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Part III: The Existential Economy!

The Transformation of Value, and, the Value of Transformation:

Existential Augmentation and Enhancement?*

0.    Preamble


The expression of the 'existential' can mean many things to many people. Furthermore, its discussion is often metaphorical and how those metaphors are set up to be read often tells us where they are heading. Right through this type of philosophy, if it could be integrated, is a chasm, a rift between those points of view that adopt the intensity of a religious perspective and the rest of the field that practice the clear avoidance of the same with a discourse vehemently directed towards a non-religious orientation. In this set of essay-papers let us put this divide aside by taking a neutral attitude through burrowing down to examine principles that characterize the existential orientation in its preferencing of the primacy of relationships whilst also accepting the immediacy of our embodiment and the inescapableness of our embeddedness before others. In this light having discussed an enrichment of our relationships through augmentation or enhancement (through an augmentation of augmentation) and noting that this takes place through our re-positioning vis-à-vis entracements let us ask can others be viewed merely as entracements; as textual depositions upon (or from) the face of the Earth. In realizing that we do relate with others and that others cannot be merely reduced to entracements implies that we must take others into account through invoking our relation to living entracements rather than mere entracement! Given the role of iteration this gives us four categories of living entracements, re-living entracements, living re-entracements and re-living re-entracements. In this essay-paper let me explore this existential orientation as a process of relational enrichment through this more complex form of re-positioning where we deal more with such living entracements in all their existential richness for-us as implicated in the formation of all forms of value. (0)

1.    Introduction


First let me re-introduce the nature of value formation noting the chaotic irruption of re-presentational re-direction and the economics of post-irruptive circulation and that at all times we are also dealing with living entracements, etc. (1)


Second, let me discuss the hypothesis that value formation is multi-dimensional in orientation by noting how subjectivity is more appropriately dealt with through such complexity rather than through the simplicity of an overt, non-covert uni-vocal or bi-focal orientation (although intentional objectives are best treated uni-vocally). (2)


Third, let me refine our understanding of the nature of circulation through examining concepts like re-positioning, in terms of living entracements, etc. (3)
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Fourth, discuss some tentative suggestions as to how this economy can be both augmented and enhanced in its various forms of goal-seeking and related value formation. (4)


Last, let me propose a series of provisional conclusions. (5)

2.    Living Entracement, etc.


In the first two essay-papers I have talked about entracements as a prime topic of our research. But, when we are dealing with others we cannot, correctly, treat others as mere texts, as mere entracements. Hence this concept of living entracements. However, at first appearances we have a contradiction or paradox: how could a text be treated as living? How are we going to square the circle in this instance? When we are dealing with only our own subjectivity then the 'living aspect' in this concept is that aspect of our intentionality that supplies a subject; that necessitates an intentional subject, namely, ourselves. A transcendental phenomenologist recognizes that all our experiences are constituted in and through intentional consciousness. This is not another instance of the idealist writ large. It is a simple observation that deserves to be taken for granted without the merest hint of controversy. The world is observed by-us and constituted in and through intentional consciousness. (6)


Intentional consciousness is an iterative affair: through retention the intention is 'fixed' in attention. Likewise for protention where expectations are fixed in order to be compared with retentions, etc. I would like the reader to see a hyphen between 'living' and 'entracement/s', however, given iteration all round we are more dealing with re-living and re-entracements and an additional hyphen between these two terms would look  a bit strange so I ask the reader to more imagine one. Furthermore, I do not see an absolute dichotomy between these terms and so to that extent a hyphen should be envisaged.  Overt or covert hyphens in the course of these essay-papers usually implies (and is code for) the advent of chaotic phenomenal versus expressions that collapse the hyphen and more portend mere iterative repetition). These qualifications noted let me run with the following scheme where we treat 'living-entracements' with or without their iterative forms in the following (provisional) format (where 'L' equals 'living', and 'R-L' equals 're-living', ‘E’ equals ‘entracements’, ‘R-E’ equals ‘re-entracements’):

L E

Subjectivity, subjective experience of inter-subjectivity and objectivity.

L R-E

Projects reviewed, transformation, augmentation.

R-L E

Historical research, genetic-phenomenological research.

