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 Part XXIII: The Existential Economy!

The Transformation of Value, and, the Value of Transformation:

The Deeper Clash of Interpretations*

0.    Preamble


A clash of conventions can be circumvented by either qualifying those conventions with meta-conventions or by just rewriting them. In this essay-paper we will be examining hermeneutic anomalies more deeply. Given the dialectical nature of intentional consciousness, 'clashes' are to be expected. However, through apposite processes of resolution, effective harmonization can be achieved without seeking an impossible end-state of absolute resolution. How might such insights be more formally outlined and integrated in a practical, relatively systematic approach? Furthermore, what are the ramifications of such mapping? (0)

1.    Introduction


First, we will look more closely at the dialectical constitution of intentional consciousness. (1)


Second, I will re-introduce the topic of ordered analysis in order to outline some of my latest thinking on this technical subject. (2)


Third, some of the relevant ramifications from the above will be examined. (3)


Four, the practical consequences of such ramifications will then be examined in order to show how anomalous interpretations can be resolved and/or defused. (4)


Then, I will conclude this essay-paper with a series of provisional conclusions outlining what general implications and consequences this has for the practical resolution of interpretative anomalies. (5)

2.     Dialectical Constitution of Intentional Consciousness


Television screens can now be obtained with ultra-high definition. Still, what counts for the relative degree of resolution in this regard is how many points of light that can be squeezed into the confines of a similar area of space. Definition cannot be absolute. In reverse, equally, we do not see with absolute definition. Nor can we think with absolute clarity, with absolute intentional transparency. An infinite amount of information would need an infinite amount of time to process. Obviously, we do not spend all day, or more, pontificating as to what to think, on what is being seen, what to do, etc. Likewise, our attention in an intentional field is entertained without this ability to absolutely focus on that under examination. And, in the same manner, our attention to either the background field or the co-associated sense of self, equally, cannot be entertained in an absolute manner. In effect, we only engage in a dialectical manner.  (6)
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The consequences of this inability to entertain both a point of focus or its associated field (or its co-associated sense of self) in any absolute sense is to engender a sense of the dialectical as we oscillate between these polarities with varying degrees of privileging or de-privileging. Furthermore, the self-reflexive nature of intentional consciousness can be metaphorically envisaged as the relationship had between this process of oscillation between focus and field, and, in turn, its co-associated field of engagement. Reviewing this oscillation between focus and field then gives us an intentional sense of self in keeping with the nature of that focused upon field and its thematization of intentional object(ives) associated with the same. So, e.g., a see-er of perceptual objects in a perceptual field produces through such simulation a perceptual perceiver. Or, the thinking of thoughts simulates the semblance of an intentional thinker, etc., just as a person singing is a singer or a person who walks is a walker.... (7)


Understanding the dialectical nature of such simulations (with and between intentional objectivity, intentional fields and intentional subjectivity) means that, in critical philosophical thought, intellectual habits born in the natural attitude utilized in a manner beyond their apposite level of deployment must be given up; that we must jettison ideas that absolute identity can be engaged with in any form whatsoever! Pure identity cannot be engaged, can be neither encountered nor recognized, because we just do not have the intentional machinery that would allow the suggestion of that 'possibility' to arise (even though, correctly, such a 'possibility' could never arise because we cannot even think it). On the other hand, there are occasions when we can be more or less 'certain' that a certain state of affairs is the case as nominated; albeit a nomination conducted in such qualified, relative terms of reference be they analytical or synthetical in orientation. If '2 + 2 = 4' in a particular mathematical system is defined as 'true' then by such conventions this equation is defined as true in that analytical system of truth determination. Or, if a certain 'fact' is treated as 'true' then that truth determination is upheld as long as that form of valuation is maintained. If we alter the manner of truth determination by investigating if that 'true fact' were actually 'true' in say an 'historical sense' then its truth determination is changed accordingly. In this instance taking a synthetic, historical approach. Once we have left an analytic arena then absolute 'truth by definition' can now no longer be appealed to. So, too, just as identity cannot be absolutely entertained, except analytically, so truth cannot be entertained ‘absolutely’ except in this same analytical sense. But, the analytical is only realized in the form of an equation and tells us nothing informative about the world other than what has been conventionally indicated and equated. So, e.g., the 'Morning Star' is the same astronomical entity as the 'Evening Star', namely, 'Venus'. What we get, in this instance and all others of a similar nature, is no more than what we have been told! On the other hand, giving evidential confirmation of this equation moves it into the world of synthetical truth claims where such claims are only as strong as their evidential support. (8)


This inability to absolutely define the point of focus (or attend merely to a background field or a completely undistracted sense of subjectivity) implies that we engage the world dialectically and that such engagement is limited, and qualified by such limitation. That only through relative forms of contrast can identity be thematized in and through a process of thematization. The philosopher needs to attend to such limitations. Proceeding beyond such limitations automatically implies the corresponding commission of its associated mistake along with its co-associated semblance of ensuing confusion. (9)


This dialectical point of view is encapsulated in the parallel heuristic devices of the overall transcendental suspension/overall hermeneutic circle of comprehension whose collective transcendental economy can productively induce a transcendental world of value (and its subsequent circulation of deposited entracements). (10)


This transcendental world of value formation is the current subject of our practical inquiries. (11)


We can talk about an overall sense of value. Or, note its implication of phenomenological, hermeneutical and/or existential inputs and outputs. Or, going more deeply in a metaphorical sense invoke the six orders hitherto more mentioned in passing. Let me re-introduce this latter topic. (12)


