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 Part XXVII: The Existential Economy!

The Transformation of Value, and, the Value of Transformation:

Various Dimensions of Alignment/Re-Alignment*

0.    Preamble


We are what we are through what we consume or don't consume, and, we are where we are as the result of that history of consumption. Furthermore, we understand our current situation through understanding what alignment we have in this world as lived, or more correctly, through understanding how a series of alignments have us currently aligned in that specific complex fashion. In this essay-paper let me explore this dimension of alignment, or, rather alignments, and, investigate to what extent an appreciation of the history of our consumption can explain the same. (0)

1.    Introduction


First, let re-introduce and explore this concept of alignment. (1)


Second, let me re-introduce and explore this concept of consumption. (2)


Third, I will then explore the interaction of these two concepts. (4)


Ending with a series of provisional conclusions. (5)

2.    Alignment/s


To what extent do we appreciate our current alignment in this world as lived? A psychotic person could be be said to not be in alignment with reality or to be less aligned, not in touch with reality, on another planet or some other expression with a similar effect. The patient who claimed to be “Louis 14th, the Sun King”, and who does not speak French seems to be a poor candidate for such a role. Of course, being dead should also apply. This same monarch died three hundred years ago. Why would someone make such a preposterous claim? This patient was only wearing jeans and a t-shirt. Wasn't regally attired. Certainly did not present himself as just an actor merely acting this role of the Sun King. No, he was insistent that he was none other than “Louis the Fourteenth”. Elevated in affect he definitely behaved in a grand manner. There were no claims from recovered memories of a past life that he was this king. A person who 'believed they were Louis XIVth in a past life' might say something to the effect 'I was Louis XIV, but now I am a patient in a lunatic asylum' or something more or less along those lines. No, he was indignant that he was none other than this monarch himself. In truth not even the patient in his mind of minds really believed the same because when I asked him if he spoke French very quickly told me “it was none of my bloody business!” I got off lightly as this person had murdered his mother. Angry and annoyed at my insolence we can only imagine what little his mother might have said to him, in remonstration, that sparked off the event that ended in her demise? (6)

*Latest version: www.homestead.com/noelshomepage/noelshomepage4.html

Psychotic people are known for saying bizarre things. That they have no stomachs, they were dead, could mind-read, received commands from the Gods or the Devil, were prompted by evil spirits, knew the world was gong to end very soon, that people were out to get them, that the walls were bugged, their telephones tapped, etc., etc. Often delusions are topical. Presently satellites are out but microchips are in. On a near regular basis we find a number of disturbed people turn up in emergency departments requesting various forms of surgery to remove their microchips inserted by some organization or other in some form of a conspiracy conspiring to control them... (7)


In this light we could say even delusions conform to inter-subjective meta-textual genres of behaviour (just as various forms of hysteria often take on a fashionable co-authored complexion
). At the end of the day, for a vast variety of reasons, despite such fashionable performances, even illness are enacted along conventional lines however unfashionable or unconventional they may seem on a first inspection. To this extent a phenomenology of mental illness is already to hand in the same manner, more or less, that we might find in texts books dealing with illness of a more physical nature. Witness the 'progress' of the DSMIV, e.g. Needless to say, such typologies are attempts to deal with forms of categorization that may well be more dependent upon the functions more ascribed to that system of differentiation and demarcation. Although that said it would be a difficult task to isolate specific motivational strands behind such schemes. No doubt there would be forms of competition between competing models of differentiation and remediation such as, e.g., drug companies, psychoanalysis, forms of behavioral therapy, etc. Indeed, an infinite array of possibilities could and would present itself in our attempts to understand and deal with the way the world appears to operate. Our appreciation of such typologies  endeavoring to discern which ones appear to be more profitable as interpretative schemes. That we can interpret the same situation an infinite number of ways, but, that, it will become obvious to us, hopefully, that some schema are more profitably interpreted in a certain, relatively orthodox or unorthodox manner.  Given that we are rooted in reality, the world as lived, we could also say that all forms of classification should also be able to find forms of mediated accommodation although, as already noted, the value of such an enterprise may not be worth much more than that initially invested in such inter-mediation. Usually, richer modes of interpretation will more successfully compete, rightly or wrongly, along Darwinian lines although it must be said that through forms of over-commitment some people will more promote the relatively a priori at the expense of evidentially based forms of assessment. Still, given that we share this world as lived, as an optimist I believe there will come times when the acceptance of those schemes with differentially amplified points of comparison should eventually supplant those schemes with a more relatively defective, less effective, vision of 'reality'. That by such means we should be able to find a greater degree of mutual, inter-subjective alignment with our collective overall vision of reality. (8)


