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Part XXX: The Existential Economy!

The Transformation of Value, and, the Value of Transformation:

The Critical Dimension in Productive Practical Application*

0.    Preamble


In this essay-paper I am going to further explore the practical ramifications of conducting correlations between the subjective polarity and other polarities, and, also carefully note the ramifications this dialectical approach has for the critical philosopher who no longer subscribes to the Traditional Western Philosophical Project (TWPP) (nor the non-apposite privileging of grand narratives [despite the natural dominance of major discourses in their respective fields]). (0)

1.    Introduction


To begin I shall recount why the TWPP is so seductive as a philosophical project but quite deceptively unproductive when a philosopher attempts to put this approach into practice. (1)


Second, I will propose a counter-position or approach to the historical dominance of the TWPP which I have titled the Contemporary Philosophical Project (CPP). In this philosophical turn (away from a psychological return to first principles) towards a productive examination of correlations (between the subjective, inter-subjective, objective and inter-objective polarities, and other contrasting polarities) I will attempt to outline something of the practical ramifications of the same. (2)


In the last essay-paper I noted that the loci of value resides in relationships and that we can access the value formation in such relationships, to some extent, through their simulation. Here, I will explore the ramifications of this position.  (3)


In this next section I will explore some problems and solutions, some questions and resolutions associated with this position that the simulation of value can arise through the simulation of the relationships in question. (4)


Ending this essay-paper with a series of provisional conclusions. (5)

2.    A Re-Introduction to this Topic of Traditionally Understood Value Formation


Value is seen, in a traditional background, wittingly and/or unwittingly, as a form of commodity that can be acquired and/or lost through our own efforts and/or through the machination of others and/or through the religiously advertent/non-religiously inadvertent interventions of the natural world (through what might be deemed, respectively, either good luck or bad luck; all of which can be subsumed under the rubric of 'fate'). (6)

*Latest version: www.homestead.com/noelshomepage/noelshomepage4.html

Now, a traditional Western philosopher beholden to the major discourse of a return to psychological first principles, be that either as a proxy for understanding  the divine creation of the person or just the better understanding of the human condition, would argue that from the clear and distinct appreciation of our own ideas we should be able to make our progression through this world as lived in such a manner so as to co-opt a better utilization of its resources. Indeed, by such means live the fulfilled life and, hopefully, find a happiness that befits our inner nature despite the overwhelming toil and turmoil of this chaotic world all too often ruled by erratic persons barely deserving that title and entitlement. (7)


Of course this is a potted version of Western philosophy (TWPP); more a caricature than the rich and complex character of the overall project. However, by looking at the metaphorical bones of this phenomenological state, i.e., traditional Western philosophy, we might be able to detail some of the drivers that seem to have fashioned it and had it heading towards such unprofitable cul de sacs, interminable controversies and other unsatisfactory outcomes! (8)


One of those drivers would appear to be a desire to base knowledge only on the relatively indubitable experiences of the person if they were in a position where they were able to see properly and correctly the way things truly are. This expression of a pronounced reductive tendency was invoked to strip away the irrelevant, the non-important and/or the non-essentials in order to focus the mind on what was relevant, important and/or essential to such an understanding. In the process, a psychological tack was adopted and adapted in order to return to such first principles wherein our knowledge of the natural world and ourselves, and sometimes, though more often than not, the imputed world of the Divine as well, could be contemplated without distortions stemming from our, otherwise, shortsightedness. The implicit and/or explicit goal was to develop such ‘clear and distinct ideas’ that would allow us to see ‘things as they truly are’ and, therefore, through such clear and distinct ideas find ‘enlightenment’. (9)


A rather dangerous metaphor, that often is used to set up this type of exposition, was to make a distinction between appearances and reality, and, that the philosopher was to set out to see beneath this confused surface of appearance in order to uncover how reality was correctly constituted. I see this as a dangerous metaphor because such an idea is taken well beyond its metaphorical level of deployment; denigrates sense experience, the world, the embodied person and the embedded community; and, sets us up on an impossible mission to look for what can never be attained nor obtained given, as some would argue, that 'the world of phenomena' (as 'the phenomenon of a world') is all that we are given in and through experience..?! (10)


