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 Part XXVIII: The Existential Economy!

The Transformation of Value, and, the Value of Transformation:

Harnessing an Existential Surplus?*

0.    Preamble


In the beneficial engineering of positively amplified change we have differentiated between (the four forms of) the relatively non-existential and existential types of augmented and enhanced value formation. In this essay-paper let me examine the ramifications of this desire to find and harness an existential surplus (especially of a relatively enhanced existential orientation).
 Along the way let me also look at the role played by narratives in the prevention and promotion of our experience of an existential surplus in value formation in this world as lived with-others.... (0)

1.    Introduction


First, in an introduction let me examine these four types of positively amplified value formation and examine the problematic considerations concerning the nature of an existential surplus or excess, how it is realized and how it might be harnessed. (1)


Second, let me explore, in practical terms, how a surplus can be recognized and directly encountered in order to engineer a more profitable form of engagement. (2)


Third, let me examine this relative need to discriminate between lesser forms of a relative existential excess and a those existentially oriented situations that appear to be more productive in this regard. (3)


Ending this essay-paper with a series of provisional conclusions. (4)

2.    A Re-Introduction of this Topic


First let me quote this paragraph referred to in footnote no. 1:


….augmentation and enhancement can also be viewed through either an relatively non-existential orientation or a relatively existential orientation. E.g., respectively, finding $10 lying on the pavement lost by some unknown person; or, winning the lottery by mere chance; or, in an act of kindness being given a free ticket to enter a museum by a patron who has just left that institution; or, someone successfully rescued from a burning building whilst unconscious without injury (where that life and the quality of that life is preserved) or finding yourself unexpectedly winning or being given a scholarship to study at a prestigious institution which will radically re-direct  the way you will lead your future life (through this form of positively enhanced conservation rather than mere preservation of a life threatened by immanent death). [23] (5)

*Latest version: www.homestead.com/noelshomepage/noelshomepage4.html

In the examples just noted I have tried to exemplify the differences between a relatively non-existential orientation and a relatively existential orientation, augmentation and enhancement as well as drawing a distinction between preservation or mere maintenance of value and its amplified conservation. What are the imputed differences that allow me to do this (as exemplified in my examples)? Augmentation can be seen as a moderate amplification of value whereas enhancement has been defined as an 'augmented augmentation' with the imputation that a considerable existential surplus in value is being generated through a harnessing of positively productive chaotic phenomena in conservation and a major subversion of a drastic loss of value in the prevention of the destruction of a relationship in question through the maintenance of its value orchestrated through its successful preservation. Less obvious is this distinction between the relatively non-existential and the relatively existential. In this essay-paper I hope to satisfactorily (re-)draw this distinction, examine what is implied in experiencing an existential surplus in value formation as well as discussing the role of self-narrative and other narrative in looking at and overlooking these irruptions of the relatively existential and its potential for surpluses in value formation. (6)


How might we describe/prescribe the essential phenomenal-phenomenological characteristics of this epithet of the 'existential'? That the existential is relational oriented, i.e., what operates from the relational point of view, i.e., from the hypothetical perspective of the relationship. This perspective is simulated, etc., in trans-cognitive, trans-perceptual/trans-conceptual terms of reference, i.e., in transcendental or judgmental terms of reference (given this transcendental equivalence between the relational, transcendental, judgmental, trans-conceptual, existential, etc.). Moreover, this holistic approach is also seen as being productive of an excess in value formation over its mere inputs, contributing parts, etc. Hence this expression of an existential excess and its equivalence with its alternative expression as an existential surplus (lest the reader thinks these two terms describe two different phenomena). However we need to ask here two questions “does this existential orientation exist?” and “is there such a thing as our being able to experience this excess value of an existential surplus?” (7)


