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Part XVI: The Existential Economy!

The Transformation of Value, and, the Value of Transformation:

'Our' Confrontation by the Existential Economy (and vice versa)?*

0.    Preamble

 
Although the existential economy can be viewed as a transcendental illusion it still can be seen to have a sense of 'presence' given that it can 'act' of the behalf of a certain relationship (or series or set/s of relationships) and in that role appear to 'intervene' in the course of the unfolding of the same. How can there be this semblance of  agency? Through the collective integrity of the relationship, the whole being psychically greater than the sum of its parts, this existential difference in experience is experienced as a surplus or excess of value and, I would argue, can give psychic 'weight' to intentional re-direction enacted on the behalf of that relationship (albeit in its embodiment/s and through its embeddedness, i.e., as emplaced in this world as lived). Moreover, from this ongoing association of an existential surplus the same can be seen, metaphorically, to impart a certain novel momentum to apparent acts of re-direction in intentional behaviour when this form of intervention acts through the relevant instances of agency. The apparent invocation of the requisite chaotic mechanisms magnifying the consequential impact of such collusion. In this essay-paper let me explore this paradox of apparent agency that is simulated in our being confronted by this existential semblance of agency. Or, how, in reverse, we, too, in turn, can confront this semblance of the existential noting how this dialectical interchange also mirrors the interfacing of the existential economy with the natural economy, and v.v., and, how this semblance of agency colludes, often, in the presentation/representation/re-presentation of existentially-oriented patterns of relational preservation and conservation through augmentation and/or enhancement. (0)

1.    Introduction


First, I would like to look at those factors that could account for this semblance of agency? (1)


Second, examine how they interact to create this dynamic semblance of purposeful re-direction above and beyond mere intentional acts and their deposition of texts, patterns of enactive behaviour, etc. (2)


Third, let me examine how we can prospectively enable such mechanisms in a profitable manner in order to treat our experience of displacement through forms of local amelioration and an overcoming of the local through a more globalized form of surpassment. (3)


In a set of provisional conclusions let me then look into descriptive and prescriptive aspects of this phenomenon of our experience of the existentially oriented experience. (4)

*Latest version: www.homestead.com/noelshomepage/noelshomepage4.html
2.    The Semblance of Agency


The ramifications of intentional acts can confront us either through non-intentionally directed natural phenomena or though intentionally directed natural phenomena. Correctly, all intentional acts must also utilize natural phenomena in some form or other (like using our brains and exercising our bodies, leaving parallel trails of depositions upon the face of the Earth). E.g., as an example of non-intentionally directed natural phenomena, if global warming is a validly described phenomenon, when the element of human induced warming is indeed considerable, then adverse weather linked to such collective behaviour, or collective misbehaviour, would be judged to be a non-intentionally directed phenomenon. On the other hand, the holding of an election should see the election of one of those candidates with full access to the privileged nature of their office. Ordinary mortals cannot avail themselves of the facilities of a Prime Minister but the new Prime Minster can. Or, e.g., on a billiards table we can move billiard balls around with the use of a cue. Or, e.g., we can move ourselves from one location to another as when we go shopping or go out to have a coffee with a friend, etc. (5)


