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Introduction*


Having written a text and its commentary, here is written a few short notes, in the form of a sub-commentary, for ‘ultimately’ assisting those who are philosophically perplexed by the former…


I will be briefly looking at definitions, comments, explanations and citing various essays of mine, etc., that discuss the concepts alluded to in either the root text or the commentary.


Hopefully, this sub-commentary might be instrumental in answering some of the questions that might arise in the reading of this text or its commentary.


It is also my hope that this topic of meta-philosophy be taken up as an important route for re-directing philosophers away from merely engaging each other and re-directing their talents to resolving the problematic nature of this world as lived in order to better facilitate our passage with-others, before-others… through a more fruitful, mutual and existential re-specification of the Life-World….






   

         Noël Tointon, Sydney, 11.9.14.

*    For the latest version: www.homestead.com/noelshomepage/noelshomepage4.html 

A Sub-Commentary on An Ultimate Guide to Meta-Philosophy

0.


We can all look at the world philosophically. Just what is entailed in that attitude? An ability to reflect either upon our interpretation of what is currently to hand or the type of context being used for such appreciation. In these types of reflection we intuitively attempt to appreciate if some form of a patent contradiction is present, just how appropriate is this type of approach, how consistent and coherent we might be overall? We might also try to determine the consequences of any enacted patterns of behaviour that might flow from such reflections. Indeed, the overall merit of that project might lead us to congratulate ourselves for being able to have such a clear and insightful understanding of our selves, others and the world in general. However, we do not need to go much further to realize that in treating the world as a ‘problem’ we end up with more on our plate than we might have bargained for… (0.0.1)


Being philosophical might be a good thing in very small doses. Through interminable philosophical controversies, professional philosophers seem more intent on attacking each other rather than directing their talents towards the helping of others. Indeed, the philosophical life-world is such a scandal that critics have had a field day in ensuring that it has been left with very little authority. Only in the scientific realm of physics do we find an even more scandalous state of affairs given that such noble proponents can only account for 4.6 percent of their topic! (0.0.2)


But, there is hope. We have the meta-philosopher riding to the rescue of these poor, short-sighted philosophers hell-bent on forever arguing with each other… (0.0.3)


Then, again, if the meta-philosopher were merely another variety of professional philosopher, just what hope have we, and they, of ever becoming better citizens? (0.0.4)


Let us say that the meta-philosopher can become both the guide and conscience of the philosopher. Through the development of a grab-bag of a variety of tricks they can redirect the gaze of the philosopher to better examine the nature of their critique… as well as heading them in a more socially acceptable role… in helping their fellow persons to be less perplexed and not more perplexed… along with the return of some status, with the return of some slight modicum of authority, given, now, the more professional nature of their discipline…? (0.0.5)


Well, all that remains to be seen! It could also be argued that the meta-philospher is a creation of the Devil whispering in the ear of the philosopher such contrary advice as to deconstruct the totality of their discipline. But, I have no problem with this! There is a role for anti-philosophy. Deconstruction can quickly dissolve foolish pretensions! Philosophy might be of more use if it were to quietly do its job… and then melt away… Let us thank them for being helpful and then get on with addressing the complexities of daily life all to well spelt out for us in a sea of red and black ink… but spelt out for us none the less. Not necessarily charted in a completely coherent fashion, though, given the surfeit of non-rational behaviours found in the marketplace.  Such strangeness all too often glossed over, treated almost as if normal, if not the norm, through excessive patterns of over-iteration?
 (0.0.6)


It would seem that the philosophical life-world now has its undergarments in a veritable tangle of knots… first philosophy, then meta-philosophy… and, now anti-philosophy. What could possibly be next? Non-philosophy!
 (0.0.7)


Let us say that ‘philosophy in general’ has a job to do, namely, help facilitate our passage through this world as lived in such a manner to offer along the way a working  appreciation of the apparent value of what we already have to hand in that regard, and, a positive inkling of further ways and means that might better assist us to get through this world with a little less confusion and perplexity? Hopefully, with a tad more humanity and kindness to others in a world all too ready to divide itself into flocks of despicable goats and deadly dull sheep…! (0.0.8)


So, what has philosophy done for us? Is it possible for philosophers, meta-philosophers, anti-philosophers and non-philosophers to work together, be found under the same roof, even, found under the same hat; all living and working together in a healthy, harmonious communion of fruitful disquisition? I hope not! Being philosophically engaged is not just tea, coffee, beer and wine… it does mean rolling up our shirt sleeves and getting down into the dirt and dust, the mud and concrete of this troubled world and expedite the labours of its denizens through a lessening of their travails and trials, their treachery and tribulations..! (0.0.9)

Thus, with this hope… let us be engaged philosophically, be re-directed meta-philosophically, have our false pretensions deconstructed and dissolved anti-philosophically, and, come to appreciate the veritable, variegated form or nature of value in all our efforts non-philosophically..!
 (0.0.10)


Given the often incestuous nature conducted by professional Western Philosophy let the meta-philosopher redirect their attention away from over-engaging with their brethren in order to re-engage issues that better benefit the world at large! In this process of re-direction let the meta-philosopher help the philosopher recover a deeper engagement with the world (especially in translating scientific consensus concerning, e.g., global warming and other environmental issues, etc., into existentially oriented projects of active intervention and/or encourage passive resilience, etc.); engaging existentially oriented patterns of conflict resolution; encouraging philosophy to engage in a therapeutically oriented approach to problems in the workplace, social interactions, multi-culturalism/poly-political pluralism, etc., etc. (0.0.11)

1.


Controversies are controversial for a whole range of reasons but usually persist because certain principles in their formulation clash and don't find satisfactory forms of resolution for all the relevant parties concerned. The meta-philosopher is horrified that such problems seems to persist without some adequate form of resolution being arrived at. Or, if a certain problem cannot be resolved then why waste our time trying to do that. Or, again, if it could be resolved let us ask if it could be resolved more succinctly, or more successfully, or more subtly without indulging in endless terminology, without adopting mystical or mystifying metaphors, without using shaky arguments or speculative imputations, etc. (1.1.1)


Some philosophical controversies have been going for hundreds of years. Well passed their due buy date! We could rhetorically ask that if philosophers cannot satisfacortily resolve problems of their own making just how well and able are they to address the much more serious  problems of others? To answer this end we need to reclaim the role of the philosopher and we do that through, e.g., a critical meta-philosophical approach in appreciation and re-direction, etc. (1.1.2)

2.


Professional philosophers should be resolving perplexity and not causing it... surely a sign they are not doing the job expected of them?! (2.2.1)


The core of value formation is the intentional economy treated through an existential lens as the existential economy (given that the intentional is the raw material for acts of judgmental appreciation with ensuing value formation being primarily trans-intentional in orientation). (2.2.2)

3.


Even though philosophy, understandably, has lost much of its authority we can still be philosophical by looking at what is being deemed problematic in a critical fashion. A text is never just textual but presented with certain meta-textual expectations in the light of the genre or genres being utilized in its presentation and representation, etc. In this the meta-philosopher seeks philosophical evidence that the meta-textual approaches, read genre/s, in their utilization, through adoption and adaptation, have been successful or not, and, if successful, how successful they are and could become. By 'successful' is meant the formation of an apposite and adequate dividend in positive value apparently arrived at over and above that invested in that process of appreciation and interactive enaction, intervention, etc. So, in this regard an integrated philosophy of value formation and appreciation is also called for. This has been re-defined and refined through an ordered philosophical approach (as outlined in proposition/s (x and x.y, etc.). A surfeit of value can be deemed 'evidential' (in this sense of a demonstration of a positive  excess in value formation  if a comparatively greater quantum of value is released in and through that process of engagement/re-engagement; especially if such emergent and additional value is seen to be internally apposite, externally appropriate, and, overall, is found to be relatively (more) coherent and relatively non-contradictory in its ensuing re-interpretation/s, etc. (3.3.1)

4.


Various reasons are given as to why controversies are formed and persist. 'Nested discourses' is discussed in The Existential Economy, Part XLVII. In a complex set of debates we need to critically distinguish the rules of different debates and how the same might be accommodated. Often, in the hands of the inauthentically motivated, this confusion of rules is worked to their advantage. E.g., even though the scientific life-world has formed a consensus on the topic of global warming social commentary would rather run a debate as if such issues might not be settled, etc., therein sowing the seeds of doubt in the public mind as to 'controversial; nature of this debate when this 'debate' should move on to how we might deal with such a phenomenon; i.e., as to how we might exercise patterns of active and passive intervention. (4.4.1)


Deconstruction can be seen to proffer a therapeutic suspension. By setting up an overall transcendental suspension through such parallelization and removing what is contradictory in our reading of a certain phenomenon or phenomenal state, etc. (4.4.2)


Should the critical use of suspension/s be therapeutic? Should philosophy be therapeutic? Advertently and inadvertently! The consequences of alignment, closer and critical readings of phenomenal events should be beneficial given our recognition of the adverse and our avoidance or neutralization of the same along with out promotion of the positively non-adverse, etc. Moreover, relationships are fostered through conflict resolution which is a natural consequence of the apposite and adequate use of the overall transcendental suspension. (4.4.3)


Has philosophy (in its Western incarnations, e.g.,) ever been therapeutic or been exercised with that intention? I would answer that although this may not have been the primary intention of the exercise of the philosophical attitude it would have been seen as both one of its consequences and indications that the philosopher/s were on the right track. (4.4.4)


Surely, a re-orientation of the engaged philosopher back towards their dealing with important cultural and social issues must have therapeutic consequences? (4.4.5) 

5.


We now deal with more technical considerations of a theoretical nature. (5.5.1)


Here we are alluding primarily to certain admonitions of Kant. (5.5.2)


I also introduce the important distinction between the Cognitive Aspect and its intentional constitution of perceptual and conceptual material versus the trans-intentional nature of the Judgmental Aspect (and its implied analysis through our sixfold ordered lens). (5.5.3)


In the commentary we are also introduced to the concepts of treatment and retreatment as developed in a transformational philosophy. (5.5.4)


That judgments are primarily centered in or on a trans-cognitive, trans-conceptual, 'transcendental' level of epistemological organization but can be retreated on to a 'lower' cognitive level through retreatment. (5.5.5)


I have written on this topic (of treatment/retreatment) in a number of essays. The reader could refer to Homepage 2: Transformational-Treatment-Retreatment Philosophy: A Critical Tool for Disentangling Disputes Involving Processes of Transformation (2001); Homepage 3: Various Philosophical Tools for the Critical Philosopher (18.1.08); the topic of transformation is explored at length in the set of essays titled Transformation through Re-Self-Organization, etc. (5.5.6)

6.


The important point is made that the work of the meta-philosopher entails the differentiation of sets of texts as to whether they do not make sense (and are nonsense) and whether they do make sense, and, how much sense the latter make and whether that degree of value can be amplified, etc. (6.6.1)


Another way of stating this point is that we can only engage that which can be both encountered and recognized (as defined in this definition of engagement). (6.6.2)

7. 


The meta-philosopher operates by creating a certain transcendental distance between the philosopher and themselves. This is established through exercising an ongoing, overall transcendental suspension. This noted to be the center of the existential economy – where transcendental value is located through the exercise of processes of judgment. In effect, the meta-philosopher suspends the work of the philosopher (if they have not already done so). (7.7.1)


Another set of the tools of trade of the meta-philosopher are listed. (7.7.2)


The existential economy mirrors the relational matrix of that set of relationships being investigated. (7.7.3)


These rules could be classified under the following: textual/phenomenological; meta-textual/hermeneutical; non-textual/existential (appreciation of value formation); along with an appreciation of the existential economy in play through the apposite and adequate use of this overall suspension. (7.7.4)


Ruling out nonsense and ruling in sense (and its e/valuation, etc.). (7.7.5)

8.


Given that judgment is between, within or through concepts it follows that judgment, primarily, must be trans-conceptual in orientation. I.e., in trans-perceptual terms of reference, in trans-cognitive orientation, etc. I.e., in transcendental terms of reference (in this defining of the definition of this term). This is in line with Kant's insightful appreciation into the nature of judgment. (8.8.1)


However, judgments are conceptually treated. Thus a judgment delivers a judgment becomes spelt out in a cognitive format, i.e., in conceptual terms of reference, etc. As noted, this would be delivered through some form of retreatment. So, the process of judgment delivers a judgment translated in a conceptual form despite the process being trans-conceptual in orientation. (8.8.2)


These distinctions critically form a basic field for looking more closely at value formation through, e.g., an ordered lens, the existential economy, consequential analysis, etc. (8.8.3)


As noted in the Commentary, an intentional economy must also be an trans-intentional economy (given that intentional formation is appreciated, non-critically and/or critically, trans-intentionally). (8.8.4)

9.


Thence the need to make a distinction between the 'transcendental' and the 'transcendent'. However, in one sense they are connected or could be connected. (9.9.1)


In one sense, however, the ongoing balancing of transcendently oriented structural organization with a similar degree of interest on a corresponding semblance of the immanent, in a either or both a material and/or an immanent process-orientation, can also induce the semblance of an ongoing overall transcendental suspension. (9.9.2)

10.


Where do we start when we are being meta-philosophically engaged? (10.10.1)


Utilizing, or, re(-)utilizing, what is already to hand. Seeking an appreciation of genres utilized, etc. (10.10.2)


As in the Commentary, I sketch out a scheme as if it were a university course. Hence 101, 201, etc. (10.10.3.)


In 101 we take on an introductory philosophical training in order to be acquainted with logic, good argumentation, note traditional disciplines like ethics, etc., meet traditional terms like universals and particulars, and, an array of essential philosophers and their arguments, etc., etc. (10.10.4)


Then, in 201 we distinguish between relative nonsense and sense. (10.10.5)


In 301 we note which texts, that demonstrate at least a minimal degree of significance, not too far beyond that invested in its formation, reformation or re-formation, etc,. apparently have more value in comparative terms of reference. (10.10.6)


Moving on to 401, we then examine these relatively richer texts in order to assess to what degree a worthwhile amplification in positive value formation might be efficiently arranged with minimal additional inputs or a reconfiguration of those inputs already in place and/or in play. (10.10.7)


In 501, the meta-philosopher gets into their full stride by critically assessing such prior assessments. (10.10.8)


However, the meta-philosopher should be expending more of their energy dealing with problematic issues that deserve such critical treatment rather than merely dealing with controversial issues of a philosophical nature left purely in a philosophical perspective. Although, we should add, that there is an important role for the meta-philosopher to redefine and refine their philosophical tools for their critical exercise from a meta-philosophical orientation. (10.10.9)


In this Sub-Commentary we could invoke another professional course of endeavour, namely, as follows: (10.10.10)


In 102 we merely tack a philosophical tack by attempting to be philosophical about a certain set of philosophical issues be they intra-philosophical or extra-philosophical in orientation. (10.10.11)


In 202  we could take an anti-philosophical course by exercising deconstruction, running suspensions through counter-parallelization, forms of balance, balance correlatives, etc. (10.10.12)


In 302 we can then investigate a non-philosophical style of addressing similar issues. Here we can note a minimal pragmatic sense of positioning, a de-authorization of philosophical inputs, examining problematicity form a more personal, inter-personal and trans-personal set/s of perspectives, etc. (10.10.13)


Then, in 402 we can critically introduce the exercise of a meta-philosophical perspective in terms as outlined in our Guide, etc. (10.10.14)


In 502 we conduct the ways and means for critically exercising our appreciation of what has occurred in prior courses but now with an emphasis upon the resolution of problematic issues currently confronting or prospectively about to confront individuals, communities, cultures, nations and/or a global consensus, etc. (10.10.15)


In effect, looking for the 'evidential', assessing the same, amplifying its positivity, appreciating such efforts and endeavours. The 'evidential' being confirmed judgments primarily expressed in transcendental terms of reference; i.e., the apparent value of such value formation. (10.10.16)


Thence a course of 102 Practical Philosophy, 202 Anti-Philosophy, 302 Non-Philosophy, 402 Meta-Philosophy, and, 502
Trans-Philosophy. (10.10.17)


Hence philosophically oriented facilitation (as per 10.16). (10.10.18)


But now we must attend to such a practical process in more detail. (10.10.19)

11.