Both questions and answers in reply can be used to used to give an answer of the other. In an existential orientation we experience this existential surplus, to some extent, and it is this experience that allows us to differentiate between the relatively non-existential and the relatively existential. I refer to either polarity as an orientation by virtue of the fact that we can only experience the relatively existential through an existentialization of the relatively non-existential, and v.v. The relatively existential cannot be experienced in and through itself. Similarly, the relatively non-existential is arrived at through a de-existentialization of the relatively existential although material, non-relational preoccupations usually overlook this relatively psychic, immaterial dimension of the relational. So, I would argue that a relational orientation is viewed differently in experience and that this difference, essentially, is an existential difference. A difference that can be discerned when relational experience has subtracted from its relational experience its relatively material inputs. So we extract subjective and/or objective participants in a certain relationship in order to hypothetically and/or experiential discern those aspects of experience that cannot be directly reduced to those participants even though such participants need to be present for the relational existence of that specific relationship in question. Hence certain existential hallmarks like holistic pervasion of the essential characteristics of that relationship equally throughout the ambit of that relationship albeit from the point of view of that being engaged, spontaneity, simultaneity, relative uniqueness of the event in each and every moment or period under consideration, sense of harmonic resolution, implication and explication of a trans-subjective and/or trans-objective nature associated with out experience of that relationship from its own semblance and simulation of an essential intimation of its hypothetical/experiential point of view, etc. That our simulated experience of this relational difference manifest as our simulated experience of its existential difference. That our experience of an existential difference is manifested as an existential surplus or excess in value formation. Let me reinforce this through examining the following examples that illustrate our experience of this difference. (8)


We go to a very pleasant restaurant with a friend and for $20 each we are served a very satisfying, nicely cooked and well presented meal. On one very minimal level of experience we could say that we have experienced deflections in the flows of streams of potential value expression (as discussed in previous essays). With $20 we could have bought a cheap novel to read or something else or a set of things that $20 would be able to buy. However we were both hungry and chose to buy a meal in this restaurant and eat our meal together. We both swapped $20 for a meal. The existential surplus in value is present in our finding our hunger assuaged, finding an enjoyment in eating this meal above and beyond its mere nutrition, knowing that the chef takes a special delight in cooking a very nice meal and our knowing that they find a great enjoyment in finding their patrons enjoying his handiwork, that their humble establishment is acquiring a wonderful reputation which has been reflected in better patronage, etc. None of these additional features is reductive present in the mere money or the mere food. Another chef could just cobble the same things together and accept the same level of payment, even make a passable meal in the process. And this is an important point: all relationships have an existential surplus of value to be found in their experience, albeit from an existential point of view, but some surpluses of value present an even greater degree of surplus and, as a consequence, greater subsequent enrichment of our existence. Not all existential surpluses are the same. Indeed, we should argue that our experience of each and every surplus is both unique and different by virtue of this uniqueness. Moreover, each and every experience of such uniqueness is realized through the differences experienced in the density, intensity and propensity of its modal engagement as well as the uniqueness of its phenomenal-phenomenological footprint in “'the reality of that experience' as 'an experience of that reality'.” By 'density' is meant the different mode of active engagement being engaged. By 'intensity' is meant the intensity that each and every mode of active engagement is actual engaged. By 'propensity' is meant the re-iteration of thematic structures (as enstructuring tropes) associated with its harmonic resolution and thematic focusing of the apparent uniqueness of that experience (in its specificity, particularity and generality of experience) and maintain the thematic organization of our reception of that phenomenon currently to hand. (9)


Let me exemplify this phenomenon of experiencing an existential surplus. (10)


On a number of occasions I have stood in front of a wonderful painting to find myself lost in it. A number of years ago I was surprised to find in the Auckland Art Gallery (Toi O Tamaki) a very large and beautifully painted work by Pieter Brueghel the Younger titled A Village fair (Village festival in honour of Saint Hubert and Saint Anthony). In the painting it was like going back in time. In this work we saw people in a village dancing, cooking, drinking and eating, performing a play and an audience watching... all in stunning detail. The painting helped me to intently focus my attention and after some time of being absorbed I felt refreshed, more insightful of those time, and, altogether rather inspired to continue my wanderings around this gallery in order to look at other paintings with somewhat more attentiveness... (11)


