 





 Part XII: The Existential Economy!

The Transformation of Value, and, the Value of Transformation:

The Contrast between Emplacement and Displacement?*

0.    Preamble


These two terms of emplacement and displacement have been introduced in the course of these essay-papers. They offer each other a contrast, yet, they are not completely commensurable through some form of a coincident opposition or mere accommodation. Still, we could also say that the existential economy is innovatively thematized upon a spectrum engendered between them. Emplacement is both our embodiment qua embodiment and the nexus of relationships in our world with others in accordance with their relational interaction qua the relative intensity, cross-interaction and manner of our relating to-others and with-others. In contrast to such relative ideality, displacement is a confrontation with the coal-face of reality. There we engage with its currently non-realized intentional edge to that extent that we both encounter and recognize an ongoing discrepancy in intentional reflection between the perfections of ideal representations and the imperfections of real re-presentations. In this process of rude confrontation, we are forced to compromise with a world that is not centered on and around the mere fulfillment of our own being. However, when we foster a sense of the existential economy such a compromise, hopefully is conducted without being compromised. Thence the prime role of the existential economy is to cross this impossible divide through its skilful minimization, accommodation and/or transformation of the same in such a manner that is resourceful, skilful with limited resources, and, accepting of all the limits, freedoms and compromises eventually arrived at. Displacement seeps into emplacement, and, emplacement spills over into displacement; into aspects of our existence with-others that feel and find them self displaced, in turn, finds itself being displaced by augmented and/or enhanced forms of emplacement.... (0)

1.    Introduction


First, I will more closely define these terms, and, then, explore the complexity of their envisaged interaction and their apparent interrelationship. (1)


Next, I will examine the ramifications, i.e., implications and consequences, this investigation has for our understanding of the existential economy. (2)


Last, I will proffer some provisional conclusions. (3)

*Latest version: www.homestead.com/noelshomepage/noelshomepage4.html
2.    Contrast and Interaction Between Emplacement and Displacement       

      


‘Emplacement’ is a rather idealistic, existentially oriented perspective that is centered, first, in one’s own embodiment, and, second, considers our embeddedness with others. In this latter orientation we start from our most intimate relationships and thence to those of less and less account. This perspective notes that we are embodied in the world with others, i.e., embedded, and that the ethical consequences, etc., of one relationship should also be examined from the perspective of all our other relationships too. A not impossible task by virtue of the fact that we need only attend to the relevant genre/s for attempting this type of scrutiny in the light of the observation that the overall consequences of what is enacted is more important in those relationships more important to us, etc. Effectively, under normal circumscribed circumstances, we don’t need to take the consequences of our actions or non-actions into account when we are dealing with relationships that, essentially, are not activated and/or have little relevance for us in that regard. (4)


In contrast, ‘displacement’, in this set of essay-papers, has the technical meaning of that sense of difference seen and felt between our intentional ideality and the current reality of our embodiment and relational embeddedness. Normally we might see displacement as a re-direction of intentional disquiet, etc. E.g., hitting the wall rather than hitting the person who is annoying us, etc. In contrast, in this current context, displacement is the result that our intentional projects and programs not being able to be conducted perfectly and immediately unlike our intentional envisualizations of the same. Consequently, the harmonization of such intent is never immediate nor perfectly realized given that complete harmonization is the metaphorical and literal death of the relationship currently in question, or, rather, was in question. Furthermore, our intentional life is a series of quests and is never free from such questing, so, subsequently, our intentional life can never be perfectly realized. We may well realize, eventually, a specific project or program, but, our intentional existence does not come to an end merely through the completion of one such project or program. Indeed, we are immersed in a whole hierarchy of such intentional objectives, e.g., intentional directedness towards the current intentional objective under thematization; such as, e.g., the defining of our intent, desires, goals, ambitions, quests for value (through a thematization and determination of intent), etc. Experiencing this reality as a form of difference, between such ideality of intent and the current reality of our situatedness, is to experience this semblance of a displacement wherein we must accept the fact that we are not absolutely at home in this world as lived. Consequently, we must accept that this is the fact of our existence despite also not accepting that things need stay the same and that through forms of intentional intervention we may or may not be able to influence things for the better?  This semblance of difference needs to be approached through this 'dialectic of acceptance and non-acceptance'; maintaining in and through the ongoing overall transcendental suspension an emerging existential awareness of how intervention might be best engaged.  This form of an existential difference, between the relatively existential and the relatively non-existential, being experienced as a form of displacement. i.e., to that extent it would appear we are displaced from the ideality of our embodiment and embeddedness, i.e, our emplacement; in its ideal existentiality, the overall manner of our being in this world as lived, with-others, before-others.... (5)