Obviously in the light of the above it would appear that some people are just not in conformity with the way things are whether this be by individual ascertainment or collective concensus. 'Louis XIVth' was not the historical Louis XIVth! The 'person with no stomach' has just eaten! If people have been out to get you for years they don't seem to have been very good at it! 'Hearing voices' is not direct evidence that you have an implanted microchip controlling your brain! Such metaphor are being done to death! Being exercised well beyond their acceptable level/s of deployment! Metaphor, literally, should not be treated literally! Something that is both 'like x and not like x' cannot be exactly like x unless they are x. In which case we are no longer dealing with metaphors, literary devices exercised along metaphorical, analogical lines. In this regard, when dealing with metaphorical material, with metaphors qua metaphors, we should be mindful enough to realize that metaphors cannot be spelt out literally. Can we maintain this distinction between the metaphorical and the literal? Sometimes there is a very fine line between the same. E.g., you may feel as if you are being followed but do you have real evidence for that? If you were walking along a busy street some people are going to be walking in front of you and some people are going to be walking behind you. I remember a wonderful scout manual telling me that it is less noticeable to follow someone by walking in front of them. So, of course people may appear to be following you, even those people walking in front of you. Then, some people may actually be stalked which would appear to be a different phenomenon. Or, if you might still think you were being followed walk into a convenient shop and see if those who were following you were really following you. On some occasions some people are followed. But, you would need a good reason to be followed. People may feel that they are being followed for a short period of time, but, if you were being really followed this would be a much longer affair. Even if a number of people were to take turns in this type of task you would soon see the same people plodding along behind you... or in front of you. In effect, one would need to differentiate between 'inadvertently being followed' and 'avertently being followed'. Of course, in order to determine whether someone is rightly paranoid or not you would need to take a number of other factors into consideration. There would be occasions when a person's suspicions may well be confirmed. I knew a paranoid person who wanted to kill his wife because she was having sex with other men while he as at work. The truth of the matter was, as a social worker was to discover on visiting his wife, she was working as a prostitute during the day and had American sailors queuing up for her services. Still, that is not an acceptable reason to kill some one. Divorce would seem to be a better alternative. Or, accepting that when you married someone it was “in sickness or health, for poorer or richer...” and taking a small share of those proceeds? Then, again, if your partner were to be acting in an unseemly manner you, too, might be put out, be upset. That could well be a natural reaction but society has to hand a variety of strategies for dealing appropriately with such situations and it behooves us to avail ourselves of such mechanisms rather than overstepping these boundaries as to what is acceptable and what is unacceptable (like separation or divorce versus murder, e.g.). (9)


So, we may be followed inadvertently or advertently and find it might take some time to correctly determine which possibility is in play. Or, we may harbour suspicions that are correct but envisaged on invalid grounds. Then, we could act on founded or unfounded intuitions or conclusions in a proper or improper manner. Between thinking something is so and it actually being the case our attitudes towards such thoughts and facts can be at variance with those held by ourselves, held by others, or, the way things really are or 'should' be. Multiplied across the spectrum of topics entertained on a daily basis and it becomes obvious that questions of alignment are problematic and how alignment is to be determined could also be problematic be that considered in philosophical terms or as a practical matter that needs to be accurately determined. (10)


The obvious question that now arises is to ask “how is alignment to be ascertained and assessed in a valid manner?” (11)


Now, let it be said that as we already live in the world as lived, with-others, it follows that we must be experiencing some form and degree of alignment. As a consequence, first, it follows that misalignment can only be in part, and on relatively superficial levels of engagement, and, second, a refinement or rectification of the same may well be all that needs to occur and, therein and thereafter, be monitored. In effect, our appreciation of our alignment is already to hand in some form or other, and, dare I say, society has ways and means for a rectification, to some extent, of those misinterpretations and misinterpreters who are non-aligned or misaligned with the ways things  should apparently be imputed. Just how should such imputations be arrived at, and, to what extent should such imputations be trusted? Then, how can such imputations be tested? Are philosophers of much help in this type of mission? (12)


Walking along the street the other day I found what I thought was a two dollar coin. Unfortunately, on closer inspection, it turned out to be a low denomination coin from Hong Kong barely worth a few cents. I was right, I had found a coin. But, I was wrong, it was not an Australian two dollar coin. By picking this coin up and by looking at it I was able to reach in my understanding a state of closer alignment with reality. Could this form of discernment be any easier... or any harder? Philosopher, it would seem, have a difficult time coming to an understanding as to what constitutes reality and how it might be better discerned. Today, should I invoke a correspondence theory or a theory that looks for greater degrees of coherence between practical and theoretical matters? Or, again, should we be merely pragmatic and accept that what works for us is true, and v.v? (13)