What the philosopher, anti-philosopher, non-philosopher, meta-philosopher and/or lay-philosopher have to work with are texts, nothing more and nothing less! Included in that definition are all intentionally deposited forms of behaviour from letters and essays to advertising and novels, photos, clothing, works of art, architecture, footprints, observed patterns of enaction, etc., etc. All such deposits, records of such deposits, being thematized actively and passively through requisite and associated genres of behaviour. Such genres being both templates for enaction and interpretation in parallel at the same time. So a genre of behaviour is simultaneously a parallel genre of enaction and a parallel genre of interpretation. E.g., I want to write a letter using a pen and paper (and send it through the mail in an envelope with a stamp on it, etc.). I invoke this genre in order to write this letter, and, the addressee and myself both read this letter through invoking the genre of a letter given its apparent adherence to such conventions associated with a traditional letter. Indeed, in writing that letter I also need to read it back. (11.11.1)


Such active and passive invocation of a genre is examined through a 'bifocal' logico-phenomenological lens. In classical texts the logical nature of its formation is more assessed through looking directly at such statements entailed in that text or set/s of texts under examination. However, in a non-classical(ly oriented) text we examine more its phenomenological manifestation and intuit, indirectly, patterns of intentional(ly oriented) intent determined to account for its initial original  formation. Both types of text invoking this phenomenological concern in order to determine its apparent material composition, etc. (11.11.2)


The commentary, more or less, merely alludes to the six orders entailed in our ordered analysis. Let me note this history of this conceptual tool and then note some references to papers dealing with this topic. (11.11.3)


Away back when I resumed my studies in Otago University, New Zealand, and was doing philosophy year two, I gave a seminar, under a professor Tichy, in what I referred to as a theory of existence/integrated theory of truth, in which I attempted to systematically account for all the uses of the word 'is'. I noted that when we talked about 'square-circles' we could not imagine the same but we could entertain, say, a 'red-square' or a 'blue-circle'. Here we could note that the implied integration of '-' does not apply in a first order but does apply in the second order, etc. So, therefore, integrated second ordered thoughts could then be entertained in third order thought processes; in both a third ordered conceptual sense and in a fourth ordered perceptual sense (say, in our imagination, memory, or current perception, etc.). In a fifth order we looked at both possibility and probability; with an emphasis upon the latter. In a sixth order we have determined that the event being described there have (and/or had) an actual factual existence. I originally had five orders and overlooked what became the fifth order as detailed above. Later I also had the third order acting in a de-ontological modality and a fourth order acting in a pragmatical modality. A fifth order of possibility/probability became associated with hermeneutic possibility as well. Only recently these two sets of parallel orders have become distinguished through trans-cognitive or judgmental expressions and cognitive expressions. So, e.g., the trans-cognitive expression of the third order is de-ontological value formation whereas its cognitive expression is conceptual processes. Or, the fourth order is divided respectively between trans-cognitive expressions of the pragmatic and cognitive expressions of the perceptual, etc. A first order is also being seen as emphasizing the essential (but only in a 'simple' or 'atomic' sense despite the non-integration of the intentional objectivity therein).  Lastly, a second order can be seen as trans-cognitively concerned with aesthetically and essentially integrated content, and, cognitively integrated essential material. (11.11.4)


Originally, these orders were conceived of in a linear sense of progression. However, by invoking background and foreground considerations we see one immediate prior or immediate later order becoming the background or foreground for the next. Then, borrowing from Gestalt Theory (as developed by myself) we can also invoke an associated sense of intentional subjectivity. (11.11.5)


Although now conceived of in a circular sense factual determinations can be considered to be more organized in an epistemological sense (given we must have an integrated conceptual content for its conceptual expression, possible perceptual expression and thence its factual assertion. Moreover, from an examination of the instantiation and exercise of the overall transcendental suspension we can assume that a suspension revolves about an ongoing sense of a 'suspended center' simulated between the third and fourth orders. (11.11.6)


Underneath this schema, on various levels in epistemological organization, are various integrated sub-schemes for generating and integrating our understanding of the same. (11.11.7)


E.g., first and fifth orders are basically non-integrated in a relative sense and concern 'subsistants' or intentional products or material rather than intentional processes. So, e.g., a mere fact is not an actual-factual 'fact' unless it is deemed to be able to be integrated into a factual scheme when and where this is observed and, therein, take on a sixth order. Whereas, in contrast, the second order and the sixth order concern integrated productive material, i.e., the relative intentional object(ivity) rather than the intentional process per se. In contrast the third and fourth orders are seen as entertaining 'existent' or 'existant' processes; i.e., that which has an intentional productivity (rather than an interest in intentional objectivity). This is one way this scheme is integrated in terms of its architecture. (11.11.8)


However such complexity can be further simplified by noting that through subtle forms of privilege/de-privilege of the three archetypal moments at the center of the intentional economy, and its centralization in the formation of value in an existential economy, allow us to generate our six orders. These three moments are Object, Ego and World. That to privilege one is to de-privilege the other two, or, to privilege two is to privilege the remaining moment. At the same time, we cannot divorce ourselves completely (and at the dame time) from these six orders. (11.11.9)


Our six orders coming into relative existence through such relatively subtle forms of privileging/de-privileging. (11.11.10)


Thus, in this scheme, the subtle privileging of the Object orientation sets us up to appreciate textual formations, phenomenal-phenomenological forms of appreciation and similar. (11.11.11)


Whereas, a de-privileging of the World moment establishes an aesthetical interest in the phenomenon/phenomena of integrated thoughts. The same effect being induced through the privileging of both Object and Ego poles or polarities. (11.11.12)


A subtle privileging of the Ego, and or, subtle de-pivileging of the World and Object induces an interest in trans-cognitive de-ontological ethical e/valution and cognitive conceptuality (in the form of a process). (11.11.13)


A subtle privileging of the Ego and World and/or a de-privileging of the Object gives us a trans-cognitive interest in pragmatical e/valuation and cognitive interest in perception. (11.11.14)


A subtle privileging of the World gives us an interest in trans-cognitive hermeneutic possibility/probability and a cognitive interest in factual possibility/probability. (11.11.15)


Then, the subtle privileging of the World and the Object, and a de-privileging of the Ego, gives us a trans-cognitive interest in factual determination and cognitive interest in environmental/ecological issues (in a relatively systematic orientation). (11.11.16)


Thus through subtle forms of privileging/de-privileging these six orders can be generated from these three poles or moments or polarities that underlie the intentional economy/existential economy whose center is represented in the overall transcendental suspension also know as the overall hermeneutic circle of comprehension (and that both parallel the tripartite nature of the gestalt field with its emphases on the Object (as the relatively dissonant intentional foreground), World (as the relatively consonant background), and, Ego as the resolution of both (and its paralleling associated intentional subjectivity). (11.11.17)


This complex tripartite scheme, by extension, also implicates a harmonic theory as well a theory of textuality in its noting the paralleling of text, meta-text and non-text, and, their paralleling of the phenomenal-phenomenological concerns, hermeneutical and existential preoccupations respectively (in their collective paralleling of these dialectical moments of Object, World and Ego. Such complexity on one hand, and, such simplicity on the other... thence the theoretical, practical and critical basis for our ordered investigations. (11.11.18)


Numerous references could be found for exploring (the evolution of this philosophical tool as entailed in) this Ordered Philosophy. (11.11.19)


E.g., In Noelshomepage1 (Recent Philosophy Papers, Page 1): An Open Letter Discussing some of My Thinking on the Subject of Truth (9.1.00); A Second Letter Discussing Some of My Latest Thinking on the Subject of Truth from the Perspective of a Closer Examination of the Cognitive Orders (25.3.02); Essay XXIV in the volume of essays Circulation: Critical Appreciation: The Formation of an Integrated Theory of Truth (24.10.09); ln the volume of essays titled The Existential Economy, Book III, Essay-Paper XLII: The Critical Differentiation and Integration of Ordered Value, etc. (14.7.14). Numerous other references could also be found. (11.11.20)

12.


In dealing with the logical format of that under examination we note fallacious arguments, mal-formed patterns of argument, misinformed and misleading use of factual statements and the misinformed and misleading use of terminological language. This list is meant to be succinct rather than exhaustive. (12.12.1)


E.g., the bent stick looks bent in water, therefore, the water must have bent that stick (whilst it was in the water); if water bends sticks let us use water to bend sticks we want bent; water bends sticks is a (wrong) fact; or, if we told a child that water must bend the stick then we are being misleading if not deceptive in that regard; or, if we were told or were to tell others that water is a 'stick bending medium' we would be guilty of being passively misinformed or being actively misleading. (12.12.2)


To determine the category of philosophical mistake being committed we need to take a meta-philosophical point of view. So, the committed philosopher is automatically a meta-philosopher too (whether they are aware of that fact or not! However, a professional meta-philosopher also has access to techniques for dismissing nonsense or near nonsense with an absence in value [above and beyond its input/s] and that which have 'sense' and a value that deserves to be comparatively assessed and possibly amplified?). (12.12.3)

13.


Thence this meta-philosophical assessment as to whether a statement or a set/s of statements make/s little or no sense, and, whether it possesses a degree of sense beyond that merely invested in it formation and is thus to be regarded as passable. (13.13.1)


Again we are alluding to Kant in order to recognize the limits associated with our conventional language utilized in a set of classical statements or and set of statements being made about a certain apparent of intentional intent. (13.13.2)


In the Commentary we note the dialectical interaction between the principle of identity and the principle of contradiction in order to form meaningful statements and meaningful set/s of statements. (13.13.3)


In the Commentary we also note this need to not only differentiate statements that are not passable (i.e., relatively sensible) but also put aside statements that not applicable to the current project or program of research being conducted. (13.13.4)

14.


We now note the role of a consequential analysis. Here we look at the ramifications of a certain set/s of enactions. 'Ramifications' has been defined as 'present implications and future consequences'. Our desire in this regard is to promote and enact those that have positive ramifications and to obstruct or modify those that have negative ramifications. This was defined as impugning the imputation of adverse ramifications, i.e., non-existentially oriented ramifications. The non-existential being seen as adverse (to the extent that it does not promote, i.e., demotes, the relatively beneficial and/or promotes the relatively non-beneficial or less beneficial. Questions of probability are also looked into (in the exercise of a certain pattern of enaction and the consequences that might or might not arise from the enaction of the same. Strike a dry match and you expect it to light. Strike a stick of wood and we expect it not to light, although, done often enough in the right manner we might get it to light and burn). (14.14.1)


It was also noted that: we can also examine ramifications from a meta-philosophical perspective in order to determine impossibility, possibility and passibility, along with potential for amplification and the relative merits of that type of course of enaction. (14.14.2)


In engaging harmoniously with others it is necessary that we run these consequential analyzes in order to note the passable and amplify the positive value of the same, etc. We do this 'by examining ramifications in probable virtual terms of reference'. 'Probability' being determined through an assessment of the likelihood that the coming  together or absenting of certain factor-types is felt to instigate the causal formation of certain expected patterns of behaviour in response. In this we fall back on memory, the formation of expectations, habits and association of distinctive connections to and between the former. (14.14.3)

15.


Consequential analysis notes pre-conditional factors, etc., and, different outcomes in intentional terms of reference. An ordered analysis is implicated given our interest in value and its e/valuation. (15.15.1)


To assist us in this task of value assessment we invoke an appreciation of relevant genres. To properly appreciate kinds of value implicated we need to conduct an ordered analysis as noted elsewhere in this sub-Commentary, e.g. (15.15.2)


On the topic of unintended consequences, etc., refer to the essay in Noelshomepage3 titled: Our simple Actions in a Complex World are Undermined through Unintended Consequences! Exploring Ideas Discussed by Edward Tennerin his Book: Why Things Bite Back: Predicting the Problems of Progress (26.1.09). Even though unintended consequences in a sense are inevitable (over an infinite span of time) there is always a window of opportunity. So, e.g., an antibiotic that works will work for a certain period of time until drug resistance to that medication eventually renders it ineffective. (15.15.3)

16.


As noted: In a consequential analysis we note our use of genre or genres that appear to assist us in such deliberations. In a reverse process we now assess the relative merit of our genre invocation/s to date. (16.16.1)



'Propriety' is an internal preoccupation within the immediate range of the intentional thought-process. In this regard we might say, given no extreme considerations to the contrary, to kill myself is not a proper thing to do given the non-preservation of my relationship with myself in my current phenomenological terms of reference. Or, to kill another person with whom we are seriously related to. In contrast 'appropriateness' is externally oriented. ‘It is not appropriate for a happily married man to run off with another sexual partner’ given their primary sexual identity within their primary sexual relationship. This is not so much a de-ontological ethical evaluation but merely a pragmatical consideration or observation of a set of probable consequences that might arise within or outside that primary relationship. If it were to happen that the primary sexual relationship should cease to be sexual in self-identity then such transgression/s might not be deemed so inappropriate by those parties concerned or some other involved third party, or, when examined in non-involved fourth party generalities. The observation being that propriety is more internally related to the apparent essential constitution of that relationship in question, whereas, in contrast, appropriateness is more an external preoccupation(?) The boundary here is quite fluid though. At the end of the day distinctions between ‘propriety’ and ‘appropriateness’ may well overlap in natural language/s and this distinction between the relatively ‘external’ and ‘internal’ may well be more a reflection of the role of a theoretical observer (examining differentiated relationships in our embeddedness). (16.16.2)


In line with transcendental theory of the suspension, a balanced dialectic of propriety and appropriateness would then allow us to examine the overall validity of patterns of enaction in this relationship, thence this additional concern of coherence and overall matters of alignment (between the proper and the appropriate, etc.), etc. (16.16.3)


That the apposite and adequate realization of the above is then expressed through the overall satisfaction realized therein. (16.16.4)


We now look at another tool that can be exercised from a  meta-philosophical perspective. (16.16.5)

17.


In nested discourses we have a plurality of debating styles in danger of being seriously conflated (to the advantage of those people who desire and benefit from the engineering of such perplexity). This type of problem was examined in a recent essay-paper dealing with ecological issues and how the consensus of the scientific life-world could be rendered problematic in the sphere of a social commentary, e.g. Refer to: The Existential Economy: Part XLVII: The Moral Economy? (24.8.14). (17.17.1)


I would argue that, often, the complexities of modern living are expressed in complex, overlapping forms of debate or exposition. Hence the relevance of this observation that there is a need for the critical separation and integration of such complex form of discourse. (17.17.2)

18.


