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 Part XXIX: The Existential Economy!

The Transformation of Value, and, the Value of Transformation:

The Practical Ramifications of Subjective - Inter-Subjective Appreciation*

0.    Preamble


Given that we live in this world as lived with-others then let us ask in what way we can demonstrate an inter-subjective orientation without first exhaustively profiling the philosophical intricacies of a subjective orientation? Or, to put this quest in another form, how do we match inter-subjective forms of intentionality with subjective forms of intentionality; tracing their dialectical interactions through our intentional entracements, and v.v., etc? (0)

1.    Introduction


First, I shall discuss some of the implications of observations noted in the previous essay on this topic that seeks to address and redress the traditional philosophical privileging of the subjective over the inter-subjective domain of the other (whilst also avoiding the objective and inter-objective orientations in such research). (1)


Second, let me explore these (subjective –) inter-subjective investigations by noting in what form/s and format/s they could be conducted through and within. (2)


Third, let me note how parallel investigations between subjective and inter-subjective orientations could profitably be conducted. (3)


Last, let me note a number of provisional conclusions in the light of the investigations above. (4)

2.    A Relative De-Privileging of the Subjective Philosophical Preoccupation 


Descartes and his Cartesian approach to doing philosophy has further distorted this vocation by overlooking the fact that we are both embodied and embedded in this world as lived. Concentrating on merely our embodiment, usually in a form that focuses purely on the intentional, is both shortsighted and effectively bankrupt. What value such research programs and projects have proffered has been as a result, wittingly or unwittingly, of our overlooking this solipsistic dimension. That only the experience of the self is known, that only the existence of the self can be verified, or some similar version of this type of prejudice, should rightly be regarded as without foundations in both truth and in practice. The glass of water sitting in front of me would have been called a 'glass of water' a long time before I was born. The very language I use is a testament to this observation that we live in a world that is lived with others. So, even though empirically we do see the world from our point of view we are also inseparably beholden to the world of the other. (5)

*Latest version: www.homestead.com/noelshomepage/noelshomepage4.html
2.    Developing an Inter-Subjective Philosophical Format for Investigations, etc.


Too often the philosopher starts with an attempt to go back to absolute basics. Why? We already have the world to hand. So, let has look around us and see what there is that the critical neo-philosopher could find to work with before they relapse and go on a frolic into the solipsistic realm of their own minds to never return… except when people knock on your front door or the needs of nature re-appear given that they can reassert themselves faster than any door bell or knocker. Thankfully, we are embodied, given a point of reference in this world with all other embodied persons, other life-forms, objects and states in the semblance of a world that is both inter-subjective and inter-objective. (6)


In front of me I have a glass of water. As already noted this expression of ‘a glass of water’ was already in existence a long time before I was born. Phenomenologically we understand a number of things about ‘glasses’ and how to use them. We can fill them up with a liquid but we cannot over-fill them. The liquid then just goes down the outer side of the glass. Usually, but not always, a glass filled with a fluid placed in front of us is a glass for us to pick up and drink from. Phenomenologically we understand a number of things about ‘water’ and how to use it. E.g., to drink it, cook with it, wash with it, that it freezes at zero degrees Centigrade, etc. Phenomenologically we understand a number of things about ‘a glass of water’ and how to use it. We could drink it if we thought it were safe to do so. Or, I could pour some of the water on the maidenhair fern growing in a pot on my table at home, etc. In effect, our phenomenological understanding is mediated through the use of an incredible number of genres of behaviour; genres that tell us both how to interpret a certain situation and what possibilities of enaction would existence within the ambit of that situation as well as suggesting which actions or non-actions, in value formation, are more probable and more likely to add value for us or less probable and less likely to add value for us. The glass of water on the table is most likely meant for drinking. One glass probably means there is one person present who will drink from the same, etc. (7)


Everywhere we see these patterns of behaviour mediated through these meta-textual genres. ‘Meta-textual’ by virtue of the fact that they ‘inform the formation of texts’. By ‘texts’ is meant ‘the exercise of intentionally directed behaviour enacted through actions and/or non-actions’. This would include classical texts like telephoning a friend, writing a letter or sending an email or non-classical texts like walking along the beach, eating a meal, thinking you are getting sleepy and that it was time to head for bed, etc., etc. This contrast need not be drawn in too definitive a fashion. More important is this distinction between our recognition of a direct or indirect
 intentionally directed formation of behaviour and its deposition of textual entracements. A process of deposition that will happen moment by moment, over a certain period of time, in the exercise of such intent given that it must be motivated to head in some form of a definitive direction (as directed through processes of intentional resolution). A process of deposition that occurs through the parallel deposition of textual entracements. So, e.g., when I write a letter with pen and ink I am using up that ink, scratching the paper (always the case when I was taught to use a pen with ink in those days where schools started with pen and ink after crayons or pencils), wearing the pen down (which was also a regular occurrence), probably leaving a trace on the page beneath besides seeing my dismal attempts at penmanship, blots of ink on the page and elsewhere, along with a sore hand at having to painfully copy large slabs of text, etc. Of course these parallel entracements may barely register with our hermeneutic gaze that recognizes our encounter with a text, i.e., our engagement with the same, in terms of its apparent or probable intentional motivation, as well as a determination of its simplicity and/or complexity of value formation in both its arising and potential reception through the imparting of meaning, potential meaningfulness, or, even in our being able to recognize its sense of place in the world through seeing it as a certain type of text with a certain form of sense, etc. The apparent value of a text (or a set/s and/or a series of texts) lies in this ability to recognize its intentional origins and this ‘recovery of apparent value through these correlative determinations of phenomenal-phenomenological sense, hermeneutical meaning and existential meaningfulness (as explored elsewhere). Furthermore, we should also recognized that entracements are either living entracements divided between human and non-human forms of life (be that non-human and animal or extra-terrestrial or divine in orientation… to merely cover all possibilities in that regard) or non-living entracements as mere textual depositions (in our broadest meaning of a text). (8)


In our embodiment if we were to do a certain sort of action it would eventually leave some form of a trace on our bodies. Hence scars, bad backs, runners’ knees, a sportperson’s wear and tear in their game of choice, etc. Even the mere fact of our embodiment is the consequence of intentionally directed behaviour… on the part of others, namely, our biological parents. (9)


Now, I would argue that genres, even if meta-textual in orientation, can be differentiated, comprehended and translated into texts as evidence of this inescapable inter-subjective dimension of our existence in this world with others. That, in even stronger terms, without meta-texts there would be no texts, and, there would be no formation of intent nor our engagement with the same. End of story! But we do think and thence the necessary pre-conditional existence of this aspect of intentional directedness. In this process of the formation of intentional directedness language, too, is inseparably caught up with our ability to think with-others, of-others, of-ourselves, of-ourselves thinking with-others, thinking about-others, before-others, etc! The sense and semblance of the other is intimately bound up with genre and its mutual imprint on language, and v.v. Of course, we should also recognize that the conceptual side of language is also transcended in acts of judgment when a process of judgment finds a form of resolution in trans-conceptual terms of reference given that a judgment arises between, within or from concepts and cannot be conceptual per se (in its essential phenomenological description/s) (despite the fact that a judgment is translated into conceptional terms of reference, etc., after the act of judgment per se). (10)


A meta-text is a type of performative score. It tells us how something is to be formed in intentional meaning and what probable patterns of enactive potential are seen and should devolve from the utilization of the same in this unique conjunction of the descriptive and prescriptive. You normally drink from a glass and so we do not normally throw one. If you were to see someone throw one, at someone or at a wall or onto the ground, it could well mean (if you are not at a Greek or Russian wedding) that that person is probably signaling that they are very angry, indeed, very angry, and, that they are invoking an entirely different genre of behaviour (or, more likely, in this instance, of misbehaviour). (11)


How should we approach these meta-texts? Through observing their habitual use in their apparent contexts that appear to be applicable to the same. This could be arranged through conferring with others as to their apparent significance, range of significance, or, by determining to what extent they appear to contribute to a surplus of value through their appropriate exercise, etc. Perhaps we can also go more deeply, in epistemological terms, by noting their apparent invocation of metaphors, their apparent use of rhetoric, and, the apparent invocation of existentially oriented value realized through their general adoption and adaptation in general usage. On this level of scrutiny and examination it is my opinion that the philosopher has much to gain. Taking such a tack is most likely going to be fruitful as long as they do not isolate themselves in the inter-subjective aspect in the same manner many traditional Western philosophers have tried ever so valiantly to immerse themselves in the impossible dreams of the purely subjective. All modes of being and becoming gain their significance through contrast both within and without the exercise of those same modalities! A process further enriched when other, allied disciplines could also be invoked like psychology, sociology, anthropology, economics, politics, hermeneutics, etc. Acting also as additional forms of contrasts, as supplements, as complementary forms of confirmation, etc. By such means helping to elucidate more subtle points of clarification in the apparent utilization of these meta-textual genres of behaviour; noting in this process that they are also performative in directing enaction and hermeneutic in directing our appreciation of their significance be that in either active enactive terms of reference or in passive non-enactive terms of significance. (12)


In metaphorical terms we would investigate the predetermined use of metaphor/s in the utilization of that genre. So, e.g., in drinking from a glass we adopt and adapt very primitive phenomenological notions like ‘containers’ that ‘hold fluids’ that can be ‘held’ and ‘poured’ into our mouths in acts of ‘drinking’. We could also note subsidiary genres like toasting, the religious use of libations, using a glass of water to water a pot plant, etc., etc. In metaphorical terms we could say ‘pouring’ is like a liquid ‘slipping away and out of its container’ in the manner expected through our experiences with liquids. Or, we could go in the opposite direction and through contextual language see glasses of liquid as metaphors for other things… e.g., the definition of an optimist versus that of the pessimist in regards to a glass that is half full/half empty. Or, the allied phenomenon of thirst could be turned around to apply to other things like when a sexually over-active person is described in some languages as ‘thirsty’, etc. The nexus of potential relationships between metaphors and meta-texts being infinite in extent although a properly functioning metaphor needs to be properly set up for the reader to determine just what intended significance is apparently being imparted through its usage. Various hermeneutic strategies and stratagems can be utilized to show that these devices and aspects of language can proffer directed forms of significance through processes of predetermined context, habit, apparent iteration of intent, outlining propensity (of thematic iteration) when evident through the apparent invocation of specific patterns of iteration, etc. Of course it should always be borne in mind that we are not talking in terms of absolute determination even though most of our day is spent assuming various close degrees of near indubitable experience validly interpreted/re-interpreted through the valid appreciation of hermeneutic context and content, and, its apparent use of genres of behaviour being, therein, alluded to…. (13)