Over thirty years ago, in New Zealand, I presented to a seminar, whilst doing philosophy, in a course conducted by Professor Tichy, a so-called theory of existence. I noted a number of observations and putting them together got a sequence of steps in which additional types of judgmental value could accumulatively be given to our use of the world 'is'. I started with impossible entities like green noises and square circles. Such concepts, as thoughts, could not be integrated and were ascribed with only a first order of existence. As sentences they might syntactic make sense but could not be entertained in a coherent fashion (semantically). (13)


On the other hand, e.g., a green-square, could be thought, and also visualized, and, therefore, through a pronounced (lack of non-)integrative potential could be ascribed with a second order of existence. (14)


Such integrated thoughts could be entertained as integrated ideas in an intentional process.  (15) 


Although I started off originally with five orders of existence my ideas continued to evolve along the following lines. Mirroring conceptual ideas are perceived perceptions. Perceptions could also be viewed with degrees of utility or, i.e., pragmatically. (16)


Then the factual content of such 'percepts' could be treated as mere 'possibles' in a factually non-integrated historical field... such a process being viewed as hermeneutic in orientation. (17)

 
Or such possibles could be re-viewed as 'actuals' with a truth determination indicative that that possible fact was also a factual fact to the extent that our historical understanding deems it as such, i.e., as not just a fifth order possibility but also as that able to enter into a sixth order as an accepted fact; as a true fact esteemed as such. (18)


Grafted on this ordered scheme I also proposed the observation that third order conceptual ideas also dealt with de-ontological forms of value... i.e., as ego-oriented investigations of its own overall sense of self versus a miscellany of various senses of self. Perceptual images, placed in the fourth order, also involved an appreciation of pragmatic value (to the extent that certain approaches were seen to work and work better in our perceptual fields).  (19)


Thence our six orders, respectively; non-integrated thoughts, integrated thoughts; ideas/de-ontological considerations; percepts/pragmatical considerations, hermeneutic appreciation of possibility and actual factual, historical considerations. Integrated ideas were also seen through the lens of aesthetic value, whereas, in contrast, considerations of pre-essentially non-integrated items could be looked at as lexical entries in the form of objects, subjects, formulae, items of syntax, etc. (20)


On further reflection, through a phenomenological lens this scheme became simplified by seeing these six forms of distinctively ordered value as devolving from the subtle privileging/de-privileging of the three moments that constituted their phenomenological formation, namely, analytical-phenomenological-objectivity (as an archetypal 'Object'), synthetical-hermeneutical-field-phenomena (as an archetypal sense of 'World'), and, trans-synthetical-analytical-existential(ly non-systematic) sense of subjectivity (as an archetypal sense of 'Ego'). In other words ordered value is constituted through the privileging/de-privileging of our dialectical moments or polarities of Object (O), World (W) and Ego (E). Let me tabulate the following in this regard (where '+' implies privileging and '-' implies de-privileging):

1st Order:
Lexical Value: 


O+ / E-/ W-

2nd Order:
Aesthetical Value:


O+/ E+/ W-

3rd Order
De-Ontological Value


O- / E +/ W-

4th Order:
Pragmatical Value:


O- / E+/ W+

5th Order:
Hermeneutical Value:


O- / E-/ W+

6th Order:
Factual or Historical Value:

O+ / E- / W+


Thence the relative privileging/de-privileging of theses dialectical moments of Object, Ego and World. (21)


How do we make sense of this scheme? (22)


Focusing on mere lexical entries is a first order affair. Entering them into equations allows us to define them through membership/non-membership in various sets. By such means defining the phenomenological sense or sense of place of such items. E.g., 'Morning Star' = 'Evening Star' = 'Venus'. Hence the analytical dimension of the first order. Focusing on such lexical entries is at the expense of the polarities of both Ego and World. (23)


Focusing of the relationship between the intentional poles of objectivity and subjectivity gives us entry to an aesthetic dimension of integration. The ability to be integrated and our experience of aesthetic beauty going hand in hand more or less. Hence our parallel de-privileging of the dialectical moment of World. (24)


Concentrating on the moment of Ego, and its relations to self and others, gives us the semblance of de-ontological value wherein we decide to do what is deemed to be right or not wrong. Thence an associated parallel de-privileging of the moments of Object and World. This is exercised in a world of intentionally constituted processes and thence its co-association with cognitive conceptual processes (and their content of concepts). (25)


Next, looking at the relationship between Ego and World induces the semblance of pragmatical value as well as our ability to entertain perceptual processes (and their content of concepts). The privileging of Ego and World being conducted at the expense of Object. Given that perception is co-invoked with pragmatic considerations we must assume that it is more the sense of the perceptual ego looking at the perceptual world  where considerations of perceptual discrimination would then need to invoke first order and second order phenomenal-phenomenological forms of appreciation(?) (26)


Looking next at mere possibility we establish a hermeneutic sense of what is possible (in our reading of a text, or, our textual treatment of our perceived states of affairs, e.g., etc.). (27)


Lastly, historical considerations of possible states of affairs produces 'a' world of facts integrated in our vision and version of the world as lived. The non-absolutely integrated appreciation of the historical more correctly results in the semblance of ‘histories’ rather than in a definitive historical work in progress even through consensus a de facto, relatively uncontested vision of the historical in its cultural context would normally manifest itself as the major default mode in that regard. (28)


