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 Part XXII: The Existential Economy!

The Transformation of Value, and, the Value of Transformation:

The Superficial Clash of Conventions*

0.    Preamble


Even though our passage through this World-of-Life is beholden to a plethora of meta-textual rules in the form of genres of behaviour (that are both prescriptive and interpretative in function) in our natural existence we normally do not find ourselves bogged down in such minutiae. On the other hand we are also a prisoner to the clash of conventions when different conventions appear to compete for the same type of situation be those rules applied concurrently, consecutively, alternatively, operate differently in divergent regions, act in a subversive manner, are instrumental in paradigm shifts, etc. Usually, we have meta-meta-textual rules, meta-genres, for harmonizing such conflicts of interest, however, when these patterns of amelioration are not present or overlooked we are presented with a clash of conventions. Often, this is the type of mechanism that creates interminable controversies or, at least, lets them run on forever. In this essay-paper let me examine this type of problem, how it effects philosophical controversies and how such dissonance can spill over into the our everyday lives and disturb, if not disrupt, the practical dimensions of our existence.... (0)

1.    Introduction


First, let me explore this meta-textual dimension of the meta-textual. (1)


Second, let me examine how genres help to constitute the intentional economy and influence value formation. in the existential economy. (2)


Third, let me note the role of meta-genres, etc., in the role of harmonizing the potential for conflicting interpretations and how this type of situation might be resolved if only on a superficial level of engagement. (3)


Fourth, let me examine the ramifications of this position wherein meta-textual genres inform and help form texts as well as resolving those anomalies experienced as anomalous. (4)


Then, examining the role such conundrums play in philosophical controversies, mythological re-enactment, resolution of interpretative problematicity, etc. (5)


Last, let me examine a series of provisional conclusions in order to highlight a series of findings on this topic of interpretative harmonization and resolution. (6)

*Latest version: www.homestead.com/noelshomepage/noelshomepage4.html
2.    Genres, Meta-Genres, etc.


No behaviour is formed, can be formed, without being informed by meta-textual genres of behaviour. A text is performed and without meta-textual information in this regard there can be no text. In reverse, a text is interpreted by recognizing in what manner meta-textual conventions have informed the same. Or, our recognition of a text as a text qua text arises because we recognize something of this meta-textual imprinting. No meta-text – no text, no text – no meta-textual dimension! (7)


A favorite anecdote can illustrate this co-dependent relationship. Luigi Boccherini (1745-1805)  is most widely known for one particular minuet from his String Quintet in E, Op. 11, No. 5 (G 275). Having studies how minuets were danced at the time of Louis XIVth I noticed how this particular minuet was counted and played as if were a waltz in 3/4 time rather than in 6/8 (counted as 1, 2, 3 over the bar rather than in a pattern of 1,2,3/1,2,3 over the bar). The score is titled a 'Minuet' and the apparent conventions used are ostensively those of a minuet. However, recast in musical performance as a proper minuet we quickly find the distinctive lilting of this memorable music flattened out and the tune taking on a rather pedestrian like tenor. The moral behind this anecdote is this. The musical text could be played either as classical minuet or as a waltz; yet, even though the same textual notation is used in either instance, this piece begs to be played as a waltz. In effect, the same conventions can be read in two quite different ways despite the use of the same notation. A different pattern of performance implies the use of a different meta-textual context. The text is titled a 'minuet' but is read as a 'waltz'. Around the time of Beethoven the minuet as a dance form migrated into a waltz. Understanding that different meta-textual conventions underlie this text implies we should perform it in keeping with its re-perceived intentions. (8)


We might say (in the light of the above anecdote) that meta-textual conventions are not seen but more felt. However, be that as it may, the meta-text completely informs the text and in that sense is seen albeit indirectly. That to the extent the text is seen as a text then to that extent it is read as a text. Our 'Minuet' by Boccherini has a musical notation that tells us it is a 'piece of music' even if we we not able to read music. Of course the more 'literate' we are the more we are able to 'read' that specific text in the manner it was apparently intended. (9)


Just how are texts read? Through the adoption and adaptation of their meta-textual conventions, in effect, through their re-adoption and re-adaptation of such associated meta-textual rulings. So, e.g., our Minuet by Boccherini is played like a 19th century waltz and no where as fast as a classical 17th century minuet, etc. Why 're-adoption', etc? Because we have been exposed to similar conventions already. Indeed, our passage through this World-of-Life is built up from such repetitive foundations. And the ongoing iteration of small incremental shift will inevitably induce points of chaotic re-direction rather than the continuation of processes of mere redirection. (10)


