 





 Part XV: The Existential Economy!

The Transformation of Value, and, the Value of Transformation:

Can We Delineate an Imputed Alignment with the Existential Economy…?*

0.    Preamble


In the previous paper I argued that there is a difference between mere amelioration of the dissonance of displacement through harmonization and the overcoming of displacement through a process of re-alignment with the existential economy. In this essay-paper let me explore whether this latter possibility is obtainable and whether it has a greater critical potential for existentially oriented value formation, etc. In the process also attempting to discern if we can delineate the intentional constitution of this imputation of the existential economy and observe its divergence from the non-ideal and relatively imperfect natural economy? (0)

1.    Introduction


First, I will examine the nature of this imputed relationship between the ideality of the existential economy and the non-ideality of the natural economy noting this aspect of displacement as previously referred to. I will argue that a critical discernment and enaction of our re-alignment with this imputation of the existential economy will instigate a more efficient and successful process of overcoming our 'anomalous' experience/s of displacement. (1)


Second, on a deeper level of examination I will attempt to show that the existential economy is a fruitful fiction and (transcendental) illusion (to the same extent as the natural economy) given that all forms of ideality are absolutely unobtainable (although can operate in non-absolute terms of reference as directions of approach). (2)


Third, I will proffer a number of strategies for discerning alignment and practical forms of enactment that might induce greater degrees of re-alignment. (3)


Fourth, I will argue that alignment through re-alignment can facilitate the augmentation and/or enhancement of value formation. (4)


Last, I will examine a set of provisional conclusions. (5)

*Latest version: www.homestead.com/noelshomepage/noelshomepage4.html
2.    Background Exposition


We have little need to argue that a natural economy is all about us. A relationship is in existence when we can see certain forms of reciprocity taking place. However, what is taking place or not taking place when no current reciprocity is in evidence? I would answer this type of question on a number of levels. Despite the spontaneity of value formation there is a persistence of value once formed by virtue of the persistence of its associated economy. So, e.g., we earn our wages and we do not need to immediately spend the same in order to translate that value into a desired direction (unless we were to live in a time of hyper-inflation in which case ‘saving’ money looses its meaning). Then, a closer look at reciprocity, on the level of individual instances, series and/or sets of acts of reciprocity, should demonstrate forms of asymmetric trading in terms of conditions, items traded, expectations, obligations, etc. So, e.g., we have obligations traded versus items traded, or, more probably, an asymmetrical mix of both conducted at each point of trading. Or, again, we have relationships persisting in and on a relational dimension which has been equated to existing in a transcendental perspective given that the representation of relationships can be viewed as a trans-cognitive affair on par with an act of judgment. So, our experience of the presentation of a relationship qua relationship is primarily engaged, equally, in judgmental, transcendental, trans-cognitive, existential, relational terms of reference, etc. Thence our imputation of the existential economy in order to maintain this continuation of the relationship between and beyond individually evident acts of reciprocity, etc. Obviously, and, hopefully, there must be some form of a close and intimate relationship between the evident natural economy and the imputation of a ‘correlative’ existential economy. But, it will be argued, despite their interaction, absolute alignment, for various reasons, is impossible to realize and, therefore, some degree of mis-alignment must forever be in play. It is argued, that an amelioration of the relatively non-aligned relationship through re-alignment is 'existential' by definition, and, that such re-alignment through re-de-mis-alignment is also a coincidental product of a directly proportional degree of augmentation or enhancement in value formation, i.e., a relative existential excess or existential surplus in value. Enhancement arising through a chaotically inspired augmented augmentation in value formation. Our appreciation of overall value formation can also be distorted through the non-perception of the influence of chaotic and/or non-chaoticforms of promotion or demotion of value formation, when and where as applicable, such effects intervene is the manifested or resultant expression of the existential. (6)


I would like to argue that a decrease in this non-conformity in the relative state of mis-alignment contributes an existential dimension to our overall processes of value formation. Indeed, to realize a greater degree of alignment is to also realize a greater degree of existentialization along with the more fruitful consequences, usually, to be associated with such re-alignment; as noted elsewhere, to be achieved through this implicit process of re-de-mis-alignment. (7)