On a relatively deeper epistemological level metaphors cross the descriptive-prescriptive (naturalistic) boundary (as do all aspects of judgment including rhetorical and [non-systematic] existential levels of deployment in crossing over these same relatively limited boundaries in their more specialized and distinctive deployment). Metaphors not only describe likeness but also prescribe what sort of relations must apply and in doing so both describe and prescribe features about the world. As simple as it may seem a ‘spade’, e.g., (as a term for all spade-like items that are spades or spade-like in function [and including therefore spoon, spatulas, shovels, etc.) not only tells us it can be used to dig up the world, invoke the metaphor of ‘digging’, but that the world is also a place that can be dug. Hence my expression picture-tools to the extent language has this double-sidedness in so far as expressions both describe and prescribe various relationships, ways of being in the world (when examined on deeper epistemological levels of linguistic deployment). By leaning on expressions, pushing them to the limit, through deconstruction and other stratagems we can expose not only this descriptive-prescriptive interface but how on deeper levels of epistemological examination we can engage this double-sidedness along with a host of other dialectical qualifications that on less deep levels of epistemological functioning are naturally demarcated. In the case of metaphors they are rhetorically pre-set up meta-textually and this is then noted or referred to (if that specific genre is already well acquainted with). Just as the metaphorical distinction of descriptive likeness and prescriptive applicableness breaks down when the dialectical roots of this contrast are exposed, so, too, can we show that the rhetorical breaks down in a similar fashion. In effect the rhetorical (en)questions a certain specific or particular type of situation or context whilst the metaphorical, in effect, (en)answers the same. Asking a question (just like what happens in the use of metaphor) presuppositionally reads the world as a place of a certain type reflected, in range, by the entire territory covered between the either/or. Taking the rhetorical to the limits of its linguistic function can only expose its intimate, dialectical roots with the metaphorical (in its [quite reflexive] enanswering the rhetorical enquestioning).  Moreover, the non-systematic vision of the existential is seen as the harmonic resolution entertained between the phenomenological use of metaphors and the hermeneutical use of rhetoric in setting up such metaphors, etc. The existential aspect, arising through a suspension of both the metaphorical and the rhetorical, taken to the limits of its linguistic deployment, in indicating this relationship between the metaphorical and the rhetorical, wittingly or unwittingly understood, also exposes these same dialectical roots beneath these surpluses of value that arise through these relationships central to trans-cognitive, transcendental acts of judgment. Furthermore the correlativity central to such aspects, as aspects of the judgmental process, must always implicate the inescapable presence of this inter-subjective dimension as expressed and revealed through our use of metaphors, rhetoric and this existential dimension between the same (through an ongoing suspension of the same)(as revealed through the re-iteration of thematic tropes or propensity along with its sense of resolution and dialectical harmonization, etc., indicative of our relational appreciation of relationships in and through the formation of surplus value, and v.v.). In more simple terms we are left with inter-subjective (and inter-objective) artifacts that indicate (being indicative of...) the intimate relationship/s these aspects of the metaphorical, rhetorical and their harmonic interaction in the formation of surplus existential value have with each other… and through processes of intentional deposition as entraced artifacts (that can be relatively isolated through various hermeneutic strategies) that mirror both the way we see the world and how, ultimately, the world will get to see us, and, the way we get to re-see this world through an ongoing refinement of this process of engagement with these explicit/implicit senses of the other and various senses of self; at least to the extent that without some relative earthing in lived-reality we could not be at home, to some degree, in this world as lived (with either our own sense/s of self or the other). Our metaphors act as if to shine a light on how we see the world. In parallel, rhetorical devices can highlight the same through enquestioning the intentional constitution of our understanding of this world. An existential appreciation of value formation, and how we prioritize or de-prioritize the same, revealing our prejudices, prejudgments, preferences, privilegings, etc., in such a quest to the know this World-of-Life as fleshed out in our thematization of an overall vision and version of a world as lived with-others, before-others…. (14)


To summarize previous points, let me re-iterate this finding that metaphors, rhetorical devices, existential processes of harmonization, and, subsequent ongoing value formation closely reveal the inter-subjective (and inter-objective) configuration/s of our understanding of this world as we stand with-others, before-others… The critical neo-philosopher also using these inter-subjective (inter-objective) artifacts along with the insights to be gained from the utilization and through recognizing the limits entailed in such fundamental aspects of the judgmental process. Given this claim, let me examine how our understanding of the judgmental process can further this non-exclusive inter-subjective(/inter-objective) paralleling of the subjective world (and objective world). (15)


So, e.g., the meta-textual genre of ‘digging up the world with a spade’ tells us that our world can be dug with a spade. As critical philosophers we understand we are rooted in this world as lived and cannot merely inhabit the vast, but limited, realm of our own minds. That, correctly, we don’t need to as the psychological is equally mirrored by the inter-subjective flavour of this realm of experience through its invocation of inter-subjective genres of behaviour. Moreover, such correlativity is error correcting to the extent we are immersed in the world and able to transcendentally suspend the same. Just like when we wake up from a dream… and everything then gets re-read from the clarification of realizing we have now woken up from just having experienced a dream. 'Error correcting' in the sense that metaphors answer questions and enquestioning the metaphor re-sets up the metaphorical rhetoric, and, the value of their interplay can be experienced in existential terms as a surplus in value formation, etc. Greater degrees of existential e/valuation reinforcing meta-textual habits in the subjective exercise/inter-subjective formation of these genres of behaviour, and v.v., etc. (16)


Yes, spades can be used to dig the soil of this world we call Earth. Asking “is this a spade?” also informs us, presuppositionally, that the soil is something that could be dug, and, some tools are called 'spades', etc. Enquestiong the question “why dig the soil” indicates a world of value to be derived through the use of such a tool, such as, e.g., preparing the soil for crops, putting in a garden, digging a drain, laying foundations for a house, etc., etc. Such value being existential in orientation to the extent a surplus in e/valuation is arrived at through the ensuing ramifications stemming from such enaction as 'digging' the soil.... (17)


Inspecting this apparent correlativity, in our appreciation of behaviour, between the metaphorical and its rhetorical  performance, as determined through this interplay between text/s and applicable meta-text/s, will assist us, indeed, should assist us in this task of re-grounding philosophical programs and projects in a parallel correlativity between the embedded subjective and the inter-subjective dimensions already present in our use of language, performance of behaviour, quest for value and our search for amplified re-e/valuations of the same, etc. (18)


Let me create before the mind's eye the following scene: an important politician is about to give a party speech. Before them sits a filled glass of water with a jug of water also to hand beside it. A detail that would not seem out of place given that this genre of placing water to hand before a speaker is a convention that is almost to be expected in such a context. For such a glass not to be there might seem inconsiderate or negligent. An already half-drunk glass of water would be even worse than if it were not to be present. Then, an empty glass, without water, might be read by the speaker and their audience as quite inexcusable. Of course, it could also be intentionally set up to be read as 'keep this speech short please'? Or, our speaker may have already drunk the water in this glass. The balance between reading and over-reading (or under-reading) is always a risk the interpreter has to take be that in either reading a situation or in reading a more classical type of text (as either an interpreter within or between languages or as a mere reader). An appreciation of our 'interpretation' being assisted by the comparative e/valuation of the apparent existential value found to hand that has appeared to arise in and through such an act. If 'our important politician' asks for some water we may well feel that its absence was an oversight on the part of the people organizing that event. That this customary expectation should have been observed, etc. (19)


Sitting in front of a politician giving a speech, a glass of water is not just a simple glass of water but a genre of behaviour in its own right (as a specialized sub-genre in the 'drinking from a glass of water'). Speaking for some time the speaker might need to take a few sips of the same to help them continue. As a courtesy it is put there. Or, the presence of water on the table in a café or restaurant might be read as a way of indicating that that establishment values its patrons. In effect, these genres of behaviour, in their noted absence or expected presence, indicate more than just the absence or presence of those genres of behaviour being read in either a negative or positive fashion in the light of those contextual-expectations. (20)


Such expectations, associated with genres of behaviour, are inter-subjective in orientation. We all know what a glass of water sitting in front of person about to give a speech means? That it is there for that person, the speaker, should they wish to avail themselves of the same. That the use of language has this same form of inter-subjectivity. Words have certain sets of meanings in which context and apparent intent sort out as to which senses are being apparently intended. In a similar fashion, a comparative evaluation of the value of our surplus value helps us to negotiate such possibilities in that, usually, the choices that devolve the most value are usually both preferred and intended. Texts are normally read in the light of their apparently intended genres of interpretation. So, e.g., a letter looks like a 'letter' and an essay looks like an 'essay' and we would most probably not confuse them. Similarly a novel would or should be read as a 'novel' rather than as a 'biography' even though the novelist must refer, in some measure, to their own life-experience in the writing of that text and giving to it a certain degree of authenticity (in voice). Then, within the adopted and adapted literary genre/sub-genre both the writer and reader will appear, hopefully, to migrate along the same inter-subjectively oriented choices and through such inter-subjectivity dance the same dance in a form of unison that sees them finding a certain productive degree of alignment. A process that can be further refined through its critical appreciation wherein we attempt to better understand this inter-subjective element in writing/reading the relevant forms of textual entracement through re-iterated processes of performance. In reading a text and finding we are not too certain as to what might be meant we usually re-read that passage. In a well-formed text, re-performance of the same in a more closely observed attention to its inter-subjective utilization of genre/s, should help us elucidate what we might finally decide was apparently being intended. (21)


Not only acts of behaviour but even the reading of a literary text depends on this ability to appreciate this meta-textual dimension. A dimension that is inter-subjective in orientation given its existence before the birth of any individual in a particular or cultural cultural setting. Moreover, I would argue, we cannot even think a mere thought without invoking this same dimension! That, once we accept this existential fact of our existence, that we intimately operate in an inter-subjective dimension, and, that others, too, are operating in a similar fashion, means we can finally disabuse ourselves of this notion that we have a fundamental problem 'knowing other minds'. Rather, our real problem is merely being able to 'better understand the minds of others', an overall project that is already in existence as a work in progress, indeed, as an eternal project in progress... whether that be from the point of view of an individual, an organization, a community, a minor life-world, a cultural or internationally between nations, etc...! (22)