The thematization of an intentional act is an indication of agency. Intentional thematization is instrumental in the deposition of textual traces. Thence our reference to intentional acts in determining traces intentionally deposited, i.e., non-naturally determined acts of re-direction indicative of such agency. Exercise of the overall transcendental suspension is implicated in the thematization of the intentional act, and, the suspension of the suspension, etc., is implicated in enactive behaviour, etc. Thence the manifestation of agency be that individually responsible in enactment or the enactment of the responsibility of a group, organization, community, etc., through a member or nominated agent of that group, etc. In more complex terms of reference, the semblance of agency will involve an assortment of relevant fields of endeavour. E.g., the utilization of specific genres, the exercise of ordered forms of value formation in keeping, more or less, with the ordered interpretation of the nature of that type of situation or situations in question. In the midst of such complexity, most of it below intentional awareness, just how do decisions actually get made at all? As accumulative resultants engaged in chaotic environments on a number of epistemological levels of enactive responsibility orchestrated in and through the gestalt integrity of this simulation of personhood. Let me explain these four (ad hoc) headings. I am not attempting to be systematic here but merely noting those factors that seem to be more relevant than other considerations. The concept of 'resultants' allows us to exercise an integrated feature that encapsulates within some relative simplicity the relative complexity of its pre-conditional constitution, etc. The expression 'chaotic environments' recognizes the fact that intentional thematization and all prior levels of epistemological structures, processes and organization fundamentally operate along chaotic principles, i.e., processes of re-direction engineered in associated fields of epistemological enaction, etc. 'Enactive responsibility' recognizes that chaotically re-directed 'decisions' on one level of epistemological functioning could be overruled, deferred, accentuated, diverted, obstructed, etc., etc., on a relatively higher level of epistemological functioning. Just as, e.g., we can make a decision to do x in virtual terms of reference and then decide whether we should go ahead and do x non-virtually. 'Gestalt integrity' recognizes that epistemological organization is hierarchically organized and that different levels can monitor and/or modify enactive behaviour on a lower levels of epistemological organization, and, that the more integrated the individual person, as a person, the more able they are to be in a position to enact distinctive patterns of responsiveness and responsibility, etc., on or from those relatively higher level of gestalt organization. (6)


In effect, the more integrated the person, in gestalt terms of reference, the more able they are to exercise and extend the range of their sense of agency. When you are asleep, e.g., you might be able to just roll over in bed. On the other hand, when you are awake you can decide where you might be later sleeping and, to a lesser extent, when you will be going to sleep, etc. Or, e.g., quite complex decisions are not best conducted when one is half asleep or half awake. (7)


The question that now concerns us is this: to what extent the existential economy can override the mere instrumentality of the agent and appear to enact it own courses of enaction despite, or in spite of, the same. In this regard, we can consider the existential economy, given its relatively trans-cognitive complexion, must have a higher degree of epistemological organization in comparison to the natural economy and its primary basis in the cognitive level/s of intentional formation.
 We could consider this type of interaction, between the existential and the natural economies, under four particular types of scenario, namely, the harmonious cooperation between the existential and natural economies; the existential overruling of the natural economy; the natural overruling the existential, and, the complete disruption or non-engagement between the existential and natural economies for what ever reason (such as a loss of consciousness, an inadequate level of consciousness, organic psychosis, psychotic disturbance, deference to over-committed ideological positions, inadequate thematization of positioning, etc., etc.). (8)


In this scheme just outlined above, the existential co-opts the natural economy in its successful cooperation or successful domination of the same (without quite the same level of harmonious) cooperation. Let me demonstrate this distinction. I am suggesting that with existential cooperation or domination of the natural economy existentially oriented decisions that promote the relational preservation and/or conservation of the relationship in question, albeit in its embeddedness, are given a priority and enacted. On the other hand, in the domination of the existential economy by the natural economy, decisions are realized, on the whole, that are non-existentially oriented. Or, in the instance of a disruption of cooperation or domination by one or both parties 'real' decisions are just not made being either habitually enacted (through some form of conditioning), diverted, deferred, subverted, or completely disrupted. (9)


Now, in this modeling to hand, we can invoke an existential form of supervision or dominance that may or may not see out the enaction of existentially oriented patterns of enaction. By 'existentially oriented' is simply meant those patterns of enaction, of actions and/or non-actions, that contribute to either (non-negative) preservation of a relationship or series or set/s of relationships in question (albeit in and through its embeddedness or their collective embeddedness) and/or its (positive) conservation (through forms of augmentation and/or enhancement in value formation) as argued elsewhere on numerous occasions. Now, we merely need to adequately propose some form of apposite explanation that allows the existential economy to confront the natural economy and its representatives, namely, agents as implicated directly and/or indirectly in its machinations and ministrations. (10)