However, as the dialectical nature of the intentional process is such that no pure form of ordered value is possible to engage with, i.e., ontologically encounter and epistemologically recognize, we cannot absolutely privilege or absolutely de-privilege a particular order because our three polarities dialectically qualify each other through their converse conjunctions. So, without these three moments all being present there can be no dialectical thematization of identity whatsoever. Thence the qualified dialectical productivity of our six orders. (29)


As a general rule we note the distinctive nature of the value formation of our six orders, but, also, their manner of interaction with each other (either proximate or less proximate). E.g., certain sixth order facts, entertained as facts, can be deemed uncertain, or, i.e., as only fifth order possibilities. Or, in reverse, fifth order possibilities in the light of adequate evidence might be re-judged to be now more certain as facts in a sixth order, etc.  (30). 


On a relatively superficial level orders should be treated as distinctive and should not be confused with each other (adopting and adapting apposite meta-genres and/or re-writing genres in an attempt to remain productively engaged therein and maintain such relatively superficial distinctiveness). Thence the possible types of mistakes that could be conducted along with their ensuing distinctive senses of confusion. So, e.g., confusing de-ontological judgment and value formation with pragmatical judgment and value formation. Or, committing a naturalistic type of fallacy by confusing descriptive lexical items with prescriptive de-ontological considerations, etc. Obviously a large number of permutations could be noted in this regard (especially if we were to go on and confuse three or more orders at the same time). (31)


But, given the dialectical nature of intentional consciousness and value formation is a product of all three moments (according to the heuristic devices of the overall transcendental suspension, etc.) it follows that there can be no absolute fallacies, mistakes and ensuing confusions. That granted, then how do we arbitrate such deeper complexities? Just as third order de-ontological value/s and fourth order pragmatical value/s should not be confused, on the other hand, we have ways and means for arbitrating the same, i.e., through the use of apposite meta-genres, e.g. Just like the architect whose brief has them safely and soundly design a bridge with a long life-time within the suitable confines of a limited budget. A bridge that neither injures someone nor collapses, and, yet, is capable of withstanding certain forces of nature that it might be expected to have to withstand... all within the pragmatic confines of a budget properly planned for and executed. (32)


So, on one hand, we need to distinguish the distinctive boundaries of these orders and not confuse them, whilst, at the same time, also understand in what deeper manner they should also be accommodated given their necessary co-presence in the intentional constitution of thought, judgment and ensuing value formation! (33)


With such dialectical qualifications to hand let me re-visit this special topic of ordered value formation. (34)

3.     Ordered Analysis Re-Visited


I would like to re-visit this topic from the following perspectives: from an overall point of view, from a relatively superficial point of view and, then, a relatively profound, less superficial point of view. To conclude I will briefly examine the philosophical ramifications, i.e., implications and consequences, of this heuristic scheme. (35)


If this ordered scheme is to account for all forms of value then let us imagine forms of value that might seem to be excluded at first glance. Consider so-called 'spiritual value'. Whether it exists or not is neither here nor there since we need only attend to its possibility. Perhaps we could include such a 'value' under the rubric of an overall vision of ordered value. The psychic, gestalt integrity of the individual indicating a well-integrated or less well-integrated integration of the sense of the person as a person living within this world of the other. The sense of the ‘spiritual’ favoring the former semblance of well-integratedness. Thence this existential approach that provisionally treats 'spirituality' as the degree an individual is integrated in their sense of emplacement (from a collective sense of embodiment and embeddedness) and, the degree thy are able and capable of overcoming an associated sense of displacement. 'Displacement' being seen as the psychic distance in our engagement between its envisioned idealities and encountered realities, and, how the same is to be ameliorated, harmonized if not overcome in a non-absolute sense of apposite adequacy. The effectiveness of such adequacy being expressed in terms of intentional appreciation or insight, volition, consequential appreciation, amplification of value formation, noting the existential ramifications on the associated transformations imposed upon an ensuing, re-oriented sense of personal identity formation, etc.). (36)


Or, we might consider the sphere of economic value. Basically, in my understanding, as being centered in the pragmatic sphere of the fourth order? But complemented by de-ontological considerations, economies of desire that would include the aesthetic intentions/pretensions of the art market, transformations in the projection of power between political and financial centers of power, etc. (37)


This appeal to a collective sense of the ordered allows us to maintain such distinctions, on one hand, and, on the other, this sense of collectivity. (38)


With regard to individual orders such qualified distinctions already attached to them allow us to exercise a certain degree of philosophical caution and skill when dealing with such logical entities. In such a light we should not confuse, e.g., de-ontological value with pragmatical value, and v.v. Or, confuse aesthetical value with relatively non-integrated states of affairs, etc., etc. (39)