Eating, e.g., is a very repetitive act as we chomp our way through that which we are currently eating. But this basic aspect of our repertoire of 'eating', as a certain general genre of activity, also must take into account the sub-genre differences entailed in how we usually go about eating, say, a banana versus an apple versus an orange versus a pasta versus a steak, etc., etc. In understanding how we might eat a fruit never before seen we might wish to compare it with something we already know? Or, if we see someone demonstrating how this fruit is eaten we would be more inclined to remember it as like the way we might eat some other similar fruit. Thence this desire, in our attempts to interpret the world, to interpret it more along the way we already know and in the process, hopefully, find a closer  degree of alignment in this regard. In effect, coming to more closely understand that which we are trying to read. The cosmic mapping of our psychic world (of sense) reflecting such cultural subtleties: an interlinked, hierarchical world that cannot be absolutely integrated and which, only through time,  finds an increasing degrees of integration as well as new regions of expertise that, too, need to find some form of qualified harmonic integration (or, more correctly, re-integration given that a text can only be seen as a text per se through its hermeneutic relationship that it must already have to this semblance of an integrated world of sense. 'Sense'  finding its place, helping us to find our place, in this world-with-others. (11)


A classical text, we might say, has a classical meta-text. Find a letter and you usually find it is addressed to someone by someone else where the latter wishes to inform the former about a certain state of affairs which forms the content of that letter. The genre of a letter taking a number of recognizable sub-genres such as a formal business letter, an informal letter to a friend, a love letter, etc. (12)


Genres, as general patterns of behaviour, can be treated as informing parallel patterns of activity and interpretation. Their semi-integrated mapping, in a hierarchy of interconnections, in effect mapping our cultural world. Genres acting as umbrellas for sub-genres, and, all genres being subsumed in super-genres (just as letters fall into the super-genre of 'literary texts' which, in turn, can be could be seen as being subsumed under the super-genre of 'writing', e.g., etc). (13)


From the ongoing relationship between text and meta-text emerges the (non-systematic sense of the existential treated as non-textual in orientation where text is overlooked). These three aspects of the phenomenological text, hermeneutical meta-text and (non-systematic) existential non-text create a hermeneutical circle (of comprehension which parallels the overall transcendental suspension). The emerging interaction of the same creating, among other things, a (systematic) sense of existential value formation. Thence the interactive, dialectical nature of the existential economy.
 (14)


As already noted, the hemeneutical economy is interested in interpretative value  derived from an appreciation of meta-textual input. Thence our concern with super-genres, genres, sub-genres; and, genres and meta-genres, etc., where the latter usually assist in our overcoming the relatively superficial nature of clashes between various competing conventions, etc. (15)

3.    The Economic Role of Genres


An appreciation of genres, etc., is a process that takes a certain amount of time. Sometimes an entire life-time. Usually, however, our appreciation of a potential clash of conventions is evoked for us through an appreciation of the apparent interpretative anomaly already to hand. If something is already problematic then this interpretation has been arrived at through realizing the limits of the current application of the meta-textual. Normally we need then only attend to those meta-genres that are found to hand that deal with some form of resolution or circumvention of the same. E.g., from observation and/or being told we 'learn' both not to keep bananas in either plastic or paper bags, or, in the fridge. Given that this fruit emits its own hormone (ethylene) in order to accelerate ripening then storage in a confined space is not the best way to keep this fruit for a reasonable amount of time as it considerably shortens its shelf-life. The normal rules that 'things are better preserved in a colder environment  or confined spaces', e.g., in this instance just do not apply. Thence this instance of a meta-genre that overrides the generality of specific or particular type of genre. So, bananas are left in fruit bowls with apples given that the latter usually have a longer shelf-life in comparison to many other fruits. (16)


We might say, once understood, that the correct application of appropriate genres of behaviour, along with the ramifications of their parallel modes of activity and interpretation, would and should promote our progress in our hermeneutical evaluation of that currently under investigation. Moreover, in a better understanding of where there might be a potential clash of interpretations a search for apposite meta-genres greatly expedite these investigations. Hence the relatively beneficial economic value to be gained by finding a more integrated network of genres, meta-genes, etc. I.e., finding a greater degree of 'textual' alignment with that under such investigations; arrived at through such progressive re-alignment. Such positive re-alignment augmenting and/or  enhancing the facilitation of our passage through this World-of-Life with-others, before-others. (17)


