical subjects such as, e.g., particles, waves, mass, fields, energy, time, space, etc., can find themselves both differentiated and integrated in this third sub-economy (which could be provisionally titled as ‘trans-quantum-relativity physics’; in the same manner that the non-textual moment is both independent and not independent from the psychic play of both text and meta-text as found epistemologically enacted in and through the overall suspension to that extent this suspension is suitably engendered (whilst recognizing an ontological aspect must be dialectically and directly co-associated in order for the former aspect to be appreciated, and v.v.).


� 	This phenomenon of ‘freedom’ is a bit like, metaphorically, the experiential semblance of ‘textual transparency’. When we find a text presents relatively no difficulties in our translation and/or interpretation of the same, or, when we find once again this ability to effortless progress through that same text should we meet and overcome the relative opaqueness of a section that was not able to be read for a period of time.


� 	Generally, if dreams are vivid, we find we are creating that dream imagery, or, at least seem to know that. Whereas, if not so consciously aware, we find only surreal imagery being produced whose reality appears less real, albeit in an everyday sense; but, which could still be quite disturbing despite its appearance of diminished gestalt integrity.


� 	Originally, nominated with an ‘a’ as ‘subsistant’ and contrasted with a process as an ‘existant’.


� 	Dialectically, given the gestalt impossibility of encountering, recognizing and engaging with an absolute category (being treated, so-called, ‘in itself’ or ‘of itself’ or ‘by itself, etc.) we should also qualify ‘actual’ as ‘not absolutely actual’… and pure ‘potentiality’ itself also ‘not being absolutely possible’. With this dialectical qualification now to hand, how are we re-perceive these concepts of ‘actuality’ and ‘possibility’? By accepting we cannot treat any fact as absolutely established even though it may as well be regarded as absolutely established (like, e.g., Caesar crossing the Rubicon, etc.). Then, we can also treat the presuppositional structures of a specific fact, either possible or actual, as also possessing a status that is neither absolutely actual or absolutely possible even if ascribed with a well-working ascription one way or the other. So, e.g., even a unicorn is not a mere possibility given that horse-like animals and horn-like structure can be found to exists as actual facts.


� 	One might be able to imagine a somewhat ‘squared-circle’, perhaps more in the form of a sort of octagon, e.g., but certainly not as a ‘square circle’ (given that contradiction in terms). Or, we could render this proposition ‘square circle’ as not being able to form a ‘square-circle’ on the grounds that it lacks the necessary degree, or any degree for that matter, of semantic integration (hence the absence of the ‘-‘).


� 	This taste experience is ‘salty’ because it is saline in its type of taste; therefore, this positive judgment – this is salty because it is saline to the taste!


� 	This set of atomic essences can co-ordinated, have been coherently integrated; therefore, this positive judgment that those aspect-features are integral to that type of experience, and, that that this type of experience may well have aesthetic potential, thence this potential reading of ‘aesthetic integrity’ should it be observed.


� 	This conception, as an idea, can be entertained by me, and could be entertained by you; therefore, is trans-conceptual as a judgment// moreover, as a duty or obligation of mine is mine to enact, as a duty or obligation of yours is a duty or obligation of yours to enact; therefore, this duty or obligation should be enacted by any or all relevant parties.


� 	This perception, as an image, can be entertained by me, and could be entertained by you; therefore, is trans-perceptual as a judgment // moreover, in pragmatic considerations, this practice or process is efficient or economic in its utilization of resources, capital, time, etc., perhaps, moreover, such efficiency is also effective in the meeting of our intentional objectives; but may or may not be efficacious (in its radical transformation of root-causes; just as this cream may effectively stops the symptoms of this rash from manifesting itself, but, may or may not have eliminated the root-causes of that rash if that cream were to be stopped being applied and those symptoms were to re-appear with the direct implication that that cream could only be deemed to be ‘effective’ but not ‘efficacious’.


� 	On spatio-temporal grounds of possibility; or hermeneutic grounds of possibility for the of apparent possession of a certain sense, meaning and/or meaningfulness, i.e., significance, we have these gradations from relatively mere possibility to a more probable sense of probability; and on to a sense of potency where we can almost assume the imputation of a sixth ordered sense of status (in a relatively more hermeneutically oriented frame of reference).


� 	Considering facts as both the content of a judgment and/or as positive process of making statements we have imputed facts that have a high likelihood of confirmation and/or (a later, positive meta-philosophical form of treatment to be read as a process of) verification, or, imputations that are proven, i.e., confirmed and/or verified through evidence, testimony, inference, etc., and, their incorporation into a system of historical interpretations where such statements have an important role of fundamentally grounding the basis of that historical interpretation built upon that basis. So, e.g., Julius Caesar most likely eat that day before crossing the Rubicon; he would have done so with his troops, etc., or soon thereafter; and, the near-indisputable fact that we went to Rome from Gaul with his legionnaires by crossing this river rather than sailing along the coast!


� 	A contragram has the form of “‘the a of b’ and ‘the b of a’”. Related to this type of structure we could also invoke passive/active readings, paralleling objective genitive versus subjective genitive readings, similar ambiguous readings in the instrumental, dative and locative cases?


� 	We could also argue that apparent transmission is never perfect but that error correctional methods are exercised to rectify such apparent co-associated intent and to proffer relatively immediate confirmation and/or later verification of the same.


� 	‘Existential’ in both its non-systematic and/or systematic senses.


� 	All these questions can also apply to a science dealing with relatively (overall) non-virtual phenomena, i.e., physics. E.g., assuming physics, as a discipline, is tripolar in its constitution, like all economies and all disciplines, etc., then how might we constitute the physical economy? One solution to this type of concern might be to nominate the three following sub-fields, namely, macro-physics dealing with relativity, etc., micro-physics dealing with quantum theory, etc., and, the realm of virtual physics. Then, we would also need to argue that they all stand in some form of a correlative relationship with each other, and, that forms of correlativity should also be able to be invoked between these three sub-fields (on a par with the Maldacena duality, or, Husserlian noetic-noematic correlativity, etc. A scientific ‘duality’, as it might be defined, by myself, as ‘a certain phenomenological type of reality described from different and seemingly antithetical hermeneutical perspectives, but, which can be demonstrated as pertaining to the same phenomenon in question). Now, metaphorically, the problem between relativity and quantum physics has been multiplied by three, but, equally, it might also be diminished if a theoretical interface between ‘relativity and virtual physics’ could be established and, similarly, a theoretical interface between quantum and virtual physics could also be established that might then allow us, eventually, to construct a theoretical interface between ‘relativity and quantum physics’. That, at the end of the day, we would have a complex theoretical device for interfacing all three sub-fields within the overall field envisioned by this particular modelling of this discipline of physics. Or, similarly, we could run a physical economy between matter-energy, so-called dark matter, and, so-called dark energy? Perhaps along the same lines, respectively, of a quantum mechanics, virtual physics, and, relativity (through the addition of other constants, etc, in order to account for changes in space-time over relatively extreme changes in space and time as might occur, e.g., in so-called inflationary ‘beginnings’, super-diffuse intra-galactic space, hyper-diffuse intergalactic space [and super-hyper-diffuse extra-galactic ‘endings’], the microphysical-macrophysical interface between relativity and quantum based interpretations,  etc?)? Interestingly, as an aside, we might also argue that for string theory to make further progress we would need to rearrange this topic in the form of a ‘string economy’ by invoking three polar idealities between which three forms of sub-field dualities/correlativities could then be theoretically engineered, hopefully, along more profitable lines of enquiry, etc?


� 	Because no single relationship is an island unto itself hence these additional considerations of embodiment/s, embeddedness/es, embankment/s.


� 	Even the experience of the virtual has its own reality, its own actuality, and, as well it cannot escape some basic degree of an alignment with that which is ‘actually’ non-virtual. Hence my twin concepts of insurance and assurance. But, given that we cannot dismiss the actuality of the virtual, and, that the so-call actual can never be absolutely visited, i.e., encountered, recognized and engaged, therefore, I must refer to the apparently ‘actual’ more accurately as the ‘non-virtual’ (in order to better escape such semantic traps and their ensuing perennial philosophical forms of unnecessary confusion).


� 	This sideshow, in my opinion, being just one more way to disrupt traditional forms of political power, to keep a national conversation on the topics chosen by Trump as a distraction from a public focusing on issues of collusion, corruption, obstruction of power, self-enrichment through the use of a political office, etc.


� 	I.e., leadership. A topic in power relations that needs a certain degree of vision, both overall and in the important details as to how that vision could be sequentially enacted, and, an ability in key leaders to both formulate that vision and drive a degree of consensus that could oversee its successful expedition. Hence these four headings of overall vision, details for its enaction, the political ability to be able to make decisions and see their origination arise and dissemination follow through forms of consensus-making. I.e., directions, details, decisions and disseminations. An aspect that will be looked at later in this essay once an outline of the alignment of preconditions and conditions for the re-direction of power-relations is first explored.


� 	The crucial role of institutions in both the dissemination of power and reform of the power relations was brought home to me in the work of Niall Ferguson, e.g., The Great Degeneration; How Institutions Decay and Economies Die; Penguin Books, 2014.


� 	Effectively, a critique of my three critiques of neo-liberal economics; although a tacit acceptance of a need for institutional reform is also noted (e.g., in my division of the political-economy into nine sectors; stressing a need to remove all large donations from the political realm, etc., e.g.).


� 	I.e., e.g., that vertical and horizontal connections can be directly observed, but, that diagonal connections should only be indirectly engaged. E.g., politicians can talk to theoretical economists but not direct representatives of economic managements per se. That they can talk directly with their civil service but only civil servants should organize economic interactions with economic managements, etc., in order to carry out policy setting advocated on a political level. Otherwise, we have a recipe for inevitable corruption from crossing over the non-observance of the propriety entailed in and enshrined through such inter-institutional boundaries. That the same type of observances need to apply in the configuration of the political economy (as situated within the overall political-economy) through a recognition of the separations of powers between the executive, legislature, and judiciary along with the embedding of theoretical, practical and critical aspects in each of these branches of government… given that the executive, e.g., have to formulate the semblance of a political vision, practically enact it, as well as critique these processes that oversee such transitioning/transforming of that political-economy in question. That, then, such political ‘decisions’ would need to be refracted through the appropriate professional specialists functioning in that overall political-economy.


� 	Refer to my Three Critiques of Neo-Liberalism. This matrix under the three headings of the political, practical and critical being, respectively: politicians, civil servant, and overseers; economists, executives, and accountants; and, critics, managers, and compliance officers. In the formation of this matrix, I argue executives need to be relatively less radical in their incremental ‘redirection’ of daily functions of a company or organization whilst managers have a need for longer term sense of vision with the recognition that, from time to time, policy settings, etc., would need to be relatively more radical and chaotic in their ‘re-direction’.


� 	As illustrated in my previous anecdote of gender ascription in passports, etc.


� 	Paragraph 18.


� 	Refer to paragraphs 20-22.


� 	By ‘etc.’ is meant that integration/harmonization is not only between the first two elements of this triad but also between all three ensuing members of this same triad at the same time (as argued for in the exercise of an ongoing, overall transcendental suspension, or, as in the trimodal process of the ongoing, overall hermeneutic circle of comprehension, etc. And by ‘etc.’ here is meant a plethora of parallels forms from gestalt gestation to temporal awareness, from harmonic economies to any other type of economic activity and interaction, etc, etc.).


� 	The expression ‘enaction’, as a technical term, applies to a ‘set of actions, non-actions and/or inactions’.


� 	As in the example of the architect of a bridge, etc.


� 	By ‘etc.’ refer to the next paragraph (43).


� 	This time the ‘etc.’ might be profitably ignored should it not be so relevant to process of scrutiny currently taking place.


� 	‘Ramifications’ is defined by myself as ‘presented present implications and possible future consequences’.


� 	As argued elsewhere, alignment or non-alignment is not to be treated as either absolutely confirmed/verified or non-confirmed/non-verified (as to be argued in paragraphs 47-48).


� 	By ‘etc.’ is implied some other third party, etc., or, the fact that a process of judgment is ongoing; e.g., by either verifying or not verifying a judgmental process of initial confirmation, or, continuing on some other judgmental trajectory.


� 	It should be obvious to even a non-philosopher that ‘a dream about eating an apple’ per se cannot be dismissed as ‘unreal’, ‘not actual’, etc. Therefore, to invoke a more philosophically critical language we note all ‘non-non-virtual phenomena’ as ‘non-virtual’ rather than confuse things by calling them ‘unreal’ given that they are experienced in the psychic reality of an experiential event or situation.


� 	On numerous occasions I have argued that the process of textual deposition is multi-modal, and leaves a complex of parallel traces or trails, and, that a comparative hermeneutic analysis/phenomenal-phenomenological assessment and/or existential treatment of the same, etc., should reveal the relative existential richness of such production; revealing the relative existential merit of that process of production. By ‘etc.’ is meant other forms of assessment such as consequential analysis, harmonic scrutiny, etc.


� 	Hence my quip of ‘the virulence of colonic succession’ rather than ‘the virulence of clonic succession’ in changes in leadership. In this regard, we can add clonic succession, group speak and obsolescence, as three neutral defects of institutionalization, to our previous list of active and passive observations. On the subject of obsolescence, as an example, would the people of Australia willingly accept the institution of an Australian constitutional monarchy? I am sure the people who might attempt to propose such an institution would be ‘laughed out of court’! Therefore, I suspect, Australian republicans have time on their side in this regard since it is necessary to reform and conform institutions to the political reality on the ground so to speak. As a solution to this historical dilemma, from the Australian perspective, the British monarch, should that institution remain, could well persist as the titular head of the Commonwealth if that institution, in turn, were to remain. But, as a general rule, processes of regularization and renormalization should occur in the political arena in order to reform political reality in conformance with the political reality that is collectively perceived as either to hand or that which should be to hand. Hence this policy of alignment (through ‘ongoing’ re-alignment).


� 	That these pressures are both existentially oriented and non-existentially oriented. Competition takes both flavours. In the market place institutions must be mindful of both displays of apparent authenticity and inauthenticity.


� 	Noting the dialectical-like fluidity of language; where, e.g., something can be safely ‘grounded’ on some sturdy foundation, but, then, can also be stuck and unable to move or adapt in an alternative use or sense of the same language. The Chinese idea of the Rectification of Names, with one expression with one co-associated meaning, only works on a superficial level of exposition. However, given that this doctrine also imposes a fixed sense of social standing in accordance with the name/named description we may be more fortunate knowing language, and ourselves, can escape such social restraints.  


� 	True, this could be dismissed as an optimistic reading. But, institutions persist on their existential capital and must either inevitably reform or wither on the vine so to speak. Pessimistically, this reform, should it arise, may or may not occur in our lifetimes.


� 	I.e., the ‘before-us’ as ‘found existentially before us’.


� 	Through existential induction, identity and reservation (as we enter into existentially oriented interventions on the behalf of those relationships; either with-others or for others).


� 	Where such existentially oriented imprints can be read as existential indicators… indications of an existentially oriented process of textual formation.


� 	‘With others’ in the non-existentially oriented I-It mode, and ‘with others, with-others’ in an existentially oriented I-Thou mode.


� 	Indeed, all economies as structured in suitable tripolar terms of reference.


� 	Normally, in Husserlian phenomenological-like language the word ‘natural’ is usually applied to the relatively non-existential, non-critical exposition of our intentional lives.


� 	‘Suitable’ has been defined as that ‘which promotes an existentially oriented process of encounter, recognition and engagement’.


� 	Metaphorical modes of treatment as intimated in paragraph 78.


� 	Correctly, all contracts must have a compactual basis in order for the contract to be conceived and exercised, and, even compactual agreements are contractually exercised (albeit, then, with a due relative disregard for differentially different power relations).


� 	I would like to think a Contemporary philosopher takes the best of traditional and post-traditional schools of philosophy, discards defective positions and arguments, etc., and, then, rises to the challenge to the taking of an open, critical, transcendental attitude towards both philosophical and non-philosophical perspectives.