The point is made that if nested discourses need to be critically separated and critically re-integrated just how might this process of interrelationship be better organized. It is suggested that transformational treatment-retreatment is one way for approaching this topic. E.g., usually in the debates over global warming the science is usually alluded to in passing in the context of a social commentary. However we might want to do this in reverse, i.e., give a priority to the scientific consensus and debate the ramifications of the same in a social context. In that regard we would assume that the object language is in a scientific mode. Social comment about the 'science' or the 'scientific evidence' or 'meta-evaluations' of the same then being referred back to this level through retreatment. In the 'object mode' we could note that over the long term there is an observed acceleration in temperature increases. Social commentary might argue that is within natural climate variability. The scientific life-world perspective can be re-introduced noting that that is not the case, etc. By making one of these frames of reference the primary object mode we then can relate all shifts in meaning back to the same for comment rather than finding a free for all where there is more heat than light along with a loss of evaluative clarity and progress, etc. Or, we could run parallel comparisons by testing the evidence presented in these parallel frames of reference. By such means critically noting all pathways, initial products, treated products and retreated products, etc. (18.18.1)


We also note the limitations associated with the intentional in terms of its pre-intentional inputs (such as emotions, mood, perceptions, habits, memories, desires, etc.) and intentional machinations and trans-intentional acts of judgmental evaluation. The pre-intentional is both presuppositional and temporal implying the trans-intentional could well include the post-intentional, i.e., consequences, outcomes, etc., besides acts of judgment and their post-judgmental appreciation in intentional terms of reference (various states of affairs that are arrived at through processes of judgment and amenable to forms of ordered analysis besides analysis arrived at through an examination of treatment and treatment, etc. (18.18.2)


We also note that the formula that the x of x is not-x or is non-x, etc. A consequence of treatment although through retreatment this transformational fact is often overlooked (given that the relational treatment higher by one meta-degree is more often than not subjected to renormalization through retreatment). (18.18.3)

19.


Now we approach one of the most important tools in the armory of the meta-philosopher. Namely, that the absolutistic sense of the absolute cannot be engaged, i.e., neither encountered nor recognized! That, conventional expression, philosophical or non-philosophical in orientation, can not nor should not be mistreated in transforming them beyond their conventional terms of passive deployment and active employment. I.e., they can neither be interpreted nor exercised or utilized in such a misguided sense as invoking this impossible sense of the absolute. (19.19.1)


An absolute philosophy, in distinction to an absolutistic one, invokes a sense of the absolute through the critical exercise of an overall transcendental suspension. In this current context 'absolute' means being apparently exercised in an extreme, trans-conventional context when, correctly, it has been evacuated of all significance other than that merely associated with the same. An empty or near emptied expression or set/s of expressions carrying an inordinate amount of heavy baggage! In other words such impossibilia should be recognized as just that; as impossible! (19.19.2)


How is this tool formed and how is it be exercised? (19.19.3)


By noting that the intentional field is a field and, as such, that we cannot focus purely on a foreground 'point' nor on the background field in its 'totality' nor identify completely with an experience of such associated subjectivity in an act of complete and  absolute identification or self-identification. All three aspects, as dialectical moments or poles or polarities, implies their absolute co-presence in order to arrive at any form of value (i.e., textual sense, meta-textual meaning and non-textual meaningfulness and all fruitful interactions between the same). That these three correlatives mutually co-define each other through their joint negations; so, e.g., a point of focus can be defined through the negation of both the background field and the association of its corresponding semblance of subjectivity). (19.19.4)


So, all entities arrived at through such an illegal manoeuvre must be dismissed as impossibilia! So, let us say good-bye, once and for all, to absolute universals, absolute particulars, an absolute (unchanging or eternal) soul or self, all other such fictions even though in a strictly conducted conventional frame of reference such expression may have varying degrees of (residual) significance, etc. (19.19.5)


We must remind ourselves and others that significance is a gestalt phenomenon and cannot be enacted in absolute terms of reference without reference to our two other parties in that overall field of field in question for the creation of such apparent significance. So, there can be no absolute entertainment of an intentional objective, etc. (19.19.6)


However, to qualify this dictum, in an ordered analysis, 'subtle' forms of (non-absolutistic) privilege and/or de-privilege will give us subtle forms of value along with their interactions when and where relevant. E.g., it is possible that apparently incommensurable forms of ethical value can be arbitrated through genres of mediation (and inter-mediation, etc. ). Witness the example of the architect of a bridge who must balance both de-ontological and pragmatical concerns (and, hopefully, aesthetic intent as well). (19.19.7)


That to do otherwise renders the philosopher, or whosoever, as foolish! (19.19.8)

20.


In the gestalt nature of conceptual fields, or any other epistemological field, entities therein discerned can only be discerned relatively and not absolutely, i.e., in an absolutistic manner. As noted, this is how our home in the world is constructed. (20.20.1)


With this crucial understanding to hand the meta-philosopher can dismiss anyone and everyone who is not in compliance with these minimal conditions for significance. No proper, appropriate and valid utilization of an apposite and adequate exercise of conventional usage implies an impossible presentation that cannot be engaged in any manner whatsoever! Hence its instant dismissal. Thus those parts of an argument that can be dismissed may well impugn the entire argument (or the appearance of an argument). Such presentations only giving the appearance of significance and acting as if in a language one would use to discuss non-existent ghosts... although this metaphor cannot be stretched given that possibility has an existence whereas impossibility cannot be thought except through its non-integrated nomination in a first order of comprehension; either in a simple essential form/format or an impossible to integrate set of simple essentials; however, the former can also be thought in a second order in an integrated form/format through a definitive location in sense as a psychic sense of place). (20.20.2)


Given that engagement is through relationships, and v.v., it follows that with an apposite relationship exercised in an adequate manner then we would recognize that that appearance of significance would possess some degree of significance. But, we need to note, that it is more the degree of significance that is of some importance to be determined through its comparative e/valuation. Thence our charitable interpretation of significance when relatively well-formed. That greater degrees of significance are realized when forms of alignment are existentially fostered and when the overall existential evaluation of that state of affairs has and is also been amplified in a manner in keeping with the nature of that state of affairs in and through its apparent embodiment/s, embeddedness/es and embankment/s, etc. I.e., with respect to the overall nature of the relationships entailed within the relational context in question. (20.20.3)


Thence this division between that which has no sense, the barely sensible and the relatively more sensible. Obviously, the meta-philosopher would prefer the philosopher et al to deal with the latter. In other words, steering a path toward that which has greater value. 'Value' could be (re-)defined as the emergent significance that arises through the interactions of textual sense, meta-textual (genre) meaning and non-textual meaningfulness (i.e., the tripartite aspects that mirror the overall transcendental suspension at the very center of value formation). (20.20.4)


How do we recognize nonsense and differentiate between that which has little value and that which has some degree of value? (20.20.5)


By running their simulation/s and examining how we might interact with the same and through examining the consequences realized through such involvement, i.e., engagement. i.e., through entering into a critical process of judgmental appreciation and evaluation (i.e., e/valuation). (20.20.6)


How should such simulations be entertained? In a critical manner. Running a critical simulated economy through the apposite and adequate utilization of the ongoing overall transcendental suspension/s in a virtual manner unless enaction and ensuing transitional redirection/transformational re-direction are called for. i.e., through promoting a sensitivity to a pro-relational attitude wherein the relationship/s in question are simulated in apposite manner, etc. (20.20.7)


If a critically enacted simulation were to reproduce little or no value then we should question its validity. In contrast, simulations that reproduced degrees of value should be examined for appositeness, adequacy, differential richness over inputs, relative richness of interconnections and correlations, ensuing re-alignments, etc. (20.20.8)

21.


Concepts cannot be treated in an absolutist sense, and, likewise, all other epistemological entities or states given their generated economy (of presentation, representation and re-presentation) in (a sea of overlapping) epistemological fields (of increasing complexity and organization). (21.21.1)


Why should the meta-philosopher disqualify an absolutist philosopher but promote the work of the absolute philosopher? (21.21.2)


An absolute philosopher, hopefully, reflects the reality on the ground through progressives forms of re-alignment. An absolute philosopher is absolutely beholden to the tripartite heuristic formulation of the ongoing overall transcendental suspension on the grounds that those three dialectical aspects must mutually co-define each other (through coupled negations) and that all value formation is generated in acts of trans-cognitive judgment generated through the simulated interactions between the same. That just as an ongoing overall transcendental suspension establishes the intentional economy, etc., so too can the same reveal the workings of that same economy albeit through indirect patterns of presented patterns of simulation, non-chaotic incremental resimulations and chaotically oriented re-simulations of that same economy being depicted by such means. How might we better explain these states of interactive re-self-organization? Under the following headings of the local, local insurance, local assurance, global, global insurance and global assurance. (21.21.3)


An act of judgment is realized through the use of one or more genres of behaviour. This meta-textual device realizes the intentional form of that intentional state given that it is like a recipe with a number of interrelated rules enacted in a sequential manner that can be enacted in set/s of rules that may need to enacted either in parallel and/or in alternating sequences that produce that desired outcome as intended. If I were to be making a cup of tea I would need to have a cup or mug, have boiling water to hand, and, have tea in some form or other, usually, as a teabag or as loose leaves, etc. 'Making a cup of tea' entails a set of rules wherein tea and boiling water are mixed in a drinking vessel or in a non-drinking vessel and drunk from the former, or, in the latter, then added to a drinking vessel. The concept of the 'local' merely refers to a specific act of judgment (or to particular kinds of judgmental acts). In contrast 'global' means all acts of judgment collectively or in general. Now given the intentional economy is set up through the utilization of a genre or series and/or set/s of genres then it follows that if we were to make a mistake in enacting this set of sequences that we should be able, hypothetically, at least, either virtually or in another attempt, 'return' to the point where an error may have been committed in that sequence or series and/or set/s in order to then take a more correct set of sequential steps thereafter. Indeed, by performing these sequences in accordance with their expected meta-textual instructions that pertain to that genre/s of behaviour then, hopefully, we would head in a correct direction if we were to closely follow such instruction, i.e., in this instance make our cup of tea and in such a form that it corresponds to our expectations in that regard. Similarly, the philosopher et al can do the same more or less. In running an argument or in enacting some form of intervention they can, at least hypothetically, retrace their steps in order to then re(-)trace their steps in a more correct direction in accordance with the genre/s of behaviour invoked in that regard. In this regard we have insurance to the extent that what becomes unraveled can in turn be unraveled or re-unraveled. 'Assurance' is the recognition that this can be done, i.e., that we have such insurance. I.e.,  that which can go wrong, in theory, can be corrected. In a local situation we attempt to determine the genre or genres being invoked and then entertain an overall simulation of the specific inputs implied in that particular kind of situation implied by the apparent utilization of that genre or mix of genres. In this process of simulation (through apparent resimulation) we can then correct the sequences entered into in order to run an apposite and adequate economic simulation of the same. The same type of processes being made to apply to a global situation when and where a global suspension is being called for. Then, through this simulation of the relationship/s in question a point of bifurcation might be simulated wherein the relationship itself appears to dictate in just what manner proceedings should proceed in keeping with such a pro-relational stance. Thence my concept of a transcendental reservation when we appear to act on the behalf of a relationship when informed by that relationship how that might be better enacted. Thence the existential receptivity to our relationships be they embodied, etc., or an interaction of embodiment and/or embeddedness and/or embankment, etc., or, the overall simulation of that relationship in question. (21.21.4)


Now, close attention to texts, meta-textual genres, non-textual expression of values, and, the context of the apparent rules associated with that genre or genres being invoked along with the critical enactment of an appositely and adequately conducted ongoing overall transcendental suspension gives us the practical makings of an absolute philosophy. As long as this suspension is central to such enactment (or reenactment/re-enactment) then our philosophy takes on the assured glow of a critical process of re-appreciation (where we critically re-examine those simulations in keeping with the nature of our researches). (21.21.5)


In this a thought process can be revisited be that by the same subject or some other subject as long as the necessary intentional inputs are to hand. Given all our intentional processes are enstructured meta-textually then it follows with same or similar inputs enacted in a same or similar overall suspension that we would, hopefully, realizes similar conclusions, albeit provisional ones (also subject to ongoing processes of progressive re-alignment along similar lines, etc.)! (21.21.6)


How do we know we are taking a correct path in all of this? When a good cup of tea has been made for us we know in tasting it. In adequately following the apparent instructions associated with our current intent, at least in the manner of their spirit, we can then more to their realization with some degree of insurance that wrongly enacted sequences can be re-enacted, at least virtually if not practically, and, find a reasonable degree of assurance that the sequential nature of the intentional economy can be trace, retraced and more expertly re-trace through chaotic processes of re-self-organization in keeping with the  nature of that relationship in question and in keeping without overall intent as desired... at least to the extent of being able to recognize the degree of alignment progressively being aimed for. (21.21.7)


In general, what else needs to be said or restated in this regard. That thought processes can be revisited either subjectively and/or inter-subjectively given access to similar inputs and processes via the utilization of the same inter-subjective genres in question (a state of affairs reflected in the patterns of value formation to be desire). Then, an ability to return to a point of potential mistaken turning allows us to return/re-turn to the more apposite sense of direct entailed in the overall nature of those enacted/reenacted/re-enacted proceedings. Hence insurance and the assurance that such can be done once an adequate appreciation of the situation to hand has been appraised. The critical nature of such processes being instigated through appositely and adequately enacted suspensions in order to realize the intent desired through the realization of that desired intent. A cup of tea is a cup of tea, and, a good cup of tea is a good cup of tea. (21.21.8)


I am reminded here of the game of chess. Play a good game of chess and usually there will come a point when one of the parties will make an error. In revisiting that game both parties can go back to that point of error and restart by letting the party that made that error re-proceed with a better move. 'Insurance' says we can go back to revisit the same (even if only virtually or hypothetically). 'Assurance' says we can at least look for a better direction to move in (should that possibility exist) (even if only virtually or hypothetically). (21.21.9)


These themes of insurance and assurance have been addressed in Recent Philosophy Papers, Page 4: Re-Self-Organization: Part XLIII and XLV. (21.21.10)


A classical controversy arises between the realists and idealists. Effectively, in taking the preferences or prioritizations characteristic of these positions we arrive at classic instances of absolutist philosophy. Given that the intentional economy only operates when all three aspects of focus, field and associated subjectivity are in place then to run an intentional economy with an absent party or parties is an impossible feat that is really only representative of nonsense albeit dressed up in fine language and displayed as is something truly profound and important. As an old saying states, cut the tail off a pig and you are still left with a pig! (21.21.11)


An understanding of this prototypical controversy can alert us to others of a similar nature (based on impossible, absolutistic forms of privileges, preferences or prioritizations, etc.). (21.21.12)

22. 


