 





 Part X: The Existential Economy!

The Transformation of Value, and, the Value of Transformation:

The Trouble with Relations…*

(Paper for Continental Philosophy Group’s Mini-Philosophy Conference 2013)

O, what a tangled web we weave…

0.    Preamble


Relations and relationships can be problematic at the best of times. In this paper I am going to look at the (phenomenal-phenomenological) nature of relationships and argue that given the significance of value is realized in and through and beyond their ambit claim that we should give a certain qualified priority to the same. At least we should take this orientation into account (in order to arrive at a more balanced, overall understanding of how we engage with others in this world as lived). However, this demand demands we turn things inside out and upside down given that the relational point of view is quite different from a more material or natural perspective or orientation. Amongst other things, in this light, e.g., I am going to argue for a certain primacy of entanglement. Rather than seeing entanglement (non-locality) as something like ‘spooky action at a distance’ or just ‘weird’ it will be treated, instead, as just how things normally are. However, given this resetting of our understanding, we then find we have a number of philosophical problems to defuse in order to run with the re-positioning of this understanding. In the process we will find some new and novel insights into the nature of the existential economy.... (0)

1.    Introduction


First, let me explore what is involved in taking a relational point of view or orientation. (1)


Second, let me then explore a number of philosophical problems that arise when we seriously consider the ensuing re-positioning that appears to follows on in the wake of our having accepted the existential fact that the relational perspective needs to be appositely and adequately addressed. (2)


Third, this radical reconstruction of how we see the world has numerous and profound ramifications some of which will be articulated and briefly reviewed. (3)


Last, I will examine a number of provisional conclusions. (4)

*Latest version: www.homestead.com/noelshomepage/noelshomepage4.html
2.    The Relational Orientation


In a room of seated people it is quite natural to see myself as sitting here and you sitting over there. Then, here there is a table in front of me and over there a number of chairs not being sat upon. In a natural perspective, things, regarded by us as either subjective or objective in classification, stand in relationship to our individual points of view. Or, we can imagine what that perspective might be from the other person's point of view or even the point of view of a certain object as if it too could see how things are arranged around it. However, in taking a relational point of view we need to radically revise just how 'things' are to be treated from the perspective of the relationship itself rather than populating a certain space and time with certain objects of either a subjective or objective, i.e., non-subjective, nature. (5)


People in a relationship don't need to be in the same room to be in that same relationship. Friends and lovers can be parted but, despite such separation, can remain friends or lovers, etc. In spite of such interruptions these relationships still persist. It is as if the relationship can transcend the spatial dimension. Similarly, separation will also occur in time and despite such temporal separation it is as if the relationship also transcends the temporal dimension. In what other ways can the relationship be characterized from a relationally centered orientation? (6)


Relationships cannot be merely reduced to their participating elements. You may like to pull a broom apart and still attempt to use it as a broom, sweeping with the broom-head alone. But your task is now made more difficult by doing so. Take the bristles off the broom-head and you wont be able to do much sweeping. You might be able to catch some small pebbles scattered on the floor but the crumbs, the dust and dirt will now escape you. Systems and wholes create a value that cannot be reduced to their constitutive elements. An excess of value (over and above the mere summation of inputs), as an existential surplus, is also a phenomenological feature of relationships. (7)


Chaotic change is also spontaneous in its self-organization. Indeed, seen dynamically, it could be treated as a set of transitions between various changes of state centered on such bifurcations. Similarly, a relationship is also subject to a series of enacted and/or reactive states of re-self-organization. Such chaotic change being spontaneous in its irruption of re-direction. Through ongoing incremental addition or subtraction in a redirected process of non-chaotic change a critical point will always be realized in which such re-direction is then spontaneously entered into. The relational orientation finding itself re-constituted about such points of bifurcation. In this regard the essential nature of the relationship then finds some degree of radical re-direction without totally re-writing its entire phenomenological constitution. (8)