Once we accept this fact that the formation of a text, in its broadest sense, as an entracement, can only be formed through this cooperation between text and meta-text then we can put aside such naïve ideas that we are trapped in a world circumscribed by the apparent limits of my own experience. This necessary, inter-subjective dimension of the meta-textual means we are already directly immersed in a world of the other. When we are in a relationship it can mean nothing other than we are directly in a relation with that which we stand in relationship to. Of course, as philosophers, as critical philosophers (or critical neo-philosophers) we must understand that our understanding of the world is constructed, as an ongoing work in progress, and is not just something to be immediately appropriated and understood in its sheer entirety. We do not see the world as if metaphorically looking through a window. Rather, the world is simulated through processes of re-simulation. A simulation that must be understood as a simulation of a simulation and never as a simulation of something that is not simulated or stands before that process of simulation. That it is through this process of ongoing re-simulation that we refine our appreciation of the world. Just as we find our alignment in this world with-others through critical processes of re-alignment in which we refine our   representation through re-performing their re-presentation. Moreover, just as re-alignment is assisted through re-de-mis-alignment in a similar fashion our 'reading' of the world is more closely read through processes of re-reading that eliminate mis-readings through a re-de-mis-reading of such readings already to hand. Such hermeneutic refinement re-defining both our current texts to hand (as to what is being read) and our meta-textual appreciation of the same. As if hand in glove, this cooperation between text/s and their apparently associated meta-text/s, creates a surplus in value formation when we find we appear to be on track in this regard. If we were to receive a letter in the post we know that we must open it and read the same if we find it is addressed to ourselves. Before us is a page with writing or typing. We start to read it and by the time we finish we should have a very good idea what that letter is all about. Indeed, the first few sentences should give us what general intent has informed that letter. Our further reading of it merely filling in the details so to speak. Such processes of reiteration, through the re-performance of its reading, re-creating the apparent intent of its author. This phenomenon of reading, itself, is not problematic only the necessary manner of its re-performance in order to re-determine the apparent intent of its author (or authors). Such apparent intent being reinforced through patterns of re-iteration that stress such an inter-subjective reading by virtue of this recognition of genres (that tell us about what we are going to read), the detailing of such (reinforcing our recognition of genre/s), the apparent surplus of value that devolves from an apparently successful reading of the same through this inter-cooperation reinforcing the apparent validity of that reading, etc. (23)


Obviously a text is seen as a text qua text. But, how, we might ask, are meta-texts to be seen, if at all? In its broadest definition a 'text' is recognized as a text by virtue of our recognition of its intentional imprint. i.e., as something altered through intentional processes of re-direction be that in the form of a letter, footprints on the sand, a photograph, a work or art, a building, a simple row of stones, etc. Recognizing a text as a text then helps us to ask, if we haven't already made such a determination, as to what type of text we are dealing with. A letter is a literary text usually with an addressee being addressed by someone or some group of persons that utilizes the form of a letter to reinforce that intent. When we see footprints in the sand we assume someone has made the same by merely walking along that beach. We do not usually read much more into that observation. However, if we were on a desert island and we found a set of footprints and realized they were not ours then we would immediately realize we were not alone on that 'desert island' after all. As for a photograph we normally assume someone has taken that picture or, at the very least, someone has set up a camera in some manner so as to capture that shot automatically through such pre-programming. A work of art by definition is made by an artist be they a professional artist or merely an amateur. As for the aesthetic or artistic value of that work that is for the person who wishes to make that tentative ascription to test by reviewing that work in and through an appropriate form of ordered analysis (be that primarily in a second ordered appreciation of the aesthetic qualities found in that work or through some form of fourth order appreciation of pragmatic utility (be that merely decorative or tendentious with a message to impart; be that through direct means of depiction and/or indirect means of suggestion). A building is obviously constructed through the fulfillment, in part or in whole, of an intentional project. Then, a simple row of stones most likely would have to have been placed there through some form of intentional agency, since nature does not usually place stones in row, operate in straight lines, etc. An examination of the situational context, should that be apparent, might help us to understand why that simple row of stones is placed there in that fashion. They could be there merely as a device to decorate a garden, or, as an arrangement placed there by a child, etc. An appreciation of the situational context for the creation of that text giving us some idea or ideas as to its associated meta-textual genre/s implicated in its writing and to be re-implicated in its reading or re-reading. Indeed, our appreciation of intent is refined through our refinement of this aspect of reading. We find a 'text' and try to understand what 'type of text' it is. Already, our perception of a text qua text means we have already started on this process of determining its meta-textual origins. Ongoing engagement redefining, refining this dialectical process of a recognized encounter with that text as a certain type of text. This ability to determine the type of text we are currently dealing with being an ability to read the meta-textual character of that text. That no text is written and/or read without this co-writing/co-reading of its meta-textual dimension/s. In a literary text we find this meta-textual dimension also erupting into the textual dimension in and through every word placed there. Indeed, there can be no intentional entracement without the trace being traced out  in some form of an intentional context for such a process of re-direction to have occurred in the first place. In a literary text this also happen on may level through a number of devices such as, e.g., titles, introductions, arguments, conclusions, footnotes, asides, confirmations, re-directions, cross-references, definitions, etc., etc. hence, e.g., the dialectic between a title being a title 'about that text' and also, at the same time, when appended, being a title written into that text and being 'of that text' at the same time. This dialectic being experienced when we read the title in an ironic fashion given this dialectical space between a title 'about' that text and a title 'of' that text. A good title lending itself to such an ironic reading.
 Take the subtitle of this essay-paper “The Practical Consequences of Inter-Subjective Appreciation” as a case in point. I would have to confess that this text is not so much concerned with the practical consequences of inter-subjective appreciation as merely establishing this possibility in the mind of the reader. Although the consequences are referred to much of our time must be spent in talking about the same rather than merely enacting this recipe for re-evaluating our philosophical role in the world as one who tries to find greater degrees of alignment between subjective, inter-subjective and objective modalities, etc., in the pursuit of their philosophical and non-philosophical programs and projects... rather than doing philosophy, etc., in an over-privileged psychological or egological mode, or, any other form of modality…. (24)


Let me now look more closely at the correlativity, between the objective, subjective and the inter-subjective/inter-objective orientations, (whose overall, collective transcendental suspension is) central to an act of judgment. (25)


What are the a priori (pre)conditions for (a potentially successful act of) judgment? My short answer would be: relevant concepts subject to suspension. A longer answer, as a product of many years of phenomenological research, etc., could take the following format: something to be judged, arrived at through enquestioning, intentionally translated into thematized conceptual material open to metaphorical enanswering with these intentionally constituted conceptual materials and all other psychic factors (like impressions, affect or mood, perceptions, etc.) placed in an ongoing, overall transcendental suspension conducted in an apposite and adequate manner appropriate to the nature of this task in order to integrate and harmonize these relatively dissonant pre-conditional processes of differentiation. All quite simple, really, just some productive form of dialectical engagement that arrives at the requisite degree of an existential surplus in value formation. (26)


Without doubt a close unpacking of the myriad of concepts just alluded to above would take us well beyond the practical limits of this essay-paper. Instead let me concentrate on some of these necessary pre-conditions, namely, the roles played by concepts, suspensions, enactions, etc., in the light of gestalt fields, intentions and a productive harmonization of this process of enquestioning. (27)


For a long time I have argued that the only epistemological type of mental state that could be engaged in judgmental activity is that of concepts given that they can be both differentiated and accommodated amongst themselves. When I look at my left hand I am looking at my left hand and not my right. I can look at both, more or less, at the same time, but can only focus on one at a time. In comparison, the concept(ual translation) of my left hand and the concept(ual translation) of my right hand can be simultaneously differentiated and accommodated as left and right hands and as hands. This ability to non-integrated, integrated and de-integrated (sometimes in novel ways) giving judgment its ability to re-direct enactive behaviour. Hence this Kantian like maxim that states “judgment is between, within or from concepts….” (28)


Another pre-condition for judgment is the utilization of an overall transcendental suspension. We have a number of reasons for arguing along those lines. To begin with we might say that this state of affairs mirrors the gestalt nature of fields in that without interactivity between the orientations of background field/s, point/s of focus, an associated sense/s of subjectivity; that reviews the former from higher epistemological terms of reference, we could not entertain intentional consciousness and thence any other form of epistemological awareness like sensations, movements, pains, pleasures, desires, wishes, moods, perceptions, memories, intentional programs and projects, etc. That, in effect, the smooth, free-flowing ‘movement’ of information demands the activated, non-absolute dominating presence of all three orientations. Thence the overall transcendental suspension as a dynamic balance of all three distinctive gestalt aspects of the intentional process (at the cognitive level of consciousness where it deals with perceptions and conceptions, and translations of other epistemological phenomena). Translated into practical terms we can treat our current intentional consciousness to an overall transcendental suspension, through practice, by running dynamic forms of balance through a counter-parallelization of both processes and content. In effect, whatever comes to mind is paralleled and balanced in a dynamic process. This type of attitude is engineered through a balance of rhetorical enquestioning and metaphorical enanswering. Asking a question creates a dis-conjunctive suspension of the either/or. In contrast, the use of metaphor creates a conjunctive suspension of ‘like’ as ‘both like and not like’ given that metaphorical comparison is not a statement of factual identity of the ontical, sixth order ‘is’. As noted elsewhere, a dynamic balance of the dis-conjunctive and conjunctive suspensions creates a (non-systematic) sense of the existential wherein value is finally arrived at (to be given a systematic sense of the existential through a balance of all three suspended facets; i.e., in and through a dynamic balance of the triple sub-suspensions of the conjunctive/ metaphorical/phenomenological/ textual suspension versus the dis-conjunctive/rhetorical/hermeneutical/meta-textual suspensions versus the non-systematic existential suspension of both conjunctive and dis-conjunctive suspensions of the non-textual. The overall transcendental suspension being worked towards through a dynamic balance of all three sub-suspensions. A fine tuned form of an overall transcendental suspension being further refined through the rhetorical enquestioning of both rhetorical enquestioning and metaphorical enanswering already in place matched by the metaphorical enanswering of both metaphorical enanswering and rhetorical enquestioning. All of this is complicated by the fact that the operation ‘x of x is non x or not x’ and, therefore, e.g., we must read the rhetorical enquestioning of rhetorical questioning as either the ‘meta’-rhetorical enquestioning of rhetorical enquestioning and/or as the metaphorical enanswering of the same (both of which as strategies can enhance the value of the overall transcendental suspension realized by such means). (29)


Or, more simply, this process of moving towards the instantiation and thematization of an overall transcendental suspension can be approached through merely asking a question and/or then seeking an apposite metaphorical comparison, and/or, then, repeating this process in reversed order by noting a metaphorical answer and then enquestioning it in turn. A process that can be conducted in either hypothetical terms of reference or, more seriously, by testing its relatively non-hypothetical value through some form of an apposite ordered analysis (which in turn can be then paralleled, etc.). Through practice developing this art of the suspension… a process that rewards our efforts through our being able to better engage a greater degree of existential authenticity; both as a process encountered from out point of view and as to a recognition of its authenticity of import through noting either its relative presence or absence in those processes and their contents when placed under such review. A relative authenticity of presence being able to be delineated through noting positive existential hallmarks like spontaneity, richness of value formation, relative coherence of apparent motivation along with expected negative features like a relative resistance to deconstructive tendencies (induced through a relative inauthenticity of being, etc.), etc. (30)


Standing back, so to speak, we can see the overall transcendental suspension as a dynamic balance between the metaphorical, rhetorical and existential and which parallels the phenomenological, hermeneutical and existential forms of investigation. Or, a dynamic relationship engendered between corresponding text/s, meta-text/s and non-text/s. Again, the same parallel as set up between the archetypal modalities of Object, World and Ego (as they also parallel the overall gestalt field of intentional object/s, intentional field/s and associated forms of intentional subjectivity, e.g., as between perceptual object-state, perceptual field and background, and, intentional subjectivity in the form of a visual perceiver. (31)


