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Central Considerations: Parallel Explorations:

A: An Essential, Archetypal Exploration of Disciplines

B: An Essential Exploration of the Philosophical Prospect

C: An Essential Exploration
 of the Theological Prospect
*

0.    
Introduction


In these central considerations an archetypal
 understanding, as developed to date, into the essential nature of disciplines will be outlined and, then, applied in parallel to both the general nature of the philosophical prospect
 and the general nature of the theological prospect
, and, thence, by implication, to each and every other discipline so  constructed to operate in its associated minor or major life-world.
 (0)

1.
Parallel Texts

The central, essential consideration of a discipline
 is its central rationale which is constructed of a central premise or proposition and its central relation(ship), namely, our necessary relationship to the same.
 (1a)

The central, essential consideration of a philosophical discipline is its central philosophical rationale which is constructed of a central philosophical premise or proposition and its central philosophical relation(ship), namely, our necessary relationship to the same. (1b)

The central, essential consideration of a theological discipline is its central theological rationale which is constructed of a central theological premise or proposition and its central theological relation(ship), namely, our necessary relationship to the same. (1c)

*Latest version: www.homestead.com/noelshomepage/noelshomepage4.html
The central presupposition is that such intentional constructions of a discipline are centered in the intentional economy at whose center is an ongoing overall transcendental suspension. (2a)

The central presupposition is that such intentional constructions of a philosophical discipline are centered in the intentional economy at whose center is an ongoing overall transcendental suspension. (2b)

The central presupposition is that such intentional constructions of a theological discipline are centered in the intentional economy at whose center is an ongoing overall transcendental suspension. (2c)

Our hopefulness that the central relation can be realized identifies the central aspiration in an aspirational economy associated with such disciplined motivation. (3a)

Our hopefulness that the central philosophical relation can be realized identifies the central philosophical aspiration in an aspirational economy associated with such motivation. (3b) 

Our hopefulness that the central theological relation can be realized identifies the central theological aspiration in an aspirational economy associated with such motivation. (3c)

That the detailed, provisional explication of a central premise must avoid impossible absolutistic and relativistic arguments for reasons as detailed elsewhere, namely, an absolutistic approach cannot be engaged, and, a relativistic approach is of an impossible equality to maintain equivalent to a permanently held non-suspended suspension.
 (4a)

That the detailed, provisional explication of a central philosophical premise must avoid impossible absolutistic and relativistic arguments for reasons as detailed elsewhere, namely, an absolutistic approach cannot be engaged, and, a relativistic approach is of an impossible equality to maintain equivalent to a permanently held non-suspended suspension. (4b)

That the detailed, provisional explication of a central theological premise must avoid impossible absolutistic and relativistic arguments for reasons as detailed elsewhere, namely, an absolutistic approach cannot be engaged, and, a relativistic approach is of an impossible equality to maintain equivalent to a permanently held non-suspended suspension. (4c)

Thence the non-absolutistic and non-relativistic explication of the central premise and its automatic association with evidential rules of engagement in keeping with the phenomenal-phenomenological character of that explication. (5a)

Thence the non-absolutistic and non-relativistic explication of the central philosophical premise and its automatic association with evidential rules of engagement in keeping with the phenomenal-phenomenological character of that explication. (5b) 

Thence the non-absolutistic and non-relativistic explication of the central theological premise and its automatic association with evidential rules of engagement in keeping with the phenomenal-phenomenological character of that explication. (5c)

Explication of the central premise creates the central differential of that discipline and hence its disciplinary difference. (6a)

Explication of the central philosophical premise (Truth) creates the central differential of that discipline and hence its associated philosophical difference.
 (6b)

Explication of the central theological premise (the Divine) creates the central differential of that discipline and hence its associated theological difference.
 (6c)

But such a difference in that discipline must be able to be directly related to, in some form or other, otherwise that discipline is rendered otiose. (7a)

But such a philosophical difference in that discipline must be able to be directly related to, in some form or other, otherwise that discipline is rendered otiose. (7b)

But such a theological difference in that discipline must be able to be directly related to, in some form or other, otherwise that discipline is rendered otiose. (7c)

Hence the archetypal implication of a non-differential aspect in our discipline as the relative ground or grounds for such interaction. (8a)

Hence the philosophical implication of a non-differential aspect in our discipline as the relative ground or grounds for such interaction. (8b)

Hence the theological implication of a non-differential aspect in our discipline as the relative ground or grounds for such interaction. (8c)

We must also insist that such a disciplinary differential, as an essential difference, should also make a difference in our lives as engaged in this world as lived thence the articulation and explication of a third party, as a dialectical moment in the economy of that discipline, namely, this proposition of a meta-differential. (9a)