What type of interface is there between intentional ideality of our emplacement and the relatively non-intentional reality of our current situatedness as framed through such ideality? A certain intentional 'desire' to see the relative harmonization of such intent, a quest for a minimization of such a difference, an acceptance of the extent that is currently beyond our transformation, an assessment of what genres of behaviour need to be adopted and adapted, and, to what extent such measures in place need to be re-assessed in and through the light of the overall transcendental suspension whether enacted wittingly and/or unwittingly. This 'space' where our treatment of such a difference can make a difference, hopefully, through some form of productive harmonization, is where the existential economy is centered, and, both is engaged and where it engages us. Some people would argue more the latter given that intentional consciousness is merely linear in its engagement and our subconscious awareness of this situatedness and its possibilities for enactive modification are the province of a more comprehensive, parallel form of sub-intentional processing. (6)


Given that the subconscious is apparently beyond the ken of intentional consciousness it would normally follow that the operation of the existential economy would also be conducted beyond our intentional sense of control. To some extent this is the case, however, we must also take into account the fact that problematization of the world is a consciously conducted process and that forms of resolution devolve in and through the utilization of the overall transcendental suspension. Such a process taking on a critical flavour or tenor when our intervention in such intervention is modified by our intent to critically enact such a process through overseeing what is apposite or relevant and how well or adequately such a suspension is operated, etc. Moreover, through a critical appreciation of the ramifications of such processes of deliberate re-direction we can entertain some involved form of control. A process aided and assisted through an ongoing routinization of our critical investigations refined both through the richness of our ongoing insight and its influence upon the parallel augmentation of our witting and unwitting refinements of such a critique. That which is subconscious operates through the utilization of sub-conscious routines, sub-routines, etc. Entertained in parallel, within their hierarchical sense of place, they proffer the support for both relatively non-habitual processes of conscious reflection and manipulation, and, subconscious patterns that support the same and all else. (7)


The performance of routines of behaviour being one avenue for our conscious minds to intentionally re-direct our relatively subconscious mind/s, and v.v. The practice and refinement of critical routines setting us up to take a more existentially oriented form of engagement. Thence our utilization of the existential economy through such an approach. (8)


What intentional strategies do we have to hand to existentially direct this economy in an existentially more productive direction? Or, this question put in a more detailed form: what pre-conditional, conditional, and post-conditional strategies can be utilized to this same end, i.e., the augmentation and/or enhancement of the productivity of this existentially oriented sense of economy that interfaces both 'the conscious and subconscious' and 'emplacement and displacement', and, proffers such potential forms of augmentation and enhancement (through processes of alignment and/or re-alignment, etc., in processes of value formation)? (9)


Let me look into this possibility under the following headings, namely, the phenomenal-phenomenological, the hermeneutical and the existential. Let me propose three subheadings under each of these heading. Under the first heading let me focus on the thematization of intentional content, intentional process and an ongoing transcendental balance of the former. Under our second heading let me focus on transformations in meaning centered on analysis, synthesis and nomological identification. Under our third heading let us concentrate on matters of meaningfulness dealing with implicit or implicated core existential indicators, possible patterns and pathways in the augmentation of the same in the parallel light of a consequential analysis. Last, let us focus on how all three headings and nine subheading can be harmonically thematized in the context of our current frame of research, i.e., as an intentionally re-directed existential research project or existential research program. A 'program' being a more integrated and systematic 'project' dealing with matters possessing a relatively greater degree of complexity in a number of associated fields and, as a result, not concerned so much with the resolution of sole issues as may or may not pertain to a small number of closely allied situations.
 (10)


Thence the following listing of these ten facets of our research:


1.
Phenomenological content


2.
Phenomenological process


3.
Phenomenological balance


4.
Hermeneutical analysis


5.
Hermeneutical synthesis


6.
Hermeneutical identification


7.
Existential core-indicators


8.
Existential augmentation 


9.
Existential appreciation


10.
Overall (phenomenological-hermeneutical-existential) appreciation (11)


Let me now closely examine the ramifications of our investigation and appreciation of these headings and their sub-headings. (12)

