 





 Part XI: The Existential Economy!

The Transformation of Value, and, the Value of Transformation:

The Moral Imagination and the Existential Economy?*

0.    Preamble


To be moral we need to exercise our moral imagination. We also need to be in tune with the existential economy in order to make judgments that best allow us to exercise our moral judgment. The mere adherence to a set of so called ethical injunctions is not to be seen as being moral since the exercise and ensuing consequences of the same could well be judged either moral and/or immoral (if not amoral for having no understanding as to what is implied in 'being moral'). I will argue that being moral implies either the preservation or conservation of some of our relationships and/or their augmentation or enhancement in value formation as we find ourselves embedded in this world as lived with-others. Thence these considerations of preservation or conservation, augmentation or enhancement (as a form of augmented augmentation). The exercise of our moral imagination seeking to appreciate the comparative ramifications of different courses of action in certain relational settings as we find ourselves embedded in a matrix of relationships with-others, before-others. In this essay paper let me look at this precondition for moral judgment, namely, the moral imagination, and, attempt to understand how the existential economy operates in this process of appreciation. (0)

1.    Introduction


Let me first examine what is implied in this concept of the moral imagination; our ability to entertain various courses of enaction and make a comparative assessment as to which one best either preserves or conserves the relationship in question in our embeddedness within a matrix of other relationships relevant for us, and/or, augments or enhances the value formation resident both within that relationship in question and that value formation that emanates from the same. (1)


Second, let me explore this concept of the existential-economy as it finds itself situated between the transcendental-judgment and natural experience of the world. (2)


Third, let me explore the ramifications of the coming together of these two concepts of the moral imagination and the existential-economy. (3)


Last, let me end in a series of provisional conclusions. (4)

*Latest version: www.homestead.com/noelshomepage/noelshomepage4.html
2.    The Moral Imagination?


We could imagine the following scenario -  a vindictive neighbour who does not like the fact that the person next door has a Alpha Romeo, is noisy when he comes home late at night with his car stereo blaring loudly. Knowing that there is a rule on the book of bylaws of the local council that states “a car should be preceded by a man with a red flag during the day and a lit lantern at night” he takes his neighbour to court on the grounds of non-compliance with this local bylaw. The rule was passed just before 1900 and was never rescinded. So this neighbour takes his neighbour to court for not complying with this local bylaws. A rather ridiculous case to take to court. The judge is of this opinion too and states, in his summing up, that as this rule was never enforced, was practically unenforceable, and, although never rescinded, that it had to all practical purposes well and truly lapsed in the court of common custom. Seeing the claim as vexatious, he rules that all costs are to be paid by the claimant (who is happy to have everyone in the local community know that his neighbour can be unreasonably noisome and, in that light, would be judged unfavorably in the court of public opinion and perhaps shamed into changing his ways). (5)


The points being made by this anecdote are the following. At the advent of the age of automobiles the good burghers on the town council perceiving the potential fatal impact of such modern traffic upon passersby, horses and other cars in the streets decreed that a car had to be preceded by a person walking in front of it carrying a red flag during the day and a lit lantern at night (I kid you not). The intention behind this bylaw was good but totally impractical. Needless to say it was never enforced. I would argue that merely complying with laws, bylaws, customs, public conventions, etc., would not be a moral example of behaviour since such conformity should be conducted with an eye on the consequences that might ensue from such processes of enaction. In effect noting probable consequences upon others, upon ourselves, upon our relationships as we stand before other… and, armed with such insight, set out to ensure a minimization of adverse consequences as envisaged, etc. (6)


Driving a car and insisting on a flag-person by day and a lantern-person would be very expensive, very frustrating and very dangerous for the people practising this, thankfully, non-existent occupation. (7)


The invocation of this dead law was not considered a moral act since it was deemed vexatious. On the other hand, it served its purpose of naming and shaming this noisy car driver with his mobile disco waking the good citizen of this local community with their bad taste in music and their obvious non-concern for others. (8)


