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 Part XXI: The Existential Economy!

The Transformation of Value, and, the Value of Transformation:

The Dialectical Economy of Representation*

0.    Preamble


In the course of a number of essay-papers I have referred to the representational economy. Let me explore in more detail what might be entailed in this heuristic device. Considered from a transcendental perspective I also claim that this economy is equivalent to an existential economy along with economies of intentional, hermeneutical and phenomenological orientations. Let me also explore the ramifications of this claim. (0)

1.    Introduction


First, let me detail the type of functions representations play in both acts of perception and acts of conception. (1)


Second, let me explore this claim that from a transcendental, trans-cognitive, judgmental perspective the representational economy is to be treated as equivalent to the existential economy (of value formation), etc. (2)


Third, let me explore some of the ramifications entailed in this grand equivalence conducted in transcendental terms of reference. (3)


Finally, out-lining a number of provisional conclusions reached in the course of this essay-paper. (4)

2.    The Representational Economy


A possible contradiction might be felt to lurk behind this type of philosophical device (given its utilization by phenomenologists et al). A phenomenologist might preach “mere-representations”, in order to conduct the overall transcendental suspension, however, no phenomenologist or philosopher should preach “just mere representations”. I eat an apple this afternoon and I did not eat its representation… I eat the apple itself. Of course I am aware that I was aware of my eating that apple. I certainly entertained its representation, and, I am also certain that it was a correct fact that ‘this specific apple referred to was actually eaten by myself’. I can even point out what remains of this apple, namely, its core… sitting on this very plate in front of me. (5)


A phenomenologist not only conducts a suspension, reading representations as ‘mere representations’ but must also suspend such suspensions in order to move on, etc, through a suspension of the suspension, etc. I.e., suspending the suspension, then suspending that suspension of a suspension, followed by a suspension of that suspension of the suspension of a suspension, etc. (6)

*Latest version: www.homestead.com/noelshomepage/noelshomepage4.html
Therefore, never absolutely referring to phenomena through some form of a sheer reduction, but, enacting an open-ended suspension. By such means attending to the apparent constitution of the phenomenon or phenomena in question to that extent this form of hermeneutic analysis can be conducted, avoiding their being trapped in the suspension, and, entering into acts of volition through exercising the natural import of such apparent resolution. I have also argued that not only acts of volition can be entertained through a ‘suspension of the suspension’; but, that higher levels of appreciation can also be conducted like that involved in an examination of the most probable ramifications of the same; a comparative appreciation of the apparent, relative existential merit of that type of scenario; forming a valid appreciation of the transformations entailed in such enactment, etc. That our ability to verify our judgments necessitates this form of reflexivity (supplied by the very gestalt nature of intentional consciousness in which the relationship between the orientations of the apparent point of gestalt focus and its associated gestalt field, in turn, can also be reflexively self-referred and appreciated in those higher terms of reference and, ‘then’, retreated back on to its original meta-level of introduction – thence the self-reflexive nature of intentional consciousness, indeed, all forms of consciousness, i.e., pre-intentional, intentional and trans-intentional). (7)


Where to start? Anywhere in the representational economy. Harmonically we entertain the relevant field (in order to then focus on the same) and note the general consonance of the same. Let us depict this dialectical moment as representational. Next, focusing on some part of this field introduces a dissonant element. Let us refer to this aspect (as a dialectical moment or polarity) as presentational. The ensuing harmonization of the relationship between associated representations and presentations elicits the re-iteration of a re-presentational element. These three moments also being seen, respectively, as hermeneutical (and synthetical), phenomenological (and analytical), existential (and thematically re-iterated [with a certain propensity for such distinctive thematic re-iteration]). These three moments can also be seen from a perspective of textualization as met-textual (through the utilization of genres of behavior); textual (in the form of non-living entracements and living entracements); and, non-textual (and existential value formations [from a non-systematic existential point of view] [whereas from the perspective of the overall transcendental suspension, etc., we can refer to the same as ‘not-textual’ and ‘existential from a systematic point of view’]). (8)


In effect, we have produced another metaphorical lens in order to ‘view’ the functioning of the overall transcendental circle/overall hermeneutic circle of comprehension, etc., as an existential economy of value formation [be that from either systematic and/or non-systematic existential points of view]. (9)


In perceptual terms of reference we might refer to the input of presentations as that arrived at through coherent sequential presentation of differentially different inputs in the same associated field of input. That, what is being ‘observed’ is a set of differentially different inputs and their interrelationships set up between the same. The collectivity of such inputs, re-organized as an associated emergent field, dialectically differentiating the difference-in-similarity experienced in such a field. So, in the presentation of light impulses of various intensities it is more, indeed, much more, the relational differences between such inputs (treated sequentially in time and spatially in spatial terms of reference) that marks out our presentations as presentations (by default). We could imagine, e.g., the continuous non-loud emission of a certain audible sound, not too disconcerting in nature, would eventually not be heard. Its continual similarity of iteration would soon just not be registered (unless our attention became re-focused on this same continuous stream of ‘audible’ output/s). (10)


