 





 Part XIV: The Existential Economy!

The Transformation of Value, and, the Value of Transformation:

The Overcoming of Displacement…?*

0.    Preamble


In the previous essay-paper we examined the idea of displacement as our situatedness in the world as lived as contrasted with the phenomenal-phenomenological ideality of our emplacement (as a lived product of both our central embodiment and embeddedness in an inter-related matrix of relationships). In emplacement we entertain an intentionally oriented vision and version of this semblance of our world as lived. In an intense contrast we find our displacement in this world as lived to be other than ideal and not in conformity with the magical spontaneity of the intentional realm of desires, etc. It was also noted that this experience of displacement was an 'experience' that could be harmonized, resolved or ameliorated to some extent but never immediately. Hence our (positive) interpretation of the displacement of displacement fundamentally implicated our intentional projects and programs given that we must begin where we are situated, namely, in this semblance of displacement (from the ideality of the intentional, etc.). Now as an experience we can displace this semblance of displacement through forms of harmonization, or, it is also suggested, we may well be able to overcome this experience and accept it as a fact of our existence and, in the process, merely seek ongoing forms of alignment with the underlying existential economy itself. In this essay let me look into this alternative approach as well as further examining the important affective aspect of desire as an essential ingredient in the constitution of intentional motivation. (0)

1.    Introduction


First, I would like to examine this distinction between a (positive) reading of the 'displacement of displacement' versus the 'overcoming of displacement'. (1)


Second I would like to re-examine the contribution made by this affective element of desire in intentional constitution. (2)


Third, I would like to look at how desire, non-desire, etc., can be suspended and how motivation can be re-directed through the suspension of the suspension, etc. (3)


To conclude, let me examine a number of provisional conclusions along with a number of strategies that would appear to co-opt forms of overcoming that may well re-write displacement along more positive lines of engagement...? (4)
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2.    'Displacement' of Displacement versus 'Overcoming' of Displacement


As already noted, in a positive reading of the 'displacement' of displacement the experience of displacement can find forms of amelioration through processes of harmonic resolution. However, it was suggested that there is another way of dealing with this experience of displacement and that is through strategies of overcoming this experience of displacement. How might this be achieved? (5)


Displacement can be seen as a fact of life. Yes, some things can be done to establish various forms of amelioration, but, overall, we are stuck in our current situatedness and a more mature attitude might be to overcome our experience of the same. Rather than dealing with mere ongoing amelioration, which may well promote various forms of short-term-ism, the exercise of a more existential attitude may well address how our displacement should be addressed over both the short term and the long term and everything else in between? (6)


A crucial issue in this re-framing of our considerations is to better understand the role of desire in the formation of intentional thematization and ensuing patterns of enactive behaviour. As noted, without desire in some form or other there could be no intentional directedness or intent for doing so. Just how does desire configure the intentional landscape? (7)

3.    The Affective Dimension in Intentional Formation


We could envisage that the intensity of intent is the potential difference created and discharged across a moment of re-direction that ensues from its moment of re-self-organization. In a modeling of this process we could suggest that the energy of this affective component is without direction until that directedness is imposed from a cognitive dimension, and, that this semblance of re-direction is initiated from a trans-cognitive/transcendental dimension. That, this alignment of the Affective, Cognitive and Transcendental Aspects is realized through the exercise of the overall transcendental suspension and put into effect through the suspension of the suspension, etc. We could use the military analogy of the firing of a gun: the explosion would go in all directions if it were not for the muzzle of the gun; the trigger or spark being seen to initiate the efficient firing of the shell; whereas, in contrast, the aiming of the projectile is done with intent, namely, to reach its target. Of course we should not take this analogy too far.  The exercise of intentionality is not meant to be a destructive process, indeed, quite the opposite, through the release of an existential excess or surplus of value as realized through the relational engagement of that relationship as devolve from its ensuing patterns of enaction (given that intentional retention, e.g., is the result of phenomenal-phenomenological iteration/reiteration, etc.).... (8)