What else can we say about this relatively radical process of chaotic re-direction besides its spontaneity? That this spontaneity permeates the entire relationship at the same time and defines its ambit or semblance of relational 'space' and 'time'. Moreover, such spontaneity of bifurcation also implies an element of synchronicity throughout the entire ambit of that relationship. That the chaotic re-definition of this semblance of ambit or the range of the relationship automatically implies a certain element and degree of entanglement. Indeed, the default position of the relational orientation is an excess or surplus of value that is entangled, is spontaneously enacted about points of chaotic bifurcation and thence the implicit presence of a synchronicity about such points of re-direction... and that this relational orientation, along with all chaotic changes therein, is reflected equally at each and every point within the relational ambit of that relationship; albeit from the perspective of that point resident in that relational matrix. In effect, proposing a monadic type of relational holism as being resident within any relationship that can be engaged, i.e., both encountered and recognized. (9)


Now, what follows for an ideal relationship in ideal phenomenological terms of reference must happen for all relationships regardless of their meta-status. So, in this regard, what applies to a relationship in general in general terms applies to my relationship with, say, a lover... or a friend or an organization or a country or the bowl of apples on the kitchen table... or how you might relate to a certain person or how we both might relate to that same person, and v.v... or how a certain relationship might relate to something else or some other relationship... or how relationships might relate and be subsumed within the relationship of all relationships... without denying distinctive differences in meta-status and originality of focus, etc., etc. (10)


So, assuming the existence of a relational perspective implies that we must radically re-perceive the nature of relationally oriented space, time, subjectivity and inter-subjectivity.... (11)

3.    Addressing  a Series of Philosophical Problems


At this point let us take a deep breath. We have now assumed the relational position, in a philosophical act of relational re-positioning wherein the chaotic, entangled, spontaneously re-directed synchronicity of the relationship in question is assumed to be the default position in our examination and treatment of relationships. That, furthermore, this relational orientation holistically defines and permeates the entire ambit of a relationship equally from every point within that relationship albeit from the unique perspective of that point or position in question. (12)


I suggest we now take another deep breath... for assuming the relational position, in our philosophical positioning, means we are now in for a very bumpy ride as we find and face and learn to deal with a succession of philosophical problems of which only a few will here be alluded to. (13)


If the essential nature of a relationship permeates the entire ambit of a relationship equally, albeit from the original uniqueness of each point’s point of view, then the holistic information of that relationship must permeate, through such entanglement, each and every point within the ambit of that relationship. Now, why stop at this one relationship? We intersect and find ourselves embedded in a plethora of relationships all unique in their essential phenomenological nature of their constitution. Surely, it follows, that all relationships, both available potentially (in an unactivated manner) or in an actualized (activated) manner must holistically impinge on each every point of our being as we find ourselves embodied in this world as lived? As we also must find ourselves embedded before-others, with-others? This infinite-like overlap of information upon each and every point in any and all relationships would imply an infinite-like density of information when it is clearly noted in physics that informational densities cannot transcend a certain quanta of information resident in that field (usually expressed as the surface volume of the event horizon divided by Planck's constant). (14)


Before proffering a solution and resolution of this aspect of our relational troubles let me look into a number of consequences that would seem to flow, rightly or wrongly, from the infinite holistic overlap in flows of information? (15)


If all relationships overlap then why am I not able to have a fruitful, two-way conversation with Julius Caesar; see what the surf is like on a certain beach in Hawaii; know which horse is going to run and win in the next Melbourne Cup, etc., etc? Why am I not all-knowing
 if not all-wise? If relationships transcend time and space, subjectivity and inter-subjectivity, then given this overlap of all relationships, relatively activated or non-activated, why am I not able to avail myself of such holistic richness in informational invagination (and re-invagination) of each and every point in our embodiment, and, in each and every point in our embeddedness as we stand with-others, before-others??  (16)


Just as the very moment and progression of the big-bang is imprinted on the very fabric of our current cosmos in a similar fashion, to varying degrees of intensity, all events, all situations and their participatory elements should likewise find themselves imprinted on the fabric of the world we find about us, indeed, in each and every point in our embodiment, and, in each and in every point in our embeddedness with-others, before-others..? By such means overcoming the apparent incommensurable externality of those relationships in which we are not directly embedded..?  (17) 