So, let us put such 'absolute', absolutist, absolutistic entities to the side, indeed, we should ignore them given that they only have a life as linguistic ghosts. However, even the apparent 'perception' of ghosts is enough to cause damage especially for those weak in body or mind. Take their deconstruction to heart! And look to see what is already in place in this world as lived! (22.22.1)


No doubt the reader can formulate their own list of 'philosophical entities' that should be effectively bypassed. Impossible states of affairs with impossible descriptions should be ignored, however, in the real world, where such items form a common currency, we must as efficiently as possible extricate ourselves from their use or rather misuse if not abuse (were it not for the fact that there is nothing represented by such impossibilia). In a cultural climate constituted, in part, by such charades we cannot escape their influence and can only hope to neutralize and bypass the same! (22.22.2)


We may wonder if we can ever extricate ourselves from such a deluded landscape but there is hope in the form of the overall transcendental suspension that allows us to let our relationships collate and co-align and 'speak' 'to us' as to what or of whom they may present, represent and/or re-present. (22.22.3)


Then, given such a complex world would it ever be possible to take advantage of these concepts of insurance and assurance? Unravel our close reading of a situation in order to recognize mistakes and rectify the same and, therein, make a form of response that is existential in orientation? Find a degree of assurance that we can re-trace our passage through this world in a more insightful and beneficial direction? (22.22.4)


Complexity itself should not be the issue. We have a habit of simplifying the world (just as our essential grasp of a field is achieved through some form of pragnatz wherein we find an essentially simplified representation of the same allows us to appropriate that apparent totality). So, we come to rely on habits, short-cuts, simplifications symbols, language and a modularization of our comprehension of this world, etc. Genres are usually operated in a modular context. E.g., the apparently simple act of a making a cup of tea has a variety of sub-routines influencing its performance. Thus we have the genre of pouring and holding water in a container; the genre of boiling water or finding water that has just boiled; the genre of mixing non-liquid substances with liquids, and, it should not be forgotten, even a genre (or series of genres) of presentation. We don't normally serve a friend, or ourselves, a cup of tea in a chipped or broken cup. It might also be expected that some food be served at the same time. Then, the nature of the presentation should be in keeping with the nature of that tea-drinking event. There would be no sense in insisting that a Japanese tea ceremony should be performed when your friend can only stay for ten minutes or would prefer a cup of coffee instead. (22.22.5)

Even simple processes would seem to invoke a complexity of genre involvement. Indeed, we might say that the very nature of such events is dictated by which genres appear to be already to hand in that regard. As already noted, genres are both devices to interpret and enact a certain sequences of performative actions and/or non-actions. Just as the simple act of making a cup of tea is modularized so too must we expect complex forms of philosophical treatment to be likewise. The philosophers examining a classical philosophical problem should note these modules and the nature of their local, collective and global patterns of interaction. In this context let us see the 'local' as applying to the 'local philosophical field' (often in a rather incestuous appreciation of the set of philosophical issues one might be subscribing to or not subscribing to?). By 'collective' is meant the all the relevant modules treated as a total process whose sequences generally need to be conformed with in order to arrive at the realization of the intent that originally framed their envisioned enaction. Given that much of this assembling is habitual we might be forgiven fo not being so aware of its finer sequential details. By non-local or 'global' is meant th redirecting away form the discipline of philosophy itself towards issues in our engagement with the world as lived that need to be addressed; preferably by someone capable and able to complete such scrutiny; i.e., a philosophically trained person, or similar, in a hermeneutic position to see and address such fine sequential detail. Thus, by such attention to detail and the overall picture find themselves able to critically assess the relevant, apposite steps necessary to retrace back to a point held in error and, then, re-trace a new path forwards, anew, in some form of resolution or obviation of such an error. Our appreciation of modularization of genres helping us in this regard, especially in discerning the genres of mediation (and inter-mediation in a modularization of such modularizations, etc.) that allow us to re-make such connections when and where relevant. Of course I am not say that retracing our steps need be an easy path as if all this is mapped out for us. On the other hand, our scrutiny itself might be able to clarify this for us given that some problematic and/or directive is already directing this form of representation for us in keeping with a pro-relational stance whether we advertently or inadvertently subscribe to such insurance and assurance?! (22.22.6)


Furthermore, there is often a proliferation of habits be they good ones or bad ones. Such proliferation (through iteration/reiteration and re-iteration) helping us to clarify the various structures of intentional comprehension currently being exercised in that regard. 'Proliferation' as a mode of phenomenal iteration has been addressed in a number of papers (as to how it might be more appropriately addressed, what is driving that type of iteration, what deeper aspects of psychology that might need to be taken more fully into account in order to obviate its wasteful, disruptive and/or obstructive mis-construction of our personal and interpersonal reality/realities. (22.22.7)


The reader might like to refer to: Page 3 of Recent Philosophy Papers: Semiotic Proliferation in the Textualization of the World (12.5.06); and associated texts on (4.12.06 and 12.6.06). The topic is also examined in Page 4: Re-Self-Organization (2013) Part LXII, Part LXV and Part LXXX, etc. (22.22.8)


A number of papers on meta-textual sequentialization can be first found in Recent Papers, Page 3: Philosophy of History (History of Philosophy) (2007). (22.22.9)


The topic of negotiation/re-negotiation is approached in Page 3: Negotiating Narratives (26.12.08) and The Existential Facilitation of Complex Narratives  (12.2.09); also in a number of papers in the volume of essays title Circulation (2009). (22.22.10)


In disposing of traditional absolutistic philosophical entities like Platonic forms, Buddhist particulars, Vedantic first person reports, etc., what might we find in its place? In commenting on proposition 10 I outlined a university-like course 101, 201, etc. Let me now propose (tongue in cheek) a parallel course of studies to illustrate what I have in mind. (22.22.11)


Again, in a course we might call 102 let us deal with the traditional world of philosophical disquisition and disputation, but, this time, re-directing our focus upon problematic issues we find confronting us in this world as lived (rather than stay with an incestuous relationship with philosophy per se). We have only to read the papers or observe social media, etc., to see issues that resonate with such current preoccupations whether we perceive them to be of philosophical importance or not. Given that anything can be treated philosophically let us look at some of those issues that over-occupy such media. E.g., here in Australia, so-called 'illegal' boat arrivals, an over-zealous need to be the first to balance the national budget, a near refusal to explore issues of taxation or use that expression, etc., etc. With such issues we expose their logico-phenomenological form and explore the apparent issues encaptured therein, and, each, in our own individual way, attempt to resolve the practicalities and anxieties that seem to drive such obsessive-like preoccupations. (22.22.12)


In a Philosophy 202 we take an anti-philosophical stance and practice deconstructions on a grand scale in order to remove philosophical pretensions, rhetorically develop our debating skills (in a classical sense), and, prepare for and exercise suspensions in order to introduce the topics of trans-cognitive judgment, consequential analysis, the intentional and existential economies, etc. (22.22.13)


Philosophy 302 concerns itself with the attitudes and role a non-philosophy can play in our engagement and engaging problematic issues that need to be intelligently and critically addressed. (22.22.14)


Then, in Philosophy 402 we re-introduce a meta-philosophical approach in order to rectify, when and where necessary, distortions in our philosophical practice as approach hitherto. (22.22.15)


Last, in a Philosophy 502, I would introduce a critical philosophical approach using prior work in order to exercise and integrate a number of associated disciplines such as phenomenology, hermeneutics, existential treatment/retreatment, etc. Let us call this stage a trans-philosophy in light of its emphasis on a critical trans-cognitive, trans-intentional or 'transcendental' appreciation and treatment style or approach to be adopted and adapted in our philosophical projects and programs. (22.22.16)


Our five 'yearly' courses being (Practical) Philosophy, Anti-Philosophy, Non-Philosophy, Meta-Philosophy and Trans-Philosophy. (22.22.17)


In effect, giving a theoretical formulation to, a practical exercise of and a critical oversight into an engaged philosophical projects in what overall we might call an absolute philosophy based on the critical exercise of transcendental suspensions in the auto-corrective light of a simulated pro-relational stance. (22.22.18)


Let me now address issues that pertain to this concept of an absolute, non-absolutist(ic), pro-relational philosophy. (22.22.19)

23.


In order to comment upon this verse and its commentary let me first ask a question, answer it and through reverse engineering formulate why we can answer that question in that manner. Then, in a reversal of such engineering develop a commentary on the complex features of this proposition. (23.23.1)


Even if the overall transcendental suspension were to operate at the center of the intentional economy (and through its functioning create the semblance of an existential economy, i.e., an economy productive of value in some form or other) why should we bother to conduct parallel transcendental suspensions in our pursuit of philosophical insight? (23.23.2)


Well, I have assumed, rightly or wrongly, that I already know the answer to this question, so, let me give my reasons for this exercise of these transcendental suspensions and why it should be the case that their simulated exercise should be insightful, critical and constructive (in our philosophical edification). (23.23.3)


My reply, in answering this question, is to claim that through transcendental suspensions we simulate a pro-relational state of affairs that critically represents that in question, and, through its simulated totality is able, therein and thereby, to answer those questions we may ask of it to that extent this enquestioning is appositely enstructured and adequately conducted. In other words, transcendental suspensions can critically simulate that which they represent, i.e., the presentation to hand in some form or other, and, through apposite modifications of such simulations simulate patterns of enaction within the horizons of certain expectations in keeping with such entertained states of affairs. Then, relevant states of appreciation can follow given inputs that conform to the nature of their phenomenal-phenomenological presentations, hopefully, in keeping with the nature of such intent, the critical nature of their re-exposition, and, processes of chaotic re-direction commissioned by that simulated relationship that alter our understanding of the same through processes of simulated re-presentation (with the implication of possible relatively novel patterns of enaction that might need to be observed in the execution of the same). Thence the ability of the pro-relational stance to sympathetically and  empathetically mirror that in question, and, through re-self-organization, indicate probable pathways in enaction that would benefit those subjects embedded in that specific relationship in question. Or so much for theory? Let me attempt to establish this scenario. (23.23.4)


In a thorough suspension we thoroughly suspend objects, inter-objective domains, subjects and inter-subjective parties albeit in and through their intentional representations. Moreover, anything that 'moves' is also suspended, i.e., processes, transitions and transformations, treatments and retreatments, etc., along with textual phenomena treated through textual, meta-textual and non-textual lenses, etc. In doing so we take on board, in our simulations, actors (subjects or organizations), acters (in the form of intentional artifacts that can either actively re-direct behaviour and/or passively redirect behaviour), and, reactors or reacters that are in the natural world (that, through reaction, appear to act  in either a passive-like fashion or  in an autonomous/semi-autonomous  fashion). Such as, e.g., in respect to these four categories of actor; acter; reactor; and reacter, namely, an intentional subject (who may or may not be an actor on a stage); a (passive) letter (whose interpretation is able to redirect/re-direct behaviour) or a (n active/activated) robot (that is set up to do the vacuum cleaning and other household chores);  a river (that 'wears down' the landscape in its passage downhill) or rounded rocks on the bottom of a fast river (worn away over time in their being tumbled against each other). By noting such parties and their contexts of presentation along with their intensities and manner of presentations we are able to critically simulate a living snapshot of that situational event in question. Our integrated appreciation of that situational event taking on the phenomenal-phenomenological characteristics of that state of affairs as intimated through its meta-textual genre invocations, etc. So, e.g., if we were enjoying a cup of tea and were to ask ourselves if that were the case, and why, we would be interested in an appreciation of that aspect of our current experience. In this we would adopt either a pragmatic approach and/or an aesthetic approach noting whether this was a well-made cup of tea and/or an aesthetically made and presented cup of tea, etc. Let me illustrate this in the following simulation. (23.23.5)


Imagine the following situation: in a time before computers, a bank teller inadvertently types into your bankbook the sum of $1,142,000 by mistake when they should have entered 1,142. You have your bankbook returned and you check it. We think for a moment  - should we tell them that they have entered a wrong balance? How might we simulate this situation in a critical fashion and set about to critically appreciate its ramifications? All relevant items are entered as simulated inputs. But those inputs have certain evidentially self-evident input magnitudes that are varied and different. $1,142,000 is of a different order of magnitude to a mere $1,142. We can suspend both through their parallel counter-positioning, still, those magnitudes remain relatively invariant. Is it the case that this bank book is or is not a bankbook that has a sum noted therein that is either $1,142,000 or not, and, should or should not that balance have been $1,142, therefore, is is or is it not the case that a mistake has been made, and, should I or should I not worry about it, or, should I or should I not cash in on this accidental windfall even though I know it is a mistake that must be obvious to myself or, may be, not obvious to myself? Imagine this scenario: it is true I went into that bank with a few dollars and must have expected my new balance to be in the order of $1,142, but, very quickly withdraw $1,100,000 dollars in another branch asking for a cheque to be made out to myself on the pretext that I needed to swap contracts on a house early in the morning of the next day. A contradiction is obvious though. I may be able to entertain all these possibilities as counterfactuals, still, in terms of allowing the evidence to speak for itself it is obvious to me that I don't legitimately have more than a million dollars in that bank account even if the account currently seems to record that amount. Even though these counterfactual components can all be suspended equally, in order to induce a thorough suspension, still, on suspending the suspension not all counterfactual possibilities will be found to be equal, indeed, quite the opposite. E.g., $1,000,000 does not have the same weight as $1,000 say, and, my not having $1,000,000 before entering that bank is more true in factual weight than my imagined entry into that bank with such a sum (for I should also ask how I could have come by such a sum,. Just as my entering the bank with a few dollars to add to my current bank account is a more weighty a fact for me than any other possibility which has to be imagined rather than remembered (in a context of other memories and habits that support the evidential richness of interconnections which add to this psychic sense of evidential weight. The suspension does not destroy such evidential 'weight' or 'richness' and the suspension of the suspension merely returns this richness already appreciated and now re-appreciated in the suspension of the suspension. The suspension, dictated by the relevant genres invoked, clearly displays the relevant actors, acters, reactors and reacters characteristic and evidentially imputed to be enmeshed in the fine detail of that relationship in question and now being simulated through such attention to both the evidentially apparent detail and the apparent form of the appreciative process/es being re-engaged through this simulated process of reenactment. In this instance we have the actors of myself and the bank teller; the acters of bankbook, the typewriter used to record that wrong 'balance', etc. To contemplate this apparent sudden windfall of more than a million dollars can not be reasonably contemplated other than as an error enacted by the bank teller. I did not inherit that money nor did I win the lottery. My sudden 'wealth' cannot be explained in anyway other than as an error committed by that teller through entering that wrong balance by shifting it inadvertently to the left by three naughts. What should I do? Point our this mistake, do nothing, or, plan to spend this windfall preferably in another country without an extradition treaty??? Again, I can easily simulate all three types of scenarios and I am sure most people would very quickly point out this error to the teller in order to avoid having to deal with the possible complications that could easily ensure from either doing nothing or trying to get away with these obviously ill-gotten gains (when causal and consequential analyses were critically simulated and more 'profitably' acted upon in the light of conscience and/or a fear of appearing like some common criminal (given that if we were to steal we might envisage the 'benefit' that would arise if we were both to get a lot and get away with it; i.e, possessed an excellent likelihood of getting away with the same, at the very least?!). In effect, suspensions lay out the detail in a counter-factual format, whereas, in contrast, the evidential weight or richness of interconnections, etc., is allowed to speak only through the suspension of the suspension; albeit in the framework of that relational situation in question. Thence this irreducible evidential bias, when and where present, in that pro-relational stance if we were also accept the existential fact that not all evidence can be equally weighted in the non-virtual appreciation of any situation event (or series and/or set./s of such events) and that such systemic weightings are not lost but fully recovered in the suspension of the suspension and the clarification of those actors, acters, etc., participating as relevant parties and/or element  in that situational event in question. That the very nature of the frame/s of reference in question have already been pre-determined in and through the very genre invocation/s that have set up that inquiry. In the scenario above I felt de-ontologically impelled to point out this mistake whilst being further motivated in this direction at the pragmatical thought of the highly inevitable consequences that would most likely ensue if I were to try to profit from this undeserved windfall. (23.23.6)


