 





 Part XVII: The Existential Economy!

The Transformation of Value, and, the Value of Transformation:

The Practical Dimension of the Existential Economy(?)*

0.    Preamble

 
What is the existential economy, and what are the practical aspects of the same?? These two questions obviously form the backbone of this first essay in this second volume of essays. How will this specific quest be approached? By looking at the general nature of economies, by philosophically examining the phenomenological nature of representation (as a form of economy). Hopefully, softening this hard-edged approach through using examples, anecdotes, etc. (0)

1.    Introduction


I would like to approach this topic in the form of a seemingly unstructured essay in order to paint a seminal picture of this topic whose themes will be more formally approached in later essay-papers. (1)

2.    An Old Economic Conundrum


If value is created instantaneously then how can it circulate after its 'creation'? Or, is such creation and circulation of value an illusion, with these two aspects being treated either individually or collectively as illusory? If value is created through chaotic 're-direction' (rather than through mere non-chaotic redirection where more of the same is merely indicated) what ramifications does this have for the role of information associated with processes of identification, identity, transformation of identity, etc? (2)


Where to start? It has been said that “the eyes are the windows of the soul.” For good reasons a post-modernist would take strong exception to this type of statement if it were to be treated literally. We have only to ask who is looking through those windows to start an unproductive infinite regress? We may well say we only 'see' representations of imputed reality... to find that the 'philosophical' fun and games have just begun, again, once more, repeated ad infinitum... ad nauseam…. (3)


In attempting to take a more nuanced approach to this topic let us ask, if only implicitly, what sort of guidelines, reasonable and in tune with common sense, should we expect to observe in order to re-thread our way through this landscape undermined by various untenable 'isms' like realism, empiricism, idealism, rationalism, dualism, etc., etc? Untenable given their penchant for trying 'to do impossible things'.(4)


For a start, the world does have a certain direct connectedness, a certain feeling of raw realness... a tenacious and persistent vividness... that often defies our expectations along with a sense of resistance that at the coal-face of reality considerably defines us through what we cannot do.... (5)

*Latest version: www.homestead.com/noelshomepage/noelshomepage4.html

So, we may well ask, just what is seen? Some might argue that what we see are only “representations”. Well, this morning, I saw an apple in the bowl on the kitchen table and what I eat was not its representation! Neither, for that matter, did I eat its presentation. An apple cannot be just there for me to see and eat without my involvement in some sense (in its constitution as 'an apple there for me to eat'). I must form an intentional recognition of the apple as an 'apple' and as 'an apple that I would like to eat'. Nor is the apple seen as a re-presentation. For the apple representation to persist in perception and between acts of perception, and acts of memory, it needs to find itself re-presented to intentional consciousness through forms of iteration such as retention and re-iterated retention (i.e., in and through acts of memory). Now, I cannot eat other than through imagination its memorized re-iterated retention, so we must ask just what is eaten when I eat that apple? It must be present but I do not eat its mere presentation. It must be represented in intentional consciousness to the extent that I am aware that I am eating an apple, indeed, that specific apple. Then, my being aware that either I am eating or have eaten an apple must also implicate its re-presentation to intentional consciousness. But we don't eat its mere re-presentation either. How could we distinguish between having eaten a real apple and our mere imagining our having eaten an apple? Of course what we eat is the apple in question but as an 'apple' that has entered into and through a representational economy. What we experience is also the existential surplus of value realized through our phenomenological engagement with that apple in question. Although for us, and those who see us, the apple in question is not really 'in question' being that specific apple as directly engaged and eaten by us as being seen eaten by us and by others in a position to directly see this occurrence. Our phenomenological engagement is conducted in and through an intentional economy otherwise there would be no engagement, no engager nor nothing engaged or could be engaged (in and through such an intentional consciousness)! Thence the import and importance of the representational economy as we phenomenologically engage with the world through intentional consciousness and, therein and thereafter, through acts of intentional enaction. Our experience, therefore, of an apple, e.g., is more that the mere sum of its presentation, representation and re-presentation, etc. Through the intersection of our direct and/or indirect engagement, anticipation, recognition, forms of experiential confirmation and the relative existential richness of the evolvement of our engagement with various kinds and degrees of existential surpluses in value formation can we say during or after such encounters that our experience with whatsoever or whomsoever was or was not of such a kind, was or was not satisfactory, etc. In mindful(ly aware) engagement we must both recognize and encounter that with which we appear to be or have been engaged with and thence the non-reductive nature of the representational economy in which we phenomenologically engage the world through intentional consciousness and, therein and thereafter, equally, intentionally engage the world of phenomena. Thence, too, in and through such equivalence, the ‘intentional constitution of phenomena (for-us)’ as the ‘phenomenal constitution (for-us) of our intentions’, and v.v. (6)