3.    Implications and Consequences for the Existential Economy


‘Phenomenological content’ concerns itself with the form of our intentional objectives, i.e., intentional objects/states, as thematized under our intentionally directed scope of focus. The act of focus is an act of discrimination that dialectically divides the objective from all other types of objective in that field associated with the same. However, such division is also dialectical in the sense that this act of distinction must also operate in and through the accommodation of those distinctions and counter-distinctions. By being aware of the nature of this dialectical interaction and the qualified thematization of the distinction/s from it counter-distinctions the grounds for an overall transcendental suspension are put in place. The only additional ingredient in this regard being the institution of an ongoing balance between such distinctions vis-à-vis both the counter-distinctions and their field of introduction and accommodation. Indeed, focusing on such focusing is an important first step in instituting the orientation of the overall transcendental suspension and inducting it through repetition in order to form a good, reflexive-like habit for both the philosopher and the non-philosopher. By such means the person is able to re-empower themselves through the augmentation and enhancement of value that, as a matter of course, will arise in the course of such reflections and, indirectly, from the preservation and augmentation of our relationships as we find ourselves embedded with-others, before-others. Through experiential engagement I do not make an absolute distinction between the so-call phenomenal per se and the phenomenological (given that the latter is also a set/series of phenomena). The phenomenological also deals with textual formation (given that such scrutiny, whether critically or non-critically conducted, is dependent upon the same). The aspect of the ‘critical’ being arrived at through the patterns of rectification/re-alignment that ensue from the invocation of an apposite and adequately conducted overall transcendental suspension/overall hermeneutic circle, or similar heuristic devices, etc., such as harmonic theory, transformational theory, gestalt analysis, etc.). (13)


In our attention to 'phenomenological processes' we need to note the same in order to also exercise them in a state of balance. Noting a need to run counter-processes in order to balance their expression (within and outside the overall transcendental suspension). Attention to processes also helps us to more closely attend to the nature of the background fields associated with our intentional products and processes (given their relation to meta-textual genres of behaviour as a form of template for the enaction of the same). There the latter linking into hermeneutic concerns dealing with meta-textual genres of behaviour, etc. an interest in processes also helping us to direct the re-direction of enactive processes arising through the suspension of the suspension, etc. The intentional act being the intentional process of direction towards an intentional product, as an objective, with the enacted consequence of processes of re-direction resulting from the suspension of the suspension, etc., in the course of such intentional engagement. (14)


'Phenomenological balance' is this ongoing balance engineered, deliberately and instinctively, within and between intentional products and processes. Instinctively we do this in process of judgment whether enacted authentically or inauthentically. On the other hand, in our transcendental reflections inaugurated through the auspices of the overall transcendental suspension, what is conducted intuitively is refined and thence rendered in a critical manner (through this refinement and expansion of its critical, existential core thorough this process of re-alignment). 'Critical' by virtue of its attention to detail concerning products and processes in question, and, that which follows from existentially re-shaping the ramifications that stem from this exercise of the overall transcendental suspension. These ramifications having present implications and future consequences of an existentially augmented disposition, if not enhanced from time to time. Such transcendental awareness of the intentional constitution of that to hand created a climate of insightfulness, or, rather, greater insightfulness given that transcendental reflections merely augment what is already to hand in that regard. Indeed, such transcendental reflection is more an insightfulness into that insightfulness already to hand; being merely the refinement of such insight already arrived at. The nature of this insightfulness being the degree an augmentation of value can be realized in either virtual and/or non-virtual terms of reference. Through running various possibilities or scenarios with obtainable enactive potential and judging which of those possibilities more highly commends itself gives us the opportunity to pursue the same given its prior virtual thematization. If anything, helping us to decrease the distance between an augmentation of our emplacement and a decrease in our psychic displacement from the sought for ideality of our intentionally redirected/re-directed short term projects and long-term programs. (15)


The hermeneutical concerns the meta-textual whereas the phenomenological act of focus deposits, through the suspension of the suspension, parallel set/s of depositional trails. The meta-textual concerns both genres of behaviour and an appreciation of context; being oriented towards the background fields that constitute our intentional products. Genres of behaviour have a double function of being interpretative in a descriptive manner and prescriptive in constitutive manner wherein our intentional products are constituted in accordance with the type of productivity in question. In ‘hermeneutical analysis’ we parallel our phenomenological investigations albeit from a meta-textual perspective along with its interest, in type/s, background/s or field/s, processes or operations, and contextual considerations, etc. A focus on analytical parts being the first dialectical moment of the overall hermeneutical circle of comprehension (as it also parallels the overall transcendental suspension). Thence this attention to parts, etc., discerned in the relevant context in question albeit from a meta-textual perspective. (16)