This affective element is desire or some other equivalent semblance of affective force. The net result is both the formation of intentional ideation and the enactive discharge of the same. Embedded in this intentional formation, 'desire' may well not be apparent (except through the imputation of theoretical considerations)? However, we could well ask 'why this specific process of intentional ideation and not some other ideational process?' Or, other questions along the lines of why this topic and not some other topic; or, in the fine print attached with a host of questions that rhetorically engineer a process of such interrogation, that inquire as to why, where, when, how, by whom, for whom, etc., etc. (9)


Are we correct to conjecture that this affective element is desire or some other close equivalent? Could we envisage some form of motivation without some form of desire? Let us examine such considerations. (10)


Desire seems to have one feature in common with intentional ideation, namely, a sense of direction. We have a desire 'for' x or y. We might have to choose one or other or both? Could we desire both and obtain both in the short term? Must we postpone one or other or both? Should we give up our desire for one or the other or both? Might it be the case that we do not desire either x or y? Or, could it be the case that we have an aversion for one or other or both? In this latter instance of 'choice' we wish to move away from such an objective... it no longer appears to impel us to move closer5 and appropriate the same. In having neither desire nor aversion for x or y there is no wish to move closer to appropriate that target or to move away from the same... (11)


Desire almost has the appearance of magnetism. To those things we desire we find ourselves moving closer towards. Feeling frustrated if we are thwarted in enacting that type of ambition. In many respects desire, in some form or other, gives our ideas an intensity and an attractiveness that, without any form of impediment, would have us naturally gravitating towards an appropriation of the same. Hence their influence in their repositioning us and putting us in a position to appropriate the same. The opposite phenomenon taking place when desire is reversed through aversion and we do not desire to either appropriate or be near that type of antithetical objective where appropriation could take place (either through habit, mistaken identity, sense of duty [through some form of self-coercion], peer group pressure, coercion, etc.). How might we analogically explain the phenomenon of magnetic attraction or repulsion? We could imagine in the case of attraction that some form of a hole has been dug and that we are impelled to fall down into the same (and metaphorically transferring magnetism to a parallel gravitational frame of reference). Or, in aversion, we can see it as having to climb a hill which can only be done with enough effort (and motivation to overcome our degree of aversion). We can also note the observation that when we are closer to our objects or states of desire, i.e., objectives of desire, we are more inclined to give into their attractiveness, their apparent power or powers to impel us to get close enough to appropriate the same. However, the analogy breaks down to a certain extent when we consider the intervention of the person is crucial as to whether we will reposition ourselves and appropriate these objectives of desire. Through enmeshment, in a hierarchy of motivations, we are forever, it would seem, postponing, deferring, countermanding, forbidding, etc., such acts of appropriation (and repositioning).Without some form of obstruction magnets either attract or repel when within range of each other. Interestingly, we could ask are desires obstructions or merely something that might need to be obstructed form enactment when our trans-cognitive/transcendental deliberations call for the same? (12)


Now, I have argued that without this directed element of affective intensity no intentional thematization could be thematized nor inserted into a sufficiently motivated frame of reference to meet some form of enactment (be that non-obstructed or obstructed). As noted in my gun metaphor (in paragraph 8) I would like to suggest that the force of desire is cognitively harnessed in order to direct it towards an intentional objective and through enactment establish its efficient repositioning and appropriation. Our positive transcendental deliberations enacting such enaction through the suspension of the suspension, etc. (13)


