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6A/1. Re-Arranging the Deckchairs… Whilst Staring into the Abyss..!?*

Preamble


I would like to offer a philosophical perspective on the current COVID-19 pandemic here in Australia and proffer my take on what would be a set of policies seeking best practice in view of the various innovations being worked through world-wide. I am no longer registered as a professional health worker (forty years as a psychiatric nurse) and only present the following as my contribution to this current debate purely from a philosophical standpoint; albeit as a call for action. From my researches conducted online, in the light of apparent evidence that seems to clearly support those adaptations highlighted in this presentation, I wish to propose an integrated set of policy guidelines in order to advance, what I believe, would be best practice.
 In my opinion there is an urgent need for political leadership to immediately lift its game, and, I believe, this is the general perception of the public as well. As we all stare into this imminent abyss… the last thing we need is a poorly informed leadership merely re-arranging the deckchairs..! (0)


There is much talk about flattening ‘the curve’; this exponential growth in the number of people being infected by this virus. Perhaps the mortality rate of this illness is ‘only’ one percent, or thereabouts. Still, that is large number of people when you realize, as Angela Merkel, the German Chancellor bluntly put it, that between sixty and seventy percent of the population will become infected at some time in the near future if this pandemic is not brought under control.
 Spread across the community that is a large number of people and many of us are going to have loved ones, friends and associates die in the course of such carnage. Now, lest it be thought to be only the predicament of the elderly and those whose health is already comprised let me soberly remind my reader that thirty-eight percent of cases requiring hospitalization in the US comprise patients between the ages of thirty to fifty-four.
 But, if nearly three quarters of the population of any community in general is going to get infected and most will recover why this escalating panic? Why actively disrupt the ‘health’ of our economies and head us all into the depths of a recession that can only endanger the livelihood and wellbeing of even more people? Because our health systems are on the verge of being almost totally unable to treat the sick and dying let alone also attending to those who need either immediate or elective surgery, or who are in need of specialized treatment in order to recover from other forms of illness and trauma. No one wants their sick parents or friends or children or loved ones in neglected beds, placed on trolleys in busy passage ways, on seats in waiting rooms, on unattended stretchers in car parks… slowly dying a painful death… in a malaise characterized by soaring temperatures along with severe difficulties in breathing, and so on. With a suitable degree of care many of these very sick people would otherwise survive. In this regard, alone, a flattened curve would allow our hospitals to function and properly attend to those who need such expert, specialist attention. Moreover, a flattened curve would also give us more time to ramp up testing, prepare facilities for observation, isolation,
 monitoring and, when needed, direct those patients urgently in need of intensive care to a facility where such specialist attention could be effectively delivered. (1)


Getting straight to the point, in a summarized set of eight headings, what integrated policy directions are urgently required?! (2)

Total Lockdown Immediately; Testing; Tracing; Tracking; Triage; Treatment; Retesting; and a promptly Targeted Removal of Communities from Lockdown! (3)

1. Total Lockdown Immediately:


Either the Australian government has been brilliant in preparing the public for total lockdown
 or that they have merely started to stumble towards the inevitable. As is the case, e.g., in Europe and large parts of America. To quickly flatten this epidemiological curve, a total lockdown is immediately called for.
 Now! General consensus is that deaths start to appear about three weeks after a person becomes infected. So, if the number of confirmed cases were, say, ten thousand, then three weeks later one hundred deaths would be expected, but, many more people would need to be hospitalized, perhaps fifteen percent, perhaps as high as twenty percent?
 Moreover, a large fraction of those people would need intensive care. Inadequate medical attention at all stages of this illness would elevate this base level of mortality. So, when you see the latest statistics do the maths! (4)


Flattening the curve would also allow additional time to prepare facilities; accelerate the acquisitioning of testing kits, and so on… and reduce a demand on our hospitals already under stress even before this outbreak. (5)

2. Testing: 


As has been reiterated by many experts we need to test, test and test again! If this pandemic can be slowed down then it would give our health system and allied services a better chance to identify those who are infected, isolate the same, better treat them, and further slow down the spread of this viral infection. On such calmer waters, we also stand a better chance to track down those individuals who have been in contact with such confirmed cases and further arrest this outbreak. In the light of these imperatives we need to test as many people as possible, indeed, when finally feasible, test the entire population, and, then, again as caution dictates. Tests in China, conducted outside or inside fever clinics, can be conducted in under four hours assisting triage. Faster testing regimes are also on the horizon.
 Testing also allows patients to be discharged from hospital or isolation once they have repeated tests confirming their non-infectious status. Therefore, crucial to the policy outcome of quickly returning a population to a state of targeted removal from lockdown repeated testing is the lynchpin in expediting this policy objective. In the same regard, repeated temperature checks, throughout the community, are also an important frontline adjunct. (6)

3. Tracing: 


Tracing people who have been in recent contact with people who have been infected and tracking them down for observation is the next vital step in this set of interlinked strategies. Most people would be happy to cooperate in this endeavour given that they would be pleased to know that they could find appropriate forms of immediate referral if shown to be infected. On the other hand, restraining orders or similar might be needed if apparently called for. Humane guidelines should be in place for such enforcement. (7)

4. Tracking: 


Directly following on from tracing is the tracking down of people who have been in the immediate orbit of infected individuals. A flatten curve must make this task a less onerous pursuit. A nationwide database for such information is called for. Perhaps people could be contacted by phone and either directly contacted whilst in home isolation or proactively able to attend a facility run in parallel to hospitals, namely, a fever clinic (as instituted in China, e.g.). (8)

5. Triage: 


In fever clinics, separated from but run in parallel to hospitals, infected individuals, generally, would need no protection from other patients with this same illness unless their illness are complicated with other infection, like e.g., influenza, common colds, etc. Under those circumstances such patients would need to be suitably monitored whilst being individually isolated from people with just this coronavirus. On the other hand, medical and allied staff need thorough protection in what has been abbreviated as PPE (personal protective equipment). In the advent of a flattened curve, ICU resources in the nearby hospital may well need to be utilized. However, in the advent of a surge of cases special sections of a fever clinic would need to be converted into intensive care facilities. From seeing chaotic-like scenes in a world-class intensive care unit in an Italian hospital, and having seen other units, I am of the opinion that the most effective delivery of care would be better served in long hallways (with the usual access to oxygen, e.g., being delivered from a central pipeline along the wall behind this row of beds without an opposing, parallel row of patients who naturally would be looked at as if in better or worse shape by the prior occupants, and vice versa. With the placement of windows and a sterile setting, relevant visitors could also see their relatives, friends, etc., to the benefit of all parties concerned with a certain degree of privacy also being afforded patients in adjoining beds. But, then again, given the urgency of the situation we may well have to make do with the requisitioned buildings or field hospitals being tasked for this type of purpose). (9) 


In China, as noted, in or near these fever clinics they have triage down to about four hours. In this process temperatures are recorded, tests for this infection are administered and get read, bloods are collected, histories are constructed through questioning, patients are tested for flu, etc., and portable CT-scans are also used to observe problems in lung function, and so on.
 With requisite speed, efficiency and dutiful care triage notes who needs intensive care, or more general hospitalization, who needs to be directly headed to an isolation area, or, needs no admission but only possible follow up in some form or other. This illness often clusters in families and it was judged as more expedient to isolate people in a more appropriate setting.
 In the Australian context, perhaps, people should be allowed to self-isolate at home if that were judged to be more appropriate. Either way, in this regard, people would then need to be registered and services like a home delivery of food and other essentials, Internet connections, a continuing of medical monitoring, etc., would then need to be arranged. Obviously, triage is an import step in the institution of this overall sequence of policy directions and would need to be clearly defined, policywise, in charting the course of their associated procedures. (10)

6. Treatment: 


Suitable treatment needs to be delivered in a proper, appropriate and apposite manner centered on the changing needs of this type of patient. At the same time, it is to be demanded that medical staff and allied services receive full and adequate protection from this viral infection. Patients with an already compromised state of health also need such complications to be taken into account. Given that one of the key complications experienced by such seriously ill patients is a diminished lung function then access to sufficient ventilators is a key ingredient in the dispensing of intensive care. Obviously, a flattened epidemiological curve would better assist in overseeing that this specific resource would be to hand for this more specialized area of treatment. But, given a non-flattened curve subjected to exponential acceleration such devices, sadly, will inevitably be in short supply until demand for the further procurement of this product finally finds a satisfactory state of equilibrium. (11)


As in all forms of treatment, a more holistic approach should be exercised. Therefore, this urgent imperative for an immediate lockdown, the integrated observance of this sequence of policy directives from testing, etc., would better serve our communities, this nation as a whole, and our economic standing in this world as dependent as we all are on both a continuation and non-disruption of trade! Despite this pandemic continuing to flare up around the world such measures would soon, progressively release us from this state of a total lockdown along with its adverse economic ramifications. Indeed, I would conjecture, perhaps after one or two months only. But, in this optimistic advent, continuing widespread testing and retesting would be required. Especially in regard to overseas visitors if our communities were to radically free themselves from this otherwise relentless plague. (12)

7. Retesting: 


In order to advance the successful reversal of a state of lockdown widespread testing and retesting would be a prime priority to oversee the expedition of this key objective and avoid a resurgence of infections. Is this possible? A successful worldwide response to the 2002-2003 SARS epidemic, and the more recent, ongoing Ebola epidemic, is the new paradigm in this regard. Unfortunately, worldwide containment is not an immediately realizable goal until the advent of a successful vaccine. On the other hand, a partial containment could be successfully instituted in both communities and this nation of Australia if, as I believe, all these policy directives were to be immediately instituted.
 (14)

8. Targeted Removal of Communities from Lockdown:

And the final goal of this integrated set of policies? The quick, effective, targeted reversal of this necessary first stage consisting in a total nationwide lockdown.
 As for the parameters of this ‘total’ lockdown I would let this be left to the formation of a responsible compact finessed between both our citizens and our politicians. However, we have seen many organizations, cultural organizers preempt the disorganized hesitancy of our governments with proactive policies in this same regard. We do not have to leave this communal form of a response just to the politicians themselves who, to date, have not well acquitted themselves in this same regard. Yes, we have had packed beaches at Bondi, but, with the need for a clearly reinforced institution of an adequate degree of social distancing a few people here and there on our beaches and in our parks is not a subversion of the general observance of a successful lockdown? Perhaps, in the same vein supermarkets should be permitted to stay open for twenty-four hours? In a contrast, public transport could be cut back without making people in this industry redundant (as being trialed in Britain)? Or, then, again, perhaps transport should be maintained to better maintain this policy of social distancing for all remaining commuters who need to travel? As for schools - anyone with a reasonable disposition would insist that they, too, be locked down, and locked down immediately! A successful total lockdown would more than likely lead to a quicker reversal of this policy. Any sensible parent would insist that this occurs and many have quite sensibly acted proactively in this same regard… (15)


With an epidemic under control, albeit locally and within the confines of this nation, we then, soon, can all get back to recovering some degree of normalcy. Through testing, tracing, etc., sources of infection would be progressively removed from the general population at large and a targeted reversal of this policy of total lockdowns could then be successfully reversed. Just as this now seems to be the case in China? (16)

Conclusion


As one television commentator
 recently put it ‘this plague is a mirror to our culture’. Hopefully, in the manner of our response to this crisis we will find a benevolent and civilized face kindly looking back at us despite rampant inequalities. In this thought, I am optimistic that we will not be found too wanting… and will no longer need to fear this, otherwise, imminent abyss stretching far out before us…?
 (17)
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6B/2. Exploring the Philosophical Presuppositions Underpinning the Paper:

Re-Arranging the Deckchairs… Whilst Staring into the Abyss..!?

Some Observations, Predictions, Reflections and Comments*


In this meta-paper I would like to explore some of my presuppositions underpinning my short paper titled: Re-Arranging the Deckchairs… Whilst Staring into the Abyss..!? where I offer my philosophical perspective on the current COVID-19 pandemic in Australia; and where I proffer my take on what would be a set of policies seeking best practice in view of the various innovations being worked through world-wide. I am doing this primarily from a philosophical point of view and this presentation also should be viewed through that same lens. (0)


While listening to a recent press briefing of a certain Prime Minister I do not wish to name I was appalled to hear them say that they had no idea how they were going to get out of this crisis. Admittedly, it would be a foolish person, and there are many, who would like to put a date on ending this necessary lockdown, whose advent, undoubtedly, we must wait and hope would occur as soon as possible. However, how can you adopt any sensible political position, and oversee a suitable set of policies, if no reasonably planned trajectory is also outlined and taken into account as to how we confront this crisis, effectively deal with this emergency, and, then, extricate ourselves from its midst? Unfortunately, this observation seems to apply to many so-called world leaders. There is much talk about flattening ‘the curve’; this exponential growth in the number of people being infected by this virus, but, no clear message as to why we are doing this and how this measure is but one necessary step on a path to overseeing our relatively successful extrication from this pandemic. As in many things on the political stage, there is all too often a shortage of vision and planning over the longer-term. (1)


There are a number of ways we can deal with this crisis. Although, basically, at this moment in time, we only have two approaches. We could either ignore its advent and downplay its import as exemplified, e.g., by President Trump, and, in this same vein insist that the governments around the world are doing far too much. Or, assume that lockdown is the way to go and only argue over the speed, degree and details along with the ramifications and political-economic measures needed to address the consequences of this rather radical and novel way to live and love in this time of plague. (2)


Why lockdown? And, even more importantly, how do we extricate ourselves from this state of affairs and reanimate our economies? (3)


For convenience let us assume this new way of living our lives has a beginning, a middle and an end. (4)

*
For latest version of this text: www.homestead.com/noelshomepage/noels homepage5.html

We are in the beginning of this phase of lockdown. We are not dealing with an epidemic of influenza but with a pandemic of COVID-19. This is something much worse and about fifteen percent of infected patients will need some form of hospitalization?
 Left unchecked, there will be avalanche of patients who will need urgent medical assistance and who will not be able to receive that care and attention that they would normally have received. In a breakdown of our medical services, many more people will die who would have survived if adequate care were available. Therefore, this urgent imperative to flatten and bend this epidemiological curve downward. In this regard, much could be said for ‘going early, and going hard!’ By ‘flattening’ and ‘bending this curve downward’ we will be taking pressure of our hospitals. According to one set of predictions, if twenty percent of Australians were to get infected by this virus, then approximately one million people would need to be hospitalized; and one quarter of those would need to take up one more scarce or non-existent bed in ICU (Intensive Care Unit).
 (5)


In the midst of this lockdown, testing would need to be ramped up to include all visitors from overseas, medical staff, all patients seeking medical attention at ‘fever clinics’ attached to hospitals (whether they be fully instituted as such or acting in that manner by default), all people in close contact with suspect or confirmed cases, re-confirmatory tests informing us that infected patients have now recovered, and so on…  and, eventually and effectively, the multiple testing of the entire population to that extent both relevant and possible. Tests are getting quicker. There is also a supplementary approach with the administering of relatively simple tests for the presence of antibodies formed in an immunological response to this virus (confirming if a person had been infected with this virus but not informing us as to whether they were still infectious or not). From such data and from oral histories, etc., both active and passive contacts could be traced, subjected to relevant forms of triage and treated accordingly… and by such means further reducing the spreading of this infection. (6)


In an end-phase, sources of infection would be progressively removed from the population at large; a population now consisting of both the non-infected and the sufficiently recovered. With such information, the targeted uplifting of this lockdown could then successfully be instituted, hopefully, with our safe return to a civilization as we once knew it. Then, with the dissemination of a successfully tested vaccine the continually monitored uplifting of this previous lockdown can then be suspended (until the advent of the next pandemic). (7)


The eightfold formula I proposed in the original paper was: Total Lockdown Immediately; Testing; Tracing; Tracking; Triage; Treatment; Retesting; and a promptly Targeted Removal of Communities from Lockdown!
 (8)


As you will note, an explicit trajectory is entailed in this formulation. (9)


You will also be aware that a number of arguments have been presented about the so-called ‘health’ of the economy. Most those arguments are quite fraudulent and, sometimes, promoted by vested interests and their political proxies!
 It is the deontological duty of a society to care for its sick members properly, adequately and appositely, i.e., suitably! Yes, the economy will take a severe hit, but, if the eventual trajectory of our responses to this event is short, through being both quickly instigated and lifted, then the economy would be less impacted both during this response and in recovering from the shock of this necessary lockdown. On the economic side of the ledger I would like to offer a few, final, brief comments. (10)


Again, let me restate, a society has the deontological duty to look after all its citizens, along with all guests or visitors, in times of a severe crisis like this COVID-19 pandemic. Just as it is obvious that people without a job will soon have difficulty paying either their rent or mortgages, and should not be evicted from either their rental accommodation or their homes, similarly, it does not serve the community to have people ‘evicted’ from their source/s of employments. Then, too, investors, banks, people underwriting mortgages, business loans, etc., also need to be protected in some fashion or other. Hence my simple solution where ‘no one is fired, no one is evicted, etc!’ Basically, this solution has two parts, namely, stop financial time for two months and suspend all forms of mandatory payment be that from wages to the payment of rents, etc., and, put everyone, say, over the age of sixteen, on a universal/basic wage for two months with an adequate amount to comfortably support just themselves. In this climate of financial suspension, welfare recipients, e.g., could well afford to have their pensions halved?
 Payment of such a wage would use systems already in place for doing that, namely, welfare, and wages, etc. By ‘etc.’, where people fall between these two basic institutions of welfare and work, regardless of whether they were citizens or not, they could be quite simply asked to register and supply banking details, perhaps an address if possessed, no questions asked other than, say, their signature or promise that they will receive only one overall payment over that two-month period. That should be enough time, hopefully, that it would not need to be extended if a thorough lockdown were to be instituted and a successfully targeted uplift of that lockdown were already well underway?


Some philosophical food for thought… so, stay safe; and hope our politicians can clearly oversee a quick and successful end to this necessary period of a lockdown, etc., perhaps somewhat in the manner as envisaged by myself..!?
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6C/3. A Set of Points for Introducing the Two Papers:

Re-Arranging the Deckchairs… Whilst Staring into the Abyss..!?*

In the midst of this current crisis the following three things I have found distressing to think about, and, prompted me to urgently write these two papers on this topic of COVID-19 titled: Re-Arranging the Deckchairs… Whilst Staring into the Abyss..!? (0)


The sight of seeing people lining up at the local Centerlink, on more than one occasion, is an image that considerably saddens me since I also know there will be more people inside, and, this occurrence is being repeated outside every Centerlink across the country. It directly expresses the point that this crisis is not just a health crisis and the sooner we get through the same the better it will be for those, e.g., who once had employment and now find themselves without the same, and so on. (1)


The second point is the hearing of a certain political leader express their ignorance as to how they were going to lead us out of this crisis. Of course, it would be fool to state a date, and, alas, a number of political leaders fall into that callous category. I have not named and shamed this politician because what this person said has been said by many politicians of all persuasions. How can we deliver a very radical raft of policies if there is no envisaged trajectory, right or wrong, to frame the enactment of those political instruments? (2)


The third point I find acutely distressing, on reflection, is that if our hospital systems were to be overwhelmed the ensuing mortality rate would unnecessarily be amplified. The dying would die suffering, without too much dignity, and, more or less, alone, despite being on a field of carnage; and, the intense personal sadness that would be left behind is too hard to contemplate let alone imagine…
 (3)

As philosophers, we also need to get ourselves engaged with this world of the other and proffer our skills and insights, to the extent that we can, in order to help other people… along with those people more politically influential, hopefully, who can find a speedier resolution of this crisis. Hence my invitation to workshop the provisional ideas put together in these two short papers… and have such ensuing ideas go viral…? (4)


Some background behind my interest in ‘policies’. (5)


I have had a long interest in political issues but my philosophical preoccupation has been in the field of epistemology and allied topics. But, how can a philosopher be ‘engaged’ without expressing their thoughts in this field of the political? To this end, I recently wrote a small volume of eight essays on that topic.
 I then noted that political practice is realized economically in the market place. People need to be paid, and, ultimately, it is the market place that generally generates the financial wherewithal of governments, etc. I then wrote four modules on this topic looking at how the worlds of the political and economic interact from their different points’ of view.
 (6)

Then, this led me to recognize that the world of the ‘political-economic’ could not be reduced to either the ‘political’ or the ‘economic’ (and hence the importance of the hyphen in that concept). To this end, I wrote three critiques of neo-liberalism in this space of the ‘political-economic’.
 However, I also saw a need to counter-balance the theoretical nature of political discourse with the practical enactment of the same economically with a third field of the critical in all it various forms; from critiques to modes of compliance, etc. I named this third aspect, along with politics and economics, ‘stylistics’; given its critical interest in harmonic processes of resolution, and so on.
 However, given this complexity within the political-economic, I asked myself what interconnected all three subdisciplines permitting and overseeing productive forms of communication and realized that it could be none other than the formulation, execution and review of well-formed policies. To explore this new-found admiration for policy formation I then wrote a small manual dealing with this topic from an existential point of view.
 Hence my interest in policy formation and a recognition for the necessary degree of integrity to be exercised in such an approach. Hence my proposal of an eightfold set of integrated policy directions. (7)


The eightfold formula I proposed was: Total Lockdown Immediately; Testing; Tracing; Tracking; Triage; Treatment; Retesting; and a Promptly Targeted Removal of Communities from Lockdown!
 (8)


As you will note, an explicit trajectory is entailed in this formulation. (9)


Interestingly, New Zealand
 seems to be putting this set of policies into practice? Perhaps following on in the wake of practices adopted and adapted in China, Taiwan, Hong Kong, South Korea and Singapore? Hopefully, that overall strategy will work, for, what other sensible options do we have in the meantime while we await the eventual dissemination of a safe and successful vaccine? (10)


A broad discussion on direct and indirect issues raised by this pandemic would need to note medical and social policies,
 different economic pathways for dealing with the economic fallout, political ramifications, and, how should a post-COVID-19 world look like – a political movement back towards a bigger vision of government more compassionate and understanding of the rights and needs of its diverse citizens given their many individual sacrifices as requested by our leaders, or, will it be back to business as usual according to the neo-liberal masterplan, albeit, more lean and mean, along with its covert adherence to a self-appointed charter for backing a few wealthy winners versus many, many losers? Or, will we find different ways and novel directions for how we could better interconnect as communities in the wake of such current adversity?  (11)


So, let us put our heads together and work our way through this rich menu of options and better possibilities not yet fully thought through and being hesitantly embraced by our communities and politicians… living, as we all must, in the context of this interconnected world at large..?? (12)
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6D/4. COVID Contestment – An Update on the Current Pandemic: 

Re-Arranging the Deckchairs… Whilst Staring into the Abyss..!?*
0. Pre-Introduction and Introduction


With this Pandemic seemingly ‘celebrating’ two years of world-wide disruption, and given the variety of recent adaptations imposed upon us in the train of those new variants designated as Delta and Omicron, I feel it is an apposite time to review just where we seem to be in the midst of such a crisis both as Australian citizens and as members of an International Community; albeit as an assembly of disparate nations of which none have been spared from this form of global adversity. Hence the motivation behind this epidemiological and philosophical update (although, in this essay, with an emphasis more upon the latter). (0)


The world has been beset by what I term ‘COVID contestment’, namely, ‘disagreements about the existence, nature, responses, risks, reactions and reappraisals entered into by epidemiological specialists, health professionals, politicians, representatives for both employers and employees, members of the public including concerned seniors, families, children, and, not to mention anti-vaxers, internet ‘researchers’ working in a social media awash with misinformation, disinformation, mal-information and relatively neglected islands of varying degrees of reasonable information’; although such presentations in the market place of dissemination all equally deserve reasonable forms of debate and discernment before being ‘bought and sold’ or ‘passed over and rejected’. It could be said that information ceases to be ‘information’ if ‘it’s not further disseminated or ‘is not being positioned in such a manner that it could be re-disseminated once again, and so on’. Then, one must wonder if such information can be called ‘information’ if disseminated narrational facts and narratives, as ‘misinformation’, etc., are out of an alignment with the lived-reality of lived-experience (and where the internal critiques of such narratives are rendered as impotent through a lack of suitable treatment through ideological pressures to maintain an over-commitment to certain idealizations along with the relative absence of critical suspensions, proportional considerations, suitable forms of supervision, consequential analyses, demonstrable indications of perspicacious insight, and so forth?)? (1)


To survey this topic of ‘contestments over various interpretations dealing with the nature of this current pandemic and how we might respond to such a situational crisis’ this essay has been to designed to essentially, and briefly, explore aspects of this phenomenon under the following headings: Professionals versus Politicians; Apparent Differences and Similarities of the Two Variants Delta and Omicron; Critical Reflections on the Overall Australian Response Delivered in Hindsight; Contested Points of Intersection from a Hyper-Disciplinary Perspective;
 A Disquisition on the Social Phenomenon of Freedom; A Prospective Point of View; and, Provisional Conclusions, etc. (2)

1. Professionals versus Politicians 


It is normal for a group of disciplinarians to contest features both within and between major and minor discourses as entertained and disseminated within their respective disciplines. It could even be argued that the current state of an overall understanding of these more prominent points of contention in a discipline reflects the net history of contestment currently arrived at in that disciplinary tradition.
 This is quite natural. Imagine a room full of philosophers nodding their wise heads in a continual state of agreement with each other. If I were in such a room, I would be quickly heading for the exit. On the other hand, in the formation of a working detente and accord between politicians and health professionals we would hope for a certain consistency of heath messaging over the duration of this pandemic or over the course of any other serious health concerns. If the meteorological bureau were to issue a storm warning, we would hope that politicians did not interfere in the dissemination of that advisory by either exaggerating that coming storm or by minimizing its dangers. We would also hope that the public would take notice of such advice. Imagine an incoming tsunami and people on the beach were deaf to all such warnings… (3)



A classic example of the undermining of heath advice was that continually exercised by Trump and many of his political appointees (that even reached down to the rewriting of CDC guidelines… and in the process sowing further distrust in an institution that had served Americans in a most trustworthy and professional manner). This ‘genius’ for corrupting all manner of institutions on some occasions gave unsolicited health advice that had to be very quickly countermanded lest those trusting, non-distrustful members of his audience would actually try following such instructions, which, on some occasions, were sometimes bizarre and on other occasions outrightly dangerous or deliberately misleading (as when he disseminated the meme that ‘COVID is just like a cold, a bad dose of the flu’, when it has been demonstrated by Bob Woodford he knew otherwise
). We only have to think of his promoting hydroxycholoroquine and his speculative use of bleach.
 Unfortunately, even after Trump has lost his second term as president this desire to seek magical and crazy substitutes for well-tested, well-proven and quality controlled courses in vaccination, etc., has continued unabated; as exemplified in social media presentations promoting ivermectin (a de-worming medication with both human and veterinarian use), viagra, drinking your own urine, dry mists, and a weird assortment of other nonsense. I would contend that many such unconventional points of dissemination have arisen in a Right wing media often in the misguided and dangerous context of a Right wing in politics seeking a defining contrast through identifying themselves with politically adopted flashpoints whose controversial nature is arrived at through a de-legitimatizing the role to be played by such measures and instructions such as, e.g., the use of masks, vaccines and boosters, vaccine mandates, vaccination passports, etc. (along with a number of other highly contested, almost symbolic, references like Critical Race Theory, the recognition and rights that should be afforded Trans-individuals, and so on
). Can I seriously suggest at this point, given one of the complications of a COVID illness is dehydration, that drinking lots of water might possibly be a better idea should you get COVID if you were unvaccinated or were experiencing a breakthrough form of that illness? (4)


Are we any better in Australia? All too often the health advice of medical professionals has found itself undermined by politicians pushing contradictory messaging and signaling. On occasions, even the most polite of medical commentators has tried to rewrite a balance in such issues given that politicians want to paint a more hopeful, rosy, less damaging picture as we are about to go into a period of national electioneering (although such contestments between professionals and politicians is not just a federal affair given that, in Australia, the states have been also given a much greater role in the management of this specific crisis
). (5)


Quite recently, we have had the Coalition government of Scott Morrison, e.g., vehemently deny the accusation that the Federal government in league with the NSW state government, had and expressed an attitude towards this very recent Omicron outbreak of just ‘letting it rip’. (6)


It has been reported that Prime Minister Scott Morrison has rejected ‘suggestions’ put forward by the Opposition Leader Anthony Albanese and some health experts that his government had decided, with the advent of Omicron, to “let the virus rip” and that he has said, instead, he is all for “pushing through”... (7)

Now, for a start, ‘pushing through’ is definitely not some form of medical advice by any stretch of the imagination, other than as a rather rough and unprofessional way of giving vaccinations, and, is nothing other than political advice. As to what this advice might mean, beyond a general statement of encouragement, an exhortation to struggle on, it has nothing in the form of detailed plan to offer. Perhaps, on balance, this is just as well. (8)


As reported, the PM states:

The PM has denied Australia is in the ‘let it rip’ phase of the pandemic, saying we must ‘push through’ Omicron.

“I don’t accept that analysis because that’s not the approach that the government is taking at a Commonwealth level or in the states and territories,” Mr Morrison said.

“If Albanese thinks that the answer is to put Australia back into lockdown, then I don’t agree with you.”

But Mr Albanese said Australia was now in the third year of the pandemic and Mr Morrison “still thinks it isn’t a race”.
 (9)


On a number of occasions Dr Norman Swann has expressed the view that NSW let this Omicron variant rip in December, 2021:

He (Dr Norman Swan) criticized politicians for simply ‘letting it rip’ and easing border controls and restrictions, saying it had actually hurt the economy by leading to thousands being stuck in isolation, as well as causing ‘unnecessary deaths’.

Instead the top doctor said the country should have slowed things down in December to ensure hospitals were well-equipped for another variant.

He revealed the people who were dying with COVID were likely aged 60 and over and who had received two AstraZeneca does early in 2021.
 (10)


This same article also quoted Dr Swan’s warning about ‘two Omicron myths’:

Dr Swan has slammed Australian politicians for pushing what he deemed ‘two Omicron myths’ – that the strain is mild and that it can prevent reinfection.

…‘There is this myth that this is a mild virus. You hear it all the time from politicians. It is not a mild virus,’ the doctor told the panel.

‘Now Delta was a virulent virus, yes, it is less virulent than Delta, but if you compare it to the Wuhan virus, is just as virulent as that. That is why we are seeing deaths.’
 (11)


In Australia, having the states and territories as individual governments leading in this crisis situation has presented the country with almost eight laboratories to test various policies and policy settings. It will be interesting to see how the Western Australian experiment travels with the delay of their border re-opening that had been planned for February 5.
 (12)

2. Apparent Differences and Similarities of the Two Variants Delta and Omicron


It is understandable that both health professionals and politicians have different agenda, but, it would have been better for the public if they had stayed more on message. A problem, however, that was exacerbated by frequent changes in such advice from ATAGI and elsewhere.
 I pity businesses who have had to closely read what they now can and cannot do even though it would be better if the spirit of such decrees were observed. Now it is the tasks of schools and parent to be better informed and I suspect many parents with children still waiting for their first or second vaccinations, or their boosters not yet due, that they might just prefer to keep their children at home (as happened at the start of this outbreak when authorities realized that proactive parents had nearly halved the school attendance before they moved to institute home schooling via Zoom, etc.). Different states are trialing different policies in this regard and the consequences of such different policy settings will make for an interesting area of future research. (13)


In broad terms, in the eastern states of Australia, etc., just what can we to expect to occur given such a relatively sudden, liberal attitude to this epidemic now more aptly titled ‘riding the wave’, or, as the Prime Minister keeps reminding us, that we ‘must push on through’. As a mindless slogan, I do not think this is going to improve his chances in an election that has to be called no later than 21 May. (14)


In the form of a summary just what can we say about Delta and Omicron? These two variants of the initial Wuhan virus are the result of mutations that have followed different and separate pathways. Without a doubt the Delta variant is both very virulent and infectious. Even the momentary passing by of an infected person has proven to be the point of contact (contrary past definitions of what has constituted a so-called ‘close contact’ defined as a much longer period of proximity, say, fifteen minutes). In contact tracing, at the start of a Delta outbreak, one set of follow ups speculated that the only connection one patient had with a known source was possibly occasioned by their merely passing an infected passerby whilst shopping inside the Bondi Mall. The Delta strain has proven to be even more infectious than earlier variants whilst the Omicron variant appears to be off the charts. In that regard, the latest advice is now to wear a properly fitted, close-fitting N95 mask; as well as the required social distancing and the observance of no singing and dancing. I suspect many people, especially the elderly, will naturally shop less and eat outside if they were to attend a restaurant (or, instead, patronize such a venue by going for a takeaway option). Many shops have remained open unless closed because of staff having to isolate (according to messages attached to the doors of such closed premises). In the supermarkets there is a run on certain items, especially meat products and did not realize mince was so popular in this time of a pandemic. Thankfully, the opportunity shops have remained open. (15)


Genomic sequencing has shown that both Delta and Omicron have arisen along separate mutational trajectories.
 Catching previous variants of COVID-19 has not conferred automatic immunity for catching Delta, and, catching Delta does not prevent you from catching Omicron. With the vaccines being first used in Australia, there was some decreased immunity with Delta but the severity of the illness was much reduced. After five months there was no immunity from Omicron but, again the severity of the illness was much reduced for those who had been immunized. However, if you had a booster
 your immunity went up from zero to around 80-85 percent which still means breakthrough infections are a possibility.
 The interval of time needed after a booster, or ‘third vaccination’, after receiving it being viewed as one to two weeks. Again, fortunately, the severity of illness is generally much reduced although for a certain percentage there will be no noticeable symptomology at all. I have read that an unvaccinated individual is twenty times more likely to infect a vaccinated person and instigate a breakthrough infection than a vaccinated person with a breakthrough period of infectiousness. The myth that Omicron is just a mild variant of this illness has some passing validity to the extent it seems to be more of an upper respiratory illness than, say, Delta where the latter appears to attack lung tissue much more successfully. Moreover, given high rates of vaccination the severity of this illness is generally much reduced, but, not always given everyone’s physical constitution differs in a number of respects from genetics to immunological responses to underlying health issues and the extent a person, themselves, can recover from the attack upon the body unleashed by our own chemical defense mechanisms (such as a ‘cytokine storm’, etc.
). Interestingly, the Omicron variant is also having people needing to attend hospital for a variety of conditions other than an overt COVID-19 symptomology. It has been reported people have reported with heart attacks, strokes, liver and kidney aliments, exacerbations of a diabetic condition, besides serious deterioration in lung function.
 (16)


Why get ourselves vaccinated? It minimizes the possibility of a severe illness and possible death. In a severe illness, it should be realized that besides feeling ill and at death’s metaphorical ‘door’ you will also be gasping for air and literally ‘drowning’. If the hospital is adequately staffed and au fait with a range of best nursing practice you might be subjected to proning (prone positioning) where you will be periodically placed upon your stomach to help oxygen uptake. A difficult procedure for a busy staff to supervise, I might add, especially if the patient is either overweight or very frail, and wired up to various forms of tubing and other instances of medical intervention like a ventilator. The use of a ventilator is an indication that the illness has advanced to a critical stage for this form of intervention (when the mere delivery of oxygen through a mask is no longer adequate). Light anesthesia is probably required, there can be complications like infections and delirium (with patients also trying to remove items of tubing, etc.).
 (17)


There can also be a need for some form of genomic sequencing or differential test to distinguish between these two strains, i.e., Delta and Omicron. E.g., in the use of monoclonal antibody treatment older medications, more effective with Delta, e.g., have little or any efficacy in dealing with the Omicron variant where new medications are now being used with some success.
 A range of new anti-virals is also being developed to curtain and diminish the severity of a hospital admission (or possibly prevent the necessity for an admission to a hospital). In Australia we have had two oral, anti-viral COVID-19 treatments recently approved by the Therapeutic Goods Administration, namely, molnupiravir and a combination of nirmatrelvir + ritonavir.  (18)


Delta proved to be more infectious than previous variants (and easily exposed the weak points in a poorly thought out system of hotel quarantine for overseas travelers entering Australia).
 However, the Omicron variant was even more infectious
 (and I believe that spelt the end of a mandatory period of quarantine in a designated hotel at your expense without, it is obvious, any clear-cut form of a transition, hence the ensuing recent chaos over a testing system unprepared for the high volume of tests needed to manage that transition using both PCR testing
 and rapid antigen texts [abbreviated as ‘RATs’]):

The lightening-fast rapid speed of Omicron can be put down to its ability to evade either vaccination or past infection, says Emily Bruce, a virologist at the University of Vermont in Burlington.

…found that five days after an initial positive test for Omicron, about half of the tested individuals had viral loads high enough that they were probably still infectious.

Such results are concerning… because guidelines published by the US Centers for Disease Control and Prevention (CDC) allow people infected with their virus to end their isolation after five days after either testing positive or experiencing their first symptoms. The guidelines specify that people who have exited isolation must continue to wear masks…
 (19)


And Australia has a similar problem with guidelines that seem to have been bent in a direction that ostensively seem to be less disruptive of business, supply-chains, an promoted an early returning of workers in the health system, etc., that may not be wholeheartedly sanctioned by properly thought out medical advice (if suitably freed from what I would suspect to be government interference and its ensuing instance of certain potentially risky compromises given that not all people will maintain an exactly similar infectious profile). As noted here, another issue is the ill-thought out proactive recognition of an ensuing high volume of testing that would be needed to manage any form of an outbreak as one of the more important tools for managing this pandemic on a more local scale. The government had a good year to ponder such deliberations. This lack of testing has also spilled over into how arrivals at our international airports were required to find their own rapid antigen testing one day after arrival in Australia when such a test should have done and noted before exiting the arrivals terminal!

In line with current NSW rules, passengers were told to do a rapid antigen test within 24 hours and isolate until they got a result.

But, as is the case almost everywhere in Australia, there were no RATs available at the airport.

…”Seems pretty crazy. I thought they would be handing them out to everyone disembarking.”
 (20)


In other words, this policy ‘let the virus rip’ may not have been formally established as such but it was most certainly the direct consequence of this degree of mismanagement, non-proactive anticipation in the light of reasonable expectations, a non-federally organized set of standard procedures for arrivals from overseas, and so on. It is no wonder, then, that the Western Australian Government has delayed its 5 February date for reopening of its borders with the rest of Australia. (21)


It has been announced by Pfizer that an Omicron specific vaccine, currently undergoing trials, will be released late March 2022.
 The Australian government has announced that it has orders in for the same (but no date for distribution).
 (22)


For those who are interested in the symptoms associated with COVID-19 the following link is supplied.
 As for ascertaining the possible incidence of long COVID from Omicron we will have to wait.
 One study suggests that people more prone to experience long Covid have a distinctly different profile in their nature of their immune response:

The most glaring [difference that was observed] was how the immune systems in patients who went on to develop long Covid initially reacted to the virus.

Such patients in Boyman’s study showed marked decreases in levels of two immunoglobulins, IgM and IgG3, which are antibodies that the immune system produces to fight infections. In healthy immune systems, levels of these immunoglobulins tend to rise when faced with infection.

Those antibody levels, when combined with other factors, such as middle age and a history of asthma, were 75 percent effective in being able to predict long Covid, Boyman said…

“These individuals might have a disadvantage form the start, “he said, “and then due to their asthmatic background, they might also react slightly differently to viruses, which then leads to a misguided immune response.”
 (23)

3. Critical Reflections on the Overall Australian Response Delivered in Hindsight 


We could say, in hindsight, with some degree of impartiality, that hotel quarantine in Australia, to begin with, was a qualified success, but, ended as an unmitigated disaster. I would contend that this policy should have been thoroughly thought through and acted upon in a proactive fashion (as I am about to explain). (24)


Policies that were designated as a ‘suppression of this virus’ almost became rebadged as its ‘elimination’ (along the lines successfully instituted in New Zealand where elimination was the primary objective until partially disrupted first by Delta and, then, later by Omicron). However, with the advent of Delta followed by Omicron this qualified success (with very expensive intermissions when this virus ‘escaped’ hotel confinement) was unceremoniously scrapped with no well-thought out period in the interim following its collapse… and that this ensuing chaos we are still witnessing today from December 2021 and onwards, throughout most of Australia. The current exception being Western Australia with its borders to remain closed to the rest of Australia (with rare exceptions along compassionate grounds) (where we must await the results of that ‘political-social experiment’). (25)


Hotels were not designed for the containment of infectious viruses.
 A proactive government that took the lead, in consultation with the states, had plenty of time to transition out of hotel quarantine system to a specifically designed facility or set of facilities. Ideally, it needs to have been near an international airport in Australia, near hospital facilities able to look after severe incidences of illness both COVID related and not so related. Those criteria rule out the detention facilities on Christmas Island. Technically, that should have ruled out Howard Springs in the Northern Territory unless Darwin could have been remodeled as an international airport and an enlargement of hospital facilities were also to hand if needed. I do not believe that Howard Springs, refitted for that use, was ideal either? Hopefully, studies will be conducted to evaluate the success or otherwise of that version of quarantine (which may well have performed better than the hotel version overall?). (26)


I would envisage the following: Either in at least two cities like Melbourne and Sydney, or possibly Perth or Brisbane, with purpose-built facilities with an eye on their being able to used as a venue for many other purposes
 after this pandemic has run its course and before the next one.
 Then, redesigned as fit for this overall purpose, the requisite re-modelling of the nearby airport would also be needed along with a fleet of transport vehicles where the drivers are completely separated from potentially infected passengers. Provisions for such a ‘sealed’ complex would also need to be taken into account and delivered in a manner that does not expose those workers to this infectious disease, and so on. ‘Sealed’ rather than contained within a prison-like form of confinement where the clients (rather than as patients) consent in writing to such confinement with a waiving of the costs of this form of accommodation that would be incurred if they intentionally broke the conditions of that agreement. Needless, to say such a complex should not look like or feel like a ‘prison’ especially as these premises should also be designed with a range of commercial possibilities when not being used for a high level of safe and comfortable degree of isolation needed to prevent the introduction of this type of a pandemic especially in period when there are no vaccines along with sufficient time for their effective uptake. (27)


The basic principle behind such purpose-built infrastructure is a surgical like separation of overseas passengers from local inhabitants with practically zero possibilities for transmission, etc. (on the understanding that the wider community would be guaranteed to be free of such infections). Local people working in such a facility being outfitted with full PPE protection, being tested every day, and being better paid for such potentially dangerous and skilled work. Accommodation should also be able to be arranged in flexible compartments in order to localize outbreaks within that facility. With a removal of such barriers when those units have demonstrated no incidents of further infection or have successfully seen through a safe period of quarantine. I also believe that when a government mandates such periods of isolation that it should pay for such confinements. Ideally, in the handling of food, refuse, cleaning, transport, the movement of supplies, etc., that precise policies be worked out to the last detail to ensure that these people are comfortable; that they neither infect each other nor the staff; that those who do get sick, for whatever reason, get the best care possible; and, that visitors are not to be discouraged to visit but in a manner that permits neither contagious nor infectious modes of transmission.
 (28)

All quite simple. The enactment of such a vision would have needed only a proactive imagination and good political leadership. Preferably constructing such facilities in a form that could continue to pay for themselves should this initial use be no longer needed. Given this pandemic will have played out over two years or more there would have been more than enough time to plan and implement such a scheme. (29)


If we are to perform certain important tasks, then we should do them properly! The other breakdowns, in safeguarding the Australian public, etc., especially post December 2021, are to a considerable extent have demonstrated a lack of federal leadership (which was handed over to the states which, at least, for a long period of time, until recently, have seriously tried to look after the people of their jurisdictions. Unfortunately, in a political system as presently constituted, key people it would seem, yet again, have gone missing in action). (30)

4. Contested Points of Intersection from a Hyper-Disciplinary Perspective 


A number of other features have also fractured leadership in Australia, namely, a certain degree of public polarization and this is reflected in demonstrations of discontent and other forms of contestment. Let me explain. (31)


 On one side, we have health professional covertly, sometimes more overtly, contesting these issues with politicians, and v.v. As well, both these disciplinarians are also contesting among themselves as to which possible trajectories are to be preferred and where consensus, quite naturally, must be arrived at through some degree of compromise. On the other side, so to speak, we normally have the greater mass of the general public who usually will follow sensible directions in the hope of realizing the co-associated objectives laid out as accompanying those directives that from an imputed initial consensus, at least, are seen as both desirable and as that which would be aspired after by the general public. However, embedded in this general mass of the public you will always find varying proportions of people who hold sets of miscellaneous, distinctively constructed, contrarian views which could well be deemed to be only ‘minor viewpoints’ (in so far as many of those viewpoints will never be able to successfully take on a major discourse and, then, in deconstructing the same, continue on to assume a major status in their own right). From observation, a reading of history, reflections on sociological opinions, etc., for convenience, as a heuristical device, I would like to divide people with contrarian opinions into ‘progressives’ (as ‘front runners’ who may well be able to take on a major status or at least may alter the future trajectory of a major discourse that seeks to accommodate their points of view
); ‘retrogressives’ (as those conservatives who wish to preserve either a current form of conservativism, or a relatively recent major discourse, or some past incarnation of a discourse that once possessed a major status [and where such preoccupations are often centered around or politically linked to a pronounced set of religious customs ‘officially’ setting out to preserve a preselected mix of those older, or archaistic, attitudes and practices, rituals and routines]); ‘libertarians’ (who promote a very individualistic attitude towards the imposition of all manner of regulations, and, sometimes, also exhibit a very limited vision of freedom as the sole preserve of the individual alone); and, ‘relative anarchists’ (who happily do not believe in anything other than countering the status quo and whose views themselves are inclined to collectively run amok without necessarily translating into senseless acts of violence). Now, all four of these political divisions have their good points, possessing connotations that are both positive and negative. That sometimes these divisions overlap, and, on other occasions will selectively join forces to promote their own causes (through this common political phenomenon of ‘renting a crowd’
). I suspect that as far as a Left-Right political spectrum can be read, progressives and anarchists
 might be more inclined to congregate on the Left, and, retrogressives (or strong conservatives or staunch retrogrades
) along with libertarians would congregate more naturally on the Right. I am also preserving this Left-Right sense of a spectrum among contrarians, to a certain extent, as indicative, respectively, of a parallel sense of an orientation towards either a sense of the collective good versus the welfare of the individual, and, that this same parallel is preserved in my treatment of the general public (where, by its sheer cultural ‘mass’, would normally subsume these minor fraternities just enumerated).
 (32)

Ok, so much for this provisional theory that attempts to understand contrarian behaviours in the midst of the mass, and inertia, of public opinion that could be read as swinging between a certain degree of either a relatively non-polarized or relatively polarized positioning also on a Left-Right continuum, but, certainly over time, more or less evenly split in terms of political allegiances to either a Left or Right. Segments in the middle can be viewed as independents, and, we can also perceive a certain percentage of hard-core believers on either side of this political spectrum (either as members of the general public and/or as contrarians) who would rarely change their historical forms of allegiance and who observe and perceive that same continuum, therefore, as relatively discontinuous (rather than as a perfect political continuum). I.e., that these member in society will rarely change their political opinions and allegiances, whereas, in contrast, more moderate forms of membership might well be more flexible.
 (33)


Now, on numerous occasions, for a wide variety of reasons, I have found myself taking on a contrarian point of view and so am very sympathetic to this relative non-conformist segment of the population. But, one should be a ‘contrarian with a point,’ or ‘with a sense of purpose’, and, that that point, or series of points, should be an objective, or a series of objectives, that primarily benefits society as a whole, rather than just the individual or an individual community, race or elite, and, therefore, should try to be ensconced in a potentially obtainable set of objectives that are relatively consistent, coherent, coordinated and non-contradictory and which express this aspiration for a more positive, enriched sense of e/valuational formation. Now, here, I would never argue, nor could I argue, that people are perfectly consistent or inconsistent. We all have our blind-spots, prejudicial prejudgments, points of over-commitment or under-commitment, and in our thoughts and actions we are never entirely consistent on a wide range of issues be that either wittingly and/or unwittingly enacted. The sheer fact that we have to compromise with both ourselves and society is enough for us to realize that there are these various tensions that are either finding a reasonable degree of resolution, are maintained without finding either too much resolution or too much non-resolution, and those relatively unresolved tensions that are becoming more pronounced and could well take on a more worrying dimension with a quite a different set of ramifications.
 (34)


These envisioned divisions are not completely set in stone and may well fluctuate in line with shifts in public sentiment. With this provisional backdrop in mind, just what issues are being raised as contentious? They would appear to be centered around a number of issues that the general public appears to generally support but that contrary minded segments of the population, for a number of reasons, may well find to be either too onerous or intrusive to accept. In no particular order, e.g., vaccine mandates, vaccination certificates or passports; the general wearing of masks, mandated mask wearing, appropriate wearing of masks; opening schools/closing schools; travel restrictions; locking down/not locking down, partial lockdowns; venue restrictions like nightclubs, churches, etc; imposed isolation, mandated isolation in hotel quarantine; self-imposed isolation, an inability to properly isolate for whatever reason (e.g., your family or flatmates are positive and you are not; homelessness, etc.), etc. (35)

Now, some of those potentially controversial areas of concern in Australia have recently been taken off the table, e.g., re-imposing either a general or local lockdown (or lock out as being entertained in Western Australia). Without adequate quarantine of overseas arrivals and strict policies for isolation in the community the public and politicians have now sensed that to be, ultimately, a failed policy in the light of the advent of Delta and especially Omicron. More vulnerable people, when they are in a position to do so, are adopting what I would call a ‘lock up’ (locking down in their homes with occasional visits to do their shopping but not much more). A milder form of this is seeing restaurants doing more of a takeaway trade rather than serving people who desire to dine within the premises, or outside, if viewed as ‘too crowded’. Travel restrictions in Australia now no longer apply (except if you wish to travel to Western Australia). Some countries might well be difficult to get to (and I suspect other countries you might not want to travel to at this current point in time, and v.v. Indeed, a very recent US travel advisory lists travelling to Australia as not currently advisable). (36)


Now, I suspect contrarians (of the four nominated classes as denominated) rarely capture the general sympathy of the public unless the public itself swings behind issues that transcend just a contrarian basis. On such occasions these contrarians might be part welcomed, for their attendance, but, not so welcomed for their other causes they will celebrate at the same time if the general public is not sympathetic to the same. Unless a public is sympathetic, on the whole these fraternities will have to demonstrate by themselves, disseminate their political messaging through social media alone or through word of mouth, friends, etc. On the other hand, if there is a more general mood of discontentment and disenchantment, for a variety of reasons, say, poverty, inequality, excessive social restrictions (as imposed during extensive lockdowns) then their apparent number and semblance of influence may well rise through various forms and degrees of recruitment. In the US setting, e.g., we might be wondering if the Alt-Right is going to forge some form of a more coherent coalition of the disgruntled in being able to unite various disparate forms of extremism as disseminated, say, along racial lines,
 around vaccines, gun ownership, the position of a pro-lifer, and so on? If the underlying drivers of such discontentment, in the forms as hypothetically imputed, are not satisfactorily addressed, as seems to be the case, then that question would seem to remain open? In the concluding sections of this essay such considerations that appear to be motivating discontentment and its connections with populism will be briefly addressed. (37)


The issues that appear to remain and to be somewhat ‘live’ in my opinion are vaccine mandates, and mask mandates, and, I suspect the issue of whether schools should be opening with the cohort of children not yet anywhere near the requisite level of double vaccination (let alone being in a position to receive a booster as well)? Let me look at the last issue first. Then look at mandates (before then taking a more philosophical tack on these contested topics and the dynamics of contestation itself). (38)


As far as general form of a common anxiety might be reasonably entertained by parents is their attempting to understand, first, whether the levels and forms of vaccination for their children are adequate, and, second, how safe or unsafe the school environment will prove to be or not prove to be? However, there is already a prominent fault-line in place between children 5 to 11 years of age versus children 12 years to 15, and older, given different times for the introduction of these courses of vaccination. The older cohort of children are generally much better vaccinated. In a recent statement
 put out by Greg Hunt, as the federal Minister of Health, on the 21 January 2022, he notes that over 73% of children aged 12 to 15 are now fully vaccinated. He conveniently does not mention how many children aged 5 to 11 have even had their first vaccination but does note that there is to hand 3 million pediatric doses for this younger cohort for their first vaccination and whose numbers are about 2.3 million individuals and where vaccination has just started for this cohort. Obviously, for children aged 12 to 15 the overall level of risk is quite different from that that might be experienced by this younger cohort. Would it be better for the school year to be have been delayed or shifted by two or four weeks, at least for this younger cohort?
 To what extent will parents be proactive and not send their children to school until they at least get their first vaccination? In the state of Victoria, remote learning is seen as a last, local option but is in place should it be needed, and, the plan for the reopening of schools does seem to recognize that in the inevitable advent of outbreaks there could be school closures (and the informing of all relevant parents as to what has happened and is to happen). Furthermore, as in NSW, etc., it is mandatory for all staff and ancillary staff to be doubly vaccinated. Schools are also being supplied with air purifiers, and free surgical masks (that, to be realistic are no longer recognized as effective in a Delta or Omicron outbreak) along with rapid antigen tests at least twice weekly. Should the parents of all school children be worried? That would be quite understandable. Especially in light of some of the comments made by the Victorian Premier Daniel Andrews that there will be no general school closures if outbreaks occur and if a shortage of teachers should also occur (although the last option of remote learning is in place must recognize that this reopening might not be without its fair share of problems). Interestingly, the plans for school reopenings as released in both Victoria and NSW are practically identical. One can only speculate how this came about? I suspect in an eagerness to reopen and knowing there will be criticisms, be that either before, during and/or afterwards, that both states, one currently Labor and the other Liberal, have decided to wear what criticisms do arise in an equal fashion without certain members, acting either as in power or from an opposition on either a state or a federal level being able to leverage the success or failure of their joint acting upon such a ‘common plan’ even if separately released with only minor differences?
 Are we seeing the makings of real leadership here, or, a folie à deux with these two commanders capturing only a possible campaign marred by chaos that might have been more effectively fought if re-openings had only been postponed for a few weeks or a month? Watch this space. Let us hope a seemingly premature return to the school, at the normal start of the school year, is not an unmitigated disaster? On the other hand, it does appear to have been well-thought out and well-supplied with measures for testing such as RATs, etc.
 (39)


The next areas of concern could be lumped under the concept of ‘mandating a certain form of behavior’ that could be described as ‘instructions issued by the relevant authorities that proscribe the non-performance of distinctive patterns of behaviour in a certain pre-understood setting or situation’. In a stronger format than mere prescription it articulates what should happen rather than what would or could happen in that type of situation in question. So, when on public transport in NSW you are currently required, indeed, compelled by law, to be wearing a mask, i.e., that non-mask-wearing is banned. It would be nice, for the general sake of the community, that wearing a mask did not just mean tickling your nose or acting as a chin diaper (for those who might have an occasional tendency to dribble?). However, we could also be skeptical about the efficacy of such a form of compulsion given that the official advice is that we should be wearing a P95 mask, or a mask with an equivalent standard, given the highly infectious nature of both Delta and Omicron variants. (40)


It is often pointed out to people who object to mandates that our lives are full of such beneficial restrictions, but, it seems we have got used to them and generally overlook the existence of such regulations. Not too long ago, wearing seat belts was mandated with, as a consequence, a correctly predicted diminishment in the number of fatal car crashes. No distinctive shift in human habits is ever achieved without some degree of an opposite and almost equal reaction. In some ways, that is healthy. Just because a governmental body mandates some behaviour does not mean the public should necessarily come on board and slavishly do as commanded. In politics, new policies, or, rather new policy directions, need to be well-argued for and the reasons for their implementation also need to be widely disseminated; preferably in a manner that gains the co-operation of the public and not just their co-option. But, that said, resistance for the mere sake of resistance seems a pointless sort of unthought-out reaction and one must wonder that when logically reasonable mandates are clearly argued for, and, hopefully, based on evidence-based policy settings, and instituted, that it might be better for acts of protests to be directed in more meaningful directions when worthy causes ever surround us… if we were but a little less self-centered and just a little bit more perceptive of others. Indeed, we might argue that this absence of a deep concern and care for others, this reactive tendency to just fashionably oppose the ‘latest set of cultural flashpoints’ without seriously scrutinizing whether such injunctions authentically demonstrate the well-meaning and well-thought out efforts of others, ostensivley acting on our behalf, is evidence of a general lack of insight (or oversight or foresight
). Being more indicative of the fact that such ‘merely fashionable protestors’ are just not able either to suspend their beliefs, all too often expressed as indignant articles of faith, or, to suspend their disbelief that their own articles of faith may not stand them in good stead, indeed, might work against the welfare and wellbeing of both themselves and others! Given such an apparent lack of either personal self-reflection and/or social empathy, it can only mean a general inability to practice the art of the suspension where belief and disbelief both equally deserve to be bracketed, put out of action, closely inspected, counter-balanced, inspected for consistency, coherence, non-contradiction and whether such behaviours are actually consonant with causal effectiveness and efficacy, could exert, on balance, a benefit to both oneself and others? The suspension of one’s own beliefs, along with the suspension of a non-suspended sense of disbelief, does not mean we have to jettison our attachments to such guidelines that seem to define who we are, but, it does mean that we should put aside both over-commitments and under-commitments in order to walk a more balanced and nuanced path between the attractions and repulsions that might upset that sense of an equilibrium. It is my understanding that as every suspension is automatically and immediately de-suspended we need have no fear that we will lose sight of who we are, but, instead, we will be returned to directly confront the sheer, insistent specificity of a life-world that will be ever enriched through the profound openness to be discerned by(-)us through such (existentially oriented) engagement.
 (41)


Before tentatively taking a hyper-philosophical perspective on such issues let me address a number of concepts that might help us to unravel this complex problem of what motivates ideologically driven forms of behaviour and its co-associated lack of an insightfulness to the extent we find, either ourselves or others, as both relatively incapable of reflection and self-reflection. Just what is it that can distort our ability to run insightful forms of a self-narrative that can progressively engineer an alignment between our versions of a lived-reality as entertained and engaged in our ‘reading’ and ‘writing’ of lived-experience? (42)


In arguing for an informative processes of self-reflection I am not entertaining some grandiose philosophical narrative but merely trying to account for the normal course of an apperceptive-perception when and where what was not seen is then quite ‘suddenly seen’ – as if in a form of ‘re-seeing’ – as if seeing something ‘overlooked’ – as if in the form of an ‘insight’ when two or more ideas find a meaningful semblance of a link whose ensuing e/valuational formation is greater than that invested in the form of its initial close reading. To reinforce the mundanity of this point let me recount one of my more vivid memories. When I was living in Wellington, Aotearoa New Zealand, very early on one cold Winter’s morning I was suddenly woken up by a very sizable earthquake and in rushing out of bed I stood under the doorway shivering for about a minute before I realized my dressing gown was hanging right beside. All I had to do was reach out for it and then put it on. Such ‘apperception’ or ‘re-seeing’ being no more than seeing connections and alignments, noting inconsistencies, incoherencies, contradictions, adverse causal consequences, beneficial courses of enaction, and so on. Of course, such intuitive re(-)arrangements, such re(-)adjustments, re(-)connections, re(-)alignments… may or may not seem like revelations at the time, but, in their sudden re-direction of behaviour, may be found to have an importance that cannot be reduced to ‘that merely invested in the linear nature and course of their sequentially organized inputs…’ (43)


At this point, let me introduce three concepts and then combine them in order to frame a way of better understanding the nature of motivation that then might be found useful in a phenomenological appreciation of intentionally directed behaviour (as could be viewed through a hyper-philosophical form of exploration and scrutiny). (44)


These three concepts are ‘cognitive rifts’ (as drivers in an aspirational economy), (reflections on the hypothetical nature of) ‘cognitive dissonance’, and the ‘affective intensification of intentional directedness’ (as a necessary ingredient in the ensuing enaction of such intent [and as a mechanism to intensify points of mutual insight?]). (45)


More years ago, than I am prepared to admit, I worked on a model of religious change centered on my vision of a ‘cognitive rift’. If you come to admire what someone else has then you might aspire to possessing the same. If you do not have a concept and name for this form of objective admiration then you will probably import the same into your vision of the world, albeit from you own sense of a cultural perspective. In such appropriation, we may well, to some extent, inevitably mis-appropriate that same form of objective admiration. Fashion operates along those lines but as an artefact of our own culture, as an artefact of a culture similar to our own culture, appropriation, therefore, is more likely to be more appropriate and less mis-appropriated. As an illustration of this ‘cultural rift’ I am reminded of a birthday cake ordered by one of my Chinese-speaking friends for one of the members of our party when we were travelling in China. From the distance this superb cake looked like it had Xmas decorations in green and red on the surface of its white marzipan icing. On closer inspection I saw that the cake decoration consisted of small cherry tomatoes and parsley (which I still find quite amusing on my recollection of this instance of cultural mis-appropriation). Now, the point of this particular concept of a ‘cognitive rift’ is that even in our own culture we are ever exposed through advertising, e.g., to items that we might find desirable but also know we cannot obtain given other priorities, lack of money, a poor paying job, unemployment, an expensive price tag, or just out of reach because of our status or, rather, lack of status, or a lack of opportunity or the skills to obtain such aspirational objectives, and so on. So, under those circumstances, either wittingly or unwittingly, we may feel the ‘absence’ of such objectives, in our not being able to meet the immediate, or successfully mediated, presence of our obtainment of such objectives. In essence, experiencing this rift between our aspirational desires and their non-obtainment as a form of ‘frustration’. Moreover, from this further frustration of ‘never being able to realize such aspirations’, meet, instead, a certain level of disgruntlement and disenchantment given the seemingly ineffective nature of our emplacement in this overall world-of-life in light of our currently limited embodiment, embeddedness and embankment… in which we have in this inability to de-displace such perceived forms of displacement in which these forms of aspirational ideality are just not to hand, and never seem able to be found to hand. I.e., an aspirational economy in which the obtainment of such forms of objective admiration are effectively thwarted and cannot be satisfactorily realized. In this regard, we do not have too far to look to understand that for many people the neo-liberal distortions of our economy may promise much on a communal level but on an individual level deliver a lot less, indeed, may well reward such failings with no more than the entrenched perception/apperception of an inevitable succession of further failures. In confronting this specter of a cognitive rift just what forms of behaviour might follow on its wake. Perhaps a renewed determination to succeed, by hook or crook, or, a disaffected acceptance that either disaffectedly dwells on the past or blithely attempts to ignore such permanent disenchantment altogether (which as strategies will also fail given the continual over-dissemination of ideal forms of consumerism that ‘informatively’ saturate the commercially colonized expressions and performances we have allowed to distort the ongoing re-constitution of our Contemporary cultures
). (46)


In detailing the reach and ramifications of a concept of cognitive dissonance we need to note, first, that dissonance is only dissonant when cognitive experienced as such. However, when experienced, the semblance of a cognitive rift is then observed as that psychic space being entertained between ‘the reality of that which is dissonant’ and ‘the dissonance of that reality as lived’. Or, the tension that is to be experienced between ‘the apparent reality of their situation’ and ‘the ideality of how they might prefer their situation to be re-entertained’. In this ‘gap’ or ‘rift’ we have a wide range of negative emotions that might be identified there, such as, e.g., guilt, shame, fear, dishonor, being inadequate, hopelessness, feeling stupid or not worthy, considering oneself to be unlucky, and so on. However, let me repeat the observation that cognitive dissonance is only experienced as ‘dissonant’ when it is cognitively able to be directly observed as such. (47)


In effect, two discordant elements in a propositional representation of a certain situation need to be cognitively appreciated in order to be experienced as ‘dissonant’. Moreover, the psychic center of such cognitive dissonance could be the consequence of a mix of those elements inducing either ‘affective dissonance’, ‘cognitive dissonance’ and/or ‘judgmental dissonance’. Of course, in view of my definition, that cognitive dissonance can only be appreciated as ‘dissonant in cognitive terms of reference’ let requalify what is meant by these additional contributions to these forms of dissonance. ‘Affective dissonance’ is seen, by myself, as reinforcing and intensifying the experience of dissonance albeit in cognitive terms of reference. However, the appreciation of the cognitive necessitates a trans-cognitive reference frame, i.e., and act of judgment. That, in this regard, we might say, its trans-cognitive judgment, therefore, that effectively, and correctly, declares a certain instance of ‘cognitive dissonance’ to be present as that which is ‘cognitively dissonant’. Now, I would also like to argue that a prospective judgment is rendered more probable as an occurrence, and ‘stamped’ with a definitively formed sense of judgment, through the affective intensification of that which is cognitively dissonant albeit as appreciated from a trans-cognitive perspective. In other words, an affective aspect able to intensify the dissonant aspect of the cognitive material to hand is more likely to be experienced and appreciated, as ‘cognitively dissonant; from the perspective of this more epistemologically organized level of the judgmental (should that act of review be directly entertained). Hopefully, over the course of this process, being able to muster the means for a resolution of that dissonance. Otherwise, such dissonance effectively will persist in that type of iterated experience and either subsists in that relationship or ends in destroying that same relationship. Now, ideally this gives us three possible options to consider although it is the middle option that is usually taken up (i.e., the partial, ongoing resolution of dissonance sufficiently and adequately able to contribute to the ongoing, historical persistence of that same relationship in question). Those three options, namely, are where dissonance destroys the relationship; where some form of a mutual or non-mutual accommodation between the relationship and its dissonance is entered into; and, where the dissonance is completely resolved ending the historical formation of that co-associated semblance of a relationship. Hence this Goldilocks’ resolution of this state of affairs when and where, otherwise, too much or too little dissonance dissolves that relational state. Implying that in the harmonic progression of a harmonic economy we need the ongoing persistence of the right proportions of a general, consonant sense of a background; the particular proportions necessary to establish the right degree of dissonance as neither too much nor too little; and, the right proportion of an ongoing resolution of both the former in order to oversee the historical persistence of that distinctive specificity of the relational being observed (in these three senses of the observational, respectively, as an active form of (hermeneutical) observance, a passive form of (phenomenological) observance, and an engaged, pro-relational (existential) sense of an observance). (48)


Now, we can amplify this experience of dissonance by proposing that ‘affective dissonance’ is ‘that experience entertained between either two or more discordant emotions and/or impressions and/or moods that are refracted through a cognitive format as ‘emotions’, etc.’  E.g., having to smile when feeling very sad. Or, finding enjoyment in a film whilst you are also struggling to stay awake, etc. (49)


Then, judgmental dissonance could also be registered, e.g., when you find a court of law not being equitable in its judgments, in permanently favouring a wealthy elite or a certain powerful family, etc. I.e., in our perception of that which is unfair, unjustifiable, inequitable, etc. Or, in our relationships with other people if we were to find a certain individual is not trustworthy, is unfair or continually lies, wallows in alternative facts, is seen as inauthentic, and so on. (50)


In the light of the above, just what is involved in an affective intensification of an intentional directedness? (51)


At this point let me introduce and integrate two ways of seeing intentional behaviour (as viewed through the construct of an intentional economy). (52)

On a somewhat horizontal plane, we can propose three ways of defining intentional processes, i.e., in three different senses, namely, in a first sense as ‘the intentional directedness towards the intentional object(ive)’; in a second sense as ‘the motivational functions or ‘intent’ that is driving such apparent intentional objectivity;’ and, in a third, sense as ‘the appreciation of those functional-structures (as correlatively expressed in the first two senses of the intentional) through some apparent, co-associated form of (transcendental-)intentional subjectivity? These three senses, in the same order, can be nominated, namely as (foreground) focus; (background) field; and intentional frame or framing representing the type of intentionality being exercised (e.g., as a visual intender, or as a thinker or as a speaker, etc.). Let me represent this horizontal intentional economy in the following diagrammatical format:

(Transcendental-)Intentional Subjectivity

3. Frame/Framing

2. Field






1.Focus
(Background) Intentional Intent
(Foreground) Intentional Objectivity (53)

But, given appreciation demands a higher level of epistemological organization then this horizontal scheme we can now also migrate to a vertical format where the focus on intentional objectivity is ascribed as a phenomenal-phenomenological orientation; where intentional intent (in its second intentional sense) is hermeneutically ascribed with a relatively affective semblance; and, the apparent semblance of a more epistemologically organized self-expression of an intentional subjectivity (in the third intentional sense) is given a more ‘elevated’ positioning on a trans-cognitive/trans-intentional
 level of judgmental re-deployment (in view of its more complex form of epistemological organization
). (54)

Therefore, in terms of increasing epistemological organization, we have the imputation of a pre-cognitive level of a more practical, motivational level of employment, as an affective ‘substrate’ (in the metaphorical ‘relativity’ of these levels of increasing epistemological organization); a ‘higher’ level of cognitive deployment; and, a more ‘elevated’ trans-cognitive judgmental level of re-deployment. In this scheme (through economic complexification
) we have the following parallels:

Trans-Cognitive, Judgmental, Critical, Re-Deployment = Existential Dimension

Cognitive, Intentional, Theoretical, Deployment = Phenomenological Dimension

Pre-Cognitive, Affective, Practical, Employment = Hermeneutical Dim.
 (55)


This vertical scheme for the overall intentional economy (including affective and judgmental levels of organization) can be presented in this diagrammatical format:

Trans-Cognitive (Judgment) 
=  Existential Considerations

Cognitive (Intentional)
=  Phenomenal-Phenomenological Considerations  

Pre-Cognitive (Affective) 
=  Hermeneutical Considerations
 (56)


Now, recognizing that these two schemes both deal with intentional phenomena, albeit as built upon affectively oriented pre-intentional material/s (that contribute a forceful sense of intent) refracted through the re-directional processes of judgmental discernment (in its appreciation of differentiated textual distinctions, meta-textual accommodations [as fields], and ‘simulated’ non-textual transformations that can enforce processes of intentional enaction) with an intentional form that can be cognitively focused upon we must now ask how intentional objectivity could ever be achieved if it were not for processes of resolution allowing such objectivity to be intended, i.e., enacted? (57)

Let me re-pose this question in a metaphorical form to make this same point. Given a ‘well-built, muscular, heavy body, dressed in the requisite clothes to go out in’ then find that ability to ‘pass through the doorway of their home to then go out on the town’ so to speak? I.e., how can a weighty thought dressed with certain clothes be able to make up its mind to head off in a certain direction in order to get out in the manner as desired in the manner as indicated by that type of clothing? Or, in unpacking this metaphor, we can interpret it as follows: an intention needs to be ‘weighty’ enough to be noted and this metaphorical ‘weight’ is supplied affectively, say, through mood, or emotions, or impressions like pain or pleasure. Hence this concept of the ‘intensification of the intentional’ through appropriate forms of affective motivation that give weight to the ensuing intention. But, now, the thought is ‘all dressed up with no where to go’ until judgment decisively re-directs it in a process of chaotically oriented re-direction that allows the intentional thought to then be enacted, hopefully, in a suitable manner. Or, in other words, this metaphor can be read to note that a thought process needs to have the necessary degree of ‘weight’ to be ‘noticed’ let along to be then ‘acted upon’; that the thought needs to be cogently thought out and thought through in a consistent, coherent and non-contradictory fashion, and, where an act of judgment allows it to be enacted through the ensuing impetus of such a distinctive sense of re-direction supplied only through that act of judgment(al resolution). It is in this context, as a theoretical backdrop, that I can now reintroduce this concept of ‘intentional intensification’. (58)


Affective intensification of the cognitive intention brings to our attention the cognitive form of that intention along with its appreciation as possessing just such a ‘form’ as ‘apperceived’ through this perspective of its trans-cognitive judgment. Now, that cognitive form can be either non-cognitively dissonant and/or cognitively dissonant. That that which is cognitively dissonant is then either to be reviewed as such or through the non-utilization of a series of suspensions conveniently overlooked and effectively not directly recognized as ‘dissonant’. Understood in this manner, implies, through adopting and exercising these various attitudes towards cognitive dissonance, either its complete overlooking (for whatever reason or reasons which could include the epistemological fact that that thought is metaphorically ‘underweight’), or, in a partial review of such cognitive dissonance whilst also partially overlooking the semblance of potential conflicts, etc., or, the full review of that which is seen and fully ‘feels’ to be cognitively dissonant. (59)


This outlined basis for such intentional modelling can also adopt the paralleling of a harmonic economy (through economic complexification). Let me explain. (60)


The modelling (somewhat entered into) on a horizontal level is based on a gestalt economy. Fields are regarded as a relatively consonant backgrounds where the introduction of material to be focused upon presents an automatic sense of difference or that in competition with the co-associated background, i.e., with a presentation that is relatively dissonant. In their interaction, between background with foreground, a process of resolution is then (dialectically) entered into that is appreciated from higher epistemological terms of reference, namely, in an act of judgment. This trans-intentional ability to appreciate the intentional then portends the co-associated semblance of a ‘transcendental illusion’ in keeping with the intentional nature of that being appreciated. So, e.g., if the intender is dealing with a visual field then, in the third intentional sense, we find the co-associated manifestation of a co-occurring semblance of a visual perceiver. Similarly, if the person is thinking then in their observing and appreciating the relationship between that intentional objective and its background of co-associated origination, etc., then through such appreciation the thought then arises of their entertaining such a thought process as that thinker in question, and so on across the entire board of intentional experience. (61)

Having outlined such modelling, concepts etc., let me now take a hyper-philosophical tack in order to philosophically focus more clearly on these issues associated with the contestation of sensible mandates, the more rational decision to proceed with vaccination, and other related issues of contestment.  (62)


Philosophically, how might we address the resolution or the non-resolution of these various forms of contestment? (63)


Let me redefine the philosophical economy as a composite of three sub-disciplines, namely, the hermeneutical, the phenomenological and the existential, being either overtly invoked as such or invoked unwittingly through the taking up of an unrecognized orientation towards those economic polarities (which, through economic complexion can also be described as focusing on the economic aspect of textuality, namely, and respectively, the meta-textual, textual, and ‘simulated’ non-textual). (64)


Moreover, let me invoke a secular-disciplinary triangle of empowerment-disempowerment. At the bottom run, virtually disempowered directly (although capable of being indirectly empower politically through either patronage and/or democratic vote capturing). At the apex of the triangle we have the near theoretically impossible position where all power, and wealth, is entirely and completely taken into the form of just one person (or one family or organization). Coming down an imagined vertical axis is an empowerment of the community or nation (or world) as a whole. On the left side of the triangle we can imagine a more collective-leftist style of political preoccupation, and, on the right side we can imagine a more individualistic, rightist-oriented form of political organization and affiliation. On the bottom run let us imagine, going left to right, these relatively disenfranchised divisions of the anarchists-progressives-retrogressives-libertarians. Next, the level of the general public in which everyone can belong even if they should feel as if they do not belong in such a world given their affiliation along more contrarian lines. Then, above the general public, imagine the disciplines as being more enfranchised and empowered, if only through being better paid, and in their being co-opted by the state to act as advisors, the formulators of policy, members of a civil service, etc. Now, the object of this exercise is to imagine a point of general empowerment somewhere in the middle of this triangle, leaning either Left or Right and either rising or falling within that space as a general reflection of a communal-personal empowerment and (internal enfranchisement for the type of community they represent be that as either a passive reflection and/or as political representative of that community in question). The entirety of the triangle represents the secular world, and where the center of power reflects in what manner the disciplinary sense of world has been coopted in the exercise of that power by its political representatives (representing, in turn, a semblance of personal-communal empowerment which is a reflection of the two sides of that triangle, representing on the Left that which is a more communal-collectivist orientation, and, on the Right that which is a more personal-individualistic orientation as also reflected along the bottom rung). To complete this picture, we can imagine the general mass of the public floating just above that bottom rung and then just above them the world of disciplined praxis somewhat co-opted by the state and sharing in such greater empowerment but only to that extent political power is relatively democratized and not solely the preserve of any one person or family or social group. Let me present this in the following diagram:
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(Maximum Level of Disempowerment) (65)


Now, some observations about this scheme. Co-option is seen as empowerment through an arbitration of which freedoms will be either relatively taken up and for those relatively lost, but, where, on balance, there is the general perception of a net gain. So, work, as paid employment, can empower the worker (as long as it is not a form of slavery or de facto slavery). So, health professionals taken on as advisors to the political powers that be are relatively empowered but it will be those politicians that decide which advice will be disseminated or not disseminated, etc. Similarly, a public is co-opted by the institution of rules and regulations but the expected trade off is a certain set of freedoms envisaged as being able to be realized by their permitting or acquiescing in the commission of such forms of arbitrations, say, seat belts, inoculations for children… and on to vaccine certificates and mandates, etc. (66)


In this scheme political power oscillates up and down, and, Left and Right, and with respect to the horizontal axis, we should also note (across time) the relative degree of current polarization or relative non-polarization being entertained in this otherwise quite traditional representation of the Left-Right political spectrum. The vertical movement is a general loss of empowerment and would be reflected in increasing inequality as ‘power equals wealth’, and v.v., when this empowerment is acted upon as such by those elites able to empower themselves in that relatively anti-democratic fashion.  Moreover, as a general rule we could say that political divisions on the bottom rung can only gain empowerment through either grabbing it (in, say, a revolution or insurrection) or through some form of donation (symbolic or real, say, when politician want the votes of your specific life-world and bestow various sums of money towards the causes promoted by that division or life-world, or, through patronage, either non-virtual or virtual in its extended manner, e.g., as when president Trump told the Proud Boy to both ‘stand back and stand by’ and therein extended a form of virtual or de facto patronage.
) (67)


This bottom tier can also be influential when their ideas are supported by either the general public and/or the disciplinary world, or, preferably, both the general public and the disciplinary world. E.g., as occurred in the political emancipation of women and the extension of the vote to all members of the general public over a certain age or without members of the public first having to own land in order to vote, etc. (68)


As a general rule we could say that political agitation on the bottom rank stays there unless the fraternities in question can appropriate political power, are patronized by the political powers that be and/or their ideas find a home in the both the general world of the public and the disciplinary world (if they were able to successfully disseminate their ideas to both the general public and relevant, or prominent, disciplinarians found to be sympathetic to such causes, and, where their enshrinement may then find the requisite forms of legal codification when legislated by politicians). (69)


With this heuristic device, from a philosophical point of view, the philosopher can now scrutinize the phenomenon or phenomena being focused upon through the pretreatment of a hermeneutic recognition of the genres in question that are being analyzed through the critical treatment of the phenomenal-phenomenological forms of analysis that appear to properly and profitably focus such research, and, the potentially radical responses that could arise through existentially appreciated forms of transformational retreatment that could be further profitably entered into. Hence the outlines of a philosophical economy (that would also present its distinctive philosophical differentials through noting respective those forms of meta-differences, differences and non-differences (as found being simulated) (through certain forms of resolution initiated through invocation, evocation, convocation, provocation, and so on). However, for a deeper exploration of the philosophical economies representing these apparent phenomena in question we would also need to import a hyper-philosophical perspective (although correctly such an economy must already be in place for the very articulation of the philosophical economy in question given the correlative functioning of an economy also implies its hyper-economic contextualization). However, this does not mean an endless iteration of higher meta-levels of explication given that in this instance the focus of interest is philosophical and not hyper-philosophical and that through transformational retreatment all research ends on an object level, in meta-status, with an ensuing complexion reflecting our preferencing of either its deployment, employment and/or re-deployment, i.e., on, respectively, either a theoretical level, a practical level and/or a critical level of exercise).(70)


Hyper-philosophically, we can now speculate, and ask just what drivers might be motivating contestment over certain issues like ‘vaccine mandates’, the ‘wearing of masks’, and so on? In this regard, we have textual reports directly emitted by such representatives and as reported in the Media, social media, etc. Indeed, in this regard, social media, e.g., can now supply us with more direct forms of access to that extent such proceeding are disseminated in a public format. That, pre-critical pretreatment proffered in a speculative form (and format) can then be taken up and, through statistical appreciation, more firmly establish a representative sense of intent apparently being formulated behind the dissemination of such reports (that can possibly be hermeneutically argued for along statistical lines of iteration). That, with such material/s the philosopher might then be able to speculate, hyper-philosophically, as to what motivations are being implicated in the emission of this type of textual disseminations. Then, through further research, critically test such pre-critical suppositions of a pretreatment orientation in and through the requisite forms (and formats) of critical treatment able to discern such now apparent modes of motivation being reiterated in those types of context. Is such a short-term project or long-term program possible? Let me now tentatively suggest some possible drivers of such evident discontentment and disenchantment, apparently driving contestment in order to provisionally explore these possibilities (which we might regard as ‘imputations’ derived from a ‘mix of either empirical observations, interpreted suppositions and/or logically integrated conjectures’). (71)


Quite recently we have had a succession of death-bed confessions, conversions and recanting of an anti-vaccination stance by a number of prominent media presenters who now, recognizing the gravity of their mortal situations and the lethal consequences of their regressive stands, are now urging others anti-vaxers not to make the same mistakes as they had, or rather, did (now that we know that they have finally passed on). (72)


Of course, there may well be a few, who knowing their firm decision made not to undergo a course of vaccination, will just stoically accept the consequences of their action or inaction however painful and with whatever suffering might be involved.
 But, as a flood of confessions and recantations has shown, it is obvious most people may not be as stoic as those who fully embrace the consequences of their actions or inactions or indecisions. Faced more directly with their own mortality, to the extent they can reflect upon this seeming inescapable event of their now immanent death, in the midst of such suffering, and realizing this fact that they have come too late to an understanding that they will have lost their ultimate freedom, namely, being able to live life itself, many have renounced such ill-informed or misinformed positions that led to their refusal to take up a course of vaccination. But, even though such recantations were uttered in the hope of persuading others not to follow their former previous stance as anti-vaxers it appears such calls may well have had little effect on those who are all too ideologically overcommitted to this ‘ill-formed or misinformed attitude’. Such ideological intransigence, in my opinion, could well be being indicative of a ‘pseudo-psychotic’ attitude towards those ‘heated’ or ‘pointed’ topics in question when found, and experienced, by both those individuals themselves and their interrogators, as just too highly contentious even for such over-committed people to confront by themselves.
 But, at the very least, they, themselves, exercised the freedom of that choice not to get vaccinated. Or did they? Are such decisions ever entirely personal in their genesis? To what extent are we influenced or not influenced by the decisions made by others even though, ultimately, at least legally and morally, we should be held responsible for those decisions seemingly enacted by ourselves? Or, is it the case that we are never in a position of being perfectly informed, and, that some of us are more informed and others are less informed, and that if a decision were made with either defective information and/or with a faulty form of fallacious argumentation and/or we arrived at an incorrect or impossible conclusion to what extent are we then culpable… could or should be held responsible? Or, is it our responsibility to be sufficiently well-informed in order to then take up new forms of ‘responsible re-positioning’ as we change ‘direction’ in our passage through this world at large? Or, in the same vein, to what extent should any form of re(-)positioning also reflect our social ‘concern and care’ for others in the formulation, enactment and dissemination of such personal re-positioning? Or, if we were ‘blinded’ by our ideological positioning are we then incapable of asking questions other than through this ‘blinkered’ frame of reference? That, in order to be responsible, therefore, we need to suspend all our frames of reference, ideologically oriented or not so ideologically oriented, as well as opening ourselves up to a ‘social care concern for others’ just as, hopefully, there will be others who will demonstrate their concern and care for us… in this relational world of such non-contractual, unsolicited reciprocity that constitutes a compactual world whose existential e/valuational formation cannot be reduced to the mere acters and actors that only appear to perform as the material participants in the enacted living of our relationships… when our responsibility should be to those relationships, themselves, to that extent they personally and culturally emerge above and beyond the sheer, psychic emptiness of this physical stage.!? (73)

‘Choices’ involve ‘genres of behaviour’ where ‘a certain predefined set of decisions are already inter-subjectively mapped out through the commission or omission or deferral of those specific patterns of enaction entailed in the performative-instructions of such meta-textual devices’. ‘To get vaccinated’ or ‘to be an anti-vaxer; are two contrasting genres of behaviour centered around the same genre of behaviour, namely, this ‘act of vaccination’. We could say that, for us, the initial value of this type of act is neutral and that it is only when we preference or discount this genre of behaviour, either with good reason or without good reason, that this process of e/valuation commences. I.e., through those attitudes brought to bear upon its uptake or dismissal or deferral, that it can then take on a co-associated value, which on balance, in the overall light of those attitudes now directed towards this genre, is arrived at through either such preferencing or discounting or deferring of that same genre. Moreover, given genres are already predefined, intersubjective patterns of behaviour we must also acknowledge to what extent others are influential in our decision making; i.e., either inspiring us to either take up such patterns of behaviour or are instrumental in our avoiding the same. Such self-questioning, in effect, asking of us ‘are we in an informed position that would, or, indeed, should allow us to either remonstrate or not remonstrate for or against this specific pattern of performance whose informed representation is currently being entertained in this particular suspension being subjected to such explorations and scrutiny..?’ (74)


Genres of behaviour may be ‘out there; already, so to speak but they do not arise in a manner that is sui generis, as if from nowhere. Historically, we can safely argue that the phenomenon of this genre of ‘refusing to accept forms of vaccination’, either mandated or non-mandated, was already in existence before this COVID-19 crisis. I would contend that if we were to look at the rates for the mandated vaccination of children we might be upset, if not horrified, to see that their uptake in Australia is not 100%, not even 99%, but more an annual oscillation around the 95% mark.
 One must assume, therefore, that the five percent of children who do not get their mandatory vaccinations must do so for a reason and that an inability to access medical facilities for vaccinations may be one reason, but, I must presume as more likely that a certain number of adults, through some form of deliberate commission or omission or deferral, are not observing these mandated requirements. Moreover, given that vaccination rates in Australia seem to be approaching the 95% mark that that last five percent might well represent the effective level of either indecisive vaccination hesitancy or an outright refusal to get vaccinated in any form? (75)


As suggested, genres of behaviour are intersubjective affairs and, it may well be, that so-called decisions we, ourselves, individually seem to make may well be quite influenced by the choices exercised by others. That, in this regard, the genre of ‘refusing to be vaccinated in any form’ has its roots in these earlier expressions of this same phenomenon and that more publicly, disseminated forms of this pattern of contestment, and finding themselves sympathetic to its propaganda, have inspired a further resistance in those people now identifying with this form of a behavioural attitude. At the same time, we should also differentiate a short period of vaccine hesitancy as quite normal, as a reasonable reaction given the dissemination of some horror stories about vaccine side-effects resulting in death and the fact that these anti-COVID vaccines, from the time of their development to their utilization has occurred over a much shorter interval of time in comparison to all other developmental programs for the creation of vaccines. On the other hand, given the advertised ‘rampaging’ of a pandemic in both the Media and Social Media, that for the more rational person it is a bit like a Hobson choice as we ‘weigh up’ a potential death by COVID of say a ‘generous’ 1% of the population versus those unlucky individuals who end up experiencing serious side-effects that could be experienced, say, by 1 in 100,000 that then might involve the death of only 1 in 10 of those who are so adversely affected. So, in this lottery, if you do not buy a ticket or two or three… the death rate over the course of this pandemic might be close to 1% (1 in 100) versus those people investing in this lottery when you might experience a 1 in 1,000,000 chance of death. So, those are the odds, more or less of an order of magnitude of 1 in10,000, and most of the public have entered into this inescapable lottery by siding with the latter option by becoming vaccinated.
 A decision perhaps facilitated by thought that we are also doing this for others as well as ourselves, and, in the hope, too, of shortening this pandemic through the existence of a higher uptake of such a course of vaccination? (76)


On television, when watching the new, I have seen, from time to time, an anti-vaxer being interviewed in this country or elsewhere proudly state ‘they were against vaccination and that was the reason why they were protesting’. A defense of that positioning often takes the form ‘I do not believe intrusive medical interventions should be given without assent of the individual concerned, and, I should be free to choose or not to choose this form of medical intervention’.  Very occasionally you might find someone being interviewed who proudly states that ‘they are of course vaccinated’, and, in the very next breath, unsolicited, also tell you that ‘they are boosted’ or ‘have booked in to be boosted on such and such date’. Is there a moral equivalency here between these two proudly uttered statements on this topic of vaccinations in this COVID-19 pandemic, for example noting these two alternative options – “Yes, I am vaccinated” and ‘No, I am not going to get vaccinated’? (77)


As serious philosophers, you will probably suspect where this exploration is heading. But, let me press on and in this process of discovery let us see what details we might find along the way. (78)


First, let me propose, as a form of consequential analysis, a ‘consequential flow chart’ that looks into the probable consequences of a certain course of action or inaction or a deferral of decision making. Then, let me discuss a ‘differential consequential flow chart’ that can highlight probable differences in behavioural outcomes (by subtracting one chart from the other). Third, in an exploration and scrutiny of such differential outcomes let me attempt to understand the ramifications of such differences, and, hyper-philosophically explore some of the more interesting strands to be found in the prominent philosophical contours of such research. (79)


How is a consequential flow chart to be constructed? First take a certain genre, as a distinctive pattern of behaviour, and note its relative presence or relative absence be the latter arrived at through either omission or deferral (and for the current moment treating deferral, be it either temporary or permanent in scope, as an ‘omission’). Once the genre of behaviour in question is decided upon we then attempt to understand what outcomes are likely to occur and then re-focus on those outcomes that are considerably more probable  (in effect, by overlooking less likely occurrences unless more naturally reweighted by the potential severity of their ensuing adversity, e.g., death) as a matter of convenience (so we can more economically focus on that which is more relevant in the context of the objectives of this type of research [which, in this situation, is the determination of a distinctively differentiated consequential profile should one exist]). (80)

A Consequential Flow Chart for a Typical Subject Who Is Vaccinated:


In accepting a full course of vaccination, the suitably vaccinated subject is highly unlikely to experience serious side-effects; less likely to get infected; but, if they experience a breakthrough infection they are then less likely to be as infectious as an infected, non-vaccinated person (by perhaps being 20 times less infectious), and, therefore less like to infect others; moreover, they are less likely to experience an exacerbation of an underlying illness; less likely to need hospitalization; less likely to need a bed in ICU; less likely to need the use of a ventilator; less likely to need a lengthy stay in a hospital bed over the duration of this illness; less likely to die’; and, less likely to get long COVID. (81)

A Consequential Flow Chart for a Typical Subject Who Is Not Vaccinated:


However, in not accepting a course of vaccination, the unvaccinated subject is much more likely to get infected, in practical terms, as a near certainty; but, if they were to experience such an infection they are then more likely to be much more infectious than a vaccinated person experiencing a breakthrough infection (by perhaps being up to 20 times more infectious), and, therefore more likely to infect others; moreover, they are more likely to experience an exacerbation of an underlying illness; more likely to need hospitalization; more likely to need a bed in ICU; more likely to need the use of a ventilator; more likely to need a lengthier stay in a hospital bed over the duration of this illness; much more likely to die; and, more likely to get long COVID (given that this condition occurs in 10-30% of unvaccinated patients who get infected). (82)


Therefore, point by point, in this instance, it becomes very easy to depict a differential flow chart given that it reads exactly as its consequential flow chart. Furthermore, given the elevated infectiousness of both Delta and Omicron (in both versions ab.1 and ab.2) we should assume for practical purposes that an unvaccinated person, on balance, will get infected (and maybe more than once given that a prior Delta infection confers little or no immunity for the prevention of an Omicron reinfection?):

A Differential Consequential Flow Chart for a Typical Subject Who Is Not Vaccinated:


However, in not accepting a course of vaccination, the unvaccinated subject is much more likely to get infected, in practical terms, as a near certainty; but, if they were to experience such an infection they are then more likely to be much more infectious than a vaccinated person experiencing a breakthrough infection (by perhaps being up to 20 times more infectious), and, therefore more like to infect others; moreover, they are more likely to experience an exacerbation of an underlying illness; more likely to need hospitalization; more likely to need a bed in ICU; more likely to need the use of a ventilator; more likely to need a lengthier stay in a hospital bed over the duration of this illness; much more likely to die; and, more likely to get long COVID (given that this condition occurs in 10-30% of unvaccinated patients who got infected). (83)


In the stark and sobering light of this differentiated flow chart we must wonder if being ‘proud’ and ‘defiant’ are apt descriptors of this relatively unwise cohort of unvaccinated people? Given that they permit a pandemic to continue to course through a community as a highly infectious vector for the transmission of this disease we much wonder if ‘pride’ is the right description and whether ‘arrogance’ is a better descriptor? ‘Defiant’, on the other hand, would definitely describe such a person who ‘defies’ the taking up of a very simple, quick and efficient procedure, namely, subscribing to a suitable course of vaccination (which for the vast majority of people is relatively unproblematic). (84)


How can we better understand this repetitive phenomenon of a re-iterated ‘proud defiance’, or, as others might see it, as a ‘misplaced selfish arrogance’, given what we already know to hand, namely, that an unvaccinated person is more likely to transmit this very infectious disease and, therein and thereby, contribute to the further suffering of others? (85)


One would normally suspect that the ensuing cognitive dissonance of an unvaccinated positioning, alone, even on reflection upon a small fraction of this starkly differentiated profile, would inspire one to change direction and take up a course of vaccination. However, as this dramatically re-directed shift in the trajectories is often not observed among the resistantly non-vaccinated, we must ask why is this imputation of cognitive dissonance so seeming absent for these ‘proud cultural warriors’ (many of whom will tell us that they have done their Internet ‘research’ on this topic and are convinced that this a rightful course to adopt. It is true, they do certainly seem to take some ‘pride’ in this distinctive form of contrarian positioning)? (86) 


So, how do we explain this anomaly? For materials, that should be cognitively dissonant, to be experienced as ‘dissonant’ then they would need to be consciously ‘framed’ in such a way so as expose those dissonant features. They would need to be framed, therefore, in a narrative that exposes those internal anomalies, tensions, conflicts, points of dissonance, adverse consequences, etc. We might argue that the narrative needs to be changed. But on what grounds could or should we proffer this counsel that there is a need, this imperative, to change such narratives? We could comparatively conduct the differentiated treatment of that type of narrative in the context of supplying a narrative that, at least to the provider, seems to be more beneficial, less adverse, and so on. Of course, being resistant to vaccination such people would not be expected to adopt some other narrative even if were to demonstrate a considerable advantage to themselves.  Or, instead, we could set out to deconstruct their original narratives by pointing out how their narrational facts are ‘wrong’ or how they just ‘misinterprets’ such narrational facts; how the premises of their narratives are just not coherent, consistent and free from contradictions, etc; how such narratives, from a critical perspective, have relatively adverse consequential outcomes, etc. But, in hitting a pseudo-psychotic ‘wall of resistance’ it should soon become apparent that such efforts are usually futile. However, in dealing with an adamant supporter of an over-ideologically committed sense of positioning we would most likely also be dealing with a person who is either pseudo-psychotic or psychotic in their intentional disposition on this particular type of topic, or, is just totally unreflective or incapable of the intellectual work needed to fully appreciate the relatively self-evident gravity of their misguided decision making. Now, let me be clear, most anti-vaxers are obviously not psychotic, but, there will be a few psychotic people who might gravitate to the contrarian nature of this type of positioning. On the other hand, it is my experience that when people are ideologically over-committed, to a certain form or style of positioning, they take on what I have described elsewhere as a ‘pseudo-psychotic complexion’. When we question the over-committed ideologue and we come too close to certain points that these people feel are just too contentious (for them to contemplate in any form of an alternative reality to the one they can only envisage) then we get a reaction very similar to that as presented by a psychotic person, with delusional thinking, when they are questioned, namely, an intensity of a counter-reaction where the person vigorously asserts we are just wrong through, more or less, the sheer strength of the affirmation itself without proffering viable evidence or a non-fallacious argument that would meet a conventional assessment as evidential, as self-supporting, consistently reinforcing such a tenaciously held set of claims, and so on. Through this process of over-commitment, that person now so strongly identifies with their tenets of their positioning that it seems to them, and to the interrogator as well, that you, the interrogator, is making a personal attack on the very nature of their being. Their ‘resistance’ to such interrogation, only in regard to these points of contention, being equal to if not greater than the intensity or forcefulness of the focalized act of the interrogator, eliciting, as noted, this particularly psychotic-like profile that is completely absent when questioning them on unrelated, non-contentious issues. In all of this, there seems to be present an inability for such a person to suspend judgment on those contentious points in contrast to a non-pseudo-psychotic person’s responses to a similar style of cross-examination where it is felt that the other person is at least considering such counter-possibilities without this semblance of an equally reactive ‘resistance’.
 It is just a different kind of experience for the interrogator and one in which it becomes quickly evident that these people, for the moment at least, are ‘not for turning’. In dealing with people who are not ideologically over-committed, it becomes a more relaxed affair, with a more mutual give and take, with a flow of both arguments and counter-arguments conducted more on their merits and where both parties seem able to entertain each other’s positioning even if they do agree or find sufficient grounds for some current form of consensus. Indeed, it is quite possible in this type of disputation for both parties to score points or at least grudgingly, or not so grudgingly, admit the probity of the questioning or point out its apparent defects, and so on. However, in interacting with a pseudo-psychotic opponent on their specific points of contention becomes an almost an impossible task, indeed, it becomes an unpleasant one if you were to disagree with their tenets. That, in this type of situation, for most people it is just easier to skirt around such topics once they know not to push these hot button topics, trigger these potential flashpoints… where an escalation in tension can easily transmute into some form of violence. Should the interrogator persist, but, in a manner that de-escalates such elevated tensions then they should be prepared either for a long lecture as to why such a position is being vehemently persisted with (in the hope that you might come on board and agree with them), or, or you will just witness the sudden cessation of this interview as they storm off in an indignant manner that will clearly display, in no uncertain terms, their total disdain in having to deal with you. The type of phenomenon is often demonstrated by ‘the controversial or corrupt politician who dramatically terminates an interview in the face of the not unreasonable questions being asked’. The appropriate termination of an inappropriate interview being a different matter entirely and one which can be clearly differentiated from the former phenomenon
).
 (87)


In my opinion, a pseudo-psychotically adopted positioning is either a cause and/or an effect of ‘an inability to conduct an appropriate suspension of both belief and disbelief’ vis-à-vis certain points in positioning that that individual too highly over-identifies with. For a start, they seem incapable of suspending their beliefs, and, second, they also seem unable to suspend their own disbelief when very unlikely or impossible events are described and recounted either by themselves or by others who are also fervently aligned with their own ideological positioning. This is not an unusual phenomenon to find in many religious settings where impossible paradoxes, contradictions, aporias, unlikely occurrences are presented and insisted upon as important articles of faith, and so on. Indeed, there are many parallels. Dealing with such a person to get them to change their mind is often practically impossible. Just as in religious settings, some people would rather be killed than demonstratively give up their beliefs even if they could make a mental reservation to the effect that what they are doing was imposed under the pressures of such duress. On the other hand, one way is to accept this person’s positioning is being genuinely held, but, to ‘up the ante’ by ‘making them put their money where their mouth is’ so to speak. In effect, exercising a skillful method where the enacted consequences of their actions take on some form of a proxy that becomes very expensive to continue to disseminate, in a process that might incur some form of a cost equal to the tenacity they hold a certain position, were they still willing to express that view in keeping with their positioning but which they must also now pay for the privilege of continuing to espouse such unacceptable views. So, e.g., if a person vigorously believed in holding and expressing unacceptable anti-Semitic views, then a court of law might considerably fine them every time they were to disseminate such unacceptable declarations. Or, if people were offended, threatened or harmed by such proponents or protagonists then they might sue their organizations and, therein, find forms of redress in the liquidation of the estates belonging to such organizations. In the US this is one technique that has been used for successfully dismantling organization violently espousing, e.g., white supremacy. Or, much less dramatically, by invoking a similar principle, in regard to those who continue to insist on not being vaccinated, by refusing them entry to restaurants and cinemas, and similar ‘non-essential premises’ through the use of a vaccination passport or vaccine certificate.
 Or, insist that they pay more for their medical insurance. Or, if admitted to hospital they will pay a certain proportion of their treatment for a COVID illness or COVID related condition, or, be prepared for being refused certain forms of medical care, especially if the hospital were to be in the dire situation of having to ration medical care (just as there are protocols, either official or unofficial in existence, for refusing lung transplants to those who smoke, or give antibiotic to the very elderly who are dying, or just pass over those who are more old for those who are younger or have a family, etc.). (88)


Some people who are anti-vaxers are also people who promote the non-wearing of masks (although, you would think, logic would dictate that these people would need to be more careful and be more assiduous in the wearing of masks in public). Currently, on public transport in Australia, mask wearing is mandatory. I was met recently by one elderly gentleman, as he was about to leave the train without a mask on, who, no doubt able to read my disdain under my mask, said to me ‘we are all going to get COVID’ and that ‘that mask is not going to help you’. I kindly reminded him that I was wearing my mask more to protect him. Obviously, this free thinker had bought into the propaganda of the freedom loving fraternity without realizing that mask wearing is not just a one-way affair. However, since the masks that most people are still using are either surgical or fashionable homemade cloth ensembles, and not the recommended N95s or their equivalent, he may well be right in that we may well be all exposed to COVID in some variant or other even though the current course of triple vaccinations can prevent 80% breakthrough infections for those who have wisely taken up these triple vaccinations. (89)


A defiance of well-thoughtout series of mandates, e.g., masks, vaccines, restrictions on the numbers of people congregating in certain spaces, etc., appears to be the collateral damage in some political quarters where certain politicians, mainly on the Right, now wear such anti-social behaviour as if were a badge of honour.
 The inauthenticity of such a lack of concern and care must eventually reap, surely, a harvest in keeping with the confected tenor of their dishonest dissimulations? Hopefully, such political misfits will be voted out of their electorates, or, in seeing the writing on the wall written by a more sensible public, do the right thing and resign. Sad to say, even Australia also has its (un-)fair share of such pseudo-populists (prepared to sacrifice both their reputations and careers by buying into such anti-social sentiment). (90)


Hyper-philosophically, how might we sum up the distorted, anti-socially oriented thinking of this somewhat libertarian contrariness that appears to be politically promoting issues that are not necessarily overtly political, certainly not at the level of the general public and would not normally infiltrate a disciplinary world (including the disciplinary world of politicians)? Just what have anti-mandatory attitudes and practices, for a start, got to do with a Right-wing politics? (91)


In my heuristic device of the diagrammatically depicted triangle of political power and empowerment-disempowerment I display contrarians as beneath the general public and where both levels in relative disempowerment are placed below disciplinarians (treated as marginally more empowered given their acquiring a relative political status generally commensurate with their greater financial remuneration although it is also true to say that certain sections of this disciplinary-marketplace disproportionally remunerate their disciplinarians through market distortions, e.g., through over-paying and over-privileging certain CEOs and, all too often, e.g., under-paying and disenfranchising most members in academia). Of course, among the ranks of the disciplinarians I also include the profession of the politician, and, that a select few from the ranks of all politicians are given the maximum power that can be currently afforded them given the contemporary configuration of the political stage upon which they work, ostensively, in their working on our behalf, be that political setting either democratically oriented or not so democratically oriented. Now, re-cast in this reference frame, the former philosophical problem becomes redefined along the following lines. We may surmise that progressives would not be generally supportive of a policy that is skewed along the lines of an anti-mandatory positioning? However, we might surmise that an apparent ‘coalition’ of the libertarian-minded, anarchists and some retrogressive might be in favour of such policy orientation should it be successfully rebadged as asserting ‘our natural rights and freedoms’ along with an emphasis on a so-called movement for ‘small government’ and a stated ‘downsizing of an otherwise ongoing political intrusiveness into the lives of ordinary citizens’. Then, add the factor of a political polarization of the political spectrum with a commensurate evacuation of a sensible middle (along with its swinging voters, independents, center parties and those parties that are Left of center and Right of center) we might see forms of political patronage on the extreme Right aiding and abetting such a contrarian coalition, and v.v. Or, to get to the very center of this apparent political anomaly we might surmise that the political drivers of such anti-mandatory sentiment, etc., may well have their origins in a set of circumstances that have noting directly to do with such issues per se (merely tapping into such previously disempowered fragmented outliers whose issues had little noticeable traction with the general public, etc., before being promoted by populists or, rather, pseudo-populists
). I.e., those factors like either the perception and/or reality of an increasing inequality; a general suppression of wages (especially for the middle of the Middle Class and lower?); rapid shifts in vocational opportunities as older forms of labour are being rapidly replaced by the relatively sudden advent of new forms of labour; along with a whole raft of reasonable anxieties over a decreasing accessibility of education and medical services, neo-liberally oriented shifts in work practices (like modularization of contracts; episodic redundancies, downsizing;  a proliferation of consultancies and services in conjunction with a politically orchestrated decline in governmental services and institutions; exporting industries overseas; increasing regulatory hurdles to just getting to the stage of being employed or being able to open a new business; diminished access to education, retraining, unemployment benefits, a living wage, and so on, and so forth). In effect, the continual creation and intensification of points of social stress along with periods characterized by a diminution in opportunities for the less skilled
 along with non-commensurate forms of remuneration may well be driving such an appetite for attitudes that are anti-institutional, anti-governmental; in an environment where the political discipline, itself, is no longer held in high regard, indeed, with increasing levels of suspicion and considerable distrust? So, given these imputed drivers of this more superficial attitude that is increasingly anti-mandatory, despite high levels of a general public consensus otherwise, we may well ask ‘what might be driving those drivers (as contradictory as such a question might first appear
)?’ (92)


In my explorations of the neo-liberal paradigm
 it was my opinion that such over-competitive trends, etc., had reached a point where they needed to be stopped and reversed. Indeed, such forces were proving to be incrementally anti-democratic, and more inclined to promote a pro-populist form of political sentiment along with a potential diminishing or fracturing of major parties with nothing in the political arena to replace their continuation of political traditions, in conjunction with political instability and a loss of political abilities to head government in more productive directions and more socially acceptable regions of endeavour through the necessary implementation of much needed reforms.
 Therefore, let me very briefly re-explore this area of concern in order to proffer the following considerations. (93) 

 
Earlier in this essay I introduced the concept of ‘intentional intensification’ implying that for a thought to arise before a form of intentionally focused consciousness, and a potential preparation for a process of trans-intentional judgmental appreciation, it had to have the requisite degree of pre-intentional ‘weighting’ that essentially was pre-cognitively affective in orientation.
 The mind has to filter out what is not relevant and has a natural tendency to not attend to both pre-cognitively and cognitively ‘unweighted’ material. E.g., stick a pin into someone and the painful reception prompts, mediates, our immediate awareness of the painful pricking of that sharp implement. In effect, a ‘thought construct’ needs a certain semblance of ‘psychic weight’ to become an ‘idea’ that can then become further intentionally focused upon. Now, without running with this metaphorical approach in either a too extreme or literal fashion, given its economic origination,
 we could cautiously argue that this ‘energy’ or ‘weight’ or ‘hyle’ or ‘virtual matter’ or ‘mass’, etc., is something that appears to be somewhat disconnected from that to which it can become attached to and therefore could be referred to as relatively or partially unattached or transferable, but, needing attachment or transference to an ideational situation fostered, no doubt, through the co-associated context of a convenient narrative. This argument then continues to note that if a certain affective state, say happiness or sadness, relaxation or frustration, or whatever, is over-iterated without an adequate, ongoing level of resolution that we might then surmise that there arises a distinctive surplus of this ensuing affective non-directed ‘charge’ that then attempts to discharge itself through forms of a narrative that assist in focusing such hitherto undirected surpluses of happiness or sadness, relaxation or frustration, or whatever. Then, through a reiteration of this affective attachment or transference channeled through a convenient narrational situation for this type of affective directing we may well then find certain genres continually being reinforced through such affective re(-)investment. It is my suggestion that like the fashionably co-authored nature of hysterical phenomena (running without evidential foundations, e.g., with current ideas on alien abductions, satanic masses, child sacrifices, unsubstantiated sexual child abuse, false memories, mass fainting fits, and similar) that we have a similar phenomenon in the aspirational form of a selectively desired up-taking of a social approbation for certain forms of personal self-identification. A seeking of an affirmation of self-identity from a selected community that in this instance chooses to prefer unconventional, conveniently topical genres to hand like, e.g., an attitude that favours the non-wearing of masks, prefers an avoidance of vaccinations, and so on, as a distinguishing motif or as de facto identificational ‘badge’ for general membership in this form of contrarian self-expression. It is sad to say, but, with an attitude that refuses to wear a mask you will probably find, not too far away, the expression of a sentiment that favourably supports the attitude that either promotes the non-uptake of vaccines or at least the right of people to refuse such a course that involves such social and medical forms of intervention. Then, often, with the latter, we are probably also not that too far removed from being regaled with a raft of various conspiratorial memes. A strange concatenation of ideas whose juxtapositions might very easily strike the relatively ‘neutral’, non-over-committed observer as if bordering on the bizarre if not as outrightly unhinged. Indeed, meeting with an assortment of such presentations, each usually, if not inevitably co-associated with their own anti-governmental or anti-institutional messaging, that, quite rightly, stands in need a full dose of a ‘suspension of disbelief’ to just to begin to remotely entertain such ideas as seemingly credible.
 Although it is also true to say that the mere reiterations of such a ‘creed’ can render such ideas more amenable especially for those who have already subscribed to a suspicious attitude towards governments and institutions, that, I might add in itself, is not an unhealthy point of view (given the default setting for most governments and institutions to non-responsibly hide behind a wall of non-transparency lest the general public get to see either a corrupt, corrupted, corrupting or potentially corruptible process of political ‘sausage-making’ besides the usual negligence or carelessness, incompetence or other seemingly inexplicable examples of misgovernance).
 A list of disconcerting ideas that just get recycled and each time you hear or read about them they seem to have somewhat shifted to some extent with the addition or substitution of new materials and interpretations. That, then, the reiterations of such iterations become treated through the lenses of the adopted and adapted narratives that claim such ‘narrational facts’ to be ‘self-evidently factual’; ever insistently seeking their reaffirmations as ‘facts’ that are both ‘genuine’ and ‘true’… especially if the ‘authority’ appealed to for such claims is being promoted by some prominent and sympathetic conspiratorial exponent that then gets taken up, recycled and discussed by either social media and/or the Media. Given that some platforms of dissemination appear to lack certain standards for discriminating between the dissemination of information and the non-dissemination of misinformation, disinformation and mal-information, often in settings with quite different agenda, it is understandable that some people will indiscriminately take up such unsifted ‘information’ as a ‘source’ all too often ‘consulted’ by such claimants in the course of their very non-skeptically conducted so-called ‘(Internet) research’ or through discussions with like-minded individuals and their communities, etc. However, in my opinion, non-believers approach these relatively non-Earth based ideas from the wrong direction, in the wrong order.
 For believers, these ideas are already so ‘true for them’ that they are merely seeking forms of testimony and confirmation, regardless from which direction that apparently evidentially construed support may appear to emanate. Similarly, for a religiously oriented person who is a theist, for them there is no need to prove that God exists, but, rather, they seek to find forms of substantiation that demonstrate and instantiate the veracity of this belief, whereas, for the not so committed, such claims are seen primarily as arguments that set out to establish the objective form or content of their disquisition and, consequently, do not focus on its co-associated truth claims as forms of validation and self-validation. A bit like a young child starring out at a starry sky on a Christmas Eve in the hope of seeing Santa Claus travelling across the night sky. Of course, for them, Santa Claus exists, and they merely want to see for themselves, in the very here and now, this ‘bringer of gifts who they know is travelling from one residence to the next on this very special night of the year’. (94)


Now, some very interesting ideas are being put forward here. Let me unpack the ramifications of this somewhat complex set of arguments before I seek to fully demonstrate the primary motivation behind such argumentation. (95)


‘Intentional intensification’, as a concept, is being argued for in order to account for this observation or imputation that neo-liberal policy settings and other co-associated phenomena are polarizing the general public; further polarizing contrarian points of view; and, also infiltrating a small, often vocal segment of the disciplinary world that has become polarized in turn, be that as either politicians or scientists, social commentators or cultural critics, and so on. That the form of a general polarization of the polis is demonstrated in democratic elections being either equally divided and vehemently contested, or practically uncontested given a dominant party; along with the loss of a relatively sensible center given an obvious absence of parties or factions that once would have been described as either Center-Left, Center, or Center-Right; along with a noticeable loss of bipartisanship, etc. We could also say that polarization is also reflected in a decline in major parties, an increase in single issue protest platforms, along with a trend towards forms of popularism and demagoguery threatening, in turn, the advent of fascistic or other forms of ideological extremism (usually manipulated by an elite, advertently or inadvertently, seeking to further empower their own class at the expense of the general public). Such trends are effectively anti-democratic, both reflecting and being reflected by this polarization of the general public along with an increase in the concentration of effective political power in the hands of an elite who are, in turn, becoming self-defined in narrowing terms of reference (often masquerading behind a more acceptable pretense of democratic governance ‘elected’ to operate on its own terms of reference. Often voicing so-called democratic ideas, and using the ideals of such a language, but where their practical import has been effectively deconstructed
). (96)


Therefore, against this articulated backdrop, conspiratorial memes, anti-vaxers, anti-mask mandates, alternative facts, parallel universes, and the like, should not so much be seen as problematic political phenomena but, perhaps, more as symptoms of a more underlying process of polarization (for which such superficial phenomena as discussed should not be seen merely as instrumental in causing such political and social contestment but as salient indications of much deeper levels of disenchantment, disgruntlement, etc.). That, on an even deeper level of intentional-causal explanation, we should view the embanked consequences of increasingly adverse neo-liberal policy settings as one of the deep drivers of this political and cultural polarizing of the general public. That, in effect, social frustrations and anxieties are directly feeding into this phenomenon of polarization, and so on and so forth. The mechanism for this polarization being the intentional intensification of contrarian points of view, their widening uptake in the general public, and extending even to the disciplinary world of politicians where populists, or pseudo-populists, are ever prone to capitalize on such increasing disaffection if only to consolidate their own political futures (and enfranchisement, be that either through covert forms of corruption and/or more overt legal means for self-enrichment). (97)


Obviously, this deeper perspective granted, then we need to reverse political polarization by doing what is necessary to stop and reverse such adverse neo-liberal policy settings along the necessary extirpation of those political pre-conditions that incrementally advance, either wittingly and/or unwittingly, this ensconced bias for this entrenched major discourse of the neo-liberal paradigm such as, e.g., the wholesale removal of the obscene and corrosive nature of political donations, the instantiation of more transparent and responsible form of governance along with the discrediting of an assortment of other mechanisms that attempt, e.g., to play one aspect of society off against another aspect of the community, through accusations, often in the form of slogans repeated ad nauseum, e.g., of a so-called ‘class warfare’, that the other party are ‘raising taxes’, ‘debt and deficit’, ‘declarations as to who is either patriotic or the unpatriotic’, etc., whilst those that manipulate the distractions of such divisive discourses further entrench their own empowerment at the expense of the general public, etc. (98)


Now, I perceive intentional intensification can occur either through a natural resolution of that relational situation with the advent of a relatively pro-relational, existential sense of enriched e/valuational formation or through some form of either a general anxiety and/or social frustration being attached or transferred to those genres that, for the individual person concerned, seem to be the best directions to express either such anxieties and/or frustrations be this exercised either advertently and/or inadvertently. Of course, we should also recognize the ‘existential fact’ that our decision making is not and never is nor will be the sole preserve of the individual per se!
 Yes, we can appear to make certain small decisions like choosing in a café this piece of cake or that piece of cake or having an expresso or a café latte, but, to be acknowledged is the fact that such decisions are already being channeled through those genres of behaviour already pre-negotiated by your society, your culture in the midst of a world of cultures, and so on. Enter a café and request a hot chocolate flavoured with either vanilla or chili, as done in an Eighteenth Century manner, and you will meet with personal disappointment that this option is never available and a bewilderment on the part of the so-called chocolatier or barista or beverage manager who probably has no idea where this request is coming from.
 Society, through accumulative processes of arbitration, as instituted forms of embankment, has already pre-negotiated which genres are either currently available or acceptable and which genres are neither available nor would be acceptable, etc. Therefore, only through these intersubjectively oriented, pre-arbitrated genres of behaviour, as patterns of cultural expression, will you be able to pass through this world at large and, there in and thereafter, navigate and negotiate upon such a basis where you can do so almost entirely upon that pre-arbitrated basis. Thinking and feeling we are free to do what we please is an illusion fostered by various cultural myths that have also been successfully manipulated by the neo-liberal paradigm on the behalf of those who are out to seek ever more profitable ‘economic work units’ whose collective labour will differentially enrich those able to incrementally construct such a marketplace to preference the increasing empowerment of such a hierarchy of entitlement along with its co-associated enfranchisement of their own sense of place and importance in this overall political-economic life-world. Fortunately, as a species, we have somewhat tempered such exploitation through an existential balance, to some degree, of a parallel world of both contracts and compacts in which what freedoms we are able to muster need to be existentially expressed for the mutual benefit of both oneself and others, overseeing some form, and degree, of mutual advantage to both the underwriter of the contract and the person or person so contracted. (99)


In the form of a summary we could say that the seemingly relentless imposition of neo-liberally oriented policy settings are either over-driving certain patterns of behaviour and/or under-driving certain other patterns of behaviour, and, where the net ramifications of such practices, through forms of hyper-competitiveness, etc., are also effectively polarizing the political arena through their potential to increase both social inequality and certain forms of social inequity, and v.v.
 As a consequence of the maintenance or the increasing of such social stressors there is created or induced high levels of increasing degrees of social disgruntlement and disenchantment with governments, institutions, conventional forms of behaviour, and so on. This semblance of social unease usually finding a variety of ‘conventional’  expressions
’ often reflecting the metaphorical ‘company we keep’ be that, either inadvertently or advertently, with how we are inclined to see ourselves both individually and collectively in this plethora of life-worlds to be found subsumed within an overall life-world (as refracted through the lens of a political-economic life-world as also perceived both individually and collectively). In other words, a hitherto relatively non-discharged surplus of anxiety and frustration is channeled into forms of behaviour that could be either quite social or anti-social in orientation, either non-social or pro-social in their consequences, and so on. The following metaphor might be an apt illustration of this ‘giving direction’ to our rather ‘directionless affective energies seeking forms of effective, non-postponed modes of resolution’ be they either conventional or non-conventional in their ensuing expression. Imagine if you would, ‘magna’ from the political subconsciousness is bubbling up and finding areas of release (extrusion) that may seem to be disconnected when viewed from a more superficial sense of perspective. However, the root cause of the eruptions of these different forms of behavioural expression, whether considered either individually and/or collectively, can all be viewed as having the same set of root causes even if discharged over a wide gamut of experiential expressions. However, as humans and true to form, we are more inclined to imitate others and fall back on the reperformance of such habits (a process that further conventionalizes such disseminated patterns of behaviour). (100)


As an appeal to ‘freedom’ is often cited by exponents of those who are opposed to mandates for masks, vaccinations, and all manner of social genres of behaviour to be either disparaged or over-promoted, let me now briefly examine whether there is such a basis for their type of relatively anti-social style of argumentation noting, too, that not all forms of general social agreement should necessarily invite a blind conformity with such historically instantiated social practices (since we now no longer contest seat belts, non-smoking in restaurants and hotels, or the practice of slavery [although forms of de facto slavery still slip past us in the form of prison labour in our own countries and forms of labour exploitation overseas whose cheaper products we so happily continue to consume without too much thought or a fully considered sense of conscience?]).
 (101)

5. A Disquisition on the Social Phenomenon of ‘Freedom’ 


All too often we hear the seductive argument that continually states we should be ‘free to do whatever we like’. Or, as a subset of this theme, among a number of distinctive strands, we find an illustration of another principle, namely, ‘that, today, as medical interventions need consent, so, too, should people be able to give their consent or withhold their consent to a course of vaccination’ which, therefore, ‘should not be mandated by a government’, or, as well, alternatively or in conjunction with a vaccination mandate, it is ‘also wrong of governments to mandate access to those nominated establishments and services only for those who have the requisite vaccination certificates, and, by such indirect measures effectively mandating such medical interventions albeit by default’. We should also note, that such direct or indirect mandatory manoeuvres usually come with two qualifications, namely, first, exempting those with either a valid medical reason or a valid religious reason (which I find to be quite mystifying) to be excluded from receiving a course of vaccination, and, second, insisting that those who are not vaccinated or fully vaccinated do some form of an acceptable test to rule them out as not being currently infectious. Given the possibility of breakthrough infections such injunctions, direct or indirect in application, usually also come with a mandated insistence on a wearing of masks in our passages through enclosed public spaces along with social distancing. (102) 


Now, I do not see anything wrong with the contesting of such rules and regulations as long as such protests are peaceful and can limit their being taken over by people with other agenda who may well be out to disrupt such proceedings. ‘Renting the wrong crowd’ is not a great way to disseminate your cause especially if you genuinely believe it to be based on a valid (set of) proposition(s)’. In that regard, it is vital that spokespeople for your cause quickly disassociate themselves from such distractions that might weaken the perception that the motivation behind such protests is nothing other than the full concern and care of others. And, here, we have an immediate chink in the armour of certain causes because it is obvious to the general public that ‘this freedom to do whatever we like’ may well be ‘antithetical to the advancement of a general freedom for the general public’; given that it is also to be expected that the requisite concern and care should also be implicated in the applied exercise of such an intentional objective’. Now, some of the public can be fooled some of the time, but, most of the people can sense when a certain ideological position is contrary to their overall welfare and wellbeing. I am sure the recently vaccinated enjoyed the thought of going shopping in a confined space that only admitted fully vaccinated individuals with their certificates demonstrating their status and that mandatory mask wearing within such premises was also being duly observed. In essence, a microcosm of the macrocosm that the general public, in their common sense, saw was being collectively instituted to their general advantage. In effect, giving up a small freedom (not to be vaccinated) in order to gain a much greater freedom, i.e., in this instance, to go shopping in an environment that was guaranteed as being practically safe from the potentially fatal presence of this, otherwise, ever-present pandemic. (103)


On the other hand, when such measures continued to be mandated but become perceived as no longer having the desire effect, namely, the successful concern and care of the general public, then such measures would quite rightly, under such circumstances, then be seen more as obstacles to the general freedom of the public. E.g., in the advent of the Omicron wave, in Australia, with no well-thought out secondary, fallback plan, the insistence of state governments that travelers across their borders had to have a successful, non-positive test, caused more chaos than it was worth given a shortage of facilities needed for testing, all too often a shortage of materials being used by such facilities causing their early closures on a daily basis, or, just an inadequate supply of, e.g., Rapid Antigen Tests (RATs) (which also quickly ended up being sold on an a black market as an indication of a recognition of this shortage). So, understandably, the public were quite annoyed by the continuation of such regulations and oversights, etc. The end result of this period of transitioning to a new playing field was chaos, the confusing piece meal revocation of such regulations, and, contradictory positions like the fact that travelers to Australia from overseas had to find a RAT test by the day after their arrival in this country whilst also being in a state of supposed isolation in the interim until they returned a negative test was quite demonstrably both bizarre and practically an impossible state of affairs to legally insist upon. (104)


As I have argued on many occasions, individual freedoms, for the most part, are established and extended only through the auspices of others. Only on these grounds of a mutual respect for others, with the requisite degree of concern and care being shared, can such freedoms be extended, indeed, in a sense, be created and allowed to accumulate as a form of ‘freedom capital’ that can be utilized over the course of our passages, both individually and collectively, through this world at large. Only in our investment in others and their investment in us are we both able and capable of sharing in this phenomenon of a general sense of freedom based on such an accumulated sense of ‘capital’. Indeed, without such sacrifices enacted by others on our behalf, and v.v., there could be no society. Witness mothers looking after their children. Teacher instructing their charges. Nurses and doctors administering to the sick. Without such a society, we would all be Robinson Crusoes only able to survive on the vestiges of this capital that we mentally carried within ourselves. But, without such ‘capital’ being accumulated, and institutionalized through conventional forms of arbitration, we could not be free to wander as individual Robinson Crusoes as the world in such a form could no longer support most of us in our individual, anti-social wanderings… as if others did not exist. In this perspective, freedom is not so much a right, exercised either with or without social obligations, as a potential to be realized through communal forms of sacrifice that then extend to us, individually, through our intimate relationships, through our communities, organizations and institutions, through our local and state governments and the government of our nations this ability to ‘move through this world’ relatively less encumbered and enfreed through this accumulated sense of capital that allows us to think that ‘we are free’ and able to operate as if we did possess a certain degree of freedom. If everyone were free to do just as they liked, without the necessary arbitration of others, we would find that we would be left with little freedom indeed. It is because we live in this world of a cooperation enacted with others, expressed through our arbitration with others, that we can wander into a café and order a coffee, eat there something made by a bakery using a ceramic cup made by a pottery… all for the cost of a few dollars. This is how we find our freedom, moment by moment, by exercising such choices on the pre-conditional ‘backs’ of others who hopefully can exercise their freedom on the ‘backs’ of more others, including ourselves, and so on. Then, only on the basis of this pre-conditional world of arbitration can certain freedoms be dispensed albeit with all limitations that reflect the inherent limits created within this pre-conditional world of both pre-negotiated, re-negotiated and post-negotiated forms of arbitration. (105)


In essence, we depend upon this world of our relationships as entailed in that ‘economy of re(-)negotiated arbitration’
 in which, through a mix of contracts and compacts, we find an apparent ability to exercise those apparent choices that we assume can be so freely made by us when that ‘us’ has to be an intersubjective sense of subjectivity in order for ‘our individual exercise’ of personal options as found arrayed before us and defined, again, already, moreover, through the pre-selected conventions of such overall arbitration. (106)


I cannot wander into a café if there were no world of finance, no distant world of agriculture in the required environmental locale for the growing of coffee, no world of transport, no world that oversaw the roasting of those coffee beans, no world of the barista… if this collective coming together of the necessary pre-conditions for coffee making did not already pre-exist. And, such a social pre(-)structure is in place across the entire political-economy for without such forms of mutual cooperation there could be no political-economy! (107)


Or, without this political-economy we would be left with little in the way of freedoms other than an inherent ability to breathe, and walk a few steps, and, then, decide to  die under the shade of this tree or that tree, or upon the blinding sands of this beach or that beach, or, expire as we admire the view from the rocky sides of a mountain that happens not to be too distant... (108)


In other words, our freedoms that we so take for granted are granted through the kind auspices of others..! (109)


So, I can walk into a café and order a coffee because in my contractual understandings I know I am allowed to enter that venue, I am permitted to order a coffee, I understand I am buying a coffee and, in the execution of that contract, know I should also pay for the same and that the barista expects I will pay… before I leave those premises. Hence the operations of these overt contracts in a supportive, covert compactual environment where it is expected that all parties will conform to all relevant, pre-understood arbitrated conventions in which certain freedoms and obligations will be duly observed. That, in this world of accumulated psychic capital, in the collective formation of this limited world of freedom, in the way of a world of finance, a world of agriculture, a world of transport, a world of manufacturing and processing, in a world of services… in the coming together of these pre-existent social structures and functions an arbitrated sense of freedom will be duly disseminated as a set of possibilities that, through a prioritization of personal ambitions and desires along with the performance of the requisite social aspirations, that we can choose among those disseminated freedoms which ones we will avail ourselves of to that extent we are authorized to take up, and, thereby and thereafter, hopefully, find a successfulness of uptake to that extent we closely follow the sequentialization of behaviours entailed in the exercise of those genres that allow us to realize such aspirations.
 (110)


Rather than finding our freedoms, or our overall sense of freedom, as an already pre-existing set of ‘rights’, albeit with obligations, it is, instead, extended to ourselves by virtue of the fact that it is as an emergent artifact of our overall cultural interactions entered into by each and every one of us… as the net, accumulative result of all our enactions entered into, and ‘embanked’, be that either (passively) with(-)other, and/or (actively) before(-)others, and in and through honouring of our relationships in our mutually enacted engagements respectfully entered into through(-)others. I.e., through our mutually entering into contracts and compacts that basically respect the existential dimension of our relationships can we say, “yes, I do have a certain semblance of freedom, but, that the expression of such freedom can only be incrementally and non-chaotically orchestrated and non-incrementally and chaotically enhanced, hopefully, in a positive manner that oversees an enrichment of our relationships, through the resolution of those means that are instrumental to overseeing such outcomes. (111)


To some extent a personal, self-contained sense of freedom is a mirage, being only an important aspect, or emergent ‘artifact’, of an accumulation of our well-arbitrated cultural interactions and to think otherwise is to indulge in an illusion, or worse, a delusion, that has absolutely no basis in the lived-reality of our lived-experiences as entered into with(-)others, before(-)others, and in our mutual engagements through(-)others… no more and no less! (112)


So, seen through this existential perspective of our mutually arbitrated engagements entered into through this necessary world-of-the-other just where do our anti-maskers and anti-vaxers stand given this mutual world of arbitration? (113)


As those people who should be both admired, and, when and where suitable, duly condemned! Let me explain. (114)


It is good that people protest and refuse merely to conform to the full observance of past and present behaviours. Otherwise, without such contestation, we would still be burying people alive under the corners of our important building or painting our faces with woad and through continual warfare set out to enslave others lest we be enslaved ourselves! With a few moments of reflection, we should see that this edifice of civilization is a fragile house of being, but, one that has been patiently built up and knocked down over the centuries with a semblance of ‘progress’ having been made, and maintained, to the extent we no longer so openly ‘stab people in the back’, metaphorically speaking. (115)


As an observation, or, as or supposition, or conjecture… there is this imputation,
 or general rule, that can be validly laid out, namely, that ‘we should be free to do what we wish as long as it does not impinge upon the general freedom of others’… in a manner that is detrimental, say, to this mutual vision of this qualified ‘observance of progress’!
 How can the successful protest about ‘the wearing of masks and the imposition of either the direct or indirect establishing of mandatory or mandatory-like incentives to have a course of vaccinations’, that are proven to be relatively safe and generally efficacious, detrimental to the personal freedoms of those self-obsessed individuals when they incur, as collateral damage, the loss of freedom of others. What selfish, anti-social semblance of freedom is this when others pay for your freedom so you can do purely as you please, to run amok at the expense of others? (116)


As I have demonstrated, this emergent sense of freedom is the result of a world economy enacted through arbitration wherein, through investment, we get a return or dividend, hopefully, that is greater than the overall sum of that investment… (117)


I walk into a coffee shop and order a long black coffee, or, maybe an expresso, and for the parting of a few dollars I find myself indirectly supporting a world of finance, a distant world of agriculture, a world of transportation, a world of manufacturing and processing, and this world, directly in front of me, of the barista and their establishment… all for the cost of a few dollars. How could such a small sum of money do such an incredible feat of investment… because we live within and find ourselves mutually supported by this world-wide economy of arbitration in which we find an extended and extensive freedom to exercise an incredible range of choices that, otherwise, we would have no access to… being left stranded like a lonely Robinson Crusoe merely struggling to stay alive. (118)

All protestors should be supported, but, preferably, giving our assent and active support to those who actually set out to augment and enhance an overall world of freedom that is to be enjoyed by all others, by everyone, not just a few who feel self-entitled to basically trample over both the welfare and well-being of others… (119)


Forget, for a few moments, the universal operations of an implied categorical imperative… could you look into the eyes of a dying person you infected with COVID through your short-sighted desire to chase both an illusive ‘freedom’ and an imaginary ‘freedom’… as that person was struggling to catch a last, few breaths before finding such an imminent, merciful demise… sadly filled with such painful suffering as they so slowly continue to suffocate before you… until that last, final… gasp of breath..?!
 (120)

6. A Prospective Perspective in the Midst of this Pandemic

Just what can we expect over the course of this pandemic? (121)


Recently, all too frequently, we have been regaled with the fraudulent mantra of ‘we must live with COVID’. Now, it is true, through the advent of successful antivirals, that people can live with Aids, HIV, but, would you want to be someone who ‘lives with syphilis’… possibly infecting others, getting various secondary forms of ailment, and ending your days in a tertiary stage of delusional madness thinking you had a million dollars in the bank, or, that you are the real Prince Charming, or that you were the greatest philosopher ever to live upon this planet of such miserable philosophical upstarts, or, enter into the space provided your preference for……………. as some other grandiose fantasy that might be sought by your now delusional sense of self...?! (122)


From the earnest lips of those politicians who ever seek to think up and run with a succession of slogans, we have already witnessed a series of such failed mantras. Remember that chant that ‘we are to aim for herd immunity’… well, that did not last long as Delta came past, and then Omicron… and now it has been reported we have a stealth variant of the latter. (123)


The first Omicron variant, known simply for the moment as ‘ba.1’ ended up being more infectious that Delta but, thankfully, not quite so lethal, but, still on par with the initial Wuhan strain and its successive Beta variant.
 Then, this so-called ‘stealth’ variant of Omicron, known simply for the moment as ‘ba.2’, having taken over in countries like Denmark, we must assume it be more infectious than ‘Omicron ab.1’, but, thankfully, looking at hospital admission and rates of COVID mortality does not seem to be making much of a difference in that regard. What a relief, it seems to be only as ‘non-deadly’ or as ‘deadly’ as Omicron ab.1! (124)


Basically, we have had four waves spearheaded by new variants. For a new variant to successfully dominate the COVID landscape it has to be more infectious. In the US it is claimed that Omicron, now the dominant strain, represents 99% of all recent COVID infections. However, it is wrong to surmise that with each new strain the lethality of such a virus will be ever diminished. In the long term or, rather, over the medium-term, such an observation or imputation is most likely true, but, over the immediate short-term it has been pointed out that there is no correlation between superseding dominance and an automatic diminishment of lethality.
 Witness the temporary dominance and greater lethality of the Delta strain. Moreover, it is not the case that variants have all descended through the same lineage and in this regard, too, we cannot predict how lethal or non-lethal the next named variant is as its takes to the stage and dominates the current spotlight in this ever-recurring pattern of a human tragedy in a drama that has been witnessed so many, many times over the course of human history… (125)


However, on a positive note, we might also run with the supposition, but not quite as a logically provable conjecture, that ‘in nature what witnesses a rapid ascent usually then witnesses a rapid decline with some degree of a preserved symmetry between the ascent and the decline’. In other words, in Sydney, and NSW, given the palpable suggestion of a decline in hospital admissions (since figures for daily infections and rates of infection are highly ‘contaminated’ by a current lack of a well-ordered realm of testing), we might surmise with some degree of reasonable optimism, that a rapid decline in infections might also be about to be observed? Remarkable as it is that this variant was only officially nominated as ‘Omicron’ on the 26 November 2021, we could say, as a rule of thumb, a wave proceeded through December and January but that in February and March it might have declined to such a degree that we could once again, have a stab at a so-called period of normality that, hopefully, is not prematurely truncated by a fifth wave (say of Omicron ba.2?)? (126)


Is there some basis to this supposition? Obviously, we must hope that Omicron ba.2 is successfully prevented from presenting a large number of breakthrough infections in the triply vaccinated (and that the numbers of those people who are triply vaccinated gets very close to the current high rates of double vaccinations). For those who only are doubly vaccinated they need to know that they have zilch immunity to the Omicron variant after five months, but, that a booster will raise this to 80-85% (although some figures have this more around 75%) and that if you are aged 65 or over, that you will now be only one twentieth as likely to die as a person who is only doubly vaccinated and who experiences a lethal breakthrough infection. Taking a discomforting comfort in such facts is how, today, we currently ‘live with COVID’. Fortunately, with trials already underway by both Pfizer and Moderna with Omicron specific vaccines we can possibly look forwards to being quadruply vaccinated in six months or so after having been triply vaccinated. Hoping, too, of course, that this vaccine is successful against both these variants of Omicron ab.1 and Omicron ab.2? Furthermore, we must hope that safe vaccines for children under the age of 5 will also soon be freely available… and, thereby, further reduce this pool of people open to infections and transmitting such an infection? If only for the sake of others… we should all get vaccinated… (127)


Another myth masquerades behind the word ‘endemic’. Until most of the world becomes triply vaccinated, if not soon quadruply vaccinated as well, COVID will not quickly become an endemic disease that occasionally just flares up from time to time in scattered locations no longer with a reputation for a degree of virulence that still entitles it to be viewed, currently, as a ‘pandemic’.
 (128)


Viewed as work in progress, how might we better read this extended essay? (129)

7. Provisional Conclusions, etc.


A space of two years now separates the beginnings of this pandemic, ostensively, having its origins in Wuhan, China, or thereabouts. Over the space of those two years I have changed some of my opinions and have refined others.
 (130)

For convenience we could divide this pandemic, as experienced to date, with the first year when we were without the use of vaccines, and, a second year, and onwards, when we can avail ourselves of a course of vaccination (that one might reasonably expect will probably become as routine as have yearly vaccinations for influenza, perhaps requiring a repeat every six months, although it is to hoped that a more universal vaccine
 might be developed in the near future that can deal with all or most future variants as well as possibly dealing with a range of other corona-type viruses?). (131)


Over the course of this extended-essay a wide range of topics were approached. Let me summarize some key points made during these exploratory ramblings. (132)


The major theme was COVID contestment, i.e., disputes, controversies, philosophical arguments over a range of responses and treatments proposed, and so on. (133)


I began by looking at the tensions engendered within and between the internal debates that would have been entertained by an assortment of health professionals, on one hand, and, on the other hand, those internal debates that would have been entertained by a range of politicians, themselves situated along a political spectrum of contestment. Given that we could not expect either set of disciplinarians to completely come to some form of definitive agreement, given the multiple moving parts that constituted the complex course of this pandemic that is still continuing, we should be grateful that official forms of advice were disseminated as coherently as they were in such countries like, e.g., Australia, the US,
 the United Kingdom, Europe, Singapore, Taiwan, South Korea, New Zealand, India, China, and so on. (134) 


With the further break down, e.g., of hotel quarantine in Australia under a wave of the Delta variant that kept escaping it was no wonder that when the even more infectious variant of Omicron arrived we would see the complete collapse, more or less, of this approach. An approach, unlike either Aotearoa New Zealand or China, e.g., that as a set of policies was badged as a ‘suppression of the virus’, as a ‘suppressing of the wave’, which at times was so effective its successfulness bordered on a near ‘elimination of this type of virus from national circulation’. In some respect we might opine that Western Australia is the last exponent of this approach in Australia, having recently suspended its prior announcement of a lifting of the barriers to travel across its borders (that would have commenced on the 5th of February, 2022). (135)


Subsequently, in Australia, the breakdown of this approach in late 2021 had various critics label the Prime Minister Scott Morrison, along with the Premier of NSW, as proponents of the doctrine ‘let the virus rip’. Although vehemently denied it might be argued that without a clearly thought out backup plan that such a de facto laissez-faire policy amounted to the same thing. (136)


It should also be pointed out that when circumstances improved on the health front, those short interregnums between escapes from hotels of this virus, the economy also did well (especially in the light of the strong financial support extended in the first year of the pandemic). All this is quite understandable, in the midst of a raging pandemic, people just do not go shopping, etc., as often as they would under a more normal set of circumstances. (137)

In looking at the differences between Delta and Omicron (and, by implication, earlier variants of this SARS-CoV-2 virus, more notably the Wuhan, Alpha and Beta strains) it was noted how more infectious Delta was compared to previous variants and how Omicron was even more infectious than Delta, but, on balance, that it was about as lethal as earlier variants before they were upstaged by the dominance of Delta (and masked somewhat by a population that had generally taken up this practice of being vaccinated). In late November 2021, Omicron had completely upstaged Delta. We now await the possibility of a second version of Omicron, seemingly more infectious than a first version which, probably means, it will most likely upstage this first version (Omicron ba.1). As to what consequential differences this might have for treatment with vaccines, etc., we will have to wait and see. It was also pointed out that different variants respond differently to different monoclonal antibodies, e.g., and where earlier examples of this class of medication no longer were effective with Omicron. As Omicron now represent 99% of current US infections it was necessary to withdraw the use of such earlier medications given that they were rendered entirely ineffective. Obviously, this pandemic remains a moving spectacle with a mind of its own. (138)


In a critique of the Australian response I noted, from a position in hindsight, that an integrated, proactive, properly designed federally organized policy of a purpose-built form of non-hotel quarantine might have saved Australia an enormous amount of money if it were to have effectively insulated this island-continent from the introduction of this virus brought in by travelers. As I noted, until the advent of the Omicron wave, hotel quarantine could be viewed as a ‘qualified success’ although too often breached by the escape of the Delta variant. However, with the advent of Omicron it became an ‘unmitigated disaster’. Again, in a federal failure of proactive planning, the recognition of the need for a high volume of testing, e.g., should have been anticipated. In this regard, Australia had a year to contemplate such issues should the use of hotel quarantine breakdown as it did on a number of occasions (given that such tools like, e.g., Rapid Antigen Tests had already been developed for some time before the advent of Omicron and although their sensitivity (in registering negative positives) and specificity (in registering positive negatives) was not as good as the so-called gold standard of PCR tests in a high volume of need they would have been worth their weight in gold. Indeed, such wide-spread testing could have created a smoother transition over the course of the holiday season, reducing hospital admissions, etc., when the lack of a set of alternative policies was clearly exposed). That with the use of such a tool in the hands of a generally very responsible public, and their free availability for incoming travelers at Australia’s international airports, even this Omicron wave would have been better navigated. (139)


In a fourth section, I took a ‘hyper-philosophical turn’ in order to examine ‘contested points of intersection from a hyper-disciplinary perspective’. I invoked a hyper-disciplinary perspective in order to proffer a critical (and potentially radical) hyper-philosophical appreciation of a number of philosophical ideas, such as, e.g., explorations into the possible motivation behind an apparently anti-social vision of freedom expressed in the highly contested fields of ‘mask wearing’ and ‘social inducements for a public to get vaccinated’, etc. I also noted that along with such attitudes, inevitably rebadged as exercises in the pursuit of a ‘freedom that should rightly belong to each and every individual’, there were also often, in full evidential display, a tendency to express certain preoccupations with a wide range of topical conspiracies, that more often than not, would also impinge on these attitudes towards mask wearing, etc. In exploring such a phenomenon, presented through the dissemination of such conspiratorial thinking, I set out to scrutinize the nature and motivation behind this co-associated conundrum that seriously asked ‘how is it possible that some people can also enter into non-conventional, non-evidentially based modes of thought with such a vehement sense of over-commitment to such seemingly bizarre forms of positioning that, if clearly looked at, also appear to be quite counter to the best interests of such ‘entrapped’ individuals and their similarly minded groups of fellow ‘conspirators’ (who no doubt would rather see themselves as ‘anti-conspirators’)?’ That central to such a project is an attempt to understand why there is such contestation of the responses and treatments of this pandemic as defiantly and vociferously voiced by this small group of overlapping contrarians (often at odds with the general level of common sense being exhibited by the general public). (140)


To deal with this broad area of contestment, I introduced a heuristic modeling of the political field along with various philosophical tools such as the delineation of the pseudo-psychotic condition; a consideration of cognitive rifts and cognitive dissonance through affective, cognitive and trans-cognitive perspectives; noting a clarity that devolves from a differentiated form of consequential analysis, the concept of intentional intensification in conjunction with non-resolved forms of affective anomalization taking the form of a public experience of a general disgruntlement and disenchantment with the political world and the powers that be induced, as I have speculated, by the adverse consequences of the over-instantiation of the neo-liberal paradigm and its highly competitive, contra-social, and anti-democratic policy settings along with an incremental, co-occurring empowerment of political elites enacted at the expense of the general public, and so on and so forth. (141)


In the form of a summary, as a tentative series of argued suppositions, it is my opinion that the contrarian position re an inflexible position on the uptake of vaccinations, etc., all too often borders on a pseudo-psychotic-like condition
 that should be clearly differentiated from the phenomenon of mere vaccine hesitancy (where the latter is both perfectly reasonable and understandable, but, should be amenable to good information and argumentation through well-constructed proportional arguments, differentiated forms of consequential analysis, etc.). I have also argued that the dissemination of such a stance and the further uptake of this form of contrary positioning has been promoted through a variety of pre-conditions that may well have their roots in forms of disenchantment and disaffection arising within the political-economy from the incremental advancement of those policy settings instituted under the adverse influence of the current major discourse entailed within the neo-liberal paradigm. That the ensuing ramifications of the implementation of this disruptive discourse has also overseen, I believe, forms of increasing political polarization, incremental forms of a perceived dis-empowerment of the general public, and a potential destabilization of democratically oriented forms of governance… (142)


Arguing by such means, that ideological forms of over-commitment do distort the way we see the world and how we might contest the ways we interact with others, and so on… (143)

Whether I have been successful or not in this exploration is to be debated, but, I am sure, at least, as far as I am concerned, that a start has been commenced that might allow us to travel further into the depths of this important topic. A topic that seriously engages more broadly with this problem of social contestment when such unresolved patterns of conflict have ramifications that border on the ‘problematic’ and could well threatens to spill over into the course of our daily lives. (144)

Central to this exploration is the delineation of this distinction between ‘carefully conducted processes of valid conformal truth determination’ (or, i.e., ‘truth’ with a small ‘t’) versus non-evidentially based truthy declarations that are subsequently mis-treated as self-evidently truthful’ (or, i.e., with ‘truthy reports’ seriously misread and mistreated as ‘True’ with a capital ‘T’), and, that people, either wittingly and/or unwittingly, decide to base their overall behaviour on either a critical, and sometimes radical, appreciation of the former, or, an uncritical acceptance of seemingly misguided modes of thought filtered through the deceptions of the latter but, obviously, are not so obvious to those who seek to live as over-ontologically committed and over-epistemologically committed adherents of such conspiratorial modes of thought. Noting, again, that such proponents might prefer to see themselves as ‘anti-conspirators’ who have invested in a project or program that, for them, we should also recognized, is determined as ‘benefiting others’ (despite the fact that the performance of such an approach all too often adversely impinges, consequentially, upon the freedom/s of both themselves and others!)… (145)


In a ‘disquisition on the nature of the phenomenon of freedom’ I explored the contention that freedom emerged through the cooperation of others and, therefore, was an extension of this social world and should not be reduced to a mere philosophy of ‘rights’ either with or without obligations. In the course of these explorations, I noted the role of both contracts and compacts and, by implication, that ongoing, dynamic, balance of both worlds would open us up to an existential appreciation of our relations in this world (as we find ourself embodied, embedded in a relational world of the other, and, moreover, embanked in an environmental and social world where the collective impact of our thoughts and actions has a profound role to play in our existentially considered ‘concern and care’ for others…). (146)

In a heading back to reality, and engaging our emplacement in the midst of this world of a current pandemic, I noted that Australia, once it looked seriously at the nature of this crisis, ran a set of responses that might be regarded as a ‘qualified success’. However, with the advent, first, of Delta, and then Omicron, in late 2021, this situation of ‘relative complacency’ has now completely changed and swapped for ‘a brave new world’ some might refer to as a ‘fraught complacency’… as people we know are stricken, hopefully, with a non-fatal instance of this illness and where, we must also hope, in a form that does not leave them with long COVID.
 Thankfully, in this second half of this current pandemic, at least to date, we can now avail ourselves of a course of miscellaneous vaccinations, certain medications, and other forms of treatment that now seem to promise us, or, at least most of us, especially the well vaccinated, a less displaced, less fearful sense of being in this world at large... (147)

Indeed, we should be hopeful, and grateful, that a safer course has been now charted that can soon lead us out of this chaotically confined wilderness of a shrunken world which, up till now, was without the promise of travel, sometimes, even just as far as heading off to a local café to have a coffee with a friend. In such anticipation, we await a longed-for return to some form of normality without, once again, meeting one more wave of infections stemming from the latest variant. When at last this disease will finally take a more ‘endemic’ complexion
 and ‘we can then live with this disease’ by adopting and adapting those novel measures that present all of us with an augmented and enhanced
 sense of a lived-reality, indeed, in a more directly re(-)engaged  experience of others; in an existentially oriented, pro-relational sense of a world,
 in a manner ‘that promotes the freedoms of others’ and where ‘we do not impinge upon the freedoms of others’, through our interventions,
 without also experiencing in lived-experience ‘the promise that oversees the delivery of a dividend in the form of a greater semblance of freedom….’
 (148)







        Noël Tointon, Wentworth Falls, 1.2.22.

More Recent Updates

1. A CNN report: As Ba.2 subvariant rises, lab studies point to signs of severity.

2. A CNN report: New studies bring BA.2 variant into sharper focus.

8. Appendix A: A Hypothetical Treatment Plan for the Pseudo-Psychotic Condition


The following is envisaged as a comprehensive way of treating
 the pseudo-psychotic condition once diagnosed, albeit from a hypothetical perspective in which the patient has consented to this program of a series of interviews within the parameters as laid out and to which they have also given their assent. (149)


As a preparation for a definition of this pseudo-psychotic condition let me note its negative differentiation, first, from classical forms of psychosis (meaning primarily a ‘cognitive psychosis’ given that previous classifications
 have also noted an organic psychosis [e.g., delirium, say, from blood poisoning or a withdrawal from an excessive and lengthy intake of alcohol]; an affective psychosis [e.g., an endogenous or reactive depression, an agitated depression, or mania/hypomania]; a cognitive psychosis [e.g., a schizophrenia, schizo-affective disorder, an excessive paranoid disposition]; and, a transcendental/trans-cognitive/judgmental psychosis including various forms of psychopathology/sociopathy {which I have further subdivided under the headings of simple, political and passive}]. Then, from a provisional definition of the neurotic condition as basically ‘maladaptively learnt behaviour that is both personally and socially disruptive’. Then, it needs to be differentiated from decisions made and firmly held to, whether enacted on a basis that is either well-informed or misinformed, but, without a demonstrable element of either ideological over-commitment or under-commitment (where the latter is defined as ‘to the extent an attitude of non-involvement is entered into by virtue of an excessive intentional focus of attention that is non-suitably directed elsewhere’). (150)


As a definition of this condition let me note its positive differentiation as falling within the following parameters, namely, an inflexible attitude adopted and adapted from a conventional genre of behaviour subjected to an ideological over-commitment (with features of an ideological under-commitment by virtue of this over focus of the former preoccupation) that indicates an inability to suspend the cognitive content, i.e., beliefs, entailed in that ideological preoccupation, nor an ability to suspend ‘the suspension of a disbelief’ also entailed in that same ideological preoccupation, and, where the interrogation of those ideological beliefs elicits a semblance of a counter-reaction equal to or greater than the intensity of that process of interrogation entered into around such points of contention at the center, as encompassed by those fixed beliefs, envisaged within that over-committed ideological attitude that this subject will neither currently nor presently consider as negotiable’. (151)


As preparation for a tentative process of treatment the two parties of the interviewee and the interviewer will not intrude upon the central beliefs of the party to be interviewed subject to a neutral translation of those central beliefs agreed upon by both parties. (Just as in a process of Islamic de-radicalization, e.g., it is neither necessary nor morally acceptable to alter that person’s primary beliefs as a person who follows an Islamic tradition [within the overall set of Islamic traditions]). (152)


Now, let this treatment plan deals primarily with the stance of the interviewee who is resistant to certain vaccinations (but consents to this series of interviews). (153)


To supply a neutral definition that might be envisaged as acceptable by both an anti-vaxer and the interviewer we might proffer the following, namely, ‘that a skeptical attitude to be extended towards the topic of vaccine hesitancy is to be accepted as quite reasonable’ and is to remain non-negotiable. (154)


However, hopefully, what might be found as debatable and negotiable are, first, the forms of rationalization supplied by the interviewee, in order to argue for their ideological stance, and, second, the differentiated forms of consequential analyses that would be supplied by the interviewer given the understanding that the interviewer is operating purely on the behalf of the interviewee (even if the interviewee wishes to also interpose forms of rationalization as arguments contra those consequences as laid out in that differentiated form of consequential treatment/retreatment. Such meta-rationalizations being allowed to fall within the first category of ‘rationalizations’). (155)


The interviewee also accepts that the interviewer will also supply them with a short series of statements in the neutral form of factual information on the subject of vaccinations which the interviewee is free to either read or not read this brief, succinctly spelt-out essential fact-sheet in their own time. However, as an incentive to have the interviewee read this essential fact-sheet, they might consent to be questioned on its brief overview and where the interviewer will also be paid $x for each simple question given the correct simple reply). (156)


Furthermore, it is to be understood that the interviewee or interviewer can temporally stop these proceedings at any time of their choosing, but, preferably, with the consent of the other party. (157)


Moreover, it is to be understood by both parties that the successfulness or unsuccessfulness of this arrangement is not the central objective of this process of interaction, but, hopefully, a mutual exchange of views where both parties will assist in helping the other party to better understand each other. Therefore, in this regard, the success of failure of these proceedings will just not be referred to at any point before, during or after such proceedings. That should the interviewee decide to get vaccinated, or have themselves subsequently vaccinated, they should not feel obliged to inform the interviewer that that course of action was undertaken. But, if this course of action were to be exercised by the interviewee then they could inform the interviewer should they wish. (158)


Moreover, over the course of these proceeding it is also to be understood that neither party is privy to bringing forth a perfect process of argumentation and that it is quite possible, from time to time, that either party could present a stronger argument or counter-argument, but, that the objective of these interviews is as already noted ‘a mutual exchange of views’, and, not a debate to be decided on a process of point-scoring. (159)

Furthermore, both parties should decide on a series of issues that they are also both comfortable to discuss and share, and that half of these proceedings will also be involved in discussing other issues that do not prove to be contentious or as contentious as these explorations of this attitude involved in the taking of a stance ‘that is against certain vaccinations from the perspective of an anti-vaxer’. (160)


That, in the light of the agreements entered into above, the interviewer is permitted to ‘deconstruct the arguments as used by the interviewee in order to rationalize the affirmation of their positioning’, and, the interviewee is permitted to ‘disagree with the non-differentiated and differentiated forms of the consequential analyses supplied by the interviewer’. (161)


That these proceedings are to remain both private and undocumented unless the consent of both parties is recorded as permitting them both to do otherwise. (162)


Now, the interviewer is to find the requisite philosophical and psychiatric/psychological training in order for them to creatively conduct the course of that interview in a form that might prove to be profitable at some unknown point in time. (163)


In this regard recognizing arguments being narrated in a form that is either improper, inappropriate and/or inapposite (i.e., as unsuitable); contradictions, incoherencies, that which is not relevant to the argument in question, factual inaccuracies, fallaciously argued, incorrectly conclusion, as consequential patterns of behaviour that have adverse ramifications when worked through in detail, etc. Praising those arguments that are sound, and, politely denigrating those arguments that are unsound, and so on. (164)


Perhaps introducing people that are no longer ardent anti-vaxers who are happy to discuss their conversions without imposing that expectation on the interviewee. Empathetic people who can also appreciate the social backgrounds of these interviewees. (165)


As a background to this program the interviewer should also note, if not already learnt from experience, that there is no point tackling such ideological proponents head on, such as, e.g., anti-vaxers; that ways and means might need to be implemented that diminish the social presence of such ideological over-commitment by remonstrating with Media and social media that they need to implement responsible policies for the dissemination of information on their platforms; that, at the end of the day it is probably more profitable to go after the ‘disciples’ rather than the ‘masters’ in the dissemination of these types of ideological over-commitment. Moreover, either within or outside the parameters of this type of interview, at no point should wayward statements be allowed to stand at face-value before a less discriminating public. So, if an ideologue argues that they are free by doing x point our to them, if it is safe for you to conduct this approach that interview, by noting that such ‘freedom’ is ‘hardly free if it means your death, or trampling on the freedom of others, and so on’. Similarly, if the interviewee should lie then point out that you do not accept that statement is a ‘statement’ given that it is a ‘lie’, and, therefore, ‘cannot be used as a statement of fact’. Should the interviewee, whether in these neutral proceedings or in real-life, wish to leave that interview then that should be accepted, but, do not merely continue with that  interview by not having pointed out that such freedom invoked is not ‘free’, or the lie that is uttered is not a ‘lie’, and so on. (166)


Of course, I wish the interviewer the best of luck as their task is not an easy one, indeed, may well prove to be impossible. Still, the value of the interview may well reside in the befriending of the interviewee who may well be feeling alienated for a variety of reasons by virtue of their current situatedness, besides the consequences emanating from the relatively unconventional, ideological attitudes being evinced, and, that all such interactions, conducted in good faith, should have an existential value for both parties. (167)











    N.T; 2/2/22.

9. Appendix B: ABC: 7.30 Report: Tuesday 18 January 2022:
Dr Norman Swan dispels some of the misconceptions around COVID variants Link (Expires 16.12.22): https://www.abc.net.au/7.30/dr-norman-swan-dispels-some-of-the-misconceptions/13719636?jsource=em 

Australia recorded its deadliest day of the COVID pandemic so far today with 77 deaths around the country, but political leaders and some epidemiologists also believe that the number of daily new cases may be peaking in some of the eastern states - though the impact of this will not be seen in the hospital system for some weeks. Some commentary even suggests that it could mark the end of the pandemic, and that we are now going to enter a relatively harmless – a so-called endemic - phase. As Norman Swan reports, that might not be the case. Transcript minus 

DR NORMAN SWAN, REPORTER: You'd think we should (be) able to relax after Omicron peaks. Soon well over 90 per cent of Australia over the age of 12 will be vaccinated. Many will have had boosters, kids are being immunised and it is estimated that millions of us will have been infected with Omicron. Professor Eddie Holmes helped to map the coronavirus genome and probably knows as much about the evolution of the virus as anyone on the planet. 

PROF. EDDIE HOLMES, UNIVERSITY OF SYDNEY: The critical thing now is that we're in a period where we are getting these new variants come on a fairly regular basis. And so far, what's been very obvious is that these variants have come often from places with very poor vaccination levels. 

JANE HALTON, COALITION FOR EPIDEMIC PRE‐ PAREDNESS: At the moment, in those lower income countries, we've got a capacity to have delivered about 200 million doses of vaccine a month but of course, that's variable across individual countries. We need to actually have about 300 million doses a month administered if we're to hit that 70 per cent target of people vaccinated. 

NORMAN SWAN: And some of the lowest levels of COVID immunisation are in Africa, where Omicron was first detected. There are African countries with as few as 1 per cent of their population vaccinated where the World Health Organization target is 70 per cent. 

DR JOHN NKENGASONG, AFRICA CENTRES FOR DISEASE CONTROL: There are several factors that account for this low coverage of vaccination in Africa. First of all, Africa do not produce vaccines, that is just clear that as a continent only 1 per cent of the vac‐ cines that they needed are produced on the continent, so it tends to import 99 per cent of vaccines. Second is that the mechanism that were set up, put in place was challenged in terms of delivering vaccines in a timely fashion when the vaccines were available, essentially, because vaccines that were available were actually bought by the more developed countries. 

NORMAN SWAN: The result of the low vaccination rate is that populations where the coronavirus is circulating freely and mutating, gives rise to variants. There are quite a few misconceptions about the evolution of the coronavirus. The first myth is that one variant leads to the next - when in fact it is not direct process.

 EDDIE HOLMES: Omicron we know did not come from Delta. So if you do an evolution, like a family tree, evolutionary tree, they are separate. And similarly, Delta did not come from Alpha. Okay, so there's not a simple progression at all. 

NORMAN SWAN: That matters because you can’t predict the next variant from Omicron. We can still be surprised in the months ahead. So the next variant can pop up anywhere, which leads to the second misconception which is that variants become less virulent or milder as time goes by. 

EDDIE HOLMES: Omicron certainly appears to be less virulent than Delta but it also appears to be perhaps worse than the original Wuhan strain. What evolutionary theory tells us is that virulence - how severe disease is - that has a very complicated characteristic. It could in time go down, could stay the same, or it could go up. 

NORMAN SWAN: And that brings us to the third and potentially most dangerous misconception of all because it could lull us into a false sense of security - it revolves around the notion of living with COVID. 

GREG HUNT, FEDERAL HEALTH MINISTER: The frequent but not the inevitable course of a virus is that they become more infectious but less severe and that's clearly what’s happened with the Omicron variant. Now it will move on all the advice we have from being a pandemic to what's called an endemic disease where it becomes a less severe but embedded condition in the same way that the flu has. 

NORMAN SWAN: This word endemic is much misunderstood. Many believe that when the coronavirus becomes endemic, we can relax - but that’s not necessarily so. 

EDDIE HOLMES: When people talk about endemic, what I think I mean is that the transmission is somewhere, globally, it's always there. It may not be in any country at any one time but globally, it's there. That does not mean though, very importantly, that the virus is mild or harmless at that time. 

NORMAN SWAN: For the next variant to dominate, it will have to be more contagious than Omicron which means it will probably be better able to evade previous immunity but it's impossible to predict its severity, its virulence. 

JOHN NKENGASONG: I think it is in all of our interest, and that this is an important point that I want to make that we strive to vaccinate at speed and at scale across the world so that we should restrict the ability for the virus to transmit. The common goal for all of us should be to vaccinate quickly so that we create a barrier for the virus to circulate across the world. 

NORMAN SWAN: One of the questions I keep on being asked is when and how will this end? Well, we can't even begin to think about that until the world is vaccinated and the virus slowed down. 

JANE HALTON: Australia needs to step up along with every other high-income country and every other country that actually has capacity in this area in order to actually get those vaccination targets realised by the middle, we hope, of this year, so we can bring down the risk of more variants and bring this pandemic to a close. 

JOHN NKENGASONG: We work collectively to scale up testing, we work collectively to scale up vaccinations and, of course the treatment program. If we do those three things then we have the right to be optimistic that we will begin to turn the corner in 2022. We will not eradicate the virus in 2022, but we can truly turn the corner in 2022
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3A. The Future of Work?

Do Our Evolving Ideas on the Nature of Work ‘Work for Us’?!*

0.    Pre-Introduction

A set of propositions and ideas to explore in the context of an open forum (and introduce an exploration of this topic). (0)

1.    Introduction


If we were to begin by interrogating the subtitle above, we would find ourselves asking a certain number of key questions? Have our ideas on the nature of work evolved in the past, are they still evolving, and, where might we be heading? Indeed, we could even ask “what is the future of work?” The very asking of this question calling into question if work, itself, as we currently know it, actually has a future, given that we are already witnessing a not too distant horizon replete with robots, app(lication)s, the complete mechanization of manufacturing, self-driving vehicles, and so on? Then, continuing with such an interrogation we would ask “who is ‘us’?” Do major discourses on this topic actually operate on our behalf, or, more on the behalf of elites, the so-called one percent of the one percent, political forces beyond our control that are more inclined to represent vested interests, perhaps where we even unwittingly ‘have to do the bidding of unknown masters’ resident in other countries besides our own given the dominance of multinationals, overseas shareholders, globalization, and so forth? Entertaining either to what degree some forms of work are alienating and/or how other forms of work might constitute forms of freedom or better pathways in such a direction? Then, we can explore to what extent the ‘for us’ is not existentially ‘for-us’, or, in what manner there is a viable relationship between the ‘relatively non-existential for us’ and the ‘relatively existential for-us’? In essence, asking “just who really profits or profits more from the ongoing exertions of our labour? Given a rampant neo-liberalism, in this time of undeniable global warming and an economically devasting pandemic such considerations deserve to be urgently and closely scrutinized? (1)


In asking these questions and in attempting to answer them I definitely perceive this ‘research’ as ever a work in progress; for how clearly can anyone see the future let alone the present and its current trends? However, as a place to start, I have used the book by Tim Dunlop titled Why the future is WORKLESS; published by NewSouth, 2016.
 (2)


To organize this ‘introduction’ I will utilize the following headings, namely, An Archaeology of Labour; Recent Myths and Memes on the Nature of Work; A Neo-Liberal Transformation of a ‘Working’ Ideology; The Future of Work? and, What Working Future do we Deserve? Ending with Provisional Conclusions and Comments. (3)

*    
For latest version of this paper: www.homestead.com/noelshomepage/noelshomepage5.html 
2.    An Archaeology of Labour

The Greco-Roman world where slaves did the labour, often in the home or relatively out of sight, and, where the elites had vocations performed in public.

The loss of pax Romana, de-urbanization… feudal world, serfdom, say, 95% supporting 5% the elites (nobles, scholars/clerks, clergy). Traditional inheritance of position/occupation. Anti-usury.

The wealthy, more organized forms of labour preferenced post-plagues. Development of guilds?

Reformation… stirrings of a need to find your own non-inherited working identity? Although we still get dynasties of musicians, e.g. Bach. 

Luther/Calvin… work is good (for salvation)… profit seen as a sign of Divine blessings.

Development of a work ethic (retrospective in origination?). A fiction? Resurrected in the Arts and Crafts movement. The noble craftsperson. Imperial ambitions. Increasing inequality.

Shift from rural to urban, farming to factories. Servants turned into factory labour. Rise of blue-collar.

Post-war accommodations between capital, business, unions, governments… too much protectionism. Decreasing inequality.

Advent of a neo-liberal vision of the political-economy. An acquiescent government. Donors, vested interest incrementally creating policies, directly and/or indirectly. Over-emphasis on competition.

Increased computing power, etc. Globalization, erosion of unionism, privatization, outsourcing, increasing inequality. Episodic redundancies. Decreased manufacturing in first-world countries.

Decreased white-collar employment? Creation of new forms of employment. Expert systems. IT, AI, mobiles, apps, etc. Export of jobs to third-world countries, e.g., call centers. Erosion of a need for middle persons acting as agents (in travel, real estate, etc.). Disruption of advertising markets, media. Experiments in new models for income generation new and old businesses. Data mining…

The future? Return of manufacturing through additive printing (3D printing), voice recognition and expert-systems mean fully automated call centers returning from overseas. New monopolies that no longer employ large numbers of people like Apple, IBM, Google, Amazon (with an increasing automation of so-called fulfilment centers). Increasing use of Internet.

Some ideas re historical approaches:

Nothing is lost, everything is sedimented or overlaid in the cultural psyche. E.g., fairy stories as re-disseminated replication of our animistic pre-history. Just as in a post-Christian world Christian vision of ethics persist as the major ethical discourse? Related idea that through continuous replication cultural memes can mutate, become virulent (idea of virulent c(o)lonic succession), diametrically opposed (e.g., early Christian ideas on profit/charity versus Calvin’s influence on a work ethic, e.g.). ‘Work’ has evolved and can evolve again, but, in a form that works for us rather than the other ways round. The idea of a work remit… i.e., with a relational trajectory that can be extrapolated to some degree. My idea of a statistic analysis of theme overstated and understated. Noting unintended consequences arising from novel mutations. Also, the Derridean idea of ‘re/invagination’, but, of historical memes, etc. A need to diversify discursive languages, think beyond the terms of the ruling paradigm. 
3.    Recent Myths and Memes on the Nature of Work 

Recycling of old myths that the poor are lazy. E.g., of the Afro-American mother who slept five hours a day and had three low paying jobs and where the grandmother looked after her daughter. A living wage re-needed! Witness the restrictions on welfare… to stop people actually getting it, especially in US (and somewhat in Australia).