Obviously, we should use a good deal of common sense in such matters. To hand we should find conventions able to help us to discern what is required for making this type of an assessment as to whether we are in alignment or not in alignment in such matters. Finding an coin on the street merely needed to be looked at closely. On the other hand, if we were to entertain a complex philosophical or religious position as to the nature of reality how should we evaluate such theoretical complexity? Or should we even try? Perhaps the value of such an enterprise is merely in its ability to interpret the world for us in a manner that supplies a greater degree of value. Helping us to find a place in this world and, therein and thereafter, supplying us with a sense of being as to what it might mean to be at home in this world. The comparative value of such an enterprise arsing not so much with its alignment with so called reality but in what manner it seems to value our existence in this world with others. But should such theoretical (or religious) constructs be treated as relatively incommensurable with respect to all other constructs, and, as deserving no form of appreciation as to what degree of alignment they might possess with this world as lived? Being embodied and embodied in this world as lived we are inescapably a part of this world and as such we cannot separate ourselves from what we are inseparably bound to. If we were to live in a large wooden house should we deny all knowledge of our existence in this rambling edifice? If the house were to catch fire then we would need to know that our house was on fire and how to escape from its confines. Without drawing an absolute parallel in this same regard let us simply note that form knowledge comes a greater semblance of power, and v.v., and, that the more informed we are the more adept we might be in using such information. So, to this end, how do we evaluate our current alignment with our vision of reality, and, determine to what extent this vision of reality is actually aligned with reality per se? (14)


Our patient who thinks himself to be Louis XIVth is obviously is some form of misalignment with reality should we accept the meaning of his statements at face value. Of course it could be that he merely misuses his metaphors, is unconventional in his use of conventions but such disparity usually indicates a deeper rift with reality as lived, indeed, his psychotic distortion of reality in a form that otherwise has been reached by general social consensus. He uses social conventions on one hand, like naming, when he states that he is x, but, then, misuses these same conventions given that it is obvious that various obvious contradictions intervene should he continue to run with such an assumed form of identity. In his mind of minds it is obvious that some form of cognitive dissonance lurks closely beneath the surface given my questioning seems to have hit a nerve or hot spot, a point of over-reaction given his fiercely defended counter-reply. In a practical sphere it might be right to say a psychotic person has no insight or little insight, but, obviously, demonstrations of frustration or friction, annoyance or  vehement rejection, when an article of faith in your world view is called into question, would seem to suggest, from a hermeneutic point of view, that not all is well in such a world. To a neutral observer it would seem, so to speak, that the right hand and the left hand are not working together. In this apparent contestment of views the official version is more re-imposed rather than allowed to speak for itself... in a world at large. The hermeneut has a number of strategies to avail themselves of in making this type of demonstration of cognitive dissonance in some form or other. On the telephone an expatient rang to complain that we were using tracking satellites to control her mind as well as a few other delusions about how we were poisoning her medication and so on. She was asked by myself what she would think if I had made these strange claims... to have the phone immediately slammed down hard at the other end. For this ex-patient it was too hard for her to contemplate these same claims from a more inter-subjective point of view. She, thinking more like a member of the public, would have thought I was 'mad' to make such claims and, therefore, she should think the same about herself. An uncomfortable truth that she was not able to confront and embrace. Hence her immediate decision to terminate that call. (15)


A similar anecdote should reinforce this psychotic incongruity within and between theoretical claims and practice. Triage was met by a middle aged woman, in no obvious distress, who claimed she had been raped. She said she lived on the seventh floor of her apartment and that various gentlemen, unknown to her, were climbing up drain pipes, etc., in order to get into her room and have their nefarious way with her. They would then leave before she woke up. How did she know this was happening? She made a number of non-substantial claims like the sheets were rumpled, etc. When she was asked had she reported this to the Police she replies she had and they told her to head to the local accident and emergency department and seek a mental health assessment. We could argue that if you seriously believed you had been raped then you would not have let the Police fob you off with re-direction to a psychiatrist. It would seem, that under the surface, even this woman did not believe in her own claims of rape as she should have insisted that the Police at least take down the details of these said offenses. Such claims were all said without obvious distress as if it were something she said and had to say each day... (16)


You cannot successfully argue with psychosis, with a psychotic person. Delusions are usually fixed to some degree. No amount of logic is going to deconstruct such  seemingly bizarre, frail assemblies of statement... often lacking a substantial evidential basis. Such statements, usually, will be asserted with a certain degree of vehemence despite incongruous elements of ambiguity, paradox, contradiction, etc., peppering such performances... as if glued together with some form of an emphatically emphasized assertion... all made real by some act of fiat. 'It looks like that is the case and so it is the case that things are as they appear, as they appear to me...' At least given some form of an argument along those lines even if the argument itself is rather vacuous and tenuous.... (17)


Deconstruction of a psychotic account may well be not a good career move. Entering upon these hotspots of apparent contention could well unleash a violent and dangerous response.  On the other hand, agreeing with such assertions should not be entertained unless it was necessary to do so. A psychotic person, in their heart of hearts, might well think you to be mad or daft to agree with them. Just like the lady on the telephone when she was asked what she would think if she had heard such statements made by someone else. Dealing with the reconstruction of a psychotic person's vision of the world may well be an impossible task. Should they become less psychotic, through time and/or with suitable medication, this sort of process might well be undertaken to some extent. A bit like the paranoid schizophrenic on the bus who thanked me in a loud voice for looking after him and who in an equally loud voice stated he was a paranoid schizophrenic and that ECT wasn't working but that even though he thought people were against him he knew that was not the case; just that it felt to him that that was the case. Quite an interesting self-observation and an indication that the medication at least was perhaps working... and would keep him out of hospital. He 'knew' people were not against him just that it 'felt' that people were against him. An interesting disconnect between the cognitive and the affective levels of being and interpretation. (18)