Let me do this under the following four (ad hoc) headings, namely, that in states of higher gestalt integration the existential is more able to thematize itself; is more able to privilege its sense of re-positioning; finds more weight being given to its semblance of expression; and, therefore, more able to enact itself in the light of the former. As a result we have the following implications, that the existential is able to override positions presented or represented or re-presented by the natural economy. Thence the ability of the existential economy to confront us in determining how we should act, react, interact, counter-react, etc, in a certain situation, series or set/s of situations being entertained in question. The weight of the existential implicating a number of contributing factors, such as, its higher level in epistemological functioning (namely on a transcendental, trans-cognitive, judgmental dimension in epistemological organization), possessing an existential excess that as a surplus can be redirected through motivation (hopefully of an existential orientation), the force of harmonically driven patterns of re-direction, etc. This tipping of the balance in the favour of the existential economy being presented, represented and re-presented, etc. (in an equivalent representational economy or intentional economy as treated from a transcendental, trans-cognitive perspective
). The novelty of the re-directed state creating a novel set of processed inputs, i.e., presentations (in the form of judgments, conceptual representations, shifts in perceptual discernment, altered hermeneutic frames of reference, etc.). The same finding forms of representation on a conceptual level. Re-presentations naturally occurring through the impact of chaotic re-direction (as a result of the resolution of the contributing factors under such immediate consideration and/or retrospective reflection). Thence this phenomenon of existential confrontation wherein a course of enaction appears to be dictated by the existential economy (and/or its proxy or proxies, e.g., other like minded people, e.g., etc.). Thence an assortment of associated positive and negative phenomena such as having a conscience, doing one's duty, discerning what is right or has more value or is more productive in terms of its allied value formation or appears to possess propriety, appropriateness and validity, etc., or, carelessness, over-commitment, resistance, obstruction, distorted re-interpretation, insightlessness, malevolent wilfulness, destructiveness, non-harm minimization, harm-producing, deadliness, death-inducing, etc., etc. (11)


Hence this suggestion that existential confrontation can be accounted for by the relatively more integrated nature of the existential dimension, etc. That, in a similar measure, we, too, can confront the existential dimension when we feel intuitively that a course of enaction is existentially inadequate to the gravity of the re-required responsiveness and responsibility necessitated in our reading or re-reading of a certain situation/s in question. Thence this teleological dimension that can overrule and re-direct the directedness central to the formation of our intentional activity through such re-writing of the constitution of an intentional act in its field of enactment. In other words, the metaphorical weight of the existential economy can re-direct intentional formation either through cooperation and/or domination exercised in some form or other apposite to the imposition of such re-directed re-direction.... (12)

3.    Intentional and Teleological Considerations


The intentional act has teleological ramifications. Motivational energy of intent drives the intention towards its intentional object as an object, object-state or state; or, i.e., towards its objective. The intentional objective is either engaged passively or actively, either virtually or non-virtually and is mediated through the meta-textual necessity of the invocation of an apposite genres of behaviour. Purposeful behaviour directed by the same is sequentially structured in keeping with the adoption and adaptation of such genres. E.g., I am writing a letter, this letter to a friend. So, e.g., it is not a business letter nor is it a love letter. As a letter it is addressed to someone and in some form or other signed by myself. In this regard I am following the rules for the writing of this type of letter. Similarly, all intentional acts also exercise the adoption and adaptation of apposite genres of intentional behaviour. I am thinking a series of thoughts on what to say in this letter to my friend. In this light an intentional act has a prospective dimension. Embedded in its format and form is a sense of purpose, some form of motivation that formulates its thematization and its ensuing ramifications. Thence the implication of this teleological dimension. (13)


Intentionality is progressive in the sense that we drawn, impelled, provoked... into moving forward towards a realization of our objectives. We are pushed from the past, made to move through the present and head towards the future in order to realize these objectives apparently cast before us. In this we are both active and passive, both actors and spectators. Our relationships, in their embeddedness, seek resolution, but, the complete resolution of the same would be death. We are forever displaced until death, and, displacement can only be definitively met and resolved on a local level of 'liability'. Some of our projects and programs can be realized but the total process of living in this world as lived necessitates a non-local, global approach which is best achieved through the apposite and adequate utilization of the overall transcendental suspension. In our interface between emplacement and displacement we are in need of this suspension, wittingly and/or unwittingly engendered, in order to determine the relevant nature of our current emplacement, the nature of our displacement and the optimum path or paths that would allow us to either relatively ameliorate the local and/or relatively surpass the relatively non-local.
 That global surpassment is out of the question (being the absolute death of all our relationships in their collective entirety)! (14) 