So, who is right and who is wrong in this anecdote? Should the judge have merely dismissed the case given that the claimant, technically, was in the right? Allowing everyone in court to have a good laugh, and, then, quickly moving on to the next case after ruling that this bylaw, effectively, has lapsed and was now defunct? (9)


Mere conformity to following the law is a task made difficult by the fact that principles and injunctions often stand in conflict with respect to each other. Moreover, their execution could entail a waste of resources, have adverse consequences, or, even, adverse unintended consequences, etc. E.g., stealing, universally, is deemed wrong. But, if you were hungry, had no money and your family were also starving would it be wrong to leave a loaf of freshly bread cooling on a window sill without appropriating it for your family and yourself? Could you claim a right to it by asking the baker if he would give it, or perhaps an older loaf made the day before, to you for your family's sake? But, having been rebuffed by this baker on a previous occasion with the statement that 'he has to feed his family too' and 'doesn't run a charity' you might think it more expeditious to just purloin it. Obviously, in the light of the above, merely following rule-bound behaviour is not a recipe for moral behaviour and being judged as 'moral'. If you were to hire a person to carry a red flag in front of your car you would be judged to be an idiot and not some one who is moral. On the other hand, it would be a great way to quickly get publicity for a certain cause if that were your ulterior motive in this regard? (10)


We must conclude that to be moral we would need to exercise our moral imagination and exercise the same in a manner that would be judged as 'being moral'. Just how do we properly exercise this type of intentionally-directed behaviour? (11)


To exercise our moral imagination we must envisage the type of situation we need to look into from a moral or ethical point of view. Then, we need to see what types of enaction would normally occur within the same in order to run various likely scenarios which would then need to be judged with respect to themselves and to each other. For convenience let me break this overall process into the following stages, namely, setting the context; determining relevant options in the light of relevant genre considerations/mix of genres; assessing the relative merit of each relevant, likely option; determining which possibility appears to proffer the greatest degree of value in terms of the potential preservation or conservation of the lived value of the relationship in question and/or which might promote an augmentation of ensuing value formation if not further enhance the overall value of the same (through an accelerated process of augmentation).... (12)


‘Setting the context’ is merely noting the particular type of situation in question. E.g., should we steal that loaf of bread cooling on the windowsill? Seeing such considerations as a qualification on rules concerning acts of theft. E.g., should you drive in your car with the car stereo loudly blaring? E.g., should one go to court merely to make a point, etc., even if it were to be made in a vexatious manner? (13)


‘Determining relevant options’, usually, is a task conducted without too much difficulty. Genres of behaviour usually nominate courses of expected action, non-action, inaction, reaction, deferment, diversion, etc. Genres being of an assistance in hermeneutically understanding that particular ‘type’ of situation descriptively and supplying specific enactive responses in regard to the same, etc., in the form of prescriptions/proscriptions, etc. (14)


‘Assessment of the relative worth or merit’ of the same could also be conducted in the light of the genre or set of genres in question. On the other hand, a more critical form of assessment might want to look more closely at each of those likely courses of enaction and come to a decision as to which would be the most fruitful. Of course one of the complications to take on board is that we are embedded in a matrix of relationships and we need to form an overall assessment as to the overall consequences envisaged in that course of enaction as might need to be adopted and adapted in the light of this more complex relational context (of our embeddedness). Again, noting which relevant genres would be of assistance in this regard. (15)


All of this discriminative assessment, surprisingly, is usually not too difficult a task to perform given the habitual exercise of our discrimination in that regard, usually, in line with the guidelines suggested by that relevant cultural background, etc. In which case, we fall back upon the apparent security and efficiency of such habitually formed responses. However, a (more) critical attitude would demand a fresh review of the same  in order to finesses such preservation, conservation, augmentation, enhancement. (16)