We must also insist that such a philosophical differential, as an essential difference, should also make a difference in our lives as engaged in this world as lived thence the articulation and explication of a third party, as a dialectical moment in the economy of that discipline, namely, this proposition of a meta-philosophical-differential. (9b)

We must also insist that such a theological differential, as an essential difference, should also make a difference in our lives as engaged in this world as lived thence the articulation and explication of a third party, as a dialectical moment in the economy of that discipline, namely, this proposition of a meta-theological-differential. (9c)

In the aspirational economy, in its motivation of the intentional economy, we start with the realism of the ‘whatness’ of the differential and through aspiration desired head towards the idealism of that aspired to as the ‘whyness’ of the meta-differential all mediated through the pragmatism of the ‘howness’ of the non-differential, so, thence, the dynamic circulation of the aspirational economy. (10a)

In the aspirational-philosophical economy, in its motivation of the intentional economy, we start with the realism of the ‘whatness’ of the differential and through aspiration desired head towards the idealism of that aspired to as the ‘whyness’ of the meta-differential all mediated through the pragmatism of the ‘howness’ of the non-differential, so, thence, the dynamic circulation of the aspirational economy. (10b)

In the aspirational-theological economy, in its motivation of the intentional economy, we start with the realism of the ‘whatness’ of the differential and through aspiration desired head towards the idealism of that aspired to as the ‘whyness’ of the meta-differential all mediated through the pragmatism of the ‘howness’ of the non-differential, so, thence, the dynamic circulation of the aspirational economy. (10c)

The differential, as a disciplinary difference, is primarily phenomenal-phenomenological in orientation whereas the meta-differential is existential in orientation and the non-differential is hermeneutical in orientation. (11a)

The differential, as a philosophical difference, is primarily phenomenal-phenomenological in orientation whereas the meta-differential is existential in orientation and the non-differential is hermeneutical in orientation. (11b)

The differential, as a theological difference, is primarily phenomenal-phenomenological in orientation whereas the meta-differential is existential in orientation and the non-differential is hermeneutical in orientation. (11c)

In the archetypal discipline these three dialectical moments of the differential, meta-differential and the non-differential can also be viewed through a textual lens as respectively, textual, non-textual and meta-textual in orientation. (12a)

In a philosophical discipline these three dialectical moments of the differential, meta-differential and the non-differential can also be viewed through a textual lens as respectively, textual, non-textual and meta-textual in orientation; thence their nomination as ‘correlations, alignments and transformations’. (12b)

In a theological discipline these three dialectical moments of the differential, meta-differential and the non-differential can also be viewed through a textual lens as respectively, textual, non-textual and meta-textual in orientation; thence their nomination as ‘tracts, conformities and revelations’. (12c)

In the archetypal nature of a discipline these three orientations or moments or polarities are also correlatives to the extent that the joint negation of any two parties defines the third party by default. (13a)

In a philosophical nature of a discipline these three orientations or moments or polarities are also correlatives to the extent that the joint negation of any two parties defines the third party by default. (13b)

In a theological nature of a discipline these three orientations or moments or polarities are also correlatives to the extent that the joint negation of any two parties defines the third party by default. (13c)

In an archetypal discipline these three parties are paralleled in the pre-intentional, intentional, post-intentional, trans-intentional, aspirational, enactive, consequential, critical economies, etc.
 (14a)

In a philosophical discipline these three parties are paralleled in the pre-intentional, intentional, post-intentional, trans-intentional, aspirational, enactive, consequential, critical economies, etc. (14b)

In a theological discipline these three parties are paralleled in the pre-intentional, intentional, post-intentional, trans-intentional, aspirational, enactive, consequential, critical economies, etc. (14c)

Within the discipline in question these three archetypal polarities can also be seen as tending towards, respectively, the intentional object or objective as ‘Object’, towards intentional subjectivity as ‘Ego’ and the intentional background field as ‘World’. (15a)

Within a philosophical discipline these three archetypal polarities can also be seen as tending towards, respectively, the intentional object or objective as ‘Object’, towards intentional subjectivity as ‘Ego’ and the intentional background field as ‘World’. (15b)

Within a theological discipline these three archetypal polarities can also be seen as tending towards, respectively, the intentional object or objective as ‘Object’, towards intentional subjectivity as ‘Ego’ and the intentional background field as ‘World’. (15c)

The process of judgment is between, through or within concepts and, therefore, must be trans-conceptual in its primary manifestation, i.e., as trans-cognitive, trans-intentional and transcendental (in this sense as just defined). (16a)

The process of philosophical judgment is between, through or within concepts and, therefore, must be trans-conceptual in its primary manifestation, i.e., as trans-cognitive, trans-intentional and transcendental (in this sense as just defined). (16b)

The process of theological judgment is between, through or within concepts and, therefore, must be trans-conceptual in its primary manifestation, i.e., as trans-cognitive, trans-intentional and transcendental (in this sense as just defined). (16c)