An experience as simple as eating an apple' is conducted in and through such a representational economy... along with all that that entails. Intentional acts have ramifications. They involve acts of will exercised through either acts of intentional commission and/or omission. Moreover, the arena for such displays of intentional projection is also an inter-subjective one! The misconceived notion that we might not be able to know others, other minds, is ludicrous. I engaged with an apple and the word 'apple' was conventionally assigned to such an object well before I was conceived. We are already inescapably immersed in a world of the other. Indeed, the thematization and experience of the ongoing definition of our existences occurs on the fault-lines between the continuities and discontinuities of our existences in this dominant and dominating world of the other. On the other hand, we must recognize that others are not absolutely transparent, either to themselves or others, and, that likewise, we are not absolutely transparent, either to our own senses of self or others, as they try to read us (along with 'our' mutual need to interpret the same by examining what meta-textual genres are apparently being utilized in the formation of such texts). (7)


...forever as a work in progress! Of course there often comes a point at which we are satisfied that we know what we are dealing with... and what we are talking about if relaying such information to someone else... or thinking about it to ourselves… (8)


Through the representational economy... through presentation, representation and re-presentation along with the emergence of an existential excess in value formation we come to appreciate the natural economy of 'eating an apple'. Indeed, we find the thematization of our passage through this World-of-Life, with-others, simulated in this dialectical space between the representational economy as an existential economy in and through its contrast with the natural economy of the everyday. So, when we eat an apple we do not just 'eat an apple' given that we also need to understand how to exercise such intentions, adopt and adapt those conventions associated with this type of cultural behaviour, appreciate the ramifications of our enactions, etc. When we eat a banana, e.g., we go about it in a slightly different manner... this slight difference in behaviour indirectly indicating a plethora of conventions that we need to be cognizant with in order to engineer such economic behaviour... experience this emergence of value and appreciate its place and our place in the world; 'suffer' its simulated consumption and/or non-consumption in this world dominated by the other…. (9)


What then is 'existential' about the existential economy?(10)


Economic activity, a circulation of value, realizes an existential excess as an existential surplus in value formation. The meaning of the word 'existential' having two senses that recognizes, first, the emergence of an existential excess in value formation, and, second, that some excesses are more excessive than others and those that contribute to a greater degree of subjective and inter-subjective harmonization (of intentional objectives, etc.) should be preferred (if the psychic capital to be invested in such a process is worth the psychic reward to be harvested from such additional re-directed effort and whose consumption is simulated through transformations of its entracements). (11)


Such relative existential richness of this existential excess in value formation also helps us to determine the conventional reality of that in question. As much as I like the ornamental banana sitting with the ornamental fruit on the tazza on the dining room table I would prefer to eat one found in the fruit bowl on the kitchen table.... (12)