The existentialization of this inherent progressiveness of the intentional dimension is to be realized through a turning around of the functions of the natural economy. Without an orientation towards the existential we are left with the negative forms of natural institutionalization, i.e., carelessness, lack of concern for others, under-commitment, over-commitment, processes (of non-re-visited and non-responsively modified) habituation, institutionalization, willfulness, malevolence, etc. Each particular type of misguided responsiveness necessitating a particular type of response adopted and adapted to the situation to hand. Thence we could formulate a set of proposals that could, theoretically or hypothetically, attempt to overcome these structural defects as just noted. In general terms what is entailed here? An existential receptivity to our emplacement, our displacement and where such displacement can effectively be both appositely addressed and adequately redressed (given the limitations of our current positioning, and, given the natural limitations of the human condition in its positioning and re-positioning/s). (15)

In what manner should a simple existential project or a more complex existential program be thematized, enacted and reflected upon? By attempting to anticipate the ramifications that most likely would be associated with the same. And how might such reflection be conducted? Through the apposite and adequate utilization of the overall transcendental suspension or some other parallel method for determining the most probable ramifications of those patterns of enaction that could be adopted and adapted in the light of present circumstances. (16) 

4.    Appreciating the Passive and Active Ramifications of Relational Resolution

In this plan of action, this proposal for existential responsiveness, in attempting to existentialize a specific situation, we need to address and redress the relatively non-existential orientation of the current situation to hand in and through an appreciative determination of its existential orientation. Only through insight into where the relatively existential is heading can we then turn around the relatively non-existential in orientation. Then, particular types of relative disorder need to find processes of re-ordering when and where such adoption and adaptation is intuited as necessary! Thence this collective appreciation of our emplacement, displacement, and, relative redressment that diminishes the apparent distance between the former and the latter. E.g., let me demonstrate what is being intended here. (17)


A person who collects is a collector. However, a person who over-collects, more correctly, is a hoarder. Either way this can apply to either a certain field of collection, a number of fields, or, indiscriminately, to many fields of collection. In our example let us imagine a collector of newspapers. They buy, find or are given a particular newspaper they have not yet read nor own. This acquisition is experienced with an element of pleasure and anticipation. They enjoy the pleasure of reading a newspaper and might greet this new acquisition as 'one more pristine newspaper for my collection'. But, given the pressures and exigencies of daily life this person does not find enough time to read this paper let alone those waiting to be read. The next day the paper of that day needs to be read and if events of that day are as busy as the day before then this paper too will not get read or not as read as the owner of it might like. And so on, a pile of papers accumulating, day after day. What is useful one day, in being read, becomes less useful as time proceeds and whereas a few newspapers lying around does not present too many problems a whole roomful of newspapers is another matter entirely. Indeed, a new set of problems presents itself in the form of dust, mould, cockroaches, rats, lack of space, an exaggerated fire hazard, even a potential destabalization of that building if the weight placed upon the floor becomes too great (especially if it were to get wet as the result of a lengthy hosing down in the advent of a fire). A few newspapers, just lying around, would be non-problematic, for most people, but, a huge and growing collection is quite a different matter! The inherent pleasure of the act of acquisition eventually becomes a horrendous burden as a simple cost-benefit analysis should show. Unfortunately, collectors can quite easily become hoarders if their collecting habits are conducted without a certain degree of discrimination (through observing certain reasonable degrees of limitation, etc.). Does their collecting have a theme, a cut off point at what is not to be collected, a plan to upgrade, a plan for downsizing, etc? The moral of this anecdote being this: the act of collecting is an iterative habit. All habitual behaviour needs to be continually re-visited and re-reflected upon. What might be apt in one period of time might not be so apt in another period of time. It is all so easy to just repeat ourselves, time and time, again, without reflection. An existential attitude re-seeing afresh each and every event as it is manifested in real time. (18)