� 	I.e., as approaching truth, being ever self-correcting, advancing better arguments better aligned with the reality of this world as lived, being suitably proper, appropriate and apposite in our philosophical explorations, i.e., in our general investigations, particular analyses and specific examinations, etc.


� 	By ‘etc.’ we could add the presence or absence of a religious perspective, and so on.


� 	I.e., as they philosophically engage with others (in a non-existential sense) and existential re-engage them (in and through our being with-others in an existential sense).


� 	Treating this meta-differential moment as non-systematically existential in orientation. But, not to be confused with the meta-textual nature of hermeneutical genres and con-texts.


� 	Refer to paragraph 93, and, footnote 6.


� 	Refer to my essay Contra (Moral) Absolutism and Contra (Moral) Relativism, etc: A Working Paper in Meta-Philosophy: Denying both Absolutist and Relativist Interpretations of the Reading of (Transcendental Phenomenological) Experience (21.1.15).


� 	Such an approach can be applied to all forms of identification, etc. E.g., in the realm of physics, we might link matter, particles, etc., with this notion of relative presence; linking perhaps so-called dark matter with some form of relative absence; and, linking dark energy with this hybrid notion of relative presence-and-absence. We might speculate that dark matter, e.g., is the direct or indirect result of some form of a relative absence that then allows matter to speed up in those areas of space that have a certain low density, say, in an intra-galactic region within a galaxy. Or, again, that in space with an even thinner semblance of an overall density, say, in inter-galactic space, we then find ‘evidence’ of so-called dark energy through this even more extreme form of absence albeit as some form of relative presence-and-absence???


� 	The vocation of the shoe-shiner might not be treated as a profession but still can be treated as a ‘discipline’; i.e., as ‘a body of techniques for dealing with this world as lived integrated from the perspective of a perceived disciplinary difference’.  


� 	In this context we can treat the expression ‘existential’ in both non-systematic and systematic senses.


� 	Fifth Essay, (0).


� 	By ‘etc.’ is meant the suspension, the suspension of that suspension and so on, and, other forms of parallel or isomorphic translation invoking a tripolar, overall hermeneutic circle of comprehension; gestalt theory, harmonic theory, etc. ‘Judging judgments’ also implies the need for a meta-philosophical approach to be taken into account as well.


� 	‘Transcendental’ being treated as equivalent to ‘trans-intentional, trans-cognitive, trans-conceptual’, etc., as well as being equivalent to the ‘(systematic) existential orientation’ and the ‘pro-relational orientation’, etc.


� 	The hyphen (as in ‘re-presentation’) usually indicates a positively oriented chaotic process is potentially in play (although not all forms of chaotic re-direction are positive, indeed, many may well be more adverse although most instances would probably be neutral?). A bracketed hyphen (as found in the expression, e.g., ‘re(-)alignment’) is usually indicative that through incremental forms of iteration at various points in time chaotic bifurcations will be approached and enacted which may, in existential terms, be positive, neutral or negative in orientation. However, a relationship able to direct itself would more likely promote positive, beneficial forms of chaotic re-direction. If we know whether the expected consequences of a chaotic point of bifurcation are usually positive then such re-engineering, if enacted, can be expected to have positively engineered that form of intervention. So, in the expression ‘re(-)alignment’ we can see two options, namely, an ongoing confirmation of alignment realized through realignment, and, a re-directed sense of re-alignment should that point of bifurcation be reached.


� 	That the insightful economy is here envisaged as a tripolar arrangement constituted from the rejection of both absolutism and relativism, and, the privileging of existentialism (as an ongoing, middle grounded re(-)positioning), but, all collectively subjected to an ongoing, overall transcendental suspension!


� 	Friedrich Nietzsche; Thus Spake Zarathustra, etc. This idea of an ‘eternal recurrence’ can be found in the writings of a small number of other 19th century European authors.


� 	According to the Copenhagen Interpretation, physical systems generally do not have definite properties prior to being measured, and quantum mechanics can only predict the probability distribution of a measurement’s possible results. The act of measuring affects the system, causing the set of probabilities to reduce to one of the possible values immediately after the measurement. This feature is known as wave function collapse. (Wikipedia, ‘Copenhagen interpretation’). A number of other interpretations have also been constructed. To my mind, this interpretation is very much one that could be constructed for a relatively external perspective on the chaotic constitution of this quantum mechanical relationship, whereas, in contrast, a relatively internal pro-relational approach might find the external observer as relatively superfluous to the chaotic change of state given its chaotic status at that point of bifurcation (since the act of measurement could be done by anyone or anything without adding or subtracting from the nature of that specifically ensuing chaotic transformation). I guess, invoking an economy of types of interpretations we could also invoke a hybrid of the former two aspectival types by arguing for one situated on the imputation of an event horizon of that transformational relationship in question (i.e., as being situated between these relatively external and internal styles of perspectives). But the question would need to be resolved, could all viable interpretations be viewed through this tripolar scheme and neatly fitted into either a simple atomic category or a more molecular version of the same, or, better, an integrated version of this entire economy itself (paralleling the economic nature of the ongoing, overall transcendental suspension et al)???


� 	The word ‘transcendental’ is used by myself in two senses. Predominantly, the sense usually intended is ‘trans-intentional’, ‘trans-cognitive’, etc., i.e., on a ‘judgmental level of epistemological appreciation’. A second sense involves the concept of transcendental necessity to that extent phenomenological identification must operate within certain boundaries that can be semantically mapped and differentiated. So, e.g., the concept of ‘water’ and ‘love’ cannot directly be related to each other, whereas, in a distinctive contrast to the former situation, ‘water’ and ‘salt’ (as ‘water and salt’) can be interrelated, and, ‘love’ and ‘hate’ could also possibly be connected (as ‘love and hate’). In effect, noting the viability of such interactions through the invocation of a first order/second order form of transformation. In effect, observing the transcendental limits of possibility in regard to the intentional constitution of the topic in question.


� 	I would refer the reader to a series of small papers dealing with some of these details, questions, arguments, key findings, etc., namely, Philosophy of History (History of Philosophy) Part I -XII (18.5.07-16.8.07); and, a short paper titled: A Transcendental Philosophy of History (14.11.07) which all can be found on my Philosophy Homepage Site, on Recent Papers, Page 3.


� 	Read through this existential inducing lens, actively engineered through a rejection of both idealism and realism, such ideas granted, would put the reading of the Yogacara philosopher Vasubandhu, e.g., in a very different light. An interesting perspective that one could profitably adopt in order to revisit this type of ‘transcendental’ philosopher?


� 	A non-philosophical approach is understandable given the scandal of philosophy as demonstrated through its endless debates, unresolved controversies, the distortions flowing from ideological forms of over-commitment, its over-preoccupation with the disciplinary intricacies of some narrow version of the philosophical discipline itself along with little practical consequences for how life is to be better lived, etc. An anti-philosophical style taking a more overt form of the former. At the end of the day, the philosophical discipline, like all disciplines, needs to fruitfully assist us in the making of our passage through this world with other, with-others. 


� 	Given that I treat the ‘simulation of a simulation’ as a ‘non-simulation’, effectively, we are invited to see such ‘simulations’ as if in a direct relationship with that being apparently viewed, albeit from the perspective of the viewer although that focused upon is also presenting in its apparent semblance of self from its own perspective at the same time to that extent in that relationship such identity/identities can be co-thematized).


� 	Correctly, as corelative moments these dialectical aspects could be introduced in any order. E.g., in the harmonic economy the following order makes better sense, namely, World – relative consonance, Object – relative dissonance, and, Ego – relative harmonization. Remember, absolutely treated harmonization, or, absolutely treated dissonance or absolutely treated consonance, all result in the metaphorical ‘death’ of that harmonic economy and its entailed relatively internal relationship/relatively external relationships.


� 	I have also alluded to a third use of ‘non’ when in the formula ‘the x of x is treated as not x, non-x’, etc. So, e.g., ‘the book-ness of a book-like object’ is ‘not a book’, but, rather, a set of genre rules for determining when a book is a book, etc. Or, e.g., ‘the red(ness) of red’ is ‘not red’ but description of the range of frequencies that are conventionally assigned to our experience of red phenomena when read through a lens of theoretical physics, etc. This aspect will be explored in my twelfth, and final, essay.


� 	In order to make the following mnemonic formula of ‘explanations, comprehensions and distinctions’.


� 	As to be found in my oft repeated analogy of the commissioned architect of a bridge who must ‘balance’ de-ontological inputs with pragmatical inputs (and, hopefully, as well, with aesthetical inputs).


� 	As a point of clarification: That our ‘world as lived’ consists of many life-worlds, overlapping or not quite overlapping to various degrees, but, all having their transcendental possibility established through the transcendental unity of the transcendental World-of-Life/Life-World. Hence this distinction between ‘life-worlds’ and the ‘Life-World’ (in its more Husserlian sense)


� 	Restating this distinction between a relatively non-existential being ‘with others’ versus a relatively existential being ‘with-others’. 


� 	Or, ‘stillbirth’.


� 	Given our being in a relationship with the ongoing integrity of that stream of intentional retention, etc.


� 	I.e., three levels of exploration, namely, general investigations, particular analyses of type, and, specific examinations of the representation of detailed situations.


� 	An analytical constraint that even the Divine could not think to be otherwise?


� 	E.g., walking down one side of the street and imagining yourself walking down the other side in virtual terms of reference.


� 	A concept of Pure Self, or similar, just could not be thought, neither encountered, recognized nor engaged.


� 	Hence this second sense of the transcendental, namely, transcendental necessity (versus the transcendental as equivalent to the pro-relational, existential, trans-cognitive, judgmental, etc.).


� 	By scheme (or schema) I mean a metaphorical mapping and/or modelling of the world, hence its manifestation, like language generally, as a ‘picture-tool’. Arguing, in effect, that our language does reflect the world to a certain extent (even if its simulation is as a ‘simulation of a simulation, etc.’., and never in any impossible pre-simulated sense of something immanent or hiding behind appearance/s, etc. I would argue there is no ‘hiding’ because it is the nature of relations to be entertain in a direct manner. So, in a specific sense, to be determined through engagement, that our tools do reflect the world; albeit imperfectly but, perhaps, adequately, etc. I.e., hopefully, as a self-correcting work in progress progressively refining some form of a process of alignment through ongoing re(-)alignment. I.e., through incremental, non-chaotically oriented realignment and(/or) non-incrementally chaotically oriented re-alignment).


� 	Refer to the diagrammatical representation of the archetypal/ordered economies on p.19 in the Eighth Essay.


� 	And given either a ‘progressive’ linear format or an ‘economic’ circular format.


� 	By ‘internal’ is meant within the intentional constitution of the identity of the intentional objective (as a representation of its intentional object-state being represented), and, externally, as being beyond those internal limits. This language is not meant to suggest the mental is internal to a so-called ‘external world’, etc!


� 	Perhaps we might conjecture that the ‘psychopath/sociopath’ is able to escape this otherwise inescapable ‘look’. Whereas, in some form of a contrast a person on the autistic spectrum cannot adequately see a sense of the ‘other’, and, thence, therein, also cannot establish a fully effective sense of a social sense of self??


� 	Four important generalizations about rules, and, why processes of ongoing harmonic resolution are vital to our passages through this world with-others given our ultimate individual helplessness before others if we were to be completely without that help from others!!


� 	To some extent this idea of (immediate) confirmation and (later) verification is already baked into the intentional economy. Simplified, that economy could be described as a dialectical series with a ‘succession’ of a rhetorical moment, a metaphorical moment and an identificational moment, etc. (in that order or in any other order of ‘succession’). E.g., if I were to ask myself, in a certain perceptual situation, “is that John over there?” that rhetorical moment could be followed by the negation or affirmation of a metaphorical first reply, namely, “that person does, indeed, looks like John” or “no, that is not really the case on further looking more closely”. Then, in a second reply, moving on to a moment of identification, we could then either affirm or negate our first reply (giving us four possibilities); ‘yes, yes’, ‘no, but, actually yes’, ‘yes, but, actually no’, and ‘no, definitely not’. However, given the necessity for the reiteration of the entire process of truth determination, through its construction and later reconstruction, we would be more inclined to treat confirmation and verification on the level of its economic totality rather than more internally to that economic process itself (even though such a split assessment/reassessment state of affairs already structures that economic process).


� 	A process of retreatment examined in a transformational philosophy explored elsewhere.


� 	As an analogy we can conduct the following experiment in order to illustrate this idea of continuity and discontinuity, and the resolution of their interaction/s interacted with thereon. Keep giving to a volunteering subject a glass of water to taste in which a few grains of salt are continually being added between sips. At some point in this process the volunteer should recognize that the water is now brackish in its taste. The further addition of salt now merely reconfirming, and reverifying, this experiential discontinuity situated on this overall spectrum of taste (between the non-brackish and the brackish). A similar experiment could be conducted using sugar, etc. Or, where does the colour of red start and stop on a spectrum of colours?


� 	That, in psychic terms, the facticity of a relationship in experience, can be defined as the totality of that relationship, being the sum of both its material basis and its existential surplus or excess of valuational formation, minus that material basis. Hence this relational difference defines the relative import of that relationship as experienced for those essentially within that relationship and as imputed by those relatively outside that same relationship. The intensity of a relationship also defines, more or less, the relational proximity of that relationship for the person or persons in question.


� 	There is a convention that divides art from craft. There are occasions when a very well-designed and well-crafted work at some point in time becomes redefined as an artwork. E.g., Chippendale chairs. Although always high in status, and no doubt considered beautiful in their day, they have now become almost completely redefined as an ‘artwork’ when people now are no longer allowed to sit upon the same, and, to that extent, ceasing to be a crafted ‘chair’, etc. The point I am making here is that so-called ‘artworks’ are deemed to be as such, if only provisionally, beyond just conventional and unconventional meta-textual indicators indicating their primary treatment to be reviewed as ‘artworks’. E.g., we could include word of mouth, a redefinition attempted by an influential art critic, a redefinition in this direction executed by a philosopher, by suddenly seeing them for ourselves in an aesthetic light, etc. Aesthetic genres would include, e.g., frames, art galleries, stands for sculptures, signatures on paintings, poems published in a book of poetry, moments of silence before a piece of music and clapping on its ending, even our automatic recognition of their status as attempting to appear as putative works of art, etc.


� 	Here I am thinking of an archetypal painting by Picasso from his blue and pink period? 


� 	Painted with an indeterminacy in characterization that suggests neither a single, erotic female nor a matronly, chaste mother? Suggestive, on one hand, of possessing religious, iconic-like status, but, on the other hand, without direct religious signification whose absence can also deconstruct that impression and head it in a more covert, underground, sensuous direction symbolized by the enveloping blue darkness of the night?


� 	But this imperfect ‘sense of an ending’, despite ambiguities, things left in the air, etc., needs to be masterfully set up and not merely left in some absolutely ambiguous state of unresolved/unresolvable possibility/possibilities. An interpreted solution needs to be implied even if only vaguely indicated… so as not to absolutely spoil the pregnant possibilities of that ‘conclusion’.


� 	A painter does not paint every leaf on a tree and in a sense the viewer fills in the dots, so to speak, given by the interpretation/reinterpretation of the sensory cues provided by that artist in the light of the requisite genre conventions. We first interpret the patches of paint in an old painting, e.g., as painted brushstrokes, and, then, reinterpret them to mean what the artist intends. But, the artist might also intend a further re-interpretation through the invocation of metaphor or some form of rhetorical device, etc. An enjoyment in working it out, finding resolution might also explain the apparent popularity of detective fiction, who done its, etc. 


� 	As worked out by myself in a typed-up text with that same title more or less.


� 	Hence this mnemonic of consonant field, dissonant focus and resolute forger (i.e., some person or persons forging through resolution).


� 	E.g., fashioning through a process of continual bashing into shape, and, more metaphorically, continual overlapping of layers of meaning, mixing and merging of perspectives, etc.