The point I am making here is this: that presentations are ideally re-constructed in our imagination through the relational differences between presentational inputs and that no point of information per se is ever perceived (let alone conceived) in its singularity. Furthermore, this conclusion can be reinforced by asking could a point be absolutely entertained, i.e., absolutely focused upon. The answer must be no! Similarly, no field could be perceived in its concrete entirety except in the form of an overall resultant and then in a form that could not be subjected to processes of near-absolute-like reduction. Neither extreme focus nor extreme contextual backgrounding could be absolutely preference. That information can only be arrived at through a processing of relationships in an appropriate field whilst invoking at the same time a suitable form of intentional subjectivity in keeping with that field and its appearance of presentational representations as re-iterated in forms of re-presentations enacted and re-enacted in order to maintain the intentional integrity of that type of experience. Thence the nature of the representational economy from a perceptual perspective. That, I would argue along similar lines in order to understand conceptual processes of field-representation/focal-presentation/harmonized re-presentational subjectivity, etc. (a topic already engaged elsewhere in our examinations of ordered judgments albeit from the perspective of delivered judgmental content rather than directly dealing with transcendental, trans-cognitive, judgmental processes, etc.). (11)


The subtleness of an ordered analysis arising from a subtle preferencing/de-preferencing of one dialectical moment over another. E.g., translated into our representational economy we would argue that pre-essential essentials (dealing with discrete semantic units, syntax and formulae, etc.) would be arrived at through a referencing of presentation over both the representational field and the emergent subjectivity/value formation, whereas in re-presentation, in contrast, relatively integrated aesthetical essentials (dealing with integrated conceptual thought content) would arise through a preferencing or privileging of both presentational inputs and the representative field with a relative de-preferencing or de-privileging of re-presentational outputs, etc. (12)


An ordered analysis extending our tripartite analysis into a six-fold form of investigation through such preferencing/privileging versus de-preferencing/de-privileging of these otherwise correlative aspects in this dialectically engendered economy. ‘Correlative’ to the extent that each dialectical moment is the ‘contrary of its two opposing/contrasting moments’, etc. However, the reader would be better off ignoring this aside dealing with an ordered analysis (in paragraphs 11-13) as re-conducted through a representational lens. Suffice to say that distinctive types of value formation are arrived at through such subtle privileging/de-privileging of these dialectical moments in our general understanding of how an economy works through such cyclic deferral/suspension, etc. That, effectively, all dialectical economies have the same dialectical structure/enstructuring when treated from a tripartite-like point of view. Thence my observation, that from a transcendental perspective, to the extent such can be engaged, all forms of economic activity are fundamentally isomorphic despite the nature of the content under investigation and/or their transformative manipulation and retreatment, etc.  (13)

3.    Economic Isomorphism


That this claim is made: that all economic activity from a transcendental perspective, to that extent such a ‘point of view’ can be engaged, is fundamentally isomorphic. (14)


Let me define, illustrate or explicate what is meant by these specific terms indicated in this formula of equivalence. (15)


By ‘economic activity’ we have already noted and implied this form of an equivalence between the existential economy and the representational, intentional, phenomenological and hermeneutical economies. (16)


A non-transcendental difference between these economies being the particular lens adopted for their individualized exercise. E.g., in the hermeneutical economy we are focusing on genres of behaviour and to what extent such adoptions and ensuing adaptations are in harmony with the investigative objectives being entered into on such occasions. Similarly, an existential economy focuses on value in its relatively existentially and/or non-existentially oriented processes of value formation. The phenomenological orientation concentrating on the gestation of intentions. The representational economy focusing on the relative presentation of inputs, relevant representational fields and re-presentational outputs, etc. (17)


Implied is a (tri-modal) gestalt perspective (of focus-field-interactive subjectivity, etc.) as constructed in the dynamic light of the overall transcendental suspension/overall hermeneutic circle of comprehension, etc. (18)


By ‘transcendental’ is meant (through equivalence) the following – trans-cognitive, trans-perceptual, judgmental, trans-intentional, etc. Obviously, I am not referring to anything other than the same! The transcendental can also be seen as simultaneously transcendent and immanent to the intentional process, economic activity when treated from a natural/non-transcendental perspective. In other words, from a trans-intentional perspective we are dealing with, e.g., the intentional constitution of an intention, i.e., from a trans-phenomenological perspective/trans-hermeneutical perspective, etc. (19)