Pertaining to a disciplined form of judgment a six-fold ordered analysis arises when we subtly privilege/de-privilege one or two of these archetypal polarities. (17a)

Pertaining to a philosophical form of judgment a six-fold ordered analysis arises when we subtly privilege/de-privilege one or two of these archetypal polarities. (17b)

Pertaining to a theological form of judgment a six-fold ordered analysis arises when we subtly privilege/de-privilege one or two of these archetypal polarities. (17c)

Thence our ordered disciplined progression from a non-integrated pre-essential first order to a second order essential-aesthetical integration, and, thence, to a de-ontological form of identity and value, to a pragmatical identity and value, to a hermeneutical identity and value, and, to a sixth order modality of factual judgment. (18a)

Thence our ordered philosophical progression from a non-integrated pre-essential first order to a second order essential-aesthetical integration, and, thence, to ade-ontological form of identity and value, to a pragmatical identity and value, to a hermeneutical identity and value, and, to a sixth order modality of factual judgment. (18b)

Thence our ordered theological progression from a non-integrated pre-essential first order to a second order essential-aesthetical integration, and, thence, to ade-ontological form of identity and value, to a pragmatical identity and value, to a hermeneutical identity and value, and, to a sixth order modality of factual judgment. (18c)

These six orders exercised in a discipline are arrived at through a privileging, respectively, of Object, Object and Ego, Ego, Ego and World, World, and, World and Object. (19a)

These six orders exercised in a philosophical discipline are arrived at through a privileging, respectively, of Object, Object and Ego, Ego, Ego and World, World, and, World and Object. (19b)

These six orders exercised in a theological discipline are arrived at through a privileging, respectively, of Object, Object and Ego, Ego, Ego and World, World, and, World and Object.
 (19c)

In the coursing of a discipline the dynamic harmonic balance of all three dialectical parties induces the overall transcendental suspension, the suspension of that suspension, etc., induces an ongoing overall transcendental suspension. (20a)

In the coursing of a philosophical discipline the dynamic harmonic balance of all three dialectical parties induces the overall transcendental suspension, the suspension of that suspension, etc., induces an ongoing overall transcendental suspension. (20b)

In the coursing of a theological discipline the dynamic harmonic balance of all three dialectical parties induces the overall transcendental suspension, the suspension of that suspension, etc., induces an ongoing overall transcendental suspension. (20c)

Now, in the coursing of a discipline, all three parties must be co-present with the differential-textual orientation being primarily metaphorical in orientation, with the non-differential-meta-textual dimension being rhetorical (and concerned with genres and situational con-texts) whilst the meta-differential-non-textual orientation is existential (in a non-systematic sense). (21a)

Now, in the coursing of a philosophical discipline, all three parties must be co-present with the differential-textual orientation being primarily metaphorical in orientation, with the non-differential-meta-textual dimension being rhetorical (and concerned with genres and situational con-texts) whilst the meta-differential-non-textual orientation is existential (in a non-systematic sense). (21b)

Now, in the coursing of a theological discipline, all three parties must be co-present with the differential-textual orientation being primarily metaphorical in orientation, with the non-differential-meta-textual dimension being rhetorical (and concerned with genres and situational con-texts) whilst the meta-differential-non-textual orientation is existential (in a non-systematic sense). (21c)

In the sphere of a certain discipline these same three dialectical aspects can be distinctly nominated, and, by such means, etc., establish a reform of the respective prospect of that discipline in question. (22a)

In the sphere of a philosophical discipline these same three dialectical aspects can be distinctly nominated, and, by such means, etc., establish a reform of the respective prospect of that discipline in question. (22b)

In the sphere of a theological discipline these same three dialectical aspects can be distinctly nominated, and, by such means, etc., establish a reform of the respective prospect of that discipline in question. (22c)

Economies of secondary deferral should also be noted as secondary to the primary basis of that discipline in question. (23a)

Economies of secondary deferral should also be noted as secondary to the primary basis of that philosophical discipline in question. (23b)

Economies of secondary deferral should also be noted as secondary to the primary basis of that theological discipline in question. (23c)

Virtual explorations in a certain discipline helping us to establish possibility, potentiality, probability and the pathways to the expedition of those more fruitful aspirations. (24a)

Virtual explorations in a philosophical discipline helping us to establish possibility, potentiality, probability and the pathways to the expedition of those more fruitful aspirations. (24b)

Virtual explorations in a theological discipline helping us to establish possibility, potentiality, probability and the pathways to the expedition of those more fruitful aspirations. (24c)

Such reforms that clarify such consequential analysis therein ensuing, through such systematic existential appreciation, more critical, profitable and authentic form/s of disciplinary realization in those evidential terms of reference. (25a)