� 	I.e., the creation of a relationship in historical time and space; the effective dissolution of a relationship between certain parties in historical time and space, and, those tendencies to oversee exponential forms of valuational amplification which usually apply more to partnerships, organizations, institutions, communities, nations, etc.


� 	I am using ‘envelopment’, as a technical term, to mean ‘those relevant relational factors beyond the immediate remit or ambit of a primary relationship which includes embodiments, etc., from multiple perspectives of the more relevant agents both within or without the remit of that primary relationship.


� 	Still, one must hope that the perceived, non-simulated loss of personal comfort or freedom or life itself would normally be viewed with de-ontological abhorrence. However, from an existential perspective the unnecessary loss of essential existential valuation would automatically be viewed in a negative light, and, therefore, de-existentialize the participation of those involved in such complicity to that extent direct complicity could be claimed or discounted (witness the awful situation of interned Jewish people assisting in the extermination of their brethren in order to preserve their own existence).


� 	A relative sense of ‘escape’ being found in and through a critical attitude, in a rejecting of that aspect of mapping in question, its replacement through a privileging of some other co-present form of mapping albeit subject to adoption and adaptation, etc.


� 	A refinement of this list first suggested at the end of paragraph 85.


� 	In my three Critiques on Neo-Liberalism, especially the second and third Critiques. 


� 	E.g., contrasting the Malaysian word ‘amok’ (random violence) with the Arabic word ‘hamas’ (constructive violence). A perennial debate had not only in the Islamic world but in many other cultures across time. In this regard I am reminded here, in this type of ideological dispute, about the once dangerous snake that decided to practice non-violence and got itself nearly beaten to death by the villagers as a result of those people no longer fearing that snake. Complaining to the sage, his master, about how non-violence had nearly got himself killed the master’s reply was that non-violence did not rule out his hissing at the villagers. Unfortunately, the mere threat of violence is rarely left as a mere threat or treated as a mere threat. And, so, this controversy will continue to rage. Hopefully, we could argue for an existential way out of this conundrum where violence itself is subverted. Given that power is disseminated purely through others, and if its anticipatory structures were widely spread and of the opinion that no one is going to stand in the way of real existential progress then a resolution of any current impasse could be subverted non-violently if most people were to collectively and unilaterally choose that path? Perhaps, in this regard, evolution is preferable to revolution given that the former is accomplished through ongoing, micro-incremental shifts in attitudes, etc. 


� 	Going form one political system to another is always ‘dangerous’. In some measure, one needs to skilfully subvert the power of those instituted power relations without directly subverting those power relations themselves through forms of confrontation. As it is only through ‘cooperation’ that ‘co-operation’ and/or ‘co-option’ can succeed it follows that by promoting co-operation rather than co-option as a direction in this process of subversion that this transition might be more safely and non-violently engineered?


� 	The allusion here is to The Prince by Machiavelli. 


� 	Implying that mere explorations of bi-polarities, simple oppositions, mere confrontations, etc., must make little sense without recognizing their individual and overlapping relatively overt or covert economic situation.


� 	‘Enaction’ has been defined as action, non-action and inaction. Therefore, ‘interventions’ here ‘includes non-interventions’ through non-active enaction, etc.


� 	E.g., I see my ‘friend’ coming towards me but realize that I have mistaken this person for my friend, or, I see someone coming towards me and then realize it is a friend of mine. Here we witness radical shifts in nomination. Usually nominative identity is relatively fixed and denomination is variable as people find out more details about that situation in question, etc.


� 	A critical distinction to be noted here is that bifurcations are incrementally approached but non-incrementally entered.


� 	Such ‘desires’ are not mutually exclusive. Parents may be over-committed in their desire for their children to attend and succeed at university. In that instance, if both parties desire the same thing, such desires are then both personally ambitious and socially aspirational 


� 	Because the enaction of political power through oversight is just as important as realizing insight.


� 	A topic that will be retaken up in my twelfth essay.


� 	Given that philosophy, in terms of the current problematic considerations, over time will need to review all six orders in judgmental formation, i.e., e/valuational formation, both individually and collectively, it follows, therefore, that the philosopher needs to take into account both scientific explanations, social ‘scientific’ comprehensions and, furthermore, as well, considerations of determination. Effectively, bypassing this simple binary of ‘art versus science’.


� 	More correctly, a vision that, collectively, is theoretical, practical and critical in its overall impact.


� 	They have an important place but their use should be circumscribed by common sense. Such questionnaires, however, do serve an invaluable role as establishing a clear based line which can be compared at later points in time.


� 	I learnt that lesson when answering an emergency call-line. A new and very comprehensive set of questions had just been redesigned and it was mandated that this checklist be utilized with each call. My first caller was a person who evinced serious suicidal ideation. Their desperate call for help was that they “had all their many medications lined up in a row and were thinking of swallowing the lot along with the paracetamol and aspirin” in their medication cabinet in their bathroom. Now, having to ask questions like ‘are you dishevelled’, ‘have you eaten lately’, ‘how much money do you have in your pocket, where are you sleeping to night’, and so on, I immediately cut to the chase:  I asked them for their name and address, got them to contract that they would not do anything like as stated or similar for the immediate future, got them to stay on the line, and, made sure an emergency team on call were immediately on their case. Having to ask such inane questions, given those circumstances, would have made me feel even ‘suicidal’ (as a metaphor).


� 	In contrast I would argue that any philosopher or professional who entertains a transcendental approach through the suitable utilization of ongoing, overall transcendental suspensions is a critical ‘absolute philosopher’ and not an ideologically over-committed ‘absolutist’. The idea of the ‘absolute’ here is that of a grand transcendental/trans-cognitive equivalence the pro-relational, critical, overall suspension, existential, etc. (and certainly not meant in any absolutistic sense given the necessary utilization of the ongoing, overall transcendental suspension).


� 	E.g., in Australia public parks, more often than not, are public and free, but, they incur a cost that also needs to be paid for, usually, by ratepayers or that state or the country as a whole. Hence this observation that it is the interplay between these two realms that is more interesting and revealing of their true reality. I am making the argument here that in a similar manner, perhaps on an even deeper level of personal-interpersonal interactions, that this interplay between these realms of the contractual versus compactual is mirrored in the interactions between the non-existential versus the existential.


� 	As an example of re-envelopment, a city council might redirect a golf club to redevelop its golf course in such a manner that the public can also now access the same for walking, as a bird sanctuary, for bird watching, with a reforestation of those areas not directly used for playing that game of gold, as a habitat for frogs, natural purification of water resources, etc. etc. In effect, finding a multi-purposing of assets through this process of reinvagination, overlapping of applied strategies, using principles found in permaculture, enacting multi-dimensional insight and oversight, etc., i.e., re-envelopment.


� 	E.g., in reading a certain novel we entertain a process of virtual re-direction as the author guides us through this virtual world. However, if along the way certain morals, certain attitudes of the reader are also positively modified in a more existential sense then we might claim that this text also has positive non-virtual ramifications. 


� 	I have argued, elsewhere, that the ‘x of x’ is ‘non-x’ or ‘not-x’. Therefore, the simulation of a simulation cannot be a simulation per se, being a meta-simulation, etc., and this existential fact is witnessed in and through our experience of that existential excess in valuational formation associated with that process of simulation. So, we can say a good novel, e.g., has a ‘life of its own’ when it is suitably read.


� 	In effect, the transcendental potentiality of the Life-World guarantees our existence in this life-world as both lived-and-shared (because it could not be otherwise!). In contrast transcendental actuality is the degree and manner such potentiality is able to be manifested through our intentional lives lived-with-others.


� 	By ‘etc.’ is here meant permutations or combinations of these ordered orientations either simultaneously and/or successively.


� 	As noted elsewhere, ‘suitably’ is a shorthand code for ‘phenomenal-phenomenological propriety (through correlations), hermeneutic appropriateness (through accommodations), and, (non-systematic) existential appositeness (through transformations), etc.


� 	On the other hand, some aspects of relationships do deserve to be relatively privileged. E.g., the informational privileging of a whole over the sun of its informational parts or element. Knowing the inventory of the pieces that make up a mechanical clock is not going to give you, as it stands, any direct information about that assembled clock that could be put together from those pieces should they all be present and properly assembled. Just as, e.g., the assembly of the clock dial and hands only are not going to give you a reasonable indication of the current time if those hands are unable to move or be moved in a clock-like fashion.


� 	As found in speculations, e.g., that protons have internal entanglements (between quarks and gluons, etc.).


� 	As might occur between and across phase changes in boundary conditions, etc. As might or might not occur between or within an apparent succession of moments.


� 	Hermeneutic rules and approaches to be considered as relatively proscriptive and general. E.g, genre rules for peeling an apple (for a righthanded person): don’t put both fruit and fruit knife in same hand, don’t put fruit knife in left and, therefore, don’t put your apple in your right hand. Use the knife to peel by not going into the apple too far nor trying to peel the apple above the surface of its skin, etc. In contrast, phenomenological rules and approaches will invoke particular types of atomic and molecular essentially oriented denominations and their ensuing nominations, etc. Then, existential rules and approaches would entail a specificity of imperative directives that are mean to be enacted either in interventional affirmation, negation or through currently deferred inaction (like needing to wait for improved access to better information, deeper forms of critical reflection, and/or a suitable consequential analysis, etc.). 


� 	E.g., as witnessed in the eternal wrangling over the controversial issue of abortion where we see competing competition between principles like ‘the non-killing of the unborn foetus’, ‘the rights of the mother’, ‘the rights of child’, ‘the ‘rights’ of fertilized eggs in vitro’, ‘the rights of the husband or father’, the rights of the state’, ‘the rights of doctors to deny such a services’, etc., etc. With so-called ‘rights’ certain ensuing obligations and demanded/expected patterns of enaction should also be considered collectively but are frequently overlooked. So, e.g., in the controversial topic of so-called religious freedoms, all such features co-associated with rights should be carefully considered. Perhaps, in the light of such critically balanced considerations, politicians and lobbyists, etc., might be able to negotiate a practical path of resolution through such issues in a more meaningful manner for all competing parties when and where such compromises are either taken up and/or insisted upon and instituted accordingly?


� 	Reading this as ‘there is an x, and x is equal to x, and, maybe a certain y, etc.’


� 	I am not alone in either making this observation or noting a close correspondence with ideas promoted in certain Buddhist ‘schools’; such as, e.g., the Madhyamaka or Yogacara. E.g., refer to the paper published on Academia, etc: Michel Bitbol; Two aspects of Sunyata in quantum physics: relativity of properties and quantum non-separability. The reader might also like to refer to the work of the physicist George S. Greenstein; Quantum Strangeness: Wrestling with Bell’s Theorem and the Ultimate Nature of Reality; MIT Press, 2019.


� 	How might a church, e.g., square the circle, say, in deeming the Eucharistic celebration as not to be construed/misconstrued as some form of a cannibalistic rite, even if it were to be only treated in a symbolic and non-literal sense (especially if this ‘symbolic’ resolution is to be then overruled by its literal retreatment?)? Or, how do biblical scholars deal with the virgin birth of Jesus whilst also declaring him to be a descendant through the male line of the House of David? Or, the Tantric appropriation/misappropriation of the ‘image of the Buddha’ where various Bodhisattvas et al, usually regarded historically to be celibate mendicants, yet being depicted in sexual congress with their pre-assigned female partners. Look more closely, and more deeply, and these contradictory conundrums are to be seen everywhere… not only in religious philosophies but also ideological politics, certainly in the scientific life-world. Even in the realm of business, people are ever being asked to think and do impossible things… (and not only before breakfast)!


� 	Maybe it would be better for more thoughtful ‘elites’ to take this false bull by the horns and just call a spade a ‘spade’ and say “how dumb people are for not following their own self-interests” at the expense of the promotion of the self-interests of those who least deserve such political deference. So, e.g., Trump in 2017 promised everyone a tax cut. But there are tax cuts and ‘tax cuts’. At the lower end of the socio-economic spectrum such tax cuts would be eclipsed by increasing health costs, whereas, tax cut at the higher end of this scale would not be so eroded.


� 	We could also read this along the lines that ‘the x of x is no x, non-x, not-x, etc.’ So, an encountered encounter is a non-encounter, i.e., a recognition and/or engagement.


� 	Paragraph 27.


� 	E.g., in the field of gravitation we might see three or more relatively distinct spheres of gravitational expression? E.g., gravitation as directly witnessed in lived experience; as expressed within and/or between a galaxy (and it implications for dark mass, dark energy?); within a brown dwarf, black hole, massive black hole, etc; and, as implicated in the so-called Big Bang???? One question I would like to propose here is this: if black holes have a profound stability and only eventually evaporate through Hawking radiation how is it that the dense physics associated with the so-called Big Bang are in contrast highly unstable and an initiate a short period of so-called inflation? Or, e.g., we could invoke particle physics, energy physics based on waves and an intermediary physics of ‘wavicles’? Or, e.g., through invoking distinctions based on mass, energy and negative energy? Or, similarly, on particles, energy and virtual particles/energy? Then, the question to be next asked is what factors leads us to settle on one or more of these models, and how might they be accommodated and interrelated (just as, e.g., we can now treat Newtonian Physics as just a special subset of General Relativity?)? Hence these considerations taken up and explored in paragraph 53.


� 	These three types of exploration each have different time orientations. Investigation, like the anticipation entailed genres of behaviour are future oriented and relatively synthetic (and hence their concern with processes of proscriptive accommodations). Analyses are retrospective and relatively reductive in orientation (and hence their concern with phenomenologically oriented correlations). Examinations are present oriented and, in proportional to their existential complexion, invoke an eternal sense of the present through immediacy, spontaneity, simultaneity, synchronicity, chaotically oriented re-directedness, etc.


� 	Briefly: transformations are enacted from a relatively object (meta-)level. Hence initial products. Thence, through transformational treatment, treated products raised by one meta-degree. But, through retreatment treatment products are returned on par with the object level. Critically we need to carefully note pre-treated products, treatment pathways, treated products, retreatment pathways, and, retreated products. Contragrammatically, the “‘x of y’ and the ‘y of x’” through differences in generality of epistemological organization should really read “‘x’ of y’ and the “y’ of x’” where x’ and y’ are both higher in meta-level by one meta-degree. Thus, the contragram establishes both an object level and a meta-level higher by one degree, and, so, pre-establishes the transformational pre-conditions for relational treatment and its subsequent object-level retreatment. I.e., the necessary accommodational form for transformational treatment/retreatment. That what is transformed is a set of specifications, and, what is conserved is a relatively invariant isomorphic core.


� 	Or, in theory or criticism.


� 	As noted in paragraph 27-28, 44-46, etc.


� 	In a subtle form we have the six Orders as explicated. In less subtle forms of unqualified privilege we have the unfortunate grounds for the ideological expression for and addiction to impossible forms of so-called critical philosophical pretence!


� 	The ‘critical’ being defined as ‘the relatively aligned productivity of a critical economy, which in turn, arises from the overall transcendental suspension of the dynamically balanced interactions between phenomenological input, hermeneutical genres and con-texts, and the specificity of existential forms of appreciation. 


� 	Hence my broad concern with valuational formation rather than mere value-oriented e/valuation.


� 	Hence the formula of identity (identification), work (functionality) and value (evaluation per se primarily viewed from an existential perspective).


� 	An interviewer or journalist could end their ‘interrogations’ at this point and refuse to continue if blatant mistruth telling is not rectified by the interrogated interviewee. Of course, such a policy would be better executed discipline wide, but, still, a stand could be made on that position if such professionals were empowered to act in that no-nonsense manner!? By what other methods could fake news, along with false claims of fake news, etc., be disrupted in their dissemination and endless re-dissemination? Or would social media just get in the way of such circuit-breakers? Such considerations will be explored later in this series of essays.