In considerations of accommodation, between these orders (as well as within) we can first investigate the possible presence of meta-genres wherein such disparate values can find provisional forms of qualified interaction and potential integration. All cultural controversies will demonstrate a plethora of such meta-conventions whether they be judged as acceptable or not being another matter. E.g., the attempts to quantify (in a first order) qualitative states of affairs (treated in a second order), or, adjudge the qualitative impact of quantities (treated in a first order) being a generalized case in point of such a qualified ordered dichotomy. For example, two hospitals have different mortality figures as a fraction of their total admission. Does this mean the hospital with the higher mortality automatically demonstrates itself as functioning with less quality assurance? Of course not! The patients admitted to that hospital could have been more sick, come from a war zone, generally come from an older demographic, the terminally ill gravitating to its facilitation of a hospice, etc. From a superficial point of view quantity is a first order phenomenon and quality is a second order phenomenon and to confuse the same is to commit an inter-first-and-second-order (fallacy and) mistake, etc. However, to accommodate these two orders of the first and second special meta-conventions should be in place to allow such accommodations, and, properly argued for as to their formulation and execution. In other words, transformation rules should be in place that would allow us to migrate between these two (or more) orders in the manner adequately required by such accommodation currently under review. The utilization of such (adopted and adapted/re-adopted and re-adapted) meta-genres being one way to exercise such accommodations. (40)


Because all types of intentional formation and associated value formation occur between this metaphorical space between points of focus, associated fields and co-associated senses of self it follows that the orders (treated as transcendental processes of judgment with cognitive content) straddle the same intentional space albeit with subtle forms of privileging/de-privileging, and, hence, are mirrored simulations of this gestation. Dialectically, no one order can be engaged, i.e., encountered and recognized, purely in its own terms of reference as no one order, indeed, no form of identification whatsoever, can stand and be found in sheer isolation existing in and of itself, through or by itself alone. Identity is born through interaction, exercised in gestalt fields between these polarities of focus, field and an associated sense/s of self and not otherwise, and, engaged as a form of simulation that reflects all the orders however ordered its apparent manifestation in intentional consciousness! (41)


How should these other orders be exposed in the midst of the simulation of a situation that is highly ordered in organization? Through the use of the overall transcendental suspension, etc. By noting meta-genres and their apparent narrative philosophies of accommodation in order to hopefully find indications, through entracements, as to how such accommodation/s is/are already taking place, albeit on non-superficial levels of interaction. Such accommodations, hopefully, giving us deeper insights into the intentional constitution of that under investigation. Such insights exposing in what manner other orders enter into the constitution of that in question and contributing a more full sense of identity as to how such subject matter is actually engaged in this world as lived. Such contributions most likely taking the form of complementary insights into the deeper constitution of that phenomenon or phenomena subject to such a relatively non-superficial level of examination and treatment/retreatment, etc. (42)


For a moment let us look, hypothetically, at artworks as found in an art market. Here we have an economy of desire – various artworks being treated with varying forms of desirability and more or less being found cashed out accordingly. However the primary order works of art should be viewed through is essentially aesthetic, i.e., that of the second order. However, such qualities as discerned in a specific artwork, or general type of artwork in terms of current fashions, are found ascribed with various financial forms of quantification. So, e.g., a Rothko painting now fetches say US$ 65 million whereas, in contrast, an anonymous, beautifully executed, out of fashion landscape in oil might only sell for a few hundred dollars. Moreover, the desirability of an artwork may have more to do with fashion rather than mere aesthetic determination. In other words, in a more comprehensive appreciation of the received value of an artwork in a certain cultural context many considerations would need to be taken into account in order to more fully assess its imputed value in that cultural context. Our heuristic of an order analysis assisting us in both its discernments and accommodations felt necessary in order to adequately appreciate that phenomenon or set of phenomena in its associated cultural context.... (43)


That our ordered analysis functions not only to distinguish and not confuse forms of ordered value but also to accommodate the same. Moreover, we should also consider relevant operations internal to the orders that might need to be explicated or introduced along with those transformations that allow us to pass from one order to some other in our more integrated appreciation of the same. In the art world just how do we move from forms of aesthetic appreciation to pragmatic considerations of financial value, etc? The reader, themselves, might like to answer this rhetorical question. In the art world we have, e.g., auction records, the generally understood semblance as to what is fashionable, etc. (44)


A number of philosophical issues arise in this context of trying to understand how our orders can be both discerned as relatively distinct and also open to forms of accommodation along with transformations in value formation that can be thematized upon the basis of the same. Let me note some ramifications that devolve from this type of dialectical positioning. (45)


Given that no pure order, ordered form of judgment and its content can be engaged, i.e., thematized through its absolute encounter and recognition, it follows that no philosophical concept, e.g., can have an absolutely ideal form. E.g., the fifth order concept of possibility cannot disallow some form of sixth order actuality, and v.v. So nothing can be just a mere possibility, and, conversely, no actuality (say in the form of an historical fact) can be treated as an absolute actuality (in the form of a so-called absolute fact). The ramifications that flow from this understanding between possibility and actuality have tremendous philosophical reverberations. For a start, there can be no possible worlds that have no form of actuality to some extent, being allowed to operate as merely possible possibilities. Or, when we tell a lie, e.g., we must speak the truth to some considerable extent in order to fudge some small detail or details embedded in  that narrative. Conversely, there can be no pure form of actuality as intimated in various forms of impossible theology. Similarly, historical research, equally, cannot adopt a point of view that accepts absolute historical facts other than in a tentative provisional manner despite their necessary acceptance in order to go on to develop suitable forms of historical interpretation. Some experiences may be judged and deemed 'indubitable', but, in non-natural, transcendental terms of reference such descriptions should be qualified. In other words, evidence should be treated, first, as provisional and, then, treated as definitive only in a qualified, analytical-like framework. 'Facts' can still be treated as facts, but, also as qualified statements that are only indicative of our beliefs, understandings, apparent certainties, etc. In effect, as more reflective of ourselves and where we stand in this world as lived.... (46)