That, in a similar manner, all intentional forms of re-direction are imprinted on the deposition of our texts... from footprints upon the sand to intimate letters proclaiming how we might feel about certain objects and subjects that we might find ourselves engaged with in this world around us. (18)


Well, it is obvious we have a number of problems that need to be resolved if we are going to successfully and fruitfully run with this relational orientation. (19)


If we were navigating a yacht across the currents of a certain sea subject to the prevailing winds being used to sail then if we were to know our position and the contribution of either the currents or those prevailing winds then we could calculate the contribution of one of those factors if not present. Our movement across that sea is the resultant of the inputs of both currents and winds. Merely knowing two out of three of those factors of position, wind speeds and direction and current speeds and direction allows us to compute the other missing factor in our overall computations. The analogy being drawn here is that having access to enough information allows us to calculate that form of information that hitherto has eluded us. In a similar fashion, in this holistic overlap of essential phenomenological information, having access to enough information allows us to extract what is presently missing to us. Or, to extend the range of this metaphor further: even if a hologram were cut in half or a small section were to be used in re-illuminating that hologram, with the same frequency utilized in its imprinting, all the information would still be found to be present albeit with a degree of quality dependent upon the size of that hologram salvaged for such a resimulation. (20)


By perceiving the relational perspective as an ideal relational 'orientation' then it stands to reason that information can holistically overlap. The same hologram could theoretically be tuned a near infinite number of times and all relevant information could be retrieved by merely utilizing the frequencies at which that original hologram was initially imprinted. However, by perceiving the relational perspective as an 'orientation' does let us off the hook to some extent. By perceiving an ‘orientation’ as an unobtainable ideality it follows that the orientation is never realized per se. All simulations are only approximations. Moreover, we could be dealing more with the resultant of a plethora of inputs rather than with that plethora of inputs per se.... (21)


Welcome news. Informational densities cannot be infinite, need not be infinite... resolution and its dialectical imprinting of the same need merely express this through a resultant. The extent to which we can recover information from this matrix being dependent upon the richness of information already supplied and able to be recovered. This is the nature of our world! We attend to some things with a greater richness of engagement that meets an even greater richness of integrative devolvement. Obviously, what we find meaningful for us is to be re-found more meaningful for-us in our re-appreciation of the same. Thence our access to the relational dimension is a reflection of this richness of engagement in the first place, etc. What establishes this richness of expression? The very richness of engagement
 enacted in the first place. An insight that mirrors how we travel and make our passage through this World-of-Life. Furthermore, it defines the nature of our interaction in this world through the adoption and adaptation of those genres selected and taken up in this passage through the Life-World (along with the requisite hermeneutic capacities for appreciating the very things we set out to appreciate at the expense of all other things not so noticed or attended to).... (22)

4.    The Ramifications that Devolve from Relational Re-Positioning


Briefly, what ramifications could be drawn from this relational orientation, our re-positioning that addresses this different way of seeing the word, etc? (23)


That we more see the world through the way we don't wish to see it. A geologist will look at the landscape with a different set of priorities to a painter of landscapes even though they may well be looking at the same terrain. Without the requisite skills we miss what others with certain select skills will be able to see. To some extent we should be thankful that we are not overloaded with a plethora of different ways of seeing each and every event. In coursing through this world as lived we usually only need to follow the apposite genre or genres in question, usually, without question. (24)


However, be that as it may, we might also be cutting ourselves off from realizing a greater source of value through the limitations we have imposed upon ourselves in how we review this world. Obviously, there is also a place for extending our horizons in this respect! (25)


Thence the need for an existential attitude of openness in this regard! (26)

5.    Provisional Conclusions


In critical appreciation we invoke, advertently and/or inadvertently, the apposite and adequate utilization of the overall transcendental suspension. In this regard we should attempt to note all use of exhibited privilege and to de-privilege the use of the same in an effort to balance all the relevant phenomenal-phenomenological aspects of our engagement. In this regard the use of a relational orientation also needs to be balanced by the non-relational perspective of the natural attitude in order to critically conduct this ensuing process of the overall transcendental suspension. (27)