� 	I use the word ‘transcendental’ in two senses only. Usually I am referring to trans-intentional acts of judgment. In this sense the transcendental is trans-cognitive, i.e., both trans-perceptual and trans-conceptual in orientation. This level and aspect within the epistemological organization of the psyche is also both pro-relational and pro-existential in orientation. Hence this grand equivalence between these synonymous expressions. In the second sense I am referring to the transcendental grounds of possibility as encompassed by the transcendental possibilities of the overall Life-World wherein historical specification is realized within its own terms of reference. So, e.g., France could have ‘a current bald king ruling as a monarch in that country’, but, this possibility is currently ruled out, overruled, very much as an ‘historical’ fact, by the specification of another possibility, namely, that France is a republic and only a republic (even though, through historical ‘irony’, the President is also a co-prince in the nation of Andorra on its borders with Spain [along with the Spanish bishop of nearby Urgel]). 


� 	By ‘apparent’ is meant phenomenal and phenomenological in presentation. ‘Apparent’ also means here ‘having the appearance’ given that not all judgments deemed to be true are necessarily valid as processes of discernment and/or correct in the representation of their cognitively treated content realized through such judgment (be that as either interpreted or misinterpreted).


� 	Transcendental subjectivity can be treated as an apparent perspective without necessarily proposing the imputation of a non-transcendental sense of subjectivity or any other form of so-called pure subjectivity, etc. To be treated as a fruitful fiction, a skilful device, a psychic black box with no need for entry given that to attempt to do so would involve an infinite regress, etc! On the other hand, in a natural setting people can be treated as having personalities; i.e., as having predilections for privileging and prioritizing certain objectives and dispositions over other possibilities, etc., as a response to habitual positionings, peer group pressures, desires, personal ambitions, social aspirations, ministrations from others, serendipity and happenstance, etc.


� 	But which itself cannot be merely reduced to being propositional per se even though it can be represented through this medium of the proposition; just as judgment has two faces, namely, a trans-cognitive face (as a judgmental act) and a cognitive face (of the judgment as delivered).


� 	Or we might put this in the following formula: The transcendental Life-World, in the second sense of ‘transcendental’, grounds the possibilities of an overall life-world lived-and-shared with others as experienced in and through a plurality of minor and major live-worlds with varying degrees of relative, non-absolute commensurability/non-commensurability.


� 	I would argue that it is possible that from an intuitive recognition of a lack of existential richness and enrichment in our lives that we might wish to desire instead the relatively inauthentic in order to fill that apparent void? Such an idea might be behind sociopathic or psychopathic forms of inauthentic escalation wherein an intensity of ‘feelings’ is inappropriately chosen to fill that intuitive void? Be that through self-harm, violence or the mere pleasure felt in a manipulation of others, etc?


� 	Such a position implying, of course, that a transcendental sense of subjectivity is both a polarity and unobtainable as much as any empirical sense of self, which, likewise, must also be treated as both a polarity and unobtainable (in impossible to entertain absolute, non-relative terms of reference given non-encountering, non-recognition and non-engagement in intentional terms of reference). The tripolar economy of apparent selfhood then needing to invoke a third polarity, namely, an empirical aspect in relation to the transcendental aspect in non-absolute apposition, and v.v., and hence its proposed designation as a ‘transcendental-empirical (sense of) subjectivity’. Moreover, not forgetting that the invocation of every intentional or ordered transcendental field has its own sense of co-associated subjectivity; equally unobtainable in absolute terms of reference.


� 	Admittedly the expression ‘real’, etc., has a deliberate emotive connotation. The reader, instead, might like to substitute the word ‘applicable’.


� 	As usual, the detail is in the ‘etc.’ I.e., how should ‘I/we’, as theists, deal with our fellow co-religionists, other theists, non-theists, our communities, the world at large, and, all the many questions that would colour such considerations.


� 	By ‘etc.’ is meant my rather clumsy formulation that continues as ‘a series and/or set/s of relationships.’


� 	In my last essay I will examine the significance of the ‘x of x’ type of formulations (as non-x, no x or not x). Here I am paralleling the nature of existentialization to the extent that the existential is the existentialization of the relatively non-existential and never the relatively existential, and v.v. Ruling out, in this type of instance, x of x as non-existent. In other situations, the x of x can be interpreted as realizing some sense of meta-x or trans-x, etc. Again, in making a comparison to computing we could say a contradictory program cannot run (either stopping or going ever on in an endless regress), or, the calculations envisage just can never be computed (even if given an amount of time greater than that possessed by this current universe… if that length of time, itself, were ever able to be suitably calculated? Or computed?).


� 	If unreality is deemed to be valid, and correctly ascribed, we could explore what meta-existential features might have contributed to this perception/self-perception of such unreal ascription?


� 	We can always, through insurance, virtually at least, return to a point of greater assurance, and re-work our way, thereafter, in a more aligned fashion. Of course, we might get it wrong the first few times, but, we can still continue to re-work our passage in such a manner so as to find a confirmation, and later verification, of such perseverance. Such research finding a relative degree of assurance since absolute confirmation, etc., is not obtainable (and therefore cannot be encountered phenomenologically, recognized hermeneutically, and engaged existentially). Especially true in historical research when the dialectical nature of intentionality is poorly traced and even more difficult to re(-)trace in so far as ascertaining forms of viable confirmation and verification, etc. But, still, if we are in a position to ask meaningful questions then there must remain some hope that forms of resolution can flow from such virtual enquiries, interrogations, reflections and re/assessments, etc.


� 	Although stubborn denialists should perhaps be just ignored and treated as recalcitrant whilst aiming processes of existential re-education towards their potential followers by invoking memorable forms of consequential analysis, etc. I.e., by getting them to imagine the consequences of their collective actions being taken or not being taken, and so on. By ‘ignoring’ is meant the non-reporting of statements and actions of such recalcitrant individuals although, sadly, social media might not so easily avoid such delusional behaviour. On the other hand, true skeptics need to be suitably engaged given that a profitable dialogue could be entertained by both parties in such an evolving dialogue. Such engagement, at the very least, should strengthen the arguments of those on both sides of any controversial issue (given that truth does more often than not walk a middle path even though there will be occasions when and where radical forms of intervention may well be called for).


� 	Admittedly, uncomfortably straddling an Husserlian philosophy and a Kantian philosophy without falling directly into either camp.


� 	Now, I am aware that my appropriation of this fashionable title (as found, e.g., in an Engaged Buddhism or some other engaged discipline) might be dismissed as derivative, yet, the specification of this nomination is fully spelt out in my relatively systematic explorations of an existential philosophy as an engaged philosophy, a philosophy that demands the enaction of existential forms of intervention along with critical forms of responsive and responsible reflection and appreciation. 


� 	Trajectories viewed, simultaneously, through both contractual and compactual lenses.


� 	Revolutions are notorious for changing one nomenklatura for another, usually worse than the one that went before. From this observation I note my formulation of a principle of clonic (or colonic) virulence where the next clone is often more disastrous than the one that went before.


� 	We have a very useful dialectic here. If politicians can reasonable inform their electorates of both the need for change and their ‘wisdom’ of heading in a certain policy direction then they probably stand a better change of informing their professional colleagues of the same, and v.v., and, therein and thereafter, through such inspiration, oversee the successful implementation of such policy re(-)direction. 


� 	I.e., policy formation through political thematization, economic implementation and ongoing critical supervision.


� 	I have articulated a variety of manifestoes in my Three Critiques of Neo-Liberalism and associated essays and the reader can refer there to examples of the same. Refer to Appendix C (prosecutionC.doc).


� 	Effectively, in many democracies, adding a Third House; a fact already present, in a de facto sense, through the use of oversight committees, parliamentary enquiries, the commissioning of certain special investigations, Royal Commissions, etc. In Australia there is also an obvious need for indigenous input which could also be organized on this third level of governance already functioning, has a place in political existence! Transparency must also call for suitably strengthened legislation for whistle blowers; a federal commission against corruption; and, a removal of inappropriate donations and influence peddling, etc.


� 	I am not arguing that all political systems should be democratic, per se, as currently configured between a spectrum of instantiated democratic governments, but that this process of democratization itself should be promoted and that could be in a form of government attempting to restore political authority in or after a civil war; in a communist form of government or military dictatorship attempting to relinquish some degree of power in order to promote the effectiveness and efficiency of its associated political-economy;  and, in the workplace., e.g., in the running of a hospital, university or some other public institution, or a company or multi-national enterprise, etc; or, in the running of a community based organization, be that on a formal or informal basis, etc. 


� 	E.g., the design of policy for housing the homeless, through a range of appropriate forms of accommodation in keeping with the social abilities of those new occupants, has as its primary beneficiary those people designated as ‘homeless’, however, economic modelling shows that society benefits as a whole through less utilization of its social services used by such people when removed from their homeless state. Furthermore, it should also be recognized that policy settings set up to address this issue must also address the very reasons why there is housing stress and distress in the first place, in society in general, should that be the case, given the impact of prior neo-liberal policy settings, inherited and non-inherited inequality, forms of mis-equity in general, civil or international instability, environmental degradation, etc.


� 	‘Etc.’ here must also include the mere asking of simple questions like, e.g., how did you arrive at such stated facts, what evidence do you have for such facts, how do you explain anomalies in your presentation of these facts presented by yourself or someone else; perhaps with a certain narrational agenda that should also be spelt out at the same time, etc. Or, e.g., do you not contradict yourself when you compare these two statements voiced by yourself, and, where do you stand now on such an issue, etc? Or, e.g., what are your objectives, what do wish to achieve by this set of proposals, how are your practical measures going to achieve this and are such practices in line with our or your existential-democratic values, etc? I.e., by enunciating those measures that measure (in the form of a ‘measurement’) the perceived alignment with general consensus in its appropriate fields of disciplined expertise be they political, scientific, philosophical, economic, political-economic, etc. Basically, speaking ‘truth to power’ be that with political professionals within the authorized political process or from or between those voices promoting either those forms of assent or dissent being enunciated from outside the more formal confines of those authorized political disciplines. By ‘measurement’ I do not mean the mindless utilization of so-called quality indicators, benchmark standards for best practice, etc., unless their utility can be well-argued for and demonstrated as adding to our critical appreciation of manifestoes, measures (of practice) and measurements as ‘tests’ (of claimed competence in the accepted furtherance of that being called into question through such questioning; as one important method for ‘speaking truth to power’ through that more succinct form of interrogation).


� 	Or, more formally as 3 x 2 (= Numbers 5 & 6).


� 	Then doing the same for the economic division and the critical division… giving us 3 x 3. This gave us the following professionals: politicians, civil servants, commissioners; economists, executives (in their running of a company on a day by day basis), accountants; and, critics, managers (of a company’s long-term strategies), officers (of compliance).


� 	A similar question as posed in paragraph 59. I will argue for a resolution in a different direction, namely, that through the ongoing, overall, transcendental suspension we can and must make moral considerations our own. In the process escaping an impossible hegemony imposed from both others and self.


� 	E.g., the Jainist sect of the Digambaras; known as the sky-clad ones.


� 	Types of judgments that are either simply ordered or as a complex mix of ordered considerations. E.g., deontologically, should I steal this unguarded loaf of bread given that I have no money or credit to pay for it and I am literally starving? Or, pragmatically, should I eat this cream cake given, recently, that I have put on weight; but, in more closely looking at it I find, aesthetically, it looks so beautiful and enticing, etc., and, should I eat it now or later, and, perhaps, eat a little less when I have my evening meal, etc? Or, in a complex ordered analysis, on balance, would it be wiser just to say “No!”


� 	I.e., a dialectic both within and between the pre-intentional, intentional, trans-intentional and the post-intentional, but, consciously centered in the intentional, or, rather, more correctly, in the relationship between the intentional and the trans-intentional (in order to account for a relatively non-existential/existential complexion associated with all forms of represented enaction given our inescapable relational interconnection with others. The non-existential and existential aspects forming an inverse relationship with each other). Such representations arise in a representational economy, centered on our representations of an intentional economy, etc., and cannot be absolutistically dismissed as mere absolute representations (and, therein, invoking an external world(s)/internal world(s) dichotomy) because all relationships are directly engaged to some degree and in some manner (for how else could there be a relationship if there were no encounter, recognition, and engagement?).


� 	In my understanding the suspensed economy has three correlative suspensions, namely, the dis-conjunctive suspension invoked through any process of questioning along with its rhetorical and hermeneutical orientation/s, its metaphorical first answering through a conjunctive suspension with a phenomenal-phenomenological orientation, and, the existential specification of a definitive second response through an ongoing, dynamically balanced suspension of the former. 


� 	E.g., finding meaning and meaningfulness along with a sense of place in this world. Meeting a sense of ‘home’. Observing passive insight and active oversight, and, their union in the form of re-sight/re-sighting of this world as lived with-others, before-others. Ultimately, discerning a ‘skilfulness in means’ wherein we discern the direction that our relationships would wish us to be heading towards, etc. Realized, as one explanation, harmonically, through an integrated, dynamic balance of embodiment/s, embeddedness/es and embankment/s.


� 	I have suggested elsewhere that even theologies need to be democratized given that they have a tendency to reflect power structures and power relations; even if this is usually done in a conservative and retrospective fashion and harks back to monarchical styles of governance.


� 	Polarizing not only the political spectrum but also across political parties themselves. 


� 	I noticed in editing that I had misspelt ‘boom’ for ‘bloom’ and reasoned that in letting ten thousand flowers bloom without regard for truthful forms of consensus that culture and civilization would go ‘boom’ and immediately explode in civil disturbances and end quickly in an inevitable social collapse.


� 	‘Truth lies’ is an element of deconstruction. Because truth can never be absolutely represented it must to that same extent ‘lie’, and ‘tell lies’ in order to speak the truth, and so on. On the other hand, to that extent we take such misrepresentations as ‘misrepresentations’ into account then truth ceases to lie to that same extent. Like saying ‘someone’s face is round’ does not mean it is ‘perfectly round and globular’, and, once we understand that we do not expect their head and face to be a perfect globe in shape. Often such qualifications are already understood in the utilization of co-associated genres. So, if we are in a scientific mode, e.g., and we are describing planets as round in shape we probably also know that such spinning objects have squashed poles and bulging equators, etc. On the other hand, in a mathematical geometry we expect a perfect globe or a perfect circle to be just that even if in reality such ideal shapes can never find a perfectly instantiated representation. 


� 	All ‘ideologies’ can be defined and treated as extremist, and v.v; i.e., not centered, counter-aligned in existential reality, not concordant with general consensus or evidentially demonstrated facts, etc., etc.


� 	As an example of the last heading on this list we have President Trump recently, Friday 21 June 2019, stating that on learning at the last minute that a military strike about to be launched by himself would see about one hundred and fifty deaths as a result decided that this proposed strike would not be commensurate with the mere downing of an unmanned drone regardless of whether it was in international airspace or Persian airspace. Because this person is a very poor historian, a number of journalists were right to subject his account to closer scrutiny. For a start the ambiguity as to whether this strike had already started and was recalled, was recalled at the last moment, or, more likely, perhaps prepared for but never actually ordered. Then we find the unprofessionalism of this president obviously at work. Either the military is sloppy in its work and an assessment of collateral damage was not done, most unlikely, and, this President was told early on but forgot that part of their briefing, or, more likely, ‘this being recalled at the last minute’ gambit was basically contrived retrospectively. This provocation by the Persians (and by the American for flying a drone in or near Persian airspace) needed to be seen to have been met by this President who likes to think that people think he is tough minded, etc. So, in a sense, from a sense of apparent narrational pressure, we might well expect that this narrative had been contrived either in part or in whole. Either way, we have a strange set of narrated facts that do not cohere and as a well-integrated whole. A diligent president would have quickly realized that this whole project was not commensurate in the first place as a strike in retaliation for the loss of this unmanned drone and that he would not have or should not have ordered the same. Back peddling on the precariousness of this decision of having ordered a retaliatory strike he opined on Twitter that it was probably a mistake on the part of the local Persian military to have initiated such a response and, therefore, not worthy of an escalation in aggressive posturing, etc. Such an additional claim does not ring true either because, for a start, missiles are expensive, their command is centralized, and, this decision is in keeping with current frustrations by the Iran government over an increasingly aggressive stance being made by the US. Witness the recent strikes on two non-American oil tankers. In dealing with this incident it was right for certain professional journalists to have called the narration of facts by President Trump into question. Such scrutiny also made for an interesting and more nuanced story in addition to the narrative officially presented by the White House. Short of questioning the President in a lengthy interview, and finding his story possibly deconstructing further, it was appropriate for journalists to examine these sets of events in closer detail, as a much needed, thoughtful critique, given the potential ramifications of such an escalation in military brinkmanship. 