By extrapolation, all philosophical concepts need this form of qualified treatment lest we commit this fallacy of treating the relative as absolute (and the absolute as relative). That investigations of value can only be conducted in terms of the existentialization or transcendentialization of the relatively natural, and, as the non-existentialization or non-transcendentialization of the relatively transcendental, or, more correctly as an accommodated (transformational) product of both (existentialization and de-existentialization) (albeit with varying degrees of privileging/de-privileging of the same). (47)


The ramifications of these ramifications need to be carefully worked through in whatever field of endeavour the philosopher is working and should act as a corrective to much of the nonsense that is made to pass for philosophical thinking. (48)


This dialectically qualified, non-superficial philosophical approach endeavoring to resolve anomalies be they controversial or hermeneutical, be they theoretical, practical or critical, etc. Thence this concept of qualified resolution. (49)

4.    Ramifications of Qualified Resolution


Although the dialectical limitations of our intentional appreciation of the world, and our appreciation of others and our own sense/s of self, cannot be obtained in an indubitable manner, still, we can have and do have indubitable-like experiences that can be seriously treated in that fashion. We don't seriously question the existence of our self

since we could not do that if were to not exist. Of course we can question the nature of our intentional constitution just not its current existence (as a sixth order fact). By operating in this territory of the reasonably accepted and acceptable we learn to operate in a realm of qualified resolution. (50)


What is meant by this concept of qualified resolution? Thematization is arrived at through a process of ongoing resolution. Each intentional moment is delivered in an act of definitive intentional re-direction – the resultant of chaotic resolution that, in effect, defines both the intentional moment and the intentional content of that realized thought. Superimposed upon the re-direction of each intentional moment we also find, from time to time, overall processes that, usually, either have a merely redirected flavour (with the appearance of more of the same) or a re-directed semblance of an impulse that imposes upon the intentional stream an overall semblance of relatively novel re-direction. Such novelty seeping or cascading into semi-parallel acts of volition, appreciations of consequential possibilities, the selective differential of potential amplifications of value formation, transformations in identification (both subjective and objective in orientation). What is the harmonic mechanism that is central to this process (and concept) of qualified resolution? (51)


Resolution in this world as lived must be qualified since absolute resolution, in effect, is death! On the other hand, also, there can be no absolute-like non-resolution as that would imply neither subjectivity nor objectivity, neither identity with agency nor identity without agency. The simulated appearance of reality is realized in between these polarities (of relative resolution and non-resolution) (as between all other phenomenological polarities). By 'simulated' is meant the 'simulation of simulation' through both processes of chaotic re-simulation and non-chaotic resimulation. Such 'simulation' can never be the simulation of that which can know no simulation being outside the province of the same, etc. Moreover, simulation placed under a suspension is neutral as far as the 'determining' ontological status of that being simulated through such re-simulation and resimulation. Direct involvement being the hallmark of all relationships, direct involvement being conducted in and through the modalities of engagement being entered into. The spectrum of modalities discovered in and thorugh such engagement, in the uniqueness of each and every acts of engagement. Such engagement declaring the apparent reality of that recognized-encounter/encountered-recognition by virtue of its complement of uncovered active modalities in terms of their density, intensity, propensity, etc. (as noted in the previous volume). Determination coming into existence through its interaction with this overall modal-interactionism as realized through such qualified harmonic resolution. In effect, with the end products of such intentional re-configurations harmonically entered into…. (52)


Resolution indicates both harmonization and a sense of resolve. The latter aspect being more prominent in the intentional dynamics of apparent agency through which involvement is orchestrated and enacted. Thence the (commencement of this) practical dimension implied in and through such processes of harmonization. (53)

5.    Practical Consequences


In theoretical terms how is harmonization of intent achieved? Through the relative re-integration of the relatively dissonant within the relative accommodation of its associated field. Through relativity this is always a possibility. However, it may well be the case that the ensuing effort may not be worth our while in terms of the time and psychic energy that would need to be expended.  In other words, the envisaged or realized existential excess may be little more than that which would need to be invested or was invested in that process. And this is a salutary point to take notice of! Those people that maintain an over-commitment to certain principles or positions may well find themselves defending the ensuing problematicity of such processes of resolution and not existentially re-addressing the resident problematicity embedded in the raison d’être behind the same.  Let me examine this important point (in our topic of the resolution of hermeneutic anomalies). (54)


On one hand, the world is awash with a flood of rules and regulations, conventions with varying degrees and kinds of exhibited meta-status… a realm of ordering that seems to know no end to its relentless proliferation. On the other hand, our ongoing passage through the world as lived is generally non-problematic in tenor. We are not shaken by existential angst as the existentialists might have us, nor, as the religious might envisage are we wracked with endless guilt or some other negative equivalent. For most of us mere mortals that appears to be the case. We seem to lead relatively carefree existences if our circumstances are not impinged upon by the vicissitudes of misfortune. How this is the case is a philosophical puzzle that I feel I have hardly come to grips with. It appears we fall back on to a world of convenient habits, a sub-conscious running on automatic. Then, what is temporally problematic appears to have defined its own means for resolution in through the manner it has already defined itself as problematic. Or, in the same vein, through some form of a narrative that we tell ourselves and others we find to hand, almost without effort, the ways and means for immediately dealing with the same… or at least being offered the semblance of a solution or set of solutions to be adopted and adapted in that type of situation. Helping ourselves to a panoply of genres to arm ourselves against any form of anxiety that might momentarily arise in our wondering as to how we should deal with the same. An array of conveniently to hand super-genres, genres, sub-genres, meta-genres, meta-meta-genres, etc. Hermeneutically, if still in some doubt as to what to do, we search for those forms of behaviour that appear to be close to our field of concern and re-adopt and re-adapt the same… Just as in after having learnt to ride a bicycle we seem to just forget how to do it and get on with ‘just riding it’? Obviously, forcing a solution to a particular hermeneutical anomaly, controversial or non-controversial in nature, may well need to be further enforced in order to maintain that brief, whereas, in contrast, a solution that emerges more naturally from the problematicity in question may well have deeper roots along with a greater degree of ensuing satisfaction flowing on from its provisional acceptance and current institution…. (55) 