A system that ‘knows’ there are more people wanting work than can be given work. Escpecially in this Covid-19 crisis (1 job available : 10 jobseekers?).

Trickle-down economics as a myth with no supporting evidence. Trumps attempt… increased bonuses and buybacks of shares.

Anti-taxation rhetoric, often from Right (and sometimes Left) but, yet, often increase same… taxation shifted from business to workers through direct taxes and value-added taxation, etc?

Evidence that UBI (or Negative Income Tax) work! Money not squandered. Ability to confront employers offering wages that are too low (a way of countering an environment with little unionism). As a way of recognizing unpaid labour, predominantly performed by females. Good for indigenous societies similarly. Empowering of women. Improves the mental health of a community!

4.    A Neo-Liberal Transformation of a ‘Working’ Ideology 

Decreasing hours of work on paper but peer group pressures/threats of episodic redundancies have increased hours of work by those on a salary. Personal computers, Internet, mobiles as Trojan horses for bringing work home… outside office hours.

Workers with a work ethos exploited. Increasing regimentation for non-executives, surveillance, so-called performance indicators, etc.

Increased legals. Proliferation of red-tape but a great need for same persists. Wrong regulations deregulated through political pressures exerted through lobbying.

Lack of compliance legislation and enforcement!

5.    The Future of Work? 

Dunlop perceives three options in response to same:

1.   Business as usual
More neo-liberally inspired policies, practices, etc. Gig economies to expand?? 

Maybe some re-regulation, or some better regulation. But tinkering around the edges. Neo-liberalism left to incrementally continue its colonization of the workplace, etc.

But increasing inequalities, etc., indirectly/directly destabilizing democracies, etc. Populism, or, with increasing fascism/authoritarianism. Evolution turning to revolutions.

Recipe for failure since it does not address increasing work anxieties… or a future where there is diminished opportunity for reasonable employment commensurable with ability, educational training, etc. Basically, too pragmatic. 

That most people are not happy in their form of employment… things getting worse?

2.    Back to the future

Trying to turn the clock back… re-unionization, businesses returning to small towns.

Increasingly not practicable. Too idealistic.

Recipe for failure since it does not address increasing work anxieties. Impossible to turn clock back or substitute similar. 

3.    Postwork

Workless/work less. The imperative to debate such changes as present now, rather than when there are no jobs/an imbalance in the availability and quality of work (commensurate with skills, etc.). (as in the Covid-19 crisis). 

UBI/NIT

Reconstitution of identity as not needing to work, needing to work to the same extent.

Embracing technology but preferencing its positive aspects, etc.

Also, a recipe for failure since it does not directly address increasing work anxieties, the needs and nexus between identity and place in society, etc. But more realistic.

4.    Hybrid work environments 

My solution/resolution of work anxieties, diminished need for labour, etc. Invoking a concept of poly-pluralistic economic identities/poly-economic pluralism (modelled on my concept of a poly-political pluralism arising from my critique of multi-culturalism).

Where people will often do a number of work routines across the course of their lives but for those when without a more traditional form of employment they can take up tasks that could be set for themselves, by themselves… e.g., as writers, as artists, getting an education, dog-minding, looking after children or sick relatives, voluntary work, visiting elderly people, etc. Finding an identity through such ‘service’ and being re-seen at the same time as positively contributing to society through such multiple evolving identities either co-occurring and/or sequential in character. 

Promoting new forms of leisure, sport activity, exercise, travel, self-education, etc.

Support through UBI. Again, as a way of addressing extreme inequalities, addressing unpaid work, gender inequalities, as a de facto minimal wage, etc., putting a floor on wage exploitation. Everyone should have a share/be a share-holder in society.

An improvement of 3. Restoration of identity in society. Serious philosophical reconstitution and broadening of the idea of work/work ethic perhaps to include a wider range of services, unpaid work, artistic output, improving the richness of social engagement.

6.    What Working Future do we Deserve?

The concept of work has changed. Must change again. Suggestions? Otherwise serious political disruptions if not addressed… and addressed soon! Politicians continuously observant of polling, interest groups, but, not really listening. Political parties in the thrall of a political culture of donations/donors… a recipe also for political polarization.

Treating the individual in society as a valued end in themselves, as worthy of unconditional support. Having a reconstituted work ethic that works for us, and not v.v. The need for an existential trans-valuation of work broadened to include forms of identification that take time and effort like skills, education, techniques of relating to others (politics, caring, diversity in history formation, etc.).

Problems with proliferation, increasing meta-work, over-surveillance, work encroachment on privacy and freedom of speech, institutionalization, poor recognition of the diverse needs of employers, lack of democratic workplaces even though we live in a democracy…just not practices in the work place, and operating at the lowest common denominator in all forms of work. 

7.    Provisional Conclusions and Comments
The existence of work anxiety… with good cause.

Problems with employment here already… diminished wages in real terms?

E.g., of rents in Sydney over the last 40 years. 
UBI inevitable… need to politically rebadge same minus the myths and misinterpreted evidence, etc.

Gig economy is problematic?? Lack of job security feeding into postponed marriages, delays in raising children, inability to get mortgages, high rents, etc.

Inequalities creating political instability which is here with us already. Compounded by neo-liberalism on autopilot/persistence as the major discourse… not replaced yet with a credible political-economic re-positioning??





       Noël Tointon, Wentworth Falls, 6.7.20/12.7/20
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8A. The Past Does Not Exi(s)t – The Future Does Not Exi(s)t!?
Where Do We Wish to Go, and, How Do We Wish to Get There?!

Formulating a process of re-direction in overall policy formation post-COVID-19*

Today, commentary in traditional media seems to be forever repeating the refrain ‘that in this era of COVID-19 social inequality is one of the main reasons why this pandemic is more easily disseminated and less able to be curtailed’. Indeed, spreading more rapidly amongst those whose demographics include the relative powerless, the relatively disenfranchised and disempowered, the working poor who are poorly paid or who are trapped in part-time work or left only on short-term contracts and form a so-called ‘precariat’, or, who are underemployed or unemployed, or, through no fault of their own have been recently and abruptly rendered redundant as an economic consequence of our responses to the extensive outbreak of this corona virus’. Moreover, these economic consequences are tougher on such financially marginalized people. Such demographics would include the young who have just started to enter the work force, women still remunerated with unequal pay, a middle-aged fraternity being discriminately overlooked for employment, the elderly with little or no capital, those who perform unpaid work without due financial recognition, those with an indigenous background, recent migrants, those with poor educational achievement, those whose educational achievements that are not financially recognized, the handicapped, those suffering from a chronic mental or physical illness, and many more who do not fall neatly within such categories. However, in stark contrast, most politicians it would seem, are almost totally silent on this topic of a relentlessly expanding inequality. Indeed, it would seem all too often, rather than dealing with this most pressing of problems, almost without effort and without too much thought, instead, they fall back on old, polarized political habits of a non-bipartisan stamp; ever stuck on the endless recitation of short-sighted slogans and neo-liberal mantras; such pronouncements that once might have deceived people into thinking that they truly had the welfare of their country to heart, and so on. For a start, the political class needs to relinquish that neo-liberal reflex, and soon! Such an attitude, still persisting as the major discourse in the political-economy, has well-passed it due by date. Moreover, continuing down this same cul de sac will only promote more entrenched forms of populism, the impossible promises of demagogues, an erosion of our democratic institutions, and, the eventual loss of democracy itself! There could be no greater clarion call than this upwelling mass of suffering, already with us, whose clamour for change is merely met by mute politicians who collectively seem unable or unwilling to address such fundamental issues. A diverse range of inequalities, further exacerbated by this current epidemiological crisis, that do need to be faced and duly dealt with. That it is obvious that we urgently need to start formulating processes of re-direction in overall policy formation, but, where should such change be re-directed? In this regard, it is my hope that this working paper can start and spark a productive dialogue on this broad topic. Indeed, cause us to take stock of both this problem of increasing inequality and how it might be addressed? Focusing us to ask: Where do we wish to go, and, how do we wish to get there?! (0)

*    
For latest version of this paper: www.homestead.com/noelshomepage/noelshomepage5.html 

‘Time’, but not so much ‘space’, is a vexed philosophical problem.
 Now, some would argue that the past no longer exists, does not exist. Others might qualify this by saying that we can never really make an exit from the past because it ever remains with us. We are here because our past thoughts and actions, both collectively and individually, have had us headed here, no more and no less. Then, some might also say the future does not exist as it is not here yet. That, as we have not entered into the future, being forever that wonderful realm of tomorrow, that we can also never exit from the same, but, in a different sense from the past. If we cannot enter the house of future being, then, we also cannot make an exit from that location that has not been entered. Then, too, some wise and thoughtful souls have conjectured that as the present is this conjoined union of both past and future, that, as both the past and future do not exist, therefore, the present also cannot exist. Welcome to the endless and bewildering perplexities of a misguided philosophically exercised dialectic that, critically, needs to be put in its place! As it is, we do live in a complex sense of the present replete with duration, change, echoes from the past, passing shadows portending a future, pregnant with an existential sense of potential in the form of our experience of value, and so on. That, a practical philosophy
 needs to address such obvious short-comings on a number of fronts, but, for the sake of this exercise let us tread carefully, with caution, paying close attention to a landscape in which we are already immersed in as our inescapable ‘home’; regardless of whether we feel ‘at home’ or not here in this world at large. By looking at such issues with deep concern, let us see if solutions may well already be to hand given the hopeful observation that to ask a well-formed question must also mean we must also have some idea of its solution, how they might perhaps be resolved, indeed, find a successful sense of resolution? So, in the light of this hope, let us proceed to explore this world-of-life as we stand both before others and before-others… I.e., as we stand and must make a stand on this border between a non-relational, material treatment of others as if embodied objects (the ‘before others’) whilst also being able to observe an intimate existential sense of the open, relational being of the ‘person’ as if immersed in an overflowing world of value formation (valuational formation
) where all people are treated as embedded subjects (the ‘before-others’)… whilst also immersed and embanked in a relational world, placed upon the thinly veiled surface of this planet called Earth, and, for the foreseeable future, our only Home; there being no Planet B; no real refuge in the dreaded, dangerous, destructive, cold and utter vacuity of distant space! According to the understanding of scientists, given the dimensions of space, we may as well be alone even if not alone! (1)

Increasing overall inequality is creating increasing political instability which is here with us already!
 This political and economic state of affairs is compounded by attitudes immersed in a rampant neo-liberalism stuck on autopilot; whose persistence as the major discourse will need to be replaced, but, by what? What political-economic philosophy would be able to both deconstruct neo-liberalism and carve out a more equitable vision of a world? So, in what direction should the political-economy be headed? Personally, I believe we need to take a more existential type of stance, a position that is more respectful of our embodiment, our embeddedness with others, and our embankment together in a world that needs to be both lived-and-shared.
 (2)

But, it is a profoundly sad reflection that increasing inequalities are going to render our democracies less stable, less able to evolve in an existentially oriented direction for the benefit of all parties, then, it follows, that we are doomed to never make this much needed transition to a more caring world in the foreseeable future? As if we are standing on the very edge of a keen knife, which direction will win out? Such pessimism… or a much-needed optimism..?! (3)

What follows is my set of five propositions whose ideas, hopefully, will be able to provoke a range of insightful directions capable of existentially re-directing a re-formulation of policies in a more progressive, compassionate political-economy? (4)


To formulate these five propositions, I will first ask five questions, and, in answering them, albeit in the form of a sketched-out reply, address what I feel is needed in a way of constructively reversing this trend for increasing inequality… (5)

These five headings, treated as questions, are: 

1. The problematic nature of increasing inequality? 

2. Addressing its historical origins so as to understand how to reverse this trend?

3. Explore how this might be better addressed existentially? 

4. How is this existential re-direction to apply to the process of policy formation? 

5. What sort of society do we want?
 (6)

1.    What is inequality and why is it problematic?

A provisional definition: ‘The relative enfranchisement and empowerment of a certain set of life-worlds at the expense of some other set of life-worlds (versus the overall life-world).’
 E.g., rents in Sydney.
 E.g., that cities need to recognize a need to reverse the loss of diversity of socio-economic demographics within all geographical areas, especially in the inner city, etc. I.e., the reversing the dispersion of affordable residences of e.g., ‘essential workers’, etc., away from the inner city, away from the location of their work; along with increasing transits times plus increasing congestion for all citizens as a result. This overall trend for increasing inequality is problematic, because history seems to indicate that, with increasing inequality, we have increasing political instability plus decreasing democratically oriented forms of governance. As pointed out by, e.g., by Thomas Piketty.
 I.e., without an evolutional reversal of overall inequality we move ever closer to an inevitable discontinuity realized through some further disruptive revolution. Such a trend is already with us as evidenced in increasing populism/increasing anti-democratic governance that can be observed almost on a daily basis; both locally and worldwide. That we should well understand that revolutions are usually the trading of one elite class for another elite class plus the inevitable disastrous and deadly disruptions that occurs in this type of transition! In this regard, there is an unrecognized need, if not a political imperative, for a viable Middle Class in order for stable political governance to persist (even if directed or re-directed by so-called ‘elites’). That this trend for inequality, in the Australian context, could well present itself, say, in the declining ratio of homeowners to renters, etc… which would be re-reflected in the number of properties controlled by both relatively small-time investors and/or aggregated rentals amassed in organizations that buy up rental properties as an investment vehicle, and so on?
 As a broad phenomenon, no doubt, increasing inequality would take on numerous forms of expression (and this has been measured statistically and quantified through the use of the Gini coefficient, etc.). (7)

2.    Its historical origins?

Historians could point out that this phenomenon of inequality, through time, waxes and wanes as a result of a variety of causes with different historical consequences. For last 50 years continually waning under the relentless imposition of neo-liberal policy formation; along with globalization, episodic redundancies, outsourcing, privatization, reduced unionization, gig economies, irregular availability of part-time work, increased costs of utilities, government services, etc… in association with tax relief for more wealthy socio-economic demographics (although in some countries, e.g., like Australia, this can be counterbalanced, over certain period of  time, by wealth transfers to lower socioeconomic beneficiaries, pensioners, welfare recipients, etc.). (8)

3.    How might inequality be addressed in existential terms?

Inequality, in itself, is both inevitable, natural and not wrong. What needs to be circumvented is a trend towards extreme levels of inequality through a general reversal of this current trend. In this regard, neo-liberalism needs to be both deconstructed and replaced, or, just transformationally re-directed through some new form of politically integrated existentially-oriented policy formation on both political, economic and stylistic
 levels of enaction… and, therein and thereafter, extended to all sectors of the political-economy. That governments need to re-democratize; i.e., be better represented; refuse donations in all forms, except small donations., etc., institute an increasing level of transparency, insist on individual accountability in conjunction with a collective sense of responsibility (as noted in my Three Critiques of Neo-Liberalism; 2016, 2017, 2018) (9)

4.    How does this flow into existentially oriented policy formation?

The role of government needs to shift from a relatively contractual orientation (with unequal power obligations) to a more compactual orientation (with a greater equality in power obligations, increased sense of community) whilst, importantly, also observing a healthy dynamic between both orientations. In the process reversing excessive instances of what I have called a contractual colonization of the compactual world (primarily orchestrated through neo-liberal attitudes and a less regulated commercial appetite for profit)! In this regard, we would need to deliberated pursue an existentialization of policy formation. (Refer to Have You a Policy for That? Existential Policy Formation 2016)… by doing whatever it takes within reason to ‘enrich’ the overall quality of our relationships throughout the community, etc., i.e., in the family, workplace, educational arena (free child care, say, 20 hours per week as in the UK/free university for those on bursaries), etc; poly-cultural-pluralism within and between ethnicities, and beyond minor/major life-worlds, etc; local government, state government, international level of diplomacy, etc; along with a universal recognition that we need to enact a broadly-based, re-democratization on all ‘political’ levels of society; from businesses to hospitals, from the police to the army, and so on and so forth. (10)

5.   What sort of society, along with its co-associated political-economy, do we want?

The cultivation of a more caring society in this cultural transition to a Contemporary era. Internal re-enfranchisement and external re-empowerment of life-worlds… able to disseminate their own histories, increased autonomy, etc. A society that is COVID-19 free, more environmentally aware, a realistic energy policy, etc., forms of government that are more responsive and responsible! Reforms: political, economic, stylistic – i.e., critical appreciation of a culture by that culture along with issues of suitably overseen compliance, (refer to: Trans-Classical Stylistic Investigations, 2016), etc.
 (11)






         Noël Tointon, Wentworth Falls, 4.8.20/9.8.20.

Some Observations and Reflections Noted in the Course of this Open Forum

1.   That this pandemic is further exacerbating this trend in inequality now and into the future. Witness the early use of superannuation monies; the anticipated slow reversal of unemployment post pandemic; disproportionate effects on those already experiencing such inequalities, etc.

2.    That governments are only muddling through. Then periodically slip back into inappropriate neo-liberally oriented policies (by having, e.g., ‘unemployed’ people, generally through no fault of their own, being treated unequally through programs like JobKeeper and JobSeeker or being extended no support whatsoever! Then threatening to introduce reductions in payment at future points in time, reintroducing obligations in JobSeeker, etc. In picking some sectors of the economy to better support or not to support, etc.).

3.    The suspicion that there will be many who will take an unfair advantage of this pandemic from individuals to companies, from certain organizations to unnamed nations.

4.    That a return to the inequities of the past is not exactly wanted, but, then, a return to what sort of future people actually want appears to be something that most people are not able to contemplate. However, broken down into small, distinct units there appears to be an aspiration for things like job security when and where possible, a UBI, universal    health, better democratic representation, and so forth?

5.    An understanding that things cannot continue on in the same manner as exposed by this pandemic. But, that post pandemics, the political landscape does gets inevitably ‘re-sculptured’. So, we need to ask how can we get there first before vested interests do that for us? Thus, how should we to get in first, so to speak, and organize and direct such change? That the individual is powerless, and, the political class are without a sense of constructive vision. That this state of affairs only leaves ‘individuals who organize collectively’ a chance to proffer real reforms in this regard and hope, therein and thereafter, to co-opt influential members of the political class in this regard to affect such reforms? 6.    That, perhaps, such ideas will need to go viral, find a memetic life of their own? Implying the need for a well-designed and well-directed social media presence? (12) 
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4B. Interpreting the Phenomenon of Collecting – Version II*
Some Brief Observations
Provisional definition: An iterative phenomenon of appropriation usually contained within a set of classes numbering from one to the open-ended (hoarding) with a commitment to such appropriation that is either occasional, episodic, or relatively permanent. (1)

Motivation: Difficult to pinpoint, but, as a phenomenon it seems to implicate some of the following, in different ways for different people, namely, status, distraction in the form of goal-seeking behaviour, reconstituting your personal environment, investment, preservation of the historic, nostalgia, inspiration, admiration, philosophical identification by means of an ‘anchoring’ in time through the apparent evocation of a period of time you either once were witness to or could not have been a witness to; as symbolized through the objects that were created in that period of time or reproduced in the styles of that era and culture, etc. On further reflection, and from helpful comments made to date, I would add connoisseurship and enjoyment gained from research, problem solving, discovering provenance, etc. In parallel to status, we also have the enjoyment of the hunt or chase, beating the competition at an auction or the finding of a much better piece with or without the assistance of a dealer, and so on.  (2)

As an analogy or complex metaphor: being viewed on a ‘genetic’ basis as the possession of a recessive collecting gene in single or double recessive versions.
 Not to be confused with the divestor gene (in its single and double forms) which may or may not co-occur with the former.
 The double recessive version of the collector gene can be problematic for the individual afflicted, and those around them, but, a much more difficult combination, for all parties, is for the afflicted person to possess both collector and divestor genes.
 A problem further accentuated in a relationship where the parties concerned individually or collectively possess a mix of both collector and divestor genres; especially if they are unable to resolve and accommodate such differences. (3)

A Mnemonic Device for the Serious Collector:

Aesthetic: Is reviewed as ‘aesthetic’. 

Authentic: Is what it presents itself as and/or as presented, be that either period or reproduction.

Iconic: Is essentially representative or indicative of an epoch, genre, artist or school of artists.

Historic: Has provenance that can be determined in full or in part.

Classic: In its original condition plus age without (too much) damage/restoration.

Artistic/Technologic: Displays a wonderful artistry and/or a well-integrated, complex crafting.

Economic: Is it being or can it be traded at a good proportion of a re-perceived market pricing.

I.e., beautiful, real, stylistic, history, condition, skill, and, hopefully, a ‘bargain’.
 (4)

I am suggesting, through the formulation of this mnemonic device, that a collector is going to invoke some elements on this list, and, for a desire to be systematic it could well be used to either confirm an acquisition, compare one possible acquisition with other, or, as a way of rejecting the possible making of an acquisition. In effect, making an appeal to the head more than the heart, or, rejecting a tendency to merely add one more bargain to a bevy of such items. (5)

A reflection as a collector: Serious collectors are more inclined to collect the perceived ‘holes’ in their collection. Where a collecting field or ‘set’, is either limited or open-ended. (6)

To collect or not to collect? A collector has ‘a foot in the door’ so to speak through ‘living with such objects’, whereas, a non-collecting academic may well have the advantage of ‘contact with the real’ through the course of their research. For the collector, etc., both routes are advised.
 (7)
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P.S:
This Second Version has been rewritten in the light of a number of helpful comments from Iain, Larry, and Josefa, N.T.
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2A. Critiquing the Political-Economy

0.    Pre-Introduction 

#The morally blind neither perceive nor apperceive their blindness!# (Ring bell ‘#’)

In my Three Critiques of neo-liberal ideology,
 I noted that such an exploration had to occur in the domain of the ‘political-economy’ with the hyphen; as an account centered in either a political discipline or in an economic discipline would not allow us to understand the full extent and range of such an ideological frame of reference.
 Hence the discipline of the ‘political-economy’ and its subdisciplines of the ‘political’ and ‘economic’. To this I also added a third subdiscipline
 of the ‘stylistic’ domain, i.e., that sphere of interest that is critical of the political-economy and observes to what extent and in what manner political-economic anomalies are resolved, etc. I.e., e.g., as found in the work of a critical political-economist; that managed by business managers over an extended time-frame; how compliance is formulated and executed, and so on. (0)


That the metaphorical life-blood of the political-economy is ‘policies’ and hence the need for policy formation; and, preferably, this should be conducted from an existential perspective!
 In such a sphere the work of an earnest, non-ideologically beholden philosopher would be invaluable. (1)


Hence this background to the following exploration of the economic colonization of the political sphere by neo-liberal ideology and allied ideologies. By ‘colonization’ is meant ‘the expansion of the neo-liberal discourse, as a major discourse, not only within the field of economics, but, also, its pervasion into a number of other disciplines and the consequences this has for how the political-economic lifeworld is to be viewed in general terms of reference…’ but, which also inevitably seeps over into the re-direction of our lives as lived day by day. In parallel to such an expansion, we also find a rampant colonization of the compactual, non-contractual dimension of our overall life-world/s and its subsequent diminution of its relatively existential orientation and complexion. (2)

1.    Introduction


In Jonathan Aldred’s book Licence to be Bad: How Economics Corrupted Us,
 in his general discussion of ‘economic imperialism’, i.e., the extent the discipline of economics, as currently constituted, has influenced the thinking of various political worlds, either wittingly or unwittingly, he noted two propositions at the basis of this expansionism. In a first proposition he noted that ‘economists make the theoretical generalization that all economic interactions are visualized and enacted as a win : win type of situation’; overlooking the all-pervasive presence of exploitation, coercion, the desperation that a worker might experience in being forced to contract out their labour in a market without a living wage, etc. A second proposition, and equally pervasive in a corrupting sense, is that ‘all value is determined by the marketplace by the price put on that specific commodity, service and/or the labour supplied’. Let me restate these two propositions in as simple a propositional form as possible:

1.   All economic interactions are win : win types of events for all directly involved parties (otherwise those arrangements would not be entered into).


2.    In the marketplace, all value is reflected in (the) price (paid). (3)

Translated to a political sphere, what do we find as a consequence of such observed economic colonization? (4)


The unwitting assent being given to these two fundamental propositions; albeit as is to be viewed and expedited in and through a relatively political frame of reference within the relative ubiquity of the overall political-economic life-world, namely, that ‘all political interactions are exercised in a win : win type of situation’, and, ‘the political value of a person or organization is set by the market or in a market-like style of formulation and application’. As a major discourse, this neo-liberal ideological thinking has contaminated the ‘political marketplace’ as well! In other words, certain values have been excessively preferenced and other types of value have been quite severely discounted, if not considerably overlooked. Let me restate these two propositions translated into a political sphere in as simple a propositional form as possible:

1.   All political interactions are win : win types of events for all the parties being directly represented.


2.    In the political-economy, all value is reflected in price.
 (5)


In this short paper, let me now demonstrate this unwelcome aspect, this covert form of economic imperialism, this colonization of the political-economy from the sphere of the economic as exerted under the heavy hand of an all pervasive, neo-liberally influenced ideology. (6)

2.    Exposition


In recent months Australia has suffered from mega-fires, floods, COVID-19 and an ensuing economic recession in the wake of this pandemic. On balance, we must be grateful that Australia is both resilient and resourceful. I believe the current consensus is that we should have gone into lockdown mode sooner, but, that once we did some success has been achieved although tarnished somewhat by some other mistakes made along the way. E.g., hotel quarantine was not properly organized and supervised; a first lockdown was left too quickly at the instigation of business voices and certain politicians who expressed a misplaced concern about a so-called ‘sick’ economy; a lack of personal protective equipment along with a shortage of masks at the beginning of this pandemic… Still, despite my criticisms as expressed here, like I said, Australia has displayed a remarkable degree of resilience and resourcefulness… (7)

(Ring a bell once):

But, as the current Prime Minister, Scott Morrison, has said in Parliament:

We are all in this together…

We will get through this, together, Australia….

(Ring the same bell a second time) (8)


However, the succession of current crises has shone a powerful spotlight on the inequalities of the Australian demographic landscape. The more vulnerable people in society have been the most affected by this pandemic along with its economic downturn. In this regard, on an open-ended list, we would have to put the care of the elderly in nursing homes; people on low incomes living in public accommodation; so-called essential workers who, despite such wonderful rebranding, are usually on or just above the minimum wage; the young already exposed to inadequate levels in employment opportunities; students of all descriptions saddled with both a decline in the standards of instruction and the increasing costs of such education and who, all too often, have to live in crowded rental accommodation; people who cannot work from home and have had to commute long distances on public transport to get to their place of employment; workers in the hospitality industry; indigenous poverty; gender and wage inequalities; people who have retired and trying to live on a rapidly diminishing investment income, and so on… (9)


One only has to remember, recently, that we all saw long lines of people outside a local Centerlink… to find an echo of what our parents and grandparents told us about when they recounted their experiences that they had during the Great Depression…. (10)


The Government, in its wisdom, came to the rescue by rewriting a miserly Newstart with a Coronavirus Supplement as JobSeeker, and, those already recently employed, but in immanent risk of unemployment, were offered an entirely new product called JobKeeper; where employers, who could demonstrate a loss of business income, were paid to pay their staff and themselves a certain amount each fortnight…

(Ring same bell once):

We are all in this together…

We will get through this, together, Australia.… 

(Ring the same bell a second time) (11)

You would think that an unemployed person, even if still ‘employed’ on paper, is just as unemployed as any other unemployed person.
 But, no, in Australia, once known for its lack of a class structure, despite a remnant squattocracy (although somewhat much diminished through episodic droughts and falling real prices for primary produce) now puts an even greater price on the heads of certain ‘unemployed’ persons, or rather, some relatively ‘more privileged unemployed’ people. From the 30th of March 2020 those eligible for JobKeeper were allotted $1,500 a fortnight, and, those already on Newstart were rebranded on the 20th of March as JobSeekers with the old amount of $565.70 plus a Coronavirus Supplement of $500, i.e., $1,065.70 per fortnight. Unfortunately, despite lockdown continuing in Melbourne, Victoria, the fortunes of such folks, starting from the 28th of September 2020, has been revalued downwards with those on JobKeeper now getting $1,200 and those on JobSeeker now getting $815.70 per fortnight. Into this mix a single pensioner still gets $944.30 per fortnight. But, alas, most Visa Holders get nothing along with International Students who were allowed to work 20 hour a week (usually finding part-time employment in the hospitality industry). They did get some advice from the PM that they would be better heading back to their country of origin despite the fees that they had to pay to get to come here along with endless paper work that might well have taken a year and a half to finalize, and, the exorbitant cost often being charged by airlines bumping economy customers for those prepared to pay higher rates to secure a seat in such an erratic market also subjected to quotas and other restrictions, etc. As I noted – an unemployed person is an ‘unemployed person’ like any other ‘unemployed person’, and, without a doubt, subject to all the many difficulties to be faced like, e.g., the costs of accommodation, food, along with all the other charges to be incurred in the course of their lives as lived from one day to the next…
(Ring same bell once):

We are all in this together…

We will get through this, together, Australia.… 

(Ring the same bell a second time) (12)


As I remarked earlier, in this Contemporary era, under the heavy influence of a neo-liberal ideology, we now have the value of an unemployed person expressed in dollars. Depending on the date, in a fluctuating price, somewhere between $1,500 and $0 per fortnight! Currently, from the 28th of September, 2020, JobKeeper Payment is now reduced to $1,200 (if on Tier 1, Tier 2 is reduced to $750), and, JobSeeker is now reduced to $815.70 (with JobSeeker Payment of $565.70 and a Coronavirus Supplement that has been halved to $250.00) per fortnight. Pensioners stay the same. Most Visa Holders and International Students still get zilch! (13)

With a complete lack of charity, in a cold, callous calculation, in an ominous display exhibiting the total lack of a following of intuitively understood rules of hospitality, found at the very center of the Christian profession, and those of other faiths, the newly dispossessed are treated as if they do not exist. Merely advised to return to their countries of origin, or, be left alone and dependent upon their savings, remittances from their families overseas, and local charities, and so forth. Sadly, such a lack of care and concern will poorly serve the future interests of Australia… and, we all remain so quiet, so complicit in this unequal, non-compassionate lottery of life… Why! (14)

First, there were refugees, shamefully treated; then, there were Visa Holders and International Students; so, one must wonder who is next? Obviously, the unemployed, but, not quite so much the ‘more recently unemployed’. Although both have been discounted, no longer so valued as just previously noted… worth $x one day and the next worth even less…

(Ring a bell once):

We are all in this together…

We will get through this, together, Australia.…
(Ring the same bell a second time) (15)


This refrain, as noted, comes from a speech the Prime Minister gave in Parliament on the 8th of April, 2020. In this same speech he also states:

And above all, our sovereignty is sustained by what we believe as Australians, what we value, and hold most dear, our principles, our way of doing things. We will never surrender this. So make no mistake, today is not about ideologies. We checked those at the door.
 (16)


Unfortunately, I dispute this as being the Australian ‘way of doing things’, as Australian ‘principles’ and ‘values’ should be understood. All unemployed people should be treated equally, or at least, such treatment perhaps adjusted only in the light of their individual predicaments.
 In this regard, the Prime Minister deserves a D. But, alas, the silent public, ourselves, as complicit in this, through our sheer silence, can only deserve an F… for not steadfastly and successfully taking him and the Government, indeed, most political parties, to task on this same issue. Why is this anomalous situation not perceived as such is even more worrying? (17)


It would seem that not ‘all ideologies are left checked at the door’ of Parliament! Jonathan Aldred in his book Licence to be Bad: How Economics Has Corrupted Us is right.
 We have all been corrupted by an economic imperialism, a neo-liberal ‘faith’ that treats people with a value only supported by what the political marketplace is prepared to pay!
 (18)


In the light of this observation we should also recognize the sad fact that in the functioning of our democracies all people are not equally represented! As a number of philosophers, economists, even billionaires have pointed out, this recipe for inequality and continuing economic inequity is on the road to deconstructing our democracies and handing them over to the populists, like e.g., President Trump.
 Need I say more… (19) 


In the barely contested grip of a major discourse, like neo-liberalism, along with its wealthy allies in the world of business and, by default, the demanding demagogues of populism, can we not see the mental prison we have made for ourselves. Even to question the contracting walls of such an ideology, from within this ideology, is almost an impossible task.
 But, as long as we remain silent, paid, bought off, mesmerized by a sophistry of endlessly subtle details… we are all complicit in this tragic set-piece of a drama that is continually unfolding before us, if not accelerating in an overall, downward descent to who knows where..?!
 (20)

(End… ring bell, silently count to twelve, and then ring the same bell a second time….)  
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0.    Pre-Introduction

My simple thesis is this: Neo-liberalism is creating new predicaments and not overseeing the effective resolution of certain older social problems! (0)

Basically, the neo-liberal ideology continually over-promotes shifts in policy formation that are not serving the public at all well along with a continuing exacerbation of certain ancient inequities and inequalities that still remain to be both suitably addressed and redressed! Moreover, collectively, these non-existentially oriented shifts in ongoing policy formation are further fostering a general disenchantment and disgruntlement with the voting public that is incrementally deconstructing democracies and opening them up to the non-democratic behaviour of an assortment of ‘representatives’ who specialize in operating within the disruptive space of a polarized non-bipartisanship. Such an environment is also directly instrumental in providing the fertile grounds for an increasing cast of political misfits, denialists, racists, anti-scientists, corrupt profiteers, over-remunerated CEOs, populists, demagogues, violent extremists, and so on. (1)

1.    Introduction


I start with a sketch of what is generally implied in the dissemination of a neo-liberal mindset. I have argued, and will argue again, that this phenomenon of the neo-liberal discourse is an integrated phenomenon and not a mere set of co-associated phenomena. Furthermore, I will briefly point out why this ideological mindset is fostering disenchantment and disgruntlement, etc. (2)


Then, I will explore two case studies that I believe demonstrate the cogency and consequences of my basic argument. My two case studies are a very brief take on both the opioids crisis and the obesity crisis where I attempt to show that the existence of a neo-liberal mindset allows the economic sector of the political-economy to dictate the political policy formation to the detriment of the general populace besides just those who are more immediately affected by such inadequate political responses. (3)


A series of provisional conclusions, observations, and comments. etc., will be presented and re-explored. (4)

*    
For latest version of this essay: www.homestead.com/noelshomepage/noelshomepage5.html
In this provisional conclusion, etc. I will present a small set of such suppositions, etc., to further reinforce my basis argument that neoliberalism is actually creating new predicaments, as noted in my two case studies. As well, I will argue that this mindset is not successfully dealing with historical problems like inequality. Indeed, quite the opposite, and, through rigidly cementing or advancing such inherited inequities is ensuring that this is a growing fixture upon the demographic landscape in the US, here in Australia, and elsewhere. That in this time of a pandemic, such discriminatory forces are being further both unfairly enabled and enshrined in the political-economic landscape… (5)

2.    Pre-Exposition


What is neo-liberalism, or, is it just a set of co-incidentally co-occurring political-economic doctrines whose practice, collectively, is merely used, according to neo-liberalists, “to better manage the overall ‘profitability’ and ‘efficiency’ of the political-economy??”
 (6)


For the sake of convenience, let me briefly summarize the neo-liberal agendum as the maximization of corporate profits through invoking various essential and distinctive features of the neo-liberal landscape such as, e.g., the promotion of competition, which, on balance, usually, all too often unfairly favours much larger organizations and monopolies; privatization; out-sourcing; certain forms of globalization, e.g., through seeking lower manufacturing costs overseas, etc; reduced levels of taxation; de-regulation; weakened forms of compliance, usually accompanied with the adoption of an anti-union stance; excessive downsizing and episodic redundancies; reducing state influence,
 e.g., through forms of austerity rather than carefully calibrated wealth transfers organized by governments; the promotion of a pro-individualism along with an abhorrence for all things branded as ‘socialistic’ in orientation, and usually denigrated, incorrectly, as a loss of so-called ‘personal freedoms’, etc; That, in the persistent lobbying of government, on all levels and in many countries, from the promotion of these types of pro-neo-liberal policy settings, the corporate world, and more specifically monopolies along with very wealthy families and individuals, then generally stand to greatly benefit; often to an extent that is much greater than the quanta of investments placed in such lobbying, and, sometimes, more often than not, at the expense of the general public. I would also argue, that without considerable wealth transfers organized politically through taxation and overseen by governments this progressively overseen imbalance is not ameliorated, but, further augmented and consolidated. (7)


That, the general consequence of such policies, if left relatively unchecked by the counter-balancing powers of government, would be to see greater levels of disparity in power structures, and, where ‘the poor get poorer and the (very) wealthy become more-wealthy’. Hence this fear of increasing inequality and ensuing inequity, and, that the damaging consequences of this increasing inequity would be to see an ongoing destabilizing and deconstruction of traditional democratic structures and processes.
 (8)

3.    Exposition: Two Cases Studies to Illustrate this Basic Argument


First, do we have a problem, and, second, can we successfully argue that this problem is either initiated and/or exacerbated by the neo-liberal mindset given its influence as the dominant arbitrator of political-economic discourse?? (9)


That in a comparison with the type and range of social problems that occurred one or two generation back, we find we have a number of new predicaments (being somewhat traded in for older styles problems that may no longer appear to be so problematic?
). There is, e.g., the increasing incidence of accidental and non-accidental deaths arising from a misuse of opioids. In the US it is estimated that since 1991 about 400,000 people have died as a result of this relatively new class of drug.
 So, this relatively recent nature of this new type of problem is here established. (10)


In reference to the relatively recent advent of another problem, I noted that when I was in Japan a couple of years ago it struck me that the people wandering about the towns and countryside looked very much like people in New Zealand and Australia would have looked some forty years ago. There were hardly any overweight persons among them, Sumo wrestlers being the exception. That at meal times, contrary to a fast food treatment of Japanese food in Western countries, namely, a container of rice topped with Japanese-style food, rice was not as prominently used in non-Western influenced restaurants. In the more traditional restaurant, the rice came out at the end of the meal by which stage very few diners seemed to want to eat this more final dish. That many of the wonderful dishes used root vegetables that have now gone out of fashion for some time in the West but which were once widely eaten in Europe and elsewhere. Now, the point I am trying to make, hopefully, is self-evident. Over the last few generations or so, in the West, we have radically changed our eating habits along with the average dimensions of our body shapes. As a consequence, we are now confronted with the so-called ‘obesity epidemic’. (11)


So, have these problematic shifts in social-cultural behaviour being adversely initiated or exacerbated by neo-liberal influences? (12)


I would answer this second question in the affirmative. In the first instance, I will indicate the nexus between the pharmaceutical industry, its successful lobbying of multiple governments, its over-influencing and shaping the shifting contours of policy formation, along with the corrosive roles that donations, etc., play in this process. In the second instance, I will attempt to show that representatives for the beverage industry, here in Australia, have successfully stymied sensible political attempts to better regulate this industry through the use of a so-called ‘sugar tax’. A fact that they themselves, as representatives of this industry, have proudly proclaimed. (13)


That, in essence, this economic colonization of the political sphere of the political-economy is both guided and driven by neo-liberally constituted ideological forces out to maximize both profits and influence; where the latter is seen as instrumental for advancing the former. (14)

i.     First Case Study: Big Pharma (In both the US and Australia)


Through donations and miscellaneous forms of lobbying politicians have been basically ‘bought’ by Big Pharma whether that be in the US, or elsewhere, but, also, here in Australia. (15)

My first case studies will be to revisit the opioid crisis realized as a result of wrongly prescribing medications for chronic pain relief using medications that, more ideally, should only have been reserved for acute pain relief or pain associated in terminal conditions.
 That a radical shift in these rules of prescription for this class of highly addictive medications has seen prescriptions rising in the US three to four times what previously had been prescribed with predictable consequences, namely, the recent opioid crisis.
 
 That from following on from very effective lobbying promoted by Big Pharma in the U.S. politicians agreed to reduce the restrictions on how these medications were to be prescribed. To facilitate this type of shift in policy formation, over the space of ten years, Big Pharma donated more than 2.5 billion dollars to the American politicians in Washington and elsewhere.
 I would estimate that in 2010, at its peak, about 9-10 billion dollars’ worth of this type of medication was sold that year, but, the annual accumulatively estimated damage done has been costed at around 179 billion dollars.
 
 
 The estimated total cost to society in the Australia has been computed to be of the order of 15.76 billion.
 This ‘investment’ in those select politicians, under 5 million Australian dollars, may have made larger profits for these companies, but, at what cost!
 The corrosive nature of excessive lobbying and large donations made by companies and very wealthy families to politicians continually engaged in an escalating war of campaign advertising is here plainly in evidence. For a few billion dollars spent over ten years in the costs of lobbying and donations made, these companies have gone on to amass huge profits world-wide, whilst creating a social harm with a price tag, as just noted, that is considerably greater. To some extent, in a redressing of this issue, but far too late and inadequate to meet the full costs of the consequences stemming from these unconscionable shifts in policies detailing protocols for the appropriate writing of prescription, a slew of court cases is now currently before a variety of courts around the world and where a few of these cases have already recently produced record settlements. But the quanta of such settlements are too little, too late, and, to date, have not brought those culpable of such horrendous social and cultural damage personally to account. But, in this same regard, politicians should also be made to explain their intrinsic part in this ongoing tragedy and should also be made accountable. Alas, their essential complicity, as major players in these cultural train wrecks, as both individual politicians and political parties, will barely see the light of day. Such is the profound lack of political transparency in the political marketplace… along with such deadly consequences following on in its wake…. (16)


In my understanding, the political-economy (as hyphenated) has emerged as an amorphous experiential ‘entity’ that cannot be reduced merely to the political and economic realms of inter-personal interaction. Furthermore, I also envisage a third domain of the ‘stylistic’ under whose embrace I would also like to add the important dimension of Media as a key contributing factor in the dissemination of the neo-liberal mindset. By ‘Media’ I would include both more traditional forms of communications and the recent advent of a so-called ‘social media’.
 (17)


I have argued that policy formation is the public medium of exchange in the functioning organization of the political-economy. However, in incorporating Media as third wing, along with the political-economy also exercising certain ‘critical’ stylistic features through this same sphere, I have also been forced to reconsider the relatively covert role played by both money and other forms of messaging in overseeing the coursing of its pluriform activities. That, by such means of dissemination, the political-economy both functions and informs the world accordingly. Moreover, by creating certain cognitive rifts in a public aspirational economy certain demands are created that do not necessarily reflect the real state of public opinion overall. Of course, they could reflect that form of public consensus, but, the fact of the matter is that they do not need to do this and, in reality, can and do act quite autonomously to some considerable extent. That in this regard, as stands to reason, major re-directions in the political-economy are more likely to occur through the redirections of politicians who, alas, are being successfully manipulated by the economics of this environment as filtered and perceived through a neo-liberal lens. Indeed, so omnipresent is this frame of reference, posing as the major discourse at the level of the political-economic, that all questions are constructed and screened through just this type of lens and this type of lens alone! What are the significant ramifications of this type of observation? To throw some light on this important question let me briefly present my second (virtual) case study. (18)

ii.    Second Case Study: The Beverage Industry (Australia)

My second case study is to revisit the Beverage Industry, basically involved in considerably profiting from the promotion of sugar-sweetened drinks.
 In a previous presentation I noted that in Australia this industry was proud of its lobbying, proud of the fact that it also had overseas fund to facilitate this, and that it also extended the reach of its lobbying to both federal and state politicians along with civil servants relevant to the expedition of their cause. Again, we see the corrosive effects of large donations along with practically covert, non-transparent forms of lobbying being enacted in the wake of such donations. (19)

A general, provisional, but obvious, conclusion that should be reached is that new problems have arisen from excessive and increasing neo-liberal ideological pressures being over-exerted upon the political-economy, how the political world has not been able to redress this imbalance, and, where we need to proffer some possible solutions (other than the existentially organized deconstruction of this insidious political ideology and its successful replacement with a more balanced and existentially attuned appreciation of the political-economy). (20)

As I noted in a paper criticizing the corrosive influences of donations:

In my second virtual case study I have used an article published both on the Internet, 22 October 2017, and, in print by The Sydney Morning Herald, 23 October 2017:

Virtual Case Study No.2:
 Obesity crisis Industry report revealed
Sugar hit: the tactics deployed to kill the soda tax

[Beverages industry praises itself for turning politicians away from sugar tax]

Esther Han 22 October 2017

The soft drink industry said its fight against a sugar tax was "consuming vast amounts of resources", but by lobbying politicians and bureaucrats it had managed to keep the policy off the table.

In its annual report, the Australian Beverages Council – representing many large soft drink makers including Coca-Cola and Pepsi – claims it has successfully warded off "any legitimate threat of a discriminatory tax".

The peak body is at loggerheads with a coalition of 34 health, academic and consumer groups who are urging the federal government to slap a 20 per cent levy on sugary drinks in a bid to reverse Australia's obesity crisis.

The beverage council warned that a sugar tax was never far from morphing into a draft bill for debate and, based on the experience of its overseas counterparts, it must "constantly challenge" any such threat before it reaches parliament.

"Politically, we have strengthened our profile with various politicians both in Canberra and in state parliaments," wrote chief executive Geoff Parker.

"Naturally senior bureaucrats are equally as important to engage with and our outreach has extended to many departmental offices."

Both major political parties oppose the tax, with the Turnbull government saying it stands "zero chance", despite research suggesting it could reduce preventable deaths, cut healthcare costs and boost revenue that can be diverted to health services.

Dr Gary Sacks from Deakin University, who researches lobbyists, said he was flabbergasted by how openly the council spoke about their successful lobbying of politicians.

"They usually talk about how they're part of the solution, so to see them openly boasting about lobbying politicians against public health measures is a big surprise," he said. "It's normally behind closed doors."

The report provides a glimpse into the goals, priorities and "high-level lobbying" strategies of the group.

It said an annual board meeting at Parliament House in Canberra had allowed members to engage with key politicians and on reflection, the politicians' expressions of support last time the sugar tax debate flared up "was due in part to the positive outcomes from this meeting".

It also revealed it had "broadened defensive lines" to stop the tax. This was the main idea, it divulged, behind the creation of a sugar roundtable, whose key members include the Australian Food and Grocery Council and the Canegrowers Association.

"Undoubtedly the constant scrutiny and criticism of sugar-sweetened beverages remains the industry's most pressing and serious ongoing risk," wrote committee chair Vered Moses, nutrition scientist at PepsiCo.

"The industry continues to defend people's right to choose whatever it is they want to consume whilst promoting the concepts of moderation and the importance of a balanced diet."

Dr Sacks said the focus on individual responsibility wasn't working, and the government had to improve the food environment.

"The World Health Organisation says taxes on unhealthy foods need to be part of the solution," he said.

He said the government couldn't ignore the calls of 34 high-profile groups for a tax, especially with countries such as Ireland and Mexico passing similar laws.

[In Mexico, it has been reported a tax of about 10 per cent on sugar-sweetened beverages saw a 7.6 per cent drop in purchases of those drinks over two years. This is disputed by the beverage industry.]

"You can see in black and white the lobby's having influence over politicians, rather than the 34 health groups with heaps of academic evidence who know what's best for the public," said Dr Sacks.

"We know the sugary drinks tax works, but it's not happening, and this shows us why evidence-based policy is not being implemented."

[The Liberals, Nationals, as well as Labor, are also reluctant because they have their eye on marginal seats in NSW and Qld that produce and refine sugar. The Liberals lost Qld's Herbert to Labor last year.]

Mr Parker told Fairfax Media nothing in the report should be a surprise, as the council's core function was to speak on behalf of its members.

"The evidence is clear they do nothing to reduce obesity and only serve to hurt consumers and the local manufacturing industry," he said.

"We speak to governments and oppositions, just as those groups who think we should have additional taxes do, and talk about ways our industry can be a part of sensible solutions to serious issues."

Health Minister Greg Hunt's spokesman said he categorically rejected the assertions made.

"The Coalition's policy on this matter has been consistent and unchanged for many years now," he said.

He said the government was tackling the obesity crisis by encouraging Australians to live healthy lives and focusing on driving grocery prices down.

Jane Martin from the Obesity Policy Coalition said the sugar roundtable reminded her of how the tobacco industry reacted when it felt under threat, "building opposition, building a research agenda and personal relationships with key political representatives".

She said she could hear the industry's voice echoing in politicians' statements.

"I think industry are winning at the moment, but the research is continuing to build and 26 jurisdictions have implemented a levy," she said.

"The industry, like the tobacco industry, wants to delay, wants to obfuscate the evidence, and that's why they're doing their own research and push back against evidence-based research," she continued.

"We're trying to improve health, while the industry is trying to preserve profits. We're not in this for the money, we're in this because we care about the public's health."

Sugar and soft drink manufacturers maintain a strong lobbying presence in federal parliament. Industry leader Coca-Cola has four registered external lobbyists in Canberra, all of whom are former government employees. [313] [14] (21)


In this reported article, in the titles we find the expression ‘soda tax’. In this American expression we have an allusion to the fact that lobbying against a ‘soda tax’, i.e., a ‘sugar tax’, is an international phenomenon reminiscent of lobbying conducted by the tobacco industry or those industries pertaining to fossil fuels, etc.
 The only oblique reference to an international setting of the terms of lobbying is found in the expression ‘based on the experience of its overseas counterparts, it must “constantly challenge” any such threat before it reaches parliament.
 Of course, the word ‘threat’ is an emotive word which could be translated as merely ‘a loss of profit’ rather than as ‘any form of physical or mental threat’. This article then continues to note that the Australian Beverages Council in its annual report states ‘“Politically, we have strengthened our profile with various politicians both in Canberra and in state parliaments,” wrote chief executive Geoff Parker.’ Moreover, the next paragraph in this annual report notes ‘“Naturally senior bureaucrats are equally as important to engage with and our outreach has extended to many departmental offices.”’ Again, we have the need to translate what might be meant by the expression ‘profile’ and ‘outreach’. Once we understand that this is donated monies ‘speaking’ we can understand ‘profile’ to mean ‘a financial relationship between political parties with obligations to leave the status quo in place’, i.e., by not introducing a tax on the sugar content of beverages. That the ‘outreach’ of such a lobbying effort extends not only to Canberra but also state parliaments, but, surprisingly, also to senior bureaucrats in ‘many departmental offices’. This sinister sort of language almost parallels the infiltration of government by a spy network belonging to a foreign power (which, in some ways, it could be seen to parallel assuming that such lobbying is also internationally directed and funded as well?). One can only hope that senior bureaucrats have not had their doors opened by anything other than those donations already given to the current political powers that be? Of course, that might exclude just afternoon teas, occasional dinners, small gifts and other token incentives along the way – who know? I am certainly not suggesting that this opening of doors to bureaucrats was expedited by anyone other than the ministers of those departments and those people that they would have delegated to arrange such contacts. But, unfortunately, money does speak and very loudly in this type of situation because both major parties are content to leave the status quo in place despite evidence-based policy advice from ‘a coalition of 34 health, academic and consumer groups who have been urging government to slap a 20 per cent levy on sugary drinks in a bid to reverse Australia’s obesity crisis.’ Should we not conclude that the lobbying power this peak body has could only have arisen from the potentially pernicious power of donations? As this article notes this report states: ‘its fight against a sugar tax was “consuming vast amounts of resources”, but by lobbying politicians and bureaucrats it had managed to keep the policy off the table’. I am sure, for the moment at least, from the point of view of this Australian Beverages Council and its members, this is money well spent! [314]
 [15] (22)


Of course, there are a number of others points made in this article that need to be re-focused upon in order to see just how shocking the underbelly of politics is ‘where business as normal’ is being portrayed as just ‘normal’! (23)


For, a start, I believe, all lobbying should be conducted in public, in a form that is fully transparent and fully documented (and, where possible, more or less, in real time documented on the Internet). Then lobbying should be extended neither to civil servants nor consultants paid by governments! Nor should such advocates be allowed in the same room as politicians as they privately and confidentially deliberate on shifts in policy-formation as has been cited as occurring in this country.
 A type of practice often referred to as ‘regulatory capture’. (24)

Then we should wonder whether it is appropriate that overseas monies should be allowed to finance local lobbying (given for a start, that oversea finance could completely swamp locally organized forms of either lobbying or counter-lobbying, etc?! Then given a propensity of politician to accept as much money as possible, as donations, from their commercial donors then it is no wonder that the piper that pays the most would more likely get to determine which ‘tune’ will get played? (25)

5.    Provisional Conclusion, Observations and Comments


As just demonstrated, we have two relatively recent problems, namely, the opioid epidemic and the obesity epidemic, that have been either fostered by commercial interests and/or where steps to ameliorate the problem have been directly thwarted by those commercial interests that stood to lose from the establishment of such counter-measures. (26)


Given a political-economy increasingly beholden to vested economic interests it is no wonder that such economic influences have been so successful in their excessive exertion of influence over the political domain. It should be noted, at the same time, that the enaction of such shifts in political policy formation have often been quite contrary to the better interests of the public upon whose behalf politicians are supposed to be representing. In this regard, quite plainly, politicians have been ‘bought’; symbolized so clearly in the form of a certain politician in the Australian Parliament clinging to a varnished lump of coal… and, so evidently and obviously signaling his party’s attachment to the commercial aspirations of the fossil fuel industries along with the barely disguised expectations of future donations however small they will be in this overall scheme of thing. Without the massive distortion of an unhealthy dependence upon such donations, otherwise, would such politicians have so ‘cheaply’ and so publicly sold their political souls for their so unequally dividing up a few spare millions?
 (27)


As noted, the general consensus is that the political-economy is subjected to the hegemony of those who wield the omni-present, ideological influence of the neo-liberal discourse. That, given this colonization of the political sphere by the economic domain it is no wonder that policy formation is so skewed in the direction of favouring the economic realm. Big Pharma wanted to maximize its profits and lobbied for less restrictions to be placed upon the protocols for the prescription of opioid pain relief, and, the Beverage Industry did not want a so-called ‘sugar-tax’ to be levied on sugar-sweetened drinks that would have cut into its current level of profitability. Through the sheer, raw exertion of such power, considerably predicated on a political realm beholden on raising a vast proportion of its finances for political advertising through donations, the economic sphere has been able to dictate increasingly more favorable terms for itself. Alas, all too often at the expense of the public, and its perception of what would count as a public good! A public represented by politicians increasingly beholden to the commercial manipulations of vested interests exercised through an extensive industry of the all-pervasive lobbyist ever-happy to include retired politicians among its ostensively reputable ranks. (28)

Moreover, such a distorted political-economic environment is increasingly less responsive to resolving its inheritance of those persisting social problem that can be viewed through the lens of an increasing inequality. That such an imbalance in the distribution of social wealth, both directly and indirectly promoted through the advancement of the colonization and hegemony of the neo-liberal discourse over the political realm, is contributing to forms of increasing inequity both within and between generations, and between socio-economic classes. The cost of this re-apportionment of social resources has a profound cost both now and in the imminent future. Current levels of dissatisfaction will eventually translate into the deconstruction of our democratic institutions through the perverted inroads exerted by populist politicians who will be, let us say, less sensitive to the problematic role played by donations and other forms of political inducement. Whilst ever-claiming to be better representatives of the populace, they almost inevitably seek only to advance their own interests and the interests of those in their orbit who advance either the overt or covert predilections of the former. (29)

In this we have the perfect example of the accidental presidency
 of President Trump seemingly ever out to promote the financial interests of himself and his family, and their political and commercial enablers, seeking to stay in office if only to avoid facing the legal consequences of his continual navigation between what is barely legal and what he hopes to get away with other than the possibility of some ever-delayed form of relatively non-expensive and less-costly incurred censure. Seemingly forgetting that our interactions should be built on good faith and the extension of trust, and, where, otherwise, all human enterprise would be nothing more than a ‘juggling of balls that must eventually be carefully caught, and, not careless dropped’.
 (30)


Unfortunately, the very people rendered increasingly disenfranchised and disempowered by the ramifications of such political-economic doctrines and policies are often those more affected by both this opioid epidemic and the obesity epidemic. Certainly, those at the lower end of the socio-economic spectrum are usually both less able to overcome such predicaments and/or find the necessary forms of assistance that might better help them in this same regard. Of course, without a doubt, these epidemics cut right across the entire socio-economic spectrum. But, then, again, in this time of a pandemic, those with less resources are less able to withstand the twin ravages of both the pandemic itself and the economic wreckage that has been created in its wake… as politicians have struggled to come to grips with this new ‘normality’ and have been unable or unwilling to respond in a way that recognizes the continuing, underlying and increasing inequalities and inequities re-charting the course of our current predicament. A predicament that can only be made worse if politicians continue to remain blinkered by a neo-liberal mindset; a mindset unreflected upon and blindly treated as the default position in all forms of political-economic debate! Indeed, a way of seeing political-economic problems that, in itself, is an enormous part of that same problem..!! (31)

    Noël Tointon, Wentworth Falls, 26.10.20.
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2C. Paging the Media: O Where Art Thou?

0.    Pre-Introduction


Treating the political economy as hyphenated, namely, as the ‘political-economy’, recognizes the intimate relationship between these two spheres without reducing either domain to the status of the other. However, in this era of neo-political hegemony, it allows us to better see just how this relationship between these two sub-disciplines within the discipline of the political-economic interact. E.g., could we argue that the political sphere is being colonized by the relative hegemony of the economic as organized along neo-liberal modes of ideologically oriented dominance? Given this interactive ‘economy’ between the same, it is natural to ask just what third party is also present in order to account for the economic nature of their economic interactions? By ‘economic’ I mean a ‘tripolar arena of interaction that has its own relatively unique ‘economic’ characteristics’. A few years ago, I proposed that this third sphere as a ‘stylistic domain’ wherein critical processes of resolution are more directly supervised. However, in recently asking the question ‘what role is played by the Media in the political economy?’ I have been forced to conclude that it plays an essential role. So, where in this tripolar scheme should it be positioned (on this schematic page so to speak)? After some considerable reflection, I am going to add the Media as an important feature of the Stylistic domain under the theoretical heading (noted by the ‘#’) in a matrix 3 x 3 as just depicted below:


Political


Practical


Critical

Theoretical


Theoretical


Theoretical#

Practical


Practical


Practical

Critical 


Critical 


Critical (0)


My original scheme for the political-economy:
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                ([Compliance]Officers) [5]


Rewriting the category with ‘##’ as ‘Media, Critics, et al’. (1)

In this paper I will be arguing for this revision and note its ramifications. (2)

1.    Introduction


This paper will now be given its exposition under the following eight headings: Raison d’Etre; Information; Regulatory Interaction; Factual Economies; Narrational Economies; Critical Economies; Critical Insightfulness/Insightful Critiques?? And, Provisional Conclusions, Comments and Observations. (3)

2.    Raison d’Etre

Why this scheme? As a heuristic device, its represents the political-economic world without claiming to do that in any absolutistical sense.
 But, in some strange sense, our tools do picture the world, and, our pictures of the world can and do act as tools, given that they deal with this world appropriated through such devices, and v.v. Just as a spade digs the world, so, too, the world is a place that can, in certain parts, be dug. Thence the inescapable omnipresence of this active-passive interactive relationship. (4)


For a start, as argued, the political-economy needs to be understood as an emergent discipline from the integrated-and-differentiated interactions of the political and the economic. The political depends upon the economic in order to enact its policies. As a pre-condition for economic stability there is a cultural need for the requisite degree of political stability, and v.v. Then, as argued elsewhere, politics is not a business as the political realm should not be primarily either operated for a profit or run by a family or a wealthy oligarchy for their own profit. Similarly, business is not a political pursuit as no company should never have as its primary mission of running a country when its prime raison d’être is to create, preserve and conserve business value, i.e., the central value of that business company is to be in the business of creating value, preserving value already gained, and, through an expansion of value conserving the same through such enrichment of its value as an institution. Some would add that businesses are also in the business of engineering an exponential expansion of conservation that I have termed the imperative of observing a process of ‘meta-conservation’.
 I.e., the exponential creation of value rather than the mere incremental expansion of conservation. (5)

3.    Information 


Given the disparate contours of the overall political-economy (as hyphenated), in reflecting on how such an apparent phenomenal-phenomenological entity could operate we must speculatively impute the existence of various mechanisms for informational transfer and the enaction of instructed processes of transformations through the overseeing of certain constructive and productive patterns of re(-)direction. On the principle that institutions persist because of an existential core that oversees such preservation, despite possible non-core, non-existential processes also working to undermine that institutional preservation, we must surmise that through requisitely suitable processes of ongoing resolution overall that that institution can persist in that current environment through the relative suitability of such ongoing processes of adaptation. That the ‘observance’ of such informational transfers must be enacted in both passive and active modalities of uptake. Consequently, and subsequently, the persistence of a recognizable identity is realized through such existentially grounded transformations. However, this existential attribution does not necessarily apply to relatively less central activity enacted in and through that institution in question. Whether this relatively existential versus non-existential contest is operative or not, still, the question must remain what are the more important types of informational flows that one might surmise as operating within the political-economy? (6)


As previously conjectured, I proposed that a central mode of informational transfer is centered in policy formation. I.e., the theoretical formulation of polices, primarily as a political activity; the execution of those policies primarily through the business of business conducted as an economic affair in its traditional meaning of the financial, etc., and, the critical appreciation of the former through the dissemination of critics, but, also through the medium of the Media in all its variety. However, the commentary provided by the latter through a tendency for mere iterative redirection may lose its critical edge. On the other hand, given its projection through a mix of narratives the critical import of the choices being adopted and adapted in the formation of those narratives may well supply an unintended critical edge be that arrived at either advertently and/or inadvertently. Moreover, such an aspect is also capable of supplying an appreciation of this dimension of the critical is what must amount to the supervision of some form of a meta-critique where a critical or non-critical set of narratives are themselves looked at more closely, etc. That such oversight, then, itself, may well contribute to an insightful process of critical re-direction be that, too, arrived advertently or inadvertently. Such ‘re-direction’ taking on a chaotic completion through crossing a point or a series of points of bifurcation that contribute to such ensuing insight should such insightful expansion of our awareness of the phenomenological, hermeneutical and non-systematic, existential dimensions co-present in this process of appreciation. That, properly directed through the requisite suspensions, either advertently and/or inadvertently, a systematic experience of the existential should also ensue from such close exploration of that situation in question. (7)


Hence both the importance and relevance of policy formation that is preferably enacted from a relatively existential perspective.
 (8)


However, a number of other mechanisms exist that are capable of transferring information, namely, money, financial instruments (such as credit, debt, bonds, shares, etc.), disseminations via Media in all its forms, verbal instructions, sales, voting, and, statistics relating to any of the former, etc. (9)


In a previous paper I have indicated how donations in a political system can distort the expression of relative political autonomy and expose it to forms of neo-liberal colonization and hegemony, etc. (10)


Interestingly, the evolving relationships between these various mechanisms can informatively provide various forms of insight into the economic currency of that political-economy subjected to such scrutiny. (11)


To a great extent, the success and failure of policy formation is dependent upon the assistance of such circulations in order to support, enact and realize those policy objectives apparently intended in the execution of such official instruments. (12)


Thence the need for a comprehensive exploration of all such relevant mechanisms in a specific political-economy; recognizing that all such political-economies are also internationally embedded, to some degree or other, within a global political-economy. (13)


In this exchange of information, we can now appreciate the import of Media as an unofficial means for supporting or de-supporting the official enaction of policy formation. Hence the need to recognize the role played by Media, in all its forms, within the political-economy. (14)


The question to now ask is why this specific situation in this schematic matrix? First, let me redefine this role of the ‘re-directionist’ as a ‘re(-)directionist’; i.e., either advertently and/or inadvertently critically commenting on the rest of the political-economy (or its own directedness) through a mix of error corrected re-de-mis-directedness, iterative redirectedness, and, re-iterative re-directedness. In this schematized category let me include Media, critics, social commentators, novelist reflecting society with a pointedness to their social mirroring, other artists either advertently and/or inadvertently attempting to express the spirit (zeitgeist) or ethos of the present time. (15)


Just as politicians (in a theoretical-theoretical category) are treated by myself as promoting theoretical formulations of policy through political debates, deliberations and declarations of intent, etc., so, too, current commentary on the directions either already undertaken, are being taken, could or will be taken all deserve to be commented on, therefore, the pronouncements of the Medial, etc., as be theoretically viewed as potential processes of re(-)direction, be that exercised in a more relatively conservative redirection or a relatively progressive re-direction can be seen to be commenting on such information flows as occur within that political-economy. And where all forms of comment can be seen as critical in some form or other (by virtue of the narratives chosen to express such comment). (16)


In contrast, I have preserved the critical-practical classification as the province of the re-director which I now perceive to include either managers re-directing businesses over the longer-term or those who invest their time in processes of reform in whichever domain such a critique is being critically re-directed. (17)


I also will rely on a second type of argument based on the original use of this scheme which was to demarcate whether these nine classes of professional or amateurs should be allowed to directly relate to each other in a formal capacity. Thence this second argument from regulatory interaction. (18)

4.    Regulatory Interaction 


Originally, I argued that in this scheme, reflecting more traditional norms, that it was not generally acceptable to interact on the diagonal (or through a mix of two difference directions within this scheme). So, in the context of this revised scheme, e.g., on a horizontal level, politicians could formally or informally meet with either economist and/or members of the Media, critics, etc. Or, politicians could formally or informally meet with civil servants or overseers conducting commissions and other forms of official political scrutiny, albeit in and through traditions norms in that same respect, and, hopefully, in a fully transparent, well-documented manner. In contrast, politicians as politicians should not be meeting directly, e.g., on the diagonal, with neither business people (lest influence be bought, donations sought, corrupt favours be exchanged, etc.) nor those charged with the overseeing of regulatory forms of compliance, say, in health and safety, etc. In a similar manner, it would follow that Media, e.g., should not be directly interacting with business people nor those commission charged with overseeing political process from those people on august bodies like Royal Commissions and on down to Senate committee, or similar, etc. Of course, non-in-depth forms of interaction would be acceptable as long as they conform to customary norms and are fully transparent, like, e.g., a politician opening a new factory or the Media officially reporting on the functioning and findings of, say of a Royal Commission or some other official enquiry. Where in this regard ‘reporting on’ and ‘interacting with’ are to be seen as two quite different types of phenomenal interaction. The implications being that civil servants, or properly authorized consultants, should be conducting the implementation of political policies and not politicians per se. Hence this regulatory ruling that all horizontal and vertical interactions should be closely prescribed whilst all diagonal and non-direct forms of interactions should be basically proscribed. So, as noted, politicians, e.g., could discuss political policies with economists (in the practical-practical category) and with Media, etc., (in the theoretical-critical category), but, should not be dealing directly with business people, accountants, compliance officers, and re-directors (as people re-directing the longer term goals of companies or overseeing the institution of reforms anywhere in the political-economy). In this same regard, executives of a company’s day by day operations can interact with accountants in the manner as formally prescribed whereas those on the company board acting as long-term re-directors should have no formal or informal interactive contact whilst operating in those distinct capacities. Obviously, if a certain accountant had a certain friend on a certain company board then that friendship is acceptable as a friendship, but, as soon as formal proceedings were to occur between them, in their official capacities, then one or other of them would and should recuse themselves. Hence normal observance of this type of regulatory occurrence would suggest that for this scheme to preserve this observation Media, etc., would have to be classified under a critical-critical category. (19)


In all nine sections of this schematic matrix depicting the political-economy under the three divisions of the Political, Economic and Stylistic sub-disciplines distinctive sets of narratives will be operating whose interactions will be normally controlled by meta-textual conventions already in place for just such interactions. (20)


Professionally, the meta-textual genres of such conventions should be observed before being subjected to re(-)directional transformations in the re(-)formulation of such conventions. To do this existentially… disciplinary facts, narratives and critiques need to be suitably represented and suspended, in processes of careful deliberation, etc. (21)

5.    Factual Economies 


Just what counts as a disciplinary ‘fact’, either within the political-economy or relatively outside the same in some other relatively independent discipline (all of which are to be found situated in the relatively secular vision of the overall life-world)? (22)


The facts chosen by a certain discipline reflect the disciplinary difference or differential as already introduced elsewhere. So, e.g., the philosopher deals with ‘philosophical facts’. I.e., the philosophical treatment of factual-like material as currently found relevant within the confines of that specific discipline. Just as an economist will deal with economic facts like industrial production, the rate at which money is circulated, considerations of the GNP, and so on. On the other hand, it would be normal for an economist as an economist qua ‘economist’ not to be interested, for obvious reasons, in the theoretical configuration of a super-large black hole at the center of a galaxy or the sex-life of the common earth worm, and so on (even if they were to be interested in such extra-curricular topics). By various means, an observance of such relevance can be noted through the descriptive use of the conventions that are utilized, the delivery of additional value through the adoption of the requisite materials suitable for such circumscribed deliberations as prescribed, by noting which materials are proscribed, etc. (23)


Or, put more simply, disciplinary ‘facts’ are and remain in close sympathy with the disciplinary differential that can be delineated for that discipline. Given the take on that discipline is further defined through the mix of narratives utilized then it follows that only those facts that are sympathetic to both that discipline and its narratives will be selected for use. Hence the observation that unsympathetic facts within a certain narrative complex will be either ignored, misunderstood, or misinterpreted, etc. On the other and, sympathetically observed facts can be subjected to processes of error correction through processes of re-de-mis-direction given that that is the primary mechanism for the phenomenological treatment of facts regardless of whether that is recognized or not. (24)

6.    Narrational Economies 


Similarly, narratives can be characterized by an observance of the meta-disciplinary difference or differential in question. I.e., just what value is to be sought and expressed through the use of those disciplinary conventions in question. I.e., what are the meta-textual conventions that better or best express those disciplinary expectations. (25)


At this epistemological level of interaction our expectations find forms of confirmation through iterative redirection. Whereas, in contrast, the immediacy of confirmed anticipations is realized at the non-systematic level of the existential in a harmonized meeting and matching of facts with narratives, and v.v. (26)

7.    Critical Economies 

Similarly, again, critiques can be characterized by an observance of the non-disciplinary difference or differential in question. I.e., just what objectives are to be realized and expressed through those modes of resolution to be used in the exercise of that discipline in question. Or, as another way of putting this, we have already noted that critiques are designed to evaluate to what extent co-associated narratives meet their expectations in a suitable matching of the requisite disciplinary facts that could decide such issues, should the ideality of that state of affairs be able to be realized. Let me look more closely at these assertions. (27)


A ‘critique’ can be defined as ‘an e/valuation of the meeting and matching of facts and their narratives wherein recognized anomalies, found therein and therebetween, are de-anomalized’. In other words, an ‘e/valuation’ that measures the ‘successfulness of such harmonization’ as defined by the primary narrative in question. At the critical level, confirmation, and verification, are observed through relatively radical re-direction when and where that should be discerned, preferably from the pro-relational perspective of the primary relationship in question. (28)


But, given the represented reality/realities of this heuristic device, and, that all nine sections of the schematic treatment of the political-economy will have their own narratives how is it possible for these narratives to ‘talk together’ in order to arrive at the relatively harmonious functioning of the overall political-economy given that objectives formulated within its confines, and disseminated by the translation of policies, are intended to be realized? And where such realization is expected to be a product that is either effectively, efficiently and/or efficaciously realized to the extent of successfully addressing and redressing the intentionally formulated problems currently in question? (29)


Just as these distinctive narratives are formulated within their respective sub-sub-disciplines it follows that their interactions are also conventionally pre-charted through access to those meta-meta-textual meta-genres as conventions for expediting such interdisciplinary interactions both within sub-disciplines and between sub-disciplines as entertained within the overall embrace of the overarching discipline of the political economy per se. So, e.g., in conducting a political debate on television certain rules and expectations are already in evidence when people are either annoyed or pleased when certain expected conventions are either transformed or traduced.
 Thence, by such an observation, we can make this case, generally, that such meta-genre conventions surround genre conventions, and so on. That by such means we can conduct processes of navigation around problematic concerns, negotiations over problematic concerns, and arbitrations between problematic narratives and trajectories, etc., through the resolution of factual or methodological disagreements, the definition and thematization of objectives, the manner of the type of expedition about to be exercised, etc. (30)


Given that narratives are driven by an objective to de-anomalize relatively sympathetically received forms of anomalization then we must ask just what types of anomalization should be considered? In ideal terms that could be anomalies as found discerned within the complex expression of a certain fact, series and/or set/s of facts; between simple or complex facts; between facts and narratives, between narratives, between narratives and critiques, within critiques and between critiques and meta-critiques, and so on if it were necessary to proceed further (towards meta-meta-critiques, etc.). However, usually, one would expect such competitive friction to occur in one prominent location or two at the most? That such a locus would normally define the problematic nature of that being questioned. (31)


So, given this economic understanding of the narrational economy and its epistemological levels in the relative form of facts, narratives and critiques just how should a critique be viewed and managed, reviewed and possibly transformed? (32)

8.    Critical Insightfulness/Insightful Critiques??


As noted, a ‘critique’ was defined, more or less, as the ‘appreciation of the degree of success being realized in the desired de-anomalization of those recognized anomalies apparently found driving either a certain narrative, series of narratives and/or set/s of narratives’. Just how might we go about such deliberations? (33)


The narrational economy is an economy, and, the economic value to be discerned is to be directly discerned within that same narrational economy. Therefore, either wittingly and/or unwittingly, the value of that specific narrational process must be discerned within on its own terms of reference. That, what might strike one as problematic, in resolution, will also strike one as either resolved, partially resolved or left unresolved and perhaps even exacerbated through not being suitably resolved in the first place. Or, we might come to a meta-critical appreciation that the resolution of the narrative under focus is not able to be achieved for a certain number of reasons. E.g., through inadequate facts being found to hand; defective narrational structural-process not being able to marshal such a definitive resolution; superficial critiques not capable of discharging their mission to comprehend the dynamics of the situation in question, and so on. In the philosophical discipline we behold a notorious list of narrated problems that either don’t deserve to be resolved or just cannot ever be resolved in the form those arguments currently stand. There are certain questions that just cannot be decided in any system and such narratives should be conveniently overlooked and relegated to a museum of defective ideas. (34)


One approach that might be able to better represent and provide this process of economic resolution in a certain narrational context is to employ those techniques centered on forms of harmonic exploration that proffer an insightful resolution of such anomalous situations, conundrums, crises, etc. E.g., the very nature of the problematic is such that it also contains its own appreciation of what might constitute the effective resolution of the same. Moreover, if a resolution were to be thoroughly successful then that narrative, effectively, would collapse. Indeed, the co-associated narrative, then, would now be both no longer problematic or held in a state of contemporary concern, being somewhat relegated to the museum of memory. Conversely, an unresolved narrative will still be experienced as somewhat unresolved, or only partially resolved, etc. (35)


In the light of this observation about the intuitive appreciation of narrational successfulness in addressing and redressing anomalies, just how might insightful resolution be accounted for in theoretical, practical and critical terms of reference? (36)


Given this narrational economy is realized between the simulated representations of facts, narratives and critiques, either wittingly and/or unwittingly recognized as such, then its follows that economic insightfulness is realized through a dialectical mix of re-de-mis-direction, redirection and re-direction that would be further reflected in a complex form of error correction, confirmation of narrational objectives driving the narratives in question, and ensuing patterns of transformation realized through such relatively radical processes of realized re-direction if and when the latter should occur.
 (37)


In this tripolar vision of the political-economic landscape, just what provisional conclusions might we find in exploring the role played within its confines by the Media in all its variety? (38)

9.    Provisional Conclusions, Comments and Observations

That the Media, in its commenting on the political-economy, in its default mode, must be critical in its attitudes. That to be otherwise must involve some form of effort to render that form of the Media from merely reporting in a critical modality. I.e., through censorship, company policies, interference from those owning or controlling such an enterprise, political supervision, etc. (39)


That effective insight is also transformational? Finding forms of error correction in facts, the exercise of its narratives, critical appreciation of its critiques, etc. Finding forms of confirmation through merely iterative redirection, etc. Finding forms of transformational re-direction through exploring the (existential) specificity of the harmonic nature of the relationship engendered between facts and narratives if and when it should occur. Moreover, hopefully, discharging an existential complexion to such deliberations through the use of extensive suspensions, etc. That we might wish to re-define ‘verification’ and as the ‘appreciation of the existential specificity engendered in the harmonic de-anomalization of a narrative, etc.’ I.e., treating confirmation on the level of narrational expectations and treating (a relatively later) verification (of confirmation) as the existential anticipations that are duly met as such in the course of such deliberations.
 (40)


That there exists a relatively obscure argument from conventional regulations between sub-sub-disciplines within and between the three subdisciplines within the overall confinement of the discipline of the political-economic. Namely, that politicians, theoretical economists and the representatives of the Media can and should interact with each other, preferably in the observance of a transparent, existentially oriented attitude. That such re-directionists, i.e., representatives of the Media, critics et al, can and should interact with re-directors as representatives of upper management and those involved in the re-direction of serious reforms of the world of business, Media or politics, and, re-correctionists as those representatives charged with overseeing suitable forms of compliance, etc. On the other hand, Media should generally avoid interacting directly with business executives involved in the day to day direction of company business; accountants; civil servants; and, committees politically set up to formally observe forms of oversight. Of course, reporting on such sub-sub-disciplines is perfectly acceptable if conducted in conformance with the conventional genres that supervise how such interactions are to be suitably conducted. (41)


In its natural default setting, this category of the Stylistic-Theoretical (and its including Media, critics, reformers et al) could well be treated as inherently critical through its commenting on the rest of the political-economy as well as itself, should that be necessary… which may well be more often than we think. Given a current fashion for certain inept politicians to blame so-call ‘fake media’ for the representation of their faults and defects it is necessary for Media, e.g., to reflect upon itself in order to follow a middle path between such criticisms and pseudo-critiques. Such pseudo-critics are usually themselves purveyors of fake news themselves through their dissemination of lies, deceptions, mistruths, alternative facts, self-serving narratives, false narratives, the spin of political advertising, appealing to fraudulent critiques… before we even get to serious disinformation campaigns, business and government instigated forms of propaganda, deep fakes, and so on. Just how the Media, politicians, political economist, et al should deal with such a mine-field/mind-field is something that will need to be serious addressed and where past inadequacy of response will need to be suitably redressed! Should lies always be called out? I believe so. On the other hand, fact checking certain narratives hardly seems to put a dint in such alternative visions of reality. Just how philosophers, critics, politicians, representatives of the Media, etc., should deal with this type of topic is seemingly a work in progress that has a long path to travel?
 (42)


That in this paper I have had to address the problem of ‘where to put the Media on the page so to speak?’ In my schematic matrix of the political-economy, formulated in a tripolar modeling, I propose that Media, critics, reformers, et al, would neatly fall into the theoretical sub-sub-discipline of the sub-discipline of the Stylistic as it makes its disciplinary contributions to the overall discipline of the political-economic. (43) 
NT,,31.10. 20.
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2D. Re-Seeing How Institutions (Re-)Constitute the Political-Economy*

0.    Pre-Introduction


Treating the political economy as hyphenated, namely, as the ‘political-economy’, recognizes the intimate relationship between these two spheres without reducing either domain to the status of the other. However, in this era of neo-political hegemony, it allows us to better see just how this relationship between these two sub-disciplines within the discipline of the political-economic interact. E.g., could we argue that the political sphere is being colonized by the relative hegemony of the economic as organized along neo-liberal modes of ideologically oriented dominance? Given this interactive ‘economy’ between the same, it is natural to ask just what third party is also present in order to account for the economic nature of their economic interactions? By ‘economic’ I mean a ‘tripolar arena of interaction that has its own relatively unique ‘economic’ characteristics’. A few years ago, I proposed that this third sphere as a ‘stylistic domain’ wherein critical processes of resolution are more directly supervised…
 [0]


In the previous paper, I questioned the role Media played, in general, within the political-economy as schematic represented in the form of 3 x 3 matrix where the elements of this matrix were theoretical, practical and critical considerations of the theoretical-orientation of the political sphere, the practical-orientation of the economic sphere, and, the critical-orientation of the stylistic sphere… giving us nine headings. For a variety of reasons, I placed the Media in the theoretical-orientation of the stylistic domain. In this paper I will continue this process of fleshing out how the institutions apparently resident in the political-economy should also find a place therein and how their placement might be argued for. (0)


Under my innovative philosophical concept of ‘economic correlativity’ I would argue that all aspects of the economy in question should find some form of dialectical expression from all polarities and points of location within a relationship as represented by our depiction of that economy. In effect, predicating a form of economic holism and isomorphic transformational invariance underlying that economy being explored. However, in archetypal terms of reference, polarities would also take on an orientation in keeping with nature of the distinctive type of treatment being expressed from the location of that referencing being invoked. So, e.g., in the perceptual field, ‘focusing’ on all forms of focus invoke an analytical, retrospective, textual orientation, whereas, in contrast, ‘focusing’ on the background field imparts a synthetical, prospective, meta-textual orientation (with its co-associated consideration on genres, narratives, a recognition of distinctive types of con-texts wherein certain meta-textual conventions will find themselves being applied, and so on). Then, in a contrast to the former, we find the co-associate implication of a form of transcendental subjectivity in keeping with the nature of the intentional field being invoked (so, e.g., visual perception invokes a co-associated visual perceiver, and so on). Now, the point I wish to convey, through the argument being presented, is that in primary terms we get forms of distinctive presentation that allow us to ascribe a primary ascription to these poles and their finer representative distinctions exercised within a matrix whilst also recognizing that on a secondary level their influence is also economically expressed throughout the entirety of that economic field being philosophically explored through such forms of schematizational-representation. Thence this implicit argument in my previous attempt, through such reasoning, to locate Media within this matrix at the junction of the theoretical-intersection of the critical domain of the stylistic despite its operations at all levels and aspects of the political-economy (from the recorded verbatim reports of the debates within a parliament to texts of traditional newspapers to the presentation of company reports, and so on, and so forth). In this paper, in the light of this type of argumentation I will attempt to further ‘locate’ institutions and practices, such as, e.g., the business of the law, the military, police, lobbyists, etc., as well as incorporating my understanding of the economy of enacted-narration as introduced and explored in my introductory essay within the now crowded confines of this political-economic matrix…. (1)


In its broad features, the archetypal political-economic matrix:


Political/Theoretical

Economical/Practical
Stylistical/Critical
Theoretical


Theoretical


Theoretical

Practical


Practical


Practical

Critical 


Critical 


Critical (2)


My original scheme for the political-economy:

Political
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Re-Directionists











(Critics)*


Civil Servants


Executives


Re-Directors 

(Mangers)


Overseers


Accountants


Re-Correctionists








          ([Compliance]Officers) [5] (3)

In this paper I will be arguing for a series of revisions and note their ramifications for this scheme (as a heuristic device for the more complex, schematic representation of the political economy). (4)

1.    Introduction


I will first re-present the final product of my reflections, by representing my placement of these institutions, etc., within this complex, schematic representation of the political-economic economy. I will then argue why such placement have been adopted and note the principles, as principle arguments, being invoked for making these specific assignments. To provisionally conclude, I explore the ramifications of this schematization and temper such findings as ‘provisional’, and, of course, as a ‘work still in progress’. (5)

The Complex, Schematic Representation of the Matrix of the Political-Economy
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       (6)


Now, let me argue for each of these classificational assignments and, along the way, note relevant principles, ramifications, etc. (7)


Note, that in bold I have incorporated my current understanding of the economy of enacted-narration as an economy of enacted-dissemination; i.e., the active dissemination of political power. This economy of disseminated-power being the combination of a narrational economy (of, respectively, disciplinary facts, narratives and critiques) and an enacted economy of power (of, respectively, and in a parallel with the former economy, of passive political audiences, actively engaged political congregtionalists, and, forms of political agency, such as e.g., prime ministers, presidents, the heads of agencies and departments, those participants in Cabinet, etc.). (8)


Now, one of the most important principles guiding this assignment of these emplacements is that institutions, through their representatives, can interact with minimal constraints and protocols along the horizontal axes of this schematic matrix; have more constraint but the freedom to interact vertically; and, should meet severe restraint on diagonally indicated forms of interaction, and, equally, on those that cannot be arrived at by taking a straight direction. So, e.g., politicians as representatives of passive political audiences are expected to interact and represent the same (within his same division within this matrix); can interact relatively freely with economists, treasury (although once its independence is guaranteed), lobbyists (assuming a transparency of interaction), political scientists, all manner of cultural critics, etc. However, politicians should not be allowed to interact directly with business executives who operate day to day, or the operatives of their political parties (except in the acceptable forms prescribed, etc.
), or business managers who operate over a longer time scale, etc. For such interaction, politicians must delegate this implementation of either their policies and/or legislation to civil servants, or political consultants who have the requisite degree of separation from the business world, etc. Similarly, lobbyists should not be lobbying civil servants directly but could find some form of transparent interactive connection arranged through politicians, or, passive members of a political audience, say, through the instigation and presentation of petitions, etc. Or, e.g., active political agents could directly interact with Media (either horizontally from their chambers or second political home, or, vertically from their first political home in the executive situated in the Stylistic-Critical section of this scheme. (9)


Let me now work through this Matrix and present my arguments for the assignment of such placements. (10)


Under (theoretical orientation of) the Political Domain,
 let me explore its First Theoretical Division, its Second Practical Division, and, its Third Critical Division. Continuing in the same vein, let me then explore under (the practical orientation of) the Economic Domain, the Fourth Theoretical Division, the Fifth Practical Division, and, the Sixth Critical Division. Similarly, under (the critical orientation of) the Stylistic Domain, let me note the Seventh Theoretical Division, the Eighth Practical Division, and, the Ninth Critical Division. In this process, let me refine this scheme, and, successfully integrate this economy of disseminated-narration, i.e., this economy of political power, in order to insightfully demonstrate the economic nature of its circulation. Moreover, in this process, hopefully, this will suitably provide a theoretical-practical-critical basis for the existential rectification and renormalization of those global political-economies currently suffering under rampant, barely checked forms of neo-liberal ideology. (11)


What follows are a series of argument for preferentially locating different aspects of the overall political-economy within the 3 x 3 space of this schematic matrix. On one hand, this matrix is just an heuristic device, but, on the other, to some extent, all tools also reflect the constitution of the world. Just as, e.g., a ‘spade’ tells us that the world, among an infinite number of things, and with an assortment of qualifications, is ‘something that can be dug’. From a pragmatic perspective, when we need a spade, we seek one out, but, once the required digging has been completed, we move on to the next task in the coursing of our intentional lives. In the utilization of any heuristic device, and our language falls into that category too, the value of its utility is both in the tasks we wish to complete and whether this device or that device is better for that type of task. So, let me demonstrate the utility of this schematic representation of the political-economy. (12)
First Division: (TT): Politicians, Audiences, Second Home for Political Agency


This element of the matrix is political-theoretical in its orientation. The political, itself, is being treated as ‘theoretical’ in orientation. Why? I perceive the political dimension as not as practical as the spheres of business nor as critical as the stylistic dimension likewise. In this theoretical orientation there is a focus on policy formation. Ideas are debated, policies are presented, and so on. Hence this theoretical orientation. Then, once policies are formulated, it is not the task of politicians to implement the same. The civil service is this vehicle for their translation primarily to the more practical world of business. It should not be the task of a politicians to tell the world of business how to run the nature of their businesses. Moreover, in the hands of the civil service in the public realm, or accredited consultants in the private realm, either or both being charged to perform a similar service, namely, to liaise with the world of business, and so on. In other words, metaphorically, to give flesh or put flesh on such policies and, therein and thereafter, allow them to enter the non-virtual world in a form fit for purpose. (13)


Into this element or compartment in this schematic matrix I also put passive political audiences. In many ways this makes sense, as politicians are meant to represent both their constituents and their country as a whole besides also standing, usually, as members of a political party. In this regard, there is a direct, interactive relationship, at least in theory, between politicians and their audiences (to whatever extent they are being represented or misrepresented, etc.). (14)


Now, as paradoxical as it might seem, on a number of counts, I put this compartment as the second home of actively engaged political agency. As will be discussed in greater detail, the first home of the active political agent in charge of a political entity is in the ninth category of the stylistically (critical)-critical. There, power is actively disseminated by political leaders, cabinet, the managers of nominated agencies like finance, homeland security, foreign affairs, and so on. However, in a parliamentary system, the politicians in charge are a drawn from this pool of resident politicians in contrast to a presidential system where these lines are more deeply drawn. Now, the following implication can be drawn. Should a politician take on a more active political role as an agent invested with a certain role and degree of political power then their activities are essentially relocated to this ninth category. Hence, e.g., the privilege of confidentiality usually afforded the inner machinations of such cabinets, counsels, and the like. (15)


This in this first compartment we find politicians assisting in the process of policy formation, passive political audiences being represented in some sense by the former, and, this second home for active political agents albeit for those in a more parliamentary system. (16)

Now, from previous ideas formulated in my Three Critiques (of Neo-Liberal Ideology), I proposed that interactions in the political-economy, as viewed through the lens of this scheme, have varying degrees of restrictiveness and propriety or suitability of engagement. That horizontal interactions were relatively non-restricted, vertical interactions were more regulated, whereas, in a clear contrast, diagonal interactions (and those non-direct interactions that also involved a diagonal element) were to be practically prohibited or at least highly regulated. So, politicians should not tell business what to do, e.g., direct factories to stay open or have insist they return to their country of origin, or, e.g., direct power companies to continue to use coal or gas, and so on. The detailization of this scheme has been re-formulated in such a manner so as to preserve this intuition about the convention nature of such interactions. As to why they are conventionally described, prescribed and proscribed in the manner they have historically carved out for themselves (apparently in order to preserve the good governance traditionally exercised in and through the overall body of the political-economy?). In this sphere we could also find a place for so-called ‘political-scientists’ although they could also be found in the seventh compartment dealing with the stylistically(-theoretical)-critical (along with their close cousins such as economist, etc.). (17)


But, as always, there is always at least one exception to every rule (if only through the form of its qualification/s) and these rules of interactive propriety, ostensively, do not seem to be observed in the exercise of political power as exercised in and through the enforcement of its disseminated-narration (being diagonally imposed and positioned in this scheme that is traditionally wary of all forms of diagonal involvement). However, I also believe that this type of exception is also insightful to the extent that in an economy, indeed, in any economy, it’s not the mere interactiveness co-occurring between its three poles that constitute its interactive nature of its lived space, but, that such distinctive interactiveness is also a testament to the apparent autonomy of such polar facets, albeit as limited and dialectically circumscribed within the confines of that overall economy. That, e.g., in a narrational economy, ‘facts’, ‘narratives’ and ‘critiques’ all have their apparent autonomy of presentation, and that this semblance of interdependence needs also to be recognized. Just as, e.g., the political economy is often easily misread as the mere collision between the separate worlds of the political and the economic. But, resolution of this dialectical tension within the economy of political power, and its ramifications, will be explored later in this essay. (18)

Second Division (TP): Civil Servants, and Certain Nominated Political Consultants


As noted, I placed civil servants, or their equivalents, in this second compartment. Such professionals are charged to put virtual policies into a non-virtual sphere of engagement. Hence their need to act as intermediaries between politicians formulating policies and the business of the world of finance, etc., in how they will be instantiated in practice. Such a practical approach should also be a barrier between the world of the political and the world of business in order to prevent one corrupting the other. However, unfortunately, counter-measure are all too often put in place to subvert this conventional attitude of a need for distance as can be found in the form of donations, discreet promises of board positions or consultancies after a politician apparently ‘leaves’ the world of the political, and so on. In this regard, it is acceptable for a politician to open a new factory but not for them to knowingly have shares in that same company or be given shares in that company by that same company, etc. Nor, for that matter neither should politicians, either politically active or passive in orientation, have the power and influence, under normal circumstances, to direct the management of a company or organization situated in the private sphere. On the other hand, the non-partisan, suitable formulation and exercise of laws, regulations, etc., applied in general terms of reference, is quite another matter (although individual companies and organizations, ideally, should be neither adversely targeted nor favoured in this same regard). (19)

Third Division: (TC): Overseers, Political Committees of Review

In the third compartment of the politically (and theoretically-)critical I perceive the formation of a third division or arm of a government,
 be that perceived in a de facto sense or otherwise, namely, the formation of committees with the ability to politically critique all manner of aspects to be found both within or outside the political-economy. Hence the instigation of royal commissions, bodies for oversight, the inevitable formal(-zed) presence of an Indigenous Voice here in Australia, various other committee of inquiry, and so on and so forth. (20)

Fourth Division: (PT): Economists/Lobbyist


In this division of the economic(ally-theoretical)-practical I would place theoretical concerns about the financial economy, those economies that are not embrace in the formulation of the gross national product (GNP), etc. As a business interested in promoting certain forms of business and political behavior I would also like to place the profession of lobbying. In this compartment of this matrix, it would be respectable for lobbyists to lobby as long as this is conducted transparently and within those regulations that are suitably constructed for enacting such behaviour. In the opposite direction, it would also be respectable for lobbyists to consult directly with all forms of media in order to advance their cause as long as transparency and full propriety, etc., are being duly observed, and so on. (21)

Fifth Division: (PP): Business Executives/Workers/Congregationalists


Here, in this fifth compartment, this element of the matrix in question is concerned with the practice of the practical, the functioning of the financial economy, basically, the world of business, etc. I include all business operative, those who I perceive as relatively short-term oriented business ‘executives’ who will deal with the day to day operations of a business or organization (rather than longer-term business executives or CEOs who I term as ‘managers’). (22)


In this segment, imposed from the economy of disseminated-narration, or, i.e., political power, I would place those relatively politically active members of a party along with the formal executives of their respective parties (although both of these political categories are schematically separated from fully fledged political agents in either of their first and/or second homes, lobbyists and all campaign managers for the election or re-election of political candidates). (23)

Sixth Division: (PC): Accountants/Courts/Police/Army


Originally, in this division of the practical-critical, I had accountants who take a critical position on the functioning of businesses and other organization, be they for profit or otherwise. However, in re-constituting the political-economy, providing it with its full complement of its various organs (as in my earlier perception of the need for the role played by Media, e.g.), I will also add here the critical ‘businesses’ or ‘functioning organizations’, on the ground so to speak, of the Police, Courts, and the Army. (24)

Seventh Division: (CT): Re-Directionist//Media/Critics/Political Scientists


In this first section of the stylistic, being oriented towards the critical-theoretical, I have already located the Media in all its forms. We can also add all manner of academics, and social critics, especially those with a direct take on the nature and functioning of the overall political-economy. From this critical perspective within a stylistic dimension I have referred to them as re-directionists (as they re-direct the course of the political-economy, etc.). (25)

Eighth Division: (CP): Re-Director//Managers/Campaign Managers

In this critical-practically oriented element or segment or compartment of this matrix I place all long-term managers of businesses and organizations. Here. I also place campaign managers for the election or re-election of political agents. Ideally such a role needs to be separated from politicians, passive audiences, active congrreations and their committee executives as well as the political agents themselves. Obviously, in accordance with the rules for the propriety of political-economic interaction within this scheme, there is no relative prohibition for member on such a campaign from interacting with the political agents for whom they represent, the Media, fellow congregationalists and their committees. All such operatives being defined as re-directors (given their mission to change the course of an institution, etc., in a manner that might need to be chaotically re-directed, etc.). (26)

Ninth Division: (CC): Re-Correctionists// Executive-Agency/Legal & Police Reviews


This ninth and last element was inhabited originally by re-correctionalists who I perceived as those insisting on compliance in various regulatory aspects of the overall political-economy. To this compartment, I now also add all active political operatives or agents. This I perceive as the first home of such operatives seriously charged with the overall re-direction of the political economy. (27)

2.    The Resolution of an Apparent Central Anomaly or Dilemma


Now let me address this central anomaly as to how the economy of disseminated or enacted-narration is to be observed as an economy of political power given its diagonal placement within this matrix of the overall political-economy. (28)


Why is this diagonal placement deemed as both problematic, but, also perfectly acceptable? How should we navigate between these two possibilities? (29)


In all human interaction there is both a differential power relation and an integrated power relation. Difference is understood, but, absolute difference is impossible to contemplate being neither encountered, nor recognized nor engaged. Therefore, despite some form of a differential there must also be an integrated integral at the basis of each and every relationship (be that between persons, persons and the world, or, indeed, in world-to world relationships considered apart from direct human involvement). (30)


Moreover, all relationships should also be appreciated as economic. However, if the relationship per se is to be relatively appreciated, should that appreciation also not be economically appreciated? Yes, and, no. Economically, yes, but, in either economic and/or meta-economical terms of reference. No, when the term of reference, ostensively, are not economically constituted (as in those presentations, e.g., that propose either impossible external worlds and/or internal worlds, etc.).  The important implication here being that we can accept both the relatively economic and the trans-economic (as the meta-economical appreciation of a certain economy, etc.), but, that the impossible to contemplate ‘extra-economic’, the ‘pre-economic’, the ‘post-economic;, etc., just cannot be contemplated (as being ‘outside’ the sensible constitution of economic terms of reference). (31)


In other words, all value, all evaluation is economic and not otherwise! (32)


Furthermore, a relationship must be between either someone and/or something in reference to someone and/or something, either expressed with such circumscribed conditions or left in a natural state of open-endedness. Then, being mutual to some extent, implies some form or degree of commutativity. In a relationship x is related to y, implies, that y must be similarly related to x; even if this possibility is currently not encountered, recognized and/or engaged as such. E.g., if ‘I were to shake hands with Jim’, then, ‘Jim is shaking hands with me’ as an actively engendered mutual relationship. Or, e.g., if ‘I were in a position to see Jim’ then it could be possible for ‘Jim to see me if the conditions for such sight were in place for Jim’, portending a passively engendered potential relationship. I.e., if I can see then the possibility must be in place that I could be seen. Then, given the natural presence of a power differential, we can also argue that relations can never be equivalent or equal. I.e., asymmetries in power relations will ever be the order of the day despite the necessary presence of some form of integrity also being in place upon which that differential can be either encountered, recognized and/or engaged (although, correctly, all three aspects of the phenomenological, hermeneutical and existential needs to be co-present in order to simulate such simulate relations
). (33)


In the light of such ideas, we must assume that the tripolar parties in a nominated or hypothetical relationship must be semi-autonomous in the nature of their economic interactions. That this observation needs to fits in with what is currently to hand. So, if we are dealing with an enacted-dissimulation, as expressed in an economy of disseminated power, then we must assume that the three parties being invoked must also be asymmetrically disposed in some form of a semi-autonomy that allows them to semi-independently enact this transmission of disseminated power. Indeed, there could be no dissemination without such re(-)dissemination.
 The ‘(-)’ implying dissemination through a mix of either re-de-mis-dissemination, redissemination and/or re-dissemination. So, in the dissemination of power, there is no dissemination without re(-)dissemination implying some form of semi-autonomy in those interrelated links, and, where this disseminated import transmitted through this process of dissemination is further enabled through such re(-)enabled dissemination. Of course, in the reproduction of such transmission forms of error can also be transmitted that are either relatively rectified in that process or are allowed to relatively persist giving to such relayed transmission a tenor of having been either re(-)directed, diverted, reinterpreted, misinterpreted, or, more or less, near-obstructed, and so on. Given that power is disseminated through such relayed dissemination it implies that the basis of human power relations is fundamentally democratic to the extent that such dissemination must be intentionally relayed at each point in that nexus of dissemination. However, the reality on the ground could be otherwise to the extent that any non-cooperative node could be bypassed if not eliminated. (34)


Now, given that power relations constitute the formation, etc., of the political-economy it follows that power must be disseminated in accordance with both its perimeter and the parameters that constitute such an enclosed public (‘time’ and) ‘space’. In other words, the dissemination of power must occur within its bounds. Given its representative depiction in the form of the heuristic device of a 3 x 3 matrix then we need to account for this economy within the economy of the political-economic as depicted (in that particular form). On reflection, I can see no other way to generally incorporate the former economy within the confines of the latter economy except on this diagonal axis of the matrix by invoking the political-theoretical/theoretical, the economic-practical and the stylistically-critical/critical (although  of course power relations between any two elements of this matrix cold be envisaged in such bimodal terms, as when, e.g., politician negotiate with civil-servants in order to ensure the practical execution of such theoretically formulated policies primarily created in the political sphere). As noted, to each of these three elements I apply, respectively, the economic concepts of relatively passive ‘audiences’, relatively active ‘congregations’ and political ‘agents’. Such an arrangement can also be argued for along the lines, e.g., that audiences are directly represented by politicians (without forms constraint of ether party other than the usual rules of normal interaction such as seeking an appointment, presenting a petition, asking your representative to lobby for you within the constituency in question, etc.). By right, such ‘audiences’ entail both ‘audiences and congregations’ given that representatives in a democratic system are to represent both those from their own party and those who are aligned with all other parties. Then, given that congregations are relatively more active politically it follows that centering their activities in the middle of the economic sphere as being the more appropriate. Then, given that political agents are able to politically critique a political situation then their placement within the stylistically-critical would make more sense. (35)


However, such a diagonal placement does not rule out the fact that all transmissive acts of dissemination need not be entertained as impossible. On the contrary, more demanding rules may well need to be in place in order to ensure that this transmission of power is successfully enacted. Moreover, this distinctive emplacement is also suggestive of a number of insights in either the description, prescription and/or proscription of political-economic behaviour. E.g., in a parliamentary system, it is obvious that prime political agents are drawn from the pool of politicians sitting in a particular house that constitutes that specific parliament in question. In contrast, prime political agents in a presidential system are located in the stylistically-critical compartment of this matrix. To account for this internal anomaly, I have proposed that political agents could have a first house in the stylistic domain and a possible second house in the political domain for those who are either drawn from a parliamentary forum and/or on occasion need enter their second home in a political house in order to address that house, etc. E.g., when the US president goes to The House of Representatives (Congress) to give The State of the Union Address. In this same vein, we observe that in the parliamentary system there is such a thing as executive privileges and cabinet secrecy, etc., suggesting that the deliberations of prime political agents are essentially conducted from a stylistic compartment and not from a more public forum in the political domain per se. (36)


A number of other observations can also be noted that seem to cement the utility of this form of schematization. Congregations, in the form of political parties, have separate committees from those agents exercising political power. Similarly, for the reelection of a political agent or set of agents we find campaigns tasked with such an activity occupying in a stylistically-practical aspect quite separate from both agents and their congregations (along with their separate political committees). Given the culture of donations, at least we can observe that lobbying occurs in an economic-theoretical aspect of this scheme. Such lobbying being suitably entertained, formally and in an alignment with political propriety by being vertically entertained by the party per se, i.e., its active members as represented by its committee(s). Then, lobbyists can employ suitable forms of Media horizontally, and, similarly, campaigns for reelection, etc., can directly deal with Media vertically. Ideally, political agents should not have direct recourse to either lobbyists or their party’s committees, except indirectly through intermediating representatives. But, on the other hand, campaigns for reelection, etc., need and can deal directly either with their parties and/or their committees, etc. Similarly, politicians and prime political agents can directly deal with Media (respectively, horizontally and vertically). Then, rules for the interaction between audiences/politicians and congregations also need to be suitably observed without being completely blocked. By either design and/or default, such relative autonomy (between these elements on this diagonal axis) imbues the economy of enacted-dissemination (power) with a more rugged strength necessary for the enacted-dissemination find its narrated voice on the backs of those congregationalists and their ability to find forms of alignment with voting audiences receptive to their forms of dissemination. (37)

3.    Provisional Conclusions


That, in essence, this diagonal emplacement gives both individual autonomy to these elements of agents, congregations and audiences, but, also a certain rigour and stability through the fact that such interactions have to be more carefully scripted; i.e., navigated, negotiated and arbitrated in suitable terms of political dissemination, etc., for the enabled enactment of political dissemination itself! (38)


In essence, the political dissemination of power, in and through an economy of enacted-dissemination within the political economy, needs to straddle all domains and compartments within the political-economy. In the manner as depicted, I believe I have a made a successful provisional start in attempting to better understand both the complexity and integrity of the political-economy as it must figure in the constitution and formation of our daily lives. Hence this attempt, within this brief essay, to better understand how political power is exercised, in general terms, within the political-economy…. (39)

    Noël Tointon, Wentworth Falls, 13.11.20.
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2E. The Future of Democracy in a World of Cultural Polarization? 

A Commentary and Meta-Commentary 

On “How the ‘Culture War’ Could Break Democracy”*



The text How the ‘Culture War’ Could Break Democracy by Jack Stanton is summarized in the form of a Commentary, and, that summary is commented upon in a Meta-Commentary. For convenience the text has been divided into thirteen sections from (A) to (M). The Commentary noting essential points, the Meta-Commentary adding comments. (0)

Commentary A: Thirty years ago, sociologist James Davison Hunter popularized the concept of culture war. Today, he sees a culture war that’s gotten worse—and that spells trouble for the future of the American experiment. (1)

Indeed, a doubling down on this sense of ‘culture war’. (2)

This sociologist, James Hunter, is being interviewed by Jack Stanton. (3)

You rarely see… the right rooting their positions within a biblical theology or ecclesiastical tradition. [Nowadays,] it is a position that is mainly rooted in fear of extinction. (4)

“Democracy, in my view, is an agreement that we will not kill each other over our differences, but instead we’ll talk through those differences. And part of what’s troubling is that I’m beginning to see signs of the justification for violence,” says Hunter, noting the insurrection on January 6, when a mob of extremist supporters of Donald Trump stormed the U.S. Capitol… (5)

“On political matters, one can compromise; on matters of ultimate moral truth, one cannot.” 

(6)

Where does that leave us? What does it portend for the decades to come? Is there a way to bridge these cultural impasses? And, amid all of this, is there a source for optimism? (7)

Meta-Commentary A’: The stage for a dialogue with this interviewed author is set. There is a culture war between Right and Left and in a contemporary form that is no longer directly based on Christian customs and ideals? (8)

B: With respect to recent political polarization politics is both the problem and the solution. Moreover, culture underwrites our politics.” (9)

Two ways of seeing ‘culture war’. First, clashes over certain issues like abortion, sexuality, church-state issues, etc. Second, as a bigger picture, it’s about the cultures that underwrite our politics. Reflections on deeper cultural concerns. This expression usually referring to both senses. (10)

B’: In my estimation we have a number of drivers that are promoting this process of polarization… neo-liberal policy settings, globalization, the specialization of work (and a loss of blue collar workers, shifts towards the service sector), inadequate wages (especially for lower socio-economic workers form the lower middle-class down), political donations, politicians pandering to populist impulses, the adverse influences of an unsupervised and poorly controlled, ‘out of control’ social media, demographic changes and shifts in the dynamics of cultural power relations, and so on. (11) 

C: Modern higher education has always been a carrier of the Enlightenment, and, in that sense, a carrier of secularization. (12)

The Enlightenment and post-Enlightenment culture got carried by universities [and] other important cultural institutions, and these cultural institutions are dominated by supermajorities of progressives. (13)

Conservatives see this as an existential threat… As a fear of (cultural) extinction… (14)

C’: Increasing education almost always induces cultural revolutions when and where cultural anomalies are first experienced with a deeper, more profound sense of cognitive dissonance only to be overcome through a return to some degree of normality? Albeit with reformational shifts in the ensuing form of that culture. But, could this process of rectification happen in the current cultural context (where democracies are seemingly coming under a variety of considerable stresses without adequately responding?)? (15)

Then, again, if cultural ‘suspensions’ can be induced, new directions could be taken up… it surely cannot mean that positive courses of change are impossible to establish? (16)

D: I would argue that what abortion was to [culture wars in] the ’70s, ’80s and ’90s and maybe even beyond, when it was really the critical issue, I think that’s now being replaced by race. The earlier culture wars were a cultural conflict that took place primarily within the white middle class. It’s not that minorities didn’t have positions [on those issues] or weren’t divided themselves, but race was never a very prominent part of that conflict… (17)
2008 was a really important year, insofar as the Great Recession accentuated an important distinction within the white middle class. It drove a wedge between the middle and lower-middle or working class and the highly trained, professionally educated managers, technocrats and intellectuals—basically, between the top 20 percent and the bottom 80 percent. And that meant [there] were now class differences that were overlaid upon some of these cultural differences. (18)
So now, instead of just culture wars, there's now a kind of class-culture conflict. (19)

…the ways in which progressives speak about the downtrodden: Most of the time, it is in terms of race and ethnicity, immigration and the like; it is not about the poor, per se. I think that’s a pretty significant shift in the left’s self-understanding. (20)
D’: No doubt this class-culture conflict is exacerbated by neo-liberal, political-economic policies instated over recent decades. It is interesting that when recently interviewed, some employers in the US seeking to reopen their businesses in hospitality have had to increase the hourly rates to better attract workers. Some of the reasons put forward by economists for this apparently needed shift in minimum rates of pay, etc., is a complex mix of unemployment benefits (generally pitched at the lower end of what finance is actually required), need for child care, fear of catching Covid whilst waiting to be vaccinated, etc. As in studies done in instances of a universal basic income (UBI) workers no longer have to just work for wages that do not reflect fully the incurred costs of living. Quite paradoxical given that economist see the general economy in the US rebounding, but, also calculate that after the start of 2021 8 million jobs as yet have not returned from levels recorded in February 2020. (21)  

E: Straightforward, materialist social science would say that people are voting their economic interests all the time. But they don’t. The seeming contradiction of people voting against their economic interests only highlights that point: That, in many respects, our self-understanding as individuals, as communities and as a nation trumps all of those things. (22)

E’: Quite a conundrum. A phenomenon also represented in Australia? At the last Australian Federal Elections the Labor Party came out with a suite of policies that would have better assisted workers at the lower end of the socio-economic spectrum but people, on balance, more voted for the populist policies of the Coalition (framed to some degree to capture non-Coalition votes from the relatively Far Right who were taking a more populist stance?). (23)

F: We are constituted as human beings by the stories we tell about ourselves. The very nature of meaning and purpose in life are constituted by our individual and collective self-understandings. How that is a “distraction” is beyond me? (24)

You know, people will fight to the death for an idea, for an ideal. I was criticized in the early ’90s for using the word “war” [in the term “culture war”]. But I was trained in phenomenology, in which you are taught to pay attention to the words that people themselves use. And in interviews I did [with those on the front lines of “culture war” fights], people would say, “you know, it feels like a war”—even on the left. (25)
F’: A culture ‘war’ seems apt. People are very heated on such political realities as they see them… hopefully, it will not come to a real war although there are signs that could happen (civil wars, insurrections, violence on the streets towards minorities, the frequency of protests, authoritarian governments being able to overcome relatively massive street protests, etc?). (26)

G: Political compromise is ever possible but cultural compromise is impossible. Culture, by its very nature, is hegemonic. It seeks to colonize; it seeks to envelop in its totality. The root of the word “culture” is Latin: “cultus.” It’s about what is sacred to us. (27)

G’: But, this lack of compromise spills over into politics. Such an understanding might throw light on the Palestinian desire for statehood being thwarted by Jewish politicians to date? On the other hand, if an equality of recognition were present could cultural differences be culturally minimized? That various degrees of compromise are always possible to engineer. Different cultures have reached forms of understood compromise in the past, but, suspect that when the power dynamics of different cultures in interaction should radically change in confined regions then such forms of détente are easily lost? Necessitating hard work to regain such civil understandings, (28)

H: Can you have a stable democracy without compromise? (29)
No, I don’t think you can. Part of our problem is that we have politicized everything. And yet politics becomes a proxy for cultural positions that simply won’t brook any kind of dissent or argument. (30)

In the original book, I had a short chapter about the technologies of communication and discourse, and the ways they’ve accentuated polarization. I argued that because of these technologies, our public culture is more polarized than we, as a people, are. And the technology I was talking about is just going to sound really funny nowadays: It was direct mail. This was [1991], before social media. (31)

H’: Social media can certainly drive polarization. However, to my mind donations and not-for-profit organizations, that are the beneficiaries of such monies, were already doing that before the Internet. But, optimistically speaking, that the very trends that trend one way can be the very trends made to trend the other way. We just need to alter the mix of presuppositional conditions that are driving trends in whichever directions. (32)

I: Is the democratization of free speech making democratic governance difficult? To what extent do politicians that divide the populace gaining power from such political over-attention? (33) 

I’: Trump would seem to be the perfect role model here. But, equally representative of a phenomenon world-wide (along with the vilification of the Press, etc.). (34)

J: My view is that the reason why we’re continuing to see this press toward racial reckoning is because it's never been addressed culturally. (35)

I think that this work takes a long time and it’s hard. I think you talk through the conflicts. Don’t ignore them; don’t pretend that they don’t exist. And whatever you do, don’t just simply impose your view on anyone else. You have to talk them through. It’s the long, hard work of education. (36)

The whole point of civil society, at a sociological level, is to provide mediating institutions to stand between the individual and the state, or the individual and the economy. They're at their best when they are doing just that: They are mediating, they are educating. I know that argument is part of the “old” liberal consensus view, the “old” rules of public discourse. But the alternatives are violence. And I think we are getting to that point. (37)

The book that I followed “Culture Wars” with was called “Before the Shooting Begins: Searching for Democracy in America’s Culture War.” And the argument I made was that culture wars always precede shooting wars. They don’t necessarily lead to a shooting war, but you never have a shooting war without a culture war prior to it, because culture provides the justifications for violence. (38)

J’: Obviously, the forces that are polarizing a society need to be stopped and reversed. In fact, those pre-conditions would fall under a variety of categories such as, e.g., economic, cultural, political, educational spheres of influence, and so on. We could rightly argue that some form of political suspension (and de-suspension) needs to be instituted? (39)

K: Can we be optimistic? (40)

Look: Not to hope—to give in to despair—is never an option, in my opinion. That’s an ethical position I think one has to take. But I also don’t think that you tell a patient that they have a bad cold when, in fact, they have a life-threatening disease. (41)

K’: History has plenty of reasons for both pessimism and optimism. As cultural imperatives the right people will have to come on board… just as more people are standing up for an assortment of issues, from environmental awareness to police reform, from economic reforms that steer us back from neo-liberal policies to those that are socially beneficial and truly evidence-based? (42)

L: What is going to underwrite liberal democracy in the 21st century? To me, it’s not obvious. That’s the big puzzle I’m working through right now. (43)

L’: By what people fall by the same route they can rise. All problems come with some semblance of a solution embedded in their very formulation. (44)

M: That we are in need of a serious reconstitution of national myths or something to replace the same? (45)

And the myths that do seem to exist are mainly technocratic and dystopian. So … I think we’re in trouble. (46)

Part of what has made it especially acute in the United States is the proliferation of non-profit special-interest groups. You don't find that in Europe; you don't find it in England or Germany. Those are more statist regimes, and have much greater control over the non-profit space. [Whereas, in the U.S.] you have the proliferation of special-interest groups that take sides. And a lot of our charitable money—which is a massive amount compared to other countries—gets channeled through these charitable organizations that exist with a take-no-prisoners policy; that define the enemy, that define a devil, that define transgressions in certain ways. (47)

They’re all in battle. And it’s, again, part of what you described earlier: It’s just more expansive. The range of the culture war seems to be all-encompassing. (48)

M’: Well, it seems obvious, that we have to fall back on forms of conflict resolution and politically adopt those measures that reverse these adverse trends such as curtailing socially corrosive donations… (49)

Some Final Reflections to Conclude this Meta-Commentary

Let me suggest some policy changes that might address and redress the possible root-causes of this cultural polarization. (50)

E.g., my reiteration of the refrain that ‘donations need to be downsized!’ – to just small donations from voters and voters only, etc. (51)

Then, people need to be made to feel valued and not marginalized – so, e.g., neo-liberal policies have to be stopped, reframed and reversed, increment by increment. Middle-class welfare needs to be eliminated. Listening to the concerns of voters and not prioritizing the commercial demands of businesses! Artist are needed more than ever – so we need to better patronize them. Moreover, education should be expanded and reframed as a form of ‘social education’ rather than just being exercised merely as a pursuit of a vocational objective (poorly expedited by the Tertiary sector as it stands). Then, the costs of education for the individual student have to be drastically cut and seen as a social benefit that deserves to be more paid for by the state (along with serious pre-school education as well; a policy position that has demonstrable, evidence-based short-term and long-term benefits). Social benefits also need to be seriously rethought. The entire gamut from employment to unemployment needs to be thought through differently! Superannuation should be designed purely for the welfare of the retired, for all citizens whatever socio-economic brackets they might belong within (and, by such means, removing the sole need for government pensions). The superannuation of women, e.g., should also be differentially treated until proper wage parity between genders is finally arrived at, and, somehow, also takes into account forms of compensation for those years spent in the raising of children, etc. The other twin pillar of a democracy, besides education, is the provision of suitable, affordable healthcare… (52)

Our democracies have a lot to turn around and proceed with. Noted here are just a small selection of ideas that need to be attended to both during and after this current pandemic. Perhaps in an amelioration of the economic hardship being perceived, rightly or wrongly, on the part of all socio-economic classes, cultures and minorities, etc., the intensity of such cultural polarization might find itself somewhat defused and, therein and thereafter, a state of affairs, through processes of reversal, that might more easily be both rectified and renormalized? (53)

   





   Noël Tointon, Wentworth Falls, 3.6.21.

How the ‘Culture War’ Could Break Democracy

Thirty years ago, sociologist James Davison Hunter popularized the concept of culture war. Today, he sees a culture war that’s gotten worse—and that spells trouble for the future of the American experiment.

By Zack Stanton (5/20/2021/20.5.21): Deputy editor of POLITICO Playbook
(A)
 In 1991, with America gripped by a struggle between an increasingly liberal secular society that pushed for change and a conservative opposition that rooted its worldview in divine scripture, James Davison Hunter wrote a book and titled it with a phrase for what he saw playing out in America’s fights over abortion, gay rights, religion in public schools and the like: “Culture Wars.”

Hunter, a 30-something sociologist at the University of Virginia, didn’t invent the term, but his book vaulted it into the public conversation, and within a few years it was being used as shorthand for cultural flashpoints with political ramifications. He hoped that by calling attention to the dynamic, he’d help America “come to terms with the unfolding conflict” and, perhaps, defuse some of the tensions he saw bubbling.

Instead, 30 years later, Hunter sees America as having doubled down on the “war” part—with the culture wars expanding from issues of religion and family culture to take over politics almost totally, creating a dangerous sense of winner-take-all conflict over the future of the country.

“Democracy, in my view, is an agreement that we will not kill each other over our differences, but instead we’ll talk through those differences. And part of what’s troubling is that I’m beginning to see signs of the justification for violence,” says Hunter, noting the insurrection on January 6, when a mob of extremist supporters of Donald Trump stormed the U.S. Capitol in an attempt to overthrow the results of the 2020 election. “Culture wars always precede shooting wars. They don’t necessarily lead to a shooting war, but you never have a shooting war without a culture war prior to it, because culture provides the justifications for violence.”

What changed? In the latter half of the 20th century, the culture war was, on some level, a “cultural conflict that took place primarily within the white middle class,” says Hunter, who now leads the University of Virginia’s Institute for Advanced Studies in Culture. But, today, as that conflict has grown, “instead of just culture wars, there’s now a kind of class-culture conflict” that has moved beyond the simple boundaries of religiosity.

“The earlier culture war really was about secularization, and positions were tied to theologies and justified on the basis of theologies,” says Hunter. “That’s no longer the case. You rarely see people on the right rooting their positions within a biblical theology or ecclesiastical tradition. [Nowadays,] it is a position that is mainly rooted in fear of extinction.”

In 1991, politics still seemed like a vehicle through which we might resolve divisive cultural issues; now, politics is primarily fueled by division on those issues, with leaders gaining power by inflaming resentments on mask-wearing, or transgender students competing in athletics, or invocations of “cancel culture,” or whether it’s OK to teach that many of the Founding Fathers had racist beliefs. And this reality—that the culture war has colonized American politics—is troubling precisely because of an observation Hunter made in 1991 about the difference he saw between political issues and culture war fights: “On political matters, one can compromise; on matters of ultimate moral truth, one cannot.”

Where does that leave us? What does it portend for the decades to come? Is there a way to bridge these cultural impasses? And, amid all of this, is there a source for optimism?

To sort through it all, POLITICO Magazine spoke with Hunter on the phone late last week. A condensed transcript of that conversation is below, edited for length and clarity.

(B) Q: Let’s start with a basic question: Whether we’re talking about 2021 or back in 1991, when your book, “Culture Wars,” came out, what is it that we mean by the term “culture war”?
James Davison Hunter: Well, in a world that has politicized everything, there’s a sense that politics is both the root cause of the problems we face and, ultimately, the solution. But the larger argument that I make is that politics is an artifact of culture. It’s a reflection: Culture underwrites our politics.

When it comes to “culture war,” there are two ways of thinking about it.

“Politics is an artifact of culture. It’s a reflection: culture underwrites our politics.”

One — probably the most prevalent way—is to think of it as a political battle over certain kinds of cultural issues, like abortion, sexuality, family values, church-state issues, and so on. And therefore, the “culture war” is really about the mobilization of political resources —of people and votes and parties—around certain positions on cultural issues. In that sense, a “culture war” is really about politics.

But the bigger story is about the cultures that underwrite our politics, and the ways in which our politics become reflections of deeper cultural dispositions—not just attitudes and values—that go beyond our ability to reason about them.

When we talk about “culture war,” it’s really about both things.

In simpler terms, I would make the distinction between the weather and the climate. Almost all journalists and most academics focus on what’s happening in the weather: “Today, it’s cold. Tomorrow, it’s going to be warm. The next day, it’s going to rain.” I find the climatological changes that are taking place to be much more interesting. And it’s those that are really animating our politics and polarization, animating dynamics within democracy right now.

(C) The changes you looked at in “Culture Wars” had largely happened over the 30 years prior—basically since the early 1960s, with the civil rights movement, sexual revolution, the gay rights movement, women’s lib and the backlashes that followed. It’s now 30 years since that book came out. How has the culture war changed in that time?
An important demographic and institutional structural shift took place [in recent decades]. Modern higher education has always been a carrier of the Enlightenment, and, in that sense, a carrier of secularization. What happened in the post-World War II period was a massive expansion of higher education and the knowledge-based economy. And with that came a larger cultural shift: What used to be the province of intellectuals now became the province of anyone who had access to higher education, and higher education became one of the gates through which the move to middle class or upper middle class life was made.

With that came profound cultural change. The ’60s revolution and the political, cultural and sexual protests at the time essentially became institutionalized, and it challenged fundamental notions of what was right, decent, good, fair and so on. And in a way, what you had in the late 1970s into the ’80s and ’90s was a reaction against the challenge represented by that structural change. Conservatives—especially conservative Christians, whether Catholic or Protestant—found themselves on the defensive against progressive notions of family structure, “family values,” sexuality; abortion was a—or maybe the—critical issue.

Martin E. Marty, the church historian from Chicago, once said that after the Volstead Act and the Scopes trial, evangelical Protestants became a cognitive minority—a minority within intellectual realms—but remained a social and behavioral majority—they basically owned middle America. What we have seen since is a continuation of those structural changes. The Enlightenment and post-Enlightenment culture got carried by universities [and] other important cultural institutions, and these cultural institutions are dominated by supermajorities of progressives.

“Conservatives see this as an existential threat. That’s an important phrase: They see it as an existential threat to their way of life, to the things that they hold sacred.”

Conservatives see this as an existential threat. That’s an important phrase: They see it as an existential threat to their way of life, to the things that they hold sacred. So while the earlier culture war really was about secularization, and positions were tied to theologies and justified on the basis of theologies, that’s no longer the case. You rarely see people on the right rooting their positions within a biblical theology or ecclesiastical tradition. [Nowadays,] it is a position that is mainly rooted in fear of extinction.

(D) Are the dividing lines of the “culture war” different now than they were, say, 30 years ago?
I would argue that what abortion was to [culture wars in] the ’70s, ’80s and ’90s and maybe even beyond, when it was really the critical issue, I think that’s now being replaced by race. The earlier culture wars were a cultural conflict that took place primarily within the white middle class. It’s not that minorities didn’t have positions [on those issues] or weren’t divided themselves, but race was never a very prominent part of that conflict. And I think it has reemerged in part because just as the earlier manifestations of the culture war were ultimately a struggle to define the meaning of America, this is also. Latent within these struggles is a conflict over the meaning of America.

“I would argue that what abortion was to [culture wars in] the ’70s, ’80s and ’90s and maybe even beyond, when it was really the critical issue, I think that’s now being replaced by race.”

2008 was a really important year, insofar as the Great Recession accentuated an important distinction within the white middle class. It drove a wedge between the middle and lower-middle or working class and the highly trained, professionally educated managers, technocrats and intellectuals—basically, between the top 20 percent and the bottom 80 percent. And that meant [there] were now class differences that were overlaid upon some of these cultural differences. And in surveys that we've done here at the Institute [for Advanced Cultural Studies at University of Virginia], we’ve tracked that. In 2016, the single most important factor in determining a Trump vote was not having a college degree.

So now, instead of just culture wars, there's now a kind of class-culture conflict. With a sense of being on the losing side of our global economy and its dynamics, I think that the resentments have just deepened. That became obvious, more and more, over the four years of Trump, and part of Trump’s own genius was understanding the resentments of coming out on the losing side of global capitalism.

And I think this is reflected, too, in the ways in which progressives speak about the downtrodden: Most of the time, it is in terms of race and ethnicity, immigration and the like; it is not about the poor, per se. I think that’s a pretty significant shift in the left’s self-understanding.

(E) What do you think is behind that shift?
Well, if you became an advocate for the working class, you’d be an advocate for a lot of Trump voters. Again, I think there's a class-culture divide: a class element that overlays the cultural divide. And they [white non-college-educated voters] voted en masse for Trump. And I think that’s an element of it. They’re also the carriers of what [some on the left] perceive to be racist and misogynist, sexist understandings and ways of life. That’s my guess.

Straightforward, materialist social science would say that people are voting their economic interests all the time. But they don’t. The seeming contradiction of people voting against their economic interests only highlights that point: That, in many respects, our self-understanding as individuals, as communities and as a nation trumps all of those things.

(F) Along those lines, there can be a tendency, especially on the political left, to talk about “culture war” issues as being “distractions” that are raised in order to divide people who might otherwise find common cause around, say, shared economic interests. What do you make of that view?
We are constituted as human beings by the stories we tell about ourselves. The very nature of meaning and purpose in life are constituted by our individual and collective self-understandings. How that is a “distraction” is beyond me.

You know, people will fight to the death for an idea, for an ideal. I was criticized in the early ’90s for using the word “war” [in the term “culture war”]. But I was trained in phenomenology, in which you are taught to pay attention to the words that people themselves use. And in interviews I did [with those on the front lines of “culture war” fights], people would say, “you know, it feels like a war”—even on the left.

“We are constituted as human beings by the stories we tell about ourselves. … How that is a ‘distraction’ is beyond me.”

I talk about this sense of a struggle for one’s very existence, for a way of life; this is exactly the language that is also used on the left, but in a much more therapeutic way. When you hear people say that, for instance, conservatives’ very existence on this college campus is “a threat to my existence” as a trans person or gay person, the stakes — for them — seem ultimate.

The question is: What is it that animates our passions? I don’t know how one can imagine individual and collective identity—and the things that make life meaningful and purposeful—as somehow peripheral or as “distractions.”

(G) There’s a passage you wrote 30 years ago that seems relevant to this point: “We subtly slip into thinking of the controversies debated as political rather than cultural in nature. On political matters, one can compromise; on matters of ultimate moral truth, one cannot. This is why the full range of issues today seems interminable.”
I kind of like that sentence. [Laughs] I would put it this way: Culture, by its very nature, is hegemonic. It seeks to colonize; it seeks to envelop in its totality. The root of the word “culture” is Latin: “cultus.” It’s about what is sacred to us. And what is sacred to us tends to be universalizing. The very nature of the sacred is that it is special; it can’t be broached.

Culture, in one respect, is about that which is pure and that which is polluted; it is about the boundaries that are often transgressed, and what we do about that. And part of the culture war—one way to see the culture war—is that each has an idea of what is transgressive, of what is a violation of the sacred, and the fears and resentments that go along with that.

Every culture has its view of sin. It’s an old-fashioned word, but it [refers to that which] is, ultimately, profane and cannot be permitted, must not be allowed. Understanding those things that underwrite politics helps us understand why this persists the way it does, why it inflames the passions that we see.

(H) It feels like the universe of things that might be considered part of the “culture war” has grown considerably over the past 30 years, such that it seems to now envelop most of politics. In that situation, how does democracy work? Because when the stakes are existential, it would seem like compromise is impossible. Can you have a stable democracy without compromise?
No, I don’t think you can. Part of our problem is that we have politicized everything. And yet politics becomes a proxy for cultural positions that simply won’t brook any kind of dissent or argument.

You hear this all the time. The very idea of treating your opponents with civility is a betrayal. How can you be civil to people who threaten your very existence? It highlights the point that culture is hegemonic: You can compromise with politics and policy, but if politics and policy are a proxy for culture, there’s just no way.

“I think that there are ways in which serious and substantive democratic discourse is made difficult, if not impossible, by the democratization and proliferation of free speech.”

In the original book, I had a short chapter about the technologies of communication and discourse, and the ways they’ve accentuated polarization. I argued that because of these technologies, our public culture is more polarized than we, as a people, are. And the technology I was talking about is just going to sound really funny nowadays: It was direct mail. This was [1991], before social media.

So, take the role of some of the extraordinary advances in social media and the ways in which these multiply the anonymity, the extremism of rhetoric, the absence of any kind of accountability in our public speech. They take what is already a shallow discourse—you know, the trading of slogans, and the like—and make it even more difficult to find any kind of depth.

How do you compromise when that becomes the dominant form of discourse? I think that there are ways in which serious and substantive democratic discourse is made difficult, if not impossible, by the democratization and proliferation of free speech. That seems like a strange thing to say, but ...

(I) On that front, I think one of the difficulties is that there is sometimes a very clear calculation made on the part of people involved in politics that conflict leads to attention, and media attention leads to political power. That feels like a cycle difficult to break out of.
Democracy, in my view, is an agreement that we will not kill each other over our differences, but instead we’ll talk through those differences. And part of what's troubling is that I’m beginning to see signs of the justification for violence on both sides. Obviously, on January 6, we not only saw an act of violence—I mean, talk about a transgression—but one that the people who were involved were capable of justifying. That’s an extraordinary thing.

“Democracy, in my view, is an agreement that we will not kill each other over our differences, but instead we’ll talk through those differences. And part of what's troubling is that I’m beginning to see signs of the justification for violence on both sides.”

If I could draw a parallel, it’s not unlike the Civil War. There was a culture war for 30 years prior to the Civil War. The Civil War was—without question—about slavery and the status of Black men and women, and, yes, the good guys won [the Civil War]—at the cost of 4 out of 10 Southern males dying and 1 out of 10 Northern males dying. But think about what happened: Dred Scott was an attempt to impose a consensus by law; it took the Civil War and the 13th, 14th and 15th Amendments to overturn Dred Scott. And yet that was also an imposition of solidarity by law and by force. The failures of Reconstruction and the emergence of Jim Crow and “Black Codes” and all of that was proof that politics couldn’t solve culture; it couldn't solve the cultural tensions, and so what you end up with is a struggle for civil rights.

My view is that the reason why we’re continuing to see this press toward racial reckoning is because it's never been addressed culturally.

In other words, racial justice failed by succeeding. The international slave trade ended in 1808. And it created this sense of complacency: “Oh, we’ve dealt with that.” Yet the slave trade and number of slaves grew astronomically over the next 50 years. Then the Civil War was fought and won: “Oh, we’ve dealt with that. Now we can move on.” It created complacency. I think that’s what happened after the civil rights movement and [the Rev. Martin Luther] King’s martyrdom: It was a tremendous success at one level, but created complacency, especially among whites—“We’ve dealt with that. We don’t need to deal with this anymore”—when, in fact, ongoing discrimination is still happening. It represents, again, the attempt to generate a kind of cultural consensus through political means. And that doesn’t seem to work.

(J) What would it look like to actually reckon with that issue, culturally?
Well, I’m going to sound really old-fashioned here, but I think that this work takes a long time and it’s hard. I think you talk through the conflicts. Don’t ignore them; don’t pretend that they don’t exist. And whatever you do, don’t just simply impose your view on anyone else. You have to talk them through. It’s the long, hard work of education.

The whole point of civil society, at a sociological level, is to provide mediating institutions to stand between the individual and the state, or the individual and the economy. They're at their best when they are doing just that: They are mediating, they are educating. I know that argument is part of the “old” liberal consensus view, the “old” rules of public discourse. But the alternatives are violence. And I think we are getting to that point.

“Culture wars always precede shooting wars. They don’t necessarily lead to a shooting war, but you never have a shooting war without a culture war prior to it, because culture provides the justifications for violence.”

The book that I followed “Culture Wars” with was called “Before the Shooting Begins: Searching for Democracy in America’s Culture War.” And the argument I made was that culture wars always precede shooting wars. They don’t necessarily lead to a shooting war, but you never have a shooting war without a culture war prior to it, because culture provides the justifications for violence. And I think that's where we are. The climatological indications are pretty worrisome.

(K) Given that, do you feel optimistic about the outlook for things in the United States in this era of constant “culture war,” with so much of it being fed by the Internet?
Look: Not to hope—to give in to despair—is never an option, in my opinion. That’s an ethical position I think one has to take. But I also don’t think that you tell a patient that they have a bad cold when, in fact, they have a life-threatening disease.

In this tangle between very powerful institutions and very powerful cultural logics, there are serious problems that are deeply rooted. The great democratic revolutions of Western Europe and North America were rooted in the intellectual and cultural revolution of Enlightenment; the Enlightenment underwrote those political transformations. If America’s hybrid Enlightenment underwrote the birth of liberal democracy in the United States, what underwrites it now?

“What is going to underwrite liberal democracy in the 21st century? To me, it’s not obvious.”

What is going to underwrite liberal democracy in the 21st century? To me, it’s not obvious. That’s the big puzzle I’m working through right now. But it bears on this issue of culture wars, because if there's nothing that we share in common—if there is no hybrid enlightenment that we share—then what are the sources we can draw upon to come together and find any kind of solidarity?

(L) It’s as though there are no unifying national myths. And those that once occupied that place in American life are now subject to debate and the culture war.
That’s exactly right. And the myths that do seem to exist are mainly technocratic and dystopian. So … I think we’re in trouble. But I’m not sure you should end with that.

(M) Well, I’ll end with this, then: Is there something unique about America that makes it especially prone to culture war, or is this kind of par for the course?
Part of what has made it especially acute in the United States is the proliferation of nonprofit special-interest groups. You don't find that in Europe; you don't find it in England or Germany. Those are more statist regimes, and have much greater control over the nonprofit space. [Whereas, in the U.S.] you have the proliferation of special-interest groups that take sides. And a lot of our charitable money—which is a massive amount compared to other countries—gets channeled through these charitable organizations that exist with a take-no-prisoners policy; that define the enemy, that define a devil, that define transgressions in certain ways.

They’re all in battle. And it’s, again, part of what you described earlier: It’s just more expansive. The range of the culture war seems to be all-encompassing.

I have this old-fashioned view that what we’re supposed to do is to understand before we take action, and that wisdom depends upon understanding. That basically makes me a conservative today—but it also makes me a progressive by conservative standards.

Link to this article by Politico.com: https://www.politico.com/news/magazine/2021/05/20/culture-war-politics-2021-democracy-analysis-489900
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2H. Is there a Culture War, and, If So, 

Who Might Win and Who Might Lose??*

0. Preamble


The following forms a brief Keynote Address to an open forum that is workshopping the topic of ‘culture wars’ as primarily presented in the Politico(.com) article titled: How the ‘Culture War’ Could Break Democracy’.
 It was written by Jack Stanton, and was published 20 May 2021. The article is in the form of an interview with the sociologist James Davison Hunter who popularized the concept of ‘culture war in his book with the title Culture Wars, The Struggle to Define America, published in 1991. Those two cultures being the ‘progressives’ versus the ‘orthodox’ (primarily systems of moral understanding where values, respectively, are changing and contextually dependent versus unchanging and universal in scope). In interviewing this sociologist, concerns are expressed about both the current state of US politics and the future of their democratic ‘experiment’. (0)

1. Introduction


Although this section is titled an ‘introduction’ it is more attempting to create a context for this discussion by posing a series of questions. (1)


But, first, from the perspective of a transcendental phenomenologist, or, from the viewpoint of a critical philosopher, when we see what appears to be similar phenomena, we need to ask ourselves if such similarities are merely coincidental and superficial, or, more representative of a common phenomenological occurrence? A number of years ago I opined prematurely that the Left-Right spectrum in politics seemed to be disappearing.
 But, in the last decade, while the Left seems to have self-deconstructed or been sidelined the Right appears to have taken a similar, more strident appearance in a number of democratic countries from the US to the United Kingdom, from Hungry to Brazil, and some might add to this list, Australia as well? At the same time, this democratic experiment, that was praised as the new world order after the symbolic tearing down of the Berlin Wall, is starting to look somewhat shaky and shabby, if not also flabby and rather unfit for purpose. Although I am reluctant to anthropomorphize what ‘drives’ nations and ‘motivates’ their politics by intentionally ‘translating’ the imputed ‘intent’ behind the transformations of such emergent entities, in order to understand the factors that could be  ‘driving’ such phenomena, we should at least attempt to understand what seems to be shifting and changing such phenomena, in effect, asking if the same pre-conditions and conditions are actually driving the post-conditional formation of the same phenomenon or same type of phenomena world-wide? Is the so-called ‘Right’ in one country synonymous with the ‘Right’ in some other country? That, in the light of such discernment we might then be able to better address where such miscellaneous trends are heading, evaluate the same, and, perhaps, proffer alternative trajectories toward a more rewarding sense of a future if that were at all possible and something that could be accomplished? I would like to think that the very trends that affect political change in a certain direction can also work in the opposite directions. Indeed, the tides of history appear to do just that? (2)

Hopefully, therefore, we should ask can we be instrumental in a re(-)engineering of a political future that is more fit for purpose lest we lose those democratic freedoms fought and won to date, or, instead, are we prepared to be ‘more swept aside in a mad rush of people chasing populist chimeras and nonsensical conspiracies that I am sure are being monetized as we speak?’ Are we doomed to forget and lose what we have, or, can we make a stand against an ‘enemy’ that currently has no name? Indeed, is there a culture war, and if so, who will win and who will lose, and, what are the political-economic consequences of one side or the other either winning or losing this sometimes ugly contestment of ideas??? (3)

Now, to get this open forum up and running let me propose some rhetorical questions that we might wish to return to, from time to time, in the course of these proceedings? (4)

2. A Series of Rhetorical Questions

1. What does the Right appear to stand for? What does the Left still stand for? What drives them apart and hollows out both a Center-Right and a Center-Left?

2. Is the Right populist or is it merely using that platform for its own ends? 

3. Are all parties on the political spectrum equally beholden to so-called ‘donations’? 

4. Who does the Right represent - certain monied elites or the populace, conservatives or something else?? 

5. Why is it the case that politicians with no overt policy formation appear to win against politicians with policies (formulated, usually, for the betterment of the demos?)? 

6. Is the culture war, and its more visible preoccupations ‘code’ for what..? E.g., abortion, trans-gendered rights, immigration, so called ‘wokeness’ and ‘cancel culture’, etc?

7. Does the Right have a covert policy that is ‘white-racist, nationalist, something else’? Then, to what extent and in what manner, is James Hunter right or wrong on how he has answered this question?)? 

8. Is there a war, and if so, then a war over what?? Who wins what in this metaphorical ‘war’, and who loses what??

9. Where does philosophy figure in this, if at all, and, how might it re(-)configure this debate? 

10. How might philosophers relate and integrate those others debates, seemingly allied to this topic? E.g., neo-liberalism, state-individual relations, environmentalism, unionism, globalization, availability of affordable health care, the future of work, and so on? (5)

3. A Brief Overview


Obviously, we have had, are having and will have a vigorous contest over the perceived value of such cultural ideas. But, then, apparently, this concern is something more than just dealing and debating with mere ideas? Rather, systems of attitudes and aspirations formulated along different tracks and heading in differing directions?? (6)

Hopefully, we will find ourselves working towards some form of consensus in such matters? Either understanding where we are heading, and, perhaps, where we should be heading, or, then again, in reflecting our political-economic cultures, find out that this current political conundrum has no immediate resolution as currently expressed until one side or the other has more political power to either outvote the other or paralyze all relevant voting whatsoever… and, in the aftermath, have to find a new consensus on how ‘to pick up the pieces.??’ (7)








          Noël Tointon, Penrith, 11.6.21.
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2F. Tulsa: A Template for Overseeing a Long-Term Process of Reconciliation*

1. Introduction


Just how can people make amends for events that happened years before they were born, and may also continue to be reluctant to talk about. In the midst of such complicit silence how might a community organize a more responsible approach to such a stain on their collective histories? Then, if the will were to be manifested for some form of reconciliation, how might such a response be best overseen from a hypothetical perspective that, as a possible template, could be adopted and adapted in a similar responsible manner in other similar situations? From a critical, existential, philosophical perspective, just what might need to be considered in this regard? (0)

2. Brief Historical Account


The Tulsa race massacre took place on May 31 and June 1, 1921, when mobs of White residents, many of them deputized and given weapons by city officials, attacked Black residents and destroyed homes and businesses of the Greenwood District in Tulsa, Oklahoma, US. Alternatively known as the Tulsa race riot or the Black Wall Street massacre the event is among the single worst incident(s) of racial violence in American history. The attacks carried out from the ground and from private aircraft, burned and destroyed more than 35 square blocks of the neighbourhood – at the time the wealthiest Black community in the United States, known as Black Wall Street. (1)


According to records in 1921 there were 36 deaths, 26 Blacks and 10 Whites, although the true number of deaths would have been much higher. Some estimates place that between 150-300 according to a 2001 commission. The number of injured was 800 plus. (2)


More than 800 were admitted to hospitals, and as many as 6,000 Black residents were interned in large facilities, many of them for several days. (3)


The massacre began during the Memorial Day weekend after a 19-year-old Black shoe-shiner was accused of assaulting a White female elevator operator. He was taken into custody. The occurrence of an actual assault was never demonstrated and various speculations surround what might or might not have happened. With rumours of a possible lynching by White folk, a crowd of hundreds of White residents assembled outside the jail. In response to that event a group of 75 Black men arrived at the jail, some of them armed, to prevent this possible lynching. Despite the attempts by the sheriff to defuse this situation, a shot was fired and the rest is history… with 12 dead, 10 Whites and 2 Blacks…. (4)

 
Around noon on June 1, the Oklahoma National Guard imposed martial law, ending the massacre. (5)


About 10,000 Black people were left homeless and property damage amounted to more than $1.5 million and $750,000 in personal property (or about $32.65 million in 2020). Many survivors left Tulsa, while Black and White residents who stayed in the city largely kept quiet about the terror, violence, and the ensuing intergenerational losses that accrued since this time. The massacre was largely omitted from local, state and national histories. (6)


In 1996, 75 years after the massacre, a bipartisan group in the state legislature authorized the formation of the Oklahoma Commission to Study the Tulsa Race Riot of 1921. The commission’s final report, published in 2001, states that the city had conspired with a mob of White citizens against Black citizens; it recommended reparations to the survivors and their descendants. The state passed legislation to establish scholarships for the descendants of the survivors, encourage the economic development of Greenwood, and develop a park in memory of the victims of the massacre in Tulsa. That park was dedicated in 2010. In 2020, the massacre became part of the Oklahoma state school curriculum.
 (7)

3. Some Reflections


Sadly, it is an ever-recurring pattern that atrocious events in the deeply stained history of mankind sometimes find themselves commemorated as the last few survivors are wheeled out and their testimonies finally given a public airing. In this instance, one hundred years to the day, three survivors over the age of one hundred remain and were finally asked for their accounts, albeit as witnessed by frightened children trying to make sense of such hate-filled savagery in a long shadow of inter-generational impoverishment. The subject of reparations was even mentioned without any obvious mechanism for instituting such a process. (8)


On one hand, it is understandable that all parties might enter into a collective conspiracy of silence, both the sinned against and the sinners, along with descendants of both parties. I am sure there were quite a few sinners in this atrocity, who on their deathbeds, would have regretted their involvement in such events. But, as intense as feeling of cultural shame can be it could hardly measure against the long generationally ingrained fear Afro-Americans would have known that if they were to speak up they would very soon become targets of more overt and violent forms of oppression and possible death, being told in no uncertain terms that a variety of unpleasant options would be exercised in order to hasten their demise. But, some Afro-Americans did speak up. Immediately afterwards, some sought insurance for the damage done to no avail. Some sought legal means of redress on numerous occasions over that long one hundred years of silence but the resident culture was deaf to all such entreaties. That in itself is an indictment that needs to be both addressed and redressed over the next one hundred years. It has taken that long to re-enter the conversation of the public arena and without the noting of such an anniversary by the Press and the painful commemoration addressed by very legitimate President Biden it could well have sunk once again with little trace. But, if reconciliation, reparations and other mechanisms of redress were to be instituted why not do so over the next one hundred years. Increment by increment return to the people of Tulsa, along with its scattered descendants, a sense of pride built on the making of amends in some suitable form or other. How that process might be better orchestrated is the primary objective of this short essay. That such an approach, as a set of proposals, could be adopted and adapted as a template for reconciliation elsewhere would also be something well-worth developing and exploring! The way we relate to others is through processes of resolution and is something that we all have to work on in the course of our daily lives… as inescapably lived before-others! (9)

4. A Long-Term Process of Rectification


In this Wikipedia article we can already see forms a redress being politically instituted, namely, the Commission, as cited, that noted active political complicity by the political class, setting up educational scholarships for descendants, the formation of a park commemorating this tragic event, insertion into the school curriculum state-wide of this historical event, etc. Into this mix reparations have been suggested, by this Commission, e.g., but as yet not formally proposed and legislated. (10)


How might these first few steps be built upon? (11)


The scaffolding, outlining a number of perspectives I am about to suggest, would need to operate in parallel with each other. Those dimensions or perspectives I envisage are Political, Causal and Critical. (12)


Under the (more theoretical orientation of the) Political heading we need to see observed an actively engineered alignment between Relevant Communities, Tulsa City Authorities, State Government, and, the US Government. The fact that President Biden attended the one-hundred-year commemoration of this tragic event is a good indication of what needs to occur from the relevant communities themselves, and thereon up. The foundations for such a process have to primarily form from the bottom up without active or passive resistance from any level of government. Should active resistance be registered on any level of the political domain I envisage the Critical dimension would attempt to appropriately ameliorate such impedance in a manner duly sanctioned for that type of response. (13)


Under the (more practical orientation of the) Causal heading I envisage organized forms of research dealing with pre-conditions and occurrence of this event; a formal committee or group of committees to deal with current contingencies and charged with discussing and enacting what can be achieved today; and, post-conditionally, formulating and enacting what long-term aspirations need to be formally instituted (say, in the form of appropriate, longer-term reparations, etc.). (14)


Under the (more critical orientation of the) Critical heading I envisage a separate, independent body or group of bodies charged with critiquing the two former categories, and, by such means, better facilitating what forms of redress are in place, or should be in place, and to what extent they need to be better followed through, would need ensuing legislation, monitoring, etc. (15)

Let me now look more closely at these Political, Causal and Critical divisions of labour. (16)


In examining the ‘political’ pre-conditions for and the occurrence of this type of event some form of a commission is definitely required. Indeed, in this type of situation an impartial commission of some form or other should be called even if just organized and paid for by the affected community or communities concerned. In Tulsa this has already occurred in 1996, a final report being delivered in 2001. (17)


Ongoing historical research should also be conducted to assist in giving details to such a commissioned report, etc. Perhaps best organized by a local university? In this instance, as detailed by this Wikipedia entry, a very complex background of events fostered such misunderstandings and bigoted attitudes. E.g., segregation, discriminatory voting practices, racially formulated local bylaws, institutionalized racism, an inflammatory press, populist politicians, untenable forms of political accommodation post-Civil War, publicly directed acts of violence, biased institutions like Police, etc. (18)


Obviously, the continuing of such racially minded injustices should be seriously redressed by the political classes. But, given a paralysed political environment currently in the US it could be hoped for, perhaps, that only minor increments in the necessary forms of such progress can be achieved and maintained? However, surely, despite the tidal to and fro of historical evolvement, such ‘political’ gains can and will be made (and demonstrated in the organization of this commemoration, etc.)! A good place to start is the offering of an apology along with concrete proposals for redressing certain aspects of the historical harm done. From a current examination of responses to date it is obvious that more is needed than merely dedicating a memorial park, the inclusion of this event in the state-wide school curriculum, etc? The intergeneration loss of income occasioned by this event should be addressed by a series of formulas designed by the relevant communities in question. (19)


Such a formulation for reparations needs to be professionally organized taking into account the exigencies of the descendants, forms of redress that can be positively entered into by non-Black communities, a legislation of mechanisms for such redress on those levels of government appropriate for the suitable discharge of that mission, etc. My tentative suggestions in this regard would be to quickly accumulate the requisite finances and see them placed in some form of trust that would transparently disburse a good fraction of those funds in an equitable manner but maintaining a sizable investment allowed to accumulate with additional inputs over time. That as a gesture of goodwill, the fund should also be able to spend a reasonable fraction of its remaining balance for the betterment of other segments of Tulsa also in need of such assistance besides the Black population and the dispersal of their descendants to other parts of the US. Such goodwill would be one important mechanism for bringing together these still somewhat segregated communities. (20)


On a conditional basis, present support needs to be organized and exercised under a number of suitable headings of which some are here listed, namely, political, education, health, accommodation, vocations, infrastructure, institutions, transport, services, retail, and so on. (21)


On a long-term basis the goal should be for the entire Tulsa city to eventually feel that it has made emends for such a tragedy even if that process should take one hundred more years. One hundred years of complicit silence followed by one hundred years of complicit non-silent redressement! In the light of historical circumstances, a goal that could not be viewed other than as eminently reasonable? (22)

5. A Potential Template for Similar Processes of Reconciliation 

Political:
Organization within and Coordination between: 

Local Communities,

City Counsel/s,

State Government,

Federal Government.

Causal:


Re Pre-Conditional Factors and the Occurrences in Question:



Historical research,



Impartial Commission/s.


Re Conditional Factors:



Redressment under the headings of:

Political, non-discriminatory voting practices, etc.

Education, 

Health, 

Accommodation, 

Vocations, 

Infrastructure, 

Institutions, e.g., Police, Courts, etc.

Transport, 

Services, 

Retail,




Other categories yet to be defined.


Re Post-Conditional Factors:



Long-term plan for reconciliation, etc.

Critical:


Formal and Informal Bodies Designed to Publicly Critique the Above. (23)

6. Provisional Conclusions and Comments re Reconciliation and Reparations, etc.

At the center of the reconciliational process there are a number of philosophical conundrums that need to be addressed, especially w.r.t. reparations. It is not unreasonable for people to ask why they have to pay reparations, e.g., for events that may have happened many years before they were even born? Then, we have questions like if some responsibility were to be accepted for events that occurred, that perhaps you were not an immediate party to, then what would form a suitable process of compensation; given, all too often, that the victims, of such horrendous events, are more than likely to be no longer with us, or now still with us as ‘survivors’ but not in any reasonable number? Then, if a need for historical reconciliation is accepted, in just what form or forms should such reconciliation take? Finally, just how might we know that such reconciliation that was undertaken is proper, appropriate and apposite, and, was being successful in discharging that type of mission? (24)


For philosophical convenience, I would like to think that this set of conundrums could all be suitably addressed together. Let me make my case for this approach. (25)


Basically, as persons who must live in a world together, only finding any sense of freedom through each other, that under normal circumstances we all possess a set of core human values, values to be valued, values that most of us believe define us as ‘human’. At the top of such a list we would expect to find such values as love, compassion, empathy, sympathy, trust, honour, dignity, and so on. Now, I am not arguing for an actual list, but, to propose instead that in our relationships with each other, relationships that are necessary for our mutual survival, indeed, our ensuing freedom, that whatever strengthens our relational bonds with(-)others
 also strengthens our very being, both individually and collectively, as we stand before the sight of one another!
 (26)


Now, those communities, organizations, companies, institutions, political parties, and so on, that have done demonstrable harm or an injustice, at any time in their history, to some other community, etc., or even to the members of their own community, etc., in order to preserve the legal or de facto integrity of their identity, be that formally or informally organized, they should see to it that forms of redress are suitably undertaken in order for that identity to regain its perceived integrity; regardless of whether that identity is already legally instituted or merely constituted in a de facto manner. If such allegiance to such an alliance is no longer forthcoming then let such an alliance be dissolved and its property and possessions disbursed equitably. On the other hand, if allegiance to a continuance of that political identity persists, and that membership demonstrates a professed desire to both make amends and not to commit ever again such harm or injustice, then let them reclaim the honour of their alliance by those means deemed suitable for that positive change in direction, preferably to be as ordained by both themselves and all relevant others in the form of an accord that itself causes no demonstrable harm or injustice. (27)


That (pro-)relational position accepted, in affording a dignity to others, that is either deserved or desired to be regained, then let us see to it that such means for resolution as duly needed and duly observed. Such a position is demonstrably ‘existential’ when this non-reductive attitude emerges to be mutually entertained by each person towards another, by one community towards all other communities, and so on, and, by extension, towards all others. It would follow that in this opening and openness of our metaphorical ‘heart’ that we would, that we could, and, perhaps, should empathize with all others… be they in our community or some other; be ourselves either victims, perpetrators or bystanders; be others either dead or alive, or even, as yet, unborn? (28)


That in this attitude of openness to others we can identify with both victims and perpetrators, even if, historically, we were to identify with more one than the other, even if that difference in identification were only through historical accident, and through time vastly removed from such unseemly occurrences. Still, through such natural identification with others, overall, as a reasonable person, we would surely wish that all parties no longer feel a pain-filled antipathy towards each other, but, more, an understanding that we all have to live under this same Sun, upon this same Earth! That we all have to suffer in this world to varying degrees, but, that such suffering can be ameliorated through the genuine care that we can extend to others, especially to those who stand in more need. It behooves us, thus, whether as victims, perpetrators or bystanders, to make this place, this fragile world we live upon, such a home for all people regardless of whatever prejudices that we might still feel for certain people, and so forth. That in an act of mutual acceptance of all others, hoping that others will equally accept us, that on the behalf of others, whether dead or alive or unborn, we should accept that responsibility to make amends on the behalf of all others should that situation need to be confronted in a more localized time and space. Or, for that matter, in more general terms of reference, be that either with family or friends or strangers, all others met in their time of more pressing need. That, in essence, reconciliation is something that we can all do on both the behalf of all others and on the behalf of ourselves. More so then, when a call is sent forth for us to do so with our less distant neighbours… (29)

As yet, I have still to meet a person who could truly claim that they have not bourn enmity to others at some time in their life. For a variety of good reasons, we should be thankful that such an unnatural person does not exist, and, in a recognition of that fact we might also see to it that in our contributing to acts of reconciliation we also pursue this more inward act of reconciliation; despite the fact that human nature is imperfect, but, can still, increment by increment, be ever so slowly perfected. That upon such a stage, we can all make a contribution to improving the welfare and well-being of others. Through others, we find our freedom. That in lifting others up, we can be lifted up at the same time… (30)


We do not have to decide whether we are more victims or perpetrators or bystanders. As member of all three parties, we stand charged. However, for processes of reconciliation to prosper certain requirements need to be realized… as a process over time that needs time to eventually work its inevitable magic. I am sure any thoughtful person would be able to list a good number of these requirements. In adding to these lists of others, let me highlight certain aspects that must eventually be allowed to unfold and express themselves. In no particular order let me note genuine apologies and signalled forms of recompense; truth-telling and forgiveness; a recognition that we are not all equally guilty or innocent in such things, but, can be made more equal, more whole, over time; transparency of process and a clarity of objectives; that both some degree of sacrifice and acceptance is called for; that reparations should be appropriate but also as something that can be shared with others also in need; that such small steps are meant to produce a harvest greater than the mere sum of the seeds planted; and, that communities need to meet and become less divided… through talking with each other, sharing food and drink, working with each other, learning together, helping each other, finding those ways where people will ‘forget their differences’. (31)


In working towards reconciliation, all parties should soon find an equal pride in who they are. In this instance, one hundred years of silence deserves one hundred years of ongoing reconciliation, but, people should not have to wait another one hundred years in order to see such an effort being seriously undertaken, and bearing fruit, in the here and now!! (32)







        Noël Tointon, Wentworth Falls, 8.6.21.

7. An Explorative Commentary on Arguments for a Philosophy of Reparations, etc.

In paragraph 24 of this essay a number of philosophical problems were noted as needing both consideration and resolution in order to address the formation of a viable philosophy concerning reparations. The assumption there is that such a process can be enacted, and, hopefully, enacted successfully. In the light of such philosophical optimism let me scrutinize the possible and relevant configurations of this topic. Given that a variety of political-historical situations have called for reparations as a pathway for processes of reconciliation then let us closely examine the general preconditions and conditions for such enaction that might better facilitate such a potential mechanism for (the post-conditional successfulness being considered as engendered through) such reconciliation. (33)


First, let me clearly articulate the problems noted in paragraph 24. Then, let me clearly restate and better articulate the rather creative, but somewhat tenuous, solutions proposed in paragraphs 26-32 along with what other measures might assist the elucidation and integration of this process. Last, let me attempt an evaluation of their possible effectiveness and potential efficaciousness? (34)


Reconciliation is problematic for many reasons. Reparations are one possible avenue to take in a process of reconciliation. Every historical situation that needs to be addressed is relatively unique but never entirely unique. Like a suit of clothes, the cloth needs to be cut to both the shape of the relationship currently in place and where that relationship needs to migrate in order to oversee a successful, less problematic process of reconciliation. The choice of material to be used needs to weave responsibility, equity, appropriateness, propriety, and appositeness in the formation of such cloth. At one level, reparations are on par with precedents for compensation awarded by courts. However, in this type of instance we are moving beyond individuals and class actions seeking that form of redressement. On the other hand, given that awarded compensation is often paid by corporate entities, governmental bodies, etc., then the thought of extending reparations to a certain set of people, and their descendants and affected co-associates, who may be unrepresented or not represented in any specific court action, should not be too difficult to deal with on legal grounds. More problematic, philosophically, are the questions as to how reparations should be observed, and, if observed, how might such a process be both undertaken and supervised? (35)


It was suggested that if some responsibility is felt to be exercised and expressed through some form of reparation then how is such responsibility to be both recognized and exercised given that through time, more than likely, the individuals constituting the relevant parties, those both proffering and receiving reparations in such a process of reconciliation, may not themselves have participated in those historical events, either actively through acts of commission and/or passively through acts of omission. However, this reasonable consideration was dealt with by arguing that the perception of the relevant collective entities whose members committed such indisputable transgressions as a body should contribute to such reparations or those entities, either legally constituted or informally organized, be dissolved. When those entities are nations, governmental bodies, religious fraternities, etc., that cannot be dissolved then such entities must perform those acts of reparation as decided upon by all the parties concerned, be such reparational decisions decided upon directly by those entities and their representatives or indirectly through acceptable forms of mediation. (36)


In the historical situatedness of the Tulsa race riots the culpable entities would range from the State of Oklahoma itself with its tabling of inequitable voting laws (which especially aggrieved returned servicemen from the First World War who were Afro-Americans); incendiary reporting in the local newspapers; Ku Klux Klan; a history of communal lynchings; the Tulsa City Council itself that handed out weapons during the riot (according to the report of the Commission published in 2001), etc. In other words, a wide range of entities from the state down. The only question being should either the State of Oklahoma and/or the Tulsa City Council be nominated as the prime party or parties to conduct such negotiations, etc. In my opinion, the more logical candidate would be the Tulsa City Council albeit along with sizable financial support from the state government.
 (37)

The overall process of reconciliation, itself, should be legally constituted through the requisite form of legislation. Simply decided on the appropriate grounds of who should pay, if the mechanism of reparations is to be invoked, an independent legal body should then be formed in order to organize and supervise this more practical aspect. By such means demarcating theoretical policy formation from the practical supervision of a process like reparations. Moreover, in some format, an independent critical body also needs to be instituted and charged to report on the progress made or not made by these former bodies, albeit in accordance with their own stated objectives, etc. (38)


Once such prior issues are suitably resolved, the more vexed question must be as to how to expedite these processes of reconciliation and reparation. In such considerations all relevant parties need to arrive at a respective set of philosophies that specifically deal with and resolve such issues in an equitable manner. Reasonable payments to individuals could be made? Then, other aspects of the reconciliational process could be financed by monies put aside for reparations, if thought to be appropriate, e.g., in furthering relevant academic research, the elimination of discriminatory voting practices, education, health, accommodation, vocations, infrastructure, institutions for law enforcement, transport, services, retail, etc. (39)


As indicated, decisions that affect others should have their direct involvement in the making of those same decisions. Moreover, such decisions need to be equitable and reasonable in scope and application. (40)


Critical supervision should also be exercised in order to oversee an adherence to the objectives decided upon for that process of reconciliation and to ensure that reparations, if part of such a program, are suitably enacted. (41)


Now, let me consider why reconciliation is important, and, how the process of reparations can have a positive and viable role to play in such a process? (42)


A number of arguments were marshalled to support the contention that reparations can have a positive role to play in this overall process of reconciliation for all parties concerned. Briefly, those arguments could be summarized, in part, through the following propositions: 

1. That in the strengthening of relational bonds there is a corresponding mutual augmentation in the freedom of all those involved. 

2. That the integrity of an organization, and its members, is enhanced when historical injustices are atoned for. 

a. Organizations that cannot enter into a suitable process of reconciliation should be disbanded. 

b. Those organization that cannot sensibly be expected to disband, should enter into suitable processes of reconciliation. 

3. Through the sheer recognition of our common humanity an existentially open process of empathy should be orchestrated by those persons, be they either victims, perpetrators or bystanders, along with the descendants of the former.

a. But, as we are all victims, perpetrators and bystanders to varying degrees, and ‘guilty as charged’ at various times in our lives, such polarized distinctions deserve to be put aside. (43)


Moreover, the process of reconciliation is better promoted by:

1. Genuine apologies and signalled forms of recompense,

2. Truth-telling and forgiveness, 

3. A recognition that we are not all equally guilty or innocent in such things, but, can be made more equal, more whole, over time,

4. Transparency of process and a clarity of objectives,

5. That both some degree of sacrifice and acceptance is called for,

6. That reparations should be appropriate but also as something that can be shared with others also in need, 

7. That such small steps are meant to produce a harvest greater than the mere sum of the seeds planted, 

8. That communities need to meet and become less divided… through talking with each other, sharing food and drink, working with each other, learning together, helping each other, finding those ways where people will ‘forget their differences’. (44)


I am sure that a comprehensive study and critical assessment of previously conducted processes of reconciliation, with or without processes of reparation, would benefit those charged with expediting a current process of reconciliation, etc. (45)

How might we conduct an evaluation of the possible effectiveness and potential efficaciousness of such a process? (46)

As possible suggestions, we might carefully poll communities that are either self-denominated/other-denominated as ‘victims’, ‘perpetrators’ or ‘bystanders’ and/or along with their ‘descendants’. In the process determining current attitudes, along with either recent positive and negative shifts in such overall opinion, etc. Assessing perhaps the overall opinions and attitudes of the local community as a tentative critical or neutral backdrop to the previous more selective forms of polling. Assessing to what degree the sociological integrity of that overall local community and its disparate sub-communities appears to be currently present and to what extent segregation or non-segregation is still being observed (on the tacit understanding that the degree of segregation between disparate communities in a localized area could be an indication to what extent the pre-conditions for continuing injustices are still potentially present or absent?). That a more final assessment could be made hermeneutically on ‘textual grounds’ by observing to what extent relevant changes have indeed being instituted, and maintained, etc., by noting positive geographical changes (e.g., dedicated parks, forms of commemoration, etc.), the relative presence of absence of inter-communal vandalism, the relative presence or absence of inter-communal disputes, monitoring news reports and editorial comments, and discerning indications that such reconciliation is being observed and that such progress, hopefully, is moving forwards over time? (47)
        


N.T., 16.6.21.

8. A Moral Fable?
Ostensively, the sequence of events that sparked this race riot in Tulsa in 1921 began when an Afro-American shoe-shiner sought to use the segregated toilet situated in the hotel he was working in. This toilet was situated on the top floor of this hotel and he had to take the lift to get there. The lift operator was an Anglo-Saxon woman. For some reason, never ascertained, the white lift-operator was distressed for some reason or other when this black shoe-shiner used her lift. Nearby people, seeing her distress, just assumed this shoe-shiner had tried to sexually molest her. Other rumours and theories ranged from the shoe-shiner merely tripping over to the possibility they were involved in an interracial affair, illegal at that time, and that they had had an argument. Obviously, whatever occurred or did not occur should not have been the excuse to raze a whole suburb to the ground and just murder people at will... and then engineer one-hundred years of silent complicity between all the relevant parties from the US Government down! (48)


So, what moral should we draw from such events? Now, I wonder that if the toilets were segregated why the elevators also were not segregated? Then, I would have thought having a female lift-operator in a lift that could be used by males would be certainly something then that would not have been seen as something that was suitably acceptable. But, I am sure, four separate lifts alone would not be sufficient when we think things through to the logical end of this type of spurious argument. Perhaps we should have two more separate lifts for Indigenous Indians and, then, the same for Asian-Americans. And of course, perhaps only one additional lift for trans-sexual and trans-gendered people along with those who do not self-subscribe to binary gender roles as socially dictated and politically instituted by people who do subscribe to such binary roles? (49)

Okay, just for the record, I do not subscribe to this disrespectful philosophy of segregation that privileges or de-privileges certain sectors of society. Perhaps, in the same vein, we should rethink the way toilets are configured in modern buildings? Making all toilets unisexual with, say, a smaller private room to the side for the convenience of male cliental? To some extent we already see this idea configured in the form of unisexual disabled toilets that are also being used by the general public. (50)

Also, for the record, it was within my living memory that patrons on buses in New Zealand would sit down at the back of the bus to smoke. Thankfully, that form of discrimination has also long gone! (51)


So-called negative and positive forms of discrimination, considered together, is another issue. However, I am sure that the more a society discriminates among itself that such a process can become endlessly subtle, but, increasingly discriminatory in unsubtle forms that could easily be envisaged. Furthermore, through such instituted forms of segregation, stereotypical suspicions about the other are easily fostered and then cemented, unsurprisingly, through ensuing forms of violence. If we are to be discriminatory, then it should be directed at behaviours unworthy of a citizen who does not live up to democratic ideals and those ideals as entailed in our understanding, through an evolving consensus, of what being a good citizen should mean, both before(-)others and before(-)all-others..!? (52)          







N.T., 17.6.21.