� 	I suspect that I am being too optimistic here. Hopefully, critical historians, at least, will eventually set the records straight?


� 	To compound the problem of the reception of so-called fake news, deep fake videos, etc., is an era marked by processes of truth decay, a lack of critical thinking (in schools, universities and the media, etc.), obstructionist politics (preventing legislative solutions from being advanced and instituted), a diminishment in authoritative media dissemination, a tendency to think solutions can be found in IT, an increasing sense of social relativism (where there is either no balance or a misplaced emphasis on the need for a balance when it should not be called for), etc.


� 	Just as when we see the word ‘reform being mentioned we should always immediately and automatically ask ourselves (or the person promoting such ‘reform’) “reform by whom, for whom?”


� 	E.g., refer to paragraphs 112, 119.


� 	This metaphor of spilling over, like a spring, is also a central Neo-Platonic metaphor used by Plotinus, e.g.


� 	Alluding to the Buddhist doctrine of skilful means (upaya).


� 	The slogans ‘Make America Great’ or ‘Keep America Great’ without doubt have an implicitly racist undertone and undertow. As the white majority confront increasing racial diversity, etc., such nostalgia can take on this covert racist tenor. Such slogans also focus on the genuine grounds of neo-liberally induced disgruntlement and disenchantment with the current political-economy; albeit refracted through the prism of self-perceptions of lost entitlements, diminished privileges, a symbolic fearfulness of others, etc.


� 	Refer to my Three Critiques on Neo-Liberalism. Also refer to Appendix C.


� 	So, that granted, the identity of a dead person or a virtual person in a novel is not absolutely dependent upon an identifiable form of embodiment although their unique existential descriptors would once have had a relationship to the same; be that non-virtual or virtual in orientation).


� 	Strictly speaking, this is not the last essay given an Overview and a number of Appendices.


� 	Such a position implying, of course, that a transcendental sense of subjectivity is both a polarity and unobtainable as much as any empirical sense of self, which, likewise, must also be treated as both a polarity and unobtainable (in impossible to entertain absolute, non-relative terms of reference given non-encountering, non-recognition and non-engagement in intentional terms of reference). The tripolar economy of apparent selfhood then needing to invoke a third polarity, namely, an empirical aspect in relation to the transcendental aspect in non-absolute apposition, and v.v., and hence its proposed designation as a ‘transcendental-empirical (sense of) subjectivity’. Moreover, not forgetting that the invocation of every intentional or ordered transcendental field has its own sense of co-associated subjectivity; equally unobtainable in absolute terms of reference.


� 	Refer to Wikipedia; article titled: Non-philosophy according to Laruelle. 


� 	E.g., Shankara’s commentary on the Brahma Sutra(s), indeed, in his opening statements. Or, in the works of Buddhist logicians Dinnaga and Dharmakirti through their insistence on the reality of particulars versus the relative unreality of universals.


� 	As articulated in Section 2, the section dealing with non-philosophy.


� 	Refer to the next paragraph.


� 	And by implication the three relatively more circumscribed aspects of distinctions, couplings, and, transitions (as occur within the limitations of a certain distinctive aspect).


� 	Where repositioning basically leaves us with an unchanged imputational assessment, and, in contrast, re-positioning heads us in a new direction in our imputational assessment.


� 	Tentatively defining ‘emotives’ as ‘the intentional structured-functions of emotional/connotational content co-associated with intentional denotation, enaction, textual deposition, etc.’.


� 	Moreover, could we argue that this ‘complex (process of) ordered analysis’ is one way to successfully and extensively perform this Wittgensteinian dissolution of philosophical nonsense? It should be obvious, that the demonstration of either philosophical mis-representation or philosophical nonsense only needs to note the absence of one ordered feature to be correspondingly discounted, but, however, that the full accreditation of positive imputational fitness would necessitate a thorough complex ordered analysis through all six orders (in all its six phases from the situated-constitution and its imputations, to the pre-intentional, etc.).


� 	A term coined by the French philosopher Jean Baudrillard in his 1981 book titled (in its translation) as Simulacra and Simulation. According to Wikipedia: this book is a philosophical treatise in which the author seeks to examine the relationship between reality, symbols, and society, in particular the significations and symbolism of culture and media involved in constructing an understanding of shared existence. By ‘simulacra’ (as a plural noun of simulacrum) is meant: an image or representation of someone or something (e.g., a small-scale simulacrum of a skyscraper); an unsatisfactory imitation or substitute (e.g., a bland simulacrum of American soul music). First recorded in the English language in the 16th century (adopted from the Latin ‘simulacrum’) is a representation or imitation of a person or thing; used to describe a representation, such as a statue or painting, especially of a god (Wikipedia).


� 	‘Co-invoking’ by paralleling our initial situated-constitution and its imposition of correlates, accommodations and transformations, etc., with pre-intentional inputs, intentional and trans-intentional inputs, post-intentional inputs, and, re-situated-constitutions/re-constituted-situatedness.


� 	Tentatively defining ‘emotives’ as ‘the intentional structured-functions of emotional/connotational content co-associated with intentional denotation, enaction, textual deposition, etc.’.


� 	Given this requirement for a ‘complex’ ordered analysis, how do we account for the complexity of analysing the pre-intentional and post-intentional in an ordered format? As stated, the pre-intentional is divided between ‘facts’ and emotional contributions as ‘emotives’. The former is already accounted for under the fifth and sixth orders of our cognitive ordered analysis and trans-cognitive ordered analysis. Emotional contributions could be approached by imputing their intensity on cognitive ordered material and the degree such intensities are arbitrated and harmonically resolved by cognitive-trans-cognitive ordered planning. Determining to what extent our emotional investments are in play in our cognitively ordered assessments and determining to what extent competing patterns of emotive support or non-support are collectively resolved and harmonized in their ordered planning. E.g., we could be entertaining two different and competing forms of concurrently deployed ambition. In the suspension, and the suspension of that suspension, etc., it may well be that which is better resolved collectively and/or relatively more intense individually that decides which apparent course of enaction would be better (or the best) to follow.


� 	A paper I wrote in 2009 examines this topic: Our Simple Actions in a Complex World Undermined through Unintended Consequences!


� 	How are post-intentional factors to be analysed in the context of an ordered analyse? By articulating a comparative scrutiny of hermeneutic probability in the context of fifth and sixth ordered factual assessment. Imputing possible intentional consequences, etc., and, recognizing the same should such events be found to occur or re-occur, etc. So, e.g., you have a loaded gun in your hand and you should know that by pulling the trigger, having aimed it at a person, you will most likely either injure them or kill them. Is this the desired course of events once we have quickly contemplated the most probable ramifications of that deliberate act? I.e., by reflecting on ramifications, element in a fifth order and sixth order can be better assessed and re-assessed in the light of the same.


� 	I.e., in the manner an ordered analysis, in either a cognitive and/or trans-cognitive format, has been outlined to date. Refer to those sections of this set of essays where this topic has been focused upon; especially the Sixth Essay, e.g.


� 	How do we suspend a set of complex explorations? By running an equally complex set of representations in parallel; i.e., by paralleling both intentional representations with contra-intentions and reversing counter-intentional processes. Although shortcuts are available through concentrating on those key features thought to be crucial to determining the outcome/s of such scrutiny. 


� 	‘Relevant’ is defined as that which makes either a notable positive or negative difference to the course of our explorations.


� 	‘Style’ being seen as the distinctive manner of the resolution of dissonance exercised by a specific person or particular school or tradition.


� 	In this expression ‘philosophical and non-philosophical’, the latter aspect is not referring to the sense of the ‘non-philosophical’ being explored in this current essay. Hence the occasional use of single quotation marks in the expression ‘non-philosophical’, e.g., as used in last lines in paragraph 111 and 119.


� 	In paragraph 113.


� 	Through a disciplinary difference and its polar contrasts of a meta-disciplinary difference or hyper-disciplinary difference, and, a non-disciplinary difference (as discussed earlier in this set of essays).


� 	Because visiting a room takes a certain amount of time, etc., then it would follow that even with an infinite amount of time not every room could be visited because the number of room is also infinite. On the other hand, if like some divine being we could visit all rooms at the same time then these two forms of infinity could be treated as overlapping and essentially equivalent?


� 	Noting the fallacy of the over-extended metaphor.


� 	Of course, it is not suspensions per se that are ‘productive’ but this element of the ‘etc.’. I.e., the suitable exercise of such a natural, transcendental mechanism and, more importantly, the extent the positive ramifications of such processes are permitted to arise through their suitable encounter, recognition and engagement. Now, a cerain person might think themselves to be very poor and put their broken umbrella in a pot they use as an umbrella stand not knowing that this same vase is actually a very rare, imperial Chinese piece of porcelain that when, suitably recognized will be worth millions of dollars. So, in this instance, right recognition would make all the difference to their financial status. Obviously, they often encounter this same vase on wet days but their engagement is very limited given their lack of appreciation of its full significance. Such an analogy also has work to do in a context that explores kinds and degrees of freedom, etc.


� 	Where a disciplinary difference parallels a textual polar aspect or moment; where the hyper-disciplinary difference parallels a non-textual aspect, and, where a non-disciplinary difference parallels a meta-textual aspect.


� 	‘Cautiously’ because our respectfulness should not be absolute, and, our current working representation of that relationship may well be at odds with that relationship itself and/or other important relationships (and stand, therefore, in serious need of forms of existentially oriented relational mediation and/or intermediation).


� 	Citing the last part of paragraph 136.


� 	‘Ongoing’ is an important word here. As argued elsewhere, if this ongoing aspect ceases then that historical relationship must also cease. Furthermore, if resolution is completely resolved then that relationship both metaphorically and literally dies. Or, if there were too much or too little consonance or dissonance, then, again, the relationship ceases historically.


� 	Alluding to my small book titled: Existential Freedom: Finding the Freedom to Choose or Be Found Chosen (2017)


� 	Such a selfish defence could also be called the ‘neo-liberal excuse’ for selfish behaviour.


� 	Hence my observation that “what should be preferenced should be preferenced, but, what should not be privileged should not be privileged!” So, e.g., both ‘realism’ and ‘idealism’ should not be individually preferenced or privileged (because the intentional act could not be engendered without both the intentional objective (in a first sense of the intentional) and its objective motivation in its intentional field (in a second sense of the intentional). A third sense of the intentional inviting a non-systematic sense of the existential. By ‘engendered’ is meant ‘encountered, recognized and engaged’ (i.e., as treated, respectively, in and through a phenomenal-phenomenologically, hermeneutically and existentially set of orientations). But, e.g., in contrast, that ‘wholes’ can be relatively privileged over ‘parts’, but not absolutely.


�	Or, to translate this through the existential lens of Martin Buber we might paraphrase this along the following lines, namely, that the existential I-Thou is dependent upon the I-It because the existential (orientation) is realized through an I-Thou-ing of the I-It, and v.v. (w.r.t. a process of de-existentialization).


� 	Be that, on balance, either residually and non-existentially or non-residually and existentially.


� 	Needless to say, the devil is in the detail. By ‘etc.’ is meant ‘how we find our situatedness and re-constitute such situatedness through the economic processing of pre-intentional, intentional, trans-intentional and post-intentional inputs. Determining differences in our expectations through noting differences between expected and realized modal spectra; just as, e.g., dream apples are not as modally rich as non-virtual apples.


� 	It would be more correct to say that pre-conditions are exhibited, but, that from an existential orientation, simulations are then self-exhibited through the ensuing spontaneity of the existential economy. Similarly, patterns of free-flow between phenomenological and hermeneutical inputs are engineered, but, the spontaneity of the systematic sense of the existential, effectively, is self-engineered (through its empowerment from the existential surplus or existential excess of valuational formation realized through such relational interaction from the perspective of the primary relationship in question).


� 	This parallelization with a temporal economy being an example here of an extension.


� 	‘Investigations’ being general in orientation and hence hermeneutical in orientation (as in evidence when modal expectations are in an alignment with consonant background fields created through forms of intersubjective consensus). ‘Examinations’ are aligned with specific existential transformations and so take on a temporal presence in the present, albeit in the ongoing eternality of the living moment from a more systematic sense of the existential (and its effective transcendence of the temporal). In technically correct language I cannot now refer to, e.g., investigations, etc., except in this sense parallel to the hermeneutic dimension. Hence my use of ‘exploration’, ‘critique’, ‘scrutiny’, ‘research’, etc., when a non-technical sense is being invoked


� 	That a suspension of all three polar aspects then gives us an overall transcendental suspension along with the ensuing sense of the systematic existential or overall existential (in contrast to the tri-polar aspect of the non-systematic existential moment).


� 	Hence my having to make this distinction between a more encompassing valuational formation and a polar feature therein of value formation.


� 	A teacher asks the class a question. A pupil raises their hand in order to answer, mentally contemplates their reply, then speaks their answer, hears themselves speak, self-judges themselves as to whether they have answered fully and correctly that question, seeks confirmation of their self-assessment, seeks a self-re-evaluation of their answer in the light of the teacher’s response, and so on, etc. In effect, an array of parallel and semi-re-continuing trails of intentionally determined depositions co-occur in each and every intentional act.


� 	‘Displacement’ through our inability to immediately realize in non-virtual lived reality any form of intentional intent. ‘De-displacement’ through the sequentially organized enactment of our intentions through suitable projects and programs that seek out a realization of such navigated and negotiated private ambitions and social aspirations.


� 	Hence my concepts of transcendental identification and transcendental reservation. Where we identify with our relationships, albeit as found embedded, and, work on their behalf if we cannot suitably elicit or find forms of mutual co-operation.


� 	I.e., constructing a concerted effort that skilfully counters the misrepresentation of false claims, misguided narratives and overly contrived critiques (on par with my tripartite economic vision of historical research along the same lines, namely, of the historian ‘systematically’ dealing with facts, narratives and critiques).


� 	A contragram gives with one hand and takes away with the other, in effect, gives us, through such cancellation, a type of suspension. E.g., how could a well-focused vision of a philosophy of power not also put into our hands an approach as to how power, itself, could be exerted, and, thereby, demonstrate how powerful that same philosophy could be through the exercised influence/s of those same insights?! By such means balancing, balancing out, promoting a passive understanding (insight) of this topic with an active exercise (oversight) of its apparent injunctions as described?


� 	I continue this argument to note that we are powerless to even think by ourselves as well. Refer to 9.170.


� 	I use the words ‘enact’ or ‘enaction’ to mean ‘intentional decisions to act, not to act, or, as left deferred through indecisive inaction’.


�	A ‘project’ being ‘the enaction of a short-term set of intentional instructions with the objective of realizing the obtainment of a certain simple intentional goal’. Say, e.g., completing an essay. A ‘program’ is ‘a longer-term set of intentional instructions to realize a complex set of projects’. Say, e.g., setting out to complete a varied course of university studies in order to obtain a degree. All the above happens in a ‘prospect’ which contains all the life-worlds associated with formal ‘disciplines’ or less formal ‘modes of life’.


� 	I argue later, in this Appendix A, that surveillance is a natural feature of the extension of intentional experience throughout our relationships, communities, etc., given its basis in the inescapable coupling of both intentional insight and oversight. Refer to 9.172-174.


� 	To be explored later in this Appendix A. The sense of the ‘existential’ recognizes a need to privilege our relationships to that extent, for-us, they are greater than the sum of their parts. Refer to paragraphs 14-19, 9.170. I have argued, elsewhere, that existentially oriented experience, realized through an ongoing existentialization of the relatively non-existential, is experienced quite differently from relatively non-existential experience, etc. 


� 	Basically, modes of reiteration, or non-reiteration. I.e., mere reiteration; sheer re-iterational re-direction through adaptation; bare re-iterational replication of rhetorical tropes, memes, etc; distortion and/or disruption. That these modes of iteration, etc., can also be viewed in sequential terms of reference.