However, there is one area of concern that seems never to be put to rest. The near cosmological dramas that surround controversies, be they existential or philosophical, political or social, personal or inter-personal in orientation; perpetuated through commission or omission; insidious memes that work their way like invisible worms across the generations and, often, crossing cultures to re-infect hosts already bedeviled by an invariable zoo of its own creation…? (56)

What is the anatomy and physiology of the psychology behind a deep seated controversy that almost renders it deathless, as permanent as an endless plague, a pox on everyone who is short-sighted enough to subscribe to the demanding dictatorship of its terms of reference along with the ensuing, bottomless suffering imposed through the forced and rigid treatment of its overlooked dichotomies and unintended consequences? And who are we who think they can fully escape the tentacles of such a beast? (57)


A few days before my first trip to Europe my large, very old, over-weight cat got into asymmetrical warfare with an obviously younger cat. A huge painful gash across its chest were the visible signs of this battle it well and truly lost. It was explained to me by the vet that it would need stitching, it would probably go septic, the wound would be difficult to heal and I soon saw that my poor old cat would be in pain till its last breath. I had a friend who was going to look after my cat while I was away for the next three months and did not have the heart to inflict this saga of suffering upon them too. So, against my principles in that regard, I had the cat put down. I still have some regrets having to do that but I have no regrets that that was the right path to follow in this situation. I still don’t believe in needless killing of animals, I could not go into a seafood restaurant and choose a living fish for my plate... or nominate any other living animal. Overall my moral attitudes did not then head off in another direction, as if on a slippery slope, on this topic or any other. But, as a consequence, I am more sympathetic to the fact that the moral world is a messy place and that we need to fine-tune our positions from time to time rather than dig in and perpetuate some form of a mindless a priori attitude where a one size solution must be made to fit all situations regarded as relevant to that type of injunction. Our principles, through their ideal construction and treatment, in reality, inherently conflict with each other. If absolute principles, in principle, cannot get along why should we tie ourselves up in such metaphorical and metaphysical knots trying to live up to such impossible exemplars, such misguided guidelines? Indeed, let us ask, what is the value of adhering to such patent nonsense masquerading as the perfect map for our personal and inter-personal existences when beneath the surface a seething sea of conflict must continue to stir beneath their shiny surfaces? How we must gloss over such idealities and avert our gaze from the violence of their birth given that their isolation is artificial, imposed, distorted and perverted… forcibly separated and glossed over, and treated as if perhaps an extension of the Divine, when such thematization should be reviewed for what it is – as dialectically engendered, as just another intentional construction of our own minds… no more and no less…! (58)


In daily life we read various guides, an assortment of texts, that offer reviews of movies, recommendations in the share market, tips for betting on horses, criticisms about a recent cruise, impassioned political speeches, etc., and we take all of the same with a grain of salt. Sometimes we agree with the advice but still do nothing in that regard. We may want to see this new movie just read about but a hierarchy of other priorities may well override that possibility and, reluctantly, we may have to let such a choice fall by the wayside. On the other hand, when people seriously subscribe to certain principles, with or without religious reasons or motivations, they forget such rules can only be powerful suggestions for how we might wish to pattern our life and, instead, bend over backwards in order to do ridiculous things in the name of such mindless propriety. Such principles can only be suggestive given their propensity to conflict with each other. In the normal course of our moral reality we usually pay such principles attention, advertently or inadvertently, only to that extent that we feel we need to negatively discount some principles and to positively recount others. Such entrenched genres, generally, are re-negotiated through applied forms of arbitration in order to find the best possible world for us given the nature of our current circumstances. Yes, we are embedded with others, but, a recognition of this dialectical embedding is also another reason for us to carefully re-negotiate with others what specific paths of commission and/or omission may need to be re-adopted and re-adapted. But, for various reasons, a vocal minority overlook this fact and insist that their set of principles are the very principles that need to be absolutely applied in each and every situation that should be shaped by the same. Deconstruction of such attitudes may well be called for even if such efforts are wasted on such like-minded individuals and communities. At least we may dissuade others from following such a poverty stricken pursuit given that the greater enrichment of our existences is more likely denied through such over-commitment to those limited and limiting, circumscribed and circumscriptive objectives. Inevitably, a certain hypocrisy may well be demonstrated to flow from such over-commitment; claiming to be objective when merely imposing and over-privileging a subjective point of view. Stressing the over-importance of one set of principles must always be at the expense of other principles whose equal acceptance may be needed to temper the unreality of such over-adherence (at least at the beginnings of our re-negotiated processes of arbitration).  This tendency to over-commit oneself, without the benefits of the overall transcendental suspension, has also been described by myself as a form of pseudo-psychosis where there is little insight and, sadly, little in the way of relief or existential re-adjustment to the ‘spirit’ of each and every situation as lived by us with-others, before-others. Indeed, over-commitment is a form of blindness where we no longer can be trusted to see things for what they are and find ourselves listening to the ‘voice’ of that relationship… in order to selflessly act on its behalf… in and through its embeddedness… and our embeddedness therein…. (59)