‘Hermeneutical synthesis’ is a reversal of interest from hermeneutical analysis to the context, perhaps the context of that context, etc; i.e., an interest in the relevant field or fields in question, etc. Thence an interest in totalities, etc. Various philosophical tools are at our disposal, e.g., transformational treatment-retreatment (as examined elsewhere). Or, an appreciation of the invocation of genre/s being exercised in the formation of that textual field in question. Or, through various forms of gestalt analysis that attempt to understand the overall significance of that in question.... (17)


‘Hermeneutical identification’ is the third moment of our overall hermeneutical circle of comprehension. It is arrived at through an ongoing balance of the former hermeneutic modes of analysis and synthesis. 'Identification' is more than a passing reference to the third type of basic treatment that can be exercised, namely, nomological identification; i.e., an attempt to correctly name that which has been the subject of such appreciation. Primarily, such research is an attempt to focus on the ordered constitution of that under investigation along with determinations of typology, nominative referral, ordered constitution, etc., especially the latter. More often than not, I suspect, such attention is intra-ordered to the extent we seek a greater themtization of that type of ordered production in question; e.g., questions concerning lexical identity, or, the apparent de-ontological ethicality of a certain situation, etc. Or, perhaps less often, considerations that are extra-ordered when two or more ordered forms of e/valuation are to be simultaneously e/valued. Intra-ordered genres of behaviour helping us to disentangle such considerations; e.g., ethical considerations that need to take in both de-ontological forms of assessment and pragmatical forms of assessment, etc., both separately and collectively. (18)


‘Existential core-indicators’, and existential indications in general, are now the topic of our scrutiny. Such indications alert us to the existential potential already realized and the potential existential augmentation or enhancement that could be realized and, currently, is or is not being realized. These indicators falling under the headings of time, space, self-oriented and other-oriented. We can also add an overall factor of consideration wherein we attempt to determine to what extent the current or intended differential degree of augmentation or enhancement is or is not being engaged. As already noted, under the heading of the 'temporal' we can note apparent spontaneity, entanglement and synchronicity. Under the heading of the 'spatial' we can add de-distantiation or the apparent loss of distance, psychic or otherwise, experienced in an existentially oriented relationship as well as entanglement from a relational perspective and mutual alignment (re-alignment). Under the latter category we can note how people in an existential relationship, in tune with its existential orientation, often show spatial forms of alignment like walking in step, dressing the same, ending each other sentences and other indications of conformity along those lines. Under the heading of 'self' we can note an increased semblance of self-organization, external empowerment and relatively internal enfranchisement (from the perspective of the individual in question). Under the heading of 'other' we can note communal or organizational self-organization, empowerement and enfranchisement of the relationship, community organization, institution culture, nation, inter-national interaction/s in question. Under the rubric of the 'overall' we note to what extent the relationship in question is in a state of alignment, can be re-aligned and to what extent this can be organized/self-organized/re-self-organized through re-de-mis-alignment. We also note to what extent the relationship appears to exhibit an existential excess, to what extent this excess can be differentiated (in terms of its apparent augmentation and/or de-augmentation, etc., and, to what extent both these differentials and differentiated differentials can be integrated and re-integrated back into a wider context of existential e/valuation, etc.). Determining to what extent existential flows in value can be found to migrate (to other minor and major life-world, communities, other relationship, groups and organizations, etc.). As argued elsewhere, the element of the existential arising through a balance of phenomenological and hermeneutical concerns; through a balanced interplay between text and meta-text (like a glove and hand, or, a key as used in its appropriate lock). This aspect manifesting as the 'non-textual' (after the experience of reading an absorbing text and forgetting we are reading a text, etc.). Or, the sort of effort when we use the appropriate key in a well-functioning lock. This sense or semblance of effortlessness also having an element of hermeneutic transparency. This aspect also being treated as a non-overall (sense or semblance of the) existential given that the ongoing balance of all three moments (of our suspension/hermeneutic circle) realizes the sense or semblance of the overall existential (as noted elsewhere) and its productivity of the 'not-textual'. (19)