We may think we are adequately aligned with reality but a hermeneut could show that that might not be the case for a person who has a psychosis, or, has a pseudo-psychosis through an over-commitment to certain articles of faith, or, when we are just wrong to have assumed that reality has a certain form or function when otherwise is the case. In a court of law a jury has to 'weigh' all the evidence and find the most probable version of the truth in order to confirm or uphold a  conviction or have such charges dropped. Here evidence is re-assembled on the grounds of testimony and other forms of documentation, expert opinion, etc., and, e-assessed in terms of its consistency, coherence, probability, conformity with evidence already to hand, etc. Along with directions from the judge, doubts raised by the competing barristers, etc., the facts of the case would be assigned varying degrees of of apparent certainty or dependability. Starting with, e.g., that a murder had occurred, that the suspect or suspects had a motive, a means and opportunity to have done the same along with some form of apparent benefit in having committed this crime... or that such a scenario as constructed was only connected in a tenuous manner and that insufficient grounds exist for a conviction of the person or persons currently charged with that offense. (19)


Just how should the reality of a certain state of imputed alignment be discerned? Already I have hinted at various strategies like looking for forms of correspondence, determining apparent coherence of certain claims, looking for evidence, seeking consistency in testimony, weighing the facts of a case, etc. In other words, appealing to conventions already to hand thought adequate and appropriate for such forms of determination. In a more systematic vein I would also suggest working through our six orders as discussed elsewhere in these current volumes of papers and elsewhere. Let me demonstrate this more technical approach. In our first order we investigate logical consistency, coherence, non-contradiction in our nomination and denomination of our subjects and objects along with nature of the field in question. The real Louis XIVth is dead. Our man who states he is “Louis XIVth, the Sun King” is very much a live. So such statements to that effect can only have a first order of existence as thoughts who content cannot be integrated and therefore cannot act as logical subjects, be they subjective or objective, for higher levels of ordered analysis. Or, the person accused of the murder in question could be proved to be at the site of that murder at the time that murder occurred. In a third order of analysis we might note that an act of murder is de-ontologically wrong and that the whole scenario, as claimed by the prosecution, is (conceptually) tenable. In pragmatic terms of reference we could note that the gun purported to be the murder weapon was not working, or, the accused had no access to such a weapon, or, the bullets could be shown to have been fired from some other gun as yet not found, etc. Or, that motive and benefit were insufficient to state a case in the form put forward by the prosecution, etc. In a fifth order we look at hermeneutic probability and consistency, etc. In a sixth we make factual determinations as to, e.g., the nature of the murder, who performed this act and what happened before and after the commission of this crime, etc. Arriving safely at a sixth order semblance of positioning should allow the judge, jury, concerned members of the public to arrive at a similar conclusion, namely, e.g., that this prosecution succeeded or failed, etc. (20)


Consequently, in the light of the above, we should be able to recommend an ordered approach for a relatively systematic appreciation of that state of alignment under review. Moving from non-integrated thoughts to integrated thoughts, from there to de-ontological and overall conceptual considerations. Then follows a pragmatical and perceptual reading (if the latter is applicable) followed by hermeneutical appreciation of probability and interpretive competence, etc. Finally, surviving the first five orders then allows us to form a factual reading of this overall progression from non-integrated thoughts and so on and all the way to integrated factual accounts of that under investigation... and finding therein that we ar allowed to make various factual determinations one way or the other (namely, that a certain something did occur historically or that that same thing did not occur as an historical fact, etc.). (21)


Our determination of alignment proceeding through these orders, in an adoption and adaptation of this systematic method, from integrated thoughts concerning various objects and subjects, as logical subjects, right up to their assessment as considered statement of fact (as either positive assertions or  negative assertions, or, as currently or permanently undecidable statements in a neutral or agnostic form or format). Positive assertions accepting the historical veracity, to a certain high degree of probable probability, that x occurred in situation y as an event z, etc. E.g., that  a person was killed in a certain motel beside the highway in an act of murder. A negative assertion 'that x did or did not occur in situation y as or not as an event z' where the overall outcome is negative in tenor. E.g., a person was killed but not in an act of murder, or, no one was killed and, therefore, there was no act of murder in this situation of y. Or, e.g., no dead body  was found and the court was not certain that 'a had been murdered or not murdered in situation y as an event z....(22)


As introduced at the start of this section we are already aligned to a certain degree in this world as lived, i.e., we have a reasonable working understanding of where we are in our cultural-intercultural mapping of this world to some extent or other and that it merely behooves us to refine this alignment through apposite and adequate forms of re-aligned rectification. I would like to argue that through a critical appreciation of our historical consumption, especially of a more recent nature, we should find ourselves in a position to engage forms of re-aligned rectification (given that I have argued that alignment is achieved through critically orchestrated processes of re-alignment; i.e., through processes of progressive re-de-mis-alignment). (23)