� 	As noted elsewhere, ‘suitably’ is a shorthand code for ‘phenomenal-phenomenological propriety (through correlations), hermeneutic appropriateness (through accommodations), and, (non-systematic) existential appositeness (through transformations), etc. The ‘suitable’ being promoted through an existentially oriented insightful economy (consisting of insight, oversight and re-sight[ing]. Refer to the Tenth Essay).


� 	Hence the necessity to sell a certain political message through suitable forms of informational dissemination. So, therefore, personal consciousness raising is a necessary but insufficient condition by itself!


� 	Suitably creating valuational formations, preserving the richness of those relationships in historical existence, and, conserving/meta-conserving their enrichment/exponential re-enrichment, etc.


� 	A nexus that must cross all political and national boundaries; and even the restrictions of time and space, life and death…


� 	Having argued elsewhere that economies, by necessity, must be tripartite in constitution in order to possess some associated form of circulated economic currency, field of circulation, perception of the same, etc. 


� 	A reference here to the switching to the existentialization of the relatively non-existential versus the de-existentialization of the relative existential.


� 	Meta-textual genres of behaviour are themselves meta-correlated given that they both set up a parallel between writing and reading; i.e., writing what is to be read, and, reading, what has been written.


� 	E.g., enter a certain university course of study and when you complete your degree or diploma, etc., then that is the beginning of the end of your stay at that university; unless you then start a new course of studies.


� 	I am paraphrasing a comment and observation made by Martin Buber in the beginning pages of Man to Man.


� 	A device often used by Shakespeare.


� 	An ordered e/valuation of valuational formation will be explored in greater detail in the Ninth Reflection.


� 	Self-created on the grounds that relationships are greater than the sum of their parts, their totality can better inform behaviour, chaotic processes of re-direction lend an element of the unexpected and self-created; sometimes engineering radical transformations empowered by an existential surplus especially in those relationships whose facticity is relational rich and enriched, and, intentionality crosses bifurcations.


� 	Where each human agent can be treated as a node of dissemination in overlapping flows of dissemination of both power and information.


� 	Implicit in this first provisional definition of power, focusing on motivation, are three spectra (spectrums), namely, cooperation, (existential) complexion, and confrontation. To this we can add fourth, namely, the successfulness of obtaining the realization of our intentional objectives which I will nominate as ‘completion’ (to complete this mnemonic matrix). Refer to paragraphs 20-23.


� 	Where the reader might like to add other distinctive types of phenomenological motivation instrumental in the exercise and dissemination of power relations (and map where such distinctive discontinuities will find themselves either discretely placed or overlapping in their location on the overall continuity of this specific spectrum).


� 	Where the elements a, b, etc., list the number of features being noted on their respective spectra. So, e.g., on the spectrum of complexion we might merely wish to list the three elements of a pro-relational orientation, a self-orientation and an other-orientation.


� 	As stated on numerous occasions, ‘transcendental’ basically means that ‘being seen or acting from a judgmental, trans-conceptual, trans-cognitive, trans-intentional, existential, pro-relational attitude, etc.’.


� 	In a representational economy of phenomenal-phenomenological presentation, hermeneutical representation and (non-systematic) existential re-presentation. Thus, ‘direct representation’ is not mere representation as it is directed and dictated through the machinations of a representational economy in which we can both directly participate in and participate with that being represented through such encountered, recognized and engaged interactions simulated within that economy.


� 	Linking resolution, reconciliation, etc., with the ongoing harmonic nature of existentially oriented experience.


� 	‘Presence’ being provisionally read more through an experiential/epistemological lens rather than a mere ontological lens. It also coincides with a phenomenological sense of the essential to be equally found within the entire remit or ambit of that relationship albeit from its own overall point of view or any point found within that essential sense of relational ‘space’.


� 	King James Version of the Bible; Matthew 4:16-20.


� 	‘Acters’ as agents that act on the behalf of a relationship and oversee its actual creation and preservation of relational richness and/or potential conservation(al expansion) of relational enrichment.


� 	Revolutions are notorious for changing one nomenklatura for another, usually worse than the one that went before. From this observation I note my formulation of a principle of clonic (or colonic) virulence where the next clone is often more disastrous than the one that went before.


� 	We have a very useful dialectic here. If politicians can reasonable inform their electorates of both the need for change and their ‘wisdom’ of heading in a certain policy direction then they probably stand a better change of informing their professional colleagues of the same, and v.v., and, therein and thereafter, through such inspiration, oversee the successful implementation of such policy re(-)direction. 


� 	I.e., policy formation through political thematization, economic implementation and ongoing critical supervision.


� 	Effectively, in many democracies, adding a Third House; a fact already present, in a de facto sense, through the use of oversight committees, parliamentary enquiries, the commissioning of certain special investigations, Royal Commissions, etc. In Australia there is also an obvious need for indigenous input which could also be organized on this third level of governance already functioning, has a place in political existence! Transparency must also call for suitably strengthened legislation for whistle blowers; a federal commission against corruption; and, a removal of inappropriate donations and influence peddling, etc.


� 	I am not arguing that all political systems should be democratic, per se, as currently configured between a spectrum of instantiated democratic governments, but that this process of democratization itself should be promoted and that could be in any form of government attempting to restore political authority in or after a civil war; in a communist form of government or military dictatorship attempting to relinquish some degree of power in order to promote the effectiveness and efficiency of its associated political-economy; and, in the workplace., e.g., in the running of a hospital, university or some other public institution, or a company or multi-national enterprise, etc; or, in the running of a community based organization, be that on a formal or informal basis, etc. 


� 	E.g., the design of policy for housing the homeless, through a range of appropriate forms of accommodation in keeping with the social abilities of those new occupants, has as its primary beneficiary those people designated as ‘homeless’, however, economic modelling shows that society benefits as a whole through less utilization of its social services used by such people when removed from their homeless state. Furthermore, it should also be recognized that policy settings set up to address this issue must also address the very reasons why there is housing stress and distress in the first place, in society in general, should that be the case, given the impact of prior neo-liberal policy settings, inherited and non-inherited inequality, forms of mis-equity in general, civil or international instability, environmental degradation, etc.


� 	‘Etc.’ here must also include the mere asking of simple questions like, e.g., how did you arrive at such stated facts, what evidence do you have for such facts, how do you explain anomalies in your presentation of these facts presented by yourself or someone else; perhaps with a certain narrational agenda that should also be spelt out at the same time, etc. Or, e.g., do you not contradict yourself when you compare these two statements voiced by yourself, and, where do you stand now on such an issue, etc? Or, e.g., what are your objectives, what do wish to achieve by this set of proposals, how are your practical measures going to achieve this and are such practices in line with our or your existential-democratic values, etc? I.e., by enunciating those measures that measure (in the form of a ‘measurement’) the perceived alignment with general consensus in its appropriate fields of disciplined expertise be they political, scientific, philosophical, economic, political-economic, etc. Basically, speaking ‘truth to power’ be that with political professionals within the authorized political process or from or between those voices promoting either forms of assent or dissent being enunciated from outside the more formal confines of those authorized political disciplines. By ‘measurement’ I do not mean the mindless utilization of so-called quality indicators, benchmark standards for best practice, etc., unless their utility can be well-argued for and demonstrated as adding to our critical appreciation of manifestoes, measures (of practice) and measurements as ‘tests’ (of claimed competence in the accepted furtherance of that being called into question through such enquestioning; as one important method for ‘speaking truth to power’ through that more succinct form of interrogation).


� 	I.e., when properly, appropriately and appositely ‘safe’ to remonstrate, demonstrate critique governments and politicians, etc. But, as noted, not necessarily without risks to reputation (through slurs, misrepresentation, etc.), finances, property and life.


� 	Based on my model of how historical research might be best conducted. I.e., being conducted on and between these three different epistemological levels of facts, narratives and critiques, and, where different rules of research need to apply both on and between these three phenomenologically distinctive levels. E.g., ‘speaking truth to power’ through merely fact-checking appears to make little difference to serial offenders in this regard. It could be argued that we are getting alternative facts because we already have alternative narratives. Similarly, critiques that are not critically conducted, evidence based, cogent, etc., will merely be left reinforcing such alternative narratives and their alternative facts, etc. Such distortions often being covertly manipulated to preserve and expand the financial concerns of vested interests at the expense of the ‘body politic’.


� 	Transferring this epithet ‘deep’ to conspiracies, where by ‘conspiracies’ is provisionally meant ‘the plotting of two or more individuals and/or an organization/s in a covert manner to reconfigure a certain political-economy in order to favour the targeted beneficiaries of such a transformation at the expense of the rest of the inhabitants in that political-economy’.


� 	So, e.g., Chinese potters/potteries in the Ching dynasty would often put a Ming dynasty reign make on a piece, especially if it were perceived as being well-made, would easily fit into the category of an item made for the table of a ‘scholar’. Then, this genre would not fool people who purchased such quality items. However, the not so scrupulous, today, may well find it in their economic interests to read such designations in a more literal manner.


� 	My use of this expression. ‘Contagion’ in the sense of a ‘relatively accelerated memetic disseminated through social media, etc.’


� 	I note this aspect, and some other observations, from an article in Scientific American, March 2019; by Melinda Wenner Moyer titled: Why We Believe Conspiracy Theories: Baseless theories threaten our safety and democracy. It turns out that specific emotions make people prone to such thinking.


� 	If not also ‘self-targeted’ through forms of self-perception given the ethos of advertising, be that either non-political and/or political in tenor.


� 	Not necessarily leading to a ‘backfire effect’ or pushback. Moyer, p. 56-57.


� 	Ibid., p. 57.


� 	E.g., is the distinctive joining together of characteristic Art Deco shapes, with their vocabulary of sharp edges and mirror symmetries, etc., with characteristic Art Deco colours, with their recognizable vocabulary of certain greens, yellows and oranges, etc., more a matter of merely iterated association or indicative of some deeper form of psychic integration? To my mind we could argue for either without disestablishing this argument that iconic production is a crystalline-like precipitation of the then current cultural preoccupations that could then be seen as representing a broad reflection of those discursive themes that seemingly well-characterize those times. Consequently, our expectation would be that we would more likely meet with a similarity of discursive preoccupations whose strands could easily act as insightful commentaries on other contemporaneous strands co-produced in those textual formations that appear to have an iconic-like status. Then, on a more discursive level of textual treatment, it would be more natural to expect that certain sets of ideas would parallel other prominent sets of ideas, etc. Moreover, we could look for similar motifs, conclusions, modes of resolution, etc., and hope their discovery and examination might cast more light on the less superficial, deeper nature of such textual production.


� 	I.e., valuation formation. Valuational formation, whether existentially oriented or non-existentially oriented, being more than mere value formation through its thematization of identity formation and the functional clarification of genres, etc.


� 	Much of Western philosophy seems to have overlooked considerations concerning feelings and emotions. To this list of oversight, we can add a recent postmodern relegation of ethics or morality. I find such lacunae in interest to be fascinating. I am also intrigued by the fact that much of critical Buddhist thought seems to have followed certain postmodern-like directions without abandoning an ethical or moral dimension. It would be most interesting to conduct a comparison between these non-contemporaneous schools in philosophical critique in order to see how ethical considerations could be re-integrated with Contemporary thought.


� 	I examine this claim in chapter-section 2 in paragraph 12. This claim being basically verified by Politifact who note: Sanders’ claim is accurate but needs additional notes of context. We rate it Mostly True.


:


� 	Witness, in Australia, the Coalition’s central policy plank for the 2016 election that argued for a 48.2 billion tax cut over ten years (and which is now being costed at approximately 65 billion dollars over a similar period of time… and all for a minute advancement in growth according to its associated modeling; a risky predication that would not be worth gambling on). Such funds, I have no doubt, could be much better invested in the fields of infrastructure, education, health and debt-reduction.


� 	Witness the financial mismanagement and fraudulent behaviour found in the privatized rollout of the VET schemes in Australia (and the fact that this same type of misbehaviour will most likely re-occur in the rollout of the National Disability Insurance Scheme [NDIS]). Refer to chapter-section 5, subsection 12.


� 	‘Their’, as a possessive pronoun, is very much in need of definition as it seems demagogues are usually more interested in their own interests rather than the interests of their constituents. E.g., is Trump in politics for personal self-advancement and profiting on a grand scale (through promoting greater degrees of profitability through emoluments, further branding of property and merchandise, wider business connections, the creation of situations of greater profitability for his companies both in the US and world wide?)? Or, is he in politics because he wants to make a positive contribution? Time, no doubt, will tell but the trend so far is not very promising; especially in the light of a series of prospective policy positions that, all too often, are very much inspired by a neo-liberally oriented agenda. 


� 	E.g., to create a commercial enterprise, to financially preserve its existence, through conservation create a profit, and, through meta-conservation continue to amplify that profit year in and year out. Commercial enterprises are also exposed to a series of other imperatives such as maintaining access to inputs in terms of availability, cost, price, etc., and discharge of outputs in terms of customers or clients, frequency and volume, cost and price, etc; maintaining a profitable balance between the former; minimizing other costs such as taxation; increasing efficiency and effectiveness processes between inputs and outputs; maintaining adequate levels of capital, debt, skilled staff, records and other forms of relevant information, etc. On top of such process imperatives, companies also need to compete against other similar companies locally or globally; find political forms of accommodation; resolve issues of governance; resolve the tension between redirectional executives and re-directional managers who may need to take their enterprises in new directions for whatever reason that appear to be profitably viable, etc.


� 	This manifesto can be found drawn up on the penultimate page of this chapter-section/essay-paper.


� 	This second manifesto can be found drawn up on the final page of this chapter-section/essay-paper.


� 	Assuming property prices keep rising, or, don’t drastically fall, and, costs like stamp duties, etc., do not change or get raised in the meantime.


� 	E.g., as advanced by the economist Thomas Piqetty. E.g., refer to his short book The Economics of Inequality (translated by Arthur Goldhammer); The Belknap Press of Harvard University Press, 2015.


� 	This pro-democratic orientation should be enacted on all levels of the political-economy; from government to business, from schools and universities to the workplace, etc. One aspect of this is observed in my subheading of Responsibility.


� 	Although I am referring primarily to first-world democracies, these observations and injunctions can also apply to other political-economies; be they first-world or non-first-world, or democratic or non-democratic in political orientation.


� 	Ideally, where policy formation concerning exploration, consolidation and innovation is involved, political arguments need to be successfully mounted in order to advance their re-direction in the re-formulation of such policy re-setting. Hence this heading of Disputation.


� 	King James Bible; Matthew 11:15. 


� 	Witness the ever-rising cost of electricity (although other forms of market distortion should also be taken into account).


� 	A greater, standard degree of transparency of inscription, etc., within certain limitations given that we cannot be absolutely transparent even to our own sense/s of self, etc.


� 	I.e., non-existential reversal and replacement and/or existential re-construction.


� 	A greater, standard degree of transparency of inscription, etc., within certain limitations given that we cannot be absolutely transparent even to our own sense/s of self, etc.


� 	I.e., non-existential reversal and replacement and/or existential re-construction.


� 	It would be more correct to say seven types of non-philosophy since I argue that when philosophy has done its work it can be put aside (unlike the work of the committed existentialist et al). Refer to 12.16.


� 	And, therein, lies a conundrum for the Contemporary era (as a Post-Capitalistic era, and, hopefully, also as a Post-Neo-Liberal era as well?). Capitalism depends, in many ways, on a scarcity of resources to hand. With that scarcity, in relation to a price reflected fluctuation in demand, a certain price range can be realized that could be profitable to all parties concerned in between the original purveyor and the final conveyor of that relative scarce commodity (or service or capital [if not excessively expanded by governments, central banks and banks in general through the over creation of credit, etc.]). But, today, the cost of information lies only in its creation and in its digital uptake, and, thereafter, through replication, effectively, becomes ‘free’ unless controlled by some form of a gate-keeper. Digital monopolies are in a ‘brittle’ domain since the digital escape of information means their artificial creation of scarcity has been successfully breached in that regard. Moreover, given the collection of information is taking place on an unprecedented scale, societies should also be asking for transparency, legal forms of permission, supervision, compliance with standards set, along with the re-institution of suitable forms of digital privacy, etc. Refer to the Guardian and the recent article by Paul Mason titled The end of capitalism has begun; Friday, 17 June 2019. Paul Mason is the author of the book Postcapitalism; Allen Lane, published 30 July, 2019.