In experiencing an existential surplus we should find that our attention is be rewarded. That subtracting our investment of psychic energy from our returned dividend in interest we should find a difference that is equal to the value of that existential difference. Now, it is true, that interest in some phenomenon should always reward our attention, but, what is more important to note is to what extent this reward rewards our interest through this dividend experienced through the absorbing semblance of a greater degree of interest. On the other hand, when our interest falls on stoney ground there is relatively little or no existential harvest of a surplus or even a desire to look for the same. Indeed, we travel on and, hopefully, then find a more fruitful territory to traverse and more deeply engage with. An 'engagement' has been defined as an 'epistemological recognition of an ontological encounter'. It follows, therefore, that a 'deeper engagement' would be a 'deeper epistemological recognition of a deeper ontological encounter'. The existential nature of this orientation being evident in its existential hallmarks, such as, e.g., in a sense of greater energy, a deeper identification with that under  review, a more profound form of appreciation, a semblance of living in the immediacy of the present and being absorbed throughout the ambit of that under such existentially oriented and rewarded reflection, etc., etc. (12)


There are times when our interest find itself more effortlessly rewarded. Once aware of this phenomenon of engaging a more relatively existential orientation the more interested we should be in engaging and finding ourselves absorbed in such engagement. In some measure it is its own reward! (13)


In times of sadness or stress I have learnt to look about myself and have always found this attentiveness discovering what was not previously seen or overlooked. It might be the way the shadows of the leaves of a tree fall upon the ground, or, an architectural feature not once seen despite my having walked past this building many time, or, seeing a friend in the distance not seen for some time, etc., etc. Then, there have been occasions when looking more intently at an antique owned by myself for some time that I discover something not seen before. Or, to be humbled by some other person who sees something I had never seen before in the same object. Or, those enjoyable occasions when two or more people who have read a good novel or have seen the same wonderful movie discuss certain aspects that one or more of us have overlooked to surprise others, in turn, at what we may have found in such a text... in such a closer examination.... (14)


Given this ability to tune into this dimension of greater insightfulness perhaps it is reasonable to ask why we almost perpetually overlook such finer, more revealing details to be found in the world as lived if we were to attend to it more closely, attend to it in such an existentially receptive orientation? I believe there are some interesting reasons why the existential is more overlooked than looked at or looked through through the power it invests in us through this metaphorical opening of our eyes to this dimension of deeper insightfulness. Let me proffer a few reasons. (15)


We first need to invest, invest more interest, in this psychic investment in order to realize this dividend of deeper insightfulness. Given that people search for value, if not actually being driven towards the same, let us now ask why this process of of existential investment is more itself overlooked? To clarify and interpret this observation I would hazard the following reply, namely, through various forms of overlaid narrative we find ourselves being prevented from conducting that type of quest. Perhaps through a combination of other-narrative/s and self-narrative/s in which through re-telling places some form of a retail tax whose over-expenditure of expenditure just short-circuits our existentially oriented engagement therein and therewith... and for much of thereafter.... (16)


By narrative I mean a frame of reference that infuses our engagement with a text, or, a set/s and/or series of texts (in the broadest sense possible; i.e., depositions formed  through forms of intentional engagement either formed by-us or formed for-us). Our narration to ourselves and/or to others being respectively either self-narrations or other-narrations. By 'self-narration' is meant a controlling text that is overlaid over our writing and/or reading of a text/s, etc., that pre-interprets or re-interprets the text in question through the limits imposed by such a narrative told to self by self. An 'other-narrative' being told by others in such a fashion that in our retelling it too overlays the passage of our current attempts in attempting to write and/or read our own intellectual journeys, etc. Why are such narrower versions of reality imposed upon us at this stage and further re-imposed, time and time again, upon us by our own narrated sense of being in this world as lived? (17)