R-L R-E
Transformation of transformation, i.e., enhancement. (7)


With this scheme in mind let me examine how entracements can be viewed through those forms in that fourfold format. (8)


To some extent we have already looked at living entracements through the lens of entracements (in the previous essays). An implicit element of intentionality is already present in our viewing such textual depositions as indications of intentionality, namely, the person (or organization) leaving such a trail of texts. Usually, we have no difficulty distinguishing between what is human in origin and what is not directly influenced by intentional formation. How do we do this? By recognizing intentional formation through its genres, i.e., genres of behaviour as genres with distinctive patterns of deposition. We write letters, go for a walk along the beach, take photos, cook food, wear clothes, build houses, speak to each other... and subsequently find letters, footprints along the beach, find photos, see food that has been prepared or about to be prepared, see articles of apparel, look at houses and enter some of them, listen to people speak, etc. Or, we just perceive the object or state in question as most likely not the product of a (direct) process of intentional deposition (other than as that pointed out, or placed there, or something being talked about, etc.). Hence this element of the 'living' embedded in the process formation of an intentional product. (9)


There are times when we see, e.g., a pot, and forget it was made by a potter, etc. Or, there are times when a certain (theological) argument is entertained to the effect that all things are 'made' and therefore all things have an author, namely, the Divine. Such an argument being quite questionable to the extent that all metaphors have limits, and, we cannot go from the metaphorical to the non-metaphorical, i.e., literal, without the confirmation of an object or set of objects denominated by such a class that is found to be correctly nominated in that regard. E.g., that person over there 'looks like Mark' and, when I put my glasses on, find that it is Mark. Denomination is proven when nomination is in evidence. The mere fact that someone only 'looks like a certain person' is not enough evidence to assume, at face value, that that is the case. Usually, we have no difficulty in this type of assessment (as to whether a certain object or state is primarily produced in and through a process of intentionally oriented or non-intentionally oriented formation). Occasionally, we might find this task of differentiation to be difficult. A bit like, if I may make this comparison, paleontologists seeing early life forms in crystalline structures. However, I suspect, such cases would rarely have much importance for us either way. When we wander in to the tea house we might find a lovely Autumnal leaf on the path which we think was put there by the tea master when it may not have been placed there at all and was just a fortuitous accident of nature. We allude to this beautiful leaf to discover the master works in more subtle ways than merely following such conventions since he left it there rather than placed it. This anecdote also bring out this additional point that texts also are the product of simultaneous depositions of parallel trails of entracement. If the tea master had placed this leaf there he would have confirmed this fact (being an honest person). Or, the sweeper of this path could have seen him place it there and left it when they swept the rest of the path, etc., etc., and said as much (not being given any instructions to this effect to leave this sole leaf lingering on the ground... and act as object of the seasons, or as an object of beauty or masterful thoughtfulness, etc; and in this instance being a leaf left there rather than placed). (10)


Intentionality is also the result of a resolution enacted within the intentional field. As such it is 're-directed' (in a novel sense of direction) through this resolution of its chaotic-like formation within that moment of intentional irruption and ensuing enaction. Which brings me to a further point. An intentional deposition also continues to live in another sense of being able to be seen as being intentionally deposited with or without relevant ramification continuing on and having some form of re-directive influence on the course of our passage through this (overall) World-of-Life. We might find a love letter on the path, seemingly put there for us to find and think it is addressed to us when its author meant someone else. We rack our brains trying to think who this mysterious person is who would want to so desperately meet us at the lovers' tree in the Botanical Gardens at 3 pm this afternoon and soon quickly realize that we were not meant to have read that letter as it was meant for someone else and most likely was not correctly delivered? Hopefully, we might now leave that letter where we found it (in the hope that it gets itself correctly delivered?)? (11)