How might we refer to the existential economy? As that economy of our relationships in their overall embeddedness as viewed from a transcendental perspective (enacted through the apposite and adequate utilization of the overall transcendental suspension). In effect, it is the apparent, approximate, net, relevant articulation of all our intentions as they intersect in the natural economy as thematically treated in general, particular and/or specific hermeneutic frame/s of reference be they enacted as an individual set, a series and/or set/s of hermeneutic reference frames. Such ideality occurs as an ideal understanding of the relevant, apparent natural economy to hand, its objective transformation, the course of such a transformational process and the degree to which such a transformational course appears or does not appear to have been realized in non-intentionally oriented terms of reference. In contrast, the natural economy is our current understanding of that aspect/s of the natural economy in question and to what extent this understanding, wittingly or unwittingly, is not in alignment with the same should we in possession of such directly associated insight. Because our understanding of the natural economy is not perfect and our realization of the existential economy, likewise, is the same, i.e., imperfect, it follows that establishing a greater degree of alignment is realized in and through a process of existentialization. It thus follows that because perfection of intent cannot be absolutely established, although can be efficiently established in relative terms, it follows that existentialization is always possible (through an enacted process of existential reflection) although such a process in terms of its relative, comparative expenditure of resources may not be a better or the best or an optimum course for existential enaction overall. Our existential appreciation taking a multi-dimensional approach in an evaluation of optimum expenditure of our forever relatively limited (natural and psychic) resources in order for a greater dividend to occur in the form of a relatively greater degree of a consequentially realized existential surplus, as an existential excess, to be formed and delivered in the course of its associated value formation. Implicit in such an understanding is the existential observation that associated with a greater degree of re-alignment between the natural and existential economies we generally have a process of augmented or enhanced existentially oriented value formation (approximately proportional to the same unless other processes impinge chaotically and/or non-chaotically in order, therein and there after, to promote and/or demote supplementary or complementary forms of value formation through the effects of such inter-associated inclusions). That, such existentialization usually oversees a differential augmentation or enhancement (as an augmented form of augmentation) in value formation and hence the value we should normally put in such a process of existentialization. In effect, we are acting on the behalf of our relationships albeit as envisaged in their embeddedness. Seeking either a continuation in the preservation of both value formation and continuity of identity of the relationship in question and/or a conservational augmentation or enhancement in associated valued formation. In such a milieu, as a realm of emplacement, as centered in and through our embodiments as participants, either directly and/or indirectly involved in the relational matrix of implicated relationships in question, we naturally experience, through some degree or natural and/or transcendental reflection, a certain discontinuity (or certain states or sets of discontinuities) in each and every field of endeavour, be they disciplined or not disciplined in execution to some extent between the existential and natural economies. Such a discontinuity is referred to as our experienced semblance of displacement between such ideality and such non-ideality. The latter can be seen as natural experience which charted over a period of time would implicate or explicate certain modes and degrees of  self-referential discordance. However, a fully cognizant awareness of displacement is realized through a comparison with its apparent existential economy, i.e., to that degree the ideality of our intentions is not realized or could not be realized, and, to what extent such intentional objectives are desired and to what extent the realization of such objectives has been non-absolutely achieved and/or such 'achievements' are not actually desired.... (8)


Between intention and intent, and, the reality of that to hand, is a world of difference and desire! Therein lies a rocky path through that course of natural obstacles and a stormy passage across this collective sea of our relationships! In this regard, navigating around the former and negotiating with others in the latter.... (9)


Such 'displacement' can be seen as the dissonance difference between expectations and their imperfect delivery or non-delivery along with our imperfect appreciations of what is to hand and what might be to hand... against a background of negative consequences when and where such should occur! Overall a form of general obstruction can be experienced that both impedes our existentially re-directed path and stops us from seeing the same; i.e., its existential re-development. That in each and every  relational situation a variety of options need to be existentially addressed along with a revisiting of the manner of their assisted fruition. Even if a better or best pattern of enaction enlists a pattern of non-action should that be deemed more relevant to those local circumstances. (10)


To what extent should either economy be judged as real whether constituted in an ideal or non-ideal terms of reference? (11)

3.    The Transcendental Illusion of Ideality


This talk of an existential economy and its imperfect parallel in a natural economy, correctly, is only provisional! Neither aspect or perspective can be absolutely engaged, i.e., absolutely encountered ontologically and absolutely recognized epistemologically. They are both transcendental fictions or illusions. However, their utility lies in allowing us to discuss the emplaced-displaced economy of our being in the world with others in our world as lived. By such means we can recognize deficiencies as they arise and address the same in an existentially oriented manner that is differentially more productive in value formation. Thence this critical attitude that, effectively, transcends both theoretical and practical considerations. Outcomes are of importance since it is the augmentation or enhancement of value formation that best characterizes the critical nature of the existential orientation. Such an orientation either preserving value formation or conserving the same through its extended augmentation and/or enhancement. Various arguments can be run to demonstrate that absolute idealities or ideal polarities (or modes or positions or conclusions, etc.) can never be absolutely realized other than through their relative scoping in a reasonable, pre-determined, a priori manner. Certain races can be run and won, whereas others cannot even be begun whilst others, in contrast, cannot reach an end. An appreciation of the consequences of intentional processes of re-direction is important in order to determine, e.g., before the moral imagination, among an infinite number of other possible considerations, a  more profitable course of enaction that collectively promotes our relational embeddedness. (12)