The value of such hermeneutic re-alignment cannot be stressed enough. To make our way through this world we need to know where we are coming from, where we currently have arrived, where we are going, who we are, and, who and what we must interact with in our navigation and negotiation of this world treated, in part, as a text and whose apparent comprehension demands we arbitrate between competing forms of motivations in respect to both ourselves and others. Moreover, this arbitration needs to play itself out in this arena of genres so that in time, hopefully sooner than later, we find a progressive re-alignment in such hermeneutic matters. (18)


Normally, these types of considerations are second nature to us and only when the world becomes relatively translucent or opaque, and we find more obstructive forms of resistance to our passage through this world, do we need then to pay more overt attention to such underlying dynamics that constitute this swirling hermeneutic realm of value formation. (19) 


How do we find and apply these meta-genres capable of harmonizing these 'superficial conflicts experienced in a clash of conventions'? In the very constitution of such problematicity(?) (20)

4.    The Harmonic Role of Meta-Genres in the Hermeneutical Economy


Our complex world of conventions is continually being fined-tuned through the creation of meta-genres that qualify the exercise of our genres of behaviour. We see this in our parliaments in the continual passage of laws and in their amendments at the time of introduction or later. In the field of disciplines we see the same type of proliferation. I am sure that if we were to sit down and write programming instructions, manuals, guide-books, etc., for how the individual is to function in society, in all its complexity, we would be staggered by how much rule driven behaviour is already in place and generally well understood. E.g., reflect upon what is entailed in driving a car, walking down the street, greeting someone, practising a profession, purchasing something in a shop, etc., etc. Against this background let us ask how we can tolerated so much complexity, how do we resolve a problematic clashing of conventions, and, how should we deal with controversies of a more ingrained, intractable nature? (21)


Genres of behaviour, as parallel genres of activity and interpretation, are like recipes with sequences of instructions. These sequences need to be correctly sequenced, and, appropriately applied. Stop to think for a moment about what is entailed in making a cup of tea. You get the cup and the saucer or a mug. You switch on the kettle or similar in order to boil some water. You get the tea or, today, more likely, a tea bag. The you put these things together in the right order. Could not be easier! However, when I am very tired after a busy nightshift making a simple cup of tea may not be so easy. You forget to switch on the electric kettle at the wall. Forget to put the tea bag into the cup. Pour too much milk in afterwards, etc. Mistakes in sequencing – doing the wrong thing at the  wrong time, not doing the right thing properly at the right time, etc. Mistakes in sequencing taking a number of distinctive forms (as dealt with at length elsewhere). (22)


Given this plethora of genres, sub-genres, meta-genres, etc., how is it the case, normally, we effortlessly apply such instructions without too much difficulty? (23)


The hermeneutic economy, as an expression of the transcendental economy, has a habitual aspect; a level of functioning than runs more or less on automatic... along well-worn routes grounded in habit whose iterative natures is reinforced through the apparent successfulness in value formation that appears to attend the same. Moreover, various types of error-correction can also be seen to operate. Make this morning cup of tea and if you forget to put the tea bag into the cup or mug you will most likely notice. Or, if you forgot to put the milk in and the other person likes their cup of tea with lots of milk they notice and, in turn, tell you. (24)


Then, as it is said “nothing succeeds like success.” Successful habits are reinforced through a recognition of a meeting of our objectives along with a sense of satisfaction. More often than not, errors, too, are creatures that stem from habit. Insight into this type of phenomenon may help us to be more careful next time. Perhaps such habits can be seen to stem from a faulty understanding of how we think the world works? Although the reasons behind the formation of error cannot be fully accounted for in non-chaotic terms of reference it does not follow that errors are absolutely the result of either deliberate mistakes or mistaken deliberations flowing from a chaotic process of chaotic randomness. Trains follow the rails laid down for them. Not all mistakes made on a train line can be blamed on the malfunction of those rails. Some mistakes are made by others like when someone's car stalls at a train crossing and then refuses to restart. Or, if the train driver is traveling too fast on a dangerous bend, etc. Hence this spectrum of non-chaotic versus chaotic mistakes (in sequencing) and mistakes initiated and/or followed by oneself and/or by others, etc. On the other hand, through practice we can run on automatic... our genres also forming de facto narratives as to how we view the world and, as such, give us a coherent vision of the world (given that they also picture the nature of our world...)... (25)