For myself, I had my cat put down. But, what if my much beloved grandmother was in a similar situation. Need I suggest what could be contemplated here analogically? Palliative care is now a reasonable option to expect? On the other hand, should my grandmother be allowed to freely follow her own choices in such matters. Under no pressure or obligation to make any form of choice, one way or the other, should she choose to exercise a form of euthanasia who are we to obstruct this ostensive act exercised through her own fully informed free will? The point to be made here is this: principles should be seen as potentially conflicting, especially if enacted in an absolute-like manner. It is our task to adopt and adapt such guidelines, through processes of thoughtful discounting and recounting in order to arrive at what seems to be the best of all possible worlds for that specific individual or group as they are found to be embedded with-others, before-others. Furthermore, it should be allowed, within reason, for individuals who have reflected along these lines to exercise their free will by being allowed to exercise such choices as they wish to make… and suffer, accordingly, the consequences of the same…! (60)


So, in the light of the above, just how should we approach certain controversies be they non-philosophical or philosophical in scope? Just what non-absolute principles should we adopt in order to deal with possible patterns of over-commitment or, indeed, with patterns of under-commitment too? (61)


Principles should be treated as provisional guidelines. Tentative instructions that need to be arbitrated through the necessary application of processes of discounting and/or recounting (such arbitration being ‘guided’ by genres; meta-genres; outcomes; possibilities for differentially amplified enrichment in value formation; ensuing patterns in positive, viable re-identification etc; and, whether we are content with the directions and results of such processes of personal and/or inter-personal transformation that have or would ensue). By simply noticing the principle, almost as a process in good etiquette, that the relevant parties should mutually note all relevant principles, overt or covert in tenor, that could and do apply in our current arena of concern. Then, through their adoption/re-adoption and adaptation/re-adaptation we then need to learn to skillfully mix the same… applying various forms of discounting and recounting… imputing the individual ramifications of such possible and applicable courses of ensuing enaction and existentially determining which pathways directly amplify relatively richer forms of existential delivery in value formation. At the same time, we also need to cast a watchful eye on how personal and/or inter-personal forms of identification are transformationally re-structured/re-constructed in the course of such an exercise. Attending, ultimately, but non-absolutely, to the ‘spirit’ or ‘voice’ of the overall relationship enabled within that specific mix of interactions to ‘act’ and ‘speak’ on the existential behalf of that relationship. A state of affairs assisted by maintaining a certain air of neutrality, temporary deferment, suspension, a suitable degree of skepticism… in order to escape this enticing realm of mere subservience to the blind, selective subscription to principles… usually fostered and imposed by others upon our receptive pre-configured allegiances…. (62)


How might we attend to this ‘spirit’ or ‘voice’ of the key relationship/s in question? (63)


In a process of self-identification with the key relationship/s in question we should be able to discern through the psychic simulation of the relationship/s a certain insight as to how we should progress within that relationship and progress the evolvement of that relationship in and through our acting on its behalf. This concept has been referred to previously as a process of transcendental reservation. Just what is entailed? Through our identification with the key relationship/s in question, through seeking all relevant information and applying the overall transcendental suspension we should find ourselves, more likely, in such a position as to selflessly act on the behalf of that relationship/set of relationships. An existential appreciation of the fruits of such selflessness, hopefully, recommending the practice of such a path…. (64)


To move towards the semblance of a conclusion let me outlines various non-absolute guidelines that could be adopted and adapted in our attempting to engage the resolution of hermeneutic anomalies. (65)

6.    Provisional Conclusions


Hermeneutic anomalies come in various shapes and sizes, namely, in the following provisional list, in the form of textual puzzles as to intent; in our engagement with the apparent difficulties of novel situations; in our cultural interpretations of the former; and, in cultural situations in our attempting to deal with deep seated controversies of a, hitherto, seemingly, interminably intractable tenor. (66)


Texts need to be written/rewritten/re-written and read/reread/re-read. Texts can be defectively written and/or read. If a text is, or a set of texts are, relatively well-formed, in our becoming attuned to this semblance of apparent intent, then such texts should be able to be reformed/re-formed in tune with the same by various internal and external stratagems, error correctional mechanisms, etc. Those patterns of rectification that seem to work amplifying the value to be had in such writing/reading under that process of ‘closer’ review. Hence this criterion of additional value recovery. On the other hand, merely over-reading into a text a certain interpretation may give that text an appearance of additional meaningfulness whereas it does not add to an overall amplified surplus of meaningful value (given that an existential surplus is the net resultant of apparent output minus the total of our contributed input). (67)


Novel situations usually have their relative sense of unusualness ameliorated through our falling back on genres that seem relatively close to that form or type of subject matter. If we meet a new fruit we inevitably try to compare it with one that it may closely look like and hope that is the way to eat it. If we were to find an enjoyment in doing so then such an approach would be judged to be successful and, by extension, as valid. Or, we may watch others and see how they deal with that type of fruit, or, ask the vendor of that fruit how we are meant to utilize it? Perhaps, failing to find satisfaction from such avenues, we could then google it or consult a food guide that notes this type of foodstuff. Learning a name for this type of produce being an important first step on this path to a hermeneutic comprehension of its utilization. In essence, setting out to discern which genre or sub-genre, and its patterns of performance, are meant to apply in that specific type of situation. (68)