That, implicitly, this type of overall assessment necessitates the use of modes of judgment already judged apposite for this type of task. However, our prejudices should be harnessed and circumscribed as the pre-conditional material for a critically conducted and enacted overall transcendental suspension, etc., along with those processes of re-evaluation that stem from such critical re-assessment (17)


That at the end of the day we need to assess what type of situation we are examining and to what degree genres already to hand have a relevant application. An application judged to be not only apposite, adequate but superior to other possible forms of response. Ideally choosing an option of enaction that is more than likely of promoting and augmentation or enhancement in value formation without disrupting too many other relationships if that were possible. All quite simple really...until we try to represent the same and erect a form of calculus that preserves or conserves the relationship in question and, hopefully augments if not enhances the value formation in that relationship whilst, at the same time, not disestablishing our other relationships in this matrix of embeddedness with-others, before-others...? (18)


The moral possibilities of various courses of action necessitate our imaginative simulation in order to assess their apparently associated value formation that would most likely be attached to the same. Let me now examine this type of process. (19)

3.    The Existential-Economy?


The overall transcendental suspension (or its isomorphic equivalents) is the center of the existential-economy from a transcendental perspective. Ironically, through its dialectical sense of the moment, it can capture all three temporalities in that moment and by such means suggest or imply an element of circulation. Whereas, in contrast, the natural economy is a circulation of moments whose apparent periods (of distinctive identity in time) are reflected in our analysis of its semblance of re-directed changes in state that can never be absolutely re-directed except relatively superficially. On the other hand, the transcendental economy is an immediate circulation of value in and through and between those moments (defined by the manner of their iteration). (20)


The overall transcendental suspension is an ongoing snapshot of that relationship in both its embodiment and embeddedness (i.e., emplacement). The essential nature of the suspension, effectively, is in a state of superposition, i.e., essential entanglement. Moreover, as the embodied relationship is also embedded we could see such a superpositional state of affairs as in a double entanglement, i.e., at the level of its relational embodiment and its relational embeddedness. Then, by extension we can treat the relational background to such embeddeness as a third order or level or dimension of supposition, i.e., entanglement. With this landscape in mind we can then speculate that symmetry is broken on any of these three levels of epistemological organization. In a first level we could invoke agency as being effective in such terms. Hence agent-oriented directed re-direction, therefore, could be treated as a first level phenomenon. When other relationships 'intrude' upon a certain relationship then we might suppose that intervention is now a second level phenomenon. Or, from within the overall relational background we might suppose a breakdown in symmetry could cause a third level oriented form of apparent phenomenal(-phenomenological) intervention. (21)


The superpositional nature of that currently to hand is determined through the nature of the suspension. So, e.g., when I ask myself, after having just awoken, “should I get up or stay in bed a little longer,” more or less, is a two state form of superposition: I either get up or postpone doing so. In order to determine what sort of mood I may be in at this moment we would wish to determine whether we fall under one of the following three categories, namely, 'am I sad', 'am I happy' or 'am I neither of the former'? A four state supposition might be entertained along the following lines, e.g., I have four shops I need to visit this afternoon, which one should I visit first? Or, in evaluating the overall value of a recent holiday as to whether you enjoyed yourself (say on a questionnaire seeking to ascertain the same) we might have the following five categories of ‘great enjoyment had, some enjoyment had, neutral in the sense that there was neither enjoyment nor non-enjoyment had, some disappointment had, and, much disappointment was had’. In other words, it would appear that the superpositional matrix would be constructed by the nature of the suspension in question as found reflected in the constitutive nature of the genre or mix of genres utilized in that form of determination. (22)


What constitutes the suspension – the problematization of either analytical scrutiny, nomological identity or synthetic membership.
 (23)


What constitutes this break in symmetry? – a suspension of the suspension, etc. thence this dialectical interface between the transcendental-economy and the natural economy, i.e., these two ideal aspects that constitute the nature of the overall existential-economy proper. Given an identity or equivalence between ‘transcendental’, ‘trans-cognitive’, ‘relational’, ‘existential’, etc., it would appear that we must distinguish the 'overall existential economy' from the 'non-overall existential economy' (and, that, correctly, when we refer to the existential economy we should mean, more often than not, the overall existential economy or at least the overall existential economy albeit from its transcendental orientation). (24)