Normally, we know where we are in the world. It is all mapped out for-us and by-us. If we were to suddenly wake up we might be lost for a few seconds. Or, if were were to go into an area of bush unknown to us we might get lost. Still, we would know we were in such and such a state relatively near some large city or small town. In contrast, when people become disoriented, this disorientation can be in terms of time, place and/or person. Perhaps we should also add intentional anticipation – just where we think we might be heading in the next minute, the next hour, or the next day or week, or, even in the next few years. An aspiring doctor, just starting university, effectively, has a project that will take a certain number of years in order to achieve if they were to be be successful in this task. An intentional project, usually, consists of a number of intentional programs, sub-programs, etc., to be run episodically, concurrently, occasionally and/or for a specific period of time. Such programs and projects are productive of various forms of value formation that may or may not be linked to more or less inclusive programs and projects. In other words, where we have arrived in our various programs and projects is dependent upon our consumptive history; i.e., the historical resultant at a certain point in time through non-deferred forms of consumption and deferred forms of consumption. In essence, we are where we are through how we have collectively consumed or not consumed various entracements in an overall set of projective and programmatic transformational enactments in our dialectical arrival of where we currently are in a phenomenological description of our current situatedness; i.e., as expressed in and through an existential descriptor, namely our own unique existential descriptor. I.e., through the transformation of consumption we constitute our identity along with the history of that identity. Moreover, we also constitute the history of others beyond our embodiment by virtue of our embeddedness with others be that in general cultural terms; in particular groups, organizations or communities; in specific instances of social interaction with specific individuals, etc.  (24)


Our overall alignment in both passive and active senses is constituted by our patterns of consumption undertaken in its broadest sense (being totally inclusive of all forms of value formation). Passive alignment is in the sense of where we have arrived and with what we bring to that point or period in time from the past and current thinking. Active alignment in the sense of what intentional programs and projects currently being enacted or about to be enacted will re-direct this otherwise passive alignment dialectically arrived in the course of our historical existence. An appreciation of our current alignment is to be arrived at through the requisite form/s of reflection that allows us to have this self-reflexive appreciation of our apparent sense/s of self. Importantly, such reflection needs a certain abstract quality in order to conjecture as to where 'we are' without necessarily having to believe the same. A breakdown in such abstract thinking, and its replacement with concrete or material thinking, sets up the individual to literally identify with some form of metaphorical identification without out being able to discriminate as to whether such allusions are literally possible, probable, improbable, impossible, etc. A tendency prevalent in the psychotic individual and whose intensity of psychosis is usually directly related to the apparent degree they are psychotic.(a form of assessment usually reinforced by other forms of disturbance). (25)


Thence an appreciation of the same is an appreciation of our current semblance of alignment in this world as lived, and, as noted, is indicative our our net consumption. Let me explain.... (26)

3.    Consumption


Consumption as already noted is through the transformation of entracements, whilst entracements have their genesis in acts of value formation (i.e., e/valuation); i.e. intentional acts of re-direction in which entracements are deposited. Now some entracements can be subject to further, future acts of consumption. E.g., through working in your vocation you usually get paid. Payment can be either saved through a deferral of consumption or consumed in part or in whole. Again, you might find you have just bought a better dining room table and now wish to sell the old one bought a number of years ago, etc. (27)


How is consumption entered into? Through the utilization of the emergence, deflection or creative destruction of entracements in current or past processes of value formation found in a form that allow us to enter into that desired form of consumption. Essentially, in and through our embodiment, with or without immediate embedded inputs, our intentional anticipation envisages an intentional program or project to enact or not to enact a certain pattern of behaviour. Such enactment or non-enactment being desired through a consideration of its successful prioritization. Such thinking is being thought because no other pattern of intentional anticipation is being currently contemplated more or less given that we exposed to many internal and external influences that seek the commission or deferral of their enactment or non-enactment at the expense of other possibilities. That we dialectically arrive at the current pattern of intentional focus through such programmatic re-prioritization. Do I think about my next holiday, or, that rude person I had to interact with during the day, or, should I ring that friend I have been meaning to contact, etc., etc. We are bombarded with possibilities and how we deal with them is an indication of who we are and who we want to be whether this process of dialectical prioritization is conducted advertently or inadvertently. An outline of such choices and how we deal with the same indicating how this prioritization is directed and re-directed over time. Roughly speaking, through noting relatively more prominent possibilities, how they are being prioritized, and, in what manner most of those possibilities will find themselves being deferred. Obvious patterns of deferral indicating  directly or indirectly how those priorities, or relative non-priorities, are being mapped, respectively, through their imputed presence or absence. (28)