Here then, already announced, are the configurations, concerns and limitations of the practical dimension. In simple terms: how we think, act, the ramifications of  such enaction, its possible augmentation, and, how such processes define us as persons in this existential world of engaged value. In less simple language: how the phenomenological projection of our intentional acts enter into acts of volition, i.e., enactions, either through acts of commission and/or omission (along with the transformational ramifications of the same). Such thematization noting to what extent we have or could have achieved forms of relative existential augmentation and/or enhancement in such value formation. Such enactions being exercised in the midst of an inter-subjective world of the other; the ramifications of our enactions (i.e., present implications and future consequences) defining and re-defining us in a world of identity formation.  Our 'identity' reflecting to some extent 'our' appreciation of the ongoing, unique intersection of inter-subjectively discerned patterns of ensuing continuity and discontinuity found constituted in and through the existential economy... but, let me introduce these themes and variations in the course of this essay (and later essay-papers). (13)


In order to outline the complex configuration of this practical dimension let me do this under the following five headings: representational economy, enaction, ramifications, existential augmentation and/or enhancement, and, transformations in intentional identity. In more simple terms we will be looking at thinking, acts of will, consequences of our involvement, how such engagement might be better assisted (through invoking forms of existential enrichment, i.e., augmentation or enhancement [as a form of augmented augmentation]) and ensuing changes in identity.... (14)


As we don't 'eat' our representations we must, likewise, not 'see' them either, etc! How, then, do we engage with the phenomenal world? 'Representations' are directly engaged in and through intentional acts. It stands to reason that when we are in a relationship with something that we are directly in a relationship with the same. Otherwise we would not be in a relationship with that with which we already stand in a relationship with. At the end of the day (in the natural economy) when we eat an apple we eat just that - an apple! As already noted we engage in and through a representational economy along with the entire ramifications of the same. The representational economy is and must be an intentional economy. And, an intentional economy, as already noted, and implied, is equivalent to a phenomenological economy. Again, the word 'economy' implies engagement, value formation, the projection of our volition through processes of intentional enaction, and, the ensuing ramifications of such engagement, etc., along with subsequent patterns in re-identification. The practical dimension being concerned with how the value formation that devolves from such involvement can be existentially augmented if not existential enhanced (through an augmentation of such augmentation as realized through some form of more profitable existential re-direction). (15)


Now, we can merely think about things or we can become involved with the same should we wish to be so involved. Involvement is realized through processes of engagement wherein we further engage with the same through acts of volition. I could see an apple in the bowl on the kitchen table and merely think about eating it. In order to eat it I must become involved by appropriating that same apple. I move towards the table with the bowl of apples and take from it the one I desire to eat. How do we orchestrate this act of enaction and ensuing involvement? (16)


First, how do we think about the intentional subject matter before we engineer our involvement? By engaging in this representational economy. So, let me explore this first because our solution to this question of 'how we can become involved?' is already grounded in my understanding of this intentional economy of representation. (17)


I have already suggested that the representational economy can be approached through seeing an interrelationship between presentation, representation and re-presentation. A near endless cycle of deferment in which presentation defers to representation, representation defers to re-presentation, and, re-presentation defers to (new instances of) presentation, etc. Moreover, the value of such deferment arises through the existential enrichment achieved along the way through the emergence of an existential surplus or existential excess that is realized in the course of such value formation. Such intentional engagement being a phenomenon that is productive of such an excess where such an 'excess' is the residue realized when the overall quantum of input is subtracted from the overall quantum of its ensuing output... as realized in the course of that intentional act (or set/s and/or series of associated intentional acts). (18)