9. Postscript A: Personalizing the End-Point of Racial Discrimination

I came across this story on the Rachel Maddow Show on MSNBC on 17 June 2021.
 It concerns an Afro-American family moving into their new home in Fort Worth, Louisiana, in 1939 on the 12 June. Otis Flake and his wife Maddie, bought the house for $165 and were re-assured by the real estate agent that, even though it was a mostly white neighbourhood, there should be no problems. Unfortunately, it was not fine and they did not last the week in their new home. (53)

According to newspaper accounts: Fort Worth crowd attacks Negroes. Violence climaxed observance of Negro emancipation (day
) last night when a crowd estimated at 500 persons stormed the residence of Otis Flake… hurled rocks at the house and then entered the dwelling and began carrying out furniture into the street after Mr. Flake, his wife and three children fled from the house… (54)

Windows were smashed… and, according to one account, one person was hit by a baseball bat. Mr Otis was also armed but was told by the Police in no uncertain terms not to use it. (55)

The next day the house was then burnt down. (56)

However, there is a sequel or follow-up to this story. One of Mr Flake’s children, with the name now of Ms Opal Lee, who was 12 years old at the time, started a petition to make Juneteenth a national holiday. In 2016, at the age of 89, she walked from Fort Worth, Texas to Washington D.C. with a petition that this anniversary be nationally celebrated. Her petition eventually received 1.5 million signatures. Despite an interregnum under ex-President Trump, momentum recently rebuilt for this proposal. At 94, she was present when President Biden officially signed the proclamation that this date be celebrated across all the states of the US from 2021. It became the first new federal holiday created by Congress in nearly four decades. (57)

I have cited this story to personalize the events that occurred in Tulsa 18 years earlier and to indicate that this type of interracial violence was a pattern that was all too often iterated across the US. That this type of phenomenon, sadly, is still with us today across many (if not all) countries around the world. (58) 




    
N.T., 21.6.21.

10. Postscript B: ‘Questionable’ Monuments and ‘Challenging’ Topics in Education

In this essay I broached the beginnings of a philosophy of reparations. A topic, as history has repeatedly shown us, that is more easily postponed and deferred than seriously engaged and finally acted upon in a spirit of good faith. In a similar vein, we might like to look more closely at another set of often interrelated cultural problems, namely, controversial monuments whose continued prominence is now being questioned along with a similar phenomenon across the field of education where a confrontation with an uncomfortable history is provoking discomfort for those citizens who would rather prefer the presentation of their inherited past be represented in a more presentable and traditional form. But, then, surely, history belongs to all the people being represented within in its embrace while accepting the historical fact that a more honest and engaged narration of such a topic cannot be other than disconcerting, in a variety of ways, for all the parties involved. That it is natural that we would feel confronted to that degree that we accept we are both human and more inclined to identify with one or more of the parties concerned. History, through narrational necessity, is always an edited rendering of a re(-)interpreted set of facts. But, when such a rendering is more truthfully and honestly depicted in a sequential tapestry that does not equally shy away from either the inevitable unpleasantness and suffering of historical tragedies or from those tales of successful struggle and triumph then we must stand much the stronger for looking at our own emplacement in this world and, therein, understand how we have each arrived at different destinations in life through the unequal weight of our fated history. A history doled out to us in the form of a paradox, namely, that even though through no direct fault of our own we cannot nor should not be condemned for the sins of our forebears, still, in having inherited a certain patrimony we must also accept, through such an acceptance, the implicit need to atone for those collective sins committed by our forebears. Because if our forebears, themselves, could not call upon a timely justice to address and redress such wrongs then it falls upon us to make amends on their behalf and on our behalf. A ‘terrible’ paradox for us because our inheritance, as received, is not something that we can disinherit. Therefore, our emplacement in the world is an imparted product of this social capital.
 It is that which has ‘fashioned’ our identity in both good faith and in bad. Therefore, because this inheritance has ‘forged’ the tenor of our being and cannot be dispossessed, in order to become ‘more whole’ such seemingly incommensurable discontinuities must be impossibly crossed and atoned for.
 And here we have another ‘terrible’ paradox because the only way forward, for all parties, is to seek both forgiveness and self-forgiveness. This patrimony, collectively inherited, by all the parties to a shared history, can only find a reasonable resolution when we no longer are prepared to re-commit the sins of the past through confronting such facts and accepting our differences and celebrating our commonalities… and sharing a sense of history that is filled with terror for all those parties concerned but a re-visited semblance of terror that becomes less terrifying when shared. On one hand, adversity when shared is diminished, and what can be diminished will diminish further and eventually fade away, and, on the other hand, prosperity when shared is magnified, and what is magnified can only make the prosperous become even more prosperous… (59)


Hence the background to this type of problematic historical inheritance is to both address and redress such cultural divides through the formation of an authenticity of forgiveness to be shared by all the parties in question. As an indication of such good faith, both questionable monuments and challenging histories also need to be faced… (60)


Now, if it is appropriate, and I do believe it is, to de-platform an errant political leader from social media then why could we not de-platform, say, a sculpture of such a ‘fallen’ person, a person whose history is now regarded with suspicion or a diminished sense of approbation? Let me explore this metaphorical mode of resolution more closely. (61)


Democracies should be committed to free speech, for without such a freedom they would cease to be a democracy predicated on people being able to speak their mind and vote for whomsoever they would like to have representing them, and so on. But this freedom, this ‘right’ has limitations that are limited, for a start, with the necessary obligations that accompany such a freedom. A democratic society is also predicated on citizens that behave as good citizens towards to each other. A democratic society cannot flourish if some citizens are inciting violence towards others, if some citizens are forever in the habit of recounting alternative facts, are in the business of disseminating narratives that are demonstrably false, are unable to critically account for the adverse consequences of their behaviour, and so on and so forth. If all citizens were to misbehave in such a manner, civilization as we know it would fold into itself and disappear in the blink of an eye.
 How could such uncivilized folk be even memorialized in the form of a sculpture? No, they should be de-platformed, called publicly to account and duly marginalized, removed from the center of the agora, treated as diminished in statue… (62)


The monuments bequeathed to us through history that deserve to be suitably questioned, and fail to reflect the good-standing we may now have, as we stand before each other, have no absolute right to proudly and defiantly remain on their plinths. But history is not well served through the destruction of such images, which like the burning of books, is quite unforgiveable. Rather they need to be re-presented in such a manner that we understand why they have been rendered less potent by being de-platformed, relegated to a museum or the graveyard of a minor park or protected behind bars and re-badged with plaques that present a more balanced account of their history. Whether we like it or not, they remain a part of our history and we do a greater injustice to both ourselves and each other if that history is not directly faced, and, instead, is defaced and obliterated! (63)


Similarly, the teaching of history should be something we face and totally accept as our own. We are but creatures of our own times yet we would never know that if we do not see from where we have come and to where we might be heading. We all stand to benefit by being progressively re-contextualized. History has a richness that can speak to us, and surprise us. With the narration of only half a history, we remain the lesser half of who we are… and, inevitably, we repeat the same mistakes. (64)


Americans, e.g., who hysterically decry the teaching of a more inclusive history, warts and all, and deny the central significance of race in the formation of their history demonstrate one more ‘terrible’ dilemma. In vehemently denying such a central determinant of US history they have inadvertently proven that same point!
 (65)


‘Questionable’ monuments need to tell a more nuanced story, de-platformed but not defaced, and, the challenge of teaching a ‘challenging’ history needs to be given a platform and suitably faced… making for a stronger, more caring sense of community through a sharing of our histories… in a mutual process of becoming one collective history..!! (66)

  N.T., Penrith, 7.7.21.

11. Postscript C


One of the complaints all too frequently voiced in the US is that of ‘institutional bias’. Whether that is the case or not, perhaps, that is not for me to say having only visited the US for short periods of time on a couple of occasions. However, let me relate through their contrast two current news items and I will then let you, yourself, decide if this accusation might have some legs to stand on? (67)  


Very recently on the Rachel Maddow Show, on MSNBC, was published an item titled: Texas charges man who waited six hours to vote with illegal voting, July 10, 2021.
 In this short video segment, as an excerpt from her longer nightly show, she contrasts two Afro-Americans and three white voters who have all been deemed to have illegally voted in some form or other. The three white voters voted for Donald Trump on the behalf of one of their long dead relatives. One of these defendants is still working on a plea deal; one got five years on probation, and the last received three nights in jail and a $500 fine. In contrast, one Afro-American woman who unwittingly cast a provisional vote whilst on probation, thinking she could vote, received a five-year jail sentence. Then, we have the recent case of another Afro-American, a so-called ‘felon’, a Mr Hervis Rogers, having served their sentence, who only had a few months of their probationary period left to serve as well, voted in the Democratic Primaries in Texas in March 2020 (and in the Midterm Elections of 2018). He left work and, just before 7 pm, managed to be the last person admitted into the polling centre. He then had to wait more than six hours to vote, leaving those premises around 1.30 am. As he left, he was reported on local tv to ‘have been proud to have voted’ and that he was then needing to prepare soon for his next shift of work. A year and a half later the Texas Attorney, a Mr Kenneth Paxton, a tea party Republican, has jailed Mr Rogers for illegal voting and set his bail at a $100,000 which, in practical terms, means this person remains in jail. Now, this State Attorney, Mr Paxton, has been under indictment since 2015 on security fraud charges relating to activities prior to his taking office. To those charges he has pleaded not guilty. Additionally, in October 2020, several high-level assistants in Paxton’s office accused him of bribery, abuse of office and other crimes (as noted by Wikipedia). In contrast, let me recount another recent news item concerning the indictments of the Trump Organization and its Chief Financial Officer, a Mr Allen Weisselberg. The indictments claim that for a period of at least 15 years a scheme for defrauding a variety of taxes had been systematically implemented. These indictments list in great detail the evidence for such claims including the discovery of parallel book-keeping that, on the face of it, highly suggests an organized, systematic intent to defraud. Ex-president Trump, admittedly, a serial abuser and disseminator of disinformation, has claimed that as far as knowing tax law goes that “he is the king of tax code,”
 and, who also said, “I am smart for paying no taxes.”
 However, at a recent rally in July, he feigned ignorance of such requirements in taxation.
 So, putting all this into perspective, admittedly looking at two news reports in July 2021, should we ask if the law prefers to jail the marginalized but lets the high and mighty sail on from one crime to the next whilst allowing them to continue on their way with a shameless impunity?? (68).
   


        N.T., Wentworth Falls, 11.7.21.
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4A. Some Philosophical Reflections

On Personal Identity versus Interpersonal Interaction*


Life is lived chaotically, whether we are insightfully aware of this type of philosophical positioning or not. We are ever on an edge, where despite the greatest sense and semblance of self-will and self-control, forces that are beyond our control will intervene in the course of our passage through this world of life upon whose path we must walk together. However, meeting these points of bifurcation an element of choice can present itself where, through the collective wisdom of our life’s journey, we might just head in the better direction, usually, more often than not, when we attempt to work with others rather than against them… (0)


In the ramblings of this short monologue I would like you to meet people in six situations through my eyes; through whose pivotal interactions the course of my existence was to take a more responsible direction. (1)


Most of my working life was spent as a psychiatric nurse. In the first three short encounters you will meet both patients and staff. In the hospital I worked in, like many workplaces in general, regardless of the discipline or vocation involved, they have become more and more bureaucratic in the way they operate – an unrelenting proliferation of forms later to be duplicated, in parallel, with computers; an expectation that nursing documentation record ever more information that all too often had little relevance to nursing care, a formalization of ongoing education that would shift online in an one-size fits all form that often seemed either inappropriate or just not relevant (like, e.g., an e-course on giving injections where human delivered instruction would have been a much quicker and safer route to have spent such time, rather than hovering over a computer and ticking all the boxes in the middle of work itself. To my mind, all this peripheral paper work and wasted computer time I would like to think of as ‘meta-work’, and, where over the years, sadly, this meta-work would increasingly stop me from doing my ‘real work’ which was ‘to look after the patients, and, be ever ready to respond when and where I was needed’. (2)


One of the formal expectations of the hospital hierarchy was that you spend some time mentoring less experienced staff and in the process earn points to demonstrate your… maybe, your ‘desire to earn points’, appear keen enough to receive forms of promotion which did not really exist, for someone like myself. Very few positions were ever offered and they would inevitably entail even more bureaucratic procedures along with a host of additional worries; from balancing budgets to overseeing the writing and continual updating of hospital policies, before I even get to mention endless committees… (3)

*    
For latest version of this essay: www.homestead.com/noelshomepage/noelshomepage5.html

The best mentoring I ever received in a hospital was always spontaneously offered, there, on the very spot, when and where needed, from the wisdom of those who had truly been there so to speak… (4)


Very early on in my hospital training, very much as an apprentice learning on the job, I was placed in the ‘lion’s den’, the lock up for the very violent patients and those directed from the courts for a wide variety of reasons. All of us herded together in a rather small dayroom, with a non-descript outside area used when the weather was not too inclement. The dayroom had a tv at one end and a very professional billiard table on the other side and where these implements of the game were all too often used to settle disputes both real and imagined.
 (5)


A much older nurse came up to me and we got chatting. He quietly told me that William over there, not his real name, watching the tv, was one of the most dangerous patients in this room. His diagnosis, among other things, was that he was extremely paranoid. He had a habit of engaging you in conversation and then, thinking that he recognized you, thought you were going out with his sister, and, no doubt, you were a person who would be sexually abusing her… and, deserved to be corrected accordingly. But not to worry, this guy was very keen on cricket and all you have to do was engage him on that topic and this fit, young man will think yourself to be a great guy and, then, would happily leave you alone. (6)


Some hours later, William comes across and starts chatting. Very quickly he thinks he has recognized me from the past and, sure enough, that I was dating his sister… His eyes were like darting daggers, he was becoming more, and more agitated by the second… and, discovering skills I did not know I possessed, denied that we had ever met. No, I didn’t know his sister. I immediately then asked him if he knew the latest cricket scores between New Zealand and Australia, hoping that they had been broadcast over the tv or by radio. I had to do cricket at school and chose that game because, I reasoned, I would be sitting on the sidelines for half of the game. Unfortunately, my side almost always was quickly put out of their misery and, consequently, had to endlessly field for most that time. Needless to say, my recent knowledge of this game at a national level was non-existent. But, true to form, he thought I must be a good bloke and I never ever encountered him, again, in the manner that we first met. (7)


What did I learn? Well, I was on a very steep learning curve. I discerned that we must not reflect what the other person is transmitting. That this intense moment of communication was operating on two levels simultaneously, namely, a cognitive level and a very emotional, affective level. The best communication in this situation needed an alignment between both. I had to get him to think and especially feel that what I was saying was true, both cognitively and emotionally. In the intensity of this moment, I got to also feel that he eventually felt that this was the case. In this period of confrontation, I had to desynchronize and decouple his fearfulness of both who he thought I might be and how he must react, and, synchronize all those signs and echoes that reinforced an affective alignment between both of us that would put us on to the same ‘wavelength’; that, through such ongoing resolution, would find us living and being as if ‘together’ in this same world... (8)


What else did I learn? That the best mentoring is also a sharing of local knowledge that could never ever enter a textbook. But, from that type of knowledge, we find solid grounds to extend our understandings of both this world and the diversity of people and events to be found therein. Moreover, under such divergent circumstances, we will also develop a wider range of responses, hopefully, those that will be more in tune with the existential specificity to be discerned in the uniqueness of those encounters. (9)


The next encounter I am about to relate was also had in this same security wing of the first hospital I worked in. Again, another staff member warned me about a certain patient who I shall name as Greg. This young fellow was in the habit of dramatically faking suicide and one of his modus operandis was to threaten to throw himself in a river, and, therein and thereby, drown himself. I was told to just ignore him and restart your rambles across the countryside… and he will soon rejoin you once there was no longer an audience. I am sure this history was embedded in his voluminous nursing notes, but, this was a history unbeknownst to me. On fine days, a staff member would often take a small group of patients for a walk across the countryside and one of the spots we would often visit was not too far away… walking down a gravel road and crossing the bridge to a nice spot beside the water to sit on the grass and chat under the shade of the willow trees. As my luck would have it, Greg was in this walking party. After resting for about ten minutes or so, this young guy stripped his clothes off and, true to form, was dramatically threatening to jump into the river which was quite deep under the bridge. Well, pre-armed with this anticipated plan of action, I loudly told everyone that we were now moving on and we continued along this roadway. Of course, all the time, I was wondering if Greg had thrown himself into this river? But, true to form, he came running up the road, half-dressed, keen not be counted as someone who would have been treated as having gone AWOL. (10)


This is mentoring at its best. Neither textbooks nor hospital policies nor formal instruction will capture the essence of how to appositely respond in the specificity of such circumstances. (11)


In this regard, even patients can be mentors. Indeed, one brilliant picker of locks was going to teach me his craft but, unfortunately, he was sent back to jail after a short psychiatric assessment, so this potential career opportunity for me never materialized. To this day, I can never look at a Yale lock and confidently trust it. (12)

Again, in this same ward, one young patient took pity on me. Probably no more than a few years younger than myself. Let me refer to him as Charles. Charles asked me if I knew any holds, and, in answering “no”, then and there, decided to teach me some. He must have been a great teacher because some weeks later when walking across the countryside with some patients, again in charge by myself, one young thug decided to trip me up. I instantly put him in a hold to the surprise of everyone, including myself.
 Firmly held in this hold, I immediately started marching him back to the ward, but, knew my fellow ramblers, including myself, were not too happy that this period away from the confinement of the ward was going to be cut short. So, after a few minutes I insisted he apologize and promise to behave himself. Happily, he did so, and that was the end of his stepping out of line. (13)


Philosophy is a passion of mine. In my first year at university I was doing science subjects, but, was always reading books in the sections of the library dealing with philosophy or religious studies. I had long recognized that I enjoyed reading science, albeit from a philosophical perspective, but, that I had no desire to be a scientist. The next year, I decided to do a hospital-based course in nursing that would take three years. At the end of that, resumed university studies by correspondence, and, in the following year, returned to university; but this time reading in those subjects that I had already spent years reading. I also enjoyed writing on philosophical themes and one of my lecturers invited me to read from my current book, which was on the topic of epistemology. This happened every Friday morning for an hour or two just before lunch. Over the years, I have been fortunate to have had a small number of academics take an interest in the gestation of my ideas. This person was a very open-minded Protestant minister
 and I would like to relate one very specially remembered incident. I would need to rephrase an ancient saying by noting “we shall know them by their libraries” as this academic had books in every room. This day, we were in his basement, which had shelves of books. I was discussing my latest section on aesthetic reception and proposed what might be called a rather snobbish view of aesthetic appreciation, namely, as aesthetic discrimination took mental concentration and serious reflection that only those people who possess such refinements could truly appreciate the aesthetic dimension in experience. He asked me to wait a few minutes. Went into the midst of his shelving, looking for a specific book. After a few minutes, having found what he was looking for, he came back to his chair and handed me a book on the travel adventures of some rather eccentric English explorers who had taken an old Edison-style gramophone with them up the Amazon river. The book was opened at a photograph taken on this expedition. There seated on the ground, was an almost naked Amazonian native beside such an instrument with his eyes shut, his mouth open and head thrown back in what looked like a state of sheer ecstasy. Well, so much for theory. The photo was titled something along the lines… listening to the Great G minor symphony by Mozart. But, I soon rose to the occasion by proposing a qualifying theory of transcendental access by arguing that where in the psyche the aesthetic resolution was created and centered was important as to how accessible that form of aesthetic expression would be received. So, the wonderful counter rhythms of Mozart were something, obviously, that this indigenous person could truly appreciate, whereas, I am sure, the convoluted, microtesimal meanderings in a work of lieder, say, by Hugo Wolf, might take a little longer to better appreciate and more deeply enjoy. (14)


Now, back to this hospital I first worked in. I was having a leisurely afternoon tea with the nursing staff when this woman, who I had never met before, launched into a diatribe and subjected myself to a withering critique. Now, I know I am not perfect, but, didn’t think I was quite that bad. For once in my life, I literally bit my tongue and bided my time, saying very little. Shocked, I had no desire to describe how insulting and rude she was and must have looked very uncomfortable having to weather such a tirade. However, a few days later this same woman apologized, and thanked me for taking things so calmly. We became good friends. I was soon to find out from the local grapevine that her husband had just run off with a younger model, another nurse. That, I suspect, I did look a little like her errant husband and was a convenient target for this form of transference. During another afternoon tea, I was describing how my accommodation in the nurses home was a bit like entering ‘the valley of death’ what with stereos thundering to the left and right of me, above me and below me… and this women told me about a place that was coming up for rent in the countryside, above the cliffs as Seacliff, with a lovely view of the entrance to the Otago Harbour in the distance.
 On enquiring, found out that the rent was all of $1.50 per week, or about $72 a year. Under the roof of this two-bedroom cottage I was to live for five and half years. I have fond memories of this first home of mine… and ever grateful that I was able to suspend my pride… and not take everything at face value… (15)


Having been mentored on many occasions, when a friend asked me to write a paper on the topic of Yogacara Buddhist Philosophy and present it to a group of Chinese students, I felt that this was a task I could suitably expedite. Unfortunately, although asked to read this paper, the occasion never eventuated. I did seek to discharge this mission with much attention to both detail and some succinctness. Relying on my hard-won knowledge of the Sanskrit language, I translated a key passage in a central text in order to demonstrate how such a philosophy should not be misconstrued as some form of unadulterated idealism. But not all was lost. This paper of mine, on the Academia web-page, has been my most ‘sighted’ paper; having been ‘seen’ by at least ninety-nine viewers when I last looked.
 On the strength of this paper, I have been invited to attend a number of virtual seminars which has given me a great degree of intellectual pleasure being able to tune into some of the latest ideas being circulated in that field. (16)


In this surprising world, there are many twists and turns, many ups and downs. I am ever grateful to the wonderful people I have met along the way who, for all the chaos of worldly existence, can sometimes make our path a little smoother, maybe not immediately, but, certainly, over the unravelling of time…. (17)

      Noël Tointon, Wentworth Falls, 9.11.20.
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Introduction: Keywords and Central Ideas:

The idea of the ‘economic’ as ‘the necessary tripartite confluence of factors determining the outward manifestation of that economy in question’; as a re-expression of the ‘gestalt economy’ and its formulation as an ‘archetypal economy’; as inter-mingled with pre-intentional versus intentional versus trans-intentional perspectives entertained in a hierarchically modelled sense of an epistemological organization; the narrational economy as a similarly paralleled construction invoking facts-narratives-critiques; that the dynamic balance of economic parties forms the suspension (whose more detailed exposition is entailed in the concept of the ‘extensive suspension’); and, what it means to be both ‘critical’ and ‘existential’, as a ‘philosopher’ are some of the central topics to be reviewed in this brief outline of a paper exploring both what is impossible and what is possible to contemplate upon the course of our philosophical journeys. (2)

*
For latest version of this text: www.homestead.com/noelshomepage/noels homepage5.html 
01. Contra-Individuated Identities


A bad habit is equally a bad philosophical habit if transferred to a philosophically oriented discourse. All apparent ‘entities’ are focused upon and mentally extracted from their situations of origination, their ‘situatedness’. But, arising with other so-called ‘entities’ in the same situatedness (itself not able to be philosophically and critically observed  as anything else other than a provisional arena or ‘entity’ for conventional forms of nomination, etc.) does not allow us to perform this impossible feat of the imagination except in those short-sighted, provisional terms of reference where and when we specifically exercise those circumscribed claims in those obviously limited conventional terms of reference that seeming allow us to apparently perform this mental sleight of hand, this phenomenological legerdemain.
 As a way of demonstrating this simple philosophical observation, that we discern ‘entities’ in accordance with the hermeneutic genres, embedded in our narratives, chosen to demonstrate a certain intent, we have the case of ‘an individual forest versus a set of individual trees in that same forest. If in one form of narration we have a ‘forest’ and in another form of narration we have ‘trees’ which is it, which should be afforded a priority or do we actually have to choose? Personally, it seems obvious to me that ‘we can have no forest without trees’ and ‘with a large number of trees falling within the shadow of each other we have a forest’ that there can be no real priority with the implication being that all forms of individuation are provisional. Period! An artefact of the way we set up our current processes of discrimination, and so on..!
 (3)


If we are to talk about such ‘individuated entities’, and we cannot talk any other way without their assistance, then we must ever treat such ‘placeholders’ as provisional, artificially extracted from their situatedness with varying degrees of application and utility.
 Once this attitudinal-qualification is granted, and accepted as the relative bedrock of our intentional imaginations, then we are free to do what we may as long, of course, we do not impinge on any other suitably constituted philosophical or non-philosophical rules of engagement. (4)


Of course, some forms of individuation appear to be more to hand than others, more useful than other form of such discrimination, but, still, this is not an excuse for going on an uncritical frolic beyond the limits of their experientially entered into forms of ideation as constituted by(-)us.
 Or, as I would prefer to technically put it, with more than a nod to Kant, that we should not go beyond the theoretical level of its deployment, that we should not go beyond the practical level of its employment, and, that we should not go beyond the critical level of its re-deployment!’ To intentionally ‘isolate’ an individuated ‘entity’ and declare its existence as ‘self-existent’, ‘self-supporting’ and ‘substantial’, etc., is ludicrous when carefully thought about. First, it’s not necessary, as we have what we need to hand, so to speak. Second, such a claim is impossible and, to the philosophical cognoscenti, as just patently ludicrous! (5)


If we truly subscribed to such a misguided habit of thinking individuated things as having their own forms of self-existence, etc., then, surely, all trees and forests would simply die before our very own eyes!
 (6)

02. Contra-Metaphorical Thinking 

I have argued in other essays, e.g., under the heading of Analogical Philosophy, in the section titled: Six Philosophies, that we can start, if we wish, our philosophical adventures by invoking analogical processes of comparison that, hopefully, are illuminating of the current topic to hand.
 By such means we might be able to productively introduce that topic. However, in the next breath I have also warned that no philosophy should ever end upon the quick-sands of analogical thinking. Let me explain. (7)

In accepting individuational demarcation at face vale we commit a profound philosophical ‘sin’, i.e., treating as ‘self-existent’ that which can have no substantial existence. On the other hand, to accept metaphorical being in a literal light is a similar philosophical ‘sin’. The ‘metaphor x’ can be cashed out to read ‘both like x and not like x’. To see ‘the Moon as like a big blue cheese’, but, as not just like a big blue cheese, but, literally, as that big blue cheese, outside a children’s fairy story or hoary myth, would cause an infinite amount of explaining to do… should well illustrate this philosophical point. On the other hand, there are many occasions when we can safely make this transformation from the metaphorical to the literal. I have argued that the first answer of any question is metaphorical, and, then if treated as a narrated fact we can supply a second answer if and when this literal transformation can be suitably applied. If I were to say “look, over there, there is someone who looks like John. Then to myself I note, “yes, they do look like John”. And looking closer, as this person comes closer, I then find myself saying “actually, it is John.” Saying “Hi John” as we nudge elbows. Only in this type of situation can we make this literal transition to this type of transformation, and, this possibility may well explain why this tendency to mistakenly ‘literalize the metaphor’ is so prevalent (when as a habit, in the answering of a well-formed question, we effortlessly move from this ‘first metaphorical answer’ to a ‘second literal answer’, albeit when the situation correctly allows us to make this ‘literal turn’. (8)


What are the philosophical ramifications of making this type of philosophical mistake along with its consequential sense of confusion? (9)


E.g., even if something looks ‘individuated’ and ‘substantial’ this does not mean we should philosophically treat it as if it were both ‘absolutistically individuated and substantial’. Of course, for the purposes of discourse and communication, indeed, even to merely think such provisional thoughts, we can relatively overlook their limitations whilst never completely forgetting that the experience and reality of such intentional circumscriptions must ever remain circumscribed as artifacts of our intentionally constructed engagements. (10)


One way to maintain this provisional insight is to treat all experience as ‘economic’ through and through. Then, maintaining this attitude that all intentional experience, etc., is circumscribed might also lend one to being less addicted to forms of ideological subscription or over-desiring such ‘entities’ presented through such misleading frames of reference. By such attention, avoiding numerous philosophical errors in our communal thinking that would make for more insightful ways of addressing and redressing the experienced anomalies of this world that so profoundly drive all our many narratives as we seek to minimize their ensuing anxieties, both collectively and individually, etc. (11)

03. Contra-Non-Relational-Relations


Intimately connected to non-provisional forms of individuational demarcation and improper literalization of our metaphors is the desire to treat relations as if non-relationally derived, experienced and utilized. In the over-presentation of objects, object-states, objectives (materially oriented or otherwise) we forget the situatedness in which they had their gestations. We do that at a risk of contaminating our philosophical researches with vast swathes of nonsense, all too sadly, and all too often, barely recognized as such. We interact with ‘the world of reality’ and ‘the reality (of this sense) of (a) world’ economically, and, only economically should we see ourselves as encountering, recognizing and engaging what can be encountered phenomenal-phenomenologically, recognized hermeneutically, and existentially engaged (in what I define as its non-systematic sense) only to that extent such overall encountering, recognition and engagement is experientially possible. To do otherwise is to lose all sense of philosophical perspective, inevitably run amok and invariably slip into forms of either over-commitment with this or that ideological format that we find fatally attractive as philosophers,
 or, through critical inertia head in the opposite extreme and subscribe to forms of under-commitment or negatively unproductive shades of nihilism and despair.
 (12)

We existentially ‘stand’ and ‘live’ upon the surface of the Earth. And not otherwise! We are no more disembodied than a ghost would be disembodied from their subtle semblance of a manifestation should such a phenomenon ever exists. We are relationally engendered, and, such an existential fact must be ever philosophically recognized! (13)
04. Contra-Absolutistical-Realism


As intimated in a prior footnote, there can be no intentional object(ive) without the intentional process, and, therefore, to think one or other apart from each other is indulge in philosophical nonsense even if such a ‘corpse’ were to be dressed up and made to look respectable. However ‘lifelike’, we would only be witnessing the progress of a ‘funeral’. (14)

Therefore, to prioritize, in time, the intentional object(ive) over the intentional process is to advance an extreme and impossible form of realism! (15)


Or, again, if we were to prioritize, in time, the intentional process over the intentional object(ive) we would, instead, be advancing an extreme and impossible form of idealism! (16)


Or, if we were to merely stand on the sidelines and watch this impossible tennis match, we would be subscribing only to an impossible form of pragmatism, to be ever obsessed by the endless deferral of language as its slips and slides beyond our grasp! Mentally, ‘writing’ and/or ‘reading’ about what it might mean to have a cup of tea without ever being able to experience the lived-enjoyment and simulated-simulation
 of a non-linguistic cup of tea!
 (17)

The truth is economical, and, can never be non-economical in the coursing of its intentional constitution, etc. Where by ‘etc.’ is meant pre-intentional inputs that emotionally impel intentional motivation, trans-intentional acts of judgment(al appreciation) that initiates and directs non-virtual behaviour, and, post-intentional ramifications that causally ensue from such interactions. (18)
05. Contra-Absolutistical-Idealism


I have argued, on a number of occasions, that an aspiration is conducted through an aspirational economy. If we entertain a certain desire, say, a private ambition or a social aspiration, we must be realistic about where we stand in regard to the enacted realization of that intention; have an idealized understanding of where we intend to head; and, third, look to that pragmatic dimension as to how we might proceed from such practical, qualified realism to such obtainable, qualified idealism. I joke that I would like to walk upon the surface of the Moon in my birthday suit. Currently, I can only go as far as looking wistfully at the Moon; also knowing that this bizarre ambition could never be realized, thankfully. Realistically, I have no transport; idealistically, I will most probably never get any nearer to the Moon than most of my fellow inhabitants here on earth; and, pragmatically, I have no safe means of walking on the surface of the Moon in my birthday suit as that would spell instantaneous death from being snap-frozen, my body exploding through a loss of pressure on top of total suffocation. Yes, I could imagine moving about like a kangaroo given that the experience of gravity would be less on the surface of the Moon than here on Earth, but, when better informed, from a scientific point of view, I can also imagine the utter impossibility of such a flight of fancy. (19)

The point of my anecdote is that the successful enactment of a specific aspiration is economically dependent upon the working together of qualified, sequentially orchestrated realistic, idealist and pragmatic inputs in such a fashion that they collectively conform to genre rules and expectations completely in tune with the detailed narrative supporting the direction of such behaviour, etc. In such an economic climate, there is just no place for absolutistical forms of idealism. Just like this idealized vision of ‘walking on the Moon without a space suit’, without a practically realistic basis of getting there along with the pragmatics of what needs to be collectively and sequentially observed in practice that particular type of aspiration would automatically be stamped as economically ‘non-viable’. And why waste time both ‘juggling’ nonsense and ‘working’ with the impossible?! Surely, life is too short to indulge in any form of an ‘absurd, philosophically fruitless adventure to be traipsed out across such a barren desert of the impossible...?’ (20)
06. Contra-Absolutistical-Pragmatism


The mere suggestion that ‘everything is linguistic’ is just too stupid for even words to express. It would be thirsty work, e.g., trying to look for a ‘satisfying cup of tea’ in any dictionary. If all were reduced to such continual deferment, we would not even be able to find, for all our efforts, one good solid meal per day. However, for some people such a formula has its attractions. To reinforce this conclusion that unqualified pragmatism has no role to play for the critical philosopher let me analyze the nature of the textual economy through the following set of tripartite lenses in order to bring out some of the complexities of textual formation and where such formational factors cannot be merely reduced to just linguistic artifacts.
 (21)


As a phenomenon, I would argue that texts are intentionally deposited upon the fabric of the world as parallel trails of deformation some of which are relatively more accessible than others. So, e.g., changes in brain chemistry are not at all easily discernable except indirectly through more classical
 forms of intentional deposition. So, e.g., I write a letter and, therein, describe certain feelings that I then currently had; be they directed or not directed towards a clearly definable intentional object(ive). I could, e.g., be lamenting how depressed I was feeling over the fact that the recipient of this letter was not yet able to travel and stay some time with me in the near future, but, am also taking heart in the fact that the travel restrictions imposed in this time of Covid-19 could well be ending soon and that my friend will once more be able to travel.
 When I read my friend’s letter, now communicated as an email, and, when he reads my reply, also transmitted as an email, we are not just looking at an assortment of letters on a screen, those same letters being seen to form words and words forming sentences, etc., and where through reading what has been written we soon get to comprehend, almost immediately, through emergence, the intended significance of such a missive. A meaningful, well-constructed letter, sent as an email, cannot be reduced to either sequences of computer code or strings of letters in words on a screen. Our ability to decode such a disseminated transmission is proof that a meta-textual, hermeneutic dimension is also in play in both the writing and reading of a classical text. Hence we have hermeneutic situations read as ‘con-texts’, which control which ‘genres’ inform the form of that format being chosen by the writer and to be taken up by the reader, the insertion of such meta-textual genres into the embrace of a certain ‘narrative’ or ‘set of narratives’ out to tell a certain story as to how those genres should be treated, etc., and just what ‘personae’ are being expressed through the apparent textual dissemination of that apparent textual situatedness in question. Thus no text is ever merely just a text, but, must also imply a meta-textual dimension to be, say, a classical text and not merely the markings of a world out randomly imprinting itself on that being imprinted as if it were a text when we know that without intentionally informed processes of enactment there could be no text qua text. But, this is not the end of the matter. In reading a text, and in the writing of that same text, there is also the simulation of a ‘non-textual dimension’ when we ‘forget’ we are writing or reading a text, and so on. Where through the simulation of the simulation, effectively, as a non-simulation, I would argue we are re-enacting, through simulation, the very enactment that directed the formation and information of that same text, and so on. That the apparent significance of this textual economy is only realized through the simultaneous interactions of these three facets of text, meta-text and non-text in and through an ongoing, collective suspension of these facets then ensures the emergence of this economy, more or less, as intended. Or, at least as an interpretative work in progress. That the discernment of significance is realized and realizes a progressive form of an alignment, to some degree or other, between writer/s and reader/s.  (22)

07. Pro-Analogical-Philosophical-Beginnings


As intimated, metaphors can have a useful role at the beginning of our philosophies. Their careful choosing could well be illuminative through their highlighting novel or not so novel aspects of those texts in question. In this regard, we might provisionally define ‘insight’ as ‘enlarging our appreciation of the significance of the textual situatedness in question’ by ‘either clarifying phenomenological features, hermeneutically unleashing new formats for significant re-engagement, and/or demonstrating such existential re-engagement, and, in the process casting a collective metaphorical light on phenomenological, hermeneutical and existential dimensions as well as the epistemological levels of the pre-intentional, intentional, trans-intentional along with ‘our’ appreciation of a consequentially represented, post-intentional realm of situated experience, etc.’ (23)

But, metaphors are both slippery and dangerous customers given that, normally, they should not be treated as literal, by invoking a literal sense of ‘is’. Structurally, a metaphor is a potentially unstable combination of both ‘like’ and ‘not like’. E.g., ‘the Moon looks like a big, blue, round cheese’ does not mean it ‘is a big, blue, round cheese’. As noted elsewhere, we can move beyond this metaphorical non-literalness when we can safely move to making a literal reply in the rhetorical context of being correctly called to do so. E.g.,” that person looks like John. Yes, they look like John, Indeed, that person is John.” But, in making this ‘second reply’, asserting the literalness of our further response in the context of a non-rhetorical interrogation, through the confirmation (and later verification) of an affirmation or negation, we then have literally moved beyond the merely metaphorical. (24)


But, the unstable nature of a metaphor is also indicative of the fact that it is constructed as conjunctive suspension. So, the Moon ‘looks both like a blue cheese and not like a blue cheese’. Or, the Moon ‘looks like it both has a face and doesn’t have a face’, and so on. In effect, a conjunctive suspension has the form of being ‘both x and not x’. Basically, we entertain a contradiction, but, one that is mediated through conventional restraints, etc. I.e., insisting that both aspects of the contradiction must be insisted upon in completely equal literal terms of treatment. Yes, the Moon does look like it has a ‘face’ but since when is a ‘face’, as a ‘real, living face’, merely superimposed upon a disembodied ‘head’, as if merely imprinted upon the ‘semblance of a head without a body’! (25)  

Now, in my detailed research into the nature of the extensive suspension, primarily in Volume II, I perceive the conjunctive suspension as mirroring the analytical nature of one of the dialectical moments of the internal ‘overall transcendental suspension’ (as explored in the Volume I, and elsewhere). The other two (archetypal) moments being a rhetorical suspension of the ‘either/or’, and, the imputed third suspension as a dynamic balance of these first two suspensions of these rhetorical and metaphorical suspensions. The ‘overall transcendental suspension’ then being a ‘dynamically balanced interplay of all three moments’. (27)

In this regard, I would also discern an equivalence between this ‘overall transcendental suspension’ and the ‘overall hermeneutic circle of comprehension’ (when its historical bimodal constitution is treated along similar lines as tripartite a construction consisting of a dynamic balanced interplay between a synthesis of ‘wholes’, analysis of ‘parts’, and a ‘dynamically balanced interplay of the former’). (28)


However, recently, in the midst of writing Volume III, I realized that if we were to successfully enact one of these archetypal suspensions at the center of the overall transcendental suspension, and therefore central to the extensive suspension, we might well be able to induce the expression of an overall transcendental suspension on the grounds that through economic correlativity between these dialectical moments, and their mutual, dialectically co-defining of each other (being mutually co-defined as ‘correlatives’ through their joint negations) it would follow that all three moments would be instantiated, and, thence, the overall transcendental suspension, and, by a further process of extended induction, the entirety of the extensive suspension (along with its productivity of its performance through being central to both judgmental appreciation and the enaction of our aspirations in the light of such judgments, etc.). (29)

Seen, in the light of this argument for ‘extensive induction’ it would now appear that the use of metaphors has a constructive role to play in the instantiated performance of the extensive suspension. Let me now explore this even more productive avenue of the ‘metaphorical instantiation of the extensive suspension’ and its implications for other forms of establishing a profitable utilization of the suspension. (30)
08. Pro-Analogically-Treated-Suspensions


The dialectically stable-unstable nature of the metaphorical suspension, ostensively constructed as a contradiction in the form of a conjunctive suspension, I would claim has this profound ability to engineer a profitable and philosophically insightful extensive suspension. Through mutual economic correlativity, establishing one party within the overall transcendental suspension, has the ability to activate the entirety of that suspension, in its full tripartite constitution, and, by extension, in a similar manner, fully establish through such induction (the entirety of the extended suspension and, thence) the entirety of the extensive suspension. That, by such means we can then enjoy the profitable productivity of this comprehensive act of suspension given is centrality to both judgmental appreciation and intentional enaction (in the pursuit of a realization of our aspirations, be they more constituted by(-)us or by(-)others). (31)

In other words, we might find metaphors useful in the commencement of our philosophical researches or expositions, and, the clarifying definition and thematization of our philosophical researches and expositions would be lost is we were to all too often end on the vague note of the metaphorical, still, utilized in the course of such proceeding metaphors may well be one important instrument in the induction of insightful re-understanding of the nature of our lived-experience. Indeed, equating the extensive suspension as but a hermeneutic circle of comprehension and then de-stabalizing this extensive suspension moreover allows us to proceed with our ongoing interpretations of those assemblies of textual trails and traces already subject to such discernment and deliberations. (32)

That in effectively establishing one dialectical facet of the suspended process, say, the rhetorical suspension, we can then move on to successfully induce a fully established process of suspension along with its profitable productivity of judgment, insight and enaction in both relatively non-existential, conventional and existential, transcendental forms of intentional directedness. Let me now further explore this insight from a rhetorical perspective. (33)
09. Pro-Rhetorically-Treated-Suspensions


A well-honed set of questions is also a good place to start a process of philosophizing, say, in the context of a mundane philosophy, e.g. By such means, among other things, exposing misguided forms of presuppositional positioning, questioning motivation, exposing unsuitable facts, demonstrating the faulty logic of our arguments, alerting us to the inappropriate construction of our narratives, deconstructing our conclusions and rendering inoperative those critiques unable to fulfil their the full philosophical promise of their being on an insightful mission. However, ending our interrogations all too often on the same note of one more rhetorical question does the philosophical discipline a serious disservice given that the public, indeed, other philosophers too, all expect some form of a definitive resolution of the philosophical problems being confronted in our researches and disseminated disquisitions. (34)


But, in this insightful appreciation of the role played by those parties central to an overall transcendental suspension, we must also recognize the fact that an effectively established rhetorical process of interrogation could also set in train the productive delivery of a fruitfully realized extensive suspension. What are the ramifications of this role to be played by the re-e/valuation of the rhetorical (in this overall re-e/valuation also of metaphorical processes and processes of existential simulation [being seen as a type of process for establishing the profitable induction of the third archetypal moment of the non-systematic existential as being exercised in that current economy (literally being entrained in question through such questioning)])? (35)

For a suspension to fruitfully operate it needs to be supplied with relevant information; properly constructed arguments; an array of apposite, already worked for insights; and so on. Then, a level playing field is entertained through exercising the extensive suspension. In the moment of the de-suspension of the overall transcendental suspension, as exercised within the passive ambit and dynamic remit of the represented relationship in question, and envisaged at the level of the extended suspension, only then do we become a witness, through the extensive suspension, as to what remains in and through this process of constructive-destruction exercised within the controlled confines of the extensive suspension. Or, put another way, even though in suspension we imagine either that under question if the not the entire world, and all in between, as bracketed, cancelled, disabled, and so on, still, flowing on from the de-suspension ‘rivers again become rivers and mountains again become mountains’, and so on. As I have argued elsewhere, only in the midst of the perfected exercise and course of a suspension can we find the flattened world of the true relativist, but, that in the moment of the de-suspension (of the overall transcendental suspension treated as a moment within the extended suspension) can we re-find a world that can never be perfectly flattened in lived-experience. We live in a granulated and lumpy world, and, dare I say it, also a grumpy world, where our desire for perfection can never ever be fully perfected, finding, hopefully, only satisfactorily expressions of harmonic realization on those occasions, from time to time, when such existential alignments were able to be advanced and profited from. (36)

In the same vein, as suggested, the establishment of the third archetypal moment of the (non-systematic) existential would also give us entry to this transcendental dimension of the extensive suspension along with these claims for both conventional and existential forms of fruitfulness in its ensuing valuational formation.
 Given the simulated nature of this third moment, as a moment of resolution within the coursing of the extensive suspension, let me suggest that the collected, collective forms of qualified realism, idealism and pragmatism are all necessarily instrumental in realizing the productivity of an extensive suspension central to the successful performance of an aspirational economy, e.g. Let me now explore this (simulation of the) third moment (of simulation) under the following three headings of a pro-qualified-realism, etc. (37)
10. Pro-Qualified-Realism


In my exposition of the aspirational economy, it is my intention to sheet home a number of insightful ways of how we go about realizing our aspirations and explore the implications this has for theoretically understanding the philosophical performance, for practically pursuing the fruitfulness of this discipline and for critically appreciating both the nature and potential merit of such philosophical work! (38)

In the previous volume, on those occasions, e.g., when dealing with the rhetorical question ‘where is Father Xmas?’, I ruled out all absolutistical forms of realism, idealism, pragmaticism (et al),
 and ruled in the need for a collective cooperation between their qualified reconstitution/s. On the basis of the explorations of an aspirational economy, I argued that only with qualified forms of realism, idealism and pragmaticism (et al) would we be able to make any progress whatsoever. Or, using the metaphor of a ‘successfully competed journey’ we must start knowing where we are, work out where we wish to head towards, and, discern by what means we have to hand that would allow us to successfully enact that journey. (39)

We should also remember that there can be no intentional objective (noema) without an intentional process (noesis), and v.v. That we must be talking nonsense if we were to preference one dialectical facet over any other, given this mutual co-informing process of (noetic-noematic) correlativity. That, in each and every economy, there is this process of economic correlativity co-occurring between all three nominated parties in each and every economy. That to preference, without scoping or qualifying such forms of treatment, would be to disestablish the very economic basis of that economy in question. Then, in regard to this concept of preference, either nonsensically approached in an absolutistical mode or sensibly approached in a qualified mode of treatment, we should note that in practice we should perceive that it has three temporal modes of application, namely, past prioritization, current privilege or privileging and future promotion. That in tune with the predominating temporal orientations of these tripartite archetypal moments; the analytical, phenomenological mode is primarily historical in a past sense; the synthetical, hermeneutical mode is primarily historical in a future sense; whilst the non-systematic existential mode is primarily historical in a present sense. Hence respectively, the application of forms of prioritization, promotion and privileging when such forms of preference are applied. That, as noted, their application can be attempted in either an impossible to achieve temporal orientation or enacted in a qualified form of treatment that may or may not be productive (and where we should realize that what productivity is arrived at is instigated in and through the suspension of both such modalities and their temporal orientations). Therefore, given this understanding we may surmise that a qualified form of realistic appreciation is to be arrived at through some form of past prioritization, i.e., analysis. That what is to be primarily focused upon through such qualified prioritization enriches a qualified realistic aspect to our explorations. Hence qualified realism is to be relatively advanced through qualified forms of phenomenological or phenomenological-like treatment, i.e., analysis in some form or other. Hence our interest in predicates, the nomination of individuated relations, the semantic mapping of our relationships and the intentional elements to be found therein. Thence the direction of a qualified form of realism that, in conjunction with our overall research, should help us in simulating that to be simulated when enacted from a more idealistic direction. (40)

11. Pro-Qualified-Idealism


That current processes of privileging, albeit in a qualified mode of experiential circumscription, should help us to simulate both ‘the representation of the relationship under such scrutiny’ and ‘the relationship we appear to have with that representation in question’. Properly suspended, our idealistic tendencies, sufficiently circumscribed, should reveal to us the simulated nature of such lived-experiences, and, in such a milieu of the potentially existential in orientation, re(-)fashion those inclinations along more existential lines given this more pro-relational form of preferencing should we accept and existentially permit
 such forms of transformative re(-)alignment. Of course the third leg of this metaphorical ‘stool’ or ‘table’ we might wish to ‘sit upon’ or ‘sit at’ must also demand the necessary presence of pragmatically oriented inputs to both complete and enact this picture of simulated-simulation
 along with its potential fruitfulness of production to be both immanently and immanently delivered through the suitable exercise of a well-pre-informed extensive suspension, etc. (41)

Given this necessity for the involvement of a pragmatic dimension just how should such a domain be viewed? Merely through a conventional lens, or, preferably, through an existential lens? (42)

12. Pro-Qualified-Pragmatism

As a philosophical maxim or guide-line, how should we deal with issues of preference given, historically, the wayward exercising of privilege in the Modern era and the blanket refusals to extend privilege in any form in the Postmodern era (other than to rectify historical imbalances?)? E.g., why should theologically competing ideas and ideals of theists be preferenced over the relatively non-acrimonious positionings of non-theists et al? Or, if the historical male dominance of politics and philosophy, etc., should not be countenanced, then, surely, and correctly, the female dominance of politics and philosophy, etc., equally, should be abhorred and positively discriminated against, if in a relative overall state of dominance, or, discriminated for, if in a relative state of still being dominated; say, by the persisting dominance of male fraternities, etc. On the other hand, if different styles of disciplinary treatment should evolve in whatever discipline, then, surely, such differences should be accepted whether they evolve between male fraternities or female fraternities, between different countries and continents, between different ethnicities, different religious persuasions and denominations, etc? That ideal, lived up to, would naturally recommend itself to those who are open-minded, but, in the market place of ideas new forms of ideological deconstruction and resolution would still need to be called for… (43)

As a (philosophical) rule, let me propose a solution already promoted, namely, ‘that what deserved to be privileged should be, and, what does not deserve to be privileged should not be!’ Of course, the problem now is to discern what should or should not be preferenced? Here, I invoke a second principle or guide-line, namely, ‘that which is relatively relational in orientation deserves suitably circumscribed forms of preference, and, that which is relatively non-relational in orientation does not deserve non-suitably circumscribed (or uncircumscribed) forms of preference!’ (44)

So, with these two rules to hand, how are they to be jointly applied? E.g., in a much-valued relationship in existence between two people they should come to an understanding, tacitly or non-tacitly arrived at and accepted, that they should preference their relationship over the mere welfare of themselves individually, but, not at the sheer expense of such individual wellbeing. However, in such navigations, negotiations and arbitrations entered into between these two more deeply related individuals, the dialectical cognizance of their other important relationships would also need to be worked through in order to establish some form of a viable accommodation, etc. On the face of it, this added dimension of complexity might seem impossible to comprehend let along find forms of working accommodations to be exercised within its passive communal ambit and dynamic social remit? However, we should recognize that we are already immersed in a plethora of meta-textual, narrated-genres replete with rules, meta-rules, exceptions, and so on, but, that this overall realm of human interaction, basically, on the whole, is already worked out for us both culturally and interculturally and only tweaked on its edges through various sets of personal choices or deferments exercised within the bounds of such social constraints, whether they are recognized or not recognized as such (given that many of these domains are major discursive modes of life where the very modes of thought entertained therein are already channeled and pre-determined in both constitution and ensuing expectations, etc., to be entertained across their range of application). (45)

In simplified terms, as a third pragmatic rule, we could argue, generally, ‘that relationships should be relatively preferenced in accordance their sense of preference already accorded to the same in a hierarchy of relational preferences’. Or, those relationships that are more relatively productive of positive forms of existential e/valuation should be more allowed to proceed and take a precedence over less endowed forms of relational interaction. But, I should add, as a fourth rule, the exigencies of existence should allow for such the relative bestowal of privilege to be either re-navigated (around), re-negotiated and/or re-arbitrated in a manner that is relatively acceptable to all or most of the parties involved’.
 (46)


In the light of the above, we can say ‘that which should be preferenced should be preferenced and that which should not be preferenced should not be preferenced!’ That, again, generally, it is our relationships that should be preferenced; relatively in accordance with the manner and degree of preference already afforded to the same… unless that status quo needs to be renegotiated, etc. (47)


This rule of preference accepted, if only hypothetically, we can assume in such a scheme that pragmatic considerations would then take both a conventional tack and an existential tack, and, inevitably, must find forms of resolution in an arbitration between such potentially competing considerations. However, we should also note that much of the complexity of such decision-making is simplified by the fact that the existential, itself, is a progressive existentially oriented resolution of the relatively non-existential. Or, in accepting an equivalence (from a trans-cognitive ‘transcendental’ perspective) between the ‘relational’ or ‘pro-relational’ and the ‘existential’ we would generally accept that the existential attitude is and should be the preferred mode of observance given that ‘the existential is the existentialization of the relatively non-existential (conventional)’ and not the impossible ‘existentialization of the relatively existential’. By such means, an observance of the conventional can be followed in an existential light by virtue of the fact that our relationship/s to the conventional may well already be resolved through existentially oriented patterns of arbitration, etc. That, in effect, an existential preferencing of our relationships is already in play by virtue of our recognition of their preferencing, as being more deserving of such afforded precedence. (48)


As noted, this ‘precedence’ of ‘relational preference’ takes the form of ‘past prioritization, current privileging and future forms of promotion’. That ‘a relational preferencing is generally indicative of an existentially oriented treatment of our relationships as both individually and collectively engendered’. (49)

That by recognizing this relational precedence of the relational over the relatively non-relational, we have already commenced the formation of an existential philosophy, and, as a consequence, we have also automatically extended its range beyond the merely ethical or moral spheres of conventional consideration, etc. Indeed, the well-functioning political-economy is one that is duly observant of such deontological and pragmatic issues as well as their intermediated forms of resolution (a fact already enshrined in conventional forms of practice and, as the default position for re(-)starting forms of either further navigation, negotiation and/or arbitration). (50)


Pragmatic involvement, therefore, in any type of aspirational economy should be better observant of such existentially re(-)formed forms of conventional application given that such revised approaches are usually deemed to be more existentially productive of positively enriched forms of valuational formation. An excellent reason why we should be cognizant of this precedent, namely, that our relationships are usually afforded a greater degree of privilege. Albeit as circumscribed by the exigencies of this world at large…. (51)

Provisional Conclusion/s


All too often people attempt to perform impossible things… at any time of the day! Or, more correctly, merely go through the motions of attempting to do the impossible, whilst usually trying not to look ridiculous, ever rationalizing their failures, and, promising to do better. Sadly, such endless labours usually neither benefit such disciplinarians and non-disciplinarians, rarely extend any substantial advantages to these proponents, their congregations or audiences, and, deserve to be existentially deconstructed in a manner that is hopefully more productive for all parties concerned. A rapidly deflating balloon is merely noisy, but, defusing of an explosive situation could be devasting if not expertly handled. In such navigations, negotiations and/or arbitrations, the existentially aware person should tread carefully… (52)


By what philosophical rules should we critically exercise that would allow us to separate the proverbial sheep from the goats? (53)


For a provisional start we might wish to run an economic test (through economic forms of translation, etc.). We could ask: are we (philosophically) dealing with the (philosophically) sensible, or, are we (philosophically) dealing with the (philosophical) non-sensible. On one hand, we can rule out ‘pure nonsense’ as that is just not able to be entertained! On the other hand, we should also equally rule out the perfect presentation of sense given that ‘we are not gods living in an ideal world completely conversant with absolute knowledge, etc!’ Moreover, the discernment of a middle ground must ever be recognized because it is here the dialectics of engagement are to exercised and better fostered in accordance with our existentially informed appreciation as to how certain forms deserving precedence and certain forms deserving non-precedence should be intermediated and subjected to harmonic processes of ongoing resolution. Furthermore, on such grounds, we should also find no room for ideologically extreme forms of positioning given that such positioning, primarily, is impossible. So, to the realist ask how they can ‘see’ their realistically constructed objects and states ‘without being intentionally observed’? Or, to the idealist, ask them how they can formulate intentional states without forms of intentional objectivity, and so on. Or, in confronting an ideological pragmatist whether they would like ‘a linguistic cup of tea’ or ‘the real thing’ even if only presented in ‘a relatively conventional setting of what it means to be drinking tea’. Or, if confronted by a pure relativist or materialist, ask them how ‘they might be able to sweep the backyard free of leaves if given the choice of a broom with a handle or the broom head without a handle?’ Surely a disconnected broom is just as materially present in this world at large as a properly connected broom. Or, if someone were to claim absolutely indubitable knowledge ask them how they know that ‘fact’, and how they know that ‘fact meta-wise’, and so on, ad infinitum? In essence, tactfully or not so tactfully, deconstruct the construction of such impossible knowledge in a manner that enlarges the existential positivity of valuational formation should such a positive transformation be found. Otherwise, we must ignore ‘the noisy bleatings of that proverbial goat’… given that we know that the lived-reality of their claims can never be realized, never be fulfilled, can never ever be clearly demonstrated as even possessing possibility… (54)


Alas, there are some who profit, and profit well, from the mesmerization of others. In the face of this sad ‘reality’ we must be hopeful, ever optimistic, that such preachers and purveyors of fanciful things will meet their comeuppance in such matters.
 Or, at the very least, take consolation from the possibility that their reputations after death will be as tattered and reduced to little more than the disembodied heaps of scattered dust that inevitably trace out, after death, our more final demise…! (55)


In the light of this disquisition, let us now attend to achieving a well-ordered, positively existential, succession of small things first before setting our sights on more imposing, grandiose objectives, hopefully, as pursuits that could be achieved ‘through our working together with(-)others’. Just as a voyager or philosopher must make the next ‘step’ from where they are… from their current position in the midst of their lived-situatedness… confidently, avoiding the careless and fruitless contemplation of the impossible, or, even going so far as ‘merely cultivating a momentary desire for such unfounded dreams..!!’ (56)

    Noël Tointon, Wentworth Falls, 16.12.20.
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1V. Thinking Six More Impossible Philosophical Thoughts 

After Breakfast:

Discerning the Acceptable Limits of Philosophical Practice?*

 A Suggested Set of Philosophical Conundrums:
01. Do Humans Actually Possess Human Rights?

02. Should Fauna, Flora and the World, etc., Also Possess ‘Rights’?

03. How Could ‘Non-Transparent Democracies’ be Democratic?

04. In a So-Called ‘Democracy’ Why Are Institutions Not Constituted Likewise?

05. Can Lived-Reality Be Constituted through Propaganda and Consensus?  

06. Is Personal Autonomy a Private Illusion and/or a Social Fabrication? (1)
Introduction


The following six conundrums are proposed to perplex us philosophically. Let me suggest that if a question were to be well-formed, that we can then be optimistic that it can also be resolved, or, at least understood to have either a possible solution or as possessing the possibility of having no solution whatsoever? Does this approach apply to these six problematic thoughts just indicated, casting them into these moulds of either having solutions with resolutions possessing varying degrees of difficulty or ease, or, as just impossible to contemplate despite all misspent efforts to do otherwise? In regard to the latter, I suspect many philosophers have tried to ‘square the circle’, so to speak, not realizing that their efforts are obviously in vain, indeed, not only wasting their time but also the time of their equally mesmerized students and devotees. (2)

Is it all just a matter of definitions?! A certain hospital felt it was time to form one more committee, namely, a philosophy committee. On their inaugural session, replete with ample tea and scones, an endless debate commenced on the topic as to ‘whether the hospital was geographically circumscribed by the mapped-out boundaries of its campus or did it reach further into the community through the outlying of a number of its services beyond the bricks and mortar of its buildings? Now a professional philosopher would simply resolve this conundrum by saying you can have your cake and eat at the same time. Basically, they would ask which definition do you wish to use? If the hospital was considering the payment of its rates to the local council then, obviously, the physical footprint of that campus is our key consideration. Or, if the hospital were to conceive of itself as a community service, then the range of its catchment might well be the central issue to focus upon? Now, as quick as that, merely making a decision on which definition we would find more appropriate to use, we can now move on to something more pressing and better deserving of our attention… (3)

However, a philosophical conundrum may well need more than just an inspection of which definitions we might wish to use. To get ‘the ball rolling’ let me introduce each with a short monograph to set the stage for whatever discussion might ensue. (4)

*
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01. Do Humans Actually Possess Human Rights?

I well-suspect an historical appreciation of the evolution of this concept of ‘rights’ would be more than illuminating. This fact was brought home to me recently when a philosophical friend of mine questioned whether humans actually have any rights at all let alone be able to extend them to the world about us. That this very concept, a default mode in how we unquestioningly think about both ourselves and the environment of the world we live in, in effect, is a fraudulent idea based on out of date, if not yet quite discredited, theologically and monarchically inspired customs, embedded in law, to put it succinctly, as ‘who has rights over whom’ in a political realm so unequally divided up. On this very issue, should the Divine or a passing monarch wish to speak up and say otherwise, one must assume it would be safer to say that such an idea, perhaps, should now be treated as merely a ‘social construction’ created both by(-)us and for(-)us?
 That if we are going to make sense of such a concept, purified of its theological and monarchical past, then we should duly observe as to how it both operates and how it might be meant to better operate, or, do we need such a concept or what in its place might better serve us? In this regard, one astute philosophy teacher, whom I had the good fortune to know, would be ever heard to state that “there should be no rights without obligations, and v.v.” and I feel that would be a good place to start such a discussion? Basically, when we discuss ‘rights’ as a putative phenomenon, just what else is bound up in such considerations besides obligations? Here, I would suspect, we would also need to look at privileges, qualifications, interventions, expectations, the inevitable imposition of our lives upon the implied ‘freedoms’ of others, existential implications, and so on? In the light of such complexities just how should we reconsider this idea of ‘rights’ or are we merely chasing illusions still perpetrated by the relatively powerful over the lives of the relatively powerless? (5)

02. Should Fauna, Flora and the World, etc., Also Possess ‘Rights’?


In my humble opinion, I find the ecological movement overall to be ‘the clear voice of reason speaking to us’. However, in lacking an integrated, core, political-economic philosophy of the environment such scattered pronouncements are ever treated as if many muffled ‘voices in the wilderness’ to be inevitably trampled upon by the relentless exploitation of a busy army of vested interests never called to account for the incremental devastation of their self-centered actions. In essence, until the ecological movement can speak with the integrity of an integrated philosophical position or, even better, ‘sing as a disciplined choir of harmonic voices that can sing together’ what hope have we upon this planet Earth to survive global warming, ecological degradation, an impending loss in agricultural productiveness… because, in truth, there is no plan B, no Planet B? In this regard, obviously, this concept of ‘rights’, along with an assortment of other vague environmental language, just does not seem to be fit for purpose. Climate science, basically settled, has been telling us for decades that we face an impending crisis, but, until we soundly address such issues what hope have we of rendering this world, our home, as a place that remains fit for habitation… for all of us, both poor and wealthy alike? In this endeavour, do ‘rights’ have a role to play or should we look elsewhere and invest our philosophical energies in a more purposeful way of addressing and redressing such critically urgent issues? (6)

03. How Could ‘Non-Transparent Democracies’ be Democratic?


Recently, I read that in Australia approximately 7.5% of all freedom of information requests of the office of the Prime Minister Scott Morrison are fully complied with; i.e., expedited with within the statuary period of 30 days!
 That if a minister declined to comply, in part or in whole, then they can just do that at their own discretion. So, just what are our politicians hiding from us that needs to remain hidden from the scrutiny of both the Press and public? Surely 99% or so of all government business does not need to be kept secret? ‘Government’ is not a ‘business’, yet, why is it run as if it were just a business, indeed, as if a business more non-transparent that any commercial company? Just what incentives are there for governments to be both ‘competent’ and ‘non-corrupt’ if the democratic gaze of its citizens cannot be brought to bear upon its covert machinations? Indeed, how can we call ourselves a ‘democracy’ when we cannot see what is being done in our name? (7)
04. In a So-Called ‘Democracy’ Why Are Institutions Not Constituted Likewise?


We think we live in a democratic era, but, when we explore how our institutions are organized, they appear to be anything other than democratic in the manner of their constitution, in their demonstrable organization and functioning. Our armed forces are run like an eighteenth-century army. Our Police are organized in a similar fashion. So, too, our hospitals, banks, law courts, commercial media, universities, schools, and so on and so forth.
 Given that this is the world we really live in then how can we say we live in a democracy? Surely the mere right to vote doesn’t make for a properly constituted democracy? Or, are the very notions of ‘democracy’ and ‘governance’, in their conceptual ideality, simultaneously impossible to conceive as able to co-occur both in theory and in practice? (8)
05. Can Lived-Reality Be Constituted through Propaganda and Consensus?  


With the apparent ‘charade’ of President Trump continually referring to himself as ‘re-elected’ and his referring to the recent elections as a ‘sham’, as ‘rigged’, as fraudulently arrived at, without any credible evidence presented in the innumerable court cases run by the Republican Party, is it possible for a partisan group, or any other group of people, to create their own version of reality and not suffer the consequences of their ‘not living in an alignment with reality as it should be lived?’ On one side of the political spectrum, ‘President Trump’ is ‘fake news’, whereas, on the other side of this partisan divide, he ever calls the press ‘fake news’. ‘Reality’ here seems to have no middle ground? Can such a vista persist when cobbled together by propaganda and its manufactured consensus?
 (9) 
06. Is Personal Autonomy either a Private Illusion and/or a Social Fabrication?

The question of ‘freedom’ is a vexed philosophical issue? It is also a vexed political issue given a perennial contest between those who preach ‘small government’ to those who insist ‘that governments need to do more’. Interestingly, those who put their hand out for forms of additional tax relief, usually, are often those who also insist governments should do more? In my anecdote of ‘a simple cup of coffee being bought for $3.50’ rather than as something to be achieved through my lengthy, translocated self-efforts it is obvious, upon such reflections, that freedom is arrived at through others and not merely just through our own efforts. Yes, we should be responsible for our decisions, but, ultimately, our freedom, if we can call it that, is realized through the cooperation of others just as much their freedoms are to be arrived at through their cooperation with us. Could it be otherwise? Immersed in this world of the other, is the exercise of our autonomy a private illusion and/or a social fabrication, or, indeed, something else??? (10)

Provisional Conclusion/s

I would like to think that serious philosophical reflections on anything found to be anomalous in experience would well-serve us as we make our passages through this world at large. I have claimed elsewhere, that our narratives, those we find more important to us, are basically driven by this double observation of being an ongoing coupling of anomalous and potentially anomalous experiences accompanied by those forms of intervention that seek to directly and/or indirectly resolve such anomalies. I think it would be obvious, therefore, to perceive the fact that if different people are experiencing different sets of anomalies that an intersubjective dialogue and an in-depth conversation could only be profitably entertained when we mutually understand just which anomalous experiences people are being motivated to construct the narratives they engender. That it could well be the case that even if people share the same basic sets of anomalies, different solutions could well be invoked and that the choices behind such decisions, made both personally by them and socially for them, may well be motivated, indeed, by either other narratives or meta-narratives and that into this mix of divergent motivations we may well find forms of engagement bewildering, redolent with mistrust and filled with conflict. On the other hand, without demonstrating overt forms of pre-judgment, be they well-advised or ill-advised, let us at least try to understand what motivates the other in the their non-absolute otherness given that we are all ‘human’, can communicate, can empathize, can remonstrate and be remonstrated with, can be critical of the other as well as being critical of ourselves. Indeed, this may well be the well-spring of our being human, in and through the fact of our being able to be both self-critical and other-critical. Surely, through well-reasoned forms of criticism itself, within the limits of philosophical application, as we start to ‘stand outside ourselves’, suspending our own sense of positioning in this world at large, that we can arise above the mere foibles and baubles of our being just human and this sad propensity of our species, all too often, ‘to be all too human’..?! (11)


As philosophers, let us enjoy these debates, form our own ideas about this apparent world at large, appreciate the dialectical nature of lived-reality as we find it also ever eludes us?
 (12)

Or, do we collectively make our own realities, share them with each other, mutually find fruitful forms of productive progress through working with(-)others within the cultural confines of these mentally-made landscapes… fashioned through such propaganda and manufactured consensus?
 (13)

Or, again, does the truth of the matter ‘lie’ in between, where we work with what is found to hand, in this no man’s land in between, where we find everyone and everything already engaged within a World-of-Life both constructed by(-)us and constructed for(-)us by this same World-of-Life? Just as we can think about this ‘world at large’ in and through the use of a language already pre-constructed both ‘for us’ (in its passive, material, conventional sense) and constructed ‘for-us’ (in its active, pro-relational, existential sense)? That upon this natural ambivalence, built into the very center of ‘our’ Life-World’, we have this virtual ability to think through the evolvement of our intentions with or without our then pursuing their non-virtual enactment…?
 (14)
   

    Noël Tointon, Wentworth Falls, 16.12.20.

Postscript: How to Live Happily with Conundrums


In Thinking Six Impossible Philosophical Thoughts Before Breakfast I ended by saying:

…let us now attend to achieving a well-ordered, positively existential, succession of small things first before setting our sights on more imposing, grandiose objectives, hopefully, as pursuits that could be achieved ‘through our working together with(-)others’. Just as a voyager or philosopher must take the next ‘step’ from where they are… from their current position in the midst of their lived-situatedness… confidently, avoiding the careless and fruitless contemplation of the impossible, or, even going so far as ‘merely cultivating a momentary desire for such unfounded dreams..!!’ [56]
 (15)


Much that passes for philosophy is either a long-winded waste of time or outright nonsense, or, more usually, a mix of both. The ‘squaring of the circle’, perceived as an imperative, all too often driving the endless proliferation of philosophical forms of resolution that do not address the root problem resident in the existential question ‘how to live happily with conundrums?’ (16)


In this essay, if only by implication, I have suggested there are at least three levels as to how we might relate to the paradoxical nature found in conundrums, enigmas, contradictions, inconsistent beliefs, aporias, and so on, namely, being superficially confused by such devices by treating them at face value; dividing them into ‘goats’ and ‘sheep’ by suggesting that in a clarification of definitions, etc., we can attempt to resolve those that can be resolved and avoid those with no solutions given that they have no pathway/s for resolution whatsoever; and, bravely accept the dialectical nature of consciousness and learn ‘to live happily with conundrums’ given that is just how lived-reality is intentionally constituted. (17)


In this short Postscript let me briefly outline the latter option – ‘how to live happily with conundrums’. (18)


In an ‘economic world’ all definitions, all aspirations, all forms of intentional behaviour, etc., are actually polarized and thematized where neither intentional content nor intentional processes are to be treated as absolutistically definitive, i.e., as having complete precision in their detailed explication, as being indubitably revealed, as that upon which we can place our perfect trust, and so on. Of course, for us, most things appear to be settled, when thought about non-philosophically, but, philosophically, we should be wise enough to realize that such conventional assurity is an illusion. We are all ‘awash’ on the surface of a fickle world without absolutistic foundations, but, for all that, we also have this solid insistence of a semblance of ‘home’ through the routine continuation of this vision of the world as that which appears to persist… However, temper such faith by also knowing that this world, our ‘Home’, could still be shaken by earthquakes, ripped apart by tornadoes, flooded by too much rain, cooked by global warming, hit by meteors, blinded or vaporized by the light of a nearby super nova suddenly exploding… which, on reflection, is not something worth worrying about, given the instantaneous termination of our world… unlike one poor, terrified psychotic patient I knew who thought this was going to happen at any moment soon, indeed, very, very soon… (19)


Going ‘deeper’ than merely dividing conundrums into those with possible solutions and those without solutions let us realize that all thinking is dialectically engendered ‘economically’. I.e., thematized in a hierarchy of fields and only treated as definitive in conventional terms of reference. That nothing is definitive, is not able to be completely defined, should not be accepted as indubitably presented, should not be treated as ever non-provisional, and so on and so forth. That all things are defined, correlatively, either through seemingly mutual, existential forms of relativity or through seemingly less mutual, non-existential forms of relativity. I.e., take any concept and realize it is mapped in and through a universe of continually deferred semantic connections, and, on a more basic level must be at least bimodally twinned in its trimodally constituted con(-)text of origination. E.g., the concept of ‘complexity’ is not to be provisionally defined so much as ‘that which is more complicated, etc.’, but, rather, through its correlative contrast as ‘non-simplicity’, in orientation, etc.’, and v.v. Such an approach realizes that these twinned concepts of ‘complexity-simplicity’ co-mutually define each other, and, that any attempt to define this pair of concepts, and all other pairs of concepts, etc., needs to be conducted correlatively, relative to a certain context, non-indubitably, provisionally, and so on. In this deeper attitude, we need to accept that we use conventional expressions that are also trans-conventionally situated in the dialectics of significance-generation that is based in degrees of mutual correlativity, constituted in economic fields, is trimodally comprehended, is non-indubitable despite conventional forms of assurity, should be ever treated as something that is provisional, as but a starting place in a process whose appreciation must be as ‘a work in progress’, etc. (20)


Knowing such a fact about the nature of our relational existence, in this matrix of correlativity, means we should defuse superficial paradoxes and contradictions, but, at the same time, be prepared to live happily and dialectically with conundrums; given that the world of experience is constituted dialectically and whose limits we should ever respect and, in whose respect of us, also gives us a conventional place to live both before(-)others and before(-)this world at large..! (21)


Furthermore, realizing and enacting this observance
 of our mutual correlativity before(-)others must also mean that we should de-preference those relatively less existential options we have for living with others and, instead, relatively re-preference those more existential options that suitably enhance our semblance of an overall freedom to be authentically both our(-)selves in this world at large with(-)others..!!
 (22)







    Noël Tointon, Wentworth Falls, 28.12.20.
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1Z. Thinking Six Further Impossible Philosophical Thoughts 

Before Bedtime:

Discerning the Acceptable Limits of Philosophical Criticism?*

01. Criticism of ‘Self’ (as a Selective Form of Amnesia)

02. Criticism of ‘Other(s)’ (as a Communal Delusion re Relational Entities)

03. Criticism of the ‘Historical’ (and the misuse of the a priori)

04. Criticism of the ‘Philosophical’ (through Noting its Limits)

05. Criticism of the ‘Speculative’ (beyond the Proper Use of the a posteriori)

06. Criticism of ‘Criticism’ (as ‘Non-Criticism’, etc.) (1)

Introduction


Over the course of writing these three volumes of essays entailed in The Pursuit of Philosophy as a Discipline I have re-envisaged the discipline of the ‘philosophical economy’ as possessing the same archetypal structural-processes as any other suitably constituted economy. In these same explorations, I have also come to the conclusion that every discipline, explicitly or implicitly, possesses theoretical, practical and critical domains, and, that these three domains respectively are mirrored, effectively, in phenomenological, hermeneutical and existential styles in their approach to the overall exercise of that discipline in question. However, in putting aside these economic claims (of economic parallelism, constitutional trimodalism, etc.), instead, let me focus, primarily, on how I perceive the philosophical economy to be constituted in order to highlight and discard what should be regarded as either philosophically defective or as philosophically nonsensical. (2)


I envisage each and every economy to be tripartite in its constitution and, therefore, economically trimodal in its forms of expression as found to be exercised within the course of its internal explorations and ensuing deliberations. Hence this definition of the ‘economic’ as ‘trimodal and reflecting the archetypal economy’ that I perceive as underlying the representation of a discipline, or, indeed, whatever finds itself being represented. This trimodal constitution also implies that each and every discipline has three primary objectives (on these three levels or aspects of the theoretical, practical and critical, etc.) and that they characteristically define the nature of that discipline vis-à-vis all other disciplines.
 (3)

*
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In the philosophical discipline, in this regard, I envisage a general, hermeneutically oriented preoccupation with an overall theory of truth; a particular, phenomenologically oriented preoccupation with valuational formation (entailing identity, functionality and value); and, the specificity of an existential e/valuation when dealing with the exploration of the constitution of that being explored on that level of situational specificity.
 (4)


From a pro-relational, existential and ‘transcendental’ level
 in epistemological experience I perceive an equivalence, e.g., between ‘philosophical’, ‘critical’ and ‘existential’. I.e., that a ‘critical philosophy’ is also one that ‘delivers existential insights into the specificity of the situations we find ourselves in as we navigate, negotiate and arbitrate the ensuing manner of our ‘passages’ undertaken through this overall world-of-life as we encounter, recognize and engage in this evolving collection of life-worlds we find being shared with(-)others’. (5)


Given this tripolar economic perspective, it is implied, in each and every discipline, in whatever discipline we may wish to enter into, through an understanding of mutual economic correlativity (where one trimodal mode is defined as the joint negation of the other two trimodal modes) that ‘theory’ is ‘neither practice nor criticism’, that, equally, ‘practice’ is ‘neither theory nor criticism’, and, ‘criticism’ is ‘neither theory nor practice’. Thence the differentiated and integrated dialectical nature of this economic interaction between theory, practice and criticism. (6)


Against this economic backdrop, let me re-examine these problematic philosophical concepts of self, etc., in order to philosophically expose what ‘philosophical substance’ is explicitly present and implicitly discard what philosophical pretensions are no more than ‘philosophical pretensions’.
 In the latter, discarding both defective and nonsensically constituted philosophical expressions as not fit for philosophical service. (7)


Admittedly, these essays reference the evolution of a complex philosophy being explored in these three volumes. However, perceived as offshoots of such extended-essays, essays and monographs, let me attempt to focus more on certain issues and insights that might be able to escape somewhat the clutches of such an interpretative apparatus. (8)


To begin these explorations, let me explore why it is natural for us to think that individuation, etc., so obviously present in this world about us, is the exact way things are, and, why it is the case that in our philosophical reflections upon lived-experience we cannot support the impossible philosophical absolutization of such a natural prejudice. That, in truth, we cannot even think such thoughts, and, that to try to do otherwise is to attempt to perform impossible things… (9)

01. Criticism of Self (as a Selective Form of Amnesia)


Yes, the world is granular, populated with a multivariate miscellany of overlapping states; all of which to some extent appear to have a life, and death, of their own. (10)


But, ‘appearances can be deceptive’, or, paradoxically, ‘superficial appearances have depth’… or, ‘all phenomena are constituted on many disparate levels and layers of significance’… all built up through a succession of genres, meta-genres, narratives, the invocation of different personae, incorporating an ongoing arbitration of a mixed variety of intentions and counter-intentions… each subjected, from time to time, to chaotic processes of resolution; in and through forms of individuation, integration, further differentiation and incorporation, preservation, modification, division or dissolution, and so on… cycles of iteration where no form of identity has any claim to eternal preservation even as a ‘fact’ in the annals of history given that even the latter is interpreted and cannot exist as something ‘existing purely for itself, in and of itself…!’ (11)


The appearance of a wave can be ‘apparently’ thought about as if it were not part of the water that bore that wave. The focus on what is currently the object of our interest can only occur through our relative exclusion of all other possible modes of address. However, the reality-of that-to-be-lived cannot be completely separated from its either its specific co-arising of its situatedness and/or its specific co-associated situatedness in question!
 This process of exclusion, on reflection, cannot be completely thought ‘apart’ from what it is ‘a part’ of.
 That wave is ‘watery’, occurs in a body of water… that body of water, perhaps, is a pond or lake or sea or ocean… just as that body of water is circumscribed by the surface of our planet, and so on. It might be mathematically possible to closely describe and specify that specific waveform, still, as that specific ‘wave’ it occurs in a body of water and not on a piece of paper or a computer screen. In other words, all individuation, in all its varieties, is arrived at through relations entertained within the relational situatedness in question. This wave is in that body of water, this mathematical expression of a wave is represented or depicted in a mathematical system on that piece of paper or on that computer screen, and so on. That the world must be thought through such relational-interdependence because it is both ever found that way and ever thought that way! I.e., dialectically, as an emergent product of both ongoing differentiation and integration and not merely one nor the other.
 That the fact of the ‘wave’ is a differentiation of the integrated fact of ‘that body of water’ because it can neither occur nor be thought apart from, in this instance, that same body of water! (12)


An economic perspective, as continually defined by the philosophical development of an economic philosophy, recognizes the inter-relational reality of all lived-reality. That ‘focused upon’ is ‘that focused upon within a field’ that characterizes ‘the intentional nature of that field through its co-associated transcendental subjectivity’, and, furthermore, our reception of that relationship between ‘focus’ and ‘field’ is also ‘framed’ by ‘an intentional awareness that is also characterized by what that awareness is able to discern’; be that this current instance of discernment or in all other instances invoking similar or non-similar forms of phenomenal-phenomenological discernment.
 (13)


What are the philosophical implications of ‘this recognition of the relational situatedness of all things’? That we can conventionally ascribe forms and degrees of natural and less natural ‘individuatedness’, but, that from a ‘transcendental’ perspective processes of differentiation cannot and should not be thought of as something that can be completely accomplished (just as systematic forms of integrated synthesis, equally, are not able to be accomplished likewise
)! By ‘transcendental’ is meant in both senses (that I would normally utilize, namely) of being positively trans-cognitive in orientation, i.e., in the form of trans-conceptual process of judgment etc., and, on the negative grounds of transcendental possibility, but, in this type of instance, as ‘impossible’ to obtain (in the format as represented, etc.
).
 By being ‘trans-cognitive in orientation, etc.’ is meant, ‘from a trans-cognitive perspective’… of being ‘critically’, ‘philosophically’, ‘existentially’, ‘pro-relationally’ equivalent in trans-intentional terms of reference (only)… (14)


When we walk, we traverse the ground beneath us; when we swim, we move through water; when we dive into water, we do so through the air around us… how is it that we clearly forget that we are situated in this world at large, in a world with others, and so on? What form of philosophical amnesia is this that we habitually overlook where we are, just how we are related to the world around us… through both ontological necessity and epistemological necessity! In concentrating on mere ‘surfaces’ we overlook the existential fact that we are all part of one world together… (15)


In conventional terms we can think and talk as if we live outside time and space, the world of the other, and so on. Through habit this short-sightedness becomes ingrained. In conventional terms, it is the way we are ever inclined to do things. However, as philosophers, this transactional habit will stand in the way of doing philosophy properly; ever egging us on to attempt to think and do things beyond propriety, appropriateness and appositeness, or, that are just not possible, indeed, that all too often are nothing less than impossible. Would you avail yourself of the services of a disciplinarian whose prime tasks in life were to ever attempt to do impossible things. I, for a start, would neither visit them nor pay them. Would you consult a doctor equally enthralled in such a waste of time? Of course not! So why permit any other disciplinarian this wasteful luxury? (16)


Unfortunately, the public are just as enthralled in pursuing impossible tasks, regardless of whether they act as either observers or as participant, not just before breakfast but all day long. Indeed, we can all be guilty of this pointless practice, such pointlessness. We invoke impossible theological entities
 that, apparently, only faith alone seem to give life to. We ever believe in politician that so evidently continually lie to us. We are told, and believe, this is the best of all possible worlds… when misery is ever-present, perhaps just around the corner or only a misshaped heart beat away. Where good karma will be ever rewarded, and so forth, but ever hear that the exploiters of the good and poor sleep soundly between their silken sheet each and every night until a natural, painless death after a long life painlessly catches up with them... and so on…. (17)


Through individuation we can entertain the variety and variations of lived-existence. But, our focusing on this aspect of such intentional transactions is to miss that aspect of reality that more deserves to be relatively preferenced, namely, that pro-relational facet of experience that situates the nature of our current involvement/s… that integrated aspect of lived-reality that allows all experience to be experienced as an integrated ‘world’, as a work in progress, where we can experience these ‘sets of variations’. In overlooking this more integrated orientation to ‘our-being-in-this-world-with(-)others’, in effect, we prove ourselves to be guilty of this (uncritical) form of (philosophical) amnesia, both individually and collectively… and leave ourselves as intentionally blind to the insightfulness and delights of that existential dimension where suitable forms of valuational formation have an immediacy of e/valuation in and through the experiential center of each and every relationships. Indeed, in forgetting the shackles of our personal amnesia, let us move forward to find a communal sustenance in the existential fact that ‘we are not alone…!’  (18)

02. Criticism of Other(s) (as a Communal Delusion re Relational Entities)


Taking an opposite tack to where people are ever keen to over-individuate the apparent singularities of identity found or created in this world at large we have the converse tendency to all too often underplay the emergence of incorporated forms of relational identification; i.e., relational identities including relationships, communities, others, the very notion of some version of the ‘other’ as a distinctive force operating in this world, etc! (19)


Or, in other words, we over-promote singular forms of individuality at the expense of an experiential appreciation of our relationships where, instead, we under-promote these semblances of family, community, institutions, indigenous nations, the political expression of countries, or, in effect, the world of the other.
 Let me now demonstrate the ramifications of this latter prejudice. (20)


On one hand, individuation of identity is mistreated as that completely given as absolutistically self-existing in itself and of itself (or as expressed in some other impossible formula), and, on the other hand, individuated relational identity is mistreated as not being able to be individuated except conventionally, and, even then tentatively held in some form of distrust or contempt. But this materially oriented bias, of the former, is destructive of all identity be it conventional or otherwise, be it nominated and detailed through predication or nominated and detailed through relations. Of course, even a non-reductive approach to the emergence of relational individuation should recognize that there are limits beyond which such speculation should not proceed except as speculation qua speculation (where ‘speculation’ is either possible and obtainable along with the potential for it to be either confirmed and/or verified, or, it is rendered in such a manner that integrated significance just cannot be obtained through the impossible nature of its intentional misconstruction
). Given these various prejudices and approaches, by what simple insight can we adopt and adapt that would let us confidently wend our way through such a thicket of claims and counter-claims, and, in the process, find ourselves being able to discern potential philosophical progress from defective philosophical arguments along with their ensuing mistakes, confusions and inevitable nonsense? (21)


The full recognition of an economic perspective can sort out for us how to safely traverse this difficult terrain (as, e.g., in our dealing with these ‘six further conundrums’ of the individuation of self-identity, the individuation of relational identities, etc.). (22)


Embedded in all languages and ideas we usually should be able to find three modalities that touch on and inform our topic of interest. So, e.g., in looking at a temporal economy we have ‘past’, ‘present’ and ‘future’ already to hand. Or, e.g., in looking at a spatial economy we have the ‘x-axis’, etc. Or, in dealing with a causal economy we would overlook the bimodal nature of ‘cause and effect’ and, perhaps, find ourselves settling on ‘pre-conditions’, ‘conditions’ and ‘post-conditions’? Or, e.g., in the representation of space in a landscape painting perhaps utilize art-critical concepts like ‘foreground’, ‘midground’ and ‘background’ (or ‘high ground’)? Then, these relatively simple economies could also be combined as in, e.g., an economy of space-time and seek to determine three suitable modes able to be utilized in this more complex sense of an economy.
 (23)


On par with our six ordered modalities, we can treat these here polar-modalities in a linear format, or in a circular formation. E.g., from the polar-modality of A, through transformation, we can migrate to the modality B, then on to C, and, finally, then head back to A. Doing the same starting with B or C. But this same migration can also depict a circular path between these same modalities of A, etc. (24)


More importantly, is how we treat their interactions. These modalities are treated as dialectical moments that can co-occur and be co-associated; be treated as polarities that can only be approached and not reached, moved towards but not obtained. Between these moments-orientations-polarities… there is a state of economic correlativity (philosophically on par with Husserlian noetic-noematic correlativity) with a relative underlying isomorphic invariance reflecting the overall economic productivity that emerges through the harmonic enstructuralization entailed in this archetypal economy. In gestalt terms, one moment (World
) is background oriented and synthetical in nature with a consonant flavour. A second moment possesses focal orientation and is analytical in nature with a distinctive air of difference and dissonance. A third moment invokes a co-associated sense of transcendental subjectivity in keeping with that ‘field’ and ‘focus,’ and through its sympathetic ‘framing’ of lived-experiences in a process of simulation arrived at through the joint negation of the former whilst also maintaining the flavour of that field that characterizes that type of pre-intentional, intentional, or trans-intentional (judgmental) level of epistemological engagement in play as entertained under such consideration.
 Exercised from a philosophical point of view, I have argued that each of these three moments, in the sequence just noted, is better dealt with respectively through meta-textual hermeneutical investigations (exploring genres, meta-genres, con-texts, forms of narration, personae, etc.); phenomenal-phenomenological analyzes (in the scrutiny of relevant texts); and, (non-systematic) existential examinations (in forms of non-textual simulations). That from a more holistic perspective, of the relationship realized through such resolution, we can utilize (systematic) existential explorations, etc. (25)


Let me depict this circular-tripartite structure (in order to assist in the visualization of what dialectically occurs to that extent such non-linear forms of ideation can be modelled):

3. Ego

1. World




2. Object (26)


Now, invoking this modelling, let me note that the discriminatory phenomenon of individuation can be entertained only in a relative sense and not in any definitively complete, absolutistical sense. With this in mind, we realize that definitive individuation of, say, transcendental subjectivity (Ego) is just not possible. Relatively, yes, but, non-relatively, no, as just not possible! As ‘impossible’, as no dialectical moment could even be contemplated in and of itself as its dialectical existence is co-mutually engendered through its economic interaction/s within the economy in question. This stands equally to reason, and, as something found in experience (should we reflect deep enough on this topic). Subjectivity is experienced as a certain reflexivity in keeping with the nature of the economy in question. So, when I see something, I am seeing something intentionally. That there could be no subjectively oriented reflexivity if I were able to completely contemplate, say, the phenomenon of my apparent reflexive subjectivity. Without non-subjective (intentional) content there could be no (trans-intentional) awareness, judgment, appreciation of that (intentional) content, etc. (being absent). Hence, both in reason and in experience, reflexivity depends on having both content and that content being appreciated without the deconstruction or loss of both facets whose co-existence must necessarily co-occur in this type of reflexive experience. That the same occurs in all other economies, from feeling pain to making a judgment about being in pain or seeing someone we impute as being in pain or, for that matter, anything and, indeed, everything else. (27)


That economic considerations imply that individuation cannot be definitively or completely contemplated in regard to either the intentional field (World), the intentional object(ive) (Object),  and/or the trans-intentional experience of subjectivity (Ego), or, the post-intentional experience of either expected, imputed and/or anticipated causal consequences, etc.
 (28)


Now, hermeneutic expectations are engendered (or modelled) through a relative centering of our (intentional) directedness on the relational nature of identities thematized at this World pole or moment. Here, at this World pole, I have conjectured that we meet a confluence of trans-objective and trans-intersubjective forms of identification. In effect, relational entities whose individuation is just as possible in relative terms as our directedness toward objective or subjective forms of individuation, but, also, equally not possible in the impossible terms of reference that would demand some conceived of form of absolutistically definitive thematization. Again, this makes sense both before reason and in experience. E.g., I see a landscape of apple trees in an orchard. This landscape could not be enjoyed if either it could not be seen, or, if all I saw was the mere totality of that landscape as a landscape qua landscape. In the latter impossible mode, I would not be able to appreciate that this ‘landscape’ is actually that of ‘an orchard filled with apple trees’. Or, similarly, if I saw, say, a crowd of people at a soccer match, if all I saw was this ‘crowd’ of people qua ‘crowd of people’ then I would be in no position to realize that they and myself were at a soccer match. Implying, through this argument, that relational entities, either inter-objective and/or inter-subjective in orientation, can be relatively individuated but not absolutistically! That all economic arguments that apply to transcendentally subjective or objective patterns and processes of individuation will also apply to the individuation of all relational entities, be they inter-objective and/or inter-subjective in orientation, etc. (29)


The economic point of these manoeuvres in argumentation is to show that both philosophical problems and non-philosophical problems, all manner of conundrums, issues, etc., both deserve and demand suitable forms of economic treatment in order to critically defuse problems arising from short-sighted, misconstrued forms of economic mistreatment, etc. (that, in many ways, are the main problem on our long road ahead). (30)


In this regard I don’t ask for anything more than understanding of what is implied here, if only from a hypothetical point of view, and, the application of this perspective is experimented with in order to assess its pragmatic worth. In this type of pursuit, as an example, let me set out to demonstrate why this second problematic thought is problematic but basically not impossible as long as we can move beyond a conventional appreciation of the existential fact that relational individuation, likewise, cannot be dismissed as just a mere fiction from a ‘transcendental’ trans-cognitive frame of reference even though such identity, as discerned, cannot be argued for beyond those relative, trans-cognitively appreciated terms of reference. (31)


A crowd of people is a ‘crowd’ with the description that there is a ‘high density of people in that space’. Now imagine this crowd running amok, intent on either doing damage to the shops and cars on a narrow street, but, now, with many Police on horseback suddenly coming up the street, or, in a movie theatre where the screen has burst into flames and the rest of the building is now on fire and everyone is suddenly fleeing. Sadly, in both incidents, in a sudden panic, people are trodden upon and a number of people die from their injuries. Now, imagine if you would, just as a thought experiment, a row of people voluntarily lying down on the ground closely together, and, where a small number of individuals, volunteers again, are told to walk over these bodies lying on the ground. In this experiment these bodies are gingerly walked over and no one dies and any injuries incurred are barely needed to be attended to. In the street, people flee in order to escape being arrested. In the second scenario, the people there have paid for their admission but now have to suddenly flee in order to save themselves from being incinerated by this rapidly spreading fire. In the third scenario, a few individual people have been asked to walk over a small number of bodies lying on the ground. Now, thought through like this we could argue that a small number of people carefully walking over a few bodies on the ground is not going to injure those people on the ground, whereas, a crowd of people in a panic could very easily cause a large number of fatalities. What is the difference? If one person walking over the body of some people lying down is not going to cause too much grief then we have to accept the fact that a crowd of people acting in a panic cannot be simply treated as mere set of separate individuals walking over those individual bodies on the ground. In conventional terms a ‘crowd’ of people is a ‘crowd of people’, but, in these first two scenarios we are not merely naming a set of people. Indeed, a crowd running amok or in a state of panic is not merely a set of individuals who happen to be running, but, an emergent entity with properties in addition to those already to be found in that mere set. An individual merely walking over a body or two is not going to fatally injure them, but, on the other hand, a mob of people running amok or in a panic is quite a different entity altogether, having as one of its characteristics the possibility of fatally injuring people in a stampede. Of course, we must not go in the opposite direction and argue that this set of people is not a set of people but an inhuman crowd running amok or in a state of panic. Interestingly, this emergence of identity may be questioned by certain philosophers, perhaps of a more realistic or materialistic tenor, but, in law, in terms of an apportioning of guilt, liability, etc., emergence seems to be better recognized. (32)


What implications might one take away from this overall thought experiment? That relational entities cannot be philosophically reduced to their basic individuated elements, be they either inter-subjective, subjective actors and/or inter-objective, non-subjective acters. That emergent properties should be recognized in addition to those properties that persist in more relative forms of reductive treatment. In this regard trans-conventional identities must be accepted on their own phenomenological grounds should emergent degrees of integrity be able to be demonstrated. In a court of law, we would note a ‘contingent’ of Police on horseback, a rampaging ‘mob’ of demonstrators, a ‘house’ full of movie goers, an ‘assembly’ of volunteers, etc. On the other hand, ascriptions of emergent identity should not be theoretically deployed beyond their suitable level of deployment, i.e., in impossible absolutistical terms of reference. Similarly, relational entities should not be excessively reduced, as a borderline impossibility, to a level of reduction that can neither describe nor explain the emergent features of those relational entities in question; accepting, to some extent, that both non-relationally treated and relationally treated identities can both be individuated in keeping with their phenomenological characteristics. That such general principles accepted, then the non-acceptance of emergent characteristics produces impossible forms of conventional identification just as much as either the expected, imputed and/or anticipated projection beyond the limits of such emergent characteristics produces impossible forms of trans-conventional identification. Ideally accepting that dialectical middle ground between conventional possibility and trans-conventional possibility whilst ignoring all forms of conventional and trans-conventional impossibility. (33)


Economic considerations fashion the limits of both conventional and trans-conventional identity formation, along with their mutual co-arising and co-association, whilst, at the same time delineating the limits beyond which both conventional and trans-conventional identification transgresses into the midst of impossible realms of relational interaction. I.e., where there can be inter-relational interaction through no encounters, recognitions and engagements… and even speculative thought loses all sensibleness. (34)


This granted, how do we define both conventional and trans-conventional identity formation? (35)


Let me propose the following recollections as a way into resolving this simple relationship between the relatively conventional and the relatively trans-conventional. Some years back, in exploring the limits of relativism and absolutism
 I proposed the formula that the relative treatment of the absolute and the absolute treatment of the relative were viable possibilities, but, that there could be neither meaningful absolute treatment of the absolute nor relative treatment of the relative. By relative and absolute here we could substitute parallel expressions with the same trans-cognitive ‘transcendental’ equivalence, namely, e.g., natural versus transcendental, conventional versus trans-conventional, non-existential versus existential, etc. That even the two viable possibilities out of the 2 x 2 matrix can be read as a single dialectical mass of interactions that takes on either a relatively pro-non-relational orientation or a relatively pro-relational orientation (in what is nominated as an existential  attitude). (36)


That although interactions occur in tripolar/trimodal economies, still, the representation of such interactions is primarily treated as (a sequence of) bimodal-type(s) of experience in expression.
 Preferentially, being treated as a correctly sequenced set/s of bimodal expressions that, hopefully, allow us to understand and circumvent a non-economic form of representation, be that unimodal or by bimodal in its expression. (37)


So, in this regard, from the trans-cognitive perspective, we can interpret conventional versus trans-conventional as any one of these pairs. E.g., as being, say, ‘non-existential in orientation versus existential in orientation’… (38)


Interestingly, there is also the epistemological implication that judgment, evaluation, valuation, value, etc., could not appreciated as such without this sequentially treated process of bimodal forms of interaction albeit situated within the context of a relational economy. So, e.g., metaphorically ‘staring at an apple’ (as a mere intentional representation) (even if it looks ripe from experience) is not going to tell us if it is, correctly, a tasty apple to eat (as either a confirmation and/or verification of this judgmental evaluation [necessitates our tasting this apple]).
 I.e., that judgment cannot be conducted in mere intentional (conceptual/perceptual) terms of reference. I.e., that judgment is and must be trans-intentional in orientation (even though a delivered judgment is retreated in and through an intentional format and form). I.e., that the ‘transcendental’ from the perspective of the ‘trans-cognitive/trans-intentional/ is ‘trans-conceptual’. Hence, moreover, this equivalence of the ‘transcendental’ as the ‘trans-cognitive/trans-intentional’ as ‘trans-conceptual/perceptual’, ‘existential’, ‘pro-relational’, ‘judgmental’, ‘evaluative’, ‘valuational formation’ (include ‘value’, etc.), etc. Hence the formula of ‘e/valuation’, i.e., ‘that trans-cognitive judgment as an evaluation is productive of a cognitively treated form of ‘valuation’’. (39)


Now to tie some loose ends, we need to ask is the ‘cognitive treatment of the cognitive’ productive of the ‘non-cognitive’ or ‘meta-cognitive’ and would it be possible to refer to such productivity as ‘trans-cognitive’? That, to some extent, in some manner or other, this is a process of judgment? Based on the principle that the ‘x of x’ is ‘no x’, ‘non-x’, ‘meta-x, and, perhaps, trans(cends)-x, etc(?). Treated as an objection, I believe it fails since it proves the point. All we have to do is define what we mean by ‘non-x’, etc. I.e., that it would be quite acceptable to distinguish between, say, ‘meta-x’ and ‘trans-x’ as long as we define different treatment pathways for the same. So, even though they are then different, they still remain processes of either transformational treatment or retreatment, etc. (40)


So, to differentiate and define ‘conventional versus trans-conventional’ all we need to do is substitute a pair of expressions more in keeping with the line of philosophical exploration in question. If we are primarily concerned with existential forms of e/valuation, then let us substitute ‘non-existential versus existential’, e.g., etc. (41)


Being introduced as an ‘impossible thought’ what was implied? (42)


In a contrast with the proposal for a completely definitive process-form of individuation of an entity or process like self, other, intentional object or objective, etc., correctly rendered as impossible, its was conjectured that the opposite prejudice of opposing the qualified individuation of relationally oriented combinations, sets, systems, etc., was also to be opposed. So, e.g., a ‘broom is no more that a broom-handle conjoined with a broom-head’. But, in experiential and existentially oriented terms of reference, compare sweeping the backyard with a toothbrush versus a broom-head versus a properly constructed fully functional broom. That being ‘fit for purpose’ is an existential or pro-relational quality that needs to be recognized as not being able to be accounted for in the reduction of that combination, set or system, etc. That, in effect, emergence should be recognized whilst not going too far in the direction of proposing, in turn, its absolutistical individuation. Therefore, we have this spectrum of four classifications, namely, the impossible conjecture of the definitive individuation of unitarily treated states of affairs; the possible conjecture of states with qualified degrees of individuation; the possible conjecture of emergent states with qualified degrees of individuation; and, the impossible conjecture of emergent entities with the definitive individuation of synthesized forms of treatment. That to propose anything other than these two inner possible forms of conjecture is to indulge, either advertently and/or inadvertently, in the fanciful realms of impossibly constituted speculation! (43)


Such misbehaviour gives ‘speculation’ a bad name. As intimated in the previous volume, there is positive role for speculation given its need as the very basis of our intentional lives because such could not be enjoyed without proposing, in and through speculation, various possible states of affairs as suitable responses for confirmation, etc. By ‘misbehaviour’ is meant ‘the absolutistical treatment of individuated entities, the absolutistical treatment of emergent entities, and the non-acceptance of the qualified, definitively distinctive treatment of emergent entities, etc.’ By ‘etc.’ is meant all other forms of defective philosophical behaviour such as, e.g., ‘the introduction of improperly constituted narrational facts; non-suitably and improperly constituted narratives; non-apposite processes of critique along with improperly constructed forms of critique; improperly formed argumentation; incorrectly derived processes of conclusion; all desires to induce forms of deception with the ulterior motive of only inducing deception, etc., etc.’
 (44)


In this second impossible thought, I am ruling in the selectively qualified treatment of emergent entities as being candidates for distinctive degrees of individuation contrary to the materialistic prejudice of ruling out most or all emergent properties. Without insisting on either ontological and/or epistemological forms of emergence, I am arguing that from experience alone, for a start, they should be ruled in as candidates involved in the dialectical nature of economic interactions. That to do otherwise, as a form of collateral damage, would be to render all philosophical reflections as both inoperable and impossible! (45)


But why see this ingrained tendency to distrust and philosophically denigrate the relatively qualified individuation of relational identities as a ‘communal delusion’? (46)


We may have a number of grounds as to why relational entities are relatively overlooked, denigrated, and so on. Languages and our experience of the world at large are very materially oriented and, more often than not, fail us when occasions call for us to pay attention to a more pro-relational, existential sphere of interactions. On the other hand, almost in covert terms of reference, the wisdom of our inherited language preserves for us insights that are decidedly existential in orientation. But, despite our hermeneutically being able to demonstrate an existential tenor to the coursing of our daily lives, still, this aspect may well need to be pointed out from time to time given this prejudice to focus more on those things that seem to be more tangible. Therefore, this pressing need for the philosopher to explicate the lived-reality of this existential domain given that our freedom is augmented and enhanced
 through the cooperation of others, and v.v! (47) 

03. Criticism of the Historical (and the a priori)


What is impossible about historical reflection and research, or, what is impossible about malformed and misinformed processes of a priori thinking??  (48)


The conjecture ‘that we have definitively definitive forms of historical assessment and that such indubitable experiences should be treated as indubitable in a completely definite absolutistical sense’ should be completely discounted as both impossible and absurd! On the other hand, we have historical assessments with a variety of degrees of confirmation and verification. But, even historical bedrock is not without the possibility of an earthquake or two, from time to time. Still, while the whole world may shake, only part is reconfigured in the process of this appreciative transformational re-constitution of our understanding. Indeed, our historical edifices may be renovated, still, we live in the same constructions (as long as our resident cultures persist through time). (49)


With this insight to mind, who knows what lurks in our cultural cellars, out of sight and currently out of mind; even though such persistent formations are holistically reiterated across the generations; witness the dissemination of animistic fairy stories. (50)


Historical facts come in varying degrees of confirmation or verification. One must hope that such confirmation is further confirmed in a process of verification. However, we are not in possession of indubitable facts since they could be neither encountered nor recognized nor engaged. On the other hand, qualified indubitable treatment is how we record our histories. Certain facts are treated as if indubitable, but, even such bedrock should be treated with some degree of suspicion and forever treated as if suspended. (51)


As argued, it would be difficult to historically imagine Julius Caesar as not crossing the Rubicon, still, ‘with how many troops?’ or ‘what he had for breakfast, if he ate breakfast?” are historical ‘facts’ that deserve to be treated as either contentious or irrelevant. (52)


In this same regard, we must also rule out the absolutistical treatment of all forms of a priori thinking. It is true, similar situations do invite similar manners of treatment; especially if such patterns of treatment have proved in the past to be either effective, efficient, economical and/or efficacious, etc. On the other hand, similar situations are not identical situations, and, moreover, the iteration of a situation is not the mere iteration of the same situation because each and every iteration has a different existential description (in both time and space, etc.), and, therefore, cannot act as an absolute guarantee that from similarity identical reactions and responses will be consistently reissued. Indeed, it is through incremental iteration that chaotic phenomena are arrived at! Which well proves this point (that similar iterations of either pre-conditions and/or conditions may not guarantee the exact realization of identical post-conditions). (53)


Science, e.g., may be grounded on the iteration of a priori methodological habits, still, its qualifications are arrived at through the careful suspension of such attitudes! That the dogmatic assertion of historical facts is no more than ‘thinking the impossible’! (54)

04. Criticism of the Philosophical (through Noting its Limits)


“Asserting definitive forms of philosophical pontification renders the philosopher as nothing more than a ‘non-philosopher’!” (55)


Because all formats and forms of thought are limited by their definitive qualifications beyond which we defectively enter into useless realms of speculative nonsense. (56)


So, if I, the author of that statement, having asserted that completely definitive proposition, would it not be the case that I, too, must now become one more member shamefully joining that very long historical queue of so-called ‘non-philosophers’?! (57)


‘O such shameful humanity exposed through this conundrum!’ (58)


That for a philosopher to dutifully observe the practice of their profession has them failing the very moment they follow the apparent dictates of their discipline? (59)


“It is probably the case that asserting definitive forms of philosophical pontification renders the philosopher as nothing more than a ‘non-philosopher’!” (60)


Still, this declaration of probability, itself, must remain, no more and no less, than a definitive proposition. Such probability here applies to the intended intentional content of that proposition and not to the overall statement itself if disseminated as a definitive and completely true ‘statement’ (i.e., as a true sixth cognitively/trans-cognitively ordered proposition). So much for this unsuccessful manoeuvre. (61)


Another traditional escape route for the philosopher, in this problem of reference, is to surmise that ‘meta-propositions’ or ‘meta-statements’ must not be treated as ‘propositions’ or ‘statements’ per se. (62)


But, then, would it also not be the case that even definitive meta-propositions or meta-statements equally enter these useless realms of speculative nonsense given our complete inability to entertain the definitively-definitive (in and through their attempted absolutistical individuation?)? (63)


Or, perhaps, we could just add, like all rules and their rulings, that there are ‘always’ exceptions to such pronouncements… (64)


But, alas, we have fallen once more into this shameful pit of definitive pontification and the impossibilities of such useless speculation that, ultimately, can be neither thought nor thought through…
 (65)


As a relatively qualified statement, generally it is the case that definitive philosophical pontification is better avoided lest we appear to be non-philosophers in their observance of forms of ideological over-commitment (or negatively nihilistic under-commitment) that render such an exercise as impossible to contemplate either by such non-philosophers or by ourselves as philosophers, and so on… (66)


Now, we can come close to the edge of a cliff without falling over into that abyss below. Indeed, that is how the edge of a cliff is usually observed. By all means come close, but do not get too close! So, in this qualified light, let us suggest that in heading towards all forms of definitive-definitions and pronouncements, propositions and statements, etc., we merely indicate that we are approaching increasingly useless, non-philosophical realms of speculative nonsense. Basically, approaching a negative, a region beyond which we do not wish to travel…
 (67)


How might we successfully circumscribe such language that observed some degree of definitiveness without rendering it as inoperative and impossible to contemplate? Personally, I mark such restraint, such limits and limitations by using certain qualifiers like a metaphorical ‘like’, or a rhetorical ‘as if’ or ‘perhaps’, or, more usually, by noting the expression is to treated as a ‘dialectical moment’, as a ‘pole’ or ‘polarity’, as an ‘orientation’ or as ‘relatively’ x, where x is either a set of nominations, predication, and/or relations. Or, again, by stating such a disquisition is ‘provisional’, as ‘an eternal introduction’, and so on ‘…’. Suggest that a periodic suspension is also being called for, and so on. That what is to be dealt with, is to basically remain open-ended, and so forth. (68)


As noted, another approach is to invoke a transcendental suspension. For me this means to invoke an extensive suspension
 where this phenomenon has been cashed out in the complexity of much detail. However, for the sake of simplicity, this can be simplified as either ‘an overall transcendental suspension where the suspended economy is seen to entail a metaphorical suspension, a rhetorical suspension, along with the dynamically balanced suspension of these two former suspensions all equally balanced in a dynamic state of harmonic expressiveness’ or ‘the mere invocation of one of these suspended facets on the supposition of economic correlativity that the successful suspension of one facet is enough to fully induce the totality of the extensive suspension itself’. (69)


Interestingly, motivation is intensified thorough the input of affectively oriented emotional content. Otherwise, the aspirational economy, e.g., could hardly get started. But this asset can also distort our arguments when we need to weigh up the possibilities when it would appear we might have a number of potentially viable solutions. E.g., I am thinking of going for a walk to the nearby village and back, and, as I am out only for my daily walk, I might take the longer scenic route. Or, it looks like it will rain within the hour, having consulted the radar map for this region. So, I had better take the shorter route and not stray too far. Not all questions are answered with either a ‘yes’ or ‘no’. Utilizing a suspension may well help us to neutralize some overt forms of bias that would quite likely distort our decision making. As I have argued elsewhere, excessive and over-iterated forms of over-commitment can lead to a pseudo-psychosis where the psyche is distorted through such over-committed issues, but, is not distorted on all other issues not related to those ontological and/epistemological forms of over-investment. So, the imputed roles of a suspension could well be argued to include a temporally neutralization of overt forms of distortion (through invoking forms of counter-balance); opening us up to possibilities that would not have been thought of in such a prior state of distorted thinking, and, quite possibly surprise us with chaotic possibilities being revealed either during the suspension, or, more likely, after the de-suspension of that same suspension. In the suspension, however conceived, emotional predilections, one way or the other, are not written off, destroyed or forgotten about, but merely bracketed, for the moment ‘put out of action’, so to speak. Upon the ‘de-suspension of the suspension’,
 the world is seen once more as it is, or, how it might also be re-conceived, transformed in a manner that is existentially more beneficial to that specific relationship being invoked… (70)


All things have their limits and ensuing limitations. A wiser person recognizes such frontiers and would not travel beyond such confines unless such territories can be reintegrated with those lands that are already known and travelled over. In the same vein, a wiser person knows what should be relatively preferenced (namely, pro-relationally treated states of affairs), and, what should not be relatively preferenced (namely, all that which is not relatively pro-relation). Similarly, our conventional arguments deserve to be both sufficiently differentiated and integrated in order to engineer and promote positive forms of emergent possibility that are seemingly more beneficial for the parties concerned within that relationship in question. I.e., in and through those measures that suitably promote, apparently, specifically distinctive existentially oriented processes of transformation that proffer a promotion of beneficial life-trajectories. (71)


Why should limits be respected, both recognized and not attempted to be surpassed? If such a defectively constituted territory could be entered, if it could be entered, it may well be negatively productive of ensuing patterns in e/valuation, or, if such impossible territory is not able to be entered at all then all pretensions to having done so must be illusory and, consequently, will not augur well for such a deluded traveler. Alas, with the promotion of alternative facts, it would seem some deluded people are going on to over-promote alternative narratives that may well overlap impossible states of affairs along with all the pressures for rectification and re-normalization that would invite a return to a less disruptive and less disrupted period of relative normalcy. (72)

05. Criticism of the Speculative (Beyond Propper Use of the a posteriori)


The world at large is a place that can ‘work’ for us, but, we must not assume that it will ever ‘work’ for us in the same manner since, unbeknownst to us, the pre-conditions and conditions that we think are again in place may well not be in place in the manner thought. In this regard, speculation has both a positive and a negative role to play. On one hand, we conveniently fall back on habits that work for us, but, on the other hand, may one day also fail us. Moreover, our intentional lives are beholden to the mind’s speculative creativity in order to progressively re-appropriate this same world and all found therein entailed. But, some forms of speculation are eminently viable, being soon confirmed and later verified. But, other forms of speculation may not be so viable and head us off into regions that have little truck with lived-reality, indeed, could well border the land of the impossible, and, even perhaps, indirectly entering the same either wittingly, like Lewis Carroll, or unwittingly, like a vast horde of deluded second-rate philosophers whose many names deserve to be left permanently unrecorded. But, why pick on philosophers when we have whole parties of politician playing hide and seek with the way reality is obviously constituted, should be seen as constituted. E.g., an election is truly decided on the last day people vote not when it gets certified! That is only a formality. Especially when that political landscape has considerably shifted in a certain direction. (73)


In truth, there is a very fine logical line between the a priori and the a posteriori. The latter could be thought of as ‘perceiving patterns and apperceiving probable causes’. E.g., this match when struck produced a flame; and, when I strike this near identical match, taken from the same matchbox, I expect it to produce a small flame when, too, it is struck. Striking a match causes a flame to be produced. So, a ‘match’ is defined as ‘that, which looks like a ‘match’, when struck produces a flame’. We may also infer, from reflection upon experience and speculation, that w.r.t. a match-like item that if it were to be struck and it did not produce a flame the reasons might be that it was not a match, it was a defectively made or subjected to dampness, and/or it was not struck properly. Basically, iterative conformity habitually turns our a posteriori treatment of certain phenomena into a form of a priori-like retreatment. This ‘is’ a match because a flame ‘is’ produced when struck. Where, in this instance, there is usually very little distance and difference between the ‘definitions of performances’ and the ‘(re-)performance of those definitions’. (74)


As argued in the previous volume, a speculative philosophy has an important role to play in our philosophical pursuits if properly constituted and critically exercised. Our intentional lives could not operate without observing a speculative role.
 We could not ask a question if we were not able to speculate about what possible replies would effectively answer that same question. In this regard, we need to speculate first in order to then critically answer a question. Moreover, without this speculative exploration of possibilities, we could not entertain any form of a suspension that I would argue is at the very basis of judgment itself and merely needs to be critically reiterated in order to critically reconstitute such a judgmental process preparatory for either an act of possible confirmation and/or verification. (75)


In this regard, it would follow that a ‘critically enacted response’ would be the ‘preferencing of one of those speculative possibilities and either confirming and/or verifying our alignment with the same’. That, in effect, in order to establish a legitimate form of either confirmation and/or verification, reasons have to be validly educed, through a suitable choice of logical argumentation, in order to decide which speculative possibility can be less speculatively ‘run’ with, so to speak. (76)


That, in essence, upon open and reasonable reflection, we should realize that speculations and critiques are the mutual converses of each other. Indeed, moreover, depend upon each other lest, e.g., ‘critiques’ become ‘mere analytical confirmations of our systematized and reinstitutionalized prejudices’ and ‘speculations’ become such that ‘they lose their critical foundations in a world of either critically accepted or potentially acceptable expectations’. Or, as a formula, we could say ‘that without both speculations and critiques there could be no reasonable conversations!’ Certainly, no reasonable philosophical conversations! (77)


But, given this well-lit world of eminent reasonableness and well-thought our order how could speculation possibly coincide with the realm of the impossible? Very easily! Nomination has a habit of hiding the true nature of that being named. Nomination can be arrived at through a number of legitimate methods and illegitimate ‘methoids’. Personification; promotion of a description; supplying a random label; supplying a characteristically descriptive label; citing the first words used in its invocation as a title; semantically mapping that nominated (through noting general, particular type and specifics of its location in this world at large); assigning a relevant or non-relevant reason why ascription is so assigned, etc. All these forms of ascription could be either legitimately or illegitimately co-assigned. Therefore, through the co-assignment of faulty methods, demonstrating a ‘methoid’, all shades of near-impossibility and impossibility itself can be nominated. “Yesterday, one day after tomorrow, I sat down in the morning to have afternoon tea with the bald king of France whilst seated on a seat whose section for sitting on was both round and square at the same time.” Let me call this specific event my ‘evening reception with royalty’ or my ‘royal reception’ for short. This ‘royal reception’, I am glad to state was most enjoyable… (78)


Now ‘royal receptions’ occur every day, certainly for ‘royal figures who oversee royal receptions’. But peer behind this specific nomination of my ‘royal reception’ and you find a self-deconstructing text that could not possibly represent a non-virtual event. So, my ascription of this imputed event definitely could not happen in the manner as described. My nomination of it as a ‘royal reception’ only hides a ‘factoid’ (a misrepresented ‘fact’), also presented thorough an impossible to perform or reperform ‘methoid’. (79)


In terms of the near-impossible or impossible, we must discount the non-aligned reality of those instances of nomination, etc., that are not in either a general, particular and/or specific state of alignment in the manner as purported by the apparent semantic mapping of such ascription or description in question, etc. So, speculation is necessary, but, speculate in a manner that is critically aligned with the relatively non-virtual! (80)

06. ‘Criticism of Criticism’ (as ‘Non-Criticism’, etc.)


A critique of speculation would rule in reasonable instances of well-constructed forms of speculation awaiting either confirmation and/or verification. Where well-founded methods are in evidence rather than obvious poorly-grounded methoids. Our suspicions being roused when noting forms of nomination hiding factoids; apparent methoids; irrelevant argumentation; poorly constructed premises, fallacious arguments, flawed conclusions; unsuitable forms of narrative; critiques that have lost their critical edge and merely argue for the institutionalization of prejudice, the perceived status quo, etc! Or, where through the scrutiny of our philosophical explorations we find any interactions either within and/or between a priori aspects and a posteriori aspects as either poorly represented or not being able to be suitably represented; with the latter being too misrepresented to even ‘stand’ and only able to invite immediate deconstruction…  (81)


Or, as noted, a reasonable ‘conversation’, philosophical or otherwise, maintains a healthy relationship between both speculation and its critical appreciation. Where productive forms of speculation must maintain a critical edge and where critiques are ever open to speculatively engineered forms of research that progressively oversee an enlargement of their horizons; along with the ‘fusion of such horizons’ when supported through critically conducted forms of re-e/valuative appreciation. (82)


 How might a ‘critique’ be defined? A ‘critique; is arrived at through successfully invoking a relevant set of logical methods that allow a supported expansion of speculative horizons that are either confirmed and/or verified through relevant forms of alignment’. But an alignment of ‘what or who with whatever and whom?’ (83)


‘Alignment’ is represented in ‘a representational economy subjected to the positive e/valuation of comparative forms of judgmental assessment able to be either confirmed and/or verified’. Therefore, correctly, alignment is merely between texts although the representative economy, obviously, cannot be reductively written off as just ‘textual’ (because even the ‘textual’ is not just ‘texts’ per se since the textual economy, itself, can be viewed an economic product of textual, meta-textual (invoking genres, narratives, personae, etc.) and non-textual elements and aspects, etc. I.e., as more than just a textual artefact being either ‘written’ and/or ‘read’. For a start, ‘texts’ are ‘the intentional depositions that reconfigure the surface of this world at large and can be interacted with as texts qua texts’, and, as such, cannot be merely dismissed as ‘texts’). (84)


But, critiques are impossible when, like speculations, they are enacted in impossible terms of reference seemingly demanded in the dictates of absolutistical treatment. Through their utilization of factoids, methoids, etc. (85)


But, another philosophical problem presents itself when critiques themselves are critiqued!? Because, using my own logic, the ‘critique of a critique’ should result in the formation of ‘no critique’, or a ‘non-critique’, a ‘meta-critique’, a ‘trans-critique’ or whatever else might be envisaged as arising from this type of (reflexive) operation, and so on? (86)


But is this ‘problem’, correctly, problematic? (87)


Not, when looked at more closely. This invoked principle merely notes that we should not confuse different meta-levels in supposedly critically constructed forms of critical appreciation (where different forms of criticism might be re-deployed, etc.). (88)


E.g., properly constituted, correctly-performed and well-supervised courts of law in the United States of America may well come down with determinations of guilt for certain defendants in certain cases. Now, as a custom, a US president can come along and issue pardons or commutations for those defendants who, through due process, were deemed to be guilty. However, those pardons and commutations are expected to be issued with a reason or set of reasons that critically justify the application of those devices. But, if that president were to be perceived as ‘corrupt’ then the granting of those pardons might be seen in the same light should that be self-evidently indicated and able to be demonstrated. But, then in the event of a public or scholarly critique of the apparent ‘critique’ ostensively supplied by the President, presumably advised by the State Department, those ‘reason’ for such devices are expected to be suitably cogent, i.e., proper, appropriate and apposite. I.e., for what reason the president accepts or believes that the august findings of the courts in the first instance need to be overturned. Obviously, one would not confuse these three levels of critique given that they performed differently and are assigned quite different nominations! For a start, the deliberations signaled by the use of a pardon or commutation are not decided upon in a court of law. Just as the language and arguments used in the critical appreciation of a presidential pardon is not and should not be written by the state department or the president in question, and so on! (89)


So, a critique of type A, as ascribed, is of ‘Type A’. That a critique of type B of a critique of type A is a critique of ‘Type B’, etc! Or, to bring this point home, one critique could send you to ‘jail’ and another critique could ‘either keep you there or free you’… and neither should be confused, and, normally, would not be confused. That the same rules for critical appreciation should be observed in all philosophical forms of discourse, indeed, in the discursive work of all other disciplines. (90)


Again, where does the spectre of the impossible figure in such deliberations? (91)


Not when such critiques, and their entailed forms of suitably treated speculation, are both economically constructed (written) and economically interpreted (read)! I.e., when individuation, e.g., is neither avoided nor definitively over-extended beyond its limits of theoretical deployment, practical employment, and critical re-deployment, etc. By ‘etc.’ we note the necessity, within a suitable economic setting, of suitably approaching the presence of apparent facts rather than factoids;
 the utilization of acceptable methods of argumentation rather than methoids; the non-commission of all other forms of conventional and trans-conventional transgressions that could be mistakenly exercised in the course of the deliberations of such disciplinarians and non-disciplinarians alike. (92)

Provisional Conclusion/s

I daresay the primary course to be charted by a philosopher is to navigate around the rocks of the impossible, negotiate the dangerous whirlpools of the near-impossible, and, through aspirational forms of arbitration, attempt to make sense of this ‘world of arguments’ as ‘arguments for a world’ wherein we might find, through existential forms of cooperation with(-)others, safer passages through this overall world-of-life along with its plethora of life-worlds, modes-of-life, competing disciplines; each with their own competing visions of how this ‘secular’ world is to be re-envisaged..? (93)


But, as much as these overlapping worlds are found to be differentiated, still, through our ever meeting with(-)others we are forever confronted by a sense of a world that is integrated, if only in its ‘being-there for(-)us’. (94)


On reflection, upon this sense of an interaction with the ‘Other’, as not quite ‘Us’, and, yet, as well, not all that different, too, from ‘Us’, we should also note that this encounter, recognition and engagement is ever economically constituted. ‘Other’ cannot be completely ‘Other’, and the apparent non-otherness of ‘Us’, in all our many senses of self that constitute an overall sense of self, likewise cannot be definitively entertained (non-economically). The sense of self is reflexive and without intentional content there could be no sense of self, reflexive or otherwise. So, even the semblance of self-agency is economically constituted, both epistemologically and ontologically. Moreover, even the sense of apparent subjectivity is not conceived of non-economically from a sense of this ‘Other’. Hence, ‘Self’ is also ‘Us’, and never a mere ‘I’. Moreover, how else could we conceive of what might be considered as ‘mine’ if I were psychically isolated? Indeed, what is ‘mine’, as a meta-textual genre, is also defined in terms of both the possessions and non-possessions as envisaged as being ‘held’ by an ‘Other’, and so on… (95)


The demands of economic rectitude merely insisting upon observing the differentiation and integration of identity, as entertained in and through the realization of the extensive suspension; entertaining a dynamic and constructive balance between the critical and the speculative (by neither treating the a posteriori in an a priori mode of intellection nor treating the a priori as if it were a posteriori in its characterization), etc. (96)


By observing that all bi-modal constructions, and ensuing treatments and retreatments, occur within the requisite economies as found to hand. (97)


By observing suitable forms of economic translation, etc. (98)


By economically observing those conventional forms in a critical manner. (99)


By economically observing those trans-conventional forms in a critical manner and finding thorough suitable processes of confirmation and verification the non-virtual, pro-relational, existential reality of that currently to hand, as a work in progress...!! (100)

    Noël Tointon, Wentworth Falls, 24.12.20.
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1B. Can the Nihilist Live Happily with Conundrums?*

0. Pre-Introduction

Admittedly, nihilism has had a bad press. So, the first question to ask is ‘is such bad press deserved?’ Yes, and, no!! For me some forms of nihilism just make no sense. Other kinds are just so miserable that you would have to be depressed, indeed, very depressed to want to be member of that fraternity. Whereas, in contrast, I would like to argue, other varieties of nihilism appear to make admirable sense? All a bit like saying you don’t like cheese after only trying one variety and not realizing that ‘cheese’ comes in a multiplicity of flavours. In this essay, let me survey this topic in order to see the ‘lie of the land’, discover just how diverse this landscape might be, whether this type of philosophy might have anything to recommend itself, perhaps, as even deserving respect? (0)

1. Introduction


First, I will argue that conundrums, dilemmas, aporias, etc., can be approached on three epistemological levels, namely, ‘dialectical’, ‘soluble’ and ‘superficial’. To begin this essay, I will explore the dialectical nature of intentional ideation, and define what is meant by the expression ‘economic’, i.e., the necessity to translate all lived-experience through a relevant tripartite lens as well as treating it as non-indubitable, provisional, pro-relational, and progressive; albeit as ever a work in progress when left open to circumscribed forms of critical appreciation. By ‘soluble’ is meant dividing that which is either problematic or problematized into those problema that either possess forms of resolution or have no possible forms of resolution whatsoever. By ‘superficial’ is meant those puzzles that, if merely read as paradoxical, and are either contradictory or incoherent, should be dismissed as nonsense. That, ideally, a dialectical approach, properly understood, I believe, could well see us ‘living happily with conundrums…’ (1)


Second, I will explore passive and active forms of nihilism as introduced by Nietzsche. (2)


Third, I will introduce negative and positive forms of nihilism as defined by myself. (3)


Fourth, in analyzing the Buddhist formula ‘anitya, anatman, duhkha’ I will attempt to show that we can interpret these expressions as seemingly expounding a viable form of (religious) nihilism? (4)

 *
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Fifth, I will draw these various strands together in order to see what philosophical sense we might be able to make of this topic. In the process I will introduce and dismiss all thorough forms of epistemological and ontological skepticism as a philosophical waste of time. In its place, I will articulate a theory of criticism, albeit as a sketch, that does justice to the non-existential and existential richness of lived-experience. (5)


In the last section of this essay, I outline a series of provisional conclusions questioning and answering ‘if a nihilist can be happy..?’ (6)
2. Living Happily with Conundrums


In a Postscript to a recent essay, as noted in the first footnote, I divided conundrums and our treatment of them under three epistemological headings as noted in the Introduction. This time let me reverse the order of my exposition and start with the dialectical (and ‘economic’ as defined by myself as ‘a trimodal field of experience’). (7)


I have argued that all intentional significance, etc., is engendered in ‘economic terms of reference’, i.e., as ‘relational, dialectical, simulated in an overlapping hierarchy of economies where each and every economy, as a circulation of valuational formation (i.e., defined elsewhere as a mix of value, functionality and identity), is better appreciated through a trimodal lens through which all univocal and bimodal expressions are to be translated (for reasons that have been explored elsewhere)’. (8)

Basically, I am arguing that only through relationships, and their engagement as such, can we make meaningful sense of experience, language, ideation, philosophy, all other disciplines, and so on. That all lived-experience, in intentional terms, needs to be dialectically interpreted as arising through a foregrounded focus on intentional objectivity (Object), as taking place in a backgrounding field of the co-associated intentional field (World) and as reviewed by the co-associated sense of transcendental subjectivity (Ego). That these three dialectical ‘moments’, as ‘poles’ or ‘polarities’, mutually co-define each other, but, can never be defined purely in their own terms of reference. Indeed, the more we home in on one of these dialectical ‘aspects’ or ‘facets’ the more they will disappear on us and only produce increasing degrees of nonsense, aporias, intractable conundrums, and so on. In essence, all forms of ‘focus’ need a ‘field’ to be focused in as well as finding the ‘framing’ of that form of focus being inescapably reviewed through a co-associated sense of subjectivity whilst not substantializing such polarities. That all economies, e.g., sensory, intentional, representative, textual, aspirational, critical, narrational, judgmental or e/valuative, etc., must all live by the same (archetypal) rules. However, on this methodological approach of the economic, I do not expect immediate understanding as these things need to be thought through by yourselves. But, let me make this task a little easier in the following paragraph. (9) 


To ‘walk’ we need the ground to walk upon or a floor to walk over. The apparent nature of our walking will reflect the nature of that surface being traveled over. Walking on a sandy beach is one thing, walking on rocky terrain is quite another. Or, walking up the stairs will reflect the steps on those stairs, and so on. To walk also needs my performing that intention. Hence these three factors (i.e., ‘individual footsteps’, ‘ground’ and ‘walking’) need to come together for me to perform that intention of walking forth, where ever it be. In a similar fashion, all ‘economies’, as circulations of valuational formation (value, etc.), need to be able to circulate between these three poles in order to simulate the type of engendered relational value being experienced in ‘lived-experience’.
 (10)


The ramifications of this type of tripolar/trimodal positioning/s are profound!
 For, a start nothing can be appreciated non-economically. I.e., nothing can be appreciated in pure univocal terms of reference. Even bimodal term of reference will fail us!
 Try to imagine walking without a floor.
 Or, even if we were to entertain a bimodal contrast, say, ‘bright light versus darkness’, or, ‘red versus green’, we have to think of these contrasts as taking place in a third medium, say, as differentiated states of energy, or colour, or wavelengths, or a space or surface that can be lit, or similar. The epistemological fact that, apparently, we can think merely of a pure colour, e.g., is predicated on our ability of being able to seemingly concentrate on one feature among many to be collectively entertained in lived-experience. The implication being that lived-experience per se can be neither univocal nor bimodal because experiential forms of apparent simplicity are predicated on a refinement of a complex multiplicity of dialectically engendered features upon which a more selective sense of focus is brought to bear, and v.v. But, in each and every instance of such phenomenologically oriented focus that focus cannot be completely and definitive separated from that field in which such focus is selectively directed. Just as a pure point cannot be perceived in the visual field.
 (11)


The upshot of this appreciation of the gestalt nature of intentional fields is that our intentional representations are engendered economically between these three archetypal poles of the World, Object and Ego, and, this epistemological fact is reflected in the philosophical need to acknowledge a relatively co-associated trimodalism in our textual representations. A fact that does not usually need too much to discover for yourself. But, by laying our such trimodal terms of reference, many philosophical problems, e.g., as conundrums, etc., will find forms resolution by virtue of the fact that we no longer are operating in such short-sighted, unbalanced, misinformed and malformed terms of reference. That, in such more open terms of reference, we must realize that all intentional ideation, etc.,
 must be dialectical in their origination, but, that through ‘normal’ processes of rectification and re-normalization we find ways of satisfactorily dealing with such integrated complexity through processes of harmonization that can be conducted and enacted with varying degrees of existential authenticity. But, let me explore such details a little later in this essay. (12)


For the moment, let me say we live in a world of dialectical complexity that, for the most part, is just happily overlooked. However, for the more cognizant, they can live even more happily by appreciating, accepting and engaging the richness of this dialectical origination that constitutes our world of lived-experience. That such an attitude may well be engendered in and through more positive forms of nihilism? (13)


Accepting that this swirling world of the dialectical engendering of our relational being in this world with others can be overlooked, let us focus on how what is either already problematic or is being problematized falls into two camps of the proverbial ‘sheep’ and ‘goats’. I.e., as problems that can be resolved, or, those problems that have no resolutions whatsoever, and, accordingly, should be put to the side and accepted as insoluble. Why attempt to untie a knot that could not be untied. However, this metaphor cannot be extended too far since if a knot can be tied, through a reversal of that process of being tied, it should also be able to be untied. (14)


We might like to think of this in the mathematical terms of computation. If a problem can be solved through computation in a finite period of time then it can be treated as computable (C). But, if its solution cannot be achieved in a finite period of time then it must be regarded as not computable (NC). (15)


By sorting philosophical problems into such ‘sheep’ and ‘goats’ does mean that the philosopher can then more profitably spend their time attempting to solve those problems that can be solved, indeed, can be resolved and, therein and thereafter, rendered as relatively non-problematic (unless, once more, re-questioned and suitably re-problematized). (16)


This now brings us to the superficial treatment of conundrums, contradictions, aporias, and the like. If we can demonstrate we are being presented with sheer contradictions or mere degrees of incoherency that cannot find forms of logical remediation then we should put such puzzles to the side and stop wasting our time with such philosophical cul de sacs. However, all too often, more sophisticated forms of such incoherent self-contradiction are deceptively disseminated by a tranche of misguided philosophers who ever invite us to waste our time going down innumerable rabbit holes chasing solutions that could never exist. E.g., if in intentional consciousness we ‘know’ intentional objectivity (noema), intentional processes (noesis), and intentional subjectivity (transcendental subjectivity) must dialectically co-exist then the prioritization and preferentialistic treatment of any one of these dialectical moments is an absolutistical nonsense! Can be nothing more, and nothing less! How could the thought, as an intentional object, be thought without thinking it, and v.v. With such perfect philosophical precision, all extreme realists and idealists can be successfully dismissed. And, with this sweeping out of such exclusivist thinking, we must include all extreme pragmatists who mistakenly believe they are simply watching this impossible game that is being enacted between such realists and idealists. The textual economy cannot be reduced to just ‘an endless succession of deferred textual (re)presentations’ for how else could we differentiate the (modally enriched) experience of a cup of tea from its linguistic representation as ‘a cup of tea’, as they are already naturally differentiated in lived-experience? When I desire a cup of tea, I prefer the real thing; even if this type of experience and its linguistic representation are both simulated in intentional consciousness, etc. (17)


All too often philosophically treated conundrums, etc., are just read at face value. Once we have swept aside all self-contradictory, incoherent nonsense then let us see if we are dealing with a ‘problem’ that is either soluble or cannot be resolved. Forget the latter, and deal with the former should you need to. Preferably, in relevant and suitable economic terms, accepting the dialectical nature of intentional ideation, etc., (with an eye on existentially oriented forms of resolution… but, let me deal with this pro-relational prospect a little later). Through this three-fold approach, learning to happily live with conundrums by sorting such ‘sheep’ from the ‘goats’, and, dialectically entertaining the former when constituted in relevant economic terms of reference, and so on. (18)

3. Passive and Active Nihilisms??

Great philosophers have wrestled with great problems, problems that deserve to be dealt with.
 But, to distil hours of such reflection into short texts is just as problematic, if not more problematic for their readers, than if they were to more patiently unravel their idea in much longer texts. Then, such factories of ideas, themselves, can also see an inevitable subtle shifting of a kaleidoscope of concepts and positions that, in turn, can further perplex the attentive reader. In this regard, Nietzsche’s writings are not to be read as if we were following a story in the morning newspaper or as a news item sent to us in our daily emails. Some commentators perceive this philosopher as going through three differing periods in philosophizing, but, for all that, perhaps the most perplexing aspect of this philosopher is to understand how his underlying nihilism is to be suitably interpreted?
 (19)


Nietzsche contrast two kinds of nihilism:

…Friedrich Nietzsche described in his notebooks (published posthumously by his sister in The Will to Power) a choice between ‘active’ and ‘passive’ nihilism.

According to Nietzsche, we can then become active nihilists and reject the values given to us by others in order to erect values of our own. Or we can become passive nihilists and continue to believe in traditional values, despite having doubts about the true value of those values. The active nihilist destroys in order to find or create something worth believing in. Only that which can survive destruction can make us stronger. Nietzsche and the group of 19th-century Russians who self-identified as nihilists shared this outlook. The passive nihilist does not want to risk self-destruction, and so clings to the safety of traditional beliefs. Nietzsche argues that such self-protection is in reality an even more dangerous form of self-destruction. To believe just for the sake of believing in something can lead to a superficial existence, to the complacent acceptance of believing anything believed by others, because believing in something (even if it turns out to be nothing worth believing in) will be seen by the passive nihilist as preferable to taking the risk of not believing in anything, to taking the risk of staring into the abyss – a metaphor for nihilism that appears frequently in Nietzsche’s work. (20)


But the extreme contrast between ‘the choice of being a passive nihilist’ versus ‘the choice of being an active nihilist’ need not be treated as an uncrossable gulf or chasm. For a start, the doing away with all beliefs is an impossibility, indeed, sheer nonsense, since the very language we use is impregnated and redolent with such ‘myths’. If we were to do away with everything, we would find nothing left. Nothing could survive! Preferable, from my point of view, in order to salvage Nietzsche’s insights into such matters, as a transcendental phenomenologist, I would be more inclined suggest the use of a blanket suspension, an epoché, a bracketing of any and all our beliefs. Perhaps this philosopher is anticipating this type of ‘transcendental phenomenological turn’? (21)

On the other hand, to just believe because you need to believe in something is also an impossible trajectory to follow. Correctly, you cannot believe in something if you ‘do not believe in that something’. Normally, we believe, outside religious topics and political mythology, because we believe we have some form of supporting evidence for the same. And if that is the case, such unbelief is to mock the very possibility that evidence could ever have a decisive role in how we course through this world when we know we are ever-confronted by the need to make innumerable decisions of which ‘commonsense’, as shared with others, is the common arbiter in many such decisions. (22)


Let us assume Nietzsche is being more rhetorical here, treating such choices metaphorically ‘as if…’ ‘as if we were to suspend our beliefs’, ‘as if we were to creatively imagine there are other ways of approaching the current topic to hand..?’ In effect, arguing that the active nihilist is exercising a transcendental suspension… be that either unwittingly or wittingly recognized as such? (23)


But nihilism is also considerably fashioned by epistemological thought:

In epistemology (the theory of knowledge), nihilism is often seen as the denial that knowledge is possible, the stance that our most cherished beliefs have no bedrock. The argument for epistemological nihilism is based on the idea that knowledge requires something more that a knower and a known. That something more is typically seen as what makes knowledge objective, as the ability to refer to a something outside one’s personal, subjective experience is what separates knowledge from mere opinion.

But for epistemological nihilism, there is no standard, no foundations, no ground upon which one can make knowledge claims, nothing to justify our belief that any particular claim is true. (24)

That such claims to such firm foundations, such grounds and standards, truly, is a metaphor gone mad, a linguistic device being utilized well beyond the bounds of its practical utility. That which is beyond experience, is just that, ‘beyond experience’! On the other hand, we have relative grounds for more conventionally acceptable truth claims and that they can come with degrees of relatively co-associated forms of evidential self-assurance. Just as I have argued on a number of occasions, to deny ‘Julius Caesar crossed the Rubicon’ and, thereby, no impending civil war was being signaled, is a feat of historical brinkmanship that discredits vast slabs of Roman history that would follow, and, in whose shadows echoes of that ‘historical turn’ still resonate today (e.g., in legal history, architecture, language and political thought, and so on). On the other hand, historians can debate how many troops he had in that crossing, as he advanced on Rome, and, what he ate or did not eat for breakfast that day, and so on. Such historical crumbs can be questioned and quibbled over, however, some positions in our disciplines are rather too onerous to turn around and just not worth our while to swim against such overwhelming currents. Of course, in the form of a suspension, we may well wish to re-scrutinize such positions. But, more as a test of their fitness rather than as a way of doing away with such relatively necessary foundations (whilst not claiming that they are indubitably interpreted even if treated, for the purposes of argument, etc., as if indubitably grounded). Although, for sure, never taking anything for granted, officially, not treating such things as indubitable and not ever-provisional, even if were to overlook, perhaps wisely, such philosophical qualifications and move on to our making decisions in the light of our qualified ‘commonsense’. (25)


From epistemological skepticism comes epistemological nihilism, and v.v:

The passive nihilist is aware that skeptical questions can be raised about knowledge. But rather than doubt knowledge, the passive nihilist continues to believe in knowledge. Consequently, for the passive nihilist, knowledge exists, but it exists on the basis of faith. 

Nihilism is therefore not only to be found in the person who rejects knowledge claims for lacking indubitable foundations. Rather a person who is aware of the doubts surrounding knowledge claims and who nevertheless continues to act as though those doubts don’t really matter is also a nihilist. (26)

This last comment strikes me as one way to view conspiratorialists who cannot possibly believe even the better half of some of their non-evidenced based fanciful thinkings but who think it is ok to believe because some people have already believed in such narratives. As if reality is configured through forms of consensus regardless of how many or how few subscribe to such fictions, such self-contradictory and incoherent tales found on the Internet. (27)

From epistemological nihilism and epistemological skepticism comes… moral nihilism:

In moral philosophy, nihilism is seen as the denial that morality exists… as a consequence of epistemological nihilism. If there exist no grounds for making objective claims about knowledge and truth, then there exist no grounds for making objective claims about right and wrong. (28)


In this regard, the active nihilist might wish to either reconstruct their own system of morality or simply reject (this notion as derivative). 

So rather than such moral egoism, it is more likely that the active nihilist will simply reject morality altogether. Instead, actions are judged only in practical terms, such as what is more or less efficient towards achieving a desired end.

The passive nihilist, on the other hand, doesn’t reject traditional morality just because its legitimacy can be questioned. Instead, the passive nihilist rejects the idea that the legitimacy of morality really matters. The passive nihilist obeys morality, not for the sake of morality, but for the sake of obedience. …Moral standards provide a compass, and the passive nihilist would rather navigate life using a faulty compass than risk going through life feeling completely lost.
 (29)


It seems to me that the passive nihilist is ‘wanting their cake and eat it at the same time’. Such divided loyalties could not inspire any form of authenticity of being except in those moment, when they forget their doubts, and were to spontaneously forge the responsive and responsible coursing of their own moral adaptations to the situation in hand which also cannot escape how cultures have already reflected upon such situations..? (30)


Personally, I feel as if Nietzsche is heading in the right direction; as long as we read him rhetorically (which as a way of interpreting Nietzsche, perhaps, could be taken as good advice in general?)? Instead, I would like to propose an alternative way to view this complex philosophical phenomenon of nihilism. (31)

4. Negative and Positive Nihilisms??


Some philosophers are very pessimistic without necessarily being nihilistic. It could be argued that they are being realistic rather than unreasonably over-optimistic. However, an unrelieved pessimism is probably indicative of what I regard to be the perspective of a negative nihilist.
 (32)


A negative nihilist is a philosophical person who pines for what they never had in the first place, an indisputably assured canon of indubitable knowledge to assist them in the coursing of their personal, communal, epistemological, moral, political, religious or spiritual lives. Without such a basis, such bedrock, they feel they can have no faith and that the faith of others is nothing else other than, at best, illusory, or, at worse, delusory. That life is little more that series of accidents waiting to happen one after the other only to be occasionally punctuated by the distraction of moments of fleeting happiness; if one should be so lucky… (33)


In a contrast, I perceive the ‘positive nihilist’ as ‘an optimistic philosopher who perceives the world as a world of existential opportunities, each and every moment of the day’. For these happy and somewhat contented spirits, all significance, all sense, meaning and meaningfulness is to be discovered in the unfolding of what is already to hand. They are ever relieved that there is no fundamental reality controlling the coursing of their existence with-others and that what is real has to be lived, re-made afresh in the possibilities before-us, both individually and collectively. They find their freedom emerging both  through-others and how they, themselves, interact with-others, ever happy to be helpful towards others in the hope that they, too, can find and share in this sense of an expansive existential freedom to that degree it can be instantiated in the midst of the exigencies both created by nature and, sadly, by other people given that, also, we can, at times, be ‘human, all too human’. But despite such realism, the basis of this optimism is to be found in the fact that all identity is a construction constructed by-us, as ever a work in progress, and, whose alignment is progressively to be discerned in accordance with lived-reality without subjecting such rapport to impossible forms of reification, substantialization, hypostatization, and so on and so forth! A tendency of careless, over-attached thought to attract a mass of unnecessary desires, addictions and ensuing problems in our relations both ‘with others’ (non-existentially) and ‘with-others’ (existentially). Realizing that the ‘existential’ is the ‘relative existentialization of the relatively non-existential…’  (34)


In such an open attitude, the philosophical nonsense promulgated by so-called First Philosophies (and so-called Last Philosophies) are put behind us as but metaphors, rhetorical flourishes, unnecessary ornamental embellishments upon the stage of life… dismissing the need to know about the mythological origins dug up by Prime Movers, the teleological ends that never happen, ultimate acts of enlightenment impossible to realize right now, and all manner of other speculative imaginings. On the other hand, in the place of these things that are impossible to obtain… we find the mystical mirror of the moment existentially reflecting what is either already to hand or what could be brought closer to hand… as we work with others and others work with us… in this exciting world of opportunities… if only such possibilities could be seen and worked towards…. (35)


Well, maybe I have exaggerated a little? Much of our lives can be tedious, what with a proliferation of demanded tasks, having to deal with people who enjoy being unpleasant, endless chores, expectations, obligations, duties, extended periods of misfortune, and so on. But, we only have to look more closely to see that the world is not an immutable substance, that although it can be evasive, still, that we can somewhat mould reality the way it can be melded, be masters of our fate or at least accept our lot in order to find and do the best with what is brought to hand..? (36)


The contrast here, as envisaged, is between the negative nihilist, ever the pessimist, and, the positive nihilist, who optimistically revels in that degree of existential freedom that can be found to hand… (37)


The positive nihilist being able to be ‘positive’ by virtue of the experiential fact that lived-reality is both constructed by(-)us and for(-)us, in concert with the world of all other(-)things, but, primarily, by(-)us, both individually and collectively!
 (38) 


For such a person, all conundrums are opportunities to happily reflect upon the dialectical nature of the world whose bountiful malleability gives us plentiful opportunities to work with the world and have that existential world work with(-)us…. (39)

5. Can Buddhist Philosophy Be Interpreted as a Form of Religious Nihilism?


I have proposed a form of nihilism that is neither self-contradictory nor incoherent. That, in effect, as a philosophy, there are viable forms of nihilism that deserve to be taken seriously. But, in this, you do not have to agree with me that the positive form of nihilism, as envisaged by myself, is tenable. Instead, let us briefly explore whether much of Buddhist Philosophy could be interpreted as a(n active? and) positive form of nihilism, and, through that example, answer in the affirmative the question ‘can nihilists believe in anything?’ For the record, Nietzsche claims that Buddhism is a form of nihilism. (40)


One classic formula is ‘the three basic marks of phenomenal existence’, namely, impermanence (not lasting or not durable); soulessness (not possessing a substantial self); and suffering (or pain, unpleasantness, unsatisfactoriness, etc.) (Sanskrit: anitya, anatman, duhkha/Pali: anicca, anatta, dukkha). All three epithets, taken both individually and together, do seem to suggest a nihilistic philosophy? So, the questions to ask, first, is this nihilistic interpretation valid, and, second, if the first question is answered in the affirmative, just what sort of nihilism is involved? (41)


Let me explore what these three basic marks or characteristics of phenomenal existence appear to imply? For a start, the world is a world of change, ‘impermanence’. No one could argue with that. On the other hand, this is not a world of pure change, a world completely changing every instant, because a world that was completely changing every instant would be unrecognizable. Of course, we could imagine the world as if it were some quantum reality that, in the blink of an eye, changed back to what it was more or less, a moment before. But such a qualification still proves this point that even though this world is a world of change, ‘a vale of tears’, still, identity does persist even if it is changeable, subject to decay, is mutable, and so on. (42)

This brings me to the second epithet, namely, ‘without-self’. What is not denied is that, as a person, we persist through the persistence of our embodiment. But what is here denied is that there is a soul, some type of material substrate, or similar, that persists and maintains our identity be that before birth, now, and after death. That this principle applies to everything from chariots to pottery bowls, from trees to sand grains upon a beach. There is just no need to impute such an additional, unnecessary, spiritually unsound source of identity when the material to hand, as it is arranged through a concatenation of conditions, alone, can account for what is to hand. In effect, all identity emerges and cannot be adequately accounted for through extreme forms of reductivism or essentialism, etc. (43)

The third element of ‘suffering’, admittedly, has a pronounced nihilistic flavour. However, the point of perceiving the self and all things as without a material soul or substrate for purposes of identification, is to free the person from forming attachments to such unrealistic reifications that only end in impossible desires; attachments ending in pain and suffering, along with loss and regret, etc. On the contrary, when we are free from seeing things as if permanent, as something to possess, as anchors to form attachments to, and so on, we then find ourselves liberated from these unnecessary aspects of human existence that only lead to pain, a feeling of the unsatisfactoriness of a life filled with endless desires, and so on. ‘To not get what one wants is suffering, to get what one doesn’t want is suffering…’ To both end and extricate ourselves from that cycle of pleasure and pain… we need to stop desiring pleasurable things as if they were permanent, etc. How such a philosophy might sit in the midst of a world of endless consumerism, in a world of finite resources… might be difficult to imagine, but, possibly, could be beneficial, ecologically sound, psychically more productive for such an individual? (44)

However, this brief introduction to my take on Buddhist Philosophy, with respect to this three-word formula, is only to suggest an answer to the questions ‘can a nihilist believe in anything?’ or, indeed, ‘can a nihilist be happy?’ I would reply, that we can answer both questions in the affirmative. (45)

6. Making Sense of Nihilism?


From an amorphous view of nihilism as a ‘believing in nothing, and possibly perceiving life as an endless mass of misery’ I have very briefly introduced and examined four varieties, namely, ‘passive’, ‘active’, ‘negative’ and ‘positive’. I have welcomed this opportunity of defining, if only for myself, just that might be entailed in a nihilistic philosophy when more closely examined. (46)


From the perspective of this brief exploration, it is my opinion that passive and active forms of nihilism are prone to self-deconstruction, but, if we were to read Nietzsche’s style as being rather ‘rhetorical’ we might be able to salvage this contrast between the type of person who has no faith in the authority of their culture but goes along with it all the same versus the person who is prepared to sacrifice what needs to be sacrificed in order to start somewhat afresh, but, never ever from the impossibility of a so-called ‘clean slate’. (47)


In contrast to the above, I would cast a negative nihilist as one who is depressed and remains depressed about the world because they have this anxiety that we need indubitable truths in order to then go on our merry way. But the truth of the matter is that we have never had access to such foundations and nor do we need the same. We have always worked with what is to found to hand. We may, for good reasons, wish to overthrow parts of our world, but, the entire world cannot be overthrown for reasons as demonstrated. To say we could do so, is sheer nonsense. (48)


Segueing from this last point lets us introduce the positive nihilist. Such a person is both an optimist but also a realist (in a non-extremist, non-technical sense). They use what is to hand and transform it. They find their freedom through others, and, on the basis of a cooperative freedom, strive to find their ‘voice’ by both ever suspending the world and then de-suspending such a suspension lest they be trapped on that level playing field living a perpetual relativist’s nightmare. ‘Creative virtual destruction’ without ‘the non-virtual, actual destruction of this same world’. In the process treating the world as if it were both an illusion, without substantial identity, but, also as if it were a ‘fountain of abundance’, well-filled and over-flowing with an existential sense of ‘promise’… (49)


By ‘existentialist’ I simply mean a ‘person in the thrall of their relationships, as someone who is respectful of their relationships’ on the premise that ‘wholes are greater than the sum of their parts’, and, ‘psychic wholes are greater than their psychic constituents’. This difference being experienced as an ‘existential excess’, an ‘existential surplus’ (as intimated in the Neoplatonic image of an ‘overflowing spring or well’). This enhanced richness of lived-experience being promoted through ‘living the transcendental suspension’ which is nothing more in intentional reality than that basis upon which trans-intentional judgments, as lived-relationships, are conducted and decisively enacted... (50)


We can also note that nihilism, historically, has been closely linked to epistemological nihilism and thence to moral nihilism and political nihilism. I would like to argue that from the perspective of a positive nihilism (and, perhaps, also a qualified active nihilism) that it cannot be suitably defined and dismissed as nothing more than a ‘profoundly negative anxiety unleashed from the recognition that there are no indubitable foundations’. Such mythical ‘foundations’ never existed and, therefore, cannot be treated or experienced as something ‘lost’, ‘once possessed, but never to be found again’. We can do quite happily without such impossible constructs which only deserve to be deconstructed when in the hands of those who think ‘they can possess indubitable, non-provisional access to such impossible standards’. We ever work with what is to hand. Indeed, a veritable ‘body of knowledge’, albeit ever subject to ongoing qualifications, non-reifications, productive forms of suspension, and so on and so forth! (51)

Seen in this vein, we have no need to fear a moral nihilism should it be based on an intuitive, existential appreciation of the apparent trajectories of our relationships, on an appreciation of the deontological, pragmatical and aesthetic values to be found permeating the lived-experience of our relationships. Where our relationships are also found to be both emplaced and embraced in a relational world of relationships where our navigation, negotiation and arbitration of our aspirations, through this world at large, more often than not, is already worked out for us on an intersubjective, cultural-intercultural, meta-textual basis through customs, conventions, genres, narratives, and so forth. (52)


Similarly, we should have no need to fear a political nihilism should it be based on an existential appreciation of our relationships and the ‘political need’ that we will be ‘called upon’, from time to time, to intervene on the behalf of others, on the behalf of our relationships and communities, our institutions and countries, etc. (53)


All in all, nihilism as a metaphorical ‘landscape’ is a much-varied world where some lands are more mythical and impossible than others and where other lands appear to proffer existential responses to how we should regard the very nature of lived-experience. Still, on reflection, the reader, themselves, must decide whether such a wide-ranging philosophy is either tenable or non-tenable, either a world of endless pessimism or wide-ranging optimism?? (54)

Recently, I have been exploring ‘narratives’ through the lens of the ‘narrational economy’ defined as a ‘working together of narrational facts, narratives and critiques’. That, furthermore, a ‘critique’ can be seen as a ‘critically organized narrative that should be in an ongoing alignment, through ongoing re-alignment, with the perceived reality of our lived-experience/s’. That, in the light of this research, I have also come to the conclusion that a nihilist has to jettison, somewhat, their ‘nihilism’ by recognizing that we also need to be in some form of a working accord with our relationships in order to advance our living together with(-)others... But, then, for a committed nihilist, that type of stance, requiring the sacrifice of the ideological, might well be unproblematic?!  (55)

7. Provisional Conclusions: Can a Nihilist be Happy..?


Now, to conclude, albeit provisionally, we must ponder one final question, namely, ‘can the nihilist live happily in a world beset with conundrums?’ (56)


I have argued, that in the form of a positive nihilist, that they can be realistic optimists. That nihilists do not need to subscribe to just unrelieved forms of pessimism. I have also argued that as the overall world-of-life, as an intersection of both epistemological and ontological orientations, is dialectically riddled with economic conundrums, that it would be better if we just accept that the world is beset on all levels by such dialectical features. Of course, not wasting our time with superficial conundrums that are self-contradictory and incoherent. Moreover, sorting the ‘sheep’ from the ‘goats’ and only applying ourselves to the resolution of those dilemmas that have the possibility of solutions, are able to be meaningfully resolved... (57)

We should revel, perhaps, in this dialectical sense of an ‘economic’ world at the very basis of lived-experience? Through this fluidity of lived-experience we can find a freedom ‘to change what can be changed and to let go what cannot be changed’. Moreover, in the same manner, we should also welcome this ability to experience the existentialization of experience as an enhancement of our collectively and individually based freedom/s. That through a ‘careful and concerned’ harnessing of chaotic phenomena, this semblance of a lived-freedom can be further amplified through the carefully controlled incremental addition and subtraction of inputs that alter the trajectories of our relationships, both individually and collectively, in such a manner so as to beneficially engineer social change… on the behalf of those relationships, where and when we are ‘called’ to intervene and act both responsively and responsibly..?! (58)

        Noël Tointon, Wentworth Falls, 1.1.21.
A Salutary Postscript:

However, at the end of the day, perhaps, it would be salutary
 to see ourselves as if like ‘biblical worms’ happily composting the decaying world around us… and finding some enjoyment in its odoriferous beneficence…!
 For who are we to think that we can understand everything… when all we need to know is that which is in front of us, now, to be enjoyed… to be ever enjoyed in the eternal moment, the living-present..!!
 N.T. (59)
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1P. Series of Reflections on What it Means to Be ‘Critical’?

Part I – General Investigations*

0. Pre-Introduction

What does it mean to be ‘critical’? A series of reflections in three parts. (0)


This topic is central to my third volume of essays in the collection titled: The Pursuit of Philosophy as a Discipline. The first volume primarily dealt with ‘theory’ whilst the second volume focused on ‘practice’. In the pursuit of this principle objective, I have come to consider ‘critiques’ as either an explicit or implicit aspect of narratives given that I perceive narratives as driven by a desire to de-anomalize the perception of those anomalies around which each narrative has apparently come into cultural existence. In essence, a critique supervises such a process of de-anomalization. That, in the successful resolution of this central objective, the narrational relationship would then have no raison d’être to exist and, accordingly, would render itself as inoperable, as not needing to operate. But, so much for theory. On a cursory inspection, it would be obvious that most narratives have a habit of persisting, and, therefore, one may well suspect that only ongoing, qualified and circumscribed patters of resolution are usually being exercised? (1)


In this first essay, I will orchestrate a set of incremental reflections, as an introduction, on what it means to be ‘critical’. In the second essay, I will explore a number of critical philosophies constructed by a certain number of critically-minded philosophers in order to highlight certain potentially critical insights into the nature of the philosophical discipline along with a recognition of how they may have also ultimately failed to achieve that objective. In the third essay, I will attempt to construct a critically oriented philosophical approach that will try to answer a number of those criticisms noted in the course of these reflections. In this endeavour, I will argue that economic correlativities at the center of all disciplinary economies should allow us to construct, exercise and critique all topics of enquiry in a manner that would permit mutual forms of both self-correction and self-corroboration in much the same way as we make our usual, normally non-problematic passage in this world at large both ‘before others’ and ‘before-others’.
 Indeed, that ‘the world is relatively non-problematic for the non-philosophical person’ is, itself, a philosophical problem that will need to be addressed, as, hopefully, we critically advance our relative insightfulness into all such matters relevant to this principle objective (of ‘what it mean to be critical?’). (2)

‘Making progress’ is a difficult thing to assess, and, I suspect, more to be observed in a nonlinear, circular fashion. However, let us find some enjoyment in such circuits and revolutions trusting time will tell us whether they are vicious or philosophically profitable, have us going down endless rabbit holes or see us truly moving forwards? (3)

 *
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1. Introduction


Through a first series of general reflections let me highlight certain features that appear to construct and support the general idea of what it appears might be meant by the expression ‘to be critical’, etc? (4)

2. A First Series of Reflections on what it Might Mean to Be ‘Critical’?

i. The Basic Idea of Criticism as an Assessment of a Skillful and Successful Alignment…

Imagine yourself as a child, back at pre-school, and being instructed to place an ‘E’ shape into an ‘E-shaped recess’ constructed on a board. Before too long you soon learn the rule-directed routines involved in the performance of this ‘game’ by correctly and successfully inserting the larger ‘E’ shape into the larger ‘E-shaped recess’, and not the ‘O’ shaped piece. Soon learning also to put the smaller ‘e’ into the smaller ‘e-shaped recess’, and so on. Here, successfulness in correctly putting these shapes into their appropriate recesses is something obvious once all parties have appreciated the rules expected to be observed behind the performance of these relatively simple routines. I.e., ‘this shape goes in that recess with the same shape’, and so on. (5)


This simple example clearly illustrates a number of principles central to our more complex ideas of what might be entailed in the performative-concept of a ‘critique’. Namely, a pre-understood understanding of the rules that will be invoked; the rules include a rule that tells us when the objective/s of this performance have been successfully realized. I.e., critically realized successfully. That the experience of confirmation, e.g., is experienced in real time in the fitting together of that correctly fitted piece in this puzzle, and, we can later re-experience that semblance of an appropriate fit in a virtual process of verification just by looking at this puzzle and seeing this objective of the fitting being ‘suitably’ carried out (i.e., either properly, appropriately and/or appositely executed). (6)


On a deeper level of generalization, we might say that an alignment is being observed between what is seen, expected, non-virtually enacted, virtually enacted, reports that describe what is being represented, seen being enacted, and so on. (7)


Hence this crucial concept of ‘alignment’? But ‘alignment’ is not something enacted with itself, with the in and of itself, or, any other abstruse or bizarre formula posited by some strange form of philosophy whose incantations either advertently or inadvertently only end up poking fun at itself. Let me explain by exploring what is entailed in this concept of ‘alignment’. (8)


I perceive alignment as a process and therefore, ‘alignment through realignment’. Moreover, in my own reflections on this iterative process I can distinguish three types of realignment. Let outline these three different styles of iteration. (9)

First, there is error correction of particular aspects in a certain type of situation. In effect, realignment through ‘re-de-mis-alignment’. I.e., by correcting those features that we think are not as aligned as we may have first thought or as other may have thought. E.g., I think ‘the cat is still sleeping on the mat in front of the heater’. To determine whether I am right or wrong would be as simple as going into the next room and seeing for myself whether this is or is not the case. I duly do so and see the cat is now sleeping on the couch and rightly suspect they found it was too hot to stay in front of the heater; so, decide to switch the temperature controls on the heater down to a much lower setting. The cat, heater, couch and rug are still in this room, just the cat is no longer sleeping on the mat. In effect, having corrected my former expectation by realizing, through perception, that my cat is now asleep on the couch. Moreover, the heater is still on in this hot room, but, have now turned the temperature down in order to arrive at something a lot more comfortable. This form of re(-)alignment being (phenomenal-)phenomenological in orientation and concerns itself more with texts that are written/read as representations of the world on numerous levels of employment.
  (10)


Second, there is a general form of alignment when we find the genres of behaviour being adopted and adapted are being duly observed in their conventional, cultural forms of conformity. I know my cat has just eaten its evening meal, has had plenty of time to lick itself afterwards, and, in all probability, will be sleeping in that room that has the heater turned on. Sure enough, I see my cat sleeping on the couch doing the same sort of things each and every evening. In other words, a ‘realignment’ that closely observes whether our genre expectations are still in that former state of (re)alignment, which we may comprehend as being more ‘meta-textually’ and ‘hermeneutically aligned’ with such ‘genre expectations’.
 (11)


Third, there is the specific form of alignment that through closer inspection, processes of re(-)enactment, serious reflection, provocative humour, etc., that might dramatically become ‘re-aligned’ through some more radical, relatively chaotic process of re-self-organization. I look more closely at ‘my’ cat sleeping on the mat in front of the heater to suddenly realize it’s actually my next-door neighbour’s cat who has climbed in through the open kitchen window in order to enjoy a warm nap in front of my heater. I look around this room and find my cat hiding behind the couch and also happily asleep. This variety of ‘re-alignment’ I perceive as something as more ‘existential’ in orientation, an event incrementally arrived at that causes some form of reversal, re-assessment, re-orientation, revolution, some form of relatively radical re-enactment, but at the same time resolves what might have been puzzling to begin with. A way of ‘re-seeing’ that harmonically restores our understanding to the way things actually are rather than as they were thought to be or as not yet understood to be formed in a way that has as yet not been suitably understood, etc. (12)


Therefore, a process or alignment is re(-)assessed through either ‘re-de-mis-alignment’, conformal ‘realignment’ and/or through the relatively radical discontinuity of a chaotic or chaotic-like process of ‘re-alignment’ (with the hyphen). (13)


But, the problem moves on and we now need to seriously ask ‘re(-)alignment of who or what with whom or what?’ (14)


Basically, our re(-)alignment is with and between texts in a textual situation (as appreciated in a textual economy). But by ‘texts’ I mean ‘textual depositions’ that are usually realized as ‘intentionally directed rearrangements imprinted upon the surface of the world at large’ but as ‘appreciated in and through a textual economy, etc.’. In other words, there is more to a textual economy that just texts qua texts. I have already introduced the concept of ‘meta-textual genres’ that generally direct our intentional directedness in the requisite manner as dictated by those meta-textual sequences in the hope of ‘successfully performing in the correct manner what was intended in the manner it was apparently intended(?)’ (15)


In the textual economy, I would also argue that we have, besides texts and meta-texts, the important, but all too overlooked, aspect of the ‘non-textual’. An aspect of the textual economy where we find a ‘simulation of apparent intentional intent being imaginatively re(-)constructed in a re(-)simulated “simulation of a simulation” but where such ‘simulation’ must not be treated as if it were ‘a simulation of that which is to be regarded as that which is “not-being-simulated” or as that which existed as if it were of the “pre-simulated”’. I.e., ‘simulation’ is arrived at through ‘re(-)simulation’ understood as a ‘simulation of a simulation’ but not as a ‘simulation of something that exists in a non-simulated form or format’!
 (16)


It is necessary to get our heads around this distinction. I.e., that a ‘simulation’ is ‘that arrived at through re(-)simulation as a simulation of a simulation that has no dealings whosever with anything to be treated as not simulated or as existing before this act of simulation’. Let me bring this point home by simply reflecting upon the visual act of perception, the act of seeing. Metaphorically, our eyes could be treated as both the ‘windows of the soul’ and ‘windows through which we look out on to the world’. But, such a metaphor should never be taken too literally because if we were someone ‘looking though our own eyes’ then we would need another someone or something to look through those ‘eyes’ that were then looking through these eyes that are visible to others, and so on. An infinite regress, and an obvious absurdity that can all be short-circuited by just accepting the constructed nature of our perception as if it were arrived at through a simulation of a simulation
 and not as a simulation of something that exists apart from that process of simulation. (17)


In the subtlety of this re-positioning we can see ‘re(-)simulation’ as ‘involving a mix of re-de-mis-simulation, conformal resimulation of the genre/s in question and processes of relatively radical re-simulation when and where they should arise’. Invoking a direct relationship between all aspects and facets of that simulated situatedness, doing away with so-called ‘internal worlds’ and ‘external worlds’, and seeing those simulations as arising in and through a relationship between all the relevant textual contributions that will involve some unequal interactive mixing between that as intended and that sense of a world as engaged in and through its resistance to its being simulated in some fashion otherwise to that as it is or was being envisaged. E.g., imaging looking at an ‘apple’ as if it were an ‘orange’… something that is not impossible, but, a feat that must be either over-directed by us or mis-directed by us in order to subvert the apparent apple-ness of that apple by forcing into this imaginary mould of an orange. Indeed, the moment we know it is an ‘apple’ we will find this apple-ness (re)asserting itself just as if we were to mistakenly think it were an ‘orange’ in the first place, and, to then have this notion immediately disabuse itself upon a closer inspection of that specific piece of fruit.
 Treating that apparent piece of fruit qua piece of fruit as ‘that piece of fruit’ that must inevitably dictate its ‘apple-ness’ upon closer inspection, i.e., observing a more carefully enacted process concerning its ‘re(-)simulation’. (18)


It is obvious that we have had to travel some distance from being a child in preschool learning to fit the shapes of letters into those recesses with exactly the same shapes! But in many ways the same principles apply. We know when we are correct when we find our representations ‘fit’ our expectations, and v.v. But how do we arrive at this estimation of our apparent success, and so on? (19)

ii. How do we ‘see’ a conformity between things that, by their nature, are different..?