In practical terms how might we understand this nature of consumption. We might be able to understand this by invoking an economy of desire and assuming its incorporation in some form of an existential economy given that desires cannot be practically engaged without some form of intentional enactment that must incorporate elements of both. Intentional directedness is motivated through a prioritization of intent. On the other hand, active intentional anticipation of the success of our intentional programs and projects demands that we attend to their necessary preconditions for such fulfillment, i.e., find ourselves engaged in an existential economy that effectively deals with both our emplacement (through embodied-embeddedness) and our displacement (to that extent our intentional programs and projects cannot find immediate fulfillment).  Thence their existential cooperation in order to expedite such programs and projects. A process of immediate and habitual hierarchical prioritization dealing with with this economy of desire and its entertaining those dialectical compromises that will effectively support an effective harmonization of immediate desires and longer term prospects of fulfillment. Against such a background patterns of non-deferral or deferral and entered into. Consumption being the enactment that utilizes the entracements formed in previous, less immediate and/or immediate acts of genesis. E.g., using money in the bank to make a purchase online; eating an apple you brought from home to have with your  morning tea whilst at work; re-invoking some of your recent ideas on what to say and do when you now sit down to have lunch with a certain friend. In the latter example such entracements being previously contemplated decisions formulated in the light of this immanent meeting. Obviously, entracement in this context of consumption are either relatively material like bank notes or bank balances (being able, hopefully, to be cashed out in the former) or relatively immaterial like intentions themselves, habits, the formation of previous decisions, immediate judgments, memories, conditioned responses, etc.). Or we might see this more along the following lines that the latter, intentions in some form, are always necessary whilst the former are dependent upon being treated along intentional lines of response. No point being given a suitcase of money in a cashless economy that now only operates in that manner and where banknotes were no longer legal tender in any form (even as artifacts in their own right). In other words, entracements must be able to circulate in their respective economies in order to meet with enacted acts of consumption... or a deferral of the same. Intentions operate in an intentional economy (treated as synonymous with an existential economy when treated from a relational, trans-conceptul, trans-intentional, judgmental point of view, etc.). In effect, entracements circulate in a trans-entracement oriented economy. Similarly, money operated in a financial setting and usually through acts of deflection where it literally or metaphorically changes hand either through physical forms of exchange or through virtual manipulation of banking balances, etc., in the form of a range of financial products (such purchasing, buying insurance, payment of services, through fees exercised on the back of transactions, etc.). (29)


Effectively, consumption is a process of transformation... and where value can be seen to emerge, be deflected and/or arise through processes of creative destruction. E.g., the collective weight of the organized opinions of a community for the preservation of a certain tree might sufficiently emerge to that extent politicians beholden to be being voted into their political positions and retain the same through such democratic means, cannot ignore the emergent will of that community in this regard. Or, e.g., payment for a meal in a restaurant through a deflection or re-direction in various streams of overlapping value formation like buying food prepared as a meal with money. Or, e.g., a mother ripping up old newspapers with her children over the school holidays in order to build paper maché puppets. In this example, like all examples, all three forms of value formations can be seen int eh same event of value formation? In this last instance we find the creative destruction of those old newspapers will eventually lead to the emergence of puppets which could be sold when no longer wanted or utilized in some form of paying puppet theatre. (30)


As a general rule what can we say about the phenomenological nature of consumption? That in a certain phenomenological context value formation forms entracement some of which can be consumed or deferred. That consumption is a form of  transformation wherein enactments utilize the transformation of entracements in order to engage selected intentional patterns of re-direction entered into in the formation of that process of value formation. So, I set out to climb a certain mountain and return safely. Or, I learn a few phrases in Chinese to help me in my travels through China. Or, I wish to make a nice cup of coffee on my new coffee machine. All in all, it would seem to be the case, that we indulge in a complex set of programmed sequences in order to address and redress the current displacement of our emplacement and by displacing such displacement find a greater degree of alignment sought in our programs and projects. Given that we are defined in and through our patterns of consumption, in both relatively material and non-material terms, and, through patterns of deferral also entered into then let us now examine how our current and prospective forms of alignment are mapped through an inspection of the same, etc. (31)

4.    The Interaction of Consumption and Overall Alignment


In an appreciation of our past, current and prospective patterns of alignment just what dimensions might need to be noted in our appreciation and assessments, and, what might be the practical ramifications of such insight into the creation of value, its circulation through entracements and its consumption be that conducted in trans-natural, existential terms of orientation or natural terms of reference or, to that extent possible as a dialectical affair between these two impossible polarities of engagement? (32)


Already we have noted this distinction between passive alignment, and its current resultant of where we are now, and, active alignment, with its orientation towards future intentional programs and projects of enactment (be that through non-deferment or deferment). In the same vein we can note our alignment with the actual state of our emplacement and recognizes both the nature of our current displacement and how we might wish to displace the same (and thence its execution through our programs and projects). (33)