'Existential appreciation' concerns our intuitive appreciation of the degree an existential excess or surplus in value formation is actually in play and to what extent such could be further augmented or enhanced. By noting the relative presence of expected or unexpected existential indicators being of an assistance in this regard. An assessment being intuited and retrospectively discerned by reference to these indicators as noted. Such an assessment finding support or not finding support from our overall appreciation of such matters. (20)


Our 'overall (phenomenological-hermeneutical-existential) appreciation' noting to what extent our reflections are currently being enacted, have been enacted or how they could be enacted in the near future? These differentials and integrals finding the necessary degree of balance in order to induce this semblance or sense of the overall existential and thence and indication of the current, relevant workings of the existential-economy. (21)


What conclusions can we draw from such considerations? (22)

4.    Provisional Conclusions


In our intentional world the experience of displacement is more an after thought. I want x and can envisage having x right now; only in thinking how we might be able to obtain x, if x were obtainable, do we stop to think what displacement is already entailed and what forms of displacement might be entailed along the way in order to realize this objective of possessing x (if our possession of x were a reasonable possibility and proposition behind which we might be able to muster an apposite form of motivation for realizing this objective, etc.). In our ‘dreams’ we can be anybody anywhere at any time. We could even envisage being many people at the same time, or, identify with an object or landscape or even the entire universe. Religious ideologies manipulate such dreams. Similarly, the spirit of a rampant commercialism and consumerism would like us to aspire to the latest smart phone or car, that type of attire we so admire or just another cheap sweetened drink from a convenient vending machine. But, most fortunately, we live in a world of obligations, limitations, relationships and responsibilities which soon re-inform us of our displacement in this world as lived. Yes, a large house might be wonderful but, currently, you would not even be able to afford the rates and other costs merely incurred in owning the same. Yes, we might want this or that but we need to cut our cloth in accordance with what material resources we have to hand. Moreover, we are embedded in this world of relationships with various obligations and responsibilities and we must divvy up our time and resources with the same in mind. Fortunately we cannot be masters or mistresses of our world of desires without some form of sacrifice which may be just as well as too much of a ‘good’ thing, without some form of self-control, may well truncate the span of our short existences with each other. Then, all intentions have patterns of enaction, and, all patterns of enaction have consequences. Being more mindful in the use of our limited resources may well be better for us in the long run. A message the ecologists need to have more widely and deeply spread lest this truth come more quickly home to us as we currently make our relatively unsustainable passage through this world as lived…. (23)


‘Displacement’ is that ‘fine’ edge reality has for us. It forever impinges on both our embodiment and our embeddedness before-others. Our emplacement is defined through the same. How we confront this tenuous division between mere intent and the reality of our realizing the same is an existential affair. The enrichment of our existence with others is realized through such discrimination. An existentially oriented discrimination seeking a relational perspective upon the same rather than merely adopting and adapting a self-centered point of view or an ‘other-centered’ point of view. The exercise of an egotistical perspective means we are merely a slave of our own making. Whereas, merely conforming to an enaction of the desires of others would reduce us to the semblance of a slavery that the so-called civilized world has supposedly left behind. Hopefully, we can find ourselves operating in this middle territory of being neither merely beholden to one’s own self or the mere dictates of others. (24)


An existential receptivity to the enrichment of our relationships is conducted from a relational point of view. More correctly, from an embedded point of view wherein we find ourselves juggling the miscellaneous demands of our social being with-others. A relational perspective is realized in and through the witting and/or unwitting exercise of an overall transcendental suspension or its equivalent (through the use of some other heuristic device like the overall hermeneutic circle of comprehension, etc.). Then, through processes of existentially directed patterns of enaction, hopefully, we see those designs more mutually manifested in our world as lived before others, with-others. (25)


Taking a more critical stand, let us now examine what is entailed in seeing the world through these lenses of emplacement and displacement. By various dialectical strategies let us progressively deconstruct such oppositions or polarities, commensurabilities and incommensurabilities, etc. (26)


On one hand we can envisage an ideal world of emplacement and on the other hand a non-ideal world of displacement which puts both a break and a dampener on our living in the former. We can call this our first provisional stage or level of discernment. But, our perception of this drama of contestment, as implied, is but a first stage or level in our critical exposition of this topic. We can call this first stage in the unfolding of our understanding a segregationalist position (or perspective). (27)