Such transcendental idealities are projections projected beyond the emplaced-displaced economy, i.e., an economy-as-lived or as a living-economy. In uncritical exercise they are projected beyond their critically acceptable levels of deployment. The dialectical realm between the existential and the natural being lived out with various potentials for varying degrees of relatively optimum or less optimum or non-optimum responsiveness and associated degrees of responsibility. Existentialization, through noting those features that promote an existentially oriented economic perspective, inducing proportional processes of augmentation or enhancement (where the latter is realized through the more impressive positive consequences of chaotic re-direction also sometimes allied with luck or serendipity). Such direct proportionality being distorted through forms of inter-associated promotion or demotion in parallel forms of value  formation that impinge on the former. E.g., we could anonymously send money through the mail to someone we know needs it but through inadvertent interception that gift is stolen before its reception (and thus the preservation or conservation of the relationship in question is not augmented or enhanced by this anonymous act as intended by virtue of this failure in delivery). (13)


From the ideality of the existential perspective we find an appreciation of where we are apparently and where we seem to be intended along with some form of an appreciation of our potential successfulness or unsuccessfulness in realizing the same. From a natural perspective we have some form of a natural appreciation of where we are and where we seem to be heading along with an inkling as to our chances of meeting our objectives (given their reasonable formulation and thematization). Thence their mutual coincidence about the point of alignment between an ideal appreciation of where we are and a natural appreciation of the same. The apposite and adequate utilization of an overall transcendental suspension clarifying the engaged ideality-reality of the natural economy as it has apparently been arrived at. (14)


To effectively appreciate a relational situation we need to do so from a position of transcendental balance. In our intentional formulations we always start with what is already to hand, or, what is to hand in our understanding more or less. A deluded person, e.g., however grossly deluded is still interpreting, or, rather, misinterpreting what is to hand. To some extent we could reverse their interpretative accretions by extracting this out of character material in order to reveal what is left. When a person with schizophrenia says “I am Louis the XIVth” they may be conveying a rather strange way of saying they feel grand or find that they are feeling magnificent? A few apt questions might be able to expose their reasoning in this regard? Unfortunately, a creative metaphor is treated literally and the final result is a seemingly bizarre, although, not without some loose logic of its own. This 'working in reverse' can also be achieved more effectively through the apposite and adequate invocation of an overall transcendental suspension. Then, through the suspension of the suspension the appreciative determination of that relational situation, to some extent, is insightfully revealed. (15)


In reductive, analytical preoccupations we apply rule-bound criteria and behaviour. When the teacher came into the room we were meant to stand up and say “good morning Mr X or Mrs Y”, etc. On the other hand, in contrast, in being creative, and looking for a solution in a novel situation, we might wrack our brains for some form of a precedent or set of precedents and then make a quantum jump from there. In the uncomplicated application of a rule we feel a fit when the rule is correctly applied. When we seek a creative solution we find a 'ah ha' type of experience when we feel we have suddenly made a solution to that which currently puzzles us. Sometimes this solution does not head us in the right direction but still may help us feel that we are on the right track. This process of creativity usually being assisted through a loss of anxiety but without a loss of determination to find some form of a resolution. Similarly, the creative process is promoted through a positively oriented affective attitude. The creative approach, from a close study of brain function, also indicates a blocking of analytically oriented mentation and an entertaining in parallel of a number of loosely connected or non-connected ideas that our intuition suggests might have some relevance for us in our re-continued investigations. These factors, in being either simulated or non-simulated, when collectively put together, appear to promote a more creative type of response. I would like to argue, however, that we need both analytic and synthetic functions for a successful type of creative response to arise (be that analytically reductive or synthetically open and integrative in orientation). A creative response necessitates the simulated and/or non-simulated comprehension and involvement of a certain relational situation in order then to be able to intervene with a creative response in our comprehension of that same relational situation.... (16)


To some extent, the analytical prepares the ground for the invocation or induction of a synthetically oriented response, but, that only through a balance of both modes of mental functioning can an interplay between the same come into productive effect in and through such a suspension, the suspension of that same suspension, etc? A sort of contragram is presented here when we apply this to this polarized difference between the intentional ideality (in its relational, existential, transcendental, trans-cognitive, judgmental orientation/s, etc.) versus its natural correspondence (in its cognitive, conceptual, material expressions/, etc. We could represent this dialectical interplay in the following form or format: the ideality of the real versus the reality of the ideal. In effect, presented both as a differential and integral (i.e., as both an “'integrated differential' and as a 'differentiated integration'”). That, at the end of the day in integrative thinking we may have a relative cessation of analytical functioning, but, in the suspension, etc., we also see as well a 'suspension' or 'relative cessation' of this synthetic, integrative realm of the (intentionally) ideal. That, ceasing both to preoccupy ourselves with the mere application of analytical, rule-bound behaviour and our floundering in a realm of multiple, parallel possibilities allows us to then proceed to a state that self-reflexively oversees an existential integration of resolution in the form of a harmonic solution that either resolves that situation or appears to start a process of resolution in regards to the same. (17)