Our moral imagination configures various possible, relevant and probable scenarios for transcendental scrutiny. In our comparative examination those pathways that appear to deliver more value usually being adopted in an enactive mode through the suspension of the suspension, etc. a  relatively 'final decision' determining the ensuing course of enaction along with present implications, intended consequences, mis-consequences, unintended consequences and accidental non-consequences, etc.  (25)


What can we expect in such critically conducted examination? An appreciation of the ramifications that ensue from the co-joining of the use of our moral imagination and the existential-economy.... (26)

4.    The Ramifications of the Moral Imagination and the Existential Economy?


In our envisualization of various apparently applicable pathways we also need to determine, intuitively or otherwise, to what degree that course of enaction will encourage an augmented degree of relational preservation or conservation and ethical amplification, or, observe virtually and/or non-virtually a certain degree of ethical resistance. By 'ethical resistance' we can note forms of complete or partial obstruction, deferment, partial or full intentional re-design, divergence, unproductive forms of iteration, replacement, reformation/re-formation and/or revolution, etc. Generally, resistance is characterized through a certain degree of relative inauthenticity wherein forms of relational e/valuation are subverted and value is either lost or ineffectively/less effectively re-directed, etc. Conversely, relative authenticity is a reflection of either conservation or preservation and/or amplification in overall value formation from both embodied and embedded points of view, i.e., from the overall perspective of our emplacement in the world as lived. (27)


Relative authenticity is arrived at through a process of existentialization from an overall existential point of view. Such existentialization indicating to what degree value has been preserved or conserved and/or amplified from a perspective of emplacement. Our appreciation of existential emplacement reflecting our degree of existential engagement as envisaged and/or arrived at. (28)


'Moral imagination' should not be exercised as a mere calculus conducted to promote some form of opportunism centered in some form of partisanship. How do we discern between the moral use of the moral imagination and its immoral, non-moral or amoral use? In terms of the ensuing ramifications; i.e., as to whether there is evidence that an overall transcendental suspension has been appositely and adequately exercised, and, the consequences on balance demonstrate the presence of ensuing conservation/preservation and/or amplification value formation through ensuing augmentation and/or enhancement. (29)


Hence the definition of this expression 'moral' in and through such existential terms of reference. 'Immoral' by virtue of partisanship, etc. 'Non-moral' when the directions of the relatively moral and the relatively immoral are neither observed or moved towards or from. 'Amoral' in terms of the pragmatic exercise of power as an end in itself, etc. (30)

5.    Provisional Conclusions


What can we conclude in the light of the above? (31)


A problem that has persisted is the apparent disconnect between the genesis of value formation through spontaneity and its prospective circulation. An integrated response to this issue would in all likelihood note how value once delivered is circulated in a natural economy that persists and persists through an ongoing iteration of its textual indications of value(d) deposition/s. Money is printed and circulated. But for it to 'keep its value' the economy must maintain some form of balance wherein the invested value is either maintained, augmented or compensated for by some means or other. 'Maintained' suggest preservation or conservation. The reader might like to make some form of a distinction between the same.
 'Augmentation' is an increase in value (and where 'enhancement' can be viewed as an 'augmented process of augmentation', with an increased, positive form of acceleration in value formation). 'Compensation' is interesting in that it is suggestive of parallel forms of e/valuation (which could well form an interesting field of research in its own right; looking out how different systems of e/valution can be compared, etc., and found to interact or not interact, etc.). (32)


In more practical terms of reference just how might the use of our moral imagination be (better) exercised? (33)