All intentional formation is authored to some extent. However, authorial execution can occur through various forms of consequences that may or may not have been intended to have occurred and/or be read in accordance with the manner currently being bought to our reading of that deposition. We realize that love letter was not meant for our eyes. Those sweet kisses were intended for someone else. Consequences being intended, mis-intended, unintended, non-intended (as if occurring by accident or unleashed by accident). Intentional formation is not perfectly enacted. Intentional iteration can have consequences not fully envisaged or even envisaged at all. Moreover, even though the intentional moment, internally within itself, is the result of a moment of chaotic resolution, moment by moment, the irruption of such chaotic moments can also initiate a second order (or a third order) of chaotic irruption. Just as water boils when we get it to a temperature that is its boiling point. The important point being made here is that although all intentional formation is intentional in its origins it may not have been enacted in a form as intended or as a moment of enaction or a parallel set of such moments (in parallel trails of enactive entracement) or as a continuing set of moments set up to produce the form of that text or texts found to be delivered in and through that process of enactment. Motivation and the delivered form of that enacted need not meet, as intended, indeed, can neither absolutely converge on or diverge from such a stream of enactment. Hence our readings of entracements, in parallel and/or as a set need not necessarily coincide in the manner as initially intended. We only have to think of a hermetic cell of hermeneuts to realize that texts do and can be read in a variety of ways. That, at the end of the day, those reading with greater degrees of meaning and meaningfulness are usually chosen over those reading that are more forced or poverty stricken, less rooted in a collective vision of reality, etc. (12)


Treating 'living(-)entracements' as a compound and analyzing it (through a Sanskrit treatment of compounds) let me note the following. As (a dvandva or) pair of terms in a listed combination we note the living of the intentional subject and the relatively non-living aspect of the entracements deposited by the former. When we receive a letter (or an email) we expect the sender to be alive; in a position to receive a reply or send another letter. As (a tadpurusa or) a compound in an instrumental or genitive case, etc., we can see the entracements as being of or for an intentional agent. A letter, e.g., is written by someone usually addressed to someone else. As (a karmadharaya or) a compound characterized as 'living' we might perceive those entracements as still 'living' in the sense that they have the power to initiate a process of enaction (through a process of action and/or non-action) in their own right through this ability imparted by the originating intentional agent. A letter might have various instruction. It could be a will in the form of letter to an executor to enact a series of minor bequests in addition to their execution of a previous will. In this sense the letter has the potential power to alter some future course of enaction. Although not witnessed it might be considered as a supplement for consideration by all the relevant parties to that last legal will and testament. Or as a compound  (as a bahuvrihi) it might be seen as something possessing living-entracements... and as a living entracement... in this light intentional subjects themselves can be seen as the living proof of previous intentions enacted by the parents of that subject and their parents, etc., etc., that the intentional subject themself is such a ‘living-entracement’. All in all, offering us a number of ways of treating this concept and reality of living(-)entracements. I.e., as a distinctive item different from the intentional subject/s per se; as instrumental for or as a genitive of an intentional agent; as a living entracement in its own right in some form or other; or, by extension, through re-positioning that which may or may not meet with a process of enrichment and/or de-enrichment through further entracements, the convertibility of entracements and/or their re-utilization (as discussed in the previous essay). (13)


Taking the above into account, and, noting the necessary presence of an intentional subject in the formation of living entracements what might we say that differentiates them from the entracements as considered in our three other categories?  (14)


How should we approach living re-entracements? In the last essay we treated 're-entracements' as intentional depositions that have been converted or transformed into some other form of entracement. E.g., like working and being paid, and, then, converting that money into some other set of goods and/or services, like paying for a meal in a restaurants, etc. In this light we could treat such 'living re-entracements' as intentional subjective/inter-subjective projects under review and possible forms of transformational intervention, or, that which is to undergo some form of a transformation, or, augmentation/de-augmentation in value formation. (15)


Or, how should we approach re-living entracements? The aspect of 're-living' suggest forms of historical re-enactment. Trying to understand the course of intentional processes in the formation of historical events (at least in our interpretation of an essential re-enactment of the same). The same considerations also applying to more formal forms of genetic-phenomenological research. E.g., just how are letter written, what are their key characteristics and in this instance of a specific letter just how was it formed, conveyed, interpreted, etc? That obviously, our historical interest must also include a hermeneutic interest in all relevant meta-textual genres implicated in the formation of such successive depositions.(16)


Or, how should we approach re-living re-entracements? This aspect suggests a transformation of a transformation, e.g., as might occur in a process of existential enhancement (or some allied form of transformation as might occur within or between our orders, e.g., finessing some greater form of pragmatic utility in a specific situation that calls for this form of re-direction). Re-living re-entracement noting to what extent and in what manner a certain transformation could or has applied in a certain event or series of events. An important aspect for entertaining possible, more probable and desirable courses of enhanced existential augmentation). (17)