The dynamic, dialectical interaction between these three polarities or aspects engenders an overall transcendental suspension to some degree or other, and, whose existence in some measure is necessary before an act of judgment can be delivered. Furthermore, these three correlative aspects co-define each through forms of coupled negation of contrary polarities. E.g., the phenomenal-phenomenological objectivity of the intentional objective can be either defined through apposite forms of phenomenological research or noting in what manner the coupling of hermeneutical investigations and existential forms of e/valuation negatively also co-define the previous form/s of research. That in other words, the moment of Object is defined as a product of not-World and not-Ego. That Ego can be defined as not-Object and not-World, etc. (32)


Thence this form of negative correlative identification. However, given an act of judgment is dependent upon all three aspects, as dialectical aspects in orientation, it follows that although we can make a contrast between these three polarities at the end of the day we must also note a deeper underlying epistemological level of dialectical inter-engagement. In other words, a certain more basic region of transformational invariance must also be in evidence. Or, more precisely, that transformation between these aspects must preserve a core region of isomorphically invariant identity both between Object and Ego, and v.v., between Ego and World, and v.v., and, between World and Object, and v.v., and, more importantly, also, between all three aspects at the same time. (33)


From this correlative, dialectical consideration it follows that our understanding of World must be viewed as both not-Object or not objective-like and not-Ego or subjective like, i.e., as inter-subjective. Thence our concept of the polarity of World should entail our seeing it as both inter-objective and inter-subjective in orientations (i.e., as both not-Object and not-Ego in orientation). (34)


With such considerations to hand we are now in a position to revise and augment the course of the overall philosophic project by noting we can and should run various philosophic programs in parallel with our overall project. Hence, e.g., the running of a pro-objective stance with both pro-egological and pro-world stances. In other words, ‘simultaneously’ running phenomenologically oriented programs with hermeneutically oriented programs and existentially oriented programs where hermeneutically oriented programs are both inter-objectively and inter-subjectively focused. This double focus also both applying to phenomenological programs in the form of a parallel focusing on contra-existential and contra-hermeneutical approaches, and, to existential investigations in the form of a parallel focusing on contra-phenomenological and contra-hermeneutical approaches. That, in effect, our collective philosophical project would automatically take the form of an overall transcendental suspension by virtue of it internal parallelizations and balances between pro/contra-phenomenological investigations, pro/contra-hermeneutical investigations and pro/contra-existential investigations.  Now, out of this wash we can also recover our ordered forms of analysis if we were to consider pro-phenomenological, pro-hermeneutical and pro-existential investigations giving us direct access to the following orders respectively, namely, the 1st, 5th and 3rd orders; being concerned primarily, respectively, with pre-essential, hermeneutical and de-ontological considerations. Whereas, an amalgam of contra-phenomenological and contra-existential investigations would give us the 2nd order of aesthetical examination; contra-existential and contra hermeneutical investigations would give us the 4th order of pragmatical examination, and, contra-hermeneutical and phenomenological, pre-essential investigations would give us the 6th order of factual considerations. By such means, observing the overall transcendental suspension (in theory), observing a refusal to write/rewrite philosophical research in the exclusivity of one form of research, e.g., in pure psychological terms of reference, and, opening ourselves up to complementary forms of amplified value formation through the encountered recognition, i.e., engagement, of such necessary degrees of openness to the dialectical nature of the overall transcendental suspension, the overall hermeneutic circle –of comprehension, the dialectical nature of gestalt field, to processes of harmonization that are realized in and through the apposite and adequate utilization of the overall transcendental suspension, etc., and,  through our receptivity to the subtleties of ordered forms of analysis, etc. In effect, recreating an understanding of the nature of judgment that will now allow us to understand the pre-conditional nature of the enactive process, i.e., the delivery of judgment. (35)


Now, obviously, all such collective research cannot be conducted simultaneously. However, accumulatively, receptively, collectively, etc; by observing more profitable areas of research, areas prone to deconstruction or in need of clarification, etc., this goal could be worked towards. Being considered to have been met when the results of such research produces an existentially amplified form of value formation judged as apposite, adequate and commensurate to the intentional motivation enacted behind its commission. (36)


On the path to such a dividend we can also conduct relatively provisional forms of parallel investigative treatment such as, e.g., between phenomenological investigations and hermeneutical investigations or contra-hermeneutical investigations. Let me demonstrate, briefly, these possibilities. In re-examining that glass of water we noted a number of phenomenological fields that overlapped, namely, glassness; waterness; the abilities to see, touch, hold, pour and drink from the same, etc. Their confluence creating/re(-)creating the phenomenon of the glass of water as understood in habitual experience. Now, examining this aspect of habitual use entailed in our reception of a ‘glass of water’ we are effectively conducting what would turn out to be more, rather than less, a series of hermeneutical investigations. There we might research how a glass of water is utilized in everyday life, in specialized situations like political meetings, or, for watering small pot plants on tables, etc., etc. But, what would be entailed in contra-hermeneutical investigations? None other than a double focus on phenomenological and existential forms of investigation albeit as focused through the current hermeneutical program in question albeit in a contra-format (through these associated lenses of the phenomenological and existential). In this regard we might re-subject our phenomenological investigations already conducted to date through a hermeneutic lens in order to discern what forms of hermeneutical meaning are implicated, have been made fully or sufficiently explicated, appear to be intended, what hermeneutic ramifications might devolve from the same, etc.  In an existential focus we would concentrate our attention on the apparent nature of the formation of value already to hand in terms of expectations, the meeting of those expectations, in the light of apparent motivation, what value is being observed in that type of situation under examination, what are the ramifications of such value formations, etc., etc. In essence, both differentiating and integrating our perceptions of the forms of value being created and which is being made ‘visible’ for-us through both entracements and our treatment of those frames of reference that through ongoing refinement are discerned as relatively more systematic and productive in our investigations of the same.(37)


We could say, that as judgment necessitates the cooperative interaction between Object, World and Ego that our collective investigations stand to be amplified in productive value formation through the collective embrace of phenomenal-phenomenological, hermeneutical and existential styles of investigation. A process facilitated through the critical exercise of this overall transcendental suspension and in such a manner that invites forms of dialogue between these various styles of research. Indeed, I have argued that no one style, in a purified form of adoption and adaptation, could achieve any form of productivity if it were not for the fact that overt and/or covert forms of cooperation are already present in the midst of such research regardless of whether we are aware of such overt or covert features wittingly and/or unwitting presented/represented/re-presented in and through this suspension and its allied parallels of the hermeneutic circle, gestalt analysis, harmonic resolutions, etc., etc. (38)


It is perhaps a surprise to think that if one were attending to phenomena in a phenomenological investigation one is also attending, wittingly or more likely unwittingly, to hermeneutic matters and questions of existential value and, perhaps, a host of other considerations such as having to deal with distinctive forms of ordered e/valuation, etc. Although the philosopher may intend to conduct a purified form of investigations successfulness at the same demands this ability to cross boundaries between disciplines whether we accept that fact of not. Value can only be derived through contrast and even the formulation and performance of a discipline is determined in and through its apparent contrast/s with other disciplines. In the same manner the work of the historian or psychologist or sociologist or a member of any other discipline is beholden to this imperative to transgress the boundaries of their discipline in order to actually achieve the goals they have set for themselves or have been set for them by others. However, once such straying is recognized as extra-disciplinary then another imperative would more than likely assert itself, namely, a desire to appropriate such performances and its processes within one’s own discipline and hence the incorporation of such measures and our ability to overlook their original origins. Then, again, in finding such accommodations would also allow us to form more formal links with those fields of expertise where such measures were borrowed from in the first place. All too often such appropriations can be seen, sometimes deserve to be seen, as misappropriations. In borrowings from science, philosophers sometimes get the wrong end of the stick as to the true import of those concepts in their original settings. In reverse, some scientists become philosophical about their disciplines and borrow from the fields of the philosopher in ways that might equally raise an eyebrow or too. But, if it were the case such mis-appropriations make a contribution to their new fields of endeavour then who are we to criticize such appropriations as mis-appropriations when these mis-appropriations make a contribution, a new contribution through such mis-appropriation? Every discipline can benefit from new blood whether that be in the form of the mis-application of the application of metaphors, rhetoric, frames of reference, new ways of seeing consequences, a greater enrichment of the conceptual field/s, etc. In the amplification of value, especially in an existential orientation, we should be mindful that such importations be finally accommodated in an apposite manner in the light of our philosophical programs and projects. That such conceptual frisson needs to productively make its mark in that regard although we might also add that all forms of contrastive juxtaposition have some value to add to our current understanding but it is in those formats and forms that conducive to the realization of more enriched forms of interaction and accommodation that the philosopher should strive to attain and find, therein, that this amplification in value formation is its own reward. By running carefully controlled and receptive parallel forms of investigations between, e.g., the subjective and inter-subjective, etc., the philosopher can only stand to improve the quantity and quality of their work through the adoption and adaptation of such natural more fruitful methods of examination. (39)


Now, let me briefly indicate a  certain number of a points that I would like to take up later, in the last section of this essay-paper. This includes our looking, hypothetically, at the momentary nature of the intentional disposition, etc; the linkage of moments with universal types through resolution; the role of major and minor discourses in framing discourses; that relationships are the loci for value, and, thus, that an appreciation of our representations of relationships is necessary for an e/valuation of value and thence the importance of our concept of alignment (in order to assess to what degree those representations are in agreement with this vision of ‘reality’). (40)

3.    Paralleling Inter-Subjective and Subjective Investigations, etc. 


I have argued that no form of research can be truly uni-focal in direction but must be bi-focal/multi-focal in reality, be that conducted overtly or covertly. A research program or project can be uni-focal in orientation but the value of those investigations cannot arise in the absolute treatment of that orientation. Therefore, wittingly or unwittingly, we must go beyond our ostensive terms of reference to make sense of that field of research through such contrast. Thence my double critique of the Traditional Western Philosophical Project (e.g., as after Descartes, where we feel that we have to start with our own consciousness but equally applies to any other form of over-preferentialized treatment of metaphors and rhetoric): it just cannot be done on its own terms of reference, and, where it appears to be have been done and done productively, in truth, it has gone fruitfully beyond those apparent limitations; limitations more stated than real. Such limitations being proclaimed but not being observed in practice. (41)


So, now, let me more put this theory into practice. I claim, e.g., that a subjective – inter-subjective approach could be fruitful, and, that a mere subjective approach, by definition, would fail, or, equally, that a mere inter-subjective approach would also fail. That any attempt that tries to conduct a research program or project in uni-focal terms of reference can only fail, or, if it appears to have had some success it would have arisen from the result of its failure to have stuck to those impossible terms of reference! Without doubt, the Traditional Western Philosophical Project has had some apparent success and, so, therefore, I must conclude that it has not and does not stick to its uni-focal terms of reference in a psychological approach or within any other discipline circumscribed by its own boundaries. (42)