In this example just examined I have tried to demonstrate a number of points associated with the performance of an apposite and adequately conducted overall transcendental suspension, namely, that the ensuing clarification of the associated pro-relational stance is achieved through both its suspension and the suspension of that suspension (and reinforced through the ongoing re-iteration of this phenomenon of suspension and de-suspension). Thence the exposition of the relevant type of value in question and being enquestioned, the relationship of the actors, etc., in that relational situation/s, in question and, the restoration of the apparent weightings of those parties and elements clarified through such (ongoing re-iterated) de-suspension/s, etc. (23.23.7)


Now, let me reverse engineer this engineering in order to clarify this proposition entailed in the Guide. (23.23.8)


The exposition of our relevant genres apparently in question through noting apparent context/s in question, and v.v., added to an itemization of the relevant actors, etc., along with their evidential weightings or apparent intensities of presentation... through suspension and de-suspension, etc., all properly balanced, etc., then allows us to critically run an ongoing overall transcendental suspension that, hopefully, is both apposite and adequate to the desired depths of transcendental reflection that would need to be entered into in order to form an apposite and adequate response. Our existential reflections upon the same, hopefully, establishing an apposite and adequate existentially oriented responsiveness that amplifies its implicated expressions of responsibility as well as enlisting responsive pathways for suitable enactment.... (23.23.9)


Now what light does this throw on our 23rd statement, and, what light does this 23rd statement cast upon the phenomenal-phenomenological nature of our critical project or program entailed in such transcendental deliberations? (23.23.10)


Our textual representations of contexts and genres; actors, acters, etc; transitions and transformations; possible enactions and probable consequences, etc., are all clarified and revealed in and through the ongoing suspension, de-suspension, re-suspension, etc., and, are all realized and revealed through the transition and transformation of metaphorical approximations. Is that person over there John or not John? It looks like John... and with my glasses now on I can see that it is John. I wave to him and I can see he has now recognized me by waving back. Names are nominated through such metaphorical answering of their rhetorical enquestioning. All else is denominated. In our simulations we have a mix of nominations and denominations given that, in the overall formation of value, the sense of a nominative or denominative (description) is realized in this process of denominative definition; i.e., in and through our dealing with the rhetorical-metaphorical nature of our textual expressions. Hence the constitution of our simulations. (23.23.11)


These simulations come to life through the ongoing exercise of this overall suspension. Now, they have a relative proximity or non-proximity to that represented by virtue of their directness of engagement and the nature of their modal spectrum in the light of genre expectations. So, e.g., a non-virtual apple engages both our phenomenal-phenomenological experience of taste and a physiological satiation of our hunger whereas a virtual apple might only engage well with the first of those two mentioned modalities. Thence our apparent non-virtual proximity to a non-virtual apple whereas our direct engagement with a virtual apple is only as a virtual apple and no more. All relationships are directly engaged but we engage only the nature of that intentional objective/s in question in keeping with the modal nature of such interactions in the very manner that those active modalities engaged are engaged in the light of the apposite genres that match such a modal spectrum. A dream apple can only be dreamed or remembered as a dream apple even if it appeared to be real in that dream given that its modal spectrum is not the equivalent of that found with a non-virtual apple engaged in non-virtual experience (when our genres of appropriation, in this regard, are appositely and adequately differentiated in our both our comprehension and enactment). (23.23.12)


In our transcendental reflections it obvious that we should not overreach the manner of our current engagement. Through a critical process of transcendental reflection; through an appositely and adequately conducted ongoing, overall transcendental suspension/s, we should be able to determine to what extent our evidential resources are not surpassed through speculation or underpassed through inexpertly and inadequately directed transcendental attention and appreciation. Thence adequately determining the limits of our inquiries especially in the light of the fact that to speculate or under-determine will in both instances under-perform in the realization of the value to be engaged in such engagement (especially when measured against the expectations that would normally be associated with the apposite invocation of that genre or mix of genres associated with the nature of that inquiry). (23.23.13)


Thence the qualified nature of the directness expected to be encountered and recognized in the phenomenal-phenomenological nature of the engagement currently to hand. (23.23.14)


What else can we derive from the general phenomenal-phenomenological nature of our simulations (treated in a post-modern sense of a 'simulation of a simulation' and not otherwise)? (23.23.15)


That all relationships are co-interactive (in terms of their active modalities engaged in that particular kind of engagement). This state of co-interactiveness is either between the parties and elements within a relationship and/or between different relationships (that are or could be in a state of interaction). Hence our embeddedness within a relationship and within all relationships, albeit in keeping with the perspective of the relationship/parties or elements in question. (23.23.16)


Furthermore, given such active engagement being simulated in our simulations, through interactivity of that kind, we should find some degree of commutative-asymmetry given that no relationship can be between equals or equal intensities (on all scales of interactivity given this co-interactivity of all relationships albeit each from their own monadic-like point of view). Now a scientist might say two electrons in a state of interaction would and should equally repel each other. However, the world is not that ideally isolated. In an universal sea of electrons the net effect one has on the other would not be absolutely equal, i.e., would be found on some scale to be differentiable even if only hypothetically). Then, again, it might be argued that given a sea of electrons the net effect of all electrons, on balance would cancel each other out. But again that would be the wrong inference to make given that not all electrons are the same average distance from each other. So, the effect of each and every electron on all others would be different however imperceptibly that might be in evidential and measurable reality. (23.23.17)


Now the point here I am trying to make is this. That the net interaction, even among equals cannot be absolutely equal and hence this element of commutative asymmetry. (23.23.18)


That the all intentional economies, given their simulation, have some form of value formation and thence their experiential situatedness in the wider terms of reference of an existential economy. (23.23.19)


Hence the utilization of ongoing overall transcendental suspensions at the center of the simulation of the intentional economy as centered in the existential economy, and, that such simulations are central to the creation/recreation/re-creation of the pro-relational stance associated with such intentional processes and their trans-intentional appreciation in this existential economy. That to simulate the intentional is to recreate, etc., this existential economy, and v.v. Furthermore, through such recreation we can invoke processes of insurance and assurance in order to advance the critical nature of such deliberations, and, therein and thereafter, advance the quality of those enacted reflections. Moreover, in sympathetic and empathetic identification/s with the totality of our relational 'wholes' the associated formation of an existential excess or surplus in value formation can also be harnessed through redirection, re-direction in  order to further advance critical appreciation of such relationships and their critical appreciation of us! Our acting on their behalf, in an act of transcendental reservation, being promoted through such existentially oriented engagement. (23.23.20)

24.


Just what is engaged given that absolute entities, intentional objectives of an absolutist nature, just cannot be engaged, cannot be thought? All else being orientations to varying degrees. So, just how are orientations engaged? Then, given their epistemological constitution in intentional and trans-intentional consciousness, just how can engagement be direct? I.e., directly engaged in our lived-experience? (24.24.1)


The world, and our experience therein, in which we live with-others, is constructed in consciousness, and, that the semblance of 'world' is simulated, directly engaged, mutually interactive, and, directly or indirectly entertained in inter-subjectively oriented experience. Now, some simulations are judged ad treated as 'less real' or 'more real' than others even though all simulations per se are real, actually entertained in phenomenological consciousness. Such expressions can be salvaged, to some extent, by noting that we have certain expectations about what would pass as 'real' or 'unreal', etc. When those modal expectations are realized we then judge the intentional objective (as an intentional object/s, state/s, objective/s, set/s of objectives) to be 'real'. Or, when those modal expectations are not met then we deem the event under review to be 'less real or 'unreal', etc. As in, e.g., our classic case of the 'dream apple' versus the 'non-virtual apple'. The former might taste better but only the latter is able to satisfy our physiological hunger. Therefore, w.r.t. the latter we would find, without much ado, that its was relatively 'real' given that it would meet most expectations in that regard. Therefore, in this regard what is engaged in and through our phenomenological simulations is an intentional objective exhibiting a set of modalities hopefully in keeping with the particular nature of that type of phenomenon. We might say that our representations have one foot, may be only a toe, in either camp or orientation – one part in 'the representation of the world' and other part in 'the world of representation. Their direct connectedness ruling both orientations in rather than one or both out. An orientation being an approximation heading in that direction indicated but never absolutely arriving at that imputed destination. Indeed, a sea of interconnectedness; one ocean of interaction where perceived interactivity is determined through phenomenological proximity and intensity, hermeneutic expectations being either apparently met or not met, and, the existential interaction of the former realizing an ordered spectrum in value formation. An ongoing balance of all three aspects, in effect, simulating an ongoing overall transcendental suspension already operating at the cent of this intentional economy. The overall existential tenor of this simulation reflecting to what degree these three dialectical aspects are in a state of ongoing balance, and, to what extent a resolution of relative dissonance is being engaged in and through the net interactions of such factors. (24.24.2)


To properly understand the full significance of 'this constitution in consciousness' we must discard all notions of an external world as well as all notions that we are then committed to a form of idealism. An 'external world' is only a metaphor, and, should not be treated literally. Furthermore, through the loss of an absolute 'external world' we also loose an absolute 'internal world'. Thus we are left in between such impossible to realize extremes. Thence our 'being in the world' and our current being in the world in a manner in keeping with the nature of our intentional comportment. Indeed, our world be is centered in those modalities or set/s of modalities actively being focused upon. Thence our subjectivity, in this regard, is coloured by what is currently preoccupying ourselves. If we are intent on visual perception, e.g., then it is as a visual perceiver that we are primarily engaging this world as shared, etc. (24.24.3)


Obviously, we do not have absolute powers of perception, conception, recollection, imagination, etc., etc. But, then, neither are we absolutely limited and blind... as if forms of interaction were denied to us...! For, as noted, what is there for us is there for us, but, what is not there for us is not there for us. Everything is there for us in this one world of engagement, but, through time, non-proximity and non-contiguity, loss of active relationships, effective obstruction or denial of access, etc., we do not have absolute access to all things. On the other hand what we do have is: that the semblance of 'world' is simulated, directly engaged, mutually interactive, and, directly or indirectly entertained in inter-subjectively oriented experience (24.24.4). 


We are given the semblance of a world through the overlapping of a plethora of modalities each overtly and/or covertly interacting with others in a variety of interactions usually in accordance with expectations (although most without our directly aware cognizance). In the sea of interactive inter-connectivity we are directly engaged in accordance with the mix of active modalities being differentially engaged in a differential fashion; i.e., through transitions and/or transformations (i.e., patterns of change). Being more directly engaged with those forms of engagement that experience these more notable forms of change. So, when you are thinking you are more thinking, when you are singing you are more singing, etc., etc. Engagement is also two-way and reciprocal although never of an equal intensity. The form of engagement being deemed more direct when the full compliment of modalities is being actively encountered and recognized (overall). So I directly engage an apple when I am eating it. But, indirectly engage an apple if in a dream I am thinking I am really engaging an apple. However, whilst waking, on recognizing its nature to be dream apple, I can then say that I am directly engaging this dream apple as long as such a representational situation in dream-imagination has me experiencing that 'apparent state of affairs' as well as having recognize the true modal nature of that apparent encounter. (24.24.5)


No representation is ever just represented given its emergence in a representational economy of presentation, representation and re-presentation. Together, we have the emergence of a simulated economy. Nothing being as it seems... through being orientations; relative proxies for the non-existent imputations treated in an apparent absolute format and form. So, e.g., a certain person has an existence as denominated through its nominated existential descriptor. But an absolute 'person x' does not exist. On the other hand, we may have a certain provisional person x in question. The accurate denomination of whom may satisfy or not satisfy our qualified desire for certainty. Indeed, I have just met this person x, shook their hand, spoke with them, and over a meal discussed something of our ambitions and desires in life sprinkled with a few choice anecdotes delivered by both parties. Under such relatively intensive one on one interaction it would take a lot of mental distortion to have me think otherwise. (24.24.6)


In this instance I may be denied absolute certainty but given relative certainty in abundance.... (24.24.7)


Now, there have been times when I have declared pure possibility to be pure impossible and pure actuality as equally impossible. But, if that were to be the case to what extent might the practically impossible through mere possibility of its possibility be thought to possess no form of existence whatsoever. Imagine the world were a giant apple and that we lived upon the skin of this enormous piece of fruit? What kind of existence could we afford such a 'creation'? Now, 'apples' as apples that 'grow or grew on an apple tree' would lead us to ask the ridiculous question if the Earth were a gigantic apple show me the tree! It cannot be a real apple phenomenon because no apple tree was involved in its imaginary construction. And our recognition that was no 'apple tree' immediately suggests that this world, in part,  is 'not an apple phenomenon' (albeit on a gigantic level of apparent instantiation). Then, in looking into the genesis of this concept we find it was our own mind that put this scenario into effect... disable such an imaginative treatment of the world, and, at any time, render it to be nothing more than as a figment of my imagination. Still, even rendering it as inoperative or put out of action does not remove this same item from the past... although time, death, disease, altered consciousness will do this in effect!  (24.24.8)


But, if this plethora of modal information is arrived at through transitions and/or transformations then to what extent and in what manner could information be treated as 'information' given such change? (24.24.9)


Information is arrived at in engagement through a recognition of a form of encountered isomorphic invariance at the center or core of that being engaged. That person x, with whom I had an interesting meal with, indeed seemed to be the same person I was having a conversation with throughout that meal. In a similar manner, persistence of identity on some level of its constitution allowed me to make this reasonable imputation that I was dealing with the same person throughout that meal. And we can do this when it appears reasonable to make such an inference or imputation. On the other hand, we must rule out their absolute existence and, in this light, no longer insist on that form of absolute impossibility. Identity is presented, represented and chaotically re-presented (in points of bifurcation) without needing to absolutize such conventional expressions. Only coming into and out existence in accordance with its apparent phenomenal-phenomenological nature/s (24.24.10)

25.