Or, e.g., we have a whole series of other dispositions that also need to be continually redressed. The under-performance or over-performance of any activity being potentially problematic as well as those processes of enaction that should not be proceeded with or those non-processes of enaction that should be proceeded with! An ad hoc list was noted earlier, namely, carelessness, over-commitment, resistance, obstruction, distorted re-interpretation, insightlessness, malevolent wilfulness, destructiveness, non-harm minimization, harm-producing, deadliness, death-inducing, etc. (19)

5.    Provisional Conclusions


“Although the existential economy can be viewed as a transcendental illusion it still can be seen to have a sense of 'presence' given that it can 'act' of the behalf of a certain relationship (or series or set/s of relationships) and in that role appear to 'intervene' in the course of the unfolding of the same. How can there be this semblance of  agency?” In re-asking and re-answering this question let me attempt to find a more systematic understanding in this regard. Just how does this semblance of the existential economy intervene in the course of our passage through this World-of-Life? (20)


In the course of our daily lives there are times when certain courses of enaction appear to be more pressing. A particular objective might be attractive because of our desire to obtain that type of goal. Or, it might be attractive because we wish to avoid some certain other pattern of behaviour and by taking up this objective in its place we find we now have the means to avoid the former. The practical uptake of any objective necessitates a recipe of sequences in keeping with the genre that is being uptaken. However, beyond such simple, direct motivation, either taken up or not taken up, we have a world of complexity to also navigate and negotiate in which the intricate, subtle and multi-layered dynamics of motivation are not so obviously thematized or articulated. Into this chaotic world of murky and sometimes inarticulate motivation either the agent/s and/or the observer/s may well find themselves puzzled by the courses of enaction that find themselves being adopted and adapted in the exercise of such enaction. More often than not, motivation is not clear to either the agent or beholder of such agency. Then, into this world of occluded motivation we also need to account for the fact that motivated behaviour can only be enacted when resolved in a definitive form of  enactive clarity. We can only walk across the room from point a to point b if and only if our intentionality has made that its current objective to enact and exercise. Of curse, we can make this decision, head off and then think about something else and leave our walking onward more or less to habit. Still, to head in a certain direction is evidence of intentional clarity in this regard. Given intentional occlusion of the form just noted how can we account for apparent processes of intentional clarity if and when that should be apparent in the unfolding of a deliberate process of enaction? At the opposite end of this spectrum in intentional clarity in our deliberation/s we do meet with the person who is so confused, for whatever reason, that they are unable to make any concerted form of decisive response. However, in between we still need to account for apparent deliberation despite a full awareness of the motivation that orchestrated that definitive choice in enactive responsiveness. Here we can invoke, I believe, a process of intermittent intentionality. We need to make a choice, one way or the other, and in line with the genre or mix of genres being taken up, we merely go the way the wind appears to metaphorically blow. We could have turned left or right but a butterfly caught our attention to the right of our field of view and so for this barest excuse of a motive we have ourslves headed in that direction. Not forgetting that intentional re-direction is a chaotic phenomenon and if a decision is expected and no definitive direction is pre-conceived then for the merest of reasons a certain direction might be adopted if only for the sake of adopting a course of action. Definitive re-direction hovering on the metaphorical edge of a knife so to speak. We could imagine a certain person who does not like a certain other person and, because this person does really annoy them, we could imagine the first person wanting to seriously thump them. Inadvertently, this second person suddenly bumps into our first person who, without much thought, obviously, seriously whacks them in the face even before the second person has time to apologise and where this first person already regrets their actions before they have even connected with this annoying person. As I have indicated, motivation lurks on the metaphorical edge of a knife and if all things are equal more or less then it would take only the slightest increment in one direction or the other to head that individual into a course of enaction in the direction arrived at, be that wittingly or inadvertently. (21)


This type of explanation is not as fanciful as it might seem. We are not in absolute control of our intentionality and there are times when we have inadequate control over the same. A truck driver might be very tired at night and keep telling themselves that they are not going to sleep but a moment of micro-sleep still slips up upon them and an immanent motor accident is about to occur if they do not immediately wake up. A nodding of the head, in this instance, being enough to wake this now dangerous driver. Sensibly, they pull over to the side of the road at a convenient spot to park and have a snooze for a short period of time. (22)