In paragraph no. 7, I noted a series of different things as described to be in some form of alignment or apparent conformity:

On a deeper level of generalization, we might say that an alignment is being observed between what is seen, expected, non-virtually enacted, virtually enacted, reports that describe what is being represented, seen being enacted, and so on. [7]           

      (20)


This philosophical problem can be resolved (through the following two steps, namely) by first treating all such ‘reports’ as ‘simulations’, albeit as different kinds of simulations, but, second, as proposing that they all possess some ‘inner’ or relatively ‘reductive’ form of isomorphic conformity. Just as the true statement ‘the cat is on the mat’ when it is the case the cat is ‘seen’ to be on the mat (in that moment of time that this true statement was being uttered). So, I think ‘the cat is on the mat’ when I see that cat is now on this mat’ just as the ‘expectation’ that my cat would be on that mat after its evening meal are all in a state of a predicted alignment. I.e., my statement, my perceptions and expectations all have the same logical form at the very expressed center of their simulated re(-)presented-ness. (21) 


By putting aside all such childish ideas of so-called ‘internal worlds’ and so-called ‘external worlds’ we can now see we are in a world of re(-)presentations, albeit in a miscellany of forms some of which we label as ‘possible’ or ‘impossible’, others as ‘true’ or ‘false’, and, then, treated in a plethora of modes of presentation from ‘expectations’ to ‘imaginings’ to ‘sentences in a novel or narratives recounted by someone’ to ‘perceptions’ to ‘memories’ to ‘linguistic propositions and statements’ to ‘forms of intentional expressiveness’, and so on. (22)


Now, some perceptive people might think we have merely banished one problem to create another to take its place; all a bit like digging a hole in order to bury the soil dug up in a first hole, etc? But, all is not lost! Consider the philosophical problem of what the differences between a ‘dream apple’ and a ‘non-virtual apple’ must be given that the former does not successfully satiate or satisfy physiological hunger and the latter do? (23)


As a phenomenon, a ‘dream-apple’ in a dream looks like an ‘apple phenomenon’ as might be had in daily life. But, as noted there are and must be differences given that they have quite different causal originations and consequences. One grows on an apple tree and the other ‘grows’ in the depths of our dreams. In our close phenomenological appreciation of either phenomenon we should be able to separately list a series of modalities that we find as being present, and, theoretically or hypothetically, we should eventually be able to discern differences between these two lists. There could be different modalities being registered when those lists are compared. It would probably be safe to say, as a general rule, that the longer list would more likely differentiate the less virtual phenomenon from the more virtual party. As both phenomena are experientially presented in phenomenal-phenomenological experience we should note that it would be quite wrong, and misleading, to say that one set of experiences was actually present and the other was only an illusion or not real, was only a copy, and so forth. Hence my technical use of ‘non-virtual’ can be read/misread with the conventional meaning of ‘actual’. (24)


In such research, in this regard, we can note the following formula, namely, ‘density, intensity and propensity’. I.e., the relative numerical richness or poverty of itemized modalities noted; the relative intensity that each of these modalities is found to reveal in their essentially distinctive phenomenal particularity (both individually and collectively); and, either the general intentional and/or causal tendencies found to be co-associated with these modalities both individually, but, preferably in a collective sense (in the specific uniqueness experienced in the engaged instantiation of each lived-phenomenon). With respect to the latter, we can note that apples are a form of food, and, therefore, should both nourish us and relieve hunger, and, as well, being objects that are big and solid, it would be best if we avoid carelessly dropping them on the toes of our bare feet… (25)


That on careful consideration, we should be able to say that when a set of phenomena appear to have, on a relatively superficial level of inspection, the same isomorphic form, despite a different overall modal complexion, then we have the right to say that they are all of the same meta-type rather than being exactly of the same object-type. Hence our being able to group together, in a meta-category, a set of experiences with a similarity of content, such as, e.g., ‘my experience of this apple being eaten now’, ‘my memory of the apple I ate yesterday’, ‘the apple seen in this detailed photograph’, ‘the apples painted by Cezanne’, ‘the dream I had about a (still) very delicious ‘pink-lady’ apple that I ate many years ago in China’, and so on. (26)


Hence this ability to categorize intentional objects, object-states and similar (as ‘real’ objects
); and, virtual representations of the same, objectives (as ‘irreal’ objects), etc., as being (semantically) ‘located’ under either of these two levels in epistemological organization. So-called object-level items being able to be discerned as either having the same relative intentional or causal continuity by virtue of having the same imputed intentional and/or causal histories. I.e., arguing, in effect, that apparent intentional and/or causal continuity can be accounted for through imputing such a connection where the necessary degree of transformational isomorphic invariance is preserved that then allows us to categorize these represented items in the way we regard as ‘suitable’ in that situated context, etc., and, furthermore, in line with both their apparent form, implied meta-textual format, and their more semantically detailed descriptions, prescriptions, proscriptions, etc.
 (27)

Comprehending this meta-difference also gives us a powerful way of understanding that controversial notion of ‘truth’ (albeit from a semantic perspective). (28)

iii. What is (a semantic theory of) truth?


In general (economic) terms we could say all things are textually represented in intentional consciousness, as texts, albeit in a textual economy comprising phenomena-phenomenological presentations as ‘texts’ (which also can be treated as ‘facts’ to be used in a narrative); meta-textual, hermeneutically oriented modes of performance like genres, narratives, etc; and, non-textual simulations (that if critically entertained could be treated as ‘critiques’ that oversee the qualified de-anomalization of their co-associated narratives
). (29)

But, putting such economic distinctions to the side, the experiential presence of both object-level and meta-level items that can be regarded as possessing the same internally constituted, transformationally  isomorphic invariance, does allow us to demonstrate a semantic theory of truth as proposed by Alfred Taski (1901-1983), a notable logician and mathematician.
 (30)


Quite simply he stated that truth values are a property of sentences, i.e., propositions and statements (the latter being ‘statements’ when considered as propositions that are either confirmed and/or verified as true): 


P’ is T iff P (31)

I.e., that ‘the propositions about P’, on a meta-level P’. is T (true) iff (if and only if) P can be positively found existing in a suitable form or format on the (relative) object-level. E.g, the proposition ‘the cat is on the mat’, as (C/M)’, is T iff C/M, i.e., that this cat referred to is actually on this mat. Or, translated using a meta-level and object-level approach, we could say that X’ is T iff X; i.e., that X, what ever X stands for or could stand for on its meta-level of explication, is true if and only if X can be found on the object-level. Where X could stand for an assorted combination of either nominations, predications and/or relations. (32)

Or, put as simply as possible; the sentence ‘about’ X is true if and only if X can be found as an object (on an object-level of explication). (33)

iv. But a claim for a true truth value is hardly an argument..?


Hence a need for valid argumentation, and, thence a need for the application of a suitably well-constructed use of logic. (34)


In a first understanding we might say that a well-constructed logic consists of true premises; valid and non-fallacious arguments; with conclusions that are treated as demonstrably true (as, e.g., per Tarski’s semantic theory of truth determination)..? (35)


In a second understanding we might say that our premises must be suitably grounded presuppositionally; that our arguments must be relevant, non-contradictory, coherent, and well-integrated; whilst our ensuing conclusions need to be suitably arrived at and in a manner that will enrich our understanding and not be merely derived purely from a well-constructed sequence of a priori-like definitions bound together in some form of an equation, etc. (36)


In a third understanding we could say that the way we think has cultural-intercultural roots and that we should expand our understanding to include relevant phenomenal-phenomenological ‘facts’ (as premises, etc.); narratives that propose certain types of argument (through a hermeneutical invocation of types of con-text, genres, narratives, personae, etc.); and, specific conclusions that possess the potential for an existential assortment of co-associated senses of e/valuation in valuational formation (i.e., values, etc.) all suitably set with the requisitely re(-)presented situational context/s. (37)


In effect, introducing the idea that our overall processes of argumentation need to involve a mix of subdisciplines of which the phenomenological, hermeneutical and existential have just been noted. Later in these Series of Reflections I will argue that they can play a crucial role in the formation of a viable critical philosophy. Indeed, as correlative with respect to each other (economically) they then can mutually support each other in process of self-correction and self-corroboration in an effort to discern greater degrees of alignment within our ongoing critical appreciation/s of lived-experienced. (38)

v. Just what is ‘lived-experience; and how might we better appreciate it..??


Lived-experience is best appreciated existentially. Let me explain. (39)


This philosophical idea of ‘appreciation’, as to be here explored by myself, is that we need to shift our psychic center of gravity to a higher meta-level in order to better appreciate a relative object-level about to be placed under such scrutiny. (40)


Just as in climbing a mountain we would normally expect to get a better understanding of the landscape to be seen on and below the slopes of that mountain… assuming of course, that the weather is not inclement and the vegetation about us does not occlude such a vista. (41)


Similarly, the truth of a meta-level proposition becomes evident, through some form of suitable argumentation, if and only if it can demonstrate an object-level correlation or correlate (possessing the requisite degree of transformational isomorphic invariance). (42)


Relationships can also be represented through the suitable exercise of a textual economy. After the introduction of various items in that economic space pieces as ‘parts’ can be synthesized, through such synthetical treatment, into various ‘wholes’. Or, we might wish to do the opposite through entering into a process of analytical-like treatment by disassembling a ‘whole’ in order to form an array of ‘parts’. But, in running such an economy, namely, this hermeneutic circle (of comprehension), we also need to invoke a dialectical mix of both ‘wholes-and-parts’ (or, as ‘parts-and-wholes’). (43)


Like individual characters in a novel, they are all part of one overall text. Imagine, e.g., pulling pages at random from a novel and reading them out of order… you might well find it hard to make any deeply connected sense of that overall book. (44)


Now, I would like to argue that when we have a well-informed appreciation of the ‘whole’, in effect, we are taking an existential perspective upon the holistic totality of that overall state of affairs that could not be arrived at reductively! That on this relational level, we experience the emergent significance of that overall economy. That we experience the simulation of that text as a text being experienced, or, rather re(-)experienced., indeed ‘being-lived’ as a ‘lived-experience’. On one hand, experienced through re(-)iteration, and, on the other, through an appreciation of the same, albeit in ‘higher’ or ‘wider’ meta-terms of reference. (45)


Given our material bias for the objects of this world and less understanding for their relational interactions, most of the time we are more inclined to operate from a relatively non-existential orientation of a decidedly materialistic perspective. (46)


That, in essence, an existential orientation is a pro-relational attitude where we more identify with the re(-)presented relationships as ‘re(-)presented relationships’ that emerge more on their own terms and less with their mere inclusion of objects, and subjects, interpersonal relationships, and so on. What are the important ramifications of this philosophical re(-)positioning of our preferences for a relational whole rather than either as a mere set and/or mere series of relational parts? Indeed, our very ability to appreciate valuational formation could not be found to arise ‘for us’ if we were to give a free rein to a senseless reductionism of an over-preferentially treated materialistic bias. A valuational formation is to be found associated with personal and interpersonal forms of non-reductively treated ‘identification, functionality and values’ (with values like, e.g., the de-ontological, pragmatical and the aesthetical, etc.). (47)

However, I would like to make the following two key points before concluding this Series of Reflections, Part I. First, we should note ‘that the whole is greater that the mere sum off the related parts’, as a relative principle or general observation, can be better re(-)translated to read ‘that the psychic sense of the whole is greater that the mere psychic sum off the related parts’. And, in this simple propositional encapsulation, we have the basic idea of the existential. A state of affairs that also observes the simple principle ‘that the existential is realized through the existentialization of the relatively non-existential!’ That this qualitative difference can be experienced, but, first, we need to have some pre-understanding that such an important contrast in experience can actually be delineated in the course of lived-experience. But, let me explore the transcendental nature of this existential dimension in the next Series of Reflections on What it Means to Be ‘Critical’, Part II. (48)


To form a provisional conclusion, let me address some final points in order to oversee what philosophical progress we might have achieved in the context of these arguments, thought experiments, observations, and so on, as entailed in this first series of reflections? (49)

3. Provisional Conclusions, Comments, and Observations


In a general principle of ‘appreciation’ I have suggested that there are times when we need ‘higher’ or ‘wider’ terms of meta-reference in order to better appreciate ‘what is to hand.’ That, in truth, this is always the case! In this regard, e.g., we could not appreciate that our two hands are similar, but not identical, by merely staring at either hand individually. In a sense, we have to stand back in order to better see what there is to be seen both non-comparatively and comparatively. That this ‘climbing the mountain to better see’ is also one metaphorical way of understanding how this Tarskian theory of semantic truth operates. (50)


Imagine we are in one of the national parks that surround the city of Sydney. Let us say it is an overcast day and it is impossible to make out where the sun is at this moment in time. Moreover, in going around and around, and following various creeks and the sides of hills we now have no firm idea in which direction we should be heading. But we know we need to head in a direction towards this same city in order to find our exit point near the train station that will then bring us back to the city after what will be a very long bush walk. Now, we admit we are a bit lost and in coming to a crossing on the track, that only goes sharp left and sharp right, without any signage, we become more perplexed. Tossing a coin, and hoping to be lucky, obviously, is not a good solution. However, it seems we are already quite high up and we speculate that in climbing further up the rocky side of this hill, beside the track, that we might get a view of the city and, from that viewing, then determine along which fork on this track we should head. One of us climbs this rocky hillside, and, fortunately, they can see Sydney in the distance; and, that it appears we should take the righthand fork on this track. We duly do so, and after a few more hours of walking soon safely arrive at this train station as the dark, wet, and cold, night now falls about us. (51)


Is the righthand fork, on this track, the true way to head more quickly towards the city of Sydney and exit this park? I.e., that the proposition ‘the righthand fork is the right direction to take’ is true (T) if and only if (iff) the righthand fork is the right direction to take. From that rocky hillside, this truth value could be determined. Going right would get us out of this park… and that proved to be the case. (52)


This metaphor of ‘climbing a mountain to appreciate the landscape below’ is also to be seen bound up in the idea of a ‘philosophical turn’ (that will be explored in the next series of reflections). By expanding our terms of reference, we might find ourselves in a better position to exit from the clutches of a certain problem… or at least re(-)frame that problem in a such a manner that it might be either de-anomalized and/or rendered in a more insightful form. (53)


We can also see that this concept of ‘alignment’, realized through of a process of ‘re-alignment’ (and arrived at through a mix of either ‘re-de-mis-alignment’, conformal ‘realignment’ and/or relatively chaotic ‘re-alignment’) is an important concept at the very center of a semantic theory of truth. Indeed, central to all forms of philosophical exploration, i.e., general investigations, particular analyses and specific examinations, etc. (54)


That, with such interesting observations and insights, we are now in a better position to review the critical turns a number of critical philosophers have instigated in order to expand our appreciation of what might be meant in what it ‘means to be critical’? (55)

      Noël Tointon, Wentworth Falls, 16.1.21.
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1Q. Series of Reflections on What it Means to Be ‘Critical’?

Part II – Particular Analyses*

0. Pre-Introduction


Being ‘constructively critical’ can make two kinds of contribution, namely, either arguing for what appears not to be the case and/or arguing for what appears to be the case. I.e., either designating and dismantling what appears to not be in conformity with lived-reality, however perceived and interpreted, and/or constructing and affirming what appears to be in conformity with lived-reality as ‘found’ to be re(-)configured in and through such efforts… best regarded as ‘provisional’ and as ‘ever a work in progress’. But, then, whatever is done, is also limited by the experiential fact that we do make mistakes but that such mistakes can also be undone, and, at the same time, paradoxically, extend to us a certain freedom to both err and make some degree of progress in our passages through this world at large both before(-)ourselves and before(-)others.
 (0)

1. Introduction


A series of critical philosophers will be very briefly looked at from the perspective of initiating a ‘critical turn’, in some form or other, and, where each transformation of method will be viewed as an influential shift in the ongoing history of philosophical thinking. A similar series of insights will also be looked at. (1)

Moreover, each one of these ‘philosophical revolutions’ will be useful in the creative construction of a critical philosophy, as will be explored in Part III. (2)

*
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In a series of provisional conclusions, etc., certain tentative insights will be highlighted for further consideration, etc. (3)

2. A Second Series of Reflections on what it Might Mean to Be ‘Critical’?

In a first section I will explore six different philosophical turns executed by six different philosophers. Each one of these turns will be briefly evaluated. It is not my intention to discuss these manoeuvres or the philosophies of these individuals in any great depth. My purpose is to highlight what I intend to borrow for the tentative formation of a critical philosophy that attempts to overcome some of the defects and difficulties that we will meet along the way. (4)

In a second section I will explore, more generally, the critical ambitions of certain Postmodernists, members of the Frankfurt School, and others, to the extent that the narrow confines of this essay will allow. Again, my primary purpose is to select a small number of features that either appear to be positively insightful, and useful, or negatively insightful, at least to the extent that they would be better avoided in any creative attempt to construct a critically oriented philosophy as will be attempted in a third Series of Reflections. (5)

A. Taking a Turn for the Better or Worse?

i. The ‘(ontological-)epistemological turn’…


The Pre-Socratics it would appear, from an inspection of textual fragments and historical comments, that they were obsessed with finding ways of ‘critically’ re-seeing this world at large, albeit through a rather ontologically oriented type of lens.
 A very long and creatively argued list of possibilities would emerge…. whose mutual deconstruction was almost assured. E.g., the philosopher Thales (C. 624/620 – 548/545 bce) argue that the primary element of the world was ‘water’ (although he might have meant this in a more metaphorical sense; given that water exhibits forms that are solid, liquid and can also evaporate?). In a diametrical contrast, we have Heraclitus (c. 535- c. 475 bce) arguing that fire is the basic material of the world (although, again, we might be more charitable and suggest that such an identification is meant more in a metaphorical sense; i.e., as analoguing  the fact that the world is a world of change just like the nature of fire?). If we were to run both of these proposals together, we must worry if all water, present in this world, will be turned to steam, or, that this watery element would completely extinguishes this element of fire. Then, into this confusing mix of first principles, Empedocles (born 494 bce) proposed that the world was composed of four elements, namely, Earth, Fire, Air, and Water (although, hopefully not all in the same place?). In hindsight, it is not fair to poke fun at such embryonic attempts to think both scientifically and philosophically. Are we any better today when some people subscribe to the possibility of a theory of everything and others think that such a proposal cannot even be contemplated (just as mathematicians like Tarski, et al, have shown that systematic forms of mathematical presentation can be demonstrated to have certain profound limitations as to what can be known, proven, stated as true, etc.). (6)


Along comes Plato (428/427-348/347 bce), perhaps courtesy of Socrates (c. 470-399 bce) and his Socratic method. In a profound change of reflective emphasis, rather than exploring the thought ‘that X was primarily p or not-p’, it would be reconsidered to be more profitable to reflect, instead, on the epistemological basis that would allow us to either confirm of disconfirm such perceptions, beliefs, theories, and so on and so forth. I would argue that this epistemological shift is a turning away from ‘the seeing of our world’ to ‘the world of our seeing’ and, in that sense, is more a ‘turning around’.
 (7)


If you were in the marketplace, as a metal merchant, you would want to know accurately what was gold and what was merely polished brass or something similar. You would welcome then those simple tests that would allow you to confidently distinguish, quantify, such items that possessed a gold content and those that merely seemed to possess such content but, as a matter of fact, had no such content whatsoever. Instead of just looking at this world and taking things as they seem, instead, ‘look’ at this seeing in order to ascertain when things are as they seem and when things are not as they seem! (8)


In this process of turning around a former emphasis upon conceived of ontological categories, Plato proposed a theory of forms, as an other-worldly realm inhabited with universals postulated in order to account for our recognition of particulars as being indirect ‘reflections’ of the former, etc. (9)

 
Let me now run the following quotations together from a short section of the Republic in order to give an intimation of this refocusing more on the means of knowledge rather than what that knowledge might entail:

So, said I, the method of the dialectic is the only one which takes this course, doing away with assumptions and travelling up to the first principle of all, so as to make sure confirmation there.

…first, knowledge; second, thinking; third, belief; and fourth, imagining. The last two taken together constitute the apprehension of appearances in the world of Becoming; the first two, intelligence concerned with true Being.

And does not this not apply to the Good? He must be able to distinguish the essential nature of Goodness, isolating it from all other Forms; he must fight his way through all criticisms, determined to examine every step by the standards, not of appearance and opinions, but of reality and truth, and win through to the end without sustaining a fall. If he cannot do this, he will know neither Goodness itself nor any good thing; if he does not lay hold upon some semblance of good, it will only be a matter of belief, not of knowledge, and he will dream away his life here in a sleep which has no awakening on this side of the world of Death where he will sleep at last for ever.

…this explains what is wrong with the position of Philosophy and why she has fallen into disrepute: as I have said before she should not have been wooed by the base-born, who are unworthy of her favours.
 (10)


Unfortunately, Plato went off on a tangent to theoretically explain too many things with too little theoretical materials to realize a viable pathway for such resolutions. Moreover, he preferenced aspects that deserve to be relatively privileged but certainly not in any absolutistical sense. I suspect that even Plato was embarrassed by his theory of forms, but, had nothing better to hand in order to explain universals, the particular characterizations of such specific instantiations (as so-called ‘particulars’), the persistence of identity in a world of change, the apparent cessation of certain forms of identification (like soul, substance, etc.), the limitations imposed upon thought as to how far identities and counter-identities, and so on, can be either dialectically differentiated and/or integrated. A number of other modes of criticism could also be leveled at the suppositions and presuppositions that relatively ground the course of such ensuing argumentation before even getting to deal with the conclusions of such theoretical constructs. Still, in my estimation, this focusing of our attention on how we engage with the world, rather than just what is being engaged with, has much to commend itself. But, that said, we are still dealing with a minefield, and a no-man’s land, as long as we cannot find a viable form of human habitation therein, between such extremes, such legislated prejudices, dialectical oversights, blind-spots, and so forth. (11)

That a good place to start would be to recognize ‘what should be privileged and what should not be privileged?’
 Our psychic experience of ‘wholes’, indeed, is greater than the mere some of its psychic parts’, and, duly deserves to be commensurately privileged. In my opinion, this observation accounts for discerning a basis that can be carved out for an existential appreciation of lived-experience.
 On the other hand, allowing our prejudices to run amok and legislatively enshrine such attitudes in the institutionalized constitutions of such ensuing august philosophies is a recipe for both their imminent and well-deserved deconstruction! (12)


I also perceive another ‘mistake’ made by Plato to be his apparent tendency to literalize metaphorically oriented analogies that might have been better left as such rhetorical devices. Remaining as ‘invitations’ to reflect upon rather than presented as definitive ‘declarations’ of how the wider world was actually constituted as if he, himself, was nothing more than one more Pre-Socratic in this regard. However, I am of two minds here, because if Plato was actually running one more Socratic dialogue then everything along the way is only a step closer to the truth through some form of partial removal of what was not in conformity with reality and/or a partial confirmation of how things were in some approximate conformity with the way the world was constituted. Read more as analogies, we would save ourselves from being overwhelmed by much philosophical perplexity in our valiant attempts to interpret and literally trust such descriptions, etc. (13)


In many respects, I regard Plato as running a series of covert transcendental suspensions and by such means, in effect, exercising an evolving variety of transcendental philosophy which then lets me accord him the honour of being an ‘absolute philosopher’ rather than his being treated as a mere ‘absolutist’ (like many but not all of the Pre-Socratics). The centrality of the cave metaphor, with the imputation that this world at large is an illusion, like an illusion, means treating this world ‘as if’ rather than as a ‘this’ or a ‘that’. This ontologically oriented habit of the Pre-Socratics would be arrived at through some form of preferential treatment of some form of cultural bias that was then reified rhetorically well-passed its metaphorical origins, etc. Not that Plato was immune from such thinking. His insistence, e.g., that the soul was ‘immortal’, or, that the Form of the Good was immutable, etc., are all forms of philosophical distortion that could only be salvaged, in part, by being retreated back through a metaphorical or rhetorical lens as open indications, destinations that cannot be limited by language, exhortations to experience in an experiential mode, if that was being considered possible, and so on… (14)


But, now, let us jump many centuries forward in time to the first Critique of Pure Reason published in 1781 by Immanuel Kant (1724-1804); second edition 1787… and explore this idea of a ‘transcendental turn’. (15)

ii. A critical ‘transcendental turn’…


Philosophically troubled by the divisive debates between realists, or empiricists, like, e.g., Locke et al, and idealists, or rationalists, like e.g., Leibnitz et al, that did not seem to be able to find any form of resolution, and, in response to this impasse, he proposed a critical circuit breaker in the form of a quite complex argument, as refracted through my minimal use of technical language, that proposes, to the effect, that perceptual processes were seen to belong primarily to the imaginative sphere whilst conceptual processes belong primarily in the realm of understanding. Whereas, in contrast, all judgments are located in the faculty of reason (quite separate from both the imaginative and conceptual spheres). Indeed, given that ‘judgments are of or between concepts’ (as either concepts qua concepts or concepts qua conceptual translations from the perceptual imagination), but where judgment cannot be reduced to the same (in their experiential immediacy as an ongoing judgmental processes) it follows that all judgment must be ‘trans-conceptual’ (and, by default, must also be ‘trans-perceptual’). However, to complicate matters, trans-conceptually oriented judgments can be then rendered in a conceptual form post such judgmental acts. Just as law judges make legal judgments in law that are then handed down in a written form as the said ‘judgments’. (16)

The critical nature of this complex insight is to take a ‘transcendental turn’, nothing more and nothing less! That from this ‘transcendental position’, within the psyche, at least hypothetically, we should be able to clearly delineate between those epistemological entities whose primary origins are either to be found in perceptual imagination or in the understanding, and, that what is able to decide such issues is to be found in this faculty of reason. Or, put another way, by myself, admittedly in as simple language as possible, is this apparent fact that, in such judgment(al processes), judgments are not to be treated as conceptual processes and products, but, rather as trans-conceptual processes with trans-conceptual-content. In an appreciation of the important ramifications of this transcendental turn is to realize that we should not confuse ‘percepts’ with ‘concepts’, and v.v., nor confuse judgment(al act)s with either of the former. That to say otherwise, is to run a fallacious argument (which, for Kant, as has ever been the philosophical character of the historical controversies entered into between realists and idealists, etc.) and who, both consequently and subsequently, make a ‘transcendental mistake’ along with the creation of a philosophical state of ensuing ‘transcendental confusion…’ (17)


In other words, realists ‘materialize’ judgmental idealities, and, idealists, dematerialize such judgmental realities (as well as confusing both these spheres of the perceptually imaginative and the conceptually regulative). Basically, we should ensure that the critical philosopher observes the following maxim, as proffered by myself, namely, ‘that we should critically differentiate what needs to be critically differentiated within the limitations of its critical employment, and, critically integrate what needs to be critically integrated within the limitations of its critical employment!’ I.e., recognize that all these aspects of perceptual imagination, conceptual understanding and judgmental reason, whilst all interrelated in acts of judgment, must also be duly distinguished from one another lest we commit such transcendental mistakes along with their ensuing non-critically oriented forms of philosophical confusion, and so on… (18)


In the section in the Critique of Pure Reason titled Amphiboly of Concepts of Reflection we find:

Reflection does not concern itself with objects themselves… but is that state of mind in which we first set ourselves to discover the subjective conditions under which we [alone] are able to arrive at concepts. …this question must be asked: In which of our cognitive faculties are our representations connected together? Is it the understanding, or is it the senses, by which they are combined or compared? …All judgments, however, indeed all comparisons, require reflection… The act by which I confront the comparison of representations with the cognitive faculty to which it belongs, and by means of which I distinguish whether it is as belonging to the pure understanding or the sensible intuition that they are to be compared with each other, I call transcendental reflection.

…we may therefore say that logical reflection is a mere act of comparison…

In the absence of such reflection, the use of these concepts is very unsafe… based on nothing more than a transcendental amphiboly, that is, a confounding of an object of pure understanding with appearance.

…therefore deceived by the amphiboly of the concepts of reflection, the celebrated Leibniz erected an intellectual system of the world… In a word, Leibnitz intellectualized appearances, just as Locke.., sensualized all concepts of the understanding… Instead of seeking in understanding and sensibility two sources of representation.
 (19)


A number of criticisms could be directed at this type of scheme. Given that we have a dialectical relationship between interdependent conceptually and perceptually oriented intentional states we may well wonder to what extent they could actually be so categorically divided up between the so-called ‘pure understanding’ and those ‘imaginative processes of intellection dealing with sense perception, imagination, and so on’? On the other hand, there are ‘intentional states’, as ‘intentional objectives’ that are more ‘objectives’ rather than ‘objects’ or ‘object-states’ that have little or no imaginative input that such a distinction could be observed, albeit with certain qualifications and limitations. E.g., we might observe two individual who are apparently in love with each other, but, the concept of love, itself, cannot be found in spatio-temporal terms of reference and whether it is written in terms of dispositions, or in some other scheme, this point still holds. That, the beauty of this ‘turn’, shift in philosophical orientation, is to recognize that the intentional productivity of judgment per se cannot be reduced merely to logical forms of comparison since judgments, primarily, being judgments ‘about’ concepts must be trans-conceptual, i.e., trans-cognitive, i.e., ‘transcendental’ in this sense of having a transcendental place or ‘location’ (which, primarily, must belong to pure reason and not to pure understanding even though such concepts of pure reason can be treated as just another set of concepts at the end of the day under less critical conditions?).
 (20)


Similar considerations could also apply to ideas of apparent subjectivity; e.g., as those ideas of subjectivity that deserve to be distinguished in a similar manner. Drawing a distinction between ourselves as ‘thinkers’, and ‘embodied subjects’ along with noting our ability to make that type of distinction as someone, as an agent, possessing some form of ‘transcendental subjectivity’, albeit only in this critical, transcendental sense (without extrapolating such ideas beyond the reasonable limits of their critical employment through the unsupported importation and reification of such concepts like an immutable soul, Self, spirit, etc.). (21)

iii. An (eternal re)turn of the skeptical epoché’…


Nietzsche (1844-1900) was ever the critic par excellence. From art to culture, from psychological ideas to philosophical positions this philosopher, it would seem, took his tools for dissection to work with him every day:

It seems to me more and more that the philosopher, being necessarily a man of tomorrow and the day after tomorrow, has always found himself and had to find himself in contradiction to his today: his enemy has always been the ideal of today. Hitherto these extraordinary promoters of mankind who have been called philosophers and have seldom felt themselves to be friends of knowledge but, rather, disagreeable fools and dangerous question-marks – have found their task, their hard, unwanted, unavoidable task, but finally the greatness of their task, in being the bad conscience of their age. By laying the knife vivisectionally to the bosom of the very virtues of the age they betrayed what was their own secret: to know a new greatness of man, a new untrodden path to their enlargement. Each time they revealed how much hypocrisy, indolence, letting oneself go and letting oneself fall, how much falsehood was concealed under the most honoured type of their contemporary morality, how much virtue was outlived; each time they said: ‘We have to go thither, out yonder, where you today are least at home.’ In face of a world of ‘modern ideas’ which would like to banish everyone into a corner and ‘specialty’, a philosopher, assuming that there could be philosophers today, would be compelled to see the greatness of man, the concept ‘greatness’, precisely in his spaciousness and multiplicity, in his wholeness in diversity: he would even determine value and rank according to how much and how many things one could endure and take upon oneself, how far one could extend one’s own responsibility… ‘He shall be the greatest who can be the most solitary, the most concealed, the most divergent, the man beyond good and evil, the master of his virtues, the superabundant of will; this shall be called greatness: the ability to be as manifold as whole, vast as full.’ And, to ask it again: is greatness – possible today?
 (22)


What is the point of being critical for the mere sake of being critical? Such a wrongly formulated question for Nietzsche would be seen as evidence of an abrogation of our responsibilities to others. There is a point to such social madness. Society ‘wallows’ in a dark pit of its own making that, if not seen for what it is, will metaphorically encapsulate us in the increasingly dark world of that form of cultural entombment. Basically, without ongoing contestment of our ideas, the attuned intent of such cultural forms of expression, for(-)us, will become increasingly lost. Just as with a bowl of apples not eaten, those pieces of fruit left to their own devices, will start to shrivel and eventually rot before our very own eyes if should we look. And, in this regard, we would not need to look too closely to realize what has happened in the midst of such neglect or oversight. (23)


Being skeptical has an important set of roles to play, namely, the testing of our ideas by looking to see how they were configured;
 re-learning to see through their historical traces what original insights were being focused upon in their formulations; discerning their dialectical roots in both the complexity and simplicity to be re-met in this world at large through processes of ongoing resolution; just how such modes of engagement render this world as a place that appears to be understood by overlooking what is more easy to leave overlooked, and so on. All in all, such criticisms create an epoché or bracketing or a more balanced mapping of that being subjected to such ensuing criticisms. Seriously entertained, criticisms can free us from forms of cultural ossification and institutionalization; an almost inevitable consequence of habitual forms of cultural iteration, proliferation of the relatively non-consequential, the invasion of time-consuming forms of meta-enaction into all corners of our lives, and so on. For Nietzsche, I envisage that the critical use of the skeptical epoché should proffer a reset, a timely mode of redress, a suspension of that being iterated for the mere sake of reiteration, a transcendental or transcendental-like attitude of reflection that would be more open to what might be revealed in the lived-reality of that phenomenon being re-found to hand…? (24)

iv. A ‘transcendental-phenomenological turn’…


Edmund Husserl (1759-1938), over the professional course of his academic career migrated from mathematics to transcendental phenomenology. He is regarded as the founder of transcendental phenomenology. (25)

Around 1906, the idea of the transcendental epoché was given its first formulation and marks the beginning of a turn towards a transcendental phenomenology. Husserl argues that all intentionality has an inescapable intentional objectivity towards which the intention intends. Hence the ‘intentional object’ which I more commonly refer to as the ‘intentional objective’ given the range of intentional objects can extend from apples seen in a fruit bowl to your apparent desire to eat one of those apple, from listening to classical music to discussing the intricacies of quantum theory, and so on.
 (26)

He has been described as introducing two types of epoché, namely, a local variety and a global variety. In the latter we are to imagine, e.g., that the whole world has been as if annihilated. It the former we do something similar but only in reference to the situatedness in question along with those phenomena considered as constituting the situatedness of that situation in question. I do not see any difficulties in these two conceptions of the transcendental epoché or suspension. What is more important is this evocation of an intentional terrain that is being ‘cancelled’ through some overall, apposite forms of negation. A form of virtual cancellation that, in turn, will also need to be de-suspended (lest we feel trapped within (or without the bounds of that same suspension). This suspension prepares the intentional object, in its apparent constitution, to be explored at face value, i.e., as those phenomenal presentations present themselves to us as either a phenomenon and/or set of relatively related or unrelated phenomena. In our scrutiny, critically attempting to understand how our ‘representations’ are put together, in terms of their constitution, and so forth. Hence our apparent transcendental appreciation of such matters (27)


We could say that the epoché or transcendental suspension prepares the grounds for our critically controlled reflections on the topic to hand to be reduced, subjected to a transcendental reduction; i.e., to be analyzed in order to exhibit the parts of the phenomenal constitution in the manner as it appears to be constituted. Then, to even the books, so to speak, and assist in continuing the dynamically balanced nature of the suspensional process, as a methodological aspect of that process of suspension, we also need to apply a counter-balancing form of transcendental synthesis. Hence these three dialectical, economic modes of ‘suspension’ or ‘epoché’, ‘reduction’ (or ‘analysis’), and, ‘synthesis’ (or ‘reconstitution’). Admittedly, this is how I would ‘re-interpret’ the designs and trends apparent in key sections of Husserl’s published works (although Husserl himself laboured over the formation of a voluminous body of writings that are still being prepared for publishing on an incremental basis). (28)


What is to be philosophical gained through the exercise of such a suspension? A set of phenomenological descriptions that should insightfully inform us as to the transcendental constitution of that phenomenon or phenomena being placed under such scrutiny. In effect, the situation in question should reveal to us in what manner it is constituted, what is essentially characteristic of that type of situatedness in question, and so on. At the very least, inform us at to the constituted significance of that being explored through being subjected to such close(r) scrutiny. (29)


Although imaged in the form of the following metaphor, as supplied by myself, and in a form that should not be taken too far, it is as if the intentional objective were ‘a patient being interviewed by a physician’, but, ‘where that patient is freely allowed to voice their anxieties and hopes, their senses of identity and vocation, and so on and so forth, whilst being neither directed nor interrupted by that professional disciplinarian…’ In a similar manner, let me cite a few key ideas articulated and disseminated by this philosopher in order to impart an initial understanding of what might be involved:

Phenomenological reduction is nothing other than a change of attitude in which the world of experience comes to be contemplated consistently and universally as a world of possible experience, that is, the experiencing life comes to be regarded, that life in which what is experienced is in every case–and universally–a sense of experience with a determinate intentional horizon.
 (30)


Hence the famous injunction in the opening section of the Logical Investigations, Part II: (‘to the thing themselves’):

Meanings inspired only by remote, confused, inauthentic intuitions–if by any intuitions at all–are not enough: we must go back to the ‘things themselves’. We desire to render self-evident in fully-fledged intuitions that what is here given in actually performed abstractions is what the word-meanings in our expression of the law
 really and truly stand for.
 (31)


The skeptical argumentations (especially those of Hume and the ancient sophists Protagoras and Gorgias) made a deep impression upon Husserl. At the same time, however, they seem directly to have given rise for him to the “transcendental turn” so decisive for his idea of philosophy. He discovered in skepticism itself the hidden transcendental motivation for this turn and proceeded to work this motivation out in a consistent fashion… According to him, such a clarification will succeed thanks precisely to the phenomenological reduction.
 (32)


Husserl notes that thought, as an intentional process (noesis) has intentional content (noema) and such objectivity is exposed through the use of the phenomenological reduction:

The object is an intentional object: this means there is an act that has a determinate intention, and determinate in a way that makes it an intention towards this object. This ‘reference to an object’ belongs peculiarly and intrinsically to an act-experience, and the experiences manifesting it are by definition intentional experiences or acts. All differences in mode of objective reference are descriptive differences in intentional experiences.
 (33)


Hence transcendental phenomenology, in this regard, is a descriptive discipline.
 Moreover, conducting our descriptions from the perspective of such transcendental objectivity (noema) can also be matched by a correlative set of descriptions conducted from the noetic side of this same ledger, in a descriptive recognition of those co-associated intentional acts. Hence the important Husserlian concept of a noetic-noematic correlativity (which I will take up in Part III in the form of a tripartite economic correlativity envisaged as taking place between phenomenal-phenomenological, hermeneutical and existential aspects and inputs, and, where such a triple commentary, collectively, can both self-correct and self-corroborate a critically enacted form of research when these three subdisciplines, themselves, are critically overseen and are found to find forms of mutual alignment). (34)


The intentional act can be perceived as having three dialectical time-orientations co-occurring in the genesis of the intentional act and its co-associated formation of the intentional object(ive), namely, (present) ‘primordial impression’, (retrospective) ‘retention’, and (prospective or anticipatory) ‘protention’.
 For Husserl these constitute the concrete living present, the originary temporal field.
 (of lived-experience as I would prefer to nominate it). Furthermore, we can run static or genetic sets of descriptions where the latter can be divided between passive or active forms of explication.
 To this list I would also add transformative patterns of enaction and their co-associated sets of descriptions (with the invocation of an existential dimension concomitant with the activity of enacted volition realized through the de-suspended suspension of lived-experience; re-realizing the existentially oriented nature of lived-nature should the relationship in question be preferentially treated
 in such suitable terms of reference
):

On the basis of phenomenological evidence we can… describe an object and the way it is determined… what belongs to the essence of consciousness insofar as consciousness is consciousness of a certain objectivity… and [we can describe what belongs] to the correlative objectivity to the extent that and in the manner that it is intended in this thus constituted consciousness… We are thus continuously occupied with this objective and yet we do not accord it the status of an existent.
 (35)


Indeed, a primary purpose of the transcendental suspension/reduction is to oversee this suspension of all values. Through such bracketing we are not to be distracted by our ontological and epistemological commitments, etc., in order, therein and thereafter, to attend more closely to the phenomena themselves as phenomenal presentations. But, just as in the noetic activity of intentional consciousness there is an ever-present intentional objectivity, so, too, there is the ever-present sense of transcendental subjectivity, a transcendental Ego or Ego-Pole,
 which as a polarity and dialectical moment in the constitution of conscious experience must also be correlatively co-associated with the aforementioned noetic-noematic correlativity:

To the cogito itself belongs an immanent “glancing-towards” the object, a directedness which from another side springs forth from the “Ego”, which can therefore never be absent. This glancing of the Ego towards something is in harmony with the act involved, perceptive in perception, fanciful in fancy, approving in approval, volitional in will, and so forth.
 (36)


We can treat these tripolar, correlative facets of phenomenological experience each in a descriptive phenomenological mode, or, more from their own sense of their being experienced in the course of lived-experience. In this regard, I would argue, treating noetic activity as relatively hermeneutical in orientation, and, transcendental subjectivity as relatively existential in orientation.
 In the next section of this essay, let me focus on the hermeneutic side of this three-columned ‘ledger’. I will allude to some observations of Heidegger from Being and Time but expanding them to illustrate what sort of things would be involved in taking a hermeneutic turn.
 (37)

v. A ‘hermeneutical turn’…

Martin Heidegger (1889-1976) makes some interesting comments vis-à-vis our use of a hammer. When we need it, and it is to hand, we use it. But, in the course of hammering, if it were to break, become broken and useless, we would then view it quite differently. In effect, the ‘ready-to-hand’ versus the ‘present-to-hand’. I.e., as the ‘ready-to-hand’ it is there in the world to be used, like a hammer, without actively considering it in any theoretical (or critical) mode. It is seen as a handy object, as being there to hand, and only if it were to break would we then see it as the present-to-hand. Basically, in contrast, the ‘present-to-hand’ is seen as if we were concerned only with the bare facts of that thing being looked at… beheld more in a spirit of disinterestedness, in a neutral space, etc.
 Somewhere between either a casual observer or scientist. (38)


Now, let me link a few comments made by Heidegger on the use of a hammer and, in exploring them, let me demonstrate my take on this hermeneutic dimension brought into view through the exercise of a hermeneutic turn… 

Equipment can genuinely show itself only in dealings cut to its own measure (hammering with a hammer, for example)… the less we just stare at the hammer-Thing, and the more we seize hold of it and use it, the more primordial our relationship to it becomes, and the more unveiledly is it encountered as that which it is–as equipment… The kind of Being equipment possesses… we call ready-to-hand (Zuhandenheit).
 (39)


But, I must point out that this ‘functionality’ of the hammer, observed as if beyond the mere appearance of the hammer (in its mere present-to-handedness), is also something that applies to everything… objects; object-states; objectives, like abstract concepts, e.g; indeed, all language itself, etc. (40)


As Heidegger observes:

(But the ‘indicating’ of the sign and) the ‘hammering’ of the hammer are not properties of entities… Anything ready-to-hand is, at the worst, appropriate for some purposes and inappropriate for others… it is not appropriateness of some entity; it is rather the condition (so far as Being is in question) which makes it possible for the character of such an entity to be defined by its appropriateness.
 (41)


‘Appropriateness’ is a characteristic hallmark of meta-textual genres, etc., that assist in the operation of a hermeneutical dimension in the use of language, the directedness of behaviour, etc. A text with writing on is as much a blank sheet of paper, or, more correctly, even less than that,
 if we do not recognize the writing upon its intentionally made surface (as something to be written or drawn upon) to be ‘writing’, i.e., to fall within the genre of writing (as split between the subgenres of ‘writing to be written’ and ‘writing to be read’, and so on). (42)

Now, just what is entailed in our looking at an object or situation or person or persons as if it or they were ‘there to be used’? I would argue that our ability to pick up a hammer and hammer, or bash or pound or planish something means we recognize in that object, etc., the co-association of a series of expectations, as possibilities of behaviour, that are codified in the form of genres of behaviour. These meta-textual facets, that facilitate our passage through this world of experience, effectively, are instructions that assist us in reading and/or writing the surface of the world in a manner that has become instrumentally associated with (the particularity of that type of instrument as) that specific object or situation or person or persons, etc. That attendant upon the performance of all forms of activity are these meta-textual genres that inform how we are to utilize that which has come to hand so to speak. In other words, all intentions are performances exercised within these meta-textual restraints that then allow us to find a ‘freedom’ through the successful delivery of such aspirational intent. Try sweeping a backyard thick with Autumn leaves with a broom that is basically broken and keeps falling apart, more often than not? (43)


The hermeneutic appreciation of the world at large is realized through the exercise of genres of both attitude and behaviour, encompassing both passively oriented reception (‘reading’) and actively oriented inscription of behaviour (‘writing’). To assist us in this informing of intentional attitudes and patterns of behaviour we have what I refer to as con-textual types of situations (con-texts) that have co-associated sets of genres associated with the same. So, e.g., with a hammer we pick it up, swing it onto the target chosen, and hopefully, we are successful in hitting the target as intended. From con-textual recognition of type, in the light of behavioural aspirations, we have genres of behaviour whose rules of prescription/s are progressively defined through conventional practice. In the pursuit of such genres of attitude and behaviour we construct ‘narratives’ in which we tell either ourselves and/or others just what we intend to do and achieve through the use of such behaviour. The ensuing choice of narrational structures adopted and adapted to the re(-)direction of present exigencies also reveals the sense of the ‘persona’ of that person (re)enacting such a self-narration/other-narration, be that exercised either advertently or inadvertently. (44)


So, e.g., today, I have been given a small bag of walnuts. Now, I would like to eat them. They need to be cracked open. This is the ‘con-text’. I take each nut and wrap them in a piece of tissue. I line them up on a chopping board. With the hammer I smash each wrapped-up nut. Hence the patterns observed in this instance of nut-cracking conform to this ‘genre’ of ‘nut-cracking’ (albeit in a ‘style’ as adopted and adapted by myself). I tell myself, that I would like to eat these walnuts hence this ‘self-narrative’. The anomalization driving the instantiation of this narrative is the fact that ‘I want to eat these walnuts and, therefore, need to open their shells’. In this narrative, my specified persona is as a ‘nut-cracker using a hammer’. When those nuts are cracked, opened and duly eaten, the resolution of this narrative is duly observed. In this regard, we can say our narrative has a definitive ‘hermeneutic objective’ and that that objective, in this instance of a narrative, was met (bringing that narrative to a decisive sense of an ending).
 (45)



Such interpretative considerations also indicate that we need to take into account the recognition of a distinctive, experiential, pro-relational sense of a ‘hermeneutic holism’. I.e., that if we were merely to observe ‘wholes’ versus their ‘parts’, and v.v., no amount of time spent would communicate to ourselves the ‘emergent sense of that whole’ as a ‘relatively totalized process of totalization’ just as no staring at some part of a totality would ever extend to us the idea of that part as a part of its relatively co-associated totality, and v.v.. A ‘bag of coins’ would then merely be a mere ‘bag of coins’, and, each ‘coin’ would be no more and no less than a mere ‘coin’, and, therefore, neither the twain would ever meet. Indeed, part/s and whole/s would have no meaning vis-à-vis each other!  To understand that the ‘bag of coins’ is also a “‘bag’ with ‘coins’”, and v.v., we need to entertain a third party, the so-called ‘third moment’, namely, a ‘(non-systematic) existential moment’ (within the economics of an archetypal economy). Indeed, a third party with the functional-structure that could be equated with ‘parts-and-whole(s)’ (or, ‘whole(s)-and-parts’).
 Arguing here, that this third moment allows us to experience the emergence of that whole as something greater than the mere sum of its parts, being (experienced), namely, as ‘whole-and-parts’. This third moment contributes a necessary third dimension to our experience of the relationship between a ‘whole and its mere determination of ‘parts’, and v.v.’ I.e., this ‘existential aspect’; without which the emergence of its relative totality in the relationship could not be experienced as being something greater than either a mere ‘whole’ or a mere ‘part’.
 
 (46)


Importantly, in the light of this exposition, we should understand that no phenomenological dimension would be ever able to view either the intentional constructiveness imposed upon the world or the mere manifestation of its naturalness (to that extent it is left uncircumscribed by human intentions) without this hermeneutic dimension in which appropriate genres of behaviour are prescribed for(-)us, and vice versa. Moreover, like a three-legged stool or chair, an existentially oriented dimension must also be in place lest our world of lived-interactions fall over for us in a state of lived-non-comprehension. Let me explain myself. (47)

vi. An ‘existential turn’…


A hermeneutic relationship is observed between our psychic perception of what is relatively regarded as ‘parts’ and ‘wholes’. But, the emergence of a relative sense of totality greater than the ‘mere whole’ as a ‘mere sum of its parts’ necessitates this existential dimension in (economic) experience. Hence this so-called ‘third moment’ expressed through the (hyphenated) designation of ‘whole-and-parts’ and to be discerned as that existential aspect of experience that cannot be merely reduced to either ‘a collection of parts’ or the ‘mere totality’ of the ‘mere whole as a sum of its perceived parts’. That our existential experience of ‘wholes’ should be regarded as aspects that are also limited or scoped, as emergent, as interactive, as experiences to be had in our experience of ‘whole/s-and-parts’ whilst, at the same time, not (mis)-treating such ‘lived-experience’ as an impossible, absolutistic totality imagined without limits in some form or other, etc. Hence the necessity of experience to be regarded as a threefold interaction between phenomenological, hermeneutical and existential aspects dialectically co-inhabiting an interactive ‘space’ between their apparent individuality (of approach) and overall totality (in their being collectively approached). (48)


In effect, this third moment, of the non-systematic existential moment, is the ‘doorway’ to the lived-experience that is realized as a ‘systematically-oriented sense of the existential’.
 I.e., that metaphorical ‘space’ between ‘the relatively individual parts, whole/s and parts-and-whole/s’ and the ‘lived-experience of their relative totality…’ (49)


Our lived-experience takes on an existential tenor characterized by profoundly different senses of time, space, subjectivity and inter-subjectivity along with a difference in our experience of those economic moments of Object, Ego and World; i.e., including how we perceive and treat embodiment, find an embeddedness with(-)others, and, our embankment with a sense of world that no longer can be treated non-environmentally as a mere world, as a background that is just there for us to use in a mere instrumental modality, and so on! (50)


Or as Martin Buber (1878-1965) puts it:

The world of experience belongs to the basic word I-It.

The basic word I-Thou establishes the world of relations.

The basic word I-Thou can only be spoken with one’s whole being.

The basic word I-It can never be spoken with one’s whole being.

When I confront a human being as my Thou and speak word I-Thou to him, then he is no thing among things nor does he consist of things.

He is no longer He or She, limited by other Hes and Shes…
 (51)


The existentially oriented sense of experience has different hallmarks that on reflection we, too, can recognize. In expression, perhaps we can find and refine a language already embedded in natural language in which such existential insights are to be revealed (through a repurposing of such language, giving it a pro-relational reading, invoking the [extensive] suspension, etc.). Sadly, this dimension of being is more overlooked even though it is also intuitively understood by most people should they reflect upon its deeply abiding being-there as if ‘waiting’ to be found ‘for(-)us/by(-)us’ in lived-experience:

The It-world hangs together in space and time.

The Thou-world does not hang together in space and time.

The individual Thou must become an It when the event of the relation has run its course.

Then individual It can become a Thou by entering into the relation of the event.

And in all seriousness of truth, listen: without It a human cannot live. But whosoever lives only with that is not human.
 (52)

So, we are called upon to recognize this two-fold nature of human existence. I.e., recognize both a natural, material, intentional sense of experience, and, a transcendental, trans-intentional, existential sense of existence… where both realms must play their part given that ‘the existential is realized through an existentialization (Thou-ing) of the relatively non-existential (It)’; i.e., through a pro-relational treatment of the relatively non-pro-relational… which, among a number of ways of seeing this, would basically involve a re(-)aligned process of re(-)centering within the pro-relational being of the relationship… (53)

Hopefully, in our critical reception of a relatively non-critical philosophy or in critiquing a philosophy with such pretensions, or, indeed, in our setting out to formulate a philosophy worthy of that objective, it behooves us to take such insightfully productive ‘revolutions’ on board. Now, in this regard, it would appear to me that whilst most philosophies are somewhat lacking a critical tenor, still, most philosophers have a range of insights to fruitfully bear on this important pursuit. In continuing this second essay let me look now at a set of six more insightful features that will further refine our critical appreciation of lived-experience even though no final, refined interpretation of the same will ever find a perfect accord with this world as lived, this overall life-world, this world-of-life to be shared both ‘with others’ and ‘with-others’…
 (54)

B. Gleaning Insights in the Critical Pretensions of Modernists, Postmodernists, etc.
i. The positive nature of the Hegelian dialectic..?


‘Dialectics’ has figured in philosophy right from the beginning given that people proffer different ways of seeing the ‘same’ world, change their minds, question their own understandings, and so on. E.g., the Socratic method that promises, at the very least, to discard that which is shown to be wrong and not knowledge; even if never quite supplying a promised vision of the truth able to stand the test of time. I suspect that the best critic of Platonic forms was Plato himself. But, heading in an idealistic direction, through the over-preferencing of universal (forms) what else could be have proposed given that type of prejudice (that despite some small variations in the Platonic argument even Aristotle could not discard)? (55) 


I would like to perceive the overall arc of the Hegelian dialectic as relatively positive; through an expansion of terms, through a focusing on an actualized realization of possibilities that are no longer left as just potentials. So, e.g., in the death of the seed the seedling arises. The so-called ‘being’ of the seed contains its own destruction in the form of the becoming of a seedling (or the dissolution of the seed unable to sprout) where the ‘seed’ has embedded in its ideality the potential to be a viable non-seed. (56)


However, if we were to take a more epistemological and transcendental orientation, we would be moving away from such concepts like ‘being’ (or the ‘abstract’), ‘nothing’ (‘negation’), and ‘becoming’ (or the ‘concrete’), etc., that almost possess a deceptive, metaphorical-like tenor. In their place we should see such categories as conceptual-ideas that are engaged wherein we realize that through the economic limitations placed upon the intentional experience of all forms of thought we would then recognize that no pure concepts like ‘being’, etc., could even be thought.
 But, we overlook that small fact and persist with such bankrupt ideas and ideals. It is because they cannot be definitively thought, however, that they are dialectical(ly engendered). So, e.g., we cannot think ‘heat’ without its correlative of cold (or as ‘non-heat’ or ‘not hot’) and, so, understandably, the concept of heat cannot be something that exists ‘purely in and of itself’ or be found well-represented through the adoption of any other pseudo-philosophical or pseudo-scientific formula. Given our interactive engagement with represented states and that the nature of experience is change (if only through the very nature of thought being able to arise through economic variation arising within the requisite economy/economies) it follows that dialectical progressions would naturally arise (if only through our noticing such different or divergent progressions), and so on. (57)


Georg Wilhelm Friedrick Hegel (1770-1831), we should note, never used the formula ‘thesis, antithesis and synthesis’. For a start, the dialectical progression should preferably follow a harmonic trajectory of ‘background synthesis of field, consonant focus, and ensuing resolution (characterized as a moment of ‘framing’ or ‘re(-)framing’)’ and consequently the dialectical moment of ‘synthesis’ is the first dialectical moment and never the third moment when given a harmonic reading! In this regard we could dynamically treat the ‘abstract’ as relatively unchanging and static or consonant, but, through change, it looses that status through negation to introduce and element of the dissonant that then finds a form of resolution in the concrete realization whose reality was already present in the abstract, albeit as a potential ideality. Just as the potentially ideality of the oak tree is entailed in the acorn that if viable and given the right pre-conditions and conditions can become the post-condition of an oak tree… (58)


I would also like to argue that the expansive nature of a positive dialectic is relatively prospective and progressive in orientation. Moreover, such non-reductive, emergent tendencies will also open it up to the need to invoke new genres of behaviour through either the adaptive extension of the same, hybridization of genres and/or the adoption and adaptation of other genres regarded as more appropriate for where that dialectical progression is found to be heading and hence its taking on a relatively hermeneutical flavour or complexion.  (59)

ii. The negative nature of the dialectic as proposed by Adorno..?


In a contrast to this vision of the Hegelian dialectic, the negative dialectic of a Theodore Adorno (1903-1969) recognizes that at some epistemological level of scrutiny, through the unique specificity of the object, etc., we just will not be able to observe forms of ever-enlarging forms of emergent accommodation, sublation, negation of the negations, etc. Under such circumstances, an emergence of an identification of identities and non-identities into wider terms of reference is just not possible, and, we are left with discontinuities that just have to be accepted. Such a dialectical sense of focus taking a retrospective, more detailed, analytical style of approach that parallels the phenomenal-phenomenological subdiscipline. (60)


In arguing for these diametrically opposed styles of dialectic, whether proposed or not proposed as such, by such philosophers, I would also like to conjecture that an ‘existential dialectic’ can be added to this otherwise bimodal contest between such positive and negative styles. That collectively, these three dialectics in their mutually determining degrees of correlativity or non-correlativity as determined as present or absent, by such means that they would eventually be able to run a philosophical prospect that is both self-correcting and self-corroborating in the same manner as I will later propose could exist when hermeneutical, phenomenological, and existential subdisciplines are exercised in parallel.
 (61)

iii. Derridean Deconstruction..?


Derridean deconstruction could be read as but a continuation of the dialectical spirit bubbling along beneath the efflorescence of Western culture? (62)


‘Deconstruction’, technically, in keeping with the spirit of Postmodern thought and criticism, should be read as ‘a present(ed) de-privileging of cultural preferences which were imposed as cultural imperatives through forms of cultural oversight, shortsightedness, blindness, etc., and where that culture is effectively oblivious to the distortions that have ensued from such past prioritizations with inevitable ramifications for the continuance of future forms of cultural promotions that will also continue to distort the diminished ‘spirit’ or ‘tone’ of that culture… unless suitably self-dismantled… (63)


Personally, given that the artifacts of our thinking, more or less, are ‘cultural relics rethought’, and, given that we cannot think without the adoption and adaptation of genres already to hand, it follows that deconstruction should apply to all intentional constructs given their ideological antecedents. (64)


Then, again, given the dialectical engendering of all intentional forms of production, both epistemological and ontological, it follows that dialectical criticism should apply to all constructs, both epistemological and ontological,
 etc. (65)


But, from an existential perspective, let us observe through experience and reflection that all texts when leant upon will deconstruct, but, that texts that are less authentically fabricated are more easily deconstructed! (66)


That such critical pressures can ‘test’ the degree to which a text, a series and/or set/s of texts is or are constructed in a relatively ad hoc manner. That, I am sure, Jacques Derrida (1930-2004) had great enjoyment in this form of philosophical playfulness when through various strategies the binding of a textual situation is suitably unfastened… (67)

iv. Prejudice/prejudgment and the fusion of horizons according to Gadamer..?


Hans-Georg Gadamer (1900-2002), as a hermeneuticist, to my mind, supplies two very influential ideas with critical ramifications. First, that we have to begin somewhere and that somewhere begins with our ‘prejudices’ as ‘prejudgments’, but, that through suspensions and other strategies we can travel beyond the prejudicial boundaries of our first beginnings. Indeed, finding a form of freedom through such migration given that we no longer need to be so beholden to these first beginnings (despite their initial necessity of having to be put forward in such a prejudiced/prejudged format or form). Second, that we can expand our hermeneutic horizons, and move well past our first beginnings through a fusion of horizons when different perspectives find a relevant, emergent form of overlapping, integration, ensuing transformation of our understanding as a working understanding, given that all understanding is ever a work in progress, etc. (68)

v. The democratic-like dissemination of power according to Foucault..?


If I had to focus on one creative, critical idea put forward by Michel Foucault (1926-1984) it would be one aspect from his ideas about the dissemination of power. Contrary to conventional perceptions all forms of power inherently have a democratic basis. In a short-sighted mode we might be tempted to say that ‘person A has power over person B if a command is emitted by A and that communication is received by B and where B then does as directed’. But, in the usual transmission of power such enactions usually do not follow on from the reiteration of commands. Instead, the dissemination of power is cooperative affair and here each ‘node’ on this ‘chain’ in the dissemination of power is democratically assented to, at least hypothetically, by each and every link in that dissemination of power. Now, such cooperation could be arrived at through either co-operation and/or co-option, still, that chain of dissemination when it exists could be broken or obstructed or distorted or diverted or subverted by any one or more links in that chain of dissemination. In other words, this chain of dissemination can be broken at any time should one of those links ‘democratically’ decide not to transmit such power through their participation. Of course, this could be a dangerous practice for such a non-participant. Still, looked at en masse if enough participants decide not to cooperate or set out to obstruct or corrupt these chains of command then the power differentials between such agents is effectively disabled. A phenomenon that both democratically elected and non-democratically non-elected rulers are most fearful of having to confront, especially the latter. (69)


In the envisaged dissemination of existentially oriented forms of intervention in and through our relationships, as we will be called upon from time to time, if not day by day, the same rules apply; suggesting, on balance, that it might be better to win the cooperation, affection or respect of others in the dissemination of such power rather than co-opting those involved parties to do as such. Where this tendency for ‘co-option’ is usually more indicative of a non-existentially oriented exercise in power relations. (70) 

vi. Habermas and the theory of communicative action..?


In our passage through this world at large we have ‘navigation’ around things, ‘negotiation’ with others, and, a much more complex form of negotiation I refer to as ‘arbitration’. In examining the aspirational economy,
 and its formation and realization of personal desires and ambitions along with interpersonal forms of social aspiration, it soon becomes obvious that as a person ‘emplaced’ in this world we are also ‘displaced’ because our non-virtual intentions cannot be enacted spontaneously like those intentions given a virtual simulation. Hence our need to observe short-term projects and more complex, longer-term programs. By such means we eventually displace such displacement in a process of ‘de-displacement’. Ever as ‘works in progress’ it is also obvious that we have had to both internally and externally compromise over which projects and program, hopefully, we will be able to oversee and direct to a successful state of fruition. As we are all dependent upon others, and others are dependent upon us, it follows that to prosecute the realization of our aspirations we must also seek the cooperation of others, and, through internal arbitration work out which projects and programs get prioritized in the light of our recognition that we must also oversee those projects and programs entrusted to us by others. This dialectical complexity obviously deconstructs the relative simplicity of an aspirational economy given that complex forms of arbitration need to be negotiated with both ourselves and others, indeed, no doubt, in and through quite involved processes of re(-)negotiation as our personal-interpersonal landscape must changes both for(-)us and about(-)us. It is in attempting to better comprehend the complexity of such negotiations that I find the work of Jürgen Habermas (1929-) to be quite attractive, at least to the extent of acting as a beginning point in our philosophically confronting such situational complexities. In this regard, trying to understand how we negotiate with others, how do we do that in good faith, how do we deal with people who have non-coinciding interests, how do we democratize the demos, how should we deal or not deal with conspiracies, to what extent should people be open to each other, just how do we communicate our own concerns and discern the concerns of others, and so on. The type of theoretical approach that, in all honesty, needs to be radically rethought whilst also preserving those insights that do proffer some valuable form of theoretical stability and deserve to be re(-)valued and not devalued or disvalued, and so on. (71)

3. The Problem Has Taken a Philosophical Turn and is Now No Longer with Us…


It was not that too long ago, at least for some of us, to remember that houses were designed to incorporate a meat safe on the side of the wall. Preferably, on the sunless southside of the building. Then, along came refrigerators and motor cars, pre-conditions for the rise of the modern supermarket. The downside being, in all probability, you no longer strolled to your local shopping center to reengage the butcher, baker and candlestick maker… and, had to buy a car if the local transport was inadequate or absent… but, such is progress. (72)


In the philosophical life-world, through consensus, we can also periodically announce instances of such progress… (73)


With the advent of philosophical turns, old problems have gone away… They have been dissolved, solved or resolved; they have been retired, all too soon to be buried or cremated. Inevitably, though, new problems have arisen keeping new philosophical souls fully ensconced in such worthwhile employment… (74)


I jest, but, exercising a suitable philosophical turn is one way philosophical progress can be demonstrated. Hence this profitable reframing of a problem. In effect problematizing the problem and rendering the way that problem was once seen as now no longer so problematic or as problematic as it would have been viewed. In this regard, we can see Plato as making philosophical progress… which we are still talking about today. But, as noted, such turns invite the advent of new problems… which, itself, can be seen as a form of progress..? (75)


Philosophical insight, new ways of dealing with philosophical problems, the creative addition of novel methods, and so on also indicate the semblance of philosopical progress. (76)


However, I would contend that the critical exercise of a philosophical approach should proffer more that merely discovering new problems, but, in its deployment of a sense of insight that it also has existential ramifications beyond the philosophical discipline, indeed, beyond disciplines in general. To this extent, a critical philosophy must also have a critical non-philosophical dimension wherein the fruits of its labours have beneficial consequences for both philosophers and non-philosophers alike… (77)


In these six philosophical ‘turns’ and sets of ‘insights’ just articulated, from my relatively ad hoc list of twelve chosen philosophers, can the imputation of this existential dimension be demonstrated? (78)


I would like to think that the fact that we are dealing with the insightful discourses of such individuals, sometimes centuries later, is reason enough to believe that the philosophical discourse is not just philosophically discursive, within the philosophical discipline, but also has an existential path to tread as well. (79)


In this light, I like to think that the innovations of others should also be incorporated and integrated into those revised critical frameworks that can continue this sense of ‘our’ making philosophical progress; albeit step by step… that, alas, is sometimes decried, but, at other times, is to be so admired… (80)


Hence the understood appropriation, misappropriation… of the innovations of others, something that is both inescapable and inevitable… (81)

Thence our creatively qualified admiration for philosophical ‘turns’ that are epistemological, transcendental, skeptical, phenomenological, hermeneutical, existential, and so on, and, our lasting admiration for those ‘insights’ into the re-strengthening of dialectical engagements and required forms of deconstruction, appreciating the prejudiced nature of our philosophical origins, observing a desire for the fruitful fusion of horizons (through forms of economic complexification, e.g.), in developing an understanding as to how political forms of power are both disseminated and can be instrumental in the successful preservation and advancement of an ongoing democratization of the political-economy…. (82)

4. Provisional Conclusions, Comments, and Observations

Sadly, in my estimation, most philosophers run philosophical enterprises as if they were unwieldy ships trapped upon the high seas and where a lack of flexibility, deficient adaptation, an inability to find an ongoing modification of their ideas, etc., will inevitably mean they will end up either sunk at sea or smashed upon the rocks of some nearby coast. But, not all is lost. Stripped down, they can proffer valuable and profitable lines in salvage… (83)


At the core of most philosophies are existential insights that are worth salvaging, so to speak… (84)


We do not have to subscribe to a certain philosophy, but, what is overlooked within their august presence, more often than not, may be well-worth re-appropriating, purloining, making your own. But, then, in such reclaiming, new forms of philosophical expression will also emerge… given that old ideas put in new bottles will present that same ideas in a new light, perhaps with a renewed sense of flavour and vigour, able to inspire further ideas, an enrichment of our understanding of this world at large, and so on and so forth… (85) 


Let us take the very best from antiquity
 and yesteryear, critically transforming it more to our own liking, more in harmony with the spirit of our own times..!? (86)

      Noël Tointon, Wentworth Falls, 28.1.21.
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1R. Series of Reflections on What it Means to Be ‘Critical’?

Part III – Specific Examinations*

0. Pre-Introduction


To critically argue for any set of propositions we need both to shut the backdoor and open the frontdoor. I.e., rule out what is not entailed and rule in what is entailed. Or, in more dynamic terms, in a philosophical context, state where we will not be heading and, more importantly, state where we wish to make some form of advancement in keeping with our philosophical objectives on the understanding that all forms of successfulness will only ever be realized as a ‘work in progress’. We are not gods, and, therefore, we should behave accordingly..! (0)

1. Introduction


In a first section I will explore the critical pretensions of this topic. (1)


Second, I will argue under six headings what a critical philosophy should not be nor become, namely, an edifice built on absolutistic(al) foundations; a philosophy grounded on mere objectivity; a fabricated vision of ideal subjectivity; a linguistic enterprise promoting pure pragmatism; an axiomatic logicalism; and, any ad hoc set of proposals of a psychological, social, scientific, political-economic orientation, etc! (2)


Third, I will explore, under six headings, the necessity for an economic translation; economic correlativity and economic complexification; dialectical treatment; economic irreducibility; the suitable presentation of an evolving philosophy that is critically subjected to both self-correction and self-corroboration; and, also able to carve out a viable social space for existentially oriented patterns of transformation and intervention. (3)


Then, in the form of a critical synthesis, a set of qualified proposals will be tabled summarizing these various insights and how they might be better accommodated within the embrace of this critical enterprise. That this type of pursuit, in this discipline and all others, should be mindful of the crucial role the (extensive transcendental) suspension will play in the critical performance of all forms of judgment both ‘transcendental’, or ‘trans-intentional’, and, ‘intentional’, or ‘natural’ in orientation. (4)


In a final section I will proffer a series of provisional conclusions, etc. (5)


As a rhetorical-metaphor, and not to be taken literally, let us view the philosophical prospect of a critical philosophy as the renovation of a home, a house in which we already live in… regardless of whether we are aware of this existential fact of our existence that we must live ‘before(-)others’, i.e., both ‘before others’ and ‘before-others’. (6)

 *
For latest version of this text: www.homestead.com/noelshomepage/noels homepage5.html 

3. A Welcome Return to Our Home Undergoing Ongoing Renovations

Welcome! This house of critical philosophy is undergoing renovations, and, you will find some areas more inhabitable that others. (7)


But the joke is this, you have never psychically left this edifice and will never be able to leave. But, as cultures have us within their embrace, thankfully, in an inter-cultural space, we also find ourselves, psychically, embedded within a whole ‘township’ that, too, is undergoing continual renovations. (8)


That understood, let us now return to our house that welcomes critical philosophers… (9)


Like all houses, we have foundations too. But, please note, this metaphor should never be taken beyond the practicality of its critical employment. Like all ‘houses’ we have a base rooted in history, a house lived in where experience ultimately refines our interactions with other and how we re-configure the addition or subtraction of those rooms designed therein, and, a roof of skyward aspirations shaped by both what is below and how high, and safely, we wish to build upwards… (10)


But, in lived-reality, no foundations are absolutistical, unconditional, completely secured, immovable and indubitably self-assuring! Yes, a house, like all houses has foundations, but those foundations, too, have foundations, and so on. The land beneath the house is part of Planet Earth, a member of the Solar System, on a certain arm of this giant galaxy known as the ‘Milky Way’, itself a member of a super-galactic cluster. But, in entering this house through the frontdoor, I do not need to know of its infinitely extended foundations nor am I able to even partially comprehend the same. ‘Opening a door’, is a relatively simple genre of behaviour, one of many genres, one that allows me to enter this house. If one were to worry continually about whether your house has firm foundations, or not, you would probably never want to leave home (in a fear of losing your home) nor live there at the same time (despite being filled with such fear). Indeed, such an ‘impossible suspension…’ (11)


Philosophers live in an edifice built by others… to be renovated by those currently residing therein… (12)


So, progress is self-evident in the fact that we already have such habitation to hand! (13)


Now, I would like to contend that a critical philosophy should, first, be in an approximate accord with lived-experience, second, that we set out to refine that sense of alignment, and, third, that it should be formed in such a manner that it finds itself being subjected to both self-correction and self-corroboration; and, fourth, such ‘progress’ should be self-assessed retrospectively (through self-re-alignment) . Let me explain. (14)


I would like to think that such ‘self-correction’ and ‘self-corroboration’ can be found to hand through critically exercising a variety of suitable philosophical techniques that I will soon describe, such as e.g., economic translation, economic correlativity and complexification, my take on dialectics, etc. That a self-assessment of such progress would then automatically follow from an appreciation of self-re-alignment, effectively enacted by the relationship itself. But to introduce such considerations, let me first outline an analogy to be found in the field of physics by briefly introducing the very famous Maldacena Duality
 (named after the physicist Juan Martín Maldacena, a theoretical proposal first outlined in late 1997 and, where, by 2020, Maldacena’s article was one of the most cited paper in the discipline of physics, reaching over 20,000 citations). (15)


Without going into too much detail let me just say this duality represents a major advance in the understanding of string theory and quantum gravity. Basically, we have two seemingly different worlds of physics, namely, string theory on one side and conformal theories relating to quantum fields on the other, and in an appeal to a holographic principle, a correspondence has been discovered. But, and this is the point of my analogy, in doing equations on one side, if we were to find them to be relatively intractable, then easier solutions may well be able to be found on the other side, so to speak, and vice versa. In effect we have a correlativity between these two relatively incommensurate aspects of physics. Moreover, we have a tool that can be used to self-correct and self-corroborate where we stand on either side of that duality. (16)

Now, I would like to argue a similar approach can already be discerned in philosophy, witness the Husserlian conjecture of a noetic-noematic correlativity,
 and, that such concepts can be extended to a conjectured economic relationship envisaged as existing between phenomenological, hermeneutical and existential subdisciplines, etc. (17)


Such an idea is not that far-fetched. On YouTube we can already view lectures that demonstrate the use of parallel phenomenological and hermeneutical modes of exploration to scrutinize topics in qualitative research. To this I would add, among others corresponding modes of critical scrutiny, an existential subdiscipline. That, taken together, we have a critical technique to explore philosophical topics, as well as other topics in all other disciplines, that can be both self-correcting and self-corroborating! Two aspects, that I would argue, should figure in the formation and appreciation of a critical philosophy (besides, as noted, the critical exercise of any other discipline)! (18)


But, before I explore the wide-ranging ramifications of this insightful approach to critical research let me first shut the backdoor, so to speak. (19)

4. Negative Considerations

i. Contra-Foundationalism…


We already possess relative foundations, and, we have neither the need nor the possibility of ever visiting non-relative foundations! (20)


We do experience ‘indubitable-like’ experiences but this does not mean we should have the need for nor the need to seek after such experiences when this metaphor is literalized in such a non-sensical frame of reference as to deserve immediate deconstruction if it were to be looked at more closely! If I were to act as a guarantor for a loan, to be taken out by someone else who I have faith and trust in that they will abide by its reasonable conditions, then that loan is guaranteed by myself when I formalize that guarantee of myself as a guarantor. Normally, a guarantor would not be needed in order to guarantee that I will faithfully act as a guarantor. And certainly, a super-super-guarantor of that super-guarantor of myself as a guarantor is becoming all too ridiculous for words. So, why should philosophers seek to find what is both unnecessary and impossible to absolutistically realize (given, e.g., that this metaphor should not be literalized)? (21)


Bang your fists on the table and feel how solid it is. Of course, do not do this with too much force lest you hand hurt for some considerable time afterwards. Which only further proves this same point.
 We do have indubitable-like experiences, experiences no sensible person would reject as having not been correctly interpreted (on a balance of probabilities). On the other hand, we can be wrong, from time to time, and, as a philosophical technique, this skeptical placement of our topic under such a suspension has an important, productive role to play (through the invocation of a suspension
). But, that is another matter that will need to be dealt with later… (22)


The simple point is this: ‘indubitable-like’ should be treated ‘relatively’ and not ‘non-relatively’; treated as a metaphor or as a piece of rhetoric, but, never read in a completely literal sense. First, we have no real need for the non-relatively indubitable as indubitable-like experiences are all around us. Indeed, the unique existential specificity of the world is ever to hand in the existential fact that all objectivity, all senses of a situated world and all senses of subjectivity will forever defy all forms of a thorough reductionism, etc.
 In such an overall life-world, we will be surprised, and should be surprised, that we do not always get it right, indeed, that our engagement with the world must be ever as a ‘work in progress’.
 Moreover, this futile and wasteful search for absolutistical origins, foundations, standards, ends, understandings, etc., is as misguided as insisting every guarantor should have a super-guarantor, and so on and so forth!
 Something that is just not needed nor could be ever arrived at…
 (23)

ii. Contra-Realistic-Extremism…


A persisting form of impossible philosophy that refuses to disappear despite its ever-recurrent self-deconstruction and ensuing dismissal; given that it is based upon a great lie and reinforced through natural prejudice! (24)


The ‘great lie’ is that the physical world is ‘seen’ as if through a ‘metaphorical window’. Reinforced, quite understandably, by natural prejudice that this world and its catalogues of objects, etc., is a world where these objects, etc., can resist each other in multiple ways as can be demonstrated… (25)


But, on reflection this world can only be as a world that is constructed for us in intentional consciousness through the phenomenal focus of its intentional objectivity, its hermeneutically oriented forms of appropriation along with the (non-systematic) existential specificity of its simulations realized through processes of re(-)simulation, etc. However, we should also note that even though presented in and through intentionally constructed simulations, etc., we should not assume that objectivity, in all its varieties, can be reduced merely to the intentional nature of intentional processes. Because there are pre-intentional inputs, intentional dictation from both the phenomenally oriented nature of natural experience and its phenomenological reception (and hence my use of the expression ‘phenomenal-phenomenological’), trans-intentional treatment through judgmental appreciation, and post-intentional treatment with consequential ramifications, etc. That between all these different types or aspects of input an irreducibility of their content must also be considered as pre-figured because correlativity in all its forms is not co-equivalent! Through the cross-interactions of such inputs we have no need for an impossible world of transparency even if the world were to take on that metaphorical complexion. That such a transcendental illusion is made for us and can only be experienced as the end-product of such deliberations and not as the ‘mere object for such engagement’! (26)


As stated elsewhere, there can be no temporal priority, etc., given to any aspect within the intentional field, etc., because the evolving totality is dialectically engendered economically. Therefore, these polar orientations cannot be extracted from this overall sense of an economy without the complete destruction of that same evolving sense of an economy. Consequently, and subsequently, there can be no noematic separation of intentional objectivity from its noetic intentional processes along with the impossible separation of an intentional subject from its co-associated sense of transcendental subjectivity. However, the illusion of separated objectivity, situations and agency persists which is non-problematic as long as such transcendental illusions are understood as illusions; useful for intentional and linguistic purposes; for purposes of navigation, negotiation and arbitration of our aspirations both with(-)others and before(-)others, etc. Just because something is a product of illusory pre-conditions, conditions and post-conditions, etc., does not mean we should dismiss it as having no value whatsoever. E.g., stick seen as ‘bent’ in water is still a stick. Because it only looks ‘bent’ is no reason for dismissing that stick on the grounds that we prefer only straightly shaped sticks. Or, e.g., because the painting is a painting of a landscape skillfully contrived on a flat two-dimensional surface does not mean that it will not be seen as a landscape by both yourself and others. So, even though I now know that this hand I see in front of me is an illusory representation constructed for me that is no reason not to be careful when I bang the desk with my fist to make the point that this world is not just an illusion… given that all illusions are neither equal nor equally illusory. (27)


That this argument applies to all extreme forms of realism, idealism and pragmatism, etc. But other arguments can also be demonstrated to prove the same point. E.g., the argument from the exploration of the aspirational economy, etc. (28)

iii. Contra-Idealistic-Extremism…


In successfully running a certain aspiration, the product of arbitration is such that given that we need to cooperate with(-)others, and v.v., we need to accurately know where we are coming from, where we are going, and how to get there – successfully?! These three pre-conditions of a successfully realized aspiration, be it as a relatively private desire or ambition or a socially minded aspiration, all need to be in place. Therefore, all idealistic pretensions, e.g., are dialectically engendered in the aspirational economy, and, therefore, cannot be subjected to impossible idealistic forms of extrapolation that would render that economy as non-operative! That the same argument equally applies to all extremist forms of realistically and pragmatically directed behaviours.
 (29)


Similarly, other non-transcendentally oriented and transcendentally oriented arguments exist to reinforce this point that the imputed and expected productivity of all forms of either extremist projection, expectation and/or imputation can be neither encountered (phenomenal-phenomenologically) nor recognized (hermeneutically) nor engaged (existentially)! (30)

iv. Contra-Pragmatic-Extremism…


Putting aside the impossible tennis match between sparring realists and idealists, the pragmatic extremist also needs to be removed from this impossible ‘tennis court’. You might find a ‘cup of tea’ in a dictionary but you will not be able to find one there that you can drink. Just as non-virtual apples and virtual apples (in dreams or memories, etc.) can all be accessed and differentiated, still, they are done so with long, differing lists of modalities found to be phenomenologically present whereas, entries in a dictionary have no modalities except in a merely nominally deferred sense. ‘An apple is a fruit belonging to the genus Malus, e.g., to be differentiated from the pear, e.g., which belongs to the genus Pyrus’
 As a semantic map fails if we cannot supply non-linguistic, synthetically oriented experience to the analytical nature of that definition. Which would you prefer to end your evening meal with – the nomination of an ‘apple’ or an apple?
 (31)

v. Contra-Logicalism…


A skeleton without living flesh upon its frame is not a person. Reducing philosophy to the bare bones of some form of axiomatic logicalism, etc., is to dissect lived-experience as if it were already dead. (32)


Logic is dialectically engendered like all other forms of intentional experience, etc. Moreover, the nature of our logic is how we pre-define the logical economy. Once a principle of identity is defined, we can then invoke laws of contradiction and an excluded middle, and v.v. But, without the latter, there could be no former, and v.v. So, how logical can a logic be when we have to first intervene, non-logically in a determination of identity, in order to establish the rules for identity that will then be observed thereafter… until such a time we seek to intervene once more? Hence the mutual interactions that must already be in place between both ‘logics’ and ‘dialectics’ for us to apparently enter either province! (33)

vi. Contra-Psychologism, etc…


The philosophical discipline has its own distinctive disciplinary nature and to subvert it by inputs from other disciplines is to subvert the distinctive contributions that will be delivered through the utilization and critical exercise of this discipline. Those contributions in general terms are the recognition of truthfulness through alignment; in particular terms as the encountering of different but distinctive types of valuational formations (i.e., values, etc.), along with the pro-relational specificity of existential forms of situational appreciation (all of which are being argued for in The Pursuit of Philosophy as a Discipline). Of course, at the same time, all disciplinary topics can be treated in a philosophical manner, and v.v; just not in a manner that seeks to subverts the distinctiveness of the philosophical discipline as outlined (and v.v.
, or, improperly seeks to subvert the  existentially deserved distinctiveness of some other discipline, etc.). (34)


If a set of ad hoc propositions are entertained in the unity imposed by a certain narrative, possessing certain definitive narrational objectives either overt and/or covert in their directions, then in becoming progressively divorced from lived-experience, along with its historical sedimentations, cultural trajectories, processes of social resolutions, etc., then it would make little difference if we were to either oppose or identity with such narratives. Only in the reduction of the ad hoc-ness of that set of proposals can they and we become more aligned with the attuned reality of lived-reality. For that reason, I find a many-worlds narrative in physics makes little sense unless its causal options are embedded in some attested form of a non-virtual sense of a real sense of reality-centering through forms of non-virtual cancelling (and in a non-ideological openness to what that might entail or not entail). Merely imagining what is possible is a start, but, to be taken only as an initial, tentative step that should be more thought through first than merely accepted and sided with just because those propositions might appeal to your desires, ambitions and aspirations, etc., and are found to be attractive and very self-satisfying, can be found to reinforce your current prejudices, and so on. Yes, I could imagine myself ‘walking on the Moon in my birthday suit’, but, please, could you not put my name down on any list of people who are chartered to be flown to the Moon to ‘enjoy’ this ‘once in a life-time’ experience! Similarly, no philosopher should seek to ‘merely’ interpret the work of some other philosopher. On the other hand, the insights that might be discerned in the work of a philosopher could be a good place to start, and, along the way critical appreciations of such a body of work has a place in such a discipline, but, not at the expense of that opportunity for attempting this re-centering of experience in the cultural-intercultural reality of lived-experience.
 The latter is an existential imperative to the extent that viable processes of experiential-resolution need to be arrived at through our reflections upon our world at large, as an overall world-of-life, as that being lived through processes of such resolute re(-)alignment. Why is such an imperative to be discerned, lived-with and should be authentically responded to, indeed, through invoking and utilizing those very capacities that progressively re(-)define us? In order that our lives, in being inescapably lived with-others, can ensure a progressive realization of freedom for the lives of others, who, in turn, can assist us in our own progressive realization of an ongoing ‘enfreement’ (through both forms of ongoing self-liberation and other-liberation). In a process of non-ideological openness that might be better described as a ‘creative re-envisualization of both self and society’? That, without this maintenance and progressive revitalization of our societies we stand to return to the natural world with the full brute force of that fact… in a bitter world fought over between those that rule and the rest of us who are ruled through such unrelieved exploitation! A sad fact still reserved for many people who remain politically enslaved upon the face of this world, sadly, the same world enjoyed without too much thought by others who are not so enslaved! (35)

5. Positive Considerations

i. Pro-Economic-Translation… 


All experience is ‘economically constituted’, meaning, a ‘concatenation of overlapping epistemological economies have to be in place for engendering experience and observing their alignment with the lived-reality of a more existentially oriented sense of lived-experience’. Fortunately, we can model such experience, albeit, preferably, through a relevant trimodal form of economic of modelling. (36)

The fact that we can seemingly understand univocal and bimodal forms of expression is by virtue of the fact that they are presented in and through trimodal economies where one or two of their ‘implicit’ polarities are partially suppressed. In a temporal economy, e.g., we have past, present and future. Therefore, an historian, e.g., working with records of past experiences and running interpretations to account for the pre-conditions, conditions and post-conditions of certain enactions (through action, nonaction and/or deference of inaction) must also acknowledge a sense of past, present and future as also operating in those same time periods being placed under such a disciplined form of scrutiny. Recognizing that the sense of the ‘past’ in question is treated as that which ‘is not present and not future in the current sense as defined’. That without such correlatively co-associated definitions, such temporal concepts, etc., have little or no practical utility, let along significance in general. (37)


I.e., all critical forms of research need to acknowledge that the constitution of their disciplinary field will always be tripolar in orientation (as well as being enriched through the coincidence of other economies through parallel forms of an aligned economic complexification along with their ensuing ‘fusion of horizons’, etc.). (38)


Conveniently to hand, we should be able to find language that will supply these tripolar considerations. Adopting and adapting such economic modelling in terms of its apparent pragmatic relevance; potential for insight-creation; seeking, comparatively, for more positively productive forms of valuational formation, etc. The seemingly ad hoc nature of such selections being overridden and defused by our encountering more productive forms of appropriation, through a recognition of greater degrees of insight-formation, through engaging existing new fields of experience if and when discerned as such, and so on. I.e., through an observance that such re(-)integrations progressively re(-)center lived-experience. (39)

But, let me attempt to put this economic approach on a more-firm theoretical footing. In this regard, let me run the following transcendental argument or transcendental-like style of argumentation. (40)


Material, without sufficient epistemological organization, cannot think. Similarly, agency, in a mere form of intentional directedness, could not intentionally exercise such decisions without material embodiment. Therefore, these two worlds must be reciprocally and mutually interactive by virtue of such ‘embodiment’. But, given neither of these first two modalities, as first defined, is interactive with each other, it implies we must supply a third realm defined as the trans-ontological-epistemological in which such ‘embodiment’ is suitably configured. But, in the functioning of this dialectical re(-)configuration it follows that these three interdependent realms must mutually co-define each other through their joint negations. So, the ontological orientation is the joint negation of both the epistemological and the trans-ontological-epistemological orientations, etc., and, where, obviously, no orientation, despite its distinctive orientation, can be purely and completely self-defined in any absolutistical sense of possibility, etc. Hence the dialectical-like nature of the inter-ontological-epistemological economy with its trimodal configuration of the ontological orientation, the epistemological orientation and the trans-ontological-epistemological orientation (with the latter as being presented through our embodiment within this overall inter-ontological-epistemological economy). (41)


On a most basic level of linguistic classification we could insist that there is an economy operating between the apparent materiality of the world and the apparent psychic constitution of subjectivity along with the distinctive powers, etc., to be found associated with either domain. But, how can these two disparate worlds interact, if they could interact, indeed, as they appear both to do so as they must!? For a start, we are embodied, with one metaphorical foot in either world so to speak. Hence this ‘inter-ontological-epistemological economy’ must exist for ourselves in order to have membership of this mode of interaction. Embodiment, reflecting both worlds, implies that the so-call ‘third moment’ must be a dialectical amalgam of both the ontological and the epistemological. I.e., hence this third moment of the trans-ontological-and-epistemological (given that it can be neither reduced to either orientation nor their mere summation). On this basis we can envisage all other economies having the same economic format. Moreover, being constituted between a sense of focus, a sense of background, and a co-associated sense of subjectivity we will note that in their threefold configuration that all economies have a similar threefold form of focus/focusing, field/fielding and frame/framing. (42)


Hence the economic correlativity that must exist between these three poles or polarities as ‘dialectical moments’ that correctly co-occur given their dialectical constitution of each other and without which there could be no form of ensuing economic interactive-ness! Moreover, as these economies can also be treated in parallel, given their similar gestalt configuration between focus/focusing, etc., it follows that we can also invoke the fruitful co-association of relevant forms of economic complexification when economies can be called upon to comment upon each other (and further assisted through this isomorphic sense of a trimodal economic constitution set up between these three archetypal moments of focus/focusing, etc.). By this mechanism, explaining at least how one form of the fusion between horizons could be better envisaged, etc. (43)


We also need to note that a counter-correlative argument, in the form of a negative dialectic, can also be run to the extent that the distinctive differences of such polarities should also be recognized in the operation of all economies… (44)

But, what is the raison d’être for this invitation to economically represent a disciplinary topic, in the form of an economic translation, through the trimodal lens of this archetypal modelling of experience? (45)


Because it affords us a greater degree of disciplinary precision along with the economic insightfulness to navigate round and negotiate with confused forms of both economically and non-economically oriented styles in disciplinary representation. As well as proffering the promise of resolving many philosophical conundrums arising through inadequate forms of both economic representation and qualification. (46)


But, in (representative) reality this is how we think, live and experience the world at large as we stand both before(-)others and with(-)others…. (47)

ii Pro-Economic-Correlativity & Pro-Economic-Complexification…


Given the three archetypal moments of an archetypal economy, and, that we can extend a Husserlian noetic-noematic type of correlativity between all three polar moments, then, it follows that we have a powerful tool for critically entertaining processes of both self-correction and self-corroboration over the course of whatever research being entered into! Indeed, in whatever discipline being discursively explored. Let me explain what is intended here as I will soon be arguing that the three subdisciplines of phenomenal-phenomenological, hermeneutical and existential research, e.g., in their distinctive mirroring of these moments, when enacted in parallel can give us a powerful tool for the critical supervision of such research. Let me demonstrate this possibility. (48)


I have chosen the triple exploration of the following occurrence (of finding a brief letter) which because it does lack a more definitive sense of situatedness, will naturally limit the extent of our scrutiny, but, which by such a default, in remaining open to interpretation should, at least,  indicate a more probable set of possible explanations? (49)

But, first, a brief diagram visually outlining the relationship bourne by our three nominated subdisciplines to each other through the medium of the archetypal economy (engendered between these archetypal moments of Ego, Object and World):

Ego

Transcendental/Gestalt Subjectivity

Existential Subdiscipline

Object






World

Gestalt Focus





Gestalt Background

Phenomenological Subdiscipline


Hermeneutical Subdiscipline (50)


In a second-hand bookshop I bought a slim volume and found within its confines a fragmentary piece of letter-writing paper upon which was written, and I paraphrase from memory: “Dear John, I am madly in love with you and want you to marry me or else I will kill myself. Your future wife, with lots of love, Mary, xxx.” (51)


Even though written on a fragmentary strip of letter-writing notepad, the entirety of this ‘letter’ seems to be present. (52)


Phenomenal-phenomenologically, we have it would appear a person named ‘John’ being addressed by a person called ‘Mary’ through the medium of this very brief ‘letter’. (53)

Hermeneutically, we have what appears to be an intact and perfectly understandable letter, unfortunately without a context (i.e., a recognizable distinctive type of meta-textual ‘con-text’) to properly judge the intended intent being discharged through its dissemination. Is this person Mary madly in love with John who does not know that Mary is in love with him? Or if he knows, and Mary is signaling that she would like to be proposed to? Or, is this person Mary so infatuated with John that she will would actually kill herself if John does not propose marriage. Or, as a fourth possibility, is this letter a sudden impulsive joke that would be appreciated by both Mary and John assuming the former wrote it to give to the latter, or, perhaps, it was actually written by a third party?  In any event we have a choice of a variety of possible con-texts/genres that this letter could belong to, perhaps, as an informative letter, a letter of demand, a plea to prevent an act of suicide, or some form of a joke? (54)


In an existentially oriented review of this letter we note the themes of ‘love’, an ‘urgency to get married,’ a ‘suicidal threat’, and, a ‘proclamation of faithful love’. (55)

Unfortunately, as already noted, we are unable to determine the full intent of this letter, but, brief as it is, it is quite amenable to these three forms of exploration. Moreover, we do note some coinciding correlativities. The form of this letter apparently indicates that the genre of a letter is being invoked (being handwritten on letter-writing note-paper, with an addressee, information to impart and signed by the apparent disseminator of this letter). The intentional content follows a certain logical pattern, namely, because of x, y should follow otherwise z will occur, but, y is preferred and not z. Then, what can we imply or infer through the intensity of language being used? Too strong to be a ‘joke’, or, so over the top that it is meant to be read either as a mere joke or as a joke with a truth, namely, that Mary is madly in love with John and actively seeks a proposal of marriage? (56)


Unfortunately, in this anecdote we are left with more questions than answers. However, the point is made, that we can run three parallel forms of exploration simultaneously that, in those situations that are better spelt out, may well be able to reinforce a deeper reading of the significance of that situation through an anticipated mutual process of self-correction and self-corroboration. (57)

iii. Pro-Dialectical-Treatment… 


A trimodal economic stance, as reflected through economic translation, etc., is better facilitated through a triple dialectic, namely, an ongoing balance of positive, negative and existential dialectics. Let me explain. (58)


As we can no longer refer to definitive identity in any absolutistical sense it follows that our researches must be continually qualified and re(-)qualified, hence the need for a dialectical approach. Relative extrapolation of experiences to ‘relatively transformational, isomorphically invariant correlatives’ or ‘correlates’ is an expansive positive dialectic where we progressively need to anticipate an extension of meta-textual prescriptions of the genres we utilize in such research through such enlargement of their con-textual application/s, etc. So, e.g., in our reflections upon ‘the saline taste of salty water’ we might find ourselves heading off into the chemistry of common salt, the constitution of our oceans, asking why the water to be found over most of the course of the majority of rivers is not usually found to be salty, and so on. Such an expansive dialectic deserves a widening of meta-textual genres as we broach new explorative fields of investigation through the expansion of such meta-textual terms of reference. (59)


But, as noted, correlations derived through mutual forms of correlation cannot be merely equated with each other. That, in essence, their identity cannot be merely subsumed under just a process of the mere equivalence of such correlations. Hence the necessity for a negative dialectic to deal with such resistance, etc., to the mere imposition of an automatic co-identification between isomorphically characterized patterns of correlation that will be inevitably found in the course of our disciplinary researches. Such a dialectical approach is ‘negative’ to the extent that the limitations of such differing irreducible aspects, as ‘limits’, become accepted in the course of such research. Such an approach is basically phenomenological, retrospective and analytical but accepting of the fact that distinctive elements of that research project, program or prospect must be taken at face value unless those terms of reference are altered in such a manner that further processes of theoretical focus, etc., can be progressively instigated and sufficiently realized. Recognizing, of course, that such apparent resistant bedrock will be ever with us on all levels of our explorations, be such research critically conducted or otherwise. (60)


But, even our overall experience of such dialectical interaction with these entities and processes, etc.
 (that can never be given absolutitistic formats and forms of experiential interaction) will recognize that our positive and negative forms of dialectical interaction must also interact, and, indeed, enter into processes of ongoing resolution, through existential forms of dialectical interaction. The collective impact of such an overall form of dialectical engendering of significance hopefully supplies forms of economic insightfulness relevant to the disciplinarian natures of those enquiries. Where a relatively non-systematic sense of the existential, as the so-called ‘third moment’, is allowed to progressive advance its existential complexion upon the overall expression of that relational situation through an ensuing self-re-transformation of that relationship in question. (61)


But, despite such ongoing processes of resolution, complete forms of resolution are usually avoided unless the co-associated narrative is designed to be terminated (in that fashion of invoking the realization of a relatively perfected form of resolution). One obstacle sometimes in the way of such completed processes of resolution is the co-existing element of an economic irreducibility to be found in all forms of intentional objectivity, subjectivity, inter-objectivity and inter-subjectivity (that either disrupts or diverts that anticipated resolution?)? (62)


This now brings me to the even more difficult topic of economic complexification, which, like most phenomena, can to some extent, with certain limitations, be broken down into more digestible (and more essential-like) units (of representation). (63)


In the prior example I ran (the economies of) three different subdisciplines in parallel. Superimposed upon an economy, treated archetypally, where the phenomenal-phenomenological subdiscipline mirrors the epistemological analysis conducted at the Object moment through the presentation of a text; where the hermeneutical subdiscipline mirrors the meta-textual nature of the possible genres, narratives being implied by that text (as a letter, e.g.), and, certain existential themes of lived-experience that appear to be evident from our reading of the (possible range of) apparent intent that could be argued for in that same letter. My contention being that these three forms of textual treatment could comment upon each other and through self-correction and self-corroboration support our tentative reading of that text in its apparent textual situatedness (which, for us in this anecdote, sadly, was more ‘con-textually’ absent than present)… (64)


However, this time, I am arguing that economies can mutually comment upon each other, when and where relevant, and that this commentary is reinforced when these archetypal moments are aligned with each other, i.e., Object/s’ with Object/s’’, World/s’ with World/s’’, and Ego/s’ with Ego/s’’. (65)


As already in evidence (in this essay) when I align ‘analysis’ with ‘text’ with ‘retrospectivity’ with ‘gestalt focus’ with the ‘phenomenal-phenomenological subdiscipline’, etc. (66)


But, let me explore this difficult concept of economic complexification in greater depth in other essays in this Pursuit of Philosophy as a Discipline. (67)

iv. Pro-Economic-Irreducibility…


For this insight (into the irreducibility of the object as a form of objective priority
) I have Adorno to thank.
 Yes, everything may well be in a correlative relationship in the midst of our economically oriented experiences, but, this does not mean each pole, and its co-associated psychic polar material, in such experience is an identical copy of that found at the other two poles (or any other poles that could be economically put forward as relevantly present in their own right
). (68)


In effect, this negative dialectic recognizes that not all identities and non-identities can be just equated in and through the exercise of a merely positive dialectic that sees only all correlatives as merely correlative expressions of the same underlying thing (as that sense of an integrated presence to be found in lived-reality). Yes, correlativities must exist, to a certain degree, otherwise no economies of significance could be generated, but, at the same time, how could those economies be meaningfully significant if all correlativities were purely expressions of the self, same thing, be that either treated individually or collectively. (69)


But, this same argument opens the portals to an existential dimension where we are witness not only to surpluses of significance in the apparent transcendental unity of the overall life-world, but, also an exciting confrontation with difference as encountered, recognized and engaged with all senses of both self and other. But, in discerning such resistance to processes of totalization we are ever privy to exciting modes of ongoing resolution albeit ever as a work in progress, fortunately, and fortuitously more often than not, delivering a frisson that defies more mundane descriptions, forms of appropriation and conventional classifications… although already to be found embedded in language, at the very center of experience, and so on… (70)


Hence our acceptance that persisting mixes of relative consonance, dissonance and resolution are the economic hallmarks of our economically lived-experiences. As progressive experiences dialectically move forward through meeting ongoing forms of resolution (with varying degrees of phenomenological successfulness, hermeneutic competence and existential satisfaction).… (71)

v. Pro-Self-Correction & Pro-Self-Corroboration…


On reflection, I would argue that a critical philosophy needs to be both self-correcting and self-corroborating. Invoking this concept of alignment, explored in Part I, [and realized through re-alignment (that is arrived at through a mix of either phenomenological re-de-mis-alignment, hermeneutical realignment and/or existential re-alignment)] I would conjecture that self-correction and self-corroboration must be central to our appreciation of lived-experience. That this, indeed, can be exercised through economic translation, correlativity, complexification, dialectical explorations, etc. In other words, an appreciation of the overall alignment either within and/or between sets of textual representations is crucial to the functioning of a well-conducted critical philosophy or discipline. How is this form of appreciation to be suitably organized? Through processes of judgment critically enacted in such a manner that truth values observed increasing reflect such understood forms of alignment. So, with that understanding, how is such judgmental appreciation to be conducted? (72)


Through a re(-)centering of lived-experience realized through ongoing processes of (the extensive
) suspension where such ensuing understandings are progressively re-aligned through the medium of lived-experience, itself, within our experience of the overall life-world. Let me briefly explain both ‘why’ and ‘how’?? (73)


At the center of the judgmental economy is the extensive suspension as is the case with all economies. On an intentional level, dealing with perceptions and conceptions, we have an economy realized through intentional focusing on textual representations, an intentional background through the meta-textual use of genres, narratives, etc., and, an ongoing resolution of the former through the simulated, non-textual progress of those non-systematic existential insights that are realized in and through the circulation of an intentional ‘vortex’ or, i.e., the ‘circulated currency’ of an ‘economy’. Through resolution, judgments take on an e/valuative complexion (of an ordered nature
). But, progressive alignment is more realized to that extent a dynamic balance is realized in the balancing of this economy, i.e., effectively overseeing the transcendental/trans-intentional/trans-cognitive formation of a(n extensive) suspension, etc.
 (74)


I would argue that if we were to exercise a relatively balanced approach in the paralleling of our three subdisciplines of the phenomenal-phenomenological, hermeneutical and existential then we would automatic incur such a(n extensive) suspension.
 Moreover, I would also argue that if any facet of the overall suspension were to be adequately instigated and maintained then this would automatically induce a more broadly manifested sense of a suspension (on the grounds of a general economic correlativity to the extent that any one correlative moment must be reflected in the other economic moments to that extent economically the semblance of a suspension is present and regardless of whether this induced sense of a suspension is being established either in part or in whole). This conjectured ‘induction’ of the suspension being delivered through a number of advertent and inadvertent mechanisms, such as, e.g., metaphor, rhetorical interrogation, skeptical treatment, epochés, global and local forms of bracketing, dialectical forms of treatment, running contragrams,
 entertaining some form of a dynamic balance, the general adoption of a non-extremist, economic approach to the topic to hand, etc.(75)


Once a working suspension is induced, active and passive forms of intentional processes and trans-intentional judgmental treatments can now also take on a transformative approach. Indeed, through extending the non-systematic existential complexion of the so-called ‘third moment’ along more systematic lines a more overt form of existential expression can now be arrived at. In such an existential orientation, a relatively pro-relational attitude is ‘apperceived’; therein the trajectories of our intersecting relationships can be better appreciated through these processes of resolution experienced ‘intuitively’ or ‘apperceptively’.
 Indeed, such ongoing, iteratively re(-)lived, re-self-organized, re(-)aligned processes progressively lend themselves to an automatic spontaneity of re(-)centering of lived-experience in line with the nature of the overall life-world.
 Or, albeit as a crude metaphor, we can ‘perceive’ the ‘hyphen’ in ‘lived-experience’ appearing to coincide with the ‘hyphen’ in the ‘life-world’ (albeit as an ongoing process of co-incidence that could never be nor need be perfectly aligned). (76)


But, putting such metaphysical-like speculations to the side, as ‘asides’ or ‘digressions’, we can demonstrate for ourselves whether this triple coupling and paralleling of the phenomenal-phenomenological, etc., has any critical merit in the coursing of a critical philosophy? Such an idea, in part, is already being demonstrated. E.g., we can find YouTube videos that discuss the paralleling of phenomenological and hermeneutical modes of scrutiny in certain formats proposed for conducting critically informative forms of qualitative research. To this I am merely adding an existential dimension (and any other discerned forms of correlativity that might also be worth observing, e.g., as in the dialectical distance to be discerned between ‘writing’ and ‘reading’ in the genre of ‘writing-reading’, different styles in dialectical treatment, etc.). Moreover, I am also offering a serious, theoretically qualified form of relative grounding for such an approach without appealing to forms of philosophical explication that are needlessly compromised ideologically, or pursue non-critical forms of disciplinary research, etc. (77)

vi. Pro-Existential-Transformation & Pro-Existential-Intervention…


I would like to argue, primarily, that insightfully conducted forms of critical research are existentially inspired. (78)


Being adequately pre-informed, inducing a(n extensive) suspension, and, being ever mindful that processes of existential transformation are critically left open to ongoing re(-)alignment, self-correction and self-corroboration, along with comparative self-assessment, should stand us in both good stead and regard in the critical conduct of our disciplinary research.
 Furthermore, our receptivity to the existential nature of our relationships will also occasion us to intervene in the course of our relationships. When we act on the behalf of our relationships, we need to perform a ‘transcendental reservation’ to the extent that our involvement, therein, is being enacted in ‘good faith’… in keeping with our ‘responsibilities’…  in the same manner as a mother would look after her infant or the teacher would instruct their charges, and soon on… (79)


What other ingredients might we add to this recipe for a critically conducted philosophy or discipline? In part II, I more or less implied that we could add to our critical format certain critical ‘turns’ and ‘insight’ from our brief reflections on the work of twelve philosophers. Let me explore what could be beneficially purloined and successfully re(-)appropriated for our own use in that regard? (80)

5. An Evolving Synthesis


To this viable, economic re(-)construction of a critical philosophy, that is both self-correcting and self-corroborating, we can also add, albeit in a relatively non-ad hoc manner, many of the insights we might have found along the way; be they discerned either through our philosophical researches and/or our reflections upon this overall life-world and the ongoing re(-)alignment of its lived-experiences entertained within this ‘simulated’ theatre of such worldly productions… (81)


In this regard, let us invoke an epistemological turn (after Plato), a transcendental turn (after Kant), a skeptical induction of the extensive suspension (after Nietzsche), a transcendental-phenomenological turn (after Husserl), a (transcendental-)hermeneutical turn (after Heidegger), and, a (transcendental-)existential turn (after Buber). In the same vein, I have also suggested we adopt a positive-like dialectics (after certain interpretations of Hegel); and a negative-like dialectic (after my re-interpretation of Adorno); albeit balanced by my vision of an existential dialectics. To this expanding list let me add the insights of Gadamer re where we begin through re(-)appropriation and end with a productive fusion of horizons facilitated, I would add, by a careful and creative process of economic complexification. Channeling Derrida, let us exercise apposite forms of deconstruction to assist our dialectical explorations of the current topic to hand and expand our insightful understandings through such re(-)qualifications. Then, invoking Foucault, let us understand the dissemination of power is advanced through forms of existentially oriented cooperation and, so, in that ‘democratic’ spirit, let us pursue such progressive forms of ‘enfreement’ both for ourselves and others as we find ourselves standing both ‘before others’ (in a relatively non-existential stance) and before-others (in a relatively existential stance). Last, let us utilize the insights of Habermas in promoting productive forms of communication, hopefully, with an existential complexion given that we have to arbitrate and prioritize not only our own set/s of aspirations but also the aspirations that society places upon us, and v.v…
 (82)


To this list, from Part I, adding representative alignment (between textual forms of representation); appreciation (as involving meta-levels of assessment; transformational isomorphic invariance (in conjunction with a philosophy of transformational retreatment); a semantic theory of truth determination, etc. (83)

7. Provisional Conclusions, Comments, Observations, Reflections & Aspirations


A critical discipline, e.g., in exercising a certain philosophical approach, should be centered through the (extensive) suspension, basically be self-correcting and self-corroborating, and, possess comparative forms of self-assessment in order to appreciate to what extent such ensuing criticisms have been both non-existentially and existentially beneficial.?! (84)

Essentially, all interactions within this overall world-of-life, through the ongoing re(-)iterations of lived-experience, is merely a process of progressive refinement; i.e., more or less, a critical re(-)definement of our appreciation of what is already present to hand..! (85)

Not only can we be individually critical in this positively productive sense as outlined in this exposition, but, we can also appreciate the critical or not so critical efforts of others, be they disciplinarians or as members of the secular world... (86)

Reflection is a necessary artform and should be left open to passive, active and transformative forms of response as existentially determined through an existential appreciation of the specific situatedness of the relationship or relationships in question. Thence this definition of ‘responsibility’… (87)

Hopefully, in the light of this exposition, we will purloin, (mis)appropriate, take on board those features that we find to be both non-existentially and existentially useful and beneficial…? (88)
      Noël Tointon, Wentworth Falls, 27.1.21.

8. Some Postscripts


Perhaps in the spirit of an existential philosophy we should reverse our epistemological turn (after Plato) and return to an ontological sense of worldliness through an identification with what can be found to hand. Identifying with that state of affairs, and reclaiming our place in the world of lived-experience through a positively hopeful sense of resignation that is also open to the fact that we can never be the absolute masters of our own fate, and so on. In the process, through re-incorporation, reinstating an implicit suspension (through a dynamic balance between the epistemological and ontological)? (89)


There are also four considerations that I would like to research further, namely, repurposing the critical aspect of a narrative to rectify and re(-)normalize the same; assume and demonstrate that ad hoc texts, like unfounded conspiracies, etc., should be more easy to deconstruct; to refine what is implied in the qualified uniqueness of the philosophical discipline, albeit as one more discipline within the general nature of the disciplinary economy; and, finesse in greater detail the theoretical nature of the subjective-intersubjective arbitrational process. (90)      



     N., 30.1.21.


The first philosophical turn, looked at in Part II, was the innovation pioneered by Plato, or at least treating this philosopher as symbolic of this re-direction of vision. Namely, this (ontological-)epistemological shift with a relatively novel re-emphasis to be placed more upon ‘the how we might come to know’ rather than ‘the what there is to be known’. I would argue, that without this philosophical turn there could be no philosophical thinking. That the Pre-Socratic preoccupation with ontological categories, at best, is productive of scientific speculation, and, at worst, would be the mere cultivation of mythical thinking, but, certainly not instrumental in forming philosophical thought per se. However, upon reflection, and in honoring the requirement that all things should be suspended, it may well be more beneficially propitious to balance the books, so to speak, by also investing in an (epistemological-)ontological shift. But, what might that mean? Husserl would have us ‘returning back to the things themselves’, might this motto, instead, be transformed more along the lines ‘back to the world itself!’? In my understanding, the critical philosopher is not someone to be found ever lurking in an ivory tower watching the world around them but never participating. Quite the converse, the philosopher needs to get out into the word and get their hands metaphorically dirty, laboring within this world at large, insisting that we engage with(-)others! Hence my concern that the critical philosopher understands the dissemination of power (after Foucault), existentially engages with(-)others, realizes that freedom can only be obtained through the ministrations of others as we in turn minister to the needs of others. Hence my concern with the negotiated-arbitrations that people enter into in order to observe forms of agreement that oversee relatively harmonious relationships with each(-)other. Hence my interest in the prospect of communicative action as configured in the work of Habermas. However, my current thinking is that we have no practical and critical need other than to attend to the end-products of such intersubjective agreements. In eating cooked sausages, e.g., we have no need to see how they are made and only need to know what needs to be known, namely, ‘how are those sausages to be cooked and eaten?’ Similarly, for practical and critical purposes, we do not need to know how agreements are realized to the nth degree, only, just what needs to be realized and how that realization might be better finalized? How might this be facilitated? Through an invocation of suitable genres, generally, already to hand, and, where the right choice arrives at a destination that has profitably secured such important agreements in our cooperation both ‘with other’ (non-existentially) and ‘with-other’ (existentially). What would be the import of this ‘return’, ‘this turning around of that which has been already turned around’? Our ability to existentially interact directly with(-)others in a manner that accepts both the discontinuities and continuities to be faced and confronted in our existential engagements before(-)others. In effect, directly recognizing the irreducibility of others as well as the irreducibility of ourselves, that although the relational space of interactions is characterized by the omnipresence of an essential flavour throughout both its (static) ambit and (dynamic) remit of each and every participating relationship, still, ‘the world of our thinking’ and ‘the thinking of our world’ cannot perfectly coincide. Hence this ‘relational difference’, as an ‘existential difference’, as a ‘correlative difference’… where the uniqueness of all perceived acters and actors within this world presents to each of us a different and distinctive face that cannot be subsumed and submerged, on our part, in an amorphous lack of responsibility, signed without a signature, rendered as an anonymous presence without the secured self-possession, within reason, of an impassioned voice…. (91) 




     N, 14.2.21.
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1S. The Working through a Resolution of Four Problems:

Dealing with the Re(-)Purposing of Narrational Critiques, 

Countering Ad Hoc Determinations, 

Disciplinary Integrity, and, Mutual Arbitrational Re(-)Presentation*
0. Pre-Introduction


In a previous essay (in this third volume) four areas of concern were noted in a final section titled: Some Postscripts:

There are also four considerations that I would like to research further, namely, repurposing the critical aspect of a narrative to rectify and re(-)normalize the same; assume and demonstrate that ad hoc texts, like unfounded conspiracies, etc., should be more easy to deconstruct; to refine what is implied in the qualified uniqueness of the philosophical discipline, albeit as one more discipline within the general nature of the disciplinary economy; and, finesse in greater detail the theoretical nature of the subjective-intersubjective arbitrational process.
 [90] (0)


For convenience I have titled these four problems, respectively, under the abbreviated headings as follows, namely, Re(-)Purposing, Counteraction, Integrity, and Arbitration. On the yet to be demonstrated strength of a creative intuition, I am going to propose that all four concerns are a similar type of problem, i.e., dealing with ‘the enacted re(-)discovery of a restoration of an essentially present sense of an integration realized through some form of progressive re-alignment’, namely in a restoration, respectively, of critical purpose, non-ad hoc representationalism, integrity (in a number of disciplinary senses), and, mechanisms for mutually co-mapped forms of arbitration. (1)


It is the purpose of this paper to look more closely at such problems, propose a variety of mechanisms for dealing with their enacted resolution, and, articulate the nature of a more deeply imputed approach to how this type of problematic issue can find a more general degree of resolution; i.e., ‘restoration’ realized through ‘the enacted discovery of a restoration realized through some form of progressive re-alignment’. (2)

1. Introduction


In Part A, these problematic issues are defined. First, I will introduce these problems in the order as noted. Second, I will propose pathways for the resolution of such problems treated as philosophical problems. Third, I will argue that these pathways possess a similar isomorphic symmetry, namely, a restoration of integrity through requisite forms of alignment. In Part B, these problematic issues will be more closely looked at from the perspective of possible pathways for resolution. Ending with a set of provisional conclusions (constructed from a more holistic perspective), etc. (3)

 *
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A: An Initial Approach

2. Re(-)Purposing I (First Approach)

If the narrational economy is a tripartite affair conducted between narrational facts, a set of narratives with certain narrational objectives, etc., and, a critical aspect possessing some form of a critique able to appreciate the resolution of the relationship between narrational facts and narrational objectives through the relatively systematic appreciation/s of the same then we must wonder why the narrational critique, in a certain overall narration, is not operating to the same extent when a narrative has an elevated degree of ad hoc components and a depressed degree of an alignment with those sets of texts that appear to have a relatively higher forms of organizational integrity that possess relatively non ad hoc forms of alignment (with systematized forms of interpretation able to be formed that proffer higher degrees of a comparative, broadly constituted textual integration). (4)


We assume that what is driving a narrative is the desired de-anomalization of anomalies that provoked that narrative to form in the first place (through a response that adopts and adapts narrational genres to hand in order to deal with such perceived anomalization). However, we know, as an observational fact, that some narratives with the advent of a successful process of de-anomalization of perceived anomalies are terminated on the advent of that successful resolution once finalized. But, as an observed fact, many narratives, if not most narratives, have qualified or limited processes of de-anomalization and, consequently and subsequently, are found to continue to persist through forms of textual dissemination within our appreciation of cultural-intercultural processes, etc. So, the question becomes, if narratives possess this critical dimension why is this critical facet not put to use in those narratives that possess high degrees of ad hoc-like forms of textual constitution? (5)

Or, more simply, why does this critical aspect not institute forms of correction in order to rectify and re(-)normalize such narrations? (6)


In this regard, I would argue that resident critiques need to be ‘re(-)purposed’ in order to convert them from a state of covert quiescence to a more overt state of critical rectification. Hypothetically, a number of mechanisms could be proposed for this type of task, e.g., de-obstruction of this critical facet, promotion, re-emphasis, etc. Hence this general concept of ‘re(-)purposing’ (to be looked at more closely later). (7)

3. Counteraction I

In a narrative that possesses an elevated degree of ad hoc components and methods along with weaker degrees of integration in the textually represented world at large that usually possesses a higher degree of integration, with a dissemination assisted with forms of non-deserved promotion through various forms of media then we must ask how we might measure such relative non-alignment and reverse such adverse forms of misconstruction, constitutional dysfunction, misrepresentation, unwarranted over-promotion, etc? (8)


How do we measure and reverse such malfunctioning textual forms of either representative and/or commendational formation, and, re-assess what successfulness might have been arrived at through forms of either non-interventional self-rectification and/or interventional rectification? I.e., just what avenues do we have in our dealings with such textual forms of social distortion, preferably, viewed from an existential perspective? I.e., just how do we interact with texts, like conspiracies, deceptions, dissimulations, etc., and possibly provide or point out forms of rectification? (9)

4. Integrity I

Over the course of writing The Pursuit of Philosophy as a Discipline I have arrived at a point in my reflections upon the phenomenological nature of disciplines to argue that the distinctive disciplinary objectives of the philosophical perspective, e.g., are enough to ensure a relatively distinctive centering of this discipline over the course of its historical instantiations within the much broader domain of the disciplinary economy. Such a position of mine, as being outlined here, recognizes that whilst philosophical instantiations come in many varieties and flavours, along with varying degrees in the radicalness of their innovations, etc., still, the philosophically oriented persuasion ever continues to fall within its allotted region within the disciplinary domain. So, briefly let me argue why I perceive this to be the case. (10)


In effect, I am arguing that distinctive disciplines have a uniquely distinctive senses of a psychic center within the disciplinary domain despite wandering near or about such an existential sense of a relational center. Moreover, over time, the preservation of such a localized centering with instances of periodic re(-)centering also indicate that this distinctive sense of identification has an existential sense of persistence. Such a claim is not ‘essentially’ countered by philosophical fashion, counter-philosophical positionings, or shifts in how philosophers, either in their times or retrospectively, perceive the nature of their discipline. Neither do forms of radical division also alter this trans-historical sense of positioning although certain degrees of de-centering can be recognized as historically normal. In other words, disciplines with either relatively definitive overt and/or covert sense/s of disciplinary objectives maintain a certain degree of historical and trans-historical ‘integrity’; but, let me explain what is meant here by this appellation of ‘integrity’? (11)


To take a more neutral stance in this exposition, let me consider first applying this scrutiny to my exploration of the apparent stability of the historical discipline (despite a plethora of disciplinary approaches to the execution of this type of topic). (12)


If the disciplinary objective of historically oriented research is to discern the form of past events, their ramifications, and so on, from a variety of apposite textual records then it is obvious these intentional directions taken mark out such an activity from, say, scientific research, musical performance, writing a novel, cooking a meal for one hundred paying guests in your hotel, etc. Now, it is not impossible that you might want to write a first novel about ‘a violin playing scientist wanting to write a novel and who has to work in a hotel kitchen cooking for one hundred guests’. Or, as a philosopher you may want to do your philosophical research on some aspect of the scientific enterprise, or, the musical performance relating to the violin, or, the writing and reception of novels over time, or, even, a philosophy behind hotel catering, etc. So, we must ask is there an objective difference between the historical discipline, and, say, the philosophical discipline, or some other discipline, be that from musical performance to catering on a grand scale? I would answer that in the affirmative. Affirming also a general stability and persistence in disciplinary identity over time given similar consistency in narrational objectives. Let me explain further. (13)


In my exploration of disciplines in general, I have delineated three distinctive features that constitute the disciplinary economy, namely, a ‘disciplinary difference’, a ‘meta-disciplinary difference’ and a ‘non-disciplinary difference’. The running of a discipline comes with a distinctive disciplinary attitude towards the world. The more distinctively thematized that discipline, the more distinctively thematized is that disciplinary difference. This difference can be viewed as making a distinction within the secular world, a hypothetical sense of the world devoid of any disciplines. So, e.g., the historian is committed to a view that the past can be deciphered, recorded, reflected upon through certain forms of historical treatment and argumentation, etc. Their pursuit of this objective is quite different from, say, the philosopher exploring a certain attitude towards truth determination, e.g, but then can also overlap in ‘a philosophical review of the historical discipline’. But, this sense of a disciplinary difference remains as evident ‘when’ we continue to perceive a difference, say, between ‘a philosophy of history (historical research)’ and ‘a history of philosophy (philosophical research)’. (14)


That, with different general objectives we get different disciplines in general terms of reference. So, a historical discipline would not nor should be confused with a philosophical discipline or any other discipline with distinctively different disciplinary objective defining its sense of a ‘topic’. (15)


That, with a distinctive disciplinary sense of an objective, in general terms, we have a general difference between a member of that discipline in how they see the secular world. I.e., taking the secular world as it is currently understood and adding to that general sense of an understood background the difference that their distinctive take on their discipline adds to that common understanding of the world. Hence this distinctive concept of a disciplinary difference. (16)


Then, on this topic of the phenomenon of disciplines in general, I would next ask ‘what difference does such a difference make for members of both this secular world and the members of this discipline in question? Then, asking a third question, ‘how does this disciplinary value relate to the secular world through a sense of a non-disciplinary difference (given that the discipline ultimately must be a presumed to want to add value to our being in the world with(-)others beyond the valuational formation bestowed upon its disciplinary membership)? (17)


As already noted, the general, particular and specific objectives of the philosophical discipline are noted to be this need to form a certain attitude towards truth determination, discerning the phenomenological nature of valuational formation, and, ascertaining the existential specificity of those situations being subjected to existentially oriented forms of such critical scrutiny’. In this regard, I am further arguing that through a general persistence of such objectives the philosophical discipline has maintained a general sense of a distinctive location within the overall disciplinary domain despite separating, e.g., from natural philosophy (say, in the nineteenth century), from psychology (in the late nineteenth century) and cultural studies focused upon through a post-modern lens (in the second half of the twentieth century?)? That despite such divisions and disruptions, de-centering and re-centerings, the philosophical discipline, more or less, continues on a similar pathway in a similar direction (through this continuing stability in the formulation of both its disciplinary objectives and its narrational objectives)? (18)


My appreciation of the philosophical discipline, in general, over the course of writing The Pursuit has evolved. Where once I would have argued that the raison d’être of philosophy resided in its ability to reflect upon the course of our passage through this world and its ability, therein and thereafter, to proffer forms of beneficial ‘rectification and re(-)normalization’, I would now argue that the primary objectives of the philosophical discipline are, on a general level, to formulate a certain theoretical attitude towards truth (and truth determination in all its forms), and, in our recognitions of this province, on a particular level, to formulate a certain practical attitude towards valuational formation in our encountering of such values, etc; and, on a specific level, to formulate a certain critical attitude towards the existential specification of that being engaged on a situational basis. Such a triform approach could be (mis)represented by the formula ‘truth, values and specifics’ (or, ‘the recognition of truth, the encountering of values, and the existential engagement of specific situations!)!
  (19)


I would further like to note that an alignment between general, particular and specific levels of focus have also further aligned such a distinctive discipline (through processes of ongoing re(-)alignment that have re-focused on the objective course of such distinctive topic (whose distinctive topicality is defined by such general objectives, etc.). I.e., specific existential responses are observed to operate within the discernment of the applicable forms of e/valuation whose truth determinations have been appropriately discerned… (20)


But, if every disciplinarian is ostensively out to observe either a confirmation and/or verification of truth determinations then what difference is there between the same? If the direct province of the topic is different then those disciplines are distinctively different likewise. So, the historian deals in their research with a record of past phenomena and the philosopher deals with truth determinations ahistorically, and so on and so forth! (21)

5. Arbitration I

In an economy of arbitration, we could start with individual aspirational economies. However, the complexities of such a theory may well be too onerous to formulate let alone utilize. Instead, let us regard this phenomenon as already to hand and start our philosophical research in the overall fact that arbitration has already occurred, is occurring and will occur or re-occur, and, from such recognition/s, start from that point instead. Rather than invoking communicative theories of action, speech acts, democratization of discourses, determining how people communicate and say they arbitrate with each other and themselves let us just observe what is already to hand, i.e., assume and note that processes of arbitration are already in place and can be identified as ‘works in progress’, i.e., processes that have already made some degree of ‘progress’. This does not mean there is no place for such discursive elements like communicative theories, etc., just that we only invoke the same when they make an important difference, change of direction, have altered ramifications, etc., in the course of our research, for those people involved, etc. (22)


Hence this rather limited retrospective and relatively open prospective approach in this form of research. I.e., that arbitrational economics is duly treated as being already observed and that existential intervention should be conducted from the overall point of view of the situation or situations in questions when viewed through a pro-relational lens. Or, we could say that we partially differentiate the phenomenological descriptions to hand and then integrate their trajectories in a direction that appears to be relatively more productive for either all or the majority of those parties concerned? (23)


So, e.g., if we saw a toddler stumbling along by themselves on the bank beside a swift moving river, we first might smile at them, say hello, and then get them to hold our hand as we seek to return them to their parents; who we must assume are somewhere nearby. Or, if we were about to cross a busy road, a long way from the nearest pedestrian crossing, and saw a considerably sight-impaired person doing likewise we might ask them if they would like to join yourself as you set about making your crossing. In this day and age of much quieter electric cars, electric motorbikes and electric bikes, even the non-sight impaired need to exercise more care. Or, e.g., if you see a person who looks like a tourist appear somewhat lost you might ask them if they want some help (just as when I was a tourist, I was often the grateful person on the receiving end of such helpfulness from strangers. In the same regard, we should often defer to local knowledge although it is not be unknown for a strangers to tell you things you didn’t know about your own local environment)… (24)


The point being, that in arbitration we already have genre conventions to hand to define the nature of the arbitration that needs to be in play as well pin-pointing what processes of arbitration are already in play so to speak. That broadly speaking, ‘to tune in’ to such deliberations already in progress we need to do just that, i.e., delineate those apparent conventions already being invoked through forms of adoption and adaptation. Our philosophical work, as a philosophical disciplinarian, etc., being to understand and intervene in a manner that expedites those intentions already in play or we discern as should be in play. I.e., refining what alignment is in progress through existentially engaging processes of re(-)alignment in those forms that better expedite such progress. And, in essence, define its sense of ‘making progress’. (25)

B: An Outline of Possible Pathways for the Resolution of Such Issues


Is there a common pattern to be observed here? Yes! Let me quickly point out the grounds for this conjecture. (26)


In Re-Purposing we seek to have the narrational economy in question to enter into a ‘closer alignment with itself’ in order to advance its inherent aspect of the critical (on the assumption that this aspect is already present, as one of the three factors forming that economy, on the grounds that as our advertent or inadvertent perception of anomalies is the primary driver of narratives and that their overseen de-anomalization is the raison d’être for the existence of those narratives; without regard to the fact that resolutions are delivered in either limited or definitive forms). (27)


In Counteraction, we seek to treat in a non-ad hoc manner those texts that are apparently poorly ‘aligned’ or less connected with lived-experience and its coincidence with the life-world.  I.e., through re(-)alignment we seek to re-integrate a set of texts through forms of textual transformation arrived at through such re(-)alignment. (28)


In Integrity, we observe how disciplines have a historical tendency to enter into processes of alignment with their topic in its distinctive topicality. Hence the relative integrity of a discipline that is relatively distinctive in the manner of its pursuit of its own objectives. (29)


In Arbitration, we observe a general desire of all parties, to varying degrees, to enter into ongoing processes of alignment through more beneficial forms of current re(-)alignment with each other even if not duly observed from a pro-relational, existential perspective. Hence our recognition that this type of complex process is already in play and is better observed from the distinctive unity of expression already being observed in its expedition of both personal and interpersonal aspirational objectives. (30) 


I.e., an observance of processes of alignment being engineered through conventional forms of re(-)alignment being currently focused upon, albeit in their distinctive sub-domains in parallel with their shared topic in question. Where observance can be viewed through passive, active and transformative lenses. (31)


Let me now, in focusing upon the distinctive nature of such re(-)alignment, outline in closer detail the mechanism for such conjectured forms of re(-)alignment. (32)

6. Re(-)Purposing II


Let me recapitulate. This problem about the non-critical nature of certain narratives has two faces. The first face is that if a narrative is highly ad hoc in its construction, either poorly integrated and/or consequentially disruptive or non-productive in its performance then we must ask why is this hypothetically proposed third moment of an internal critique not operating, and, per a second face, if such a conjecture is valid, then how might this aspect of a critique currently in a non-contributory passive mode be either engineered and re-purposed along either a positively active and/or transformative sense of re(-)direction?? (33)


The hypothetical conjecture being confronted here is the imputation that all narratives have a critical third moment that is not necessarily active or transformative in the current economic functioning of that same narrative. (34)


The reasoning for this hypothetical conjecture is as follows. What drives a narrative is the perception of some form of either explicit and/or implicit set of anomalies that are psychically discomforting and deserve or demand to be de-anomalized. To perform such a process would imply an economic aspect of critical supervision that would oversee such de-anomalization in the narrational economy. Hence the tripartite nature of a narrative could be viewed as the representation of the narrative, the presentation of narrational facts that are judged to be relevant to the performance of that narrative, and, this third moment of critical supervision designed to oversee and re(-)present the de-anomalization of that set of anomalies that are apparently driving that narrative in the first place. At the same time we should recognize the following possibilities, namely, definitively successful de-anomalization usually oversees the termination of that narrative, or, the partial ongoing de-anomalization of that narrative that could be either seen as fit for purpose or not fit for purpose, or, that ineffective processes of de-anomalization are present that do not do full justice to the narrational objectives of that narrative unless a narrative is either overtly and/or covertly designed to fail. Another possibility that should be considered is that a certain narrative has been hijacked by some other relatively more powerful narrative whilst either maintaining or not maintaining the ostensive form and narrational objectives of the less powerful narrative? (35)


In effect, in this economic problem, we ask ourselves how this imputed critical aspect of a narrational economy can be positively re(-)purposed and through such self-critiquing render that narrative more ‘fit for purpose’? This process of rectification and re(-)normalization could also involve either the neutralization of extra-narrational influences and/or its incorporation within a more positively oriented narrational milieu. (36)


To this end, we seek a strategic method whose trajectory oversees either the activation and/or transformation of that narrational economy at the hands of this third moment of the critical. (37)


In this regard, a number of metaphors might be suggestive of a method or set or series of methods that could be adopted and adapted, be that on either a formal and/or informal basis. Such metaphorical suggestions to be entertained for such re(-)purposing, explored through the use of either phenomenal-phenomenological analyses, hermeneutic investigations and/or existential forms of examination, could see invoked responsive patterns of de-obstruction; critical promotion; deconstruction; dialectical interrogation; incentivization; positive switching/negative switching off of relevant inputs and outputs; de-emphasizing the narration and narrational facts; re-emphasizing the narration objectives; re-imposing a reconstituted set of narrational objectives; engineering the instantiation of an effective (extensive) suspension, and so on. (38)


In such a re(-)purposing of this critical dimension, imputed as inhabiting the narrational economy, it would also need to be run in conjunction with the next problem, the problem of counteraction. I.e., in a progressive rendering of a narrative in such a manner that it becomes relatively less ad hoc in the nature of its overall construction. (39) 


Calling for a narrative to be better-balanced through the ongoing re-weighting of this critical third moment of the non-systematic existential. In effect, calling for the suitable exercise of a(n extensive) suspension. (40)

7. Counteraction II


In a resolution of this problem we seek to render a certain narrative in a form more fit for purpose. This re(-)construction is called for because we either need to confront such a narrative and/or we are being confronted by that narrative, and, for whatever reasons that narrative is determined as both relatively ‘ad hoc’ in the manner of its overall construction and consequentially detrimental for certain parties privy to the dissemination of that narrative. (41)


The narrational performance of a narrative is primarily meta-textual in orientation and this aspect can be examined under the six headings already noted, namely, con-texts, genres, narrational performances, personae, narrational objectives and (the reinstitution of apposite patterns of critical) self-assessment (arrived at through retreatment, etc.). (42)


However, as the saying ‘goes as above, so below’… (43)


In attempting to better understand the apparent dysfunction of a narrative we will also need to better understand the levels and layers in its objectification (on an object level in meta-status). Let me explain these very novel ideas. (44)


Let us say that the performance of a narrative is primarily directed from a meta-textual perspective through the genres adopted and adopted by the ‘body’ of that narrative in question. However, the ‘body’ of a narrative is also operated upon through interfacing the world of lived-experience. Let me describe the nature of such ‘grounding’ as entailing its narrational recounting, founding and the integration of the former aspects. I.e., in recounting the body of the narrative, the narrative is disseminated through linear processes of exposition. A certain story is told, through recounting a series of events, that may or may not be self-consistent in part or in whole, and, may well deserve to be deemed to be highly ad hoc in nature through a lack of a suitable founding in a socially constructed and shared collection of narrational events that are a mix of both cultural and individual instances of lived-experience. All cultures possess a body of experience deemed to be culturally and individually valid on the whole although as something that cannot be treated as indubitable as a total mass of information. On the other hand, the inference to be drawn by any member of that culture is that such a body of knowledge is relatively indubitable if only in the fact that it finds itself being treated in that format. ‘If witches exist in your culture then “witches exist”’. From a semantic perspective the sentence ‘witches exist’ is true iff witches can be found. However, what counts as evidence for this assertion is or should be supplied through a process of ‘evidential founding’. Unfortunately, for the party concerned, if a certain elderly woman is deemed to be a witch then we are now ostensively presented with evidence, namely, that this witch ‘exists’ and, therefore, ‘witches do actually exist, if only in the form of this specific witch’. Under interrogation (sometimes termed euphemistically as ‘relaxation’) a confession would be deemed as further proof even though delivered under such duress. In the light of such circularities what is founded must be evidentially non-circular and self-evident rather than imposed through circular forms of other-evident means of so-called ascertainment. I.e., reasonable and relatively tested rules of evidence need to be followed… (45)


However, in the apparent formation and phenomenological nature of conspiracies metaphorical like forms of founding are adopted and adapted in the light of the co-associated modes of recounting that do not do justice to the founding of such ensuing narratives. In other words, such poorly founded narratives can also be treated as poorly grounded. Inadequate grounding is also in evidence when those narratives are constructed in an ad hoc manner and are internally incoherent or self-contradictory, etc. In contrast a ‘fit narrative’ is well-founded, well-recounted and well-grounded in so far as the former elements are well-integrated together. A fit narrative would also need to possess reasonably constituted narrational objectives, i.e., sensible, obtainable and existentially oriented objectives that contribute to the overall e/valuation of that same narrative. (46)


As a rule of thumb, we can say that a fit narrative, through possessing a relatively greater sense of constitutional authenticity, is less susceptible to forms of pressure issuing from critical techniques entailing logical analysis, deconstruction, criticism, dialectical interrogation, etc. (47)


‘As above, so below’, as a motto, recognizes that a narrative also has certain depths, levels and layers on an object level in meta-status as well as a plethora of meta-textual controls, forms of influence, etc. Such parallels sometimes working together and at other times operating at crossed-purposes. That a well-designed and well-functioning narrative needs to be well-grounded through being both well-founded and well-recounted, both individually and collectively, etc. That, ultimately, the test of a narrative is its ability to existentially shape and interpret lived-experience and compare well, if not better, than other comparable narratives. Given that the de-anomalization of the perceived anomalies within a narrative deserve to be successfully dealt with as we make our passages through this world at large, through interactive forms of navigation, negotiation and arbitration, inescapably operating both before(-)others and with(-)others…
 (48)

8. Integrity II


In the problem of Integrity, I argue that a discipline has an objective sense of identity if it also has a definitive sense of a disciplinary objective that has been relatively preserved over the course of its disciplinary history. Let me look at the philosophical discipline and argue that this has occurred despite its separation from natural philosophy (science), psychology, and various changes of fashion from the Pre-Socratic to the Socratic, from Platonism to Middle Platonism to Neoplatonism, from Scholasticism to Modernism, and, then, to the Post-Modern, and, thence, to the envisaged Contemporary era currently before us? That despite such revolutions and ongoing evolutions thence this thesis that ‘the distinctive center of the philosophical discipline has maintained that semblance of an imputed disciplinary integrity!?’ (49)


The holding of this thesis is not without some degree of qualification given such schisms, forms of reinvention, modes of critical restoration, etc. (50)


My argument will more formally follow these four headings, namely, Nominative Integrity (from a historical perspective), Central Concerns (over attitudes towards truth determination), Denomination of Values (through an exploration of co-associated ordered forms of analysis
), and Existential Necessity (for the suitable specification of specific forms of behavioural treatment and re(-)direction arising from the ensuing pro-relational application of a thoroughly critical sense of existential focus). (51)


That the ancient Greeks saw themselves as being ‘philosophical’, and, that we do something very similar today despite the metaphorical water that has historically traveled under the proverbial bridge in the meantime. That this argument only states the possible affirmation of this case, and its inherent meaningfulness, since we would need to argue that similar attitudes and practices of yesteryear still persist with us today. (52)


As argued in the Pursuit, the general pursuit of the philosophical discipline is in taking up a general attitude towards the central issue of truth determination. That entertaining an attitude towards truth determination is central to the instantiation of the philosophical discipline! (53)


In particular terms, I claim that a philosophical enterprise is concerned with various forms of valuational formation, a consideration best delineated through an ordered analysis. I.e., in trans-cognitive terms, e.g., noting a first order interest in semantic units of significance (First Order); observing the semantic integration of the former and its confluence with an aesthetic field of determination (Second Order); noting de-ontological forms of e/valuation (Third Order); calculating pragmatical forms of e/valuation (Fourth Order); determining possibility in a variety of formats and forms and its representation of hermeneutical evaluation (Fifth Order); and, considerations of factual establishment (Sixth Order). (54)

That from these six orders, treated both individually and collectively, the entirety of the overall philosophical field along with its subfields of philosophical research can be either delineated and/or interrelated. (55)


From the first order and second order we get a semantic thematization and use of logic. Moreover, from the sixth order, of factual (ontical) determination, we get the resource material for identity formation. From an economic appreciation of logic we could argue that atomic semantic considerations in the first order direct the principle of the excluded middle; that molecular semantic considerations in the second order direct the principle of non-contradiction, and factual material from both fifth and sixth orders, but preferably the latter, direct a principle of identity. Hence such considerations are figured in and configure the logical economy based on the principles of identity, excluded middle and non-contradiction. E.g., consider ‘square-tables’ (that have a second ordered cognitive/trans-cognitive status) and ‘tables misdescribed as both simultaneously round and square’, i.e., ‘square round tables’ (that have no positive second ordered status). The semantic ‘atoms’ of ‘roundness’, ‘squareness’ and ‘tableness’ all demand a form of excluded middle, i.e., such a semantic element or ‘atom’ must be concerned with either x or non-x, and, nothing else in between (other than noting that pure identity is an epistemological fiction, but, that such an illusion is overlooked and dealt with through necessary forms of qualification; such as, e.g., entertaining a limited focusing on one aspect involved in that particular set of correlatives whilst also noting that all correlatives, in turn, are incorporated within a hierarchical mapping of meta-correlatives, etc., etc.). That the semantic molecule of either a ‘round-table’ or a ‘square-table’ has a second order cognitive/trans-cognitive status by virtue of the fact that the general semantic elements of two-dimensional shape can apply to the particular two-dimensional shape of a table top, and its noting its definitive specification should that be detailed, but, that roundness and squareness cannot be applied simultaneously. Hence our need to invoke the logical principle of non-contradiction. Such identities considered in general as shapes, in their particularity of form or their detailed specification can be primarily derived from an inventory of facts treated as factual, preferably in a sixth cognitive/trans-cognitive order. Hence our actual acquaintance with facts concerning ‘tables’, ‘round shapes’ and ‘square shapes’ enlist the principle of identity through the a priori-like treatment of a ‘round shape’ as ‘round’, a ‘square shape’ as ‘square’, a ‘table’ having ‘tableness’, etc. Hence the genesis of logical thematization can be centered in first, second, sixth (and fifth) orders although, once established, applies to all orders. (55)


The second cognitive/trans-cognitive orders being the basis for aesthetic judgments (discerned in the second trans-cognitive order and where its aesthetic judgments see out the delivery of objects or object-states being treated as possessing either an aesthetic and/or non-aesthetic complexion in the second cognitive order and their viable transformations entailed thereafter, from the second order to the sixth order should that be possible to be considered as either realized or not realized
). (57)


Similarly, the third trans-cognitive order is responsible for de-ontological judgments. (58)


That pragmatic e/valuation occurs in the fourth trans-cognitive order. (59)


Hence ethics primarily straddles the third and fourth trans-cognitive orders. (60)


Hermeneutic considerations of possibility, etc., being entertained in the fifth orders.
 (61)


Questions of factual status, scientific quantification and qualified research preferably being entertained in the sixth orders. As judgments in the sixth trans-cognitive order, and, as a delivered fact in the sixth cognitive order. (62)


In the same vein, we have phenomenal-phenomenological considerations centered on the first orders, hermeneutical considerations centered on the fifth orders, and, (non-systematic) existential consideration centered on the third orders (plus the promotion of a systematic sense of the existential being promoted through the enaction of an extensive suspension across all six orders). (63)


Psychological, social, political, economic and political-economic considerations taking a holistic account of both subjective and intersubjective modes of treatment form a collectively ordered perspective (and where the religionist can also locate definitions of the psychic, spiritual, theological orientations, etc.). (64)


That in effect, a general approach to the philosophical discipline is realized through assuming a certain attitude towards truth determination, where an orientation on the particularity of values in patterns of truth determination refine the former, and, where such refinement can spill over into specified forms of research, preferably, to be given a pro-relational, existentially oriented form of appreciation along with its consequent and subsequent positive re-evaluation of the e/valuation to be found as specified in a specification of a relationship, series and/or set/s of relationships in question. (65)


That all theoretical, practical and critical arguments for an existential specification of a relationship further refine and locate the philosophical enterprise in such general, particular and specific terms of reference as noted. An economic alignment between the general, particular and specific (as well as hermeneutical, phenomenological and existential forms of scrutiny) can be seen to achieve the same end, i.e., the re-centering of the philosophical discipline in this specific sense of the philosophical as to be located in the disciplinary economy overall.
 That in such an economy, interdisciplinary and hybrid disciplines can also be located, such as, e.g., rapprochements between say education and philosophy, or, the philosophy of history versus the history of philosophy, or, comparisons, say, between scientific methods and philosophical methods, etc. It could also be argued, that through existential necessity, in an observance of relatively fixed narrational objectives, that disciplines can persist in time, and, that this demonstration of apparent permanence is indicative of certain degree of stability in the re(-)dissemination of narrational objectives.  (66)


Hence the relative stability of distinctive disciplines over time as long as their narrational objectives have a similar stability of expression. (67)


Hence these four arguments titled: Nominative Integrity (from a historical perspective), Central Concerns (over attitudes towards truth determination), Denomination of Values (through an exploration of co-associated ordered forms of analysis), and Existential Necessity (for the suitable specification of specific forms of behavioural treatment and re(-)direction arising from the ensuing pro-relational application of a thoroughly critical sense of existential focus). (68)

9. Arbitration II


Obviously, processes of arbitration can hardly be approached thorough the simple invocation of aspirational economies either individually or collectively. (69)


On the other hand, arbitrational problems are more noticeable from the end-perspective of being presented and seen as problematic. Under such circumstances, normally, we just have to invoke either an adequate genre or series and/or set/s of genres to oversee the expedition of that rectificational process supervising its suitable requisition of a renormalized process of re(-)arbitration. (70) 

Of course, so much for theory. Some situations may be too complex for such an approach of mix, match and fix. That the intervention of a targeted theoretical approach might well be called for. (71)


In this regard, let me introduce the provisional, working concept of ‘hypothetical reconciliation’. (72)


It seems probable that aspirational economies would be a good place to start in building an overall theory of arbitration from the metaphorical ground up so to speak. Then, in differentiating examples of arbitrated behaviour, we might be able to discern which genres are being nominated to express such realized arbitration. However, in linking such bottom-up integrations and top-down differentiations we might, in the meantime, propose working models of what we envisage as those epistemological forces that are overseeing such processes of arbitration in between. We have a vast range of tools here to do this type of task from communication theory, theories of communicative-action, speech acts, anti-democratization/democratization  of the arbitrational process, non-theoretical and theoretical precedents, speech acts, modes of calculus, exhibition of incentives and penalties, demonstrations of social approbation and approval, and so on and so forth. In effect, we need to account for modes of prioritization in which we prioritize our own private ambitions, observe how society/societies prioritizes its/their priorities for us, and how we reconcile such disparate objectives both before(-)others and with(-)others… In effect, reconciling such modelling with the reality of the situation in question, preferably, where those considerations are also intuitively observed in an existential light (which provides another whole layer of significance to this overall process of arbitration). (73)


I would also like to suggest, that exercising an informed (extensive) suspension could also better facilitate and expedite suitable forms of positive resolution. That, to some extent, chaotic phenomena are in a better position to spontaneously ‘calculate’ the envisualizaiton of anticipated simulated outcomes, through pro-relational non-calculative, modes of judgmental resolution that, on balance, should prove to be more mutually beneficial, existentially, to both the ensuing persistence of those relationships themselves and those parties entailed therein. Noting, through economic correlativity, that the adequately required thematization of a suspension of any aspect of the economic should induce the suspension of co-associated moments, and, thence, to be extended to the formation of a more comprehensive sense of an extensive suspension. (74)


In the cooking and eating of sausages, it is not necessary to know how they were made. Similarly, in confronting and expediting responsible patterns of arbitrational resolution our intuitions, identification of appropriate genres and their limitations, experience, forms of testimony, precedents, expectations, anticipations, imputations, modes of intervention, convenient forms of calculus, the defining of intentional objectives and consequences, etc., could all contribute to the success of such a complex process of relational alignment through the realization of rectified and re(-)normalized patterns of behaviour expedited through relatively successful processes of arbitration. (75)


That, in essence, arbitration calls for an alignment between personal and interpersonal forms of aspiration that must transcend mere individual and personal aspirational objectives. (76)

10. Provisional Conclusions, etc.


These four philosophical problems all rely on forms of re(-)alignment in order to achieve some degree of resolution. Hence it is apposite to review these same problems together given that they depend for their resolution on a similarity of mechanism, namely, alignment realized through forms of ongoing re-alignment!
 (77)


In the problem of Re-Purposing, we ask of a narrative that its becomes more fully aligned with its own potential and, by such means, convert a relatively passive aspect of the critical into a more active, and perhaps transformative, commentary on the nature of its own constitution, the current manner of its performance, a redefining of its narrational objectives, a re-direction of its consequential trajectories in order to successfully rectify and re(-)normalize the entailed pathway/s enacted through the coursing of that redefined sense of a narrative. (78)


Through from such ongoing processes of re-alignment, through the reactivation of such active and transformative elements, hopefully, in effect, that narrative might be found able to reconstitute itself in a manner that is more ‘fit’ for purpose. That to achieve this ideal, various strategies would need to be successfully expedited. That such precision would need to be situationally inferred and ascertained as successful through its positive, comparative re-e/valuation of that narrational economy. That in re-purposing of a narrative we seek to re-express this critical dimension in this hope that that narrative can reform itself in such a manner so as to expedite a critical reconstitution of its performance in order to improve outcomes of both a relatively non-existential tenor and an existential tenor. Hence the import of this concept of re-purposing. (79)


In Counteraction we set out to describe the relatively ad hoc or non-ad hoc status of a certain narrative, series and/or set/s of narratives, and, in the light of such an ascertainment of that narrative, conducted in terms of either its phenomenal-phenomenological descriptions, hermeneutical prescriptions and/or existential proscriptions, we seek, therein and thereafter, to rectify and renormalize that narrative in such a manner that it becomes more aligned with a redefining of its own narrational objectives, etc. Although, correctly, it is the relationship itself that oversees such existentialization. (80)


On a more object level in meta-status, we seek to better found, recount and ground that overall narrative. Subjecting such narrations to a more coherent, less contradictory state of recounting; establishing sufficient degrees of evidential founding, and, overall, integrating the apparent (irreducible
) objectivity of the narrative with its meta-textual performance of genres, etc., in order to better oversee more productive forms of outcome. Again, hopefully, instantiating an existential transformation in outcomes, etc. In effect, promoting a processes of re(-)alignment that augur well for the application of that specific narrative.  (81)


In a resolution of the problem of Integrity, the claim that distinctive disciplines, e.g., the philosophical discipline, relatively maintain their distinctive disciplinary center of a center I ran four arguments. (82)

First, I argued that there is still an historical alignment between the self-descriptions of that discipline in question over the course of a certain time period. (83)

In a second argument, I noted the preoccupation that philosophy has and should have with question of truth determination (both, individually, in general, particular and on more specific levels of critical re(-)deployment, and, collectively, through noting that three levels themselves should find a certain level of productive alignment). (84)

In a third argument, I noted that values are co-associated with truth determination and that an ordered analysis is one way to skillfully determine the same. (85)

In a fourth argument, I noted a certain existential necessity is ever present that has a good habit of re(-)directing relationships in a positively existential direction and that this is also another reason why such disciplinary integrity was observed being maintained (on the grounds of such demonstrated existential persistence). (86)


In regard to the problem of Arbitration, I noted that aspirational economies would be a good place to commence, and, that we should note that the genres being utilized in finalized processes of arbitration would be the obvious place where we would end, but, that all else in between would need forms of hypothetical reconciliation as we attempt to link the former to the latter, and so on. By such means accepting that such theoretical complexity, for the moment, has not bridged this gap between the relative simplicity of aspirational negotiations and the end result of a relatively successful process of arbitration. That, in a certain existential sense, arbitration is often successfully managed in and through the well-managed relationship… (87)


That, effectively, the process of arbitration is realized through modes of increasing re(-)alignment that might well be arrived at through the chaotic mechanisms of the suspension given that arbitration is nothing other than a complex process of judgmental appreciation, and, that judgment itself, is centered in the process of a(n extensive) suspension (and preferably enacted by the relationship itself). (88)


Looking into the complex nature of arbitration, that mode of being before others in which we prioritize our own hierarchy of aspirations in the light of those presented by others, and v.v., it was deemed necessary that a process of alignment between personal and subjective hierarchies in aspirational prioritization and interpersonal and intersubjective hierarchies in social expressions of aspirational prioritization are thankfully observed, to some degree or other, more often than not… (89)

That in essence, in the sketched out resolution of these four philosophical problems, patterns of alignment, realized through ongoing processes of re(-)alignment, were a central feature. Hence the relatively successful resolution of these four philosophical problems, entertained in parallel, essentially devolved about this particular concept of ‘alignment’. (90)

          Noël Tointon, Wentworth Fall, 2.2.21.

Postscript in the Form of a Foreword:

In the exposition of this essay, a certain number of concepts would need to be given a preparatory exposition, namely the tripartite nature of economies; the imputed nature of a narrational economy, the concept of alignment; the complex nature of the extensive suspension; the introduction of an ordered philosophy (although it might more profitably be circumvented or its purport merely indicated in passing), etc. (94) N.T.
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1T. Summary: The Working through a Resolution of Four Problems:

Dealing with the Re(-)Purposing of Narrational Critiques, 

Countering Ad Hoc Determinations, 

Disciplinary Integrity, and, Mutual Arbitrational Re(-)Presentation*
0. Pre-Introduction


In the previous essay
 (in this third volume) four areas of concern were addressed after being noted in the final section of another essay titled: Some Postscripts:

There are also four considerations that I would like to research further, namely, repurposing the critical aspect of a narrative to rectify and re(-)normalize the same; assume and demonstrate that ad hoc texts, like unfounded conspiracies, etc., should be more easy to deconstruct; to refine what is implied in the qualified uniqueness of the philosophical discipline, albeit as one more discipline within the general nature of the disciplinary economy; and, finesse in greater detail the theoretical nature of the subjective-intersubjective arbitrational process.
 [90] (0)


For convenience I have titled these four problems, respectively, under the abbreviated headings as follows, namely, Re(-)Purposing, Counteraction, Integrity, and Arbitration. On the yet to be demonstrated strength of a creative intuition, I am going to propose that all four concerns are a similar type of problem, i.e., dealing with ‘the enacted re(-)discovery of a restoration of an essentially present sense of an integration realized through some form of progressive re-alignment’, namely in a restoration, respectively, of critical purpose, non-ad hoc representationalism, integrity (in a number of disciplinary senses), and, mechanisms for mutually co-mapped forms of arbitration. (1)

1. Introduction


In this Summary, these four problematic concerns will be briefly re-visited and once more a resolution will be put forward. To conclude, I will note the role played by the application of the concept of alignment (realized through re-alignment, itself a product of either phenomenologically oriented re-de-mis-alignment, hermeneutically oriented realignment and/or existentially oriented re-alignment). Some brief definitions:

Re(-)Purposing: re(-)promoting a critical aspect resident in narratives.

Counteraction: treating ad hoc narratives through re-alignment with lived-experience.

Integrity: arguing that disciplines with stable narrational objectives retain their identity.

Arbitration: the social necessity to negotiate agreements through the use of narratives. (2)

 *
For latest version of this text: www.homestead.com/noelshomepage/noels homepage5.html 

2. Re(-)Purposing III (A third approach in dealing with this concept)

I perceive (the tripartite nature of) the narrational economy to entail narrational facts, a set of narratives, and, a critical aspect that assesses the nature of the relationship between the former. (3)


I argue for the above along the following lines. The driver of a narrative is the discernment of a set of interrelated anomalies. Those anomalies being found either in those fact, between facts, between facts and narratives, between narratives, between narratives and their internal critiques and/or within critiques exercised with a certain narrative or set of co-associated narratives. Our ability to monitor this de-anomalization of the anomalous experiences accounting for the existence of this critical aspect to the narrational economy. However, this resolution is realized on a spectrum with, on one end, definitive resolution terminating that narrative, to qualified forms of relatively ongoing resolution without the termination of that narrative, to processes of inadequate resolution (within the framework of a relatively less integrated narrative). (4)


This conjecture of an equally important critical aspect situated within the overall ambit of a narrative does suggest that narratives should have the ability to both critically monitor and redirect the course of their own narrational formations. (5)


Therefore, it would be natural to then ask how this critical aspect could be promoted in order to render a narrative relatively rectified and re(-)normalized? (6)


Various metaphors could be put forward to explain this relative quiescence that would also suggest a possible strategy for its relative promotion. E.g., obstruction, suppression, distraction, avoidance, non-incentivization, domination by a relatively more power narrative either personally resident or interpersonally shared, etc.
 (7)


Adopting and adapting a strategy for the re-promotion of this critical aspect I have nominated as ‘re-purposing’, i.e., rendering a narrative as ‘more fit for purpose’. (8)

However, in a narrative that is markedly constituted with relatively ad hoc non-factual material and unrealistic narrational objectives, etc., e.g., an unfounded conspiracy, a text essentially characterized by misinformation, disinformation and/or malinformation, etc.,  then this facility may well be ‘switched off’ or ‘neutralized’ or ‘rendered inoperable’ for whatever reason or reasons. (9)


Hence this optimism, albeit qualified, that a narrative has this inherent ability to critically re-direct the course of its own narrational direction. (10)

3. Counteraction III

In either confronting and/or being confronted by a text that is essentially characterized as relatively ad hoc in its constituted construction a course of counteraction might well be deemed to be both possible and necessary. In this regard, we need to appreciate the nature of that textual situation in need of such remediation. (11)


Meta-textual features like our appreciation of con-textual types of textual situations, genres, narratives, personae, narrational objectives and narrational self-assessments are all relatively intersubjective in orientation. On an object-oriented meta-level, we observe that even ‘surfaces’ have constitutional forms of ‘depth’. (12)


On an object level, I perceive, hypothetically, a variety of texts that fall into various varieties, e.g., founding texts that factually link recounted texts to lived-experience, and, where a text can be treated as well-grounded when both founding links and recounted texts are both individually and collectively subjected to the requisite degrees of integration that would then establish that text as a relatively truthful representation of either some other set of texts and/or as a set of texts that are referentially referring to itself or themselves. (13)


Ideally, a textual representation should be aligned with lived-experience as had within the embrace of the life-world (and, where, metaphorically, we find an alignment between their respective hyphens). (14)


Where the meta-textual import of a set of propositions is able to be judged as true by virtue of its alignment with a set of proposition expressed on the object level by reference to the demonstration of an isomorphic correspondence and either the inferred, imputed and/or anticipated reality of that representation can also be either demonstrated directly and/or indirectly.
 By ‘reality’ is meant that ‘that propositional form can be found in representative experience’. (15)


Hopefully, in this process of rectification and re(-)normalization, the hypothetical critical aspect of narratives can be re(-)purposed in order to critically oversee the course of those reflections, etc. (16)

How do we measure and reverse such malfunctioning textual forms of either representative and/or commendational formation, and, re-assess what successfulness might have been arrived at through forms of either non-interventional self-rectification and/or interventional rectification? I.e., just what avenues do we have in our dealings with such textual forms of social distortion, preferably, viewed from an existential perspective? I.e., just how do we interact with texts, like conspiracies, deceptions, dissimulations, etc., and possibly provide or point out forms of rectification?
 [9] (17)

4. Integrity III

Over the course of writing The Pursuit of Philosophy as a Discipline I have arrived at a point in my reflections upon the phenomenological nature of disciplines to argue that the distinctive disciplinary objectives of the philosophical perspective, e.g., are enough to ensure a relatively distinctive centering of this discipline over the course of its historical instantiations within the much broader domain of the disciplinary economy.
 [10] (18)


To make this point is controversial, and not without qualification. However, let me briefly defend this position. (19)


I would argue that every discipline has its own take on the world and this is reflected in its inherent sense of a relatively unique ‘disciplinary difference’. Just as the disciplinary tasks of an historian is quite different from, say, the disciplinary work of either a theologian or shoe-shiner. (20)


We could invoke the hypothetical background of a ‘secular world’ (basically devoid of disciplines) and then note that the sincere disciplinarian then sees their overall vision of the world as this secular background plus their distinctive way of viewing this same world. Subtracting the ‘secular vision of the world’ from ‘their overall vision of the world’ then gives us the respective ‘disciplinary difference’ in question. (21)


In the course of writing The Pursuit I have modified my understanding of what is relatively essential or unique to the philosophical discipline, namely, the relative necessity of adopting a general attitude towards truth determination; a particular vision of truth determinations falling under certain distinctive types of valuational formation (i.e., values, etc.
)’ and, a specific reading of a certain situation or type of situation preferably enacted from an existential perspective. (22)


This stability of disciplinary directedness is established through the relative stability of disciplinary objectives (somewhat on par with narrational objectives but established across a certain field or ‘prospect’ rather than a specific narrative per se). I would also argue, in passing, that various aspects hived off from a more traditional vision of the philosophical discipline have actually refined its three main objectives as just noted on general, particular and specific levels of application. So, arguing, e.g., that doing science is not a primary objective of the philosopher although not preventing a philosopher from being interested in a ‘philosophy of science and the natural world’, albeit conducted primarily from a philosophical perspective. Similarly, loosing the field of psychology in the late 19th century has done likewise. (23)


Hence Contemporary Philosophy would seem somewhat akin to the themes that concerned an ancient Greek philosopher just a much as 18th century philosophy is still referred to as ‘philosophy’ despite the disciplinary twists and turns, fads and fashions being dealt with more recent philosophical explorations. (24)


In effect, the philosopher over time relatively oscillates about a disciplinary sense of center given the persistence of certain philosophical objectives that relatively frame the distinctive nature of that discipline. Just as, more or less, the primary objective of a shoe-shiner is ‘to shine shoes’. (25)

5. Arbitration III

The process of ‘arbitration’ notes the complexity involved in personal-interpersonal negotiations. But, forms of agreement have to be entered into given our freedom to be is only guaranteed through others and v.v! (26)


On a very simple level I have explored an aspirational economy (and its necessary non-extremist cooperation between realistically, idealistically and pragmatically oriented contributions). However, in non-virtual terms we cannot immediately instigate the successful expedition of either a short-term project or long-term program and hence this inevitable displacement of our emplacement in the world at large has to be progressively and incrementally de-displaced through forms of re-prioritization between our own personal goals and those set for us by society, etc. (27)


An integrated theoretical approach would or could start with an aspirational economy and then, by various integrated strategies, proceed to a point of complexity suitably able to represent what occurs in daily life (basically on par with a theory of communicative action). Or, and my preferred solution, is to start with an observation of how agreements are arrived at and through various differentiated strategies drill down to those mechanisms that can effectively account for such arbitrated processes of negotiation. The more earnest and optimistic explorer might then wish to continue to drill down even further in the hope of meeting up with the relative simplicity of aspirational economies or their equivalents. Much like two sets of tunnellers meeting halfway. (28)


But just as we are happy to eat sausages cooked for us without necessarily needing to know how sausages are made, I suggest that a relatively superficial appreciation of both meta-textual and object-level approaches could circumvent the intricate complexities that would be most likely involved in communicative theory. (29)


This more limited approach would note that meta-textual considerations can be briefly filed under six heading, namely, con-text(ual type)s (of situations in which) genres (are invoked), narratives, personae, narrational objectives and (narrational forms of) self-assessment. On the non-superficial treatment of object level (in textual representation with a suitable textual economy) I perceive the need to note the following, namely, the recounting of a narrative, the founding or linking of the same to lived-experience, and the integrated treatment both individually and collectively of the same. I.e., in an effort to rectify and re(-)normalize a relatively ad hoc narrative or set of narratives. (30)


That basically, narratives are meant to be engaged intersubjectively! The differential treatment of the same, on a superficial level, should reveal why people have such a relatively profound understanding of complex positions of others and where only small incremental shifts in intentional direction is sometimes all that is needed to engineer a mutually beneficial form of agreement. That, in many ways, the meta-textual templates for such renegotiations are already public knowledge and only await re-adoption and re-adaptation, etc. (31)

10. Provisional Conclusions, etc., Version I

Is there a common pattern to be observed here? Yes! Let me quickly point out the grounds for this conjecture. [26]


In Re-Purposing we seek to have the narrational economy in question to enter into a ‘closer alignment with itself’ in order to advance its inherent aspect of the critical (on the assumption that this aspect is already present, as one of the three factors forming that economy, on the grounds that as our advertent or inadvertent perception of anomalies is the primary driver of narratives and that their overseen de-anomalization is the raison d’être for the existence of those narratives; without regard to the fact that resolutions are delivered in either limited or definitive forms). [27]


In Counteraction, we seek to treat in a non-ad hoc manner those texts that are apparently poorly ‘aligned’ or less connected with lived-experience and its coincidence with the life-world.  I.e., through re(-)alignment we seek to re-integrate a set of texts through forms of textual transformation arrived at through such re(-)alignment. [28]


In Integrity, we observe how disciplines have a historical tendency to enter into processes of alignment with their topic in its distinctive topicality. Hence the relative integrity of a discipline that is relatively distinctive in the manner of its pursuit of its own objectives. [29]


In Arbitration, we observe a general desire of all parties, to varying degrees, to enter into ongoing processes of alignment through more beneficial forms of current re(-)alignment with each other even if not duly observed from a pro-relational, existential perspective. Hence our recognition that this type of complex process is already in play and is better observed from the distinctive unity of expression already being observed in its expedition of both personal and interpersonal aspirational objectives. [30]


I.e., an observance of processes of alignment being engineered through conventional forms of re(-)alignment being currently focused upon, albeit in their distinctive sub-domains in parallel with their shared topic in question. Where observance can be viewed through passive, active and transformative lenses.
 [31] (32)

10. Provisional Conclusions, etc., Version II

These four philosophical problems all rely on forms of re(-)alignment in order to achieve some degree of resolution. Hence it is apposite to review these same problems together given that they depend for their resolution on a similarity of mechanism, namely, alignment realized through forms of ongoing re-alignment!
 