The moral to be drawn from this exposition to date is this, namely, that the existential economy needs to be drawn upon in order to inform and re-direct, when and where necessary, the natural economy (and v.v.). Thence its (and their mutual) importance. In contrast, the importance of the natural economy is to root ourselves in the midst of reality so that from such a point we can make progress in our passage through this World-of-Life in an optimum fashion (and, therein and thereafter, preserving and conserving the value formation associated with our relationships in their embeddedness). So, more correctly, we need the cooperative dialectical interaction of both polarities, moments, aspects, etc., in order to overcome misunderstandings of the nature of our current alignment/mis-alignment with the reality of our positioning in this world as lived in order to re-position ourselves in a more productive manner of interaction within the same. Thence this existential desire to find and express forms of augmentation, and, occasionally, enhancement, in our engagement with invoked patterns of value formation. (18)


One role of the overall transcendental suspension, among others, is to help us to avoid being bogged down in the over-iterated exercise of habitual mental sets that might well stop us from realizing a greater degree of value by invoking other frames of reference. It also can approve the value of an habitual act when it is deemed appropriate, etc. In contragrammatical terms we might see the utilization of this suspension as also proffering a mutual interaction between the analytical and the synthetical, between the ideality of the real and the reality of the ideal. By invoking a relational point of view, through accessing this existential orientation we are also seeking out those strategies that will either preserve and/or conserve the range of a certain relational perspective albeit in its current embeddedness.  Moreover, this dialectical approach also allows us to entertain a variety of responses in virtual terms of reference and then upon transcendental reflection to non-virtually enact, through the suspension of the suspension, those responses deemed more suitable and more propitious in this regard. Our more engaged openness allowing us to note our habits and prejudices; look for what is factually relevant; ascertain current or long term emotional commitment, over-commitment and/or non-commitment; conduct a parallel, virtual consequential analysis and determine to what extent risks and problems arise in conjunction with various relevant courses of enaction; come to appreciate what truly motivates our (relatively simple) projects and (relatively complex) programs etc., etc. In and through such openness we attempt to engage what is to hand as it comes to hand rather than engaging what we think is to hand without testing its reality or appreciating its ideality and potentiality for existential transformation, etc. Furthermore, we should attempt to envision better courses of enaction whether they be interventionalistic, profitably enactive, interactive, retrospective, speculative, anticipatory, obligatory, etc., etc. Moreover, we also attempt to evaluate to what extent such changes in direction contribute or don't contribute to overall preservation and/or conservation in value formation from a relational perspective albeit as embedded... on this experiential continuum between enplacement and displacement.... (19)


In what manner does our relationally oriented existential appreciation of an embedded relationship contribute to our assessment of its economic status? Then, to what extent can our experience of displacement or our appreciation of its apparent displacement contribute to such assessment? (20)


In all of this, metaphorically, we need to know where we are, where we are going and how to get there? An assessment of where we are can also be seen through a lens of displacement. As to our determination of 'economic status' an ordered appreciation of the associated field of value formation should help us to determine the same. All six transcendental sense fields associated with our six orders should also be taken into account even though the nature of the current narrative might only concern itself with one or two forms of ordered value formation. Ethical questions often devolve about either a de-ontological or pragmatical axis, but, it is in our better interests to observe to what extent the naturalistic fallacy transcends current uni-focused forms of appreciation. Indeed, the moral imagination should be called into action if only to eventually reinforce current observations on how ethical discrimination should be applied and to what extent the limits of its deployment have been wittingly or unwittingly breached? The existential richness of our existence before others cannot be poured into mere moulds of expected privilege given that the nature of judgment transcends all orders on this deeper level of analysis. (21)


Given this appreciation of where we apparently stand in the midst of this ocean of value formation let us attempt to understand how the relational perspective of existential discrimination can effect this state of value formation? (22)