Through forms of conformity to patterns of engagement we let ourselves more conform to such conformity rather than open ourselves up to the non-conformity or disconformity that would be found if not censored by our over-conforming to such conformity. If we were to entertain an existential orientation and de-leveraged such over-conformity we would be continually surprised by an ever-present irruption of this existential orientation and its surpluses of value formation left behind in the wake or train of such an overflow in the formation of excess value. Why is such over-conformity the default position when an existentially oriented receptiveness would over the long term be more productive in value formation? Through recourse to habit, an overlaid incentive to  maintain our conformity, self-censorship and other-censorship, carelessness, short-termism, fear of disconformity and non-conformity and an even greater fear of being seen to not avoid or even welcome this over-welling, welling up of a deeper, more profound forms of accommodation  that at first glance might seem to threaten our fragile sense and semblance of an ego. If what works for us seems to work well enough for us then why bother to risk our composure on a continual escapade that may well disturb our sense and semblance of a world. And so we narrate to ourselves a limited vision and version of reality that continually glosses over irruptions of a dis-conforming or non-conforming nature.... (18)


Furthermore, we are beholden to the misplaced power of the other in this same regard. That the very semblance of dis-conformity or non-conformity threatens our non-viable sense of security. We don't wish to live in a world of the anomalous, but, more desire to feel at home in a world of the non-anomalous even if that means censoring and circumscribing the possibility of such irruptions in value that could well be more enriching for us than if we were to remain blinkered in a watered down version and vision of reality that may initially feel more at home for us.... (19)

3.    Engaging an Existential Surplus?


 Why bother to risk our composure on a continual escapade that may well disturb our sense and semblance of a world..?
 Why such exhaustive self-censorship and other-censorship? Our homes are usually constructed with walls, a roof and floor. Within such confines we learn to feel at home... withdraw within its confines and oft' forget about what might lie outside. Until the noises and necessities of the world intrude upon this fragile shell we might have thought of as a safe and secure house and home. Similarly, encased in conformity we take a false delight is such non-eventfulness unaware that non-conformity forms our floor and dis-conformity forms our roof and we only have windows for walls. The existential world is rich and rewarding when shallow censorship is overthrown and we come to accept a world both formed for-us as well as by-us. Deeply ingrained habits that over-privilege the self censor this other vista of an interminable irruption, eruption of value formation. Trapped in an old-fashioned, outmoded Cartesian imprisoning of the self the philosopher, and all others in their footsteps, fail to see that we do not start with the sense and semblance of a self in our development and thematization of identity. Such notions are refined retrospectively when we are in a position to differentiate subjectivity within a world of inter-subjectivity and objectivity, and subsequently, differentiate subjectivity from both inter-subjectivity and objectivity despite the absolute impossibility of even contemplating such an impossible manoeuvre. We are immersed in a world as lived with-others! 'Our' language is a testament to this fact. Our continual exercising of a myriad of meta-textual genres attests to this fact that we live in a world-with-others and don't live in a hermetically sealed mental prison called 'self'. Of course we see the world from our point of view being embodied but, obviously, we are equally embodied in the world of the other. How else could we navigate and negotiate this world as lived if it were otherwise? Acceptance of this existential fact of both our social and personal embodiments in the Life-World has important ramifications for both the philosopher and the layperson and everyone else in between. In doing philosophy we cannot profitably start with our own embodiment and fight our way out of such solipsism. We need to observe the inescapable presence of the inter-subjective and learn to dialectically match inter-subjective experience with subjective experience and v.v. Similarly, objectivity has translations that are both inter-subjective and subjective in orientation and this domain of identity is crucial in our understanding in order to understand the material nature of our objective embodiment with-others, before-others. Then, for the layperson, hopefully, they can put to the side much of the philosophical and religious nonsense that drives much of the conflict of this social world as cultures and sub-cultures, people and communities interact with each other. Whilst, without discrimination, all people can reflect on the roles played by self-censorship and other-censorship in diverting our attention, obscuring from sight and subverting our will to existentially engage, both encounter and recognize this transcendental realm wherein we can find and foster the development and irruption of a productive existential surplus in value formation as well as learning to balance the books through a profitable de-existentialization in attending to our emplacement through both embodiment and embeddedness. (20)