It should also be noted that specific goals are best sought through their critically enacted thematization and specific individuation and not through forms of intentionality that attempt to go in more than one direction at a time in that regard.
 (18)

3.   Multi-Dimensional Subjectivity


Subjectivity can be defined through its association with its field of intentional objectives. E.g., dealing with objects (as objectives) in a visual field portrays the intentional subject as a visual perceiver, etc. Our ability to entertain this nesting of a hierarchical set of fields also collectively portrays us as an overall intentional subject and our ability to intervene in these fields as integrated intentional enacter or enactor. Hence this multi-dimensional flavour associated with intentionality. Furthermore, through our embeddedness in a sea of different relationships we also take on a variety of styles of enaction (thence negotiations, modes of deference, instances of abrogation, etc.). (19)


The relatively harmonic enabling of intentionality indicating the actual degree of gestalt integration currently being achieved by that intentional subject and a state of affairs that will find itself reflected in and through the nature of the specific product formation expressed within that specific intentional formation. A process assisted through the adequate utilization of apposite meta-textual genres of behaviour, etc. The richness of current intentional subjectivity being a product of this re-invagination of value formation arrived at through the epistemological hierarchy (as we find ourselves both embodied and embedded). A consequence of multi-dimensional subjectivity is its overflowing into a multi-dimensional inter-subjectivity (which on certain occasions should also be clearly noted in an examination of both our relationships and interactions as enacted therein and between relationships [in and through an acknowledgment of our embeddedness in our situatedness within our more overt relationships]). (20)


However, relational dissonance cannot be absolutely resolved (because if that were to be the case then the relationship would cease to continue since it is only through ongoing resolution that the relationship is maintained). This non-absolute performance of resolution then implies that this incompleteness in harmonization is also imprinted on the productivity of intentional patterns of expression and deposition. Hence entracements whilst reflecting the harmonic nature of that phenomenological-intentional state of affairs will also reflect this relatively imperfect aspect and manner of its entracement. So, on one hand we have the essential nature of that under intentional focus (through such ongoing, partial processes of resolution and ensuing re-direction of enaction, etc.), the diverse and multi-dimensional nature of those aspects of intentional-subjectivity implicated as well as those disparate, non-harmonic features that could be interpreted, rightly or wrongly, as co-occurring with the non-complete harmonization of the above... and, quite naturally, reflected to some extent in such entracement. Indeed, the originality of entracement reflects both the degree of effective harmonization and those features not so integrated through such resolution. Adequate forms of hermeneutic interpretation usually being able to put us in a position to thematize an apposite and adequate reading of the same. Just how are these disparate features able to be focused upon in our apposite hermeneutic readings of those patterns of entracement that appear to indicate some form of relatively integrated intentional formation? By our attending to the apparent paralleling of texts with their associated meta-textual genres. However, this form of cultural baggage is often taken for granted by the members of a culture conversant with the meta-textual genres of that culture, and, that cultural and/or temporal distance can increase this type of hermeneutic problematicity; i.e., our ability, or rather, inability to interpret cultural artifacts we are not so culturally conversant with. On the other hand, close forms of reading and other hermeneutic stratagems can reveal these conventional rulings although their articulation can make matters more easy in this regard (as found, e.g., in manuals, textual interpolations, statements of intent, processes of de-misrepresentation, commentaries, and other meta-textual devices like footnotes, asides, digressions, marginalia, introductions, conclusions, etc., etc.). (21)

4.    Re-Positioning in regard to Living Entracements, etc.


By 'etc.' is meant living re-entracements, etc. As argued in the previous essay it is through re-positioning that we can experience changing degrees in existential augmentation/de-augmentation and, thence, augmentation/de-augmentation of such augmentation/de-augmentation, in either processes of enhancement and/or de-enhancement. Given that re-positioning is conducted through further entracements, re-entracements (through their convertibility and transformation) and/or re-utilization just how does re-positioning influence our understanding of these four categories of living entracements, etc? (22)