By ‘transcendental perspective’ or ‘point of view’ to that extent such can be entertained is meant to that extent such an orientation can be entertained in intentional consciousness; albeit from this trans-intentional perspective that appreciates its apparent constitution (through such inherent [self-]reflexivity). (20)


Why this qualification? That the transcendental orientation can only be appreciated from the non-transcendental/natural orientation, and, v.v. There can be no direct transcendental appreciation of the transcendental nor can there be a natural appreciation of the natural orientation. Because we are dealing with the dialectical nature of this correlative contrast. I.e., to the extent the transcendental orientation is not transcendental then to that extent it is non-transcendental or natural, and, v.v. Moreover, as argued elsewhere we cannot entertain the ‘pure’ ‘x of x’ since only the ‘x of non-x’ can be entertained , and, v.v. The ‘x of x’ being ‘non-x’ or ‘not-x’! Similarly, the ‘transcendental’ as the ‘existential’ arises only through the ‘existentialization of the relatively non-existential or natural’, and, v.v., the ‘natural’ or ‘relatively non-transscendental/non-existential’ arises only through the ‘naturalization or de-existentialization of the relatively transcendental/existential’. (21)


Obviously, as stated, all economic activity is perceived and treated as isomorphic from the transcendental point of view (to the extent such an orientation can be had in intentional consciousness albeit as engaged as a process from a judgmental point of view). Why is this the case, if I am correct here? Because all dialectical activity is engendered in such tri-partite terms of reference as a bare minimum for comprehension. Given that the dialectical is ‘both x and not-x’ and ‘both x and not not-x’, etc., in order to entertain this gestalt contrast between fields and associated points of focus as entertained as both distinctively different and as also non-distinctively different by virtue of their interactive relationship (demanding some form of interactive commonality). (22)


That fundamentally, all acts of judgment have the same isomorphic constitution albeit subtly de-centered through subtle forms of privileging/de-privileging as argued in our ordered analysis. So ethical judgments, e.g., can be conducted in either de-ontological and/or pragmatical terms of reference (with relevant genres of behavior modifying what forms of interaction need to take place between relatively de-ontological considerations and relatively pragmatical considerations, etc. [as in our example of the mix of de-ontological/pragmatical duties of an architect as exercised in their brief that in building a specific bridge, e.g., that it not fall down under normal circumstances nor injure people who use the same whilst at the same time being built within the expectations of reasonable cost]. (23)


Thence the equivalence from the relativity of the transcendental perspective between the existential economy and the representational economy, etc., by virtue of a similarity of economic activity underpinning the same, etc. (24) 

4.    The Ramifications of Equivalence


Transcendental equivalence is an important concept and philosophical tool because it allows us to enrich our investigative proceedings by injecting conceptual material treated through a variety of economic lenses. So, e.g., the existential economy can be re-treated from a trans-hermeneutical point of view, or, from a trans-intentional perspective, etc. (25)


Moreover, expression within one field of research can be treated as equivalent when treated from a transcendental perspective. So, e.g., in our existential appreciation of a certain activity existential hallmarks like spontaneity, simultaneity, existential richness, existential diffusion or pervasion (or omni-presence or essentiality) can all be treated interchangeably as long as this transcendental orientation is maintained to that extent this orientation can be entertained. Similar considerations applying when we move from a hermeneutic lens to a phenomenological one, or, between forms of ordered value, or, one existentially oriented form of analysis to some other (where such comparative investigation is found and proven to be potentially productive in that regard). (26)


Hopefully, in our invoking a qualified form of transcendental equivalence, we can better illuminate the nature of our research through the adoption and adaptation of such different transcendental terms of reference, etc. (27)

5.    Provisional Conclusions


It is to be hoped that such techniques can cast a more informative illumination upon the current topic of our transcendentally oriented research. That by such dialectical means we can diffuse debilitating controversies that interminably get played out in non-transcendentally oriented, non-dialectical terms of reference. And, as an extension of this observation, hopefully, we can become more productive in our philosophical investigations by virtue of avoiding such obstructions, occlusions, diversions, mystifications, obscurations, etc., that stem from all forms of non-critically conducted research projects and the associated degrees of inauthenticity that must find some form of an unhealthy association through their effective contamination with the same… Or, in positive, more optimistic terms of reference, hopefully, such insights will further assist us in a comprehension of the existential nature of our passage through this Life-World, as we stand with-others, before-others… as we seek to ameliorate our overall sense of displacement associated with our current emplacement (through ‘our’ embodiment and embeddedness) in this very same World-of-Life..!! (28)








     Noël Tointon, Sydney, 30.12.13. 