Then anomalous experiences can be experienced as anomalous (contradictions, non-alignments with reality, etc.., can often escape our attention). Furthermore, under normal circumstances, the way the situation in question is hermeneutically defined may well also define the ways and means for a harmonization and resolution of the same. E.g., through the supplying of a meta-genre or set of meta-genres that define such problematicity along with various possible modes of rectification. What is it then that defines our problematic interaction with a certain set of hermeneutic genres? How do we identify that we have a problem in interpreting that currently to hand? How is insight to be developed in this regard? Through our very engagement in this world-as-lived... with-others, before-others..!? (26)


Associated with our genres of behaviour are modes of application that may well recognize that certain situations need to be qualified through the additional application of meta-genres. E.g., we have the rule that people in a moving car need to have their seat belts on. An exception to this rule is that of a pregnant woman where having a seat-belt is contraindicated. (27)


Then, again, the very defining of the problem and bringing it to our attention may well be enough to alert us to a potential anomaly as well as resolving the same before it actual occurrence. So, we wear seat-belts but pregnant woman know they are exempt from this rule (despite some cars that need to be overriden in this regard when they are programmed to insist that the car will not start until you belt up despite being driven or ridden in by a pregnant woman). (28)


Error correction mechanisms are also fundamental to the running of our transcendental economies. Being centered in the overall transcendental suspension (operative in the intentional and phenomenological economies) and its transcendental parallel through equivalence in the overall hermeneutic circle of comprehension (as the hermeneutical economy) then through various transformational rules in our (advertent or inadvertent) passage from one transcendental economy to some other mistakes or errors not perceived in one may well be experienced in some other modality. So, e.g., a stick may well look bent in a phenomenological economy when put into water, however, in a hermeneutical economy, we know that we must override that interpretation of a bent stick because we have found in experience that sticks put into water will look bent without actually being bent. Or, we may read a notice that says 'this door must always remain locked' and ignore this message to go through it and re-lock it from the other side. Or, given that we have an ingrained prejudice to more believe things written down on a piece of paper we need to have a healthy degree of suspicion and never take things for granted by ensuring that the 'texts of reality' and the 'reality of those texts' are in close alignment with each other. That we must not allow texts that make assertions to be treated as just face value.... (29)


 Why this recognition that a clash of conventions is enacted on a superficial level of epistemological organization? (30)


What is made by a person can be re-made or unmade by the same person or by some other person or persons. In this regard, dissonance is probably best faced as soon as possible. What becomes experienced as anomalous should be faced as an anomaly despite our inability to ensure absolute forms of resolution. As noted elsewhere, the complete resolution of dissonance is death! Thankfully, dissonance can never be absolute, neither consonance nor harmonization in a perfect form of resolution. Often 'good enough' is more than adequate to the task to hand. In this light the adequate resolution of that which is problematic need not entail the perfect resolution of that state of affairs. Furthermore, the very operation and functioning of the transcendental economy, be it phenomenological, hermeneutical and or existential in orientation, etc., implies an adequate degree of resolution in order for it to be working therein. (31)


Although our engagement in the Life-World may well treat our world as a 'text' no text can be purely read as just a text. Similarly, our experience of the world cannot be just a mere representation (despite our phenomenological need, etc., to treat the world in part through that lens in order to engage the overall transcendental suspension etc.). Indeed, in the third moment of the existential we experience the semblance of the 'non-text' through our simulation of the (world of that) text without it being a' mere text', and, through the collective functioning the overall transcendental suspension/overall hermeneutic circle of comprehension, we also transcend the apparent materiality of the text in the overall moment of the 'not-text' in which we are absorbed in the sheer being or presence of the reality of that to hand in and through the absence of a sense of the textual as we directly engage with reality and enter into its direct engagement of us.... (32)


In our 'being there (as a simulated subject)... being there (in a simulated process)... being there (as a simulated object)....' as our suspensions are suspended and that suspension, in turn, is suspended, etc., etc. (33)


The productivity of the transcendental economy establishing and reinforcing the density, intensity, propensity, etc., of the value being realized to hand... as these various transcendental economies of the phenomenological, etc., contribute their input to the overall existential richness of such experience. A 'taste of experience' undermined through the experience of the anomalous. (34)

5.    The Ramifications of Anomalous Acts of Writing/Reading


Although the world is read as a text no text is read as a mere text per se! It is, in experience, given a richness in keeping with the apparent reality of that to hand, that we experience the apparent reality or non-reality of that same being given to hand. An anomalous type of experience undermines this 'direct experience of the real'. The anomalous having the aura of the unreal about its sense of presence or non-absence and, therein and thereafter, creating difficulties for our passage through this World-of-Light. Hence the importance of the hermeneutical economy to the extent that without effectively valid interpretations our passage through this world-as-lived will be blocked, diverted, undermined if not terminated! (35)