Imagination hovers between completely non-connected speculation and the mere conformity to past patterns of behaviour regardless of whether these processes of adoption are apposite and/or adequately enacted. Hence this emphasis on both adoption and adaptation of genres of enaction. Such meta-textual genres of enaction being both interpretative and responsive (in terms of being enactive). 'Interpretative' in the sense that they help us to appreciate what type of situation we are dealing with and what possible, relevant and probably patterns of enactive responsiveness might be best adopted and adapted in response to that specific situation in question, i.e., helping us to determine the application of which genres are relevant in that particular type of situation. Genres of enactive response also taking into account expectations be they envisaged internally or externally to the relationship in question. To some extent we must take into account such a dimension in order to pragmatically orchestrate a responsive pattern of enaction capable of both running its course and delivering its articulated intent (and where necessary and able, micro-managing processes of re-direction when and where through enaciton thought to be apposite). Just how does this invocation of genre operate? (34)


A meta-textual genre of activity has a two-heads each with two faces. I.e., a concern for a relatively accurate interpretation of the type of situation to hand and access to a set of responses that are found and judged to be proper, appropriate and valid in their specific adaptation to that situation. I.e, a concern with interpretation and responsive enaction that is both descriptive and prescriptive in intent. In effect, a natural form of responsive enaction that crosses the somewhat artificial divide of the natural fallacy where it is claimed we should not confuse a descriptive 'is' with a prescriptive 'ought'. A valid principle to adopt on an initial, superficial level of responsive engagement. However, when conducted in and through the auspices of the apposite and adequate utilization of the overall transcendental suspension such would be better judged as not subtle and as a form of distortion in its own right that would need to be removed in order to apply the responsive and responsible use of the suspension. In effect, an artificial divide that is transcended in the correct utilization of the overall transcendental suspension. Should such a principle have any use whatsoever? As a preparatory heuristic to prevent us from automatically linking descriptive coincidences, etc., with prescriptive responses. Transcendental reflection critically enacted should be able to overcome such a non-subtle form of response with the realization, where proper, appropriate and valid, that this simple heruistic should be overcome in the more final analysis through the form of transformation invoked in and through the correct application of the overall transcendental suspension. Such transcendence and transformation creating a totally new ball game in this regard. However, we may well ask that given its preparatory utility how might this dichotomy between the values of description and the values of prescription be overcome and conjoined in a form of practical transcendental synthesis in order to find profitable and valuable form of application in this regard? Should the problematic nature of this relatively simple heuristic just be avoided if not not ignored? Indeed, just how do we engage this problematic form of engagement? By attending more closely to the non-problematic nature of this genre and note how it goes about attempting to resolve forms of cognitive dissonance. The use of the genre itself assisting us in this overcoming, crossing over, realizing a productive pattern of response in this regard. (35)


When we have a controversial matter for consideration I have argued that an appeal to the use of relevant genres usually utilized might be a good place to start our critical reconsiderations. E.g., I have mentioned on a number of occasions the very use of the reigning genre itself or the use of a mix of dominant genres themselves as an approach capable of resolving such difficult. E.g., as cited elsewhere, a bridge may be designed to withstand 300 km winds but need not be designed to withstand winds with speeds that are 400 km. Inherent in such a genre we would find a series of consequences that have continuously met forms of resolution through the utility of such a built in us of framing and directing of responses and responsibilities, etc. So, a bridge is designed to withstand 300 km winds but not 400 km winds; meant to be designed in such a fashion that it can be inspected and assessed in the light of such regulations, etc. Indeed, the whole apparatus of rules and regulations, in many disciplined fields of endeavour, might be continually sneered at, still, at the end of day, our observance of their finer points may well proffer an ongoing refinement of the degree of resolution required and realized, etc., in a form that finds approval in the social sphere (be that with experts and/or lay folk). (36)


These 'two heads and four faces' have the task of interpreting and responding to both descriptions and prescriptions, and v.v. Over time genres both define the problematic nature of that genre in the course of its applicaiton, but, could well also be suggesting the manner of their transcendence... in the further refinement of that genre of enactive behaviour (as realized through the disciplined use of that genre or its transformation as a hybrid genre or as an emergent genre, etc.). (37)