In order to appreciate the nature of the limitations being imposed upon us we need to form an ideal understanding of such limitations, in their phenomenological nature (of presentation/representation/re-presentation, etc.), and, so, this semblance of ideality must also extend into the realm of displacement. Furthermore, in the opposite direction, given the direct nature of relational interaction, transcendental ideality must also be an experience of transcendental reality even if we do not have full hermeneutical awareness of what is already to hand in this regard. Thence this second stage or level that sees an inter-penetration between phenomenological ideality with elements of phenomenal reality, and v.v., etc. Let me call this second stage or level an inter-penetrationalist position (or perspective). (28)


Now, given that ‘ideality’ is ideal and as a certain polarity is unobtainable it follows that there can be no real distance between the ideal and the so-called real or non-ideal. We can treat the concept of ‘reality’ in a similar manner. All representations misrepresent and this is one way they do so by projecting a semblance of the situation that is not much more than a projection in that regard; both provisional in nature and as a matter of convenience… to the extent we wish to think about that topic through an intentional manipulation of the same. We might say as a convenient fiction. On the other hand, this still does not remove us from the direct reality of whatever it is that is to hand in our passage through this Life-World as make our way through this world as lived before-others, with-others. In truth we are directly entangled in the transcendental ideality-reality of our being in the world as lived. Let me call this third stage or level, as a pro-relational attitude, a pro-relativist position (or perspective). (29)


But, all things being treated as equal in our relativist perspective we are also entangled in the relationship of all relationships. There being no absolute boundaries between one relationship and another, hence this fourth stage in our understanding could be called a trans-relativist position (or perspective). (30)

But, not all things are equal in our overall trans-relativist perspective. We are more inclined to treat our review of one relationship in a linear and serial fashion. Our attention, through intentional alternation, is directed to various relationships more to hand, one after another, usually in the hope of finding a more fruitful dividend through this division of our intentional ‘interest’. As all relationships are not equal, and, we are inclined to find delivered, through forms of proliferation, this inequality of interest, it then follows that we would need to recognize that our encounters are more engaged in a hyper-economy rather than one exercised through sheer transcendental balance. We can call this fifth stage in our progressive, dialectical understanding a hyper-relativist position (or perspective). (31)


On the other hand, despite such apparent transcendental imbalance, we could not properly, appropriately and validly operate in this world as lived. Given we live in a world of value formation non-detrimental to our existences it follows that we must be exercising various successfully engaged overall transcendental suspensions to some degree or other. That granted, we can now nominate a sixth stage in our understanding by noting a transcendentalist position (or perspective). (32)


But, as it is obvious we are not usually paralyzed in this world with-others, it follows that we must also be exercising an ongoing suspension of that same process of suspension, etc. Hence, our consequent re-immersion in this world as lived, directly engaging the phenomenal reality of that to hand despite our appreciation of its phenomenological ideality. In essence a confrontationalist perspective where we directly engage, through recognition and encounter, the immediacy of that to hand in all its synchronicity and entanglement. Thence this seventh state or level in our progressive understanding where we directly confront the apparent reality of that to hand in such a manner that engages a more productive utilization of the existential economy as it is rooted in and routed through augmented and/or enhanced forms of value formation stemming from such a productive appreciation of the relational perspective. Thence this directly confrontationalist position (or perspective) as here briefly noted. (33)


Each time we correct our dialectical understanding we induce another distortion into our thinking however subtle. In the former semblance of re-positioning we confront the apparent reality of that to hand in two inverse senses, namely, our confrontation of it (through our suspension of the suspension, etc.) and its confrontation of us (through the existential surprise at our recognition of what was not expected or was not quite expected). Given the relative (epistemological) superiority of the totality of the relationship it may well be reconsidered that it would be more through the differential confrontationalism of the relationship, a set/series of relational considerations all within the relationship of all relationships, that we should reconsider such a relationship through de-confrontationalism to the extent it is the relational perspective that confronts us and not the other way round and that it would be through our patient acceptance of the same that open us up to such an existential influence. Hence in or on this eighth stage or level in our progressive understanding we find a de-confrontationalist position (or perspective). (34)