     









           [77]


In the problem of Re-Purposing, we ask of a narrative that its becomes more fully aligned with its own potential and, by such means, convert a relatively passive aspect of the critical into a more active, and perhaps transformative, commentary on the nature of its own constitution, the current manner of its performance, a redefining of its narrational objectives, a re-direction of its consequential trajectories in order to successfully rectify and re(-)normalize the entailed pathway/s enacted through the coursing of that redefined sense of a narrative. [78]


Through from such ongoing processes of re-alignment, through the reactivation of such active and transformative elements, hopefully, in effect, that narrative might be found able to reconstitute itself in a manner that is more ‘fit’ for purpose. That to achieve this ideal, various strategies would need to be successfully expedited. That such precision would need to be situationally inferred and ascertained as successful through its positive, comparative re-e/valuation of that narrational economy. That in re-purposing of a narrative we seek to re-express this critical dimension in this hope that that narrative can reform itself in such a manner so as to expedite a critical reconstitution of its performance in order to improve outcomes of both a relatively non-existential tenor and an existential tenor. Hence the import of this concept of re-purposing. [79]


In Counteraction we set out to describe the relatively ad hoc or non-ad hoc status of a certain narrative, series and/or set/s of narratives, and, in the light of such an ascertainment of that narrative, conducted in terms of either its phenomenal-phenomenological descriptions, hermeneutical prescriptions and/or existential proscriptions, we seek, therein and thereafter, to rectify and renormalize that narrative in such a manner that it becomes more aligned with a redefining of its own narrational objectives, etc. Although, correctly, it is the relationship itself that oversees such existentialization. [80]


On a more object level in meta-status, we seek to better found, recount and ground that overall narrative. Subjecting such narrations to a more coherent, less contradictory state of recounting; establishing sufficient degrees of evidential founding, and, overall, integrating the apparent (irreducible
) objectivity of the narrative with its meta-textual performance of genres, etc., in order to better oversee more productive forms of outcome. Again, hopefully, instantiating an existential transformation in outcomes, etc. In effect, promoting such re(-)alignment that augur well for the application of that specific narrative.  [81]


In a resolution of the problem of Integrity, the claim that distinctive disciplines, e.g., the philosophical discipline, relatively maintain their distinctive disciplinary center of a center I ran four arguments. (82)

First, I argued that there is still an historical alignment between the self-descriptions of that discipline in question over the course of a certain time period. 

           








          [83]

In a second argument, I noted the preoccupation that philosophy has and should have with question of truth determination (both, individually, in general, particular and on more specific levels of critical re(-)deployment, and, collectively, through noting that three levels themselves should find a certain level of productive alignment). [84]

In a third argument, I noted that values are co-associated with truth determination and that an ordered analysis is one way to skillfully determine the same. 

           








           [85]

In a fourth argument, I noted a certain existential necessity is ever present that has a good habit of re(-)directing relationships in a positively existential direction and that this is also another reason why such disciplinary integrity was observed being maintained (on the grounds of such demonstrated existential persistence). [86]


In regard to the problem of Arbitration, I noted that aspirational economies would be a good place to commence, and, that we should note that the genres being utilized in finalized processes of arbitration would be the obvious place where we would end, but, that all else in between would need forms of hypothetical reconciliation as we attempt to link the former to the latter, and so on. By such means accepting that such theoretical complexity, for the moment, has not bridged this gap between the relative simplicity of aspirational negotiations and the end result of a relatively successful process of arbitration. That, in a certain existential sense, arbitration is often successfully managed in and through the well-managed relationship… [87]


That, effectively, the process of arbitration is realized through modes of increasing re(-)alignment that might well be arrived at through the chaotic mechanisms of the suspension given that arbitration is nothing other than a complex process of judgmental appreciation, and, that judgment itself, is centered in the process of a(n extensive) suspension (and preferably enacted by the relationship itself). [88]


Looking into the complex nature of arbitration, that mode of being before others in which we prioritize our own hierarchy of aspirations in the light of those presented by others, and v.v., it was deemed necessary that a process of alignment between personal and subjective hierarchies in aspirational prioritization and interpersonal and intersubjective hierarchies in social expressions of aspirational prioritization are thankfully observed, to some degree or other, more often than not… [89]

That in essence, in the sketched out resolution of these four philosophical problems, patterns of alignment, realized through ongoing processes of {deliberate} re(-)alignment, were a central feature. Hence the relatively successful resolution of these four philosophical problems, entertained in parallel, essentially devolved about this particular concept of ‘alignment’.
 [90] (33)

          Noël Tointon, Wentworth Fall, 5.2.21.
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1C. A First Blueprint for a Critical Format:

Ways and Means for Critiquing Malformed Philosophical Positions*

0. Pre-Introduction

As philosophers, as practitioners of criticism and purveyors of progressive forms of insightful constructiveness, we could take a leaf from the rhetorical style of a philosopher like St Augustine or apply the relentless, crushing dialectics of a thorough philosopher like Nagarjuna. Or, instead, but not recommended, we could imitate the superficial artfulness of any well-honed debater and promote the reperceived merits of any position, however comical or inane, or, adopt a position set in concrete and with an ideological flourish set about converting those around you… those of you who do not possess the good sense to realize that walking a middle path, between extreme views, is ever the better direction to take. In lived-reality, extremes are impossible to either encounter, recognize or engage! In contrast, the adept critic, both skilled in rhetoric and replete with integrity, would clearly state their philosophical objectives, poke fun at any opposition who would want to argue otherwise, mercilessly deconstruct any foolish person whose positioning was not in an alignment with their own and endlessly shame the opposition for being so wayward in their philosophical thinking. At the hands of such a skillful operator, even your own words would be used against you…  turning philosophical criticism, as an art form, almost into a blood sport… Emulating the methods of the best, let us purposefully engage those whose thinking stands in need of rectification and renormalization. With attuned insightfulness, let the critical philosopher systematically pursue defective forms of reasoning whilst also dialectically seeking the same ongoing process of reformation, or more correctly, self-reformation. Seeking to be effective, efficient and efficacious in our existential engagement with others… albeit ever as a work in progress…. (0)

1. Introduction


Criticism is a two-edged sword! The critical cuts both ways – demolishing what is not in deep-alignment with our thoughtful appreciation of lived-experience and advancing what provisionally appears to be in an alignment with our appreciation of lived-experience. Hopefully, either inducing a partial retreat or tentatively promoting some small instance of progress? Critically demoting both positive and negative formats, and, critically promoting both positive and negative formats. Like denying the factual existence of ‘a bowl with apples’ and ‘a bowl without apples’, or, affirming the factual existence of ‘a bowl with apples’ and ‘a bowl without apples’… but treating this metaphor as an analogy, and as a rhetorical device, but not running with it, or any other, beyond the level of its empirical or literal or practical employment. Indeed, as well, by not knowingly transgressing beyond the limits of all forms of theoretical deployment or critical re-deployment… whilst ever alert to moments of creative-insightfulness whenever they should occur…. (1)

*
For latest version of this text: www.homestead.com/noelshomepage/noels homepage5.html 

The following first format is a blueprint for conducting a critically enacted critique of both your opponent and your own current thinking. (2)

To begin, I will discuss what is needed in a critical approach, in the formation of a critical philosophy. (3)

Then, I will apply such an approach by looking at the phenomenological and descriptive limits of metaphorical thinking as a critical tool. (4)

Doing likewise, in a rhetorical vein, by pointing out our need to note the prescriptive limits of hermeneutical considerations. (5)

Following suit by invoke proscriptive, existential forms of criticism by exposing the consequences of such malformed positioning. Of course, giving praise when it is due, but, equally, either ridiculing with humour or castigating with satire the demonstrated defects of your opponent’s pretense at philosophical positioning. (6)

Last, as a provisional conclusion, let me articulate the bare bones of a ‘relatively systematic, critically oriented approach’ by essentially outlining just what is required for the well-disciplined exercise of a wide-ranging philosophical critique. Albeit as a work in progress, but, also as a thorough format for the application of such a critique..! (7)

2. Defining the Contours of a Critical Philosophy


Now, some philosophers would argue that it is best not to have a position of your own, in any shape or form. But, that is just a metaphorical guideline. Positions are unavoidable but should be able to be entertained in a sensible fashion, albeit provisionally! We may safely hold that ‘the ultimate is beyond argument’ and desist from the over-commitment of being an absolutist, and, just as consistently, resist being a relativist in whose negative nihilism you would hypocritically treat all things as equal by never observing this lack of commitment. As pointless as arguing that ‘I met someone yesterday on the stairs who just was not there, and, who I found not to be there again today’. Avoiding such extremes, we may reason that ‘our representations of the world are ever a work in progress’. By evidentially supported facts, good arguments, and arriving at sound conclusions the world, hopefully, is made more amenable to our interrogation of our understanding of it ineluctable sense of presence, but, that our answers are already partially answered through the very formulation of our questions point towards the possibilities of such resolutions. Making progress, if achieved, small increment by small increment. In the process avoiding so-called First Philosophies and Last Philosophies whose entrails are better processed by theologians paid to inspect such auguries. Not completely discounting the worth of such edifices but relegating them to either mystical, metaphorical or mythical domains outside the purview of a critical philosopher.  So, let us begin. By what recipe can a sound, working philosophy be critically constructed that is also able, at the same time, to demolish the inane ramblings dangerously disseminated by less worthwhile adversaries..?? (8)


Ideas have a power, a sense of purpose that can either help us prosper or hinder our passage through this world at large, this world-of-life, because only through our collective cooperation with(-)others can we find our true freedom to be with(-)others..!
 (9)


Thence this need to be respectful of your opponent despite your wielding the metaphorical sharpness of your critical tools of trade… (10)

3. What are the Essentials that Make for a Well-Constructed Critical Philosophy?


As noted, the critical cuts both ways, either demoting or advancing. In our wanderings through the world we have the relative surety of a correlative form of insurance and assurance. Yes, we do make mistakes, but, we can always retrace our missteps to a point of relative cultural assurance where from there we can then begin again. Retracing our missteps to a point found to be less controversial in tenor and consensus. E.g., an historian might tentatively proffer a certain date for the occurrence of a certain event, and, over the course of their research, narrow that date down to possibly ascertaining the exact day in question. Just as no reputable historian would publicly question whether Julius Caesar crossed the Rubicon as his signaling ‘the start of a civil war’. At the end of the day, through progressive forms of historically arrived at consensus in any reputable discipline certain relative foundations exist in the expedition of that reputable discipline. Hence the insurance of retracing our steps back to a point of greater assurance, when necessary, even if all propositional constructions and its statements must ever remain as a provisional work in progress… despite the ‘successful appearance’ of taking on a definitive sense of positioning should that be seen to occur… (11)


That all positioning is arrived at through re(-)positioning (hence my concept of alignment through re(-)alignment). Collectively, we meet, first, redefined descriptions through re-de-mis-positioning as a form of phenomenological error correction; the mere represcription of repositioning through hermeneutic conformity with genres, narratives in play, etc; and, relatively radical re-positioning through proscriptive existential forms of re-alignment in line with the lived-consequences of lived-experience… (12)


A critically constructed enterprise should be ever left open to critical processes of assessment, meta-assessment and self-assessment. Moreover, in my opinion, a discipline should be constructed in such a manner that it is ever left open to both self-correction and self-corroboration. Moreover, consequentially, it should be able to exhibit a comparative improvement in our overall existential advancement with(-)others through an ongoing promotion of arbitrated forms of agreements as to how we are to better cooperate with each other in this world at large since we can only find our freedom through(-)others as they, in turn, will find their freedom through(-)us… (13)

Furthermore, given that all identifications are correlatively engineered it follows that by following through on such dialectically manufactured linkages we should be able to consistently establish the semantic truth of those claims that can be accordingly reinforced through such positive forms of correlation. As noted, correlations can be found everywhere. In an empirical object, like that possessed by a non-virtual apple, I find a phenomenal-phenomenological
 co-association of an apple-like roundness, an apple-like smell, an apple like colorations, an apple-like taste, and so on. Enough correlations to allow a dream apple to appear like a non-virtual apple, and, yet also differentiate the greater utility of the latter given that only a non-virtual apple will satiate pangs of physiological hunger. Just as the mere memory of an apple eaten in the past will also not satiate such a desire in the present even if that memory of satiation were to be imaginatively revisited. (14)


Correlations take an infinite number of correlative forms, and, can always be found there to hand to either confirm or dis-affirm our tentative positioning through critical processes of re(-)positioning. (15)


Hence our empirical explorations of the world and its formalization in the many fields of science. (16)


As philosophers we can do something similar by noting the economic correlativities engineered through intentionality and judgment (which I have argued is appreciated in trans-intentional terms of reference). Moreover, from a trans-intentional perspective (of judgmental appreciation) I have also argued that the distinctive world of values, hypothetically, comes in only six ordered flavours,
 although, realistically, such facets enter into a variety of parallel permutations and combinations, and, where, on a deep level of transcendental entertainment, all judgment, ultimately, has but one truthful taste despite its expression through positive and negative formats of affirmation and negation. (17)


Judgment is a trans-conceptual appreciation of concepts. As a metaphor, ‘the transcendental machinery’ is economically engendered between the unobtainable polarities of phenomenal-phenomenological forms of gestalt focus and its concerns with the deposition of texts; hermeneutically oriented background fields operating with meta-textual genres, narratives, etc; and, non-textual, existentially oriented simulations invoking co-associated forms of transcendental subjectivity. (18)


The model for this tripolar correlativity can be found in the Husserlian noetic-noematic correlativity between intentional processes and their intentional content in the form of an intentional object(ive). But, in effect, multiplied by three. Not only do we have the Husserlian correlativity between the phenomenological production of intentional content and the hermeneutic nature of intentional processes and their relative conformity to the meta-textual confines of genres, narratives, etc., but also the correlativites between the phenomenological and the existential, and the existential and the hermeneutical. (19)


One important implication of this correlative understanding is to recognize that intentional processes and intentional content cannot be preferenced in any form over the other. Neither retrospectively prioritized, nor currently privileged nor prospectively promoted! How could you drink from a cup of tea if, on one hand, there were no cup to drink from, and, on the other, there were no tea in that cup to drink. Or, again, a bit like breaking one end off a stick in the hope of finding a stick with just one end. Think about it – could you even imagine such a thought?! Therefore, all so-called ‘realistic’ nonsense about the externally ‘perceived’ objectivity of the intentional object pre-existing its intentional reception is as impossible to grasp as is our preferencing a process without content in the senseless presentation of such a nonsensical vision of the so-called ‘idealistic’ vision of an ‘internal world’. Please, just put aside all such impossible ideas and deal with something that is sensibly conceivable! All extreme positioning can be neither encountered phenomenologically nor recognized hermeneutically nor engaged existentially. (20)


Similarly, a world reduced merely to texts is also impossible to countenance because then we would have no way of appreciating what was non-textual or not-textual in orientation, the textual content of that text, and so on. And, without such a contrast, even texts qua texts could not be read. Without meta-textually knowing what type of text we have to hand, again, it could not be read. But, texts can be read, and, therefore, texts are not just read as texts qua texts, etc!
 (21)


Through this envisaged correlativity between the phenomenal-phenomenological, the hermeneutical and the existential we can interrogate a certain phenomenal presentation or situation and find through iterations of self-correction and self-corroboration whether we are on the right track or not, so to speak. (22)


But, in critiquing the philosophical positioning of a certain philosopher, we need not overtly import such an understanding, but, instead, in a relatively systematic manner set about criticizing those propositions representing that position through metaphorical, rhetorical and existential lenses. In effect, by default, importing this tripolar economic understanding in a relatively covert, de facto manner. I.e., doing as such by noting where that text is internally self-contradictory metaphorically, is contextually non-coherent rhetorically and hermeneutically, and, existentially has consequences that just should not be desired by all decent, respectable and thoughtfully caring people… as you must trust your opponent to be, and, to be appealed to as such at the very least… (23)


By such means, noting the descriptive limits of metaphorical devices being utilized; noting the conformity or otherwise to the rhetorical rules and gestures being prescriptively utilized in all genres being invoked and expressed through those co-associated narratives as found presented, and, existentially pointing out, in an apposite manner, the proscriptive shortfalls to be found implied in such misrepresentative positioning. (24)


Hypothetically, let me demonstrate this three-pronged approach to ‘impaling’ your philosophical opponent, hopefully without the advent of any form of disrespect, rudeness, violence, or worse. (25)


If someone were to claim truth (or, forgive me, their so-called ‘Truth’) is to be found ‘out there’ or ‘in here’ by asking where exactly ‘out there’ is or where ‘in here’ is?? If they were to retreat and claim that they were being merely metaphorical then probe further these proclamations of such high-minded probity? Analyze once again positing and re(-)positioning… (26)


Investigate the prescriptive configurations of their genres and co-associated narratives. Are they again in conformity with their pronouncements on such matters? (27)


Then, relish the moment when you expose the adverse existential consequences of their positioning and re(-)positioning. Can they live with themselves when such unwanted ramifications are to be found from their holding such tenable or untenable positions? (28)


In conjunction, with such a critique analyze the presuppositional nature of their evidential support for claims to be made from the positioning they claim to hold from those perspectives that deconstruct such insurances and assurances being claimed in the relative foundations of their arguments. (29)


Then, closely critique their arguments as sequentially presented from those perspectives that deconstruct such insurances and assurances being claimed in the relative foundations of their arguments. (30)


When, the conclusions are critiqued again do so from those perspectives that deconstruct such insurances and assurances being claimed in the relative foundations of their arguments. (31)


Then, in summing up, expose the defective nature of your opponent’s argumentation and reiterate the consequences that would naturally follow from holding such ‘perverse’ ideas… (32)


The more ad hoc a text is the more easily it should be able to be deconstructed. Hopefully, you will find the skill-in-means to expedite such an important task. (33)

4. Provisional Conclusion: The Proposal of a First Critical Format


As a series of notes let me propose the following structure:

i.
Initially reconnoiter the philosophical terrain in question…

ia.
Note insurances and assurances in the structualization of a certain position.

ib. 
Then map the positional nature of the arguments entailed.

ic.
Note an initial coherence or incoherence of such mapping.

ii. 
Either conduct a parallel (correlative) comparison between... 

iia. 
Phenomenal-phenomenological, hermeneutical and existential perspectives.

iib.
Textual descriptions, meta-textual prescriptions and non-textual proscriptions.

iic. 
And/or metaphorical, rhetorical and existential perspectives.

iii.
Note correlative features that self-correct and/or self-corroborate your readings.

iv.
Then, in summary, highlight (humorously or in a droll manner) all such exposed defects; be they found to be impossible to realize, or, defective in a philosophical, logical, semantic, phenomenological, hermeneutical, existential, moral frame of reference, etc., etc.

v.
Hopefully, being honest enough to recognize a clarity of ideas, when present, that may well merit the honour of being re-appropriated by yourself (in a form, of course, that avoids plagiarism, and, gives due credit when duly deserved). (34)


Hence this short text on the philosophical artform of being critical. (35)

      Noël Tointon, Wentworth Falls, 12.2.21.
5. Postscript: On the Critical Implications of Correlations as Correlatives


As stated, we have correlatives everywhere, indeed, all correlations of identity are all correlatives! Because all forms of identification are correlatively introduced economically. The critical implications of this understanding are profound. For a start we have this re-configured requirement for a critical philosophy to be both self-correcting and self-corroborating. E.g., I mentioned a(n ongoing) need for ‘assessment, meta-assessment, and self-assessment’. Here we need to note that assessment is to be conducted phenomenal-phenomenologically, meta-assessment is to be conducted hermeneutically, and, self-assessment coincides with existential considerations. Such assessments being basically correlative, as already argued, hence a correlative equivalence must also exist between metaphor, rhetoric and existential forms of relational consideration. On the other hand, we should also note that such equivalences can never be completely coincident given the experienced, unique irreducibility of the object(ive), subjective, inter-objective and inter-subjective, etc. But, this demands another paper, another day… Noël. 
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1D. Engineering the Pursuit of a Progressive Philosophy

That is Critical, Existential and Insightfully Productive - Part I*

Shorter Presentation of Paper

0. Pre-Introduction

I will argue that most of what passes for the discipline of philosophy, whether as exercised by professionals or amateurs, should be relegated to a second division and duly deconstructed.
 On the other hand, we can salvage from such deconstruction the necessary materials for the formation of an open philosophical enterprise in a first divisional format whose endeavour will demonstrate an edge that is critical, existential in orientation and is capable of producing forms of apparent insightfulness to better facilitate our passages through this world at large. All in all, through such re(-)construction it will be necessary to re(-)shape our philosophical motivations in order to demonstrate, through such ‘consequentialism’, the re(-)making of a ‘progressive philosophy’. A ‘critical philosophy’ able to pass between the rocks of both relativism and absolutism, and, thereby and thereafter, will see ourselves progressively moving forwards to the seeking of an insightful resolution of new problematic forms of situatedness. That, in whose wake, we can then expedite those freedoms to be both individually and collectively enjoyed from undertaking such a mutual passage in philosophical and non-philosophical forms of exploration.… (0)
1. Introduction


In six essays I will set out an efficient and effective way of systematically approaching this vision of a critical philosophy. (1)


In Part I, this essay, I will set out an overview as to how I envisage this critical prospect can be undertaken and ‘engineered’ existentially. (2)

Then, in Part II, I will explore the range present in the apparent phenomenon of authenticity from aesthetic origination and reception to demonstrating the inescapable necessity of pro-relational, existentially oriented expressions of authenticity, and, by extension, the crucial role to be played by this recognition and acceptance of an existential dimension that is all too often overlooked by both disciplinarians and members more resident in a secular sense of world (along with its ‘natural’ sense of worldliness
). (3)


In Part III, I will then demonstrate why those second divisional forms of philosophy, that over-promote forms of closure, should be deconstructed given their unending penchant for metaphorical, rhetorical and reductive or apparitional forms of abuse
 along with a subsequent non-metaphorical, non-rhetorical and non-reductive or non-apparitional abuse following on in the turbulence of such transcendental forms of philosophical confusion. By bracketing and deconstructing such philosophies we render them as inoperative and less capable of distorting the performance of a philosophical approach that better deserves to be treated as resident in a first division. (4)


Next, in Part IV, a process of re(-)construction will be undertaken by those philosophies that deserve to be sited in a first division given their recognition of a need to maintain an eternal openness through those forms of philosophical approach that promote ‘contra-closure’ through the positive utilization of suspensions, etc., and the negative absence of all forms of philosophical abuse, such as, e.g., metaphorical abuse, etc. (5)

In Part V, I will closely examine how philosophical motivation needs to be recast in an existential mould ensuring, by such a change in attitude, that an existentially oriented consequentialism, therein and thereafter, is duly observed. (6)


To complete this critical enterprise, in Part VI, I will argue and demonstrate the value of this relatively systematic approach to the engineering of this pursuit of a philosophy that deserves to be a proud resident in this so-called first division. A first division that I will nominate as an overall position of Contra-Closure versus the promotion of a position of Pro-Closure…. (7)

In this first essay, Part I, I will begin by exploring the background to this critical philosophical scheme as the performative basis for its six-fold structural-functions. Then quickly demonstrate how the differentiation of instances of philosophical positioning into a so-called first division or second division can be conducted through the critical use of this scheme. With respect to this so-called ‘second division’, I will then outline how such impossible forms of philosophical positioning only deserve to be completely dismantled in a thorough course of deconstruction. Out of this wreckage, in general terms, I will further show how a systematic program of philosophical salvage can be conducted, through re(-)construction, that can be critically enacted in the light of certain principles. ‘Principles’ to assist in the reconstruction of the philosophical enterprise, but, which can have no direct role in the formation of our philosophical endeavours per se given that we have no desire to construct either a so-called ‘First Philosophy’ and/or a ‘Last Philosophy’. In the light of the possibility for the successfulness of this enterprise, through such ongoing re(-)construction, it will become obvious that we will need to re(-)examine the nature of our ‘philosophical motivation’ in order to fully address the advancement of an ‘existential consequentialism’. Concluding this sketch with a cursory exploration of the ramifications that will follow on from the critical reconstruction of this disciplinary prospect re(-)treated as critical, existential and insightful in orientation. (8)

In a Western context, we have an array of seemingly mindless debates. All too often controversial in the tenor of their dissemination. That are never resolved and, to my mind, are just out to do impossible things without the necessary degree of insight that might stop such philosophical proponents from looking so philosophically maladroit if not stupid… if such a proponent were able to look more closely at the essential nature of such flawed and pointless performances…. (10) 
3. The Differentiation of Philosophical Class(ification)


How do we separate the (metaphorical) ‘sheep from the goats’ in this scheme that divides those philosophies that either promote contra-philosophical closure or promote pro-philosophical closure? For a start, unfortunately, most philosophical proponents fall within the second division through their advertent or inadvertent promotion of a range of seriously misshapen philosophical ideas. If you were a gambling person, a safe bet would be just to assume that your proponent would neatly fall within the latter division. Of course, such an ad hoc approach would be unfair to that philosopher that has enough insight to not be mesmerized by the misbegotten habits of this hapless second division. However, the use of a brief checklist should quickly separate such more formidable thinkers able to navigate and negotiate a safer passage between these ragged rocks of both relativism and absolutism. (13)

4. Philosophical Deconstruction


Truly, too much time is required, by philosophers in a first division, to have to endlessly deconstruct the defective products of those philosopher that forever preach an array of impossible virtues through arguments that insistently demand an impossible or unnecessary form of pro-philosophical sense of closure! (18) 


I would argue that the metaphorical, by necessity, runs through the formation of our thinking, but, that does not mean we should then literally mistreat the metaphor in a literal mode. That the moon is like a big blue cheese is a delightful image but just as we would never insist that the moon actually is one big blue cheese why must certain misguided philosophers continually fool us into habitually thinking that the so-called ‘external world’ is ‘external’?! The world is just ‘the world’ and, as the world, it is neither external nor internal (and, for that matter, neither both internal and external, or, both internal and external)! (19)


If they were to remain as unreconstituted and unrepentant, then philosophers in this second division are best ignored since their so-called ‘criticisms’ can only ‘float above such wreckage’ as if like ‘scum on the surface of a stagnant pond’. On the other hand, subject to the requisite adjustments of required qualifications, the semblance of the sense of the suspension, a defusing of metaphorical claims, etc., we would be in a prime position to salvage, for a process of reconstruction in a first division, much from this morass of otherwise disconnected thinking and fragmented argumentation. (21)  

5. Philosophical Re(-)Construction

A philosophical position needs to be possible in order to entertain that sense of positionality. Taking an ideological turn and arguing for the stance of a so-called realist or idealist or pragmatist, etc., is just not tenable! There, those aspects of our positioning that are metaphorical must be ‘seen’ as metaphorical, those aspects that are rhetorical need to be ‘talked about’ as if just rhetorical, and, if those semantic simulations of the world are treated as just ‘simulations’ and not reduced to material entities or mental ideas or mere linguistic habits, and so on, then we must welcome such members into the non-exclusive fold of the first philosophical division. (22)

6. Discerning the Motivation for an Existential-Consequentialism


Why participate as a member in this first division? (23)


Because, without clear thinking there can be no directly related and clearly thought out responses to the many problems of this world. A philosophical problem becoming problematic when its clearly thought out representation is suitably perceived to be either problematic or is rendered problematic through a process of problematization. Then, hopefully, either individually or collectively, a solution or set of solutions can be arrived at by(-)us through a proper, appropriate and apposite process of resolution. (24)


A second division only deserves to be deconstructed in the hope that by removing such an adverse influence we can then concentrate on observing processes of resolution that beneficially engineer an improvement for the participants in the relationships in question. Hence such consequentialism should have an existential tenor. (25)


Thence such motivation should be conducted within its perceived existential-consequentialism to the extent that we are both capable and able to instigate such intentional responses and, therein and thereafter, intervene in a commensurate fashion. (26)
7. Ramifications of this Critical Scheme


The thoughtful, philosophical determination of our shared situatedness is a progressive existential affair. A process that is ongoing, never terminated and continually re-qualified in the light of new, additional forms of critically realized insightfulness. Indeed, by such existentially oriented means,
 in living to the best of our abilities in this overall world-of-life we stand both with(-)others and for(-)others. That, only through(-)others are we ever in a position to enjoy the freedoms of our situatedness that are either existentially there-before-us or currently not there-for-us through the non-existential machinations of others. Consequently, and subsequently, it behooves us to ever remedy this imbalance by arguing for and demonstrating the existential advantages of our being before(-)others, and v.v., and, never just precisely for ourselves only, as, correctly, that latter position is impossible to either encounter, recognize (and/)or engage. (27)

Thence the progressive role to be performed by a philosophy thoughtfully exercised within the existential theatre of a first division, ever open to this sense of the existential as that there forever before-us..!! (28)

But, this progressive philosophy of an existential-consequentialism is predicated on the existence of an existentially oriented dimension at the very core of our relationships. To ascertain whether this is actually the case, or not, let me scrutinize the concept of an aesthetic authenticity in the overall artworld in order to explore whether such an approach can help us to better understand the nature of an existential authenticity and thence the imputed nature of the existential condition. By such a process, hopefully, revealing this existential constitution as the essential nature of our lived-experience in our relationships with(-)others. Therefore, in this next essay let me explore the role played by authenticity as an informative way of approaching and insightfully revealing the relational nature of this existential dimension…? (29)
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1D. Engineering the Pursuit of a Progressive Philosophy

That is Critical, Existential and Insightfully Productive - Part I*

0. Pre-Introduction

I will argue that most of what passes for the discipline of philosophy, whether as exercised by professionals or amateurs, should be relegated to a second division and duly deconstructed.
 On the other hand, we can salvage from such deconstruction the necessary materials for the formation of an open philosophical enterprise in a first divisional format whose endeavour will demonstrate an edge that is critical, existential in orientation and is capable of producing forms of apparent insightfulness to better facilitate our passages through this world at large. All in all, through such re(-)construction
 it will be necessary to re(-)shape our philosophical motivations in order to demonstrate, through such ‘consequentialism’, the re(-)making of a ‘progressive philosophy’.
 A ‘critical philosophy’ able to pass between the rocks of both relativism and absolutism, and, thereby and thereafter, will see ourselves progressively moving forwards to the seeking of an insightful resolution of new problematic forms of situatedness. That, in whose wake, we can then expedite those freedoms to be both individually and collectively enjoyed from undertaking such a mutual passage in philosophical and non-philosophical forms of exploration.… (0)
1. Introduction


In six essays I will set out an efficient and effective way of systematically approaching this vision of a critical philosophy. (1)


In the Part I, this essay, I will set out an overview as to how I envisage this critical prospect can be undertaken and ‘engineered’ existentially. (2)
*
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Then, in Part II, I will explore the range present in the apparent phenomenon of authenticity from aesthetic origination and reception to demonstrating the inescapable necessity of pro-relational, existentially oriented expressions of authenticity, and, by extension, the crucial role to be played by this recognition and acceptance of an existential dimension that is all too often overlooked by both disciplinarians and members more resident in a secular sense of world (along with its ‘natural’ sense of worldliness
). (3)


In Part III, I will then demonstrate why those second divisional forms of philosophy, that over-promote forms of closure, should be deconstructed given their unending penchant for metaphorical, rhetorical and reductive or apparitional forms of abuse
 along with a subsequent non-metaphorical, non-rhetorical and non-reductive or non-apparitional abuse following on in the turbulence of such transcendental forms of philosophical confusion. By bracketing and deconstructing such philosophies we render them as inoperative and less capable of distorting the performance of a philosophical approach that better deserves to be treated as resident in a first division. (4)


Next, in Part IV, a process of re(-)construction will be undertaken by those philosophies that deserve to be sited in a first division given their recognition of a need to maintain an eternal openness through those forms of philosophical approach that promote ‘contra-closure’ through the positive utilization of suspensions, etc., and the negative absence of all forms of philosophical abuse, such as, e.g., metaphorical abuse, etc. (5)

In Part V, I will closely examine how philosophical motivation needs to be recast in an existential mould ensuring, by such a change in attitude, that an existentially oriented consequentialism, therein and thereafter, is duly observed. (6)


To complete this critical enterprise, in Part VI, I will argue and demonstrate the value of this relatively systematic approach to the engineering of this pursuit of a philosophy that deserves to be proud resident in this so-called first division. A first division that I will nominate as an overall position of Contra-Closure versus the promotion of a position of Pro-Closure…. (7)

In this first essay, Part I, I will begin by exploring the background to this critical philosophical scheme as the performative basis for its six-fold structural-functions. Then quickly demonstrate how the differentiation of instances of philosophical positioning into a so-called first division or second division can be conducted through the critical use of this scheme. With respect to this so-called ‘second division’, I will then outline how such impossible forms of philosophical positioning only deserve to be completely dismantled in a thorough course of deconstruction. Out of this wreckage, in general terms, I will further show how a systematic program of philosophical salvage can be conducted, through re(-)construction, that can be critically enacted in the light of certain principles. ‘Principles’ to assist in the reconstruction of the philosophical enterprise, but, which can have no direct role in the formation of our philosophical endeavours per se given that we have no desire to construct either a so-called ‘First Philosophy’ and/or a ‘Last Philosophy’. In the light of the possibility for the successfulness of this enterprise, through such ongoing re(-)construction, it will become obvious that we will need to re(-)examine the nature of our ‘philosophical motivation’ in order to fully address the advancement of an ‘existential consequentialism’. Concluding this sketch with a cursory exploration of the ramifications that will follow on from the critical reconstruction of this disciplinary prospect re(-)treated as critical, existential and insightful in orientation. (8)
2. A Glimpse of the Complex Background Informing the Basis for this Scheme


In my many years of reading Buddhist Philosophy it has always been a puzzle for me as to how one official interpretation (of the Prasangika Madhyamika) apparently insists that dialectics needs only to be exercised through the devasting deconstruction of the faulted and flawed philosophies of your opponents? That the beneficial fruitfulness of such an exercise will then naturally fall into place through the mere dismantling of such obstructions to your clear-seeing, those attitudes, etc., that stop you from ‘seeing things as they are’ (yatha bhutam). Obviously, in such a scheme, deconstruction has an important role to play, but, as one that does not seem both able and capable of then directing us in the ‘right direction’ so to speak?
 That, in essence, we also need a right-hand approach to supplement the destructiveness of the left-hand embedded in such a dialectic. Moreover, a critically constructed approach in meta-positioning that does not, in turn, fall victim to the critique of the faults and flaws discerned in such (object-)positionings as previously criticized. Here, I intuit that the use of a transcendental suspension, in some form or other, that has either overtly and/or covertly preserved a middle path between extreme forms of positioning and which has also ensured that we do not listened to the beguiling sirens preaching the extreme orientations of both relativism and absolutism. How have such impossible positions been deconstructed? Through a rejection of metaphorical abuse, rhetorical nonsense, and/or a dismissal of either reductivism or the mere acceptance of an apparent state of affairs in its mere apparitional mode of presentation (as but another form of reductionism). (9)


(Translated) in(to) a Western context, we have an array of seemingly (similar and) mindless debates. All too often controversial in the tenor of their dissemination. That are never resolved and, to my mind, are just out to do impossible things without the necessary degree of insight that might stop such philosophical proponents from looking so philosophically maladroit if not stupid… if such a proponent were able to look more closely at the essential nature of such flawed and pointless performances…. (10)

Moreover, in a full recognition of the fact that ‘we are embodied in a world before-others’ it should also behoove us to philosophically deal with ‘the entirety of both our individual psyches as found embedded in a socially intersubjective world of the other’. Hence the philosophical need for(-)us, as both critical philosophers and non-philosophers, to encounter an engaged-recognition in lived-experience of a much wider array of topics that would also include emotions, values, the being of others, an appreciation of the freedom that can only be found through others; all in all, the close observance of an overall world-of-life that is existentially oriented at the very core of the mutual richness of its subjective-intersubjective complexion. That through an active attunement with this existential dimension we can then more successfully make progress together by instigating those forms of intervention that positively augment, enhance and amplify that existential value to be discerned in and through others, in a pro-relational treatment of our situatedness.
 Sadly, the discipline of philosophy is rarely cognizant of this more central dimension of our being to be both before(-)others and with(-)others. (11)


Hence this six-fold critical scheme as a response that notes basis, differentiation, deconstruction, re(-)construction, motivation, and the ramifications (of such an existential-consequentialism). (12)
3. The Differentiation of Philosophical Class(ification)


How do we separate the (metaphorical) ‘sheep from the goats’ in this scheme that divides those philosophies that either promote contra-philosophical closure or promote pro-philosophical closure? For a start, unfortunately, most philosophical proponents fall within the second division through their advertent or inadvertent promotion of a range of seriously misshapen philosophical ideas. If you were a gambling person, a safe bet would be just to assume that your proponent would neatly fall within the latter division. Of course, such an ad hoc approach would be unfair to that philosopher who has enough insight to not be mesmerized by the misbegotten habits of this hapless second division. However, the use of a brief checklist should quickly separate such more formidable thinkers able to navigate and negotiate a safer passage between these ragged rocks of both relativism and absolutism. (13)


Simply, at least to begin with, we should note either the affirmative presence or absence of certain types of entries on this checklist that would admit a first divisional entry that would include the following, namely, e.g., an acceptance that we cannot discern nor need discern the non-relatively indubitable; a noted need for dialectical qualifications given that pure identifies cannot be non-relatively engendered; (hence) the non-acceptance of requests to think things that, correctly, are epistemologically impossible; a recognition or indication of some form of a (transcendental) suspension; an acceptance that the metaphorical cannot be mistreated literally; that rhetorical constructions need to be non-fallacious and coherent in formulation; an absence of non-relative forms of reductionism along with an absence of apparitional reductivism where identities in their semantic identification are subject to imposed forms of de facto closure, etc., and, in general, an absence of ideological forms of extremist ideation, etc. (14)

Let me demonstrate these types of differentiation through their more general or particular exemplification. E.g., the blanket rejection of all claims of indubitability (even though many truth determinations can, in a de facto sense, be treated as if currently indubitable). E.g., a person from the tropics might think today, here, was rather cold contrary to what many of the locals would have thought. E.g., we may talk about mathematical ‘points’ but, correctly, such entities cannot be entertained except metaphorically and, then, only spoken about through linguistic habits that overlook our inability to purely appreciate such a non-dimensional entity. E.g., a suspension indicated metaphorically or rhetorically, or, merely alluded to as a simulated apparition (without proposing or rejecting the same as an instance of either a relative nihilism or non-relative absolutism). E.g., we might like the idea of ‘seeing the moon as if it were a big blue cheese’, but, of course, this then does not entitle us to argue as if it were ‘a big blue cheese’. E.g., by arguing that it is possible to have a table-top that is both round and square at the same time. E.g., by arguing that that ‘a simple instance of an apple’ is ‘just an apple’ (when it could also be the labours of the orchardist, or, a home for a worm currently resident in this apple, or, given to me as a gift, and so on). E.g., that this set of propositions represents the position of a(n over-)committed realist or idealist or pragmatist, etc. (15)

Let me collectively demonstrate these types of differentiation through a more specific sense of exemplification. E.g., insisting on a so-called ‘external world’ that philosophically abuses the metaphor of our eyes as if ‘windows upon a world beyond the surfaces of this sense organ’. A problematic proposal even to begin with since we must first ask how is it possible to look clearly through two different ‘windows’ at the same time? Then, we must suppose someone or something must exist in order to look through their eyes in the act of looking through these two metaphorical windows of the eye, etc. And given this concept of the external is a metaphor only we have to equally dismiss the concept of an internal world likewise. Or, e.g., in our intentional directedness is extended to an empirical object in a certain sense field is simultaneously co-associated with the intention to be so directed in the first place how can we then prioritize, preference or promote, i.e., privilege, etc.,
 either of these correlative occurrences? Or, we just as we cannot imagine a one-ended stick; just as a broken stick only produces more stick-like fragments that are all two-ended, and so on. Or, e.g., just staring at a certain chair and merely seeing it as a chair and nothing else, when, in this instance, this same chair was also a murder weapon in the irate hands of the person who killed their partner with it a few decades back, and so on… (16)


Or, more simply, let us just say that most philosophers, as second-division practitioners, ‘literally’ murder the language metaphorically when they insist we go along with the way they mangle language and produce arguments that just cannot be thought; where such imagined entities can be neither encountered, neither recognized nor engaged! (17)

4. Philosophical Deconstruction


Truly, too much time is required, by philosophers in a first division, to have to endlessly deconstruct the defective products of those philosophers that forever preach an array of impossible virtues through arguments that insistently demand an impossible or unnecessary form of pro-philosophical sense of closure! (18) 


I would argue that the metaphorical, by necessity, runs through the formation of our thinking, but, that does not mean we should then literally mistreat the metaphor in a literal mode. That the moon is like a big blue cheese is a delightful image but just as we would never insist that the moon actually is one big blue cheese why must certain misguided philosophers continually fool us into habitually thinking that the so-called ‘external world’ is ‘external’?! The world is just ‘the world’ and, as the world, it is neither external nor internal (and, for that matter, neither both internal and external, or, both internal and external)! (19)


However, there is one exception. If we were to think that that person over there is a person who looks like my friend John then it would be the case that ‘that person’ is ‘either my friend John or not by friend John’ (which is the structure of a metaphor). Now, ascertaining whether this person is ‘John’ this sense of likeness collapses into ‘this person’ is ‘either John or not John’. But, in this revised form, the previous ‘metaphor’ is no longer in the form of a metaphor. I.e., identifying the person in question who, now, is either John or someone else. To literally treat the metaphor in a literal sense is a bit like insisting that because ‘the moon looks like a big blue cheese’ is just that, ‘a big blue cheese’, and so on. (20)


If they were to remain as unreconstituted and unrepentant, then philosophers in this second division are best ignored since their so-called ‘criticisms’ can only ‘float above such wreckage’ as if like ‘scum on the surface of a stagnant pond’. On the other hand, subject to the requisite adjustments of required qualifications, the semblance of the sense of the suspension, a defusing of metaphorical claims, etc., we would be in a prime position to salvage, for a process of reconstruction in a first division, much from this morass of otherwise disconnected thinking and fragmented argumentation. (21)  

5. Philosophical Re(-)Construction


A philosophical position needs to be possible in order to entertain that sense of positionality. Taking an ideological turn and arguing for the stance of a so-called realist or idealist or pragmatist, etc., is just not tenable! There, those aspects of our positioning that are metaphorical must be ‘seen’ as metaphorical, those aspects that are rhetorical need to be ‘talked about’ as if just rhetorical, and, if those semantic simulations of the world are treated as just ‘simulations’ and not reduced to material entities or mental ideas or mere linguistic habits, and so on, then we must welcome such members into the non-exclusive fold of the first philosophical division. (22)

6. Discerning the Motivation for an Existential-Consequentialism


Why participate as a member in this first division? (23)


Because, without clear thinking there can be no directly related and clearly thought out responses to the many problems of this world. A philosophical problem becoming problematic when its clearly thought out representation is suitably perceived to be either problematic or is rendered problematic through a process of problematization. Then, hopefully, either individually or collectively, a solution or set of solutions can be arrived at through a proper, appropriate and apposite process of resolution. (24)


A second division only deserves to be deconstructed in the hope that by removing such an adverse influence we can then concentrate on observing processes of resolution that beneficially engineer an improvement for the participants in the relationships in question. Hence such consequentialism should have an existential tenor. (25)


Thence such motivation should be conducted within its perceived existential-consequentialism to the extent that we are both capable and able to instigate such intentional responses and, therein and thereafter, intervene in a commensurate fashion. (26)
7. Ramifications of this Critical Scheme


The thoughtful, philosophical determination of our shared situatedness is a progressive existential affair. A process that is ongoing, never terminated and continually re-qualified in the light of new, additional forms of critically realized insightfulness. Indeed, by such existentially oriented
 means, in living to the best of our abilities in this overall world-of-life we stand both with(-)others and for(-)others. That, only through(-)others are we ever in a position to enjoy the freedoms of our situatedness that are either existentially there-before-us or currently not there-for-us through the non-existential machinations of others. Consequently, and subsequently, it behooves us to ever remedy this imbalance by arguing for and demonstrating the existential advantages of our being before(-)others, and v.v., and, never just precisely for ourselves only, as, correctly, that latter position is impossible to either encounter, recognize (and/)or engage. (27)

Thence the progressive role to be performed by a philosophy thoughtfully exercised within the existential theatre of a first division, ever open to this sense of the existential as that there forever before-us..!! (28)

But, this progressive philosophy of an existential-consequentialism is predicated on the existence of an existentially oriented dimension at the very core of our relationships. To ascertain whether this is actually the case, or not, let me scrutinize the concept of an aesthetic authenticity in the overall artworld in order to explore whether such an approach can help us to better understand the nature of an existential authenticity and thence the imputed nature of the existential condition. By such a process, hopefully, revealing this existential constitution as the essential nature of our lived-experience in our relationships with(-)others. Therefore, in this next essay let me explore the role played by authenticity as an informative way of approaching and insightfully revealing the relational nature of this existential dimension…? (29)
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1E. Engineering the Pursuit of a Progressive Philosophy: Part II

From Aesthetic Authenticity to Ethical Authenticity 

And Thence to Existential Authenticity*

An Extract from the Extended-Essay III.1A intended to be read as Part II


I would like to systematically formulate a ‘philosophy of authenticity’, first, from the perspective of certain cultural demands issuing from various artworlds in general. In this experiment, with this assembly of perspectives, I will then attempt to incorporate what works into forming a ‘critical ethical philosophy’, and, from there, then form a critical philosophy centered on ‘existential authenticity’. Thence, with such insights, demonstrate the existence of an existential dimension and the necessity that our awareness of its existence should play a central role in the pursuit of a critical-existential philosophy that is truly commensurate with lived-experience! (1000)


To begin with I think we need to make a distinction between, say, ‘objective authenticity’ and ‘idealistic authenticity’. By ‘objective’ is here merely meant ‘object instantiated’ and ‘instantiated within non-virtual time and space’ and where that ‘instantiation can be traced back to its origination by one or more instigators, or ‘authors’, in a certain period of time and location in space’ and ‘where copies may or may not have been created in either fungible or non-fungible modes’.
 In contrast, we have an authenticity of ‘idealistic objectivity’ when we can ‘sufficiently trace the derivation of its origination over a certain period of time by one or more authors, as actors, and where such productivity could be perfectly or less perfectly iterated more than once, albeit in virtual time and space, and, where such production could be treated as either fungible or as a unique non-fungible artefact or ‘token’’. Let me illustrate these distinctions. The Mona Lisa (La Gioconda) as a painting painted by Leonardo da Vinci can be considered to be a unique objectively instantiated work of art painted by this artist, whereas, in contrast, the La Giaconda in the Prada, considered now to be a copy painted shortly after the Mona Lisa by an artist conversant with the techniques of Leonardo and his atelier, can only be treated authentically as a ‘copy by some other artist or artists’.
 As for idealistic authenticity we could argue that a traditional originator of a poster of the Mona Lisa, once painted and then replicated, say, by a silk screen process or some other method of reproduction, has its authenticity re-centered in the issue/s of its replication. Yes, we might have an original objective instantiation of that poster, and, yes, we might have an objective authenticity of printing to the extent it is supervised within a certain time and place without inadvertent radical alterations to that image?
 However, definitions of authenticity need to shift when we consider the need to take into account multiple printings by different printers from or not from the same original plates in different periods of time. A prime example is the extensive scholarship present in the dating of prints by Rembrandt and a discernment there of which edition is involved in the printing of a specific print. All of which can make a considerable difference in price should that print be sold and bought in the light of such scholarship. In this regard we could say, when correctly identified, that a print ‘by Rembrandt’ is authentically presented when the edition as well is suitably described and involved use of the original plates for printing. But, of course, most prints ‘by Rembrandt’ were printed after his death, and many, or, indeed, most, did not have access to the original plates, and, it would be counter-intuitive to say they are authentically works by this artist who had died beforehand, but, on the other hand, if they were to involve the original plates, despite wear and tear to an acceptable degree, and the details of the edition were properly described then we could declare such prints to be ‘relatively authentic’ but only to the extent they would also be correctly described as ‘reissues’, etc. Now, the concept of ‘objective authenticity’ becomes even murkier. Say, a print maker very closely copies a print by Rembrandt but also signs their own name on the plate. Then, we could consider that print to be an ‘authentic objective iteration’ of ‘a work by Rembrandt as recreated by artist X’. Then, moving to a digital world we have a problem with objective authenticity because replication is no longer of an original painting or design, objectively instantiated in time and space. Instead, now transferred or situated alone in a world of virtual iteration or replication and, from there possibly, but not necessarily, treated as a format that might or might not be transferred to a more objective medium, i.e., reproduced in a more object-like form rather than simulated or resimulated via some form of an electronic device. In this type of format there is just no objective original, but, in the minds of its creator or creators their originality has overseen the production of an iterated or reiterated image that could be either iterated once, many-times, or, treated as a unique individual or set of individuals in a non-fungible format. Authenticity has taken an idealistic turn in the sense of being idealized, on an intentional level of formation, and no longer being found primarily transferred to an objective format; where such production may or may not have an ensuing directly instantiated objective correlate. We might say, instead, it more leaves only a ‘footprint’, or, a ‘digital footprint’ if we can also imagine that there is no ‘foot’ in the first place to leave such an imprint. E.g., some artists make only digital videos that can only be viewed on a digital device. A recent phenomenon is the presentation of such ‘objects’ to the art-market in a non-fungible form/at.
 (1001)


If correctly nominated, then, that nominated could be treated as authentically located semantically. Moreover, in the same vein, we would hope to also have correctly denominated relevant predicates and relations associated with that identity. That identity being treated either objectively, as having been instantiated in non-virtual time and space, and/or, idealistically, as having been only instantiated in some form of virtual time or space or through some form of ‘digital’ portal, or open or closed set of such portals that could be defined in such terms. Here, overall, however, we do have some leeway as to the relative accuracy of such denominations, and, an interface with processes of either confirmation and/or verification would play a role in the determinations of such denominations.
 These processes finding further rectification and re(-)normalization through self-correction, self-corroboration and self-assessment when and where applicable, etc. But, in moving towards a philosophy of existential authenticity a critical consideration of process itself must be focused upon. In this regard I have on a number of occasions argued that the experience of the existential orientation is distinctively experienced under the four headings of the temporal, spatial, subjective and intersubjective. In exploring the application of this epithet ‘authenticity’ to various forms of cultural activity and artifacts let me continue in this direction in order to articulate how these headings might be configured in an overall philosophy of authentic production and reception. (1002)


Exploring this concept of ‘authenticity in the artworld’ has many twists and turns. Already we have noted this distinction between objective instantiations and idealistic instantiations, along with ideas like originals, original copies, posthumously reproduced original copies, copied copies, ‘copies’ created as ‘recreations in the spirit of a certain artist’, copies that are outright fakes, and so on. From reflections upon such a long list we might also propose as a rule of thumb that authenticity, if not absolutely ascribed correctly, also comes in degrees whose degree of authenticity could be said to reflect either temporal and/or spatial proximity to the idealistic creation of that artwork in question, i.e., the imputed intentions of the arts or artists in question. Such ‘imputed intentions’ not being meant in any controversial sense: Rembrandt was an artist who saw himself as an artist and accepted payment for his work as an artist. Obviously, he didn’t paint in his sleep even if some of his ideas, as idealistically oriented intentions, may have arisen at such a time. In the same vein, our correct discernment of an intentionally produced product or service is indicative of the fact that some person or persons have intentionally directed themselves in the pursuit of the instantiated formation of such a product or service. This additional feature of being intentionally formed and instantiated differentiating such a product from being just a natural object or object-state as merely found in the natural world (or what is left of such a place or destiny). Even found objects artistically re-arranged, as an artistic genre, are to be treated as an intentionally formed work of art given the perceived presence of such intentionally directed rearrangement. (1003)


Hence, at this point, we might provisionally note the following rules:

1. That a determination of authenticity necessitates the correct ascription of authorship, i.e., an ability to correctly nominate in our semantic mapping the ‘location’ of that in question.

2. That basically produced by an author or group of authors, or on the instructions of an author or group of authors, moves the idealistic nature of an intentional product either to an objective instantiation or its virtual representation in an idealistic format. 

3. That a proper assessment of the authenticity of the objectivity or ideality to hand must either note a relatively correct description of its specified nomination or leave such nomination as open (to that extent such ascription is not definitively decided). (1004)


However, at this point we have dealt only with considerations of either production and/or reproduction and not directly with the perceived aesthetic or artistic pretensions of the artwork or artworks under such considerations. So, what allows us to differentiate a work of art from, say, a polystyrene coffee can or run of the mill pottery cup or mug, or, for that matter from a natural object merely found on a forested hilltop, say, in the form of an eroded rock or a well-weathered piece of wood? Without complicating matters let us just state: 

4. That an artwork has both intentional input in either its configuration and/or reconfiguration and apparently instantiated artistic pretensions, be those pretensions, as recognizable genres, either successfully or not so successfully instantiated.

5. That a certain work of art must be perceived as a work of art through apparently instantiating a certain artistic genre, set of artistic genres and/or a hybrid of such genres. (1005)


Moreover, intrinsic artistic success might be defined as our perception of aesthetic pretensions and their successful instantiation and an apperception of the apparent value of such instantiated pretensions upon aesthetically oriented reflection.
 Hence the following provisional rule:

6. That the aesthetic value of such perceived aesthetic pretensions can be evaluated, first, in accordance with the implicit or explicit rules of that genre/s, and, second, in accordance with our specific impressions of the aesthetic successfulness of such apparently reperceived aesthetic pretensions. 

7. That, generally, the appreciation of aesthetic pretensions involves some form of an assessment of the harmonic and harmonized qualities found to be co-associated with that format and form of instantiation.

8. That such artistic value can be perceived as an artistic or aesthetic excess in valuation arrived at through discerning a surplus over the investment of our interest.

9. That the evaluations of such valuations can be considered from either subjective and/or intersubjective points of consensus.

10. That the relative extrinsic value of an artistic production or reproduction could be measured in the disseminative successfulness of that work of art which could also then be indirectly measured in the financial success or otherwise of that work of art in the overall art-market although we must also accept that such successfulness or otherwise will always be time-related.

11. That extrinsic successfulness or otherwise need not necessarily reflect intrinsic successfulness, and v.v. (1006)


Now, such ‘rules’ are provisional, have been and will be contested, but, at this point I would like to recognize the breadth of the artworld, from classical artforms to conceptual art, and, understandably, that not all forms of art can be easily subsumed under common definitions or rulings. However, I would like to preserve one idea as crossing not only the entirety of the artworld, but, also across all forms of communication and, indeed, as embedded at the very center of all lived-relationships, namely, the necessary existence of some form of harmonic treatment of intentional materials. This ‘insight’ stems from an understanding that all forms of relational interaction can only arise from the ongoing, qualified resolution of our representation of intentional materials as simulated or re(-)simulated in intentional consciousness as found, therein and thereafter, subjected to trans-intentional processes of judgmental appreciation. In effect, a harmonic theory of origination and reception is necessitated in our economic appreciation of that subjected to such appreciation, be it either aesthetically oriented and/or otherwise. That, in effect, our perception of our relationships is the result of the relatively successful resolution of those intentional materials read as either relatively consonant and/or relatively dissonant. That the ensuing perception of a relationship is directly related to the relational excess in evaluation arrived at. Hence this embedded relationship between ‘evaluation’ and ‘valuation’, and v.v. To be rendered as currently ‘actualized’, in either a non-virtually objectified form and/or virtually idealistic form and where the entertainment of that harmonic relationship must be both currently ‘ongoing’ and ‘qualified’. I.e., as argued elsewhere, the harmonic economy is that which arises between a relative background of consonance, foregrounded dissonance, and ongoing resolution that cannot involve the perfected exemplification of either one or more of these three dialectical moments. Mere consonance, and no relationship is sparked.
 Sheer dissonance and whatever modicum of a relationship is tentatively formed is immediately disrupted, shredded, and destroyed (both metaphorically and literally). Similarly, a process of perfect resolution realizes the immediate ‘death’ of that relationship. Hence the necessity for a ‘qualified’ or ‘non-fully arrived at process’ of resolution to be in place for that relationship to be simulated in intentional consciousness, and, that from such ongoing resolution there will arise a certain value as the relative excess of that valuation to be experienced over the value being originally invested in that act of either origination and/or reception. In our reception of many forms of artistic production that excess can be directly related to the apparent aesthetic merit of that artistic production or artistic reproduction. I.e., the apparent richness of experience to be experienced above and beyond that merely invested in the reception of that work of art imputed to be a ‘work of art’.
 That, similarly, nature, too, can be subjected to the same type of appreciation, and, there we discern to what extent the aspects of nature being ‘looked at’ also appear to deliver an apparent surplus over that invested in such reflections. Hence our experiences of nature as potentially ‘sublime’ or otherwise. In a recognition of this aesthetic reception of an ‘existential excess’ as an ‘existential surplus’ in e/valuation let me propose the following provisional rulings:

12. Apparent aesthetic merit can be discerned through an apparent appreciation of the degree to which an existential surplus is discerned in aesthetically oriented forms of appreciation. (1007)

That such e/valuation of the degree an existential excess in such relational appreciation is apparently present is also a direct measure of the apparent relational facticity that that relationship has for yourself either at that moment in time and/or in that overall period of time. Let me put that in the form of the following ruling:

13. That the degree that this existential excess is being experienced or could be experienced is also indicative to what extent that relationship in question is in existence, above and beyond its mere material being (or ‘footprint’), for that person involved in that specific relationship. (1008)

Obviously, those relationships that are more central or important to who we are in this world with(-)others being experienced more intensely, and, therefore, as more ‘closer’ in psychic proximity for(-)us in our relational mapping of our (shared) sense of world. That our relational mapping of the world would note which relationships are relatively more prominent for us. (1009)


Let me now reflect on how we might redefine this concept of aesthetic authenticity in the light of this assortment of provisional rulings as just noted. (1010)


We might tentatively say that our experience of apparent artistic authenticity is relatively present to the same extent when we find to also be present various essential or necessary forms of alignment as found to reflect these rulings as just enumerated. So, e.g., this painting of the Mona Lisa (La Gioconda) is seen and treated as a genuine painting painted by Leonard da Vinci. Whereas, on the other hand, La Gioconda, in the Prada, is ‘authentically’ only a copy painted shortly after the Mona Lisa by an artist or artists in all probability closely associated with that workshop of Leonardo da Vinci. That an issue of a print created by Rembrandt from the plates created for him is more authentic if it were assessed as printed close to its first striking and within the lifetime of that artist rather than if reissued posthumously, or when the plates used that have, themselves, been copied, etc. Hence: 

14. The provisional principle of a relativity in alignment where there is either an accepted identity with or a relatively proximity to the general, overall temporal/spatial origination of an artwork by its author or authors (whether cast in an objective and/or an idealistic format). (1011)


That, this principle of a relativity in alignment accepted, we could also argue that our reception of such aligned authenticity is amplified to that extent an existential excess is also discerned as capable of being reiterated in such e/valuation, and, therein and thereafter, as marking out such objectivity or ideality as commensurate with its status as an artwork to that same perceived/apperceived degree. So, e.g., pictures unskillfully painted by either children or other amateurs, or, indeed, even elephants, can all be treated as art-works, but, that only those art-works that demonstrate a considerable aesthetic sense of apparent value would and should be treated as successful instantiations of their genres, be such a consensus of opinion formed either subjectively and/or inter-subjectively. Hence this tentative observation:

15. That full or partial alignment with the nominated origination of an objective or idealistic work of art has the apparent value of its identity as such amplified to that extent it is also capable of generating a relatively pronounced existential excess in our reception of that art-work as an ‘art-work’ should it be treated as a work of art capable of reiterating such an assessment from either a hypothetically-oriented intersubjective perspective, or, better, from the ensuing consensus arising from a communally oriented form of assessment.
 (1012)


As implied, not all serious works of art, either in their day or in some other time, will be duly appreciated as ‘aesthetically oriented works of art’ and as excellent instantiations of their genres. On some occasions, even the reflections of the artist or artists concerned in a certain process of aesthetic production might not fully appreciate the relative merits of their own production. But, it would be very safe to say that given the intentional patterns of resolution necessary for the very formation of an art-work that all art-works will be found to possess a certain value in excess of that merely invested in their reception. Of course, it just happens to be the case that some art-works are generally found to exhibit a much greater degree of an aesthetically received sense of value, but, as to the extent that an estimation of such an ample surplus is effectively present, let us leave an e/valuation of such an aesthetic appreciation of such aesthetic pretensions to ‘the viewers, connoisseurs and art-critics themselves…’ Hence:

16. All works of art are ‘works of art’, but, not all ‘works of art’ aesthetically present a prominent surplus of e/valuation, that, therein and thereafter, mark out such productions or reproductions as ‘greater works of art’. (1013)


To date, we have more considered matters of aesthetic reception. Let me now redress this imbalance by focusing more on aesthetic origination, and, preferably our perception or apperception of a co-associated degree of authenticity to be thought to be found in the creation of such production or in the recreation of such reproduction. (1014)


In a sense, all works of art are meant to be re(-)performed. Passively, say, in our perceiving a painting to have been painted, etc., or, actively, say, in the watching of a play as its plot is unraveled before us, etc. (and with which the audience will then passively identify with that dramatic unfolding). In another sense, through the dialectics of transcendental absorption and detachment, there is no distinction to be absolutely made between such active and passive versions of aesthetic reiteration. In essence, our identification, then, is more with that work of art per se, as being received, rather than with either the (passive) representation (as in, e.g., our reception of a painting) or the (active) representing of such (as in, e.g., the production of a play). But, in this transcendental reception we can also loosen this distinction between origination and reception on the grounds that the original resolution of the aesthetic and non-aesthetic intentions of the artist or artists will find themselves, effectively, as correlates deposited in the presented form of that art work itself. ‘The painter paints a picture with paint’ and from that painted surface ‘the viewer perceives a painting having been painted’. That the general forms of the resolution experienced by the artist, deposited within the productivity of art-formation can, to some extent, be re-experienced by the person receiving that work of art. That the skillful artist, through their aesthetic ‘writing’, will provoke the receiver of their art work to be aesthetically ‘read’ by the reviewer of that art-work. In such a parallel, however, I am not insisting that this correlation is perfectly reconstructed by the reviewer, but, at the same time, just as the writing in a novel can be successfully read that this applies equally, albeit with all relevant qualifications, to our reading of an art-work in general. Of course, cultural considerations will enter into such ‘readings’, but, that even between cultures relatively successful aesthetic readings can still be conducted to some extent or other. Witness the early twentieth centuries appreciation for African art. Or, the dissemination of the all-pervasive image of the Buddha in the Western world; even if instances of such appropriation, or misappropriation, are not fully concordant with that as would be found in their parent cultures.
 In the light of this observation we might say:

17. That aesthetic intentions, through processes of intentional resolution, are written into a work of art whose genre, in being understood, should help us to appreciate how to read such productions and reproductions, to some extent, through the re(-)simulated reconstruction of such apparent ‘simulated’ processes of resolutions. (1015)


That a ‘good’ art-work must also be good at assisting us in this process of reconstruction. Hence:

18. The work of art that better assists us in discerning its aesthetic e/valuation is better work of art for that assistance (even if, in our estimation/s, the aesthetic merit of that same work of art barely deserves to have had such assistance). (1016)


Often a work of art has what I call an ‘aura’ that announces it as a ‘work of art’, even if such an ascription is barely merited. Hence the fine dust jacket on the hardback printing of a novel, a frame around a painting, a pedestal for a sculpture, a moment of silence before the rendition of a piece of music (and the sound of clapping afterwards), the presence of an art gallery or the placement of china in a glassed cabinet, and so on. The subtle signal being given by an aura is an alert that we should seriously contemplate what is being ‘encased’ with that aura. So, in the light of this observation:

19. Works of art are usually surrounded by auras that also alert us to the fact that aesthetic contemplation should be suitably enacted. (1017)


It is also an observation that markets often reward these perceptions/apperceptions of an apparent aesthetic authenticity. So, example, a ‘great’ novelist will often have their name written in a larger typeface than that as used for the title of their novel. Or, e.g., authentic examples of Chinese porcelain at auction can be sold for millions of dollars whereas very good copies of these same wares, ostensively, very close in their resemblance to the former, might find a price of only a few hundred dollars or so. Or, e.g., interestingly, among book collectors, a successful author who signs a copy of their latest novel, preferably as a first edition in a first printing, might find that that copy could be sold with a premium over other copies that are either not signed or are not so-called ‘first editions’. Almost, as if the author in merely ‘touching’ that book imparts some semblance of a greater authenticity to that volume itself through the proximity of their presence to this work of theirs?
 Or, why serious collectors in the market will pay a considerable premium for an authentic antique rather than a mere reproduction however well done that reproduction imitates that which it also emulates. Or, in the same vein, why holding say a Sung dynasty tea-bowl might be regarded as somehow, somewhat magically, returning us to the perceive ‘ethos’ of that distant era. We might rationalize such a perception/apperception on the grounds that the aesthetic aspects of production are such that the ethos of the period is also essentially stamped upon the iconic production of that era, usually, but not always, on items that were perceived as ‘items of status’. Items usually reserved only for either the powerful, wealthy and/or much esteemed. That, even today such status items are being re-perceived once more as cultural items of status in their adopted cultures, albeit as also being seen as prestige artefacts emanating from an exotically different and distant culture… (1018)


The subtle and not so subtle presence of auras reminds us that aesthetic reception is a serious process and that, by association and appreciation, aesthetic origination is also a serious business that should be duly recognized as such.
 Such a ‘narrative’ is further reinforced when artists tell us, e.g., how they seriously arrived at their works of art perhaps by going into a retreat in some form to create their ‘lonely’ works of art, or, the many years spent searching for their story to tell, or how many times they had to practice such production before getting it right, and so on. That a mythical-like narrative is often told that strongly suggests that only through serious effort, a mind purged of the scourge of ego and aesthetically concentrated on the task to hand, can an art work be either successfully originated and/or truly received. But let me relate the following anecdote that both deflates and confirms this type of artistic myth ‘that only when we seriously attend to a work of art can we truly appreciate its aesthetic dimensions’.
 (1019)


Some years ago, I helped a musician friend of mine organize their organ concert put on in a church in Sydney which possessed a very fine example of an organ. The program was entirely devoted to the organ music of Johann Sebastian Bach. The first half of this concert was superb, and, the second half was just as wonderful. All in all, a very elevating experience listening to such ‘divine’ music. On getting a ride home with this musician a small group of us were shocked to find out that throughout the second half of this concert the organist had been experiencing ‘murderous thoughts towards their page-turner’. He could smell whisky on the breath of this person and inferred that the only source of this alcoholic beverage could have come from his emergency bottle stored in his music case. Ever inhabiting very cold churches, it was his custom to use a little in order to warm up before the commencement of those many sessions when he practiced those pieces for an impending concert. So, even though, as a member of the audience, we were in a continual state of ecstasy listening to such ‘divine’ music all through the second half of that concert this organist has thoughts of ‘strangling’ his unwitting page-turner totally unaware of such thoughts. Needless to say, we never saw that page-turner ever again although, it is safe to say, he was not murdered except, perhaps, ‘metaphorically’ and ‘ever so discreetly’ as we only became aware of the organist’s account of this affair on the ride home. (1020)


Exploring this anecdote suggests to me that even though this organist was ‘thinking homicidal thoughts towards their page-turner’ that they still must have had enough ‘presence of mind’ to perform those pieces in the second half of that concert. We might even suggest that with ‘an ego distracted by such murderous thoughts’ but also rendered disengaged whilst that person was seriously engaging the task to hand that this musician may well have found a useful technique to overcome various anxieties like nervousness, worries about which fingering they will finally adopt on the day, whether the audience will appreciate their efforts, whether the organ was properly tuned beforehand, and so on. Almost as if the emotional energy that we might feel, either inside or outside that art-work, needs to be seriously channeled into the performance of that art work in question, be that either in its origination and/or its re-origination through its re-enacted re-performance, and so on? That, in essence, emotions are to be had in the origination or reception of an art-work, but, only when entertained in their proper sense of place, so to speak. Perhaps, more as the ‘fuel’ to drive such a performance, but, not allowed to distract or de-center such production or reproduction. But, such subsidiary issues deserve to be explored elsewhere. Here, the primary consideration is that there is a need for a certain degree of authenticity in the origination and reception of an art-work, and, in understanding the contours of this aesthetic authenticity we might then be in a better position to understand ethical authenticity and, thence, existential authenticity… as we find our passages through this overall world of life both enacted before-others and for(-)others. That the very semblance of freedom that we seem to enjoy can only be experienced through lived-experience, i.e, in and through our relationships with-other and in no sense otherwise despite this nonsensical myth, ever promoted in this neo-liberal era, that we should only be purely self-made, successfully advance through mere competition, and so on… (1021)


In the light of this exposition to date we might say that aesthetic authenticity, in both origination and reception, in either objective formations and/or idealistic formations, necessitates our coincident or relative proximity to such authorship, and, that, through forms of serious integration and centering, a sense of the authentic is able to be either produced or reproduced. Or, i.e., that the harmonic intensities of the art-work, as authored by artists, stem from the relatively successful resolution of those dissonant aspects experienced through those texts in question as conducted through the consonant structures of those genres that give form to such aesthetic productions and reproductions. Hence these ideas or concepts of original authorship, ‘proximity’, resolution, successful harmonization of the dissonant, an ability to effectively re-read aesthetic intent above and beyond the mere cultural writing of such intentions, etc? Not that such ideas should necessarily be read in a definitive form. All these concepts have their problematic and controversial issues. The rulings suggested being treated as provisional; as but first steps in exploring this field or topic of aesthetic authenticity as experienced in the art-worlds of origination and reception, of production and reproduction, whose ideation becomes instantiated within objective formations and through their idealistic counterparts, and so on. (1022)


Now, to what extent is it possible that such concepts could be applied to ideas about ethical authenticity (and thence from there to this imputation of a central dimension of existential authenticity which is all too often overlooked by philosophers and other disciplinarians… along with the world of secularists in which we also all reside). For a start, from this open concept of ‘authorship’, we could envisage, in ethically oriented interactions, ‘human subjectivity’ as the ‘bearer of responsibility’, and, from there that such ‘agents’ are perceived to be ‘acting authentically’ when ‘suitably aligned with the more beneficial trajectories available to be enacted within the domains of those same relationships’. So, e.g., on a hot day if you were walking through the Australian bush and you came across a person who looked quite faint and who told you that they were very thirsty, and, you had water to offer them, it would be your duty as a ‘person who cares for others’ to duly do so. Or, to see to it that they got some water from a nearby creek or river, or from a convenient pond or puddle. There should be nothing contractual about such an attitude.
 In a compactual spirit, you would see to that that person was adequately watered. You might also enquire as to where they have come from and where they were intending to travel to and to the best of your knowledge ensure, through this form of an intervention, that they were heading in the right direction in a manner equipped to succeed in such a mission. Through such simple ministrations, at the end of the metaphorical day, we would have two individuals who were still alive rather than one person alive and the other person dead from dehydration. From my experience in India, in the intense heat just before the breaking of the Monsoon, I know the latter can visit you very, very quickly. In a cooler climate, e.g., you might have need only of a small bottle of water for the afternoon, but, in a much hotter clime you might very well need to drink that same quantity every hour. The world has invested much in our existence and to lose one person before their time renders this world that much the poorer for this loss to have occurred. Then, from a relational perspective, albeit with ‘existential discrimination’, we should view all potential relationships as if a possible well-spring of insight, good fortune, etc. (1023)


From this simple scenario, what ethically oriented inferences might we infer? For a start, human authorship needs to observe a certain degree of responsibility commensurate with the nature of those relationships within which such responsibility ‘needs’ to be exercised? In terms of this apparent ‘imperative’, we would observe that the complexity of this ‘need’ entails a sense of responsibility that is enacted through a mix of either actions, non-actions and/or deferred forms of enaction; that this imperative has either a simplicity or complexity of deontological, pragmatical and/or aesthetical flavours; operates on the principle of an engineered, ongoing harmonization exercised through a resolution of certain ethical forms of dissonance as discerned through the lens of the consonant expectations of certain ethical-cultural genres whose mix of principles should be seen to act as generalized principles, acting more as ‘guide-lines’ only; that such ‘positions’ are either coopted in our interventions with others or exercised through a process of negotiated cooperation… In this vision of a situational ethics, the suitable discharge of our overall sense of responsibility can be re(-)e/valuated in those terms that either retrospectively, currently and/or prospectively anticipate to what extent we have either suitably created, preserved and/or conserved a valuational formation
 that contributes to an enrichment of those relationships within which, at this moment in time, such future expectations and more immediate anticipations are being exercised. (1024)


Given that we entirely find our freedom to either act with(-)others or appear to act on our own, basically, through having already worked with(-)others in such a manner that now permits us to either continue to work with(-) others and/or work with our more limited senses of self. Therefore, whatever amplifies this broad sense of freedom, both collectively and individually, could and should be seen as relatively ‘ethical’. Indeed, ethical authenticity necessitates this form of an alignment with(-)others in order to then extend this currently enjoyed degree of freedom that is already shared and that will then be either further shared and/or taken up to be expended by ourselves in a more intimate sense of freedom. Most people on this planet Earth, e.g., are never in a situation where they could make a simple cup of coffee entirely through their own efforts. Now, that being so obviously the case, why do people then insist that they have a freedom to do their own thing when such an exercise is already predicated on the cooperative backs of others? For ever and a day, only on the pre-existing basis of this vital cooperation already being enacted between others can we then enjoy this illusion of a sense of freedom directed through our own efforts.
 Of course, the more such cooperation is mutually enriched through ‘our own efforts’ in such participation, the greater this more superficial form of freedom can be then both collectively and individually enjoyed by all parties concerned. (1025)


Through such ‘cooperation’ with others, through a mix of relative ‘co-operation’ and ‘co-option’, just how is responsibility derived given that merely responding to others cannot account for this more refined (pro-relational/transcendental/trans-cognitive) concept of responsibility’?
 (1026)


Without an understanding of emergence, we could make little if any philosophical progress in this same regard. On the other hand, from ‘mere responding’ we could discern a sense of ‘responsiveness’, and, when that ‘responsiveness is responsive to the fulfillment of a wide range of needs’ then we may well envisage a sense of ‘responsibility emerging from our consideration for others’ in the reciprocated necessity that they, too, will either directly and/or indirectly ‘look after us’. That, just as we can enjoy our own cup of coffee borne through the cooperation of others so, too, can we enjoy a sense of personal freedom thanks to the cooperation of others likewise. (1027)


To expedite the aspirations of our own selves we considerably need to take into account the complex aspirations of others as well. In effect, through a web of arbitrated agreements negotiated with others, and negotiated by(-)other for(-)us, through a mix of co-option and co-operation, we then arrive at a point of being able to enjoy what freedoms we find there-for-us along with the absence of those freedoms that may not be there-for-us given the exigencies of our having to deal with others in a world of competing nations, political polarization, processes of acculturation, de-democratization, divisive politics, rampant forms of exploitation, and so on. On the other hand, we could also be optimistic since we can never be completely bereft of all senses of a personal freedom since we still remain, hopefully, in a position to secretly and quietly exercise and review the unravelling of our own intentions, and so on. Indeed, at all times, even if only as a hypothetical option, we could refuse to cooperate, be that through either co-option and/or co-operation. Indeed, imagine if most people in a community or organization or nation decided to just not cooperate on certain issues then their political rulers would immediately find themselves completely emasculated and rendered completely powerless. Sadly, in the light of this one primal fear, those in rulership continually rue the possibility that one day this loss of power could become, through such a loss of authority, a fait accomplir… in the thought of such an event some authoritarians endeavor by all means possible, usually non-existential in orientation, to put off this occurrence in ‘regime change’….
  (1028)


So, responsibility must be seen as an ‘emergent phenomenon’ (like all complex phenomena). In a ‘responding to responding’ we engender a sense of ‘responsiveness’, and, from a perceived ‘responsiveness to responsiveness’ the semblance of responsibility could then very well emerge..? (1029)


Just how should we either (intentionally) perceive and/or (trans-intentionally) apperceive this phenomenon of responsibility in terms of an authenticity of the enaction of our ensuing relational trajectories? (1930)


An ‘authentic sense of responsibility’, perhaps, could be defined, provisionally, as ‘an alignment with the essential nature of a certain relationship when those causal trajectories enacted within the context of that relationship (either through acts of commission, omission and/or deferral) can be seen to positively contribute to the overall, relational richness of that engaged relationship’. (1031)


Hence, in a provisional format we could say the following:

20. That responsibility within a certain relationship is derived from a responsive sense of overseeing a choice in the possible causal trajectories to hand and where such enaction more likely positively contributes to an amplification of overall relational richness engineering, by such means, a more refined sense of relational self-re(-)alignment. (1032)


Given that we live like ‘relational fish in a veritable sea of relationships’ we can extend this definition by noting:

21. That responsibility, exercised between and through our relationships, is arrived at through a responsive sense of an ongoing, overall alignment with those causal trajectories that more positively contribute to an overall amplification of relational richness to be shared by those overlapping relationships and their interacting participants. (1033)


But, we do not live in an ideal, mono-cultural sense of a world, and, so, we must accordingly accept that we may well fail in meeting such high(er) standards:

22. That a sense of responsibility demands we are responsive to our relationships to the best of our abilities in such a manner that we still generally engineer, on balance, the enrichment of a more positive sense of well-being both for(-)others and for ourselves. (1034)


Responsibility also seems to come in degrees of either responsibility or non-responsibility given that not all relationships are equal, and, indeed, where not all participants in a specific relationship can be equal in their power-relations. Or, more correctly, as every relationship and every individual is unique it follows, correctly, that no relationship is ever equal to any other and that they can only be observed through provisional forms and degrees of relative equivalence or non-equivalence, etc. Hence:

23. As every relationship and every individual in a relationship cannot be equal, given the uniqueness of their individual existential descriptions, etc., it follows that power-relations between such elements must be both different and changing given that such relative differences, as differentials, must observe ever changing circumstances however subtle such perturbations in their ensuing trajectories are found to be observed. (1035) 


However, such differences cannot be absolute for then there would be no relationships. Because relational resolution is entertained through a harmonic relationship being entertained between such relative consonance and such relative dissonance. Hence this ensuing dialectic to be observed between relational integration/s and individual sense of differentiation exercised within those essentially integrated fields. Hence:

24. The integration of relational differences in our relationships must be progressively harmonized to some extent otherwise such relationship could not be either created, preserved and/or conserved. (1036)


Given this fluctuation in the relational richness in valuational formation being observed in a relational context, that relational fact granted, we are now in a position to introduce a definition of the existential by reference to such materials. Namely: 

25. That ‘an amplification in the overall relational richness of a relationship’ can be equated as ‘relatively existential to that same extent’, and, that ‘a de-amplification in the overall relational richness of a relationship’ can be equated as ‘relatively non-existential to that same extent’. (1037)


That, in effect, by traveling this path from aesthetic authenticity to ethical authenticity we can, through a process of further extrapolation then trace out the contours of an existential dimension that is none other than a relational dimension treated as qua relational in orientation. That, by the same logic, a process of de-existentialization must entail a de-enrichment of relational connections within the context of a certain relationship. But, given no relationship can be completely de-existentialized and still persist as that relationship in question it follows that no relationship can be completely de-existentialized. Similarly, no relationship can be infinitely enriched (as would follow from the pre-existence of access to an infinite economy), and, therefore, processes of existentialization and de-existentialization must be circumscribed by the relative forms of relational limitation as would naturally pertain to that relationship under consideration. Moreover, it would also follow that as relationships are successfully enriched through ongoing process of relational resolution that existentialization must be of the relatively non-existentially non-resolved, and de-existentialization must be of the existentially resolved (as long as such processes are conducted within the natural limits of that relationship as found situated in the immediate world of its relational context). Hence:

26. Relationships are realized through ongoing processes of resolution.

27. Relational enrichment, through additional processes of resolution, can be reviewed as relatively existential, whereas, conversely, relational de-enrichment can be reviewed as relatively non-existential in orientation.

28. ‘Existentially oriented enrichment’ is realized through ‘resolution of the relatively non-resolved’ and ‘not of that already subjected to ongoing resolution’, so, conversely, de-existentialization must be observed through the ongoing loss of such resolution.

29. That the relative intensity of existentialization is a direct reflection of the degree of additional resolution that is taking place, and, the loss of relative existential intensity in ongoing resolution realizes an equivalent sense of de-existentialization. (1038)


And, by reintroducing this broad concept of authenticity, as a reflection of the alignment a relationship objectively has with its potential ideality, we might surmise that:

30. That the relative authenticity of a relationship is met when it existentially realizes its potential richness for full enrichment through those forms of resolution that oversee, accordingly, this process of existential transformation. (1039)


As implied, the existential dimension is none other than this relational dimension as realized through ongoing processes of resolution. Hence a ‘pro-relational attitude’ must equally be a ‘pro-existential attitude’, i.e., an ‘existential attitude’ per se. Moreover, we could also argue that the relational richness of a relationship is equal to the facticity of that relationship by virtue of the fact that a relationship cannot be merely reduced to its material basis, and, therefore, this existential dimension must also take into account the existence of this inescapable ‘presence’ of an existential surplus or excess in valuationalformation as realized through such ongoing processes of resolution. (1040)


Hence the relative non-reductiveness of this relational sense of ‘presence’ along with a license to critically use such a circumscribed concept within the transformational bounds of a relational philosophy as here philosophically outlined.
 (1041)


Furthermore, we should note that in establishing this sense of an existential philosophy we need to supplement this concept of the existential with work previously outlined earlier. Namely, e.g., that our experience of the existential orientation or dimension has quite a different and distinctive flavor or complexion to relatively non-relationally oriented experience. Hence our direct, distinctive experience of existential hallmarks and the indirectly inferred semblance of the existential in existential indicators under the four headings of the temporal, spatial, subjective and intersubjective through noting instances of synchronicity, simultaneity, spontaneity, the semblance of the ahistorical or eternality of the moment as the living present in lived-experience; the semblance of the trans-geographical; the trans-subjective and trans-intersubjective through experience the relational nature of a relationship in non-material-like terms of reference, e.g., in expression of loved that a relationship ‘shares’ with its participants in keeping with the nature of that relationship, etc. That from a collective point of view, from the perceived or apperceived perspective of the relationship itself, that certain disruptive relatively degrees of transformational re(-)constitution can be experienced in the course of the ongoing devolvement of that relationship itself along with intimations of a freedom coincident with that same sense of an existentially oriented process of transformation. But, for the moment, let me leave this explication of the existential dimension in order to take up the critical concerns central to the primary topic of this extended-essay. (1042)

That from this theoretical delineation of authenticity in both aesthetical and ethical production and reception we should be able to better delineate the phenomenological and hermeneutical natures of the existential dimension, and v.v. That in a recognition of this observation, namely, that the critical and existential are coincident with each other, the full explication of a critical philosophy cannot escape the necessary, central incorporation of a pro-relational existential philosophy. Hence the need to understand both motivation and the ensuing consequentialism of such considerations regardless of whether the focus of such concerns is relatively philosophical or non-philosophical, disciplinary or secular in orientation! (1043)


Accepting the necessary incorporation of an existential approach in the pursuit of a critical philosophy the following scheme is proposed as one efficient method by which the committed philosopher might profitably discharge their professional objectives through observing the circumscribed exercise of the critical contours of this profession. The following threefold approach is summarized under the mnemonic headings of ‘deconstruction, re(-)construction and motivation (or ‘consequentialism’)’.
 Let me first outline what is being intended and, then, closely observe the contours involved that might ‘safely’ guide us in the critical explication of this discipline by adhering to such guidelines. (1044)


Taking a classification recently proposed
 that involves the dividing of the philosophical life-world into a first division and a second division we need to note that the latter needs to be seriously deconstructed in order to then re(-)construct our philosophical discourses in a more open mode that is receptive to critical, existential considerations, etc., rather than the corrosive, unproductive, misguided machinations of various schools of thought who remain unable to rise above their demonstrable levels of metaphorical abuse, etc. (and, therein and thereafter, ensuing non-metaphorical forms of subsequent abuse, as a disciplinary consequence of their lack of insightfulness, etc.). The idea of ‘motivation or ‘consequentialism’ is to recognize the need to understand why we would endeavour to conduct our disciplinary research within the approaches of a first division and not within the unproductive and disruptive embrace of a second division. This recognition entails our ongoing openness to the phenomenological reality of lived-experience in the form of our analysis of identified texts; a clearer delineation of the hermeneutical contours of all relevant meta-textual considerations to be realized through such investigations; and, an existential awareness of the ramification to be co-determined from an examination of all co-associated non-textual simulations, etc. Sadly, much of the professional philosophical world needs to be relegated to this second division… and suitably deconstructed in order to then ensure that we concentrate solely on the re(-)construction of our philosophical discourses in a critical mode receptive to the existential consequences of such deliberations. Such motivation being directed theoretically, practically and critically and hence the ongoing refinement of our theoretical techniques, practical applications and the formation of insightful critiques supervising the former. (1045)


Although much of the current philosophical life-world deserves only to be relegated to a second division for reasons that will be soon announced and demonstrated let re-nominate this classification as follows: Contra-Closure and Pro-Closure. (1046)


The guiding principle behind this threefold scheme is that we desire to observe that our motivated-consequentialism will attempt to oversee an existential critique of the topic currently to hand. That this mission necessitates the ruthless deconstruction of all those second division philosophies that might otherwise intrude on an ongoing first division approach. In the ‘watering and weeding’ of this specific life-world we need to weed out through deconstruction all second-class forms of philosophical interference so that we can then concentrate on developing a first-class research approach to the topic to hand. Noting, of course, that we need to be correctly motivated both as to how we go about this discipline and the ramifications that might, therein and thereafter, unfold from the pursuit of such research. (1047)


Ideally, this (critical clarification of our) motivation should be the very center of our research. The pursuit of a discipline should be engaged in order to contribute a surplus of value that overflows and flows well past the boundaries of that same discipline. Indeed, a clarification of objectives that supply various productive insights that better facilitate our individual and collective passages through this overall world-of-life, both before(-)others and with(-)others…
 (1048)
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0. Preamble


In Part I, I argued, through the form of an announcement, that there exists a first division and a second division in the philosophical life-world.
 In every discipline there are right ways to better achieve certain disciplinary objectives and certain other ways either less capable or incapable of achieving the same objectives. Now, it is true that we all can be wrong from time to time but would you trust your life, your aspirations and reputation, your wellbeing, your successfulness in this world… to any discipline that was forever unable to achieve those objectives it claimed it could achieve? Indeed, such failures are to be seen all around us, yet, both individually and collectively, we can see, as well, that success is also there to be seen. We do make some progress, not all the time, still, over time itself this sensible meeting of our objectives can be arrived at. In the light of this general optimistic observation, let us set out to belong to a first division rather than a second division. (0)

In broad terms, I nominated this first division as Contra-Philosophical Closure in contrast to a second division with their adherence to a stance that promoted forms of Pro-Philosophical Closure. As philosophies relegated to a second tier are deemed to be untenable, either in part or collectively, it follows that they deserve to be deconstructed, either in part or collectively. (1)


By ‘closure’ is meant, more or less, forming a definitive, final opinion on a certain topic, being over-committed to such positioning, unwisely assuming that the correctness of your perspective is indubitable and that all your arguments for and from such a closed position are perfectly harmonized, etc. However, in order to have fashioned such a philosophical ‘coffin’, along the way a plethora of philosophical mistakes will have been mistakenly appropriated perpetuating various corresponding forms of philosophical confusion that would make it even harder for such a proponent to see clearly that that they do not see clearly at all. (2)


Another metaphor springs to mind. In a clarification of our philosophical thinking we need to operate some form of a suspension where we take neither side in our arguments in order to clearly present such a tentative, clearly thought out positioning subjected to a right form of critical interrogation. If such issues are already pre-decided by-us, then this form of balance, and having a light-touch, will not be there for us. A bit like ‘travelling across a frozen pond where the ice is starting to thin’. If we were to be a bit too decisive in the placing of our feet, as if we were stomping on the thin ice, then we would fall through. On the other hand, extending this metaphor in the opposite direction, if we were to have neither ontological nor epistemological commitments at all then, like a feather the diverse winds of adversity would head us in all directions about that lake and have us heading to places that we might not wish to head towards or have us heading away from those places where we might wish to stay… (3)


Metaphorically, ‘falling through that lake’ is a symbolic form of ‘deconstruction’. Finding what appeared to be a firm surface to stand upon as being no longer there… (4)


‘Deconstruction’, as a technical term, in the way I wish to use it, is a more ‘brutal’ affair. Merely pointing out endemic bias is pointless. Yes, culturally entrenched forms of bias are everywhere, and, our endeavoring to level the social playing field is a very good thing, indeed, a necessary pre-condition for cultural progress to advance towards a greater openness to the wonderful diversity of others. Be that other cultures, other people, other ways of doing things…
 But, if in the course of such an evolution certain attitudes prove to be defective, either in part or in whole, then they should be relegated to a second division and duly deconstructed. Of course, such nonsense could be ignored. Unfortunately, such ‘nonsense’ is all too often far too ‘noisy’, drowning our more sensible forms of debate and consensus-forming. Therefore, in order to travel along a more profitable path, such ‘noisy’ diversions along the way deserve a brief confrontation in the form of a rapid relegation through the immediate and swift deconstruction of the very basis upon which they have argued that their defective claims should be heard. Sadly, the proponents of such misbegotten and misshapen thinking may not have the wits to see the fundamental errors of their waywardness, but, at least our audience, and perhaps their audience, will see how such a stance has no firm footing and seek to head towards a safe, more open ground to stand upon; recognizing, at the same time, that all positioning is and should be treated as provisional! (5)


As, as has been pointed out, we can only begin with what is to hand, and, that what is currently to hand can only be approached through the bias of our current positioning, it follows, therefore, that bias is seemingly inescapable.
 However, through forms of suspension, indeed, we can make a tentative escape. Through the interrogation of questioning, through the adroit use of metaphors, through a refusal to merely seeing things through a reductive lens, and so on, we can stand back, so to speak, in order to engage ‘the reality of such appearances’ versus ‘the appearance of such realities’. Then, suspending such suspensions, we return to the immediacy of this world as mediated through such productive and progressive strategies. In essence, metaphorically, both ‘speaking to this world’ and ‘listening to it speak to us’… and through such a ‘conversation’ continually engage with the openness of the world as it ‘opens up before(-)us’… albeit, I should add, without ‘falling through…’ (6)


In the next section of this essay, first, I will explore the general nature of these fundamental forms of philosophical waywardness. Then, in a long list, itemize many of the approaches that can be defectively taken up that would automatically relegate a philosopher to a second division. (7)

1. A Theoretical Orientation


Now certain fables, proverbs, nursey rhymes, and so on, inform us that ‘the Moon is a green cheese’.
 This ancient motif to my mind betrays its hoary origins by using the word ‘green’ rather than ‘blue’ given that some older languages do not distinguish between either colour and merely use the same expression ‘green’ for both perceptual ideas; although, I am sure, context would decide which colour-concept was actually being invoked.
 That, in this instance, ‘green’ actually meant ‘blue’ when referring to the Moon. But, although we might admire this comparison of the ‘Moon to a blue cheese’ (or ‘green cheese’ if you must adhere to its historical formulation), still, no one in their right mind would for a moment believe that the Moon actually is a cheese of any description! So, why would people insist that there is a so-called ‘external world’ and, then, by default, also insist, explicitly or implicitly, on a so-called ‘internal world’. They run this poetical metaphor into the philosophical ground of nonsense. Yes, we do ‘see as if through our eyes’, and, the world does seem to be ‘out there’, but, think through what that might entail if we were to insist on a literal interpretation of this embedded type of bimodal metaphor. That these ‘eyes’ are not ‘just like windows’ but are ‘windows (to the soul)’… with the implication that someone or something is looking through these ‘windows’. But, this second set of eyes possessed by this ‘someone or something’ would then need a third set of eyes to see through a second set of ‘windows’, and so on, ad infinitum. When you stop to think about it, how could you look clearly through two windows at the same time?! Obviously, arguing, directly or indirectly, for this type of philosophical madness is just all too ridiculous for words. But, the powerfulness of this ingrained metaphor, habitually entertained in thought for ever and a day, has embedded its presence to such a degree that we have various so-called philosophers arguing for a ‘prioritization of that seen’ or promoting that someone or something is doing all that ‘inward seeing’. Then, like an eternal tennis match these two warring parties play ball with each other through endless debates, that, correctly, don’t even have a ‘tennis pitch’ beneath them! Into this fray, and trying to be ever pragmatic, other so-called philosophers seeing such verbiage travelling backwards and forwards make the misplaced announcement, indeed, the pronouncement, that all is just language, a language game, nothing else to see here, move on, and so forth! (8)


Or, again, the so-called ‘realist’, so in tune with the reality of lived-experience might mis-argue on intentional grounds that we live in a world that ‘tells us’ what there is to be seen, all things related to that, and so on. But, as a transcendental-phenomenologist would point out, such apparent intentional objectivity being intended towards an intentional object also implies the act of intending, and, that, like the pointing of a stick there can be no mere pointing out without the act of that being pointed out. The prioritization of one end of a stick is a nonsense since each and every stick already has two ends. Imagine a one-ended stick. If you insisted on such a state of affairs, you would be correctly laughed at. Unless you have some mystical-like point to make, like some Zen master or mistress, please don’t both us with such nonsense. Prioritizing the so-called real, the apparent reality of things seen in the world, is just as daft as promoting the ideal nature of experience over its co-associated intentional objectivity. There is just not ‘one’ without the ‘other’, and v.v! Or, take such stupidity one step further, given that all intentional experience is also accompanied by an inescapable sense of transcendental-subjectivity, other so-called philosophers insist on privileging such subjectivity at the expense of both intentional objectivity and its co-associated acts of intentionality. In the privileging of such a self, of such imputed subjectivity, they have immediately ‘blinded’ the agency of such a force, ‘blunted’ the ability of such a subject to be a force in this overall world-of-life, ‘blinkered’ such a subject from either knowing others let alone even knowing themselves through ‘our’ ongoing engagement in the ever-surprising richness of this world-of-life with(-)others, before(-)others, and, in our being for(-)others and for(-)our own senses of self, all mutually forged through a continually re-enriched engagement entered into through entirely ‘being in this world at large’..! (9)


Logic alone cannot save us. We also need to think dialectically (and economically). Through language, habit, use, social pressures, and so on, we continually define the identity of that being talked-about. Through argument, we normally expect such terms being used to evolve over the course of our evolving understanding, so, obviously, no identity, in practice is ever fixed. So, if that is the case, why do we then insist on meanings as if set in concrete! (10)


In our use of language, we need to take a more measured stand. Making pronouncement in a heavy-handed way is a bit like stomping on thin ice… Or, if our touch is too light then we would be more like that wayward feather, blown hither and thither, and never knowing where we might land…. (11)


A case in point, demonstrating both heavy-handedness, or ‘feet-stomping’, along with a lack of metaphorical insight, is the manner many philosophers use, misuse, over-use the dubious conceptual duality of ‘cause’ and ‘effect’. Deeply embedded in such simplistic language is a covert variety of resident metaphors, like, e.g., ‘seed and seedling’, ‘chicken and egg’, ‘pot and potter’, ‘fire and smoke’, ‘switch and switched on’, ‘a match being lit’, ‘ruler and being ruled’, and so on and so forth. All very well for the fired-up poet, or for the normal course of commerce and daily life, but, veritable ‘thin ice’ for the careless philosopher who ventures forward without being fully aware that such time-worn territory is treacherous. A ‘cause’, quite sensibly, or so we might think, could be defined as ‘occurring before the effect’. But, in that case, had could such a cause affect the course of the effect if there were to be no temporal-and-spatial contact? Or, if they were to be contiguous, how could there then be a ‘before’ and an ‘after’. Or, again, if they were to fully overlap how could we even maintain that previous definition, etc? (12)


As I have stated, we need to maintain a measured sense of touch and balance. I would also argue that the very mechanics of our thinking is done intentionally and appreciated trans-intentionally. That, we need to dispense with univocal and bimodal expressions and move our discourses, economically, into suitable tripartite terms of reference. In those forms of language that also recognize relations and not just nominated identities and denominated predicates. So, e.g., ‘cause and effect’ would make better sense, but not absolute sense, when retranslated as ‘pre-conditions, conditions and post-conditions’. That everywhere when we look around us, language is already replete with trimodal terms of reference. Witness our division of time into past, present and future. Or, the philosophical modes of necessity, possibility and actuality. Or, again, how we translate three-dimensional space in terms of an x-axis, y-axis and a z-axis. Similarly, as philosophers we do not usually have to go too far to find, in the philosophical language before us, an apposite trimodal frame of reference in order, therein and thereafter, to fruitfully continue on our philosophical way. (13)

[Hence my economic treatment of representation in an economy of (phenomenal-phenomenological) presentation (metaphorically), (hermeneutical) representation (rhetorically), and (non-systematic existential) re-presentation (through simulation) (all of which, in turn, are based upon a sense of intentional directedness arrived at through (the relative dissonance of) sheer iteration, (the relative consonance of) mere incremental reiteration and (the relative resolution of) chaotically oriented, non-incremental re-iteration, etc., which again, is reflective of the archetypal economy realized between the three (non-obtainable) polarities of ‘focus’ (in a co-associated field), ‘field’ and the ever-occurring semblance of a co-associated sense of transcendental-subjectivity, etc., that cannot be expressed in non-relational terms of reference].
 (14)


Take the simple asking of a question. In bimodal terms, we would hope to arrive at a definitive answer. However, in my explorations of the ‘economy of interrogation; I believe that we have two stages of reply, namely a first metaphorical response, and, then a possible non-metaphorical, literal process of treatment. E.g., let me ask “is that person over there ‘John’?” “Yes, they do look like ‘John’; but is that person actually John?” And here the second answer is either a ‘yes’, or ‘no’, or perhaps a ‘maybe’ if we are not currently in a position to decide one way or the other. But, fortunately, I am in a position of being able to find out, and, so, I wave at ‘John’, catch his sight, and, he replies, by calling out my name. So, ostensively, that settles that. (15)


Scrutinizing the workings of this economy of interrogation should also further inform us about the (phenomenological, hermeneutical and existential) nature(s) of this topic. In the simple asking of this question “is that ‘John’ over there?” I am depending on getting right the determination that that person is a male person who might be called ‘John’. In this regard, questions are also ‘reinterpretations’ and never mere interpretations that simply arise from nowhere. I could be wrong, that person could be a woman or scarecrow, or, I could have been hallucinating. But, despite such possibilities, and where a validation of such exceptions does prove this same point, we do make an apparent semblance of progress through various forms of real-time confirmation and later verification. In this specific event, I have confirmed that this person was indeed John. Should I doubt this confirmation? Because I have been successfully able to relatively confirm this fact as correctly interpreted or reinterpreted then I have no absolute need for its absolute confirmation. Moreover, because of my relational being in this world at large it would be the case that this absolutistic, non-relative form of confirmation could be neither encountered nor recognized nor engaged by myself. That, as a consequence, we have no need for the so-called indubitable experience since such experiences are neither necessary for our interpretation of experience nor could even be entertained in and through lived-experience. In truth, what we have to hand is where we start and where we end? (16)


Now, I have also introduced this concept of ‘economic-interrogation’, this ‘rhetorical economy’ (that invokes the dis-conjunctive suspension of the ‘either/or’) because the first reply in such an economy, as I have pointed out, invokes (the conjunctive suspension of) the metaphorical (‘like’ which also needs to be read as ‘both like and not-like’). At all stages in an argument, at every stage in a sequence of instructions entailed in a certain genre (of either the ‘writing’ and/or the ‘reading’) of behavior, we can get acceptable forms of use along with unacceptable forms of abuse or misuse, etc. Hence, e.g., rhetorical abuse, metaphorical abuse, literal or apparitional abuse.
 That following on in the wake of all direct forms of abuse we are also left with the subsequent, indirect consequences of such abuse. If you were to punch someone hard in the face, they would also feel pain after you had stopped punching them. So, in the same vein, I am arguing, e.g., that if you were to indulge in metaphorical abuse, either as a philosopher or a non-philosopher, the ensuing abuse would be experienced as both metaphorical abuse and a subsequent, non-metaphorical, consequential abuse with its own set of ramifications. (17)


It should require little imagination to see where this is heading. As professionals, as philosophers or otherwise, we must not be perpetrators of abuse in any form whatsoever. One misstep, and we ‘fall’ through the metaphorical thinness of that ‘ice’ ever beneath us..! (18)


In metaphorical abuse we make either an unsuitable or unproductive or non-informative metaphorical comparison or, worse, we literalize that metaphor and mistreat it (in a form of apparitional abuse). So, e.g., comparing the Moon to a blue cheese is not good science but might make for an apposite poetical image. On the other hand, to be hoaxed into believing the Moon is ‘a big blue cheese’ means you are the sort of person with whom I would like to be better acquainted with because I am sure if I were to ask you for a loan you would be ‘wise’ enough to support me in that ‘beneficial’ request. So, all that granted, why are philosophers, who seem to delight in their second divisional relegation, such easy touches for mistreated metaphors. Such distortions, therein and thereafter, lending themselves to an assortment of non-metaphorical forms of abuse. As they say, “a sound house needs sound foundations…”
 (19)


In rhetorical abuse we over-interrogate or under-question the topic to hand; perhaps investing in a faulty logic; running fallacious arguments; arriving at conclusions that just do not follow from either our premises and/or arguments; or, we get our facts wrong, just use the wrong facts, or misuse those facts that are actually accurate; operate narratives that are not applicable to that topic; go through the mere pretense of running a critique, and so on. Again, advertently or inadvertently, distorting all sense of ‘vision’. (20)


In a ‘literal’ or ‘apparitional abuse’ we take things as they seem without correctly questioning the apparent limits of such identification or by excluding other forms of identification that could productively complement or supplement our enquiries. In effect, operating an extreme reductionism. E.g., this apple is just an apple, namely, just this apple, neither more nor less. But, in closing off our openness to ‘our’ world at large we effectively exclude ‘ourselves’ from fully participating with others. That apple, e.g., could have been a ‘gift’ and by merely seeing is as just an ‘apple’ we then cannot appreciate the thoughtfulness or intentions of that person who has given it to us or someone else. That, in essence, such a priori reductivism is also a form of abuse both for those who commit such oversight and for all of those persons around such ‘non-insightful’ people. (21)

The philosophical world abounds with such pitfall. Indeed, in this regard I will be soon proffering a long list of such potential missteps that the ‘professional’ philosopher should seriously consider as such ‘traps’ in the course of formulating their own arguments and positions, etc. But, first, another trap for the unwary, and, e.g., all too often set for those doing philosophy 101. It is true that I privately think my thoughts and carefully select those that I wish to share. But, in being able to share my thoughts through the public use of language means that if languages are public then what we actually communicate with(-)others, in the same manner, to that same extent, must also be ‘public’ in that same regard. ‘Solipsism’ is a concept that cannot be non-relatively thought because if we could think about it in a non-relative sense then solipsism for us cannot arise, and, if it were to arise then we could not talk about it, let alone encounter, recognize and engage it. Period! Like all forms of identification, economically speaking, along with all identities, all nomination, predications and relations are dialectical orientations thought in and through a mutual contrast with those expressions that economically contrast such expressions. In such a scheme, there can be no place for absolute or absolutistical non-relative contrasts because such contrasts must be held in a state of meaningful contrast and the contrast derived from an absolute separation would make no sense.
 Conversely, in this same dialectic, there must be some degree of separation otherwise such non-contrasted identities would then be assumed to be merely equivalent. So, in the light of such philosophical precautions, any person who philosophically claims the ‘other’ to be wholly unknowable must equally claim, whether aware of this fact or not, that they could not even know their own sense(s) of self.
 But, in having some idea of who they are, therefore, this will imply that the ‘other’ cannot be wholly ‘unknowable’. (22) 


All propositions, all provisional positions, and so on, have certain suppositions built into such premises, and, in turn, those suppositions have presuppositions, and so on. But, rather than presenting the absurdity of an argument that extends ad infinitum and ad nauseum we just need to accept that the living, collective integrity of a natural language essentially is self-referring as well as, under normal circumstances, being subjected to a continuous supply of semantically mapped entries that augment and enhance such differentiated, self-referring relations. That if we were to mapped these presuppositional relationships we would find a veritable set of hierarchies whose relatively individual mappings do not necessarily fully alignment with each other. Although it is safe to say that the complexities of our diverse worlds are finding ongoing, progressive forms of harmonic integration to some extent, still, this process of harmonically re-organized and re-self-organized processes of integrated alignment are such that these processes of alignment could neither be perfected nor completed. That understood, this does not mean we should be entertaining complex processes of ideation that are not suitably integrated. As philosophers it is our duty to maintain a reasonable degree of philosophical integrity and, therefore, ensure that these hierarchy be suitably inspected, emended and integrated when and where necessary. Thankfully, much of this has already been done for us through the very necessity of maintaining an integrity in our communications with others. However, for the philosophical disciplinarian, the nature of our communications should be harmonized to that extent that the arguments we run, the provisional positions taken up, tentative conclusions made, etc., can support such weight. In effect, asking ourselves at each point in these hierarchies of presuppositional positionings “are we abusing our powers of philosophical treatment, do we have a credible economic viewpoint or competing set of viewpoints, are the nominated identities, predications and relations along with our premises, arguments and conclusions, and so on… being suitably thought through?” (23)


So, to oversee this type of philosophical self-reflection, on the following page, let me proffer the following provisional ad hoc list that maps the intersecting miscellaneous hierarchies of potential philosophical mistake-making starting with the relatively more profound in psychic or psychological terms of reference. (24)


As noted, this scheme is both ad hoc and provisional, and is basically meant to be used as a checklist to ensure that our arguments, positions, etc., are satisfactorily and suitably formulated to the best of our abilities. In the same regard, we might consider mistaken formulations as either partially or collectively mis-formulated, as possibly open to salvage or beyond all forms of reasonable redemption, and so on. (25)


For example, if I find somewhere in the title of a philosophical tome ‘The External World’ I know already that that philosopher, unless they are being ironic, has already relegated themselves to the second division. (26)


Then we might wish to classify mistaken formulations as either mildly misfunctional versus their being radically dysfunctional. In this regard I suggest the following analogy in the form of ‘a certain person’s accounting for a certain train trip’. Say they are travelling two stations further along the line and the trip only takes ten minutes. That according to the timetables the train does this trip every hour. Say, they (re)turned up two hours late(r) than they said they would. They might have said they merely missed the train when in reality they went to the pub to drink with friends for a couple of hours but didn’t want to divulge that information. However, if they turned up the next day this excuse of missing the train would just not be considered acceptable. Let us say they got very drunk and went to sleep on a park bench for most of the night. Hence this degree of difference between ‘mis-functional’ and ‘dysfunctional’ as just exemplified. (27)

An Ad Hoc and Provisional Mapping of the Psyche

1. Division of our Overall Life-World along Epistemological-Ontological Lines
1a. Ontological Orientation(s)

1b. Epistemological Orientation(s)

1c. Ontological-Epistemological Interactions


2. Invocation of Modes of Argumentation, etc.

2a. Dialectical

2b. Economical

2c. Transformational 

2d. Causal Modes of Representative Treatment

3. Causal-Intentional Divide (with Trans-Intentional, Pre-Intentional and Post Intentional)

3a. Causal-Causal Interactions (Science, Physics, etc.)

3b. Causal-Intentional Interactions (In the informing of perception, e.g.)
3c. Intentional-Causal Interactions (Acts of will, the role of free-will, etc.)

3d. Intentional-Intentional Interactions (E.g., perception, emotion, judgment, etc.)

4. Epistemological Hierarchy

4a. Aspects (Pre-cognitive, Cognitive, Trans-Cognitive/Transcendental, etc.)

4b. Orders: Pre-Essential, etc.

4c. Transformational Retreatments


4d. Archetypal Economic Considerations (Rhetoric, Metaphors and Simulations)

5. Societal Fields of Disciplinary Endeavour.

5a. Psychological 

5b. Sociological, 

5c. Economic

5d. Political

5e. Political-Economic

5f. Disciplinary and Cultural Institutions (Including the philosophical life-world)

6. Subjectivities

6a. Subjective-Subjective (Self-Self)) Interactions

6b. Subjective-Intersubjective Interactions

6c. Inter-Subjective-Subjective Interactions

6d. Intersubjective-Intersubjective Interactions

7. Qualified Positionality

7a. Relatively Non-Existential Orientation/s

7b. Relatively Existential Orientation/s

7c. Relatively Non-Existential-Existential Interactions

7d. (Religious Orientations)
 (28)

2. Demonstrations


Let me briefly demonstrate some of the mistakes that can be made, sometimes before disciplinarians and secularists, philosopher and non-philosophers alike even start to think philosophically. (29)


If we were to find a philosopher entertaining a causal philosophy merely based on a bimodal, non-economic treatment of ‘cause and effect/s’ then we know immediately to move on, so to speak. Such a task cannot be enacted philosophically with the precision needed since the non-economic treatment of such metaphors cannot remove us from that very conventional sense of world(liness). Since those same expressions can only operate non-philosophically, for(-)us, within those same conventional terms of deployment! (30)


Proponents of realism, idealism and pragmatism, along with other allied
 (extremist) ideologies
 should also all be treated with much caution. Either engaged through deconstruction or, even better, if possible, just avoided. (31)


As already stressed, in intentional deliberations we can neither think intentional objectivity nor intentional ideation without entertaining both orientations or polarities at the same time, without (retrospectively) prioritizing one over the other, etc. Similarly, all notions of transcendental subjectivity cannot simultaneously co-occur without the pre-conditions of the other two orientations or polarities, and, therefore, it follows that preferencing, in any form, is just not possible! Neither forms of retrospective prioritization nor current privileging nor future promotion!!! (32)


Consequently, and subsequently, neither the professional philosopher nor the amateur philosopher, nor any serious disciplinarian, should have any truck whatsoever with such nonsense. Unfortunately, disciplines are ever replete with such nauseous babble disseminated as if the reiteration of such mindless mantras establishes the veritable reality of such impossible thinking. (33)


Or, if people are obsessed with an excessive reductionism or reductivism or an insistent and persistent systematization, we might very well treat such misguided souls as having already deconstructed. A banknote divided into ten, thousand pieces is no longer a banknote of any denomination. Then, to glue it all back together seems to be an equal waste of time as having divided it up in the first place. Then to do something truly impossible, fold a banknote over onto itself one thousand time even if we say we can think and do this mere act of multiple folding. When there is a world of difference between what people say they can do and what they can do… it would be better to avoid all such people lest they also waste your time by wrongly arguing that they can do the impossible… (34)


Similarly, those proponents who expound the utter separation of the existential (and compactual) modes of interaction from non-existential (and contractual) modes of interaction are, equally, to be either summarily deconstructed, or better, just ignored. (35)

4. Critical Ramifications


The pursuit of philosophy is the pursuit of the possible… and, in this mission, it is best to treat lightly… but, not too lightly. (36)


Ever under-pinning a critical philosophy, is the all-pervasive presence of a transcendental suspension. To entertain any form of appreciation, any form of judgment… we have to first engage a rhetorical economy. We have to question that which we wish to seek to further understand. ‘Is that John over there?’ Remember, our first response or reply is metaphorical in tenor. Then, if we are in a position to make a definitive-like finding we would need a literal answer to our interrogations. From ‘this is either John or is not John’ (in the form of a dis-conjunctive suspension) in a first response we then note that ‘this person either looks like John or does not look like John’ (in the form of a conjunctive suspension) followed by an act of semantic judgment that either notes that it is true that this person is called John or that this person whom we thought to have been called John is not John’ (in a conformational suspension of either true or false). Then, we can add that the re-questioning of our findings or non-findings to date will merely restart and recontinue this entire economic cycle in its evolving evolution between these polar-orientations of the rhetorical, the metaphorical and the conformational (and verificational, or simulated or apparitional), etc. (37)


That economic modeling granted, if only for the hypothetical purposes of this explanation, then within such economic constraints we should recognize that we cannot entertain any one of these polar-orientations in their own right, separately, by themselves, and, that as they occur together in their correlative definition of each other, we might also intuit that the dynamic balance of such trimodal modalities vis-à-vis each other is one more way we might wish to envisage the functioning of this overall sense of a (transcendental) suspension along with it equivalence, in lived-experience, with our transcendental/trans-intentional/trans-cognitive intuition of the [systematic] existential. (38)


But, the real utility of such a heuristic device is to realize that we are not forever trapped within its evolving confines because we also possess this ability ‘to suspend the suspension’ (and, then, every moment thereafter, ‘suspend that suspension of the suspension’, and so on, and so forth...). (39)


But, these types of consideration, in all probability, are better entertained when dealing with our attempts to salvage the work of all philosophers, even if many deserve to be relegated to a second division, and, reconstruct working philosophies that are able, first, to do what their philosophers say they can do, and, second, productively proffer all forms of insight that oversee the beneficial, existential engineering of an ongoing enrichment of our relationships..! (40)
Provisional Conclusion/s


Tread lightly, but not too lightly… Avoid all forms of over-commitment and under-commitment in your provisional and suspended thematization of a working-sense of position through engaging an ongoing process of re(-)positioning. Bringing such positioning to the party but not imbibing such an ‘intoxicant’ through maintaining an ongoing suspension. Be ever ‘open’ in your commitments and ready to adjust ‘the reality of your thinking’ lest ‘reality adjust the reality of your being’… as you will inescapably find yourself standing and needing to making a provisional stand both before(-)others and with(-)others… (41)


Remember that from all forms of work we will ‘suffer’ (and, hopefully, perhaps even enjoy) the ensuing impacts of an existential-consequentialism. (42)


Be economic and economical! (43)


Set out to seek elevation to a first division rather than a relegation to a second. And in this regard, what better philosophical advice could there possibly be..?! (44)






        Noël Tointon, Wentworth Falls, 4.4.21.
1G. Engineering the Pursuit of a Progressive Philosophy: Part IV

Reconstruction through Existential Transformation

The Pursuit of Philosophy as a Discipline
Volume III

The Prescience of Philosophy as a Discipline:

Beyond Criticism:
How Should Philosophy 

Progressively Perfect an Ongoing Critique of its Discipline,

And,

Through Such Constructive Insight,

Perceptively Appreciate the Nature of the Human Condition??

A Critique of Theory versus A Theory of Critique:

N. K. Tointon

2020 – 2024

1G. Engineering the Pursuit of a Progressive Philosophy: Part IV

Reconstruction through Existential Transformation*

0. Preamble


In Part I, I argued, through the form of an announcement, whether this be acknowledged or not, that there exists a first division and a second division in the philosophical life-world.
 By extension, it was suggested that philosophers and their philosophies relegated to a second division were best avoided, but, if they needed to be confronted, that such misshapen ‘philosophies’ only deserved to be thoroughly deconstructed, put out of their misery, recognized as non-functioning, treated as defunct and not to be thought of as just ‘resting’ but quite dead; even if noisily refusing ‘to just die and go away…’ But all philosophically oriented efforts are a ‘work in progress’ and are also required to be continually deconstructed, albeit in a more constructive sense. What does not kill you may well make you stronger. Therefore, in the context of a first division, deconstruction is no longer just a destructive technique but, more importantly, a constructive method for re(-)building. In this essay, let me explore this more positive aspect of deconstruction. ‘Deconstruction’ being here defined as ‘that critical approach that attempts to remove all forms of defective philosophical argumentation and ameliorate all ensuing co-associated philosophical and non-philosophical forms of abuse in accordance with either the perception and/or apperception of an existential-consequentialism’.
 That the surviving residue of such critical treatment is a revised form of re(-)positioning that is treated as provisional, open, and, hopefully, productively fit for purpose. (0)


That in constructive-deconstruction we can often salvage much from the wreckage of a second division as well as renovating less secure sections of a first division. As noted, the many tasks of a philosopher are ever ongoing; an introduction to an introduction; additional arguments to further augment and enhance our progress to date; ever working towards a sense of relative conclusiveness left rendered as ‘provisional’, but, for all that, to be regarded as an interim building that can be entered for purposes of edification, temporary refuge, as a place to look out upon a world at large and, therein and thereafter, with(-)others, be worked within in order to expedite the beneficial reconstruction of our world at large through existential transformation.
 (1)


The plan for this essay is to travel through four headings each with three subheadings as depicted below.

1. Preparation

1a. Non-Closure

1b. Provisional Treatment

1c. Suspensions

2. Negative Deconstructive Considerations

2a. Deconstructing Negative Pre-Conditions

2b. Deconstructing Negative Conditions

2c. Deconstructing Negative Post-Conditions

3. Positive Reconstructive Considerations

3a. Relatively Prioritizing Positive Pre-Conditions

3b. Relatively Privileging Positive Conditions

3c. Relatively Promoting Positive Post-Conditions 

4. Existential-Consequentialism

4a. Re(-)Assessing Positive Pre-Conditions

4b. Re(-)Assessing Positive Conditions

4c. Re(-)Assessing Positive Post-Conditions     (2)


This essay will conclude with a section titled ‘Provisional Conclusions’. (3)


As a point of clarification, ‘deconstruction’, as broadly envisaged by myself, has both negative and positive aspects (and goes beyond a mere de-privileging of historically instituted forms of bias, etc.). I.e., through defusing defective arguments, etc., and salvaging those arguments that can be beneficially reconstructed. The positive transformations of the latter can be both relatively non-existential and existential in scope, but, the latter is to be preferenced; but, then it could also be argued that without the presence of intersecting forms of obstruction such ensuing transformations could be chaotically re(-)self-organized through forms of existential spontaneity, synchronicity, simultaneity, etc. (4)

1. Preparation

1a. Non-Closure


By ‘closure’ is meant, more or less, ‘forming a definitive, final opinion on a certain topic, being over-committed to such positioning, unwisely assuming that the correctness of your perspective is indubitable and that all your arguments for and from such a closed position are perfectly harmonized, etc.’ However, in order to have fashioned such a philosophical ‘coffin’, along the way a plethora of philosophical mistakes will have been mistakenly appropriated perpetuating various corresponding forms of philosophical confusion that would make it even harder for such a proponent to see clearly that that they do not see clearly at all.
 [2] (5)


Under this heading the first divisional philosopher recognizes the need to avoid all forms of philosophical closure. (6)


How do we avoid overt and covert forms of closure? (7)


By disavowing indubitability whilst also recognizing that either degrees of positive (current real-time) confirmation and/or (retrospective) verification, and their net effect as a form of positive conformation (in definitive truth determinations), also all need to be accepted. How could we run, e.g., a scientific narrative (involved in a certain research project or program) without accepting factually-based information generally credited as credible? Or, how do we navigate the twin rocks of relativism and absolutism (where the latter is understood as arising though the non-use of suspensions, etc.)? (8)


As argued elsewhere, relativism (in a relative equality of position[ing]s) can only be found in the midst of the suspension (in what ever form it is exercised) but cannot be found in the non-suspended sense of world because the world is not ‘flat’ and cannot be ‘flat’ (being subject to change and hence imposing the need for the continual alteration of our positions with respect to each other, etc.). (9)


An absolute position is just not credible because such isolation of significance can be neither encountered nor recognized nor engaged. Significance is economic (say, as found in the archetypal interaction between phenomenological texts, hermeneutic meta-texts and non-systematic existential non-texts) and cannot be understood either unimodally or bimodally without having been already positioned economically in a trimodally context of representing either its origination and/or reception and/or simulation [through a dynamic suspension of the former]). (10)


So, (absolutistical) indubitability is disavowed! Positions are treated as provisional and through the use of and return to (extensive) suspensions closure is avoided. (11)


How is our reception of a textual situation to be rendered provisional? (12)

1b. Provisional Treatment


Provisional treatment is realized through having recourse to either a covert and/or overt suspensions (in some form or other whilst being imposed to a suitable degree). (13)


The (periodic) presence of the suspension ensures that both the epistemological and ontological commitments of our representation of a certain situation are effectively put out of action. So, e.g., ‘this beautiful work of art’, as previously appreciated as such, under an effective suspension, is now understood as “‘having been treated as a beautiful work of art’ without committing ourselves to any one claim as entailed in its prior treatment.” Can this dialectic be entertained given the need to hold two apparently opposed ideas, namely, that in entertaining the idea that ‘this work of art is beautiful’ without committing ourselves to whether ‘it is beautiful or is not beautiful, etc.’ Without too much difficulty, since the very basis of a question, e.g., automatically necessitates our holding all possible answers in a dialectical union. Then, with the collapse of the central suspension by ‘being subjected, in turn, to a suspension’ it is to be hoped that we might, therein and thereafter, find a resolution of the question being set (and whose possibilities of response have to some extent already been pre-defined). (14)


That, under the thought of a suspension, closure cannot be entertained. (15)

As a consequence, we also remove ourselves from both relativism and absolutism. Le me demonstrate this fact. (16)


It is true that the suspension produces a form of relativism when certain relevant parties and processes are all suitably addressed through forms of counter-writing. I.e., where intentional content is mirrored by the opposing of counter-content, and intentional processes are mirrored likewise by contra-processes. Then, in the de-suspension of the suspension we are returned to the previous state of representativeness albeit with the possibility of either minor non-chaotically oriented and/or chaotically oriented adjustments where our representations attempt to become more aligned with current inputs, etc. I.e., in such a balance, supplied by the suspension, we would expect chaotic corrections to more supply such processes of representative transformation. (17)


This complexity involved in the process of the suspension has been explored elsewhere under the concept of an extensive suspension. (18)


However, an easier concept is to hand in the idea of an induced suspension. That by enacting some suitable and adequate form of a suspension, through economic correlativity, the entirety of the extensive suspension can be induced. (19)


That the utilization of a suspension renders representative material as provisional, and, where the imminent return to a suspension maintains that same status. Thence this maintenance of non-closure. (20)

1c. Suspensions


The complex economic philosophy of the suspension has been explored elsewhere. By such means systematically accounting for a complexified overlapping of economies. Including e.g., metaphorical suspensions, rhetorical suspensions, simulated suspensions (when that simulated is merely treated as ‘merely simulated’), local suspensions (of a textualized situation), global suspensions as a technique for inducing a more thorough sense of suspension), dialectically running intentional content/processes against other co-involved intentional content/processes, accounting for the suspension of the (overall) suspension, accounting for pre-conditional, conditional inputs and post-conditional outputs, etc. (21)


Thankfully, thorough economic correlativity, it has been argued that the adequate instantiation of just a certain aspect of the suspension, say, through running either a rhetorical and/or metaphorical suspension/s, that the extensive suspension in its entirety can then be therein simulated. (22)


Extensive suspensions, in effect, operating in every moment of intentional consciousness, etc. Indeed, creating the very sense of momentariness to be found associated with that under such reflection. (23)


Such instinctive awareness being converted into learnt forms of behavior through suitable forms of reflection upon such ‘reflections’, etc. But, as noted, this orientation towards the suspension can be induced through merely asking an appropriate question, properly running a certain metaphor, appositely observing the existential dimension in action, etc. (24)


That, therefore, through invoking the suspension, representations of our topic can then be treated as provisional, open through the absence of closure, etc. (25) 


What is to be met through the ongoing imposition of the suspension? A clarification of the apparent form as semantically mapped textually… (26)


Because only through the prejudices of pre-judgments can we come to the suspension with material to be suspended, but, in the suspension the bias of that pre-judged sense of positioning is exposed through being counter-mirrored in the suspension that also centers our sense of world through such counter-balancing. This counter-balancing also mirrors the dynamic balance entertained at the center of the rhetorical economy, and all other economies, and, also at very center of the rhetorical (dis-conjunctive) suspension, the metaphorical (conjunctive) suspension, and the ensuing dynamic balance entertained between the former in the form of a simulated suspension that supplies an intimation of the (non-systematic) existential that is then experientially manifested in the dynamic balance of all three archetypal moments… as a systematic semblance of the existential… or, more simply, through this (extensive) suspension the chances are that a less distorted vision of the world is put on displayed and, therein and thereafter, exhibited through the de-suspension…? (27)

2. Negative Deconstructive Considerations

2a. Deconstructing Negative Pre-Conditions


For convenience, in this context, let us define ‘pre-conditions’ as ‘philosophically defective arguments’; treating ‘conditions’ as ‘those relevant forms of philosophical abuse  and confusion that can be identified’, and, perceiving ‘post-conditions’ as those forms of either non-philosophical abuse and/or confusion that follow on in the wake of these former defective forms of positioning’. (28)


Just as house built without solid foundations eventually becomes a danger to live within. (29)


By ‘defective arguments’ we would include defective logic/s, dialectics, transformations and retreatments as applied to premises, arguments and conclusions; narrational facts, narratives and critiques; theoretical, practical and critical perspectives; and, any simple or complex account conducted within the pre-cognitive, cognitive, trans-cognitive and post-cognitive understanding of an ordered analysis. Or, again, when involving mistaken and confused forms of correlation, accommodation, transformation, distinction, meta-distinction, and transition. In essence, any form of an argument that is neither anchored in factual assessments, is incoherent or non-integrated, is riven with competing, unresolved issues, etc. so, e.g., if ‘Plato’ was ‘a man’, and, ‘men’ are  (mistakenly) defined as ‘two-legged birds with no feathers’, then, it would follow that the great philosopher ‘Plato is a two-legged bird with no feathers’ which could also be extrapolated to imply that at least one birds has been a ‘philosopher’… Obviously, defective arguments generally (more often than not but not always
) produce defective conclusions with potentially bizarre consequences! (30)


Textbooks dealing with logic are full of fallacious arguments, etc. To this can be added any form of economic input-treatment-output that is incorrectly handled. (31)


Then, to insist on running a defect form of treatment is to provoke it co-associated form of abuse along with its ensuing confusion that would be a mix of both philosophical confusion and non-philosophical confusion. (32)


E.g., if I were to insist that that ‘the Moon is actually a big blue cheese’ you would think me to be mad or severely retarded. On the other hand, if I were to insist that ‘we must start with the external world before then dealing with a psychology of the internal world’ you might think I was revealing myself to be a ‘serious philosopher’… (33)

2b. Deconstructing Negative Conditions


A philosophically oriented argument is a set of semantic equations, hopefully integrated to that extent that a resolution or set of resolutions follows from of set of equations conducted with a genre or set of genres that can be construed as philosophical in orientation. I suspect most people of being capable of differentiating that which passes for being ‘philosophical’ from that ‘which does not pass as philosophical’ to the same extent most people can differentiate ‘dogs’ from ‘cats’. However, I also more suspect that ‘being philosophical’ is ‘a specific kind of meta-transformation that attempts to discern the form of that in question in the light of the genres invoked for such inspections’ (and subject to the rules of retreatment as discussed elsewhere). (34)


But, putting such questions to the side, let us note that insisting on an acceptance of defective processes of treatment will have consequences that, in all probability, will also be defective. I.e., that defective forms of philosophical insistence will induce co-associated forms of mistakes experienced as states of confusion consistent with the nature of such mistaken interpretations being insisted upon, and, that consequently and subsequently, forms of non-philosophical abuse and confusion will also follow on in the wake of the former. Let me illustrate this point. (35)


Let us say, for the sake of the argument, that I hold this idea that there is this so-called ‘external world’ and that ‘I also preference intentional objectivity by prioritizing it over intentional ideation’. My default position is as a ‘realist’, and most probably as an ‘empiricist’ as well (mis-defined, say, along the lines that ‘the things seen have to be seen in the external world in order to form concepts of such objects, etc., that inventories of such relatively invariant objects, etc., will allow me to then communicate with others via the use and usefulness of such relatively invariant perceptual objects, etc., etc.’). But such mishappen, defective thinking through insistence is a form of abuse. In this instance we have ‘metaphorical abuse’ instigated by an insistence this nonsensical concept of the external world (given that the world is the world regardless of whether we misdescribe it as either ‘external’ and/or ‘internal’). Insisting upon a defective philosophical attitude has its subsequent philosophical confusion, and, subsequent upon such philosophical confusion we will also have co-associated forms of non-philosophical confusion. As an extreme ‘realist’ who could also be an extreme ‘materialist’ such a person, upon philosophical forms of reflection might come to the misguided notion that ‘all ethical judgments should be reduced to pragmatical statements recognizing only the rights of certain people being exercised over the being of other people, property, and, what belongs to organizations, the state, etc.’ But, such a defective philosophy has little room for the necessary understanding of the deontological, altruistic behaviour, the compactual difference, existentially oriented insightfulness and responsibility, and so on. Then, as a result of such philosophical confusion, and, more than likely, other forms of non-philosophical confusion could also be in the train with that form of philosophical abuse. In this instance, this person insisting on also prioritizing intentional objectivity would most likely also be an ‘extreme empiricist’ and where such abuse in this instance is more rhetorical, i.e., through the insistence on preferencing intentional objectivity over all other aspects of the intentional economy. A metaphor used in the previous paper is that of being hit in the face and suffering, later, a different form of pain than the painful immediacy made on first contact. Continuing to run this argument, we might surmise our materialist, through their insistent prejudiced, as distinctive pre-judgment, is incapable of philosophically thinking clearly given then entrenched commitments to the perspective of a realist or empiricist or materials, etc. That such a person might well be incapable of appreciating the deontological, understanding altruistic behavior, seeing beyond the contractual nature of social interactions through the adoption of a transactional attitude and unable to effectively encounter lived-reality through an existential lens, etc. (36)


Many forms of philosophical abuse could be enumerated. In different situations, some being more prominent or relevant than others. E.g., let me propose there is an ‘intentional abuse’ where subjects are treated as ‘acting either with total sovereignty and/or being incapable of any form of responsible self-regulation’. Then, under chaotic circumstances a certain person might make a certain wrong decision in the course of their existence and then be punished in a court of law fore ever and a day for making that error of judgment that might have been mishandled over the course of a few second. I could imagine a person with a mild form of left-right dyslexia pushing down on the wrong pedal at an intersection when suddenly confronted by a need for a decisive stop or acceleration and confusing those two pedals. As a result of such a mistake, a serious accident ensues. In a court of law that person who mistook those two pedals is judged to be guilty and punished accordingly. The intentional abuse being inflicted in this instance is that the conscious person is ever in total control of all their enactions (whilst awake and not impaired through either illness and/or medications or/or drugs of impairment, etc.), i.e., either actions, non-actions and/or deferred inactions. In comparison, we could imagine the situation where a person is totally paralyzed and when not using eye-directed forms of computing can only blink once for ‘yes’ and blink twice for ‘no’. Let us say that after months of using this computer to write a book about what it is like to be trapped in an almost completely paralyzed body that person finally decides that they need a complete, well-deserved rest for a change. They are sick of being patronized by people speaking in short sentences, etc. So, they go on strike, neither blinking once nor twice to a battery of questions. Today this person is on strike, refusing to interact with those people who insist on interrogating them. This person has the possibility of making three choices and, today, they are exercising that third option of non-cooperation. If the person is the sole sovereign of their domain why not let them assume such sovereignty? On the other hand, without their computer assess their life is reduced to these three basic options. To what extent is such a person subject to legal definitions of being totally responsible for their acts when without their computer they are reduced to just three forms of communicative response? Or, conversely, tacking in the opposite direction, the parent is often confronted by a bewildering variety in styles of child management; from letting children do as they like because they are not yet responsible and an insistence that are and should be totally responsible from a very early age. Of course, it would be better if one were to take a middle path here and realize that responsibility fluctuates in accordance with the situatedness in question and that it is wrong to assume that one has either a complete control over one’s thoughts and enactions or that one has little or no responsibility when one is sufficiently conscious. (37)

2c. Deconstructing Negative Post-Conditions


The insistence placed on basing our lives on defective philosophical arguments is a form of philosophical abuse, and, from such philosophical confusion subsequent forms of non-philosophical abuse and confusion may well follow. All too often forms of philosophical closure are instrumental in reducing the freedoms the individual has to suitably respond to the ensuing exigencies of their specific situations. This can be very prominent in the extreme profession of certain religious attitudes, etc. This insight is reiterated. From philosophical forms of confusion, non-philosophical forms of confusion can follow, indeed, will inevitably follow... (38)


To rectify such problematic issues concerning forms of abuse and confusion we always have to hand the utilization of a(n extensive) suspension. Through the clarity and close observation of that suspension, certain defective arguments should be seen for what they are, namely, as ‘defective’, etc. (39)


Hopefully, through the de-suspension, our relationships are permitted and empowered to rectify their own fields of operation through suitable forms of re(-)self-organization initially assisted through incremental, non-chaotic forms of orchestration and re-organization that eventually meet positive points of bifurcation, etc. (40)


Other ways of confronting such errors is to utilize suitable pre-constructed checklists that list relevant, more likely forms of defective occurrence. Or, to just closely monitor such structural-functions should such checklist appear to be of little assistance in that same regard. (41)


The use of the suspension should also reveal the essential nature of that under such observation and from an assessment of that essential configuration we should be able to infer whether the invoked logic, dialectics, transformational analysis and/or retreatments reveal forms of defectiveness should they be present. (42)


Moreover, such an approach should also reveal the essential nature of any abuse or confusion issuing form such a source. (43)


However, just as it better to avoid a representative of the second division it is also probably more-wise to move on rather than seek impossible forms of resolution through deconstruction, etc. (44)


Preferably, we should seek positive ways to philosophically salvage the situation, emend defective structural-functions, and, rectify and re(-)normalize our relationships in the hope that they, themselves, can better assist us as how we should respond in this world at large with the requisite form and degree of responsibility. Hence our greater need to resort to positive forms of reconstruction… (45)

3. Positive Reconstructive Considerations

3a. Relatively Prioritizing Positive Pre-Conditions


How does deconstruction oversee a reconstructive role? (46)


By weeding out what is defective, etc., reducing forms of ensuing confusion; overseeing what can be salvaged; and, leaving in place what functions in a satisfactory fashion. (47)


In the light of these considerations philosophers then have a firmer ground to build upon. (48)


As a motto we could say: ‘meet, mix and match!’ Let me explain. (49)


Imagine some patients are being admitted to your hospital ward. You are the triage nurse. A certain doctor has requested that this first patient, a Mr. A, be admitted for x reasons. In this first instance, however, there is nothing that would demand immediate attention in the form, say, of emergency crisis intervention. As a matter of routine, certain additional questions need to be asked. However, your intuition tells you that this very quiet, depressed-looking person probably has not had a decent meal for some time and might be very hungry without directly telling you that. You ask them when they last eat. A vague reply is given and you then ask them if they have any dietary concerns. They say no, they don’t have any foods they don’t eat, etc. You immediately arrange that a meal be sent to this patient. When they have eaten you then revisit them and you then continue with your interview. This patient having eaten, seems a lot brighter and much happier to answer your questions you need to ask. (50)


On your basis of your intuitive assessment you prioritized the fact that this person needed to eat. You met this person, saw what was more urgently needed and matched that prioritized need with overseeing that they got a meal as quickly as possible. Then you continued your short interview with this patient who was now in a position to quickly answer your routine enquiries. (51)


Now, a second patient, a Mrs. B, is being admitted to your ward. You notice that she is limping a little as she walks, leaning to one side and slurring her speech. You immediately suspect that they are having a stroke. You organize immediate crisis intervention, and, after that is duly executed you then oversee that this hungry patient is also given a meal. (51)


Normally, you would have a certain admission routine that you would follow. However, although both patients were clearly hungry, the latter had to have immediate crisis intervention (given the imperative that as soon as a stroke is addressed with the requisite mediations the less neurological damage will ensue along a shortening of recovery times, along with an improved prognosis, etc. (52)


In effect, this triage nurse had to deconstruct their normal routines in order to oversee a more appropriate form of admission. The first patient got an immediate meal rather than the obligatory interview. The second patient got crisis intervention rather than a meal. Conducting an admission interview with this patient, under those circumstances, was not appropriated. (53)


Transferred to a philosophical situation, the philosopher confronts a certain philosophical problem by either recognizing that a philosophical problem or set of problems needs to be addressed or through a problematization of the situation in question then comes to discern what philosophical questions now need to be asked. This meeting the problematic nature of the situatedness in question is now addressed by putting a number of responses into the mix that one would think were reasonable at face value. Then, we have to match those responses that make better philosophical sense and settle on a solution or set of solutions that resolve the issue or issues to hand. (54)


In my opinion, our existential intuition operates along similar lines. The triage nurse realized that both patients were the type of person who, most probably, were not in a position to have eaten well before their admissions. However, the second patient had more pressing issues to deal with first. But, an attunement to the situations to hand should help us to discern which trajectories would need to be followed rather than merely adhering to more institutionalized habits, mere routines that we need to remember are there primarily to serve the patient first. (55)


Obviously, this is a very broad interpretation of the role to be played by this concept of deconstruction, but let me continue to unpack some additional points that need to be made. (56)


By adhering to defective strategies, we are obstructing our resolution of the problematic issues to hand, be that for a philosopher or any other disciplinarian, indeed, for any one concerned with a resolution of a problematic situation. Those approaches that are currently defective need to be removed, deconstructed, shown why they are defective, and duly dealt with, etc. In a similar manner, various tentative strategies for resolution also need to be ‘deconstructed’ and also duly dealt with by being put to the side in order to let a more suitable approach be seen to arise to the occasion. (57)

To a certain extent, by clarifying our responses in a similar manner we are ‘empowering’ our representative appreciation of the situation, on the behalf of that situation, as a relationship, to ‘signal’ what might or might not work, for(-)us, as far as an applicable strategy of resolution could be if entered into. In effect, deconstruction of both the ‘meeting and mixing’ may well be able to supply a form of response that successfully ‘matches’ and resolves those issue currently to hand. We might argue that this model for insightfulness, for such insight-formation, is how we operate int his world with(-)others, be that either non-existentially and/or existentially. (58)

In this philosophical perspective, our relationships being greater than the sum of their parts, including our own subjective and intersubjective contributions, can be invested with a sense of agency that cannot be merely reduced to the parts of that same relationship including our own subjective contributions, etc. That deconstruction is one of the tools we have to engineer the pre-conditions and conditions for such insight-creation primarily through a removal of those obstructions that would hinder our evolving understanding of what needs to be done in order to realize a satisfactory state of resolution. In this regard, I am also suggesting that this avenue is the path that can also be taken by a philosopher as they proceed to confront philosophical issues that require their own forms of resolution, etc. (59)


In effect we ‘meet’ the problematic situation by ‘deconstructing what is apparently found to be defective, obstructs our clarity of vision, and which causes various forms of confusion, both philosophical and non-philosophical to ensue in the wake of such defective attitudes. In clarifying the essential situatedness of the situation in question we set ourselves up for a ‘mix’ of responses. By intuitively discerning which of those possible trajectories is a better ‘match’ then with that response we then proceed to enacting that specific trajectory apparently chosen, ostensively, by that relationship itself. Or, by ourselves working on the behalf of that relationship. (60)


What does this working on the behalf of the relationship mean? (61)


From an existential perspective, I perceive an imperative for the augmentation and enhancement of positive value-creation that beneficially enriches that relationship and where such enrichment is then, in reverse so to speak, ‘shared’ by the participants in that relationship. (62)


I have argued elsewhere, as a philosophical maxim, ‘that what should be preference should be preferenced and what should not be preferenced should not be preferenced! In a philosophically treated situation, conducted these lines, a relationship should be preferenced over its participating contributors. ‘Wholes are greater than the mere sum of their parts’ and ‘psychic wholes are greater than the mere sum of their psychic parts’. Let me exemplify this way of seeing things, this relational preferencing where a more material, non-relational view of lived-reality, metaphorically, ‘is turned around, turned upside down and turned back to front…’ (63)


In the wallet I have a shiny one-dollar coin. I own and possess this coin, until I buy something with it and give it to the vendor to meet the cost of that transaction. Now, I have a friend John. But, the use of this verb ‘to have’ is being used in a different sense. I do not ‘possess’ my friend as if they were that one-dollar coin. We might say, on reflection, instead, that we ‘share’ a friendship. However, from the perspective of the relational totality of the friendship it would be more accurate to say that this friendship ‘shares’ us. That the difference between something shared and something that shares us is an ‘existential difference’ whose relational richness is a direct reflection of the ‘lived-facticity’ of that relationship. I.e., that extent that that relationship is engaged, engages us, above and beyond the mere materiality of the participants in that same relationship. In the light of this ‘turning around’ of a material sense of vision how does this alter our attitudes; impel processes of intervention; shape responses, responsiveness and responsibility? (64)

3b. Relatively Privileging Positive Conditions


As discussed to date, we have, in effect, dealt with the pre-conditions involved in this existential ‘meeting, mixing and matching’. In this regard we have explored deconstruction as a pre-condition whose removal of certain defective ‘contributions’ is seen as a clearing of those obstructions that impede this process of insight-formation. In the same vein, we treat a mixing of possible responses in a similar fashion. We remove from contention, perhaps provisionally, perhaps permanently, those responses that we estimate will either diminish the relative richness of the responsiveness we might wish to enact of the behalf of that relationship or estimate that they do not augment or enhance the degree of enrichment intuitively felt that could be engineered through some form of intervention on the behalf of that relationship. How might that engagement, this process of intervention, be better organized? What are the ‘ideal’ conditions for such theoretical deployment, what are the ‘real’ conditions for such practical employment? In the lived-reality of this specific relationship in question just how do we go about making such assessments, enacting such interventions? (65)


Through visualizing requisite forms of alignment. As discussed elsewhere, alignment is realized through re(-)alignment, and, that was economically unpacked under the three iterative headings of (iteration, reiteration and re-iteration), namely, phenomenal-phenomenologically oriented presentation, hermeneutically oriented representation, and, existentially (and chaotically) oriented re-presentation. I.e., we seek a representatively enriched understanding of the essential constitution of that relationship in question by exploring these three dialectical facets of presentation, representation and re-presentation. Moreover, these facets also represent a harmonic economy where processes of resolution are entered into through a resolution of dissonance within the consonant nature of its co-associated field. When processes of iteration are repetitively iterative, we get ‘mere reiteration’ which establishes the general commonality of the intentional field in question, i.e., the met-textual genre or genres being exercised through those processes of change. With presentation we get a relatively dissonant-like textual intrusion in the generality of that field. The third dialectical moment is the simulated, non-textual resolution entered into. Moreover, as noted earlier, such resolution cannot be perfectly completed because with complete resolution the relationship is terminated. So, in the light of this qualification, we realize that for a relationship to persist in lived-experience it must remain subjected to partial, ongoing forms of resolution and not forms of full-resolution. (66)


Admittedly, this is a lot to take on board so let me simplify things in order to get across the essential feature behind ‘insight-formation’ according to this model that suggests our relationships are existentially endowed with the means to provoke a resolution of such insightfulness through the economies of those relationships themselves, albeit as entertained by(-)us and enacted for-others, with(-)others, etc. (67)


Various forms of alignment are in play. E.g., between our virtual envisualization of what responses might need to be enacted, and, the expected non-virtual consequences of such enactions. E.g., an alignment between the relatively consonant nature of hermeneutic considerations, the relatively dissonance of those materials introduced through phenomenological considerations, and, the existentially oriented resolution of such tensions playing out across the relationship per se as found simulated by that person concerned. This process of alignment, through ongoing resolution, induces a certain degree of harmonic alignment through the ongoing nature of this economic process of resolution. Put as bluntly as possible, economic engagement with the relational situatedness in question, has within its means, the very semblance of a power to enact a process of resolution as signaled by these routines of meeting, mixing and matching. When such an alignment is realized, then the relationship is charged to act accordingly. Therein and thereafter, for a few moments at least, a process of resolution is entered into that exemplified that form of an alignment put in place through such intentional deliberations that we may think we have entertained through an act of will. However, in lived-reality, it is the released powerfulness of our relationships that primarily enacts those pathways of resolution that we have merely entertained through such apparent ‘meeting, mixing and matching’... (68)


From a simulation of the relational situatedness in question, we learn to clarify the essential constitution of what is being sought. Through a deconstruction of obstacles along our path, we learn to clarify our sense of vision. Through such clarification, we find ourselves exercising a deconstruction of non-productive aspect of such experience including those trajectories not considered as suitable to take up. Finally, through meeting and mixing we hopefully discern which matches might make for a better fit. All appreciation being entered into through suspensions whose suspension, in turn, then allows us to enact such enaction in the hope that we have found an existentially productive sense of a match. Therein and thereafter, ‘for a few moments at least’, empowered to act on the behalf of that relationship. But, how do we discern whether a certain match is as productive as we might hopefully expect? (69)


From our reflections upon lived-experience we come to expect that certain expectations will act accordingly. When we boil water, we expect that water to boil around one hundred degrees centigrade. Boiling is a chaotic phenomenon, a change of state, but for all that one that usually proceed without too many complications, if at all. We heat the water, incremental degree by incremental degree. When we get to one hundred degrees, we have begun to boil that water. If we are boiling potatoes, we notice that they will start to soften and we stop boiling them when we find the potatoes falling of a prodded fork. If we are boiling water for the making of a cup of tea, we find the tea infusing in that heated water. When the tea is at the strength we like, we stop this process of infusion. That, by following pre-defined genres of behaviour we enact various sequences in order to arrive at the objective of such procedures. (70)


As a precondition, we deconstruct those obstructions that appear to impede our making progress. Then, through a further deconstruction of various possible forms of responsiveness, we hopefully will ‘meet’ a ‘match’ which will enrich this lived-relationship in question. By such enrichment either creating a new relationship or preserving the value already present or amplifying such valuational-formation through processes of conservation. These three responses being the creation, preservation or conservation(al amplification) of value. But, in contemplating such relational responsiveness, how do we then evaluate questions of responsibility (if such is enacted by our relationships?)? (71)

3c. Relatively Promoting Positive Post-Conditions 

In an act of responsiveness, certain responses are elicited. Obviously, such phenomena are not mere action-reaction style processes.
 In a sense we could say our responsiveness is on a level of appreciation higher, as epistemological organized, than that present in those mere responses per se. Similarly, considerations of responsibility is another dimension higher in this scheme of appreciative considerations. Indeed, in acting in ‘good faith’ responsibly, or even in ‘bad faith’ irresponsibly, we are still operating on some level of epistemologically organized ‘intentional’ functioning well beyond that which would be involved in a process of mere perceptual observation and/or mere conceptual interpretation. Because merely looking at the situation in question or merely thinking about it (in those virtual terms of reference) does not have us actually (non-virtually) engaging in that situatedness per se. More correctly, judgmental appreciation along with sequenced patterns of enacted engagement, through some form of intervention, must be trans-intentional, trans-cognitive in their epistemological complexity of psychic organization. But, of course we must also note that such elevated trans-intentional judgments are also ‘acted out’ in a form that is embodied, physically instrumentalized, and, retreated in such relatively less elevated aspects of the psyche. I.e., in a less epistemologically organized format or form (which might explain why we can walk and chew gum at the same time but should not drive and simultaneously message or talk on our mobiles or cellphones!
). (72)


Given these differences between ‘responses’ and ‘an appreciative awareness of the ensuing form of our responsiveness’ and ‘the sense of responsibility that is relatively present or absent in such responsiveness’ brings us to a point where we recognize that the latter is operating on a level of judgment, an appreciation of the value or valuational formation (since as I have argued elsewhere
 in ‘valuational formation’ we are also concerned with issues of identification/self-identification and function/functionality which is not merely synonymous with values as entailed in either an appreciation of the aesthetical, the deontological and/or the pragmatical
). Putting such background complexities aside, the main point I would like to make here is that ‘responsibility’ is ‘a certain relatively elevated sense of e/valuation that overlaps with values along with considerations of certain topics like, e.g., judgment, appreciation, the existential, authenticity, the trans-intentional, and so on. Bearing in mind this agenda, let me steer this the unravelling of this exposition in a direction that, by necessity, must touch on such issues. (72)


In dealing with these existential ideas of responsibility, authenticity, etc., we now need to understand just how both deconstruction and ensuing processes of reconstruction can be engaged in such a manner so as to deliver the instantiation of such positively valued and preferentially treated aspirations? Just how can this existential-consequentialism operate and also assist us in maintaining our philosophical membership in a so-called first division? (73)


Basically, or so it seems, we need to address just how are relationships to be represented and experienced in intentional consciousness? And that understood, just how do we clarify and enrich such lived-experience? (74)


As already argued, deconstruction removes obstructions in the form of defective forms of philosophizing by demonstrating their impossible natures, i.e., those identities, functions, values; premises, arguments, conclusions; narrational facts, narratives, critiques; etc., that just cannot be arrive at as claimed. Such a process will point out those aspects of those arguments, etc., that need some form of salvaging, some form of repair given that all argumentation is ever a work in progress and our ongoing attempts to represent the world at large cannot be dismissed completely illusory or delusional. Just as, conversely, we should also not claim that our representative attempts are to be treated as indubitable (even if we would happily bet on such arrived at forms of assurance). In effect, a middle path should, on the whole, safely steer us between such relativism and absolutism as long as we do not subscribe to any form of ideological extremism. As long as we are ever prepared to apply an extensive suspension, treat our research as a work in progress, as provisional but also as possessing a form of experiential value that can be shared with others given that such research must also be conducted with others. That, in essence, private research is just as impossible as claiming we are privy to a private language, all other similar misnomers, and so on. (75)


This degree of philosophical optimism accepted, that all research projects and programs can be conducted in the mutual space of their co-associated prospects, then let us proceed from such an intersubjective understanding. I have argued (in a philosophy of retreatment) that there can only be three distinctive forms of exploration, namely, nominations, analyses and syntheses. That correctly, the sense and semblance of the relational is discerned under the heading of ‘nominations’ by virtue of the fact that existential patterns of resolution are necessary in order to experience this distinctive aspect of specific experience. In contrast, predicational attributions are analytical and phenomenologically oriented in particular terms of type, and, relations are hermeneutically experienced in general terms of reference.
 The balanced suspension of the former, subjected to a process of ongoing resolution, then gives us access, or, rather, a form of entry, admittance or intimation of the existential, i.e., more a ‘taste’ or ‘touch’ or ‘aroma’ of the relationally oriented nature of the existential dimension of the relational per se (without insisting on its absolutisitical separation from the non-existential, etc.).
 So, ‘relations’ are not experienced as ‘relational in an existential sense’. That ‘nominations’ act as ‘an intimation of the relational through resolution’, but, that correctly, the fully-invested idea of the ‘relational’ is when we have a ‘systematic sense of the existential’. That, correctly speaking, ‘relationships’ are properly understood from experiencing a systematic sense of the existential in our trans-intentional, judgmental appreciation of the intentional ‘materiality’ of lived-experience. Seen in this light we are no longer dealing with representations organized in a hermeneutical mode but as fully fledge existential experiences with a sense of integrity and power commensurate with their existential status, i.e., with an intensity of potential expressiveness equal to the existential excess or surplus of e/valuation to hand. Proffering an explanation why some relationships are more important, more influential, more powerful in our lives given their ability to reconstruct our world around us through their autonomous sense of a powerfulness that for all that is still exercised through the membership in that relationship in question. By default, proffering a distinction between our relatively non-existential ‘engagement’ in a relationship and our existentially engaged forms of intervention enacted on the behalf of that relationship. That although a ‘non-existential engagement’ is almost a contradiction in terms, given that I reserve this term ‘engagement’ for the existential orientation, we are, nevertheless, saved by the fact that the ‘pure, non-existential experience’ is just as impossible as the ‘pure, existential experience.’ That, as noted on numerous occasions, the existential arises through the existentialization of the relatively non-existential and not the existentialization of the relatively existential, etc. (76)


Arising from the subtilties of the previous complex argument, I would argue that relationships, being experienced as greater than the psychic sum of their parts can act as if psychic actors in their own right, albeit as exercised through us. Hence our ability, when aligned with the essential trajectories of our relationships, to enact what needs to be done on the behalf of those relationship themselves. This should not be a too difficult idea to understand. Such a state of affairs is self-evidently present in the love a mother has for her child, or, a teacher for their charges, or, between friends, or between lovers, or in a marriage of minds between those people who, over time, have had to endure much together, and so on. That the ‘presence’ or ‘essential nature’, of this existential dimension is all too often overlooked by philosophers, especially those relegated to a second tier.
 That, in lived-reality, the existential dimension cannot be overlooked when attempting to better understand the parameters of a critical philosophy that proudly deserves to be afforded a first divisional status. (77)


By such means, relationships can be experienced, through existential alignment, in and through such a confluence of active, passive and causal modes of interaction.
 In the light of such an understanding, we are now in a position to better understand the constructive role that can also be played by deconstruction as being broadly envisaged in this essay. I.e., as destructive of obstruction, able to point out that which can be salvaged, can also deconstruct relatively less effective trajectories tentatively proposed as possible responses, express through us an existential sense of an empowerment that allows us to intervene in the coursing of our relationships as we stand before(-)others and they find themselves standing before(-)us, and so on. Because only through others can both of us, ourselves and others, work together to realize our own ambitions and the aspirations of others. The complex patterns of negotiation being both existential and no-existential in orientation as they enter into the creation and maintenance of such ongoing agreements (through communicative enaction) that would need to be in place as we work in this world at large with(-)others, and so on… (78)


We could, as a way into an understanding of this positive sense of reconstruction, perceive the exercise of both non-existentially oriented inputs and existentially oriented approaches to this clarification deemed as insight-forming. If, in a moment of bad faith we were to propose to ourselves a certain pattern of response that we intuitively know as not the right direction to proceed we would, from an existential perspective, realize the downside of such a course of action. I.e., the disempowerment of that relationship and, ultimately, a disempowerment of ourselves as participants. Assuming that we had adequate powers of existential discrimination we just would not proceed in that direction. But, alternatively, such discrimination is less available to a person who lacks such existential discrimination. That, sadly, such insight-formation would be lacking in a person whose horizons were merely shaped by a transactional philosophy or who were, themselves, ‘psychopaths’ or ‘sociopaths’ (and where the choice of such nomenclature is more dependent upon the psychiatric traditions of the country you were currently resident in). Hence the nature of our world as one in which existential imperatives, or the relative lack thereof, are continually shaping this current re-arrangement of our world, or, rather de-arrangement. Witness inequality, environmental vandalism, incessant wars, terrorism, poverty and hunger, imprisonment of certain peoples in their own countries, that afflict a great mass of people on this great planet that could be rendered infinitely more inhabitable if it were to be more respectfully treated as our one and only ‘home’. Given this more positive understanding of deconstruction as an avenue to promote processes of existential rectification and re(-)normalization of our relationships, is it possible that these forms of inequity could be better addressed by such means? (79)

4. Existential-Consequentialism

4a. Re(-)Assessing Positive Existential Pre-Conditions


The central idea behind this important philosophical position of an existential-consequentialism is that ‘all enactions matter!’ I.e., all enactions, be they either actions, non-actions and/or the deferral of inactions; that they all have consequences and that that needs to be fully appreciated. That such appreciation is arrived through an insightful appreciation of pre-conditions, conditions and post-conditions. In this regard, we can view pre-conditions as when we possess the right (philosophical) motivations; that right conditions involves the right pursuit of existential courses of enaction, and, right post-conditions involves the realization of those consequences that beneficially engineer an enrichment of our relation-‘ships’ (and all their participants who sail therein). (80)


So, what is ‘right existential motivation’, and, ‘right philosophical motivation’ and should we distinguish a difference between the same??? (81)


I would like to argue that from an existential point of view that there is no difference, but, that from the perspective of disciplines, or the secular nature of this same world we share, that differences are manifested in a non-existentially oriented sense. However, let me first explore the cultivation of a preference for the existential basis for motivation. Let me explain.
 (82)


The apparent richness of our existence in this world is realized through a cultivation of our relationships. This ‘richness’, therefore, cannot be reduced to a material state of affairs by being essentially relational. Indeed, it must escape all sense of a reduction by virtue of being directly related to the existential surpluses of valuational formation realized through this cultivation of those relationships. That, any exploration through a process of reduction will see the disappearance of both this sense of an existential surplus and the relationship in which it is being experienced. (83)


Given an acceptance of this understanding, it is natural to see why we should wish to encounter, recognize and engage with our relationships from the instantiation of an existential perspective. Hence motivation should have an existential complexion. That granted, we must ask how such motivation could be cultivated? (84)


Basically, through cultivating an open suspension in some suitable format. But to do that, in lived-reality the options are endless. From formal suspensions to the overseeing processes of relational resolution by ethical or other means, from mindful reflection to processes of engaged interaction with others, and so on. In essence, we live each moment of our intentional lives though automatic enacting suspensions at the center of lived-experience itself as we refine various forms of alignment that promote such encounters, recognitions and engagements. In effect, setting up the pre-conditions for the condition of the suspension through various processes of refinement that in their own way might be deemed to be deconstructive and reconstructive, etc. Let me elaborate… (85)

4b. Re(-)Assessing Positive Existential Conditions

In our representative appreciation of a certain situatedness we also become aware of its perceived problematicity to that same extent we are hermeneutically capable of perceiving such anomalization. Indeed, I have argued elsewhere that the very manufacture and dissemination of a specifically constituted narrative is as a direct result of the ‘perception’ of some form of anomalization; be that overtly self-recognized or overtly self-presented in a form that may not be so directly appreciated. (86)

Such ‘awareness’, whether overtly self-presented or covertly other-presented, to some degree or other, presents this represented sense of problematicity. The very act of questioning something, indeed, anything, implies that there are reasons for that type of concern, be they overt and/or covert to the questioner given that they have not yet been suitably addressed and resolved. If all were well, we might as well just go to the beach for a whole day, or have a cup of tea and read our latest emails, and so on. The implication being that in representatively confronting a certain situation we would also be aware, to some degree or other of its problematicity, be that either recognized or discerned through some closer form of problematization. Should our concerns be resolved, then that situation would be no longer of concern. In our intentional world we would then move on to other matters. However, if in our reflection upon this problematic aspect of our appreciation is not resolved then our concerns remain whether continued now or later in real time, or periodically re-approached, or merely put to the side for when the time might be right to revisit such concerns that in a hierarchy of priorities may well be of less concern to us. (87)


Now, this overall appreciation of a certain situation that has problematic considerations also hermeneutically exposes us to a range of problematic processes of resolution. That situation has been defined in terms of certain relatively appropriate genres and through that lens problematic features will also be somewhat automatically addressed by patterns of resolution associated with those genres. E.g., I am at home, see the time is 3 pm and form the desire for afternoon tea, often had at that time. So, the problematic features of this train of thoughts would be something somewhat predictably occurring along the following lines: Do I want afternoon tea now or a little later? If ‘yes’, do I want to drink tea or coffee? Do I want to eat something with my choice of beverage? Where am I going to sit down for my afternoon tea? One self-directed question leads to a flurry of other questions, but, all of which are relatively non-problematic because the manner of their resolution is already pre-configured by the understood parameters associated with this genre of taking afternoon tea, as pre-understood by myself. (88)


I am arguing, by extension, that that is how we experience all forms of problematization. The difference being that a process of resolution may have to be explored rather than finding ‘something ready to wear’, so to speak. Or, tentative solutions themselves may perhaps have to be problematized. Then, when a solution has been either adopted or might soon be adopted such a response, in turn, becomes problematized through recontinued forms of questioning. Or, if no suitable solutions are currently found to be acceptable then the whole process may well be just deferred, or even relegated to a place in our memory to be gradually forgotten about through being not visited, never to be visited ever again, and so on. (89)


But the basic point, here, to note, is this: our representative appreciation of a situation is in all probability being visited because it is found to be currently problematic. Or, if the vestiges of problematicity in such a visit are resolved then we would automatically move on in our intentional world to some other intentional situation with its semblance of co-associated problematic issues, etc. That in addressing situations along with their co-associated problematicity we are already in a position to recognize such problematic features because the situatedness-in-question is already framed that way for us. Indeed, as both problematic and, in all probability, able to be resolved by following certain possible modes of co-associated resolution. (90)


That embedded in such problematicity we will find both philosophical forms of probematicity and existential forms of problematicity should such considerations be more directly confronted. Here, however, such problematic feature may never be fully represented with the necessary degree of clarity and with subsequent solutions that will be found to be suitably apposite, etc. (91)


One reason such problematic issues may not have been suitably clarified is either through a lack of reflection into the nature of the positionality being taken up in addressing such issues, and/or through a relative lack of urgency given a hierarchy of other more pressing concerns, and/or the adoption and adaptation of certain approaches that are either philosophically and/or existentially defective as strategies in organizing such ensuing responsiveness and responsibility-bearing. (92)


Obviously, at least for my readers or audience, we have here candidates for applicable forms of deconstruction. In this regard, we could say that positionality, responses and envisaged consequences are all candidates for deconstruction. I.e., deconstructing defective patterns of argumentation by pointing out their errors and by such means obviating their ensuing forms of philosophical and non-philosophical confusion. By philosophical confusion we can include all forms of ensuing existentially oriented perplexity and anxiety. (93)


Now, it is not necessary to fully subscribe to a strong version of deconstruction that is also viewed as automatically reconstructive but I am of the opinion that these two aspects, indeed, are so co-self-configured. Let me revisit this proposition. (94)


As noted, problematicity is co-figured in all forms of intentional concern and that our hermeneutic appreciation of such problematicity also comes ready with a range of possible solutions courtesy of such genres given the way they both write such problematic considerations and proffer both a range of traditional and not so traditional responses. Under the latter category we might find those solutions that are more reflective of the relatively conventional or unconventional natures of our own senses of self in so as we are prepared to adopt and adapt such patterns of responsiveness as we stand before(-)other more with(-)others or less with(-)others in that same regard. (95)


Distorted ways of seeing things inevitably means distorted ways of addressing such situations. Suitable forms of de-distortion, as claimed, will assist in such processes of interaction. But that already assumes we must already have some clarity of understanding embedded in the midst of such distorted forms of interactive-assessment. And that is the case! As a matter of fact, both existentially and philosophically, we neither have indubitable visions of the world at large nor do we have a complete misunderstanding of what is to hand. We live in an in-between-world, for the most part rendered relatively non-problematic because our understanding is such that most forms of problematic anomalizations are already existentially part-resolved through our hermeneutic appreciation of the phenomenological constitution of such situations. So, I want a cup of tea, no problem… unless I am in the middle of a desert without one or all of the following, namely, water, tea, tea utensils for boiling the water and drinking tea, and, I might add, some form of shelter from the intensity of the sun or the weather should the nights be cold, etc. (96)


Now can a strong case be made for this stronger thesis ‘that deconstruction is automatic reconstructive’? (97)


Given that some form of clarity is already present in our being in this world, in and through our relations with(-)others, it follows that such implicit, correctly understand-understandings are rendered more prominent through the deconstructive removal of what deserves to be deconstructed. We could then argue, that when all such obstructive materials are removed that what we would be left with must be a reasonable form of clarity given that our understanding of a situation is already to some degree necessarily present. Further, we can argue, quite cogently, that this process of deconstruction can also apply to the further enquestioned clarifications of our situatedness along with the conditionality of our responses, in how we find ourselves responding to that situatedness in question, and, the consequential import of such responses once enacted, if acted upon, whilst awaiting the more immediate anticipation of those longer-term expectations about to be realized. That, all in all, deconstruction by its very nature must also be constructive be that either by default or in response to such ensuing clarifications organized as suitable responses to our perceptions of the situation to hand. (98)


Now, we could overlook ‘reconstructive clarifications by default’ by maintaining a need to constructively intervene in this process of re(-)clarification whose ensuing patterns of representative alignment are realized through re(-)alignment arrived at through additional processes of phenomenological clarification, plus conformal hermeneutic confirmational or verificational reclarification that the genres being exercised to hand are both appropriate and adequate to the tasks to hand, and, that existentially orientated patterns of chaotically re-self-organized clarifications are also to be possibly arrived at. But, any form of re-self-organization, at any stage in this process, be that pre-conditional and/or conditional and/or post-conditional in orientation, is immediately indicative of a response that is provoked by our representative appreciation of that relationship as entertained per se! I.e., that deconstruction as a process can also engineer patterns of reconstruction that, in all probability, are suitably apposite for that relationship in question given their realization in and through that relationship per se, albeit as enacted by us on the behalf of that relationship as currently being represented by(-)us, for(-)us. (99)


Still, as human agents existentially acting on the behalf of our relationships we can get it wrong and will get it wrong, albeit to some degree or other, but, still, as works in progress, even in error, we have the ever-present possibility until death of resuming suitable patterns of responsive and responsible enaction… if only to make forms of emendation that are either personally and/or socially acceptable for the previous enactions enacted through either acts of commission and/or omission, etc. (100)


But, if this strong view on deconstruction as a mechanism for reconstruction through ensuing re(-)organization or re(-)self-organization is granted, what are the ramifications of such an approach to problem solving, to the resolution of existential anxieties and our defusing of the philosophical perception of philosophical anomalies? (101)


For a start, that the resolution of all forms of problematicity is ever to hand even if a process of resolution recognizes either the current or future impossibility of a solution ever occurring or that time and well-directed efforts are needed to non-virtually enact such possibly productive pathway in resolution. Accepting that there is no solution to that specific problems is a form of progress. Then, obviously, we have nowhere to go in that regard and should just move on. Or, as is more usually the case, a resolution of such problematicity can then be worked through. Of course we must also admit that the simplicity of this recognition is somewhat undermined by the fact that we must forever work with(-)others as we make our passages through this world at large and that means that forms of agreement have to be continually entered into, etc., that may mean delaying or deferring the enaction of such patterns of resolution that would oversee a more final resolution of those specific problems in question that do not demand more urgent forms of resolution. (102)


That a prime tool for this task of resolution, and proven to be fit for purpose, is deconstruction as here currently understood. I.e., as a process that demonstrates defective positioning, defective argumentation and possibly defective consequences all within an existential context of a defective appreciation of our responsibilities to be enacted within a certain relationship. (103)


That deconstruction renders a philosopher as either resident in a first division or as second division. In a first division, this approach refines the philosophical process for that philosopher ever open to the existential richness of a world that does not conform to misapplied forms of closure. In a second division, this approach renders that philosopher as redundant. However, although it might be impolite to refer to such a person as redundant, still, for the purposes of edification, despite the collapse of their closed and defectively constructed philosophical systematizations, the very devices that were misused in their specific projects and programs can all be salvaged if subjected to the maintenance of an ongoing suspension… returning such a prospect to the openness of this world as lived, this life-world to be experienced through the openness of lived-experience… (104)

4c. Re(-)Assessing Positive Existential Post-Conditions 


Not only are our representatively simulated relationships sources of an existential excess in valuational formation but their refined formulations will additionally supplement or complement the existential enrichment of such engagements. Therefore, it behooves us to refine our working-relationships with(-)others, through(-)others in order to engineer such beneficial re-enrichment for both others and ourselves. (105)


Therefore, there is also an ongoing need to deconstruct the expected and anticipated consequential nature of our responses as we make tentative forms of progress in an ongoing rectification and re(-)normalization of our being in this world with(-)others, before(-)others. What might this entail? (106)


Just as our experience of our relationships, as simulated through representative forms of engagement, are entailed in concert with their inherent problematicity, so, too, are the responses elicited by our receptivity to our relationships also infused with an expected sense of resolution. That, as suggested, the comparative integrity and existential competence of such solutions is also something that can be pre-tested through a suitable process of deconstruction. Let me illustrate this concept. (107)


Imagine an elderly patient, a Mr C, has just been admitted to this hospital ward a short time before you started your shift there as a nurse. You are the person responsible for this person’s care for the next eight hours. You discern, perhaps by being told, that this patient is hungry. But, they are also showing signs of a possible stroke as evidenced in a slurring of speech, a mouth drooping to one side, the concerns expressed by the patient over this change in their physical state. A number of possibilities present themselves. Obviously, the kitchen is closed at that hour so this patient will either need to wait till breakfast or you will make a sandwich for them in the staff cafeteria. But, as they are showing signs of a stroke it would be more responsible to see to how to address that condition first. At the changeover, you were already informed that this person has been getting the urgent treatment reserved for the advent of a stroke. So, this allows you as a nurse to return to the question of whether this person should be given some food. In your opinion, this person could and should be given something to eat. You already know what food there is available for this type of ‘emergency’ and you ask the patient what they might prefer. But as this person is having a stroke, and not a candidate for surgery, you offer them this sandwich and sit with them while they eat it to ensure that they can actually do that. You make both them and yourself a cup of tea to have with them in order to observe and reassure them that everything that can be done is being done. Thankfully your other patients are asleep and not in need of immediate care in some form or other. All in all, a not too complicated situation. But, as intimated, a series of enactions being continually exposed to suitable forms of deconstruction if and when those occasions should arise. Yes, they are hungry, they tell me that, but would it not be better that this stroke be first addressed. But, that issue is being suitable addressed, so I get them something to eat. But, if they have too much difficulty in eating that sandwich then I may well need to intervene. Perhaps help them eat it by feeding them, or prevent them choking if necessary, or, perhaps settling for some form of dietary formulation in the form of a drink instead. Or, just giving them a drink of water. And so on… (108)


Quite simply, our lives are lived in a similar manner. A continual stream of possible conjectures all continually subjected to sets of conditionals, etc., whilst being ever-mindful of the expected consequences of such enactions enacted. I.e., those responses that are committed, omitted or just currently left deferred… (109)


As noted, not only do our genres read our situatedness but also provide a range of possible responses. Deconstruction clarifies not only the situatedness of our situations but also the existential situatedness of our situatedness. Moreover, through deconstruction we clarify such an understanding and if we were to travel a little further possibly clarify for us the philosophical nature of that stance being contemplated. Then, as suggested we can also deconstruct that range of possible responses as well as deconstructing the expectations that we hold for the enaction of such responses. All in all, some subtle manoeuvring is being called for, but, a process that normally is expedited without actually experiencing too much complexity or perplexity. A state we might add, that usually is the preserve of the committed philosopher… (110)


To sum up, just how is deconstruction to be exercised? From an essentially sketched representative simulation of the phenomenal situation in question we question those points that we either observe to be problematic or have some form of problematicity when more closely discerned. As trained observers or as trained philosopher we learn to note such defect, such defective forms of positioning, argumentation, concluding, discerning a sense of responsibility, etc. (111)


These possibly defective structural-functions that might be present can be formally approached systematically either using a suitable checklist,
 or, less formally we might inspect such formulations less systematically in terms of their causality, intentionality, rhetorical interrogations and other tropes, residential metaphorical utilization, forms of apparitional or simulated treatment, valuational formations found to be present in the light of our responsibilities to be enacted in the context of such situatedness. More probability we will hone in those concerns that already seem to be more prominent for us? On a more informal basis as suggested let proffer the outlines of some examples. E.g., if I were to do x or not do x what are the most like causal consequences of such enaction? E.g., just where do I stand, intentionally, on this specific or particular type of situation as currently understood? Just how well is such positionality being addressed philosophically? E.g., to what extent, in the light of available knowledge being disseminated, should I question the personal uptake of a vaccine for Covid-19, or, which vaccine might be considered to be more preferable in the light of my demographics should choice be available in that regard (given an acceptance that vaccines are relatively safe and that complete hesitancy is not seen as a responsible option?)? E.g., science appears to normally operate in a world based on a pre-considered metaphorically externality, but, in the world of quantum physics even that defective philosophical attitude is coming under scrutiny? In the light of the scientific critique of this attitude how might we conduct all forms of science under a deconstruction of this unnecessary internal-external dichotomy? E.g., that even in respect to all things not considered to be currently problematic we should treat them as if they were not completely comprehended just as in those examples when historically it was shown that even as an innocent crossword could have been constructed with a hidden acrostic or code. Implying, retrospectively, that those easily identifiable texts were not just an innocent crossword, etc. Hence this approach that accepts that even simulations in an apparitional suspension might reveal move than first thought even if such reassessments were recognized to be a rare phenomenon? Hence this acceptance that even such sorted simulations should potentially be ready to be subjected to an apparitional suspension. E.g., we must also consider that our already arrived forms of valuational e/valuation likewise might need to be re(-)e/valuated in the light of suitable forms of suspension given, e.g., that we might not be fully conversant with all the relevant essential information pertaining to the situation in question. (112)


The moral of the story being, ‘that we must ever remain open to a richness of reality that does not nor can fully reveal itself…’ (113)


Unlike so-called ‘philosophers’ who have relegated themselves to a second division, whether aware of that fact or not, members of a first division should ever welcome this technique of deconstruction. (114)


Seizing upon those points of weakness found within their formulations or the formulations of others, and, therein and thereafter, deconstructing such points that invite either this ‘turning around’ of what can be salvage or the destruction of that which cannot be salvaged is not being suitably salvaged, etc. (115)


In lived-reality all techniques are two-edged swords. So, as an optimist we must think a pro
cess of salvage is ever a credible phenomenon. On the other hand, wedded to nonsense that refuses to be deconstructed presents a philosophical phenomenon that deserves to be either silently ignored or definitive deconstruction. (116)


Let me quickly demonstrate this critical philosophical approach that exhibits either silent oversight or the full application suitable forms of relevant deconstructive treatment. (117)


In my library of Buddhist texts and expositions on this subject I have a book with both Yogacara and Idealism in the same title without single quotation marks, a question mark or even the merest hint of irony. In my own research, I have found this non-critically accepted tradition approach to this historical type of Buddhist philosophy to be totally misguided. To my mind, amongst other things, the approach adopted by this Buddhist tradition could be described as a type of ‘transcendental phenomenology’. With respect to that book just alluded to, I have found it to be so annoying to read that I have just put it aside to be, now, ever ignored. On the other hand, I have also written up my interpretation of this tradition in a series of essays. (118)

5. Provisional Conclusions


Let me quickly recapitulate the key-points of this essay:

1.
The thesis is proposed that deconstruction has reconstructive potentials through its reconfigurement of positional attitudes and premises, arguments to address perceived forms of anomalization, the application of responsive patterns of enaction, and our assessment of valuational formations and co-associated forms of perceived responsibility… all in the light of an existential-consequentialism.