Given that transcendental appreciation, intrinsically, is an harmonic approach to  relational interaction, by seeking paths of less resistance, etc., and, being more productive in value formation, it follows that such preoccupations have already defined the nature of  our engagement. By attending to this relational aspect of our existences we are noting a dimension that, at best, is merely implicit in our patterns of deliberations and practices of enaction. Through such oversight, wittingly and/or unwittingly,we circumscribe, in effect, our possibilities for interaction and courses of responsive intervention. In this regard, just what types of intervention should be enacted and to what extent should such interventions be imposed (in our acting on the behalf of those relationships in question)? (23)

4.    Strategies for Enactive Re-Alignmemt


Implicitly, it is being argued that alignment between the natural and existential aspects or perspectives, in and through critical appreciation, allows us to determine what is currently 'economic', in what manner should we head in more profitable directions, and, to what extend apparent success is indicated or not so indicated in regard to projects and programs associated with the former? In this light we could argue, therefore, that the primary strategy should be those more productive measures that invoke or induce such re-alignment. Therefore, in the critical light of this existential platform just how is the current degree of alignment to be discerned and how is this process of existential rectification to be instigated? (24)


Just as we exercise our moral imagination in searching for responsible patterns of ethical response, so, too, in a similar manner we should exercise our imaginations in the adoption and adaptation of those courses of enaction deemed more existentially profitable or profitable through such relative existential enrichment. In more general or ideal terms of reference how might such a program of existential re-normalization be enacted (in such archetypal terms of reference)? (25)


In this regard we could offer a recipe much along the lines of baking a cake, but, in this instance, of setting out to enact a pattern of existential amelioration if not full existential rectification. Let me attempt this course simultaneously invoking both the overall transcendental suspension and the overall hermeneutic circle of comprehension. The three dialectical moments of each heuristic device mirroring the other. As a harmonic motif let me follow those moments that reflect the establishment of a consonant background, introduce the presentation of the relatively dissonant therein, and, then, engage their ensuing harmonization... within the apparent totality of an intentional  event (as an individual act, series or set/s of acts).... (26)


Iteration of the similar induces the semblance of the relatively consonant. This textual dimension is meta-textual and contextual (or con-textual). The meta-textual is realized through the invocation of a genre or a set of genres or the utilization of a hybrid-genre. The contextual (in this technical use as the con-textual) noting motivational intent, context of presentation/s, teleological objectives, consequential objectives, etc. In hermeneutic terms we are invoking genres and taking relatively integrated aspects (like the noting of paragraphs, textual encompassment, e.g., like the psychic restrictions associated with a book, contexts of textual reception [e.g., like the complexities of the art world], etc.). Such aspects creating the simulation of a frame of reference suitable for reviewing the type of text in question... (27)


Against such a frame of reference the relativity of the text is co-presented (correlatively). So, in a book we read pages and paragraphs. In the con-text of paragraphs we read individual sentences, and, in the con-text of sentences we read individual words, etc... (28)


However, an 'act of reading' only (starts to) occurs when we run texts and con-texts (genres, frames of reference, etc.) against each other. In this suspension between the textual and the meta-textual/con-textual we create the semblance of the apparently non-textual. Absorbed in a book, e.g., we forget we are reading a text and, instead find ourselves in a textual dimension as apparently intended in its essential generality. Hence this aspect of the non-textual... (29)


Then, the suspension of such a process of suspension, etc., enacts a process of insight and intervention in keeping with the manner of our engagement... so, we turn the pages of the book over as we reach their end, live out the world simulated in that novel, find insight into the manner of our current engagement, etc.... (30)


But, a text is not read (non-textually) merely through the (non-textual) interplay between text and meta-text/con-text. Only through the full interactivity of the overall transcendental suspension/overall hermeneutic circle of comprehension does the full act of reading arise, in and through this not-textual moment wherein we balance and suspend all three moments (of the background synthesis, dissonant focus on the relatively textual, and, their non-textual interaction). Hence, among other things, the invocation of genres and noting of overall con-text; focusing on a text in the light of the former; and, establishing a non-textual relationship between the former, and, then, the overall, ongoing, dynamic balance and suspension of all three moments... ensuing processes of insight and enaction through the suspension of the suspension, etc., etc.... (31)


Now, through attending more closely to the suitable execution of these relevant pre-conditions and ensuing an ongoing, balanced suspension of the same we then enter into a process of existential amelioration or existential rectification (if, for the latter, the ensuing consequences of such critically enacted reflection have relatively radical implications for our 'current act of reading' along with relatively radical re-directions in comprehension, course of enaction, and, enter into the creation of a quite different consequential 'history', etc.).... (32)


This arising of value above and beyond that merely invested in this process of engagement existentially characterizing the apparent existential nature of that course of engagement. When we find a differentially augmented or enhanced pattern of value formation we then characterize the same as existential in orientation. Correctly, all manner of treatments will produce/reproduce/re-produce some degree of an existential excess, but, more importantly, it is in the degree that that surplus is a surplus, above and beyond its mere investment, that more correctly characterizes its existential orientation as 'existential'! (33).