Other polarities that need to be considered would include considerations of the affective (to what extent our affect is relatively centered in a normal range of expression and is appropriately in keeping with the nature of our current embeddedness). An obvious consideration should also include an appreciation of the existential orientation of our engagement/s in this world as lived (as well as this de-existential orientation as a balanced corrective to an existential orientation that needs to also find itself instantiated  in order to advance both our embodiment and embeddedness). An existential orientation being receptive, effectively, of a relational-centric point of view. When we are in alignment with this orientation we tap into an expanded horizon that would then let us better appreciate what is necessary for relational preservation and conservation. It also helps us to adopt and adapt those responses, on the behalf of those relationships in question,  more in keeping with the nature of our embeddedness through the exercise of this practice of such transcendental reservation. In effect, integrating an economy of desire in the deeper embrace of the existential economy... (34)


Other considerations would note an alignment with practical considerations and outcomes; alignment with texts and meta-texts separately and between the same (where the latter takes on a non-systematic sense of the existential); an alignment between the various senses of self, and, between others, organizations, communities, cultures, etc; finding an alignment between various forms of ideology currently subscribed to, etc; find an alignment between the ramifications of our past and the potential ramifications of our future be that fated or seemingly unobtainable...? (35)

5.    Provisional Conclusions


It now behooves us to answer this pressing question: how can greater degrees alignment be realized in both individual fields of alignment and collectively in an overall sense of alignment? (36)


Some may question whether this issue is merely contrived? That this talk about alignment is just some form of a resuscitated popular psychology. So how do you feel today? Say on a scale from one to ten (where ten is deemed the most advantageous) where would you rate your current sense of self-alignment? I would argue that we should not be too dismissive of other ways of seeing the world as all metaphors have some existential insight to proffer. That, indeed, some forms of insightfulness are more insightful, and, that we would be better off learning to more profitably discriminate  by heading down those more insightful avenues. That through approaching those topic from new directions we may well engage these fields of interest in a more fruitful manner. That such topics are often not too clearly thought about... if at all! (37)


An appreciation of our embodiment is often overlooked and this assessment of body-tone, or overall psychic-tonality... or our overall semblance of a displaced-emplacement... may well proffer insights into how we are currently faring, were faring, might be soon faring, perhaps, should be faring?! (38)


Indeed, I would like to argue that this semblance of tone is one way we could approach this topic of alignment. The intuition to be focused upon being that we do have this overall sense of how well we are currently traveling between an intuitive appreciation of our emplacement as tempered by our simultaneous sense of displacement (given the practical impossibility of the immediate realization of our world of the intentional as exercised in an economy or desire of an existentialization of the same). (39)


Furthermore, I would like to argue that as a form of judgment we should attend to those pre-conditions, conditions and post-conditions that support this ability to appreciate that under such focus. Obviously, for those who realize where I am gong in this regard, this must implicate our philosophy of the overall transcendental suspension.  Through the apposite and adequate exercise of this suspension we should find ourselves in a better position to practically and critically arrive at a clear and distinct understanding of just where we might stand in that regard, in terms of such overall alignment, and, in what manner we would need to advance this understanding through some form of rectification along with its subsequent apposite and adequate amplification in value formation?! (40)


The fruitfulness of the overall transcendental suspension, in the formation of both an excess in value formation and a relative amplification of the same, is to arrive at this state of promoted harmonization. Intuitively we find, through living in this world as lived, from our interactions with others and experiments conducted with our own senses of self, that a clarification of judgment leaves us in a better position to execute this form of promoted harmonization. That, the execution of a transcendental suspension ultimately depends on our ability to see and oversee the various aspects of our psyche by appreciating to what extent these disparate, relatively incommensurable regions of the psyche already are cooperating to a considerable extent, and, that through forms of ordered analysis, e.g., whether conducted advertently or inadvertently, we can engineer, through and from a consequential analysis, relatively more beneficial patterns of behaviour. Just what might be entailed in this approach? (41)


Body-tone (bodily-tone/psychic-tone/psychic-tonality, etc.), in my opinion, is attested to through an examination of everyday language (and psychiatric practice). In common parlance we have such expressions as 'feeling out of sorts', 'not the full quid', 'having an off day', 'having a bad hair day', etc. To my mind they capture a certain existential insight that our overall togetherness fluctuates and can be evaluated to some extent more or less. E.g., people might say they would give themselves a 4 out 10 but we would laugh if they were to say 3.99. Then, again, others might look at us and want to give some other score, say, a 2 or an 8. Obviously, we cannot be a 2 and an 8 at the same time. Of course if one were worrying about paying the next power bill and then found out you had just won Lotto for x millions your mood may well lift to an 8 or even a 9.9.  (42)


As noted we may well wish to impute that a number of alignments are collectively assessed under this rubric of tonality. Overall mood of affect would be a number one contender. Then to what extent we find ourselves thinking nimbly, with agility and in a clear-sighted manner might next be looked at. Or, may be, to what extent we seem to be operating from an existential perspective. In this relational orientation with the world as lived we could note the presence or absence of classical existential hallmarks as discussed elsewhere. E.g., noting the degree a spontaneity of being appears to be in evidence. In the same vein, observing the relative presence or absence of synchronicity, relational pervasion or apparent essentiality (uniquely distinctive of each focused upon relationship), the semblance of propriety, appropriateness, and validity, or, an element of promoted harmonization, etc., etc. (throughout our engagement with the ambit of that primary relationship in question), etc., etc. (43)