2.
Such an approached, already, is being exercised in both non-philosophical and philosophical approaches to our ongoing appreciation of lived-experience.

3.
That an existential dimension cannot nor should be ignored given that a relationally oriented reading of the situatedness in question is relatively unavoidable.

4.
That an existential reading of our appreciation of our represented relationships, as simulated in such terms, correctly, cannot escape a philosophical approach that perceives the ability of our relationships, effectively issuing from themselves, through our acting on their behalf, in an exhibiting of patterns of responsive re(-)self-organization that orchestrate and enhance our own individual and collective senses of responsibility.

5.
But this strong(er) view that deconstruction is equally reconstructive, obviously, this contention is something that demands closer philosophical scrutiny. That, in its stronger format, deconstruction can also be seen to further reveal the subtle, pro-relational workings of an existential dimension wherein a critical-philosophy, worthy of that name, must find its true home..! 

6. 
Hence the broad outlines of an existential-consequentialism, its basis for critical philosophical motivation, and, the philosophical and non-philosophical role to played, therein, by deconstruction in the light of its potential for positive, beneficial forms of existential reconstruction within our relationships…

7.
That deconstruction as a tool is one that maintains the membership of a philosopher in a first division, but, deconstructs the standing of a philosopher in a second division. Hopefully, that form of a critique is enacted with due propriety, appropriateness and appositeness, and, in such a manner so as to deliver the efficient and effective successfulness demanded in our addressing the defective specificity of that situatedness in question and, by such means, dissipating the philosophical and non-philosophical forms of confusion following on in the train of such faulty and flawed positioning… although correctly such a task is to applied to all forms of positioning

8.
Thence reconstruction through existential transformation arranged either through re(-)organized and/or re(-)self-organized forms of deconstruction!! (119)
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1H. Engineering the Pursuit of a Progressive Philosophy: Part V

Philosophical Motivation?*

0. Preamble


What is the nature of philosophical motivation? What motivates philosophers to philosophize? In this essay I am going to argue that motivation, indeed, all forms of motivation, should have a basis centered in an existential attitude towards the world at large, that ‘place’ where we stand with(-)others, before(-)others… (0)


This essay will address the following:

1. Basic Argument

2. Nature of Motivation

3. The Existential Nature of a Critical Philosophy

4. The Role Played by the Suspension

5. Role Played by a Reconstructive-Deconstruction

6. Responsibility

7. Restatement of Overall Argument

8. Ramifications

9. Provisional Conclusions (1)

1. Basic Argument


What is motivation, and, what drives a philosopher, as a disciplinarian, to ‘work’ as a philosopher; preferably as a philosopher operating in a first division and not as a philosopher relegated to a second division? (2)


In my opinion, most philosopher are well-motivated and believe that their efforts have merit, that their profession has an important role or set of roles to play in the affairs of the world. (3)


In the light of previous work looking at an aspirational economy, the nature of narratives, etc., let me tentative make the following proposals.
 (4)


Let us say that people see a difference in the way the world is configured and how it could be better configured, and, that this difference is experienced as an anomaly. That the reiterated experience of this sense of an anomaly motivates the person or persons concerned to seek to diminish this sense of an aspirational difference. A sense of difference that is also ascribed with a certain emotional intensity that through redirection ‘charges’ that form of motivation and translates it into a corresponding narrative where this intensity for diminishing this differential is to be cognitive expressed, etc., be that by either overt and/or covert means. That, ostensively, this aspiration for resolution oversees the diminishment of the intensity of this difference or differential through a process of transformation that re-integrates that prospect in question. (5)


However, in the outline above we have completely overlooked the presence of an existential dimension. In effect, we are operating in a relational domain and we need to take a pro-relational stance in order to understand how an existential orientation will radically reconfigure this relatively non-existential understanding. (6)


Relationships cannot be expressed and dismissed as merely ‘a set of elements’. The relational economy needs to be viewed through a trimodal lens as (a set of) elements, a set (of elements), and the relational difference as an existential difference equivalent to the (psychic) totality of the relationship minus this set of elements. This ‘existential difference’ is experienced as the ‘facticity’ of that relationship, i.e. ‘the extent it is in experiential existence above and beyond that ‘set’ of ‘elements’ participating in that relationship’. In a harmonic perspective, it could be treated as the resolution of the difference to be experienced between those dissonant elements in the consonant commonality of that relationship. This difference or differential is experienced as an existential surplus or existential excess in valuational formation. This aspect being emergent, therefore, it cannot be subjected to any form of reductive analysis (just as reductive analysis, itself, would be deconstructed in its reversal through a process of synthesis). (7)


An existential dimension is experienced when we take a pro-relational attitude towards the relationship in question. Through the resolution of relational synthesis there is experienced this semblance of an existential excess. But the nature of such an experiential emotion must not be read through an emotional lens, but, better treated and understood as a trans-cognitive/trans-intentional/‘transcendental’ form of ‘sensibility’ or ‘sensitivity’ (despite the use or misuse of an emotional language in this regard). Indeed, on such experiential grounds we could differentiate, say, emotional lust or passion from say love or devotion; etc. That, in effect, we should not relatively confuse these two different aspects of experience, or, for that matter confuse any different epistemologically oriented aspects of experience, e.g., confusing existentially oriented experience from non-existentially oriented forms of experience. On the other hand, because we operate within the apparent bounds of one overall, integrated sense of subjectivity, we should also note how these different aspects of the psyche must also cooperate in order to give this appearance of relative psychic unity. I introduce this point to note that an existential orientation is engineered, primarily by the relational integrity of our relationships; i.e., that this interaction is overseen through ‘an existentialization of the relatively non-existential’ and not ‘the (impossible) relative existentialization of the existential’, etc. (8)


So, what does this necessary recognition of an existential dimension do to this relatively non-existential treatment of motivation when inserted into a context that also observes an existential context? (9)


Metaphorically, we can see this importation of relatively non-existential treatment into the context of an existential domain as a radical reversal; as a process that turns things upside down, inside out and back to front..! In other words, things can get turned on their head. With this ‘warning’ in mind, what do we need to note? (10)


From an existential perspective, we need to observe a preferencing of our relationships over their participating participants including individual subjects. This is not an absolute preference but a relative one proportional to the facticity of that relationship in question. Moreover, as argued elsewhere, our experience of the ‘existential orientation’ also has different experiential hallmarks that can be understood under temporal, spatial, subjective and intersubjective headings. E.g., in an existential orientation, time is experienced as ahistorical or trans-historical in tenor, as spontaneous, etc. E.g., where space is experienced as trans-geographical in tenor, etc. That, in a scrutinizing of textual reports we can also discern the indirect present of ‘existential indicators’, indicating an existential orientation, say, in the unravelling of the personal-interpersonal interactions as exhibited in a novel, etc. Hence the need to re(-)consider
 our relationships when re(-)viewed from an existential perspective… that this feature is ever-present in all relationships as long as those relationships are undergoing ongoing processes of relational resolution. (11)


In an acceptance of this relational preference, we recognize the distinctive role relationships, as represented and simulated in intentional experience, play in directing the course of our lives as we enter into all manner of agreements, and disagreements within those agreement, as we stand before(-)others… recognizing the existential fact that we can only find our full freedom through(-)others just as much as others must find their full freedom through(-)us… (12)


That granted, how should we view motivation in general, particular and specifically (in a representatively delineated sense of a relationship)? (13)

2. Nature of Motivation


In the context of our relationships, we can perceive motivation to be this recognizing of a relational differential between what we would like to aspire after and the current reality to hand, and, that this differential is experienced as a form of an anomalization which, in turn, will drive a corresponding sense of a narrative, be that something we either tell ourselves and/or tell others. An understanding as to how this differential can be reintegrated into the relative totality of the relationship in question naturally invokes a pragmatic dimension. Motivation being more inclined to move things, e-motionally, through the re(-)directed harnessing of the requisite emotions that might better promote the expedition of this aspirational diminishment in the perceived/apperceived intensity of that aspirational differential.
 (14)

3. The Existential Nature of a Critical Philosophy


From a trans-cognitive/trans-intentional/‘transcendental’ level of epistemological functioning, as argued elsewhere, I perceive an equivalence between ‘existential’ and ‘critical’ as well as ‘pro-relational’, ‘judgmental’, ‘transcendental’, ‘trans-intentional’, ‘trans-cognitive’, etc. From this ‘transcendental’ perspective, therefore, it follows that a ‘critical philosophy’ must equally be an ‘existential philosophy’, and, therefore, the importance attached to this requirement that we philosophically ‘observe’ the necessary existence of an existential dimension in our considerations of a philosophical critique, our understanding as to the apparent constitution of critical-philosophical motivation, and so on. That by ‘observe’ or ‘observance’ is meant an ‘economy of observance that is conducted in either passive, active and/or engaged senses (where the latter actively engages a productive alignment between both intentional and causal dimensions). (15)

4. The Role Played by the Suspension


Motivation is dependent upon the utilization of a (transcendental/extensive) suspension, overtly and/or covertly, in the [re(-)directed] discharge of our motivation. Let me explain. (16)


Motivation, itself, is not motivated and, hence, stands in need of being suitably re(-)directed! (17)


If I were to desire a cup of coffee then this ‘desire for a cup of coffee’ is not enough to motivate me to go and get this cup of coffee. The mere thinking about something is no more than merely thinking about that same thing. How do we convert the virtual into some form of non-virtual (actual) enaction?
 (18)


Let us say that ‘suspensions’ come in varying forms and degree, and, that for the sake of simplicity, let us note that they run in the ‘suspended economy’ through running a dynamic counter-balancing between intentional objectification of content and intentional processes or functions, etc. So, we might question ‘if A is described by x?’ in a dis-conjunctive suspension of the ‘either/or’. Or, in a metaphorical conjunctive suspension we might note that ‘A is like x’, meaning, that ‘A is both like x and not like x’. Or, we might run a simulated or apparitional suspension by asking ‘if A is just x?’ (in effect indicating some form of possible closure) meaning that ‘A is either just x or not just x’. (19)


But being ‘in’ the complexity of the simulated economy we must also ask how do we escape the suspension rather than being psychotically trapped with the suspended economy (or trapped neurotically outsider the suspension?)? The simple answer is, is that we suspend the suspension. ‘There, we have escaped!’ (20)


It has always been my intuition that from the ‘flatness’ of the suspended world, as dialectically experienced in the suspension, when we suspend the suspension we do not return to this semblance of a world and find it the way we left it (as that would render suspensions as otiose or pointless). Instead, I am going to argue that through the chaotic nature of the flatness of the suspension our relationships, therein and thereafter, are ‘empowered’, by virtue of being greater than the sum of their parts and participants, through this presence of an existential excess (in valuational formation), to re-render the world more in their image, be that either in aspirational and/or enactional terms of reference. I.e., by a process of ongoing alignment, through re(-)alignment in which the world becomes intentionally re(-)organized in such a manner that the ensuing perturbation in trajectories is more inclined to further enrich the re(-)directed course of our relationships. And this touches directly on the nature of our motivation when ‘read’ through an existential lens. (21)

5. Role Played by a Reconstructive-Deconstruction


Let me tentatively make the following provisional reflection, namely, ‘that the philosopher demonstrates their care and concern for(-)others by applying themselves, to the best of their ability, to discerning the nature of lived-experience and living in accordance with such insight in the hope of enriching the nature of that lived-experience in terms of its valuational formation both for(-)others and for(-)themselves’. In the light of this intuitive assessment (that could equally apply to professionals and amateurs in many other disciplines) we must assume that a philosopher would have a preference for a placement in a first division and certainly would not wish to be relegated to a second division; that they would perceive some form of a critical philosophy to embrace both insight into the nature of lived-experience and the necessity to devise ways to be in some form of an alignment or accord with the same in order to advance the quality of our existences as lived-together in this overall world-of-life. That, in effect ‘philosophical motivation’ should encompass these aspirational features of ‘being professional, critical, able to devise ways of finding such an accord with the life-world in order to seek an enrichment of ‘our’ lived-experiences through such insightfulness?’ (22)


Obviously, framed in this manner, the concept of motivation appears to take on an existential complexion, i.e., a ‘pro-relational stance’ that is concerned with the ‘enrichment of our relationships through this enrichment in valuational formation’. Such motivation is quite different from the motivation that might be had, say, by a person whose only concern is the theoretical construction of philosophical systems, conjectural or speculative frames of reference, intellectual arguments, ideological narratives, academic critiques, and the like. Indeed, given this non-theoretical concern for others it would follow that the seriously professional philosopher, in line with this provisional assessment, must also have a practical bent, indeed, must have an interest in seriously engaging with the world at large, and other aspects like lived-experience, the overall life-world, life-worlds, the manner in which the political-economy is being re(-)constituted, the constitution of our relationships, and an array of topics like environmentalism, inequality, advancing political freedoms, and so on? (23)


In essence, suggesting that an aspirational differential drives motivation in general, but, that this ‘care and concern’ for others would drive a more existentially oriented form of motivation. The question then being ‘how might such motivation be better or best arrived at?’ (24)


Returning to ideas being developed in the course of these six essays let me continue to fall back on some of these ideas being addressed through these explorations that might better illuminate just how this concept of philosophical (and disciplinary) motivation could be better understood. From my previous explication of the reconstructive roles performed by a broadly approached set of techniques described as ‘deconstructive’ I believe I am now in a position to understand how the central role played by the (extensive) suspension can critically oversee the re(-)directing of behavior in an existential  manner that is progressively re(-)aligned with lived-experience. (25)


An analogy springs to mind. In a democracy, all things being equal, voting populations have a habit of dividing almost perfectly down the middle. As more and more money is thrown at the electorate through political advertising it seems to be less and less able to more decisively swing the electorate in one direction or the other. In effect, elections are becoming more like a chaotic swing of an unpredictable pendulum that barely swings more than one or two percentage points either way. Consequently, pollsters are having an increasingly difficult time predicting election outcomes. Then, if this imaginary needle just swings a little further, but not much further, we then get so-called electoral landslides. In the Australian setting an election that polls 52-48 percent is termed such a landslide for the winner, yet polling before and after elections regularly oscillates in this range rendering electoral outcomes almost a chaotic-like event. In effect, such elections, become more and more dependent upon how electoral boundaries are drawn; marginal electorates being ‘bribed’ with electoral promises, grants and virtual electoral inducements; the eruption of political scandals, fake news, confected ridicule, the excessive over-iteration of political biased disseminated of certain media, and so on, rather than on a well-informed electorate tuned into serious forms of political debate and commentary. In such perfectly balanced polarization elections are becoming more and more chaotic phenomena whose bifurcation become less and less predictable. Vote for one political leader and you might get half a million potentially needless deaths in a pandemic, vote for another political leader and the same numbers might be saved through the rapid uptake of a well-organized program for mass-vaccination. That in such a less predictable political climate the fate of countries comes down to being in the hands of a few thousand voters either way. If correctly conducted, however, electoral outcomes really do reflect, on balance, just where a country stands even if it should come down to a mere handful of voters. When the electorate is divided up between more than two parties that all get a similar share of the vote things do get more complicated, but, usually the party with the ‘larger’ vote does get a first chance in forming a government, and so on. Now, the point I am trying to make here is that in enacting a transcendental suspension (which I have explored as an ‘extensive suspension’) we get a similar type of chaotic phenomenon. In suspending the suspension, lest we be dialectically trapped in the indecisive nature of such an even matching of intentional contents and processes, my intuition has always been that we arrive on the other side with some form of decisiveness more in tune with the nature of the relationship being representatively suspended. But if the suspension flattens the intentional landscape, we would suspect that in leaving the suspension through a suspension of that suspension that any apparent decisiveness, one would suspect, would be little more than a matter of random chance. That tossing a coin, and calling either ‘heads’ or ‘tails’, would have about the same utility as conducting that type of suspension in the first place. So, what happens upon this chaotic landscape that re(-)directs the suspension to deliver a verdict more in tune, existentially, with the trajectories of those relationships that appear to be more in an alignment with the essential phenomenological nature of those same relationships? I.e., on balance as being better able to oversee the ongoing progressive re(-)enrichment of those same relationships. The resolution of this philosophical puzzle is quite simple. If we perceive our relationships being representatively simulated in intentional consciousness and as possessing an existential excess of valuational formation that can act as a surplus then it is quite conceivable upon the chaotic landscape of the properly exercised suspension to imagine that small relational forms of perturbation as being able to swing the ensuing de-suspension in a certain direction rather than some other direction. We cold even imagine all these subtle forms of relational perturbation acting as if some quantum-like computer able to carry out a myriad of simultaneous calculations that would defy any form of linear computation. Then, in the de-suspension of the suspension a moment later the well-pre-informed suspension would be more likely to have non-calculatively realized a dialectical-like result more in keeping with the current empowerment of those relationships if there were left undistorted by misplaced forms of egoistically oriented intervention that would, otherwise, pervert the ensuing course of enaction. Now, the aspiration to exercise the right form and degree of motivation in such a chaotic environment would find itself better rewarded if upon the flattened landscape of the suspension our relationships themselves, alone, were allowed to subtly re(-)direct all ensuing patterns of enaction.  That within this sea of relationships those more central relationships, under a greater degree of focus, being more centrally gathered, would then be allowed to exercise a more decisive role upon this otherwise flattened landscape of the suspension. That this powerful intuition of the transcendental-phenomenologist can now be better understood as the result of our relationships being able to re(-)direct ensuing patterns of behavior more in harmony with the ongoing resolution of those same relationships… (26)


The advent of such chaotic, quantum-like computations expressed in the hypothetical moment of the de-suspension can also better explain the contours of this existential concept of ‘responsibility’, this sense of being ‘faithful to the perceived/apperceived mission of our relationships… (27)

6. Responsibility


Given that our relationships, when empowered, can express a progressive sense of alignment, through an ongoing process of re(-)alignment with our relationships, as they, themselves, find a sense of resolution among themselves, then such an understanding appears to illuminate this existential concept of ‘responsibility’. Seen in this metaphorical light, just how might we re-view this all-pervasive plank in an existential philosophy that emphasizes authenticity, acting on the behalf of our relationships, acting in good faith, and so on? (28)


We might say, in an attempt to understand this existential phenomenon, that responsibility is better observed when we act with the requisite integrity that oversees being well-informed with the necessary, relevant information coming to hand; that we entertain the right motivation almost as a hermeneutic guide to what type of responsiveness is being searched for and sought after; that we correctly observe the impartiality of the (extensive) suspension; and, faithfully uphold the ensuing directedness realized through such suspended deliberations. I also suspect that this process is one in which an iteration of a similar sense of intentional directedness eventually reinforces which direction we will adopt and adapt as circumstances either shift before us or stay relatively the same. Moreover, given that we can only make any form of substantial progress through forms of communicative agreement with others it would follow in the course of which we must subjectively and intersubjectively prioritize which aspirations will be both individually and collective optimized in our ensuing patterns of enaction delivered in the light of such ongoing agreements. That the net result of which is that an existentially enacted responsibility is the observance of those pre-conditions, conditions and post-conditions further promote the ongoing enrichment of those relationships we have both with(-)ourselves and with(-)others.
 (29)

7. Restatement of Overall Argument


Let me restate this argument (albeit in reverse). (30)


‘Responsibility to our relationships’ is a ‘faithfulness to our relationships that is able to be enacted through the clarity of the suspension wherein our relationships are empowered to chaotically redirect the course of our responsiveness before(-)others’. (31)

That, ideally, this would necessitate the observance of the following. (32)

The correct post-condition/s being our responsibly enacting the ensuing deliberations discerned in and through that suitably enacted (extensive) suspension. (33)

The correct conditions for the suspension are enacted when the necessary conditions for the correct supervision of the suspension itself are correctly enacted (by inducing an adequate, ongoing dynamic balance of the suspended materials that have adequately pre-informed that same suspension). (34)

That the pre-conditions for this responsible enactment is to deconstruct all forms of psychic obstruction that would otherwise impede this ongoing clarification of behavioural re(-)directedness that is then to be arrived at in and through the conditional exercise of the suspension itself. (35)

Hence this ongoing thematization and exercise of our responsibility as the existential basis for ‘authenticity, acting on the behalf of our relationships, acting in good faith, and so on’. (36)

8. Ramifications


This exploration of philosophical motivation in the context of the (extensive) suspension, etc., has profound ramifications for the formulation and dissemination of an existential philosophy. Such insights and issues, etc., I will explore in the last essay in this series Engineering the Pursuit of a Progressive Philosophy. (37)

9. Provisional Conclusions


Effectively, a number of interrelated topics have been interlinked to further promote the integrity of a well-constructed existential philosophy. (38)


Philosophical motivation (and by extension disciplinary motivation), as an existential concept, has been defined as that which motivates the adoption and exercise of an existential-consequentialism. (39)


That philosophical motivation, exercised through a suitable suspension, directs us towards acting responsibly in an existentially understood philosophical context. (40)


Appreciated in this light, we are drawn to the position that being philosophical is correctly doing ‘philosophy’ in a ‘critical’ and ‘existential’ manner, and, that these three terms are synonymous. (41)


That acting responsibly in a philosophical discipline demands that we be well-informed, respectful towards our relationships, cultivate suspensions that can deliver the progressive thematization of our situatedness in the world as we find ourselves entering into agreements with(-)others, before(-)others... whilst remaining ever ‘open’ to this existential dimension at the center of lived-experience…. (42)
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1I. Engineering the Pursuit of a Progressive Philosophy: Part VI

The Ramifications of an Existential-Consequentialism?

In the Form of a Partial Commentary on Key Points in these Essays

And with a Sub-Commentary in the Footnotes*

0. Preamble


Far too many novel points and ensuing issues, through a radical revisiting of older considerations, have arisen in this series to be all reconsidered in this last essay in this series. Instead, let me cite a small selection of key points that I would like to further work with in the form of a partial commentary; with clarifications and digressions, etc., diverted to the footnotes. This essay being divided into six further sections matching these essays. The last section presenting a provisional summary. (0)

1. A Critical Philosophy


I will argue that most of what passes for the discipline of philosophy, whether as exercised by professionals or amateurs, should be relegated to a second division and duly deconstructed.
 On the other hand, we can salvage from such deconstruction the necessary materials for the formation of an open philosophical enterprise in a first divisional format whose endeavour will demonstrate an edge that is critical, existential in orientation and is capable of producing forms of apparent insightfulness to better facilitate our passages through this world at large. All in all, through such re(-)construction it will be necessary to re(-)shape our philosophical motivations in order to demonstrate, through such ‘consequentialism’, the re(-) making of a ‘progressive philosophy’. A ‘critical philosophy’ able to pass between the rocks of both relativism and absolutism, and, thereby and thereafter, will see ourselves progressively moving forwards to the seeking of an insightful resolution of new problematic forms of situatedness. That, in whose wake, we can then expedite those freedoms to be both individually and collectively enjoyed from undertaking such a mutual passage in philosophical and non-philosophical forms of exploration.… [III.1D.0] (1)

Many key ideas in this series of six essays are directly or indirectly alluded to. A first distinction notes the need to recognize a distinction between a first philosophical division and a second philosophical division. What is the difference? The latter, when suitably deconstructed, effectively ceases to exist. A first division, subjected to this broad conceptual tool of deconstruction, not only survives but is strengthened. Indeed, informs our behavior in this world at large in such a manner that allows us to further enrich the valuational formation
 to be found in and through our relationships. (2)


A number of equations are noted or implied, namely, critical, philosophical, existential, progressive,
 etc. I.e., that a philosophy is a member of a first division if it is existentially oriented and critical, and, where these terms are synonymous. (3)


These first and second divisions are named, respectively, as positions ‘of Contra-(Philosophical) Closure versus the promotion of a Pro-(Philosophical) Closure’.
 (4)

Just how are we ‘to navigate and negotiate a safer passage between these ragged rocks of both relativism and absolutism’?
 By refusing to succumb to closure, expressions of indubitability, utilizing an adequate and suitable (extensive) suspension, etc. By recognizing there is not indubitability outside the suspension, and, only within the suspension does the flat world of relativism find its only point of momentary occurrence. (5)

But, this progressive philosophy of an existential-consequentialism is predicated on the existence of an existentially oriented dimension at the very core of our relationships. To ascertain whether this is actually the case, or not, let me scrutinize the concept of an aesthetic authenticity in the overall artworld in order to explore whether such an approach can help us to better understand the nature of an existential authenticity and thence the imputed nature of the existential condition. By such a process, hopefully, revealing this existential constitution as the essential nature of our lived-experience in our relationships with(-)others… [29] (6)

The issue of a first division and a second division hinges on the acceptance of this existential dimension. This dimension can be experienced directly through recognizing when our intentional deliberations and reflections take on an existential orientation, or, indirectly through coming to understand a concept of authenticity that can be divided between aesthetic, ethical and existential forms of experience. The hope being that those who have not directly recognized the existence of an existential overlay over all forms of experience will progressively be drawn to such ideas via this progression at the center of Part II. (7)

2. Existential Authenticity

I would like to systematically formulate a ‘philosophy of authenticity’, first, from the perspective of certain cultural demands issuing from various artworlds in general. In this experiment, with this assembly of perspectives, I will then attempt to incorporate what works into forming a ‘critical ethical philosophy’, and, from there, then form a critical philosophy centered on ‘existential authenticity’. Thence, with such insights, demonstrate the existence of an existential dimension and the necessity that our awareness of its existence should play a central role in the pursuit of a critical-existential philosophy that is truly commensurate with lived-experience! [1000] (8)


An optimistic statement of intent. (9)


Is there either a connection and/or progression that can be made between aesthetic authenticity, ethical authenticity (along with cultural authenticity) and existential authenticity? My optimistic reply is ‘yes’. But, will let others decide this issue. (10)


A series of rulings are noted. Noting, e.g., ‘realist’ and ‘idealistic’ forms of art production, say, the Mona Lisa versus a video sold on the art market as a NFT (non-fungible token). Discerning, e.g., degrees of authenticity. Sometimes only an authenticity of cultural location (as in China, e.g., where building in an historically important site have been rebuilt over the centuries, and, on some occasions, very, very recently. (11)


The implication being that ethical authenticity is much closer to an existential authenticity by virtue of a more direct emphasis upon the relationship in question, modes of relating involved, etc. (12)

12. Apparent aesthetic merit can be discerned through an apparent appreciation of the degree to which an existential surplus is discerned in aesthetically oriented forms of appreciation. [1007]

That such e/valuation of the degree an existential excess in such relational appreciation is apparently present is also a direct measure of the apparent relational facticity that that relationship has for yourself either at that moment in time and/or in that overall period of time. Let me put that in the form of the following ruling:

13. That the degree that this existential excess is being experienced or could be experienced is also indicative to what extent that relationship in question is in existence, above and beyond its mere material being (or ‘footprint’), for that person involved in that specific relationship. [1008] (13)


Two rulings introduce the idea of an ‘existential surplus’ also referred to as an ‘existential excess’ in valuational formation. This ‘existential difference’ is treated as the apparent ‘facticity’ of a relationship, i.e., that extent it is in experiential existence above and beyond its mere material ‘footprint’.
 (14)


An ‘authentic sense of responsibility’, perhaps, could be defined, provisionally, as ‘an alignment with the essential nature of a certain relationship when those causal trajectories enacted within the context of that relationship (either through acts of commission, omission and/or deferral) can be seen to positively contribute to the overall, relational richness of that engaged relationship’. (1031)


Hence, in a provisional format we could say the following:

20. That responsibility within a certain relationship is derived from a responsive sense of overseeing a choice in the possible causal trajectories to hand and where such enaction more likely positively contributes to an amplification of overall relational richness engineering, by such means, a more refined sense of relational self-re(-)alignment. [1032]


Given that we live like ‘relational fish in a veritable sea of relationships’ we can extend this definition by noting:

21. That responsibility, exercised between and through our relationships, is arrived at through a responsive sense of an ongoing, overall alignment with those causal trajectories that more positively contribute to an overall amplification of relational richness to be shared by those overlapping relationships and their interacting participants. [1033] (14)


In moving to an ethical frame of reference, I have been able to reintroduce the concept of ‘responsibility as an ‘existential sense of responsibility’… by virtue of an alignment with the essential nature of a relationship and its relatively inherent sense of trajectories. The point being, that when we operate in a closer form of alignment, we are being more authentic in that same regard. (15)


And, by reintroducing this broad concept of authenticity, as a reflection of the alignment a relationship objectively has with its potential ideality, we might surmise that:

30. That the relative authenticity of a relationship is met when it existentially realizes its potential richness for full enrichment through those forms of resolution that oversee, accordingly, this process of existential transformation. [1039] (16)


In effect, defining ‘relative existential authenticity’ as being realized through an ongoing process of resolution, or existentialization, that ‘oversees’ this process of ‘existential transformation’. Noting ‘motivation’ should be the very center of our research.
 A topic taken up in Part V. (17)
3. Deconstruction


‘Deconstruction’, as a technical term, in the way I wish to use it, is a more ‘brutal’ affair. Merely pointing out endemic bias is pointless. Yes, culturally entrenched forms of bias are everywhere, and, our endeavoring to level the social playing field is a very good thing, indeed, a necessary pre-condition for cultural progress to advance towards a greater openness to the wonderful diversity of others. Be that other cultures, other people, other ways of doing things…
 But, if in the course of such an evolution certain attitudes prove to be defective, either in part or in whole, then they should be relegated to a second division and duly deconstructed. Of course, such nonsense could be ignored. Unfortunately, such ‘nonsense’ is all too often far too ‘noisy’, drowning our more sensible forms of debate and consensus-forming.
 (18)


‘Deconstruction’ is ‘any successful technique that can successfully render a philosophical position (or any other disciplinarian position, or positions that are either religionist or secular) as defunct, nonsense, impossible, a concatenation of errors, etc.’ In the wake of such ill-constructed edifices, we have both an ensuing philosophical confusion and a subsequent non-philosophical confusion in the wake of the former.
 In this context, deconstruction is much more than merely deflating forms of cultural bias that deserve to be levelled. (19)

…why are philosophers, who seem to delight in their second divisional relegation, such easy touches for mistreated metaphors. Such distortions, therein and thereafter, lending themselves to an assortment of non-metaphorical forms of abuse. As they say, “a sound house needs sound foundations…”
 [19]


In rhetorical abuse we over-interrogate or under-question the topic to hand; perhaps investing in a faulty logic; running fallacious arguments; arriving at conclusions that just do not follow from either our premises and/or arguments; or, we get our facts wrong, just use the wrong facts, or misuse those facts that are actually accurate; operate narratives that are not applicable to that topic; go through the mere pretense of running a critique, and so on. Again, advertently or inadvertently, distorting all sense of ‘vision’. [20]


In a ‘literal’ or ‘apparitional abuse’ we take things as they seem without correctly questioning the apparent limits of such identification or by excluding other forms of identification that could productively complement or supplement our enquiries. In effect, operating an extreme reductionism. E.g., this apple is just an apple, namely, just this apple, neither more nor less. But, in closing off our openness to ‘our’ world at large we effectively exclude ‘ourselves’ from fully participating with others.
 (20)


In effect, we critique not so much what is being seen but the methods of how that which is being seen should or should not be seen. (21)


Hence metaphorical abuse, e.g. Why is it that most people will not swallow the ancient fables that ‘the moon is a cheese’, but, are mesmerized by people who insist that the ‘world’ is an ‘external world’, and so on. The descriptor ‘external’ has no real role to play other than cause and maintain philosophical and non-philosophical forms of confusion in its wake. (22)


Other forms of philosophical manoeuvre that need to be deconstructed being, e.g., univocal and bimodal forms of over-commitment or under-commitment, etc… like stomping on thin ice or being misdirected like a hapless feather… (23)


But, these types of consideration, in all probability, are better entertained when dealing with our attempts to salvage the work of all philosophers, even if many deserve to be relegated to a second division, and, reconstruct working philosophies that are able, first, to do what their philosophers say they can do, and, second, productively proffer all forms of insight that oversee the beneficial, existential engineering of an ongoing enrichment of our relationships..! [40] (24)

‘Deconstruction’ is a heuristic device (like our modelling of the suspension, etc.).
 (25)

Bringing such positioning to the party but not imbibing such an ‘intoxicant’ through maintaining an ongoing suspension. Be ever ‘open’ in your commitments and ready to adjust ‘the reality of your thinking’ lest ‘reality adjust the reality of your being’… as you will inescapably find yourself standing and needing to making a provisional stand both before(-)others and with(-)others… [41] (26)


Importantly, our prejudices, our pre-judgments, our positioning, and so on, bring us to the party, so to speak, but, then, we must suspend that mix of both relative alignment and non-alignment in the suspension. Hopefully, through reiterated forms of deconstruction we can ‘purify’ that mix of positioning and become more centered in our relationships and more aligned existentially with this relational world… (27)


That, in essence, deconstruction is also reconstructive…! (28)

4. Reconstruction

But all philosophically oriented efforts are a ‘work in progress’ and are also required to be continually deconstructed, albeit in a more constructive sense. What does not kill you may well make you stronger. Therefore, in the context of a first division, deconstruction is no longer just a destructive technique but, more importantly, a constructive method for re(-)building…
 (29)


A working definition of ‘deconstruction’ is proposed:

‘Deconstruction’ being here defined as ‘that critical approach that attempts to remove all forms of defective philosophical argumentation and ameliorate all ensuing co-associated philosophical and non-philosophical forms of abuse in accordance with either the perception and/or apperception of an existential-consequentialism’.
 That the surviving residue of such critical treatment is a revised form of re(-)positioning that is treated as provisional, open, and, hopefully, productively fit for purpose.
 [0] (30)


Or what does not work in accordance with an existential-consequentialism is to be relegated. (31)


A strong thesis is argued for whilst accepting the validity of a weak form of deconstructive-reconstruction. (32) 


The weak form of this thesis, that deconstruction is also reconstructive, is that we need to deconstruct positionality in order to work with the residue that survives such deconstruction. Similarly, potential solutions and resolutions of problematic content and processes of problematization, naturally proffered by genres, in turn, can be comparatively deconstructed in order to run with those that survive. Then, in the same vein, the consequences of such resolved forms of problematicity also need to be e/valuated in the same light. Then, that which does not work, or does not work well, does not enrich the e/valuation of our relationships, etc., also being discarded. (33)


That such clarification of the phenomenon or set of phenomena in question is entertained in and through the (extensive, or so-called transcendental) suspension. (34)


But the strong thesis argues that the suspension enacts such reconstruction through a critical and chaotic receptivity to our relationships as representatively simulated therein. (35)


Hopefully, through the de-suspension, our relationships are permitted and empowered to rectify their own fields of operation through suitable forms of re(-)self-organization initially assisted through incremental, non-chaotic forms of orchestration and re-organization that eventually meet positive points of bifurcation, etc. 

   [40] (36)


Without the de-suspension, the suspension of the suspension, we would be metaphorically trapped within the sheer indecisiveness of an evenly balanced, albeit dynamically balanced, suspension. By ‘re(-)self-organization’ is meant the chaotically oriented process of re-self-organization along with re(-)iterations that reinforce the same chaotically-inspired, re-directed sense of an outcome. (37)


By such means, relationships can be experienced, through existential alignment, in and through such a confluence of active, passive and causal modes of interaction.
 In the light of such an understanding, we are now in a position to better understand the constructive role that can also be played by deconstruction as being broadly envisaged in this essay. I.e., as destructive of obstruction, able to point out that which can be salvaged, can also deconstruct relatively less effective trajectories tentatively proposed as possible responses, express through us an existential sense of an empowerment that allows us to intervene in the coursing of our relationships as we stand before(-)others and they find themselves standing before(-)us, and so on. Because only through others can both of us, ourselves and others, work together to realize our own ambitions and the aspirations of others. The complex patterns of negotiation being both existential and no-existential in orientation as they enter into the creation and maintenance of such ongoing agreements (through communicative enaction) that would need to be in place as we work in this world at large with(-)others, and so on… [78] (38)


Through a series of deconstructive manoeuvres a process of reconstruction is both re(-)organized and, more importantly, re(-)self-organized in and through the existential spontaneity of the (extensive) suspension itself ‘through such a confluence of active, passive and causal modes of interaction’.
 In other words, we don’t just act or watch but also deeply engage (both intentionally and causally) with that being interacted with. (39)

8.
Thence reconstruction through existential transformation arranged either through re(-)organized and/or re(-)self-organized forms of deconstruction!! [119] 

     (40)

5. Philosophical Motivation


In my opinion, most philosopher are well-motivated and believe that their efforts have merit, that their profession has an important role or set of roles to play in the affairs of the world. [III.1G.3] (41)


That philosophers and other disciplinarians, both the religious and secular can all demonstrate such ‘care and concern’ for(-)others. Experiencing an aspirational difference along with the aspiration that we hope to ameliorate that specific situatedness, or type of situatedness, both individually and collectively… (42)


By ‘for(-)others’ we can read the ‘existentialization of the for-others of the relatively non-existential for others’, and in whose relational relativity we can economically re-read in an ‘engaged’ mode as ‘both-for-others-and-for-others’ versus the ‘for others’ and ‘for-others’. (43)


In the context of our relationships, we can perceive motivation to be this recognizing of a relational differential between what we would like to aspire after and the current reality to hand, and, that this differential is experienced as a form of an anomalization which, in turn, will drive a corresponding sense of a narrative, be that something we either tell ourselves and/or tell others. An understanding as to how this differential can be reintegrated into the relative totality of the relationship in question naturally invokes a pragmatic dimension. Motivation being more inclined to move things, e-motionally, through the re(-)directed harnessing of the requisite emotions that might better promote the expedition of this aspirational diminishment in the perceived/apperceived intensity of that aspirational differential.
 [14] (44)


Here the phenomenal-phenomenological structure of existentially oriented philosophical motivation is lid bare. (45)


It has always been my intuition that from the ‘flatness’ of the suspended world, as dialectically experienced in the suspension, when we suspend the suspension we do not return to this semblance of a world and find it the way we left it (as that would render suspensions as otiose or pointless). Instead, I am going to argue that through the chaotic nature of the flatness of the suspension our relationships, therein and thereafter, are ‘empowered’, by virtue of being greater than the sum of their parts and participants, through this presence of an existential excess (in valuational formation), to re-render the world more in their image, be that either in aspirational and/or enactional terms of reference. I.e., by a process of ongoing alignment, through re(-)alignment in which the world becomes intentionally re(-)organized in such a manner that the ensuing perturbation in trajectories is more inclined to further enrich the re(-)directed course of our relationships. And this touches directly on the nature of our motivation when ‘read’ through an existential lens. [21] (46)


Here the phenomenal-phenomenological process is laid bare. Hence:


Let me tentatively make the following provisional reflection, namely, ‘that the philosopher demonstrates their care and concern for(-)others by applying themselves, to the best of their ability, to discerning the nature of lived-experience and living in accordance with such insight in the hope of enriching the nature of that lived-experience in terms of its valuational formation both for(-)others and for(-)themselves’. In the light of this intuitive assessment (that could equally apply to professionals and amateurs in many other disciplines) we must assume that a philosopher would have a preference for a placement in a first division and certainly would not wish to be relegated to a second division; that they would perceive some form of a critical philosophy to embrace both insight into the nature of lived-experience and the necessity to devise ways to be in some form of an alignment or accord with the same in order to advance the quality of our existences as lived-together in this overall world-of-life. That, in effect ‘philosophical motivation’ should encompass these aspirational features of ‘being professional, critical, able to devise ways of finding such an accord with the life-world in order to seek an enrichment of ‘our’ lived-experiences through such insightfulness?’ [22] (47)


Hence, in the form of a summary, we note:


Effectively, a number of interrelated topics have been interlinked to further promote the integrity of a well-constructed existential philosophy. [38]


Philosophical motivation (and by extension disciplinary motivation), as an existential concept, has been defined as that which motivates the adoption and exercise of an existential-consequentialism. [39]


That philosophical motivation, exercised through a suitable suspension, directs us towards acting responsibly in an existentially understood philosophical context. 

    [40]


Appreciated in this light, we are drawn to the position that being philosophical is correctly doing ‘philosophy’ in a ‘critical’ and ‘existential’ manner, and, that these three terms are synonymous. [41]


That acting responsibly in a philosophical discipline demands that we be well-informed, respectful towards our relationships, cultivate suspensions that can deliver the progressive thematization of our situatedness in the world as we find ourselves entering into agreements with(-)others, before(-)others... whilst remaining ever ‘open’ to this existential dimension at the center of lived-experience…. [42] 

     (48)

6. Provisional Summary

As a motto we could say: ‘meet, mix and match!’ Let me explain. [III.1G.49] (49)

As a motto, ‘meet, mix and match’ was proposed as a method for deconstructive-reconstruction. I.e., meet the problematic nature of the problem; let the genre or genres writing the nature of that problem suggest a mix of responses in keeping with those genres; and, then, match the best solution/s that, hopefully, resolves or resolve the issue/s to hand. In effect, observing forms of deconstruction at each stage that clarify and strengthen this progress that moves ourselves from ‘meeting to mixing to matching’. (50)

However, on a deeper level of engagement, this same formula could be re-read along the following lines. Meet only those problematic aspects that can be met philosophically and engaged existentially. Let the suspension of the relationship, itself, both proffer a mix of suitable solutions where, without doubt, one or more of which will naturally be found to lend themselves to being successfully matched with aspirational outcomes. Discerning in and through such overall alignment an ‘economy of alignment’ that has suitably arranged a mix of either passive, active and/or engaged patterns of interactive enaction that better reflect, all in all, an existential-consequentialism in practice. (51)


Reread in this fashion, a philosopher can only operate within a first division. Things that cannot be met just can be neither encountered, nor recognized nor engaged. If a fellow disciplinarian should want to talk about certain topics, like, e.g., things-in-themselves, external worlds, intentional internality, souls, the so-called reality beneath appearances, discrete causes, prime movers, absolute space, unchanging essences, then my advice would be for you to just smile, and, move on as quickly as possible… (52)


Of course, such a disputant need not be just relegated to a second division and written off as a lost cause. All forms of research can be reread through an ongoing (extensive) suspension. Reworking metaphors as metaphors (unless they can be literalized as responses to forms of questioning able to conform to processes of either confirmation or later verification. In the same vein, rhetoric can be treated as rhetorical, simulations as simulations… all economic considerations treated as economic considerations and subjected to translation, correlativity, complexification, semantic complexification, existential forms of assessment, truth determination, and, of course, to the ensuing fruitfulness of the suspension wherein the relational machinations of our relationships treated and reviewed as representatively constructed simulations, in an economy of representation, etc., have the power to empower their own existentially oriented forms of re(-)self-organized processes, etc., ensuring more suitable forms of re(-)alignment capable of re-enriching those relationships for all their participants, and so on and so forth...!! (53)

Thence reconstruction through existential transformation arranged either through re(-)organized and/or re(-)self-organized forms of deconstruction!!
 (54)
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1J. The Resolution of (the Problem of) the (Extensive) Suspensive*

0. Preamble


In my ‘comprehensive’ re-interpretation of the Husserlian transcendental suspension one fundamental problem has never been satisfactorily resolved, namely, given the ensuing flatness of the relativistic-like terrain of the suspension how is it possible in and through the de-suspension to arrive at anything other than our prejudices brought to the suspension in the first place? My recent resolution
 of this problem recognizes how the extensive suspension itself resolves such issues through a suspension of the representative simulation of our relationships wherein is instituted, upon the chaotic nature of this flattened landscape, ensuing processes of both re(-)organization and re(-)self-organization where the latter is able to radically re-direct behaviour in a novel direction whose ensuing trajectory can be more favourable to that relationship or overall relational-situation.
 That through the orchestrated redirection of incremental augmentation and enhancement of re-directed valuational formation can be more favourably arrived at in such a manner where, on balance, the relationship or overall relational situation in question, therein and thereafter, is more positively and progressively re(-)enriched. (0)

1. Introduction


First, let me detail the nature of this philosophical problem. Then I will proffer the detailed outline of a resolution. In a provisional conclusion, I will note some of the ramifications of this revised understanding and how it can elevate and maintain the pursuit of our research within the critical and existential membership of a first philosophical division. In two postscripts I will deal, first, with a similar philosophical problem, namely, the resolution of the non-persisting interrogative economy, then, add a summary. (1)

2. The Contours of this Problem


What I am working with here is my re-interpretation of the Husserlian suspension (and not its mere reinterpretation). Various approaches can all be taken up from treating the suspension in a local sense (of suspending what is to hand, etc.) to proposing a more global fashion (imagining, e.g., as if the entire world no longer existed and all that we are left with is its mere appearance, etc.), in a static balance of contra-intentional content (equally matching the configuration of our pre-judgments, etc.) to counter-processes (dynamically matching processes with anti-processes in the constitution of our pre-judgments, etc.). (2)


It was proposed as a critical tool for dissecting the phenomenal-phenomenological presentation of that representation being explored through such scrutiny. Identifying distinctive essential-like experiences in either an atomic-like simplicity (e.g., saltiness, water-likeness/liquidity) or in molecular combinations of the former that are able to be semantically integrated (e.g., salty-water). Hence square-tables (with a hyphen) but no green noises (without the hyphen).
 (3) 


Suspension can also be approached via a number of other methods, E.g., in asking a question centered on the either/or’ (as dis-conjunctive suspension) as a rhetorical suspension. Or, e.g., in the form of an analogy or metaphor where ‘like’ is equivalent to ‘both like and non-like’ (conjunctive suspension). Or, e.g., where phenomenal presentations are treated as not just mere simulations or as if inflexible apparitions; i.e., in a questioning of a metaphorical comparison (dis-conjunctive treatment of a conjunctive suspension), or, the metaphorical treatment of a question (conjunctive treatment of a dis-conjunctive suspension).
 (4)


Suspensions can also be engineered, in a philosophical context, through skepticism or, in a religious context, by deprecating a material world, or conducting forms of relative disvaluation by treating the world as if it were a dream or illusion, etc. (5)


But, excessive skepticism, etc., is a form of rhetorical abuse. Then, excessive literalization of metaphors is a form of metaphorical abuse. And, phenomenological circumscription of phenomenal identity, as an excessive form of identification, imposing closure upon that as identified as no more and no less, is a form of simulated abuse or apparitional abuse. Such mistakes relegate a philosopher, etc. to a second division… (6)


The miscellaneous approaches to the suspension as just recounted basically fall into a passive category. Others perceive an active role and an engaged role for this same technical-concept. ‘Active’ in the sense of motivating intentional directedness and trans-intentional appreciation, i.e. judgment. ‘Engaged’ in the sense of volition and the decisive re-directing of judgmental appreciation. But, herein lies the source of this philosophical problem as to how suspension per se could re-direct behavior, hopefully, in a more beneficial manner in and through an alignment with the world to hand. I.e., through forms of alignment enacted through re(-)alignment that engineer relatively more positive forms of valuational formation? If the suspension produces a flattened terrain then we must seriously ask how a relativistic landscape could ever produce definitive responses that are suitably responsive and, hopefully, responsible, etc? (7)


Or, if we bring to the suspension what is to hand then what could be taken away could be nothing other than our prejudices, as pre-judgments. So, other than seeing the intentional constitution of those prejudices we must ask how illuminating that could be beyond seeing those pre-judged prejudices as prejudicial pre-judgments? (8)


Or, if we were to entertain in our imagination ourselves as if upon this perfectly balanced terrain running contra-content against content and counter-processes against processes then perhaps we should have first enquired as to how we might ‘escape’ from being possibly ‘trapped’ in the suspension if from such a place there were no escape? (9)


But, an escape is ever to hand to the seemingly pre-suspended through a ‘suspension of the suspension’, and, a return to the suspension is also equally entertainable through ‘the suspension of the suspension of the suspension’, and so on. But, then a true return to the past is impossible. So, through the transformation of time, how is change possible other than as a mere iteration of what is already in place (retention)? Still, such iteration as mere reiteration becomes habituated (as genres) (and is foreseen through expectations as protention) Yet, when run together (as the consonant background versus the dissonance of the foreground), through an economic process of harmonization, a process of re-directed resolution can then be more immediately anticipated as a process of chaotic re(-)direction instituted through the bifurcation of that moment. (10)


Or, more simply, we metaphorically escape (the psychotic nature of being trapped in the suspension) through the suspension of the suspension! Or, we can flee from being (neurotically) trapped outside the suspension through a process of suspension per se. (11)


But metaphorical ‘salvation’ is also to hand if we were to understand that not only are simulated intentional objects, object-states, objectives, etc., materials for suspension, but, the most suitable material for suspension is the representative simulation of our relationships! Dynamically engaged, within the chaotic environment of the suspension, through harmonic processes of resolution, we are able to directly experience degrees of engagement as realized through chaotically re-directed harmonization. Thence our ability to experience passive, active and engaged forms of re-direction in the trajectory of our embodied relationship when chaotically instituted and actively self-re-directed. (12)


I.e., our simulated representations, suitably transcribed through forms of representation, are chaotically capable of inducing re-directed forms of behavior. (13) 


Which, through embodiment, blend intentional and causal strands of re-directedness in and through the very midst of such suspensions. Giving us mechanisms for intentional re-directedness, proactive re-directedness of judgments, and, more engaged forms of participation in this world at large. (14)


That the more informed we are with relevant information for the thematization of our important relationships treated as intentional objectives to hand, and the more we suitably institute adequate acts of suspension, then the more able our simulated relationships, through processes of chaotic perturbation, can influence the course or trajectories of those relationships through our embodied acts of intervention enacted on the behalf of those same relationships. These simulated representations directly representing those relationships through the intermediation of our embodiment in this world at large. In an around about sense we could say that those relationships act on their behalf by getting us to act on their behalf to proceed with those patterns of enaction that appear to promote the relational richness and enrichment of our relationships in terms of both intersubjectively and subjectively sharing in the re-directing of such relational re-direction. (15)


In such a scheme, how do we account for behaviours that are either relatively existential in orientation or relatively non-existential in orientation? (16)


There can be neither a pure sense (or expression) of the existential nor an impure sense of the non-existential given that they are orientations born from the existentialization of the relative non-existential versus the de-existentialization of the relatively existential. That between these three economic poles of the relatively existential, the relatively non-existential and the process of the existential-non-existential interaction as a third orientation (and third dialectical moment) whatever promotes our receptivity to our relationships is relatively existential in tenor. Or, in effect, that whatever promotes our alignment with our relationships, through ongoing processes of re(-)alignment, to that same extent, is relatively existential. (17)


That between our relationships the same type of process can be observed when and where we enter into communicative agreements with others, etc. (18)


Thence the basic outline of a resolution of this problem by invoking a representative simulation of our relationships as the material to hand in our suspensions subjected to chaotic perturbations that are expressed through forms of passive, active and engaged re-directedness, hopefully, provoking greater degrees of alignment with what would be the more positively trending trajectories of those same relationships. (19)


In addition, for the sake of a more compete account of this topic of the (extensive) suspension let outline why I refer to the ‘suspension’ as an ‘extensive suspension’? (20) 

The economic core of the suspension I have nominated as an ‘overall transcendental suspension’ and its trimodal constitution consist of a consonant rhetorical moment, a dissonant metaphorical moment and a harmonically simulated third moment. But, given this overall suspension needs to be de-suspended in and through a ‘suspension of the suspension’ we have the economic emergence of an extended suspension consisting of the overall transcendental suspension, its de-suspension, and, a balanced product of the former as the necessary third moment in this economy of the suspended suspension. But, given our being embodied, the suspension must also tap into pre-conditional, conditional and post-conditional elements in order to exhibit an embodied economy and hence the economy of the extensive suspension is configured as the extended suspension, the de-extended suspension and the ongoing, balanced combination of the former. Thence the complex configuration of the extensive suspension. (21)


The extensive suspension can also be seen as an economic combination of the pre-intentional, the intentional-trans-intentional and the post-intentional. (22)


That from a trans-intentional/trans-cognitive/judgmental appreciation we have an equivalence between the pro-relational, existential, and critical, etc., albeit from the trans-intentional perspective. (23)

2. Provisional Conclusions


That, therefore, a critical philosophy must also be both pro-relational and existential. That this aspect of experience, unfortunately, is obstructed by relatively non-existential forms of treatment arising from a lack of critical reflection, materialism, cultural education, and, a host of distorted forms of perception (of the intentional) and apperception (of the trans-intentional as forms of judgmental appreciation) arising from forms of philosophical confusion and their co-associated forms of non-philosophical confusion (from adhering to distorted forms of philosophical explication as found in ideological expressions from realism, idealism, pragmaticism, et al to ensuing forms of misunderstanding, envy, hatred, etc., that are non-existentially channeled through inequity, racism, exploitation, violence, murder, warfare, concentration camps, genocide, etc.). (24)


That in existential attunement we progressively preference an ongoing process of relational re(-)alignment on the behalf of our individual relationships and their collective relational situatedness and through such an existential, pro-relational attitude, hopefully, we will engineer more beneficial trajectories on the behalf of our relationships. (25)


That through the ongoing harmonization of such ensuing communicative agreements we subjectively and intersubjectively promote our overall sense/s of freedom both collectively and individually. (26)


Thence the import of the extensive suspension in our passive, active and engaged forms of relational reflection intermediated through embodiment.
 (27)


Hence the existential dimension and its metaphorical ‘doorway’ through the ‘portal of the extensive suspension’. (28)


The existential distinctively presenting itself either directly through existential hallmarks or indirectly through existential indicators.
 (29)


A fortunate few are ever aware of the existential, whilst many acquire an intimation of the same, but, for some, its significance will ever escape them..!! (30)




        
     

      Noël Tointon, Wentworth Falls, 13.4.21.

3. Postscript: Resolution of the Problem of a Non-Persisting Interrogative Economy

An ‘economy’ is a ‘process of circulation constituted between the polar orientations of its trimodal formulation. In the interrogative economy, i.e., in asking a question, such circulation should continue until resolution terminates that process or that process itself is displaced or discontinued, etc. However, to date, the systematic dialectics of this circulation could not be fully accounted for. But, the suspension of the third moment is now accounted for in the following idealized account. (31)


In asking a question we invoke the rhetorical suspension of the ‘either/or’ (central to the meta-textual nature of textual experience, the hermeneutical subdiscipline, genres of behavior, narratives, etc.). (32)


In a first reply, we invoke the metaphorical suspension of ‘like’ (central to textual deposition, the phenomenal-phenomenological subdiscipline, narrational facts, etc.). (33)


In a second reply, the possible formation of a definitive answer, we entertain a mode of non-textual simulation and a non-systematic doorway (of the third moment) to a more systematic sense of the existential (along with its influence on narrational critiques, etc.). (34)


This third moment can be treated as a distinctive suspension in its own right, like the first two moments, when treated as if it were a product of the former; instituting an apparitional suspension when the metaphorical is able to be literalized through the deconstruction of the metaphor/s in question. I.e. ‘is it or is it not literally that as interpreted in its re/presentation?’ (35)


This questioning (of a definite response) re-instituting the rhetorical suspension, etc., until one of these suspensions is no longer being engaged. (36)


Excessive treatment of the rhetorical gives us rhetorical abuse, i.e., excessive and unwarranted forms of skepticism, etc. Would you forever question your current desire for ‘a cup of coffee’ and then expect your engagement to end in the encounter of a specific cup of coffee? (37)


Excessive treatment of the metaphorical gives us metaphorical abuse, i.e., excessive and unwarranted forms of impossible metaphorical literalism, etc. If you don’t believe the ‘Moon is a blue cheese’ then why see the world as ‘external’ or ‘internal’? (38)

Excessive treatment of the simulated gives us apparitional abuse, i.e., excessive and unwarranted treatment of that identity in a permanent state of both unwarranted and impossible closure, etc. Just as, e.g., no apples are ever regarded as ‘just apples’. (39)


That, from deceptive forms of philosophical mistakenness arises the corresponding sense of philosophical confusion, and, along with both arises a co-associated sense of non-philosophical confusion (as noted elsewhere). (40)

  
  N.T. 13.4.21.

4. A Second Postscript: A Summary, etc.

A suspension can be approached from a variety of angles that are either non-economically constructed or economically constructed in part or in full, like, e.g., local or global suspensions, invoking bracketing or processes of disvaluation through reference to illusion, etc., versus running a rhetorical suspension or a metaphorical suspension in comparison to the applied formalism of the extensive suspension, etc. (41)

But complexity is obviated through economic correlativity since the adequate establishment of any aspect of the extensive suspension then ensures its realization through a process of holistic induction. (42)


A passive treatment of the suspension allows us to critically appreciate the phenomenal-phenomenological constitution of our pre-judgments (prejudices). (43)


An active treatment of the suspension allows us, through critical forms of deconstruction, to view, from a less obstructed point of view, a remaining residue that is imputed to be more in an alignment with the representative simulation of our more important relationships as found in their overall relational situatedness. (44)


An engaged treatment of the suspension, through the suspension of the representative simulation of our more important relationships as found in their overall relational situatedness, positively empowers those relationships through chaotic perturbation to oversee and impel ourselves as actors who existentially intervene on their behalf. (45)


By such means progressively refining our essential appreciation of the distinctive nature of our relationships and through such positively re-directed trans-intentional-intentional directedness re-enriches the individual and collective expressions of such overall valuational formation. (46)


E/valuation being either created (in novel relationships), preserved and/or amplified through processes of conservation. (47)


Valuational formation entails (an ordered approach
 to considerations of) identity and identification, function and functionality, and, values like the aesthetical, deontological and the pragmatical. (48)


That passive, active and engaged suspensions contribute to the existentialization of experience through overseeing a more positive re(-)alignment of its trajectories. (49)


Indeed, economically constituting each and every moment in both intentional directedness and trans-intentional appreciation along with a passive, active and engaged appreciation of the existential dimension central to a critical-existential philosophy. (50) 

  N.T. 13.4.21.
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1K. Deconstruction, Reconstruction, Suspension, 

Philosophical Motivation, and the Existential Dimension:

An Extract from Extended-Essay 1A 

Written as the Basis for a Presentation*

0. Preamble


The themes addressed in the title of this presentation were looked at in a number of recent essays, but, rather than trawl through these separate essays I have tried to direct a more linear approach, in the light of my current thinking, by extensively quoting from these papers and, hopefully, assemble my ideas in a more orderly fashion.
 (0)

1. Extract:


I have argued that all trans-intentional judgment proceeds through the extensive suspension. Therefore, we should address how this is possible in the hope of applying such insights to the enaction of a critical philosophy. Indeed, even the economies that contribute to intentional directedness will do so through an economy of re(-)direction centered in this suspension. In the light of recent progress, in coming to understand the informative nature of the ‘suspension’, let me readdress this question of how we might better view this topic.
 Let me sum up this shift in position as a moving towards the idea, or insight, that the prime candidate for the suspension is the simulated representation of our relationships in their overtly or covertly spelt out relational situatedness. As recently noted:

In my ‘comprehensive’ re-interpretation of the Husserlian transcendental suspension one fundamental problem has never been satisfactorily resolved, namely, given the ensuing flatness of the relativistic-like terrain of the suspension how is it possible in and through the de-suspension to arrive at anything other than our prejudices brought to the suspension in the first place? My recent resolution
 of this problem recognizes how the extensive suspension itself resolves such issues through a suspension of the representative simulation of our relationships wherein is instituted, upon the chaotic nature of this flattened landscape, ensuing processes of both re(-)organization and re(-)self-organization where the latter is able to radically re-direct behaviour in a novel direction whose ensuing trajectory can be more favourable to that relationship or overall relational-situation.
 That through the orchestrated redirection of incremental augmentation and enhancement of re-directed valuational formation can be more favourably arrived at in such a manner where, on balance, the relationship or overall relational situation in question, therein and thereafter, is more positively and progressively re(-)enriched.
 [0]

       (1050)

As stated on a number of occasions my interpretation of the Husserlian suspension is a re-interpretation. Moreover, this complex topic comes in a number of formats and approaches as noted in the following summary:


What I am working with here is my re-interpretation of the Husserlian suspension (and not its mere reinterpretation). Various approaches can all be taken up from treating the suspension in a local sense (of suspending what is to hand, etc.) to proposing a more global fashion (imagining, e.g., as if the entire world no longer existed and all that we are left with is its mere appearance, etc.), in a static balance of contra-intentional content (equally matching the configuration of our pre-judgments, etc.) to counter-processes (dynamically matching processes with anti-processes in the constitution of our pre-judgments, etc.). [2] (1051)


In re-interpreting Husserl, I argued some time back that the suspension and the reduction were somewhat conflated but in being disentangled we also needed to add a counterbalance to the analytical nature of the reduction by adding a third component of the synthesis or reconstitution of intentional experience.
 I believe Husserl was heading in that direction by noting, e.g., a need for historical contextualization. Then, added to this mix, I have consistently made a distinction between the cognitive nature of our intentions divided up between perception and conception, and, acts of judgment concerning the former as occurring in trans-cognitive terms of reference as trans-intentional in orientation (taking a leaf from Kant’s playbook). By such manoeuvres, I ended up with an economic account of the intentional and judgmental economies (further detailed through a six-fold imposition of an ordered analysis upon the former by suggesting that subtle forms of privileging or de-privileging could accounted for a comprehensive theory of e/valuational formation). But, once we note these miscellaneous forms of suspension, and intuitively assume they do similar things, then, as a strategy, we must ask ‘what is the import of such a supposedly critical philosophical technique?’ (1052)


In answering that question, I use the formula of ‘passive, active and engaged forms’ in describing the suspension. The first supplies a technique for phenomenal-phenomenological analysis (through acts of phenomenological reduction, etc.). The second, I would argue, gives us, through a process of deconstruction and the removal of non-viable materials, a process of ‘purification’ in which a static residue can be better revealed. As if one inhabited a natural world without forms of existential engagement (not realizing that judgment appreciation, itself, would not be possible without an existential dimension of transcendental experience, i.e., trans-cognitive/trans-intentional appreciation). The third aspect of the ‘engaged’ being the suspension of the simulation of our relationships in their situatedness and their ability in and through the suspension to re-direct existentially oriented behaviour through chaotic forms of perturbation that, hopefully, are able and capable of positively ‘engineering’ an enrichment in valuational formation.
 In effect, integrating the suspension within an existential account (given my claim that a truly ‘critical philosophy’ is also an ‘existentially oriented philosophy’). (1053)

A suspension can be approached from a variety of angles that are either non-economically constructed or economically constructed in part or in full, like, e.g., local or global suspensions, invoking bracketing or processes of disvaluation through reference to illusion, etc., versus running a rhetorical suspension or a metaphorical suspension in comparison to the applied formalism of the extensive suspension, etc. [41]) (1054)

But despite the complexity of the extensive suspension (as an overlapping amalgam of an inner economy of the overall transcendental suspension consisting of rhetorical, metaphorical and simulational suspensions, and the de-suspensional economy’s embrace of the former and its incorporation with a conditional economy) such complexity is obviated (through the concepts of economic correlativity and an inductive holism):

But complexity is obviated through economic correlativity since the adequate establishment of any aspect of the extensive suspension then ensures its realization through a process of holistic induction. [42] (1055)


Passive, active and engaged forms of the suspension being differentiated:


A passive treatment of the suspension allows us to critically appreciate the phenomenal-phenomenological constitution of our pre-judgments (prejudices).  

      [43]


An active treatment of the suspension allows us, through critical forms of deconstruction, to view, from a less obstructed point of view, a remaining residue that is imputed to be more in an alignment with the representative simulation of our more important relationships as found in their overall relational situatedness.  

      [44]


An engaged treatment of the suspension, through the suspension of the representative simulation of our more important relationships as found in their overall relational situatedness, positively empowers those relationships through chaotic perturbation to oversee and impel ourselves as actors who existentially intervene on their behalf. [45] (1056)


These three forms of approach giving us, respectively, a phenomenological appreciation of the constitution of the spectrum of intentional objectives representing the essential features of such research, etc; the clarified, static, hermeneutic appreciation of the relational situation in question; and, a dynamic existential understanding of the existential dimension as it has constituted and could re(-)constitute the existential re(-)configuration of that relational situation being represented, or, rather, being re(-)presented (through a mix of phenomenal-phenomenological presentation, hermeneutical representation and non-systematic existential re-presentation [and where the continuation of the suspension then enacts a more systematic sense of the overall existential orientation]). (1057)


What would be the net impact of such approaches? In effect, we have a scheme for addressing various covert and/or overt way of addressing the ‘transcendental suspension’ (that I have renamed as the ‘extensive suspension’ for a variety of reasons already noted). Admittedly, this schematic approach is trying to make sense of the work I feel such a suspension is capable of achieving, indeed, as a critical tool that is able to function beyond merely performing in a passive mode where intentional constitution is focused upon in both atomic and molecular forms of phenomenological reduction and analysis. In attempting to see beyond this simplistic approach, in exploring just how the suspension is central to critical forms of research, I have invoked this heuristic device to illustrate how the suspension could well be operated in more active and proactive terms of reference. In this regard, let me introduce two sets of analogies to better illustrate how we could actually be enacting a much wider spectrum of possibilities between these economic possibilities of passivity, activity and engagement. In a first analogy, we could imagine looking through a window at the people and traffic passing along the street outside. Perhaps the window is veiled in a thin lace curtain that can be easily seen through but during the day gives a certain desired degree of privacy. But, in opening that same window, we could then lean out that window and say hello to people we know as they were passing by. Perhaps a friend might stop for a few minutes to chat. Too busy to come inside but at the same time want to quickly catch up with the latest gossip. Through the window an active two-way relationship can be entertained, but, to extend the analogy the person in that room now needs ‘to climb out through that window’ and, therein and thereafter, engage the world more on its own terms. In the same vein, another analogy springs to mind. I have been staying in a unit in the city and every morning at 8 am the doorbell religiously rings. At first, I thought it was someone wanting in who did not know which unit to buzz and so tried a combination of numbers. Then, I thought it must be children having fun with the intercom. But, on the third day realized there was another possibility. Maybe the doorbell is programmed to ring itself. These units are very new and that might have been the way they initially tested these doorbells. They did have some trouble with these intercoms to begin with. Unfortunately, they forgot to cancel this act of programming and have left it operating like an alarm clock each and every morning. So, now I have to engage with the system in order to deprogram this annoying alarm that would otherwise continue to ring the doorbell at 8 am. Here you first had a passive interpretation, namely, someone was pushing the buzzer; although it does more sound like a doorbell. Then, you envisaged this doorbell was programmed like an alarm clock and would actively ring itself each and every morning. Then, to obviate this annoying act of programming, I had to engage and enact some form of intervention in order to return this doorbell to functioning purely as a ‘doorbell’. That, similarly, the suspension has to be approached through a number of lenses in order to better understand what this heuristic device, in its range of practice, is capable of performing. That, seen this way, we would realize that the suspension is also the metaphorical ‘gateway’ to the existential dimension as we economically travel through all three modes and convert the so-called third moment of the non-systematic existential suspension into a form more systematically central to the full and fruitful operations of the psyche. A sense of the psychic that take on board a pro-relational attitude in and through the suspension of our representations of the simulated relationships in question:


By such means progressively refining our essential appreciation of the distinctive nature of our relationships and through such positively re-directed trans-intentional-intentional directedness re-enrich the individual and collective expressions of such overall valuational formation. [46]) (1058)


Now, the implicit or explicit misreading of these features, resident in the extensive suspension, results in a co-associated form of philosophical confusion, and, together, in the wake of the former, there also follows forms of non-philosophical abuse (of a quantum that can be deadly given the ideologically inspired devastation ensuing from non-existentially oriented philosophies and religious forms of practice that would have been better deconstructed and rendered inoperative in the first place). E.g., in the inner economy of the extensive suspension, basically dealing with an interrogative economy consisting of rhetorical suspension, metaphorical first reply and a second reply in the possible form of an acceptable literalization of the metaphorical reply we note the following forms of abuse:


An ‘economy’ is a ‘process of circulation constituted between the polar orientations of its trimodal formulation. In the interrogative economy, i.e., in asking a question, such circulation should continue until resolution terminates that process or that process itself is displaced or discontinued, etc. However, to date, the systematic dialectics of this circulation could not be fully accounted for. But, the suspension of the third moment is now accounted for in the following idealized account. [31]


In asking a question we invoke the rhetorical suspension of the ‘either/or’ (central to the meta-textual nature of textual experience, the hermeneutical subdiscipline, genres of behavior, narratives, etc.). [32]


In a first reply, we invoke the metaphorical suspension of ‘like’ (central to textual deposition, the phenomenal-phenomenological subdiscipline, narrational facts, etc.). [33]


In a second reply, the possible formation of a definitive answer, we entertain a mode of non-textual simulation and a non-systematic doorway (of the third moment) to a more systematic sense of the existential (along with its influence on narrational critiques, etc.). [34]


This third moment can be treated as a distinctive suspension in its own right, like the first two moments, when treated as if it were a product of the former; instituting an apparitional suspension when the metaphorical is able to be literalized through the deconstruction of the metaphor/s in question. I.e. ‘is it or is it not literally that as interpreted in its re/presentation?’ [35]


This questioning (of a definite response) re-instituting the rhetorical suspension, etc., until one of these suspensions is no longer being engaged. [36]


Excessive treatment of the rhetorical gives us rhetorical abuse, i.e., excessive and unwarranted forms of skepticism, etc. Would you forever question your current desire for ‘a cup of coffee’ and then expect your engagement to end in the encounter of a specific cup of coffee? [37]


Excessive treatment of the metaphorical gives us metaphorical abuse, i.e., excessive and unwarranted forms of impossible metaphorical literalism, etc. If you don’t believe the ‘Moon is a blue cheese’ then why see the world as ‘external’ or ‘internal’? [38]

Excessive treatment of the simulated gives us apparitional abuse, i.e., excessive and unwarranted treatment of that identity in a permanent state of both unwarranted and impossible closure, etc. Just as, e.g., no apples are ever regarded as ‘just apples’.
 [39]


That, from deceptive forms of philosophical mistakenness arise the corresponding sense of philosophical confusion, and, along with both arises a co-associated sense of non-philosophical confusion (as noted elsewhere). [40] (1059)


Even the psychological ability of leaving or entering the (extensive) suspension can be seen to be highly problematic:


Or, more simply, we metaphorically escape (the psychotic nature of being trapped in the suspension) through the suspension of the suspension! Or, we can flee from being (neurotically
) trapped outside the suspension through a process of suspension per se. [11[ (1060)


Seen in this light, we can see how deconstruction links a phenomenological appreciation in a passive suspension with existential insightfulness to be obtained in an engaged suspension. Moreover, such deconstruction cannot be viewed as merely destructive but also as re(-)constructive; as setting about, advertently and/or inadvertently, in a refinement of positionality that more reflects a first division in philosophical rectitude. I.e., through a removal of impossible and unwarranted forms of philosophical positioning. Leaving, hopefully, a residual core of attitudes that are viable and relatively non-defective, and which remain under the control of the (extensive) suspension and are productively able to instigate beneficial shifts in behavior both individually and collectively. Just how is this form of intervention possible? By what (metaphorically analogued) mechanism/s?

…‘Engaged’ in the sense of volition and the decisive re-directing of judgmental appreciation. But, herein lies the source of this philosophical problem as to how suspension per se could re-direct behavior, hopefully, in a more beneficial manner in and through an alignment with the world to hand. I.e., through forms of alignment enacted through re(-)alignment that engineer relatively more positive forms of valuational formation? If the suspension produces a flattened terrain then we must seriously ask how a relativistic landscape could ever produce definitive responses that are suitably responsive and, hopefully, responsible, etc? [7]


Or, if we bring to the suspension what is to hand then what could be taken away could be nothing other than our prejudices, as pre-judgments. So, other than seeing the intentional constitution of those prejudices we must ask how illuminating that could be beyond seeing those pre-judged prejudices as prejudicial pre-judgments? [8]


Or, if we were to entertain in our imagination ourselves as if upon this perfectly balanced terrain, running contra-content against content and counter-processes against processes, then, perhaps, we should have first enquired as to how we might ‘escape’ from being possibly ‘trapped’ in the suspension if from such a place there were no escape? [9]


But, an escape is ever to hand to the seemingly pre-suspended through a ‘suspension of the suspension’, and, a return to the suspension is also equally entertainable through ‘the suspension of the suspension of the suspension’, and so on. But, then a true return to the past is impossible. So, through the transformation of time, how is change possible other than as a mere iteration of what is already in place (retention)? Still, such iteration as mere reiteration becomes habituated (as genres) (and is foreseen through expectations as protention) Yet, when run together (as the consonant background versus the dissonance of the foreground), through an economic process of harmonization, a process of re-directed resolution can then be more immediately anticipated as a process of chaotic re(-)direction instituted through the bifurcation of that moment. [10]


And looked at in more detail:


But metaphorical ‘salvation’ is also to hand if we were to understand that not only are simulated intentional objects, object-states, objectives, etc., materials for suspension, but, the most suitable material for suspension is the representative simulation of our relationships! Dynamically engaged, within the chaotic environment of the suspension, through harmonic processes of resolution, we are able to directly experience degrees of engagement as realized through chaotically re-directed harmonization. Thence our ability to experience passive, active and engaged forms of re-direction in the trajectory of our embodied relationship when chaotically instituted and actively self-re-directed. [12]


I.e., our simulated representations, suitably transcribed through forms of representation, are chaotically capable of inducing re-directed forms of behavior. [13] 


Which, through embodiment, blend intentional and causal strands of re-directedness in and through the very midst of such suspensions. Giving us mechanisms for intentional re-directedness, proactive re-directedness of judgments, and, more engaged forms of participation in this world at large. [14]


That the more informed we are with relevant information for the thematization of our important relationships treated as intentional objectives to hand, and the more we suitably institute adequate acts of suspension, then the more able our simulated relationships, through processes of chaotic perturbation, can influence the course or trajectories of those relationships through our embodied acts of intervention enacted on the behalf of those same relationships. These simulated representations directly representing those relationships through the intermediation of our embodiment in this world at large. In an around about sense we could say that those relationships act on their behalf by getting us to act on their behalf to proceed with those patterns of enaction that appear to promote the relational richness and enrichment of our relationships in terms of both intersubjectively and subjectively sharing in the re-directing of such relational re-direction. [15]


In such a scheme, how do we account for behaviours that are either relatively existential in orientation or relatively non-existential in orientation? [16]


There can be neither a pure sense or expression of the existential nor an impure sense of the non-existential given that they are orientations born from the existentialization of the relative non-existential versus the de-existentialization of the relatively existential. That between these three economic poles of the relatively existential, the relatively non-existential and the process of the existential-non-existential interaction as a third orientation (and third dialectical moment) whatever promotes our receptivity to our relationships is relatively existential in tenor. Or, in effect, that whatever promotes our alignment with our relationships, through ongoing processes of re(-)alignment, to that same extent, is relatively existential. 

     [17]


That between our relationships the same type of process can be observed when and where we enter into communicative agreements with others, etc. [18]


Thence the basic outline of a resolution of this problem by invoking a representative simulation of our relationships as the material to hand in our suspensions subjected to chaotic perturbations that are expressed through forms of passive, active and engaged re-directedness, hopefully, provoking greater degrees of alignment with what would be the more positively trending trajectories of those same relationships. [19] (1062)

By such means linking an existential philosophy with the exercise of the extensive suspension:


That in existential attunement we progressively preference an ongoing process of relational re(-)alignment on the behalf of our individual relationships and their collective relational situatedness and through such an existential, pro-relational attitude, hopefully, we will engineer more beneficial trajectories on the behalf of our relationships. [25]


That through the ongoing harmonization of such ensuing communicative agreements we subjectively and intersubjectively promote our overall sense/s of freedom both collectively and individually. [26]


Thence the import of the extensive suspension in our passive, active and engaged forms of relational reflection intermediated through embodiment.
 [27]


Hence the existential dimension and its metaphorical ‘doorway’ through the ‘portal of the extensive suspension’. [28]


The existential distinctively presenting itself either directly through existential hallmarks or indirectly through existential indicators.
 [29]


A fortunate few are ever aware of the existential, whilst many acquire an intimation of the same, but, for some, its significance will ever escape them..!! [30] 

  (1063)


Again, that the central ‘mechanism’ here is:


An engaged treatment of the suspension, through the suspension of the representative simulation of our more important relationships as found in their overall relational situatedness, positively empowers those relationships through chaotic perturbation to oversee and impel ourselves as actors who existentially intervene on their behalf. [45] (1064)


In the light of the above, we can now ask, almost as an apparent digression from this topic of the suspension, to what extent is deconstruction both reconstructive and central to this operation of an extensive suspension? (1065)

In a separate essay
 I deal with this question by noting:

… in the context of a first division, deconstruction is no longer just a destructive technique but, more importantly, a constructive method for re(-)building. In this essay, let me explore this more positive aspect of deconstruction. ‘Deconstruction’ being here defined as ‘that critical approach that attempts to remove all forms of defective philosophical argumentation and ameliorate all ensuing co-associated philosophical and non-philosophical forms of abuse in accordance with either the perception and/or apperception of an existential-consequentialism’.
 That the surviving residue of such critical treatment is a revised form of re(-)positioning that is treated as provisional, open, and, hopefully, productively fit for purpose. [0]


That in constructive-deconstruction we can often salvage much from the wreckage of a second division as well as renovating less secure sections of a first division. As noted, the many tasks of a philosopher are ever ongoing; an introduction to an introduction; additional arguments to further augment and enhance our progress to date; ever working towards a sense of relative conclusiveness left rendered as ‘provisional’, but, for all that, to be regarded as an interim building that can be entered for purposes of edification, temporary refuge, as a place to look out upon a world at large and, therein and thereafter, with(-)others, be worked within in order to expedite the beneficial reconstruction of our world at large through existential transformation.
 [1] (1066)

Interestingly, such ideas feed back on to the question ‘just what is philosophical motivation? and, ‘how should it be enacted?’ and, ‘to what end or ends?’ All such considerations having a crucial role to play in our working-understanding of ‘just what is entailed in a critical-existential philosophy?’ (1067)


Recently, in dealing with this question as to what might existentially motivate philosophers and other disciplinarians, etc., I proposed the following observation:


In the context of our relationships, we can perceive motivation to be this recognizing of a relational differential between what we would like to aspire after and the current reality to hand, and, that this differential is experienced as a form of an anomalization which, in turn, will drive a corresponding sense of a narrative, be that something we either tell ourselves and/or tell others. An understanding as to how this differential can be reintegrated into the relative totality of the relationship in question naturally invokes a pragmatic dimension. Motivation being more inclined to move things, e-motionally, through the re(-)directed harnessing of the requisite emotions that might better promote the expedition of this aspirational diminishment in the perceived/apperceived intensity of that aspirational differential.
 [14] (1068)


This topic as addressed in another essay
 noted:


Let me tentatively make the following provisional reflection, namely, ‘that the philosopher demonstrates their care and concern for(-)others by applying themselves, to the best of their ability, to discerning the nature of lived-experience and living in accordance with such insight in the hope of enriching the nature of that lived-experience in terms of its valuational formation both for(-)others and for(-)themselves’. In the light of this intuitive assessment (that could equally apply to professionals and amateurs in many other disciplines) we must assume that a philosopher would have a preference for a placement in a first division and certainly would not wish to be relegated to a second division; that they would perceive some form of a critical philosophy to embrace both insight into the nature of lived-experience and the necessity to devise ways to be in some form of an alignment or accord with the same in order to advance the quality of our existences as lived-together in this overall world-of-life. That, in effect ‘philosophical motivation’ should encompass these aspirational features of ‘being professional, critical, able to devise ways of finding such an accord with the life-world in order to seek an enrichment of ‘our’ lived-experiences through such insightfulness?’ [22]


Obviously, framed in this manner, the concept of motivation appears to take on an existential complexion, i.e., a ‘pro-relational stance’ that is concerned with the ‘enrichment of our relationships through this enrichment in valuational formation’. Such motivation is quite different from the motivation that might be had, say, by a person whose only concern is the theoretical construction of philosophical systems, conjectural or speculative frames of reference, intellectual arguments, ideological narratives, academic critiques, and the like. Indeed, given this non-theoretical concern for others it would follow that the seriously professional philosopher, in line with this provisional assessment, must also have a practical bent, indeed, must have an interest in seriously engaging with the world at large, and other aspects like lived-experience, the overall life-world, life-worlds, the manner in which the political-economy is being re(-)constituted, the constitution of our relationships, and an array of topics like environmentalism, inequality, advancing political freedoms, and so on? [23]


In essence, suggesting that an aspirational differential drives motivation in general, but, that this ‘care and concern’ for others would drive a more existentially oriented form of motivation. The question then being ‘how might such motivation be better or best arrived at?’ [24] (1069)


In answering the last question, we can note:


Given that our relationships, when empowered, can express a progressive sense of alignment, through an ongoing process of re(-)alignment with our relationships, as they, themselves, find a sense of resolution among themselves, then such an understanding appears to illuminate this existential concept of ‘responsibility’. Seen in this metaphorical light, just how might we re-view this all-pervasive plank in an existential philosophy that emphasizes authenticity, acting on the behalf of our relationships, acting in good faith, and so on? [28]


We might say, in an attempt to understand this existential phenomenon, that responsibility is better observed when we act with the requisite integrity that oversees being well-informed with the necessary, relevant information coming to hand; that we entertain the right motivation almost as a hermeneutic guide to what type of responsiveness is being searched for and sought after; that we correctly observe the impartiality of the (extensive) suspension; and, faithfully uphold the ensuing directedness realized through such suspended deliberations. I also suspect that this process is one in which an iteration of a similar sense of intentional directedness eventually reinforces which direction we will adopt and adapt as circumstances either shift before us or stay relatively the same. Moreover, given that we can only make any form of substantial progress through forms of communicative agreement with others it would follow in the course of which we must subjectively and intersubjectively prioritize which aspirations will be both individually and collective optimized in our ensuing patterns of enaction delivered in the light of such ongoing agreements. That the net result of which is that an existentially enacted responsibility is the observance of those pre-conditions, conditions and post-conditions that further promote the ongoing enrichment of those relationships we have both with(-)ourselves and with(-)others.
 [29] (1070)


That to sum up, the full implications of a critical-existential philosophy are to be found entailed in an integrated set of concepts like the suspension, responsibility, authenticity, and so on:


‘Responsibility to our relationships’ is a ‘faithfulness to our relationships that is able to be enacted through the clarity of the suspension wherein our relationships are empowered to chaotically redirect the course of our responsiveness before(-)others’. [31]

That, ideally, this would necessitate the observance of the following. [32]

The correct post-condition/s being our responsibly enacting the ensuing deliberations discerned in and through that suitably enacted (extensive) suspension. [33]

The correct conditions for the suspension are enacted when the necessary conditions for the correct supervision of the suspension itself are correctly enacted (by inducing an adequate, ongoing dynamic balance of the suspended materials that have adequately pre-informed that same suspension). [34]

That the pre-conditions for this responsible enactment is to actively deconstruct all forms of psychic obstruction that would otherwise impede this ongoing clarification of behavioural re(-)directedness that is then to be arrived at in and through the conditional exercise of the suspension itself. [35]

Hence this ongoing thematization and engaged exercise of our responsibility as the existential basis for ‘authenticity, acting on the behalf of our relationships, acting in good faith, and so on’. [36] (1071)


That to conclude, we can envisage a critical-existential philosophy as being exercised through the auspices of an extensive suspension that, in practice, is induced through the adoption and adaptation of a suitable technique for simulating the suspension where…

Philosophical motivation (and by extension disciplinary motivation), as an existential concept, has been defined as that which motivates the adoption and exercise of an existential-consequentialism. [39]


That philosophical motivation, exercised through a suitable suspension, directs us towards acting responsibly in an existentially understood philosophical context. 

      (40)


Appreciated in this light, we are drawn to the position that being philosophical is correctly doing ‘philosophy’ in a ‘critical’ and ‘existential’ manner, and, that these three terms are synonymous. [41]


That acting responsibly in a philosophical discipline demands that we be well-informed, respectful towards our relationships, cultivate suspensions that can deliver the progressive thematization of our situatedness in the world as we find ourselves entering into agreements with(-)others, before(-)others... whilst remaining ever ‘open’ to this existential dimension at the center of lived-experience…. [42] 

  (1072)








       Noël Tointon, Penrith, 14.4.21.

2. Provisional Conclusions


As the reader will surmise, these themes of deconstruction, reconstruction, suspension, philosophical motivation, and the existential dimension are all intimately linked. How might I succinctly summarize their relationships to each other? 

a. Deconstruction is reconstructive when engineered within the (extensive) suspension; removes impossible and unwarranted forms of positionality; and, incrementally moves us closer to more positive and engaged forms of pro-relational, existential interaction.

b. That the suspension is induced and expressed through a dynamically balanced economy central to all acts of resolution in each and every moment.

c. That the suspension, therefore, is central to each and every economy, and the ‘portal’ to an existential transformation of lived-experience.

d. In the passive suspension we can do our phenomenological research.

e. In the active suspension we can do our hermeneutical research by engineering the construction and use of genres of behavior beneficial to our intentional objectives (despite our overlooking an existential dimension which is only rectified through ‘engagement’).

f. In an engaged suspension we can do our existential research, moving from the non-systematic to the systematic senses of the existential through forms of enaction found to promote our alignment with our relationships in their overall relational situatedness.

g. That a critical philosophy cannot overlook this engaged sense of the existential dimension.

h. That philosophical motivation should reflect our situatedness ‘with(-)others’ given this existential dimension is the inescapable basis for our freedom as experienced both individually and collectively. (1073)








        N.T., Wentworth Falls, 15.4.21.
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1L. The Automatic ‘Foundational’ Defaults 

For a Critical-Existential Philosophy?*

0. Preamble: A Critical Philosophy

I will argue that most of what passes for the discipline of philosophy, whether as exercised by professionals or amateurs, should be relegated to a second division and duly deconstructed. On the other hand, we can salvage from such deconstruction the necessary materials for the formation of an open philosophical enterprise in a first divisional format whose endeavour will demonstrate an edge that is critical, existential in orientation and is capable of producing forms of apparent insightfulness to better facilitate our passages through this world at large. [III.1D.0]


Upon what philosophical basis should deconstruction, in its broadest sense, be given a mission to either deconstruct the philosophical pretensions of the second division and/or consolidate the re(-)constructed basis for the exposition of a first division? (0)


In effect, let me ask just what automatic foundational defaults
 can be appealed to by a philosopher in a first division without engendering, either directly or indirectly, their hypostatization or reification as an iteration of the nonsensical belonging to a second division, be that through patterns of argumentation that are either impossible to comprehend or just unwarranted and irrelevant to the pursuit of our philosophical objectives? (1)


To commence, let us say that such defaults, as basic arguments, as dialectical orientations, coincide with epistemological, ontological, and, epistemological-ontological domains of consideration. I.e., just what can be known, just what could be thought to exist, and, what perceptual representations can be formed of the latter and what conceptual representations can be formed of the former, and, where our appreciations of all of the above are formed in tentative, provisional, ongoing terms of trans-intentional judgment (i.e., in trans-perceptual and trans-conceptual terms of reference)? With such orientations and their limitations in mind let us proceed. (2)


I will do this in the form of three expositions and a provisional set of conclusions. In a first exposition, I look at the ‘natural’ limitations of research conducted in both epistemological and ontological orientations. That noted, these limitations will then be explored from trans-perceptual and trans-conceptual orientations. Third, a set of provisional conclusions will note that neither identification can be absolutistically envisaged nor definitive truth determinations of existence; neither a full determination of content nor the full determination of functionality, neither a full evaluation of valuational formation nor the complete absence of the same. Indeed, that we be left straddling an in-between-land, a ‘no-man’s land’ where, in truth, we could be nowhere else, where we cannot be otherwise given this ongoing realization of our simulation through re(-)simulation. (3)

1. First Exposition: Accepting Indefinability versus Non-Indubitableness


Let me state as clearly as possible what is at stake here: Epistemologically, we cannot focus with absolutistical clarity upon a full definition of identity, and, ontologically, we cannot embrace with abolutistical certainty a full definition of the factual as causally arrived at (in all historical terms of reference). Moreover, in an epistemological-ontological economy we must also confront the evolving conjunction of the third moment of such ‘epistemological-ontological limits’ through the limitations already economically presented in these two orientations of the epistemological and ontological respectively, etc. But, thankfully, our non-divine status is preserved by the very economic fact that non-absolutistical truth determinations are also equally denied to us in absolutistical terms of reference. Leaving us straddling a ‘no-mans’ land where all people cannot be otherwise and where relative forms of truth determination can be progressively re-appropriated to some reasonable degree or other. (4) 

Moreover, the measure of all problematic situations is such that their simulations entail their own possible resolutions already predefined through their genres of invocation. I.e., defining either what counts as a relative resolution or whether full resolution in those terms of reference is even or ever possible. So, e.g., non-virtually, you cannot be in two distant places at the same time, but, virtually, you can relate to each other in ‘real time’ thanks to this digital era. Or, e.g., that person over there may look like ‘John’ but that does not mean that person who looks like ‘John’ cannot be ruled out of existence since ‘their existence’ was at least entertained virtually even if the non-virtual existence of this lived-experience were ruled inadmissible in this instance (being enacted, say, in the recognized context of a dream experience). Because absolutistical certainty also rules our absolutistical uncertainty! But, the intentional nature of intentional experiences and their trans-intentional appreciation, etc., cannot be so definitively ruled out! In a relative sphere of entertainment, negation must also entail what is not being negated, etc. Just as that whilst ‘that person over there is not John’ cannot rule out that over there there is a person being wrongly identified, etc., even if that context were just virtual in its entertainment. (5)


In each and every gestalt field, neither foregrounded identification nor ongoing, processes of background field integration can be absolutistically entertained entirely apart from each other (just as this relationship between foreground-and-background and the co-associated sense of intentional subjectivity equally can be absolutistically entertained purely from their own impossible points of view). Because absolutistical focus or absolutistical non-focus are both equally unobtainable, regardless of its directedness, be that either directed towards the subjective or non-subjective in orientation, etc. (6)


The implication being that we cannot entertain purely in and of themselves whatever is put forward as such an impossible candidate for our attention. That such non-obtainment likewise cannot be disseminated as such nor then re-envisaged as such! (7)


Neither pure percepts nor pure concepts can be entertained, and, all claims to that effect must equally be dismissed! Likewise, all forms of self-reification or other-reification (including both intersubjectiveness and non-intersubjectiveness)! (8)


But, in experience we are left with the viable nature of this residue, i.e., that identity, functionality, valuation, etc., can all be determined in relative terms of reference, just not in any absolutistical sense. In such a viable domain the usual canons can be permitted to prevail albeit in provisional terms of reference even though a critical appreciation of probability might strongly suggest otherwise (and would invite natural concurrence). (9)


In the relative terms of a process of interaction, representatively simulated and disseminated textually, no pure identities can be focused upon nor not purely focused upon. Hence the relativity of logical subjectivity in all its forms. (9)


Similarly, in its own way, causal determination of the factual can be neither identified absolutistically nor absolutistically non-identified. Hence the relativity of all logical functionality, be those functions either envisaged in causal, intentional or an interfacing of causal-intentional terms of reference. (10)


Analogically, just as identification (of the function of focus) or functionality (through the focus on function) can be neither representatively identified, disseminated nor re(-)identified (through re(-)simulation). (11)


Just as pure points (in a gestalt field) cannot be focus upon, equally, that semblance of focus also cannot be purely focused upon. Similarly, no semblance of a pure background can be focused upon, nor, indeed the pure relationship between the former (as envisaged in the co-associated entertainment of transcendental subjectivity). (12)


Implying, in no ‘uncertain’ terms, that all claims to such impossibilities should be dismissed as such (lest you wish to invite automatic relegation). (13)


Equally, all irrelevant materials in our current explorations should be earmarked as either unwarranted or unnecessary to the successful progress of such explorations. (14)


So, perceive all such impossible or unnecessary claims as the province of the second division which only deserve deconstruction. Whereas, in contrast, all other claims should be allowed to progress in a manner proportional to their apparent merit, etc. (15)


In effect, quite simply, we must deny all absolutistical claims of both definitive identification and definitive causal instantiation! Given that there is no such definiteness nor such indubitability to speak about! What cannot be said, cannot be spoken… (16)


In silence the unspoken is chosen because we either do not wish to speak about what is possible or cannot speak about that which is either impossible or irrelevant. (17)

2. Second Exposition: Trans-Perceptual versus Trans-Conceptual Limitations

The absolutistically indubitable nature of the ontological is a given, and, the absolutistically non-definitiveness of the epistemological is also a given. Therefore, between such extremes, in lived-experience, the epistemological-ontological interaction engendered therein must also be subjected to those same limitations. (18)


But, just as a stick has the limitations of two ends imposed upon its identity as a stick does not mean it cannot be identified as a stick. Indeed, quite the opposite. Through such limitations we identify the stick as a stick qua stick. The particularity of a stick, in its stick-likeness, is such that specific instantiations conform to such limitations. Similarly, the limitations imposed upon the particular nature of the epistemological-ontological continuum, as reflected in perceptions and conceptions, must equally conform to such limited particularity. (19)


The cognitive is intentionally structured between these limits of the so-called ‘conceptual per se’ and the so-called ‘perceptual per se’, i.e., between the limits of conceptual functions and perceptual content, in effect mirroring the interplay between intentional processes and intentional objectivity. In seeking a third economic polarity we can invoke the trans-intentional forms of judgmental appreciation along with their semblance of transcendental subjectivity. Only through imaginative projection or injection, along with forms of reification or hypostatization, can we imagine we can imagine such misguided, absolutistical forms of identity such as non-conventional ‘minds, objects and sense/s of self’, etc. In provisional, limited, open, non-absolutistical terms of reference such conventional ‘entities’ can have a conventional existence recognizing both their indefinite and indubitable status. On the other hand, given such conventional entities have conventional terms of reference then conventionally valid co-associated truth determinations must equally have a similar status. Hence conventional forms of real-time confirmation and retrospective or historical verification, and, where their mutual alignments must also be productive of conventional forms of conformation. (20)


In an appreciation of the intentional nature of lived-experience, within the limitations of conventionally limited experience, we could say that the natural extrapolation of intentional objectivity gives us the apparent reality of a material-like world, whereas, in contrast, we could say that the natural extrapolation of intentional functionality gives us the apparent ideality of the mind and its co-associated sense of subjectivity-intersubjectivity. Now, we could say, that the lived-ideality of this apparent sense of a material-like world gives us its virtual treatment, and, in contrast, the lived-reality of this apparent sense of mind gives us its non-virtual treatment. In turn, the pragmatic appreciation of the former gives us both the virtual and non-virtual treatment of lived-experience along with its ability to enact patterns of behavior that are either relatively more virtual in their complexion or relatively more non-virtual in their manner of enaction. An existential aspect being expressed through the dynamic balance of both the virtual and the non-virtual. Hence the relative passivity of perception, the relative activity of conceptual enaction, and, the relativity of existential engagement when the former orientations and the orientation of this third party enter into a more dynamic sense of ongoing balance in its pro-relational stance as enacted in and through the relevantly treated and non-impossibly mis-treated representative processes of relational simulation. (21)


Reversing the natural attitude allows us to realize the apparent reality of the idealistically oriented and the apparent ideality of the realistically oriented. Thence our ability to perform phenomenal-phenomenological forms of relatively scoped reductive analysis. Conversely, the synthesis of reconstitution assists our ability to perform hermeneutically oriented functions. Furthermore, a dynamic balance of the former induces a non-systematic sense of the existential which is then more systematically oriented in a balance of all three moments. Thence the presence of the extensive suspension… (22)


Thence the passivity of the virtual, the activity of the non-virtual, and, the existential sense of engagement that arises through the dynamic balance of both the former and its more fuller expression through the dynamic interaction of all three moments. (23)


Hence the explanation of our ability to passively perceive, actively conceive and enact patterns of behavior, and existentially engage in this same world at large. (24)


By what metaphorical mechanism, as an analogy, can we understand this ability to actively conceive and enact such conceived patterns of enaction? (25)


Through perception we perceive acts of activity. Through their simulated ideality we can virtually reiterate the same. Adopting and adopting such genres of behavior. Through the suspension we can actively enact such reiterated through the suspension of such conceived relationships where chaotic phenomena can charge such emotionally stronger desired. Thence the aspirational economy. But the most important precondition for the enaction of an aspirational economy is our engagement, to some degree, with an economy of communicative agreement with others. Thence an ensuing dialectic of freedom-non-freedom since we have to give up a considerable degree of personal freedom in order to advance the freedom of both others and ourselves. (26)

Basically, through an appreciation of such simulated interactions subjected to their own suspensions… (27)


That such a complex arrangement is best expedited existentially. (28)


But, by what metaphorical mechanism, as an analogy, can we understand this ability to engage with others in an existential manner? (29)


Through an ongoing, evolving suspension of the givenness of our overall life-world. Through balancing the envisaged ideality of apparent realities versus the envisaged reality of apparent idealities whilst discarding both the envisioned reality of apparent realities and the envisioned ideality of apparent idealities… (30)

Basically, through an appreciation of such simulated interactions subjected to their own suspensions… (31)

3. Third exposition: Limitations versus Non-Limitations

In a set of provisional conclusions will cannot but note that neither identification can be absolutistically envisaged nor definitive truth determinations of existence; neither a full determination of content be realized nor the full determination of functionality, neither a full evaluation of valuational formation nor the complete absence of the same. (32)

Indeed, that we be left straddling an in-between-land, a ‘no-man’s land’ where, in truth, we could be nowhere else, where we cannot be otherwise given this ongoing realization of our simulation through re(-)simulation. (33)


Identity, as idealized, cannot be absolutistically identified given its economic origination. Historical existence, as realized and interpreted in lived-experience cannot be found absolutistically to have been encountered, recognized and engaged in forms of definitive conformance. ‘Pure identities’ and ‘pure facts’ have no lived-reality for(-)us in any form whatsoever! Such non-relational imputations, non-arrived through extrapolation, can have no relation to(-)us. Similarly, there can be no pure forms o e/valuation likewise! (34)


But, the impossibility of pure identity and pure facts also rules out all forms of pure e/valuation. Moreover, such impossibilities do not rule out what is viable in conventional terms of reference. Indeed, absolutistical indubitability also rules out absolutistically treated non-indubitability. Likewise, absolutistical indefiniteness also rules our absolutistically treated non-indefiniteness. Thence the conventional is contained within the limits of both relative certainty and relative definiteness of identity. (35)


Thence the natural limits of conventional truth determinations. (36)


Thence the epistemologically qualified treatment of the relatively ontological and the ontologically qualified treatment of the relatively epistemological! (37)


Hence the unqualified epistemological treatment of the relatively epistemological and the unqualified ontological treatment of the relatively ontological are impossible to entertain despite language seemingly talking about such impossible considerations. (38)


Such philosophical mistakes invite their co-associated philosophical forms of ensuing confusion along with the inevitable adversity of non-philosophical consequences in the wake of such nonsense. (39)


Thence the boundaries of a working existential consequentialism! (40)

4. A Provisional Set of Conclusions


The epistemological is limited by the ultimate indeterminacy of identity, and, the ontological is limited by our ultimate inability to arrive at the fully indubitable. (41) 


But, within such limits, we find acceptable forms of conventional definition of identity and the conventional certainty of historical claims to an array of facts. (42)


But, such limits will also mean that we may well have to change our minds from time to time, and, the mustering of relatively valid arguments, arising through such considerations, indicates a progressive attitude and philosophy in that same regard. (43)


The limits upon the epistemological and the limits upon the ontological imply we are only dealing with epistemological and ontological orientations. (44)


That this same set of limitations similarly limits all forms of encounter, recognition and engagement. (45)


Hence the relatively limited but viable nature of truth determinations within the conventional sphere. (46)


That the idealization of the relatively real gives us the semblance of the relatively virtual, and, the realization of the relatively ideal gives us the semblance of the relatively non-virtual. (47)


A suspension of the virtual gives us the non-virtual through chaotically instantiated engagement, and, the suspension of this engagement with the non-virtual gives us relative truth determinations through a similar mechanism. (48)


Through the suspension the passive, active and engaged all find forms of instantiation, and, through the same suspension they find their truth determinations and their existential status… (49)


Understanding such defaults automatically invokes an existentialization of lived-experience within the viable confines of a critical philosophical along with the suspension of our relegation to a second division..!! 950)


  



        
      Noël Tointon, Wentworth Falls, 21.4.21.
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1M. Epistemological and Ontological Status of 

Relational Simulation?*

0. Preamble


As discussed (in the previous essay and elsewhere), neither the epistemological nor the ontological modes can be entertained purely in their own right implying neither absolutistical definiteness of identity nor absolutistical indubitability in factual status.
 However, as we operate in a conventional world, that has no need for such impossible standards for identification and conformational assessment (through both jointly aligned confirmation and verification in truth determination) (along with a third category of absolutistical interactive participation to be soon introduced, and, along with the three forms of absolutistical negation of the above
) it follows that lived-experienced needs only to be assessed in relatively limited terms of reference in keeping with the intentional objectives for such apparent working-truth determinations. In this essay let me explore the nature of simulation, the nature of relational simulation, and, the implications this (difference in simulation) has for determining whether a philosopher is a critical philosopher or a non-critical philosopher; and where, quite rightly, the latter ‘philosophy’ only deserves to be relegated to a second division and duly deconstructed.
 (0)

1. Exposition

To begin with, we first need to understand that intentional simulation of intentional objectivity is realized through (the Husserlian concept of) retention. I.e., ‘the simulation of simulation’ (carved out through the genre expectations of protention and realized through presentation whose iteration is then retained through such retention as it arises to intentional awareness to be then modified or ‘harmonized’, when and where necessary, through re-directed non-textually oriented processes of textual simulation [as one of these dialectical moments in this tripartite economy of textual-representation], etc.) and not ‘the simulation of that which is not simulated’ or if mistreated as the ‘pre-simulated’ or as that equally mistreated as the ‘trans-simulated’, etc! I.e., that, quite simply, ‘simulation’ is arrived at through ‘re(-)simulation’,
 as a ‘simulation of simulation’, and, never the so-called ‘simulation of that not being simulated per se’, etc. (1)


But, if ‘all simulation is treated as a simulation of simulation’ how would we be able to distinguish between that which is conventionally determined as ‘non-virtual’ from that determined to be otherwise, i.e., ‘virtual’? Or, how would it be that such could be discerned from that considered to be truthfully determined in contrast with that which is assessed as non-truthfully determined, and so on? Without any problem whatsoever! By inspecting its more prominent modes of presentation, within its overall modal complexion, in the light of relevant genre expectations. such relatively distinctive distinctions, in the light of expected conventional discernments, should be easily distinguishable. E.g., this apple, here, is to be regarded as ‘non-virtual’ because, besides the usual modes of presentation one would expect to be present, this apple will also somewhat assuage my physiological pangs of hunger unlike my virtual memory of an apple eaten yesterday or the apple I dreamt about last night (which, quite to the contrary, seem to do the opposite and make me feel even more hungry merely through entertaining such virtually present but non-virtually absent presentations). Or, again, we might say that the causal effectiveness of this non-virtual apple in my hand is in line with my genre expectations since if I were to drop it on my bare feet I expect it to hurt and possibly bruise the same foot it collided with, etc. So, the modal complexion of all representations is not the same, indeed, never the same (given the specific uniqueness of those representations that demonstrate a full causal effectiveness in an alignment with our modal expectations. So, e.g., this apple currently to hand with myself upstairs can be eaten non-virtually whereas, the apples in the fruit bowl in the kitchen downstairs, cannot be currently eaten given that they are not contiguous with myself who is now situated upstairs
). (2)


But, I can stand in front of a mirror and see my reflection as if it were a simulation of myself.
 But, here, the reflection is of my embodiment and this body can be rightly regarded as that existing before this semblance of a simulation since it is true I have an embodied existence before I stood in front of that mirror? But the persistence of an embodiment is quite different from our epistemological treatment of it or our treatment of something else. We could envisage nature continually re-simulating itself, moment by moment, and, where a persistence of identity, this relatively invariant form of transformation isomorphism being accounted for on the grounds that both its pre-conditions and conditions for a persistence of current identity, its isomorphic stability, being suitably arrived at. Similarly, in epistemological terms, we can envisage something similar. For intentional identity to find intentional awareness, retention must be in place in a time and manner that such intentions can be fully arise and be encountered, recognized and engaged, etc. Furthermore, these two orientations in imputed simulation cannot be considered as isolated from each other (as indicated in the previous essay) on the grounds that epistemological and ontological can only be experienced economically through processes of ontological-epistemological directedness and epistemological-ontological directedness respectively. That from an integrated economy of ontological-epistemological directedness (the relatively ontological) and the epistemological-ontological directedness (of the relatively ontological), and a dynamically balanced combination of the former (representing the relative epistemological-ontological economy) we can then procced in our conventionally exercised forms of research whilst still continuing to do our philosophically oriented research. That, in and from such an economy, the simulation of my understanding of my embodied sense of self and the simulation of the reflection of myself in the mirror all come into my intentional awareness and trans-intentional appreciation through a variety of various acts of judgment, etc. So, from this economic perspective both my sense/s of self and the semblance of my reflection are enacted as a series of separate, but not unrelated nor non-connected, simulations, but, certainly not of one series being entailed by the other where one has its origination within that other more dominant and inclusive series. That, in essence the iterated simulation of my self is not the progenitor of that series of simulations ‘seen in the mirror’, rather both are co-associated, simultaneously by(-)me, for(-)me, but where one is necessitated more as the pre-condition for the other. Just like I can ask my image of my ‘self’, as seen in the mirror, to raise one of its arms will surely not do so on the mere instructions of any command, whereas, when I lift my arm upwards, this is seen immediately in the reflected image. In conventional terms we may impute my embodied person as that being simulated in the mirror, but, in truth, the interpreted simulation of what is seen in the mirror is co-associated with the interpreted simulation of my current sense of self as a person located in time and space whilst standing in front of a mirror seeing an image simulated in time but not simulated in non-virtual space, etc. Hence the obvious modal differences between this ongoing sense of selfhood and the ongoing vision of this reflection in the mirror which allows me, with perfect justification, to deem the first as ‘relatively non-virtual’ and the latter as ‘relatively virtual’. ‘Relatively’ being the operative qualification because the ‘relatively virtual’, e.g., is ‘not just virtual’ because even the epistemological orientation overlaps the ontological orientation, and v.v. Just as my seeing this image of myself in the mirror cannot be dismissed as merely virtual since my thought processes that allow me to interpret this image as a ‘reflection of myself’ cannot, in turn, be dismissed as merely virtual (being entertained in time as an experiential fact
), etc. Or, in essence, I am entertaining both relatively non-virtual and virtual forms of experience in and through the integrity of my subjective awareness where there can be no real independence of one series of simulations upon any other sets of simulations, and v.v., etc. (3)


So, simulations are not of the pre-simulated or of that which is not being simulated per se. Given that simulations are simulated in an economy of simulation subject to different economic aspects of simulation, then, no set of simulations is ever the same as any other set of simulations (through a difference in time, differences in their sequencing, and through modal differences, etc.). (4)


However, another problem presents itself. If a simulation is of a simulation then that ensuing simulation should be a non-simulation in accordance with the dictum that ‘the x of x is not-x, or non-x, or meta-x, etc.’ But, we can circumvent this rule by noting that we can treat simulations to a process of retreatment wherein this same ruling can be suitably taken into account. We could say that a simulation of a “simulation of x” gives us, say, x’, and then x’’, and then x’’’, etc., where no one member of that sequence is absolutistically identical. On the other hand, in mere re-iteration we could note that there is very little difference. On the other hand, in time these iterations would take on a greater sense of difference giving the process of simulation a sense of change or transformation. Furthermore, we could also argue that the imputation of an isomorphic transformational invariance, in the apparent persistence of identity, is not identical to the process of resimulation per se that acts as the basis for that co-associated imputation. An analogy springs to mind that might clarify this subtle point. In tuning a harpsichord, we have to modify a perfect meantone tuning if we wish to travel to other keys, indeed, the more we wish to transpose between different keys the more such adjustments need to be made. Thankfully, our hearing is forgiving of such ‘imperfections’ in tuning. Notes have a certain limited freedom to be tuned, or left to naturally go flat or sharp in changes of temperature, humidity, etc., before we no longer recognize that note as that note and, in turn, as able to persist within a certain key signature, etc.
 Or, similarly, a bit like a person who likes to change the style and colour of their hair is usually still recognized as that same person we know despite such rather radical shifts in self-presentation. In other words, the semblance or imputation of an invariance in identification need not itself be reflected in our reception of such an imputational basis. Indeed, we can do both, recognize some sense of variation, should it be perceived, whilst, at the same time, counter-impute an invariance of identity. (5)


Resolving this objection by perceiving the semblance or imputation of a simulation as neither perfectly coinciding nor perfectly non-coinciding with the experiential basis also predicated on some level of an inevitable alteration, etc. Then, with shift in that basis of simulation we could also invoke a mechanism of ‘retuning’ that returns that degree of an expected alignment through re(-)alignment to that semblance or imputation of an apparent invariance within the requisite degree of freedom to be able to do so, and so on. (6)


Now, a third problem is being presented. How can the same simulated presentation, as an imputation or set of imputations, be seen from either different perspectives and/or through different lenses and/or even be revisited in different periods of time as well as from both either subjective and/or intersubjective points of view, etc? (7)


A problem whose resolution is predicated, somewhat, on the previous resolution. E.g., we can look at our face in a mirror and turning a little to the left and to the right whilst seeing our head move does not stop us from seeing the same face. ‘Running’ through these series of moments we see the same face because we impose the same imputation upon that series of representations. In a technical sense, we impose the same semantic location on that which is regarded, but not necessarily seen, to be of the same identity. So, e.g., one day we may see the Morning Star looking very bright and, on later date, see the Evening Star, in turn, looking very bright, and, correctly, as it turns out, we call these same designations ‘Venus’. Or, i.e., that these two senses have the same reference, to invoke Fregean terminology. Or, to invoke Husserl, that these sets of adumbrations, say, both my relooking at the Moring Star and later relooking at the Evening Star, are thought to have the same reference, namely, ‘Venus’ (defined as the second planet in our Solar System from the Sun). So, by treating the imputation of identity as belonging to a series of simulations, arrived at through re(-)simulation, we can make a relative, non-absolutistical distinction between the same. Then, we can regard the semantic location, in our psychic making of the world at large, as its identity as recorded in those terms of reference. Given valid arguments for the non-acceptance of a pure, absolutistical private language we can also state that such semantic locations, to a considerable extent, certainly on general and particular levels of employment, possess a similar currency, in psychic locatedness, both subjectively and intersubjectively. (8)


However, this meta-like [re(-)]positioning of such subjective-intersubjective locatedness in identification also presents one more problem, namely, if we must philosophically dispense with metaphors like the invocation of so-called ‘internal worlds’ and ‘external worlds’ then we must ask how my experiences, say, either perceptual or conceptual in orientation, are to be judged as different from your experience, be they either perceptual or conceptual in orientation, etc? Obviously, with little difficulty. What we recount are interpretations of experience where we find profound differences between first person accounts and second or third person accounts, and so on. Now, if two people were together to stand in front of the same mirror, they would be able to view each other’s face as well as their own. But, it would be proliferation (of nonsense) to suggest that there were six faces to be seen from the condition that there be at least two faces in front of that mirror. Yes, we may well refer to two imputed faces in ontological-like terms of reference being presented before the mirror and four imputed faces to be ‘seen’ in epistemological-like terms of reference as we both see our own faces and the faces of the other in that same mirror. That, although such distinctions have a place in philosophical thought, in lived-reality, their extrapolation would not and should not allow us to run the imputation that a total of six faces would have to be involved, etc. Simplifying the situation, by merely noting only two non-virtual faces and all else had a virtual-like form of existence. That, the causal effectiveness of the former is assumed, and can be demonstrated, whereas, the causal effectiveness of the latter can be seriously discounted. But, on the other hand, not entirely. An elderly, religious person with a diseased heart, could dream about being interrogated and tortured by the minions of the Devil, and, in the ensuing panic, have a heart attack and die. The overall point remaining being this, that in a ‘series of simulations’, in turn treated as ‘imputations’, as then stamped with the ‘meta-imputation’ of ‘existing as an integrated series of imputations’ implies that that ‘co-associated (meta-)imputation’ of one ‘working intimation with a specific semantic location’, even is such status has yet to be decided, has a degree of identification that needs to be worked with as such (as long as we remain with the trans-intentional, ‘transcendental’ terms of our current employment). Still, just how do we integrate such natural diversity? That, for me, a resolution of this problem has two (and three) aspects, namely, the scoped considerations of identification along with scoped considerations of indubitable-likeness (to which we will soon add a consideration of matters of interactive participation along with experiential negations of all three classifications of the former). (9)


By considering all forms of identification and truth determination (and interactive participation, as yet not discussed) as in all aspects of their simulations as being simulated through re(-)simulation, within the (imputed working hypothesis of a) transcendentally enacted sense of imputation (that connects the metaphorical dots so to speak), but, which through natural forms of retreatment, is read on par with those apparent simulations per se. That hypothetical semantically represented sense of a world at large being accepted as such just, again, how are we to determine ‘relative reality’ from ‘relative non-reality’, or, again, how should we distinguish between the relatively virtual from the form the relatively non-virtual, and so on. By invoking a relatively integrated, cultural-intercultural, subjective-intersubjective semblance of historical and geographical space and time, with superimposed natural, personal and interpersonal identities, etc., upon the same, etc., are we able to simulate a working world at large both for ourselves and others (in that same cultural milieu, etc.). Here our working imputations are given a free rein, so to speak, albeit within the obvious limits of our shared sense of world(s within worlds, etc.), etc. That within this semblance of an overall life-world we construct, within such ‘living-experience’, our business both with ourselves and others…as mediated and intermediated
 by imputations discerned in lived-experience as narrated both before(-)ourselves and the before(-)others…
 (10)


But one resolution invites the need for another… but, in an economic perspective, more often than not, prior solutions or resolutions need only be recycled with a minimum of tweaks. In our appreciation of the modal complexion of our imputation (as living-experiences treated as lived-experiences) we need only note to what extent such imputations live up to our genre expectations to discern a relatively distinctive difference between the relatively virtual and the relatively non-virtual where the latter is mor found to meet such expectations. As noted, in being hungry and salivating at the thought of a certain apple representation we would hope, in engaging that co-associated presentation, that it satisfactorily satisfies those physiological experiences being experienced in conjunction with that same (series of) representation(s), etc. (11)


However, another problem, once again, arises in this simulation of shared space-and-time. If all relationships are conducted directly within the simulated relational space in question how do we account for the necessary contrast of the indirect relationship? Just what meaning could the indirect relationship have? (12)


Relationships themselves are being directly engaged. How could it be otherwise? Things treated as without a relational being-there-for-us have no relational being-there-for-us! However, relationships can be either nominated, re-nominated, analyzed and/or synthetically merged with others.
 So, if I were to visit the grave of Machiavelli in Santa Croce today and, tomorrow, you were to visit the same grave (on the wall of this church) this does not mean we visited the same gravesite at the same time. In essence we have indirectly shared the same geographical reference (each in a different period of time). Or, e.g., ‘A knows B’ where ‘B knows C’, but, where either ‘C does not know A and/or ‘A does not know C’. But, if B were to inform both A and C about this previously not known other then we could now say that ‘both A and C now have an indirect relationship to each other through B and what they have they have been told about them’. That, furthermore, such knowledge could quite safely be deemed to have been had ‘indirectly’, i.e., ‘without the directly engaged acquaintance of A with C, and v.v.’, etc. Thus, armed with these qualifications, we can now say that even though all relationships are directly engaged the contents of some relationships may well have been entertained indirectly. (13)


Within this subjectively-intersubjectively shared semblance of simulated space-time, along with both of its directly engaged and indirectly simulated iterations of entertained content, that all act of relational directedness are constituted directly in intentional consciousness and its trans-intentional appreciation (in the form of judgments, etc.), etc. So, I am directly engaged in a process of thought or perception or judgment or emotional feelings, etc; or, I am directly speaking with a person who is directly speaking with me; or, I directly engaging a novel and, therein, find myself resimulating its sense of a reconstructed re(-)simulation; or, I am directly engaging with the reconstruction of a series of memories, etc., etc. So, in this scheme of simulated representation, in an economy of simulation, we cannot find ourselves merely interacting with mere representations per se. No economy works like that, we just cannot reductively experience mere representations, Similarly, e.g., in a so-called idealistic modality of that being merely thought about, or, e.g., through dealing with sensory data alone in a so-called realistic modality, or, e.g., in the imputation of a sole succession of pragmatic deferrals in a so-called world entirely constituted by linguistic habits, etc. Or, just as when I see my image in a mirror I am directly relating to that virtual image as if it were me even though if I had my name written clearly upon my person its letters would be read as being backward in the image as seen ‘in’ the mirror (implying that it is not just a mere copy of myself
). (14)


Now, with such objections behind us, we are in a position to better understand the impossibility of absolutistical identification, etc., along with an understanding of the philosophical the ramifications for those who persist in their positioning to still insist upon such impossible identification, etc.
 (15)


In walking a middle path, we need to note that there can be no viable forms of absolutistical identification, absolutistical indubitability, and absolutistical participation in any relationship whatsoever. Moreover, likewise, there can be no absolutistical non-identification, no absolutistical non-indubitability, and non absolutistical non-participation. Let me explain. (16)


Identification, etc., is realized economically. Enacted in a field of semantic identification where we learn to focus upon that currently brought to hand before our intentional attention and where identification, etc., is thematized in a process of contrasting interaction both between intentional content and contra-content and intentional processes and counter-processes whilst also being appreciated, both initially and primarily, within and from trans-intentional terms of reference. That through dialectical stages of pretreatment, treatment and retreatment identification, etc., is realized through such relational terms of reference in such relational terms of reference, and, therefore, cannot be extrapolated and extracted from such relational terms of reference given the nature of such relatively qualified identification, etc. In more detail, let me look at the gestation and engendering of intentional content, processes, and retreatment by which identification, etc., is realized and able to be encountered, recognized and engaged only through the existence and persistence of such qualified terms of reference. (17)

In our critical-philosophical understanding we must accept that we have no absolutistical access to the perfect identification of any form of identity. But, then, as well, we have no absolutistical access to perfect non-identification of identity, given that absolutistical certainty in non-identification must also equally escape up. In such matter taking a stand in between such impossible extremes. (18)


Similarly, in our critical-philosophical understanding we must accept that we have no absolutistical access to indubitable truth. But, then, as well, we have no absolutistical access to non-indubitable truth, given that absolutistical uncertainty must also equally escape up. In such matter taking a stand in between such impossible extremes. (19)


Given that these qualifications of identification and indubitability apply to our appreciation of our participation in a certain relationship it follows that absolutistical identification and absolutistical truth determinations in our interactive participation and appreciation of a certain relationship must also both equally escape up whilst at the same time their absolutistical absence must also both equally escape us. In such matter taking a stand in between such impossible extremes. (20)


If both the presence and absence of absolutistical identification must equally escape us then in having some understanding of what it means to semantically identify and locate that being scrutinized in our cultural-intercultural mappings of the world at large can only mean we must inhabit a realm of identification in between such impossible extremes. It means, moreover, that in such relatively qualified terms of reference we must make a stand philosophically as required when such terms of reference are possible, are called for and can be exercised in terms relevant to the thematization of such considerations. Furthermore, given this absolutistical inability to perfectly define both identity or non-identity then it follows that we equally cannot supply perfectly assessed truth determinations for the same given that lack of definition in that being identified. So, without absolutistical identification and without absolutistical truth determination we cannot determine the perfect definition of our participation in any one relationship or in any set of relationships whatsoever! At the same time, however, absolutistical non-participation is equally denied! Let me illustrate the ramifications of these six forbidden forms of philosophicalization that would mark out and condemn such a pseudo-philosopher who seeks to formulate and disseminate such impossible positioning and who, therefore, only deserves to inhabit the misbegotten ranks of a second division. (21)


In conventional terms of reference, we have neither the need for absolutistical identification nor for absolutistical non-identification, neither the need for absolutistical indubitability nor for non-indubitability, neither the need for absolutistical comprehension of our participation nor absolutistical comprehension of our non-participation in our relationships! Let me illustrate in concrete terms the ramifications of such relatively abstract impossibilities. (22)


Quite simply (correctly determined conventional) participation is (correctly determined conventional) identity in conjunction with (correctly determined conventional) function. So, ‘this is an apple’ and ‘all apples are edible’, therefore, in participation (through eating), ‘I could safely eat this apple is edible’. However, from a trans-conventional or non-conventional perspective I could, and perhaps also should ask, as a philosopher (who suitably aspires to successfully function in theoretical, practical and critical spheres of concern), ‘is this correctly identified as an apple?’ and, ‘is it true that all apples are edible?’ In effect, scrutinizing and exploring the pre-conditions, conditions and post-conditions in terms of their presuppositions, as narrational facts, the narrational objectives of the narratives being proposed, relevant critiques of the former, the overall de-anomalization of any essential considerations that might impinge upon our conventional readings of either that relational situation and/or its relational situatedness, etc. In fairy tales we do meet stories about ‘poisonous apples’, so, the concept of a ‘poisonous apple’ is conceivable. Therefore, not all apples are necessarily safe to eat. Indeed, this ‘apple’ in my hand might well be an apple, but, being an apple does not mean it is automatically edible as it could still be quite unripe, or, then again, it could be well past its due-by date for consumption. Under these circumstances we might still consider such unripe or over-ripe apples as able to be consumed if they were to be treated appropriately, say, by boiling, perhaps with sugar or some other ingredient like sultanas or dates, or blackberries or mint herbs, etc. (23)


This concept of ‘participation’ reminds me of a recent event when I was overjoyed to discover a trove of ‘horse mushrooms’ growing in a churchyard. I envisaged a wonderful meal with these perfect specimens fried in butter and served on toast with a sprinkling of freshly ground pepper and flakes of parmesan cheese. However, in preparing these mushrooms, in chopping them into small pieces, I noted a very strange chemical-like smell not previously associated with horse mushrooms. So, I consulted my mobile phone to discover that there are varieties of mushrooms in the agaric family (agaricus) that are very similar to horse mushrooms but which are poisonous. That one way to decisively distinguish such pretenders is a consideration of smell. That edible mushrooms have a pleasant aromatic mushroom-like aroma whereas non-edible varieties, that look like horse mushrooms, have a quite an unpleasant petrol-like smell. Obviously, these ‘horse mushrooms’ were not ‘horse mushrooms’, but, another non-edible variety of mushroom. Now, the moral of this story is that a philosopher in a (so-called
) first division, not accepting the unnatural state of total closure (as a form of apparitional abuse), would ‘naturally question considerations of both identity and truth determination of the imputed functions being focused upon along with the envisaged viability of their combination to be experienced in a process of participation’. Back to this analogy of mushroom preparation, the wrong identification of these mushrooms could have realized a defective form of participation if we had eaten them. (24)


Now, extending this analogy a little further, there are indigenous peoples who will eat ‘poisonous foodstuffs’ if suitably treated, perhaps, say, through over-boiling or being soaked for a suitable period of time or through a process fermentation, etc. The analogy to be drawn here is that truth functions can be altered through a suitable process of transformation, assuming, of course, that identification is conventionally well-formed in the first place. E.g., in a non-indigenous world, we have the dangerous delicacy of the prepared fish the Japanese know as ‘fugu’, or ‘blowfish’. Here, the smallest mistake in its preparation could be fatal. Indeed, the poison in this fish is described as more deadly than cyanide. (25)


Now, given (relatively) right (conventional) identification and (relatively) right (conventional) truth functions concerning the functions we are about to enter upon we can then assume that we have a (relatively) suitable process of (conventional) participation? Or, should we question whether this operation involving the conjunction of identification and truth determination always proceeds with a process that would involve our viable participation? From a trans-conventional perspective such viability is something that could be questioned. Absolutistcal identification is impossible and conventional identification can only be suitably arrived at through a suitable form of curtailment. Equally, absolutistical determination of truth functions (co-associated with the transformational functions in question) are equally problematic from a trans-conventional perspective. These ‘mushrooms’ do look like ‘horse mushrooms’ but am I correct in this identification. ‘If I cook these mushrooms will they be edible?’ I.e., ‘am I sure they will not make me either sick or induce my death? On the other hand, ‘if these mushrooms are horse mushrooms and I cook them in a conventionally appropriate manner I should be assured that they will be both edible and delicious to eat’. However, from a trans-conventional perspective given the impossibility of both absolutistical identification and the indubitability of truth determinations it follows that participation must be treated accordingly. Thankfully, however, conventional curtailment prevents me from unreasonably wandering off into spheres of concern that would be unreasonably entertained if not sensibly curtailed in some conventionally acceptable manner.
 (26)


Economically, identification is a function that cannot be conducted non-economically. Economically, truth determination is a function that cannot be identified non-economically. Intentional content cannot be divorced from its co-associated economic field of origination. Likewise, intentional processes cannot be divorced from their co-associated economic forms of focus. Similarly, participation through the intentional interaction, and trans-intentional appreciation, of both intentional content and intentional functions cannot occur without their co-associated forms of economic intermediation through economic transformation. Correctly, truth functions, as functions, demand higher meta-terms of theoretical trans-intentional deployment, but, in practical intentional object-terms of employment, through retreatment, are accepted on that level of intentional employment. Hence, in critical re-deployment we must observe these distinctions without their meta-confusion. So, e.g., this ‘mushroom’ is a ‘horse mushroom’ is correct in meta-intentional/trans-intentional terms of reference must invoke the necessary utilization of the meta-dimension by virtue of our semantic definition of truth determination (where the formula notes that P’ is correct iff P). However, as noted we usually retreat the product of such determinations (without recognizing these intentional-to-trans-intentional processes of transformation, and, thence, trans-intentional-to-intentional processes of transformation) in terms of its initial object level of practical employment. So, in effect, the positive affirmation that these ‘mushrooms’ are “horse mushrooms” means that they are horse mushrooms for all current practical purposes. (27)


Philosophically, there is this need for openness, this necessary philosophical recognition of non-closure, lest, philosophically, we commit so-called forms of apparitional abuse, etc. At the same time, this recognition of non-viability of both absolutistical forms of identification and absolutistical forms of indubitability, as well as the non-viability of ensuing non-absolutistical forms of participation, must all equally be tempered by the fact that there must also be no absolutistical negation of the same since such treatment is also equally non-viable. Let me demonstrate this philosophical observation by returning to these questionable mushrooms. (28)


As I was fortunate to discover, ‘these mushrooms were not horse mushrooms’ and ‘these mushrooms were not edible’. Misidentification produced a defective truth function, namely, that ‘these mushrooms were edible’. On the other hand, these mushrooms were ‘mushrooms’ just not ‘horse mushrooms’! Defective truth functions are still dependent upon truth functions that, ostensively, are not non-false. I found these mushrooms growing in the soil just like the way mushrooms growing in the soil can be found to grow. I have no need to question whether they are mushrooms or not. Rather, what was my concern was whether they were edible given my misidentification of them as ‘horse mushrooms’. They smelt quite strange. On closer inspection, I could note other features that differentiated these specific mushrooms from this variety I have picked on many other occasions. Philosophically, I could question whether they were mushrooms or toadstools or some other form of fungi, or, whether they actually grew in the soil, whether they were put there by people out to create mischief for mushroom pickers, and of forth. Of course, this concept of curtailment is proposed in order to assist us in limiting such philosophical or non-philosophical circumscription to a more sensible level of practical employment. So, it follows that it would be both unreasonable and totally unprofitable to seek for absolutistical forms of non-identification, non-truth determination and non-participation. Hence the necessity for such curtailment (just as it is necessary for limited forms of circumscription be available for us to utilize should the occasion philosophically or non-philosophically call for a consideration of such forms of non-closure, etc.). (29)


In the same vein, consider the following anecdotes. (30)


E.g., the crossword published in an international edition of the official news-service for the Chinese Government where, included as a diagonal acrostic, one could find an unflattering message about the then leader of the Chinese People’s Communist Party. Or, similarly, in the Second World War, where crossword puzzles were put to a similar use beyond their being mere ‘crosswords’. With clues being certain codewords, or where acrostics contained the same sort of signaling. (31)


E.g., a thirsty person in a hot desert might hope the mirage on the horizon was actually water, but, without the greenery of associated vegetation, being normally found at such locations, such hopes would have to be overlooked. (32)


E.g., I learnt from experience that some people are very obliging and would say “yes” to anything and everything. That fact accepted, as a nurse, I recognized the need to correctly identify people by asking them to give me their name rather than for them to affirm the designation given to them by myself. (33)


E.g., a famous Chinese author waxed lyrically how, on exiting the Beijing Railway Station, he loved to smell once again the scent of oranges for sale by the fruit vendors. The censors did not recognize the satirical irony presented in that innocuous statement (since such fruit from the south of China were always scarce in that period of time) , and, then, had to ignore their oversight when they reprinted that same novel lest that department be seen to have failed in censoring that satirical comment in the first edition. The point being made here is that there is either a philosophical or non-philosophical ‘danger’ in either reading, remembering imagining or perceiving things taken at face value. Who knows, but the censor or censors responsible for that oversight might have been fined or lost their job, or worse? (34)


E.g., in this day an age of truthiness, fake news, so-called ‘deep fakes’, politicians, etc., who are a bit fancy free and foot loose with the facts demands of us, as consumers of news, a necessary and healthy degree of suspicion lest we be taken in by such misinformation and disinformation. (35)


No doubt the reader themselves could supply a long list of anecdotes indicating this need for such circumspection (with a need for an ensuing circumscription and curtailment of such a qualification should they be needed). (36)


With this disquisition on the non-viability of both absolutistical treatments and non-treatments in mind, let me now return to this question of the epistemological and ontological limits of the representative simulation of our relationships. Asking, in essence, to what extent, if at all, we are directly related to such simulations and whether such simulations are directly related to those occasions and events being simulated, etc? (37)


Here, I would like to make some close connections between the ontological orientation and the function of identification, and, the epistemological orientation and the epistemological function of truth determination, etc. In identification we seek to determine the semantic location of that being identified. In truth determination (and functions in general) we seek to determine the suitability or unsuitability of that being scrutinized in the light of its truth determination (or as to the nature of its assessed functionality). Reconsidered in this manner lets us now attempt to better understand the nature of simulation (in the light of this disquisition to date [as well as leading me to also invoke similar comparisons between a so-called ‘first division’ and trans-conventional forms of appreciation, and, a so-called ‘second division’ and conventional forms of appreciation along with the requisite forms of qualification for rerunning such distinctions]). (38) 


Or, let us try again to redefine this topic in a more economically based format by noting that identification is allied to a first sense of the intentional, namely, this intending towards the intentional object(ive). Treated as a function, rather than as an objective, then gives us a second sense of the intentional, namely, as a function. A third sense can be arrived at if we co-relate these two previous senses and suspend the same (by relating their relational interaction as that being seen as both non-reductive and emergent as well implicating a connection to the trans-intentional along with its e/valuation and its co-associated presence of transcendental subjectivity-intersubjectivity, etc.). Now, we can temper and refashion our understanding through running in parallel various forms of economic complexification through comparisons to other economies as translated through a vision of the archetypal economy and realigned accordingly. So, the first sense of the intentional is relatively non-problematic in this regard being focused, analytical/reductive, phenomenological in orientation, etc. Correctly, treating indubitability as an intentional affair is wrong being primarily the province and product of the trans-intentional sphere of the Trans-Cognitive Aspect (and its schematization of the epistemological hierarchy and its organization of the epistemological sphere or orientation). However, through retreatment, all judgments have their correlative co-associates in cognitive/intentional terms of reference. So, in this instance let us treat functions and truth determinations in the same breath so to speak, albeit as retreated in intentional terms of reference. Moreover, invoking a hermeneutical, meta-textual orientation we might note that our ensuing choice or reconsiderations of genres is important at this point by noting which genres will better function in the manner being envisaged. Now, this concept of participation can be seen, once again, as the ensuing non-reductive/emergent interaction to be entered into between identification and truth functions/functions. This concept of ‘participation’, as a result, noting ‘to what extent and in what manner a function can correctly proceed in terms of its correctly identified identification, etc., and, in effect, either allowing us to either actively, passively and/or in an engaged existential manner to proceed in those same terms of reference, or, does not countenance our passage in that manner for the reasons that such a transit is either impossible or unwarranted, etc.’ Of course, such an awareness may well be obstructed, distorted or supplanted by ideological and non-ideological forces (like desires, e.g., etc., and where active, well-conducted processes of deconstruction would assist us in its clarification, etc.).  Indeed, without a clear view as to what participation reveals, consequently and subsequently, we would be unable to fully appreciate which trajectories were either possible or impossible, and, were either to be treated as an imperative to be enacted or as something that is basically irrelevant in the light of our understanding of our personal and interpersonal aspirations, our communicative agreements, along with their re(-)negotiations, etc. Viewed, and reviewed, in this manner, we can see that participation is then very much a work in progress when addressed in good faith, treated as a set of responses that need to be supervised responsibly in a spirit of openness, authenticity and fully-engaged engagement that is existentially enacted with(-)others, before(-)others?! (39)


Just what does such ‘openness’ to the ‘representative simulation of our relationships’ entail? Are we, in such interactions, directly engaged with those relationships? Or, are we merely passive observers, or, somewhat complicit in their active manipulation, or, fully engaged in such a manner that we can seriously re(-)sculpt their contours, re-envisage new trajectories, existentially intervene in a positive manner that might be found to be beneficial in our ongoing re(-)e/valuation of those relationships? Or, all such things granted, would it not be more correct to say that our ensuing relationships, themselves, being greater than the sum of their parts, might find us to be beneficial in the coursing of their evolving transformations, indeed, might empower us to existentially intervene successfully on their behalf, etc? (40)


Let me unpack the ramifications of this ‘existential turn’ (and ‘turning around’
). No longer mere passive observers, our relationships may well co-opt us to act on their behalf. In this regard, a concept of participation, through participatory possibility and permission, has an important role to play both philosophically and non-philosophically. In concrete-like terms, there is no point doing either impossible things and/or doing things that have little relevance for the existential, harmonic evolution of our relationships, etc. In our existential openness to the spirit of our relationships we need to be cognizant of our intentions, the potential consequences of enacting those intentions, and so on. (41)


In what relationship do we stand to these simulations of these representative relationships along with the simulation of their relational situatedness? (42)


Given that relationships entail a direct sense of relatedness that essentially characterize(d) that relationship in question let us ask in what manner we stand before these simulations and in what manner these simulations actually stand in respect of that which they are apparently acting as simulations? Given that simulations are reiterated simulations through the retained sense of re(-)simulation does it follow that the persistence of a semblance of a distinctive transformational isomorphic invariance, as an apparent existential descriptor, actually implies that what is actually being simulated is more a sense of non-simulation, albeit subject to ongoing transformational modifications over the course of that distinctive period of simulation. In essence, the distinctive course of that continuity being enough for us, in the specification of that identificational context, to impute the persistence of that identity nominated, and as predicatively and relationally described, and observed, in and through our conceptual treatment of that simplified-complexity? Or, put another way, if it looks like x and does what x does, is  correctly identified as x, has functions and truth determinations that are validly ascribed to x and our participation with x is as to be expected from the envisaged manner of our interventions then x must be, to all intent and purposes, no more and no less, than X itself; albeit to that extent identity can be imputed as such in those conventional terms of reference; albeit as left open in order to avoid those forms of apparitional abuse, etc., that might follow from unnecessary forms of closure, etc? In other words, if such simulations of this x appear to consistently and persistently behave as if they were x and all manner of possible interventions can be enacted as if that simulation were x then those simulations of x must be treated as a relatively perfected simulation of X to that same extent. Here, by ‘perfected’ is merely meant ‘possessing the modal complexion we would specifically expect to be normally fulfilled in the interactive-form or intentionally constituted appearance of that particular type of phenomenon X or set of phenomena X’. In the light of this definition we can rule out seeing our own reflected image in a mirror as a simulation of ourselves on the grounds that it does not completely fulfill the full modal compliment we would expect to be found in our interaction with a person. So, e.g., try shaking hands with your reflection in a mirror and see the obvious veracity of this point. Because we cannot shake hands with out image in a mirror, as much as might try, therefore, this simulation cannot be a simulation of myself per se and only a mirror image of this simulation of my simulated sense of self that, as a person, with arms and hands, indeed, is able to shake hands when the situation calls for that. (43)

Again, put another way, we could say that a simulation x is X to that extent its causal effectiveness is in an accordance with the to be expected and the immediately anticipated phenomenology of what would be entailed in an identification of X as X. I.e., X is X if and only if X’ is true, i.e., X. Or, hermeneutically, that the identificational genre of ‘x-likeness’ is true if and only if x-likeness is both present and not absent, i.e., it is appropriate to utilize that genre that has that genre for x-likeness’ if it meets the requisite degree of x-likeness in fact. Or, existentially, in a non-systematic sense, the non-textual simulation of x’ truthfully meets the experiential non-absent presence of a simulation of x. (43)

Or, metaphorically, a pig is still a pig even if its tail should be cut off, but, a dispatched pig that has been cooked should now be collectively seen as ‘pork’ (by virtue of the distinctive nature of transformational process incurred). (44)


In essence, our simulated representations of our relationships bear a direct relationship to our relationships to the same extent we are in a direct relationship with those relationships, i.e., to that extent we can ‘radically’ intervene in the course of such a relationship and are not left to passively encounter, recognize and engage with the same in that diminished sense of interactiveness. Or, the causal effectiveness of our ability to intervene in a relationship dictates to what extent we can directly engage in that simulate relationship above and beyond our mere passive reception of the same. By ‘radical’ is meant ‘to that extent we can re-direct the trajectories of that relationship in question. I would also argue that such intervention, first, is incrementally orchestrated before it then can become chaotically re-redirected as result of such intervention/s and the near-inevitable meeting with bifurcations. Although such redirection need not necessarily be re-directed by us, existentially, such re-direction would need to be initiated by the simulation of that relationship per se. Such economic processes of re(-)directedness further enhancing the apparent nature of that relationship in its situatedness as not just a mere simulation, and, as such being deserving of respect and respectfulness, and so on. (45)


That, in all of this we should note ‘intentions matter’; ‘relationships matter’, and ‘relational consequences matter’ (and hence my description of this approach as a form of ‘existential-consequentialism’, among other things). (46)


In the light of this exploratory exposition, just what provisional conclusions might we wish to both infer and extrapolate? (47)

2. Provisional Conclusions


That simulations cannot be dismissed as mere simulations if they have a causal effectiveness in keeping with our imputations, expectations and anticipations. Or, to that extent our simulations in their simulated situatedness present with an existential surplus of e/valuation, above and beyond that merely invested in that simulated state of affairs, then, to that same extent, those simulations are simulated beyond the confirmation of their mere appearing and our verification of their recollected appearances. I.e., in and through such conformity, and, to that degree we can apparently intervene, therein, to that same extent we cannot dismiss such ‘simulations’ as ‘mere simulations’! (48)


That absolutistical forms of identification, indubitability of the truth determination of those identified functions and our participations therein must be perceived as non-permitted just as absolutistical forms of non-identification, non-indubitability and non-participation must be equally denied! (49)


In a similar vein, what has little relevance to our considerations should be seen as having little relevance to those considerations. (50)


The implication being that in order to enact a first divisional philosophy we must enter a middle path between absolutitistical identification, etc., and absolutistical non-identification, etc., and, ensure at the same time that our explorations possess the requisite degree of relevance that is to be existentially expected to be exemplified in the interactive course of our behaviour both before(-)others and with(-)others. (51)


In arguing for a first divisional philosophy the joke is on us, so to speak. There is no first division per se. Just as there is no second division since such relegation has been arrived at through the inoperability of such positionality, and, where such defective positions deserve only to be deconstructed; and then either salvaged or left buried. (52)


A first divisional attitude is a philosophical attitude that attempts to rectify and renormalize the overall course of our relationships. To positively exercise this perspective this existential attitude has to work through those attitudes that are not in conformity with the mutual expedition of our relationships. It does so through ensuring that we take a middle path between all absolutistical forms of identification, indubitability, participation, non-identification, non-indubitability, and non-participation; that we minimize ensuing forms of defective argumentation, philosophical confusion and non-philosophical confusion through the minimization and eradication of all forms of abuse, etc; that we suitably pursue all relevant passive, active(ly deconstructive) and engaged forms of simulated exploration; and, enter into those forms of existential intervention that we feel we are beholden to perform on the behalf of our relationships in order for the overall, positively beneficial consequences that we envisage as flowing from such navigation, negotiation and communicative agreements. That, by such an existential attitude, working with the relatively non-existential, can we mutually expedite both our own sense/s of freedom and the freedom/s of others..!! (53)





        
      
      Noël Tointon, Wentworth Falls, 26.4.21.