Living entracements, etc., would appear to be a contradiction. Just how can there be this type of compound ostensively between that which is living and non-living.  Without any real difficulty. We go home and may well eat and sleep there. A house is a non-living entity and a person can happily live within one. Just as a bed is for sleeping and food is ingested, etc. Obviously, it is the nature of the relation and its appropriateness of occurrence that establishes whether a relationship between the living and non-living can be meaningfully entered into and entertained! 'Re-positioning', therefore, must be of a nature that would allow for such an interaction. Similarly, w.r.t. to entracements, an intentional relationship is already in evidence through its intentional authorship and manner of deposition. What determines the most likely nature of our interaction with entracements is arrived at through the apposite and adequate adoption and adaptation of an integrated set of meta-textual genres to hand found to be in a certain degree of conformity with the manner of our hermeneutic reading of the same. So, e.g., a letter is read. If it is not addressed to us we might take a moral position and see it as not something we should read. But we could if we were very curious. So, e.g., a young child on finding a pen may want to write something on a piece of paper for its parents and it may well do so even though it cannot yet read and write. A perceptive parent would see this act as an attempt to be like their parents and be praised accordingly. We may have no clue what is being expressed but it barely matters since we know the child is only trying to imitate what they have seen their parents doing. Intentions are perceived or apperceived through forms of re-enactment through a reading of how they were formed in the first place. Closer degrees of effective alignment promotes and establishes closer degrees of a mutual understanding. In and through such understanding we can effectively, then, establish forms of a more productive re-positioning. (23)


W.r.t. 'living entracements' what might we expect in that regard? A better appreciation of such depositions on the grounds that in understanding the manner of the relevant deposition/s we would naturally be in a better position to understand it and manipulate the same for a more productive intentional project. However, should I use this word 'manipulation' in an enactive context that is overwhelmingly existential in its operation given that we must operate w.r.t. a fully functioning overall transcendental suspension as centrally located in the very core of processes of judgment? In a suspension of self and other, etc., it would not be possible, in theory at least, to manoeuvre in such a manner? However, in a 'suspension of the suspension' and a 'non-suspension of a suspension or non-suspension', or, in a 'suspension of belief and a non-suspension of disbelief' less effective behaviour is able to be signaled through such general, non-existentially oriented patterns of entracement (along with its relatively non-existentially co-oriented trails of enactment, entracement, intervention, re-entracement, re-utilization, etc., etc.). (24) 


Indeed, through forms of non-critically enacted preferential treatment existential distortions arise (although it must also be said that the non-existential must exist as the raw material before and for its existential treatment given that existentialization is of the relatively non-existential and not the relatively existential). Consequently, the spectrum between the polarities of the existential and the non-existential can come into existence and be operated on through processes of a relatively existential tenor or a relatively non-existential tenor. Our 'indirect' and 'inadvertent' preferencing of the former arising through enacting apposite and adequate overall transcendental suspensions, etc., and overseeing, as a result, processes of relative augmentation and enhancement. (25)


In this regard, to such an inadvertent and indirect promotion of the relatively existential, how does re-positioning affect the ramifications of such involvement w.r.t., respectively, living re-entracement, re-living entracement and re-living re-entracement? Or, could we treat all forms of entracement along the same lines in this regard? Living re-entracement is participating in processes of transformation (through such conversion) be they augmented in enrichment or de-augmented in a process of de-enrichment and proffers such a mechanism, exercised through critical discrimination, for a general process of re-direction that instigates such a realization of such a trend for such ensuing re-enrichment. Or, in re-living re-entracement we are dealing with the historical re-enactment of intentional deposition in order to come to a closer understanding of how such things are envisaged as having occurred and for what reasons and with what potential ramification might ensue in the wake of such re-direction. With regard to re-living re-entracement we are setting ourselves up to intervene in and through a certain process of re-direction wherein through an alignment between virtual states of envisualized possibilities and non-virtual, practical realizations we are given the opportunity to enact those pathways that appear to be more productive for us in terms of their potential-actual degree/s and manner/s of existential value formation. In effect, re-directing more productive patterns of re-direction (whist effectively still using the same resource material). (26)