Moral possibilities are correctly envisaged through the auspices of the entire psyche. Thence those relevant differentiations and their integrations/re-integrations back into an overall ethical or moral situation. On an affective level certain positive and/or negative emotions are experienced in the simulation of that ethical situation; i.e., that moral situation reviewed through an ethical lens (invoking, specifically, de-ontological judgment and pragmatical judgment, and other secondary forms of judgment when and where necessary, in a manner through to befit the full critical assessment of that type of situation). These emotions are also reviewed in the context of an overall sense of affect (be that past, current and/or as envisaged). From a cognitive point of view we note both perceptual inputs and conceptual inputs. From a trans-cognitive judgmental perspective the nature of the relevant judgments invoked may be intuited or analyzed through the use of an ordered heuristic (noting, sequentially and/or collectively, pre-essential-essentials, aesthetical-essentials, de-ontological determinations, pragmatical determinations, hermeneutic-genres/potentials, and, factually-actual determinations). Then, just as these types of determination arise through differentiation (according to various schemes or heuristic devices) so, too, to develop and exit from the balance of an overall transcendental suspension such differentiations also need to be integrated to varying degrees (and accommodated/re-integrated by such means). (38)

Or, to put it another way - the cognitive problematization plus affective-emotional intensity is used to ground a dynamic aesthetically oriented form of resolution whose re-directed intensity motivates both critical re-interpretation and critically exercised enactive responses conducted with a responsible tenor to be judged as possessing a certain (parallel) degree of authenticity (or inauthenticity) (be that in virtual and/or non-virtual terms of reference). (39)


The authentically conducted ethical response, in phenomenal-phenomenological experience, apparently producing/reproducing/re-producing a certain existential excess or existential surplus of value whose formation is experienced as such (with a certain degree of an attendant ethical satisfaction or like). This excess in value formation over that invested in this process of engaged reflection giving this process a certain appearance of certitude or moral satisfaction that is experienced virtually and, hopefully, is to be re-experienced in our reflections upon its ensuing moral ramifications to that extent such engagement was realized non-virtually in keeping with such general intent. However, there is always a certain differential difference between theory and practice, and, the same with respect to critically engaged form of critique. Thence, also, this same type of an expected dialectical differential between the virtual and the non-virtual. Such differentials forming and adding to various instances of displacement (be they experienced individually and/or collectively). (40)


Genre influences frame superpositional outcomes. In the formation of the overall transcendental suspension we get the rhetorical moment defining the same. 'Is x a or not-a' defines two outcomes and hence two superpositions until the suspension, in turn, is suspended in order to enact a predilection for one or other. As noted this can occur in either virtual or non-virtual like terms of reference; the latter being thematized through the enaction of the former. 'I think feeding this hungry person would be the right thing to do (de-ontologically)'. Therefore, I shall feed them given that they are hungry and have no current means to support themselves in this regard. It might be the right thing to do pragmatically if you were to fear this person, now or later, to whom you did not offer food to when you could have (and, perhaps, should have?), etc. (41)


Obviously, the enaction of a moral scenario is not a neutral affair despite the overall balance pre-conditionally put in place in and through the apposite and adequate exercise of the overall transcendental suspension. This difference being this existential differential that characterizes this enactment, or potential enactment, from some other possibility in this regard. This differential being the difference between various modes of enactment that they appear to have in either our virtual reflections and/or in our non-virtual/enacted reflections. Under normal circumstances we would or should choose the maximum differential, i.e., adopt and adapt that pattern of enactment that apparently proffers (virtually and non-virtually) the greatest degree of an existential excess or surplus. In this regard we find both virtual and non-virtual enaction (through action and/or non-action, reaction, inaction, etc.) to be its own reward although 'real' value is only realized through non-virtual patterns of enaction. (42)