� 	The Prosecution of Philosophy as a Discipline, paragraphs 12.1-16. All quotations are from this essay unless stated otherwise.


� 	Refer to Wikipedia; article titled: Non-philosophy according to Laruelle. 


� 	E.g., Shankara’s commentary on the Brahma Sutra(s), indeed, in his opening statements. Or, in the works of Buddhist logicians Dinnaga and Dharmakirti through their insistence on the reality of particulars versus the relative unreality of universals.


� 	Although this earlier work is already starting to sound this alarm. 


� 	One might be able to imagine a somewhat ‘squared-circle’, perhaps more in the form of a sort of octagon, e.g., but certainly not as a ‘square circle’ (given that contradiction in terms). Or, we could render this proposition ‘square circle’ as not being able to form a ‘square-circle’ on the grounds that it lacks the necessary degree, or any degree for that matter, of semantic integration (hence the absence of the ‘-‘).


� 	Luigi Boccherini; third movement, string quintet, E major, Op. 11, No, 5.


� 	A minuet is, over two bars, more 1,2,3/4,5,6; etc., versus a waltz as 1, 2 and 3; 1,2 and 3; etc.


� 	Who recognize the dialectical nature and limits of all distinctions, all forms of intentional behaviour, etc.


� 	By ‘hermeneutic’ is meant ‘interpretation’ and our ability to recognize and exercise genres of behaviour that allow us to de-encode the text/s in question; i.e., interrogate that overall objective under focus and being explored. These genres are hierarchically encompassed in a scheme that, effectively, maps our semantic world as a set of semantically mapped worlds with varying degrees of intersection and integration. E.g., if I see a piece of paper with what looks like writing on it I would automatically assume it is a text (in that classical sense of written language). I look more closely and find it looks very much like a latter. I look more closely and see that this genre of determining a literary text to be a ‘literary text’ can be further refined and positively confirmed to be of the sub-genre of a ‘letter’ through the lens of this genre of letter writing as it appears to describe/prescribe both letter-reading/letter-writing behaviour.


� 	I will often use brackets to ‘excise’ more technical details should the reader wish or feel the need to bypass such technicalities. Effectively, the gist of my argument or the primary sense of these propositions can be garnered without such supplementary qualifications. 


� 	In a direct allusion to Kant (via his Amphiboly of Pure Reason).


� 	Refer to paragraph 25-26.


� 	I.e., through processes of relatively non-chaotic incremental ‘requalification’ and relatively chaotic non-incremental ‘re-qualification’. The latter could be judged as relatively insightful or more insightful, indeed, the degree of re-self-organization and the existential impact of such transformations (of insight) determining the degree to which a process of insight is deemed to be ‘insightful’. I.e., not all insights are equal.


�	Just as ‘Caesar crossing the Rubicon’ and ‘he had porridge for breakfast that day e crossed the Rubicon’ are not equal as facts, i.e., in terms of their assented to factuality.


� 	Refer to twelve short essays on this topic of (my take then on constructing) a philosophy of doing history titled: Philosophy of History (History of Philosophy) posted on my Homepage site: Recent Papers in Philosophy – Page 3 (PhilofHistory1[-12].rtf).


� 	These three dialectical facets of judgment are explored in a recent volume of essay titled: Existential Trans-Economic Creation, Circulation and E/Valuation: A Set of Six Appendices as Essays or Outlines on the Nature of Valuational Formation.


� 	Contrary-correlatives by virtue of the fact that in the relevant economy in question each member in a tri-polar economic field is inversely contrary to the joint negation of the other two aspects. So, e.g., in the harmonic economy ‘consonance’ is the ‘product of both not-dissonance and not-resolution’; ‘dissonance’ is the ‘product of both not-consonance and not-resolution’; and, ‘resolution’ is the ‘product of both not-consonance and not-dissonance’.


� 	I am using here a threefold scheme of general, particular (type) and specific terms of reference.


� 	Transformation through Re-Self-Organization? The Beneficial Engineering of Social Change. Parts XLIII & XLV.


� 	A similar occurrence when provoked by the philosophical claim that we can only entertain non-contradictory propositions. Instead, I was to argue that the only propositions we can entertain a re contradictory ones and that therein and thereafter we spend our time dialectically trying to resolve such natural, inescapably inherent contradictions (given that we can neither encounter, recognize nor engage absolute[ly non-contradictory] definitions, etc.).


� 	I use this expression ‘cooperation’ (which entails both co-operation and co-option) because through transcendental identification and reservation agents might be called upon to enact forms of co-option should that be felt necessary. The sort of insight that Machiavelli’s noble prince, or republican, might feel necessary to enact and over which this author has been both misunderstood and much maligned.


� 	As can be found in the Yogacara, e.g., in the works of Vasubandhu. E.g., as indicated in the expression asraya-paravrtta – reversion of the basis. Thirty Verses, Verse 29.


� 	To which we can also add pre-intentional inputs and post-intentional outputs of a consequential nature.


� 	In this fruit bowl there is now only one apple. But, there were six there yesterday. Now, this remaining apple has one nominated side that is bright red. ‘Redness’ being treated as a reduced feature, through the analysis of this apple representation. To my mind this redness indicates how ripe the whole apple probably is and how it is most likely very delicious to eat, in its entirety, as a reconstituted feature of that same apple phenomenon. But, if I were to leave that apple in this fruit bowl for a few months I could observe the transformation of its gradual decay. I.e., then subject it to transformational forms of retreatment given this transformation of its nominated state along with the deterioration of its reduced features (e.g., colour) and its reconstituted features (e.g., taste), etc. In critically conducting a process of transformational treatment/retreatment we need to note pre-treated products, treated products and re-treated products along with the pathways enacts between those specific types of treatment. ‘Retreatment’ being necessitated on the ground that all treatment processes produce a product higher in meta-status by one degree, and, that the exception is in being in processes of retreatment where we reduce a treated product by one (or more) meta-degrees in status (usually on par with the initial meta-status in question). Some languages either explicitly or partially explicate this relativisation of nominative, reductive and reconstitutive features. So, e.g., here is a book. But if I am going to scrutinize this object, then I am now exploring its ‘bookness’. However, at the end of the day we will need to return to lived reality by discussing once more the book as a ‘book’ and not merely remain on this specific meta-level of its ‘bookness’. That in analysis and synthesis, similarly, we need to observe the same critical philosophical clarity lest we confuse different meta-levels in status, different products and their individually exercised treatment pathways, etc. I will need to return to this philosophy of transformational retreatment at a later point in this text.


� 	As a ‘discipline’ the philosophical disciplinary difference is that phenomenal-phenomenological difference entertained, in general, by a philosophical perspective to that of a neutral secular point of view. Elsewhere, I have explored this difference along the lines of our ability to seek forms of confirmable truth determinations realized through forms of alignment (also able to be subjected to later forms of verification). The rhetorical question is then asked, what ‘value does this philosophical difference have?’ and that is treated as a, non-systematically oriented existential, hyper-philosophical difference. Then, in connecting these two forms of differential we need to propose an effective, hermeneutically oriented, non-philosophical disciplinary difference between the same. That, in ideal terms, all disciplines have this same archetypal sense of structural-functionality.


� 	‘Richness’ can be treated as implying a need for ‘enrichment’. Moreover, ‘richness’ has been explored under the headings of the apparent density of the presented modal spectrum, the apparent intensity of those individual modal presentations, and, the propensity for rhetorical, thematic iteration of memetic materials (in a richness of intentional iterations). Hence its relatively integrated, non-absolutely integrated variety of mappings and inter-mappings of cultural/intercultural materials, and, their re-representation in interrelated semantic (first ordered) units of meaning, with connotational forms of meaningfulness (derived from higher ordered forms of associated e/valuation, etc.), etc.


� 	By ‘mapping/s, etc.’ is meant the referential mapping/s of phenomenal-phenomenological ‘sense’ in the overall concept of ‘significance’ (whose economy also included hermeneutic ‘meaning’ and non-systematic existential ‘meaningfulness’). I.e., in our world as lived; as understood, and lived-and-shared…


� 	A postmodern sense of ‘simulation’ as that ‘simulated through a simulation of simulations’. Or, in Husserlian language, intentions brought to conscious reception through processes of retention (and protention).


� 	E.g., I see a ‘chair’ and it evokes the possibility of an ‘act of sitting’. Or, I ‘imagine sitting on a certain object’ and re-see it as ‘something to sit on’ (like a chair or seat).


� 	In a textual economy we deal with textual depositions, meta-textual frames of reference, and, non-textual simulations; where, through simulation, we forget that we are being engaged in an act of reading and/or writing. This latter non-systematic existential moment re-investing an existential surplus of valuational formation in a continuance of such non-textually oriented engagement through such apparently self-supported ongoing simulation (until that surplus is diminished, our train of thought is disconnected, and/or, we are diverted by more relatively pressing considerations, etc.).


� 	I have argued elsewhere that all forms of metaphor, rhetorical tropes, utilization of systematic devices, etc., will always present a greater sense of an existential surplus in valuational formation. This I have nominated as a charitable view of such approaches. However, more importantly, it is the relative richness produced in and through their ensuing utilization that should be one decisive factor in our appreciation of such devices as to whether we should directly utilize the same or indirectly utilize their apparent productivity. So, practical psychologists, today, will most likely ignore Freudian forms of psychoanalysis and, perhaps, utilize more productive forms of psychotherapy such as, e.g., Cognitive Behavioural Therapy, etc. Moreover, it could also be the case that such preferential forms of systematically derived e/valuation are undermined through negative forms of post-intentional ramifications; i.e., present implications and future consequences. Hence the need for a co-associated form of consequential analysis in this regard to better balance our discriminative appreciation of such relatively systematic approaches!


� 	On the other hand, the treatment of the appearance as ‘mere representation/s’ sets up an overall transcendental suspension.


� 	I.e., individually to consider inputs of valuational formation that are (pre-)essential (or scientific-like), aesthetic, deontological, pragmatic, hermeneutical and factual in orientation, and, collectively, discern their psychic/‘spiritual’/relational impact from a more integrated social perspective. The philosophy of ordered forms of e/valuation will be explored in detail in my Ninth Reflection.


� 	‘Mutual’ meant in both senses of a ‘mutual interaction in our understandings generated between ‘where we are’ and ‘what is found to hand’, and/or, as ‘realized with-others’; be that potentially or actually engendered.


� 	As noted elsewhere, valuational formation economically concerns identity/identification, function/functionality, and, value formation per se. I.e., not just a mere matter of assessing ordered value/s.


� 	I.e., by correctly supplying and exercising relevant pre-intentional materials, seeking ongoing alignments realized between intentional and trans-intentional processes of judgmental interaction, and, suitably attending to post-intentional ramifications. 


� 	With the expression ‘existential’ in a ‘critical-existential philosophical turn’ being meant in its systematic sense. By ‘non-systematic existential’ sense is meant the use of this expression ‘existential’ as ‘coincident only with the third moment in the overall transcendental suspension/intentional economy (coincident with the Ego pole)’. By ‘systematic existential’ is meant the existential excess/surplus in valuational formation in its existential impact created in the overall economy from an integrated, (w)holistic perspective as perceived from a pro-relational ‘point of view’. I.e., that sense of existential impact that is relatively external to the overall existential economy (and not dialectically internal to the same in and through its contribution as a third economic moment). Also implied is that there is a difference between this ‘philosophically insightful economy’ and the ‘insightful economy’ (consisting of insight, oversight and re-sight).


� 	The first exploration of this tripartite economic nature of disciplines occurs in the penultimate section of my extended essay in Volume II of my Theological Investigations. I then applied this approach to an exploration of the philosophical discipline where I concluded that that a philosophical difference was primarily concerned with an appreciation of truth determinations albeit between impossible absolutistic and relativistic inclinations.


� 	E.g., Does Philosophy Have Anything to Say? – With Apologies to Wittgenstein (6-7.10.00); What is Philosophy? Can We Answer this Question? (15.9.11); An Ultimate Gide to Meta-Philosophy (11.9.14); Central Considerations: Parallel Explorations (16.10.15); and, this current work: The Prosecution of Philosophy as a Discipline (2019)…


� 	I.e., repositioning merely confirming (and verifying) what was already in place. Re-positioning, on the other hand, radically re-directing a new, chaotically oriented sense of directedness.


� 	Although we can argue for individually specific senses and an overall sense of transcendental subjectivity, still, as a ‘perspective’ or ‘a point of view’ we should not non-metaphorically claim some sense of a substantially instantiated agency since that is to go beyond what we are entitled to claim in such a context. Similarly, such a position, on an empirical level, should not transgress the apparent continuity of an existential descriptor of someone historically possessing such apparent agency by supplying the imputation of an additional, substantially instantiated, semblance of agency. 


� 	As argued in my first two reflections.


� 	Making a distinction between a formal philosophical exposition, as its format, and the application of that format in a specific form or instance of philosophizing.


� 	A specific philosophical turn being exercised by certain philosopher in the manner of their exposition; hopefully, being able to successfully address either what is philosophically found to be problematic and/or is problematized through such reflections and forms of treatment/retreatment.


� 	‘Insurance’ is the idea that, at least virtually, we can return to the branching in our decision trees to a point with a greater claim of being factually correct. Then, we have the assurance, on such firmer grounds, that we can recontinue with our explorations of this world, and, if need be, return to some other point of greater factual assuredness, etc., and so on.


� 	Perhaps a surprising claim. But the deeds and consequences of the dead live on after them. How else could we read books and letters written by those no longer living?


� 	‘Economic’ as meant in its philosophical sense (of being present in and through a relevant formulation of a tripartite set of economic polarities) and not in its financial sense.


� 	Natural experience is not banal, only when it is impossibly reduced to its mere materiality. The existential (and transcendental as the trans-intentional) and the natural (as the intentional) must co-exist to varying degrees with each other. Without the transcendental orientation of judgment intentions could not be appreciated let alone formed. Furthermore, the ‘entry’ to the existential dimension, essentially, is the relative existentialization of the relatively non-existential and not some translocation of our awareness to some other level of mental existence, or, for that matter, the complete substitution of one orientation for another. As correlatives, they set the limits on the expression of each other. Basically, as just noted, existentialization is merely the relative existentialization of that correlative state of affairs (and as a process, treated inversely, we then experience a certain degree of de-existentialization).


� 	The use of an exclamation mark here is more an indication that we have a first response and answer to a question.


� 	I.e., as intended and as experienced. These two aspects not necessarily being in a state of alignment given that intended consequences can also include mis-intended consequences, unintended consequences, and not intended consequences through unanticipated form of situational ‘intervention’ be that subjective and/or non-subjective in orientation.


� 	Very early on I made a nominative distinction between ‘subsistants’ and ‘existants’ as the technical expressions for ideational ‘content’ and ‘processes’ respectively (but that spelling distinction is being ignored here). Those processes being delineated as third cognitive ordered conception and fourth cognitive ordered perception as well as trans-cognitive judgmental processes of e/valuation (preferably utilizing a trans-cognitively ordered scheme).