In a conclusion and critique another course of study is implied. (25.25.1)


I.e., Philosophy 103 being a study of Transcendental Phenomenology, Philosophy 203 being a study of Transcendental Hermeneutics, Philosophy 303 being a study of a Transcendental Existentialism, 403 being a study of an Ordered Philosophy, and, Philosophy 503 being a study of the raison d'être of meta-philosophy/philosophy, namely, an Engaged Philosophy 503. (25.25.2)


As noted, we approach this set of philosophies through a study of textual phenomena. Let me explain.(25.25.3)


Texts, as textual depositions, can be treated as actors, (passive and active, non-activated and activated) acters, and (passive) reacters and (apparently active/activated) reactors. E.g., a person or organization; a letter or recipe, a painting or a robot; splashing water in a pool, swimming in a fast flowing river (with the potential for it to drown us). These distinctions are somewhat arbitrary given that we can write on our bodies (witness the genre of tattoos), or, talk to an operator that is merely a system of voice recognition and voice generation in the context of a closed system of advice, etc. (25.25.4)


In a phenomenology we study texts per se as examples of certain essential types of textuality. From literary works to footprints on a beach, from our very own bodies to the textual presence of culture and its formation of cultural artifacts, etc., etc. A classical text demonstrating intent and taking a classical format (in a manner that that finds some form of definition. E.g., should paintings be 'in' and photos 'out'? A topic I would rather let others debate [but I would personally favour a very wide definition in that regard]). In a transcendental phenomenology we study texts under the auspices of an ongoing, overall transcendental suspension. By such means critically reconstructing the more relevant aspects in the constitution of that under such an examination. In other words, reconstructing decision trees, assessing the nomination of nominatives and the denomination of denominitives, without exercising any form of absolute imputation.  Furthermore, through invoking genres, we find ourselves permitted, to some degree, to view the workings of the apparent sequence/s of imputations, dictated meta-textually through the invocation/reinvocation of genres) in such a manner so as to be allowed to view more directly the phenomenal-phenomenological developments in the emergence of that event or those events and through insurance and assurance relatively claim/reclaim provisional points of sequential certainty and re-correction; albeit in conventional terms of reference. (25.25.5)


In hermeneutics we seek to understand the meaning of those (more interesting and/or problematic and/or central) expressions utilized in a text, series and/or set/s of texts.  In taking a transcendental tack we again invoke the critical exercise of an apposite and adequate ongoing, overall transcendental suspensions. 'Ongoing' indicating the dialectical, iterative, sequential moments, namely, of a suspension, de-suspension, re-suspension (as a modified version of the 'initial' suspension), etc. In a phenomenal-phenomenological examination we determine sense through noting how we classify that overall text in question; i.e., in our overall psychic-cosmic mapping of the overall world (in neither an absolutely integrated fashion nor in an absolutely non-integrated fashion; various expressions reflecting degrees and kinds of partial integration involved, etc.). In the determination of meaning we look at those interconnections that place the sense of a term. E.g., the person x was born in New Zealand but now lives in Australia and whose grandparents were all English. This process of denomination progressive focus on a set of individuals even though only one individual is immediately and eventually implied. In an examination of meaning we don't so much look at the set of an individual or individuals implied by the denomination/s, perhaps indicated through nomination, but the interconnections that allow one to get to that determination of sense. So, through inference, we are dealing with a person who had English grandparents, parents that were most likely New Zealanders, and, now has become an Australian (through preference and/or by legal means)? Hermeneutics also looks into potentiality, possibility and probability. There is a potential that this person x may have a nostalgic sympathy for their country of birth, namely, New Zealand; may possibly now be an Australian; with a high probability that they speak fluent English, etc. In effect, hermeneutics both investigates meta-textual genres and contexts of textual deposition, etc., and thence its emphasis on sequences and field of presentation, etc. “Deployment' being considered to be relatively passive, and, 'employment' being considered to be relatively active. Correctly, employment must utilized modes of deployment already to hand in order to incrementally transition a certain state of affairs and/or transform a certain state of affairs in a mutual direction considered to be more likely beneficial in scope. (25.25.6)


In an existentialism, as this topic will be defined, we meet a harmonization of our previous two topics; i.e., texts and meta-text(ual contexts). These two aspects in the matrix of textual experience representing the analytical-reductive emphasis on 'parts' and the synthetical-integrated emphasis on 'wholes'. In Harmonic Theory we would treat this as a relationship between the relative dissonance of parts (through difference, competition, etc.) and the consonance of fields (given their relative uniformity). However, the hermeneutic circle entailed in this relationship between parts versus whole/s has been re-assessed along tripartite lines where the third moment is the 'existential' relationship between part-and-wholes. Our three moments in our hermeneutic circle of comprehension mirror the three moments of the ongoing, overall transcendental suspension (as well as the three aspects of a gestalt field {focus, field and associated intentional subjectivity]) and the moments of the harmonic process in the formula “consonance, dissonance and resolution” where 'dissonance' mirrors 'parts' and 'field' mirrors wholes', etc.]). The existential (in a so-called non-systematic sense) being engaged through an ongoing balance between parts and wholes or dissonance and consonance or the transcendental reduction versus the transcendental synthesis (and where transcendental resolution is equivalent to the suspension put into effect through the combination of 'parts-and-whole/s' whose textual equivalent [in phenomenal-phenomenological textual experience] is 'text-and-meta-text'). The analogy of a 'hand-in-glove' is one way to metaphorically illustrate this fit entertained between text and meta-text. A systematic sense of the existential being invoked when all three moments are place in a state of ongoing transcendental balance. The word 'ongoing' indicating that the suspension is itself continually suspended or de-suspended, etc. In the process giving us a more dynamic way to view the inner workings of the judgmental process at the core of the intentional ad through dynamism gives us the existential economy and its formation of value. The existential becoming existentialized through an existentializing of the relatively non-existential as argued in proposition 29, e.g., and never through an existentializing of the relatively existential. The existential attitude being seen as taking a pro-relational stance and acting through such understanding on the behalf of the relationship/s in question. Hence a transcendental reservation, a state of affairs reinforced through the excess of value resident in the apparent  ambit of that relationship albeit in its embeddedness). The existential manifesting in and through the emergence of the relationship in question through its embeddedness along with its embodiment/s and embankment/s, and, the net emergent interactions also engaged between the same in the semblance of that overall relational state of affairs or overall pro-relational state or apparent pro-relational totality. The existential attitude being open to inaugurating modes of amplification (through non-chaotic augmentation and/or chaotic amplification; although we should note that it is through incremental advancement or retreat that induces chaotic states of re-self-organization when points of bifurcation are reach through such an incremental approach). (25.25.7)


By existential pre-conditions and conditional means a process of re-self-organization is instigated (regardless of whether such a transformation, through incremental transitions, is to be regarded in a positive or negative light; i.e., as that that deserves to be valued or as that which does not merit approbation). In an existential orientation, value formation takes on, in the main, an existential orientation. Our closer appreciation of value formation necessitating an ordered form of appreciation; in broad terms such an appreciation is concerned with the current manifestation of an ordered spectrum in our examination of the relationship in question. E.g., in the appreciation of a relationship to be reconsidered in ethical terms of reference our 'ethical' interest should take into account third order de-ontological considerations, fourth order pragmatical considerations, and, second order questions of harmonization, conflict resolution, etc. hence our concern for delineating this ordered spectrum, determining the relative intensities of different forms of ordered value, and, ways and means for amplifying value albeit in the context of a consequential analysis, etc. This spectrum of ordered value being indicated in the choice and range of meta-textual genre/s apparently being invoked.... (25.25.8)


In Philosophy 503 is proposed a serious examination of theory, practice and critique of an engaged philosophy. A philosophy of engagement where we set out to promote an existentialization of experience in keeping with the pro-relational nature of the relationship/s in question... from embodied, embedded and embanked points of view as well as their net, overall pro-relational stance (as entertained between these three field in value formation). Looking for problematic issues to become engaged with; re-considering such problematic issues along thoughtful existential lines; evaluating the consequences of such processes in existentialization, and, generally, promoting a more open, harmonically oriented resolution of social differences in a sympathetic and empathetic manner that attempts to benefit all parties, etc. (25.25.9)


Existentially oriented engagement intervenes in a spirit of a transcendental reservation, i.e., on the behalf of all relationship/s as they stand embodied, etc. Such attunement being assisted by the empowerment of the relationship itself to the extent iterative processes of suspension and de-suspension ensure processes of enactive facilitation of those patterns of enaction deemed to be more beneficial in the conservation and preservation of that relationship/those relationships in question. (25.25.10)

26.


Again, the point is made that philosophical progress is made when we divert our attention away from those sources of value regarded as practically irrelevant or useless, and, refocus our attention on those avenues that are sensible, and, being selective to the extent that we seek out those relationships that can be better promoted through an amplification in value formation. To this end the meta-philosopher strives to better facilitate and expedite our passage through this World-of-Life as engaged and refined in this world as lived. (26.26.1)


How is nonsense, or that which has little sense, to be differentiated from that which appears to possess a greater degree of sense? (26.26.2)


Through its ordered evaluation and in that evaluation noting, when and where possible, the semblance of sense and to what extent it has a richness of inter-connectivity in order to discern the apparent richness of that specific format under consideration. Types of value to be expected being indicated through our appreciation of the genre or genres apparently being invoked in its current exercise; i.e., resimulation. (26.26.3)


Inter-connectivity being indicated and evaluated in terms of the density of active modes of inadvertently deployment and intentionally advertently or deliberate employment. Through the intensity found present in the exercise of such active forms of modal co-option. Through thematically reinforced forms of rhetorical re-iteration or propensity. Through salience and consilience, along with the practical advantages or utility to be realized in the uptake of that specific ordered form of value formation. On this general topic the reader might like to refer to relevant papers in Transformation through Re-Self-Organization (Part XCII, Part XCVIII). Topics like alignment, correlations can be found examined in The Existential Economy (especially Book III), etc. The topics of emplacement and displacement can be found examined in The Existential Economy (especially Book I), etc. (26.26.4)


Obviously, our ability to navigate and negotiate better outcomes is indicative and/or instrumental in promoting greater degrees of insight. (26.26.5)


That value amplification assists in enriching our overall relational state of affairs; either through the non-negative preservation of our relationships and/or the positive conservation of those relationships (as well as inaugurating additional relationships when and where called for). (26.26.6)

27.


Our technical conclusion (and critique) offers us, in effect, a fourth course of studies. In this and the remaining propositions we have a further five topics to explore. In a Philosophy 104 we study the topic of emplacement hence we can title this topic Emplacement. Continuing, a Philosophy 204 I would entitle as Displacement. Philosophy 304 would be De-Displacement (or Double Displacement, i.e., The Existential Displacement of Displacement). Philosophy 404 would be titled Existentialization. Whilst our fifth topic would be titled Co-Identification where we learn to identify with the other as if there were neither absolute difference nor distance. (27.27.1)


So, let me re-introduce these topics as they occur in the Guide (as well as incorporated in this framework as outlined above) (27.27.2).


In the Commentary I comment upon the word 'ideality'. What is meant is the fact that when we envisage some state of affairs we do so in ideal terms of reference. E.g., the round face of a person is seen as round; a sharply chiseled jaw is seen as square or rectangular, a pointed nose is seen as pointed, etc.  In this regard, a caricaturist, through exaggeration of prominent geometrical characteristics, does, in effect, what the mind must do in order to comprehend and remember the physiognomy of the human face. The same thing applying to our comprehension and memory of all things else. In German the term for this essentialization is pragnatz. (27.27.3)


In idealizing our current situation we are summing up its basic characteristics and perhaps putting a fine gloss or spin upon the nature of our present predicament. For some this gloss is delusional in orientation whereas for others it might be a realistic assessment of where we stand; what we might stand for and where we would like to head. Our appreciation of our being in the world is of what? Our body, how we relate to others, and, when and where, and how, we might be standing on this Earth before-others, with-others. Our history, what status we might possess, what possession we might possess, our home and the nature of our employment, what clothes we own and what clothes we are currently wearing,  etc., etc. However, for convenience, let us look at  the objective dimension, the inter-subjective dimension, and the inter-objective dimension through,  respectively, embodiment, enbeddedness and embankment. Furthermore, let us look to the nature of the interactions between these headings; in an overall pro-relational stance entailed therein and there between... (27.27.4)


Embodiment is our relationship with our own body, and, as found in the bodies of others. (27.27.5)


A question arises as to whether we deal with 'embodiment' or 'embodiments'; much in the manner that intentional subjectivity is distributed between forms of intentional subjectivity in association with focalized forms of intentional activity versus an integrated overall sense of intentional subjectivity. Correctly, we can absolutize neither extreme. Similarly, our sense of embodiment will take a variety of forms. E.g., in our relationship with another person contact between our embodiments is usually in accord with the genres of personal interaction regarded as in keeping with the nature of that relationship. So, e.g., lovers are lovers, and, friends are friends, etc. (27.27.6)


In embeddedness we look at the totality of relationships between persons and organizations; such as, e.g., marriages, friends, communities, organizations, cultures, a growing sense of internationalism(?). However, this overall interaction (hypothetically with all people whether living, dead and not yet born) is simplified through adopting and adapting genres of interactive behaviour by noting the relative proximity of our relationships and taking them more into account. By 'proximity' is meant the importance and intensity of the relationship/s in question in comparison to all other relatively important relationships. So, geographical distance may be more obviated in this era of the Internet (being an advance over letters and telephones). (27.27.7)


In embankment the place that a 'sense of place' has is taken into account. 'Embankment' has two primary senses, namely, has a place of support (like the solid bank of a river) and as a store of value. For some there is the de-ontological and environmental imperative(s) to not only preserve our environments for our descendents but also amplifiy that source of value through conservational augmentation and enhancement. (27.27.8)


We also need to note how these three domains of embodiment, etc., interact. Our overall appreciation of these domains presenting itself (actively and passively) in the form of a pro-relational understanding. It is with this form of understanding, in essence, that a process of transcendental reservation can be entered into when we allow ourselves to existentially operate on the behalf of the relationship/s in question (as intimated in proposition 25). (27.27.9)


In effect, our pro-relational alignment reflects the operations of an existential economy through this concern over the existential treatment of value formation. (27.27.10)


However, the reality of our emplacement is that desired intent, be that necessary or additional to our existences, cannot be immediately realized given that all intentional processes of enaction need to overcome the effective resistance of the relatively non-intentional and the effective resistance that arises through our interactions with others. Our intentions cannot be immediately realized. In our interactions with others we need to co-opt their cooperation as much as they might need to co-opts ours in their pursuit of a variety of potentially conflicting project and programs. Resources are limited and energy is also limited be that psychic energy (e.g., enthusiasm, motivation, ambition, desire, practicality of projects/programs, etc.) or non-psychic energy (e.g., electricity, food, material resources, transport of the same, accessibility, barriers like money, etc.). (27.27.11)


In the Commentary the example of lighting a match is given to illustrate this idea that intentionality is a process and as a process must take place in time whilst overcoming what forms of resistance may obstruct or re-direct the same. It is also noted that most projects and all programs involve a series of sequences that further separate intent from its satisfaction should that be able to be obtained. (27.27.12)


Thence the 'reality' of our displacement in this world because of our emplacement and the fact that the intentional economy cannot be perfectly and instantaneously realized in this world as lived. (27.27.13)

28.


