 





 Part XIX: The Existential Economy!

The Transformation of Value, and, the Value of Transformation:

Living Entracements*

0.    Preamble

 
The intentional economy, through the interactions of protention, retention and the current intentional process... simulates a transformation in intentions through chaotic re-direction. The by-product of such ongoing, unique simulations are textual depositions in the form of (parallel) entracements. Entracements are of two varieties, namely, living and non-living. In this paper let me explore the phenomenological constitution of living entracements, more specifically, intentional subjects who find themselves both embodied and embedded in this World-of-Life with-others. (0)

1.    Introduction


 First, let me introduce this general topic of entracements, looking at particular forms of non-living and living entracements, and, specifically, the nature of embodied intentional subjects as they find themselves embedded in this Life-World. (1)


Second, let me explore this more specific field of living, intentionally constituted/self-constituted subjects. (2)


Before setting out a series of provisional conclusions let me look into the practical dimension as it relates to the intentional life of living entracements; forms of life demonstrating an intentional existence. (3)

2.    Entracements


The intentional economy leaves textual depositions in its wake. Some of those intentional products are living subjects (or subjects who once lived an intentional existence). E.g., two adults entered into sexual relations and through such conjugation a baby, or, two or more, babies were born. Let us refer to such depositions as living-entracement. (4)


Intentional 'activity' can be discerned in the formation of classical texts like letters and essays, street signs, spoken language and artistic artifacts in which we could include photographs, e.g. In contrast, non-classical texts are signs of intentional activity without an interpretative-linguistic context or at least a considerable hermeneutic implication. Under such a heading we could include footsteps, beads of sweat, memory traces, boulders deliberately or not deliberately rolled down hillsides (without such agency being observed), etc. These distinctions are not absolute. Footprints could be read, and, an astute person could re-write them in an attempt to fool those who might wish to read the same (by walking backwards, putting on a limp, e.g.). (5)

*Latest version: www.homestead.com/noelshomepage/noelshomepage4.html

Usually, the inference of being made advertently or inadvertently by human agency gives us a text. But, we must also included the embodied person themselves as a text given that their activities in the world will leave traces in the world and upon the very embodied constitution of themselves. We eat too much and we might put on too much weight. Read travel books and we could become an expert on matters of travel, etc. As noted in previous essay-papers changes in identity when expected continuities are converted into discontinuities, and v.v. (6)


However, living entracements should be seen as self-entraced when our embodiment and/or embeddedness is reconstituted through our own intentional life and other-entraced when others give life to entracements that also demonstrate an intentional existence (at least a developing one as would be found in the normal, healthy development of a baby, e.g.). Moreover, living entracements might also be divided between human forms of life and non-human forms of life as might be found in the life of a cat or dog, e.g. (without positing or negating forms of non-human intentionality or similar). Our specific concern in this essay-paper is with living entracements of a human form that can be self-inscribed or other inscribed through the re-writing of their constitution. E.g., a person who regularly goes to the gym (and whose body changes shape) versus, e.g., a person whose body is tortured by another (and whose injuries are inscribed upon that body). (7)


What is interesting about living entracements (self-inscribed or other-inscribed)? That their embodiment can be read as a text or assumed to be something that can be read as a text. E.g., a sick person may see a doctor who then attempts to read what might ail them. (8)


Treated as a text the embodiment and embeddedness of a person can be read through noting various forms of continuity and discontinuity. E.g., the person is a male who wears pants rather than a skirt versus a male who prefers to wear a skirt in a counter-cultural fashion (i.e., as a feminine form of attire rather than as Scottish kilt). Then, as already noted, transformations in identity can be delineated through noting which continuities have become discontinuities or v.v., and/or, what strands of identity have been added or subtracted from the resulting existential description of that person. So, e.g., the old mountain climber who no longer can climb mountains or the successful graduate who graduates, etc.  (9)

3.    Living Entracements (Demonstrating an Intentional Existence)


Living entracements are presumed to have an intentional life. (10)


How is such intentionality demonstrated? By arguing for the demonstration of the adoption and adaptation of a genre or set of genres of behaviour in order to explain a certain pattern of behaviour in apparent keeping with that type of meta-textual convention. A process of demonstration that can be better verified when all reports are in basic agreement with such adoption and adaptation. (11)


So, we see x do y and assume they are exercising a certain form of intent z. Motivation of x to do y through the type of intention classified as z being confirmed, provisionally, through the concurrence of those reports that do not effectively disestablish this interpretation. E.g., we see x putting on a suit and tie and we ask them why and they tell us they are going to a wedding. On the other hand, if they were to say they were going out to walk their dog (in a suit and tie) we might wonder why this form of attire has been chosen to complete that type of task. Unless reasonable reasons are forthcoming we might wonder how such events are 'connected'? As it happens the dog needs to be walked and as x will be out for the rest of the day he walks his dog over to his friend f on the way to the church where he is best man. The apparent anomaly has been resolved. These patterns of behaviour defining the existential descriptor of that person x (as a person who that day wore a suit and tie, walked his dog in his suit and tie, left his dog with his friend f and then headed to the nominated church to be best man....). (12)


Iterated patterns of activity, inactivity and/or non-activity can define/re-define the characteristic constitution of an individual. Are they decisive or indecisive? Are they in the habit of doing h or not in the habit of doing h? Such observations, etc., helping to define/re-define a certain individual rightly or wrongly. The same principles applying to all forms of identification (be such identity in the form of a living entracement or as a mere text, etc.). (13)