More productive patterns of intentional formation result in the directly equivalent productivity of existentially oriented value formation, i.e., augmentation and the augmentation of such augmentation, i.e., relative enhancement (as a greater excess in value formation over that invested in that process). (27)

5.    Augmentation and Enhancement


Mechanisms for the promotion of augmentation (and, by extension, enhancement) can be viewed through the following categories, through apposite re-positioning, etc., namely, density of modal engagement, intensity of that modal interaction, propensity for patterns of resolution to find re-iteration, as found through productive forms of consilience, intentionally sought and recognized forms of salience, through our natural disposition of embodiment, through our natural disposition to find forms of meaningfully re-positioned encounters in and through our embedded relationships, and, a variety of techniques of a phenomenal-phenomenological, hermeneutical and/or existential flavour/s. Let me briefly illustrate what is intended here. (28)


A dream apple experience may be experienced in a vivid like manner, still, it cannot compete with the phenomenological richness of our engaged interaction with a non-virtual apple, etc. (given that physiological hunger will only be appeased by the latter). In a similar manner, non-virtual engagement is usually more intense, in our engagement with modes treated both individually and in an overall, collective fashion w.r.t. those same modes overall when engaged in a relatively virtual manner. Then, harmonic resolution, through its essential disposition, often lends itself to trophic and/or memetic repetition of key, essential features lending itself to a reinforcement (and error correction) of essential forms of information. Consilience can contribute to value formation through forms of cross-fertilization w.r.t. both content and process orientations. Salience, in and through points and frames of relatively greater degrees of relevance in regards to current intentional objectives, drives much of our intentionally re-directed value formation to the extent goals are sought, recognized, thematized and, when and where apposite, ensure best measure are practically enacted. As mentioned in passing, a uni-vocal approach to goal setting may well help to ensure a more effective process of existentialization, i.e., relative existential transformation (given that actual resolution can only arrive at one mode of resolution at a time although not ruling out the validity of a multi-modal response if such possibilities are both available and productive of relatively greater patterns of augmentation and/or enhancement. Embodiment (which can also be added to this list along with embeddedness) has a rich store of pre-prepared value to bring to our projects through giving such projects a more conversant sense of interaction as conducted through the medium of our pre-educated embodiment. Similarly, in our relational embeddedness we can also find greater degrees of nurture, support, remonstration and concurrence, etc. Phenomenological, hermeneutical and existential forms of awareness and enaction further contributing to these processes of augmentation and enhancement. Such techniques that actively permit assistance by us and/or passively permit us to be assisted effectively ensure the function of the overall transcendental suspension, overall hermeneutic circle of comprehension, etc. Such trans-cognitive, judgmental, transcendental functions forming the only direct source for all forms of value formation (i.e., in and through processes of existentially (re-)oriented judgment as exercised through the trans-cognitive sense of the transcendental). (29)


Enhancement arising through the augmentation of augmentation and not merely through augmentation conducted in and through mere microcosmic steps of redirection although patterns of iterative representation can trigger more profound, productive patterns of interaction through chaotic enhancement although most forms of chaotically induced irruption will not be productive of either augmentation or enhancement, being more likely neutral or disruptive, and thus, through discerning apposite and adequate forms of  discrimination, the latter should be more avoided. Thence the practice of existential discrimination along with its existential (re)-direction from the perspective of the well-being of the relationship in question, albeit from an embedded point of view. Thence this concept of existential well-being and its definition and thematization being existentially induced to operate from the perspective of the embedded relationship itself. Well-being of the relationship setting out to preserve that relationship through augmentation (given that augmentation naturally arises through relational emergence) and extend its sense of presence through enhancement through an enrichment of its range in our world as we find ourselves both embodied and embedded. Enhancement linking itself into the performance of chaotic patterns of re-self-organization that form and re-direct these irruptions of value that create an accumulation of positive entracements in value via apposite modes of re-positioning, etc. (30)