What is being envisaged here? A revolution in re-orientation! Just as the philosopher has to work with the ways of the world by psychically accepting that we are the dialectical product of an intimate marriage between both the inter-subjective and subjective aspects of experience as well as being emplaced in a world of both embodiment and embeddedness through which we must both navigate and negotiate, i.e., arbitrate, so, too, must the non-philosopher accept that we are immersed in a world as lived through our living-with-others. That such recognition, in our existentially oriented encounters, means that we must learn to engage through a revision of narrated censorship in such a manner so as to negatively minimize those influences that positively detract from our existential engagement with that continual irruption of an existential excess in value formation as it must now arise before conscious experience. (21)


How is this revolution enacted? Through the apposite and adequate utilization of the overall transcendental suspension. By suspending such narratives that censor this  natural irruption, eruption of an existential excess in value formation. Let me look more closely at what is entailed in this suspended sense of de-positioning. (22)


We make sense of the world through narration both with respect to others and our own sense/s of self. We tell stories, create a vision of the world and populate it with various sets of values that sometimes overlap with other systems of values and at other times may well be treated as relatively incommensurable. Into this inflammable mix of potential conflict we impose upon ourselves internal narratives engineered from both personal or interpersonal perspectives, i.e., self-narratives and other-narratives. Such narratives necessarily position us in this world of discourse/this discourse of world and without apposite and adequate suspension effectively entrap us in their limited vision of a world. However, by using this suspension in an apposite and adequate manner such positioning effectively acts as an imposition that then prevents us from successfully harnessing this otherwise irrepressible irruption of value. Just what is entailed in this revolution, this turning around of our prejudices, pre-judgments, presuppositions as to how the world is to be enacted with-others, before-others? (23)


In this re-visioning, re-seeing of the world as both emplaced and displaced, as an engaged site where both embodiment and embeddedness must work hand in hand, we become both more aware of the relational and our subsequent re-positioning in the light of the same and its correction through a parallel, contrary de-relational re-positioning. We become more aware of the consequences of our languages and genres of behaviour and through apposite and adequate suspension overcome the restrictions that are self-imposed through the imposition of the non-critical acceptance of both self-narratives and other-narratives which occlude such existential insight and forms of balanced rectification. Such occlusion being the consequence of a short-sighted desire for personal and social patterns of conformity, etc., at the expense of a welcoming of this irruption of an existential excess in value formation (and its parallel re-balancing through a de-existential re-positioning). Let me look at this in more practical terms through an examination of some exemplified form of treatment that might better demonstrate just what is entailed in this radical shifting in our way of seeing this world as lived as it actually is lived to that extent that we can take a metaphorical magnifying glass to such a style in critical transcendental re-enactment... (24)