The reversal of writing is reading, and v.v. Reading is a form of writing or re-writing, and, writing is a form of reading or re-reading. This observation is entailed in the parallel nature of genres of behaviour to be both genres of activity ('writing') and genres of interpretation ('reading'). That, effectively, only when there is a certain alignment, entertained non-virtually and/or virtually, can our engagement with that to hand be properly engaged and, in effect, more directly engaged (albeit as a 'simulation of a simulation' [through iteration] rather than as a impossible 'simulation of that which is pre-simulated' and, as a consequence, cannot be there-for-us by virtue of its 'merely imputed existence' outside some form, any form of an overall transcendental economy). As a result of such interaction we have a complex dialectic between direct and indirect aspects of engagement, subjective and non-subjective/objective appropriation, various transcendental economies, and, transcendental and non-transcendental/natural economies, 'writing/reading', etc. On the other hand, through a certain degree of ongoing harmonic resolution and integration, albeit non-absolute and limited in scope, we are also presented with an apparent simplicity of engagement from both the perspectives of own sense (and senses) of self and that which 'we' are engaged with either individually or socially. (36)


An apparent inability to read a certain situation can stop us in our tracks. Like hitting a wall, or, having the lights turned out, or, a door firmly shut in our face, or, finding we are no longer being-there, and only being here... as if we had meant to go some where and had missed the train, etc. In practical terms of reference the resolution or non-resolution of apparent anomalies can take (in ad hoc terms of reference) three degrees of problematicity. First, in the course of our daily life we meet, from time to time, various forms of anomaly that almost seek through self-disclosure their own remedies for the same through various stratagems, meta-genres, oversight, deferment, etc. Or, encountering certain controversies we might adopt a similar set of strategies through adopting and adapting various stratagems, meta-genres, oversight, deferment, etc. Or, being confronted by 'intractable and interminable controversies' of a more philosophical construction we might allow the same to keep us riven despite overlooking such problematicity when overlooked through our re-engagement with the absorption of daily life. But, at the end of the day, we need to know that conventions are made by people and the clash of conventions, in language, etc., can only occur on a rather superficial level of intentional engagement. On the other hand, the natural condition of our intentional engagement is also dialectically constructed. As an existential fact, we just do not deal with absolutes in any shape or form! Everything thus in engagement is engaged through a dialectical process of resolution and the existential fact of a relationship being already in existence is testament to the fact that a certain degree of resolution is already operative at the core of that current enterprise. All we have to do, in simplified terms of reference, is to re-engage the same (simulation through resimulation and its ensuing re-simulation) in such a manner so as to enlarge and amplify that core of existentially oriented value already in existence. Hence my concepts of augmentation and enhancement (as the augmentation of augmentation through the positive chaotic re-direction and amplification of pre-existent patterns of augmentation). Of course, in reality, the reality of lived-experience, what might be simple in theory could be complex in practice (and even more difficult to critically appreciate in terms of the existential propriety, appropriateness and validity of motivation/s). Suffice to say, in practice, there is an art to this process of existentialization of the relatively non-existential wherein through intuitive appreciation of both our embodiment and embeddedness, i.e., our emplacement in this world-as-lived, we let our relationships, so to speak, speak both for us and themselves. Our emplacement, in truth, is forever displaced given the relative non-ideality of our current situatedness to the extent that intentional objectives, e.g., cannot be instantaneously and perfectly realized in this imperfect world. However, be that as it may, we are forever in a position, to some extent or other, to overcome such displacement to some degree or other even if more beholden to the care of others than those of us who are less beholden to the care of others. A child, e.g., has to go to school but the experience of school can be made a more positive one be that by the child themselves and/or by those around them.... (37)


Most of our lives is spent 'suffering the fruits' of our comportment in this world with-others, before-others. Either peppered with adversity or sprinkled with the serendipity of delights sometimes undeserved through chance, chance encounters, good fortune or, perhaps, a beneficial luckiness whose pre-conditions may or may not have been fostered by us for us or by others on our behalf. Either way, we have to use to 'our' best advantage what good fortune we might find moving towards us before it speeds elsewhere.... (38)