Given this difference of displacement between our 'ideal' emplacement and the 'reality' of our current 'predicament' we meet this world of displacement; forever thrown outside the ideality of our self-imaging and other-imaging (of others), etc. (28.28.1)


How we go about minimizing this differential or existential gap is undertaken under a de-displacement or double displacement, hopefully, through an existentially oriented displacement of such displacement. (28.28.2)


To promote this process of de-displacement a number of general suggestions are proffered. Exposing nonsense or that which is practically nonsensical (given that even nonsense to be understood cannot be absolute nonsense). Clarifying the sense of our intent, our projects and programs, can also assist us in better formulating the format and form of those ambitions. Moreover, clarification can also be applied to determining which projects or programs better deserve our attention (given a need to economically use our limited resources be they non-psychic or psychic in orientation). Then, enacting those projects and programs that appear to better serve us. Promoting the exercise of our moral compasses is also called for given that different cultures have different ways of avoiding, obscuring, rewriting personal and social issues, etc. Indeed, sometimes merely rethinking through where we feel we should or should not stand may serve 'us' better in the long run given that much of what we do is overlaid by social padding of various descriptions that prevent us from appositely and adequately evaluating the rationality, non-rationality or irrationality behind different patterns of intentional enaction. The workplace, cultures, communities are riddled with forms and formats of oversight that are never adequately engaged and rectified. Although it should be noted that good politics is the politics of the possible, making the possible possible, and, in turn, has its own forms and formats of displacement. By formats we mean genres of political enaction that inform and orchestrate patterns of political behaviour, etc. (28.28.3)


As noted in the Guide displacement is displaced when... “creating deeper correlations and forms of alignment (through re-alignment) in our engagement with-others through this promotion of the existential economy that informs this world as lived, etc.” Hence this more central exhortation to existentialize our existence with-others. Hence this existential difference between 'with others' and being 'with-others'. (28.28.4)


Taking notice and paying close attention to this topic of alignment (through re-alignment) will now give our a fifth set of courses, namely, 105 Correlations, 205 Alignments, 305 Transitions, 405 Transformations and 505 Re-Alignments. (28.28.5)


Rather than take a reductive drive towards first principles, in whatever manner that might be defined, we instead take an opposite tack by looking at our four dimensions of the objective, the inter-objective, the subjective and inter-subjective and/or the textual dimension and its three domains of the textual, meta-textual and the non-textual, etc., (and their systematic existential treatment under the overall not-textual), etc. (28.28.6)


Correlations are conducted in and between these dimensions or domains. So, e.g., I am having a dinner party with 12 guests and know I have 12 chairs to hand. As simple as that to thing more difficult is not sometimes impossible or near impossible (given our current position in those matters). E.g., it would or should occur in the remembering our obligations such as appointments. If you were to have an appointment at 3 pm, which you felt you should honour with your presence, then it means your actual embodiment must arrive there at that time, if not slightly earlier. Therefore, to realize this correlation a number of preconditions and conditions, in the format and form of a variety of sequences, would need to be met. Correlations establish a richer appreciation of our topic in question. (28.28.7)


Alignments are realized through confirmed correlations. Our understanding is arrived at through this process of aligned inter-connection. Given that non-alignments also need to be equally recognized and dealt with in accordance with their import likewise. So, e.g., I arrive for my appointment at one minute to three... just as promised. Here alignment operates on a number of levels and aspects. I have honoured my obligations in this instance. I have brought myself to a certain location as expected. It was nice to find that the other party or parties also honoured their obligations, etc. Then, outcomes need to be examined along similar lines of approach, etc. Perhaps this exercise has financial and economic ramifications which also need to be correlated and aligned with certain financial and economic considerations. Perhaps this appointment was for a job position particularly desired, and, in getting this form of employment we now find another form of correlation has occurred after that initial state of alignment since that appointment, i.e., a realization of one’s intent in that direction, etc., etc. (28.28.8)


Transitions are incremental forms of advancement or retreat that one might hope induce a positive point of bifurcation and/or avoid a negative point of bifurcation. 'Positive' and 'negative' being measured in terms of potential value that might have been realized if some other course of enaction were to be entered into. (28.28.9)


Transformations are realized when incremental transitions arrive at a point of bifurcation. Such points of transformational re-direction can be either planned or unplanned, and can be either positively desired or negatively non-desired (at some time before and/or during and/or after that chaotic event). The advantage of a positive chaotic transformation is that the output could be considerably greater than that invested in its incrementally arrived at input. A bit like buying a lottery ticket for $10 and winning $ 10 million. Or, more often than not, like going to the races and investing $1 and winning only $1.20. Still, successfully marshaling our resources is a necessary precondition for displacing our displacement in any other way other than that through a serendipity of happenstance (which off course can never be relied upon).  (28.28.10)                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                


Re-alignments are realized through ongoing re-alignment. This process                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                         is realized by design or by accident. By design it is achieved through the de-mis-alignment of relative non-alignment and/or the extra-alignment through ongoing processes of alignment incrementally orchestrated and augmented, and less often, through positive forms of chaotic enhancement. By accident we have re-alignment already formed through precedent and habit. These two processes, through negation and positive assertion/insertion, could be metaphorically compared to “weeding and watering one's garden”. I.e., removing negative pre-conditional and conditional factors and promoting positive pre-conditional and conditional factors. E.g., in striking a match we need to keep out matches, etc., dry, and, we need to strike them with a speed that is not too fast nor too slow, i.e., at the right speed. (28.28.11)


The nature of philosophical discourse being advanced through the judicious use of correlations, alignments, transitions, transformations and critically enacted processes of re-alignment. (28.28.12)


We could say, as a general summary, that the critical philosophical attitude is the realization of critical philosophical insight, and v.v. That the raison d’être of such insight is the existential amplification of value formation. That the same is promoted through existential re-alignment. Thence this need for the existentialization of value formation in its facilitation of our passage through this world as lived. (28.28.13)

29.


As stated, existentialization is of the relatively non-existential; i.e. through existentializing such relative inauthenticity. (29.29.1)


‘Inauthenticity’ is realized through de-existentialization, i.e., through a contra-relational attitude (or de-pro-relational attitude) (where we no longer operate on the behalf of the relationship/s in question). (29.29.2)


In this we could say we take a more material attitude towards the perceived or non-perceived benefit/s of the ensuing interactive process through an unbalanced re-focusing on and privileging/de-privileging of the subjects and/or objects or processes in that relationship. We cannot call this a pro-natural attitude since the natural world benefits through being relationally interactive in order to advance its own individual and collective causes therein. E.g., the inevitable ecology of the natural world is an example where through the formations of systems of value the overall value of the whole is much greater than that realized on an individual by individual basis. Some might argue that if it were not for this richness of collective value that the local or focal economies would barely be able to support themselves if have an existence at all. Witness the example of the role of acacias (wattles) on the Australian landscape where their loss headed the whole ecology into an environmental meltdown that was detrimental for all the fauna and flora present (given that native birds had nothing to eat at that time of the year other than the wattles, and, through their death they were no longer around to eat the insects that created die-back of the eucalyptus that then led to a salination of the surface soils, etc.) (29.29.3)


There is this insight of Martin Buber, albeit in my paraphrased translation, that the I-Thou is dependent upon the I-It since it is the existentialization of the latter that gives significant existence to the former. In an observance of this existential necessity I would like to propose a sixth course of philosophical and meta-philosophical studies (in the light of work done in my series of essays in the volume titled The Existential Economy). I will title this sixth course Intentional Philosophy given that I examine how the intentional economy is transformed through trans-intentional terms of reference. (29.29.4)


In (Intentional) Philosophy 106 we examine the cognitive nature of the intentional economy. In this we note the polar divide between perception and conception and their collective combination in the intentional. Another lens to view the cognitive is the cognitive treatment of our six orders where value is conceptually (re)treated in cognitive terms of reference. Thence the essential (in pre-essential terms of reference) (as the first cognitive order where trans-cognitive value of the first order is retreated in cognitive terms of reference); aesthetical; conceptual; perceptual; (hermeneutic) possibility; and, (factual) actuality. Our six trans-cognitive order now finding a cognitive translation. Just as in the judgmental act of judgment a judgment can be conceptually delivered in the form of the judgment handed down to (invoke a judicial metaphor; where the judge/s write down their reasons for that decision, or, where others, in the minority, might declare their reasons for not agreeing with the same). The intentional field being underwritten though the exercise of an overall transcendental suspension (that straddles the discontinuous continuum between perceptual and conceptual translations; noting both their underlying commonality in their exercise of pre-intentional psychic material (itself the result of a suspension in order to find a cognitive translation) and the relative non-commensurate nature of the conceptual versus the perceptual (in all its sense fields treated either individually or collectively). However, the relatively non-commensurate nature of the perceptual-conceptual continuum is transcended in trans-cognitive appreciation, treatment, and retreatment. (29.29.5)


Philosophy 206 (Enactive Economy) notes that although the intentional economy is formed through the exercise of an overall transcendental suspension we would be paralyzed if things stayed in just that format. Thence the need for the suspension of the suspension, i.e., de-suspension, and, hence the ensuing enactive economy. The ongoing, dynamic nature of the overall transcendental suspension ensuing from this continual dialectic of suspension, de-suspension, re-suspension of the same, etc. (29.29.6)


However, the enactive economy needs to envisage the consequences of its enactions be that resulting in choices of action and/or non-action. Hence Philosophy 306 examines a Consequential Economy through the introduction and examination of a consequential analysis (in a calculus that seeks an overall amplification in value formation, hopefully, along existential lines). (29.29.7)


Existential amplification of value formation implies its treatment/retreatment in an existential economy hence Philosophy 406 examines the Existential Economy; being the subject of a series of recent essay-papers in a volume (in three books) with the same title: The Existential Economy (2014). (29.29.8)


To conclude our existentialization of process we need to critically appreciate the same (meta-philosophically, etc.). Hence the critically appreciated economy of the self-critical given that this is conducted or enacted through processes of transcendental reservation where our comprehension of the enacted pro-relational stance is self-instrumental in instigating auto-correctional processes of re-direction, etc. Hence Philosophy 506 is titled Self-Critical Economy. (29.29.9)


That existentialization is refined through an ongoing process of self-correcting re-direction that, in effect, defuses the relative inauthenticity present through promoting its existentialization. Thence the necessarily ‘engaged’ nature of existential engagement given that the existential is not divorced from the non-existentially oriented! (29.29.10)

30.


Now an important key-point is made: that other is non-other, and, by implication, v.v! (30.30.1)


This is contrary to the general tenor of Western Philosophy and all forms of short-sighted materialism, anti-relational philosophies, the promotion of non-existential inauthenticities and the like. So, this point needs to be argued. Let me argue for this reconsideration under the following (invisible) headings of a preamble, how we approach new ideas, arguments already exercised, additional arguments, ramifications, and, a practical  attempt at moving beyond revision to an existential sense of re-vision. (30.30.2)


That other, other than one’s own self (and it myriad senses of self), cannot be treated as absolutely other. That absolute otherness can have no existence, i.e., cannot be engaged, and, therefore, can neither be encountered nor recognized. Just as, by implication, an absolute vision of one’s own self likewise cannot be engaged. It is true we can engage some sense of oneself, otherwise to whom am I talking to when I silently think ‘my’ thoughts and see them as ‘mine’. Obviously, too, we can experience the ‘other’ as ‘conventionally other’ (in its conventional otherness) but not as an absolutely other. Therefore, it cannot be absolutely other nor need be wholly other given our conventional experience of another person or persons! Similarly, using the same logic, my overall sense of self (and its myriad senses of self) cannot be absolutely other to some other person, indeed, all other persons. Thus the other, in any form whatsoever, is non-other, in any form whatsoever, and v.v., albeit with those same qualifications. But, that granted, is it not the case that conventional otherness has more than enough distance from myself, ourselves, that we might as well be other even if only in a conventional sense. No, contrary to claims to that effect, given that ‘others constitute us’ and ‘we constitute them’ this separation must be illusory even if painful to the person who feels alone, feels lonely, feels abandoned in the middle of this cold and lonely desert of self-conceived social isolation. How could we ever conceive of loneliness and experience this sense of being alone if there were times when we did not feel lonely… having felt together with others… without such separation? (30.30.3)


Perhaps, for some people, their mothers from time to time forgot them? But someone cannot have forgotten them completely for they are here, for we are here. Or, later, in growing up, they just forgot others in a forgetfulness of the self; through being over preoccupied with some quite limited semblance of an overall sense of self and through such oversight just learnt to not acknowledge the other in all its co-authored manifestations? (30.30.4)


Have we not witnessed a person in love with someone, or, so used to living with another person, that in the death of their partner, or that other party, find themselves feeling miserable in missing the presence of that partner, or other person, and, yet at other times in inadvertently forgetting their absence act as if they were still present… e.g., without a full mindfulness setting their place at the table through habit having forgotten that they had just passed away not too long ago? Feelings of ‘presence’ or ‘absence’ reflecting the current state of the mind of the individual, whether they be occupied or preoccupied, whether concentrated on facts or distracted by other facts of their existence as we navigate these dimensions of the objective and inter-objective, and, negotiate the subjective and the inter-subjective. (30.30.5)


If both ‘absence’ or ‘presence’ can be overlooked then both conditions must reflect upon the state of our current consciousness, and, thus, cannot be absolute conditions for our experience of that being experienced. On the other hand, when we are engaged with another person, in conventional, non-absolute terms of reference, then we are engaged with that other person, in a state of direct interaction. The nature of our interaction reflecting the modal complexion of the nature of that relationship… perhaps as lovers, or, as a friend, or, as an acquaintance, or, as a stranger, or, as a memory… direct engagement is therein engendered… in a direct relationship to be experienced in keeping with the nature of that relationship! (30.30.6)


Then, in an existentially oriented experience with another person we should find that that relationship transcends, effectively, but not absolutely, all semblances of historical and geographical time and space, and, even transcends our own sense/s of self and the sense/s of self experience in that other person given that such engagement releases an existential dividend, an existential excess of value that cannot be directly referred and reduced merely to one party or both or more parties as if merely a mere addition or the like. Humour might illustrate this point. We might be telling the same joke we have told others but in telling it to this other person we can re-experience its humour as if almost visited for the first time through sharing in their recognition of its humour. There have been times when I have been told the same joke by another person, or the same person, and still get taken as if almost unaware. The anticipation of the humorous twist or turn being in our meeting this expected-unexpectedness or the unexpected-expectedness of that comic turning around. In and through our engagement with some other person or persons we find a similar dialectic of engagement. I.e., a sharing in this existential surplus of value engaged through this relationally oriented process of interaction.  A different experience in every different relationship but with the same flavour overall when we engage the other in the same relationship, indeed, as if we are a common party to the relational nature of that relationship as it reveals itself to us both bit by and all at the same time, but, that it takes time to properly become aware of such an infinite, open ended, near limitless resource… even if channeled and curtailed, rewritten through conventional modes of behaviour…. (30.30.7)


Just how do we engage and understand a novel thought or a series or set of ideas some distance from where we currently stand? Well, all complex thoughts are made up of simple thoughts re-arranged in a new pattern. Our comprehension is a sequential affair even if comprehension is an intuitive jump when those simple ideas are threaded together in some form of a narrative or narrated exposition. We tell stories and those stories might have one punch-line or a series of punch-lines. In telling a complex ‘story’ we invoke a series of punch-lines. Now, even if we are dealing with something very, very complex it can still be told although it might take a long time or for those not equipped to keep up what would be an infinite amount of time. However, most of us on the same page, more or less, and to progress a bit further might merely need from us, and for all parties, to be both patient and skilful in re-writing and re-reading that same page. Even a mathematician or physicist should be able to recount the work they are doing, in small conceptual chunks using suitable metaphors, without having to enlist the complications of formulae with complex equations and the like. Of course it might take some time… but it is worth sharing one’s ideas. Our ability to recount their particular form and specific detail helping us to further thematize such thinking… (30.30.8)


I would also like to argue that all intuitive jumps are in reality small, incremental steps essentially set up (like punch-lines in a joke). Once we see it... we see it. Such progressions are incrementally arrived at both pre-conditionally and conditionally. Small sequential steps pre-conditionally, and small steps, or rather ‘jumps’, conditionally. On the other hand, those incremental re-adjustments to our thinking may or may not have profound ramifications, i.e., present implications and future consequences. Einstein joined the dots but he had to do so thinking outside the box… with implications that have profoundly re- shaped our modern lives. So, as an optimist, I believe new ideas can be communicated, step by step, jump by jump. However, as a pessimist, we quite often cannot even see what is under our own nose and it can take hard, hard work to co-opt the learning and vision of others in creating that sense of re-vision. Still, these shifts are small and can be set up should the other party or parties want to come on board, are motivated and capable of making that series of micro-jumps of faith into the relatively unknown… as charted by some other person and thought through by one’s own self and rediscovered, or, even discovered by one’s own self… (30.30.9)


Novel ideas cannot be absolutely novel. Just as jokes cannot be absolutely beyond our ken if we are to experience the humour of such re-constructed-constructions. Indeed, just as we come to see their humour, should that contrast be there, then they can be recounted to others in the hope that they, too, can share in their delight… (30.30.10)