Such philosophical reforms that clarify such consequential analysis therein ensuing, through such systematic existential appreciation, more critical, profitable and authentic form/s of philosophical realization in those evidential terms of reference. (25b)

Such theological reforms that clarify such consequential analysis therein ensuing, through such systematic existential appreciation, more critical, profitable and authentic form/s of theological realization in those evidential terms of reference. (25c)

2.    Provisional Conclusions


By such means, through this dialectic embedded in any examined economy, we can critically maintain the theory, practice and critique of a discipline, indeed, any discipline whatsoever: therefore, discounting absolutistic and relativistic deviations (as beyond the transcendental limits imposed upon identity and value formation in terms of its textual sense, meta-textual meaning and non-textual meaningfulness), we should be able to adequately engage with a well-ordered discipline and rectify, when and where possible, and promote, therein, the same as passable in its economic sense, i.e., as textually proper, meta-textually appropriate and non-textually apposite. (26)

The existential being that surplus or excess in identity and value formation that is realized through a balanced embracement of our embodiment/s, embeddedness/es (in our relations with others) and embankment/s (in our relations with the world). (27)

An existential orientation being arrived at through those pre-conditions that privilege a relevant pro-relational stance and centers the overall semblance of our relationship in this world as lived with/in the ongoing, overall transcendental suspension (a.k.a. the overall hermeneutic circle, etc.) at the core of all economies. (28)


The positive amplification of such identity and value formation naturally notes long the term preservation and conservation of the same and the short term investment and divestment in keeping with a critical appreciation of our passage through the transcendental constraints of the Life-World, in this world as lived, with-others, before-others. (29)


Thence this subtle, spiritual privileging of our relationships, as we attempt to existentially course through this world of life, is better assisted through the more passable exercise of our disciplines…. (30)

   Noël Tointon, Sydney, 16.10.13.

� 		As a Supplement to: An Ultimate Guide to Meta-Philosophy.


� 		A commentary can be found on this theological strand in my Theology, Vol II; para. 2347-2386.


� 		As a Supplement to: Meta-Theological Reflections on the Putative Theological Condition?


� 		‘Archetypal’ is to be understood in general phenomenal-phenomenological terms of reference.


� 	I.e., The Overall Trans-Western Philosophical Prospect being the super-life-world wherein philosophical engagement is primarily enacted in all its variety.


� 	I.e., The Overall Trans-Western Theological Prospect being the super-life-world wherein theological engagement is primarily enacted in all its variety.


� 	E.g., the discipline of a democratic system, effectively established, becomes and acts as a major discourse in that regard. Whereas a particular political philosophy, say, e.g., that of the party of the Greens on the Australian political landscape is currently a minor philosophy within that current political spectrum and that the winning party takes on a major status as long as it holds that consensus either within its term of government or when it wins the next election.


� 		By ‘discipline’ we can read ‘discipline X’ or meta-discipline Y, meta-meta-discipline Z, etc.


� 	The central rationale, therefore, equals the central premise plus the central relation and is the raison d’être of that discipline in question when couple with its central aspiration. In reverse, we get the definition of a discipline as a specific organization of its associated life-world that aspires to those goals articulated through its central aspiration, etc.


� 	An impossible engagement through the impossibility of both an ontological encounter and an epistemological recognition. A vision of relative equality is equally impossible outside the realm of the suspension since a suspension cannot be maintained per se given its ongoing (meta-)suspension and the ongoing (meta-meta-)suspension of that suspension, etc. Therefore, our only alternative is to avoid these two extremes and operate between the same in a world of discourses (based on the economy of the intentional, etc.). A ‘non-suspended suspension’ would be equivalent to being trapped in the ensuing madness of that suspension.


� 	Paralleling a theological difference this could read along the following lines: The vision of a world where there is also the philosophers’ non-absolutistic/non-relativistic vision of Truth that can be attained or at least approached, minus a skeptical vision of the world held by a person who believes that Truth cannot be approached in any form whatsoever.


� 	In effect this difference is that difference between the world viewed by a theologian minus a secular vision of that same world.


� 	The ‘pre-intentional economy’ includes the affective economy, e.g.; the ‘intentional’ is cognitive; the ‘trans-intentional’ is judgmental; the ‘aspirational’ concerns motivation (‘intent’ in its second classical sense); ‘enactive’ concerns active and/or passive responses enacted through the suspension of the suspension; ‘consequential’ concerns consequential analysis in a zone of virtual/non-virtual transition and questions of authenticity; the ‘critical’, and ‘existential’ (in its systematic sense), is the successful running of the previous economies in parallel in such a manner so as to maximize the positive fostering of  identity and value formation.


� 	Or, alternatively, to a de-privileging of Ego and World, World, respectively, etc.