Existential enrichment, from the perspective of the uniqueness of both our embodiment and embeddedness, is often indicated through the allusion of a number of re-cycled metaphors (sometimes with a sexual connotations) such as, e.g., sighting the other, being transparent before others, and v.v., touching, kissing, embracing, entering, transcending self, dying, being re-born, re-emerging, flooding space, being everywhere through all time, finding an apposite sense of spontaneity in the eternally present, becoming other, and, other than otherness, etc. Metaphors that fall under such classifications may well present/represent/re-present such a scenario. E.g., when it is reported that ‘you’ becomes ‘thou’, and time stops or is spontaneous or is transcended in the eternity of now, etc., along with comparisons to the quantum concept of entanglement, e.g., etc. Such language often indicating the transition to an existential orientation (and possibly inductive of the same). That, ultimately, to that extent a transcendental point can be viewed from a transcendental perspective, embodiment is re-perceived as coinciding with embeddedness, and v.v. along with the existential hallmarks often associated with such a transformation of perspective wherein we identify with the relational per se, i.e., the relational orientation of our relationships themselves. Such hallmarks indicating a re-direction of interaction towards sharing, cooperating, immersing ourselves in the excess value of the relationship itself, etc. In effect, taking an embedded point of view rather than a merely embodied point of view (through the progressive coincidence of the same) although, correctly, from an ultimate point of view, there can be no absolute difference or distinction…. (31)


Attendant upon such transcendental coincidence (of our embodiment and embeddedness) is an associated existential process of empowerment (and internal to the relationship in question, an inner sense of enfranchisement). The overall existential richness present in a phenomenal-phenomenological event reflects the joint contributions of these closely connected (and overlaid) elements (and where as mutual thematization and enrichment of a transcendental/trans-cognitive perspective, through the overall transcendental suspension, etc., and v.v., can advance this process of existentialization (as textually indicated through existential hallmarks, etc., and other apposite metaphors, etc.). (32)

6.    Provisional Conclusions


Just what can we conclude, or, just what should we conclude from the rambles of our expedition above? (33)


That, it would be wrong of us to treat textual entracements to be merely deposited as texts even though intentional subjectivity and its intentional enaction are implicated in the formation of the same if only from the point of view or perspective of the emitting intentional subject. (34)


Our investigations examined entracements as 'living' under the headings of living entracements, living re-entracements, re-living entracements, and, re-living re-entracements, etc. (35)


W.r.t. living entracements we noted a number of possible approaches from a distinction between subjective and non-subjective modalities, to the intentional products of an agent, to entracements with a potential power to induce various forms of later enactment, to entracements that indicate embodied subjects, etc. (36)


W.r.t. living re-entracements we noted in paragraph no. 15 that 're-entracements' indicate a process of transformation or conversion (e.g., when work is paid, and, when currency is used to make a purchase, etc.). Thence our interest in this regard in processes of augmentation through, e.g., the emergence of an integrated state of affairs or the re-integration or further integration of a certain state of affairs. Or, that which resulted from a process of conversion or some other form of transformation (e.g., through a productive process of existential re-direction that maintains either the existence of a certain relationship and/or augments/enhances the same), etc. (37)


W.r.t. re-living entracements we noted the input of historical and hermeneutical   approaches in the course of our research, etc. (38)


W.r.t. re-living re-entracements we noted how this aspect of our research, as a transformation of a transformation, could implicate those processes of existential enhancement that furthered both the preservation of our embedded relationship but also either their additional existentially oriented augmentation or their existentially oriented enhancement (through the originality of a novel, highly productive process of re-direction). (39)


Importantly, the originality and further enrichment of our relationships may well be seen to arise from the uniqueness of our processes of resolution wherein an essential flavour, first, is established and enfranchised; through the harmonization realized in and through such resolution, plus, second, the semblance of an element of vicarious empowerment through the semblance of a sense of mis-direction that arises through that aspect or aspects of the relationship that is or are not fully resolved, and, thus, is or are mis-directed or non-directed or counter-directed, or, even re-directed in a completely different sense that may or may not act as a supplement to its general harmonization, etc., to then be realized through some later process of re-integration, etc. In this regard, hopefully, we may well find an element of inspired wilfulness that surprises both its so-called apparent author/s and others... and which in all probability truly founds and grounds a fruitful and profound basis for all forms of art and artfulness..!!(40)








       Noël Tointon, Sydney, 18.7.13.
�	An insight noted in the book cited in the previous essay, namely, Phi Barden; Decoded: The Science Behind Why We Buy; John Wiley and Sons, 2013.