I would also like to draw your attention to the hypothetical theological possibilities that appear to be implicated in this vision of the relational orientation. If the relationship of all relationships impinges on each and every point along the entire spectrum of transcendental possibility-actuality as pertains to the relational treatment of 'space-and-time', subjectivity-and-inter-subjectivity, and, the relational also is an expression of a relational excess and its re-expression as a power of enaction it follows that a theologian might well want to consider such an approach in order to engage in more fruitful and productive forms of theological speculation and imputation (if only because a large proportion of humanity subscribes to this form of philosophical positioning and any critical improvement in this exercise in re-positioning may at least remove those forms of articulation that are relatively contrary to the conduct of the good life...?)? (28)


In the space of these few pages I have implicitly circled the problem of the existential-economy: if value is delivered through the spontaneity of chaotic re-direction in and from this so-called 'relational economy' then how can value then be circulated and persist in the ambit of the so-called 'natural economy'? Existential value may well devolve spontaneously from an apposite re-organization of the world around us. On the other hand, value can also persist and its utilization be deferred. In the world of labour we expect to be paid for our efforts. Then, at some other point in time, thought appropriate, we cash in some of that value in various forms of transactions that, hopefully, benefit both or all parties concerned. However such considerations are another matter and how the relational economy interacts and finds alignment with the natural economy, and v.v., is a matter for investigation in a future essay-paper.... (29)


I subtitled this essay-paper “The Trouble of Relations”, and, noted in my first sentence that “Relations and relationships are problematic at the best of times”.  I would like to think that the troublesome philosophy of relations is here, in some small part, rendered a little less problematic. I would also like to think that by entertaining a balance between a respectful appreciation of the relational orientation and an attentive awareness of the natural orientation that, to some extent, through forms of existential progression, we would find their assistance in augmenting the quality, if not further enhancing, the very expression and lived-quality of our relationships. That through such attuned alignment the world of the other would be better presented, represented and re-presented; therein and thereby, re-integrating us back into this family of the other, helping us to find our only true home in this world as lived as we make our passage through this World-of-Life… before-others, with-others..!! (30)

 






        Noël Tointon, Sydney, 9.9.13.

6.    Appendix A: Why In Relational Theory Should I Not Be Able To Have 

A Conversation With Julius Caesar When In Practice This Is Not the Case?


From the natural attitude the relational orientation is viewed as trans-relational. As noted it can be viewed as trans-spatial, trans-temporal, trans-subjective and trans-inter-subjective. These ‘four strands’ defining relational identity (through non-virtual and virtual geographical contiguity; temporal coincidence; subjective interaction; and the utilization of inter-subjective hermeneutic genres of textual interpretation and enactive behaviour). (31)


Taken at face value geography, etc., is transcended just as, e.g., virtual contiguity is realized in the use of a mobile or cell phone. (32)


Moreover, just as a relational orientation implicates the trans-spatial, e.g., etc., so, too, in a similar fashion the relationship of one relationship to another must follow the same semblance of openness and transcendence. That, in effect, the relational is equivalent to the trans-relational, and v.v. (33)


Hence, e.g., through the trans-relational nature of the super-relational or hyper-relational the relatively incommensurable internality of a relationship can be transcended. In some relationships we are embedded as participants and witnesses within the same. Those not embedded in such relationships cannot participate in their internality. Their access being indirect and non-embedded unless their status is changed through an active entry into the relationship in question. E.g., when a group of friends admit a newcomer and that newcomer finds they have become embedded in that group. Now, if a relationship between a member and a non-member is entertained then embeddedness is arrived at through such meta-relational relatedness (and interaction should that be entertained and enacted on that meta-relational level of deployment). Possibility can never be dismissed as merely non-actual, and v.v., since both terms are correlatives and in and through their interaction their significance is arrived at through such mutual interconnectedness. In other words neither pure actuality nor pure potentiality can be engaged, i.e., encountered and recognized. Thence relational possibility of interaction cannot be ruled out as absolutely impossible. (34)