Patterns of iteration, etc., in juxtaposition with other patterns of iteration, etc., can set up certain patterns of harmonic resolution or otherwise. The schoolboy b usually walks to school in his uniform u. But this Friday is a mufti day and he goes to school in his jeans and t-shirt. An overly observant neighbour wonders why that Friday b is walking without his school uniform and in asking b finds out the reason why. (14)


Expected continuities that become discontinuities create a certain element of cognitive dissonance. In a similar fashion, expected discontinuities that become continuities also create a certain element of cognitive dissonance. Likewise the unexpected addition or subtraction of elements of identity can also created ensuing forms of cognitive dissonance. Now, let it be said, that all forms of communication (of intentional dispositions, etc. [either to ourselves or others]) are relayed through the aligned resolution of such cognitive considerations. Communication is only realized when this apparent alignment in resolution is realized. So, the schoolboy tells their observant neighbour they are still going to school in their jeans and t-shirt because that Friday it was mufti-day. When the neighbour understands this his understanding stands in alignment with that information 'conveyed' by this schoolboy (regardless whether this is the truth or otherwise). The neighbour may see other school kids also going to school in their civies and  finds what the schoolboy b says appears to be the case. If he were to see otherwise he might again entertain certain suspicious that this schoolboy was being truant that day until he remembers that b said it was only the senior classes that were in mufty. (15)


We are surrounded by a near infinite potential in possible informational units and take in from this thicket of possibilities certain interpretations which advertently or inadvertently clash with other interpreted informational units (be they emitted or non-emitted, received or non-received). We cannot hope for a perfectly ideal world without any form of cognitive dissonance. Various stratagems being adopted and adapted to filter or block, divert or subvert these apparent units of information that may or may not be in harmony with each other, each sitting in their own field or fields of apparent interaction. So, e.g., schoolboys and uniforms sometimes go together whereas schoolboys in dresses would invite a need for some form of explanation (e.g., as might apply when some boys as actors in an all boys school might need to play female roles). However, the potential for cognitive dissonance is usually entertained, more often than not, under the radar of full cognitive awareness to the extent that a certain degree of dissonance is present between certain strands of informational units, etc., but that such dissonance is not experienced through not being directly engaged as such. (16)


The resolution of the relationships between informational unit in their contexts of presentation (or representation) is necessary as a prior condition for communication be that between subjects or with respect to the subject themselves. Only through such other-alignment or self-alignment is communication realized about that state of alignment. The essential structure of intentional consciousness being such that it is also reflexive with respect to its own constitution. So an intentional object is engaged in its associated intentional field by an intentional subject in keeping with the nature of that object-field relationship. Thence an internal alignment in order for that intentional thought to arise and be realized, i.e., encountered and recognized, i.e., be engaged through such resolved alignment. What are the practical implications of this position of resolved-alignment, i.e., resolution through alignment and alignment through resolution? In other words, what is intentional subjectivity and how is such intentional subjectivity constituted (to that extent our metaphors and analogies, etc., will allow us to understand such harmonically re-aligned constitution)? (17)

4.    Intentional Subjectivity from Embodied and Embedded Perspectives


Subjective identity is discerned on two levels from either subjective or inter-subjective points of view (in non-virtual and virtual terms of reference). Those two levels of reference are from an apparent personal embodied point of view or from an inter-personal embedded point of view. Both embodied and embedded perspectives can be viewed from subjective and/or inter-subjective perspectives... none of which need be exclusive of the other despite the characteristic language associated with these four perspectives. E.g., my experience of pain is somewhat different from your experience of pain. My embodiment is not your embodiment. My embodied sense of self can empathize with your embodied sense of pain (even if simulated through an act of dissimulation). Or, e.g., a group of people could inter-subjectively empathize with a person in pain in order to ensure possible and adequate pain relief (in some form or other). Or, e.g., a group of individual suffering pain in some form or other could collectively form an organization in order to expedite adequate forms of pain relief. Ultimately, embodiment and embeddedness are meta-textually screened through the development and utilization of a variety of genres of behaviour that not only organize behaviour but also interpret the same, and v.v. This same principle being extended to the existential in so far as the harmonic resolution of phenomenological and hermeneutical strands of identification could be envisaged and inaugurated, etc. Such treatment/retreatment reconstituting such tripartite inputs (in our overall transcendental suspension/deferment, the overall hermeneutical circle of comprehension, etc.). (18)


How is it, then, that intentional subjectivity as experienced in and through our embodiment can be inter-subjectively appreciated through the embodiment of the other and/or appreciated from an embedded point of view, etc? Because all genres of behaviour are inter-subjective in origin and orientation by virtue of being rooted in shared-experience. (19)

5.    Provisional Conclusions


What can we conclude, albeit provisionally? Let me note the following three points, namely, that the intentional economy not only deposits entracements but depositions in and through ourselves through our embodied sense of ourselves as living entracement; that an appreciation of such entracements can be orchestrated through their interpreted concurrence (within and between living entracements and non-living entracements); and, that transformations in such occurrences can be read through noting changes in such identification be that entertained from an embodied perspective and/or an embedded perspective, be that entertained in subjective and/or inter-subjective terms of reference, and/or, in virtual and/or non-virtual terms of consideration, etc. Shifts in such positionings being grounded in the inter-subjectivity of genres of behaviour as mirrored in and between phenomenological, hermeneutical and/or existential forms of expression and significance, etc. thence our ability to read others and for others to read us, rightly or wrongly, even if our internal intentional economies are not directly expressed or are directly dissimulated, etc. But, let me deal with such considerations in later essay-papers.  (20)
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