What can we say about the intensity of desire and its incorporation into its intentional thematization along with its permitted enactment should that be occasioned? We could envisage, with respect to a desire event, a potential drop between the period of its intentional thematization and its re-directed discharge through its positive enaction (i.e., its permitted realization and obtainment; as an attempt to realize the same and establish its obtainment). Our attempts to obtain a satisfaction of our desires or their postponement, deferment, etc., moreover, is orchestrated through the utilization of geners of behaviour. Such genres could also be described as genres of appropiation by virtue of their teleological construction as meta-textual devices to assist in our thematization and obtainment/non-obtainment of such desires, etc. In this we have the following analogy of the use of an appropriate tool to expedite our passage through this world of life, this world as lived. E.g., we could go to the ice-cream container and because it is frozen rock hard we could get a knife and carve some ice-cream out in order to put it on top of our mashed banana dessert. Or, we could get a fork or a spoon and attempt to do the same. Finding, in this instance, that the knife more easily assisted us in this task. Now we forget to put the ice-cream container back into the fridge and when we return for a second helping of ice-cream we find, this time, that the knife is relatively useless.  The fork is much the same and we are left with the spoon which does the job without any problems. Then, when we return to our dessert, we find a knife was less useful in both instances, that a fork was just as good as a spoon with the first helping but like the knife was quite useless in our attempting to eat that second helping. That the spoon was most useful in our eating both helpings. I am making the suggestion here, in the form of an analogy, that genres of behaviour, as genres of appropriation, need to be appropriate in order to effect such appropriation, and, that more appropriate genres of appropriation more ably assist us in this task of the obtainment of our desires and/or their postponement, deferment, etc. Indeed, such hermeneutic devices not only thematize what is problematic, and therein what is to be desired or not desired, but also reposition us in order to help us to obtain or avoid the same. That, ultimately, genres of appropriation are intimately linked with desire and, thence, all patterns of intentional formation. That, in effect, all intentional formation cannot be divorced from being motivated and being motivated through a manipulation of this realm of desire! Hence, the inescapability of desire as a necessary element in the configurement of our intent. However, as noted, desire has a bad press. How do we manipulate or modify this affective dimension in intentional formation and in ensuring the existentially re-oriented re-direction of the same? (14)


Beforehand, we have a number of issues to further explore. Questions of existential re-direction need to be examined under the auspicious of the overall transcendental suspension, and, its related need for a suspension of desire. In the interim let me look at modeling the nature of desire, asking if desires can be mutual among subjects, and the dialectical role played by desire versus non-desire, along with its suspension, de-suspension or suspended suspension, re-suspension, etc., etc. (15)


The enactment of desire in a process of desiring x is conducted in and through a form of double displacement. I am where I am in my current displacement. However, such displacement may not feel that displaced if my situatedness is comfortable, induces a feeling of 'feeling at home', or 'being out with friends' or 'having found the beloved', 'in tune with the Divine' etc. The uncomfortableness of my displacement needs to be registered in order for desire in some form or other to be engendered. Am I correct in this apparent observation. True, without some form of desire there can be no apparent desire. But, if we desire something it is because we feel we need that something and that we do not have this something that is to be sought. In its being sought, or, in our recognition of this need to have this something sought we then feel this absence as a desire. However, when we have reached this something and appropriated the same we may well still have much desire for the same. We may have a lover and be with them and, hopefully, still desire this same person. So, desire per se cannot be just situated in mere the absence of that to be sought. It is almost as if that something were to be absent  we would be left with this desire. Thence this reading that desire is of that which is both 'to be sought' and if it were already to hand of that 'to be sought again' if necessary. In this sense desire crosses all possible worlds centered on the object of that desire. Now, after the consumption of a hearty meal we may no longer desire food, indeed, we may well not desire the same. Only when we are hungry would we have a recurrence of this type of episodic desire. So, the pre-conditions for current desiring must be in place, and, that desire must be in both the absence and/or the presence of that desired, and, effectively, be found in an act of either appropriation or re-appropriation. So, e.g., I am hungry and this apple in the fruit bowl is almost upon my tongue in anticipation of my being about to eat the same. Or, a long time ago, I bought this lovely sculpture which sits in my bookcase and in looking at it, from time to time, still enjoy its wonderful crafting and its aesthetic qualities even though it has sat in a bookcase for the last thirty years. There is a pleasure in obtaining a desired objective, and, thee is a pleasure in being able to appropriate and maintain your appropriation of the same. So, some desires are realized in and through obtainment and/or other desires are realized in and through appropriation. We might define the same as either appropriated and/or re-appropriated. A double displacement being experienced through realizing what an absence of the desired objective would mean if it were not to hand or if it were to be absent and not to hand even if it was already to hand and appropriated or re-appropriated. A double displacement in the sense that we envisage some form of displacement in the nature of our current or projected situatedness and then feel the need, virtual or non-virtual, for its presence if it was absent or if it were to be absent. To some degree, displacement through desire is experienced as some form of displacement whether that be non-virtual and/or virtual in its essential characteristics. Then, through the encounter and recognition of desire we engage in processes of redirection and/or re-direction that assist in the harmonization of such an apparent rift between ideality and reality, between processes of obtainment and appropriation, between appropriation and re-appropriation. By such means of address, hopefully, finding forms of redress through a harmonization of intent, etc., i.e., through a 'displacement' of displacement (and in the process intuitively appreciating the probable success or failure of such a scheme?) (16)