� 	All atomic essentials can be entertained in a second ordered format and thence proceed to a third ordered process of ideational conceivability as an entertained conceptual process. However, not all third ordered concepts can be then directly translated to a fourth cognitively ordered perceptual frame of reference. E.g., the concept of a ‘lover’ could be translated to a perceptual fourth order, but, the abstract concept of ‘love’ itself could not be directly translated as such (being treated as abstract). On the other hand, instantiated expressions of love could be ‘pointed to’ in non-virtual perception or non-virtual/virtual memory or virtual imaginative visualization, etc. Now, continuing, we can say that semantically integrated non-abstract fourth ordered products can be psychically extracted from such a perceptual like basis, be that non-virtual and/or virtual in orientation, as fifth ordered possibilities and, thence, to sixth ordered actual facts should such a transition be treated as open and evidentially supported. This ordered philosophy has already been approached elsewhere, but, will be revisited in the next reflection. Suffice to say, just think about the differences between the following epistemological states: squareness, roundness, tableness; a green table, a round table, a green round table; ideas of love and lover; perception of a lover; thinking X might be the lover of Y; knowing X is the lover of Y. An ordered philosophy attempting to systematically account for these differences and our ability to transformationally-transition from one order to another be that in cognitive and/or trans-cognitive, judgmental terms of reference. I will also argue that each step in these ordered transitions can be approached through a semantic theory of truth determination (but that all such productivity is then retreated on par with that higher order. So, e.g., semantically integrated second ordered subsistents can then be entertained as third ordered existents in a third order, and, when and where applicable, can advance to a higher order, and so on, etc.).


� 	In my Reanalysis on the Nature of Things, Volume II, Ontology.


� 	That such a direction is even continued inter-subjectively through noting forms of cultural conformity, etc.


� 	We could also argue that even possible states of affairs can be considered, indirectly, if only through the factual status of ‘our being able to have entertained them in a fifth order’. So, e.g., Santa Claus does not have a sixth ordered status, but, can be thought of in a fifth order as a possible state of affairs and where our actual imagining such a state, itself, can then be imagined as possessing an indirect sixth ordered status. Thus, supplying an additional inventory of atomically constituted semantic units of significance that can take on a first ordered status in (as suitable ‘essential’ material for phenomenological reflection).


� 	Implying the possibility of entertaining a first ordered simulation of an essential ‘Santa Claus’ given that it acquired indirect sixth ordered status through our thinking about the same. By such indirect means directly supplying a much wider scope for a semantic inventory by including these conceptualized subsistent, essential units, such as, e.g., Santa Claus-ness, the current King of France-ness, Unicorn-ness, Jupiter-ness, and so on, as well as leaving room for entities that don’t currently exist but might have a future existence, etc.).


� 	Reading the expression ‘apparent’ through a phenomena-phenomenological lens.


� 	Sequential mistakes involve mis-sequencing as wrongly executed sequences; de-sequencing as wrongly timed or incorrectly staged sequences, and, contra-sequencing when we confuse genres. Hence, e.g., respectively, pouring the boiling water over the teacup rather than in the cup; pouring the boiling into the saucer because you forgot to place the teacup on the saucer beforehand; and, putting the tea bag into the toaster while you were making tea and toast at the same time.


� 	The Gross National Product.


� 	The transcendental possibilities of the Life-World, here, acting as a transcendental basis for the thematization of valuational formation that could also be seen as a ‘source’ of such e/valuation. If relationships, to some degree, have a ‘life of their own’, and, that power is based in and through such surpluses, from ongoing surpluses of e/valuation, and appear to have the power to enact processes of re-direction, then, could not the relationship of all relationships, as the Life-World, be seen, to some extent, to direct its own courses of enaction (if only through such material and subjectivity already to hand?)? Admittedly, proffering a theological-like take on this transcendental aspect of possibility (whilst also recognizing, philosophically, that potentiality cannot be significantly treated as pure potentiality at the same time)?


�	Suggesting, but not at this stage arrived at through seriously arguing, that the non-philosophical economy, i.e., the world as lived-and-shared, is partially coincidental with or equivalent to the non-philosophical disciplinary difference. In the disciplinary context it is the link (in aspirational terms) between phenomenological ‘reality’ and existential ‘ideality’ as expressed through a suitable form of hermeneutic process with the implication that a sense of ‘world’ is established through that pattern of behavioural genres being invoked, and v.v., and, co-associated with the semblance of con-texts also being addressed by those genres, and v.v.


� 	Admittedly, using a temporal frame of sequences in order to analogue the atemporal nature of the dialectical process imputed as taking place within the complexities of the suspended economy. 


� 	On par with the overall transcendental suspension but acting as the ‘de-suspension’ in the complexities of this suspended economy or suspensional economy. 


� 	These epistemological insights were first formulated in the Reanalysis on the Nature of Things in the first two volumes of Epistemology and Ontology. A few years later, I would re-formulate the concept of an overall suspension, along tripartite lines, to accomplish this same sense of epistemological ascension, etc.


� 	Implied are these distinctions between ‘poorly instantiated artistic pretensions’, ‘good art’ (that does what it is meant to do be that in either aesthetic or both aesthetic and pragmatic terms of reference), and (relatively) ‘great(er) art’ (that has successfully instantiated aesthetic pretension that may or may not be also accompanied with pragmatic considerations of disseminating an associated message or similar).


� 	I would also argue that a field is also the evolving sum of the interrelations between these relatively discrete units of significance, although, even here, such units will need to be mapped in relation to each other (through some form of ‘sense’). Consequently, the richness of a field grows exponentially faster than the mere rate or sum of the inputs enfolded within that field given that the realization of these relational connections is a sum much greater than the mere sun of those apparent inputs themselves.


� 	Treating as on par cognitive techniques for the instantiation of an overall transcendental suspension.


� 	Metaphorical treatment suggesting a form of treatment where intentional objectivity is seen as mere appearances or simulations. Rhetorical treatment being a form of questioning or questioning if not interrogation. The correlativity of questioning rhetoric and metaphorical-like responses both acting covertly and/or overtly in inducing an apparent suspensional economy. At least in theoretical if not practical terms of reference?


� 	In effect, we are referencing a transcendental style of argument by saying a transformational process of change ‘must’ involve one relative aspect of change superimposed upon another aspect that is relatively unchanging (but, all the same, is ‘changed’ through that overall sense of transformation).


� 	I.e., between the non-absolutely obtainable poles of objectivity, subjectivity/intersubjectivity, and world-totality given the non-invocation of so-called external world/s and internal world/s (which will be addressed later in this section).


� 	I.e., it must possess a unique existential descriptor by virtue of its distinctive history, spatio-temporal positioning, transformational consequences, and, the manner of its interactions in the world at large given its uniquely essential point of view despite an infinitude of relational possibilities as to what or whom it could actively interact with, and v.v.


� 	So, e.g., a subtle focusing on objectivity (Object) and de-focusing on subjectivity/intersubjectivity (Ego) and the worldliness of a world-before-us (W) gives us a first order focus on atomic essentiality expressed on a semantic level of explication. I.e., a focus on abstract concepts like, e.g., saltiness, squareness, etc. Or, if both Object and World are focused upon (at the expense of an Ego pole) we now focus on statements of fact (as actual facts considered true; be that in personal terms and/or in terms of a social consensus). 


� 	Or, using the language of Martin Buber invoking, respectively, either a relatively ‘I-It’ approach versus the taking of a relatively ‘I-Thou’ approach.


� 	Eschewing all so-called first philosophies and commencing, instead, with what appears to be to hand (i.e., as a world of ‘things’, apparent facts, practices, disciplines, philosophical theories, opinions, impossible philosophical positions, and so on).


� 	Here I adopt and adapt my earlier introduction of the form of a ‘re-sighted sense of con-constructiveness’, where representative constructs can re-direct their own interactive sense of causal directedness, and, I apply this conceptual language to looking more closely at a philosophy of causation to be conducted later in this section.


� 	Now, the mere reconfirmation of a perceived state of alignment with lived reality is not so much making philosophical progress as merely stabalizing our current form/s of appreciation. On the other hand, is re-thematization and its sense of chaotically oriented re-direction the result of re-direction per se or is it only realized through a process of re-de-mis-direction enacted through a rectification of error?? Or, should we perceive this process of valid or progressive re-thematization as more the result of a spontaneous process of re-direction. We could equate valid insight as resulting from the suitable exercise of a philosophical economy, i.e., as is realized between a suitable appreciation of phenomenal-phenomenological, hermeneutical and non-systematic, existential inputs… that, therein, then institutes correlative forms of oversight and re-sight. However, how is such insight to be recognized if not already preconfigured in its insightful re-configurement? I.e., that insight is to be experienced as both positively novel and as an improvement on a previous sense of positioning. That, therefore, re-positioning must be both re-directed and re-de-mis-directed!


� 	As noted on many occasions, the third moment is a ‘non-systematic existential moment’, and, the overall semblance of simulation is induced through a relatively ‘systematic sense of the existential’ (centered upon the suspended economy or suspensional economy [consisting of an overall transcendental economy, a de-suspensional economy, and, a product of the former]).


� 	The roadmap for this is entailed in paragraph 261.


� 	My apologies for this confusing mix of terminology. For years the ongoing, overall transcendental suspension has been explored as an economy of three moments consisting of phenomenal-phenomenologically oriented textualization, hermeneutically oriented meta-textualization, and, non-systematic existentially oriented non-textualization (inducing a sense of the non-textual sense of simulation). However, by mirroring a de-suspensional economy, and, subsuming both parties as the first two moments in the overalls suspended economy, and, invoking the union of this pair of economies as the third moment of this super-economy, means that the overall suspended economy consists of this overall transcendental economy, its de-suspension, and, the union of these two former moments as the third moment of this overarching suspended economy! As noted earlier the de-suspension reverses the overall transcendental suspension through a re-literalization of the previous metaphorical orientation of the metaphorical conjunctive suspension, and, proffers a relatively stable basis through the ‘neither/nor’ indicating that transformation territory that, relatively and non-absolutely, is epistemologically/ontologically invariant under that type of intentional process currently being placed under the scrutiny of such retreated-treatment. Refer, e.g., to paragraphs 79, 221-224, 232, 246. Therefore, merely remember that ‘the suspended (or suspensional) economy’ is the ‘super-economy’, and, ‘consists of the overall transcendental suspension, its de-suspension, and, the union of the former forming the third moment’ of that super-economy.


� 	Treating free-play here as the institution of existentially oriented presence (contra Derrida) rather than the disruption of that sense of presence. Where ‘presence’ can be defined as ‘that existential excess or existential surplus of valuational formation proportional to the facticity of the relationship in question’.


� 	Along with our hermeneutic recognition of their co-associated con-texts.


� 	Even though, it should be stressed, that an approach that treats representations as ‘mere representations’ is needed in order to enter into the overall suspended economy that grounds all consciously appreciated intentional experience through critically enacted processes of judgment, etc. However, that is a different matter (and one that is completely undone by the relational trajectory of the de-suspension, etc.)!


� 	I.e., how are these two parties of the cause and the effect to find a causal connectiveness without either of these two problems? E.g., if we were to invoke the intermediation an intermediating cause how then does this mediation escape either the non-causal dilemma of a coincidental contiguity or a non-coincidental contiguity?? This dilemma being well-presented in Critical Buddhist Philosophy as exemplified, e.g., by Nagarjuna et al.


� 	E.g., the passage of a billiard ball in motion on the billiard table is partially obstructed by the effects of resistance, but, eventually, it becomes completely obstructed in its passage through this same factor of resistance. Or, e.g., a pendulum also will eventually be obstructed in its recurring pendulation (unless its utilization, in a clock, e.g., has that connected spring rewound). Or, e.g., we do not normally expect a stationary billiard ball to suddenly start moving (without adding a certain additional condition, say, the co-occurrence of an earthquake, e.g.).


� 	By ‘etc.’ is meant the characterizations to be associated with the overlap of other economies, e.g., aspirations, anticipated consequences, etc.


� 	Hence the ‘apparent’, limited, absolutely unobtainable presentation of emissions/discharges, currents/circulations and facts/systems. Unobtainable, e.g., in the sense that no emissions can be completely non-relational in some form of imputed self-existent, self-substantial, self-generation. This does not rule out the spontaneity of chaotically oriented re-directedness; given that re0drectedness, etc., only occurs within a relational complex; be that through redirection, re-directions, partial/complete obstruction, and/or, reversal of those overall co-associated trajectories. In this we can envisage that ‘emissions’ come into apparent existence through the breaking of a current within that co-associated relationship or co-associated inter-relationship. Similarly, the relative breaking of a system gives us a ‘current’. That a system of facts can be considered through the factual treatment of its co-associated relationship/s in question. That given an archetypal economy of Object, Ego and World, then, we can rewrite emissions, etc., in line with mono-dimensional preferences, currents as bi-modal preferences, and, systems of facts as a tri-modal economically oriented set of preferences provisionally treated through the relevant ahistorical sense of a metaphorical lens being invoked. 


� 	As present/presented in phenomenal-phenomenologically oriented nature of economic experience, etc.


� 	Where we can observe a sufficient, if not a complete degree of, transformational invariance between these two sets of language propositions; i.e., between the meta-language and the object language.


� 	The economy of combustion, itself, has the three necessary aspects of flame or heat, fuel and oxygen.


� 	Or, more simply, we could say that we are never fully in charge of our intentional economies, etc. That intentional decisiveness is more a product of relatively predictable-unpredictableness/unpredictable-predictableness of chaotic processes of intentional harmonization


� 	Decades ago, I would have framed this as ‘a bimodal necessity’, now, of course, recast as a trimodal necessity. I.e., expressed/supressed nominative moment, expressed/supressed denominative moment, and the contextual moment of the explicit/implicit propositional format).


�	The propositional economy, like the suspensional economy and, indeed, all economies, appears to follow the archetypal economy of {[(logical subject/s) plus or minus (predicates and/or relations)] plus or minus [(logical subject/s plus or minus predicates plus or minus relations)]}? I.e., treating logical subject/s as the ‘content/s’ and predicates/relations as ‘process/es’ applied to that logical subject as content, etc? In expanding this bimodal condition in a trimodal economic context I am arguing that the joint product of content/s and process/es, i.e., as a proposition, forms the third moment in this dialectical process of economic interaction. Given such a structure, a suspension would merely turn it on its head by the use of the de-suspension, etc.


� 	E.g., like sixth ordered facts that have a systematic grounded form, etc.


�	Here I originally wrote (as a neologism the word) ‘enfuse’, meaning, for me, enthusiastically infuse.


� 	Ideally, such postponement should be conducted from an existential perspective that also circumvents or neutralizes forms of longer-term, non-guaranteed religious postponement; given that all such unfounded ideological expectations should be thoroughly suspended; if not left suspended!


� 	Spelling out the archetypal nature of this process of suspension (in the overall transcendental suspension) as a dynamic balancing of A by B, and v.v; noting the emergence of C; and, then, the ongoing dynamic balance of all three moments A, B and C. Then, inviting the de-suspension, constructed in a similar pattern, but countering and balancing the former. Then, repeating the same, but this time, dynamically balancing the overall suspension, the de-suspension, and, the ensuing product of both the overall suspension and its de-suspension. Such complexity mediated through the learnt simplicity of reiterated judgments.


� 	Or, similarly, how a teaspoon of filler can create a vat of yoghurt. We could also invoke a philosophy around the chemical concept of a catalyst in this same regard?


� 	When processes of ‘reform’ are promoted: ‘we should always ask “by whom, for whom??”’


� 	In pragmatic terms we could categorize this under the individual and collective headings of the efficient or economical, the effective, and, the more thoroughly efficacious.


� 	Investigations being treated as general and hermeneutical in orientation, analyses being treated as phenomenologically concerned with particular types of phenomena, and, examinations being treated as concerned with the specificity of existentially oriented aspects of valuational formation.


� 	Mirroring how my three recent critiques of Neo-Liberalism also, individually, took a theoretical, practical and critical stance.


� 	Arguing that the primary role of philosophy is to promote this process of positive, existentially oriented re-(e)valuation (rather than being over-preoccupied with philosophical problems and controversies, etc.). Hence its concern with ‘practicalities’ rather than the theoretical nature of philosophical issues per se (along with, hopefully, the potential thematization of insightful forms of prescience?).


� 	Given the title of the ‘X Project’, and, supervised by ‘The Fruit Cake Society’.


� 	Be that through an ordered perspective and/or a non-ordered (and lay oriented set of) perspective/(s)?