In both of the former situations, i.e., textual hermeneutics and apparent situational anomalies, difference in language and culture will more than likely further complicate matters. Indeed, potential problematicity is compounded cross-linguistically and cross-culturally! Then, perhaps, it is a matter of learning the language, and/or, seeking an interpreter, and/or, finding a competent cultural commentator conversant with such matters…? (69)


Controversies, on the other hand, are another matter entirely! On a provisional basis let me supply the following points that we might wish to observe in order to set out to defuse the same for ourselves and/or others. (70)

Principles should be seen as provisional guidelines only. They should be seen as potentially conflicting with each other. That they cannot be observed in an absolute manner either individually or collectively given that they are blind generalizations and must conflict with each other if interpreted in such an extreme manner. Then we must question the arbitrary privileging that over-promotes a specific principle or a specific set of principles. By what authority and should such authority be suspended in order to discern its legitimacy in and through the consequential fruits of such restrictions? On the other hand, as insightful guidelines they should be observed when and where this form of relevance can be fruitfully demonstrated accepting that, normally, they are subject to processes of discounting and recounting arbitrated through the medium of apposite genres already to hand for our disposal in this regard. Indeed, the controversial problematicity of such a consideration must already point to what attendant practices are already to hand in this regard given this co-association of the problematic and modes of resolution; given the cultural intensity of that controversy in question and its ongoing provocation of modes of address and redress. The evaluation and rectification of the psychology of controversial over-commitment being another aspect of our topic that should also be attended to (but all if which, correctly, will need to be addressed elsewhere). (71)


To this end, in noting the above, we need to map the current controversy; a process either done by the commentator and/or by the ‘patient’ that ‘suffers’ from such considerations along with a need for their existential clarification and manner of potential cross-application. In this regard we note all the relevant strands in this controversial topic along with the potential modes of resolution traditionally or non-traditionally exercised in that regard. Such modes of address and redress, no doubt, in that culture should already be found to hand. Our dialectical appreciation noting the usefulness and limitations of such exposed principles both individually and collectively To some extent prioritizing those forms of value that appear to be more important or more fruitful in this task of deconstruction, discernment, re-assessment, existential re-organization, etc. Then adopting and adapting the consequences of those hermeneutic processes engaged with that set out to deal with and defuse such conundrums.  The relative successfulness of resolution being reflected in the loss of anxiety induced by such deep seated ideological devices in our re-negotiation of the same in and through our processes of such harmonization (barely intimated above) as exercised through such existentially informed patterns of arbitration. Effectively, putting ourselves in a state of suspension re our appreciation of such devices. Ensuring an ample surplus of ensuing e/valuation that should help us to determine the existential merits of our attempts to obviate or defuse such dilemmas. Observing a transcendental suspension, when adequately pre-informed, of a form that appears to be more called for… when our transcendental appreciation of a relationship finds it calling for a certain course of action or inaction, ‘voicing’ an apparent need for ensuing action or non-action to be conducted in a specific direction, etc. Such ‘participants’, relatively internal or external to that relationship, then being existentially co-opted to expedite such a process of re-direction on the behalf of that relationship…. (72).


With some augmented insight, through defusement of our over-commitment and putting in place our overall-commitment to remaining free from such controversial divisiveness let us attempt to amplify our insight/s into such matter through the relative successfulness that is to be self-ascribed to the critical exercise of such techniques. (73)


The relatively superficial clash of conventions can be resolved in a conventional manner. The successfulness, or otherwise, of such manoeuvres, declaring the relative existential value of that re-organized project or set of projects. In a less superficial clash of interpretations, straddling different fields of ordered value, e.g., resolutions may need the use of meta-genres of amelioration. However, ultimately, from a transcendental perspective, all forms of judgment are engineered upon the same phenomenological ground of the overall transcendental  suspension et al, etc. Thence, in theory, the hypothetical potential and opportunity for processes of resolution to resolve such clashes between all disparate types of judgment and their miscellaneous inventories of content delivered in an through such different forms of assessment. At the end of the day all forms of intentionality are born from the same mother! Indeed, as members of the same family! Albeit as the progeny of subtle forms of privileging/de-privileging, and, the much less subtle utilization of different raw materials as the starting point/s for determining the type of relevant fields being invoked and further thematized. However, although a deep transcendental appreciation will demonstrate such common paternity, still, the merit of such accommodation and resolution between disparate fields and their respective content may not be much more productive in excess value formation than the extent to which such inputs have organized this relatively minimal degree of resolution. On the other hand, without doubt, other forms of accommodation may surprise us at their unexpected fruitfulness; helping us to expedite our individual and collective passages through this world as lived…. (74)


By such means, from such hints as merely noted above, let us become more professional in what we believe and, thereafter, go about the resolution of hermeneutic anomalies in a more fruitful fashion. So, by such ways and means let us exercise a neutral, open, suspended attitude towards both traditional and non-traditional controversies, towards controversies that have both a personal and/or inter-personal dimension, and, be less neutral in our engaging patterns of resolution in our resolving hermeneutic anomalies that are relatively non-controversial in nature..!! (75)



     




       Noël Tointon, Sydney, 14.1.14. 