From a natural point of view we see the world as laid out for us as defined already for-us by our culture, local communities, over-lapping minor life-worlds, etc. To hand we have a plethora of genres of behaviour that define and determine various expected spectrums of engagement... as to what is acceptable and as to what might be deemed unacceptable, etc. Other possibilities are neither ruled in nor out being more overlooked or not looked at at all in these spectrums of expected possibilities. Imagine, if you would, the following situation. On two separate occasions we have inadvertently promised to to do two different sets of actions at different geographical points but in the same overlapping period of time. In other words we are double booked. I guess this type of event has happened to all of us, especially those who have a busy social life and/or a busy work life that does not adhere to predictable trajectories. What should we do? One or both of those promises have to be undone. How might we go about this type of task? Now, some people, perhaps most of us, would probably prefer to run with that appointment they would more like to keep. How might we go about this process from a more existentially oriented point of view? We could inform both parties that I have two promises that conflict and ask them for some help in this task. Or, perhaps, I could act on the behalf of these relationships and intuit a solution that might be acceptable to all parties concerned with or without their participation in this process of resolution. In effect, we fall back on possible patterns of resolution already somewhat to hand in this regard. We might even through necessity have to lie to one or both parties. Then, again, noting cultural sensitivities, we might tell them exactly what 'our' problem is in this regard. In effect, we should recognize that there is no simple ideal solution to this particular type of conundrum and what is necessary is a specific approach in keeping with the apparent specificity of those relationships involved in this problematic process of resolution. On one hand, we have a number of possibilities already for adoption and adaptation, and, on the other hand, such solutions need to be finessed in keeping with the relational dynamics at play in this situation in its embeddedness. In truth, we are given a situation that needs to be resolved but that through resolution might also proffer a greater degree of existential interactivity. We might co-opt the help of all or some of the parties in question, or, we might feel we have to do this on the transcendental behalf of this complex situation. Ideally, turning this difficulty in negotiations into a point of greater existential enrichment through the solution or solutions taken up in that specific situation. So, given this desire to find a form of value amplification in the realized resolution of this problem how might we re-visit this situation in terms that seek such augmentation or enhancement? It may well be the case that all that needs to be done is done and is performed by taking into account various possibilities of re-direction already to hand. Or, we might invoke a deeper approach that recognizes (why this double booking was made in the first place and) that examine what self-narrative and other-narratives are at work in both in the formation of this problem and its possible process of resolution as well as recognizing the role played by the apposite and adequate utilization of the overall transcendental suspension in de-authoring the impact being made by such narratives. By such means facilitating a more relational approach to the complexities of this situation and hopefully finding in its existential 'heart of hearts'  the most acceptable solution or solutions to resolving this difficult dilemma (albeit perhaps created by a lack of relational attention in the first place). What is the difference here? By noting what narratives are in play in this complex situation then allows us to suspend the same and from the midst of such a complex suspension intuit a solution in keeping with the relational sensitivities involved in the specificity of this complex situation. In effect, de-authoring the normally shortsighted nature of such narratives as they both are informed and compete with each other. Through de-authoring we are not longer being told through such proxies in the distribution of power how we should or should not go about solving and/or resolving the current forms of relational dissonance to hand. The power of the suspension being a suspension of the power invested and 'voiced' in and through such genres of behaviour. On one hand, such 'voices' help to position us in this world as lived, and on the other hand, help us to 'de-voice' the imposition of such power in order, hopefully, to find a semblance of resolution more sympathetic to the spirit of the embedded relationship/s in question. A process of de-existential rectification also offering a corrective in the sense that the participants in a relationship or set of relationships, regardless of their embeddedness, are also in need of a recognition of their embodiment as well since without the latter there would be no relationship or set of relationships in question. Hence the role played by our noting relevant genres and our formal engagement with narratives potentially at play behind the exercise of the same in a certain simple or complex situation, and, our suspension of the same along with those corrections that need to take place in a de-existential rectification of our simulation of that simple or complex situation in question. By recognizing, approaching and noting how narratives are exercising these genres of behaviour we should find ourselves in a better position to both existentialize and de-existentialize our interaction in the simulations of the same. By such means, through such discrimination, finding ourselves in a better position to harness an existential surplus in value formation...? (25)