In some measure the hyphen in this expression 'body-tone' is quite important and symbolizes a more intimate relationship between body-and-mind, between the formation of consciousness and our physical embodiment, or, namely our embodiment as this interplay between the ontological and the epistemological. My expression of 'engagement' already captures this intimate relationship between body, on one hand, and, on the other hand, our psychic awareness that arise in, through and from such a physical anchor as experienced 'in our lives as lived “in” this world as lived'. 'Engagement' being equated as an (ontological) encounter with (epistemological) recognition'. The '-' indicating this intimate interaction and non-absolute isolation of the physical from the mental aspects of being (along with the intentional object in its intentional objectivity versus the the intentional subject in their transcendental subjectivity). Moreover, my concept of the epistemological hierarchy and its hierarchical epistemological organization of the psyche can also be harnessed in formulating this concept of tonality (on a theoretical, practical and/or critical basis) (and will note the four following principles incorporated in this theoretical construction). (44)


Such epistemological organization proceeds on a number of simple assumptions. First, that we have a physiological basis or aspect (as a Physiological Aspect) dealing with motor-sensory organization; an affective basis (Affective “Aspect) dealing with impressions mood, affect, etc; a cognitive basis (Cognitive Aspect) dealing with intentions as exercised through concepts and percepts, and, finally, a trans-intentional, trans-cognitive, judgmental basis (Judgmental Aspect) as examined by an ordered analysis. (45)


Second, I would also argue that each aspect is relatively autonomous and is in an effective, fully exercised, dynamic suspension before a higher state of consciousness is more actively entered into. We may feel pain but if pain overrode us we could not think or perceive in cognitive terms of reference... doing not much more than screaming or gritting our teeth or struggling to accept the fact that we were in terrible pain (without understanding why, etc.). So, on an affective level, the Affective Aspect must be in a state of ongoing suspension in order for us to perceive the pain as a painful back or finger, etc., rather than being over-immersed in the pain qua pain. An affective suspension letting us see the painful experience as a painful back or finger, etc. In the same vein, a cognitive suspension letting us make an appropriate judgment (given its adequate pre-conditional access to relevant information, etc.). (46)


A third principle noting that we are psychically centered in this hierarchy in those aspects and sub-aspects experiencing the greatest differentiation in functioning. This stands to reason to the extent that what preoccupies us basically characterizes us in that period of time. I am dreaming I am a dreamer. I am a visual perceiver of the landscape I am a visual perceiver of the landscape, if I am reading a book then I am a reader, etc. (47)


A fourth principle concerns the gestalt quality of our representations by arguing that in states of higher overall integration our representations should reflect this higher degree of overall gestalt integration. Hence my classic reply to the rhetorical question “how do I know that I might be merely dreaming and not awake?” If I had a high degree of gestalt integration I would know I was merely dreaming and that vivid imagery was being experienced in either a hypogogic state (as I was going to sleep) or a hypopompic state (as I was waking) and that I would also be aware of the experiential fact that such imagery was being constructed by my own imagination... which we could re-direct if we were alert and aware enough to do this type of intentional operation of transformational re-direction. Or, if my gestalt integration was not very integrated my dream imagery would reflect this corresponding poverty in the ensuing formation of our dream imagery and such imagery would strike us as surreal and dream-like, and, that effectively we were dreaming in this rather vague, unsatisfactory state of dream experience. (48)


Using this concept of an epistemological hierarchy and noting the gestalt integrity of our current level of our overall intentional consciousness would allow us to integrate such concerns such as, e.g., over an evaluation of affect, determining the current cognitive clarity relatively present or absent in our thought processes, noting the relative presence or absence of existential hallmarks, and, in forming an overall assessment as to how integrated we might currently feel or not feel. To such evaluations within this determination of body-tone we could add other spectra or indicators of distinctive aspects of our overall experience of our own overall sense of self, etc. A type of examination that can, and will, (also) look at texts presented for such inspection. In this light invoking some form of a hermeneutic analysis to assist us in such processes of determination although I suspect we might come to some quick evaluation in this regard and then work backwards to support, or undermine (deconstruct) our intuitive observations be they subjective or inter-subjective in orientation. (49)


However, let me follow us these issues and considerations, etc., that advance our theoretical, practical and critical appreciation/s of this topic as to the role played by  the overall transcendental suspension in an assessment of alignment, as reflected in our patterns of consumption, etc., in the remaining essay-papers of this volume (and in a further volume centered on the critical appreciation of the import of this concept of the existential economy). (50)







  




         Noël Tointon, Sydney, 5.2.14.
�	        The reader might like to refer to a series of essays on this topic of co-authored phenomena in my volume of essays titled Beyond Therapy.