Desire can be defined in negative terms through a non-virtual and/or virtual absence of that which is to be desired. It can also be defined in positive terms of a wanting that which is to be desired, i.e., a wanting of the maintenance of that to be desired be it virtual or non-virtual in its current state of appropriation and/or re-appropriation. Not only is something desired but it is also desired as something to be maintained (in the light of its normal consumption). E.g., I don't desire to eat an apple to find it immediately whisked away when I am about to take a second bite. The complexity of such desire also needing its pre-conditional basis to be in evidence in order for that desire to be currently desired, to be obtained and appropriated and maintained through re-appropriation when and where appropriate (in accordance with the social nature of that which is to be desired). (17)


Is it possible for two or more subjects to experience mutual desires or a mutuality in a process of co-desiring? In the latter, e.g., we might find a businessman who wants a pretty wife to accompany him to his business dinners, and, she might be someone who merely wants a new dress from time to time and to show off the same before his and her friends. Such desires may not be mutual but could form the basis for a relatively mutual relationship? On the other hand, is it possible for a person to desire someone who also desires the person who desires them? How would or should we define this element or dimension of the mutual? From the standpoint of the relationship itself. I.e., in and through its existential terms of reference; i.e., in terms of those processes that maintain and expand the range of a relationship albeit as existentially situated in that relational matrix (as centered in and through the collective embodiment of its relational participants). Those overall factors that orchestrate a relational preservation and an expanded conservation of value formation through augmentation and/or enhancement. Such mutual depths being in evidence indirectly through the clear presence of existential hallmarks indicative of such, and, more directly through the experienced presence and/or re-simulated presence of an existential excess in value formation whose surplus is directly indicative of the existential status of that relationship. Hopefully in a relationship au fait with those pre-conditions, conditions and post-conditions conducive to an obtainment and maintenance of this degree of imputed mutuality. (18)


In experiencing the 'displacement' of our displacement and seeking the displacement of such 'displacement' we have the double displacement. We examine the nature of our current situatedness. In our discomfort at recognizing the nature of our current situatedness (as some form of a predicament or a cause for discomfort or as a project or program that could be improved or realized) and discerning a need to rectify the same   we experience this double sense of displacement. We are 'displaced' and 'wish to displace this semblance of displacement'. Then, in seeking the enacted displacement of this latter displacement we are effectively invoking a triple displacement, namely, an enacted displacement of the idealized comprehension of the displacement that is is our current lot to be displaced (from the intentional ideality that represents our passage through this World-of-Life, in its transcendental possibility-actuality, as we make our natural/non-transcendental 'progress' through this world as lived). We are already displaced from the ideality of the intentional, this displacement is experienced as a form of experience that 'needs', perhaps demands, to find some form of amelioration through some form of enacted displacement. Or, it may be more appropriate and beneficial to 'overcome' the same rather than merely ameliorate such a non-existentially oriented relatively superficial annoyance or relatively more deep-seated form of discomfit? However, such displacement and/or overcoming of 'our displacement from the world of the ideal', in its complexity, needs to be critically examined, later in this essay-paper, in the light of the existential economy itself. (19)


Having situated desire as grounded pre-conditionally, etc., and, defined in negative terms as a non-desired form of absence (in both non-virtual and virtual terms of reference), and, defined in positive terms as a desired form of presence (in both non-virtual and virtual terms of reference), and, in turn, whose enaction is desired we are now in a position to appreciate the role played in the overall suspension of desire, etc. Desire is an important and necessary ingredient in the formation of intentional thematization, without such motivation, there could be neither cognitive intention nor affectively promoted intent (in our second sense of the intentional).To this extent desire brings us to the overall transcendental suspension through the importation of prejudice/prejudgment. Then, through a suspension of the same, we then realize the specificity of that overall transcendental suspension currently to hand. In this light, how are we suspend desire since desires must be desired in order for intentionality to be both thematized and motivated to be both thematized and enacted through the suspension of that suspension). Thence this dilemma – how can desires be both desired and not desired (given that a desire must be desired to be desired?)? (20)