On an archetypal level I have argued that judgment is realized in and through an overall transcendental suspension of the polarities of the Ego or subjective modality, the Object or objective modality, and, the World or its negative co-association of its bi-focal inter-subjective/inter-objective modalities. All three polarities, correctly, can be viewed through a bi-focal lens in so as they can be correlatively defined in negative terms of reference as contraries of the other two polarities. So, World is a joint combination of not Object and not Subject and therefore neither objective nor subjective hence its inter-objective/inter-subjective modalities (given that the latter cannot be merely reduced to the former). Likewise, Object is not Ego and not World and thus is neither subjective nor inter-subjective/inter-objective. Again, in the same manner, Ego is not Object nor World and hence is neither objective nor inter-subjective/inter-objective. Thus our three modalities can be differentiated in this manner but, equally, cannot be absolutely isolated from each other. That only through such combined negative forms of contrast do they find an apparent semblance of differentiated identity. Obviously we should read Ego, e.g., as neither Object nor World. However, such ascription comes with limits, and, that it would be safe to say that the limits of Ego, of subjectivity, are equally the same found imposed on objectivity and inter-subjectivity/inter-objectivity. That, in effect, at some critical point we would need to ask in what manner do these three polarities also mirror each other? Given their necessary contributions to the performance of the overall transcendental suspension as a pre-condition for an act of judgment we would need to ask, in this same vein, in what manner these polarities have in common among themselves as pairs and collectively? Or, in a technical language, to what extent these three polarities individually, in pairs and collectively maintain under transformation from one polarity to another a certain degree of invariant transformational isomorphism? (43)


A phenomenologist is keen to preserve essential forms of differentiation. Water at room temperature is a liquid whereas a glass glass at room temperature appears as a solid, as a solid material container capable of containing a glass-measure of water in its intactness. The hermeneut, in operating in their field of discourse, would look at language and custom and examine how practice might measure up to meta-textual definitions. Then, the existentialist might try to gauge how well a phenomenological-like approach informs the work of the hermeneut, and v.v. Attempt, perhaps, to discern to what extent alignment is being observed between these three parties despite the differentiation of their approaches to their types of tasks being exercised through their respective disciplines. Alignment being evaluated and valued in terms of such invariant transformational isomorphism found to hand in that regard. So, given various reasons for claiming that alignment is deeply pre-figured in an inter-disciplinary approach set out to determine to what extent this form or these forms of consilence might be at work in these particular types of discipline and in specific programs and projects enacted within the same? These reasons to date being this need for contrast through accommodated-differentiation, that all three polarities must be pre-conditionally present in an act of judgment, before judgment can be enacted and, moreover, the integrity of the psyche demands that such forms of accommodation be in place in an adequate manner in order for the integrity of the agent to deal with their collective interactions, etc. Therefore, let us ask just what proof do we have that these three relatively incommensurable polarities can support such forms of interactive accommodation? Just what evidence to hand do we have that this expectation can be demonstrated? (44)


In this section let us look to see what evidence we might have that these relatively incommensurable fields of the subjective and inter-subjective might have with each other? For a start a subject, as a person, is embodied. They can be phenomenological described, through an existential descriptor, as an embodied person in this world as lived and hermeneutically prescribed to fulfill certain conditions of personhood in their ability, e.g., to demonstrate a certain degree of intentional-like behaviour. Balls, e.g., roll down hills, and, persons can also walk down hills but then are also observed to climb the same; i.e., demonstrate intentional-like behaviour unlike inanimate objects (that are not programmed and set up to behave in an intentional-like fashion as computed assisted robots, e.g.). Of course there are differences. A crowd of people is embodied in a certain fashion given that in a stampede the collective impact of a crowd can be deadly. On the other hand, the crowd-like characteristics of a crowd cannot be merely reduced to the individual bodies embedded in that crowd. At the same time, the physicality of that crowd cannot be divorced from the embodied persons caught up in that stampeding crowd. Nor can responsibility be directly directed at each individual caught up in that crowd if their individual efforts to prevent this tragedy would have been and were unable to prevent that tragedy unfolding in the manner it did. So, we already have evidence that a subjective – inter-subjective approach has features that are in common to both sides of this relatively incommensurable divide when treated in relatively superficial terms of reference. What else might be in common and could be used by the philosopher, or, by the psychologist and sociologist (given that subjective concerns are related either to physical or/and psychological investigations before venturing into other fields like legal considerations, ethical considerations, etc.)? (45)


Language immediately springs to mind. A person can talk (to themselves either silently or in words said out loud or) to the members of a group, and, a group can speak to an individual person usually through a use of a spokeperson or in the form of a complex conversation where one individual speaks after another if that group is not too large. Language indicates a commonality of the formation of texts; their meta-textual writing and reading; certain forms of information that can be mutually communicated; the co-opted power that individuals and/or groups have over other individuals and that same group and /or other groups. Then, the interaction between texts and meta-texts also elicits the existential formation of forms of value that can be examined in general, through particular (phenomenological) types and/or through individual forms of specificity. The collective interaction of texts, meta-texts and non-textual forms of appreciation accummulatively re-writing the ongoing expressions of value formation, through enacted forms of judgment, along with the formation of the not-textual wherein we find a relatively effortless ability to re-write and re-read texts in a manner both in keeping with their apparent intent and in a manner that transcends the mere reduction to our representations, mis-representations and de-mis-representations of the former. E.g., when a novel springs to life before the mind’s eye and invites us to experience a world of life to some extent different from our own…. (46)


What at first might have looked like an empty cupboard already gives us the impression of a larder well stocked in points of commensurability between the subjective and inter-subjective realms of discourse. Indeed, it is obvious that as philosophers we need not lock ourselves up in this false prison of the psyche. In truth, to be honest, the hard working traditional Western philosopher may have thought they were working away in the psychological structures of the soul or psyche or mind or brain or patterns of behaviour… when they have only made progress in straying into these fields of accommodation between both the subjective and the inter-subjective (as well as the objective and inter-objective)! (47)


What else might we find in common between the individual subject and the inter-subjective collective? (48)


The inter-subjective dimension in human interaction ranges from one person ‘dancing’ with another to a group of people engaging in some form or other, to the functioning of an organization or the collective interactions of a community, the iteration of characteristic modes of behaviour that might designate and differentiate a certain culture from some other, to the very procedures that organize a nation… That ‘we’, as an individual, who can address ourselves in either the first person singular or plural,

or, indeed, in any person, singular or plural, is a testament to this fact that we do not just address ourselves solely as an individual ‘I’ or as an accusative ‘me’ in possession of what is purely ‘mine’, etc! Moreover, language is only the tip of an iceberg in this regard. We ‘dance’ with others in invoking and performing, through adoption and adaptation, certain genres of behaviour be they enacted non-verbally and/or verbally. We can share our vision of the world with others, determine what your version might be and how it either differs or does not differ from mine. We can closely describe things before us, or, speculate on what cannot be seen being elsewhere in space or time. Only through such alignment can we talk to each other… and, when it occurs, lie by tweaking only one or a few of those facts in a larger picture essentially left untouched by such dissimulation. But, we have just begun to explore this inter-subjective realm of experience of ourselves in this world as lived as we stand before-others. We can recount or envisage worlds that are either non-virtual or virtual. We can co-formulate intentional possibilities and more or less determine their general probability through a shared sense of expectation. Then the course of our recounted vision of the future can be co-evaluated in a shared consequential analysis  and through such discussions and negotiations determine patterns of behaviour that one would expect to have relatively amplified forms of expressed value in such anticipated value formation. Even the most subjectively envisaged forms of motivation can be co-interrogated despite the fact that no agent is ever in full control of their own destiny… or, can entirely escape a realm of responsibility as long as they exercise a requisite degree of intentional responsiveness and sensitivity to the being of others in this 'our' world as lived...! (49)


Why a philosopher should want to imprison themselves in the restricted psychological confines of their own making beggars belief. Obviously, we live in a world of the other, in a world as lived, with-others! But this misguided soul is also a hypocrite to the extent that they wander beyond their mental cell and, anachronistically, invoke metaphors of the world before them before such a rhetoric should have been invoked in the first place. Such free spirits, in fact if not in theory it would seem, range like free range chickens, secretly moving well beyond their noble creation of a disciplined mental cage in which to focus the self on what is merely evident to self. Forgetting to stay within the confines of this virtual coop they might perhaps invoke a vision of the Divine or in scratching the earth beneath them start to fantasize about the incorporeal nature of the material world… even before they have opened their eyes and find themselves in a position to perceive and engage the world in terms that no longer can be purely subjective… Such 'cheating chickens', without letting on, now covertly appealing to some or all of the realms of the inter-subjective, objective, inter-objective, or, even those imputed realms of a divinity or divinities situated beyond a more earthy gaze, all in a vain effort to establish the absolute reality of the same from this argued exhibition of such first principles divined through this disciplined exercise of such sheer self will... when we know that such devotion to first principles is more honored through their forgotten absence than through persisting with their mere presence... Alas, at the end of the day their failure is the more informative...! (50)


A great philosopher is one that can expertly change their minds. With Descartes we had the indubitable experience of self-awareness who then, mysteriously, invoked, in addition, both a  material world and a divine world. Or, Wittgenstein who heroically dealt with the atomicity of facts, saw the error of his ways and felt we should play the game as each and every game is played by being played with others in the way others learn to play that game currently to hand. Or, take Husserl, who nobly follows on from Descartes but, through sheer intellectual hard work, realized that from the near absolute sway of the world that transcendental subjectivity is none other than a transcendental  inter-subjectivity....
 (51)


What the subjective – inter-subjective philosopher has before them to work with is an abundance of riches. A veritable feast and yet one so overlooked that they should feel completely humbled if they once swallowed the position that we should first build an indubitable house within this porous shell of the subjective self. And wait, there is more… we have also to contemplate the relations that are and can be engendered between the subjective and objective dimensions of experience and the subjective and inter-objective dimensions of experience as well as accounting for their collective interactions between subjective, objective, inter-subjective and inter-objective aspects. (52)


A grand vista punctuated by suspensions, meta-suspensions, etc., as we move from intentional forms orchestrated through the re-organization and re-direction of inter-subjective genres of behaviour as we adopt and adapt the same before us to processes of enaction, thence consequential envisualization to engineering patterns of amplified value formation… and on to the critical appreciation of the above…. (53)