Furthermore, given the monadic, holistic nature of the relational orientation it follows that in each and every relationship the essential nature of the relationship will permeate the totality of that relationship albeit from the perspective of each and every point or region in that relational ‘space’ and relational ‘time’. (35)


Given the relationship of relationships, and, the open relationship of all other conceivable relationships within that open relationship it follows that the nature of each and every conceivable relationship must permeate each and every conceivable point or region. Throughout all time, given the trans-temporal nature of the relational orientation. Hence my access to all people from the past, and, therefore, among others, the famous first de facto Roman emperor Julius Caesar. Thence my ability to perceive the waves on a Hawaiian beach either directly in my relationship with nature or indirectly through the eyes of those already situated on this beach. Thence my ability to determine the next winner of the Melbourne cup despite no present notice of the names of the horses that are going to be running in this race... (36)


But, so much for theory! (37)


Have a ‘conversation with Julius Caesar’ and tell others that you have done so would not be considered a very good career move. For obvious reasons. So, how do we address this anomaly between theory and practice? (38)


We might argue that a relationship between objects and/or subjects has a certain meta-status and that the relationship of such a relationship to some other relationship cannot be collapsed in merely relational terms? In accordance with the Francesco’s Principle that all transformational processes must be retreated in terms of their initial meta-level of initial engagement. But the meta-relational treatment of a process of treatment could be set up to interact with another meta-relational treatment process and thence their interaction and retreatment in terms of the same. So, the idea of having a conversation with Julius Caesar would be able to interact with the idea of such an individual having a conversation. Hopefully, mediated through the idea of a translator between Latin and English. Thence this possibility of interaction especially given the idea that no idea of possibility could ever be dismissed as absolutely impossible. (39)


Or, if we were to argue that all relationships are relational, pure and simple, and that all forms of interaction remain relational in orientation regardless of their apparent meta-status and their apparent meta-status of initial treatment, etc., then it follows from each and every point in a relationship permeates each and every point or region in the entirety of relational space and time, relational subjectivity and relational inter-subjectivity. Thence this access to all relationships within the relationship of all relationships, etc. (40)


But, in practice, our relationship to Julius Caesar can only be simulated and virtual. We could read his Gallic Wars, e.g., and, assuming a relatively non-corrupted text, attempt to come to some understanding of his intentional disposition towards certain problems he encountered in various military and political situations. On a balance of probabilities and finding a certain resistance to processes of deconstruction from internal inconsistencies, etc., we may well ‘feel’ that we have come to know the mind of this famous Roman. That much granted, and, this trans-relational nature of the relational accepted, how might we best argue for what occurs already in practice, namely, our inability to directly engage a long dead person in conversation? (41)


As argued in this essay-paper I noted that the relationship between factors in a relationship realizes the sense and semblance of a resultant. That our relationship to a resultant is dependent upon our hermeneutic abilities to engage that type of relationship and its resultants. Furthermore, the intensity of engagement is dependent upon our reading and interpreting the richness of that engagement. That richness is best realized through an activation of all four of our strands, namely, non-virtual and/or virtual spatial contiguity; temporal coincidence; direct, subjective engagement; and, hermeneutically enabled inter-subjective appreciation of relevant textual depositions. Moreover, richness has also been defined as falling under the headings of density (of modal engagement), intensity, propensity, consilience, salience and capacitance. (42)


Without this potential richness of hermeneutic engagement, a theoretical relationship remains theoretical and not realized in practice! (43)








          Noël Tointon, Leura,11.9.13.

�	 “O, what a tangled web we weave when we practice to deceive”. Sir Walter Scott; Marmion: A Tale of Flodden Field.





�	A certain resonance with the Buddhist concept of all-knowledge (sarvajnata)?


�	Defined in previous papers as the density of modal engagement; its intensity of engagement in those modes of activated engagement; the propensity for the iteration of similar harmonic themes in resolution; matters of value reinforcement through consilence; the impact of meaningful salience; and, capacitance realized through incremental addition or subtraction of inputs that eventually induce patterns of chaotic re-direction and associated forms of enaction (expressed through either action and/or inaction).