In the suspension the pre-judged material is suspended, i.e., effectively balanced on all levels of its epistemological deployment, i.e., in terms of its essentially dominant constitutional structures and processes... by mirroring the same in simultaneous parallel formations. In a similarly balanced attitude of an ongoing equilibrium between processes and processed elements we can invoke a similar parellelization between all apparent affective components.  'I like this' can be balanced by 'I don't like that', etc. By running a similar parallelization between affective process-elements we should be able to arrive at this instigation for the overall transcendental suspension. A global suspension of the same effectively charting out our affective map as found currently to hand. That, the net effects of our more systematic efforts in this direction create an emotional or affective map of our world as lived. (21)


In this regard, the suspension of desire must put the desire under suspension into a state of suspended desiring. We entertain the non-desiring of individual desires or set of desires. The balance of this complex, in turn, demands an inverted parallel in the form of non-desiring of desiring a certain state of affairs. Thence this 'transcendental' balance between 'the non-desiring of certain desire/s x' and 'the desiring/s of the non-desire of x'. By such means entertaining a transcendental suspension through such balance. Moreover, through such structures opening us up to desire, sets or series of desires; non-desire, etc; de-desiring and re-desiring, etc. All elements that can contribute to the formation of the overall transcendental suspension ant it enaction through a suspension of that same suspension, etc. (22)


Such mapping, effectively, charting our world of motivated enmeshment; i.e., noting transformations in our current hierarchy of priorities or precedents possessed or transformed in our understanding of our emotional world as lived. In the process assisting us in our appreciation of our own embodiment, our unique embeddedness with-others, and, how various pathways of enactive possibility might be promoted and, therein, be better able to proffer processes of transformational augmentation and/or enhancement. (23)


In the light of the above we are now in a position to better understand the suspension of desire. (24)

4.    The Suspension of Desire


To enter the suspension we need something to suspend. To suspend desire we need desire to be in place, through some form of non-virtual presentation and/or virtual representation, in order to be able to suspend the same. To suspend desire we must desire in some form. That granted we must desire the presentation/representation of desire in order to suspend the same. But, I have argued elsewhere, that the x of x is non-x or not-x, at best a meta-form of x, and, therefore, not an example of x. How can we engineer this suspension if our desire for ‘desire to be suspended’ results in the suspension of something that is not the suspension of ‘desire’? Or, could the suspension sidestep this dilemma by seemingly creating a suspension through a non-desire for (the suspension of) desire, or, a desire for (the suspension of) non desire, and, better, running both back to back? It would seem, appealing to intuition, from the perspective of a transformational resultant, that desire or non-desire of x, be that x either desire or non-desire, would have the same result, namely the realization of meta-x which is not-x or non-x. In neutral terms we could merely say that the presentation of a presentation realizes a representation that is not a mere presentation per se; being a meta-presentation, i.e., representation, etc. That accepted, we are still left with the fear that every representation of a representation, etc., is going to present meta-representations with an infinite status. Therefore, our need for some form of retrospective retreatment where productivity is returned to its entry meta-status, or, reduction where all simulations are treated as simulations and treated at face value as such, i.e., as mere simulations (despite being re-simulations through retention, protention, meta-transformational treatment, etc.). It would appear, however, that by running a ‘non-desire of desire’ back to back with a ‘desire of non-desire’ we would encourage the formation of an effective suspension in this regard. The element of ‘non-desire’ acting as counterbalance or foil to the affective intensity of the motivation necessary in the very formation of intentional thematization and intent. But, what does the ‘non-desire’ of desire mean? (25)