Another word for 'deferment' is 'suspension'. I am presented by the presentation of information pertaining to an apple but my involvement with such 'information' converts it into a representation. Re-engagement with the representation converts it, then, through such iteration, into an act of re-presentation, etc. The overall economy entails an overall suspension (indeed, an overall transcendental suspension). An overall suspension, through such overall deferment, may sound like a recipe for eternal madness. Such insanity never being resolved through such endless deferment, and, only stopping when such overall deferment itself ceases (if only between micro-moments of intentional re-direction, or death!). However, this is not the case since such revolution, or re-evolution, of this cycle of deferment is productive of this existential excess in value formation as already noted. Moreover, through a suspension of this overall suspension we need no longer be 'trapped' in the whirling confines of such a vortex. A vortex productive of excess value that will, inevitably, realize a harmonization of such disparate forces. An inevitably re-weighting of the ensuing economy becoming more suggestive of a certain direction we should head in through a process of ensuing enaction. The suspension of the suspension allowing us to head in this now preferred direction. Our overall vortex through an overall suspension having this cyclical structure/function reversed through such counter-action. In effect, having the suspension suspend itself... Our psychic removal from the metaphorical vortex of the overall suspension occurring through the very suspension of the suspension itself... and allowing us to engage, therein and thereafter, in and through an ensuing intentional act of volition. Let me explain. (19)


Intentional recognition is realized through this representational economy as outlined. Possible courses of enaction can also be intentionally envisaged. A resolution of such possibility is realized in and through the suspension of the suspension of such envisagement. E.g., this is my recognition of the situation – I see an apple, and, I desire to eat this apple and envisage what course of action needs to ensue. I give my assent to such a course through a suspension of this state of affairs in such a manner that allows me to proceed in this course of enaction. I exercise my assent through suspending this otherwise endless deferment in recognition and envisagement of action (or non-action). Enaction co-opting either a deliberate course of action and/or inaction or non-action. Metaphorically, we could say, we let the vortex unravel itself and in the process let the realized existential excess, in resolutely determined value formation, impel and empower such a course of enaction as already pre-envisaged. Letting the relative weight of our more final thoughts set a default position for us in that regard... Thence the enaction of such pre-realized resolution. By such means giving our assent, wholeheartedly or otherwise, to the course of action or non-action as envisaged. So, I move towards the bowl of apples and pick one out to eat... and do so.... (20)


In effect, the suspension of the representational economy can allow me to enact a course of enaction (be that through inaction, action and/or non-action). (21)


How do we envisage the ramifications of our enactions? By envisaging a number of relevant scenarios and judging which one we would prefer in terms of both its present implications for us (and others) and its envisaged most likely possible future consequences for us (and others). In effect, we learn to anticipate the most likely consequences of our enacted deliberations. Through reflection on customs, habits, analogies, apposite comparisons, etc., we choose a possible course of enaction that appeals for whatever reason that convinces us to adopt and adapt that specific course of enaction. We envisage that the existential merit of a certain course of enaction fits our agenda in that respect. I look at the apple bowl and decide to take an apple to eat. If those apples do not belong to me and I have not been granted permission to take one in taking an apple I either respectfully or disrespectfully purloin one. I either 'borrow' an apple knowing that that would most likely be acceptable to its owner or I just steal one. And, then and thereafter, 'suffer' the ensuing ramifications of the same... be that the undetected pleasures of eating a stolen apple or the full force of the law or relevant social conventions that might apply in that regard. Effectively, we envisage certain likely possibilities and weigh up the immediate implications and future consequences that would most likely ensue from such a course of enaction and, then, decide to either decide or not decide (through inaction) to adopt and adapt a certain course of action or non-action, etc. (22)


How do such deliberations contribute to this formation of intentional identity? Be that of the subject or subjects involved (in their adopting and adapting a certain course of enaction) or be that of the intentional object/s or state/s (as they are thematized in the course of this representational economy with or without our direct involvement). As a very consequence of this engagement in an existential economy identity re-thematization automatically follows regardless of whether it was conducted in virtual and/or non-virtual terms of reference. As a perceiver of apples I become that see-er of apples. Non-involved engagement merely recognizing the non-enactive orientation of our engagement. Whereas, in contrast, our non-virtual engagement must co-opt a certain element of enactive volition to the extent we decide to involve ourselves or not involve ourselves directly or indirectly in that situation as represented before us. E.g., between merely seeing the apples in the fruit bowl, and, deciding to take or not take one of them to eat. The relative existential richness of our representative engagement conferring on us the degree intentional identity is re-shaped through such an encounter [be that engagement conducted in virtual and/or non-virtual terms of reference (by noting which phenomenological modalities are actively re-constituted through such enagement)]. Thence this ensuing identification(al transformation) realized through such intentional engagement. E.g., as a mere see-er or perceiver of those apples or as a person who decides to eat or not eat one of them be that for right reasons or wrong reasons... and as a person who must 'suffer' the ramifications of such non-involved or involved patterns of engagement. (23)