In a considerably generalized statement we can say existentialization ensues in patterns of existential augmentation and/or existential enhancement (through a chaotic  augmentation of augmentation). I.e., in the arising of a differentially extended pattern of enrichment in value formation over that value merely invested in (and reinvested back into) this process of engagement. (34)

5.    Differential Enrichment in Value Formation


'Existentialization', thus, should be seen as that differentially augmented and/or enhanced surplus of value above relatively normal or prior patterns of engagement. Previously we have addressed this enrichment of value under a number of headings, namely, density (of apparent modal implication), intensity (of the same), propensity (for thematic iteration to re-occur and reinforce apparent intent), consilience, salience, capacitance. The last item recognizing to what degree incremental additions or subtractions have prepared the state in question to undergo processes of chaotic re-direction and, hopefully, a much more productive course of enaction (without inter-associated inclusions that demote such preservation and/or conservation in value formation). (35)


I would like to add  to this list (relatively simple and/or complex) patterns of potentialization wherein suitable genre pre-conditions and instructions have been appositely and adequately performed with ensuing consequences that ensure differentially enriched forms of value formation have, are and/or will be arrived at subsequently. The role of capacitance being to bring such potentials into being in two senses. First, as potentials for establishing enriched patterns of augmentation and/or enhancement. Second, as potentials able to judge the probability of such instigated events once suitable capacitance is in place and all relevant pre-conditions and conditions are met. E.g., we could buy ourselves a lottery ticket with a first prize of a million dollars. If we were to win it would set us up for life (if suitably invested, etc.). On the other hand, the probability of our winning is not very high. Still, having this ticket gives us a chance to win in this specific lottery. So, in a first sense, we have a very high potential for value formation. In the second sense, we are most unlikely to win the same and thence a low probability that this course of action would be successful in the manner as intended (i.e., in winning this lottery). Envisioned value formation, effectively, being a product of both of these senses. A high degree of potentialization occurring when both senses are well established (at least theoretically if not practically).(36)


I have run the argument here, that, essentially, existentialization ensures differentially augmented and/or enhanced patterns of value formation, and v.v. Simply, we are putting in place those pre-conditions and conditions for the more fruitful performance of our relationships in and through an enaction conducted and enacted from their own points of view as found to be embedded, and, in the light of the nature of their embedded embodiments.... (37)


Furthermore, I have argued that existentialization in orientation is promoted when we expedite the course of our transcendental reflections as pertain to our overall suspension/s and the overall hermeneutic circle/s of comprehension, etc. That the ensuing enrichment in value formation is a direct indication of such existentialization, and v.v. (baring inter-associated processes of inclusion that can compound or subtract from such overall patterns of augmentation and/or enhancement). In this process of existentialization we also find the ongoing preservation and/or conservation of the relationship/s in question (as appreciated in their embeddedness). (38)


Understandably, displacement is psychically 'displaced' in and through this promotion of the relatively existential given its directly associated enrichment in value formation. (39)

6.    Provisional Conclusions


In this paper the questions were asked 'is there a difference between mere amelioration of the dissonance of displacement through harmonization and the overcoming of displacement through a process of re-alignment with the existential economy?' and, 'can we delineate the intentional constitution of this imputation of the existential economy and observe its divergence from the non-ideal and relatively imperfect natural economy?' (40)


Again, I pose the question: can there be a transcendental economy?
 Given the spontaneity and synchronicity of re-direction, the simultaneous co-occurence of the same throughout the ambit of the relationship, and, the general holistic nature of relationships and their transformation this question is not unreasonable to ask. How can there be economic circulation if what is apparently circulated arise spontaneously and is synchronous across the entire ambit of the relationship in question? On the other hand, if value is primarily a transcendental affair, through trans-cognitive judgment, then the transcendental dimension must be implicated in the intentional formation of value and its circulation in the natural economy. And, therein, we have a clue. The economic, the instigation of re-directed patterns of response and the circulation of the consequences of the same suggests that this economic dimension arises through the interface of the existential and the natural and thence their economic orientation towards one or the other. That, in essence, what promotes harmony, e.g., is relatively existential and what demotes harmony is relatively non-existential, i.e., pro-natural. That the economic arises through the interface of these two orientations. As already noted, the existential economy is an ideal ideality that cannot be absolutely engaged, i.e., recognized and encountered. Similarly, the natural economy also is fruitful fiction, an ideal reality, that cannot be absolutely engaged. 'Reality' is always a middle ground type of phenomenon; occupying a space only between these idealites and realities. Thence our contragrammatical expression of the existential economy by virtue of its straddling this middle ground. So, the existential orientation can inform and re-direct the natural economy, and, the natural orientation can earth or anchor the same. In 'earthing' we can plant a seed and watch what grows. Or, in the metaphor of the 'anchor' we can see where we are bound in much greater detail, and, in raising that anchor, re-locate our interest if not our embodiment with a new sense of re-direction.... (41)