Such a non-calculating calculus, realized through such transcendental reflections, exercised in and through the overall transcendental suspension (or its hermeneutic equivalent, etc.), necessitates this ongoing balance between processes of differentiation and processes of integration, and, that such a balancing act occurs within a certain relationship and between other intersecting relationships where the course of enaction has the potential to create different patterns of enaction through presentation, representation, re-presentation along with ramificational differences (in outcomes, implications, consequences, etc., whether the latter be found as intended, mis-intended, unintended, non-intended, etc.). (43)


Why is such a 'calculus' considered to be 'non-calculative' in its essential nature? By virtue of the fact that the phenomenal-phenomenological nature of value is spontaneously arrived at, through chaotic re-direction, despite the circulated, time-dependent nature of its consequential unfoldment. Such value formation, indeed, all value formation, is arrived at through such spontaneity, synchronicity and entanglement (and symmetry breaking) despite the manner it is perceived in and through the pervasive, but short-sighted, influence of the natural economy. In symmetry breaking, a superposition is re-directed as an outcome of  such superpositions 'failing' to maintain the form of the prior balance demanded by the overall transcendental suspension, etc. The rhetorical nature of the overall transcendental suspension predetermining the form of the outcome, but, theoretically, not its absolutely definitive sense of re-direction (as to how, when, where, etc.). Although, through habit, expectations and predictions usually signal more likely outcomes usually in an approximation with each other... (although always party to various forms of non-virtual displacement). (44)


The problematization of the ethical situation helping to motivate ethical reflection through some form of dis-ease. Compensation being arrived at in and through an ethical response that seems to resolve such ethical or moral dis-ease. Furthermore, the intensity of such a resolution is reflected in the re-directedness adopted and adapted in the apparent (ongoing) resolution of that ethical situation. (45)


The limits of embodiment are psychically realized through the exercise of our apparent agency. Our ability to influence others and be influenced by others defining the relative limits of our embeddedness. Both aspects defining the limits of our emplacement. Beyond emplacement we have a sense of displacement. A state of discrepancy exacerbated by the non-displaced nature of the relatively virtual (and that, in effect, this difference defines the same). Displacement/non-displacement dividing the embedded realm between the mutual domain of the existentially cooperative and the relatively non-mutual domain of the non-existentially non-cooperative or semi-cooperative. Given that co-mutual, existential behaviour is spontaneous, synchronous and entangled (being a reflection of the existential nature of relationships in their internality; i.e., as a reflection of the existential-economy as it interfaces the natural, etc.). E.g., in thinking about going home I find no real mental resistance in putting this into effect virtually. I think about it and I am there. On the other hand, if I am not at home and I intend to go home my going home takes a certain amount of real time to realize. Even if I am home and want to go to another room it will take time and effort to realize this intention. Thence this concept of displacement (between the intentional ideality and the current non-virtual reality of the same). (46)


That we experience the ramifications of our ethical enactions through an amelioration of this sense of displacement just referred to. The art of ethical deliberation balancing pre-conditional, conditional and post-conditional factors; relevant psychological differentiations with their overall integrations; finely choosing which mix of genres is best suited for the deliberations to hand; virtual idealites versus non-virtual realities... in and through an overcoming of forms of displacement, etc.... (47)


The matching and meeting of such possible-actual factors being realized through the utilization of the moral imagination where relevant facets of our deliberations are weighed and weighted towards certain outcomes that appear to promote the ethical nature of that moral situation, or, at least, those aspects of those processes of enaction that are deemed to have ethical consequences in our emplacement and displacement in this world as lived as we find our passage through this World-of-Life with-others, before-others.... (48)






        

      Noël Tointon, Sydney, 17.9.13.

�	These three categories constitute the three transformational forms of treatment, namely, analysis, identification and synthesis as discussed elsewhere. 


�	'Preservation' could be, e.g., the external means used to maintain the existence and value of that in question. Whereas, 'conservation' might be seen as the internally self-supported supervision of the situation in question in order to arrive at the same state, namely the persistence of that (type of) relationship in question.