Is value something that is merely spontaneous and/or something that can be circulated? (24)


Let me explore the following anecdote. Two friends are casual labourers away back in the 1970's. One friend finds he gets work and has $20 left over to spend on Xmas food for his family. He finds through careful use, buying specials and the like, that he needs to only spend $10. He thought about giving his friend the leftover $10 and regrets he never did so. Fifty years later this regret still troubles him. Should he mention this regret to his friend... perhaps give him a symbolic $10 note? Well $10 would not go very far today and he wonders whether it would be a good idea to mention to his friend this long held regret of his. He feels it would not be wise to resurrect the past and, instead, offers his friend and his family a 'spare' ham he tells them was given to him by a distant relative whereas in truth he bought it himself when buying a ham for his own family at the local supermarket... (25)


Embedded in this anecdote are a number of points relevant to our topic. Obviously, giving his friend that spare $10 would have been a boon for his friend currently our of work. The first friend had provided for his family and was in work. His 'regret' signals that that was something he felt he should have done. Giving $10 fifty odd years later would not entail the sacrifice that would have been incurred fifty years earlier. In some measure the giving of the 'spare' ham would perhaps have been a better way to salve a regretful conscience rather than sharing painful regrets for all concerned? (26)


We can also see here, in an exploration of this anecdote, that value is not a merely natural phenomenon. If the first friend gave the second this spare $10 and the second friend did not spend it what value would it have? It could have been treated as ‘emergency money’. But, then, he would not be complying with the implicit and understood intent behind the gift to furnish a family table with Xmas food. Generally, as a rule, value in the form of a textual deposition of some kind is subject to ongoing diminishment. There are exceptions to this rule – a red wine might mature, like a good cheese, or, an antique or antiquity may get better prices at an auction. Generally, however, textual entracements of value formation decline through time. E.g., $10 some fifty odd years ago had much better value then than that same sum of money today! (27)


We might say value is more potent when aptly delivered in the right manner at the right time to the right person or persons.... (28)


Then, again, value is obviously something that can be circulated, or, rather, circulated through its textual entracements. The first labourer had work and through his work received wages. The value of his labour was transformed into money. The value of that money lies in what was done with it or not done with it. To spend, to save, to give to a friend, to keep..., etc. So, we could say value is directly spontaneous in its creation but is circulated only in its textual depositions or entracements? A gift does not normally take fifty years to be given. It happens, when it happens, in a moment of giving. But the gift persist thereafter until its value is consumed... The process of consumption being the other side of this coin of value and a topic that will be looked into elsewhere.... (29)


Lastly, what can we say from a so-called existential point of view? (30)


We don't just live in a world of representations, in an economic world of mere representation! We live in a world of value and in a world of value that is inter-subjectively dominant and dominated by this inter-subjective dimension. We must defer in our own way to this world of the other because our very identity is constituted through re(-)constituting the continuities and discontinuities envisaged therein. (31)

 
Apples, e.g., are meant to be eaten especially when put in a bowl on the kitchen table. Usually they are not meant to be merely looked at as if an ornament in the kitchen (whereas the ornamental banana can be so admired as a clever imitation of reality). On the other hand, in our desire to eat one, eat an apple, we are not meant to take what does not belong to us. Or, again, when need through hunger is great perhaps such oversight can be forgiven, or, hopefully forgiven? (32)