4.    Engagement with Discrimination


In this revolution of seeking to find and harness an enriched existential excess in value formation a number of pre-suppositional claims are being made. For a start I have claimed that an existential excess in value formation would be continually irrupting if it were not for the fact that various forms of occlusion are being exercised; the most important of which are narratives which seem to dictate which genres of behaviour will be exercised and which will be overlooked or not looked at all. These narratives fall into two categories, namely, self-narratives and other-narratives although this distinction should not be set in concrete. 'Self-narratives' are personal narrative we ourselves tell ourselves  and through their habitual or non-habitual exercise influence the way we then go about processes of enactment. 'Other-narratives' are narratives that appear to be dictated by others whether that is a specific person or persons or an organization or community or culture, sub-culture, etc. The apparent dictates of such narratives effectively 'voice' the authority and power of whom and for whom they act as such proxies. On the other hand, it is in our deeper interests to listen to the innermost spirit of the relational situations in question in order to determine through such discrimination how an existential amplification of value formation might be better engaged. A process facilitated through a de-authoring of such narratives through the apposite and adequate exercise of the overall transcendental suspension. A process that also stands in need of a process of de-existentialization in order to expedite those aspects of embodiment that also need to be addressed and redressed in our more attuned forms of involvement.  In the light of such proposed pre-suppositions how might we demonstrate and expedite this double form of an existentialization and de-existentialization of our de-authored reading/s of those relational situations in question? (26)

5.    Provisional Conclusions


In theoretically examining the nature of relational interaction it has been proposed that each and every intentional moment is both internally and externally re-directed through chaotic mechanisms. That such re-direction defines the moment, the uniqueness of each and every moment, and, accumulatively, the uniqueness of distinctive periods of time. Thence the uniqueness of the relationships implicated in our focusing on that relational context in question. (27)


Now, granted that each moment, etc., is unique and redolent with an existential excess in value formation it follows that our experience of a certain relationship or set of relationships in question, either in part or in whole, should demonstrate the continual confirmation of this imputed existential fact, namely, that there is this continual expression of an existential excess in value formation. However, given that this is not usually observed we must explain how this imputation can be accounted for if that thesis is to be maintained. (28)


Various forms of occlusion were proposed the most important, for our considerations, being judged to be the imposition of meta-textual genres of behaviour ostensively exercised to resolve anomalous forms of intentional experience. However, such devices are authored and through forms of self-narration and other-narration are used to  impose patterns of resolution that might well overlook a more existentially attuned use of the same. (29)


That a more attuned process of existentialization should be expedited through a de-authoring of our use of such devices through the apposite and adequate utilization of the overall transcendental suspension. That through the discrimination of such an existentially attuned approach we should be better able to harness this existential excess in e/valuation through the continual surfacing of such an excess in value formation. (30)


By such means expediting an existential transformation of our emplacement in this world as lived and leaving it less displaced to that extent we find our intentional programs and projects more successfully realized over both the short term and the long term. (31)


A de-existential correction also being expedited through a process of de-existentially attuned de-existentialization in recognition of the preservation and conservation of both our embodiment and embeddedness in this world as lived. (32)


That processes of rectification that recognize that engagement in this world as lived is a dialectical dance between the subjective, inter-subjective and objective orientations should be found invoked in both our emplacement and its enactments of re-directed behaviour, etc. (33)


That, moreover, we should also note the important philosophical ramifications that flow from an acceptance of this recognition that our orchestrated passage through this world of life is both better negotiated and navigated, i.e., arbitrated, through an attuned awareness of this dialectical interaction between the subjective, inter-subjective and objective domains. The important implication following that philosophical projects need to note this dialectical dance between the same through an overt recognition that we live in this world-with-others and cannot exist in and through the apparent isolation of the egotistical self and that we are both embodied and embedded before-others with-others. Hence our need to recognize this observation in order to address and redress the ever present dialectical dance between these subjective, inter-subjective and objective orientations. That, as a consequence, no philosopher, psychologist, sociologist, etc., could present, represent and/or re-present a system of philosophical thought without taking into account a need to note the necessity for an accommodation between these domains whilst avoiding a form of constructivism that locates itself in the relatively false isolation of any one orientation at the expense of any other given their correlative correlation and mutual co-definition, etc..! That, hopefully, through such insight we might find ourselves being more able to tune into harnessing an apparent existential excess in surplus value formation..!! (34)



  




       Noël Tointon, Sydney, 11.2.14.
�	        Refer to the brief paragraph no. 23 in essay-paper Part XXVI as cited above.


�	        Paragraph 18.