3. Postscript: The Status of the Simulated Representation of our Relationships


As an orientation, ontologically, we are moving towards an identification of our intentional objectives. In an opposite direction, metaphorically speaking, in an epistemological orientation, we are simulating those intentional functions that determine such identification, etc. I.e., in effect, determining their apparent truth functions. This is identified as ‘x’. To intentionally do this we must invoke a suitable genre or set of genres that will allow us to do just that. So, this is x because of its genre of re(-)producing a simulated x-likeness. Then, in a non-reductive, emergent suspension of both identification and its co-associated functions we find forms of participation, hopefully, that appear to be open and viable. I.e., that such x behaves for(-)us as if it were X. It behooves us, in this respect, therefore, to ensure that we suitably arrive at this simulation of X that is causally effective, and, that we can intervene with the requisite degree of causal effectiveness likewise. Where, of course, such intervention is realized through an existential identification with that apparent relationship in its apparent relational situatedness in question. To do this we must invest, existentially, in a first divisional attitude that seeks to rectify all relevant second divisional attitudes. That, by such means we engendered an enhancement of all co-associated senses of freedom both personally and collectively! (54)


Therefore, to answer this question of status, we can envisage all simulations as being engaged through a mix of ontological, epistemological and epistemological-ontological/ontological-epistemological attitudes. Hence the status of our simulated representations of our relationships is simulated likewise. That such simulations can reasonably be seen in and through passive, active and engaged patterns of interaction whose causal effectiveness and our ability to effectively intervene, therein, implies nothing other than our direct engagement with our relationships as found in their apparent relational situatedness… to be discerned, as a work ever in progress, in this semblance of an overall life-world, this overall world-of-life… (55)


In this light, the implication follows that if we were to equate the ‘relatively existential orientation of a first divisional attitude’ with a ‘trans-conventional perspective’ and the ‘relatively non-existential orientation of a second divisional attitude’ with the ‘conventional perspective’ then we may assume that an existentialization of attitudes is opened up through their emergent interaction as enacted in and through the suitable expedition of a suitably informed (extensive) suspension. That through enacting suitable epistemological-ontological/ontological-epistemological attitudes we would automatically engender productive forms of a trans-conventional ‘circumscription’ of the conventional whilst being practically counterbalanced by a ‘curtailment’ of such scrutiny when and where called for. That critically overseeing such positive, transformational processes we must propose the auspices of the extensive suspension wherein through productive forms of chaotic perturbation our relationships are able to re(-)direct their ensuing patterns of responsive behaviour in as responsible a fashion as can be envisaged… through relevant process of re(-)organization and re(-)self-organization, as enacted by our relationships both for(-)us, and by(-)us..!! (56)
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0. Preamble


By ‘relational simulation’ is meant the ‘simulated economy of relational representations in their apparent relational situatedness’; by ‘complexification’ is meant ‘economic (and semantic) complexification’; ‘simplification’ as ‘resolutional simplification of our intentional directedness’; and ‘induction’ as ‘suspensional induction’ as having its basis in economic correlativity. The primary objective of this essay is to explore the existential and non-existential ramifications of both the simulation and suspension of essential representations of our more important relationships as either a formal and/or informal pathway for critically instituting our existential reflections.
 (0)

1. Technical Introduction

Through economic complexification, as a form of semantic complexification, let me parallel re(-)presentational, textual (including non-textual simulation), and suspensional economies (in a horizontal format) complimented with (a vertical format) by a supplement of emotional, harmonic and ordered economies. By examining, in parallel, the so-called third archetypal moment through these six economies in a process of complexification we should be able to come to an understanding how intentional simplification is to be realized through forms of harmonic resolution that will have a complexion that is both non-chaotic and chaotic in tenor. That from the de-suspension of the suspension we should then be able to arrive at suitable forms of responsiveness that are responsible in the ensuing re-direction of an overall existential-consequentialism. The complexity of the extensive suspension being obviated through the induction of a sufficient suspension if any one aspect of the suspension is suitably represented and suspended given the dialectical nature of economic correlativity. (1)

2. Non-Technical Introduction


But, let me now introduce these technical terms individually and indicate through arguments how they contribute to this overall understanding as to how, in an engaged suspension, etc., ensuing responsiveness can take on the responsibility of an existential complexion.
 (2)

3. Exposition


I had hoped to write a relatively technical paper looking at economic translation, economic correlativity, economic complexification and other methodological techniques that we can utilize in the construction of a critical philosophy.
 However, in the context of this exploration we have, in effect, a situation that is more akin to a case study and that that type of approach would make better sense of how we might go about understanding the interlinked complexities of this topic which, admittedly, is both quite technical and hypothetical in its aspirations. But, ever the optimist, let me oversee the translation of such difficulties by an incremental approach that breaks down such intricacies through a more detailed sequential unfolding where these important pieces of this puzzle can be understood, one by one, and where through the form of a linear narrative
 both the problematic nature and resolution of this topic can be clearly laid out. (3)


First, let me deal with the methodological concept of ‘economic translation’. Elsewhere, I have argued that we need to rewrite all forms of univocal and bimodal language, schemes, theoretical constructs, etc., through the trimodal lens of a suitable economy. As a weak thesis we could insist, on pragmatic grounds, that by doing so we advance our philosophical and non-philosophical forms of understanding. As a strong thesis, I would argue that we can only have an intentional awareness of a certain topic, indeed, all topics, by virtue of a trimodal economy already in place regardless of whether those trimodal polarities that constitute the economic space of that economy are either overtly recognized and/or covertly overlooked. That without too much difficulty we could either find what needs to as present, if that economy is already present, or, needs to be found to hand in the construction of an economy required by such considerations. That in our being able to envisage such an economy means such tripolar factor, in a sense, are already to hand and only need to be noted as present given that ‘they cannot be too far away’. E.g., in using a temporal economy, we already have the use of ‘past, present and future tenses’, e.g. Or, in a philosophical critique of causation we should rewrite the bimodality of ‘cause and effect’ along the trimodal lines of, say, ‘pre-conditions, conditions and post-conditions’. Or, e.g., I have noted in a transformational philosophy of retreatment that in terms of ‘treatment’ we need to note ‘pre-treatment, treatment and retreatment’, and, in terms of treatment, itself, we only have three modes of treatment, namely, ‘nominational identification, predicational analysis and relational synthesis’. The reader, in this regard, might like to think about that last point. Can they serious contemplate any other form of basis treatment (other than as combinations of these three, which for simplicity, we might record as ‘nomination, analysis (or reduction) and synthesis (or reconstitution)(or, through the lens of the hermeneutical circle of comprehension, as ‘names [as wholes-and-parts], parts and wholes’)? (4)


Hence ‘economic translation’ involves little more than ‘noting three suitable poles, moments, polarities, dialectical contrasts, etc., for the more formal-like construction of the economy being envisaged’. Furthermore, as noted, I would argue that this task should not be too difficult to complete as such factors must already be to hand, in some form or format, given our ability to economically engage in that manner, itself, is already being something envisaged as being to hand. (5)


As stated, in a so-called ‘horizontal’ format I will attempt to run three economies in parallel in order to enrich our understanding of the so-called archetypal ‘third moment’. Those economies are re(-)presentational, textual, and a suspensional economy of the ‘overall transcendental suspension’ (at the core of my exposition on the complex, hierarchically enstructured nature of the extensive suspension and which can also be read as the ‘interrogational economy’). (6)

First, let me reintroduce the nature of the archetypal economy (using a gestalt lens for modeling). Then, let me individually introduce these three economies, and, third, let me run them in parallel in order to arrive at a more complex understanding of that archetypal third moment as refracted through these three economies by this process of economic (and semantic) complexification. (7)


I have argued throughout the course of this Pursuit that intentional fields, and all other aspects of conscious experience, are functionally-structured in an archetypal fashion along the lines of our appreciation of a gestalt field. I.e., that we need the requisite background field in question, an ability to focus on a foregrounding of that field, and, that our appreciation of this relationship between field-and-focus induces a sense of transcendental subjectivity in keeping with the nature of that field. So, if I am entertaining a series of perceptual experience of a visual variety, e.g., then I am acting as a visual perceiver. Or, e.g., if I am hearing a person talking to me then I am acting as an intentional subject who is hearing a person talking to me. Or, e.g., if I were to combine both of the former examples, we could say, as an intentional subject, I am seeing and hearing an empirical-like object talking to me that I interpret to be another intentional subject like myself, and so on. My apparent (self-)possession of transcendental subjectivity merely accepting the experiential fact that I can function as person with intentional subjectivity given that I can appreciate, reflexively, this same experiential fact about my apparent subjectivity in the world at large both with(-)others, and before(-)others. I.e., in my intentional subjectivity I appreciate the intentional constructiveness of intentional consciousness, etc., whereas, from an imputed transcendental perspective (merely to be read only in trans-intentional terms of judgmental appreciation) I also get to appreciate this intentional subjectivity qua intentional subjectivity (and at no stage should this necessary imputation of transcendental subjectivity be read to imply any extrapolated form of a reified or hypostatized imputation of such impossible, non-economic entities like, e.g., ‘soul’, ‘self’, ‘discrete agency’, and so on!). Thence the archetypal economics of fields, focuses, and frames of reference in which the former are actively framed (by the intentional nature of the overall intentional field/s in question). So, e.g., referring to the first example, we would note the three economic relationships being entertained between a visual field, a visual object-state and visual perceiver, which, being co-defined through their economic correlativity, can only imply that each dialectical moment can only be treated as a polarity or pole of relational treatment to be relatively preferenced or not so relatively preferenced. Those three economic relationships being field-focus/focus-field, field-framing/framing-field, and, focus-framing/framing-focus. Dialectically, we can say these relatively polarized expressions are mutually correlative through a joint negation of their polar-contrasts. So, e.g., framing (of intentional-transcendental senses of subjectivity) can be treated as the joint experiential negation of both field and focus, etc. Where all three economic parties have the same mutual economic correlativity arrived at through a joint negation of the other two economic poles or moments, etc. Moreover, we should also note, that a requisite sense of an economic suspension is also to be arrived at through a joint, dynamic balancing of all three economic polarities with respect to each other (and in this regard we could imaginatively visualize, a sense of a polar current, or currency, taking place in both clockwise and anticlockwise directions and where this sense of an ongoing balance induces a corresponding sense of suspension. So, e.g., in this regard, treating perceptual content only as an appearance in effect creates a corresponding interpretative sense of an apparitional suspension in that visual field.
 (8)


In a representational economy, or more accurately a ‘re(-)presentational economy’, where the hyphen indicates the economic nature of representations as taking place in a tripartite format. I.e., not just representations per se in whatever way they find themselves being ‘perceived’ and philosophically approached. However, in this regard, I run a more Husserlian approach. By ‘representations’, through mere iteration, I understand a meta-textual sense is being arrived at through protentional expectations along with the subsequent formation of genres, etc. By ‘presentations’, that become retained through retention, I am taking a more textual approach. Last, by ‘re-presentations’ I am implying (by this use of the hyphen) a more chaotic, re-directed sense of non-textual simulation. Hence, in this introduction to the re(-)presentational economy I have noted these economic distinctions of ‘representations, presentations and re-presentations’ as well as paralleling these dialectical moments or polarities with the way I usually approach a textual economy where, in parallel, I have equated, respectively, ‘meta-text, text and non-text(ual simulation)’ with ‘representations, presentations and re-presentations’. Or, in effect, this economy of the re(-)presentational is being more refracted, and, therein and thereafter, better understood, through its parallel association with a textual economy. Let me now focus on the formation of this textual economy (as interpreted by myself)(as a commentary on the re(-)presentational economy whose wider understanding is being already arrived at through this use of such complexification). (9)


‘Texts’ can be defined as the ‘advertent or inadvertent deposition of our intentional formations upon the face of our world at large’. A ‘classical text’ is ‘a text that is more meant to be read, being something that has been deliberately written to be read as such’. In contrast, we can define a ‘non-classical text’ as ‘that text that has more inadvertently been written and not so much meant to be read much more than the fact that it is being treated as an intentional deposition if it were to be perceived as such’, i.e., as just an intentionally formed artefact. However, these two latter definitions can and do overlap (being very dependent upon the meta-textual perspective of genre/s being adopted and adapted). E.g., a trail of footprints on a sandy beach is inadvertently and inescapably left in the enaction of the intentional process of walking. However, if someone were fleeing, say, from the Police along a deserted beach in the early morning, they might decide to walk backwards in order to make the impression that they were travelling in the opposite direction. However, this would not fool an expert tracker as the impression of the heel would be relatively deeper if one were to be walking backwards.
 (10)


This very ability to distinguish between a text and a natural object or natural state in the world means we have to hand and are already using a very basic meta-textual genre of what it means for a text to be deposited upon the face of this world at large. I.e., this ability to distinguish between what has been rearranged by a human subject or group of human subjects. Although, sadly, it is becoming increasingly more difficult to find something that hasn’t been altered by the proliferation of texts disseminated by the profligate, and ever busy hands of mankind in some form or other. (11)


Now, our ability to see a text qua text is already achieved through bringing the relevant meta-textual genre, series and/or set/s of genres to hand that allow us to do this type of reading. Through the invocation of genres we discriminate and discern the relevance of the texts to hand in the light of the relevance of the genres being invoked. An appreciation of the ‘mutual relevance’ here is ‘productive of an existential surplus or excess of valuational formation over that merely invested in this process’. So, e.g., this piece of paper that I can see has been left upon my writing desk, in the distance, is merely seen as a piece of paper in the form of a sealed envelope. On closer inspection, I see that someone has written to me and that this letter, in its envelope, has been left on my desk by the person who had collected the mail from the letter-box. On the back of the envelop read the name of the person who sent me that letter now found enclosed within that envelop. Even before I open that sealed envelope, I have tuned into the genres of what is expected when confronted with a letter addressed to yourself. Reading a letter, say, is different to reading a novel (although a novel, with some difficulty, could be written in the form of a series of letters). Or, reading a shopping list, or the price tag on a piece of merchandise, or the inscription on a tombstone, and so on. However, all such writing is perceived as writing to be read, having be written, inscribed on the face of this world, to be read. In this regard we can see such genres having two modes, namely, something that has been written, and, that that writing, as a textual inscription, is to be read. Economically, we might also invoke these dual processes as writing-and-reading/reading-and-writing given that writers, hopefully, read what they have written (especially in the light of this modern phenomenon of prescriptive writing where our texts are automatic rewritten and where rewriting has a very good chance of disrupting our relationships, perhaps, even starting another horrendous war between nations
). (12)


This meta-textual dimension informs us as to how to write and how to read the intentional performance/reperformance of a text. Without this meta-textual dimension, we could neither read nor write. Only with an adequate understanding of the meta-textual aspects of a text can it be either adequately read and/or written. Moreover, as we might have already surmised, the meta-textual nature of genres is hierarchically structured in how it informs such writing and reading. Obviously, a letter is an intentionally formed artifact. Then, as a letter, normally, we would expect it to be addressed to some one person or persons, as having been sent by some one person or persons, as having been conveyed in some form or other, say, by the Post or maybe electronically, in the form of an email or similar, etc. Then, we have a wide range of genres in the formation of a generic letter, e.g., a business letter, a love letter, some form of advertisement, a letter between friends, etc. (13)


Now, for us to properly interpret a text we need to be fully aware of these meta-textual conventions being invoked in the intentional formation of its writing and are intended to be reinvoked in its intended reading. But, sometimes, such things are never clearly articulated or obvious, and so on. A classic example, cited by myself on a number of occasions, is the famous Minuet by Boccherini. However, in this instance, written almost one hundred years after the form of the minuet was first devised as a distinctive dance form this particular piece of music is more enjoyably played as a waltz even though it invokes the genre and title of a minuet. The point being made, through this observation, is that in writing and reading of texts there needs to a suitable degree of an alignment between both meta-textual and textual aspects in textual formation in order to successfully enact an adequate degree of a performative ‘inscription’/‘reinscription’ as a as a process of ‘transcription’ (given that the writer usually reads [back] their textual production and the reader imaginatively tries to understand the writer through what they have written through forms of creative reconstruction, etc. (14)


However, merely noting appropriate meta-texts in the writing and/or reading of a certain type of text barely bring us to an understanding of this phenomenon of writing-and-reading as a process of intentional transcription. The integrated economics of textual experience is more than just texts and their relevant meta-textual invocations. We also need to invoke the so-called third moment that I have designated as (relatively) ‘non-textual’ given its experience is engaged as a simulation and more experienced in an unhindered act of reading (or writing) without the direct intrusion of an egoistical sense of an intentional subject. To illustrate this essential aspect in an act of transcription we can make a number of analogies to illustrate this relatively intense absorption in this simulated engagement. E.g., a person could be closely reading a newspaper and when you call their name they do not seem to have heard you the first time, necessitating you to repeat their name perhaps a little louder, maybe requiring you to shout it if distant, or tap them on the shoulder if right beside them, etc. Or, e.g., in reading a wonderful novel that has gripped your imagination you forget you are reading a novel so absorbed are you in the sheer act of reading itself. Or, as an observation that never fails, I could be playing my harpsichord and start to think that I am playing a lot better than usual, and, where this type of thought is an inevitable precursor to my very quickly making a mistake. (15)


Now, this meta-textual dimension in our transcriptive interaction with a text is usually overlooked. However, this aspect is imprinted all over a text; indeed, is present from titles to footnotes, from introductions to conclusions, and all else of that referential nature in between. ‘Referential’ in the sense of ‘referring to the text in question’; i.e., as to how we should read it, write it, perform that type of textual manoeuvre, etc. But, when noting non-textual contributions to the performance of transcription, both philosophically and non-philosophically, this dimension is almost totally overlooked. In our rather materialistic, non-relational treatment of texts we are more inclined to believe texts are little more than inscriptions without understanding the necessary economics of transcription (as here to be understood through this economy of textual, meta-textual and non-textual contributions
). Just how might we better view this simulated non-textual aspect in textual formation? One way, already demonstrated, is through the invocation of relevant and suitable forms of complexification; by importing corresponding insights to be obtained in the running of other economies in parallel, a sense of potential parallelism guaranteed and reinforced if the archetypal economy, as a heuristic device, is also accepted as pragmatically useful in this regard. I.e., if economy B is treated as in an alignment with the archetypal economy A, and economy C is aligned with A, then, we can say that B and C are also similarly aligned with each other when referred via A. Or, once we understand the economic nature of an economy in general, we can then more directly align such economies in this process of economic complexification where we take corresponding semantic insights from one economy and combine them with their corresponding counterparts in some other economy. Just as I have discussed the chaotic nature of re-presentation as paralleling the third archetypal moment of intentional/transcendental subjectivity.
 (16)


In running this form of an aligned comparison (with or without direct reference to an archetypal economy) what insights might we obtain? In this regard, first, I would like to demonstrate that this re-presentational orientation of this third-moment is also harmonic in orientation, namely, has a turning towards a sense of resolution being present (usually in an ongoing sense of resolution given that a relationship ceases to historically exist if resolution should be perfected in time and space, etc., as argued elsewhere). To this end let me now introduce the harmonic economy (as mirroring the archetypal economy and, thence, all other economies). (17)


A harmonic reading of the archetypal or gestalt economies is one way to read the nature of their economic functioning. So, through mere iteration, without little iterative difference, we arrive at the commonality of a background sense of field. Against the blandness or relative consonance of this field, any form of focus will notice what is relatively different, i.e., dissonant. This is brought forward, metaphorically, before our attention. The sense of difference in this instance is ‘sheer’ difference, a veering away from the staid and merely iterative performance to be observed in our reception of the ‘merely’ consonant. The ensuing tension between the relatively dissonant in this relatively consonant field is arrived at through a harmonic process of (ongoing) resolution. In a process of resolution, somehow, something of the dissonant is reincorporated back into that field without returning things back to the way they were originally (which, through transformationalal change should be seen as an impossible proposition that can never be realized).
 Indeed, we could argue that this ‘harmonic difference’ can be identified with an ‘existential difference’ should the forcefulness of that resolution be seen to either newly create valuational formation or preserve or conserve the same, i.e., compliment or supplement the extent of valuational formation already present (and by such measures make a noticeable existential contribution to the valuational formation co-associated with the ongoing resolution of that overall relationship as found in its relational situatedness). (18)


So, complexification is a way of semantically enriching our understanding of a certain phenomenon or set of phenomena through running these forms of parallelism. Hence its important phenomenal-phenomenological implications (in our essential, passive descriptions of the semantic location of atomic and molecular units of intentional significance). Moreover, as a way of enriching our hermeneutical tools for meta-textually supervising the transcriptions of texts, textual performances, narratives etc., and, for promoting the existentialization of relatively non-existentially oriented experience. (19)


Therefore, in the light of the above, through complexification, we can note this so-called third moment to be ‘non-textual in orientation’, ‘intimates the relatively more simulated’, entails a ‘certain ongoing sense of harmonic resolution’, invokes a ‘sense of intentional/transcendental subjectivity’, is ‘relatively chaotic in the nature of its re-presentations’, etc. Potentially, this list could not be exhausted (and, by itself, one more reason to remain ever open to an existential attitude of non-closure rather than a relatively non-existential attitude of closure). (20)


Now, in the light of the above, I would like to explore this third moment in the context of a necessary process of intentional simplification. For all this complexity, our intentions could not economically proceed in their directedness (of either directedness, redirectdness and/or chaotic re-directedness) without some sense of ongoing simplification, integration of such differentiations, in essence, in and through an effective process of resolution! An arrow can only hit its intended target if a well-functioning bow, with its arrow, is pulled back, aimed and that arrow is released. With practice, we might even become skillful in that type of process. Or, instead, imagine walking without the intent to walk somewhere. Not impossible, but that person would more likely go in circles, or, find themselves distracted and head in that direction, or, be so distracted they don’t move at all (as if catatonic).  Or, again, imagine trying to walk down both sides of the street simultaneously, or, walking forwards and backwards, in opposite directions, at the same time. Obviously, intentions can only perform their intended functions if discharged in a suitable ‘direction’, if their intentional genesis is suitably resolved, allowed to take on a possible and practical sense of resolution, etc. This counterbalance to complexity I refer to as ‘intentional simplification (through ongoing resolution)’. What are the philosophical ramifications of such an imputed principle? (21)


For a start, the apparent integrity of non-textual simulation would not be possible without this form of intentional simplification. Moreover, we could not entertain the apparent unity bought to a judgmental situation without this process of intentional harmonization. So, with this ‘principle’ in mind, let me explore just how the dialectics of the harmonic process engineers the productivity of each and every economy through none other than the dynamic fruitfulness of the extensive suspension.
 Let me explain. (22)


The topic of the extensive suspension has been explored… extensively. In this section of this essay I would like to explore a small number of interlinked concepts, namely, ‘economic correlativity’ as an effective access and basis for the ‘induction of a suspension’ as a form of ‘intentional simplification’ with potentially positive, with harmonically enacted consequences. (23)


Recently, I discussed the passive suspension as a pathway to phenomenological analyses; the active suspension and the utilization of deconstruction as a way to clarify our hermeneutical investigations; and, the engaged suspension as a portal to the existential dimension (in a harmonic movement from the non-systematic existential third moment to the overall sense of the systematic existential arrived at through an ongoing existentialization of the relatively non-existential). However, despite the theoretical complexities of this topic I believe that this aspect of experience, namely, the suspension, is something that underlies each and every moment of intentional consciousness, and its trans-intentional appreciation along with its harnessing of pre-intentional emotions, etc. Moreover, in practical terms, the suspension need only be well-invoked in one aspect (of the overall extensive suspension, or its containment of the extended suspension and its operation of the de-suspension, or, its inner most core of the overall transcendental suspension as has been exemplified through an economy of interrogation
) in order to induce a more totalistic sense of the suspension through such holism. And the prime basis for such an explanation (of this indirect observation that we fall in and out of the suspension each and every moment without any problem, and, that we can also intervene in this process of the extensive suspension)? Economic correlativity! (24)


In economic translation I noted that we need to articulate relevant economies for the type of critical explorations being envisaged. I have also argued that much of this economic material is already to hand. Look about us and we will find these trimodal economic polarities all about us. Given that we can conduct certain types of explorations already implies the economic ingredients must be present for us to be able to do just that. Therefore, we only need to find these constituents by searching texts relevant to that topic. Now once found, we can support these tentative economic factors by running an economy with such fixtures and observing to what extent such modelling appears to be informative, insightfully productive of suitable explanations, can effectively deliver an economic surplus (and to what extent such a surplus is arrived in comparative terms of reference). Once such factors are in place, and well-established, we can then impute the necessary presence of an economic correlativity that must also be in existence between such polarities or dialectical moments. I.e., that a certain isomorphic transformational invariance ‘threads’ these same trimodal facets of this economy, giving the distinctive overall nature of this unique economy its distinctive sense of hallmarks (including its existential hallmarks). Moreover, each of these facets can also be treated as being defined through the joint negation of the other two moments. All of this indicating that the economy has a holistic complexion and that running through the entire epistemological experience of the same is the ubiquity of this suspension. That, by establishing the effective simulation of just one aspect of that suspension the rest of the suspension can be induced to become the full expression of its current, harmonically engineered trajectory. Then, by attending to the suspension of the requisite relationship or relationships in question we are then able to simulate a raft of more probable trajectories. Potential courses of action, with varying potency, that are relatively appropriate to that candidate or those candidates as perceived in their relational situatedness. In effect, collectively seen through those metaphorical lenses that focus the apparently required ‘care and concern’ to be discerned in respect to a resolution of the problematic forms of the apparent anomalization as found to hand. We then only have to understand how the suspension renders this relational simulation in a chaotic format through the flatness of the suspension and that through the de-suspension definitive forms of enaction, arrived at through the resolution of intentional simplification, may well then automatically follow, or, at least, be existentially permitted to find some form of fruition in the manner outlined through simulation.
 (25)


But, given this current understanding of relational simulation, the remaining question to ask here is how do we engineer a sensitively attuned, pro-relational, existentially oriented process of enactive re(-)redirection able to positively enrich our relationships both individually and collectively? (26)


I could joke and say “that is something we cannot do!” That our simulated relationships do this form of mutual relational enrichment for us! However, dialectically, they operate on our behalf, whilst, paradoxically, to that extent we are open to the imperatives that allow us to operate on its behalf. Although there is more truth in this jest than otherwise, in truth, we can set up the pre-conditions for a more existentially oriented sense of observance and, in this sense, we do have a direct stake in such a process of existentially orientated intervention. In this regard, we could also invoke passive, active and engaged forms of the suspension to achieve this sense of a non-closed, open pathway to such relational enrichment by metaphorically ‘watering and weeding’ our relationships, i.e., giving them what they need, say, in the form of relevant information, etc., and, taking away, say, through deconstruction, etc., those elements that obstruct such responsive and responsible forms of re(-)direction in the trajectories to be observed in the ongoing course of our relationships as we find both them and us situated in the unique specificity of ‘our’ relational situatedness… (27)


In introducing this essay I also noted that this more detailed horizontal comparison of re(-)presentational, textual and suspensional economies (albeit the latter being only looked at through the lens of the interrogational economy forming an important way of looking at what I have referred to as ‘the inner overall transcendental suspension’) was to be ‘complimented with (a vertical format) by a supplement of emotional, harmonic and ordered economies’, where, in effect, we proceed through an increasingly more organized epistemological complexion in our experiential ascent within the epistemological organization as we proceed from the Pre-Intentional Aspect to the Intentional Aspect to the Trans-Intentional Aspect (but where similar recurring, constitutional structural-functions underlying the archetypal economy are basically preserved throughout such hierarchically stratified epistemological organization). (28)


We may presume that emotions in a Pre-Intentional Affective Aspect are also economically structured in a manner relatively ‘grounded’ through its isomorphic transformational parallels the archetypal economy. Hence, e.g., backgrounded mood or affect, foregrounded emotional impressions and their evolving sense of emotional subjectivity, etc. But, emotions I would also argue supply a certain intensity to intentionally arrived at significance formation and trans-intentional valuational formation. That in channeling such intensities, through intentional translation and forms of trans-intentional resolution, we may well find ourselves as being more successful in realizing both our own personal aspirational goals and interpersonal communicative agreements. (29)


Hence the important role to be play by exercising either witting and/or unwitting forms harmonic resolution (in the creation, preservation and conservations of our relationships). (30)


In a trans-cognitive /trans-intentional form of an ordered analysis we note the six orders as distinctive types of valuational formation (being arrived at through forms of preferencing/de-preferencing of economic polarities. Then, in our existential preoccupations we are primarily conversant with aesthetical, deontological and pragmatical forms of e/valuation which have already been judged to belong, as explored elsewhere, to the second order, third order and forth order respectively. (31)


The important points being raised here are to note that we can add, among other things, harmonic, intentional and ordered contributions to our previous horizontal research given that the same general or particular type of archetypal economic parameters have an isomorphic corollary with more horizontal forms of research (when the latter operate within or between the same level or levels of epistemological organization). That in existential forms of relational transformation we need to take more note of these ordered forms of value formation that primarily concern aesthetical, deontological and pragmatical forms of appreciative assessment. Indeed, when and where positive forms of evaluation are mutually found to positively support this overall process of existentially oriented value formation then responsible form of enaction would naturally be relatively ‘grounded’ in such a productive matrix.
 (32)


Hence this mix of interlinked concepts concerning ‘economic forms of semantic complexification’, ‘intentional simplification through forms of ongoing harmonic resolution’, and, ‘induction of the functioning extensive suspension’ (through successfully invoking an aspect of the suspensional economy given economic correlativity and its relational holism simulated within and throughout the extensive suspension). (33)

4. Provisional Conclusions


In essence, through economic correlativity we have a holistic basis for the induction of the suspension. In the chaotic environment of the extensive suspension, through passive, active and engaged forms of exploration we may well engender harmonic solutions to the problematic questions being both asked and experienced (the latter being presented in the form of narrational anomalies). Indeed, in an integration and harmonization of the psyche we may well find that our emotions are successfully harnessed in order to energize ensuing forms of intentional formation in the expedition of continual readjustments of our re(-)formed aspirations in order to ably and successfully address, in relevant existential terms of reference, all the ensuing negotiations being enacted through forms of communicative agreement… both compactually and contractually expressed through such an existential appreciation of the relational dimension, better reflecting the unique specificity and integrity of our individual and collective relationships..!! (34)
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1O. Assessing the Apparent Authenticity of Simulation*

0. Preamble


If all simulations are simulated, and all things are simulated by-us, for-us, then how are we to distinguish between the relatively authentic and the relatively non-authentic, or less authentic or the inauthentic?
 Is it the same way we can differentiate a non-virtual apple from a dream apple or from the memory of an apple, etc?! Or, is this difference something else given that we could well argue that the authenticity of a dream apple is no different from the inauthenticity of that same dream apple, etc! A dream apple is a dream apple, no more and no less, and, if it were to be seen as a dream apple then surely questions of authenticity and inauthenticity hardly seem applicable? Or, again, given that all appearances are apparitional, just how is it the case that appearances can be so deceptive, lend themselves so easily to being either misperceived and/or misinterpreted, etc? Or, more importantly, given such minor forms of misconstruction how is it that both the person and groups of people can commit forms of cultural deception on a grand scale be that from political lies to fake news, from scams to excessive forms of commercial exploitation.
 (0)

1. Exposition


The topic to be addressed in this essay deals with the question: how do we differentiate the imputed reality and authenticity of perceived realities, re-interpreted perceptions, the cognitive apperceptions of such interpretations, and the authenticity of such processes given that what is being dealt with here is ‘apparitional’, i.e., as ‘phenomenologically presented through acts with an apparent intentional constitution, etc?’ (1)


Let me begin with a very recent anecdote. A friend asked me to ‘friend’ them on Facebook, which I thought was strange as I thought they were already a friend of mine on Facebook. They very soon wrote back, via Messenger, and I replied. I asked if they had recently seen a mutual friend of ours. But this question was not answered. Instead, they asked if I had heard the good news? Intrigued, I asked what that could be? I then got a spiel about how the Government was giving grants under the rubric of Covid-19 to a range of recipients (that practically included anyone and everyone) from the disabled to the elderly, but, what was an obvious red-flag, these grants were not generally being publicized. He said he had received $100,000 without having to make much of a submission. That I should too. An official looking link was sent. He had also earlier mentioned that I should hurry as the final date for submissions was in two-week’s time. It was all very strange. I could not image my friend, in a similar position to myself, seeking free money, and I certainly had no intention of doing anything along those lines. I returned to Facebook and soon found a message to the effect that my friend’s Facebook account had been hacked. I went back to Messenger and found I could delete the entire conversation and duly did so. I looked up my list of friends and found two entries for my same friend. One entry had two photos whilst the other entry had a long history of postings. So, was pleased to see that in deleting the first the latter was not deleted. On my mobile phone, in my receiving of emails, under the heading of ‘Spam’ I find that I am being bombarded everyday with a miscellany of scams which Google, fortunately, diverts to that particular folder or ‘letter-box’. My mobile also regularly, indeed, everyday labels telephone calls with the heading ‘Suspected Spam’ and none of these callers ever leave a message, given that none with that same heading are ever answered. (2)


Now, there is a sort of coda to this anecdote. The next day, in recounting this story to a friend, that friend told me that they had received a very strange email, ostensively sent by myself, asking them if they could identify the woman in the picture ‘entailed’ in the link. Thankfully, they thought this request was out of character for me and duly deleted it. Apparently, anyone’s email address can be hijacked in a manoeuvre called ‘spoofing’. So, this is the current nature of the e-landscape we all have to contend with – a territory replete with pitfalls for the unwary and capable of taking in even the knowing…  (3)

In recounting such events it is obvious in this digital age; an evolving world that awaits deep fakes, doctored photographs, misinformation and disinformation, people deceptively claiming to be our friends and the like, that we all now need to become ‘good hermeneuts’ in order to sift all our communications and ascertain the authenticity of every single item.
 In this we are confronted, ostensively, by simulations that all appear to be and claim to be genuine that are not all effectively diverted by counter-measured given that in this war between the relatively authentic and the inauthentic the interception and diversion of the latter is never a process guaranteed with a one hundred percent successfulness. In reflecting upon this sad state of affairs, this incessant misrepresentation of the relatively authentic in the form of emails, etc., and how counter-measures have only somewhat been able to stem this tide of mass deception, what general observations might we be able to make as critical philosophers (in these reflections on this topic of the critical assessment and appreciation of the authenticity of such textual simulations)? (4)

In this regard, to this end, in seeking to differentiate texts that are relatively authentic from those that are relatively inauthentic, I would like to revisit the philosophical topic of ‘transformational retreatment’ in order to demonstrate that we may well be able to find a way through this veritable thicket that would let us look at the gestation of such textual reports themselves? I.e., by exploring the simulation of such processes of treatment at the very divide between the relatively non-existential and conventional, on one hand, and, on the other, the relatively existential and trans-conventional; where by ‘trans-conventional’ is meant ‘our ability to determine whether a textual situation deserves to be accepted on its apparent face value as being faithful to the apparently disseminated motivation of its announced intentions? In practice, as a critical philosopher, such an approach, if viable, would give us the opportunity to ascertain if such argued materials should be regarded as either first divisional in their orientation, and accepted as relatively existential in their net intentional directedness, or, as to whether they should be relegated to a second division’ (and then merely reviewed in order to ascertain whether a process of salvage should or should not be recommended as worthy of commencement?). (5)


In a recent economically oriented reconstruction of this philosophy of retreatment I re-envisaged three stages of pretreatment, treatment and retreatment as economic ‘moments’. The latter stage was proposed as the resolution of a philosophical problem, namely, that if every intentional act of treatment meant an increase in meta-status by one degree then this increasingly abstract treatment of intentional objectives would not be able to explain that in lived-experience we happily appear to interact mainly with intentional objectives that remain in their object-orientation in meta-status.
 So, I had to propose an exception to this ruling ‘that all treatment advances the treated product by one degree in meta-status’. This manoeuvre, in order to account for such rectification, was nominated as ‘retreatment’. The philosophy of retreatment was also proposed as a way of preserving a relatively isomorphic transformational invariance between logical subjects with a differing categorical status say the human body and a glass object (that have in common their material status and the fact that in the glass I also recognized it as a product of intentionally directed manufacture along with their co=associated meta-textual genres of utilization. (6)


But, inadvertently, this type of solution then provoked me to ask another philosophical problem, namely, just what exactly occurs in a process of retreatment (where treated intentional productivity is returned on par with the original meta-status of that initial logical subject focused upon in the pretreatment stage)? (7)


We should also note that, in simplistic terms, treatment comes in three flavours, namely, analysis or reduction (and directed primarily at predication), synthesis or reconstitution (and primarily directed at relations), and, nomination (in the naming of its semantic location in a relevant psychic map or set of maps). Then, of course, we can consider combinations of the above. However, economically, all three orientations must co-occur and only find themselves presented through a subtle preferencing/de-preferencing of the economic poles in the archetypal economy. So, an analytical orientation, therefore, would result from preferencing the gestalt sense of focus whilst de-preferencing both ‘field’ and ‘frames’, etc.). (8)


Another issue, that has recently presented itself, is to understand how the existential orientation might be configured within this overall process of treatment. Observing the maxim that ‘a relationship is only entailed through some form of direct interaction’ has led me to propose that all things have their own relative points of view, and a succession of possible points of view at the same time. So, e.g., I can interact with this glass held in my hand, in order to drink from it, by virtue of my being embodied and that the glass is a material object able to held in my hand. But, we can also see that my interaction with this glass occurs because I can recognize it as an intentional object made to drink from as utilized in the genre of ‘drinking from a drinking vessel’. In this ‘democratic perspectivism’ everything has its point/s of view. But, we must add, with a hypothetical sense of ‘view’ in keeping with the apparent epistemological organization to be found as imputed in that form of intentional objectivity, be that understood to be as an object or objects, a subject or subjects, an object state, a community or organization, an aspect of our own embodiment, a memory or an abstract objective, and so on.  As envisaged through the provisional imputation of either a representational ‘correlation’, series and/or set/s of the same that conventionally matches the imputed constitution of that being intentionally ‘represented’. But such provisional treatment of these tentative correlates is more an illusion given that no internal-external dichotomy is being proposed, and, moreover, all interaction is being directly entered into in keeping with the nature of that correlated co-association being noted. So, even the comparative object-subject distinction is more a matter of the comparative degree of apparent epistemological organization that is either absent or present. So, I can talk to the glass in my hand but cannot expect it to talk back to myself unlike my drinking companions should they be present and wish to speak to me. (9)


Now, I come to any party with my ‘prejudices’ in the form of my ‘prejudgments’. We can only begin with what is to hand, be that perceived in a material form or conceived in a form more virtual. Then, that pretreated topic is subjected to some form of treatment, say, in an ascription or questioning of predicates, or, in an ascription or questioning of relations, or, in a process of nomination or in a questioning of nomination already entered into or could be entered into? For convenience, we might like to refer to such aspectival relativity as ‘relational’ by virtue of ‘our standing in a relation to a set of intentional objective/s; be they treated as either a set of objects and/or subjects, etc., with or without our directly engaged involvement’. (10)


But, as noted, such treatment elevates the meta-status of that being treated. So, we need to enter into a process of retreatment in order to return to a ‘plain of reckoning’ in keeping with the initial meta-status of that topic being addressed.
 (11)


This is reminiscent of the suspension. Indeed, I will now argue that ‘retreatment’ is none other than ‘a dialectical process of both suspension and de-suspension’. (12)


Seen in this light, we can regard ‘pre-treatment-treatment’ as ‘conventional in orientation’ and taking an interest in suitable perspectives co-associated with the nature of that topic. That ‘retreatment’, in comparison, is nothing other than a process of ‘suspension-de-suspension’ in operation and in a pro-relational suspension of perspectivism takes on a relatively trans-conventional orientation. That, in a directly engaged sense, the trans-conventional appears to assess the conventional orientation and, in coming out of the suspension, should be productively able to self-correct the conventional configuration being critiqued through such a critical approach. Being able to do as such by virtue of a harmonization of chaotically attuned processes of re(-)self-organization versus the relatively linear re(-)organization of conventional inputs exercised along incremental lines. The cycle going full circle by returning to the (relatively internal) aspects and (and the relatively external) perspectives of the topic in question; albeit as re(-)invested is such processes of alignment that are as realized through such re(-)alignment entered into. I.e., if carefully enacted from an existential orientation we should also directly be engaged with the engendering of that textual situation being critically re(-)simulated by such means. In other words, we should also be privy to its historical construction in this appreciation of its genesis, albeit as re(-)simulated. (13)


This rather radical reconsideration of retreatment also allows us to understand the difference between ‘relational’ and the ‘pro-relational’ attitudes. The latter taking on a flattened, holistic, essential-like flavor by virtue of its simulating the essential phenomenological characteristic complexion of its current ongoing processes of resolution (albeit as suspended). Within its distinctiveness we may well be a witness, through such reiterated re(-)simulation, to either the relative authenticity or relative inauthenticity of its apparent constitution. This constitution being both individually and collectively observed through passive, active and engaged forms of the suspension, respectively, entertained as its static ‘ambit’, dynamic ‘remit’, and, its engaged ‘composite’ (for the lack of a better form of nomination). Let me look more closely at what implications and ramifications appear to flow from such a radical re-envisualization of this critical process of retreatment. (14)


It is quite radical, admittedly, to now re-envisage this imputed process of ‘retreatment’ as occurring through the ‘de-suspension of the suspension’. On the other hand, it may well be just foolishness, itself, to intuitively believe that simulations are stamped with their intrinsic sense of authenticity involved in their construction and that in an existential orientation we can discern such degrees of relative authenticity and inauthenticity involved in their ‘simulations’ that apparently ‘revisit’ their intentional manufacture and deposition in the form of texts. However, let me make the following three observations in an attempt to clarify the very possibility of such critical insightfulness. (15)


For a start, it would appear that on occasions we are able to discern this difference between the relatively authentic and the relatively inauthentic. The legal world of courts, e.g., is foundered upon such a working assumption. Second, although this insightful form of re(-)interpretation may well be ever open to us, as a possibility, it does not mean that we are both capable and able to entertain this form of insight in our review of each and every textual situation. Last, much of our behavior is predicated on the fact that our intentions are not necessarily that transparent, yet, people still do go to extraordinary lengths to ensure that their intentions are not able to be fully read by manipulating a world of intentional deposition in such a form that either misdirects us away from or misrepresents the apparent reality of that which is to hand which could possibly have been discerned if we were to have been more careful in our reading of such textual events. In this regard, I will also argue that a more integrated textual representation better reflects textual authenticity given that to dissimulate you have to run two slightly different texts at the same time whilst promoting the deceptive version and de-promoting the less deceptive version and that this type of intentional behaviour cannot be as well integrated vis-à-vis a more authentic form of production. (16)


The intuition behind this position is that in existential formation the relative degree of apparent authenticity is stamped holistically upon that textual situation by virtue of this more integrated form of resolution. Whereas, in contrast, a less authentic textual production may well reveal, in our holistic appreciation of that set of texts, that less harmonized, less integrated form of production through the resolutional form of its disseminated dissimulation should such dissimulated dissemination also be a part of that deception. In this regard, a first step in our appreciation of the to-be-ascertained authenticity of a textual production is to ask ‘is it being disseminated by the person or persons who manufactured that text in the first place?’ Exploring, among other things, ‘is the apparent authenticity or inauthenticity of its dissemination in an alignment with the apparent manufacture of that set of texts’. In a passive suspension we can attempt to discern the ‘existential flavor’ of a text by noting its apparent ‘integrity’. In an active suspension we might wish to deconstruct those features that do not seem to be as well integrated within that set of texts. We could do this by noting contradictions, anomalies, ill-fitting sequences, chronological and characteristic mistakes made in meta-textual sequencing, a general lack of semantic and existential forms of richness, a general inability of that text to conform and live up to its meta-textual expectations, and so on. E.g., in the previous anecdote, in answering my Facebook friend I found they did not answer my questions but only those supplied by themselves for me to ask. Then, as well, there was a general poverty of connectedness between our histories as known to each of us. Things held in common just were not referred to, etc. Inputs was supplied from outside such an overlap in our interests, etc. Now, these observations granted, how might we explain such interpretative possibilities? Just what would allow us to regard one text as relatively authentic in its received representativeness and to regard some other text as relatively inauthentic in its received representativeness? We might like to do this form of theoretical or hypothetical exploration under the following ad hoc headings, namely, motivation, integrity, richness, consequential appropriateness and other forms of what might be regards as either suitable or unsuitable deployment. (17)


How might we better approach this topic of motivation? By treating motivation within the context of a ‘motivational economy’. In this regard, let me propose the following provisional format (whose value, I might add, is to be more judged through the relative successfulness of its application). I would like to think that ‘motivation concerns the intentional channeling of our emotions to a more constructive end’ hence the intermediation of pre-intentional emotions, intentional behavior and trans-intentional objectives. Hopefully, discerned through existentially oriented forms of judgmental assessment conducted in the light of an expected and anticipated post-intentional existential-consequentialism. In the evaluation of such an economy, we would need to look at the texts in question in order to observe mention of objectives, methods, positionings, etc. Moreover, we would then need to evaluate the harmonic dispositions or otherwise of those textual elements that are either more prominent in that text and/or find forms of reiteration throughout that text. Where, no doubt, other forms of evaluation would be brought to bear upon such working determinations, etc.  (18)


Or, as noted, ‘integrity’ arising through satisfactory forms of resolution. I.e., in a process to integrate the relative totality of the textual event in its ‘representativeness’. Given that a (classical) text can be seen as intended to be produced and disseminated and as having a content, for interpretative reading, that was produced and intended for dissemination. In a text with integrity we find it should be better integrated and more resistant to deconstruction as widely construed. Although our expectations in this regard should be ascertained from an inspection of the text as disseminated, its textual situatedness, and to what extent that genre is being sufficiently lived up to. So, e.g., the notes an author might write for themselves on the future construction of a novel, normally, would not be mistaken as that novel-to-be per se. Such a document would not be expected to be as well integrated in its plots, characters, interactions and outcomes in comparison to the finished product where a more polished form of integration would be expected to be suitably observed. Indeed, we would expect the novel to be a more dense, richer form of textual expression. (19)


Textual ‘richness’, I imagine, could be ascertained through a variety of appropriate techniques from the size of the word count, richness of vocabulary, complexity of ideas expressed, the integrity of any objectives expressed and to what extent such objectives were or could be reached, etc. We could also refer to the existential richness of a text by intuitively comparing the harmonic richness of that text with some other similar text within that genre or set of genres; in effecting, noting the extent an existential surplus or excess in e/valuation also awaits us in our reading of that text. Where by a ‘representative text’ we envisage a text with apparent intentional significance that metaphorically flows beyond the limits of its apparent confinement. Intentions being able to be constructed through a recognition of genres being employed, etc., to what extent a text is capable and able to provoke us to reading it with an existential surplus or excess insignificance.
 (20)


Under the heading of consequential appropriateness and suitability of deployment we might like to scrutinize to what extent the text is existentially oriented and non-ideological in its dissemination and reception, appears to perform what its apparently states are its intentions, etc. (21)


I suspect for a more professional hermeneut, this type of scrutiny might well be revealed in the first few second of their engagement with that set of texts. (22)

Now, given this outline of a philosophy of transformational retreatment just how might this process of retreatment, as a form of de-suspended-suspension, operate? (23)

As noted, on a number of occasions, as philosophers we must start with what is to hand. In this regard the (dialectical) phase of re-treatment are the relevant prejudices, as prejudgments, that here give us our start. If we were to remain at this stage or progress no further than the next we would relegate ourselves to a second division. (24)

Treatment is of the relational landscape treated through a lens of a ‘democratic perspectivism’. Given that all relationships are engaged directly, in the essential or distinctive manner of their engagement, and, that there can be no non-metaphorical internal-external distinction other than with respect to the defining limits of the ambit of the relationship in question, pre-framed in terms of our lived-experience, it follows that all things as found to be engaged have their own sets of perspectives in accordance with the way they are constituted from the hypothetical point of their own perspectives. A sense of perspective in keeping with these loci of self-organized senses of identity and relatively ascertainable identification. I.e., in terms of their elative epistemological organization to the extent that when such organization is on a par with that as exhibited by our own sense/s of subjectivity then we find ourselves engaging another subject, say a person or group of persons, or a subject-like entity, say, a cat or dog or bird, etc., rather than an object or object state or an objective with a more abstract, virtual sense of characterization. That in such a relational space (as distinct but not absolutistically separated from the space of a pro-relational attitude) we can apply forms of treatment that are either nominative, analytical and/or synthetical in orientation. Correctly, such modes of treatment, being economic, as constituted in an economy of treatment, we cannot correctly refer to such modes as just specifically nominative, etc. Rather, we should see such preferences being exercised through the preferential/de-preferential treatment imposed upon such economic modalities whose collective basis supports a trimodal hermeneutical circle of comprehension. Here, on these two levels, treatment can be regarded as basically conventional in orientation. Moreover, the net result of such treatment in this relational (non-pro-relational) attitude is to advance the meta-status of that subjected to such treatment by one meta-degree in meta-status. However, since in lived-experience we primarily deal with objects, object-states, objectives on an object-level in meta-status then we must ask how the rule of treatment, that advances the meta-status by one degree, can be reversed. And this is duly arrived at through the process of retreatment. (25)

On a conventional level of treatment, therefore, such productivity is conventional in orientation and a mix of either analytical, synthetic and nominative orientations, although, correctly and economically all three polarities are ever present implying a need for subtle forms of preferential/de-preferential treatment on par with the nature of the genesis of ordered e/valuation. Consequently, we might well assume, effectively, that a trans-intentional stance is operating where we are dealing directly with valuational formation as filtered through an ordered perspective. A consequence or reflection of this advance in meta-status (if one wished to interpret this advance in status). (26)

But in the process of retreatment we enter a pro-relational attitude, where, metaphorically, things are turned inside out, back to front and upside down! (27)

This philosophical problem of seeking some form of ‘treatment’ that reverses this advance in meta-status is realized through the resolution of a pro-relational manoeuvring achieved through the extensive suspension entailing both a suspension and its simultaneous de-suspension. Along with the chaotic perturbations of the suspension and ensuing processes of re-direction permitted to be expressed through the de-suspension along with its consequential ramifications there is implied an automatic-like correctional element to the relatively conventional pretreatment/treatment phases). Indeed, an alignment between the intentional and its judgmental assessments is realized through forms of harmonic resolution as thematized and discharged through this third phase of the retreatment. The essential imprint of such resolutions being impressed upon the essential, holistic like judgments emitted through this overall process of retreatment that in whose recreation allows us to re-experience a simulation of that original act of genesis through being set up in a similar manner (just as the harmonic structures of a piece of music are imprinted both upon the initial creation or later recreation of such sequentially organized harmonies). Hence this philosophical problem of retreatment is solved by this reversal in meta-status enacted through the nature of its pro-relationally oriented de-suspended-suspension! (28)


Moreover, by such means as explained, we can also account for the adoption of an existential orientation by the quality of the dynamic balance afforded by this aspect of the retreatment. Furthermore, distinctions between the relatively virtual and non-virtual can also be accounted for in terms of whether our modal expectations are fully met or not met, and, to what extent our expectations for causal effectiveness are also met or not met. That retreatment, through a well-informed process of treatment along with its suitably enacted de-suspended-suspension, therefore, contributes to our understanding of a critical philosophy, and, in this light, supplies another critical tool for the insightful-oversight of the critical philosopher. (29)

2. Provisional Conclusions


To what extent could a process of retreatment assist us in assessing the relative authenticity of a set of texts as interacted with in their textual situatedness? (30)


Without ‘depth’ all texts are relatively superficial. That ‘depth’ can be found through processes retreatment that are none other than suitably exercised forms of de-suspended-suspension. I would suggest, within this context of the retreatment, that through the exercise of a passive suspension in the enaction of a process of receptive retreatment we phenomenologically encounter the significance of that set of texts in question through the manifestation of the sense of a relational ambit. That through an active suspension, augmented with a broadly-based process of deconstruction, we would find a more dynamic, hermeneutically oriented sense of a relational remit. Then, engaged in a more existential orientation we would find, hopefully, that processes of retreatment are progressively oriented giving us a direct sense of a composite that can be neither reduced to an ambit nor a remit). Combining all three subdisciplines, skillfully, should give us access to a critical philosophical appreciation of what is currently the target of our research/es. (31)


Hence this de-suspended-suspension exercised in this process of retreatment as a possible pathway for the resolution of the philosophical problem as to whether it is possible or impossible, in theory, to determine the relative authenticity or inauthenticity involved in the origination of a textual situation as subjected, intentionally or unintentionally, e.g., to either ideological, egotistical, cultural, conventional and other forms of distortion, and so on. (32)





        
      
        Noël Tointon, Wentworth Falls, 7.5.21.
Appendix A: Some Notes

The Amalgamation of two principles or ‘guidelines’:

1. The x of x is non-x/meta-x = x’/not x. Not x because product is equal to x’

2. The x of x is x’, the x’ of x’ is x’’…

But we live in the world of lived-experience dealing with x’s etc., and not items with meta-levels of abstruseness that are ever more and more abstract.

Therefore, there must be one form of treatment that is an exception to this rule… and that is arrived at thorough both the suspension and its de-suspension, implying ‘retreatment’ is the ‘suspended-suspension’ (i.e., the ‘extensive suspension’).

3. x’ is treated as x-like in meta-status when {x’} (is both suspended and de-suspended).

Therefore, through extrapolation of the pro-relational attitude versus the relational attitude, the existential can be seen as a suitably conducted, critical form of retreatment, i.e., proper, appropriate and apposite suspension/s-de-suspension/s. I.e., as enacted in a relatively non-ideologically distorted, suitably organized suspension/de-suspension… put into effect when the extensive suspension is suitably induced and enacted… when and where our relationships, themselves, are relatively preferenced.
 (33)
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1U. Defining Competence in the Philosophical Discipline?*
0. Preamble


A philosopher is a participant in a discipline, namely, the broad discipline of philosophy, and, where their ‘participation’ is enacted through a mix of modes that are either passive, active and/or engaged in orientation, and, where they are seen to act either as a professional and/or as an amateur. I would like to argue that without such ‘participation’ there can be no considerations of ‘philosophical competence’ as a form of ‘disciplinarian competence’.
 Moreover, I would also like to argue that competence needs to come with ‘comprehension’ in order to address anomalies that appear to fall outside the sphere of a merely formulated set of responses where such participants can then re(-)explore what is possible, what is impossible and where certain less determinant possibilities must be re-qualified. Furthermore, such ‘comprehension’ must be ‘comprehensive’, i.e., systematically open and not systematically closed; operating in a process that seeks increased degrees of integration through either economic, semantic and/or philosophical forms of complexification, etc. That a balanced approached to these four headings
 of ‘participation, competence, comprehension and comprehensiveness’ is a prerequisite for the philosopher who automatically enters a first division and who aspires to successfully criticize an exponent with second divisional pretensions. (0)

1. Introduction


Let me use this Preamble as a linear template for the structuring of this paper as I address, in the order of their sequence, the contents introduced in that initial paragraph. In the process introducing the following concepts, namely, a working definition of philosophy, disciplines, professionalism and amateurism; participation through passive, active and engaged forms of interaction and argumentation; competence; comprehension; comprehensiveness as not a science but scientific-like, not systematically closed but systematically open; first divisional philosophy versus second divisional philosophy, etc. Ending with a set of provisional conclusions, etc. (1)

2. A Working Definition of ‘Philosophical’ 


I have equated ‘philosophical’ with ‘critical’ and ‘existential’. As a working definition let us say that ‘being philosophical’ is a ‘critical disciplinary approach that is mindful of a pro-relational dimension of the existential, is divided between theoretical, practical  and critical orientations, and concerns a mix of either passive, active and engaged modes of interactive argumentation centered in the suitable exercise of an extensive suspension’. That the distinction between a ‘professional’ and an ‘amateur’ may well be not much more than a sense of institutional recognition or a lack of the same; perhaps as reflected in the degree of institutional access that is afforded that individual participant? (2)


I am arguing here that without a(n extensive) suspension we could neither be critically oriented nor existentially mindful. As this suspension is central to judgment, critical judgment is dependent upon the suitably exercise of this suspension. Thankfully, as noted elsewhere, do one aspect of this suspension correctly and you will economically have induced the full functioning of the entire suspension; be that either wittingly and/or unwittingly exercised. (3)


‘Philosophy’ is seen as an example of a ‘discipline’ whether enacted by a professional and/or as an amateur. In a disciplinary economy we have a disciplinary sense of difference that phenomenologically defines that discipline through that disciplinary differential; a disciplinary sense of valuational formation in the form of a hermeneutically oriented meta-disciplinary differential; and, a nonsystematic existential sense of a non-difference or non-disciplinary differential through its integration with and intervention within the ‘secular world’. The import of the disciplinary economy is such that the disciplinary difference or difference defines how the world is seen differently from the rest of the world relatively defined as the ‘secular world’ in comparison to that disciplinary sense of world. The value of such an attitude being formulated within its sense of a meta-differential. For a first-divisional philosopher, I perceive this philosophical value as both ‘critical’ and ‘existential’. I.e., in an engaged sense the philosopher existentially intervenes in the world to oversee its beneficial enrichment through this existential care and concern for others engineered on the behalf of our relationships ostensively supervised by those relationships themselves to that extent those relationships empower us to act on their behalf. The pro-relational attitude overcomes this difference between the disciplinary world and its co-associated sense of a secular world and hence the ‘presence’ of this sense of a disciplinary non-differential as a re-integrating non-disciplinary difference. (4)


Without disciplinary participation in some form or other there can be no sense of disciplinary competence. As noted, that participation is either passive, active and/or engaged. As implied, engaged participation is that exercised by a first-divisional philosopher acting from a critical, existential perspective. Such an attitude is pro-relational and is centered in an engaged suspension attuned to relational process of re(-)self-organization arrived at pre-conditionally through suitable forms of incremental orchestration. A passive participation is arrived at through non-active and non-engaged forms of participation and is centered in a passive, phenomenologically oriented suspension. E.g., reading philosophy books, observing the world, debating ideas with yourself, philosophically reflecting of the responses of both self and others, etc. In an active form of participation, the philosopher through conversation and activity joins in with other philosophers, other disciplinarians and the secular world albeit from a philosophical perspective that is hermeneutically oriented that is also focused on the practical refinement of genres, narratives, and other meta-textual devices, etc. Such a more practical attitude towards the relatively non-existential dimension is centered in an active suspension without necessarily directly referencing an existential dimension. Which is quite understandable as the existential dimension is more often than not overlooked. However, this does not necessarily imply that in this attitude there is no care and concern for the welfare of both others and one own sense/s of self. Ideally, we should accept that all three attitudes have a positive role to play, but, preferably, one conducted through a suitable balance of all three. Furthermore, we should also recognize that this semblance of a dynamic balance is not arrived at through the equality of all three attitudes just as breadmaking does not depend on equal amounts of yeast, water and flour. (5)

3. Defining ‘Competence’ as a ‘Work in Progress’


In an ad hoc appreciation of what ‘being competent’ might mean we could well start with the notion that there is a need for ‘suitable argumentation’.
 I.e., properly formulated philosophical problems or processes of problematization subjected to appropriate forms of reflection and argumentation whose effective resolution is arrived through apposite forms of either confirmation and/or verification (i.e., conformation), and, the net impact of such reflections is disseminated accordingly through forms of either direct intervention and/or indirect intervention.
 Hence the philosophical need for sound premises, argument and conclusions, and, where those conclusions should preferably operate within the terms and dictates of an existential-consequentialism. As a measure of such competence, we should look for a reasonable number of hallmarks and indicators like, e.g., integrity, veracity, conformation, relevance, richness and enrichment, degrees of resolutional successfulness, as well as existential hallmarks and indicators along the absence of contraindications like a successful first-divisional critique pointing out the presence of various forms of fallacious argumentation, various forms of philosophical abuse, as noted elsewhere through deconstruction, other modes of demonstration, and so on. In essence, our philosophical intuitions should be trained to detect forms of philosophical inauthenticity, and, then, demonstrate retrospectively why such defective disseminations deserve the critical assessments meted out to them along with a pragmatic appreciation of whether such approaches should be either salvaged or jettisoned given the exigencies of current circumstances. On a more positive note, ‘competence’ is a ‘metaphorical or comparative measure of overall philosophical successfulness’ hopefully achieved and demonstrated by first divisional means.  (6)

4. The Comprehensive Work of Competence Depends on Comprehension


The characteristic nature of the world at large is chaotic. Competence demands comprehension in order to deal more flexibly with chaotic phenomena. A system could be described as ‘perfectly competent’ if every response in such a reference frame is already adequately predetermined under such a priori conditions. But, need it be said, the world at large cannot be so described, and, even in such a reference frame if reality should intrude then not all situations could be perfectly envisaged given that chaotic bifurcations will eventually be arrived at through incremental forms of conditional addition or subtraction, etc. Therefore, comprehension is required for the flexible and productive supervision of (disciplinary) competence. (7)


‘Comprehension’ is to be ‘creatively arrived at through an open modeling of phenomena that is comprehensive enough to oversee the satisfactory performance of suitable responses in a majority of situational-occurrences’. In other words, the competent disciplinarian needs to know what is possible, what is impossible and such determinations are difficult to currently ascertain for whatever reason or reasons. (8)

5. A Working Sense of Comprehension Needs to be Suitably Comprehensive


By ‘comprehensive’ is meant ‘being systematically open and not systematically closed’. It also means ‘knowing which transformations are possible, which transformations are impossible, and, which transformations cannot currently be decided as being either possible or impossible, and, where qualifications of all of the above may need to be written or rewritten in order to reconsider such criteria’.
 Hence the constructive economy deals with transformational possibility, impossibility, and, those situations that are currently or permanently uncertain in this former regard. (9)


In accordance with philosophical treatment, as envisaged to date, we come to the prospect of our research projects and programs with our prejudices as prejudgments. I.e., starting with what is both to hand and is relevant. Various transformations are therein envisaged. Then, subjected to a suitable process of suspension this treatment is qualified through retreatment with the ensuing processes of perturbational re(-)direction being iteratively re(-)considered if necessary (as a form of error correction). Intervention being enacted should the de-suspended-suspension of retreatment appear to re(-)direct the responsible enaction of such intervention.
 That intervention being deemed existentially oriented should such intervention enhance the existential status of that affected by such interventions. Let me proffer the following simple exemplification of this process. (10)


I know ‘red apples usually mean that they are ripe’, but, ‘that not all apples ripen with a red complexion nor do all apples with a red complexion mean that they are as yet ripe’. From the fruit bowl I take one red apple and my sense of smell tells me that it is probably ripe or ripe enough for me to both eat and enjoy the eating of this apple. With my knife I cut a small sample of this apple, and then eat that same sample. I chew this small portion of apple and duly find that I am correct, this apple indeed, is quite edible and very enjoyable to eat. It is my confirmation of this supposition, directly through tasting, that this red apple is delicious to eat. But this current ‘confirmation’ is also a ‘verification of prior knowledge held’, namely, that red apples, that smell nicely, are probably edible and, most likely, are quite delicious to eat. In this instance, my prejudices, as prejudgments, have been confirmed verifying past knowledge. In this process of conformation my world as currently understood, in general, has been preserved. Through the suspension, in this instance, this conformation has been allowed to stand. Hence the value of my twin concepts of ‘insurance and assurance’. I.e., our working knowledge has a preconditional basis of a relatively integrated hierarchy of truth claims that if I should make a claim that is either falsely constructed or is found to be false imputed then I always have the ability to tentatively reverse such a claim and recover the metaphorical ‘ground’ beneath such a claim to find, once again, a footing that appears to assure me that I have successfully restarted this process of truth re(-)assessment once more. Hence these twin concepts of insurance and assurance insure that wrongly made claims can be rectified by returning to ‘grounds’ that are more assured and re(-)doing such assessments therein and thereafter, hopefully, strengthening my truth claims to be made through such deliberative rectification and re(-)normalization knowing that I can never be indubitably assured, but, at the same time, never indubitably non-assured. Just as no person could ever tell a complete lie since we must more tell the truth in order to dissimulate some small detail or details of the same in the commission of that lie (and similarly through an act of deception dependent upon a small set of omissions). As a consequence, in the process either re(-)navigating, re(-)negotiating and/or re(-)arbitrating such grounds for consensus, etc., through reiterated processes of confirmation, verification, conformation, consensus, and so on. (11)


Having such a ‘working body of knowledge’ means we are already modelling ‘this world through such knowledge’. Against the general stability of this edifice we entertain either past imputations, future expectations and/or current anticipations although more usually it is a mix of such temporal attitudes. Here ‘edification’ should be viewed as ‘relatively radical ways of re-seeing what is still relatively superficial in this scheme of things’.
 But, that, despite such relative superficiality, small incremental shifts in vision can chaotically induce quite considerable degrees of revision just as a small quantity of yeast creates quite different types of bread from its unleavened counterparts! (12)


Just as the tools we use in the world, directly and indirectly, model that same sense of world. E.g., a spade is used to dig a garden or field and through its use gives us a sense of world that is ‘spadable’. Interestingly, where the world is not spadable also tells us even more about this world at large. I.e., that some parts of the world are spadable and other parts are less spadable and for some parts of this world a spade has no use whatsoever. In a similar sense, our linguistic tools will also mirror the world to some extent although more informative are the conditions for when either transformations are allowed or when those transformations are not allowed and those conditions where qualified forms of transformations cannot be determined as either being allowed or not allowed... (13)


Through conformation we find we have some sense of ‘feeling at home in this world at large’, because, if we do not feel currently at home in this world the recognition of such an anomaly already presupposes our imagining what it might be like to feel more at home in this same sense of a world. A world of qualified freedom that is to be lived both through(-)others and with(-)others, a world where our freedom is arrived at through others just as others must forever find their freedom through us… (14)


‘Comprehensive’ in the sense of being ‘open to chaotic phenomena’, etc. ‘Being systematic’ without ‘having a system’. Being ‘scientific’ without insisting philosophy is an indubitable ‘science’ (because even the discipline of science, and its various sciences, cannot maintain a vision of the indubitable, and so on). Being ‘scientific’ to the extent that ‘truth claims need to be tested’ but not subjecting such a pursuit to the impossible task of an absolutistical vision of truth determination/s, or non-truth determination/s! (15)


‘Comprehensive’ also in the sense of being ‘expansive’ and ‘not subject to impossible or unnecessary forms of closure’! An expansive approach enriched, e.g., through forms of economic, semantic and philosophical complexification… forming parallels and connections, entertaining predictions and discerning whether such qualified forms of speculation have truth determinations that can be made and iteratively re(-)demonstrated, etc. Enriching our economic forms of understanding through parallels arranged on archetypal forms of alignment that demonstrate their relevant enrichment by such means. Just, as e.g., reduction or analysis has a temporal orientation that faces the past, and, in contrast, synthesis or reconstitution has a future oriented leaning. That a resolution of such a past-future contrast produces a sense of the present, etc; be that found in either a non-existential and historical orientation and/or in an existential and ahistorical orientation sometimes referred to as the ‘eternal moment’ or the ‘living or ongoing present’, etc. Similarly, in semantic complexification we find forms of semantic integration either within a semantic map and/or between semantic maps (but never in the formation of a so-called perfected form of integration in a definite, definitive integration of all manner of semantic map-making). Philosophically, complexification can also be used as a tool to emergently enrich the connections that create, preserve and conserve forms of valuational formation that assist us in our passages through this overall world-of-life…
  (16)

6. Working towards an Open Conclusion 


On reflection, I would also like to contend that a balanced approached to these four headings of participation, competence, comprehension and comprehensiveness would and should serve the philosopher well. Along this path, just travelled, what else might we say? (17)


As first-divisional philosophers we need to participate through a mix of passive, active and engaged modes of philosophical interaction. (18)


To be competent as philosophers we need to observe those conditions that promote competence and remove those conditions that impede or obstruct in-depth forms that demote competence and promote incompetence. (19)


In order to deal with the chaotic nature of lived-experience we necessarily need to acquire the relevant degree of comprehension through a modelling of our world that is also proper, appropriate and apposite, i.e., suitable, and relevant to the nature of our research. (20)


Moreover, we need to develop a comprehensive spirit that is open, centered in a balance of treatment and retreatment; where through the de-suspended-suspension of the latter we recognize the obvious need for the exercise of the extensive suspension, and, therein and thereafter, our productive and insightfully re(-)directed re(-)alignment with this world as lived, this overall world-of-life. Thankfully, a task made easier through economic induction wherein, through enacting well one aspect of the extensive suspension a full suspension will automatically follow accordingly (through economic correlativity that notes the suspension entertains and is entertained in a sense of ‘entangled holism’ that is creatively aligned with lived-experience as refracted through the existential nature of a pro-relational attitude). Treating philosophy as a critically enacted discipline that demands to be suitably conducted through an existential-interventionalism. Censuring closure, promoting viable and relevant forms of complexification that contribute to a philosophical enrichment of our lives as lived before(-)others, for(-)others, and for(-)our own sense/s of self, and, therein and thereafter, will help us to find an enhanced sense of existential freedom, both individually and collectively, through this demonstration of such disciplinary competence…. (21)







      Noël Tointon, Wentworth Falls, 10.5.21.
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1V. Defining Competence from an Inter-Disciplinary Perspective?*
0. Preamble


To explore this topic let me introduce you to a small number of disciplinarians who, in the form of a dialogue, will together be asked to survey some of the possible contours of this topic. When questioned, each in their own way, will explicate what makes their discipline distinctive, as having value, and in what manner it might insightfully and productively contribute to a ‘secular’ or ‘non-disciplinary sense of world’. A sense of world where disciplinary competence
 is to be discerned, seen and lived within the openness of ‘the overall life-world’. The semblance of a ‘world’ where and when, provisionally and collectively, it is re(-)considered from the perspective of its ‘apparent integrity as existentially revealed through economic forms of non-closure..?’ (0)

1. A Dialogue on Disciplinary Competence

CP.
Let me introduce myself as a critical philosopher (CP). Now, I would like you to meet some friends of mine all working in various disciplines. Let me first introduce an interfaith theologian (IT), then, a theoretical physicist (TP), a business executive (BE) and, last, but not least, a very dear friend of mine who, as a hard-working shoe-shiner (SS), best exemplifies the nature of a discipline through the more obvious and overt integrity of their profession. As you are aware, I asked you to gather today to discuss the nature of disciplines, how we might go about measuring things like disciplinary competence, the value of what we do, work satisfaction, and those sorts of related issues. (1)

IT.
Thank you for your welcome and this wonderful afternoon tea you have provided for us. Indeed, the coffee smells most enticing. I have been called before to ‘witness’ the thoughts and aspirations of others but never in such fine circumstances. I am quite looking forwards to this dialogue we are about to enter into. (2)

TP.
As a theoretical physicist I am interested in the relations to be envisaged between fields and forces, and so on, and it’s a pleasant change to deal with real people rather than maths and graphs, along with endless computer printouts, hours of typing... (3)

BE.
As a business executive, I do see a certain commonality between the activities engaged in by a wide variety of companies in these worlds of commerce and finance, but, am wondering if this similarity of identity can be extended across the entire field of all disciplines? Just how do you think we might be able to explore this proposition? (4)

CP.
This is where my good friend the shoe-shiner has so kindly come along to tell us about the parameters of their profession. My friend very early on inherited this profession from their father who died just as they were about to leave school. Having worked over fifty years, my friend tells me that they are about to retire very soon and is looking forward to a more relaxed and civilized lifestyle in the Blue Mountains. (5)

SS. 
Yes, that is true, but, I am going to miss my many faithful clients, especially the ones who have enjoyed chatting with me over the years. I have met some very interesting and fine people; like the doctor who was perceptive enough to recognize that I had a sore back at the time and who gave me a written referral the next day to see a specialist without cost. Then there is a very honest stock broker who had some valuable inside information they said they could not use themselves and had given me certain lucrative tips from time to time. Indeed, from snippets of office grumbles and gossip also learnt which businesses were doing well and were probably good companies to also invest in. But, let me outline what my job as a shoe-shiner entails. For me the world is divided into those that have shoes that cannot be shone and those that can be shone, and, more importantly for me, of which I get to shine. When a client presents themselves, I first look at their shoes. If it is wet weather or if I see their shoes are dirty, I use a wet rag to clean them. Then I apply polish, work it in all over the shoe and then polish with another brush and give them a final touch-up with a fresh rag. Then, I repeat the same on the other shoe. A musical friend of mine told me about how Johann Sebastian Bach would sometimes give a piece of music a second or third coda and that this device added to the pleasure by extending that piece of music a little beyond its first semblance of an ending. I like to do the same, and when I give those shoes a final inspection, I like to find some small feature that I may have overlooked and which gives the appearance that I care about my work. Of course, I have already finished doing a good job and my customers recognize that this is my signature, my way of bring our ‘encounter’ to a close. I joke that I like to put a smile on the face of my customers and that this then gets other people to smile as well, and so on. (6)

IT.
Goodness, this has given me wonderful material for a couple of sermons at the very least. I like the idea of polishing the soul, so to speak, a strange pun if I may say. It would be great if all our vocations were to put a smile on the faces of our clients, our congregations, dare I say it, as our ‘customers’ whose many small contributions do pay our wages. (7)

TP. 
All too often I am working alone in my office or dwarfed by the size of our experimental facilities. Everyone seems too busy there to smile. But, then, that is not always the case. We occasionally make the odd breakthrough and then everyone is happily ‘beaming’ for a few days afterwards. (8)
BE.
I like the idea that our disciplines, our professions all see the world differently. I guess my theological friend here sees their vision of the overall world as both a secular world and the world of the Divine… hence their investment, investing in defining that sense of the Divine? Of course, I don’t want to be seen as seeking only a profit, but, just what value does this semblance of difference, this disciplinary differential possess, if at all? (9)

SS.
Yes, as a shoe-shiner we do get paid but we are also offering something more intangible, some form of value that only to some extent gets translated into money. As I said, I like to put a smile on the face of my customers, but I am not charging them for that smile nor would they expect to pay for that chance to smile. I dare say every profession has some reason to get people to smile, but, they would all do it in their own different ways of going about such things? (10)

BE.
I know the staff are ever grumbling about me and that I grumble at times about them, but, the company I work for is doing very well, people like our work, our products. And every one of us is smiling all the way to the bank. But, you are right, the value of our work, surely, cannot be translated purely in pecuniary terms. There are some lawyers and doctors who do some of their work for free, gratis; indeed, there are many of us who put in long hours without extra remuneration. So, let me ask, what is this non-pecuniary form of value? (11)

CP.
I guess we can call it ‘disciplinary value’, the value our clients and ourselves feel we are imparting through the workings of our professions. We could argue that everything we do has value, that this value motivates us. On the other hand, that form of motivation that is non-pecuniary, in its intentions, may well match this sense of disciplinary value. In my philosophical research into the nature of the disciplinary economy I have referred this sense of value, or what I call ‘valuational formation’, to the co-associated ‘meta-disciplinary differential’ or ‘meta-difference’ being the value to be entertained in the existence of that disciplinary difference. This sense of valuational formation, for me, also involves personal and communal forms of and shifts in identification along with how this discipline and society functions, how it is affected by disciplinary forms of interventions and the like. The theologian might propose a sense of the Divine but the value to be had through entertaining such an idea is its ‘meta-difference’, its ‘meta-differential’, say, everything from the imputed value of invoking prayer to finding a spiritual sense of place in this world, and every theological twist and turn in between. Of course, not everyone would accept the reality of this imputed theological difference, this distance between the sacred and secular but if they do then the next problem is how to overcome such a problematic divide? (12)

BE.
I dare say this is very interesting to think about but I am sure all ‘profit’ or ‘profits’ to be found must circulate in this world at large. If everyone were to bank some of their money, and such monies were merely left in a bank the economy would very quickly grind to halt. Surely, this value, to be somewhat crass, has to be cashed out in the world? Be circulated, have currency, do forms of work on its own accord? If nobody valued the conventional use gold bars could be put to, no one would go to such lengths to mine that rare metal. (13)

CP.
Well put. Disciplines must also interface with their vision of a ‘secular’ world and ‘share’ that value therein. We all live in the world… and disciplines must return there too, indeed, perform work there. (14)

SS. 
Exactly, if I were to just to sit on my stand each and every day without customers, I would no longer have any work to do. I would no longer be even a ‘shiner of shoes’, except for the polishing of my own shoes, ‘the best advertisement I have’, I keep saying to myself. Thankfully, even during this Covid crisis, I have found customers. Thought at one stage, though, it was almost time to retire. But my regulars who saw me once a week have kept returning and things are very much back to normal. Once again, even have some competition and am looking forward to handing my business over to this much younger person. Got them to do my shoes the other day and saw they were good at it. Even gave them a tip… and a few tricks of the trade. (15)

TP.
It would be nice to put a smile on people’s faces everyday… but in my profession whatever comes out of our type of work is years away. Most of the time we seem to be barking up the wrong tree… or moving at the pace of a snail… still, it often gives me great pleasure. I take my work to bed with me, metaphorically, and then wake in the morning with a new way of seeing things. Yesterday morning, I walked into the shower with a new, one-word concept of my lips and by the time I left, a minute or two later, I had whole paper to write up there and then. I could work for a week and have nothing to show for my efforts, but, walk into a shower or have a late-night bath… I might suddenly realize I have a whole week’s work of typing to oversee in preparation for the next conference. How on earth do you measure your idea of competence under those circumstances? I get paid, I don’t see any immediate profit, I don’t put a smile on too many faces… except occasionally on mine. (16)

SS. 
My guess is that every profession has its own logic, its own sense of rhythm or timing. If I were to polish those shoes too quickly or two slowly, I would quickly lose my regular customers. (17)

BE.
You make a good point there. As efficient as I try to be in getting new products from development to market, I never seem to be able to bring forward such projects any faster. I just have to accept these things very much have a life of their own. Much better to oversee a range of new products, but, even there, limits soon impose themselves if we get to be too ambitious. (18)

TP.
It seems that we are all, in our own way, intervening in the coursing of this world. Almost as if we are conducting experiments. Try this and see what happens. Try that and see what happens there. Surely, the value of our work lies in the value of these interventions? Maybe competence is a comparative measure of how successful our intentions turn out. Of course, measurement in theoretical physics has its limitations. If I perfectly knew where something is, in position, then I would not know when it was there at that position. Like most things, we have to learn to compromise. (19)

IT.
In my profession, as a theologian, I accept that there is what I call a ‘continual vortex of deferral’ but, at the same time, it is not something I perceive to be a vicious circle. My congregation might think I am continually preoccupied with ‘thoughts about the Divine’. Far from it! I am forever answering telephones; dealing with financial matters with insufficient funds; reading a daily flood of emails, typing up correspondence; visiting sick people; ensuring hungry people are fed, have food to take home with them, and so on.  Now, just as no one can put God under a microscope, at the same time, we cannot put the entire world under any microscope either. It is as if I have to keep moving to see what is there to be seen standing still, and, stop in order to see what is moving. I have to confess I spend more time having cups of tea with people and consoling them or trying to inspire them than thinking about the Divine, yet, for me, this is where I sometimes feel I find the Divine, or, maybe only the shadow of the Divine… maybe only the shadow of a shadow… and it become a worry when paradoxes appear to make more sense than the awful, sheer, banal ordinariness of the secular world when we are culturally forced to take it merely at face value? (20)

TP.
As a philosopher how would you envisage this interdisciplinary concept of competence when every discipline is different and each seems to operate with a diverse life of their own; as they operate with their own rules, schedules, intentions, rituals, what they might count for success, being successful? (21)

CP.
I guess every discipline may be different, but, still, our intentions are not discharged at random but operate with certain longer-term expectations, certain more immediate anticipations, perhaps counting some past occurrences as having been successfully arrived at through imputations judged as valid. Intuitively, I feel that certain measures of success are found in forms of intentional resolution are expressed with a distinctive sense of integrity, satisfaction, harmony, induce within us an impression of contentment, and so on. Even a thirst to want to keep going on… Without doubt, we can also find more peripheral indicators like smiles on people faces, being paid, making a profit, a feeling a positive sense of self-worth, and so on. That, in essence such evaluation and subsequent valuation is a comparative affair, but, still one that seems to proffer an intensity realized through such processes of resolution and ongoing harmonization that can almost be quantified. But, I am exploring these ideas with you to see what light might be cast on such a venture. At the end of the day, can competence actually be measured? (22)

BE.
Ha ha! Tell that to those economists obsessed with indicators of quality, so-called quality assurance, best practice benchmarks, or some other more fashionable method for quantifying value. (23)

IT.
My bet is that our shoe-shining friend beats all of us in this game of measuring competence. You can see when the shoes are properly shone, your customers smile, perhaps give you a tip, and return a few days later. With quality indicators like that it would almost be a pointless exercise trying to measure them. What purpose is there to be found in measuring exactly the same information all the time? When success is obvious? (24)

BE.
We have some economists actually admitting that they argue that price paid in the market is the only indicator of value you need to have to hand in order to assess true value, no more and no less than what people are prepared to pay for that product or service or information or whatever is being sold. They even go on to say that all transactions are win-win, otherwise people would not have entered into those specific arrangements. Tell that to a starving person desperate to find a job in order to feed their family. We all think competence can be measured, but, is there a solution to this puzzle – just how is such a value to be measured, if at all? (25)

CP.
All too often a formal measure of quality, competence, and so on… is just a failure waiting to be better acknowledged. Too many people have too much of a stake in this type of self-serving industry to admit such a failure. On the other hand, in comparative and intuitive terms we can do this type of calculation or assessment and, in doing so, give a relative sense of value to such an intangible property. The apparent objectivity of such an assessment, if seeming self-evident, can also be arrived at through forms of impartial consensus. Retrospectively, we might try to formally pin down such an assessment, but why bother when our intuitions appear to get there first without too much calculation. So, we say to ourselves or the person concerned, “yes, your work is competent”, or, “no, your work is not as competent as it should be. It would seem that you need to do x better and not so much do y, z is being performed well, and so on, and so forth. Let us help you in this process.” Of course, being critical of the work of another person can be a very difficult thing for both parties. But, then, handled professionally, and with full care and concern for each other, it could become an enjoyable thing for both parties as they mutually seek to assist each other in the tasks set for them either individually and/or collectively. There are also a number of other strategies that could be followed as well. We could see what works and attempt to try to improve upon that process by emphasizing effectiveness, efficiency, efficaciousness, and the like. Or, setting up those pre-conditions that in their own way oversee a path to success. In this regard, overseeing an existentially oriented workplace has everything to recommend itself. Or, put another way, maintaining a balance between disciplinary differences, meta-differences and non-differences is one route to take. However, more importantly, the quality of our relationships, and interrelationships, is the most important thing here and anything that promotes this overlooked aspect of the ‘disciplinary workplace’ would be moving in the right direction. (26)

BE.
I suspect ‘demonstrated competence’ in a discipline is a direct reflection of the quality of those relationships, and their ensuing fruitfulness. All this use of indicators of performance, benchmarks, and their ilk just means people in those institutions really have things back to front. They would be better off improving that nexus between people, overseeing processes of resolution that truly let people get on with their work. From experience, I am sure, the most productive work is done by a few key individuals who should be supported by the rest, rather, than being targeted by the relatively non-productive interfering in how they go about those tasks with what I call endless ‘meta-work’ ever measuring their so-called performance when in truth, our endlessly filling our such forms, compulsory e-courses, and the like has literally stopped them from doing what they were meant to be doing. Indeed, what was supposed to have been measured. When you think about such sophisticated, fashionable nonsense - it’s all just so very bizarre! C’est bizzare. (27)

CP.
Yes, we should concentrate an emphasis upon ‘enacting’ rather than ‘measuring’. In this regard, what is needed is a better martialing of resources; a clear, communal defining of all relevant objectives; and, then overseeing their expedition by all harmonic means relevant to the specificity of that situation in question. But, in such e/valuation a precision of quantification should not be required for its own sake, instead, a certain comparative measure should be intuitively arrived at and relatively confirmed if the necessary degree of consensus is also to be found through impartial forms of informed reflection. Framed like this, I am sure everything else would find itself also being looked after by itself if due care and concern were to be more followed. As professionals we should treat ourselves and others as if we were ‘professionals’, in a professional manner, and, therein and thereafter, be allowed to responsibly respond in the course of our disciplinary work. In all of this, a determination of disciplinary competence should be defined by the nature of that discipline itself. As disciplinarians, I feel we have already reached this form of consensus. Competence, indeed, can be measured but should be done in a manner that is in keeping with the nature of that discipline. Of course, indirect measures might also be found to reinforce such intuitive assessments like the noting of smiling faces, being paid, making a profit, being duly compensated for our work, finding a satisfaction in our vocation, and so on. But, such retrospective forms of assessment should not be allowed to interfere in the moving forward of that work in progress?  (28)

BE.
I am the first person to recognize that profit should not be reduced to monetary terms alone. Although it can be a good indicator, perhaps, necessary, but, certainly not sufficient. If we were to look after each other more it might well be the case that profits would look after themselves? (29)

SS
Indeed, the more I just enjoy polishing shoes and engaging with my customers the way they prefer to be engaged, I find that I have even less to worry about. For some reason, the world just seems to work when we don’t need to think too much about it… (30)

TP.
A great attitude to have, even facing the thought that all my own efforts in solving the riddles of this universe are relegated to the trash-bin of history, still, I will continue to regard my working away as having been competent, as having been professionally conducted… even with much enjoyment… (31)

IT.
Yes, we may be finite, still, that does not mean we should not be responsible. Indeed, that we should be more well-behaved, try to be even more competent in our work, to the best of our abilities, be ever mindful of others… (32)

CP.
On those thoughtful notes, we must draw these proceeding to a close. Thanking you all for all your many wonderful insights that were shared today. I am indeed most grateful for your workshopping these ideas with me. (33)

IT.
It has been a most enjoyable afternoon tea. Thanking everyone for their comments and insights. From the course of this conversation, I take heart in the fact that we should not measure the progress of our own disciplines from the perspective of some other. As professionals we should have a reasonable idea of how we are faring in such matters. (34)

BE.
As an executive, I will try not to let the ‘bottom line’ dominate my business thinking. There are more things in life than just making money. I am sure if I attend to other more direct ways of intuitively appreciating the creation, preservation and conservation of value I might even find, from time to time, that I am indirectly promoting a more profitable sense of profit, indeed, a super-profit. Paradoxical as that might seem. Although I have a saying I tell my staff “happy workers, happy customers!” (35)

SS.
It was nice meeting you people. I guess when you think about it, we are more programed for retirement than for any vocation, and that is something I am very much looking forward to. (36)

CP.
Yes, I enjoyed out conversation. It is a wonderful thing to be able to share exciting ideas, have your ideas tested and confirmed, or being corrected, discover different ways of seeing the same thing, encounter ideas that you may have never even thought about before. Stay safe, and enjoy your day… may we all prosper each in our own way…. (37)







      Noël Tointon, Wentworth Falls, 11.5.21.


2. On the Imputation of the Phenomenon of an Inter-Disciplinary Competence?


As contrived as this dialogue was, in order to bring out certain ideas and issues around this topic of an inter-disciplinary inference of competence, the apparent consensus arrived at was that such a phenomenon does exist, but, that it presents itself in accordance with the general phenomenon of the discipline in question itself. So, the Shoe-Shiner could see how well they were performing just as their customers could do likewise. A quick look and you could quickly see that your shoes were expertly cleaned and polished or not. That a closer inspection would in all probability merely confirm that quick, intuitive sense of appreciation. However, in other professions such assessments could be more difficult to perform, but, that such assessments in their own way were intuitively assessible. Could find forms of comparative assessment but not necessarily definitive forms of measurement or calculation. Moreover, indeed, the very idea of measuring ‘quality’ in a ‘quantitative’ format was not impossible but had to approached with much careful caution, a commodity in the institutionalization of the professional world that is all too often in short supply. That, in many ways, our intuitive appreciation of quality was very effective, could be agreed upon when enacted through careful forms of impartial, well-informed consensus, but, was perhaps better only measured ‘retrospectively’ in order to support such intuitive forms of appreciation. In a philosophical setting I have been recently arguing that we need a first-divisional approach to the criticism of second-divisional materials in the hope of refining such forms of qualitative appreciation in order to find a more-sound basis for better decision making, for enacting forward thinking for progressive forms of political action, policy formation or reformation, etc. That, at the end of the day, an existential appreciation of either the beneficial creation, preservation and/or conservation of valuational formation was a more informative and influential way of determining such a question without having to first appeal to indicators of quality or other over promoted benchmarks like apparent degrees of customer satisfaction, profit, what people think you are worth in terms of wages, what the market wishes to pay, and the like. (38)
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1W. The Relative De-Privileging of Perspectivism and

The Relative Privileging of a Qualified Essential Holism:

The Tentative First Few Steps towards a More Engaged Form of Metaphysics?*
0. Preamble


In my seeing a disciplinary equivalence
 between ‘critical’, ‘existential’ and the ‘discipline of the philosophical’, and, their professional confluence in the functioning of a ‘critical, existential philosophy’, then it must behoove such a disciplinarian, in experiencing the implied and embedded imperative in this overall form of a conjunction, that they should be motivated towards this primary intentional objective, namely, to critically deconstruct all second-divisional pretensions when that opportunity should suitably present itself, and enact whatever else might also be included in such a role. But, in the execution of this negative mission, what positive role should we find for the philosopher, if at all? As I have argued recently, a professional disciplinarian should existentially participate in an engaged manner, etc., i.e., from a pro-relational stance; and, in doing so, should be competent; possess a wide-ranging sense of comprehension in order to adeptly appreciate their overall role in that type of distinctive discipline; and, be comprehensive in the range of their applied research, then, it would follow, quite naturally, that such a professional would need to be mindful as to how they might better prepare and arrive at this practice as both a ‘deconstructionist’ and ‘deconstructivist’, but, in the context of a perceived necessity for an existential-consequentialism.
 In the first manifestation as a philosopher observing deconstruction, and, in their second manifestation as an existential philosopher overseeing either the creation, preservation and/or conservation of valuational formation/s in and through the originality of their disciplinary pursuits as both a ‘constructionist’ and ‘constructivist’. For such a critical philosopher, or any other disciplinarian, to fully reflect upon the distinctive differentiation of their discipline, then those tentative first step need to be made towards a more engaged form of metaphysics. In this essay, let me explore this metaphysical dimension that shapes the semantic mappings of our overall world-of-life. A metaphysical sense of a dimension given that such categories, their relations to each other, and their sense of a place in the semblance of an overall totality of lived-experience are to be directly engaged through our relative apperception of relationships per se. An open, relational sense of world without references to impossible origins in a so-called First Philosophy and never to be experienced final-ends in a so-called Last Philosophy; without references to substrates and the imputation of immortal souls; without references to appearances as superficially obstructing a deeper reality and rabid forms of reductionism that diminish us within the imprisoning confines of a merely material world bereft of all forms of value and consolation. But, in ever walking a middle path, such a metaphysician, as if an alchemist, should be able to turn base materials into something, psychically, more beneficial. Thence the need for such a disciplinarian to approach this topic of metaphysical appreciation openly, without closure, without excessive forms of reduction or synthesis, and, to discern the beneficial value that is to be seen in existential forms of valuational formation… (0)

1. Introduction


First, let me recapitulate what has been explored in the recent revisiting of a philosophy of retreatment. (1)


Second, in the light of this philosophy of retreatment, let me explore the role played by the extensive suspension and the connections it has to a pro-relationally informed relational philosophy. (2)


Third, let me explore the metaphysical-like ramifications of this pro-relational understanding of a relational philosophy. (3)


In the form of a provisional set of conclusions, let me summarize how an engaged metaphysics might be productively envisaged? (4)


But before doing this research in more detail let me reverse this order in the form of a pre-summary so as to alert the reader as to what they will meet upon this ensuing metaphysical landscape that will soon be traveled over. (5)


I am going to argue for an engaged metaphysics that is open, not closed, takes a pro-relational, existential stance to valuational formation in order to oversee, on the behalf of their relationships, the creation, preservation and conservation of that enriched formation of such e/valuational processes. In an engaged metaphysics, realized through an economy of re(-)engagement, I will argue that the entertainment of a dynamic balance is necessary between passive, active and engaged forms of metaphysical approaches. That in the process, having its basis in existentialization, it follows that conventional and existential forms of comprehension must move in parallel, must travel hand in hand on account of such economic correlativity. (6)

Moreover, without an understanding of the extensive suspension no form of metaphysics is viable since judgmental appreciation, and all its conventional categories, as semantically mapped to varying degrees, would not be possible.
 That a dialectical relationship is in evidence between both positioning and the metaphysical possibility of such positioning, between the relatively conventional and the relatively trans-conventional, between the relatively non-existential and the relatively existential, etc. (7)


Thence metaphysical-like ramifications of this pro-relational understanding of a relational philosophy could not occur otherwise, and v.v.
 (8)


That all forms of treatment, economically arrived at, do so through a balance of treatment versus retreatment, and v.v. As retreatment is arrived at through the ongoing suspension and the de-suspension, within the extensive suspension, thence the role to be played by the extensive suspension. That conventional appreciation of the relational is realized through suitable forms of categoricalization. Hence the conventional recognition of the closure entailed in objects, object-states, objectives, subjects, inter-subjective organizations, relational environments, etc., along with phenomenal-phenomenologically oriented correlations, hermeneutically oriented accommodations and existentially oriented transformations, etc. That given the suspension of all forms of either imputed transcendence and/or imputed immanence thence the permanent openness of such ensuing forms of non-closure. Like wandering through a wonderful conversation and being surprised by an ensuing amazement from revelations that emerge, are thematized, issue forth through forms of disclosure… meeting modes of resolution through both unexpected-expectations and an expected-unexpectedness.
 (9)


That in a passive metaphysics we impute phenomenological categories through our reviews of our encountering certain distinctively iterated types of textual deposition in the light of their economic and semantic interpretations, etc.
 (10)


That in an active metaphysics we impute hermeneutical categories through our reviews involved in recognizing the functional types of roles played by others in the light of their economic and semantic interpretations, etc. (11)


That in an engaged metaphysics we impute existential categories and through our reviews of their evaluational and valuational status as engaged in the light of their economic and semantic interpretations, etc. (12)


That a re(-)engaged metaphysics is realized through the requisite balance arrived at between passive, active and engaged forms of interaction in the light of their economic and semantic interpretations, etc., that make critical sense of such proceedings. (13)

2. Retreatment Re(-)Visited


In a natural understanding of the world it is understandable that we have divided it up into objects and subjects, things that I see or know and things you see and know; some of which we may well share given our collective agreement that we all apparently live in the same world. Hence this natural prejudice for objectification, perspectives, materialism, the preferencing of the subject, etc. That the ‘philosophers’ who seek to align themselves with this non-relational, materialistic sense of positioning are usually realists et al. However, there also those ‘philosophers’ whose natural predilection is to preference, instead, the psychological nature of experience and who will take an opposite tack by insisting on the priority of the epistemological over the ontological and who will seek to align themselves with a more mentalistically orientated experiential sense of positioning. That these latter ‘philosophers’ are usually idealists et al. Between this mix we have those earnest philosophers who see little merit in this endlessly unsatisfactory tennis match between realists and idealists, but, who, unfortunately, insist on remaining on the sidelines with an ideologically oriented preference for a pragmatic take on ‘representational reality’. But, as has been argued earlier, a non-ideological take on all three stances is necessary in order to run a critical philosophy that takes on an existentially oriented approach to the philosophical treatment of ‘our passage, together, through this world at large’.
 Moreover, as easily demonstrated by a transcendental phenomenologist, there can be no meaningfully engaged preferencing of one necessary, correlatively engendered aspect of the intentional process over any other. In this regard, countering the distortions of ideological tendencies, there can be no past forms of prioritization, no current privilegings of the present, and, no future promotions given that the intentional process has no possibility of intentional objectivity without both intentional functionality and intentional subjectivity/intersubjectivity, v.v., and so on. Given these counter-ideological qualifications of this relatively de-privileged landscape, just what are we left with, if anything? If this metaphorical ‘residue’ is to be treated as ‘simulated’, and ‘only simulated’, and ‘all simulation’ is ‘merely conventional in its representative constitution’ of ‘this world we live in together’ just how do we both philosophically differentiate and integrate the discerned ‘flatness’ ensconced in ‘the world of experience’ as ‘the experience of the world’? Or, if every perspective, every aspect is different how could they even overlap in this constitution of a sense of ‘world’? Indeed, how could we confront anything, anyone in such a ‘world’ if all identification were merely imputations, no more and no less? No doubt, provoking us to ask just how could there ever be any form of interaction whatsoever if there were no forms of encountering, no forms of recognition and no forms of engagement? Essentially, just how should a first divisional philosopher deal with ‘representations’ that cannot be avoided given that a middle path is required since absolutistical indubitability and absolutistical non-indubitability must both equally be ruled out!? (14)


We cannot ask, or even demand, that we put our prejudices aside. We can only work with what is to hand, and, what is to hand are our representations of this apparent world at large. An assortment of experiential states all subjected to various forms of treatment. Seen in this light, more specifically, of a critical philosophy of treatment-retreatment, we also realize that this mass of presentations has also been already subjected to varying forms of suspension, transformation, conformation, communicative agreements, and so on. Indeed, if we were able to reperceive the genetic origination of these presentations we would immediately recognize that only through processes of continual harmonic iteration have they been able to take the forms and functions that they appear to currently possess. That the very manner of their deceptiveness, taking these imputations, expectations and anticipations
 as realist or idealistic or pragmatic realities, as if self-sufficient in and of themselves, is also the very path to be taken to free ourselves from such reifications, projections or hypostatizes pushed well beyond their metaphorical, rhetorical and apparitional limits of utilization (given, as critical philosophers, that we do not dismiss, say, metaphorical deployment, but, duly recognize the limits such phenomena should not be asked to travel beyond, and so on and so forth). ‘By what we fall, may we rise’. Acknowledged as ‘presentations’ treated as ‘representations’, i.e., in a representational economy, allows us to accept at face value, albeit in depth, and non-superficially, the richness of such presented materials without imputing forms of valuational formation that should have no mistaken form of application for the critical philosopher. So, e.g., this ‘apple’ I see before me is an ‘apple representation’ that can be treated as a non-virtual apple given the manner of its presentation/s are in causally effective agreement with its full complement of modal expectations as imputed, expected, and, most importantly, as immediately anticipated, and witnessed, in the here, and, now, given my desire to eat this same apple. Despite such philosophical qualifications, through the critical manner of our treatments and their qualifications, the critical philosopher accepts the experiential fact that lived-experience is subjected to an ongoing onslaught of treatments that produce the semblance of a lived-reality and it is the fact of both such ongoing recontructionism and reconstructivism that they admit to this process of genetic re(-)construction as it applies, respectively, to that being re(-)presented and to that representative situation in which such gestational re(-)presentation is forever taking place. So, just as ‘a pig is still a pig, even missing its tail’, so, just what difference does this critical attitude of treatment make to our perception and apperception of this world at large, if at all? A philosophical space to be filled by a first-divisional philosopher critiquing all second divisional pretensions of identity, function, value, subjectivity, etc., that are taken well past the limits of their philosophically acceptable deployment, employment and re-deployment. Such limitations accepted, the critical philosopher can no longer subscribe to any form of misguided realism, idealism or pragmaticism, etc., and, where the ensuing consequences, either way, are to be regarded as profound(ly different)! (15)


Now, in the light of our understanding of ‘existentialization’ as ‘the relative existentialization of the relatively non-existential’ it follows that the trans-conventional truth determination of conventional truth determinations can neither occur through conventional truth determinations nor apart from such conventional truth determinations. In essence, given that the trans-conventional is trans-intentional, etc.,
 it follows that trans-conventional appreciation of the conventional is trans-intentionally arrived at through such trans-intentional appreciation. And what is treated as such, can be retreated as such. Hence correlations through the relative analytical treatment of predicates, accommodations through the relative synthetical treatment of relations, and, transformations primarily realized through the relative treatment of nominations. Or, in essence, in asking ‘what is the truth of truth?’ we get the classic reply of ‘not truth per se, non-truth, meta-truth. So, the conventional truth of conventional truth is not conventional truth per se, but, non-conventional truth, meta-conventional truth, i.e., trans-conventional truth. Thence the inseparableness of conventional truth determinations and trans-conventional truth determinations and the non-identification between conventional truth determinations and trans-intentional truth determinations. Or, in effect, the inseparableness of and non-identification between conventional and trans-conventional truth determinations with the implication that the first divisional philosopher is in an eternal dance with the second divisional philosopher! That such a critique should free us from such misinformed presuppositions, and, allow us to better follow up our disciplinary pursuits with a greater, more profound sense of import, and impact! (16)


It has been my long-standing intuition of mine that the transcendental suspension (in its current manifestation as the ‘extensive suspension’) has more work to do that just passively assisting us in reviewing the distinctive differentiation of phenomenological information. Hence these additional forms of suspension in the form of an active suspension (dealing with the relatively non-existential and hermeneutical orientation) and an engaged suspension (with its pro-relational extension that moves us into an existential dimension). That following on from these three types of suspension we get three distinctive types of categorical metaphysics that in and through the ‘re(-)engaged economy of the extensive suspension’ find a more integrated sense of format, namely, a ‘metaphysics of the overall life-world’ and its underwriting of and expression through lived-experience. In all of this, a philosophy of retreatment plays a considerable part in our understanding through its intimate connection of treatment with retreatment, and v.v. I.e., establishing the mechanism for understanding how treatment is retreated through the double ‘suspension and de-suspension’ enacted within the embrace of the extensive suspension (along with a critical appreciation of potentially ensuing consequential causal ramifications preferably interpreted within a suitable existentially oriented context). In other words, different suspensions do different things but all are necessarily situated within the relative integrity of the re(-)engaged economy. Hence passive suspensions that contribute to a phenomenologically oriented understanding of intentional encounters from the primary perspective/s of the subject; moving on to a more active, hermeneutical recognition of others and their perspectives given the interventional interplay of others in the course of our lives and our interventions in the coursing of theirs; and, moving on to a more nuanced, existential appreciation of the overall ensuing valuational formation arising in and through our pro-relational appreciation of the relationships in question, albeit as found situated in the more immediate relational environment that envelops those relationships in question. These three economies would have already found their integration through the embrace of a re(-)engaged economy, i.e., the overall, representative extensive suspension in question. Or, as a metaphor: seeing an edible apple, being permitted to eat it, and, finding an enjoyment in eating that same apple. (17)

3. The Role of the suspension and the De-Suspension

(Second,) what is the extensive suspension and how does it connect with a ‘pro-relational’ relational philosophy (not to be confused with ‘relations’ as delineated and treated through a hermeneutical, meta-textual orientation? (18)


An extensive suspension, with its consequential, causal implications, overlaps an extended suspension and its role of de-suspension (of the overall transcendental suspension), which, in turn, overlaps an overall transcendental suspension and its rhetorical economy of the rhetorical, metaphorical and apparitional sub-economies. For convenience, one might like to see these three levels of organization within the extensive suspension as pertaining more to consequences, de-suspension and suspension. (19)


In effect, retreatment, through the ongoing suspension and its de-suspension, cuts across differences engendered within the three styles of analysis, synthesis and nomination. In being retreated, it makes little difference if we are dealing with either predicates, relations and/or names (since these three semantic fields must overlap given, e.g., predicates are named; relations are predicated of logical subjects; logical subjects are described, etc.). Or, for that matter, that when attribution is excessively underwritten or overwritten, we indulge in the requisite types of mistakes, e.g., metaphorical, rhetorical, and apparitional form of abuse, and so on.
 (20)


Retreatment, as noted, basically cuts across such types of suspension to engender an overall economy of re(-)engagement. Everything is suspended, and then de-suspended, with the ensuing productivity of an overall process of treatment finding itself automatically retreated on par with our initial intentional attitudes, etc. In effect, by such means, we find a more integrated, metaphorical sense of our being in this world-of-life in a manner that is both before(-)others and with(-)others. (21)

4. Pro-Relational Treatment of a Relational Economy

(Third,) let me now explore the metaphysical-like ramifications of this pro-relational understanding of a relational philosophy by understanding how we phenomenologically, hermeneutically and existential interact in this world, and, how these three approaches find an integration through the e/valuational formation of a transcendental, trans-cognitive form of trans-intentional appreciation (i.e., where acts of judgment find themselves retreated in the form of cognitive content, i.e., as intentionally entertained concepts, etc.
). (22)

In this task let us use our imaginations. In a phenomenal-phenomenologically oriented appreciation of predicate-type experiences it is done through the intentional lens of a relatively passive intentional objectivity. The person themselves ‘sees’ the constituted phenomenon in question through acts of deliberative intentional formation. In other words, from that passive sense of perspective the subject, themselves, entertains, or, rather, finds themself entertaining intentional objects (in all their variety from the apparently atomic, in their distinctive essentiality, to molecular forms of semantic integration) from that rather one-sided perspective (despite the fact that we must also invoke intersubjective, cultural-intercultural genres of behaviour in order to do so, etc.). In such a ‘passive’ context we envisage certain categories like time and space, change and motion, subjective senses of self, other imputed subjects, the historical, modes of appropriation, non-appropriation, semi-appropriation, and so on. Our phenomenological perspective upon the world at large, therefore, is basically auto-centric or self-concentric in orientation given our subjective sense of a passively constructed sense of perspective. (23)

In contrast, in an active suspension, entertaining interventions by both oneself and by others, the world is hermeneutically perceived through a plurality of perspectives (that either intersect or do not intersect the relatively auto-centric). In effect, we actively have to envisage the virtual fact that other loci will also possess their own ‘perspectives’ (on us, etc.), or ‘points of view’, regardless of the imputed sentience or non-sentience of such distinctively constituted objective-like loci. But, given such imputations, we can also observe that our active engagement implies that we must be able to psychically interact with the same semblances of location in terms of their discerned similarities in epistemological organization as possessed by our own senses of self.
 That on this spectrum of epistemological organization we can differentiate objects, object-states, forms of diminished sentience like instances of life-forms, e.g., from virus to all forms of flora, and, thence, on to creatures that appear to possess forms of greater independent sentience, e.g., like cats and dogs, etc., and, on to humans, and, whatever else we might wish to speculate as possessing greater degrees of epistemological organization than that as exhibited by our own integrated sense of imputed selfhood (which some people might assign to communities, organizations, nations, a dawning sense of a more international sense of world, etc.) (and where a theologian might wish to speculate) (but, and, it should be stressed, and restressed, without metaphysically speculating unnecessarily on impossible entities like souls; selves; spirits; so-called disembodied entities; unchanging eternal divinities, and so on.). (24)

In an engaged suspension we turn this metaphysical world of multi-aspectival perspectives upside down, inside out and back to front, so to speak, by envisaging the relational world from a pro-relational perspective as (distinctively) flat (through suspension); as pro-relationally non-perspectival (and essentially self-mono-perspectival albeit as contextually qualified and limited); essentially constituted, albeit from the point/s of view being envisaged; entangled; richly pregnant with possibilities that have a range of potency from unlikely probabilities to the immanently potent. So, e.g., if I were to drop this pen upon my foot, I might hardly notice it, whereas, in contrast, by dropping this voluminous tome I will seriously damage my foot which, as an ensuing consequence, will be sore for some considerable time afterwards, or worse. In such a more engaged form of metaphysical constructionism and constructivism
 we now find a world that is fully consequential in its emergent ability to re-direct the course of enaction, preferably, for the beneficial enrichment of our relationships. In identifying with our relationships and acting on their behalf we are both entrusted and empowered (through the rechanneling of an existential surplus of e/valuational excess) to act accordingly if we accept such an interventional reservation.
 I.e., in acting on the perceived or apperceived behalf of the relationship my egotistical involvement is essentially suspended. Moreover, such identification is also extra-relational to the extent the relationship itself in situated in a relational environment that will attempt an ongoing resolution of its interaction with all other relevant relationship in its immediate relational vicinity. Hence the addition of an extra-relational orientation that will also be essentially arrived at in our identification with the relationship as perceived or apperceived in its semblance of a relational environment. Hopefully, therein and thereafter, we have an adequate, essential reception of this import to existentially impact positively on the re-re-direction of that relational trajectory as currently understood and re-understood, and so on and so forth. (25)


To some extent, we can metaphorically imagine this intuitive understanding of the essential nature of a relationship in question to be the experiential ‘flavour’ of that relationship, to be experienced as the same throughout its passive ambit, dynamic remit and engaged composite; albeit from the point of view of that subjective loci conducting such simulated sampling in question. So, a young child eating a certain meal might enjoy its flavours but not appreciate that this specific meal was being put together from quite expensive ingredients imported for this special occasion. But, then an older child who recognizes this meal is a special dinner, in celebrating a certain event like a birthday or marriage, might well guess rightly that the food is more expensive that usual but not realize just how much more costly such an event might be. On the other hand, a perceptive guest might be able to hazard an accurate estimate as to its relative cost by noting that just how much such items probably cost as discovered in the normal course of their existence. The same food is being experienced and tasted, but, each one of those subjects has a qualitatively different appreciation of the same. (26)


But how is it that this pro-relational engagement is perceived or apperceived so differently, i.e., essentially, as entangled, holistically, and so on? (27)


Because the relational qua relational is experienced pro-relationally as the ongoing resolution of that relationship in its relational environment. It is this harmonic assessment that is being tuned into metaphorically. The harmonic economy being the dialectical sequence of, first, the hermeneutical commonality of fields (as a consonant background), second, the differentially entertained phenomenological discontinuity enacted in the focalizations being observed in that field (as a dissonant foreground), and, third, the ongoing resolution of that tension, between the former orientations, through processes of existentially oriented resolution as simulated in such entertainment (as that entailed process of [ongoing] harmonic resolution
). Metaphorically we might imagine this along the following lines. We are making a soup and we find after a few minutes of boiling the ingredients that it starts to take on the distinctive flavours of its ingredients. The chef might then envisage that this flavour would be enhanced with the addition of a small amount of salt. So now, the soup, when tasted, has this distinctive mix of flavours plus a certain saltiness. Then, this same chef might decide to add, as a final touch, some chili pieces to this same soup; that, subsequently, the distinctive flavour of this soup has been further enhanced by the addition of those small hot pieces of chili pepper. That in the tasted sampling of this soup we have experienced its essential flavour subjected to these causal processes of transformation in which was overseen the coming together of its basic flavour reflecting its ingredients that then witnessed the addition of salt along with a certain heat in this addition of those small pieces of chili. Now, it does not matter where we sample the changing flavours of this soup because, theoretically, that overall flavour is the same at every point in that soup. Moreover, we have also noted the changes in flavour as the salt and chilies were added to that same soup. That, if we were that chef, then it could be argued that our relationship with that soup is also a dynamic one, a relationship of active involvement. Moreover, to stretch this metaphor just a little further, we could also argue that we are not just cooking a soup but also creating a masterpiece of mixed flavours engendered to delight those who are lucky enough to partake of that same soup. That the chef, not only has a passive and active role to play in its production, but, also has, in this instance, taken on an engaged role in overseeing the creation of a very tasty and delightful soup, one that was very much to be enjoyed by those most fortunate of diners. (28)


However, as a correction to any possible misunderstandings, we need to also realize that this pro-relational mode of engagement is not something that can be entertained, like all thing, purely in and of itself apart from all other things. An engaged approach is enacted within an economy that entails both passive and active approaches as well. Between these three correlatively defined aspects of the same economy we also have to envisage a re(-)engaged economy arising through a dynamic balance between all three parties as economic aspects. Invoking a breading making analogy, we do not have to envisage the exact balance of three quite different takes on the overall economy in question but note that a dynamic balance is being entertained when the proportions are being well-apportioned. So, in mixing flour, water and yeast a loaf of bread is transformed through its leavening and baking. But, no one in their right mind would put equal amounts of flour, water and yeast into such a mix intended for breadmaking. In this metaphor, we might like to regard the small amount of yeast as paralleling the import of the existential dimension. That, through small and subtle forms of preferentially re-directed intentionally discharged directedness we can induce transformations that are quite relatively radical in comparison to the subtleness of the quanta imparted through such re-direction; be that imposed or seeming ‘self-imposed’ upon the same (if it were the case that we accept, e.g., that we are acting on the apparent behalf of that relationship in question. All very much a subtly of semantics. E.g., if I were boiling water even though I am increasing the temperature, each degree by degree, still, it is the change in state that is overseeing the actual phase change of the chaotic process of boiling per se). (29)

4. Provisional Conclusions: Constructing a More Engaged Metaphysics?

This modeling granted, or, rather, this re-modeling of our understanding of our world at large, just how do we engineer this sense of engagement (to be arrived at through forms of ongoing re-engagement)? (30)


Basically, by adopting an existentially oriented stance to our representative understanding of the situation in question. Let me explain. (31)


Philosophers have had rather misfortunate relationships to notions of representation; either hypostatizing or reifying such occurrences well-beyond their theoretical level of deployment, etc., or, by misrepresenting or ignoring such necessary features of the epistemological landscape (and mindscape) through their effective mis-deployment or under-deployment, etc.
 (32)


In the intentional and representative economies, the presentational nature of the intentional object(ive) is metaphorically projected as an object-like occurrence in its co-associated relational space. Then, through our interaction with that imputed object, say, an apple, or, object-state, say, listening to a piece of music on the radio or in a concert hall, or, as a more objective like objective, say, seeing an image or thinking a certain concept, or, say, an another person, therein and thereafter in such interaction, we find our interactions in keeping with the nature of the epistemological status of those intentional objectives being entertained. Over-treating such projections is akin to a form of metaphorical abuse. Mis-treating or under-treating such interactions, in their own way, being forms of metaphorical mistreatment or under-treatment. Second divisional philosophers guilty of such mistaken attitudes include realists, over zealous empiricists, and so on. In a philosophical contrast, in dealing with the more representative side of this tripartite economic equation (in the parallel intentional and representative economies) the mistake that is made is to perceive or apperceive intent as being the primary constituent of this process of interaction in the form of such thematized intentionally informed processes of constitution. Consequently, in this form of rhetorical abuse, in an insistence on the experiential dimension at the expense of its objective input (or at the expense of its harmonic resolution at the level of the relational) we misconstrue the nature of our passive, active and engaged involvement/s in the phenomenal-phenomenological, hermeneutical and existential constitution of our representations. Being guilty of this type of misplaced and unnecessary manoeuvre are those second divisional philosophers assembled under the descriptions of idealists, rather irrational rationalist, et al. Then, as all economies are tripartite, a third type of mistake arises in a form of apparitional abuse when the simulation qua simulation is mistakenly read as a ‘simulation of the real’ rather than as a ‘simulation of the relatively non-simulated’. Under the shadow of this type of attitude, we have pragmatists, semantic reductionists, and so forth. Each philosophical miscreant, in their own way, mistreating representations as more or less that what they are in experience, namely, representations economically constructed for intentional purposes of semantic appropriation, and the hopeful consequences envisaged as following on from such constructive attitudes, etc., all within the context of our continuing survival as individuals, communities, cultures, nations, and the like.
 (33)


The motivation for such misguided forms of second divisional philosophical quibbling arises, in part, from the preferential treatment and critique of other forms of critical (mis)representation. A person more psychically interested in intentional detail is more likely to be a realist, a materialist, a stickler for facts, and so on. Instead, if the predilection of the philosopher is to take a more global perspective then there is a tendency for them to take a relatively misguided idealistic turn. Or, if a person is disgruntled with these two former camps then they may well settle on a form of semantic reductionism as a way to exit from such conundrums posed both within and between such fraternities. Sadly, they do not fully exit from the court where this eternally disgraceful ‘tennis match’ (between realists and idealists) forever is to take place between those fixated on intentional objectivity versus those over-focused on intentional mentality (or subjectivity). However, a first divisional philosopher takes what is to hand, say, representations, as that already somewhat pre-judged but also to be taken with a ‘grain of salt’ so to speak as materials to be used but not to over-represent or under-represent the relational nature of that situation to hand being subjected to such critical, philosophical scrutiny. Treating all ‘lived-reality’ as ‘simulations’, as ‘reiterated simulations of simulations’ but not as ‘simulations of the pre-simulated’, etc. Indeed, such ‘simulations of simulations’ being perceived or apperceived as ‘simulations of the non-simulated’, ‘not-simulated’ or ‘meta-simulated’, and so on. (34)


The critical philosopher is also a critical determiner of truth determinations. Be that in regard to the facts (say, as incorporated in a narrative), arguments (say, as entertained over the course of the narration in question), and critique/s (of narrations which, ostensively, is their primary raison d’être for the existence of both narratives and meta-narratives (where, e.g., philosophy, or any other discipline for that matter, can be treated as meta-narrational in orientation). But, if the second divisional philosopher misconstrues 

conventional truth determination in a bid to arrive at critical trans-conventional forms of assessment then we may well suppose that there is an intimate relationship between such conventional and trans-conventional forms of truth determining. In effect, a relationship basically misconstrued by conventional philosophers, but, one rectified in a more aligned sense of re-normalization demonstrated by the critique of a first divisional philosopher. What, then, are the implications of such hypothetical re(-)normalization? (35)


None other than a more aligned, insightful understanding of lived-reality in which we are then better placed to appreciate the consequential trajectories our relationships, hopefully, from a productive, pro-relational existential perspective! Let me explain. (36)


As noted elsewhere, ‘existentialization’ is ‘the existentialization of the relatively non-existential’. In this light, we could re-paraphrase this to read ‘the trans-conventional rectification of a conventional process of truth determination’. By such re(-)normalization an economic approach is instituted that dialectically assists us in a rectification of error. Such error can be either in conventional facts, conventional argumentation utilized in a narration (of those facts) and/or in critical forms of conventional assessment exercised in either a narrational critique and/or meta-critique, or, in a trans-conventional assessment of the narrated totality of the former. However, assuming facts are basically correct, arguments are generally non-fallacious and critiques are suitably earnest, then the province of the first divisional philosopher is to more critique how such inputs are put together and either treated or mistreated accordingly. So, e.g., we would laugh at people who say they see and believe the ‘Moon’ to be ‘a big piece of green (or, if you prefer to read ‘blue’) cheese’, so, why are we not laughing, or crying, when battalions of philosophers ever preach a so-called ‘external world’ arising through their over-zealous metaphorical abuse of such a simile (that eyes are like the window of the soul).
 Yes, we may conventionally see some value in referring to a world beyond our short-sighted noses, but, really, why do we feel we have to abuse such a metaphor. In stating that there are so-called ‘external world/s’ versus ‘internal world/s’, such ‘philosophers’ merely alert us to their self-imposed second-class philosophical status. No more and no less. Or, for a ‘philosopher’ to say that ‘experience is intentionally constituted and only constituted in and through subjective intentional experience’ either states the trivially obvious or to incorrect over-extend such a rhetorical claim by forgetting we live in a both a world and a world of the other, in many senses, who must also equally configure in such experience, albeit to varying degrees of authorship and co-authorship. Such short-sightedness, or, rather, over-sightedness, does not give them the right to say that we are the sole arbiters of what is experienced by ourselves by-ourselves alone! Otherwise, to go down that maddening path is to completely forget we live in a life-world, a world filled with lived-experiences, a world of the other that is never constituted ‘just’ by us and by us alone. Now, e.g., it is a fact that most of our meals we eat are made by others. However, because we alone eat our own meals this does not ever entitle us to say that they were merely made by us on the misguided grounds that it is us and us alone that eats the food we ingest within our own physical form embodiment. And just as our meals are constituted by others as well, so, too, our thoughts, our motivations, our aspirations and communicative agreements, and so on, are also constituted through the inputs of others. Indeed, as I have had to often point out, all too often, our very freedom to be in this world is highly dependent upon the communicative agreements of others and such an existential fact of our existence to be with(-)others should never be overlooked and forgotten. (37)


In a provisional summary, what key points should we note are being argued in this short essay. Regardless of whether we agree or not with such ‘insights’, let these proposals stand as the initial points of discussion in this re(-)constructed ‘vision’ of the metaphysical. (38)


A philosopher, in a so called first-division, would need to argue that there is an intimate relationship between conventional truth determination and trans-conventional truth determination. Basically, that there is an inseparable, dialectical relationship between these two allied forms of truth determination. That from a pro-relational perspective there is no difference between conventional truth and trans-conventional truth. Even if such differences can and do appear in a conventional setting (given that there are infinite perspectives for assessing a certain state of affairs, etc., all with varying degrees of relevancy or non-relevancy). (39)


All understanding is economic and all insightful understanding is likewise. (40)


In the tentative economics of provisional metaphysical positioning we have the overlapping differentiations of passive, active and engaged form of such exploratory positioning. Moreover, through an re(-)engaged economy we also find their relative integration given that they have and share in the same basic economy (of the extensive suspension, constructive metaphysical positioning, etc.). (41)


Hence the incorporation of a passive approach to metaphysics from a phenomenal-phenomenological perspective, an active approach to metaphysics from a hermeneutical perspective, and, an engaged approach to metaphysics from an existential perspective… along with a blending of the same in a re(-)engaged metaphysics. (42)


A dynamically balanced approach to the re(-)engaged economy of the metaphysical entails does not mean that there is an equality between the passive, active and engaged sub-economies. Indeed, just as a small fraction of yeast can leaven an entire loaf of bread, so, too, can an existential approach oversee a relatively radical approach to our ensuing processes of metaphysical re(-)positioning whilst also observing that all commitments, over-commitments and under-commitments are all to be ever subjected to ongoing extensive suspensions and ensuing forms of critically re-positioned de-suspension, etc. (43)


The implication being that, existentially, we need to observe, in all sense of that expression, an existential consequentialism in the hope that we can beneficially enact patterns of behaviour that further re-enrich the existential nature of our relationships… before which we stand forever entangled… Such a philosophy, therefore, in accepting this existential dimension will also accept that the openness of a pluralistic perspectivism must be acknowledged with the implication we will also need to downplay such perspectivism for the holistic entanglement of the reality of lived-experience to be found situated in the over life-world when reviewed from an existential perspective. But, that such a review is only realized in and through a critically productive, dialectical relationship between conventional truth determination and trans-conventional truth determination. That, as a consequence, therein and thereafter, we observe the relative de-privileging of a multiple-perspectivism and re-privilege an essential, entangled, holistic sense of the relatively existential! That such subtle, ongoing re(-)positioning will also be similarly mirrored in both our metaphysical reflections and re-directed alterations in behaviour to be observed in the light of such ensuing existential insightfulness..!! (44)

   N.T. 195.21.

6. Postscript A: On Conventional & Trans-Conventional Truth Determination


The nature of conventional truth determination is relatively well-worked out even if poorly integrated, economically, in most philosophical form of discourse. Moreover, almost completely overlooked is how the trans-conventional appreciation of such conventional truth determination needs to operate in a critical manner. In order to rectify such oversights, let me outline the following postscript. (45)


Conventional truth determination consists of current ‘confirmation’ and retrospective ‘verification’ (in line with prospective expectations). Together, when aligned, they form a trans-conventional sense of ‘conformation’. (46)


Integrated economically on a conventional level, we have phenomenologically observed forms of causal efficacy, the successful meeting of hermeneutically oriented modal expectations, and existential considerations of authenticity in witnessing, etc. E.g., for current confirmation to take place we should have a full economic concurrence between such causal efficacy, modal expectations, and authenticity of witnessing. E.g., in correctly dealing with an apple representation that is taken as non-virtual in orientation we need these three forms of economic conjunction to fully affirm such confirmation (or retrospective verification). So, I find in the eating of this (non-virtual) apple it effectively assuages my physiological pangs of hunger, meets a full complement of modalities I would expect to meet in a non-virtual apple representation (like colour, shape, history, taste, etc.), and for this act of perception to be witnessed, in this instance, by myself. I.e., for this apple to be a non-virtual apple (in a Tarskian approach to truth determination) we could say that this non-virtual apple (A)is true (T) iff the set of efficaciousness (e), a full complement of expected modalities (c) is correctly witnessed (w), then, this apple representation is then rightly efficacious, fully complemented and witnessed:



I.e., A is T (as e, c, w)’ iff e, c, w. (47)


Or, trans-conventional conformation is true (TT) iff either confirmation and/or verification is/are true (T):



Conformation is TT iff either confirmation and/or verification is T. (48)


The model here is the same as found in the nature of existentialization, i.e., through the relative existentialization of the relatively non-existential the existential is brought forward into experiential being. I.e., relative trans-conventional truth determination follows if conventional truth determination is assessed to be true. Hence this relationship of inseparability between the trans-conventional and the conventional. Or, that neither has any currency without the other. I.e., that positive truth determinations could not be made if they could not be appreciated as being true in such treated terms of reference. And such forms of retreatment could not be brought forward if such treatments were not properly assessed as true in the first place, and v.v. In other words, we must subtly differentiate and integrate conventional and trans-conventional truth determinations given that they both co-define each other (implying an economic model consisting of conventional truth determination, trans-conventional truth determination and the third party of an inter-conventional-trans-conventional truth determination). (49)


That in essence, conventional truth determination, through the confluence of efficaciousness, complementariness and witnessing, could not be assessed as such without trans-conventional appreciation of the same. Hence:



TT’ is T iff T’ is t.
 (50)

          Noël Tointon, Penrith, 21.5.21.
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0. Preamble

Given that it would appear that some Australians can be redefined or ignored both historically and geographically does being Australian, therefore, come in gradations of officially declared 'authenticity'? Witness the ignoring of an indigenous 'Voice' and the recent stranding of 'Australians' in India and overseas in the midst of the Covid-19 pandemic, along with a disvaluation
 of the unemployed, workers on a Visa, international students, the homeless, and so on!?
 In such a broad topic can we discern certain trends and to what extent is political motivation driving such processes of disvaluation if not devaluation? How might such motivation be better understood? (0)
1. Exposition


Three areas of concern are noted, namely, the scandal of a lack of an appropriate political recognition of Indigenous peoples upon the Australian political landscape; the stranding of Indians and other Australians overseas by a government that appears to be more concerned with more pragmatic and less deontological approaches to a series of political events; and, a general trend seemingly enacted in a set of neo-liberal attitudes that sees political problems through an economic lens that disvalues those actors devalued in that rampant frame of reference that has become the ideological, de facto default setting for how politicians, etc., set about framing such problematic issues? (1)

Let me list sets of headings that I think are relevant to this broad area of philosophically directed concern, and, which can be used as points of discussion to which can then be added other relevant observations brought up in this ensuing Open Forum. (2) 

First, let me deal with this recent controversy concerning the ‘criminalizing of Australians citizens who might wish to return to Australia from India in the midst of the Covid pandemic’ as a possible template for how we might approach these two other areas of concern along with other possible topics? (3)

In this first enquiry let me list a set of questions for discussion whose resolution might better illuminate the (neo-liberal) contours of the current political landscape? Then let me adopt a similar approach to these two other areas of concern before seeking some form of a ‘resonant’ resolution of this overall question: just what trends are in place that appear to be adversely re-constituting the idea of who a real Australian is or might be or should be? (4)

I: Criminalization of Australian Passport Holders Attempting a Return to Australia

1. This policy has been controversial – why?

1. Racist or has it become ‘racist’ because it is being perceived that way?

2. Devalues citizenship?

3. How can Australia be ‘home’ if you are prevented from returning?

4. Is this ‘pragmatic’ decision actually ‘pragmatic’? 

5. Meaning a de facto recognition of the failure of the quarantine system?

6. Are the sedimented intentions behind such a policy more of the same?

7. Are the political intensions in this policy too muddled to de-encode?

8. A political manoeuvre to appeal to a rightwing base in the Coalition?

9. Short-sighted approach that overlooked deontological considerations?

10. A needed pause in the quarantine system also mishandled?

11. A short-sighted response that was not properly thought through?

12. That the later setting of a definite timeline is a shift in policy implementation that can be read as a recognition of mishandled policy formulation? (5)

We can note that this controversy
 has further damaged Australia’s international standing, and, in some measure, gives further substance to China‘s claim that ‘we have problems in our own backyard that should be dealt with first’..? (6)

Still, what is deontologically ‘wrong’ is wrong regardless of geography or history, regardless of the politics and cultural differences that may be involved. E.g., ‘murder’ is murder, ‘genocide’ is genocide… without needing to be defined by determinations in space-and-time, history-and-culture, etc., (given that such counter-qualifications of such determinants just do not apply, can make no difference to such ‘facts’ once accepted through informed and impartial consensus?)! (7)


Now, let us look at two more broad areas of philosophical (care and) concern to see if this intuition that these issues are being addressed or not addressed are somehow interlinked? (8)

II. Is there a Broad Link between ‘Overlooking the Indigenous and Marginalized’?

1. Indigenous ‘Voice’ being both overlooked and not overheard?

a. Inaction on the simple requests of the Uluru Statement?

b. Should treaties be a prerequisite to political engagement?

c. Why is the constitutional amendment not already in place?

d. Why not a Third ‘House’ given that we already have committees?

e. Would better political recognition/representation help close the Gap?

2. Does Neo-Liberal Ideology Negatively Impact the Marginalized?

a. Why should unemployed people be treated differently?

b. Why have women’s wages not yet reached parity with those of men?

c. Are schemes like Robodebt, etc., an indication of such an ideology?

d. Is the increasing inclusivity of diversity an illusion on the ground?

e. Is it true that ‘value’ is determined through a marketplace of ‘price’?

f. Should politicians see every intervention as a win:win situation?

g. Or, are their tradeoffs that disproportionately favour the non-marginalized? (9)

III. Is there a Broad Link between these Areas of Much Needed Political Concern?
1. Is there a Neo-Liberal Bias on Display that…

a. Influences what topics are preferentially to be addressed?

b. How they are to be addressed or not addressed?

c. Inclined to take a narrow pragmatic approach when confronted?

d. Overlooks both the deontological and existential dimension?

e. Is possibly creating an inadvertent class structure of lifters vs. leaners?

f. Have these values been set by the market place?

g. Are these intentions totally muddled but with overlays of racisms, etc?

h. Thwarting processes of deontological and existential resolution?


i. Are the same political attitudes on display in areas of environmentalism, energy policy, international affairs, etc?
2. What Other Ways should such Problems be Framed and Addressed?

a. Law and order issues?

b. Workplace reforms?

c. Political representation?

d. Other areas of concern? (10)

So, this concludes this open essay on this topic of Australian identity where considerations of a resolution of this issue, and others, await a more definite sense of thematization…. (11)

Why is it that we should have to ask “are we, indeed, all equal citizens in this commonwealth of Australia, or, are some citizens more ‘citizens’ than others..!?” What might the honest answering of such questions appear to say about the apparent state of so-called ‘Australian values’ (when deontological-like categories, such as ‘citizenship’, e.g., are continually eroded by ideologically driven, non-deontologically oriented, pragmatic qualifications inevitably revealing agenda at cross-purposes with such political articles of faith that are being ‘progressively’ bracketed and disabled whilst also meeting, hopefully, resistance from concerned citizens and communities, organizations and institutions who still passionately care about such issues, and, who, it seems, themselves are also being subjected to such ideological form of redefinition?
)? (12)

       





        Noël Tointon, Wentworth Falls, 7.5.21.
2. Postscript


It would appear that the set of events around the now temporary ban on travelers from India caused the Australian Government a lot of grief. Although initially approved by the Chief Medical Officer, Paul Kelly, and a court case over its legality appears to have been lost, in a first round of challenges, it may well have been a lack of transparency, the suddenness of its announcement compounded by an ad hoc criminalization of returnees that may have cause most of the political damage. Much criticism within the Coalition itself, given the large voting block of the Indian diaspora, and continual criticism in the Media, has ensured that this issue was resolved as quickly as it has been. Basically, this opportunism was unnecessary given that we have already have a quite low quota system for returnees in a mandatory quarantine environment. It was suggested in the context of a discussion over this issue that there was a certain almost hysterical-like ‘fear factor’ at work that might have motivated much of the urgency exhibited behind this set of policy redirections (given that similar policy directives  have already been incrementally issued concerning a variety of bans on travel within Australia during this same pandemic). However, in addition, I would like to hazard a guess that in the light of an obvious sensitivity to ongoing criticism of the Federal Government from State Governments, and v.v., e.g., over mishaps in the quarantine systems, etc., that there was also a certain acute political fear-factor being experienced by our politicians themselves and, in this same regard, it is obvious that no names need be mentioned? Australia should also soon have fully functioning the repurposing of Howard Springs, near Darwin in the Northern Territories; a facility that will be able to take up to 1,200 travelers in quarantine per week in this month of May that will also be later expanded to 2,000 arrivals per week (according to the ABC, Commonwealth begins handover of Howard Springs quarantine facility to NT; 3.5.21). 








  N.T. 11.5.21.

Appendix A: The Uluru Statement (from the Heart):

We, gathered at the 2017 National Constitutional Convention, coming from all points of the southern sky, make this statement from the heart: 

Our Aboriginal and Torres Strait Islander tribes were the first sovereign Nations of the Australian continent and its adjacent islands, and possessed it under our own laws and customs. This our ancestors did, according to the reckoning of our culture, from the Creation, according to the common law from ‘time immemorial’, and according to science more than 60,000 years ago. 

This sovereignty is a spiritual notion: the ancestral tie between the land, or ‘mother nature’, and the Aboriginal and Torres Strait Islander peoples who were born therefrom, remain attached thereto, and must one day return thither to be united with our ancestors. This link is the basis of the ownership of the soil, or better, of sovereignty. It has never been ceded or extinguished, and co-exists with the sovereignty of the Crown. 

How could it be otherwise? That peoples possessed a land for sixty millennia and this sacred link disappears from world history in merely the last two hundred years? 

With substantive constitutional change and structural reform, we believe this ancient sovereignty can shine through as a fuller expression of Australia’s nationhood. 

Proportionally, we are the most incarcerated people on the planet. We are not an innately criminal people. Our children are aliened from their families at unprecedented rates. This cannot be because we have no love for them. And our youth languish in detention in obscene numbers. They should be our hope for the future. 

These dimensions of our crisis tell plainly the structural nature of our problem. This is the torment of our powerlessness. 

We seek constitutional reforms to empower our people and take a rightful place in our own country. When we have power over our destiny our children will flourish. They will walk in two worlds and their culture will be a gift to their country. 

We call for the establishment of a First Nations Voice enshrined in the Constitution. 

Makarrata is the culmination of our agenda: the coming together after a struggle. It captures our aspirations for a fair and truthful relationship with the people of Australia and a better future for our children based on justice and self-determination. 

We seek a Makarrata Commission to supervise a process of agreement-making between governments and First Nations and truth-telling about our history. 

In 1967 we were counted, in 2017 we seek to be heard. We leave base camp and start our trek across this vast country. We invite you to walk with us in a movement of the Australian people for a better future.
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2G. A Proposal for an Economic Logic?*

0. Preamble


The following is written in the form of an open letter and addresses a number of interrelated topics, namely, that bimodal logics are better translated into a series of trimodal economic formats, questioning the relations between the analytic versus the synthetic, the a priori versus the a posteriori, and asking how the synthetic a priori might be interpreted or identified, etc?
 (0)

1. An Open Letter 
Dear Jakob, 

The following is written in the form of an open letter that allows me, at the same time, to both marshal my thoughts and put their contents into the form of an essay (Presecience2G.doc) that I suspect will be longer than a mere page or two. Hopefully you will forgive this intent for such economy on my part but will also come to experience the potential excitement to be had through thinking through such ideas since I am wondering if I am rising along either the misty edges of a cliff or am traipsing through a murky swamp filled with quick sand on all sides… or both? As ever, hoping for the wisdom of your counsel in such matters. (1)


Recently, I brought together eighteen ad hoc guidelines, as protocols, for critically treating any philosophical discourse from a first-divisional perspective.
 In the process, the first-divisional philosopher would proffer a series of amendments that if suitably taken up would render that discourse both rectified, as a process, and re(-)normalized, as a product or disquisition, from a first-divisional perspective.(2) 


I perceive such protocols as ‘ad hoc’ only in the sense of these ones being merely collected together when I am sure that there are other guidelines that could equally function in a similar viable manner. In contrast, to being gathered as an ad hoc collection, each of these protocols to my mind could be derived from experience if critically thought through. In other words, they derive their semblance of necessity from a critical appreciation of the very nature of thought itself. Of course, the history of philosophy is fraught with such claims and any serious observer of this discipline would wonder if such disciplined attention to such matters could ever settle such questions. However, the optimist that I am, believes that such an approach is possible once a few simple steps are followed through. (3)


E.g., if a relatively simple gestalt model were proposed, with a minimum of rules for its operation, we should quickly see that intentional significance is realized through a correlative tension between this metaphorical sense of a so-called ‘foreground’ and a so-called ‘background’, etc. By ‘etc.’ is meant the necessary co-presence of a sense of so-called ‘transcendental subjectivity’ in keeping with the nature of that relationship in question as being apparently entertained between that intentional semblance of a foreground and background. As for rules we could note:

i. That foreground can be neither as rich as nor richer than the qualitative richness of that background. 

ii. That only through ‘foreground focus can significance be observed and then articulated (through language, behavior, etc.). 

iii. That ‘inputs from focused attention exponentially enrich that background by virtue of the enlarged relationships being simultaneously entertained between such inputs registered within that background.

iv. That, importantly, focus cannot be completely focused upon, i.e., foregrounded absolutistically.

v. That neither the background, likewise, can be completely focused upon, i.e., backgrounded absolutistically.

vi. That the economic nature of a gestalt economy necessitates the appreciation of this relational tension between foreground focus and backgrounded background hence the meta-appreciation of this relational tension in the form of a co-associated sense or semblance of intentional subjectivity (which, in trans-intentional judgment is sometimes referred to as ‘transcendental’ subjectivity, i.e., ‘trans-intentional/trans-cognitive’ subjectivity. 

vii. That these three polarities of foreground, background and co-associated subjectivity cannot be absolutistically arrived since all three dialectical orientations or moments are correlatively engendered together.

viii. Hence the archetypal nature of an economy has this trimodal disposition (that elsewhere has been abbreviated to ‘Object, World and Ego’). (4)


However, for the moment, let us put such rulings aside and merely remember that, first, foreground focus cannot be just focused upon completely in and of itself (absolutistically), and, second, this dialectical relationship between foreground and background itself is dialectically appreciated in a similar manner along with its co-associated sense of subjectivity. So, e.g., in a visual field we have the relative orientations of a visual foreground, visual background and the co-associated sense of a visual perceiver, but, that none of these three economic poles can be definitively arrived at in and of themselves (absolutistically)! (5)


Let me diagrammatically present this:

Subjectivity (Ego)

/

/

/

/

/

      Foreground (Object)……*……Background (World) (6)


But if we treat these three orientations as dialectical, correlative co-equals it would better to re-represent this diagram as follows (with mutual reciprocity envisaged between all three parties as centered about the metaphorical center ‘*’ of their trimodal economic interrelationship):

Subjectivity (Ego)

*

      Foreground (Object)                  Background (World) (7)


With this metaphorical modeling of a gestalt field in mind, this then should persuade us to philosophically understand that no intentional object(ive) in its intentional objectivity can be completely arrived at in and of itself (absolutistically); be that as a matter of identification, truth determination, defining a function, in the form of a certain judgmental appreciation, etc. In essence all intentional productivity (and trans-intentional appreciation of judgments, etc.,) can only be treated as provisional even though on many, if not most occasions, we may have neither valid conventional need nor reason for re-e/valuating most of our conventional judgments as held to date. However, philosophically, and critically, such reservations should always be exercised from this relatively trans-conventional point of view. In holding such reservations, we critically exercise the beginnings of a trans-conventional, first-divisional style in philosophical appreciation. (8)


By means of this digression we have metaphorically visited the economic nature of a gestalt economy, and, by extension, the economic modeling that will allow us to better understand both the conventional nature and limits of our thought processes along more trans-conventional lines. Such modeling, of course, could be just dismissed. However, seen as an investment, it should become quickly obvious that such an approach has more than enough interpretative value to well recommend itself for our taking this approach on a more permanent basis. But, in this regard, I would ask no more than such a trial be undertaken. (9)


However, in the provisional acceptance of this modeling, it is understandable why we could no longer accept a raft of outmoded philosophical ideas and their misguided styles of presentation if such second-divisional philosophers believe they can focus purely upon their chosen topics as things perfectly present in and of themselves (absolutistically) and over-indulge in styles of philosophical presentation (like misguided forms of unqualified realism, idealism, pragmatism, etc.) that merely short-circuit the very economic nature of our epistemological appreciation, and so on. (10)


But, I understand I could never expect instant agreement on such matters. On the other hand, if we accept, even if only upon provisional trust, that it’s impossible for us to entertain all identities treated as purely and completely understood in and of themselves (absolutistically), then it would follow that we must treat such impossible entities, functions and all such claims, and their contradictory styles of presentation that promote such impossible prospects, as nothing more than ‘empty nonsense’. As impossible verbal ‘fabrications’ that would automatically relegate such proponents to a second-division. (11)


With this position in mind, it would then be understandable that such proscriptions, treated either explicitly or implicitly, when applied to the formulations of such misguided second-divisional material, would be seen as valid and truthful, and, that such truth determination, being observed in and through our interpretative experience, would render such a ‘truth’ as ‘synthetic’, as something obviously had in experience through our critical reflections upon such patent nonsense. At the same time, through analysis, in the light of our economic understanding, such a ‘truth’ could also be declared to be ‘analytically arrived at through such analysis and, therefore, as also a priori’. So, would we have here an instance of that elusive claim, as per Kant, for the existence of a truthful judgment that was ‘synthetic a priori’ and not merely ‘synthetic a posteriori’ nor ‘analytic a priori? In effect, such a ‘truth’, through proscription, would rule out what was not true given such a claim was just not possible to entertain (economically) in the first place. Basically, a ‘negative synthetic a priori truth’ arrived at through mere exclusion. (12)


That interpretation accepted, albeit provisionally, could we envisage what might be entailed in the contrast of a ‘positive synthetic a priori truth’? In this regard, we could ask just what might be left, as a residue, once a first-divisional critique renders all second-divisional materials, in that discourse, as candidates for emendation in an ensuing process of rectification that was instrumental in that overall process of re(-)normalization (of the now critically rendered discourse realized in and through such a hypothetical critical process?)? Revealing, joy of joy, not one type of synthetical a priori truth determination but two!? (13)


But, a more cautious attitude to such matters should have us quickly returned to the fold? Such stray sheep are problematic, and, taking a(nother) leaf from my own playbook, already noted in this letter, let me put such difficult considerations to the side by entertaining the dismissal of all bimodal formulations as short-sighted and only productive of endless controversies, confusions, as excessive philosophical nonsense. (14)


I have always been suspicious of these attempts to muster logical considerations and direct processes of truth determinations through bimodal gates of just ‘either/or’. E.g., that a proposition is either analytical or synthetical in presentation. The basis for truth is either a priori or a posteriori in our engagement with experience. Even analytical propositions are engaged in experience… just by being entertained. Even an analytical tautology tells us something about the world namely that the world can be described, on occasions and places as both x and not x. ‘It is either raining or not raining’ implies we understand that the world has occasions and places when it is either raining or when is does not rain. Or, just take the simple use of an indexical ‘this’. ‘This is an apple’. Could be read as “‘this is apple-like’ and ‘is an apple’”, or something along similar lines. As an equation it has analytical import. ‘This’ equal ‘that’. Its imputed analytical truth is then the basis for an affirmative synthetic claim that could not be made without this analytical basis or framework. That, in effect, all propositions, epistemologically, are basically ambivalent and have this dual reading. That even a tautology tells us something about the world. That propositional equations, in all possible forms, may or may not be reread in a synthetic light. That such bimodal ambivalence must ultimately infect our readings given that we should also understand that any pure sense of the analytical (mis)treated in and of itself (absolutistically) is just as (economically) impossible as any pure sense of the synthetical (mis)treated in and of itself (absolutistically)! (15)


Much safer, therefore, would be to bracket and discard all bimodal logic as ‘infected’, and only partially understood by virtue of its incorporation within an implicit trimodal economy. That one of the tasks of a first-divisional philosopher would be to explicate, in a suitable trimodal economic format, (a closer approximation to) the true constitution of such logical form (and realize in the process that such infection is perfectly understandable and can be treated as ‘non-problematic’ through such an economic translation). (16)


For consideration explore the following (as salutary reasons for why logical bimodalism should be absorbed within a logical trimodalism). (17)


‘The astronomer predicted the next solar eclipse’ and did so before it happened. The eclipse was envisaged before it was seen and might well not have been seen by this astronomer or, it might have been impossible for this astronomer to have seen the same under any conceivable circumstances. If correctly calculated, this possible fact becomes an actual fact (on the occurrence of that represented event). This proposition does not look like an analytical proposition (and it cannot be a statement before its actualization) and, yet, it is not something to be experienced until it occurs. Such a lack of clarity reinforces this point that no proposition could or should be read purely in and through the focus of an extreme and untenable uni-modalism (as to be found absolutistically defined in short-sighted bimodal terms of reference). (18)


Or, consider the following situation and how it might be better translated in trimodal terms of reference. Imagine a transparent globe filled with steam or dust particles or something similar, and, that projected upon such a space is a (computer generated) holistic projection of a body, say, in the shape of a human person. But what sort of body is this body? It is certainly not a body as might have been envisaged by, say, Descartes? This body has form, that then could be enlarged or shrunk by that process of projection, but, has no real sense of weight, or, neither the organized possession of such materials within its projected embrace. For an observer, this human-like ‘body’ is seen. But, that body is not a ‘body’ as normally understood. Our statements and propositions about such a phenomenon are going to oscillate between analytical definitions, as prescriptions, and synthetical correlations, as descriptions. If, into this mix, we were to insert first-divisional proscriptions that reread these prescriptions and descriptions through a critical lens that defused any and all forms of bimodally instituted logical uni-modalism then we would be presented with a set of economic correlations more in tune with the definitional ambivalence of such a projected reality, such projected realities..? (19)


Given such underlying logical ambivalence, all philosophical considerations of an imputed synthetic a priori, interpreted within such a fickle landscape, would more than likely be rendered even more problematic and prove to be not much more than an unprofitable diversion our time and efforts. (20)


So, let us work on formulating a trimodal logical format that would allow us to accept such overlooked ambivalencies and bypass other misplaced understandings (to that extent that is practicable). (21)


With this economic understanding in mind certain proscriptions would be introduced to the ensuing logical arena. Those proscriptions would be proscribing the roles exercised by analytical-like prescriptions and synthetical-like descriptions. Therein and thereafter, limiting how such factors were to operate, and in turn, defining proscriptions as ruling out what was impossible to entertain and should not be entertained. But, we must ask again what is left after such critical treatment (and retreatment as argued elsewhere)? (22)


In the form of a part-digression, I have argued elsewhere that all treatment is counter-mirrored by retreatment; and where the latter is exercised through the transcendental suspension and de-suspension entertained within the embrace of the ‘extensive suspension’. I have argued that all forms of treatment produce a product of such appreciation that is elevated by one degree in its meta-status that is then returned to its original status through this counter process of retreatment. Suffice to say, here, that all treatment is counter-mirrored by retreatment in whose embrace the representative residue is able to reassert, through its surpluses of e/valuation, an emergent, non-reductive sense of ‘presence’ in and through a dialectical economy of passive, active and engaged forms of relational interaction.  That, in the latter orientation, the apparent ‘reality of the representation’ is existentially able to re(-)express its ‘representation of reality’ through the ensuing re(-)configurations of such lived-experience. That, in effect, this overlooked aspect of a counter-mirrored process of retreatment gives to the economy in question the dynamic impetus to find relevant and co-associated forms of expressions; not just from passive and active forms of intervention but also to more existentially oriented forms of existentially oriented engagement enacted from a pro-relational, holistic perspective of the relevant relationship in question, albeit as found in its relational situatedness. (23)


With a carefully sculptured use of a trimodal language let me semantically divide this territory under these three headings of the descriptive, prescriptive and proscriptive. These three headings, as polarities, I believe, have already implicated phenomenal-phenomenologically oriented descriptions (of phenomenological modalities in line with past experience and their semantic mappings), hermeneutically oriented prescriptions (in the form of prescribed genres of behavior), and existentially oriented proscriptions (with, as I envisage it, a focus on causal effectiveness and intentional efficacy, especially realized through this mechanism of ‘retreatment’). Using a trimodal language various ‘technical’ expressions will be assigned to only one of these three categories of the descriptive, etc. Rendering such language as technical through such selective usage. Under these three headings let me just list these precisely aligned expressions:

Descriptive 


Prescriptive


Proscriptive

Synthetical


Analytical


Synthetic a priori??


Past orientation

Future orientation

Present orientation


Encounter


Recognition


Engagement


Imputations


Expectations


Anticipations

Phenomenological

Hermeneutical


Existential


Modalities 


Genres of behavior

Causal-efficacies


Propriety 


Appropriateness

Appositeness


Foreground


Background


Subjectivity 

Dissonant


Consonant


Harmonic resolution


‘Consistence’


‘Persistence’


‘Insistence’ (24)


How is such a trimodal logic to be exercised in order to be economically operated conventionally, and, trans-conventionally when suitable proscription is permitted to emend, rectify and re(-)normalize those representatively expressed proceedings in the form of a set of propositions and statements constituting the specific discourse in question? (25)


Economically, we must understand that all three poles must mutually reflect each other on a deeper level of explication and, therein, posses the same isomorphic relatively invariant sense of symmetry (that would be relatively preserved in a process of treatment-retreatment). In a sense, preserving indexicals even though they are also articulated from within a certain context. Just as in a forest we have both individual ‘trees’ and their collection in the form of a ‘forest’, and, our use of either term is dependent upon the frame of reference in use, but, ultimately, must be somewhat independent of those realities being relatively invariant across multiple frames of reference that demonstrably exhibit significant pragmatic utility. So, e.g., a magical forest cannot be harvested for wood, but, a destroyed forest no longer has living trees within its embrace. (26)


In other words, the parties in a certain relationship must exhibit a certain sense of correlativity in matters of qualified (non-absolutistically treated) identification, functionality and value formation along with matters of truth determination appertaining to the former. Moreover, the truth determination determined for one party must equally pertain to the other two economic parties. So, with this understanding, let me demonstrate how this trimodal logic can operate. (27)


Let me take the simple statement ‘this is an apple’. As a statement we must assume this proposition is true (by the definition of a ‘statement’ as a ‘true proposition’ in its representation of factual terms of reference). I.e., that we are dealing with a ‘non-virtual apple’. (28)


Phenomenal-phenomenologically we can say that ‘this’ describes ‘a locus of modalities that are accepted from ‘our’ past personal-social experience of apples to be present in the form of an apple and where this spectrum of modalities, in its density of modalities, is also present with each apparent modality also expressing the right range of intensity as well. E.g., ‘this’ looks like an apple, has a taste that is either bitter or sweet but not salty, etc. That in a non-virtual apple we make the imputation that this ‘apple’ is fully saturated with such modal imputations. Moreover, hermeneutically, we expect to engage the requisite type of genre recognitions one would expect to occur in our indirect and direct phenomenological encounter with an apple recognition. E.g., I am about to hold this apple in order to eat this same apple (in the organized confluence of these two genres just noted). Then, in eating this apple I find it has the capability, i.e., causal-efficacy, of assuaging my current levels of physiological hunger in the light of this desire for this required form of intentional efficaciousness. That if this phenomenological ‘consistence’ is coupled with hermeneutical ‘persistence’ (of genre involvement) then we arrive at this corresponding ‘insistence’ of causal efficacy and intentional efficaciousness. Further abbreviated we can state, correlatively, from their own perspectives, that possible consistence (c) equals possible persistence (p) which must also equal possible insistence (i), and v.v. Moreover, if c, p, or i are true (t) then all c, p and i must also be t with the provision that all ‘logical’ interactions are entertained within a certain suitable period of time. Furthermore, with any one of those possibilities truthfully determined the ensuing complexion must be entertained accordingly with the same manner of truth determination. Let me demonstrate this last observation. (29)


If I have tasted the apple in accordance with genre expectations of what is to be entailed in ‘the satisfactory tasting of an apple’ then this intention to taste that apple has been successfully anticipated, i.e., accomplished (in this causally-efficacious cooperation with the requisite causal-effectiveness co-involved in the efficacious anticipation of this enacted tasting of that apple). If, then, I have eaten that apple in a satisfactory accordance with genre expectations of eating an apple then that apple must have been eaten in the anticipated moment of my direct interaction with that apple. Moreover, if ‘consistence’ is true then both ‘persistence’ is true and ‘insistence’ is true, and v.v. Just as if any one party or two parties are true then the third party must also be both true and actualized in accordance with the manner of its truth determination. So, e.g., if I am eating an apple that can be eaten, and that is true, then that apple must have successfully assuaged some or all of my feeling of physiological hunger (should they have been present). (30)


However, there is one valid objection to be made here. I could be tasting or eating an apple in a dream or in the reconstruction of a memory so the ‘manner of the truth determination’ being made also must be taken into account. So, how do we differentiate ‘virtual truth determinations’ from ‘non-virtual truth determinations’, and v.v? (31)


To overcome this valid philosophical objection, we have to take truth determination to a higher meta-level of expedition. In effect, we need to propose a concept of ‘conformity’, a ‘conformal appreciation of individual truth determinations in a collective setting’. As I have argued elsewhere, we either have immediate ‘confirmation’ or retrospective ‘verification’ (along with a third prospective economic candidate of ‘speculation’). ‘Confirmation’ in simplistic terms could be defined as ‘either the confirmation or verification of a prior process of either confirmation or verification’. Implicit in these four types of operation is the word ‘successful’. However, a more technical approach would be to argue that there is the experiential meeting and matching of a full complement of requisite phenomenological modalities as a ‘saturation’ or ‘representative saturation’; also meeting and matching of a full complement of requisite hermeneutical genre expectations as a ‘satisfaction’ or ‘representative satisfaction’; also meeting and matching of the effective requisite causal involvement with an efficacious realization of our intentions as a success(fulness) or representative success(fulness). Quite simply, virtual truth determinations must give way to non-virtual truth determinations when a representative saturation of modalities meets a representative satisfaction of normally implicated genres that together are successfully found to be in a conformal state with the process of conformation also in place between relevant causal aspects and intentional aspects. Or, we could abbreviate this as ‘overall conformal truth determination is affirmed’ when ‘representative saturation meets representative satisfaction in a representative successfulness of causal-intentional conformation’. Or, more simply, when either confirmation or verification is able to either confirm or verify prior truth determinations (be they either negatively dis-affirmative or positively affirmative in character). (32)


In a confirmation or verification of a representative setting we can also claim a corresponding mutual correlativity. So, if I encountered a representative saturation of modalities then it would not be speculative to claim that I must have also meet a recognition of a representative satisfaction and engagement of a representative successfulness, and v.v. (33)


But, in such a scheme, how would we account for such previous intuitions like ‘analytical, synthetical, a priori, a posteriori’, and so on? (34)


Phenomenological modalities are retrospectively appreciated analytically (as predefined in our semantic mappings of the world at large as found in lived-experience). Hermeneutically oriented genres of behavior are prospectively synthetical in orientation. We could argue that the experiential conformity of causal and intentional aspects must be an emergent combination of the former. Tentatively, as an intellectual exercise, we might like to define the ‘causal orientation’ as ‘synthetic a priori’ and the ‘intentional aspect’ in conformity with the former as ‘analytic a posteriori’?? But, I am happy to leave the ascertainment of such definitions for others to debate. In the meantime, treating this representative ‘residue’ as a ‘conformal correlation between relevant and requisite causal aspects and intentional aspects’ (that would need to be validly declared as ‘effectively-efficacious’). (35)


Again, how do we demonstrate positive forms of truth determination of these particular economic parties? If ‘consistence’ has a consistency that is saturated, or regarded as effectively or representatively saturated, given we have no reasons to believe otherwise, and, the requisite ‘persistence’ was sufficiently and appropriately enacted satisfactorily, then, with no relevant reasons to the contrary, we may assume a successful process of truth determination for such ‘insistence’ can be assumed as having also been arrived at. E.g., this apple was ‘duly’ found to have an apple-like taste that was duly experienced in an act of tasting that implied that this apple was ‘duly’ tasted, or, rather, anticipated as being tasted (in that allotted period of time). Or, similarly, e.g., this apple was ‘duly’ found to have an apple-like eating that was ‘duly’ experienced in an act of eating that implied that this apple was ‘duly’ eaten, etc., or, rather, anticipated as being eaten (in that allotted period of time). That such experiences can be treated as non-virtual rather than a virtual would means, as noted, our now taking a more conformal approach and seeking a definitive determination of the conformal success to be ascertained between effective causal aspects and the efficacious realization of our intentional aspirations. (36)


Now, should this logic be found to break down we must assume either that apples representations cannot be tasted and eaten, e.g., which is contrary to ‘our’ phenomenological imputations and hermeneutical expectations of experience, or, that this representation was not an apple even if it were somewhat apple-like. Just as e.g., dreams apples cannot be suitably eaten either inside or outside the context of that dream, and, wax apples will not effectively assuage physiological feelings of hunger, and so on. That testing such arrangements would reinforce or suitably emend our semantic mappings of lived-experience, and, gives us adequate grounds, e.g., for the successful pursuit of scientific disciplines, etc. (37)


Given the critical insistence of proscriptions just what are we left with as a possible residue in lived-experience? An economy whose differentiation (through treatment) is relatively superficial and whose integration (through retreatment) must preserve a certain underlying isomorphic symmetry. Hence, e.g., our reception of a non-virtual apple in our direct experience is noted as duly possessing a certain saturated modal complexion in line with past imputations whose functional appropriation is duly found to be in line with future expectations and is engaged, in the immediacy of anticipation, as a duly successful engagement in and through a successful meeting of both causal efficacy and intentional efficaciousness. Hence truth determination is observed through a paralleling of such alignments whose emendation, when called for, is to be engineered through successful patterns of ‘closer’ re(-)alignment. By ‘closer’ is more meant ‘more integrated patterns of alignment through ‘relevant’ patterns of re(-)alignment’. Where ‘relevant’ is reflective of the fact that although ‘all patterns of engagement deliver some form of an e/valuational surplus some surpluses are noticeably greater and more productive in the discharge of current intentions’ and would obviously give their pragmatical imprimatur to those designs that parented such comparatively greater surpluses of e/valuational formation. (38)


Note by re(-)alignment, in a representative economy, we have three forms of iteration, namely, phenomenal-phenomenological ‘presentation’, that is different enough to be relatively experienced as ‘sheer’ dissonance; a hermeneutical sense of ‘representation’ being relatively arrived at through ‘mere’ consonance; and, an existential sense of resolution being relatively arrived at through a chaotically oriented process of re-direction or re-presentation (along with ‘bare’ instances of insistent rhetorical tropes reflecting the apparent truth status of that state of affairs). That this economy of representation consists of an ongoing mix and resolution of such harmonic aspects (through the interaction of these three kinds of iteration, namely iterative presentation, reiterative representation and re-iterative re-presentation). That in the historical persistence of a consistent relationship in lived-experience we should also note that this process of harmonic resolution must be ongoing and never definitively final despite whatever semblance of insistence is found to be co-present. There will be times that we may well think and feel that we are right in our truth determinations, but, in hindsight that we find we were proven to be wrong. Hence this critical philosophical call for treating/retreating all truth claims as provisional even if we were happily to call it otherwise as a non-philosopher (as we make our seemingly individual and collective passages together through this world-of-life). (39)


Truth determination being ascertained, in the light of the above, therefore, through these forms of parallelization and alignments, and, moreover, to find due emendation through correctly observed patterns of re(-)alignment. By such means helping us to find the requisite degree of alignment with the ‘reality of our representations’ through their carefully curated ‘representation of reality’… as to be found in lived-experience and our critical treatment/retreatment of the same. This provisional modeling of lived-experience granted, what are the critical and existential ramifications of our conformance to the proscriptive requirements of such an approach? (40)


At this point I need to reintroduce my exposition of the ‘extensive suspension’ by noting our utilization of a suspended economy (and its retreatment) consists of passive suspensions, active suspensions and engaged suspensions. Let me briefly explore what is intended here in order to better answer this question entailed in asking and answering ‘what are the philosophical, critical and existential ramifications of their exposition?’ (41) 


In a passive (Husserlian-like) suspension we merely observe, phenomenal-phenomenologically, the apparent constitution of that being found to hand (as the phenomenal aspect ‘dictates’ to us what its phenomenological constitution appears to be and as to how we dictate to ourselves our current interpretation of that constitution through the interactivity of this process entailing such ‘co-mutual dictation’). Relatively speaking, on balance, such a process is passive in its overall tenor and complexion. (42)


In an active suspension we intend to suitably intervene through a deconstruction of conventional misinterpretations in order to envisage and successfully execute those hermeneutically oriented patterns of intervention as intended. Possibilities are engendered and enacted through the requisite sequential steps that would oversee either the commissions and/or omissions of such forms of enaction needed to sequentially expedite such intentions. (43)

However, through the further application of trans-conventional proscriptions we then trans-conventionally deconstruct such representative processes of constitutional construction, through such critically informed re(-)construction, in order to permit the relationship in question to become empowered that it may then empower us to act on its behalf for the progressive enrichment of that same relationship through either the creation of that relationship and/or overseeing the maintenance of its preservation and/or its expansive conservation. (44)


What is the net consequence of enacting this extensively suspended economy, either unwittingly and/or wittingly? Nothing less than the emergence of an existential orientation capable of overseeing the emendation, rectification and re(-)normalization of our relationships! (45)


In other words, through such careful and critical curation we set ourselves up to existentially act on the behalf of our relationships. As part of the pre-conditional requirements for this clarification of representative thought we need to approach matters of phenomenological identification, hermeneutical functionality and existential e/valuation through a logical apparatus that dialectically cuts through what needs to be excised and to accept the co-associated limitations also placed on such interactions. In effect, adopting and adapting whatever allows us to walk a middle path in such an endeavor, beholden, therein and thereafter, to no extremes, to no illusions and to no impossible conceptions whilst realizing that as imperfect as we are the potential perfection of our relationships, through suitable forms of ongoing resolution, is existentially ever to hand. How might we understand this potent possibility, as ‘our’ relational vocation, and, how might we avail ourselves of its potential promise? (46)


It is true ‘that wholes are greater than the sum of their parts’ since their relational identity, functionality and e/valuational formations cannot be reductively mistreated and still preserved as such. However, we should also understand, on the other hand, that the semblance of a relational excess or surplus in e/valuational formation is only to be experienced through the ongoing re(-)simulation of its ongoing harmonic integration. That through such re(-)simulation does a relationship have the power to chaotically re-direct the course of its ensuing trajectory. This is to be entertained at the center of lived-experience. That, therein, through such critical, philosophical and existential processes of alignment, through such re(-)instituted processes of re(-)alignment are we then in a position to experience this excess of e/valuation at the very center of our relationships as ‘authentically’ re(-)lived in such a manner. The clarification of such functions being arrived at through the economy of suspension as previously outlined. Phenomenological clarification being arrived at through passive suspensions. Hermeneutical clarification being arrived at through active suspensions. Existential clarification being arrived at through engaged suspensions. Hence the import of this scheme and its incorporation of a trimodal logic in order to suitably deconstruct all relevant conventional and trans-conventional aspects that obstruct such oriented patterns of existential responsiveness and responsibility as we act on the informed behalf of our relationships as found in the specificity of their relational situatedness!! (47)


So, in summary, in the trimodal, economic logical format, as outlined, it could be said that a state of conformal truth assessment can be positively affirmed if a sufficiently encountered representative saturation (of a proper mix of phenomenal-phenomenological modalities) meets the recognition of a satisfaction (of appropriate hermeneutically oriented genres) that also meets an engagement with the requisite successfulness of an effective-causally aligned intentional-efficaciousness. Or, more simply, that an affirmative conformal truth determination is realized when saturation plus satisfaction plus successfulness realizes the requisite, effective-causal, intentional-efficacy, and v.v! In reflecting upon such successful deliveries of intent it becomes obvious that the effective-casual aspect is pre-conditional in orientation as mediated conditionally, and, that efficacious-intentionality is post-conditional in orientation whilst also being mediated conditionally.
 That in such a format we can resurrect such notions of the analytic, synthetic, a priori, a posteriori, etc., albeit as economic correlatives where questions of exclusivity of identity, etc., can have (absolutistically) no place in such re-considerations, and, where, consequently and subsequently, certain dialectical ambivalences have to be accepted albeit if only, on balance, through subtle forms of preference, and so on.
 (48)


Hence the intent of this letter to capture my current thinking on the nature of such logical considerations that appear to advance the existential ramifications of what I would re-define as ‘our critical understanding of lived-experience’. (49)



Ever hopeful that you will forgive the complexity of such shifts in thinking inflicted upon yourself as you sought to follow this contorted and convoluted series of arguments. Wishing you the very best…

   Your philosophical friend, Noël, Wentworth Falls, 6.6.21.
 (50)
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� 	Refer to the article by Emma Graham-Harrison in The Guardian that compares the apparent effectiveness of different strategies adopted by different countries titled: Coronavirus: how Asian countries acted while the west dithered; 22 March 2020. The subtitle reads: In Hong Kong and Taiwan, deaths are in single figures. But Europe gambled on a containment strategy.


� 	Refer to BBC, e.g., 11 March 2020; Coronavirus: Up to 70% of population could become infected.


� 	Refer to MSNBC, March 20, 2020. Headline stating: According to the CDC, a combined 38 percent of those hospitalize due to COVID-19 were between the ages of 20-54. (It should be noted that mortality is higher in the elderly and those with already compromised health conditions).


� 	‘Isolation’ and ‘quarantine’ are often used synonymously. In a typology of isolation or quarantine we need to clearly note a series of distinctions and gradations. E.g., serious social distancing (along with diminished contact with surfaces touched by the public in conjunction with apposite hand-washing or sanitizing); voluntary; pre-emptive (e.g., worried parents withdrawing their children from school); prophylactic (e.g., by the elderly or those with compromised heath conditions); mandated; compulsory; proactive (if one were to think they were infected and not yet tested, or, having just arrived from overseas whether isolation is mandated or not); being quarantined with this infection; being separately quarantined with another infection as well, say, influenza), etc. In this regard, some precision in language is called for.


� 	First, gatherings no larger than five hundred people. Then, gathering of one hundred people. Then, one person in four square meters; one and a half meters apart. An enforced emptying of beaches but nearby cafés that are full, etc. School attendance insisted upon but with a self-closure of local swimming pools, and so on.


� 	Refer to the article in The Guardian by John Dale titled: The case for shutting everything, and restarting when coronavirus is gone; Saturday 21 March 2020.


� 	In Britain one estimate is for fifteen percent of infected people needing hospitalization. Refer to the article in The Guardian by Denis Campbell titled: UK coronavirus crisis ‘to last until spring 2021 and could see 7.9 m hospitalised; 16 March 2020.


� 	Possibly as fast as 15 minutes. Refer to the article in The Guardian by Graham Readfearn titled: Coronavirus testing explained: how does it work and how quickly can you get a response in Australia? 19 March 2020.


� 	Refer to the MSNBC, Rachel Maddow Show, video titled: How a country serious about coronavirus does testing and quarantine.; March 13, 2020.


� 	Ibid.


� 	Refer to the article in The Guardian by Kamalini Lokuge titled: I have helped control health epidemics. There is a way to stop coronavirus; Friday 20 March 2020.


� 	Such an approach, as outlined in this policy paper, has apparently been achieved in Italy around the city of Vö. Refer to MSNBC, Rachel Maddow Show; video titled: Italian town’s success suggests testing, containment key to COVID-19 fight; March 19, 2020.


� 	Insiders, ABC, 22.3.20.


� 	On an optimistic note, an article in Politico(.com) looks at how this crisis might positively change the world. Refer to the article titled: Magazine: The Friday Cover: Coronavirus Will Change the World Permanently. Here’s How; 19 March 2020.


� 	These articles cited above have been posted on my Facebook page (Noël Tointon). The reader might also like to refer to an article by Kiera Butler, Senior Editor in Mother Jones: Corona Virus Updates: 19 March 2020.


� 	In Britain one estimate is for fifteen percent of infected people needing hospitalization. Refer to the article in The Guardian by Denis Campbell titled: UK coronavirus crisis ‘to last until spring 2021 and could see 7.9 m hospitalised; 16 March 2020.


� 	Refer to the ABC; Coronavirus could flood our hospitals ICUs with COVID-19 patients, so do we have enough beds? Article by Anika Blau and Matt Martino, Friday (27/3/20?).  According to this site if twenty percent are infected with COVID-19 hospital admissions would be around 1,025,482 and of those 256,370 would need an ICU bed (where total annual ICU admissions was 161,430 [and, I stress, the latter were spread out across the period of a year spanning 2017-2018]). 


� 	Mnemonic Total lockdown; Testing; Tracing; Tracking; Triage; Treatment; Retesting; Targeted uplift.


� 	Refer to article in The Guardian by Steve Reich titled: Ignore the bankers - the Trump economy is not worth more coronavirus deaths; 29 March 2020.


� 	Theoretically lessening the impact on the government’s overall budget.


� 	The articles cited above have been posted on my Facebook page (Noël Tointon).
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� 	Then, also, there is the ethical dilemmas dealing with ‘who gets what’ when limits are forced upon the medical service through a shortage of medical personal, inadequate supplies of medical equipment, etc. Decisions also that could well be forced on people without COVID-19 infections (as already occur in the field of elective surgery, e.g.). Refer, e.g., to the article in The Sydney Moring Herald by Kate Aubusson, 9 April 2020, titled: COVID-19 hospital bed lotteries could decide who lives and dies.


� 	Politics as the Art of the Realization of the Possible; (2016).


� 	What Profit Profit? The Commercial Realm of Business; (2016)


� 	At What Cost? The Political-Economy: An Extended Introduction: A Criticism of Neo-Liberal Ideology, and, An Existential Re-Construction of the Political-Economy: Acting as a First Critique of Neo-Liberalism; (2016). Striking Out – A New Direction: Existential Re-Construction of the Political-Economy through Engaging its Malcontents and Promoting its Progressive Proponents: Acting as a Second Critique of Neo-Liberalism; (2017). A Manifest of Covert and Overt Concepts for the Existential Re-Construction of the Political-Economy: Acting as a Third Critique of Neo-Liberalism; (2018).


� 	Trans-Classical Stylistic Investigations; (2016).


� 	Do You Have a Policy For That? Existential Policy Formation; (2016)


� 	The mnemonic is: Total lockdown; Testing; Tracing; Tracking; Triage; Treatment; Retesting; Targeted uplift.


� 	Refer to the New Zealand Ministry of Health (Manatu Hauroa) website: health.govt.nz dealing with COVID-19 (novel coronavirus). Refer also to New Zealand Medical Journal: Editorial, Vol 133 No 1512, 3 April 2020:  New Zealand’s elimination strategy for the COVID-19 pandemic and what is required to make it work. 


� 	One very important issue, being somewhat overlooked, that needs to be seriously thought through is how do we deal with people who survive this infection? Should they remain in lock down, be ‘fined for eating on park benches’, be issued with immunity certificates, and so on? And this acquiring of immunity is for how long; something as yet not properly determined?


� 	All articles cited in these papers have been posted on my Facebook page (Noël Tointon).
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� 	Taking up this approach from my exposition on the hyper-historical (and, by implication, the hyper-disciplinary) as recently developed in my extended essay titled: An Overall Philosophy of History (prescience7A), Parts I & II.


� 	Referencing a novel rereading of my more environmental concept of ‘embankment’, in effect, giving it a cultural overlay as a process of ‘cultural embankment’.


� 	A meme echoed by the Brazilian president Bolsonaro. Refer to Rage by Bob Woodford.


� 	It is to be hoped that Trump’s political fortunes (as the Insurrectionist-in-Chief) will see a downward political trend as he tries to stave off an inevitable, eventual decline in his political domination over the Republican Party given that he will be inevitably ‘crippled’ by court indictments and his political persona will be well-deconstructed in the court of public opinion especially from damaging testimony soon to be given in public hearings under the auspices of the January 6 Commission on a date about to be announced.


� 	Unfortunately, such controversial flashpoints in being unmoored from their supporting narratives are now functioning more like ‘factoids’ that get symbolically associated with ideological ideas that through ‘spin’ are spun often in a manner that is the diametrically opposed to their original, legitimate utilization. So, ‘mask wearing’ in order ‘to prevent the spread of possible infections from oneself to others, and, hopefully, v.v.’, and, thereby, ‘ensuring our collective freedom to remain well and not be burdened by illness’ is rebadged as ‘an issue of personal freedom that completely overlooks the collective preservation of the freedom of others’ where the substitution has the ‘assumed value of differentiating and promoting a Right wing (or Left wing form of differentiation)’ which is little compensation for you if you get sick or for others if you transmit your disease to those around you.


� 	That some might see as an abdication of responsibility. We saw the same phenomenon in the US where each state was left to fend for themselves when a more agile federal response might have been more proactive on a number of fronts (given the competition of the states for access to limited resources experiencing a high demand that would have been better apportioned on a basis of individual state needs professionally judged in real time). That a similar phenomenon has been observed in Australia from a tardy ordering of vaccines to disputes over rapid antigen tests (RATs) that Australia has had a good year to think through this issue (given that testing has such an obvious vital role in the work place, travel, determining the length of isolation, the ability for children to attend school, etc., and, that the more accurate testing procedures took so long and would easily break down under any increased demand for such services).


� 	The Australian Financial Review, article by Andrew Tillet, 10.January, 2022; titled: Morrison denies ‘letting the virus rip’ Link: � HYPERLINK "https://www.afr.com/politics/federal/morrison-denies-letting-the-virus-rip-20220110-p59n3o" �https://www.afr.com/politics/federal/morrison-denies-letting-the-virus-rip-20220110-p59n3o� 


� 	Daily Mail, in an article by Olivia Day and Levi Parsons For Daily Mail Australia, titled: ABC’s alarmist medico Norman Swan blasts Aussie politicians for pushing ‘Omicron myths’ and says variant is Not mild – as Americans are warned to avoid all travel Down Under, 19 Jan 2022; Link: � HYPERLINK "https://www.dailymail.co.uk/news/article-10418401/Dr-Norman-Swan-slams-Aussie-politicians-two-Covid-Omicron-myths-virus-wreaks-havoc.html" �https://www.dailymail.co.uk/news/article-10418401/Dr-Norman-Swan-slams-Aussie-politicians-two-COVID-Omicron-myths-virus-wreaks-havoc.html� 


� 	In Appendix B I have placed a transcript of what Dr Norman Swan and a number of experts have to say about COVID in general and Delta and Omicron more specifically.


� 	Previous policies in Australia were titled ‘suppression’ but on a number of occasions practically bordered on ‘elimination’. Now, my reading of the situation is that this changed to a certain degree under the arrival of the Delta variant which I would surmise in Melbourne seemed to stay around the 1,000-2,000 daily cases and in Sydney around the 100-200 daily cases. Would a policy of elimination have worked with Delta? I believe it was proving difficult. Of course, Omicron blew that policy completely out of the water in both Victoria and NSW. Still, it took some time for Omicron to hit Victoria and this is evident in the curves remaining horizontal at the time when Sydney’s graph nearly went vertical. I believe it would have been possible to have contained Delta and perhaps de-accelerated the Omicron if hotel quarantine were better redesigned. For overseas travellers to have acquired COVID in the setting of hotel quarantine must surely render the Australian government libel to being sued. That such a setting was not safe was shown early on. Moreover, for half our registered Refugees and Asylum Seekers completely confined in hotel detention in Melbourne, to also catch COVID whilst being in detention (sometimes for up to 9 years) is doubly criminal and an unbelievable travesty of human justice! In October2021, effectively pre-Omicron, out of a total of 45 detainees 21 have contracted COVID-19. (The same hotel, I might add, where, a few months later, the tennis player Novak Djokovic, was detained). Refer to the following link to this ABC article: � HYPERLINK "https://www.abc.net.au/news/2021-10-28/Melbourne-park-hotel-asylum-seekers-covid19-shared-facilities/100575692" �https://www.abc.net.au/news/2021-10-28/Melbourne-park-hotel-asylum-seekers-COVID19-shared-facilities/100575692� 


� 	‘ATAGI’ is an abbreviation in the form of an acronym of the ‘Australian Technical Advisory Group for Immunization’. This working group provides advice to the Government on the effective and equitable use of COVID-19 vaccines in Australia, as directed by the Department of Health. Obviously, in the light of new research, the reporting of waning immunity, the apparent need for the reiteration of vaccines, etc., such advice would need to change to reflect such shifts in understanding.


� 	Refer to Appendix B.


� 	Refer to the article: Your Life Choices, by Brad Lockyer, I January 2022 titled: Pfizer boss warns vaccines not effective against Omicron. Link: � HYPERLINK "https://www.yourlifechoices.com.au/health/covid19/pfizer-boss-warns-vaccines-not-effective-against-omicron/" �https://www.yourlifechoices.com.au/health/COVID19/pfizer-boss-warns-vaccines-not-effective-against-omicron/� 


� 	Refer to the article in Nature by Max Kozlov titled: How does Omicron spread so fast? A high viral load is not the answer. Link: � HYPERLINK "https://www.nature.com/articles/d41586-022-00129-z" �https://www.nature.com/articles/d41586-022-00129-z� 


� 	The host immune response to SARS-CoV2 (COVID-19) virus is hyperactive resulting in an excessive inflammatory reaction often referred to as a ‘cytokine storm’ given the release of a large amount of pro-inflammatory cytokines.


� 	Refer to the article in the Guardian by Melody Schreiber titled: ‘I have no intention of getting infected’: understanding Omicron’s severity, 16 Jan 2022. This article notes that ‘it is more likely that COVID exacerbates another condition or causes a different illness to rise to the forefront… “This virus does things no other respiratory virus does,” Offit said. “You can have strokes, heart attacks, kidney disease, liver disease, then whatever long COVID is.” Link:


 � HYPERLINK "https://www.theguardian.com/world/2022/jan/16/no-intention-of-getting-infected-understanding-omicrons-severity" �https://www.theguardian.com/world/2022/jan/16/no-intention-of-getting-infected-understanding-omicrons-severity�


� 	I have included the following link on what it is like to be on a ventilator (and being put in a prone position)? Yale Medicine: Ventilators and COVID-19: What You Need to Know. Link: � HYPERLINK "https://www.yalemedicine.org/news/ventilators-covid-19" �https://www.yalemedicine.org/news/ventilators-COVID-19� 


� 	Refer to the following article on this topic. NBC News; in an article by Kayana Szymczak, titled: Patients beware: Some states are still pushing outdated COVID treatments;  Link: � HYPERLINK "https://www.nbcnews.com/health/health-news/covid-antibody-treatments-dont-work-omicron-still-used-states-rcna12990" �https://www.nbcnews.com/health/health-news/COVID-antibody-treatments-dont-work-omicron-still-used-states-rcna12990� 


� 	In an article in the Guardian it was estimated that at the end of 2021 in Sydney Omicron was about 80% of infections in Sydney while Delta contributed about 20%. Refer to the article by Michael McGowan title: How Australia went from COVID-zero to COVID-central in just a few months; 31 December 2021. Link: 


� HYPERLINK "https://www.theguardian.com/australia-news/2021/dec/30/how-australia-went-from-covid-zero-to-covid-central-in-just-a-few-months" �https://www.theguardian.com/australia-news/2021/dec/30/how-australia-went-from-COVID-zero-to-COVID-central-in-just-a-few-months�  


� 	One currently unpublished study suggests Omicron is 2-4 times more infectious than Delta. When looking at the graphs of daily cases of infections, say, between, Sydney and Melbourne, before PCR testing broke down the sudden vertical take off in the Sydney figures certainly suggested that fact. I suspect NSW’s travellers to Victoria were early exporters of this same variant to Melbourne besides international travellers?


� 	PCR tests are generally considered better at detecting the presence of COVID-19 (technically designated as ‘SARS-CoV-2’) to be the gold standard for the diagnosis of COVID-19. Refer to COVID-19 testing in Australia - information for health professionals. Link: � HYPERLINK "https://www.tga.gov.au/covid-19-testing-australia-information-health-professionals#.Yet6Oekulk8.mailto" �https://www.tga.gov.au/COVID-19-testing-australia-information-health-professionals#.Yet6Oekulk8.mailto� 


� 	Refer to footnote no. 12.


� 	Refer to the online article from the ABC by Laura Tingle titled: So many of Australia’s COVID rules just do not make sense – and weariness with governments is growing, 15 Jan 2022. Link: � HYPERLINK "https://www.abc/net.au/news/2022-01-15/rapid-antigen-tests-covid-rules-australia-weariness-governments/100757486" �https://www.abc/net.au/news/2022-01-15/rapid-antigen-tests-COVID-rules-australia-weariness-governments/100757486� 


� 	Refer to the article on CNBC by Spencer Kimball titled: Pfizer CEO says omicron vaccine will be ready in March, Jan 10 2022. The article notes that this vaccine will be ready in March and is already being manufactured. Link: � HYPERLINK "https://www.cnbc.com/2022/01/10/covid-vaccine-pfizer-ceo-says-omicron-vaccine-will-be-ready-in-march.html" �https://www.cnbc.com/2022/01/10/COVID-vaccine-pfizer-ceo-says-omicron-vaccine-will-be-ready-in-march.html� 


� 	Refer to an article in the Business Insider by John Buckley, 17 January 2022 titled: Greg Hunt has asked Pfizer to ‘prioritise’ supply of its Omicron-specific vaccine to Australia as Morrison government gears up for re-election. Link: � HYPERLINK "https://www.businessinsider.com.au/greg-hunt-asked-pfizer-prioritise-supply-omicron-specific-vaccine-australia-election" �https://www.businessinsider.com.au/greg-hunt-asked-pfizer-prioritise-supply-omicron-specific-vaccine-australia-election� Of course, with Omicron seemingly peaking it could  be all a little too late for most people? Refer to also to an ABC article by Deborah Burnett titled: Will an Omicron-specific vaccine help control COVID? There’s one big problem. Link: � HYPERLINK "https://www.abc.net.au/news/2022-01-25/will-an-omicron-specific-vaccine-control-covid/100778152" �https://www.abc.net.au/news/2022-01-25/will-an-omicron-specific-vaccine-control-covid/100778152� 


� 	Refer to the article with the ABC titled: What are the symptoms of COVID-19 and when you should seek medical attention. Link: � HYPERLINK "https://www.abc.net.au/news/2022-01-19/what-are-the-symptoms-covid-when-to-seek-help/100763380" �https://www.abc.net.au/news/2022-01-19/what-are-the-symptoms-COVID-when-to-seek-help/100763380� 


� 	This condition per Wikipedia is also referred to as post-COVID-19 syndrome, post-COVID-19 condition, post-acute sequalae of COVID-19 (PASC), or chronic COVID syndrome (CCS).


� 	Refer to the article in NBC News by David Paul Morris titled: Who will get long Covid? Study may offer clues: If confirmed, the findings could one day lead to the development of a test to predict a patient’s risk. Link: � HYPERLINK "https://www.nbcnews.com/health/health-news/will-get-long-covid-study-may-offer-clues-rcna13436" �https://www.nbcnews.com/health/health-news/will-get-long-covid-study-may-offer-clues-rcna13436� 


� 	Refer to footnote no. 10.


� 	E.g., for housing the homeless, as accommodation for students, as a conference center with convenient accommodation (and another reason for locating such facilities near a major city).


� 	I am being optimistic, I did say only the next ‘one’. The World has had some close calls before this COVID-19 pandemic what with SARs, MERs, Ebola outbreaks in Africa, etc., and intermittent bird and swine flues (along with considerable animal culls as a response).


� 	Should I be consulted on the design and implementation of such a scheme, I would happily waivered my considerable fees.