Contragrams also have the advantage of being both mutual in interactive scope and finding their way around the fact that the x of x is non-x or not-x. Just as the existential treatment of the existential cannot, directly or indirectly, function in existential terms of reference. However, we experience existentialization as an existentialization of the relatively non-existential, and v.v.. Moreover, as noted, that as the transcendental or existential, etc., cannot be absolutely approached and obtained it follows that existentialization as a process cannot be completely fulfilled. It forever remains open as a possibility, namely, in and through a process of existentialization, on the other hand, existential experience operates as a form of investment that seeks to deliver a considerable existential excess or existential surplus in value formation. Indeed, it is through experiencing this existential superfluidity that alerts us to the relative merit of certain responses over others in our relational interactions with  others as subjects, objects, object-states and objectives (be the latter well motivated or under-motivated). That all forms of existential investment produce such a surplus, but, that it is more the degree this phenomenon of value formation is in evidence that will characterize its presence as 'existential' in character. (42)


Thus, it is in this cooperation between the existential and the natural that the senses of an existential economy and a natural economy arise as existential orientations  of the same thing. That the existentially oriented orientation intimates an existential orientation when viewed from this perspective of the natural economy being influenced by the same. In contrast, a natural orientation is arrived at , more or less, as a de-existential economy. Given the mutual informing and influencing of these two polarities of the relatively 'existential' and the relatively 'non-existential' or 'natural' we might like to parallel the same through a contra-grammatical lens and 'see' processes of influence circulating in both directions and creating, therein and thereafter, the semblance of economic circulation. Moreover, through an ongoing refinement of the existentially oriented orientation we can say, that, on balance, a greater surplus or excess of value is in the offing when this process of transformation produces/reproduces/re-produces the right conditions for incremental transitions that ground and express the chaotically re-directed  interventional transformations of an apparent existential orientation. So, through this existential dimension we 'grow', 'lift anchor' and 'set sail' to new domains when such transitions and transformations call for the same. (43)


So, on one hand, we have this economic interface between the existential and the natural orientations, and, we only have this middle ground given such orientations are absolutely unobtainable and cannot be engaged as absolute idealities. Given this topography of this middle ground alone, is there any point in maintaining an ideology or theoretical frame of reference  that promotes the privileging of the 'existential economy' at the expense of a so-called 'natural economy'? Yes, albeit in non-absolute, provisional and relative terms of reference. Just as we can talk about Santa Claus so, too, can we talk about either the existential economy or the natural economy. However, it would make a philosopher look incredibly foolish if they were to construct an ontological argument or some other complex process of disputation and assertion that would claim that Santa Claus has a real instantiation in the world as lived; i.e., possessed a real existential descriptor; has or had (or will have) a spatial-temporal constitution with a real history in keeping with those 'mythical pretensions'. Such a person would be laughed at. On the other hand, we can still refer to Santa Klaus and be understood by others as long as we don't proceed beyond those limits where the range of this concept should not be extended through such deployment. (44)


What role, then, does the existential economy play or should play in existential(ly oriented) discourse (and practice), and, to what extent would the invocation of this type of concept surpass the mere utilization of a process of skilful local harmonization in practice? (45)


As has been stressed elsewhere the existential orientation is pro-relational and is primarily concerned with the ongoing preservation and/or conservation of our relationships, albeit as they are embedded and envelop our embodiment, i.e., as we find ourselves emplaced in this world as lived and, at the same time, find ourselves displaced in the currently reality of this reality as found to hand contra the ideality of our current and prospective projects and programs. (46)


Is there a real difference between 'amelioration' and a 'overcoming' of our experience of displacement? Perhaps only in a matter of degree and of extent or range. I would argue that 'amelioration' per se is a project that can only operate in one relational sphere of enaction whereas, in contrast, 'overcoming' can operate across a number of relational fields at the same time and then that could be from an embedded 'point of view'. I.e., 'overcoming' operates as a globalized phenomenon and 'amelioration' is a more localized phenomenon. However, given the utilization of the overall transcendental suspension in both spheres of operation both processes would operate from a transcendental perspective and thus 'overcoming' should not be dismissed as being merely globalized in its extent or range. A similar argument, with less success, however, might suggest that the operation of a localized overall transcendental suspension, in an act of responsive amelioration, could not remain just localized in extent given such similar terms of reference. However, be that as it may, the point should be taken that an existential orientation is not something that could or should operate in merely local terms of reference and the superiority of existential comprehension over mere amelioration despite their use of similar epistemological mechanisms, i.e., acts of judgment is an accomplishment that should be both recognized and encountered, i.e., engaged and promoted. (47)