Or, I knew a catatonic lady, a very nice person, who having had a stroke needed to be either toileted in the middle of the night or have her bed remade or both. Now, as it happened, she would be possessed by these delusional thoughts that we were about to fiddle with her knickers, or worse, and how dare we do such a thing, and, quite naturally, thought she should whack such a miscreant then and there which she would duly do and then go on to apologise a split second later. She could pack a mighty wallop and both she and you would never know when she would respond in this manner... with an almost instantaneous apology. We were either giving her a pan or changing her bed or both and her spontaneous punches were a regular occupational hazard. And the apology always came a split second later, causing this poor women an untold amount of grief as she was not naturally violent and we were actually helping her out given that she could neither toilet herself or change her bed linen. In this type of psychosis the merest metaphorical thought of 'giving the person nearby a punch' was immediately put into practice, literally, without a moment's pause for reflection and you just had to get out of the way which, as you might imagine, was very difficult. Demonstrating that there are occasions where intentionality can be quite a chaotic phenomenon even for the agent themselves. (23)


So, intentionality can be on the edge of a knife even if, apparently, not clearly thought out? Then, a dialectical like process may well be entered into as the person attempts to discern what motivates them and what doesn't motivate then and to what end or to what other end they may or may not feel attracted towards or against, etc. It is almost a given that in a chaotic type of situation enacted outcomes just cannot be adequately accounted for. On the other hand, we believe in personal responsibility and that people are liable and should be accountable for their acts of commission or omission. A determination to avail oneself of an existential attitude is one way we can attempt to square the circle in this regard. By trying to maintain an attitude of mindfulness we could find ourselves in a better position to preserve and conserve the best of our relationships and foster new ones in keeping with our existentially determined objectives? Be that as it may, as noted in this essay, we are sometimes beholden to existential forms of intervention seemingly beyond our immediate control, and, now, we need to know how we might know whether such impulsion is existentially valid or invalid? Just how do we existentially determined the existential merit of our intentions if we haven't already come to such a prospective determination or retrospective ascertainment? (24)


As argued elsewhere, the existential declares its existential orientation by a number of routes. E.g., through the co-existence and co-association of existential hallmarks (previously classified under the headings of time, space, self and others… concerning aspects of spontaneity, synchronicity, simultaneity, etc.). Or, the existential could be appreciated through the degree that a comprehensive harmonic resolution appears to be entailed and left in its wake. Or, by noting the manifestation of a comparatively greater existential excess or existential surplus of value above and beyond that psychic value merely invested in that process as it appears to have been devolved in that specific pattern of devolvement than might be expected under less existentially oriented forms of reception. Or, through a closer examination of the richness entailed in such a process of engagement (and in the process entering into an examination that investigates comparative modal density, intensity, propensity, consilience, salience, capacitance, potentialization, actualization in value formation, etc.). Or, observing to what extent relationships are preserved, conserved through an augmentation and/or enhancement in value formation, aptly entered into, or, are engaged in such a manner so as to assist us in discerning greater depths of appreciation, and, therein and thereby, able to declare the existential orientation of their constitution, etc. Then, from such considerations we should be able to find ourselves in a better position to ascertain the relative integrity of such experience and, given our own adequate gestalt integrity, finding ourselves in a position to appreciate the existential merit of such existential formation should it be so oriented in that manner. “By their fruits so you should know them...” A close and skilful appreciation of the ramifications of such intentions, when appositely and adequately entertained, whether enacted or not enacted, giving us an apparent access to the relevant constitutional history of such intentional processes (to that extent such ‘insight’ is available to us). That in a state of adequate gestalt integrity we should be able to find ourselves in a position to comprehend the actual orientation of our current intentional constitution in order to make this type of determination (supported, hopefully, in the light of the above). That, in essence, without doubt, a close and skilful appreciation is to be orchestrated through the auspices of an appositely and adequately conducted overall transcendental suspension. (25)