In order to view some emotionally charged form of intent it would pay us to de-activate that emotive element in order to view it with some degree of dispassion which is the very nature of the suspension. It does not means we think it is non-existent or to be disparaged or something that should be either denigrated or approved, or, after the suspension, that it should not find some form of disapproval or approval should we feel such judgment to be proper, appropriate and valid. As children we may have disliked cabbage. But, as adults are we going to be forever beholden to our childish ways. So, imagine, a very good chef cooks us a wonderful dish and joy of joys it has cabbage as the main vegetable. Now, we are not going to cry, hopefully, nor scream, but graciously sample this ‘beautiful’ meal cooked especially for us. Delight of delights we may find we actually like it. Through suspension we have given ourselves the opportunity to reform our opinion about the ‘nature’ of cabbage as a cooked vegetable. On the other hand, we may still dislike cabbage but through enacting this suspension we have not expressed an opinion that might have upset our chef who went to so much trouble on our behalf. Either way, we have traveled through a suspension and re-formed our opinion on that topic. In effect, we have tested our judgment in that regard. (26)


How can we de-activate, bracket, suspend content that is emotively charged or to which we are ideologically committed or over-committed? By invoking various strategies that induce a suspension either directly or indirectly. E.g., by rhetorically enquestioning the same. Or, by suggesting we are only dealing with a simulation of the reality, i.e., it may appear in such and such a manner but that this interpretation should be called into question like everything else. By counteracting its emotive complexion with an opposite or opposing emotive stance. So you like or love x very much and in order to suspend this emotive aspect we try to detest or dislike x, either diminish the perceived worth of x or actually attempt to hate them (until, of course, the semblance of a balance has been arrived at). Or, we may try to separate the emotive content through the use of a form of neutral translation. E.g, I love x (where x could be anything) and by such a neutral translation arrive at this re-statement of the same: I love x means a strong bond of affection is in existence between x and myself so that I realize that there is this relationship and that it is engendered with an intensity of affection (in keeping with my perception of x). If x is an antique then my desire is to legally and legitimately and legally appropriate it if I am in a position to do so? Or if x is a book then I would likely setting about setting myself up so as to be in a position where I am able to read this book person. Or if x is a person then my type of relationship is already defined, or should be defined, in terms of a mutual relationship (for both the other person and myself). Or, just a mere analytical like separation of the relevant elements that appear to intentionally constitute a certain presentation/representation/re-presentation should be able to do this for us. Likewise our absorbing the apparent totality of that research back into associated hermeneutic framework should also accomplish the same type of an end-game, namely, one that is engineered to be reflected upon in and through the overall transcendental suspension. (27)


How can we tell we have appositely and adequately invoked an overall transcendental suspension? By noting the transcendental ramifications of our deliberations. 

Current implications should exhibit an increased existential richness in the incidence and character of those existential hallmarks found to hand, and, this existential richness should be comparatively augmented and/or enhanced. Future consequences should portent comparatively greater degrees of apparent harmonization, augmentation and possible enhancement, etc., in value formation, etc. Let me now examine what provisional conclusions that appear to be evident in that regard. (28)

5.    Provisional Conclusions


Emotively constituted motivation is an essential feature of the intentional process; the intentional project or program and their ensuing value formation being formed, promoted and directed through this necessary core-element of the intentional act (where a similar set of intentional events are transformed and re-directed through such temporal-spatial continuity, etc. A key contribution to this affective component must be that imparted through desire. Desire can be predicated when the background field is able to induce certain acts of desire directly and/or indirectly, and, this element must be present in all forms of intentional productivity. Furthermore, desire can be written/re-written, negatively through a sense of non-virtual and/or virtual absence, and, positively through a re-appropriation of appropriation in a wish to obtain and maintain the non-intentional correlates that parallel those intentional objectives. Then, once such desire is perceived through analysis, translation, suspension, etc., we should find ourselves in a position to critically suspend the same in both an apposite and adequate manner. (29)


The parallel question can be asked: do other emotions assist in giving the intentional act both direction or directedness and an intensity of thematization (along with a potentiated enactment of realizable possibilities?)? Obviously, it would appear, e.g., that the presence and expression of hate would have similar consequences to the emotion of desire albeit in an opposite or negative sense. E.g., I hate having to do x and, consequently, will try to avoid doing x unless other factors are in play that put such dislike out of action? An examination of the role other emotions have in intentional formation could well be an interesting field of research (and where we would also need to determine to what extent and in what manner they, in turn, would need to be counter-balanced in order to effect an apposite and adequate overall transcendental suspension?)? (30)