This idea that ‘the other is not other’ may well be seen as a joke. But, in this instance it is my hope that we can clearly see that that is the case and that this insight is not a joke but comes with serious ramifications in how we should find our passage through this world as lived with-others, before-others… (30.30.11)


In the Commentary I listed a number of (invisible) headings for different arguments that confirm the purport of this proposition (no. 30), namely, non-absoluteness and non-absolute isolation; directness of interaction; reciprocity and mutuality of exchange; the transcendental unity of the Life-World; and other relevant considerations, etc. As usual, I suspect the ‘etc.’ is more important in this regard (since we should also seriously revisit the nature of existentially oriented experience in order to metaphorically analogue both the nature, ramifications and the practical import for engaged behaviour flowing on from this radical form of identification)? (30.30.12)


 'Non-absoluteness and non-absolute isolation' indicates that that treated in an absolutist mode can be not be engaged, i.e., neither encountered (in its isolation) nor recognized (in its absoluteness). Engagement demands an ability to be in a state of relationship and thence its relativity. In other words, extrapolation beyond the conditions of its interactivity cannot be engaged. This does not rule out the fact that intentional experience is engaged/reengaged from the perspective of its associated intentional subjectivity. But it also rules out its absolute non-interactivity, and isolation, by virtue of the fact that meta-textual inputs are also inter-subjectively pre-constructed/re-constructed, etc. (30.30.13)


Given this relational ground for engaged interaction implies an element of directness, reciprocity and interactive existence in phenomenal-phenomenological experience, etc. I.e., what does not exist for us cannot exist for us (and, therefore, has no existence for us). An interaction implies a directness of engagement, and, engagement is no one way, i.e., an element of reciprocity must exist (and this element of reciprocity, being unequal, also implies that such reciprocity must also be commutatively asymmetric as noted in section 22.5). (30.30.14)


The inter-subjective meta-textual input in textual experience/intentional experience and their trans-textual appreciation implies an element of transcendental inter-subjectivity. This inter-subjective aspect can also be metaphorically treated as 'if' an inter-subjective transcendental ego or subject without taking and extrapolating this treatment in a literal absolute/absolutist direction. But, then, similar conditions of treatment must also apply to individual subjectivity; i.e., the existence of conventional subjectivity but the absolute non-existence of an absolute(ly mistreated) intentional subjectivity. Hence the provisional treatment of subjectivity along with its absolute unknowability or unknowableness. On the other hand, what can be engaged is engaged and made knowable to intentional consciousness. The overall richness of interaction enriching the nature of this interaction made accessible through directness of interaction and an ability to engage, through reciprocation, in such a manner so as to indicate and detail the differentially-integrated nature of that being interacted with. Thence our assured but limited ability to know with what or with whom we might be interacting with. In this regard the concepts of correlations, alignments, transitions and transformations (etc.) are elements that play important roles in our analysis of those interactions already to hand. In our engagement with another person we find a multi-dimensional array of interactions where, through re-alignment, we find we can make some progress in comprehending the nature of that interaction being engaged. So, e.g., if I am being introduced to person not met before we might find ourselves shaking each other's hand, hearing the name of this person being mentioned, forming an intuitive impression of their character, etc., perceive their physical presence, learning something about them, etc.. We engage with their embodiment. We entertain various correlations within and between objective, inter-objective, subjective and inter-subjective aspects; observe traces of transformations possibly past, present or about to occur (and perhaps re-occur), etc. The upshot of such richly appreciated relationships is the ability to discern this dialectical mix of both simplicity and complexity; an ability to sum up what has been uniquely discerned despite being appropriated through the non-uniqueness of particular categories as found relevant to those ongoing investigations. Thence our ability as embodied subjects to richly interact with others through a resolution of difference/s, etc. That, indeed, it is through this resolution that the relational matrix of the relationship/s in question is entertained in and through its intentional appropriation and trans-intentional appreciation (of pre-intentional inputs, etc.). Our ability to stand back from both our own subjectivity and relational inter-subjectivity preparing the way for a more engaged form of interaction which, jointly, will progressively thematize both our own identity and the identity/identities of others, and v.v. (30.30.15)


Communication between subjects is also examined as a process of mutual re-self-organization; i.e., as only realized when both parties have entered into a form of alignment. Without alignment  there is no communication. With alignment nothing now needs to be communicated (through such ongoing alignment through re-alignment). Thence the real nature of communication is realized through ongoing re-alignment (and in that sense more of an illusion rather than a mere 'coded output, de-coded input', etc.). (30.30.16)


Directness of interaction implies that agents make contact with each other when actively interacting with other agents. Then, given such directness of interaction, how do we explain loneliness, social isolation, and similar? Through an element of inauthenticity that devolves from an inauthenticity of interaction; i.e., relatively non-existentially oriented interaction. Then, in what regard, might this occur given interaction is and must be direct? In what manner or sense is inauthenticity engaged or not engaged? (30.30.17)


Inauthenticity, perhaps, is best understood as not observing a pro-relational stance in an embedded sense through enacting a central ongoing overall transcendental suspension in an imperfect manner through non-apposite and/or inadequately enacted patterns of relatively non-suspended or imbalanced prioritization or privileging, etc. Over-commitment distorts such a process. Under-commitment is defective in the sense the degree of detail needed for an informed suspension is not appositely and/or adequately realized. Mis-commitment is a defectively engendered pattern of prioritization and/or preferentialization, etc., through mis-sequentialization; inattention to genre/s and their performance; a lack of an ongoing transcendental balance that would open us to a pro-relational stance; patterns of over-ego-identification/under-ego-identification, etc., etc. (30.30.18).


The transcendental unity of the Life-World establishes transcendental possibility and its transcendental actualization in lived-experience; i.e., in and through a core existential orientation with or without an existential orientation that fosters the same. In effect, an ability on our part to align with the nature of that relationship in question; i.e., finding ongoing alignment though progressive re-alignment. (30.30.19)


Under the rubric of the 'existential' we can also note the ramifications of the existential hallmarks that seem to indicate that a process of existentialization is being enacted. In this we should find an overcoming of current subjective limitations to some extent; the amplified presence of spontaneity, synchronicity and simultaneity, etc; a greater sense of self-identification with the nature of the embedded relationship/s in question along with the apparent sense or sense of purpose/s associated with the same ; etc. The question that need not be answered, but at least which can be asked, is “whether an existential attitude promotes the presence of these existential hallmarks or whether a promotion of these hallmarks fosters an amplified sense of the existential?” Let us just concede that it can be six of one and half a dozen of the other. Either way, whatever promotes an existential orientation should promote a 'therapeutic' environment that fosters our relationships be that from embodied, embedded and/or embanked perspectives or a perspective that integrates combinations or all of the same. The consequence of such an existential turning being the promotion of an engagement with a pro-relational stance and an ensuing strengthening of our related relationships... as well as the overcoming of inauthenticities that obstruct or misdirect the shared performances of such relationships. (30.30.20)


Ramifications of the existential attitude are self-evident. Such an attitude also addressing issues of psychic separation, loneliness, social isolation, etc. As a process of interactive re-mediation we should observe the ramifications of the process over a period of time rather than expect forms of immediate re-adjustment, etc. In effect, illustrating this dictum 'that other is not absolutely other, and v.v.' That in a realm of absolute isolation, the other could not exist for-us and we-for-them in any form whatsoever! But in engaging others we both encounter and recognize the other as not absolutely non-other! (30.30.21)


Yes, there will be times when we will be alone but that does not automatically imply that we should feel lonely or isolated thereby. That, in effect, deep and deepening anxieties over separation and isolation are more indicative of inauthenticities in our life-with-others rather than in our life per se given that a core territory of the existential remains to be worked with at all times. On the other hand, it is our fate to experience both loss and separation. In the progression of our relationships some of us move on for a variety of reasons.. or we encounter the death of an other. However, this existential fact remains that we are inescapably bound to the other, all others, and v.v. That the vastness of this realm of the other gives us fruitful grounds for investing in a wide  range of relationships in the hope that some, if not most, find themselves relatively enriched through this investment of the existential dimension. Of course, it is the relative degree of comparative richness that declares one relationship to be more existentially oriented for its participating parties.... (30.30.22)


The existential attitude only works on what is already to hand. Thus, it imparts both a sense of revision as well as a sense of re-vision, seeing afresh what is more to hand than initially had met the eye... even though in an intuitive appreciation of our relationships an essential understanding of their general import is also imparted. That the existential attitude, through enacting a pro-relational stance, progressively details such insightful intuitions. Our comprehension of their constitution finding a progressive 're-seeing' through finding forms of alignments between correlations as already found to hand. Then, in shifting such alignments, incrementally, we should be able to then discern, through such processes of transitioning, points of transformation in the sudden irruptions of existentially oriented insight... with varying degrees of intensity. (30.30.23)


Thence this strange contest between the immediate intuitive delivery of an insight that might also take a considerable period of time to finally find an adequate degree of insightful comprehension. Obviously, the too radical and revolutionary might well take some time for our being able to even see the same. A metaphorical finding flesh so to speak. That our interpretative abilities need to become first acquainted with that type of material before we actually come to see what has already been seen. Finding, through this intuitive correlation, a more final form of alignment that we would hope is aligned with the reality of this our home and only home in this world as lived.... (30.30.24)


Can we truly dare to see the full ramifications of this (absolute and transcendental/trans-cognitive) identification between our own sense/s of self and the self/selves of others... be that on a case by case basis or collectively in an existential appreciation of the general tenor of this world as lived? (30.30.25)


Again, insight, although immediate, requires the requisite manner and degree of hermeneutic thematization in order to be enactively registered. Hence this paradox that 'we can both know and not know' what is already known... and which, perhaps, needs to find a second insightful form of recognition when we finally appreciate the correlations and alignments entailed in that original form of recognition that needed to be worked though in the goodness of its own time... And hence this concept of re-vision. (30.30.26)


Just how do we 'existentially' engage the other as non-other? (30.30.27)


For a start let us recognize that such insight can be both pleasant and/or painful, both effortless and demanding, etc. It could well be that in and through such insight/s we might find ourselves being called upon to act on the behalf of that relationship, in a process of transcendental reservation, at great cost to ourselves... in reputation or financially... or worse... or at a cost in the continuance and promotion of our other relationships. Then, again, would we prefer to know or not to know the ensuing ramifications of our enactions and the enactions of others... along with the fate of embodied existence? At least with such 'information' we are better informed by that relationship/s in question and, therein and thereby, should find ourselves in a better position to deal with both the apparent positives and negatives that devolve from that relationship in and through our ongoing existential engagement with the same. That it is the nature of existential information and insightfulness to put ourselves in a position to more successfully obviate much of the negative influences whilst fostering many of the positive influences already at work in the coursing of that relationship, indeed, in and through the coursing of all our relationships. In this regard, in existential insight, let us allow our relationships to existentially rectify themselves through such open engagements, and, in the process help us and others to both suffer and enjoy our engaged working on the behalf of our relationships. In the process refining our pro-relational understanding of the overall inter-embodied-embedded-and-embanked appreciation of the Life-World... as fleshed out in the collective historical contiguity and continuity of our relationships as we find our passage through this World-of-Life with others. At least taking some small pleasurable anticipation in the fact that our relationships have an existence through the ongoing resolution of relative dissonance, and, usually do not enter into an unofficial performance of painful patterns of discord... even though there might be times when that approach is called for though the exercise of transcendental reservations, with careful concern and consideration... on the behalf of others... indeed, on the behalf of all others.... (30.30.28)

Postword


In this current set of texts what are the roles of a text, commentary and sub-commentary, etc? In some ways, just as title or an introduction must misrepresent that being represented, being about the text and in that sense and not entirely of the text per se, it follows that a commentary, and a sub-commentary, must similarly misrepresent that text or texts being re-represented. However, we are also fortunate to see that when such misrepresentation is no longer seen in a misrepresentative light that those misrepresentations have then been effectively been de-misrepresented. On the other hand, various versions of supposedly the same text can also create a greater sense of dialectical encompassment that may well better capture the intent of that text or set of texts than that which might be arrived at in a mere sequence of narrated ideas (just as contragrams, e.g., seem to capture a certain dialectical space within their juxtaposed genitives
). Commenting on a text can also highlight these dialectical tensions between such texts, within a text or set of texts, or, even, between theoretical, practical and critical aspects embedded in that same text. Of course one hopes, that such devices can better illumine a series of useful ideas that might well need to be given a greater voice in the changing complexities characterizing the degrees of re-vision that are currently needed and will be needed to be better exercised in the advent of this new era of the Contemporary (with its concomitant changes in personal identity, the nature of education and work, the nature of the media, re-directions enacted in political practice, etc., etc.).
 Hopefully, a certain serious-playfulness in the exploration of ideas, herein entertained, can be appreciated in these implicit conversations set up between these three texts that might inspire lay-persons and lay-philosophers, philosophers and meta-philosophers et al to become more engaged in their earnest reflections on the problematic issues of our day… that cry out for apposite patterns of re-appropriation and critical resolution..!! (30.30.29)








      Noël Tointon, Sydney, 27.10.14.

Appendix A

Six Courses of Studies as Outlined in the Commentary and Sub-Commentary, etc.

Meta-Philosophy (10.3-10.8)

101
Traditional Philosophy

201
Sense and Nonsense

301
Comparative Sense 

401
Amplification of Sense

501
Critical Appreciation

Trans-Philosophy (22.11-17)

102
Practical Philosophy

202
Anti-Philosophy

302
Non-Philosophy

402
Meta-Philosophy

502
Trans-Philosophy

Transcendental Philosophy (25.25.1-10)

103
Transcendental Phenomenology

203
Transcendental Hermeneutics

303
Transcendental Existentialism

403
Ordered Philosophy

503
Engaged Philosophy

Emplacement Philosophy (27.27.1-13)

104
Emplacement

204
Displacement

304
De-Displacement

404
Existentialization

504
Co-Identification

Transformational Philosophy (28.28.1-13)

105
Correlations, 

205
Alignments, 

305
Transitions, 

405
Transformations

505 Re-Alignments.

Intentional Philosophy (29.29.4-10)

106
Intentional Economy

206
Enactive Economy

306
Consequential Economy

406
Existential Economy

506
Self-Critical Economy

Appendix B – 

The Six Orders (In Trans-Cognitive/Transcendental Value Formation)

No. (degree)    Trans-Cognitive Value
           Cognitive /Conceptual Retreatment

1st 
Non-Integrated Pre-Essential Value 

Essential (Pre-Essential) Retreatment

2nd 
Integrated Aesthetic-Essential Value

Aesthetical Retreatment

3rd 
De-Ontological Value



Conceptual Retreatment

4th 
Pragmatical Value



Perceptual Retreatment

5th 
Potential-Hermeneutical Value

(Hermeneutic) Potential Retreatment

6th 
Actual-Factual (or Ontical) Value

(Factual) Actual Retreatment

�	         A topic addressed in The Existential Economy, Part XLVIII.


�	        A friend has just recently alerted me to the French philosopher, non-philosopher, Francois Laruelle, and… only have a very sketchy, intuitive idea of where he is coming from and where he might be heading although find myself sympathetic to much of this project of non-philosophy.


�	         I am alluding here to the ordered nature of value formation and its six kinds or types of presentation.


�        E.g., in the contragram “‘the transformation of value’ and ‘the value of transformation’.” Refer to The Existential Economy, Part L.


�       Refer to papers dealing with this topic, e.g., Transformation through Re-Self-Organization, Part XX; The Existential Economy Part XXXIX, etc. 