Effectively, finding such integrated existential deliberations and determinations is a skill that can be built upon by virtue of the fact that such mechanisms are already in place in each and every judgment. The enaction of the suspension, the enaction of behaviour that follows through the suspension of the same, etc., being already operative in each and every intentional subject, conscious moment by moment. All that remains to be done is to refine this ability to reflect upon the same and intuitively develop the critical skills to be able to turn around non-existential aspects and facets that directly or indirectly set up conditions of occlusion, resistance, subversion, deferral, etc., etc. That, by establishing this degree of pre-established harmony intervention by the existential becomes more of a cooperative affair rather than the imposition of a force for intervention that may leave bewilderment or agitation or regret, perhaps leave even doubt in its wake (that one may have not done the right thing or did the wrong thing, or, that you were not able to achieve what you really intended, etc., etc.). (26)


If anything it is with a sense of resistance that the existential is half-heartedly allowed to enter non-cooperatively into the course of the unfolding of our patterns of enactions (of action and/or non-action). 'Patterns' by virtue of the fact that it is only through iteration and re-iteration that the intention can be retained, prospectively examined, reflected upon, re-examined, etc. Given an adequate degree of self-awareness, the existential need not intervene so single-mindedly so as if to confront us over whether we have a suitable conscience or not, or, whether we are up to scratch in this transcendental, trans-cognitive, judgmental ability to determine the manner in which, correctly, our intentions are actually constituted and should be constituted (i.e, with existentially directed forms of motivation and constituted in an existentially oriented process, etc.). On the other hand, we are then in a position to confront the existential itself, albeit as someone with an existential attitude manifesting an existential orientation brought into intentional existence into either a virtual and/or non-virtual manner (the latter being as a presentation of that to hand, and, thereafter, being examined in that type of critical perspective and enacted upon accordingly). Indeed, in our confrontation with the existential we are then in a position to harmonically cooperate with the same and let the full force of its integrity bear down upon what needs to be done whether that is enacted in the form of an act of commission or as an act of omission, whether that is as call to change course in a novel act of re-directed transformation or merely to continue in a process of redirected transition as already being enacted...! (27)


Thence our ability either to take charge by putting one’s self in charge and/or being encharged to discharge what is being called for... to confront and be confronted by an existential sense of duty, find our own sense of a moral determination, be overwhelmed in pragmatic utility... go on to form a critical judgment be it logical or aesthetical in orientation, be it de-ontological or pragmatical, be it interpretative or a matter of factual determination... as well as being able to critically determine the very merit of its overall existential tenor along with the ramifications that must devolve from its enactment one way or the other.... (28)


Thence the unfolding of the existential economy, to engage and be engaged through us as living-entracement, as subjects, as it informs and is informed by the natural economy, and v.v..! Thence our (more confident) footprints upon the face of this world as subjects navigating around objects and negotiating with other subjects (etc.) along with an appreciation of the existential imprint of such imprints... through an appreciation of their self-declaration... be that arrived at, indirectly or directly, in our existential engagement with such existential engagement... through an existentialization of the relatively non-existential… be that experienced directly or indirectly…! (29)


Thence our ability to critically transcend the heuristic device of the naturalistic fallacy by finding at the root of all judgments this in-depth ability to critically move from descriptions to prescriptions, and v.v… as long as such deployment is appositely and adequately positioned within the centrality of the overall transcendental suspension… describing prescriptive courses of enaction, and v.v, and, enabling, therein, the adequately interpreted and expressed, critical functioning of proper, appropriate and valid genres of behaviour..!! (30)






    

       Noël Tointon, Sydney, 22.10.13.

� 	The Cognitive Aspect entailing processes of perception and conception along with ordered presentations prior to ordered judgments concerning pre-essentials, aesthetically integrated essentials, de-ontological considerations, pragmatical considerations, hermeneutical considerations, and, questions of ontical facticity.


� 	Such equivalence being realized only from a transcendental point of view, i.e., a trans-cognitive, judgmental perspective).


� 	‘Emplacement’ is a collective consideration of ‘our’ current embodiment/s and embeddedness/es versus our ‘displacement’ in the sense the ideality of our current objectives is not being current realized and can never be perfectly realized/not realized except through death.