� 	A topical case at this moment in time is whether the date for ‘Australia Day’ should be changed. Using this modelling of contrarian behaviour we could argue that aboriginal progressives have an increasing proportion of the general public coming on board in seeing their point of view that this day for them inappropriately ‘celebrates’ their ‘Invasion Day’. Since Australia Day should be a day all Australians could celebrate it would make sense to shift it, say, to some other date more worthy of celebrating as a country. As the Australian Federation was born on 1 January 1901 some other date would be more convenient. Say, the date of its proclamation by Queen Victoria on 17 September 1900, or, the first day the Australian Parliament sat, 9 May 1901? (Recent polling shows 60% do not want to change this date, but, for people under 35, it is currently more than 50%. Obviously, the writing is on the wall. Again, we have a call for reasonable leadership in this country that is so sadly lacking! Refer to an article in The Conversation by David Lowe, et al titled 60% of Australians want to keep Australia Day on January 26, but those under 35 disagree. Link: � HYPERLINK "https://theconversation,com/60-of-asustralians-want-to-keep-australia-day-on-jauary-26-but-those-under-35-disagree-175503" �https://theconversation,com/60-of-asustralians-want-to-keep-australia-day-on-jauary-26-but-those-under-35-disagree-175503� 


� 	I have witnessed this phenomenon myself when people with a different set of issues apparently join together at a political meeting to cheer each other on. It can be quite an impressive display since your opposition suddenly finds themselves confronted by this ‘illusion’ of a very united counter-opposition. But, more knowingly, you can also see through this illusion. A similar phenomenon has occurred, I believe, around anti-vaxer demonstrations when they have been joined from both Left and Right sides of the political spectrum, by libertarians and anarchists, members of other causes, and so on. Or, where union marchers have been co-opted by anti-vaxers, and so on. Now, for a certain degree of realism, in the latter type of march, promoting the causes of anti-vaxers, we must wonder, in future, how many people in that crowd would not be actually vaccinated? Currently, according to the Melbourne Institute, close to 90% of the population, able to be vaccinated, i.e., 5 years or older, are doubly vaccinated. They note that two weeks ago a hesitancy rate of 11.5% has now dropped to 9.6%. Currently, the percentage of people who have been boostered is only about 25%.  Unfortunately, it might be well into 2022 before this closely equals current levels of double vaccinations. To chart hesitancy rates in Australia the Melbourne Institute has a tracker. Link: � HYPERLINK "https://melbourneinstitute.unimelb.edu.au/publications/research-insights/ttpn/vaccination-report" �https://melbourneinstitute.unimelb.edu.au/publications/research-insights/ttpn/vaccination-report� 


� 	Some are of the opinion that on the Right we have anarchists who are only happy to see a disruption of governments as the validation of the thesis ‘that democracies are dysfunctional’. In an examination of the truckers’ protests in Canada in January-February 2022 refer to the video article posted on MSNBC, 10 February 2022 titled: Canada afflicted with right-wing American Covid conspiracy chaos. Link: � HYPERLINK "https://www.msnbc.com/rachel-madow/watch/canada-afflicted-with-right-wing-american-covid-conspiracy-chaos-132832325668" �https://www.msnbc.com/rachel-madow/watch/canada-afflicted-with-right-wing-american-covid-conspiracy-chaos-132832325668� 


� 	E.g., various forms and degrees of fundamentalism (that have preserved a major discourse from an earlier era, say, the Amish, strict Brethren, other religious denominations that reject current forms of social change, etc.).


� 	We could also argue for a parallel global-local sense of a distinction across the entire history of both Western and Ea633stern philosophy. E.g., Plato, Plotinus, Berkeley, Bradley, etc., versus Aristotle, Locke, Hume, Russell, etc., along with a set of contrarians in the middle setting out to either integrate and/or transcend and/or remove themselves from those previously polarized orientations, such as, e.g., Nagarjuna, Vasubandhu, Kant, Husserl, Wittgenstein II, Derrida, etc?


� 	Otherwise elections would be relatively pointless.


� 	A set of relatively unresolved tensions and pressures that people will respond to in a variety of different ways; from a general discontentment, disgruntlement and disenchantment that in turn might provoke either an increase in adversely oriented contrarian behaviours or inspire certain individuals and communities to ameliorate such expressed states of psychic and cultural non-equilibrium or dis-equilibrium through forms of cultural, political and economic reform.


� 	A question to ask is ‘just where are white supremacists in this set of divisions?’ Perhaps primarily as retrogressives, but, on occasions, as joined by libertarians and anarchists? The question to then ask if this crossing of these divisional lines will amount to a more integrated sense of a coalition (on the either the Right or the Alt-Right?)? Or, more specifically, just where and how are such (sometimes confected) issues almost symbolically codified as ‘Critical Race Theory’, ‘anti-Trans respectfulness’, ‘anti-abortionists/pro-lifers’, etc., co-opting whom and what merging of positions, if at all, underneath such calls for organization, asking what might be driving such motivation/s and directing or re-directing such responses? I will proffer some suggestion and observations in my final section titled Provisional Conclusion, etc.


� 	Link: � HYPERLINK "https://www.health.gov.au/ministers/the-hon-greg-hunt-mp/media/australian-kids-roll-up-their-sleeves-in-the-fight-against-covid-19" �https://www.health.gov.au/ministers/the-hon-greg-hunt-mp/media/australian-kids-roll-up-their-sleeves-in-the-fight-against-COVID-19� 


� 	Currently delayed by two weeks in Queensland. Given the later spread of Omicron from, first, NSW, and then Victoria, such a delay (and a further two weeks extension?) seem to be eminently prescient given a pandemic wave that now has a track history of also making a rapid decline?


� 	Refer to the article in The Guardian by Justine Landis-Hanley titled: NSW and Victoria schools reopening plans focus on Covid surveillance testing but scrap contact tracing. 


Link: � HYPERLINK "https://www.theguardian.com/australia-news/2022/jan/23/nsw-and-victoria-school-reopening-plans-focus-on-covid-surveillance-testing-but-scrap-contact-tracing" �https://www.theguardian.com/australia-news/2022/jan/23/nsw-and-victoria-school-reopening-plans-focus-on-covid-surveillance-testing-but-scrap-contact-tracing� 


3	A headline from the ABC: More than 20,000 students caught COVID in first two week at school. Should this return to NSW’s schools be judged a success? Link: � HYPERLINK "https://www.abc.net.au/news/2022-02-17/covid-in-nsw-schools-over-20-thousand-cases-first-two-weeks/100837760" �https://www.abc.net.au/news/2022-02-17/covid-in-nsw-schools-over-20-thousand-cases-first-two-weeks/100837760�? 


� 	I.e., past insight, future foresight, and more immediate, or present, oversight.


� 	Re(-)engaging a more successful semblance of ‘self’ through an existential ‘re(-)forging’ the simulation of simulations as qua non-simulations able to be directly engaged through the auspices of this pro-relational, existential attitude entered into through such relational openness.


� 	Alongside a contractual colonization of the compactual world. 


� 	Defining trans-‘intentional’ as equivalent to ‘cognitive’.


� 	The argument here is quite simple. In entertaining an intentional act, a certain level of epistemological organization is necessary to reach that level of experience. Therefore, if we were to appreciate this intentional act per se, in a process of judgmental discernment, then this process must be more epistemological organized in order to accomplish this addition level of discernment (since it must also encompass the former level of organization). Hence the necessary recognition of such levels of complexity (as expressed, e.g., in their affective orientation, cognitive orientation, and trans-cognitive /judgmental orientation.


� 	‘Economic complexification’ argues that as all economies have the same gestalt structural-functions, parallel facets in different economies can be co-aligned when mutually relevant and informative.


� 	Note, in my vision of a philosophy of ‘transformational retreatment’ we have pre-critical hermeneutical pretreatment, critical phenomenological treatment, and potentially radical existential retreatment.


� 	‘Phenomenal-phenomenological considerations’ note that, although observed in a passive mode, as we do not have complete control over what is to be phenomenologically observed we must also be cognizant of that being observed from its own imputed sense of a ‘perspective’ or ‘point of view’. In other words, in phenomenologically analysing that to hand we cannot completely dictate what is to be observed and must be beholden to what there is to be observed under the ongoing framing of such selective scrutiny.


� 	In this essay I lump politicians in with disciplinarians even though I noted earlier that health professions would be outranked by politicians from time to time. We can also note that libertarians on the extreme Right (Alt-Right) may well be indistinguishable from anarchists on the Left who might well join them in either short demonstrations and more lengthy protests.


� 	I am arguing here that that recognition was perceived by this retrogressive group (promoting white supremacy and the entailed preservation of white privilege) as a form of encouragement (that was an influential factor in pre-organizational inputs that either were seeming co-opted and/or induced to join in the January 6 insurrection of the Capital). 


� 	We have the recent anecdote of a man in a US hospital ‘in need of a lifesaving kidney transplant being refused on the grounds that they were not vaccinated, and are refusing to do so This patient stating that ‘they live as a free person and will die as a free person’. But, it should be pointed out, ‘that a dead person has no freedom’ and that this course of behaviour will most likely ‘contribute more quickly to this relative loss of freedom’. This mantra of a so-called ‘freedom’ is ‘killing’ some of these ideological over-committed people. Just as those counties in the US that heavily voted for Trump have a death rate from COVID three times higher than those counties that heavily voted for Biden. Refer to the following three links: � HYPERLINK "https://www.complex.com/life/man-denied-kidney-transplant-refusal-to-get-vaccinated" �https://www.complex.com/life/man-denied-kidney-transplant-refusal-to-get-vaccinated� 


 � HYPERLINK "https://www.nbcnews.com/think/opinion/covid-vaccine-refusal-removes-boston-patient-heart-transplant-waitlisst-it-ncna1288226" �https://www.nbcnews.com/think/opinion/covid-vaccine-refusal-removes-boston-patient-heart-transplant-waitlisst-it-ncna1288226� � HYPERLINK "https://npr.org/sections/health-shots/2021/12/05/1059828993/data-vaccine-misinformation-trump-counties-covid-death-rate" �https://npr.org/sections/health-shots/2021/12/05/1059828993/data-vaccine-misinformation-trump-counties-covid-death-rate� 


� 	On a more detailed exploration of this concept of the ‘pseudo-psychotic condition’ refer to paragraph 87.


� 	As per The Australian Government: Department of Health in an article titled: Immunization coverage rates for all children. Link: � HYPERLINK "https://www.health.gov.au/health-topics/immunization/childhood-immunization-coverage/immunization-coverage-rates-for-all-children" �https://www.health.gov.au/health-topics/immunization/childhood-immunization-coverage/immunization-coverage-rates-for-all-children� 


� 	Obviously, is the death rate from taking a vaccine were to be, say, 1 in a 1,000 we might prefer to forgo vaccination altogether and attempt to lock ourselves away till the pandemic eventually burnt itself out?


� 	A psychotic-like ‘resistance’ contra Freud’s invocation of a ‘neurotically based form of resistance’.


� 	One rhetorical manoeuvre here is to turn around a reply that either is contradictory or bizarre or an outright confection or lie by asking what the person who emitted such a ‘statement’ would think if they heard such a claim? On the other hand, probing such a hot spot can also meet with a violent reaction that might be better avoided.


� 	Ex-president Trump is also a good exponent of this technique when he no longer wishes to deal with certain controversial issues. He just terminates the interview or just says “goodbye” and puts the phone down. Another person who comes to mind, in Australia, is Clive Palmer. Currently, it appears to be characteristic trait of rather unreasonable populists or demagogues leaning towards the far Right (or people with a pronounced pseudo-psychotic disposition who have bought into Trump’s big lie and have become staunch advocates of this unsupported positioning. Given that Trump is such an untrustworthy authority why anyone would believe him almost beggars belief. It is almost as if things are turned around. There is talk about election fraud, admittedly disseminated by Trump who even voiced such convenient suspicions before the 2016 presidential election such that certain people if so inclined, take that position as axiomatic and then turn around looking for such evidence that ‘must be out there’. The same sort of world-wide delusion, perhaps, in the ensuing kerfuffle over Saddam Hussein’s so-call weapons of mass destruction even though the United Nation’s weapon inspectors had earlier discovered and eliminated the majority of such devices. The moral being, for our own philosophical, political and physical health, that the world should not be viewed through indubitable axioms and that everything should be able to be entertained within the encompassment of a suitable suspension). 


� 	A technique recently invoked by the French President, Emmanuel Macron, where one word comes to mind, namely, ‘emmerdement’ (which has considerably suffered under translation to English… the use of the phrase ‘pissed off’ does not do full justice to this expression… the apparent intention of this leader in proposing a mandatory health pass that would allow you to dine in restaurants, etc., if you were suitably vaccinated and certified as such. The president having vowed to “emmerder” the unvaccinated).


� 	It was quite surprising recently to see Trump actually promoting not just vaccinations but boosters, and, then to be booed by his Right-wing audience having said that. Having unnecessarily bought into a politicising of this medical area of heath care, the Republican party in America seems to be tying itself up into an ever-tightening knot as it attempts to stare down this current Omicron wave in the continual unfolding of this four, or possibly five, act drama of COVID-19. As I have noted elsewhere, in those counties that Trump decisively won, Republican votes are about three times more likely to die from COVID than democratic voters in those same electorates. Need it be said ‘Political Lives Matter!’, and, ‘political lies have consequences!’.


� 	On the assumption the positions they are seen to disseminate are more engineered to garner the votes of the disaffected rather than to serve their countries with productively envisaged re-directions in policy settings designed to better benefit their disenchanted and disgruntled constituents. Therefore, operating under such false pretenses, as ‘pseudo-representatives’, they could well be referred to a ‘pseudo-populists’. Promising everything, but delivering very little, if at all.


� 	Despite the seemingly paradoxical situation where a pandemic has been considerably stressing the survival and profitability of small business, a loss of tourism, the pandemically induced decline in the number of students in the education sector, etc., we are witnessing very high levels of employment (along with a large number of people resigning and a high turnover of other workers seeking jobs with better pay and better working prospects). Then, on top of that, we can also have supply chain disruptions along with the spectre of a return to an era of very high inflation (potentially threatening to go even higher?).


� 	‘Drivers’ are ‘people who drive cars’ so to ask what drives a driver has no literal meaning, and, therefore, we must assume, correctly, that a metaphorical reading is implied.


� 	Refer to my ‘Three Critiques of Neo-Liberalism’: At What Cost? (21.7.16); Striking Out (27.6.17); A Manifest (19.5.18). Link: � HYPERLINK "https://noelshomepage.homestead,com/noelshomepage4.html" �https://noelshomepage.homestead,com/noelshomepage4.html� 


� 	In a neo-liberal setting, when the word ‘reform’ is more than likely being ideologically construed it is wise for the general public to ask the triple questions of ‘the reform of what by who for whom???’


� 	Describing here an ordered process where an integrated thought (in a cognitive second order) is able to be (transformationally) redescribed as an idea (in a cognitive third order). Dialectically, such sequentialization being more an artifact of the schema. We could also hear this expression of ‘weighting’ as ‘waiting’ given that we could also argue that a thought has to persist, through intentional retention, for a bare minimum of time before it can come ‘before’ intentional awareness (maybe, at least, one twentieth of a second, or, whatever interval establishes the momentary duration of an intentional stream of consciousness?).


� 	Arguing, economically, that the cognitive cannot exist without the correlative contrast of both the affective and the trans-cognitive. Implying, e.g., that the affective is already co-associated with both intentional expression (through conception-perception) and its judgmental appreciation (relative apperception).


� 	This aspect finding a remedy in a healthy suspension of a ‘suspension of this attitude of disbelief’. One way to do this is to turn such a ‘suspension of belief’ around by asking the person who seems to have ‘suspended a healthy dose of much needed disbelief’ by asking them ‘what do you think others might think if they were to hear this (bizarre) form of (conspiratorial) thinking just disseminated? This is best relayed in neutral language. Then, if the person questioned should, even for a moment, think through the eyes and ears of another person, say yourself or someone else (either nominated or left open), then the reply can often be quite revealing. They might say, e.g., ‘that others must think they were crazy’, and so on. A hermeneutic technique that should demonstrate that even the most insightless person has some residual insight albeit in a form that, currently, is neither integrated nor effective incorporated into the dialectical running of parallel narratives necessary for running suspensions, and, in turn, revealing relatively less distorted forms of judgment, etc.


� 	Although it is also true to say about the process of governance, in line with the adage, that ‘if you had to choose between a conspiracy or incompetence the latter is more probable’. Of course, on some occasions, there is no reason not to entertain both suppositions (and one suspects that the machinations involved in the January 6 Capital Insurrection, e.g., are an exemplary demonstration of the coincidence of both options 


� 	‘Believers’ is an apt word here since this analysis could also be applied to both non-mainstream and mainstream forms of religions ideology.


� 	E.g., in a communist regime that insists it is acting in the ‘democratic name’ of ‘the people’ but has its party membership merely rubberstamp commands emanating only from its central leadership if not the great leader themselves (where people, for obvious reasons, are not too keen to give ‘good advice’ and where ‘remonstration’ is entirely out of the question).


� 	An ‘existential fact’ being a ‘regular occurrence in the world at large by virtue of the general, particular and specific nature of the type of relationship in question as filtered through imputations derived from a mix of (factual) attestations, observations, suppositions, conjecturalizations, etc.’ E.g., it is an existential fact that as humans we also live in a cultural world and not just a physical world. Or, e.g., all cultural worlds inhabit an overall sense of a life-world that allows the inhabitants of one world to also live in another at the same time just as a chess competitor in a chess life-world could also be an inhabitant in a book reader’s life-world when they consult a chess classic on how to competitively execute a certain chess opening or conduct a certain defense. I would like to define a ‘conjecture’ as the ‘logical step or steps needed to adequately explain a supposition’. Defining a ‘supposition’ as an ‘interpreted observation’. Treating an ‘attestation’ as a ‘correctly interpreted observation’, i.e., a sixth order ‘actual factual’ or ‘ontical (-ly confirmed/verified possible factual)’. Defining a ‘full imputation’ as a ‘sixth ordered attestation (given that it ‘may not be able to be perceived as an attested observation’ whilst also being equally treated as a ‘provisionally treated conformal sixth ordered factual state of affairs’. E.g., from observations I might form the ‘supposition’ that ‘titles must misrepresent their texts to some extent’. This could be affirmed as an ‘attested observation’. On the other hand, to fully or, rather, adequately explain this conformal supposition we would need to supply a set of conjectures completely capable of explaining this particular state of affairs, i.e., why do titles misrepresent to some extent their texts and that a process of dis-conformal minimization is always a possibility. Refer to Pursuit III,7A/B, A Philosophy of History, Parts I & II.


� 	The point of this anecdote is that what choices are available in your overall world-of-life are only those, more or less, that your cultural world will give to you as dictated by fashion, commercial profitability, custom, demand, and so on. So, supermarkets are replete with yoghurts but rather deficient in, say, rennet or junket. The preparation of chocolate in the 18th century was quite involved but, initially, was in a form taken over from Meso-America. The pure chocolate after the requisite preparations would finally be served in a tall ‘chocolatière’ shaped pot, much like a coffee pot, but often with a spindle or ‘molinet’ used to froth the chocolate mixture. The Meso-American Indians used a variety of flavours to add to their chocolate such as vanilla, chili, etc. As you might guess I would like to try this way of drinking chocolate, but, at the end of the day, I will have to assemble all these different parts by myself rather than find them already prepared for me.


� 	Arguing (through the invocation of my heuristic device as depicted in my triangular political scheme in paragraph 65) that there is a strong correlation between social empowerment/dis-empowerment (on the vertical axis) and the polarization/de-polarization of the general public (on a horizontal axis) and that increasing dis-empowerment and polarization is also a recipe for disgruntlement, disenchantment, protestation and other possible forms of political disruption should the root causes for the same not be ameliorated. We could argue, I believe, for a ‘strong correlation’ but not a ‘complete concordance’ given political-economic exigencies like financial crashes, pandemics, droughts, famines, insurrections, coups, warfare, and invasions.


� 	Such expressions of behaviour cannot but be ‘conventional’, however, in an adaptation of such adoptions of these social genres to hand we might well find forms of expression that are given a relatively non-conventional sense of ‘spin’ or ‘re-formation’ with a subsequent and consequential sense of re-direction. Innovations only being able to be expressed through the alteration of certain sequences, basically, one micro-change at a time (much like the evolving mutations of virus, etc.). Refer to my paper on this topic titled: Philosophy of Innovation (24.4.18).


� 	We could redefine ‘slavery’ as obligated unpaid labour or very poorly paid labour be that performed through either co-option and/or co-operation’. Defined in this manner we might then perceive that much of the labour of women in all too many countries is effectively unpaid or underpaid, etc., and could be viewed as a form of slavery (that in my estimation should be recognized by governments as positively contributing to an expanded definition of the GNP). Refer to my essay on this type of topic: (Appendix D:) A Brief Sketch of an Innovative Approach to the Reversal of Indigenous Inequality as a Template for the Possible Reversal of Non-Indigenous Inequality, and v.v. (30.5.16).


� 	The nomenclature of ‘(-)’ indicating an economy, namely, in this instance of an ‘economy of arbitration’ through ‘ongoing re(-)arbitration’.


� 	We are virtually emplace in a world where, non-virtually, we are displaced by the existential fact that our aspirations cannot be immediately realized, and, where only some of our aspirations can be met through sequentially enacted processes of de-displacement as facilitated through this world of arbitration in which we must also balance personal ambition versus the performance of social aspirations as demanded of us by our over-lapping life-worlds.


� 	Refer to footnote no. 69.


� 	A qualified vision of ‘progress’, ever placed under a profitable suspension, as discussed in the extended-essays: A Philosophy of History, Parts I & II; Pursuit III.7A/B.


� 	Like all ‘progressive’ forms of philosophical research, as in other disciplines, every exposition is but a provisional text to begin with once again. In this regard, in these explorations of this phenomenon of freedom I have hardly touched upon ideas of personal integrity, authenticity, existential interventions, existentialization, the devolvement of a personal semblance of an existential freedom, and so on. I am hoping to further explore this topic in future essays (and currently continuing this theme in Pursuit III.9A, etc.).


� 	Refer to Appendix B.


� 	Ibid.


� 	Ibid.


� 	Views originally expressed in my three short papers on this topic. Refer to Pursuit, III.6A/6B/6C.


� 	Refer to, e.g., the CNN article on January 27, 2022, by Jacqueline Howard titled: A universal vaccine could be the future of the coronavirus fight: Link: � HYPERLINK "https://www.cnn.com/2022/01/27/health/universal-coronavirus-vaccine-explainer-wellness/index.html" �https://www.cnn.com/2022/01/27/health/universal-coronavirus-vaccine-explainer-wellness/index.html� 


� 	Referring more to the Biden era.


� 	In dealing with a plan of treatment for the pseudo-psychotic condition rather than subject it to the literary indignity of long and very lengthy footnote I have decided, instead, to marshal my thoughts on this topic in Appendix A.


� 	To see how well Australia has travelled through this pandemic, compared to other countries to date, check out the graphs of individual countries presented on the following Google website. Link: � HYPERLINK "https://g.co/kgs/46Hv7w" �https://g.co/kgs/46Hv7w� 


� 	For a discussion of this word ‘endemic’ refer to either Appendix B or the following article in The Conversation by Hassan Vally and Catherine Bennett, on February 1, 2021 titled: COVID will soon be endemic. This doesn’t mean it’s harmless or we give up, just that it’s part or life. Link: � HYPERLINK "https://theconversation.com/covid-will-soon-be-endemic-this-doesnt-mean-its-harmless-or-we-give-up-just-that-its-part-of-life-175622" �https://theconversation.com/covid-will-soon-be-endemic-this-doesnt-mean-its-harmless-or-we-give-up-just-that-its-part-of-life-175622� 


� 	In technical language as code where ‘augmentation’ is ‘the positive incremental non-chaotic orchestration of an amplification of e/valuational formation’ that also brings us to ‘the chaotically induced bifurcational points of either bifurcational fission or emergent fusion characterized, on balance, as ‘the positive, non-incremental, chaotic amplification of e/valuational formation’ as a definition of ‘enhancement’.


� 	The ‘existential dimension’ is defined here through equivalence as the ‘pro-relational sphere’ (of lived-experience). I.e., the existential sphere cannot be reduced merely to ‘the relational acters and actors that constitute the essential participants in that relationship’. By ‘acters’ is meant the non-subjective causal elements invoked in the course of relational interactions within the sphere of the relational and could include ‘food and guns’ to ‘animals and institutions’ (although the latter might be seen as emerging from the non-reductively treated collective behaviours of causally involved subjective agents).


� 	I have, until now, taken the position that there is a reluctance to intervene in the life of others, but, if the existential imperative arises that we should do so it should be conducted as a form of existential intervention, i.e., as an existentially oriented intervention (given existentialization is the result of an ongoing existentialization of the relatively non-existential) (and, by direct implication, forms of non-existential intervention, therefore, should just not be embarked upon). However, the truth of the matter is more that such interventions are inescapable given that our very being in the world with others is a form of intervention in its own right. That granted, then we must proceed in such a manner that observes the general ‘cooperation’ of others be that engaged through ‘either co-operation and/or co-option’. In other words, we can redefine ‘existential intervention’ as the ‘existentially conducted performance of either co-operation, that is directly shared with others and mutually assented to, and/or, an imposed form of co-option, where such assent is either unable to be obtained or not immediately requested and assented to’. So, rescuing a child from having fallen into a pond or the fireplace versus the immediate returning to the owner of keys or a wallet that was inadvertently dropped and where the owner was not currently aware of such a loss; the gratefulness of the owner on the returning of their property signally assent to this form of a prior, non-assented to mode of intervention. Of course, things become more complicated when modes of intervention have no prior consent and in the course of their execution are granted no mutual form of consent. Under such circumstances the test being as entailed in the last sentence of this essay, namely, where ‘we do not impinge upon the freedoms of others’, through our interventions, without also experiencing in lived-experience ‘the promise that oversees the delivery of a dividend in the form of a greater semblance of freedom… and where that last phrase means ‘for that party or parties whose general freedoms were being impinged upon in the first place….’ So, in this light, we lose a little bit of freedom to gain a greater freedom for both ourselves and others (and in the process balance deontological, pragmatical and aesthetical inputs, etc.).


� 	I.e., existentially oriented processes of intervention that impinge upon the freedoms of others can be defined as ‘existentially oriented’ if they also both deliver the promise and deliver on that promise of engineering either a positive augmentation and/or a positive enhancement in overall valuational formation, etc. Refer to the previous footnote for a supplied definition of ‘augmentation’ and ‘enhancement’.


� 	Link: � HYPERLINK "https://www.cnn.com/2022/02/17/health/ba-2-covid-severity/index.html" �https://www.cnn.com/2022/02/17/health/ba-2-covid-severity/index.html� 


� 	Link: � HYPERLINK "https://www.cnn.com/2022/02/23/health/covid-ba-2-omicron-studies-explainer/index.html" �https://www.cnn.com/2022/02/23/health/covid-ba-2-omicron-studies-explainer/index.html� 


� 	By ‘treating’ is here meant everything from interviewing a person regarded as falling within this classification to counselling to a form of behaviour modification from either that being self-requested or directed, say, by a court of law (and is meant to act as a hypothetical template for such interactions).


� 	The reader might like to refer to previous work of mine in the field of psychology: The Presuppositions of a Contemporary Psychology – Introduction & Text (1999); Interpreting Psychotic Statements (1.7.99/ 11.8.17); Insight (1993); Beyond Therapy: A Set of Essays on Miscellaneous Topics in Psychology and Psychiatry (2001-2003).


� 	Citing those ideas when and where introduced for consideration.


� 	Time appears more problematic given that it seems to be ever-changing. Whereas, in contrast, space appears to persist. Now, putting the scientific union of time-space to the side, on a superficial level, given that we regard ‘time as ever-changing’ and ‘space as ever-present and unchanging’, we then have the philosophical problem of how these two could be both related and interrelated? On the other hand, time is reviewed through various spatial metaphors, and, our progression through space is seen in temporal terms, so, obviously, this problem is not insurmountable. Then, we also have to realize that in a mundane philosophy, as formulated in Volume II, no concepts, etc., can be impossibly thought in either completely self-referential terms of reference and/or in completely other-referential terms of reference. The implication being that these concepts of ‘time’ and ‘space’ need to be economically regarded as polarizations and not completely self-contained units of semantic significance cast adrift form a semantic web of relative differentiation and integration, etc.


� 	Making an obvious reference to the previous volume, Volume II, titled: The Practicalities of Philosophy as a Discipline in the series titled: The Pursuit of Philosophy as a Discipline


� 	More broadly treating value formation as a process of e/valuation that includes considerations of identity and function besides values.


� 	Excessive, increasing inequality is the problem, but, the solution lies in a ‘reversal’ of inequality; and, an increasing equality of opportunity, but, not in the seeking of some impossible quest for a total state of social equality (or some form or vision of a ‘utopia’ defined along similar lines)!


� 	Arguing in my ‘Three Critiques of Neo-Liberalism’ that an existential approach may well both simultaneously deconstruct and re-construct at the same time making this process of existential transformation a one-stage process?


� 	I would argue that the most comprehensive way to do this would be to formulate a set of relevant categories, e.g., health, education, work, etc., and, then apply the three subheadings of description, prescription and proscription; along with detailed and cogent arguments for their (existential) transformations. In some respect the envisaged architecture behind my writing Volume III as a series of monographs dealing with such topics (including this working-paper). The primary intention being a philosophical critique of the overall life-world, etc., and, in the process demonstrating the critical scope of the philosophical discipline.


� 	I have defined ‘enfranchisement’ as ‘the internal empowerment and enrichment of a certain life-world’, e.g., through the ability to formulate their own histories, and, ‘empowerment’ as ‘the ability of a life-world to project itself beyond its own boundaries into the overall live-world through political-economic demands, etc., e.g., seeking and getting recognition from the political elites in order to garner the votes of its members at the times of elections (and, where it is not advisable for any politician or party to offside too many such minor life-worlds, although, some populists may attempt to over-empower relatively major life-worlds through harnessing perceived resentments, law and order issues, racial fears and anxieties, etc.).


� 	As noted in my Three Critiques of Neo-Liberalism where the value of the senior pension has ‘pushed’ people further away from the center of the city to where a person renting on such a pension would now have to live on the very edges of Sydney itself if not even further beyond.


� 	Thomas Piketty; The Economics of Inequality (translated by Arthur Goldhammer); Belknap Press of Harvard University Press, 1997, 2014; and, Capital in the Twenty-First Century; Belknap Press, 2014.


� 	That this shift in overall aggregation is resulting in increasing rents (and house prices?) as a proportion of income and pensions, etc?


� 	Stylistics is my terms for how the political-economy is and needs to be self-critical, be enabled to critically reflect on its own policies and their ramifications, etc. As a third ‘economic’ arm to the political and economic spheres.


� 	This paper was presented at an Open Forum, 9 August, 2020, held online with The Continental Philosophy Group. Conceived of as a continuation of previous presentations on the future of work, environmental crises and issues arising from the current pandemic. It was suggested each member raise five key-points for discussion.


*    	For latest version of this essay: � HYPERLINK "http://www.homestead.com/noelshomepage/noelshomepage5.html" �www.homestead.com/noelshomepage/noelshomepage5.html�


� 	I am making a humorous point that need not be taken too literally. On the other hand, humour has an uncanny way of focusing on the reality of the situation. Humour also has a ‘point’ that can also ‘prick’ and hurt and in exploring the attempt at being humorous we usually need to ask ourselves just how sharp is that point or points implied, and, who or what might be the target of that ‘pointed stick’, i.e., either the person telling the joke, the immediate audience of the joke and/or an implied third party, and/or an institution or some other potential party.


� 	An interesting observation that was pointed out to me was that perhaps dealers were a good representative of this phenomenon of being both collectors and divestors. My experience with dealers is that some are genuine collectors and can be reluctant to sell some of their collection but probably prefer to keep their better pieces. At the major auctions some of the best collections have been acquired by people who have used their passions to collect iconic pieces to the best of their ability both financially and as connoisseurs. On the other hand, some of the dealers in chasing a quick dollar are not as intensely aware of the ‘true’ value of their wares as an earnest collector might be, either over-estimating or under-estimating a deeper, more long-term sense of market worth.


� 	Taking a realistic position on this comic point I feel it is possible for people to possess both tendencies at the same time but not necessarily being expressed simultaneously. We could note that some people could be anxious and sad one day and some time later might be less anxious and euthymic. In mood disorders we find various types of overlapping between depression and mania with manic-depression and agitated-depressions, etc. (as well as sometimes overlapping with cognitive disorders [e.g., schizophrenia] and trans-cognitive or judgmental disorders [sociopathy]). Or, as another analogy, in the eating disorder of bulimia we find such sufferers observing periods of over-eating followed by purging and anorexia. Back to collecting, some people might unkindly compare this phenomenon to an obsessive-compulsive-like disorder. On the other hand, we have the phenomenon of minimalism being sold to the public in books preaching the virtues of downsizing (and obviously playing on a cultural anxiety about the possession of having too much ‘stuff’). Without a doubt this is a strain of cultural thought that runs counter to both consumerism and materialism, and various motivations behind the complex phenomenon of collecting.


� 	Some people feel ‘representative’ is a better word than ‘iconic’. However, the mnemonic is structured on words ending in ‘-ic’. However, we need not read ‘iconic’ so much as ‘like an icon’ as more ‘essentially representative’ of an era, artist, school (of painting, e.g.), nationality or tribal identity, etc. In my experience, a collector would much rather prefer to buy an iconic piece rather than a less iconic piece, and, that this observation is often reflected in price, in turn, a reflection of demand. E.g., in a range of Chinese Ching wares in an auction or sale, recognizable scholar items are usually sold with a premium.


� 	I have finally settled on this expression ‘classic’ for a single expression indicating ‘condition’. The word ‘condition’ might be preferred, but, I am thinking here of how objects brought to market in an untouched condition are sometimes better appreciated than those that are restored, rejuvenated, etc. That a piece showing its history, having some wear and tear, but, without too much damage, if at all, is often quite acceptable, especially in the field of furniture. 


� 	An ideal list, but, more often than not, we have to compromise which can be very personal.


� 	Such reflections are a pandora’s box of problems in the field of collecting. I am thinking here of the concerns a scholar in a museum might have with collecting similar things to their field of expertise. But, such concerns also extend to institutions collecting non-contemporaneous forms of production, etc. Even to the extent of having museums that have no acquisitions whatsoever, and, only have exhibitions of borrowed items, do research etc.


� 	Acting as a First Critique: At What Cost? The Political Economy: An Extended Introduction: A Criticism of Neo-Liberal Ideology, and, An Existential Re-Construction of the Political-Economy (2016); Second Critique: Striking Out – A New Direction: Existential Re-Construction of the Political-Economy through Engaging its Malcontents and Promoting its Progressive Proponents (2017); Third Critique: A Manifest of Covert and Overt Concepts for the Existential Re-Construction of the Political-Economy (2018). Refer also to: Resolution: Striking Out! A New Direction: A Political Manifesto to Counter Neo-Liberal ‘Terrorism’ in the Home Space, Workplace and Marketplace. (2017)


� 	Refer to: Politics as the Realization of the Art of the Possible (2016); &, What Profit Profit? The Commercial Realm of Business (2016)


� 	In line with my predilection for trimodal, economic forms of scrutiny, etc. Hence the theoretical orientation of the political, the practical orientation of the economic sphere, and, the critical dimension of the stylistic domain. That each of these subdisciplines can also be divided into these three spheres of the theoretical, practical and critical (giving us a matrix of 3 x 3 and how work within the political-economy can be divided up both hypothetically and in practice). Refer to: Trans-Classical Stylistic Investigations (2016). Note: as I now reserve the expression ‘investigations’ for ‘general’ and/or ‘hermeneutic explorations’ I would now use the title Trans-Classical Stylistic Explorations. In the same vein, I use ‘analysis’ for particular and/or phenomenological explorations, and, ‘examinations’ for either ‘specific’ and/or ‘existential explorations’ (be they ‘non-systematic’ or ‘systematic’ in orientation as discussed elsewhere).


� 	Do You Have a Policy for That? Existential Policy Formation: A Brief Philosophical Manual for Overseeing Existential Policy Design (2016).


� 	The following two points, in ‘economic imperialism’ (of the economic discourse and its extension into the political-economy, and beyond), have been made by Jonathan Aldred in his book Licence to be Bad: How Economics Corrupted Us; Allen Lane, 2019; p. 252-253.


� 	I.e., e.g., what people are paid, or are prepared to pay, or accept what other people are being paid.


� 	Speech made by the Prime Minister, Scott Morrison. A sentiment that has sounded and echoes around the world from the United Nations down. From the transcript; Ministerial Statement, Australian Parliament House, ACT; 08 April 2020.


� 	I have already touched on this theme (of pragmatic complicity and silence) in Volume II. Refer to Mundane Philosophy in my Six Lectures on the Practicality of Philosophy, e.g.


� 	I first addressed this topic of the deontological treatment of the unemployed in The Pursuit of Philosophy as a Discipline, Volume II, The Practicality of Philosophy as a Discipline. E.g., refer to my Six Lectures on the Practicality of Philosophy.


� 	And this downward descent continues in a re-e/valuation extended through this mechanism of price… the coronavirus supplement attached to JobSeeker, due to end in December, has been extended to the end of March 2021, but, further reduced by $100 to $150 per fortnight. In a market place where we know many businesses have failed or about to fail and less opportunities for all people looking for work, a natural assumption that can be applied to most people, to further penalize people in this manner not able to get work is something where words almost fail me. But epithets like ‘savage’, ‘criminal’, ‘sadistic’, ‘heartless’, ‘uncaring’, ‘short-sighted’, ‘insightless’… spring to mind. We only have to look around to see all the empty premises with lease signs on them to realize that employment opportunities have further shrunk. Then, if there were more money in circulation this situation would be more quickly rectified over the longer-term.


� 	From the transcript; Ministerial Statement, Australian Parliament House, ACT; 08 April 2020.


� 	E.g., rents are more expensive in major cities (but slightly counterbalanced by the fact that food can be cheaper in larger cities).


� 	Ibid. See footnote 5.


�	Also, what people are prepared to accept, and, what people are prepared to see others being paid.


� 	E.g., Thomas Piketty, et al. Elon Musk, Andrew Yang support a Universal Basic Income. Refer also to: � HYPERLINK "https://www.cnbc.com/amp/2019/12/31/what-billionaire-said-about-wealth-inequality-and-capitalism-in-2019.html" �https://www.cnbc.com/amp/2019/12/31/what-billionaire-said-about-wealth-inequality-and-capitalism-in-2019.html� This disvaluation of the political-economic also closely mirrors and links in with a parallel environmental crisis, and v.v. “Disvaluation’ as ‘an ongoing process of continual devaluation’.


� 	In my Three Critiques of neo-liberalism I argue that we need to both deconstruct a major discourse and then have an adequate replacement ‘major discourse’ for that displaced ‘ex-major discourse’. However, from an existential point of view, these two steps could be collapsed and enacted as a one-step process if a suitably engineered from a pro-relational perspective, i.e., existentially.


� 	On the so-called Morrison’s ‘absence of ideology ‘refer to: Katherine Murphy’s excellent dissection of the political events behind the gestation of JobKeeper and JobSeeker: Quarterly Essays: The End of Certainty: Scott Morrison and Pandemic Politics; p. 71.


� 	This paper was written as a conference paper for The Continental Philosophy Group, November, 2020. It was also conceived of as a performance piece (needing a bell to be used as per instructions in text)


*    	For latest version of this essay: � HYPERLINK "http://www.homestead.com/noelshomepage/noelshomepage5.html" �www.homestead.com/noelshomepage/noelshomepage5.html�


Video presentation: � HYPERLINK "https://youtu.be/qkR8517sBrk" �https://youtu.be/qkR8517sBrk� 


� 	Economic concepts of ‘profitability’ and ‘efficiency’, by rights, should have no direct role to play in political life. Governments are not charged to make a profit and nor should they be. As for ‘efficiency’, the quantitative assessment of a qualitative appreciation of political governance just should not be economically defined when its primary sphere of concern is political. On the other hand, the current economic hegemony of the political realm means that such attempts will be conducted, whereas, we would be better off, overall, if such pressures were identified and insulated against given that the successful overseeing of political re-directions and consequences should be the primary objective of democratic politicians lest they lose their ever-imminent elections.


� 	In Jonathan Aldred’s book Licence to be Bad: How Economics Corrupted Us, Allen Lane, 2019, he has argued that this neo-liberal emphasis on smaller government, or so-called ‘small government’, more often means in practice a compliant government that offers little or no resistance to the economic sphere maximizing its profits, exerting its influence, etc.


� 	Citing the reverse of this observation as one way of explaining President Trump’s frenetic de-institutionalization of key governmental institutions, namely, that the removal of economic obstacles standing in the way of all forms of business will inevitably lead to greater profits and greater so-called economic ‘health’. However, the economic consequences of this are not efficiently and effectively redistributed through any form of a trickle-down economy. So, although companies can make greater profits over the short-term, eventually, they will be extracted at the public expense through a diminished bipartisanship, the deconstruction of democratic institutions, the advent and misadventures of miscellaneous would-be populists et al.


� 	Older social problems have also been eclipsed by a range of other problematic issues like the recreational use of amphetamines, and so on.


� 	About 400,000 people have been estimated to have died since 1991. The accumulative cost on the US economy in 2019 has been calculated to be around 179 billion US dollars in 2019. � HYPERLINK "http://www.ausmed.com/cpd/articles/understanding-the-opioid-crisis-in-2019" �https://www.ausmed.com/cpd/articles/understanding-the-opioid-crisis-in-2019� In the US, there were in 2000, 17,500 opioid related deaths, a figure which has quadrupling in 2018 to 67,400. Refer to: � HYPERLINK "http://www.shadac.org/opioid-epidemic-united-states" �http://www.shadac.org/opioid-epidemic-united-states� 





� 	This topic is discussed in my Third Critique of Neo-Liberalism. Refer to footnote 9.


� 	Opioid crisis goes global as deaths surge in Australia is the headline in the following article: � HYPERLINK "https://apnews.com/article/cfc86f47e03843849a89ab3fce44c73c" �https://apnews.com/article/cfc86f47e03843849a89ab3fce44c73c� Opioids were once reserved for treating pain that was short-term, terminal or related to cancer. But in the 1990s, pharmaceutical companies began aggressively marketing them for chronic pain. Starting in 2000, Australia began approving and subsidizing certain opioids for use in chronic, non-cancer pain. Those approvals coincided with a spike in opioid consumption, which nearly quadrupled between 1999 and 2014 says Sydney University researcher Emily Karanges. It is also to be noted that more than 3 million Australians are getting at least one opioid prescription a year, according to the latest data. Here, the death rate from opioid use has gone from 2.2 per 100,000 people in 2006 to 4.7 per 100,000 in 2016 (1,119 deaths). It is also estimated 20% of the Australian population has chronic pain problems which presents a very large market for those wishing to see this type of medication being more extensively prescribed.


� 	Opioid Overdose: Centers for Disease Control and Prevention. Highest prescription rate in US was 80.9 per 100 people declining to 51.4 in 2018. An indication perhaps that such high levels of prescription were not needed in the first place? Refer to: � HYPERLINK "http://www.cdc.gov/drugoverdose/maps/rxrate-map.html" �http://www.cdc.gov/drugoverdose/maps/rxrate-map.html�.


� 	Refer to my paper (2017) on Donations titled: Givings and Misgivings: Distortions of the Democratic Process within the Political-Economy from the Corrosive Influence of Donations in a Neo-Liberal Context. There I cite a variety of sources. Refer to paragraph 12-13, e.g. Also refer to my Third Critique of Neo-Liberalism titled: A Manifest of Covert and Overt Concepts for the Existential Re-Construction of the Political-Economy. Refer to e.g., paragraphs 299, 303, footnote 203, etc.


� 	According to Wikipedia, opioid drugs prescriptions in US are 40% higher than other countries in the developed world. Global opioid sales in 2018 being 25.4 billion USD According to: � HYPERLINK "https://www.grandviewresearch.com/industry-analysis/opioids-market" �https://www.grandviewresearch.com/industry-analysis/opioids-market�. According the Guardian; 17 July 2019: Purdue sold $3bn of high-strength branded drug, Oxycontin, in 2010, about one third of the opioid market by value at its peak: � HYPERLINK "https://amp.theguardian.com/us-news/2019/jul/17/opioid-crisis-drug-makers-pill-federal-data-epidemic" �https://amp.theguardian.com/us-news/2019/jul/17/opioid-crisis-drug-makers-pill-federal-data-epidemic�. According to Wikipedia, under the entry ‘opioid epidemic’ it is claimed that US consumes 80% of the world consumption of this type of drug. These figures, taken at face value, collectively appear to indicate both the magnitude of this industry and the immensity of the problems being created in the wake of such inappropriate alterations in the formulation of those protocols for prescription.


� 	Estimated accumulative cost on the US economy at 179 billion dollars in 2019: � HYPERLINK "http://www.ausmed.com/cpd/articles/understanding-the-opioid-crisis-in-2019" �https://www.ausmed.com/cpd/articles/understanding-the-opioid-crisis-in-2019�. However, since writing this essay I note that the New Scientist, 31 October 2020 gives quite a different figure. In the article Analysis Purdue Pharma: Record payouts won’t fix the US opioid crisis: Clare Wilson states: But this latest record-breaking settlement [of US$8.3 billion by Purdue Pharma] may never be paid in full, as Purdue filed for bankruptcy last year. The US Center for Disease Control and Prevention has estimated that opioid misuse costs the country nearly US$80 billion a year.


� 	However, in contrast to my calculations of 10 billion dollars, global opioid sales in 2018 were 25.4 billion USD according to: � HYPERLINK "https://www.grandviewresearch.com/industry-analysis/opioids-market" �https://www.grandviewresearch.com/industry-analysis/opioids-market�. Such calculations are difficult to pin down given a wide range of opioid medications, differing modes of consumption that some medications are in combination with other types of medication, etc. The best I can assume is that my calculation above is conservative?


� 	In reference to costs in Australia. Tangible cost in 2015/2016 was estimated to be $5.63 billion, intangible costs at $10.13 billion. Giving a total estimated cost to be around $15.76 billion. Refer to:


� HYPERLINK "https://theconversation.com/2-200-deaths-32-000-hospital-admissions-15-7-billion-dollars-what-opioid-misuse-costs-australia-in-a-year-137712" �https://theconversation.com/2-200-deaths-32-000-hospital-admissions-15-7-billion-dollars-what-opioid-misuse-costs-australia-in-a-year-137712�.


� 	In reference to pharmaceutical lobbying in Australia we can note, e.g., that between 1998-99 and 2016-17, companies related to the pharmaceutical industry donated $4.75 million to Liberal, National and Labor parties in Australia. A former federal health department secretary, Stephen Duckett, now a leading health researcher at the Grattan Institute, said the pharmaceutical industry was “extremely powerful” and exerted significant influence on government. This same article also suggested that because of such lobbying… drug prices in Australia were significantly higher than abroad, and that Australians were paying about $500 million too much each year for generics. Refer to:


� HYPERLINK "https://www.google.com/amp/s/amp.theguardian.com/business/2018/sep/25/pharmaceutical-industry-donates-millions-to-both-australian-political-parties" �https://www.google.com/amp/s/amp.theguardian.com/business/2018/sep/25/pharmaceutical-industry-donates-millions-to-both-australian-political-parties� 


� HYPERLINK "https://amp.theguardian.com/business/2018/sep/25/pharmaceutical-industry-donates-millions-to-both-australian-political-parties" �https://amp.theguardian.com/business/2018/sep/25/pharmaceutical-industry-donates-millions-to-both-australian-political-parties�.


� 	I.e., that in considering the role of information transfers within the political-economy we can include, on an official level policy formation, and, on a less official level money (in overt and covert forms of exchange), media reports, and other forms of publishing (e.g., via the Internet, advertising, etc.). In this regard I am revising my schematization of the political-economy, as sketched in my Three Critiques on Neo-Liberalism along the following lines. Under the heading ‘Economic-Practical’ I would now add longer-term ‘Managers’ to shorter-term ‘Executive’, and, under the heading of ‘Critical (or Stylistic)-Practical’ I would now replace (longer-term) Manager with ‘Media et al.’


� 	Refer to my Third Critique of Neo-Liberalism. See footnote no. 203.


� 	Refer to footnote 9.


� 	This article has been taken from the Internet: published by The Sydney Morning Herald, 22 October 2017. The print version was published Monday, 23 October, 2017. Sections in square brackets found in Internet version but not in print version. 


� 	In this regard, the international lobbying against soda taxes, etc., refer to the following link: Leaked: Coca-Cola’s Worldwide Political Strategy to Kill Soda Taxes: � HYPERLINK "https://medium.com/cokeleak/leaked-coca-colas-worldwide-political-strategy-to-kill-soda-taxes-9717f361fb04" �https://medium.com/cokeleak/leaked-coca-colas-worldwide-political-strategy-to-kill-soda-taxes-9717f361fb04�


� 	The fourth paragraph in the Internet version of this article. 


� 	Quoting from paragraph 314 in my Third Critique of Neo-Liberalism.


� 	In one article by The Guardian, citing a report from the Grattan Institute, it noted, e.g., that ‘the pharmaceutical industry was often given extraordinary access and influence over individual policies. In one example industry lobby groups were in the room as the federal government developed its therapeutic pricing policy, a policy aimed at stopping the government wasting money on over-priced drugs’. Although later the then minister of Health, Greg Hunt, denied that the government was influenced by such input or was not acting independently. Refer to: � HYPERLINK "https://amp.theguardian.com/business/2018/sep/25/pharmaceutical-industry-donates-millions-to-both-australian-politial-parties" �https://amp.theguardian.com/business/2018/sep/25/pharmaceutical-industry-donates-millions-to-both-australian-politial-parties�.


� 	From the charting of such donations over time it would appear that the conservative side has acquired a greater proportion of such documented largesse. 


� 	Some commentators might well term this presidency as also ‘illegitimate’ given the influence of Russian assistance publicly welcomed by the then candidate Trump and the unequal treatment by the FBI afforded to the then democratic candidate Clinton.


� 	That a central critique of neo-liberalism is that its doctrine of an individualistic, pro-competitive stance is parasitic on an implicit level of a more fundamental, social cooperation without which the relatively restricted success of such combative behaviour could be neither predicated nor performed in practice!


*    	For latest version of this essay: � HYPERLINK "http://www.homestead.com/noelshomepage/noelshomepage5.html" �www.homestead.com/noelshomepage/noelshomepage5.html�


�            Table taken from my Second Critique Striking Out, paragraph 434 & Third Critique, paragraph 5.





� 	An ‘absolute philosophy’, I would argue, as per my definition, ‘utilizes a centrally exercised extensive (transcendental) suspension’, be that either in an overt or covert format (and expressed form). An ‘absolutistic philosophy’, as a contrast, ‘has no central exercise of an extensive suspension’. My use of ‘absolutistical’ describes the latter. I would like to think certain deeper thinkers fall into the first categories, and somewhat charitably, would include, with many quibbles and qualifications, Plato, Kant, Hegel, Husserl… whilst avoiding all ideologically over-committed or under-committed philosophers that fall into absolutistical formats like realism, materialism, empiricism, idealism, rationalism, pragmaticism, foundationalism, psychologism, logicism, et al. Now, even a philosopher like Husserl, with his earlier conviction that we can find indubitable knowledge, becomes an absolutist and ceases to be an absolute philosopher where such predilections are controlled by being placed under a suspension of some form. That, once subjected to some form of a serious critique, then that suspension is automatically re-applied, and, the philosopher in question now returns to the fold so to speak (but, hopefully, not as a sheep that blindly follows any one other sheep let along all other sheep). The essential point being this: under a suspension, either explicit or implicit, no non-evidence-based forms of positioning should ever be argued for except tentatively and even well-formed, evidenced based forms of understanding need to be couched with necessary qualifications given that we are never in a position to absolutistically pontificate. On the other hand, this attitude that no statement should be read in absolutistical manner does not mean we are either relativists or that we have neither beliefs nor recognitions of truthful truth-determinations whatsoever.


� 	A very good reason why privatization of governmental services should be very carefully considered before committing to the same given that businesses have a priority or imperative to not only conserve their value but also meta-conserve the same!


� 	Refer to, e.g., Do You Have a Policy for That? Existential Policy Formation; 2016.


� 	I am thinking here specifically of the first political debate between President Trump versus Vice President Biden in 2020, along with the later need that was instituted for utilizing a mute button (as a result of the unconventional behaviour of Trump in that First Debate where he interrupted Biden over one hundred times). 


� 	Just as, e.g., in the called for addition of a mute button was successfully instituted in the Second Trump-Biden Debate.


� 	Noting distinctions observed in the course of Volume II, namely, future hermeneutical recognitions/expectations (and narratives) versus present non-systematic existential engagements/anticipations (and critiques) versus phenomenal-phenomenological past encounters/acknowledgements (as facts), etc.


� 	E.g., it appears from questioning that in the US, prior to the 2020 Presidential Elections, say, 67% or perhaps more of Republicans are worried that the election is ‘rigged’, and, that a similar percentage of Democrats feel the election will be ‘stolen’ if Trump were to win. Into this potential vortex of mistrust, how might one interact, say, with a committed Republican who seriously believed that the election could be rigged? Despite blatant attempts on both sides, perhaps currently considerably more by Republicans, of voter suppression, still, the statistics suggest that vote counting is extremely accurate and serious instances of voter fraud are almost negligible. In the light of such ‘facts’ how, hypothetically, might a neutral observer of the American electoral landscape, ‘persuade’ such a partisan of the seeming errors of their ways? Assuming the election is held in a reasonably fair and free manner, despite such obvious forms of voter suppression being in place, how should this Trump supporter who seriously believes the election could be rigged or was rigged be dissuaded from such notions? Now, according to my understanding, if a person fervently holds to a certain belief and is over-committed to the same, either ontologically and/or epistemologically, then they have what I would term a ‘pseudo-psychosis’ regardless of whether that belief was to be true or false. This excessive support for such a belief creates a certain degree of ideological distortion around that belief regardless of its veracity or otherwise. Unlike a psychosis that has a much wider field of distortion the pseudo-psychosis basically affects intentional content that effectively falls with its co-associated narrative. That this condition can be observed in the way conspiracies can be entertained by the over-non-discriminating and would be dealt with in a similar manner. A general consensus here is that confrontation is counter-productive. That such accounts are usually contradictory, have little use for evidence-based facts, can be somewhat incoherent when drilled down into, and so on. As a suggestion, I feel that the proponent of an ideologically distorted discourse should be helped to deconstruct their own discourse by sowing seeds of doubt. E.g., would you believe a person who persistently lies? Is president Trump being truthful when he continually describes the impending elections as rigged? Does he just claim that or does he have real evidence? Why does he make this claim when in the last election he actually won despite calling it rigged beforehand? Is he or the Republicans on his behalf rigging this election? What does he have to gain by making such a claim? Does this claim have institutional evidence that is supported by other institutions? If Biden were to claim that the election was rigged would he find this a confirmation of this belief? And so on…


*	For latest version of this essay: � HYPERLINK "http://www.homestead.com/noelshomepage/noelshomepage5.html" �www.homestead.com/noelshomepage/noelshomepage5.html�


� 	Paging the Media: O Where Art Thou? (Prescience2C).


� 	Assigning the primary location of Media, in all its forms, at the intersection of the Stylistic and Theoretical.


�            Table taken from my Second Critique Striking Out, paragraph 434 & Third Critique, paragraph 5.





� 	In a Westminster form of government in contrast to the first home of the political executive as ‘political agency’.


�            Table taken from my Second Critique Striking Out, paragraph 434 & Third Critique, paragraph 5.


� 	First home for political agency, e.g., in a presidential style of government like that found in the US. In a parliamentary system, the political home for the Prime Minister and their Cabinet.


� 	Hence the observation that all political parties have, and need, committees quite separate from their politicians and prime political operatives subsumed under the heading of political-agents/agencies.


� 	As a political subdiscipline within the discipline of the political-economic.


� 	0r, it could also be seen as a fourth arm of government what with the executive, a legislative body, the presence of a senate or upper house designed to scrutinize and check the former, and, this miscellany of semi-official bodies like royal commissions, etc.


� 	Where the ‘simulation of such simulations’ can be considered to be ‘not simulated’, as ‘no simulation’ or as a ‘non-simulation’. Just as the reflection reflected in a second mirror is the ‘reflection of a reflection’ and cannot, thereby, be a mere ‘reflection’ per se. Just as the memory of a perception cannot be a perception per se. Or, just as my ‘current perception of my memory of a perception’, equally, cannot be a mere ‘memory’.


� 	Directly invoking ‘alignment’ through ‘re(-)alignment’, etc. I.e., as a mix of (all three forms of) phenomenological re-de-mis-alignment, hermeneutical realignment and non-systematic existential re-alignment (read in a relatively more chaotic sense of re-direction).


*    	For latest version of this essay: � HYPERLINK "http://www.homestead.com/noelshomepage/noelshomepage5.html" �www.homestead.com/noelshomepage/noelshomepage5.html�


� 	Article by Jack Stanton, Deputy Editor for POLITICO Playbook (article appended).


� 	I have added the letters (A) to (M) to make this text more amenable to the commentary and sub-commentary that has preceded it.


*	For latest version of text: � HYPERLINK "http://www.homestead.com/noelshomepage/noels homepage5.html" �www.homestead.com/noelshomepage/noels homepage5.html�


� 	Refer to the essay in the form of a Commentary and Meta-Commentary in III.2E.


� 	Please refer to III.2E for the text, etc., of this article.


� 	In the Advent of the Contemporary Era Will We Find Forms of Political Pluralism? With the Deconstruction of the Left Will There Also Be the Deconstruction of the Right? (21.1.05). Also, Where Does the World of Democracy Stand? (24.12.05).


*    	For latest version of this essay: � HYPERLINK "http://www.homestead.com/noelshomepage/noelshomepage5.html" �www.homestead.com/noelshomepage/noelshomepage5.html�


� 	This essay is basically a sketch for addressing and redressing the cultural ramifications of the race riots in Tulsa that occurred one hundred years ago and similar occurrences elsewhere in the US and, more broadly, elsewhere whenever and wherever such atrocities have existed and where those societies are in now a position to positively make amends for such events and their adverse consequences for all the parties concerned.


� 	This ‘brief history’ is taken from Wikipedia under the heading of ‘Tulsa race massacre’. This article should be read for a more detailed background and historical context for this type of recurring phenomenon.


� 	This convention of mine, in this instance, alerts the reader to noting that we stand non-existentially ‘with others’ and existentially ‘with-others’ and that the latter is to be arrived at through an existentialization of the former.


� 	The look, the being seen by others, as explored by Sartre, e.g., can be a very moral force if properly accommodated. 


� 	The Commission put a total cost of property loss, etc., at more than 2 million dollars at the time of the riot which in 2020 would be around 32.65 million. A figure that seems very low? However, the final figure would also need to calculate the intergeneration costs that would have been incurred from the extended loss of such assets, etc.). An additional cost to be incurred would also be the manner such funds were to be raised, managed and disbursed. All taken into account, a final figure that should not be either too onerous nor unreasonable for both the Tulsa City Council and the State of Oklahoma to raise?


� 	Link to the transcript of this broadcast:   � HYPERLINK "https://www.google.com/amp/s/www.msnbc.com/msnbc/map/ncna1271283" �https://www.google.com/amp/s/www.msnbc.com/msnbc/map/ncna1271283� 


� 	Note: I have inserted ‘(day)’ to make some sense of the faulty grammar. This day is now known as Juneteenth, being the 19 June and celebrates that day in 1865 when General Gordon Granger, and his Union troops, rode into Galveston, bringing news to 250,000 enslaved black people in Texas that by law they were now free. It should be noted that in Texas that day has been a paid holiday since 1975. A number of other states had also recognizing that day. President Biden just recently announcing that this Texan holiday is now an official holiday across the country.


� 	By ‘social capital’ is meant the education we receive both in the home and more formally, inheritance of property and assets, access to infrastructure that may not be shared on an inclusive basis, connections that guarantee us an access to better vocational pathways, etc. A consideration of such issues, in this regard, can be explored by reading Reimagining Capitalism: How Business Can Save the World by Rebecca Henderson; Penguin Business, 2020; p. 203-204, etc. This author notes that in the US: “Only about 20 percent of a student’s success is a function of his or her education, while about 60 percent is attributable to family circumstances–and most particularly, to family income.


� 	A play on the word ‘forged’ where through ‘hard work and struggle’ we make progress, but, which, as well, is ‘fabricated’ and not fully authentic until we resolve those co-associated issues that were also enacted in bad faith. Or, in a faith that can never be perfected, but, still, can be progressively remedied by setting out to ‘find oneself acting in better faith’ as a process that also requires ‘hard work and struggle’… but, which can be its own reward, and is to be existentially seen as having a ‘certain’ non-instrumental value in itself.


� 	This argument is a form of the Kantian categorical imperative. However, I would like to modify it by arguing that if a critical mass of people, say, maybe ten percent, were to misbehave in a non-democratically supportive fashion then that democracy might find itself successfully deconstructed by such anti-democratic behaviours. So, it behooves the majority of people along with their earnest and faithful representatives to ensure that such forms of anti-democratic behaviours be successfully circumscribed for the continuing, overall benefit of that community, society or nation. We could also run this modified categorical imperative in reverse and argue that if a certain percent of people were to insist on a more democratic form of governance, through reforms of the governance currently ‘enjoyed’ or ‘suffered’, that this chaotic transition might also be progressively arrived at (in this more optimistic vision for the enation of positive political change). An apt metaphor here is that of yeast in the process of bread making (and which, if the yeast is no longer alive, also works in reverse).


� 	My reference is to the seemingly confected, racially motivated hysteria over Critical Race Theory (CRT) which is barely mentioned in schools but appears to be one of the thing societies need to do in order to move forward in constructively overseeing an improvement in race relations. Refer to this topic as noted in III.2J.40-43.


� 	Video link: � HYPERLINK "https://www.msnbc.com/rachel-maddow/watch/texas-chaargs-man-who-waited-six-hours-to-vote-with-illegal-voting-116524101602" �https://www.msnbc.com/rachel-maddow/watch/texas-chaargs-man-who-waited-six-hours-to-vote-with-illegal-voting-116524101602� 


� 	Said in the lead up to the 2016 Presidential Elections in August 2015.


� 	Said at the first 2016 presidential debate between candidates Clinton and Trump.


� 	At a Florida rally on 3 July 2021. Link: � HYPERLINK "https://www.abc.net.au/news/2021-07-04/donald-trump-uses-florida-rally-to-slam-tax-fraud-charges/100266666" �https://www.abc.net.au/news/2021-07-04/donald-trump-uses-florida-rally-to-slam-tax-fraud-charges/100266666� 


� 	One more veritable Occupational Health and Safety issue that would not, thankfully, be countenanced in this day and age.


� 	One nurse walking, by themselves, with a half dozen patients with that type of history, is another veritable Occupational Health and Safety issue that would not, thankfully, be countenanced in this day and age.


� 	The Reverent Henry (Harry) Thornton.


� 	Where I worked one Xmas break, a few years earlier, as a relieving lighthouse keeper. 


� 	‘Sighted’ and not ‘cited’. I am not aware of having been formally cited although have a small number of people ‘following me’.


� 	‘Abolutisitical’ is my coined expression to indicate ‘an absolutistic form of impossible ideologically treated form of extremism’. I have adopted this strange manoeuvre because I reserve the word ‘absolute’ to apply to those philosophies that observe, either directly or indirectly, advertently or inadvertently, the utilization of an extensive suspension contra those philosophies that do not. In contrast, a ‘relativist philosophy’ is exercised without the central utilization of this extensive suspension whilst being exercised in either a non-extremist format or an extremist format (without any provisional form of a grounding in a declaration of the pre-decided terms of engagement). The latter being as equally impossible as a ‘pure’ absolutistical philosophy.


� 	Or, tour de passe-passe.


� 	I have referred to this as a Principle of Demarcation (although, more correctly, it would better named as a Principle of Non-Absolutistical Demarcation). I.e., no point of focus can be completely separated from its gestalt background, and, by extension, that we cannot dialectically entertain any economic moment or polarity as existing apart from those specific, particular and/or general fields in question.


� 	Through the three forms of economic treatment available to us being the simple or complex invocations of nominations through semantic mapping, predications through forms of analysis and/or articulation of relations through forms of synthesis. These processes being constituted within the archetypal nature of ‘the archetypal economy’; i.e., on the assumption that all economies have the same archetypal tripartite constitution as mirrored in gestalt terms of reference, i.e., respectively through gestalt-formed transcendental subjectivity-intersubjectivity (Ego), the focus of transcendental objectivity-inter-objectivity (Object) and the gestalt background of transcendental inter-objectivity-intersubjectivity (World). 


� 	‘By(-)us’ can be read, when and where appropriate, as either ‘by us’, conventionally or non-existentially, and/or, ‘by-us’, from a pro-relational/trans-conventional, existential orientation.


� 	It would appear, from scientific research, that some, if not all forests, e.g., are very dependent upon certain fungi in the soil, etc., for their mutual symbiotic growth. But, the primary point being made here is that if we cannot see the ‘forest’ then we do not see the ‘trees’ in that forest, and v.v.


� 	Refer to Volume II.1552-1559.


� 	If we are a detailist by nature, we might find various forms of realism more attractive, or, if more of a globalist by nature, then we might prefer to subscribe instead to various forms of idealism. Or, if tired of this endless ‘tennis match’ between the former ‘combatants’ we might find a form of pragmatism all too attractive in the place of the former ‘tennis partners’. As to be indicated, economic forms of realism, etc., if properly subscribed to and exercised then that would not be so problematic. But, we should be ever mindful of these two following insights. In the coursing of our intentions there can be no intentional (noematic) object(ive) without an intentional (noetic) process, and, to think one or other apart from the other is to immediately invite philosophical self-destruction; whether the so-called philosopher is aware of this philosophical fact or not! Or, to entertain any aspiration, in an aspirational economy, as will soon be made clear, certain suitably qualified realistic, idealistic, and pragmatic inputs will all need to co-occur before we can even start to commence ideation let alone engineer beneficially oriented, intentionally re(-)directed existential forms of behaviour!


� 	I make a philosophical distinction between ‘positive nihilism’ (born out of [the relationship between] ‘the extensive suspension of experience’ and ‘the experience of the extensive suspension’) and ‘negative nihilism’ here being alluded to.


� 	‘Abolutisitical’ is my coined expression to indicate ‘an absolutistic form of impossible ideologically treated form of extremism’. I have adopted this strange manoeuvre because I reserve the word ‘absolute’ to apply to those philosophies that observe, either directly or indirectly, advertently or inadvertently, the utilization of an extensive suspension contra those philosophies that do not.


� 	The ‘simulated-simulation’, through retention, etc., is a ‘non-simulation’, ‘meta-simulation’, ‘trans-simulation’, etc. Arguing, in effect, that linguistic experience is not just textual per se, i.e., text qua text, but also something that is a simulation and relatively non-textual in orientation (as per my reading of this third archetypal moment in the textual economy).


� 	Where, I would argue, ‘the simulation of the simulation is a non-simulation, not a simulation…’ Or, translated to the lived-experience of tea drinking, where the simulation of the simulation of tea-drinking has us enjoying that cup of tea (even if read as a ‘simulation’, albeit not as a mere simulation per se, being equally a ‘simulated non-simulation’ in and through our engagement with that form of a co-arising existential excess in valuational formation to be experienced in an act of tea-drinking which would not be found if we were merely talking about it or virtually thinking about it. Our differentiation of similar types of phenomena coming back to the density, intensity and [causal] propensity of modalities being experienced between comparative, but modally differing, states of interactive engagement).


� 	Of course, I am also arguing for a qualified form of limited pragmatism along with qualified and limited forms of realism and idealism. However, such a critically performed philosophy then has no truck with the preferential promotion of any one ideological brand of extremism.


� 	I.e., texts constructed to communicate certain intentions. The demarcation between the relatively classical and the relatively non-classical is not easily drawn and depends upon the hermeneutical implications of that context if the same can be delineated. E.g., during the American War of Independence, a row of washing on a certain washing line could well have been a coded message, whereas, today, any washing seen on that same washing line is now merely a row of washing on a washing line.


� 	In effect, demonstrating both an intentional objectiveness without directedness (my feeling depressed) and an intentional objectiveness with directedness (in the form of my overseas friend soon traveling to stay with me).


.	Hence my treatment of ‘evaluation’ as both ‘evaluational and valuational’. I.e., as both delivering judgmental appreciation and judgmental valuation on both the transcendental level of the trans-cognitive (as judgments and the ensuing enaction of behaviour) and the conventional level of the cognitive (in the relative form of intentions per se; whether the latter are treated as either conceptual states and/or perceptual states in their primary directedness of intentional expression).


� 	The implication being that all forms of absolutistical thinking (of the impossible) should be ruled out hence the explicit addition here of ‘(et al)’.


� 	Invoking a concept of ‘existential permission’ where we are invited by a relationship to act on its behalf as in existential acts of transcendental reservation, etc.


� 	As a de facto and virtually/non-virtually simulated ‘non-simulation’… given that the suspension of the suspension, effectively, is not a suspension, a non-suspension, a meta-suspension, etc.


� 	‘Arbitration’ alerts us to the fact that in the exercise of our various overlapping aspirational economies, ‘desires’, whether as ‘personal ambitions and/or social aspirations’ need to find internal-personal and/or external-social forms of arbitration in order to work out where our ongoing, negotiated priorities will be dialectically found to lie, etc. Obviously, in the advent of certain exigencies, say war, marriage, death, career changes, etc., prior arbitrations will need to be re-navigated (around), re-negotiated and re-arbitrated.


� 	As an illustration of this fact, that the karmic consequences of our actions and inactions are never perfectly punished or justly deserved, witness how President Trump has been able, and enabled, to cash in on his false claims that the American Presidential Elections in 2020 were rigged, fraudulently decided not in his favour, etc. Apparently, raising over 200 million dollars and climbing… much of it being used for whatever political purposes he deems as appropriate… and, that I was so wrong to think he was not really a ‘great businessman’, although, definitely, ‘a great conman’. Who else is able to raise such a sum of money, without too many restrictions attached, basically, for their own personally directed political use? How is it possible that this blatant non-alignment with reality could possibly well-serve the Republican Party is anyone’s guess? But, I am sure, albeit qualified, it will not end well for either the Republican Party or the American public?? Good democratic governance, to my mind, first needs a ‘good opposition’. As to how that might be realized, even Republicans and ex-Republicans do not seem to have a clear idea of what the best direction might be in this regard? Refer to The Guardian; Chris McGreal; Trump raised $200m, from false election claims. What happens to the money now? Saturday 19 December 2020.


� 	This convention ‘(-)’ of mine being utilized to indicate a context between non-chaotically oriented/‘redirected’ patterns of non-existential behaviour versus chaotic forms of existentially oriented/‘re-directed’ patterns of behaviour.





� 	Refer to The Guardian: Scott Morrison’s office met freedom of information deadlines in just 7.5% of cases; Christopher Knaus; Thursday 19 November 2020.


� 	The same question can be posed to a theist or religionist. Given we live in a so-called ‘democratic era’, why are theologies and religious philosophies still constituted in such obviously anti-democratic terms of reference? It would be understandable that a few centuries back that our influential intellectuals would conceive of the world, through the then current political lens, as a divine monarchy or monadic entelechy, but, surely such ideas, and attendant ideologies, deserve to be updated to better reflect our now supposedly more democratic way of engaging others in our mutually shared vision of the lived-reality of our overall life-world?


� 	Some neutral parties might argue that the voter fraud is really arising through forms of gerrymandering, voter suppression, forever penalizing so-called felons having completed their jail-time from re-enrolling, limiting access to pre-enrolment, insisting on onerous forms of voter identification, discrediting postal voting (when even President Trump, himself, votes that way) regardless of whatever party is engineering such voter disenfranchisement.


� 	Basically, a ‘realistic’ treatment of the world at large.


� 	Basically, an ‘idealistic’ treatment of the world at large.


� 	Basically, a more ‘pragmatic’ treatment of the world at large that, through the dynamic balance of either a covert or overt ‘suspension’, profitably rises above all extremist forms of ideological positioning and the ensuing psychotic or pseudo-psychotic distortions arrived at through either absolutistical over-commitment or negatively nihilistic under-commitment. On a middle path, in contrast, we can regard the observance of a(n extensive) suspension as a positive form of nihilism given that in and through its de-suspension we arrive at an appreciation of the Life-World ‘as it is’ to that extent we are capable of interacting with this world at large through our ability to (phenomenal-phenomenologically) encounter, (hermeneutically) recognize and (existentially) engage with the same ‘as it is’ (in both systematic/non-systematic senses as utilized in my use of the word ‘existential’. This approach might also be a way to better appreciate the Sanskrit expression yatha-bhuta, the reality or truth of things as they are there, ‘as-it-is’)?


� 	The Pursuit of Philosophy as a Discipline; III, 1X.56.


� 	‘Observance’ can be cashed out three ways, either passively, actively and/or transformatively (in an existentially oriented mode of lived-engagement).


� 	The convention of ‘(-)’ implying a preference for ‘the existentialization of the relatively non-existential in attitudinal orientation’.


1 	I have argued on number of occasion that every discipline has a distinctive way of seeing the ‘secular world’ that defines the nature of that discipline. I called that a ‘disciplinary difference’ (in contrast to a ‘meta-disciplinary difference’ and a ‘non-disciplinary difference’… and that this archetypal nature defines all disciplines). The distinction being noted here refines and redefines that disciplinary difference under these three headings of the theoretical, practical and critical. Defined, respectively, by myself, as ‘investigations’, ‘analyses’ and ‘examinations’. In our overall research, we scrutinize the details to be discerned in such ‘explorations’). 


� 	I.e., effectively, dealing with logic, critical argumentation, semantic theories of truth, etc. versus understanding the formation of identity, function, value, etc. versus an existentially oriented determination of non-adverse or less adverse or positively beneficial forms of situationally engineered behavioural possibilities and consequences, etc.


� 	I.e., ‘transcendental’ is here defined as ‘existential’, ‘critical’ and ‘pro-relational’. Elsewhere, ‘transcendental’ is also defined as ‘judgmental’, trans-cognitive, trans-intentional, etc.


� 	Treating this expression ‘philosophical substance’ as a metaphor and not in any literal sense.


� 	The relative distinction implied here is between ontologically oriented ‘co-arising’ and epistemologically oriented ‘co-association’.


� 	Language here is illuminating the fact that what is dialectically differentiated as ‘a part’ and ‘apart from’ cannot be completely entertained from being also integrated as not ‘apart from’ and as ‘a part of’ a more organized state of affairs. I.e., that foreground ‘focus’ and background ‘field’ are correlatives, which, in an economy of ‘focus, field and (transcendentally subjective) framing’ are mutually co-defined though joint negations. E.g., that ‘(transcendentally subjective) framing’ is ‘both neither focus nor field’; etc.


� 	As indicated in the previous footnote.


� 	I use this formula ‘phenomenal-phenomenological’ to indicate that phenomena are not just dialectically constituted by(-)us but also by(-)them, themselves; that, in and through a directness of interaction (because to be in a relationship means precisely to be directly related in that manner as indicated) we can say that representations are also directly presented in a relatively incremental, non-chaotic sense and also directly re-presented in a relatively non-incremental, chaotic sense; be the dialectical aspect in question primarily oriented towards either a ‘subjective’, ‘objective’, ‘inter-objective and/or inter-subjective’ mode of correlation.


� 	With the further implication that transcendental subjectivity is also something that cannot be completely obtained given that transcendental subjectivity (Ego) is mutually correlative with both analytical-differentiation (Object) and synthetical-integration (World), being arrived at through the joint negation of both archetypal Object and World moments. That in this latter regard, reflexivity would be impossible if complete self-obtainment were a possible state that could be realized. That, therefore, because reflexive considerations can be contemplated it follows that there neither is nor could be a process of complete self-obtainment (given that such a state could never be both realized and contemplated, etc. I.e., transcendental subjectivity, although individuated is not completely and totally individuated, and, must be relationally situated as all other relational aspects of lived-experience).


� 	I.e., as represented, presented and re-presented in a representational economy.


� 	Just as ‘square-circles’, e.g., cannot be found to have any existence beyond either the first cognitive or trans-cognitive order. Or, e.g., just as the psychotic patient who thought he was the ‘Emperor of China’ (and had the periodic duty of cleaning the male toilets) was not at any stage this self-appointed ‘Emperor of China’ (who rationalized the fact that cleaning the toilets was one of his ‘royal duties’ to be performed for the good of his subjects). The latter situation, at the value of this patient’s self-declaration of an exalted royal status, in fact, in an undisputed form of general consensus, could never procced past either a fifth cognitive order or fifth trans-cognitive order (in our contemplation of the confirmed-verified transformation required from the relatively virtual/potential to the relatively non-virtual/actual).


� 	Leaving open the theological door to ‘entities’ that might be possible? Refer to my Theological Investigations (or ‘Explorations’) Volumes I and II (and the unofficial Volume III where I have not yet collected together a set of propositions and a small set of essays already written on that type of topic, etc.).


� 	Of course, this is not always the case. E.g., when excessive forms of patriotism or political identification induce either disruptive, destructive, pseudo-psychotic or psychotic-like behaviour, etc.


� 	Where its ordered classification, to the extend it has sense, cannot proceed beyond a first cognitive/trans-cognitive ordered location.


� 	Or, e.g., the emergent combination of the political-economy (and my invocation of a stylistic subdiscipline) (along with the fact that this relational entity cannot be productively reduced to just the political and the economic spheres of interaction).


� 	The three archetypal moments of the archetypal economy are nominated as ‘World’, ‘Object’ and ‘Ego’.


� 	The sequential order of these dialectical moments being adopted here is in this instance a ‘harmonic ordering’. Namely, consonant field, focal dissonance, and, relational resolution. The type of relational experiences emerging from the economy in question being in keeping with the (stylistic) nature of the resolution realized. 


� 	An expectational/ imputational/anticipatory economy noting, respectively, hermeneutic expectations, phenomenological imputations, and, (non-systematic) existential anticipations.


� 	Where by ‘absolutism’ is here meant an absolutistical philosophy and not an absolute philosophy; where the latter observes some form either of an overt and/or covert transcendental suspension. I.e., the type of defective philosophy that promotes (the impossibility of) the concept of immutable self-existence, permanent forms of substance, unchanging underlying material substrates, etc.


� 	Just as in a treatment economy we first treat the pre-treated economy, then, we treat the treated economy and, by such means, return to where we started through a reversal of retreatment (mirroring, in effect, a suspension). In effect, we can define the ‘dialectical’ as a multi non-bimodal form of interaction and expression (whilst ruling out unimodal forms of interaction and expression).


� 	Even this appreciation of taste is a relational state of affairs through comparison with previous experiences of what tastes well or better) (along with what looks ripe or more ripe, etc.). Hence this need to take a trans-intentional level of judgmental appreciation.


� 	Implying that some forms of deceptive behaviour positively may have a positive role to play in the coursing of culture, in the interaction of our daily lives.


� 	Technical language for, respectively, the incremental, non-chaotic positive re-e/valuation and chaotic, non-incremental, positive re-e/valuation of ‘our’ passage through this overall world-of-life together.


� 	‘Ultimately’, asserts a negative. E.g., ‘there is no current King of France’ is a true statement.


� 	A bit like the anomalous nature of the ‘number zero’ were we can multiply by this ‘number’, also add and subtract, but the possibility of using this ‘number’ as the divisor in a process of division is just forbidden. With these problematic features, calling zero a ‘number’, as usually understood, is understandably also problematic?


� 	Much of the work detailing this ‘extensive suspension’ has been done in Volume II.


� 	Otherwise, we would be psychotically ‘trapped’ inside the suspension (or, perhaps, neurotically trapped outside the suspension in a superfluidity of responses whose range could not be suitable, given that most of those possible responses would not be as proper, appropriate and/or as apposite arrived at through more careful and concerned forms of deliberation utilizing the extensive suspension? Trapped inside the suspension may well see a range of psychotic phenomena from agitated oscillation [as a form of agitated depression or schizophrenia?], or slowing and blocking of decision making [psychotic depression], or as an unending rush of decisions [mania?], or, detachment [sociopathy/psychopathology?], or as an inability to process what is ‘perceived’ as excessive demands for decision making [autistic spectrum?]?)? My current thoughts, also, are that disturbances in circadian rhythm may well indicate a ‘neurosis’, as redefined by myself as an ‘ongoing maladaptation in the maturation of learning social skills’, where we have periods doubled, in contrast to all forms of psychoses, from organic, to affective, cognitive and trans-cognitive, indicated through a halving of such cycles, or when in more extremes cases the daily cycle is spread over three days. 


� 	In all three roles of the passive, active and transformative.


� 	‘Facts’ as ‘the textual material for meta-textual narratives, etc.’ Not to be confused with fifth and sixth ordered ‘possibles’ and ‘factuals’; although the latter considerations also need to be exercised.


� 	This title is an allusion to a Postscript recently added to an essay titled: Thinking Six More Impossible Philosophical Thoughts After Breakfast. The Postscript is titled: How to Live Happily with Conundrums. The central purpose of this essay is to examine a variety of nihilistic philosophies, assess whether they can be entertained, and, e/valuate the potential philosophical value of those that deserve to be taken more seriously?


� 	Hence an experiential ‘alignment’ that can be entertained between ‘lived-experience’, ‘lived-reality’, ‘life-world/s’ (whose possibilities can be represented in intentional experience, etc., and, are encapsulated in the transcendental possibilities as to be found entailed in the archetypal constitution of the Life-World/World-of-Life which, as a working-concept, is to be treated only as a heuristic-metaphysical construct in order to explain why we can intersubjectively experience objectively, subjectively, inter-objectively/inter-subjectively oriented patterns ideation, etc.). The intentional economy attempting to account for its ability to create economically productive forms of valuational formation through phenomenologically oriented (textual) encounters, hermeneutically oriented (meta-textual) recognitions, and (non-systematic) existential (non-textual) engagements (through requisite forms of simulation). But to follow the arguments behind such economic schemes you will have to read closely this still evolving text of The Pursuit of Philosophy as a Discipline.


� 	This tri-polarity being reflected modally in forms of trimodal conceptual language. E.g., the intentional/representative economy, as a heuristic construct, invoking phenomenologically oriented textual ‘presentations’, hermeneutically oriented meta-textual ‘representations’ (through genres, con-texts, narratives, personae, etc,), and (non-systematic) existential (chaotically oriented) ‘re-presentations’.


� 	Because they lack either a ‘context’ or a ‘co-associated sense of transcendental subjectivity’ or an ‘intentional focus’ implicit in such lopsided constructivism and where all correlative features deserve to be explicitly acknowledged. 


� 	‘Space walking’ does not really count as a counter to this thought experiment. Moving your legs in a space suit hardly counts as you make no progress by doing so. Then this relational dependence upon the ground or a floor is mirrored in the fact that we would need to depend entirely for ‘support’ on that space suit being entirely fit for purpose (just as much as a parachute is relied upon not to fail, or our shoes once worn are not meant to fall apart, etc.).


� 	As a test of this phenomenological fact draw a cross on a piece of blank paper, stare at it intently, and, if you could see a pure point you would be able to see the mere ‘intersection’ of those two lines without their also being seen as a part of the two intersecting lines of that cross!


� 	By ‘intention(al), etc.’ is meant ‘the pre-intentional, the intentional, trans-intentional (judgment) and post-intention(al consequences).


� 	I.e., not philosophically chasing those problems that are either self-contradictorily incoherent or are just not able to be solved. But, as all philosophers, and other disciplinarians, have their blind-spots, there will be times when even the greatest will go down such ‘rabbit holes’. Unfortunately, prolixity usually marks out such blind-spots for the more perspicacious. 


� 	For me, the expressions ‘suitable’ or ‘suitably’ are technical code for ‘propriety of phenomenological treatment of encounters, appropriateness of hermeneutical treatment of recognitions, and appositeness of (non-systematic and systematic forms of) existential treatment through forms of existentially oriented modes of engagement’. I.e., seeking propriety, appropriateness and appositeness.


� 	In this section I have quoted from the article Nihilism (The risk of nihilism is that it alienates us from anything good or true. Yet believing in nothing has positive potential) by Nolen Gertz (an assistant philosopher of applied philosophy at the University of Twente, etc. Author of The Philosophy of War and Exile (2014), Nihilism and Technology (2018) and Nihilism (2019)). Link: � HYPERLINK "https://aeon.co/essays/if-you-believe-in-nihilism-do-you-believe-in-anything?utm_source=Aeon+Newsletter&utm_medium=email&utm_campaign=EMAIL_CAMPAIGN_2020_12_28" �https://aeon.co/essays/if-you-believe-in-nihilism-do-you-believe-in-anything?utm_source=Aeon+Newsletter&utm_medium=email&utm_campaign=EMAIL_CAMPAIGN_2020_12_28�


� 	This author then goes on to discuss ‘political nihilism’ as a natural extension of moral nihilism.


� 	E.g., the French philosopher and essayist Emil Mihai Cioran.


� 	This convention ‘(-)’ of mine being utilized to indicate a context between non-chaotically oriented/‘redirected’ patterns of non-existential behaviour versus chaotic forms of existentially oriented/‘re-directed’ patterns of behaviour. Noting that ‘existentialization’ is the ‘existentialization of the relatively non-existential’. I.e., non-existential value/s, etc., can be transformed, enriched, positively re-directed.


� 	Being salutary by being very nihilistic, albeit as a rhetorical flourish; hopefully, as a metaphor that is not to be taken too literally.


� 	In the Bible there are number of references to people being referred to as if ‘worms’. E.g., Psalms 22:6; Job 25:6; Isaiah 41:14; an image to be found in numerous sermons and homilies of the early church fathers. 


� 	Working with a number of ideas on the nature of the existential as put forward by Martin Buber but as explored and refracted through numerous essays of mine. ‘Enjoyed’ can also be read as ‘suffered’.


� 	This convention of relating the relatively non-existential with the existential is usually indicated by ‘(-)’, e.g., ‘before(-)others’; i.e., as ‘both before us non-existentially and before-us existentially’.


� 	E.g., the types of (possible) propositions and (true) statements as expressed in paragraph 7, etc. 


� 	‘Genres’ can be seen as ‘the meta-textual instructions informing us as to how we are either to read and/or write a certain type of text’. In effect, being sequences of instructions, like recipes, whose observances have to be correctly followed in order to coherently arrive at, in a non-contradictory and apposite manner, with the desired realization of the aspirational objective/s being sought through the suitably invoked performances of those necessary sequences.


� 	An important philosophical insight that structures much of Postmodern thinking, practice, and criticism.


� 	Phenomenologically, we can read a ‘simulation of a simulation’ as a ‘matching of intentional retention and protention’.


� 	Noting it is still being seen as ‘a piece of fruit’, only, through re-de-mis-alignment or re-alignment is this false impression or misconstruction now correctly re-constructed. Implying also that all genres occur in a hierarchical organization of genres, super-genres, sub-genres, meta-genres, etc. So, e.g., an ‘apple’, as a particular-specific genre of fruit is also treated as a ‘piece of fruit’ which, in turn, is treated as ‘something to eat’, etc. 


� 	Using Husserlian terminology of ‘real’ and ‘irreal’ (and, somewhat, matching my distinction of ‘non-virtual’ and ‘virtual’).


� 	I.e., the formal or informal recorded phenomenal-phenomenological descriptions, hermeneutical prescriptions and existential proscriptions.


� 	‘Qualified’ by virtue of the fact that most narratives do not see out definitive forms of resolution through thorough and finalized forms of de-anomalization.


� 	As published in 1935 in On the Concept of Truth in Formal Languages.


� 	Getting the balance right between the ‘both before(-)ourselves and before(-)others’ must demand a certain degree of existential authenticity. E.g., how can we contemplate a considerable tranche of supposedly well-informed Republican lawmakers siding with one more of Trump’s big lies, namely, the false claim that ‘the election was stolen’. As a phenomenon, this is something that is very difficult to comprehend. If such folk are now fearful of rightwing extremists reacting to the way they vote then it might have been advisable not to have signed on to such sorts of deceptions in the first place. That such a ‘slippery slope’ is ever a slippery slope. Or, again, why would people give loyalty to a person who inevitably discards a loyal person when their sacrifice is perceived by the former as being to the short-term advantage of that person? Surely such a person who is reluctant to pay his debts and legal bills, who is notoriously dishonest in his business dealings, and so on, would not be a good choice for a political leader lest their seemingly odious past catches up with them, assuming, of course, that they lived in a country where ‘timely justice was justly dispensed in time’? Interestingly, the expression ‘ourselves’ is ambiguous being a mix of single and plural forms of the first person. A certain existential moral could be drawn here if we were to understand that there is an existential need to suspend all senses of the first person and neither over-identify with one’s own sense/s of self nor those communal affiliations conducted at the expense of our being more authentic before the ‘totality of both ourselves and others’. Paradoxically, it would seem that one of the paths to a reversal and healing of such deluded communal behaviour might well be for those in power to ‘talk truth’ to their constituents whilst those constituents, who demand a democratic polity, ‘talk truth to power’? As ever, though, over the course this dialectic, the overall flows of money will eventually decide such issues. One good reason why large donors, and their large donations, are taken out of this picture in order for the public to better facilitate their own pathways for resolution (less inflamed by such partisan proponents).


� 	An ontological obsession to reduce the obvious complexity of the world to some less obvious, simple set of elements; preferably in the form of a set whose membership contains only one element.


�	We have here a contragrammatical structure (on the form of an ‘x of y’ and the ‘y of x’). In many ways it is a natural suspension and ‘the reality of its truth’ and ‘the truth of its reality’ should more be observed at the psychic center of such a device by treating it as ‘suspension’ (able to induce what I would term an ‘extensive suspension’ as discussed in both extended-essays central to Volume II & III, in The Pursuit of Philosophy as a Discipline.


� 	Plato; Republic; Book VII, approximately 533-535: Greek Philosophy: Thales to Aristotle; Second Edition, Free Press, 1968/1985; p. 239-241.


� 	In this regard, we have a major fault-line running between so-called Modernist philosophies and so-called Post-Modernist philosophies. The former privilege far too much versus the latter either privileging nothing or far too little!


� 	I.e., observing an ‘existential difference’ between ‘wholes’ and ‘parts’, mediated by ‘wholes-and-parts’, all in a dynamic state of balance the net effect of which is to act as an ‘entrance’ to such a domain via the (extensive) suspension. This existential dimension being superimposed upon all experience, and v.v., and experienced, from the perspective of the (extensive) suspension, as ‘lived-experience’. This ‘experience’ being fully ‘lived’ when the existential hallmarks of that experience are fully encountered, recognized and engaged as an indication that the co-associated relationship, itself, from its own perspective, is being fully encountered, recognized and engaged.


� 	Immanuel Kant; Immanuel Kant’s Critique of Pure Reason; translated by Norman Kemp Smith; Appendix: The Amphiboly of Concepts of Reflection: Arising from the Confusion of the Empirical with the Transcendental Employment of Understanding. A similar type of argument is presented by the transcendental phenomenologists who note that to prioritize noematic intentional objectivity over noetic intentional activity is an impossibility since through noematic-noetic correlativity they must co-occur and be simultaneously co-associated. On the other hand, we can relatively prioritize one dialectical aspect over the other, as occurs in intentional experience, just that we cannot do this in any completely absolutistical sense. Just as chopping a stick in half still leaves us with a piece having two ends, however many times we foolishly try to achieve the impossible, namely, an impossible stick with only one end!


� 	A determination as to whether a certain concept is to be located in pure understanding or with sensibility gives it its ‘transcendental location’. For Kant the four rules that apply to this identification of transcendental location are defined as its ‘transcendental topic’.


� 	Friedrich Nietzsche; Beyond Good and Evil; translated by R.J.Hollingdale; Penguin Books, 1971, Section 212. In the next section, 213, Nietzsche asks, ‘What is a philosopher, is, is hard to learn, because it cannot be taught: one has to ‘know’ it from experience – or one ought to be sufficiently proud not to know it. But that nowadays all the world talks of things of which it cannot have experience is most and worst evident in respect of philosophers and the philosophical states of mind – very few know them or are permitted to know them, and all popular conceptions of them are false’.


� 	Realized through the use of an appositely engaged series of negations, etc.


� 	As noted in the previous essay, from real object(ives) to the irreal object(ives).


� 	Edmund Husserl; Ester Philosophie (First Philosophy) [436]. This comment is discussed in An Introduction to Husserlian Phenomenology; Rudolf Bennet, et al., p.71.


� 	By ‘law’ Husserl is referring to the laws of a pure logic dealing with the sense of ‘concepts’, ‘judgments’, ‘truths’, etc.


� 	Edmund Husserl; Logical Investigations (in two volumes) first published in 1900/1901; translated by J. N. Finley from the second German edition of Logische Untersuchungen, Routledge, 1970; [Quotation Volume I, p.168]/Reference: Volume II, Part 1.2.


� 	I am quoting the comments made in An Introduction to Husserlian Phenomenology; Rudolf Bennet, et al., p.63.


� 	Husserl’s understanding of such expressions like epoché, transcendental suspension, phenomenological reduction evolves over time. Sometimes overlapping and at other times they have a number of different meanings, different ways of being defined, etc. In my own phenomenological research, I have tried to economically distinguish such dialectical moments and hence my more precise re-interpretations of Husserlian expressions like ‘suspension’ and ‘reduction’ (along with another moment of ‘reconstitution’, etc., along with different degrees and aspects involved in the overall process of the ‘(extensive) suspension’, etc.).


� 	Edmund Husserl; Logical Investigations, II.2.20. (p.120). This quotation is discussed in An Introduction to Husserlian Phenomenology; Rudolf Bennet, et al., p.91.





� 	Elsewhere, I have argued that hermeneutical concerns are primarily ‘prescriptive’ in orientation (in a following of genre rules etc.), whereas, existential concerns are primarily ‘proscriptive’ in orientation (in a determination of what behaviours are seemingly not relatively pro-relational, etc.).


� 	In a re(-)presentational economy these aspects, respectively, would be (phenomenal-phenomenological) presentation, (hermeneutical) representation and (non-systematic existential) re-presentation. ‘Phenomenal-phenomenological’ in the sense that we must recognize the non-ultimate reducibility of the textually presented objectivity. ‘Non-systematic’ because we are dealing with the existential ‘third moment’ and not an ensuing overall sense of an existentially oriented transformation of intent, etc., should the latter be instigated either by the relationship and/or on the behalf of that relationship.


� 	This temporal understanding is discussed in An Introduction to Husserlian Phenomenology; Rudolf Bennet, et al., p.103.


� 	An Introduction to Husserlian Phenomenology; Rudolf Bennet, et al., p.201.


� 	Along the lines as noted in the previous essay, Part I, paragraph 47 (III.1p.47). Correctly, the emergent whole’ is preferenced as the third moment (and not the ‘whole’ per se) which, effectively, is equivalent to ‘whole-and-parts’. Refer to paragraph xx.


� 	Basically forming, in representative appropriation, an ‘existential dialectic’ involving the immediacy of existential forms of intervention. This ‘dialectical economy’ will also be seen to economically consist of a prospective ‘positively oriented dialectic’ (somewhat along the lines as envisaged by Hegel) and a retrospective ‘negatively oriented dialectic’ (somewhat along the lines as envisaged by Adorno). But this dialectical economy will be briefly introduced and explored in Part B of this same essay.


� 	Edmund Husserl; Logische Untersuchungen, 230f. Discussed in An Introduction to Husserlian Phenomenology; Rudolf Bennet, et al., p.96-97.


� 	‘Ego-pole’ is suggestive of a polarity towards which we can metaphorically face (and intentionally focus upon to some extent) but that as an objective it is something that can never be reached, obtained, realized in and of itself, etc. Cartesian Mediations, No.4, 31-34. 


�  	Edmund Husserl, Ideas, Part 2.2. 37; translated by W. R. Boyce Gibson; Routledge, 1931.


� 	AAs noted, noematic content being primarily treated in a phenomenological mode.


� 	E.g., Heidegger’s ideas, e.g., on the hermeneutical circle are here also apposite. Some scholars might also prefer to see Heidegger as more famously taking an ‘ontical turn’ but my interest at this point is to discuss the critical contributions that could be made by a hermeneutic subdiscipline.


� 	As noted per Wikipedia.


� 	Martin Heidegger; Being and Time (3rd Edition, 1931); translated by John Macquarie & Edward Robinson; Basis Blackwell, 1962, reprinted 1967; Section 69.


� 	Ibid; 83. My use of brackets in the first instance of bracketing.


� 	Since the intentional recognition of textual depositions must already be in place in order to view, e.g., that ‘piece of paper’ as that ‘having been made as an artifact to be written on’.


� 	Exemplifying, so far, five out of the six hermeneutical characteristics explored in the extended-essay. The sixth being the concept of ‘hermeneutic holism’ about to be introduced.


� 	On par with ‘the chicken and egg problem, as to which came first?’ Proposing that we have ‘chickens’, ‘eggs’, and ‘chickens-and-eggs’ where the latter moment gives us our ‘primordial entry’ to that distinctively problematic relationship. Or, in lived-experience we find the simultaneous co-association of both ‘eggs and chickens’, so to speak metaphorically.


� 	Hence these six hermeneutic characteristics explored under the concepts of con-texts, genres, narratives, personae, narrational objectives and hermeneutic holism. 


� 	In a harmonic reading of the archetypal economy we start with World (consonance), Object (dissonance), and, Ego (resolution). In this harmonic ordering, World is the ‘first economic moment’ whereas the moment of ‘whole-and-parts’ is equivalent to the resolutional nature of Ego and is usually read as the so-called ‘third moment’.


� 	I have also argued elsewhere, in the extended-essay in this third volume, that through economic correlativity that the adequate simulation of any one economic mode will established all three economic modes, and, whose collective suspension, in turn, will also radiate out into the totality of the extensive suspension (instrumental in the economic re(-)direction and productivity of that same economy).


� 	I.e., Buber is treating both the expressions ‘I-It’ and ‘I-Thou’ as basic words.


� 	Martin Buber; I and Thou (1923); translated by Walter Kaufmann, T. & T. Clark, 1970. P.54. I have translated ‘You’ by ‘Thou’.


� 	Ibid., p. 54.


� 	Ibid., p. 59.


� 	This existential dimension being attested to in many wise sayings, like e.g., ‘two heads are better than one’, ‘like minds think alike’, and so on.


� 	Ibid., 84.


� 	Ibid., 85.


� 	Our research ever being as a ‘work in progress’, deconstructing so-called forms of indubitable truth (although not without reference to relatively valid forms of truth determination), without (a need for) ‘foundations’, and, steering clear of all form of absolutistical totalization of so-called lived-experience (which could not be totalized without ‘death’, i.e., the ‘death of the relationship’ and all who (no longer can) sail therein).


� 	However, it should be noted, in one type of situation, that the phenomenologist is allowed to talk about so-called ‘pure experiences’. I.e., when they are dealing with particular phenomenological instances apparently possessing the same particular sense in essential type. I.e., when, e.g., a specific taste experience of saline water, with a salt concentration that allows it to be determined as salty to the taste, then allows us from such similar experiences to invoke a certain range of taste experiences that will be denominated as ‘salty’, In reverse, we can then eidetically imagine a range of salty experiences within the ambit of that field co-associated with the designation of ‘salty’ (and whose synonyms include ‘saline’, ‘brimy’, ‘brackish’, etc). In this regard, the phenomenologist postulates a miscellany of such distinctively essential-like experiences from which a semantic mapping of our cultural-intercultural world utilizes as the relatively basic inventory in its working with such essential-like units, and, where semantic rules exist for those molecular combinations whose integrations are considered to be possible and demonstratable in experience. E.g., ‘salt’ plus ‘water’ gives us ‘salty tasting water’ (but ‘salt’ plus ‘red’ is semantically forbidden).


� 	Indeed, we could argue that this mix of these three dialectical styles does exactly the same economic work as would be involved in exercising these three subdisciplinary economies in parallel.


� 	By contrast with the epistemological, merely implying that the ‘ontological’ is ‘all that beyond the intentional world of thought…’


� 	The aspirational economy narrowly oversees the need for a realistic appraisal of where we are, where we idealistically intend to head towards, and, the pragmatic nature of how we go from the qualified realism of the former to the qualified idealism of the latter. Hence the dialectics of this economy entail these considerations of our negotiating the ‘where (we are)’, the ‘why (of our prioritized intentional objectives)’ and the ‘how (we pragmatically arrive at this idealized sense of a destination)’.


� 	A Confucian way of seeing the past; learning from the past and avoiding, hopefully, remaking past mistakes.


� 	Also referred to as the AdS/CFT Correspondence (i.e., Anti-de Sitter/Conformal Field Theory Correspondence). For more information refer to Wikipedia and its articles on this topic.


� 	In regard to this noetic (process)-noematic (intentional object/ive) type of correlativity we could argue that the noematic aspect invites a phenomenological approach and the noetic aspect could invite either the hermeneutical subdiscipline or an existential subdiscipline. By including the co-associated sense of transcendental subjectivity, and arguing for an economic, trimodal form of correlativity, we hive off this existential aspect as more suitably placed under the auspices of the latter. By such means indirectly accounting for this trifold correlativity being envisaged between the phenomenological, hermeneutical and existential subdisciplines.


� 	In our passage through this world at large we should recognize that all forms of textual deposition are done through parallel trails of textual traces, and, phenomenological appreciation of the same can find forms of self-correction and self-corroboration through our parallel examination of the same to that extent this is possible for us. E.g., I also ‘see’ myself banging the desk and anticipating a thumping ‘noise’, and that my hand will ‘hurt’ if I am not careful, etc.


� 	More correctly an ‘extensive suspension’. However, through correlativity we can argue that if a certain aspect of the extensive suspension is suitably invoked and established then the rest of the suspended economy (extensive suspension) would automatically follow. Hence the effectiveness of many approaches to establishing the suspension, e.g., skeptical and/or metaphorical forms of treatment, bracketing, etc.


� 	Equally defying all forms of a definitively co-associated, correlative identification(alism).


� 	Making progress in a number of senses, namely, through phenomenological error correction (re-de-mis-alignment), hermeneutical conforming (through realignment) to meta-textual genres, narratives, etc., and, existential forms (of re-alignment) arrived at through a chaotically oriented, re-aligned re-centering of lived-experience (arrived at through the induction of an extensive suspension) and, therein, constituting the primary significance of the critical (although also shared phenomenologically and hermeneutically). 


� 	As an infinite regress.


� 	That the perennially touted so-called ‘first philosophies’ and ‘last philosophies’ invite their own deconstruction. In their place I would argue that emergent philosophies could be engendered to productively fill those ‘spaces’ vacated by the former. Or, the resident metaphors and rhetorical devices associated with the former be permanently kept under a transcendental suspension and suitably qualified accordingly.


� 	E.g., I am ‘here’ because I am going ‘there’ by following this path that takes me from ‘this here to that there’. These dialectical moments in the aspirational economy care mutually co-defined and cannot be separated from the mutual correlativity of each other. Of course, I am also arguing that such mutual correlativity is not absolutistically mutual or co-identical, etc.


� 	My definition. But any definition would do the same work; i.e., pin-pointing such nomination through semantic mapping (as an edible fruit in all its varieties as an apple) and differentiation (not to be mistaken with the pear in all its varieties, and, by an understood extension, all other edible forms of fruit), etc. In effect, also relying on our having experienced a non-linguistic range of apple-like phenomena treated as ‘apples’ linguistically. The failure of the linguistic definition to directly simulate apple-like phenomena further reinforcing this point that an extreme linguistic reductionism is equally as untenable as extreme forms of realism and idealism, etc.


� 	The choice being between ‘the nomination of the phenomenon in its phenomenological particularity as semantically mapped’ or ‘the phenomenon along with its full complement of expected modalities’.


� 	In the same manner, the philosophical discipline should not seek to subvert any other discipline except through a philosophical observation as to how that specific discipline is effectively subverting itself (in which case a process of existentially oriented disciplinary intervention might well be called for that might or might not include relevant forms of philosophical insightfulness being brought to this task of rectification and re(-)normalization).


� 	Hence, we should cautiously entertain a two-edged sword of both trust and distrust when dealing with any canon of thought put forward for emulation, etc. That such a suspended attitude needs to be put in place when we have to deal with Freudian or Marxist ideological presentations, the apparent orthodoxy of Neoliberalism, the dishevelled sciences like Physics, and, daresay, even the collected works of Edmund Husserl.


� 	Which could be further classified under the six headings of ‘correlations, accommodations, transformations, distinctions, meta-distinctions and transitions’.


� 	But, as an insight I also extend to all archetypal economic aspects of a relationship. Hence the irreducibility of all forms of subjectivity, the situated world, the world at large, etc.


� 	Refer to Brian O’Connor; Adorno’s Negative Dialectic: Philosophy and the Possibility of Critical Philosophy; MIT Press, 2004.


� 	Indeed, a host of other correlativites can also be conjectured. E.g., the dual nature of genres given that they operate in a meta-textual hermeneutic space between both inscriptive and interpretative aspects, etc. I.e., between both writing and reading which can never be absolutisically coincident even if rendered in that fashion (through a necessary degree of forgetful oversight; otherwise, we could neither finish nor move on). If necessary, in the course of our research, we could invoke correlativities as being engendered between the following, e.g., the pre-intentional, the intentional, trans-intentional and the post-intentional, etc.


� 	The complex idea of the suspended/suspensional economy has been explored in The Pursuit of Philosophy as a Discipline. At the center, we have the economy of the overall transcendental suspension; then, the extended suspension that invokes processes of de-suspension; and, then, the extensive suspension that also takes into account a conditional-causal dimension, albeit as mediated through embodiment.


� 	I have argued that there are six distinctive kinds of ordered trans-cognitive, judgmental e/valuation, namely first ordered non-integrated essential semantic value; second order aesthetic value (arrived at through forms of semantic-like integration); third order deontological value, fourth order pragmatical value; fifth order hermeneutical possibility; and, sixth order factual e/valuation. Such orders, on various levels of epistemological organization, are all economically arrived at through relatively subtle forms of privileging/de-privileging of the three archetypal moment of Object, Ego and World, as discussed, e.g., in Volume I, the Twelfth Essay. Such privilegings/de-privilegings give us these six categories of ordered experience as experienced on their respective levels of epistemological location (i.e., pre-intentional/cognitive, intentional/cognitive, trans-intentional/cognitive, and post-intentional/cognitive).


� 	Effectively defining the ‘transcendental’, in a positive sense, as ‘trans-intentional’, ‘trans-cognitive’, ‘trans-perceptual/conceptual’, ‘judgmental appreciation’, ‘existential’, ‘pro-relational’, etc. In a negative sense, defining the ‘transcendental’ as ‘the range of realized possibilities afforded to us in the ‘overall life-world’ through the transcendental constitution of the Life-World reconsidered as a working ideal (which could be interpreted either non-metaphysically, metaphysically and/or meta-metaphysically?)?


� 	That a similar parallel state of affairs would arise, as suggested, in running our three forms of dialectical research collectively, or, in entertaining a form of suspension capable of inducing an extensive suspension, or, indeed, by just being ‘economical’ (by allowing our economies to just simulate themselves in lived-experience)!


� 	A ‘contragram’ is an ‘expression with an inherent sense of transcendental balance simulated within the logical form of the “‘x of y’ and ‘y of x’”’.’


� 	Tentatively arguing that the logical nature of such relatively indubitable-like ‘experiential understandings’, or ‘insights’, as ‘synthetic a priori’ in orientation and format, i.e., ‘existential’ and expressed through processes of dialectical resolution. However, given different pre-conditions, conditions and post-conditions, such insights could end up taking different trajectories. ‘Trajectories’ by virtue of an ongoing cooperation chaotically instigated between the causal and the intentional facilitated through a relatively attuned form of overall embodiment, and v.v. 


� 	The transcendental possibility/possibilities of the Life-World being seen to (metaphysically) establishes the possibilities of all life-worlds as situated within the sense of an ‘overall live-world’ replete with major and minor discourses, cultures, political-economies, religious persuasions, disciplinary domains, etc., along with a general ‘secular world’ rendered devoid of the former through a general suspension of the former. Against this projection of a secular world we can then discern the specific disciplinary distinctions, etc., that distinctively characterize the raison d’être of a specific discipline, etc.


� 	Hence my twin ideas of ‘rectification’ and ‘re(-)normalization’ as explored here and elsewhere.


� 	Given that the narrow confines of the aspirational economy, as explored elsewhere by myself, are just not capable of fully addressing our personal and interpersonal needs to arbitrate just which priorities we would allow ourselves to seek after both individually and collectively as determined through such ongoing arbitrations. Hopefully finding that Habermas’ work on a ‘theory of communicative actions’ could prove to be a fruitful area for further research in this same regard? 


� 	1Q. Series of Reflections on What it Means to Be ‘Critical’? Part III – Specific Examinations.





� 	Implying the cooperation of hermeneutical, phenomenological, and existential subdisciplines respectively.


� 	This convention of mine ‘(-)’ indicating either both relatively non-existential ‘x y’ and relatively existential ‘x-y’, or, when contextually appropriate, as a process of rectification through re-alignment that involves a mix of re-de-mis-alignment, conformal realignment (usually at the level of genres, narratives) and/or re-alignment in a relatively chaotic sense of re-direction.


� 	An ordered analysis is a philosophical tool that notes that there we can only delineate six types of value individually although they can be combined together to form hybrid forms of collective e/valuation. Those six types of value, starting from the first order, are pre-essential atomic essentiality, molecular essentiality/aestheticality, deontological, pragmatical, hermeneutical and factual forms of e/valuation. Elsewhere I have argued that we can arrive at these six forms of e/valuation through a subtle preferencing/de-preferencing of the moments of the archetypal economy, namely, Object, Ego and World. E.g., individually preferencing these three moments gives us first ordered, third ordered and fifth ordered forms of e/valuation (that are also, primarily, phenomenal-phenomenological, non-systematic existential, and hermeneutical respectively). On the other hand, de-preferencing the Object moment relatively privileges both the Ego and World moments which gives us access to the fifth order of hermeneutical/potential forms of e/valuation. However, on a deeper epistemological level of organization, these relatively distinctive forms of evaluation can be overridden with more complex forms of accommodation. E.g., in my much repeated example of an architect commissioned to design a bridge they must appeal to positive forms of both deontological third trans-cognitively ordered e/valuation and pragmatical fourth trans-cognitively ordered e/valuation since this bridge must be constructed in such a manner that it does not injure people nor fall down, and, efficiently stay within a reasonable budget, use materials that can be easily acquired. I would also argue that an implicit third trans-cognitively ordered form of aesthetical e/valuation should also be invoked since the form of the bridge, hopefully, should also make a positive, aesthetic statement upon the landscape. Orders are imputed on pre-cognitive, cognitive and trans-cognitive levels of epistemological organization. Post-cognitive considerations would note the nature of the e/valuation that was delivered and how it was received as such.


� 	E.g., an abstract noun can be integrated in the second order, thought of and about in a third order, but, is not directly capable of being perceived in a concrete perceptual form.


� 	By ‘possible’ is meant either potential, possible, highly probable, and/or non-virtually/virtually potent, etc. Noting that neither absolutistical possibility nor impossibility is to be correctly countenanced. That possibility-actuality is registered on a discontinuity of a spectrum whose extreme polarities cannot be definitively obtained; i.e., neither encountered, recognized and/nor engaged.


� 	Moreover, extremist/non-extremist treatments along the realistic lines of the phenomenological can also be utilized to create extremist/non-extremist forms of realism; the idealistic treatment of the existential being utilized to created extremist/non-extremist forms of idealism, and, similarly, where the hermeneutical orientation can oversee forms of extremist/non-extremist theory of a semantic persuasion.


� 	Refer to the essay in Volume III titled: 1P. Series of Reflections on What it Means to Be ‘Critical’? Part I – General Investigations.


 


� 	‘Irreducible’ by virtue of the fact that all co-associated states of correlativity are never absolutistically identical with one another. Hence the irreducibility of the intentional object(ive) along with the co-associated irreducibility of the subject or subjects involved in at relationship in question. Such irreducibility also be extended to the inter-objective and inter-subjective aspects of a relationship.


� 	1S. The Working through a Resolution of Four Problems:


� 	1Q. Series of Reflections on What it Means to Be ‘Critical’? Part III – Specific Examinations.





� 	Interestingly, this domination by a more powerful discourse has occurred in two very recent political situations, witness, the Australian politician Craig Kelly having to recant his disinformation on vaccination, and, in the US where the controversial congress woman Marjorie Taylor Greene has also had to recant many of her outlandish views, albeit without apologizing.


� 	Indirectly invoking a Tarskian semantic theory of truth. Refer to Series of Reflections on what it Means to be Critical – Part I (Vol III, 1P.29-33).


� 	1S. The Working through a Resolution of Four Problems: paragraph no. 9, (III.1S.9).


� 	Ibid,. 1S.10.


� 	I.e., identity, functionality and values (and divided up, with some overlap, between six distinctly ordered forms of e/valuation, namely, semantic non-integrated pre-essentials, semantically integrated/aesthetic-essentials, deontological, pragmatical, potential/hermeneutical, and ontical (factually confirmed/verified truth determinations).


� 	Ibid. 1S.26-32.


� 	Refer to the essay in Volume III titled: 1P. Series of Reflections on What it Means to Be ‘Critical’? Part I – General Investigations.


 


� 	‘Irreducible’ by virtue of the fact that all co-associated states of correlativity are never absolutistically identical with one another. Hence the irreducibility of the intentional object(ive) along with the co-associated irreducibility of the subject or subjects involved in at relationship in question. Such irreducibility also be extended to the inter-objective and inter-subjective aspects of a relationship.


� 	1S. The Working through a Resolution of Four Problems: 1S.77-90.


� 	The formula ‘(-)’ denotes either a triple reading of ‘re-de-mis-iteration (textually), conformal reiteration (meta-textually), and the relatively radical and potentially existential re-reading (non-textually) that results from processes of chaotically oriented re-iteration in direction, hopefully, with a positive existential complexion’, or, ‘the relatively non-existential ‘x related to y’ [as ‘x y’] and the relatively existential x-related-to-y [‘x-y’]’. A determination of context should decide which reading is implied.


� 	The expression ‘phenomenal-phenomenological’ in our phenomenological explorations includes the ‘phenomenal’ aspect in our interaction with representative phenomena because there is an irreducibility of objectivity of the intentional object because all correlativities cannot coincide perfectly implying the world cannot be perfectly appropriated, etc. Hence this aspect of the object that cannot be fully appreciated, etc. Moreover, this fact of our limited phenomenological life as lived within the overall life-world (and its plethora of life-worlds) must also be extended to both transcendental situatedness and subjectivity. Hence the limitations of a negative dialectic (entertained through phenomenological reductions to phenomenological reception of essential types of experience, and our not being able to proceed any further).


� 	Namely our need to note the distinctiveness of and accommodation between, atomic essentials; molecular essentials/aesthetic e/valuations; deontological e/valuations; pragmatical e/valuations; hermeneutical possibility; and ontical facticity. Hence the importance of an ordered philosophy here only touched on.


� 	Further implicating a non-textual dimension of textual simulation when we forget we are dealing with a text. How else could a novel, e.g., come metaphorically ‘to life’ without this additional non-textual dimension of simulation, etc?


*	For latest version of this text: � HYPERLINK "http://www.homestead.com/noelshomepage/noels homepage5.html" �www.homestead.com/noelshomepage/noels homepage5.html� 


� 	My inspiration for this division of the first division and second division in philosophical positioning was taken from a Zoom presentation conducted by Jakob (Jacob) E.Andrade under the auspices of the Existentialist Society (27.3.21) (on the topic of non-realism/anti-realism [in the philosophy of Don Cupitt]).


� 	‘Natural’ in the Husserlian sense of ‘not-transcendental’, but, where I have re-defined the ‘transcendental’ as ‘trans-cognitive/trans-intentional’, and ‘pro-relational/pro-existential’, etc.


� 	Taking simulations as they appear to be nothing more than as they merely appear per se.


� 	‘Existentially oriented’ by virtue of the fact that the relatively existential orientation is arrived at through ‘an existentialization of the relatively non-existential’ and not through ‘an existentialization of the relatively existential’.


� 	My inspiration for this division of the first division and second division in philosophical positioning was taken from a Zoom presentation conducted by Jakob (Jacob) E.Andrade under the auspices of the Existentialist Society (27.3.21) (on the topic of non-realism/anti-realism [in the philosophy of Don Cupitt]).


� 	The convention of ‘(-)’ has two distinctive, contextually determined interpretations. First, in a trimodal context of iteration, we have processes of iteration that involve either mere iteration (that is more meta-textually oriented and consonant in harmonic orientation), processes that involve a certain degree of sheer iterative variety (that are more textually and phenomenal-phenomenologically oriented with a harmonic presentation that is relatively dissonant), and/or involve a chaotic element of re-directed re-iteration that is more non-textually simulated existentially and re-presents with a harmonic aspect of resolution that tends towards the pro-relational, etc. Hence, e.g., in the economy of representation, we note the three iterative forms of presentation, representation and re-presentation (and where ideas on the topic of ‘representation’ cannot be considered apart from the archetypal nature of this economy and its correlative modes of also presentation and re-presentation). Second, in a relatively bimodal context, we the conjunction of two bimodal forms of polarity such as, e.g., the ontological-epistemological, the dialectical moment of the ‘whole-and-parts’ (in my trimodal reconfiguration of the hermeneutic circle of comprehension), etc.


� 	By re-forming a concept of ‘philosophical progress’ I am being deliberatively provocative. Of course, by the end of the reading these six essays, etc., I am hopeful that my reader will concur with this finding albeit in the existential light of an ongoing, provisional process that is contra-closure in orientation.


� 	‘Natural’ in the Husserlian sense of ‘not-transcendental’, but, where I have re-defined the ‘transcendental’ as ‘trans-cognitive/trans-intentional], and ‘pro-relational/pro-existential’, etc.


� 	Taking simulations as they appear to be nothing more than as they merely appear per se. Taking simulations as they appear to be nothing more than as they merely appear per se.





� 	Perhaps as a necessary condition but one that is not sufficient by itself? On the other hand, a Tantric practitioner might argue that even this pre-condition is not necessary for the beholding of direct experience. However, a less mystical take might argue, prosaically, that hermeneutic pre-conditions must be in place first before any form of co-associated recognition could occur, be that mystical or otherwise? In this type of debate we can take a neutral position and merely accept that certain pre-conditions and conditions will have to be met in the reception of any co-associated type of post-conditional experience is to be entertained on either side of this line between the relatively secular versus the relatively non-secular or religious type of experience, etc.


� 	Elsewhere I have defined and equated positive ‘amplification’ as equal to both positive ‘non-chaotic, incremental processes of orchestration and chaotic, non-incremental processes of enhancement’. By ‘positive’ is meant that experienced as ‘more beneficial on balance’.


� 	I am here alluding to the fact that ‘privilege’ is ‘either past prioritizing, present preferencing and/or future promotion, etc.’


� 	‘Existentially oriented’ by virtue of the fact that the relatively existential orientation is arrived at through ‘an existentialization of the relatively non-existential’ and not through ‘an existentialization of the relatively existential’.


*	For latest version of this text: � HYPERLINK "http://www.homestead.com/noelshomepage/noels homepage5.html" �www.homestead.com/noelshomepage/noels homepage5.html�


� 	Non-fungible tokens are blockchain assets that are designed not be equal. A movie ticket is ticket is an example of a non-fungible token. Such a movie ticket isn’t a ticket to any movie, anytime. It is for a very specific movie at a very specific time. Technically, it might also be considered to be ‘your’ ticket and not something that can be used by anyone else, like, e.g., a ticket for air travel which must also align with your passport or visa, etc.


� 	On my first trip to Europe I had the good fortune of being able to study closely both paintings a few days apart. La Giaconda in the Prada first. Then the Mona Lisa in the Louvre. On a much later trip to Europe I was much saddened by the fact that you can no longer get close to the latter. The many rows of viewers, with their cameras and mobile phones, are kept so far away from this painting that they may as well have put a poster of the Mona Lisa there to be flashed at ten thousand times a day. On the other hand, thankfully, a small number of paintings by this same artist near the entrance to this room are often being overlooked. Alas, in a world of tourists, who no doubt will return with a vengeance in a post-Covid era, travellers, too, will inevitably find themselves increasingly overlooked.


� 	Taking into account variations in the printing process itself and/or the desire of the artist/s to offer variations in the print run. E.g., prints by Yoshida Hiroshi (and his son Toshi) where alterations in colour are intentionally meant to suggest different times of the day. 


� 	Prime examples of recently sold non-fungible artwork selling for an impressive some of money can be found listed on Wikipedia. The current record price being US$69.3 million paid for a Beeple’s digital artwork entitled ‘Everydays: the First 5000 Days’ in March 2021. Needless to say, also a commercial concept being now embraced by the major auction houses and badged as NFT (non-fungible tokens).


� 	E.g., if we were to misattribute the author or a certain novel as person A, when that novel was written by person B, then we are just wrong. Or, conversely, if we correctly attributed a certain novel then we are completely correct. However, to qualify this process of correct attribution or incorrect misattribution we still are never in a position to claim indubitable certainty one way or the other, but, then, too, such complete certainty is never required. ‘Good enough’ is usually ‘more than good enough’ until superseded by new information to the contrary.


� 	Here I am making a distinction between intentional ‘perception’ of either sensory percepts and/or the ideality of concepts versus the trans-intentional judgmental appreciation of ‘apperception’ (whose six forms of ordered e/valuation in valuational formation have been explored elsewhere. E.g., ‘aesthetic value’ is defined as ‘a third trans-cognitively order phenomenon or set of phenomena’).


� 	This ‘passively sitting pretty’ has been compared, as an image, to ‘Ferdinand the bull happily sitting under a tree chewing its cud and going nowhere for the present’. Or, a bit like merely playing whole-tone notes on a keyboard without any semitones in order to create the sense of a certain scale or mode.


� 	Given its artistic pretensions by directly alluding to certain artistic genres. Often indicated through the presence of aesthetic ‘auras’ like, e.g., picture frames, pedestals for sculptures, etc.


� 	On the understanding that we can entertain a ‘hypothetically-oriented intersubjective perspective’ and that this possibility can be envisaged through the apposite use of the ‘transcendental suspension’ (as explicated by myself as an ‘extensive suspension’). More simply, through a ‘bracketing’ or ‘standing back’, trying to be objective, entertain a sense of transcendental distance (whilst being transcendentally absorbed in the re(-)presentation of the art-work in question), etc.


� 	The dissemination of the Buddha image is everywhere in the Western world. Almost as if a meme suggestive of say, ‘peace’, ‘being insightful’, ‘wise’ or being ‘sage-like’, etc. However, the contextual setting of many of those images would, I am sure, often be read as ‘disrespectful’ by those who live or have lived in a Buddhist country or in a nation where a large percentage of the population is Buddhist. 


� 	That a similar set of reasons are perhaps operative in attending the grave site of a famous person or, in this current era, locating where their ashes may have been interred. A similar type of problem is also confronted in China, e.g., where World Heritage Sites are famous for being the location of certain persons or events, but, where historical structures on those sites have periodically been destroyed and reconstructed, etc., and consequently and subsequently, very little of authentic value actually remains, if at all. In a similar vein, we have the authentic treatment versus the inauthentic treatment of cultural and national myths which often are not in an historical alignment but more in an alignment with more pressing political issues, etc.


� 	‘Serious’ to the extent of being properly attended to with the aesthetic concentration needed to appreciate that impute work of art as a ‘work of art’. However, the ensuing ‘performative tone’ to be observed (either active, passively or creatively) could be comical or humorous, ritually oriented, serious, tendentious, without a message, neutral, etc.


� 	Somewhat related to this type of consideration is the apparent ‘accessibility’ of a specific art-work. Yes, some forms of art, as a pre-requisite for their satisfactory reception, require a refined and well-educated aesthetic form of sensitivity and sensibility, say, certain instances of German lieder. On the other hand, the relative accessibility of an art-work, which I define as its ‘transcendental accessibility’, is more directly related to where in the epistemological hierarchy of the psyche that that art-work has its more prominent processes of resolution psychologically located. So, a musical work of art that explores, say, complex rhythms or simple, yet elegant, lyrics may well be more approachable than a musical work that explores, say, complex tonalities or abstract intellectual ideas. I.e., on the understanding that the more ‘elevated’ in this hierarchy the art-work is centered the less approachable it is as an artistic genre. But, relative accessibility, or relative inaccessibility, should never be used as one criterion for any form of relatively intrinsically oriented aesthetic criticism. On this topic refer to the essay III.4A: Some Philosophical Reflections on Personal Identity versus Interpersonal Interaction (9.11.20).


� 	I ‘borrowed’ this conceptual contrast of ‘contractual-compactual’ from the Jewish theologian Jonathan Sachs who used the expression ‘contractual-covenantal’. However, I wanted to transfer it to a more secular setting. The contractual world recognizes differences in power relations, etc. (albeit grounded in a compactual world where reasonable contracts should be honoured, etc.). In a compactual orientation, power relations are not observed. Even more interesting, is to closely explore the interactions of these two dimensions as noted by myself elsewhere.


� 	As noted elsewhere, I use this expression ‘valuational formation’ to (economically) indicate that not only ‘values’ are in question but, also, matters of relational ‘identity/identification’ and ‘function/functionality’. In this context, by ‘values’ is meant ‘deontological, pragmatical and aesthetical forms of e/valuation’. In an ordered perspective, I have delineated six simple forms of e/valuation as noted elsewhere.


� 	In essence, simply mistaking our intentional ability to direct our intentionality, and deposit such intentionality in the form of texts, with our ability to successfully re(-)organize the surface of our overall life-world to the benefit of our own ends. A similar contrast to the mere spontaneity of all forms of virtual enactment and non-virtually realizing such enactment through a time-bound series of sequences (as entailed in genres of behavior) that must also involve simple forms of negotiation and more complex forms of arbitrated agreement.


� 	Basically, enacted in a shift from perception to apperception, and, from passive reception to active origination, etc.


� 	Perhaps one way to understand the events that took place on January 6th, 2021 at the US Capital?


�	Therefore, a concept of ‘presence’ cannot be deconstructed by reductive means since that means only its dissolution and not its deconstruction. On the other hand, positive, non-reductive forms of deconstruction may well expose the phenomenal-phenomenological reality of this aspect, and, thereby, making it available for closer forms of scrutiny?


� 	Or, more correctly, the observance of an ‘existentially motivated-consequentialism’ aimed both at the ‘critical discharge of the duties of a philosopher and a critically successfully realization of the objectives to be discerned through their philosophically discursive approach to their current topic in question.


� 	Jakob Andrade in a Zoom presentation on the 17.3.21 under the auspices of the Existentialist Society: 


� 	Paragraphs 1000-1048 were written as Part II in the series of six essay titled: Engineering the Pursuit of a Progressive Philosophy (III1D-1I).
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� 	By ‘philosophical life-world’ is broadly meant ‘those cultural ‘spaces’ where philosophical topics are disseminated, argued, reflected upon, debated, re-formulated, re-disseminated, etc.’ It would include universities, conferences, forums, publishing, philosophical communities with both professionals and amateurs along with their commentators, audiences, congregations, readers, etc. 


� 	E.g., Derrida, et al.


� 	E.g., Georg Gadamer, et al.


� 	According to Wikipedia: ‘The Moon is made of green cheese’ was one of the most popular proverbs in the 16th and 17th-centuries English literature…A common variation at this time was ‘to make one believe the Moon is made of green cheese’ (i.e., to hoax).


� 	Just as (I have noted elsewhere that) the Japanese did not verbally differentiate ‘brown’ and ‘pink’ and had both colour-concepts embedded in their expression for ‘brown’. Later borrowing from English, a word for pink in their novel expression ‘pinku’. 


� 	The reader might wish to ignore this technical paragraph.


� 	Refer to paragraph 21. Treating simulations literally and in a closed, extremely reduced form.


� 	Although, of course, this metaphor of foundations, as a metaphor, should likewise not be read and used too literally. Still, the point holds just as… vigorously skating on ‘thin ice’ is a recipe for disaster. 


� 	As I have noted elsewhere I would normally reserve this word ‘absolute’ in an ‘absolute philosophy, as defined by myself, which based on the centrality of a(n extensive) suspension cannot then be mistaken for an ‘absolutistic philosophy’ that has no recourse to a(n extensive) suspension.


� 	A point that also has theological ramifications for both theologians and their congregations.


� 	In the Trans-Cognitive Aspect, we have the six orders of the Pre-Essential, Aesthetical, Deontological, Pragmatical, Hermeneutical (dealing with potentiality), Ontical (dealing with factual determinants).


� 	For relative philosophical completeness I have added this last category. 


� 	E.g., empiricists, rationalists et al.


� 	Defining all ‘ideologies’ as ‘extremist’ given their ‘over-committed insistence on doing impossible things, etc.’, along with the damaging consequences of such philosophical and ensuing non-philosophical forms of abuse.
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� 	By ‘philosophical life-world’ is broadly meant ‘those cultural ‘spaces’ where philosophical topics are disseminated, argued, reflected upon, debated, re-formulated, re-disseminated, etc.’ It would include universities, conferences, forums, publishing, philosophical communities with both professionals and amateurs along with their commentators, audiences, congregations, readers, etc. 


� 	The positive aspect of this tentative definition is entailed in an ‘existential-consequentialism’. Basically, all forms of enaction have consequences. A first divisional philosopher aspires to overseeing the realization of positive consequences when exploring the specificity of the situatedness of a certain situation or set of situations. The expressions ‘philosophical’, ‘critical’ and ‘existential’ being treated as synonymous. That ‘existential transformation’ is arrived at through ‘non-chaotically oriented re(-)organization and chaotically oriented re(-)self-organization (as instigated, on balance, by the relationship through its ‘agents’)’. As the existential dimension can be indirectly recognized through existential indicators hence the ‘perception’ of this dimension. In contrast, the existential dimension is directly experienced through its existential hallmarks and hence its trans-intentional ‘apperception’ through judgmental-discernment.


� 	I.e., letting our relationships themselves re(-)construct themselves where, in effect, we act on the ‘behalf of such relationships’ as ‘agents for such relationships’. Because there is an equivalence between ‘critical’ and ‘existential’, etc., it would follow that such ‘transformations’ would then be ‘existentially oriented’. So, ‘transformation through reconstruction (via deconstruction)’, therefore, must be ‘reconstruction through existential transformation’. Of course, we can do reconstructive philosophy without direct recourse to the existential dimension, but, ‘being critical’ means an ‘unavoidable confluence with the existential’ and thence its explicit reference in the subtitle.


� 	Quoting III.IF.2. The formula ‘making a mistake leads to its co-associated confusion’ is an allusion to Kant. 


� 	We could imagine a faulty argument that makes two mistakes that cancel each other out, or, a mistake that is made that has no impact upon the final outcome. Or, imagine how we might deal with the following: In the equation  (a + a + a + a = 4a) we might assume 4a has only one value, but, if a were to be defined as, say, either ‘1 or -1’ then ‘4a’ would have a range of 5 values (namely, -4. -2, 0, 2, 4). Then ‘4a’ only makes sense with one of those possible values. On the other four occasions ‘4’ can make no sense numerically. In other words, mistakes or mistaken interpretations can be made in the stages of identification (premises, facts), the equation supplied (as the argument) and/or the resulting value of that argument (treated as its conclusion).


� 	If you were to give me a block of 100% chocolate, I am sure I would very quickly ‘smile’. But the nature of this reaction, I believe, is quite different from acknowledging the mere gifting of that block of chocolate per se. If we are to perceive smiling, say, as a conditioned response, we would still need to recognize that that association is not on the same level of semantic mapping. If, instead, you were to give me ‘a sink full of dishes that had not been washed for a couple of weeks (as once witnessed in a student flat around the time of our exams)’ then I am sure I would not be smiling. So, the mere act of gifting in any shape or form, in itself, is not responsible for the ensuing shape of the conditioned response that arises and which will need to be ‘co-associated’ in order to then co-occur in conjunction with the stimulus that is to be co-associated for the shaping of that response. And, of course what response is learnt can equally be undone. So, we may react but such reaction is as a learnt response and not as the mere reaction automatically associated with a certain action.


� 	Given the degree of ‘intentional’ energy that needs to be expended in ‘higher’ and more organized epistemological functions it follows, in the light of the fact that the use of our mental resources is quite limited, that we must divide such intentional activities rather than find them running concurrently.


� 	In an ordered philosophy.


� 	That identification involves 1st, 2nd and 6th orders; function involves 4th, 5th and 6th orders, and value involves the trans-cognitive orders of the 2nd [aesthetical], 3rd [deontological], and 4th [pragmatical].


� 	“Correctly’, because I had for some time mis-identified ‘relations’ with the ‘existential orientation’ (when the latter is relational in orientation), and, ‘nominations’ with the hermeneutical nature of genres. Taking a harmonic perspective, however, we can see the generality of relations as forming a background field, the analytical nature of predicates as relatively dissonant, and the ensuing resolution of this tension forming the specificity of nominative identity. 


� 	I.e., the third dialectical moment in the archetypal economy gives us only an ‘intimation’ of the existential through the semblance of the non-systematic sense of the existential. In this scheme, I then argue that when all three archetypal moments are co-entertained in the form of an ongoing dynamic balance of a suspension that, then, a systematic sense of the existential can effectively arises. That, when these three dialectical aspects, in turn, are effectively weighted, albeit in a dynamic sense, a more systematic sense of the ‘existential’ will distinctly arises! Hence this distinction between the ‘non-systematic existential (as the so-called ‘third archetypal moment’)’ and the ‘systematic sense of the existential’ or existential proper as might be alluded to by Martin Buber, etc.


� 	The ‘presence’ of this presence permits us to speak in such terms given that the degree this semblance of presence is present is a direct reflection of the extent that that relationship, through ongoing processes of resolution, has and presents to the world an existential excess or surplus of e/valuation. Hence the actively exhibited sense of ‘evaluation’ of that passive sense of ‘valuation’ being expressed through that distinctive phenomenon of such ‘existential exhibition’.


� 	All this alignment through re(-)alignment, ongoing processes of resolution, etc., is enacted whilst we are also embodied in the world at large, and, through our embodiment, we can causally intervene in this world at large and, also, of course, be subjected to such interventions, etc.


� 	Exploring the existential basis for philosophical motivation in the next essay in this series (III.1H)


� 	As provided, e.g., in III.1F.28.


� 	A Brief Overview of the Yogacara and some of the Ramifications of its Interpretations in Far Eastern Cultures (15.5.12/8.1.18), etc.
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� 	The aspirational economy being defined as a trimodal configuration between the aspects of the current reality as understood, the aspirational ideality in question, and the pragmatic considerations for connecting the former and diminishing that sense of an aspirational difference. A narrative being defined as a trimodal configuration between narrational facts (as envisaged in that narrative), the ongoing narration and the implicit critique in a narrative given that it is driven by a ‘desire’ to ostensively reduce the degree of anomalization that is primarily driving that narrative in question. All such relevant economies operating within an economy of communicative agreement where the parties have to relatively prioritize sets of competing subjective and intersubjective narratives, etc. 


� 	This convention of ‘(-)’ in this context indicates a trimodal iterative economy between mere iterative presentation, sheer iterative repetition at the level of meta-textual genres, etc., and a relatively chaotically oriented sense of re-direction in which a relatively radically and different direction could be headed towards.


� 	Applying ‘perception’ to the intentional level of epistemological organization, and, ‘apperception’ to the trans-intentional, judgmental level of epistemological organization.


� 	‘Enaction’ being read as an intention to either commit an act, omit the performance of a certain act, and/or, defer the performance of the former through some form of inaction.


� 	This working ‘with(-)ourselves’ and ‘with(-)others’, using this convention ‘(-)’, to alert the reader that “the existential ‘with-ourselves’ and ‘with-others’ is arrived at through an existentialization of the relatively non-existential ‘with ourselves’ and ‘with others’.


*	For latest version of this text: � HYPERLINK "http://www.homestead.com/noelshomepage/noels homepage5.html" �www.homestead.com/noelshomepage/noels homepage5.html� 


� 	My inspiration for this division of the first division and second division in philosophical positioning was taken from a Zoom presentation conducted by Jakob (Jacob) E.Andrade under the auspices of the Existentialist Society (27.3.21) (on the topic of non-realism/anti-realism [in the philosophy of Don Cupitt]).


� 	‘Valuational formation’ given that we are not just dealing with aesthetical value, deontological value and pragmatical value. A topic that has been previously approached through an ‘ordered analysis’.


� 	Claiming that the discipline of philosophy can be ‘progressive’ means, no more and no less, that I am making the claim that ‘co-associated philosophical and non-philosophical forms of progress are possible!’ I am being unfashionable in this regard. However, by pointing out that philosophical insightfulness can result in the existential re(-)enrichment of our relationships, as a demonstration of an existential-consequentialism, illustrates how the discipline of philosophical research can contribute to the making of such ‘progress’. Making a real difference in the lives of others. However, this form of philosophical optimism can be tempered by the fact that I note that most philosophical endeavours should be relegated to a second division and fully deconstructed. But, again, tempering such pessimism, I claim that much if not all of those philosophies relegated to a second division can be ‘salvaged’. E.g., placing them under the (extensive) suspension, subjecting them to this broadly exercised tool of ‘deconstruction’ and reconstructing that philosophical project or program accordingly, etc. 


� 	III.1D.7; III.1F.4.


� 	ID.13.


� 	III.1E.1008.


� 	IE.1048.


� 	E.g., Derrida, et al.


� 	III.1F.5.


� 	III.1F.2; III.1G.28.


� 	Although, of course, this metaphor of foundations, as a metaphor, should likewise not be read and used too literally. Still, the point holds just as… vigorously skating on ‘thin ice’ is a recipe for disaster. 


� 	III.1G.18-21.


� 	1G.38-40.


� 	III.1G.0.


� 	The positive aspect of this tentative definition is entailed in an ‘existential-consequentialism’. Basically, all forms of enaction have consequences. A first divisional philosopher aspires to overseeing the realization of positive consequences when exploring the specificity of the situatedness of a certain situation or set of situations. The expressions ‘philosophical’, ‘critical’ and ‘existential’ being treated as synonymous. That ‘existential transformation’ is arrived at through ‘non-chaotically oriented re(-)organization and chaotically oriented re(-)self-organization (as instigated, on balance, by the relationship through its ‘agents’)’. As the existential dimension can be indirectly recognized through existential indicators hence the ‘perception’ of this dimension. In contrast, the existential dimension is directly experienced through its existential hallmarks and hence its trans-intentional ‘apperception’ through judgmental-discernment.


� 	Ibid. 0.


� 	All this alignment through re(-)alignment, ongoing processes of resolution, etc., is enacted whilst we are also embodied in the world at large, and, through our embodiment, we can causally intervene in this world at large and, also, of course, be subjected to such interventions, etc.


� 	III.1G.78.


� 	Applying ‘perception’ to the intentional level of epistemological organization, and, ‘apperception’ to the trans-intentional, judgmental level of epistemological organization.


� 	III.1G.119. Ruling no. 8.	
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� 	This recent resolution was first articulated in the series of six essays titled: Engineering the Pursuit of a Progressive Philosophy that is Critical, Existential and Insightfully Productive. (III.1D-I)


�	Please note that my convention ‘(-)’ can be read to imply the dialectical application of three distinctive kinds of iteration contributing to the requisite economy, namely, hermeneutical reiteration, phenomenological iteration and non-systematic existential re-iteration (of a more chaotic complexion instituted through a resolution of the former).


� 	In an ordered analysis, essential-like presentations are treated as belonging to a first order (either in a cognitive/intentional and trans-cognitive/trans-intentional terms of reference).


� 	My first example of a form of simulated abuse or apparitional abuse is that of an apple. No apple is ever just an apple. It could have been gifted, grown in someone’s garden, the product of years of research or a heritage apple, etc.


�	Using the term ‘intermediated’ to note the dialectical interplay going on between simulated subjectivity and intersubjectivity as centrally contextualized through embodiment, etc.


� 	Directly under the headings of the temporal (like spontaneity, the eternal sense of the ahistorical present, etc.), spatial (the trans-geographical, etc.), subjective (personal freedom, etc.) and intersubjective (collective freedoms, etc.). 


� 	The six trans-cognitive orders being, respectively, pre-essential values, essential-aesthetical values, deontological values, pragmatic values, hermeneutical-potential values, and, ontical (or factual) values.
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� 	Primarily in Essays III.1D to 1J. As cited in the footnotes.


� 	What follows, effectively, is a linear commentary on the recent essay titled: 1J. The Resolution of (the Problem of) the (Extensive) Suspensive. ‘Linear’ in the sense of proffering a narration with a coherent set of sequential arguments, etc. (unlike that ‘essay’ which attempted a more systematic, comprehensive and summary style of exposition).


� 	This recent resolution was first articulated in the series of six essays titled: Engineering the Pursuit of a Progressive Philosophy that is Critical, Existential and Insightfully Productive. (III.1D-I)


�	Please note that my convention ‘(-)’ can be read to imply the dialectical application of three distinctive kinds of iteration contributing to the requisite economy, namely, hermeneutical reiteration, phenomenological iteration and non-systematic existential re-iteration (of a more chaotic complexion instituted through a resolution of the former).


� 	III.1J.0. Note the following quotations occur from this same essay.


� 	These three economic aspects of the reduction, reconstitution and suspension have since morphed into the subdisciplines, respectively, of the phenomenological, hermeneutical and existential (in both relatively non-systematic and systematic formats).


� 	As noted elsewhere, I use the expression (e/)valuational formation to indicate that there re six kinds of value being referred to and that three forms of value each fall under the three categories of identify, function and value-formation (further complicated by relatively simple and complex forms of interaction between these six distinctive types of e/valuation.


� 	Those apples could be also a ‘gift’ or ‘stolen’ or ‘both stolen and a gift’, etc., etc. That even something as humble as an apple cannot be written off and subject to closure as a mere apple, as no more and no less! Treating identities as closed, and non-open to an existential richness of being and further insightful observation, is a form of simulational or apparition abuse. My nomenclature.


� 	I would redefine the term ‘neurotic’ to indicate an ‘inability to learn simple modes of interpersonal interaction (on the principle that what has been learnt can be unlearnt)’. I would like to contrast it with psychotic behaviour and non-psychotic/non-neurotic behaviour in terms of our circadian rhythms where psychotic rhythm is one day extended over one or two days, in terms of sleeping, eating, levels of alertness, etc., and, the inverse in terms of an apparent neurosis (with, say, two sleeps a day and six meals taken, etc.)


�	Using the term ‘intermediated’ to note the dialectical interplay going on between simulated subjectivity and intersubjectivity as centrally contextualized through embodiment, etc.


� 	Directly under the headings of the temporal (like spontaneity, the eternal sense of the ahistorical present, etc.), spatial (the trans-geographical, etc.), subjective (personal freedom, etc.) and intersubjective (collective freedoms, etc.). 


� 	III.1G.


� 	The positive aspect of this tentative definition is entailed in an ‘existential-consequentialism’. Basically, all forms of enaction have consequences. A first divisional philosopher aspires to overseeing the realization of positive consequences when exploring the specificity of the situatedness of a certain situation or set of situations. The expressions ‘philosophical’, ‘critical’ and ‘existential’ being treated as synonymous. That ‘existential transformation’ is arrived at through ‘non-chaotically oriented re(-)organization and chaotically oriented re(-)self-organization (as instigated, on balance, by the relationship through its ‘agents’)’. As the existential dimension can be indirectly recognized through existential indicators hence the ‘perception’ of this dimension. In contrast, the existential dimension is directly experienced through its existential hallmarks and hence its trans-intentional ‘apperception’ through judgmental-discernment.


� 	I.e., letting our relationships themselves re(-)construct themselves where, in effect, we act on the ‘behalf of such relationships’ as ‘agents for such relationships’. Because there is an equivalence between ‘critical’ and ‘existential’, etc., it would follow that such ‘transformations’ would then be ‘existentially oriented’. So, ‘transformation through reconstruction (via deconstruction)’, therefore, must be ‘reconstruction through existential transformation’. Of course, we can do reconstructive philosophy without direct recourse to the existential dimension, but, ‘being critical’ means an ‘unavoidable confluence with the existential’ and thence its explicit reference in the subtitle.


� 	Applying ‘perception’ to the intentional level of epistemological organization, and, ‘apperception’ to the trans-intentional, judgmental level of epistemological organization.


� 	III.1H.


� 	This working ‘with(-)ourselves’ and ‘with(-)others’, using this convention ‘(-)’, to alert the reader that “the existential ‘with-ourselves’ and ‘with-others’ is arrived at through an existentialization of the relatively non-existential ‘with ourselves’ and ‘with others’.
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� 	Such a ‘foundational basis’ being treated metaphorically, rhetorically and pragmatically as a heuristic method for ruling in or out the philosophical arguments put forward by both first and second division philosophers. Obviously re(-)constructing the former and deconstructing the latter.
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� 	III.IL.4-16; 34; 41, etc.


� 	Namely, six categories of impossible absolutistical identification, indubitability, participation, non-identification, non-indubitability, and non-participation.


� 	Defining ‘deconstruction’ as the ‘deep, broad dismantling of defective argument-types either in total or in part’, and, where ‘total deconstruction’ defines a ‘type of co-associated philosophy whose persistent dissemination deserves to be located in a second division’, whereas, in contrast, the ‘viable reconstruction of a partially deconstructed philosophy deserves to be returned to a first division’.


� 	As noted previously ‘(-)’ is a convention indicating here an economic of iteration, namely, phenomenological iteration (retention), mere hermeneutical reiteration of meta-textual sequencing (through genres, etc), and, relatively existential, non-incremental, chaotically oriented re-directed re-iteration. Or, in this instance, simulation, resimulation and re-simulation. This same convention as in, e.g., ‘for(-)others’ could be read as ‘for others’ non-existentially and for-other existentially (but, also, as a third product of both, namely, ‘for others-and-for-others’ given the necessary co-association of all three economic polarities in processes of inversely co-related existentialization and de-existentialization).


� 	Even though I can imagine myself as if also downstairs and able to eat one of them virtually. But, again, this virtual division or replication of self-identity further de-establishes any claim to the integrity of a truth-determination given this virtual loss of subjective integrity. I might like to think I am downstairs in the kitchen, when upstairs, but no amount of visualization is going to produce a truth determination with the requisite degree of ‘vivid’ integrity in its presented-ness as if I were downstairs, awake, with my eyes open, etc.


� 	In the following paragraphs I am entertaining a number of philosophical problems as objections to the first divisional position being argued for, i.e., e.g., that simulation is through re(-)simulation only. In a first problem I am counter-objecting to the idea that the image in the mirror of myself or anything else is a simulation of that which is not simulated, as a form of pre-simulation, etc. Such a state of affairs can be understood metaphorically, but, philosophically and critically, should not be subjected to such metaphorical abuse!


� 	I.e., in a sixth order of cognitive/trans-cognitive ontical/factual determination, and, not left as a mere resident in a fifth order of the virtual.


� 	Tune to a perfect meantone tuning on, say, C, e.g., then play the same piece transposed to a C flat major or a C sharp major, etc., and hear the difference when playing chords, etc.


� 	In an environment where the mediation of imputations are mutually intermediated in rectificational processed realized through processes of re(-)alignment conducted in subjective-intersubjectively understood terms of reference as a result of harmonic interventions, peer group pressures, de-anomalizations, ongoing resolutions, radical forms of deconstruction, etc.


� 	This could be notated as a matrix with four elements, namely, and collectively, the ‘before ourselves’, ‘before-ourselves’, ‘before others’, and, ‘before-others’. Or, as a matrix between the nine ensuing elements in the economic invocation of the ‘before ourselves’, ‘before-ourselves’ and ‘both before ourselves and before others’, etc.


� 	That on the same meta-level of employment, there can be no others basic forms of treatment.


� 	Interestingly, as the eyes act like lenses then my interpreted presentation has to be mentally inversed in order to then be read correctly in the vertical dimension. Moreover, although being seen through two eyes, I arrive at one image of myself as seen ‘in’ that same mirror. One moral to be drawn from such reflections is that even though perception, e.g., could be read as passive in orientation, still, the perceptual act has to be quite active and reconstructive in its re-interpretation of such perceptual materials being presented for interpretation, etc.


� 	Refer to footnote no. 2 for these six categories about to be further explored in greater depth.


� 	Anticipating the realization that there can be no so-called first divisional philosophers in lived-reality given the need for the trans-conventional circumscription of conventional propositions in a dialectical balance with the conventional curtailment of [excessive] trans-conventional forms of treatment. Identifying a ‘first division’ with persons who ‘exercise a certain suitable degree of trans-conventional appreciation’ and a ‘second division’ with a persons who ‘only exercise conventional forms of appreciation’ through their ‘overlooking forms of trans-conventional appreciation’ it follows that a trans-conventional philosopher only has their mandate through their critical treatment of the conventional, etc., and, therefore, cannot be completely separated from the conventional forms of treatment. Thus, a first divisional philosopher who says they are only a ‘first divisional philosopher’ is not a first divisional philosopher. Inversely, a conventional philosopher ‘suitably open to trans-conventional circumscription of the conventional whilst operating with a dialectical counter-balance involving the conventional curtailment of trans-conventional treatment’ is not merely a second divisional philosopher, but, more importantly, is also a representative first divisional philosopher albeit as read in this qualified dialectical sense. The basic difference being in this qualified openness to non-closure.


� 	Imagine if we were to excessively question our propositions for identification or truth determination or their conjunction in a form of viable participation. Is this ‘mushroom’ a ‘horse mushroom’; ‘is this ‘identification’ correct?’; ‘am I certain that this “identificational process” is correctly ascertained?’; and so on? This is where a process of treatment intervenes to retreat a meta-product subjected to treatment to a process of returning it to where the initial proposition began in terms of its object level of meta-explication. A so-called ‘pragmatic philosopher’ who overlooks this process of retreatment is then no more than an ideological pragmatist deserving to be deconstructed and rendered as unable to function as a non-second divisional philosopher. Of course, the joke is then that in deconstructing they cannot ever be relegated to a second division. However, for practical purposes of critical differentiation we could define a second divisional philosopher as one who runs arguments that are either conventionally defective or trans-conventionally defective, implying, conversely, that a first divisional philosopher is a philosopher who runs arguments that are both trans-conventionally and conventionally valid (as well as enacting a suitable, dialectical balance between circumscription and curtailment).


�	This ‘existential turn’ can also be metaphorically treated as a ‘turning around’, ‘tuning upside down’ and ‘turning back to front’, etc. Implicating, on occasions, a radically re(-)direction and potential disruption of our relational trajectories, etc.
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� 	Effectively, we have a hypothetical case study for exploring and linking these concepts as noted in the title.


� 	From a practical perspective it is suggested that the reader might find it better to start from paragraph 2 and only read the first two paragraphs on a second reading?


� 	Complexification, etc., as concepts, were introduced in Volume II. In Volume III refer to paragraphs 141, etc; 167; 641; 920; 992-995. Hopefully this paper will help the reader to better understand the import of these methodological tools. I do not make a distinction between ‘economic complexification’ and ‘semantic complexification’ other than to note that the former can be read through the lens of the latter.


� 	I have argued that narratives are engendered through an aspiration to oversee the de-anomalization of the drivers that provoke and promote the formation of that narrative in the first place. However, we should note that de-anomalization takes two forms, namely, complete resolution and destruction of the narrative in question or ongoing patterns of partial resolution that do not involve the complete deconstruction and destruction of that narrative, and may well involve the serious, ongoing reconstruction of that same narrative.


� 	Basically arrived at through a literalization of resident metaphors to the extent that that is permitted, and, without reductively treating such appearances to some form of closed, apparitional abuse when the simulated identification of that subjected to such abuse is scoped as no more and no les than that as it appears (overlooking the fact that in a direct engagement with reality such closure is both impossible to perform and dangerous to attempt in lived-experience [giving consequential rise to both philosophical and non-philosophical forms of abuse in the wake of such identificational mistreatment]).


� 	To clearly delineate this definition of classical texts from non-classical text is almost impossible, indeed, basically an impossible task. Take photographs, e.g. Some photographs can be set up with a certain degree of apparent deliberation, say, if they appear to be posed or appear to be telling a story or seem to be artfully contrived. On the other hand, merely aiming a camera and taking one more picture seems to present an image of what you see there is what is to be seen there, no more and no less. I.e., reading that photo would not be a productive exercise given the investment of psychic energy in doing so would produce little more information that what is to be seen as that which was to be seen there in the first place. On par, almost, with a security camera merely producing a series of photos. On the other hand, such photos might reveal something more of interest if given the right context for them to then be read but where what is then read is little more than the intentional traces left through saying walking along a street, or being seen to have assaulted someone. In effect the narrative is written upon or back into such an artifact through being read in that context rather than having already been written in such a manner rather than that relatively radical re-reading being imposed upon it retrospectively.


� 	In this regard am reminded that my mobile phone, in being used to text, would regularly change ‘Mts’ to ‘Mrs’. Or, a friend of mine, when shown a photo of a large Chinese-like rock in my garden, ‘wrote’ ‘move it’ when the text was meant to read ‘love it’. Given that typing on a mobile phone is not as easy as using a regular keyboard we should be grateful that no war has been inadvertently declared through such inadvertencies in textual formation. An interesting question to ask here is to what extent are mistakes also intentional? Apparently, rabbis in interpreting the Bible regarded even the apparent mistakes in that text as fully meant, as fully intended (which as a principle here might be seen as going too far?).


� 	I am sure there are many other ways of dealing with texts, but, for the immediate future, find me a more useful economic approach to this topic of transcription? Then, we can run with such economic schemes as ‘heuristic devices’ and argue for how close, if at all, they actually model (pragmatically) the world (of our interpretation of lived-experience) on some other occasion. 


� 	III.1N.8-9, e.g. In the same vein, I will align a ‘third moment’ (where the ‘thirdness’ of this moment is more a matter of the convention for its introduction and exploration) with harmonization/resolution, the non-systematic sense of the existential, as well as subjectivity, simulation, re-presentation, etc.


� 	One artist modelled this process for me, analogically, by noting that in a certain painting to the blue background they would introduce elements or flecks of red to mirror the relatively dissonant red foreground to which they then would add elements or flecks of blue, and, thereby, integrate both background and foreground in that painting with these blue-red – red-blue forms of resonance.


� 	I use the expression ‘principle’ more as a metaphor; being wary of how the misguided selective use of principles has a history of engineering disastrous forms of both philosophical and non-philosophical closure. Principles can be used as provisional guidelines, by avoiding closure, continually applying apposite suspensions, etc. In practice the use of principles should be scoped and ever qualified.


� 	In the asking of a question and the supplying of a first metaphorical reply and then a second reply in the form of an apparitional suspension (and when the metaphorical can then be literalized if and when appropriate).


� 	Here we can appeal to some form of transcendental, i.e., trans-intentional sense or semblance of intuition in an appreciation of the transcendental sensibilities and sensitivities to be realized through such existential awareness. By such means accounting for the phenomenological natures of relationally oriented experiences like, e.g., compassion, affection (love in all its forms), sympathy, empathy, solidarity with others, and so on? I have also made the suggestion that our pre-intentional emotions need to be harnessed in order to intensify the redirection of our motivation in order to then existentially oversee the performance of such receptive forms of relationally oriented enaction.


� 	Noting that these forms of value formation must mutually support each other. I have in mind here the possibility of a snuff movie or snuff play or snuff ballet being performed and where such deaths must undermine the e/valuation of such performances in existential terms of reference. On the other hand, we have the paradoxical contrast where the ‘simulated’ depiction of death, e.g., in a painting or play or movie, etc., may positively contribute to the existential e/valuation of that simulated simulation (given the different modal complexion of those different forms of simulation as would be present between a snuff performance versus a merely simulated version of dying). Of course, contextual considerations could also play an important role in such existential assessments along with relevant distinctions to be made between intentional and trans-intentional forms of discrimination (such as, e.g., in determining the intentional content of, say, a painting versus a more trans-intentional appreciation of its import in aesthetical, deontological and pragmatical terms of reference; where the latter category could include tendentious considerations and whether such tendentious use of messaging, etc., were to be judged as either successful or not in the private or public reception of that work of art).


*	For latest version of this text: � HYPERLINK "http://www.homestead.com/noelshomepage/noels homepage5.html" �www.homestead.com/noelshomepage/noels homepage5.html�


� 	A list suggesting degrees and kinds of inauthenticity without defining such categories, etc.


� 	As an example, truly exorbitant booking fees is case in point. In a transaction that is basically enacted through the labour of your own input, supplying the information required, we are then billed a considerable amount of money by electronic means that require little human supervision and which would be literally enacted before the blink of an eye. Surely if such fees were timed, they would put the lowly charges of most if not all prostitutes to shame, but, people just accept such disproportionate kinds of revenue raising because how else could they navigate around such ‘conveniences’; and, unless the political powers that be better regulate such a pecuniary landscape or competition, itself, levels the playing field, the consumer has little hope that such outrageous forms of capitalism will ever be better regulated and expedited with a sense of proportion considered fair? A good reason, in itself, why politicians should not be given donations from businesses lest it should ever happen that they become captured by such vested interests!


� 	I sometimes check the Spam folder and, occasionally, will find emails that have been diverted there that should not have been.


� 	We can also amalgamate this ruling with the ruling that states ‘that the x of x is not-x/non-x/meta-x’. In effect, by treating the product of this ruling as ‘meta-x’. I.e., the philosophy of philosophy is not philosophy being meta-philosophy, etc.


� 	‘Plain of reckoning’ an apt metaphor for the de-suspended-suspension where the conventional aspects of pretreatment and treatment can find a form of reckoning in the moment of retreatment.


� 	An ‘economy of significance’ can be cashed out as possessing ‘textual meaning phenomenologically, meta-textual sense hermeneutically, and non-textual meaningfulness in both non-systematic and systematic senses existentially’.


� 	‘Preferenced’ is code for ‘either past prioritized, currently privileged, and/or future promoted’.
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� 	In the next essay I will be addressing ‘disciplinarian competence’ in the light of this paper.


� 	From an alliterative point of view ‘the four p’s’.


� 	The reader might recognize that ‘suitable’ is code for ‘phenomenologically proper, hermeneutic appropriateness and (non-systematic and systematic) existential appositeness’. By ‘non-systematic existential’ is economically meant ‘the so-called third dialectical moment’. Whereas, in inducing an existential orientation that non-systematic form takes on a more overt, systematic economic form of expression (arrived at through the ongoing existential resolution of the relatively non existential).


� 	E.g., through giving advice or publishing a philosophical book of paper.


�	With more than a ‘nod’ to constructor theory. Giving the bimodal expression of possible versus impossible a trimodal reinterpretation through the addition of relatively uncertainty or that which need to be re(-)qualified, etc.


� 	For a more recent revisiting of this philosophical tool of retreatment refer to the essay III.1O. 


� 	Interpreting ‘edification’ as explored by Richard Rorty in his sense of being ‘relatively radical, unsettling, setting a new consensus, etc.’, rather than merely confirming past forms of conformation per se. In this sense we can treat ‘edification’ as being ‘productively insightful’.


� 	Note, that I use the expression ‘valuational formation’ to indicate the e/valuation of identity/identification, function/functionality, and, matters of value more directly pertaining to either aesthetical value (in a second trans-cognitive ordering), deontological value (in a third trans-cognitive ordering), and pragmatical value (in a fourth trans-cognitive ordering). The other three forms of ordered e/valuation being pre-essential essential e/valuation (in a first trans-cognitive ordering), hermeneutical e/valuation (in a fifth trans-cognitive ordering) and ontical or factual e/valuation (in a sixth trans-cognitive ordering). Economically, all six form of subtle preferentially organized treatment co-occur but find an expressed form through forms of subtle preferential/de-preferential treatments of the archetypal moments (of Object, Ego and World) in the archetypal economy as discussed elsewhere. E/valuation can also be seen to occur in and on other levels of epistemological organization such as the (Pre-Pre-Intentional), Pre-Intentional, Intentional and the Post-Intention or Consequential Realm of Lived-Experience) as well as in judgmental terms of reference as to be found appreciated in a Trans-Intentional Aspect [along with its trans-cognitive orderings]).


*	For latest version of this text: � HYPERLINK "http://www.homestead.com/noelshomepage/noels homepage5.html" �www.homestead.com/noelshomepage/noels homepage5.html�


� 	Refer to the previous essay on this topic in III.1U. In that essay I refer to the four ‘p’s’ (through alliteration of), namely, participation, competence, comprehension and comprehensiveness. I.e., that participation should be present; functional conformity to general expectations needs to be in place; a comprehension of what is being performed needs to in evidence (in order to deal with non-expected anomalies in performance); and, that such comprehension needs to be adequately comprehensive in scope.
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� 	Arguing, by implication, that all disciplines should be existential and critical in their ambitions. 


� 	Refer to the essays III.1U and III.IV.


� 	Proffering a sketch of the fourth section noted in paragraph 4.


� 	Providing a brief gloss on paragraph 3.


� 	Spelling out the second section of this enquiry as per paragraph 2.


� 	Paragraphs 10-13 relating to the first section as briefly sketched in paragraph 1.


� 	Refer to those sections in Volume II that ask ‘Where is Father Xmas?’


� 	Taking or ‘mis-taking’ these presentations, as past imputations, future expectations and present anticipations, in a manner that goes well beyond the limits of their theoretical deployment, practical employment and critical re-deployment (to paraphrase and expand upon a critical observation of Kant).


� 	As well as being identical, from a transcendental, Trans-Cognitive Aspect, to transcendental concepts of the relatively existential, pro-relational, judgmental, critical, etc. Where by ‘transcendental’ is usually meant, in its positive sense, the trans-cognitive level of epistemological experience, i.e., trans-intentional forms of experience, e.g., ideas or concepts, thoughts (either atomic or molecular in organization), percepts and facts (as either virtual, cognitive, fifth ordered possibles and non-virtual, cognitive, sixth ordered actuals) as dealt with in a cognitively ordered vision of the Cognitive or Intentional Aspect (where such intentional artefacts are basically retreated trans-cognitive judgments that would have had their immediate origination in a Trans-Cognitive or Trans-Intentional Aspect dealt with in a trans-cognitive form of ordered philosophy and its dealing with six kinds of ordered value and their combinations and permutations, etc).


� 	Under ideal circumstances, the extensive suspension should be able to cut through such nonsense.


� 	As already discussed in a cognitively ordered philosophy. Such content can also be seen passively, actively and in an engaged manner.


� 	E.g., embodied persons versus objects, and, embodied subjects versus embodied subjects, etc.


� 	Implying through, such terminology, that its intentional constitution is directly aligned with its lived-reality in lived-experience and that is progressively revealed through skilful forms of deconstruction, etc., and, which, through such conformation, opens us up to the existential potentiality in e/valuational formation to be discerned in such relationships as found expressed in and through our receptive-reception of their overall situatedness.


� 	Referring to my concept of a ‘transcendental reservation’ where we act on the behalf on the relationship but not necessarily in a manner that is in full social conformity with conventional ideas of either propriety, appropriateness and/or appositeness.


� 	As noted elsewhere, the perfect resolution of a relationship is the metaphorical ‘death’ of that same relationship.


� 	I.e., theoretical deployment, practical employment and critical re-deployment (in an extended paraphrase of Kant [in a reference to the Amphiboly, e.g., etc.]).


� 	The representation economy being seen to comprise presentations, representations and re-presentations. The parallel intentional economy (being entertained in parallel like all economies and hence our ability to hypothetically propose an archetypal economy as a philosophical template in our explorations which can also involve processes of complexification where economies are ‘encouraged’ to ‘comment’ on each other). Paralleling the representation economy, we have three senses of the intentional, namely, objective, intent, and the inevitable, apparent, intentional sense of a co-associated transcendental subjectivity.


� 	For a start, metaphorical ‘like’ should be read as ‘both like and not like’ but not as an ‘is’ involving some form of total identification.


� 	I.e., trans-conventional truth (TT) is positively determined if conventional truth (T) is positively determined (assuming [e, c, w]’ is t, iff [e, c, w]). The implicit premise, also, is that all trans-conventional conditions are fully met or appear to have been fully met to the best of our understanding. Thence an absence of metaphorical abuse, rhetorical abuse and apparitional abuse; that there is no over-identification along absolutistical lines of insistence; no absolutistical indubitability or non-indubitability; no extremist forms of realistic, idealistic or pragmatic insistence have ‘infected’ that discourse in question; that all content and processes have been suitably retreated through both the suspension and the de-suspension (entailed in a process of retreatment), etc.


*	For latest version of this text: � HYPERLINK "http://www.homestead.com/noelshomepage/noels homepage5.html" �www.homestead.com/noelshomepage/noels homepage5.html�


� 	‘Disvaluation’ is a word I needed to coin in the writing of my thesis in order to account for a continual process of devaluation rather than a mere act of devaluation.


� 	A broad question posed for The Continental Philosophy Group in the form of an Open Forum conducted on Zoom on 9.5.21.


� 	A so-called ‘cockup’ and not a conspiracy as such??


� 	A measure of this controversy can be found in the printed edition of the Sydney Morning Herald, 4 May 2021, where I counted one editorial, four articles, one section in the letters to the editor, and one cartoon all on this same topic.


� 	Quoted in full at end of this text in Appendix A: The Uluru Statement: Link: � HYPERLINK "https://ulurustatement.org/the-statement" �https://ulurustatement.org/the-statement� 


� 	Which is my current, provisional take on such relatively non-existential forces at work, both organized and not so organized, seeking to dismantle such perceived obstacles for those with ideological and commercial agenda that find themselves obstructed by such ‘official’ strands of political ideology that have been arrived at through past forms of consensus but which will ever to be contested by vested interests, etc. Unfortunately, such issues are muddied by the corrosive and adverse influence of certain forms of donation, lack of governmental accountability and transparency, the mistreatment of responsibility, ideologically distorted forms of media, political disenchantment and disenfranchisement, increasing forms of inequality and inequity, compounded by the environmental consequences already being experienced, etc.


*	For the latest version of this text: � HYPERLINK "http://www.homestead.com/noelshomepage/noels homepage5.html" �www.homestead.com/noelshomepage/noels homepage5.html�


� 	These considerations are currently being worked out in my extended-essay (Prescience1A.doc) that introduces Volume III in The Pursuit of the Philosophical Discipline.


� 	III.1A.1117. Such ‘guidelines’ or ‘protocols’ counselling against absolutistical identification, absolutistical non-identification, absolutistical indubitableness of truth determination, absolutistical non-indubitableness, rhetorical abuse, metaphorical abuse, apparitional abuse, etc.


� 	The first suggestion being that there is a synthetic a priori. Then I suggested there were two varieties that were negative and positive. Towards the end I make the suggestion that we have a causal synthetic a priori in efficacious conjunction with an analytical a posteriori. However, reframed in a trimodal logic the old bimodal/unimodal considerations can be conveniently shelved. ‘Hic et nunc’ (here and now) might also be used to indicate the anticipation of the ‘immediacy’ of an existential complexion?


� 	I.e., translating bimodal causal concepts like ‘cause and effect’ in a trimodal economic scheme of pre-conditional, conditional and post-conditional aspects.


� 	‘Subtle’ being code for ordered forms of exposition. Where ‘preference’ is also code for retrospective ‘priority’, current ‘privileging’ and prospective ‘promotion’.


� 	Please note that my convention of ‘re(-)’ indicates an economy involving a mix of three different forms of iteration as noted in paragraph 39 (as abbreviated by the expressions ‘mere, sheer and bare’).