Just how do we judge the existential tenor of our enactions be that through action or inaction, action or non-action? Through simulating these various possible courses of enaction and evaluating in virtual terms of reference the most likely form of value that would ensue from enacting such distinctively different patterns of involvement. From such reflection one should then find oneself in a position to evaluate which pattern of enaction would better serve 'our' interests as a person or as a member of a group immersed in this world of the other. E.g., I see an apple and observing my desire to eat the same 'note what gain for me is to be had from taking that specific course of enaction?' Playing devil's advocate I also need to 'note what negative ramifications might stem from the same?' Those apples may well not belong to me and with someone watching may feel I should not be seen to give into this temptation to eat one. On the other hand, with that other person no longer in the room they might not notice later that one of those apples is now missing and presumed eaten in action.... (33)


So many considerations, so many decisions, but, at the end of the day, we normally do not seem to find ourselves to be over-burdened by the sheer weight of such ever present choice. Through habit we fall back into expected patterns of behaviour and rarely, it would seem, convert a previous continuity into a novel pattern of discontinuity in that regard, or, for that matter, convert an expected discontinuity into a new pattern of conformity. But strange things have been know to happen when people start to think and reflect upon their current situation... as we make our passage through this World-of-Life... with-others, before-others... (34)


Hence our ability to determine through virtual comparison the existential tenor of our decisions as they effect ourselves and effect others... finding ourselves not only embodied but also embedded in this world of the other. An awareness that reinforces the deeper 'apperception' of this existential fact that we are fully immersed in an ocean of value and not merely immersed in a sea of material things divorced from all such notions... as if disembodied and disembedded! Thence the nature of our involvement -  as we move along this edge of engagement, this dialectical interaction between an existential realm and a non-existential or natural realm in economic activity.
 These two inter-dependent realms of being collectively expressing both the semblance of a mix of non-alienation and alienation, in our embodiment and embeddedness, as we stand with-others, before-others… in this world that cannot be completely ‘other’..!! (35)






     

     Noël Tointon, Sydney, 22.12.13.

3.    Provisional Conclusions: An Outline of the Main Points Made by this Essay

i.
Two Key Questions: what is the existential economy and what constitutes its practical dimension?? I.e., being answered, respectively, as the realm of value creation, and, its consumption through a transformation of its (non-living) entracements. (36)

ii.
Economic conundrum: is value created and can such value be circulated? Yes, value is directly created spontaneously through chaotic re-direction, and, value in the form of textual depositions or entracements is indirectly subject to (transformational) forms of consumption. (37)

Iii.
The world is not seen... it is presented, represented and re-presented... along with an existential excess/surplus. It is also conducted in terms of apposite (meta-textual) conventions (as genres), examined for relevance, enactive potential, potential for augmented value formation, shifts in identity formation, etc. (38)

iv.
Thence the existential economy (and its transcendental equivalence to the representational economy/intentional economy/phenomenological economy, etc.). (39)

v.
We are directly immersed in an inter-subjective world and directly and/or indirectly engaged therein. Thence the dialectical interaction between the natural economy and the existential economy (and its appreciation of intentional value, involvement, ramifications, augmentation/enhancement, intentional changes in identity, etc...). (40)

vi.
That the practical dimension is delineated by five headings: the representational economy (as the existential economy, etc.); involvement through enaction through engaging in acts of volition; the ramifications of the same (through present implications and future consequences); possible augmentation and/or enhancement of value formation; and, ensuing transformational changes in intentional identity formation. (41)

vii.
The existential nature of the existential economy in two senses, namely, the creation of an existential surplus (with output always being greater than input), and, the potential ability to augment such excess value formation along the lines that enrich our relationships both as individuals and as embedded individuals with-others (through the relative existentialization of the relatively non-existential, i.e., natural, as noted elsewhere and not the impossible existentialization of the relatively existential). (42)

viii.
Involvement realized through acts of volition realized through harmonic resolution and suspension (/deferment) of the overall suspension, etc. (43)

ix.
Transformations in identification/identity formation are realized through re(-)writing continuities as discontinuities and discontinuities as continuities in the ensuing, inescapable re-constitution of identity (be that objective or subjective), etc. (44)

x.
The existential point of view being the practical appreciation of our five headings: representational economy, enaction, ramifications, existential amplification (through augmentation and/or enhancement), and, transformations in intentional identity. Thence the appreciation of the existential tenor of our judgments in that overall regard. (45)