To make progress in delineating the cognitive structure of our intentional re/presentations under examination we need to be able to take out the emotional heat and cold, put to the side the affective light and dark, in order to return to its ‘original’ state. Of course without such emotive presentation we would not have that representation, series and/or set of representations in the first place so by ‘original’ we merely mean the cognitive structure in its essential nature without such weighting and/or under weighting of our reading of its cognitive value (i.e., phenomenal-phenomenological sense, hermeneutical meaning and existential meaningfulness). By disabling the emotive contribution to such intentional formation we have the beginnings of an overall transcendental suspension mapped out in and through such affective suspensions by virtue of this necessary component of the overall transcendental suspension. When we experience pain we must be able to distance ourselves to that extent that we can cognitively shout to exclaim as such that “I'm in pain". If I were merely immersed in the sensation of the pain as a sensation of pain I would not be cognitively aware and able to cognitively communicate as such. Thence even in the midst of pain we must be able to mount some degree of an affective suspension. In order to make a ‘clear and distinct’ judgment the same type of a balanced suspension of structure-and-process is in play, namely a transcendental suspension wherein cognitive material (concepts and percepts) are duly suspended. As judgments are trans-conceptual, being about, between or within concepts, we need to be able to establish this cognitive suspension before we can proceed in such transcendental, i.e., judgmental, deliberations. All forms of appreciation necessitate both this absorption in the material to be appreciated and this simultaneous distancing at the same time. This state of affairs being realize in and through an ongoing balance within and between processes and the content of such processes; i.e., in an effective centering of that level of epistemological organization. (31)


Hence this dialectical recognition that affective aspects present and represent the cognitive formation of our intentions, indeed bring us to the act of suspension, but, that in critical appreciation, these same elements need to be suspended for cognitive appreciation (etc.). That cognitive appreciation of our intentions must be a transcendental affair by virtue of their appreciation of the conceptual processes and content behind the formation of their intentional constitution. Thence the trans-conceptual, i.e., transcendental, nature of such appreciation. That through the suspension of such a suspension, etc., we then experience the chaotic re-direction of our re-presentations through processes of enaction (be that in and through acts of action, non-action, cultivated reaction, integrated interaction, etc.). That in and through and beyond such forms of clarification/reclarification/re-clarification we would find a greater degree of alignment between the nature economy as enacted in the world as lived and the existential economy resident in the interaction of our relationships as we find ourselves both emplaced and displaced in this same world as lived…. (32)


It would stand to reason, therefore, that appositely and adequately conducted overall transcendental suspensions would, or should, more align us with the way things are rather than merely aligning us with the way we think things are or the way we would like them to be. Furthermore, we advance our natural condition of being with others in a world as lived when we seek to find this greater degree of alignment between this vision of the existential economy (that centers the living functioning of our embedded relationships) and the semblance of the natural economy (as realized through the compromises we have both had to make and perhaps should not have made) as we make our passage through this World-of-Live in our world as lived. Moreover, such a more aligned reading/writing of this world as lived should help us to better appreciate the existential nature of the existential economy and, therein and thereafter, assist us in seeking greater degrees of existential alignment with both the embodied and transcendental reality of our being with others in and through and beyond our-being, both emplaced and displaced, in our being with-others…. (33)


In the amelioration of  displacement versus the overcoming of displacement it could be argued that there is a place for both, but, that a precedence should be given to the latter in the sense that it surpasses the former through its insistence on an alignment with the existential economy rather than the mere harmonization of the natural economy albeit as critically manifested through our treatment of its apparent constitution. In order to argue this superiority of the latter let me examine in my next essay paper to what extent our imputation of an alignment with the existential economy is possible and whether this possibility demonstrates a greater sense of the critical (than the mere critical treatment of our intentional processes without this imputed reference to such alignment?)? (34)

      






     Noël Tointon, Sydney, 11.10.13.