In the ongoing transcendental balance of a confrontationalist positioning and de-confrontationalist de-positioning we would be called on to enter an enactive stage of intervention be that through the performance of a set of actions and/or non-action. Moreover, in the thematization and execution of the same we would be called on to give our consent to such a pattern of intentional delivery and/or non-delivery. Hence in this ninth stage or level we would enter an interventionalist phase and hence the formation of this interventionalist position (or perspective). (35)


Lastly, as far as this heuristic device goes, we would or should find that our interventions exercised with due diligence and given our qualified stamp of approval would be re-approved by the relationship in question as we find ourselves embedded in 'our' world as lived. I.e., finding this existential stamp of authority being re-exercised through the relationship in question by virtue of its relative epistemological (and ontological) superiority. An existential fact or facet that finds various forms of existential reward for being so true to the relationship in question in its embeddedness. Thence our experiencing this existential augmentation, if not existential enhancement, through such existential authorization. Thence this tenth stage or level in our progressive unfolding of our understanding in this pro-interventionalist position (or perspective). (36)


The upshot of such dialectical treatment is that each of these stages has its own reality in our comprehension of phenomenal-phenomenological reality. As dialectical moments, each one is both superseded and preserved given that our dialectical progression cannot maintain its sense of progression if such moments were completely destroyed in the path of that dialectical process. Moreover, such a progression would need this overall device to be cyclic in dynamic-structure, and not linear, in order to re-preserve its overall momentum of insight building, albeit in and through and beyond the provisional nature of this heuristic device as such a device for such insight formation. That granted, how, now, should we view this relationship between emplacement and displacement? (37)


Moving backwards through this device we might say that relationships in their being embedded in the relationship of all relationships, in this world as lived, in our alignment
 with this semblance of a relational matrix, can re-stamp the apparent authenticity of our enactments as discerned in and on this (artificial) ninth level of dialectical engagement. That, in effect, we both serve our relationships and they, in turn, serve us… and re-authorize such enaction… to that extent we can appreciate this subtle attunement, ongoing alignment, etc…. (38)


Then, in our directly confronting the reality of that reality to hand we find its confrontation of us along with the existential ramifications that would flow from such receptivity (to others, to our own sense/s of self, e.g., etc.). (39)


Working back further, we would find our natural inequality of interest in and between certain specific relationships about us rectified to some extent through a transcendental sense or semblance of re-positioning wherein even such an imbalance is rectified (without erasure). (40)


Noting a relative epistemological priority of the relationship over its relational participants we, then, in turn, noted that no relationship acted like an island in our world as lived but was embedded (in a hierarchy of interest and concern in keeping with our relational situatedness as we interact, in relative terms either authentically and/or inauthentically, with-others....). (41)


Before that we noted that this apparent, incommensurable gulf between the ideality of emplacement and the reality displacement was breached by the fact that even displacement is idealized in order to understand it, and, our transcendental idealities are also engaged as transcendental realities through the direct engagement of the relationship, in all our relationships… as engaged within this overall matrix of the relationship of all relationships (in whatever manner we may or may not wish to personalize and personify the latter aspect or perspective of our being in this world as lived). (42)


Thence this ‘progression’ of positions or perspectives, namely, segregationalism, inter-penetrationalism, pro-relativism, trans-relativism, hyper-relativism, transcendentalism, confrontationalism, de-confrontationalism, interventionalism and pro-interventionalism; and v.v. (43)


Collectively, we can utter a sigh of relief to the extent that this apparently incommensurable gulf between relative existential emplacement and relative non-existential displacement is an illusion, and, that this ‘illusion’ needs to be engaged, and can be re-engaged, in order to dis-empower its negative influences over us in our passage through this World-of-Life. A reactive and habitually informed, ill-formed practice of non-engagement and/or diversion is then to be breached through such productive insight… permitting us to find new forms and sources of motivation in our quest for an existential enrichment of our world as lived with-others, before-others… (44)

In the next essay-paper let me look into the ramifications of this complex insight, as outlined, into the existential nature of the relationship between emplacement and displacement. To this end what can we hope for? At least a more detailed appreciation of the existential economy given that, effectively it is to be centered, thematized, defined and utilized along this spectrum between emplacement and displacement… as we learn to live in this world with-others, before-others…. (45)
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�	Each of these three sub-headings under our headings acting as an overall transcendental suspension/overall hermeneutic circle of comprehension, etc.


�	 	Through re-alignment, through re-de-mis-alignment….