Herein lies the hermeneutic ramifications of anomalous acts of reading and writing – a diminished sense of emplacement, an enlarged sense of displacement... to be overcome to that extent this possibility can be encountered through forms of resolution. This process of resolution being central to the very being of our relationships that constitute our emplacement in this world-as-lived and, consequently, diminish our overall sense of displacement in this world with-others, before-others. As conventions are constructed they can be de-constructed, destructed, re-constructed, etc. Thence the superficial nature of such devices as we find them 'written for us' and 'written by us'. Re-writing the same being one route to obviate their negative impact on our passage through the available transcendental possibilities in this World-of-Life. On a deeper level of existence, our very being, as expressed in and through various interlinked transcendental economies is dialectically constituted and the fact that we are already engaged within and through the relationship in question means we should be able to find the means to orchestrate further processes of augmentation if not enhancement by more successfully channeling such forces already involved in processes of such harmonic resolution. (39)


Given that such 'suffering' is ameliorated through processes of amplified resolution how, in general, practical terms of reference, are conflicting texts to find adequate and satisfactory forms of resolution? (40)

6.    On the Meta-Textual Resolution of Conflicting Texts


How do genres find resolution, how do meta-genres assist genres in this regard? How, in general terms of reference, should we deal with those 'texts' that appear to be intractable in practical terms of reference? (41)


By recognizing the conventional and superficial nature of our intentional constructions as exercised in discourse. That what clashes can be resolved through re-writing the situation, the genre or using meta-genres, or, re-writing apposite meta-genres, meta-meta-genres, etc. Often assisted by the fact that the very problematicity of that to hand has already alerted us to both its presence and the manner of its most likely resolution... at least in theory. (42)


Then, we also need to attend to the fact that intentional existence is dialectically constituted and cannot be otherwise, i.e., constituted in absolute terms of reference as exercised in practical discourses or in the artificial confines of historical, philosophical controversies that do not recognize this cause and solution to such problematicity! (43)

7.    Provisional Conclusions?


A resolution of such problems, all problems, could be conducted in theoretical, practical and/or critical terms of reference. In practical terms of reference we could inspect certain 'intractable texts' and see how we might resolve the same. Given that many philosophers have tried and have ended up only digging themselves ever deeper in such quandaries who are we to think that we may walk in their footsteps and safely arrive on the other side? (44)


First, by recognizing that conventions are made by humans then humans can unmake the same! Moreover, we should recognize that sets of convention can create a recognition of such problematicity (in our genres of interpretation) along with also giving us historically exercised methods for their resolution (though the associated use of meta-genres, etc.). (45)


Second, by invoking the dialectical nature of consciousness, as centered in the transcendental economy that constitutes the world of our existence, we should come to realize that all things are dialectical in nature and do not and cannot exist in any absolute shape or form. (46)


Consequently, we cannot think other than in and through conundrums so to speak, a fact that we should accept and use to our own advantage. (47)


Subsequently, we can run a negative philosophy (like a negative theology) and invoke only the non-existence of pure time and space, pure agency, pure otherness, pure freedom and the like! Indeed, recognizing that our engagement with all things is dialectically constituted... thence this practical dimension.... (48)


Thence the dismissal and rejection, and our insulation from, traditional and non-traditional philosophical and/or ideological controversies grounded and founded on falsely predicated and interpreted absolute economies..! (49)


Given our engagement is already in the form of a relationship then we must recognize, or should recognize, that our encounter with the same is dialectically constituted, and, as such, through the core of this relationship, as entertained in the overall transcendental economy (including the hermeneutical economy, etc.), it must imply we already have the means for an endeepened resolution of the same! Hopefully, such a process of further resolution, augments if not enhances the value already to be found issuing in the center of such value formation..!! (50)



     




        Noël Tointon, Sydney, 3.1.14. 
�	The phenomenological economy arises to assist us in our understanding current phenomena to hand or in general. The hermeneutical economy deals with those transcendentally oriented facets that deal with genres and interpretation. The intentional economy deals with the intentional nature of cognitive thoughts, the natures of transformational treatment, judgment, etc. These economies, are formed, informed and performed within the transcendental perspective, to that extent this is possible, and, are entertained from the lens or perspective with which they appear to be primarily engaged with. Thence this concern with value formation on the part of the existential economy albeit from a transcendental, trans-judgmental point of view, etc. (and where by 'etc.' is meant its retreatment in non-transcendental terms of reference; circulation; volition; appreciation of ramification; processes of existential amplification; re(-)formation of identity formation, etc.).