In the transcendental Life-World possibilities are envisaged and enacted. Motivation works with what we already have from where we already stand… and thence to a place that is both possible and enactable. To this extent such possibilities that can be lived must already, on the whole, be in existence as actual states of affairs. If I wished to cross this room I must already be in this room. If I want to read a certain book I must first be able to read and then be in possession of this book; be that in a hands-on format or in a digital format. What is possible is merely an extension of what is already in place. As philosophers we already have before us a plethora of materials to work with from a tremendous variety of texts to a staggering array of meta-textual genres of behaviour to a complex non-textual world of existential value whose complexity is barely approached through ordered analysis, etc. So, why wait, let the feast begin..!! (54)

4.    Provisional Conclusions


The raison d’être of this subjective – inter-subjective approach is to avoid our imprisonment in the impossible confines of the purely psychological or egological. Now I would be the first to admit that the psychological discipline has been fruitful, but, I would also argue it has done so through straying beyond the merely psychological to invoke metaphors and rhetoric, etc., that also belongs either to an inter-subjective dimension or an objective dimension or an inter-objective dimension. Rather than seeing this as a fault we should welcome this breath of fresh air, this torrent of air, this tornado that could and would flow from these wider, more natural terms of reference. ‘Natural’ in the sense that they reflect the epistemological constitution of judgment as a process that approaches the world as lived through the tripartite lenses of the objective, inter-subjective/inter-objective as well as the subjective. It would be an interesting research project to transfer various psychological, egological, phenomenological terms and concepts, etc., to the inter-subjective arena (as well as the objective and inter-objective dimensions) and even to a collective field when and where such concepts in one polarity are able to be transferred to all the other aspects. E.g., what ramifications would follow on in the wake of treating the concept and methodology of the overall transcendental suspension to, say, the inter-subjective dimension. What would be entailed in such an accommodation and transformation. Would it be possible to conceive of a sense of the inter-subjective suspension when an organization, e.g., can truly stop and enter into deep critical reflection on its own organization in both active and passive senses (as to how things are being organized and what is being organized
)? (55)


Or, we could work in reverse and import inter-subjectively based concepts, metaphors, rhetoric, etc., into the subjective sphere. We could, e.g., ask in what sense major and minor discourses modify subjectively oriented behaviour and make an order ed assessment of the same in, say, a third order de-ontological mode and/or a fourth order pragmatical mode. A major discourse is a default mode established through some form of political transformation that takes over the major reading of a certain type of situation and effectively self-enshrines its own position of pre-eminence. A relatively effortless pre-eminence, once established, pervades that primary discourse in which its terms and rules, metaphors and rhetorics define the pre-eminent ideology of that field of endeavour, but, which, when countered, in part or in whole, ensures resistance is experienced when a relatively minor discourse attempts to re-write its format in terms of the re-writing of that major discourse. From this asymmetry it follows that a minor discourse is not the pure negation of a major discourse but rather as an erstwhile minor discourse that through its current pre-eminence now defines the meta-textual totality of that discourse be it within that major discourse or even how those same field related minor discourses are to be defined too! This inter-subjective dimension has a spill-over into the subjective domain through a writing/rewriting/re-writing of the rules of that discourse along with the exercise of the same. In this regard I an sure it would be safe to say that inter-subjective changes in intentional direction, established in intentional-like terms of reference, have ramifications for ensuing changes in the subjective sphere, and v.v. Similarly, for the apparent transmission of objective and inter-objective consequences flowing from either the subjective and/or inter-subjective dimensions. Just as brain-states and intentions, e.g., etc., leave their mark on brain chemistry, and v.v., without having to privilege one over the other or reduce one to the other! Thence the positive acceptance of this epistemologically receptive parallelization between these polarities. (56)


Now given that judgment is nothing but or not much more than a process of resolution set up between gestalt field processes and their content, etc., it follows that a proper process of judgmental harmonization must primarily occur between all these polarities of the subjective, objective, etc. Consequently, the semblance of resolution can only be directly approached, both dynamically and statically (in terms a delivery of acceptable value formation), through the resimulation of these polar pre-conditions. Another reason why a research program or project needs to establish wider terms of reference than just a uni-focal approach to the subjective modality, e.g., or, for that matter, the inter-subjective modality given that an approach that also encompasses the objective and inter-objective would, eventually, put us in a better position to conduct the same. (57)


Now what is the role of ideology in this type of inter-disciplinary research? As mentioned we would need to note the current major discourse (in that group, organization, community, culture, nation, etc.) in order to understand how it directly and indirectly assists in the constitution of a minor discourse by writing/rewriting and re-writing its terms of reference. Of course we would need to be armed with such information as to bias in conducting our overall transcendental suspensions in the course of such research (be in phenomenologically, hermeneutically and/or existentially oriented, etc.). Moreover, the inter-subjective orientation of meta-textual genre-rules must have psychological consequences for individuals operating within those major life-world(s)/minor life-worlds. (58)


Now let me examine the theoretical ramifications of this idea of ongoing harmonic resolution between our polarities in, through and beyond judgmental enaction. If our intentions are initiated and thematized through ongoing resolution then how should we review intentional formulation, both internally and externally to its intentional objectives, in their overall intentional field? In other words, if intentions are manipulated in/manipulating of the intentional field how does the momentary nature of such specific states, realized through ongoing re-writing, relate to universals, general concepts, essential generalities of type etc., with the covert implication being that as things stand we could perhaps envisage no relationship whatsoever between such moments (as specific particulars) and universal (as particular generalities)(even in a state of mere retention?)? (59)


On transcendental grounds there must be a relationship between universals and particulars by virtue of the fact that they significantly contrast each other.
 To privilege one over the other is to commit the same kind of sin in preferencing the subjective over the inter-subjective, or v.v., or, to preference the first or second or third person in framing some form of a(n unbalanced, disordered) philosophical, religious and/or ideological discourse (as is the habit of most traditional philosophers, religionists, ideologues, etc.). So, how do we square the circle in this regard and what are the ensuing ramifications of this critical form of re-positioning? (60)


Traditional philosophers have a habit of stating a position through some form of preference, setting this orientation in concrete, and, then, spending the rest of their time endlessly attempting to overcome its inconsistencies with experience (given that we cannot engage with any form of an absolute orientation and persist with some form of an over-commitment to that type of a preference as, correctly, we can neither encounter nor recognize the same). Having painted themselves into a corner they then try to get out of such difficulties by going through the wall… or roof… or floor… rather than mess up their prolix handiwork and admitting they were mistaken. Whereas a non-philosopher would merely throw the towel in when confronted by the magnitude of the difficulties generated through such impossible positioning a philosopher more often than not digs in, attempt to dig themselves out, climbs the wall, or, worse, reassemble the architecture (exercised behind inter-subjective discourse and debate). Endless tomes could be put out of their misery, and ours too, if the reader or audience were not so seduced my sweet, beguiling metaphorical language that suggests the philosopher has grabbed the right end of the philosophical stick when all sticks have at least two ends and never one! Uni-vocal insistence is a dangerous trick to fall for since we should live in a world of dialogue listening, assessing and harmonizing the many strands of the conversations in play around us. If some person insists on continuing a monologue with you then smile at then, or wink, or tell them they are being poetic, express amazement that they could be so profoundly perplexed or perplexing… adopt and adapt any strategy that de-centers their lopsided discourse… ask them if they really understand the real ramifications of what they are trying to disseminate and mention in passing some inconsistency being overlooked in as gentle a manner as possible since to argue directly would undoubtedly meet a form of resistance that is either psychotic or pseudo-psychotic in tenor or complexion. However, to systematically treat such conditions is another matter; hopefully a practical task the non-traditional philosopher might like to take up given the disseminated damage often done through forms of adherence or resistance to such ideologues who disseminate, effectively, what basically is not much more than sheer nonsense dressed up in some form of a seductive garb… usually flashing an array of convincing metaphors that should not be taken beyond their level of metaphorical deployment. Although I would wish that such things could be so easily disposed of in such a simple manner if it were not for the fact that such issues are often clouded by other forms of philosophical diversion and subterfuge…. (61)


In all intentional approaches a major discourse is inescapable… ‘are’ inescapable in the sense that even a major discourse would be set in a mix of discourses that would form a meta-major discourse background for the dissemination of those various major discourses; each dominating their respective fields. We could also add that like queen bees, in a certain culture, they don’t tolerate other discourses running in parallel to them although major discourses can be usurped by a newly dominant minor discourse. To varying degrees a traditional major discourse can also spawn, indirectly, a range of non-traditional, contemporary minor discourses that write themselves, to some degree, in apposition of that currently dominant major discourse. In effect, to a person or group, etc., their individual or collective semblance of positioning in that cultural milieu would reflect a mix of major discursive/minor discursives elements given that cultural transmission is not perfect, can be and is misinterpreted, can mutate, be re-influenced by the novelty of new memes, etc. On the other hand, the ‘ethos’ of a discourse can recover its integrity through forms of error correction, sheer pressures of dissemination, peer group dynamics that seek conformity (and/or other forms of non-conformity too), etc. A point to remember here is that at the macro level of relativity, major discourses set the non-level playing field in this regard and minor discourses only attempt to re-shift and re-shape the same. The major discourse, from our point of view, as if on our behalf, wittingly or unwittingly, exerts itself in such a manner, through us, on the formation of all forms of intentional thematization to the extent that all deposited texts are framed both in their writing and reading, and, in both their re-writing and re-reading, etc. The tentacles of a major discourse (as sited in its discursive background) have themselves stamped on all forms of intentional formation and all associated value formation that ensues from the same. However, be that as it may, this all pervasive framing of such an encompassed discourse can still be suspended in and through a suspension of its texts by virtue of the exposure of its constituting determinations through the competing of minor discourses on just those feature in current contention (as well as through balanced forms of parallel counter-balancing, skepticism, interrogation through enquestioning, re/metaphoricalization, bracketing, etc.). (62)

So, there are these two important points that need to be made, namely, that all discourses have to be framed and all minor discourses are framed, in default, by a major discourse, and, such major/minor framing overall, in part and in whole, can be suspended. Given that these relational fields of framing must have an essential, holistic-like complexion (from the impossible hypothetical standpoint of their own points of view) it would follow that once we have gained an essential understanding of the configuration of their power to configure a certain particular type of aspect in these entailed discourses that we are then given more than enough material to place in a state of suspension in that same regard, etc. That intentional formation is framed, and, that such formation can be suspended (in a relevant manner, i.e., as one that is both appositely and adequately conducted). (63)


Now, let us turn to the micro-level and a hypothetical understanding of the intentional act as it occurs in each intentional moment. (64)


Let us attempt this understanding in order to better appreciate the hypothetical dynamics behind chaotic re-direction in the intentional act in and through both its thematization and enaction along with its apparent ramifications entailed therein and thereafter.
 (65)