4.    A Parting Comment….


The concept of the existential economy (and its equivalence with the representational, intentional and phenomenological economies) is as an heuristic device… in order to attempt to understand the imputed nature of value formation; through its creation; apparent circulation, consumption and diminishment; representation; involvement; ramifications; amplification, and, influences in identity formation, etc.… (46) 

  









N, 27.12.13.

5.    Postscript


Value may be spontaneous in creation but its presence through entracements lingers on. However, if we do a day’s work and get paid a day’s wages where is the spontaneity in that? Then, like the parable in the New Testament, two people could do the same job but one is lazy or hopeless and turns up late and the other person could be industrious and quite skilled in their profession and is always punctual … and yet both ‘doing the same work’ could well get the same pay. Where is the existential justice in that? But, again just as in the existential economy an apple is never a mere apple but an object that intersects the overlapping of an infinitude of potential realms of value creation it follows that from an existential perspective it could well be argued that doing work and doing our work well is its own existential reward and that such a ‘reward' will spill over into how you might define and re-define yourself and how others might define and re-define you. If you do your job well then you are not merely a person who does that type of work but also a person who does that type of work well! Furthermore, it is in this persistent existential spontaneity of the ongoing moment that transforms the relatively ordinary and mundane into something that may well be extraordinary and trans-mundane.  (47)


Then, the consumption of value also needs to be closely looked into being the other side of the coin in regard to the creation of value. As suggested consumption must be of entracements (and one must question whether living entracements, as intentional subjects, could in any form be subject to consumption… at least in the same manner as non-living entracements?)? Or, if all enaction is productive of some form of existential value formation then is it possible that a form of negative existential excess is possible when a form of practice is exercised that diminishes the existential value of the same? But, I would argue that although we may get very little additional value in the form of an existential excess still value formation also needs to be appreciated from the point of view of the preservation and/or conservation and/or augmentation of value. ‘Preservation’ maintaining the value of its deposition whereas ‘conservation’ also sets out to enlarge this pool of consumable value. ‘Augmentation’ arising in a different mode when it seeks to harvest an amplified dividend from its traditional core in value formation. The ultimate form of augmentation being its relative enhancement as noted. (48)


A number of philosophers are alluded to in the course of this paper and whose identities were revealed during its reading. Some of these allusions being the following:  in regard to the expression ‘existential’ I seek and have sought to implicate existentialists like Martin Buber et al. I am trying in the course of these essays to put his existential insights into the existential nature of relationships on a more formal, systematic basis. Then we have… Hume (paragraph 5), Husserl (8 and in mention of the suspension), Derrida in reference to deferment in (18), the stealing of apples (or pears) is an allusion to St. Augustine (and an indirect allusion to Plato) in (22, e.g.), and an indirect critical reference to Sartre’s vision of conflict is noted in footnote no. 1 (p. 8)….  (49)
    

   N, 12.1.14.

�	As a site for contestment given this dialectical difference and interaction between the natural and existential economies, as the natural world and a world of value coincide and overlap in varying degrees of harmonization as must be found to some extent to be already resident in our relationships. Such relationships being testament to the fact that certain degrees of resolution must already be resident, by necessity, within the same in order for that relationship to be there... as an existential fact. That conflict in a relationship, or between relationships, can only arise after this relational ground of resolution is already pre-established. Resolution of this relational difference then augmenting the existential nature of that relationship (if not enhancing the same through advanced forms of existential re-direction).