In our experience of displacement we should confront the natural economy, and be confronted by the same, as a person with a passport that is both valid and lapsed (in so far as we can travel, but, neither too far nor too quickly). In our ideal assessment of our current situation we have within the ideality of presentations/representations/re-presentations various notions of both where we might like to be, and, to some extent what measure need to be put in place in order for us to make such (non-chaotically oriented) transitions and (chaotically oriented) transformations. In our confrontation with the natural economy, to some degree, we find where we are currently rooted in this vision of natural reality. In surveying the intentional configuration of the representations of such presentations we obtain some ideal understanding where we are anchored. At the same time, to that extent we feel some form of a discrepancy between the ideality of our representations and their current reality we also would find ourselves presented with various prescriptions for the amelioration and/or overcoming of the same. Thence these various paths that appear to seek, for-us, forms of redress. Moreover, for those of us who have transcended this idealist-realist dichotomy (as transcendental-phenomenologists/hermeneuticists/existentialists) (directly proportional, more or less, to the extent we put the overall transcendental suspension into enactive reality and maintain this state of dynamic balance) we would and should get a reasonably clear and distinct idea as to our chances for the successful amelioration and/or overcoming of such anxieties as entertained in our current or prospective states of displacement. (48)


On reflection, we would note, I am sure, that there is a place for both amelioration and overcoming of our experience of displacement. Often, in a relational crisis there is only a point of contention or a small field of concerns that need to be redressed.  In such a situation the harmonization of such focalized issues would make better sense rather than enacting a long and involved process of global engineering. The place for the latter is in the necessary resetting or re-configuring of more globalized sets of pre-conditions, conditions and post-conditions in order to transform the relevant environment overall.' Global warming' is a case in point that would illustrate this difference. Small, disconnected projects that seek the amelioration of local environmental situations would most unlikely have any sizable contribution at all to make on a more global scale. On the other hand, the collective incremental reversing of those pre-conditions that well appear to contribute to the current acceleration in those factors responsible for increasing world temperatures may eventually have some positive impact in that regard. In the same vein, a small (Tobin) tax on global financial transactions or a small impost on all arms shipments could well supply an enormous reserve of capital to address world climate change or poverty or lack of education in the Third World, etc., etc. All forms of chaotic magnification were initially realized through incremental advancement and their redress need only be conducted through the apposite utilization of the same types of incremental mechanisms (be that in reverse or through some other set of directions with the same rectificational consequences or with similar ramifications). “By what we fall, by that, too, we can also rise.” The alcoholic, e.g., continues to drink. The recovering alcoholic does the opposite and stops drinking... step by step.... (49)


Now, there is an additional consideration to also take into account. Namely, this fact that the existential economy can also confront us and highlight the error of our ways! Regardless of the bleatings of climate skeptics, if we were to 'successfully' trash our global environment through the ongoing relentless proliferation of adverse incremental inputs then there would come a point when, in no uncertain terms, we could well be confronted by the adverse consequences of our collective irresponsibility. Under such changed circumstances, climate skeptics would be drowned out by a storm of commentaries both descriptive and prescriptive in character, and, hopefully, more the latter. Even more hopefully, such recipes proffered for amelioration and overcoming such apparent adversity of this type of displacement, can be overcome through such collective recognition and global enaction. Just as the accumulative consequence of a series of inputs arrives at a point of chaotic bifurcation, so, too, in the world, points of re-direction will be and should be appositely and adequately promoted or demoted that better serve our interests in that regard. Hopefully, on our part, setting out eventually to undo those factors that do not advance the health or viability of both our relationships and the relational environments that support their viable occurrence, etc. Thence this observation that not only can we confront the existential economy but that there may well arise those occasions where the existential economy will have to confront us in order to induce patterns of response that reverse and demote forms of proliferation that have adverse consequences whilst also promoting those factors that promote viable forms of relational preservation and/or conservation. Thence the tenor of this final observation that it may well better serve our embeddedness before-others by successfully confronting the existential economy with the careful thematization and enaction of those projects and programs that better serve us as we make our passages through this World-of-Life before-others, with-others... in this world as lived before the overall existential economy has the over-pressing need to confront us in a rectification of our misguided ways..!! (50)








    Noël Tointon, Sydney, 20.10.13.
�	...and through equivalence, from the transcendental perspective, can there be an existential economy, relational economy, judgmental economy, etc. 