In our observations of the natural world we see processes of iteration such as, e.g., day followed by night, the twinkling of stars, the seasons, the return of our appetite before the eating of our next meal, the beating of our own heart… With some similarity we ‘see’ a succession of ideas whose content as thoughts are thematically retained for short periods of time and later re-presented as memories of such thoughts should we wish to entertain them retrospectively. The phenomenal persistence of a thought must be phenomenologically retained given it would not find itself before consciousness if it were not so fixed through an ongoing re-presented representation, through the retention of this entracement as that ‘thought’, and, which is later returned to intentional consciousness, through being-and-becoming as an entracement re-entraced through such retrieved re-presentation… (66)


I would like to argue that there is a subtle difference between a novel thought realized through the ongoing re-presentation of its representation and the memorized recall of the same as a representation of that former process of re-presentational re-iteration. Still, on the other hand, a novel thought and its recall in memory must also be entertained as if it were an original thought being entertained for the first time; at the very least as a current thought process even if its content is primarily recalled (because that unique thought of recall can itself be remembered as such). Then, again the recalled thought is as a thought being recalled and not merely called up for the first time. Putting such subtleties aside we need to face a number of other theoretical problems relating to intentional formation (as well as its inseparable association with a paralleled formation of value). Let me start from a number of formative principles that organize this topic. Let us say that each new intention is realized through a relatively external process of chaotic re-direction and that in each moment, indeed, defines the nature of the relevant moment, the internality of an intentional thought is realized in the same manner in order to manifest a continuity in content retention. I.e., that processes of intentional re-direction establish, both internally and externally, the apparent continuity, differentiation and disruption of the intentional process. That moment by moment the apparent intentional content of an apparent thought is preserved through both relatively internal and external processes of iteration, whereas, the disruption of a specific intentional act is evidence of its relatively external re-direction and the calling and/or recalling of another intentional act in its place. That natural considerations could define the temporal extent of this apparent moment, i.e., the minimum time to be endured for a specific intentional act to have its content and processes satisfactorily processed and brought forward to conscious attention (be that examination critically and/or uncritically conducted). Let us say, for convenience, that this moment is about one twentieth of a second. That, given anything shorter in duration, such re-iteration can be neither consciously nor cognitively engaged with as an idea process with thought content before our immediate and current awareness…. (67)


At the macro level intentional processes are determined through the complex lens involved in the adoption of a major-discourse with competing minor discourse adaptation of the same (given that even the major discourse is being appropriated from a specific point of view be that subjective and/or inter-subjective in orientation and may well be subjected to various forms and degrees of mis-appropriation). On a micro level (of epistemological organization) the current intentional state is a complex, chaotic product of internal re-direction and external re-direction (both subject to apparent parallel processes of presentation, representation and re-presentation and their intentional equivalents as established through iteration, etc.). (68)


What links the macro and micro levels of epistemological organization? The intentional act. However on the macro level we find ourselves presented with retrospective facts whereas on the micro level we are still dealing with current probabilities, possibilities, potentialities that may or may not be realized in and through the intentional act and its subsequent enaction. Hence the central importance of the intentional act in dealing with our lives as lived in this world as lived to the extent it can both redirect through more of the same or radically re-direct the course of our lives both individually and/or collectively. (69)


In some measure, to some degree, the intentional act of re-direction is either redirected through iteration (e.g., retention) or re-directed in a novel direction (e.g., in the formation of a novel thought, the desire to enact a novel response, etc.). We could consider the transformation of the intentional act as a sort of re-constitution of the intentional matrix which, in being leant upon, through the format of lenses chosen and a certain form of focus applied, to re-configure in a manner that offers less resistance in our passage through this World-of-Life in terms of its transcendental possibilities of enaction. It is, undoubtedly, therefore, a process of harmonization; an ongoing, non-absolute resolution of the relationships between the macro-field/s and the micro-points of foci (within the intentional arena, to some extent, of intentional subjectivity and inter-subjective pressures). In this partial, ongoing process of re-configuration a holistic sense of value, as sense, is realized in keeping with the apparent essentiality of that under such review. Textual sense delineating, at the same time, the ‘type’ of text and thence the apparent essence of that which is being dealt with. Hence its close association also with meta-textual meaning and non-textual meaningfulness and their collective tripartite contributions to the formation of value. The nature of the intentional objectives under review also automatically setting a first reading of that under such review. If we were dealing, e.g., with a certain painting we might first think of a second ordered treatment along aesthetic lines. But, if we were to find that the topic in question was more the speculative investment value of that work of art then fourth order considerations along pragmatical lines might be then thought more appropriate, etc. (70)


The loci of value is in relationships and as the simulated value of such loci resides in their simulation hence the importance of alignment! (71)


But, we have some direct stake in such simulations through embodiment. In and through my embodiment I get to see and, perhaps, can touch what is in front of me. With a friend standing beside me we can share our thoughts on what is seen. The mountain view can be seen but cannot be touched whereas some small rocks on the ground beneath our feet can be touched and picked up. That is in line with our expectations on such matters. Another friend rings me on my mobile. I talk with them for a few minutes. In one sense this person as a friend stands as a ‘friend’ even when I am not with them be that in their immediate vicinity or on our cell-phones. On the other hand, when they ring me, or I ring them, and we get to text or talk we can do so through this form of alignment. As noted elsewhere: alignment is through re-alignment which is equivalent to de-re-mis-alignment. But, how can we have a relationship with a dead person say Gautama Buddha or Julius Caesar or Jesus Christ or a much favoured relative who has passed on? Or, is it also possible to have a relationship with those people, individually or collectively, as yet unborn? Politicians, e.g., have a duty to leave the political landscape in better shape than they found it or at the very least, leaving it as they found it and by not placing it in a worse condition. A bit like the maxim for hikers walking over private property, farms, national parks and the like… to at the very least leave nothing behind except your footprints. Admittedly we expect more from our politicians. So they do stand in a certain relationship with future generations. Or, an expectant mother stands in a certain relationship with her as yet unborn child with a duty of care that these days includes the firm expectation that they don’t smoke and don’t drink alcohol, eat well, prepare for the delivery in a sensible fashion, etc. As for the dead… their entracements and the consequences of their enacted intentions (through both actions and non-actions) leaves an ongoing legacy that may or may not have much importance for contemporary instances of motivations. Julius Caesar’s political ambitions, revealed through crossing the Rubicon, are still with us today. Just look around you at late nineteenth century architecture, the language, political practice, etc. (72)


In our relationships we stand both embodied and embedded. It could be said that we stand in a relationship with all relationships and therefore we stand as both embodied and embedded in all relationships. But, let it be said quickly, from our point/s of view, we do not stand before all relationships equally, or, not all relationships stand before us on an equal footing. Indeed, there is an unequal richness in our relationships by virtue of how close or not close we are to them and they are to us. Such proximity being in terms of subject, object, state, time, space, format and form, etc. I am not near my friend who just called me on my mobile but I can text, message or ring them now. The floor of this building is beneath my feet and to hand I have a cup of coffee. At the movies tonight I will see that film I have been meaning to see (as an instance of a more complex state of objects, etc.). In time I can meet my friend again tomorrow or ring them now. In the spatial confines of this coffee shop I am talking to another friend whilst drinking coffee. In format is meant the adoption of the frame of reference, along with its associated meta-textual genres, that will allow me to interact in a certain manner. In my adaptation of those genres, in that particular framing of my focus, I have now specified the formal manner of my interaction; the form of that interaction being performed in that manner in and through such scefic or specified interaction. The point to be noted here is that by proximity we mean our epistemological closeness to the embodiment/s of that with which we wish to interact with (by virtue of such focus). The apparent richness of engagement exhibiting to what degree and in what manner we stand in a relationship with that placed under such focus. So, in reverse, we could, in turn, define our proximity in terms of this psychic richness of engagement as realized in and through such focused engagement. Engagement being an ‘epistemologically oriented recognition of our ontologically oriented encounter’ and hence our epistemological closeness, or otherwise, by virtue of this element of epistemological recognition. We can also be close without this recognition but then this closeness is for some other or others and not for us until we ‘encounter its recognition’ and ‘recognize this encounter’ (as two conditions for recognition). Hence, again, the importance of alignment given that alignment is multi-dimensional. E.g., noting particular formats and specific forms of alignment in terms of embodied physiological proximity; affective considerations including affect, emotions, being in conflict or not in conflict with another person, etc; cognitive considerations including perceptual conditions and conceptual frames; judgmental considerations as demonstrated in an ordered analysis; historical considerations such as would be posed by questions, e.g., that ask have we already met this person, would we like to meet this person, are we actually meeting this person now, etc., and, other more historical situations such as entailed in questions like what is the history of this person or institution or culture, etc; phenomenological, hermeneutical and existential conditions, etc., etc? (73)


When I need to question a certain spelling or find the meaning of a certain expression I find myself googling it. By doing so, entering this inter-subjective dimension, I find I can find a greater degree of alignment. Alignment is realized progressively through the removal of what is not known and what was wrongly thought to have been known already. In this light I would like to propose hermeneutic alignment when sense, meaning and/or meaningfulness (i.e., value) is clarified. Hence progressive hermeneutic re-alignment (through progressive de-re-mis-alignment). More specifically this form of alignment should apply to a clarification of meaning. A clarification of sense, a focusing on a semblance of place in our mapping of the world as lived, would realize a form of phenomenological alignment, etc. Then, the joint efforts and suspension of the former two forms of alignment just noted should realize a form of existential alignment. A process reinforced when the overall degree of e/valuation is amplified through a process of further or additional existential alignment or through forms of existential amplification in value formation, i.e., through either augmentation and/or enhancement (as discussed elsewhere). Implicit in this idea of alignment is this progressive enrichment in e/valuation. Now this acquisition of potential and realizable value (as a form of existential surplus or excess) indicates that we have progressively become more aligned with that under such focus. E.g., in our first meeting of a person to whom we have been introduced we might know little more than that person is a type of person appropriate to be introduced to myself or us in that kind of setting. Say, as in a business setting or by an introduction from one friend to another of a third party. So the person to whom we are introduced would, respectively, in these two examples, be either a potential business partner, colleague, competitor or adversary, etc., or, a potential friend or acquaintance. Already we have some knowledge of their place in our vision of a world by virtue of the apparent nature of that introduction. Getting to know them by name and then,  through time, fleshing out this otherwise near empty cipher. In effect, we would find an enrichment of our understanding in that regard. Would we ever get to know that other person absolutely? Of course not, and hopefully so! We may not want to be privy to their first thoughts on meeting us. Indeed, it may take some time before we warm to them or they warm to us and we get to warm to each other if that is found to be the eventual course of our relationship ahead of us. Most people who are introduced to us are never met again. But, then, through fate or through successful calculation, or luck in both departments, we may find some people with whom we find this warmth of relationship where we might be able to say we have got to know them in some non-superficial fashion. But, given that we can never know our own mind/s absolutely, and we are given to changing our mind as well, and, that the self is not absolutely integrated, then it follows that we could never know others better than our own sense/s of self. Thence the nature of existential discovery when we happen upon such deeper forms of understanding and the sense of revelation that may well follow on in the wake of the same. In effect, we determine certain facts, certain tendencies, certain characteristics, certain probabilities, certain surprising discoveries, certain things merely overlooked, etc., be this in our engagement with a person or persons, etc., or whatever topic of our encounter…. (74)


In looking at this philosophical topic of subjective – inter-subjective parallel correlation, alignment is obviously a key concept to consider. Indeed, I am arguing that a more fruitful format and form of philosophical practice can arise out of this approach rather than the traditional Western approach of taking a psychological tack and going back to so-called first principles. If anything, a ‘first philosophy’ should deal with what is already to hand and then develop and apply the critical tools that best suit the approaches under such current and/or extended examination. Be that in phenomenological, hermeneutical and/or existential formats, in and through an ordered analysis, examining the significance of a relevant set of reports in regard to a certain topic in terms of value, coherence, alignment, correlativity, history or whatever else is deemed and found to be appropriate to that type of task. And what determines this appropriateness, propriety and validity of such scrutiny? The comparative delivery of amplified forms of value formation! At least to the extent that those procedures that are found to deliver more value should then be treated as more deserving of our time and energy in a pragmatic light, and, that should such an approach be found to continue to be relatively more profitable and that such profit can be both re-evaluated as such and/or predictive in orientation then, obviously, we would wish to continue in the direction both subjectively and inter-subjectively.  People in a certain discipline, say, as historians, e.g.,  may seriously contest the findings of others (and that produced through their own efforts)  still, at the end of the metaphorical day, in its own good time, they generally form some degree of consensus and, then, move on to other topics of contestment. By such labours indicating some comparable degree of progress in that regard. (75)


What other forms of alignment, as noted, from a general philosophical point of view, could also be profitably taken into account.
 They could be looked at, from a general perspective under the heading of the subjective or psychological, inter-subjective or social and/or political (as a social appreciation of the social) and, through examining subjective – inter-subjective correlations as being discussed in this essay-paper. (76)


Now psychological reports can be share with others. Then, social observations can be reflected upon. A certain strength, a certain reinforced sense of alignment, can be found when both subjective and inter-subjective reports are correlated, or, rather, better correlated to the extent we are more rigorous in this process of collaborative assessment. This is not a recipe in telling how members of a certain discipline should operate, but, we can take the findings of that discipline and compare it with some other, or, even compare it with itself since representations of any discipline, etc., will and must misrepresent themselves as well. Establishing these aspects of misrepresentation will go some way further in de-misrepresentation and by such means realign our understanding of the discipline in this critical sense. It should also establish the limits of that discipline and which should not be transgressed by either itself or others. This formal approach can also be utilized in less formal settings. Say, we are angry with a certain friend and they, in turn, are angry with us. Now, it is obvious to both of us, and other observers, should they be present, that both of us are angry. At that point we should stand back, hopefully both of us, and state the obvious that “we are both angry.” By making such a report an inter-subjective affair we could, already, be diffusing this shared semblance of anger. We could both stop and ask why the other is angry? We could joke and say we now have something in common, namely, being angry, and being passionate since you would have to be that too, but if we were both being a bit black and white, being concrete then this humorous type of observation may be none too helpful. On the other hand, it might be interesting to discover if we were angry about the same thing or over different things. We could validate such reports, if they were hypothetically true or near the mark. If we then allowed the other person to thematize why they were angry we might then be in a position to see their point/s of view, and v.v. Often people get the wrong end of the stick and an argument is more heat than light. Working our way through such conflict and accepting that others might be right, at least to some extent, might help us to defuse this anger and help to resolve our differences and, therein and thereby, strengthen that relationship; either preserving its existence or conserving it through some form of augmentation. Even if we were to remain angry, feel justified in having this negative emotion, we could at least part on such aligned terms of disagreement. Aligned to the extent that we now understand each other’s grievances… which may well find a form of resolution through time. Now, this simple example is illustrative of what is meant by this concept of alignment (put in more practical terms of reference). It’s a turning of the asymmetrical into the symmetrical (as far as our mutual understanding/s go with respect to each other), and, also, an attempt to resolve difference/s within a mutual field of understanding through some form of authentic resolution even if left relatively incomplete and unfinished (given that complete and absolute resolution, as noted elsewhere, would end in the death of that relationship). (76)


Alignment is at the core of correlation. At least our engagement with the same through our encountered recognition of this alignment to that extent we can achieve this degree of correlation. However, correlation is more metaphorical than literal. Correlation cannot be literal unless this equation is analytical and applicable. The ‘Morning Star’ is the ‘Evening Star’, i.e., Venus. But this more the province of an equation rather than a form of correlation. “Things are more messy than clear cut” we might say. Examine the following provocative example: “Australian have a reasonable education” but “Tasmanians are not so well educated” (in the light of a recent report) which might make some concrete people entertain the thought, only in passing, whether “Tasmanians are Australians?” or, at least “real Australians?”? Correlations are a bit like comparing chalk with cheese. They are both substances so can be compared as substances. Indeed, both are composed of or rich in clacium. But we don’t normally eat the former and we can eat the latter. The first statement operates on a more general level, namely, ‘Australians have a good access to educational facilities and institutions, etc.’ Whereas, in comparison, ‘Tasmanians’ is a subset of this category ‘Australians’ and so differences, rightly or wrongly are being noted; should be expected to some degree. My right hand looks like my left but they are not the same. A correlation then is an indication that between two or more sets of reports or data that a certain degree of isomorphic invariance is to be observed if we were to transform one party into the other or some other conducted within the range of that correlation. ‘Handedness’ is observed in both my left hand and my right hand but this central isomorphic condition can only be observed when I flip one hand over on to the other; palm to palm, or, non-palm to non-palm. This does not mean my left hand is identical to my right but that they share a certain number of distinctive features that would allow me to state that they are both ‘hands’ and not my feet (although similar arguments can be run for either our feet or all four limbs in general). Hence this understanding that a ‘correlation’ is indicative of an ‘invariant isomorphic region’ that can be found in the conceptual representations under such focused review. Thence the intimate connection between the ‘format of focus’ and the ‘forms focused upon’ in order to determine and confirm this type of correlation in question, framed by that format, should that be ‘observed’. (77)


Interestingly, Edmund Husserl has discussed a correlation, a correlativity, between noetic intentional processes and noematic intentional object(ive)s. My treatment of the overall transcendental suspension as a dynamic balance between Object, World and Ego polarities takes this type of correlative process one step further… along tripartite lines. The ‘Object’ moment, in this dialectical circle, is equivalent to the noematic polarity and the noetic polarity matches the moment of World. That, a balance of both produces an existential polarity (in a non-systematic sense) of Ego, whereas, a balance of all three polarities then produces the overall transcendental suspension along with its formation of judgment, intentional formation, formation of value in a systematic sense of the existential complete with its semblance of an existential surplus or excess in such relative, comparative value formation. As noted on a number of occasions, this overall transcendental suspension is also equivalent to my tripartite overall hermeneutic circle of comprehension (to distinguish from a mere hermeneutic circle between just ‘parts’ and ‘wholes’
). Again, both ‘dialectical circles’ can also be equated with the gestalt modeling of intentional focus, intentional background and intentional subjectivity and their matching, respectively, with the dialectical moments or polarities of Object, World and Ego.  (78)


To sum up, what main points need to be noted? For a start privileging should be scoped! To go back to so-called basics, in imitation of the traditional Western Philosophical Project, is to make a grand mistake, indeed, continue this unprofitable exercise in self-naked self-mockery. That where such a project has been profitable lies in the fact that it has gone beyond such narrow limitations to steal, without admission more often than not, from the inter-subjective arena… and/or from the objective and inter-objective arenas. (79)


Second, the concept of alignment is an important insight and tool in this task of searching for productive forms of correlation. That progress itself is to be achieved in and through such alignment through re-alignment; i.e., re-de-mis-alignment wherein we remove what is wrong and find what is right in this process of correlation. Working within the limits that are found acceptable despite their provisional nature given that absolute resolution is not the preserve of the reasonable philosopher (given that resolution should spell the very end of that program or project. The fact that dispute continues should be indicative of this fact that no such termination has or can be arrived at!). (80)


That the loci of value lies in relationships, therefore, the formation of value lies in our aligned simulation of the same; a state of affairs that arises through progressive forms of re-simulation and re-de-mis-simulation given this observance of alignment observed in and through those formats
 thought to be the more productive in value formation in that regard. (81)


Lastly, along the way we can put to bed, relatively speaking, a number of controversies that have no place for the serious philosopher given that impossible conundrums should be laughed at, disposed of and quickly put to the side. (82)


Hence the more practical side of the non-traditional, and Contemporary, philosophical program or project – to better illustrate and orchestrate a relatively greater production in a value formation of a form that assists us in our passage through this World-of-Life, this Life-World... in an inter-subjective world as lived... in and through an assortment of major/minor discourses in so far as they frame the major/minor life-worlds in which we inhabit... as we stand before-others, with-others..!! (83)



  




         Noël Tointon, Leura, 27.2.14.

�	         The difference between, e.g., directly taking a photograph and a machine that is programmed to take photos; like the use of a speed camera (whose evidence will be used to fine speeding drivers).


�	         A good title, especially, although any title, misrepresents its text. However, once this misrepresentation is understood, in part or more, then that misrepresentation ceases to misrepresent that text to that same extent, indeed, it can even illuminate it (as happens in the use of a well-chosen ironic title).


�	        This is my reading of a later Husserl where he expresses his concern for a crisis of civilization in his The Crisis of European Sciences and Transcendental Phenomenology: An Introduction to Phenomenological Philosophy whereby, through invoking a transcendental-historical reading and an inter-subjective account of the life-world, a phenomenological approach (and, I would add, an hermeneutical and existential approaches also, too,) can be instigated and put on a firm footing, etc.





�	        A state of affairs where, more often than not, lip service is more the order of the day. 


�	         I am addressing the perennial debate about universals versus particulars. A resolution of this puzzle, in the light of harmonic theory, has important ramifications in our dealing with forms of over-privileging of preferences and our not opening up a dialogue between the different points of view entailed in contrasting polarities explicated and implicated, by default, in such non-well-formed discourses. At the end of the day preferences can only be insisted upon within or for provisional purposes. A well-timed suspension rectifying prominent forms of bias in this regard and hence putting in place an ongoing attempt to transcend the endless tennis matches between realists and idealists, empiricists and rationalists, those that favour particulars over universals (like certain Buddhist schools versus the Vendantists), etc. 


�	         ‘Therein’ as present implications and ‘thereafter’ as future consequences.


�	         In paragraph 71.


�	         The non-systematic existential moment being a balanced suspension of both the metaphorical, reductive conjunctive suspension (of like) and the rhetorical, integrative, dis-conjunctive suspension (of the either/or).


�	         Such formats taking into account major/minor discourses thought relevant to that philosophical program or project.