Associated with such a distorted picture of what is to be judged as real, we have other forms of misdirected privileging such as mathematical preoccupations, the devaluation of manual labour, excessive status awarded certain disciplines supposedly laboring towards this goal of a profound understanding of this non-superficial world along with the value/s deemed associated with such enlightenment. (11)


Again, let me say that the above is only a potted version of an overall tradition, if it could be called that, riven with controversies, the politics of the day, and, studded with the brilliant irruptions of insights from the scientific appreciation of the material world determined through the heroic efforts of scientists, etc., as well as the wonderful work of an array of other scholars, such as historians, economists, sociologists, psychologists, hermeneuts and hermeneuticists, etc. (12)


What archetypal philosophers might we mention as representatives who heroically beavered away at the coal-face of reality in this overall, general Traditional Western Philosophical Project? A first candidate, deemed as most likely befitting this role,  perhaps should be awarded to Descartes? A few might deem Plato to be the more worthy candidate? Or, Aristotle, perhaps even Kant? What they all have in common is this desire to understand the world from a critically conducted expansion of psychological first principles given a few other predilections of an over-privileged nature and orientation. (13)


Now, some might argue that this approach has been very productive; has produced some wonderful philosophy that in its own ways has illuminated the underlying constitution of this world? I would argue, instead, that this type of position has only been relatively profitably, as an intellectual process, when such representatives have advertently and/or inadvertently overlooked the impossible psychological confines of their mental self-imprisonment by invoking correlations with the inter-subjective, the objective and/or inter-objective dimensions of this our world as lived (or by invoking other correlations of a dialectical-like nature). Indeed, let it be known that significance can only be discerned through dialectical contrast, i.e., as the ongoing resolution of a contest between what is under focus in a gestalt field and what contrast it has with its immediate field of presentation; i.e., as a dialectical contestment between specific particulars and their general, overall field of presentation. This relationship, as the nature of all relationships, in an epistemological dimension of intentional subjectivity, is one realized through an ongoing process of harmonization between the relatively dissonant difference of these points under such focus against the relatively consonant nature of that background field of presentation. (14)


Put more simply, value (as an integration of phenomenological sense, hermeneutical meaning and existential meaningfulness) can only arise through this process of ongoing resolution realized and thematized between the (relative, non-absolute) dissonance of focus (in a gestalt field) and the (relative, non-absolute) consonance of that field of presentation. This relationship being appreciated, in turn, in a more inclusive gestalt field along with its semblance of intentional subjectivity in keeping with the nature of that first field (of presentation). So a perceiver of the visual field is a visual perceiver; a person who sets out to walk is a walker; a person who writes a letter is a letter writer, etc., etc. (15)


Going back to basics, going back to first principles is all very well, but, as it happens, no form of value can arise if there is no significant degree of contrast in the first place. So, we may well ask, how does a semblance of value arise through enacting this impossible type of philosophical research project (by denying all viable forms of contrast)? Through surreptitiously going beyond these artificial, psychologically circumscribed limits of the subjective to the (correlative) realms, e.g., of the inter-subjective and/or the objective and/or the inter-objective (as a realm of objective 'space' in whose environment material objects, states, subjects etc., can be exercised in relations simulated through simulation [resimulation and re-simulation] as intentional object[ive]s
). By such covert means setting up correlations, and associated insights, that can then be passed off as merely subjective in both origin and scope, and, thence found to ‘conform’ with so-called ‘first principles’. (16)


Why is such a project so seductive and beguiling? Indeed, like a siren heading all such over-committed philosophers on to the rocks of inconsistency or the emptiness of a negative nihilism or one more dead-end street tarted up as one more respectable ‘ism’ replete with its own inescapable ideology…? (17)


Some might say this is a mystery. Why should such grown up persons, both individually and collectively, follow such an obvious folly? Because this is the major default mode for traditional Western philosophical consciousness. All minor philosophical discourses have to configure themselves in and through the almost non-contested central metaphors powerfully resident in this major discourse. Or, attempt to stand outside it and being outside the walls of this near impregnable city find their faint voices neither heard, or, if heard, not understood…. (18)


Thence both the impossible nature of this Traditional Western Philosophical Project and its apparently inescapable entrapment of the philosopher if such over-committed proponents were to insist upon an absolute adherence to these reductive, circumscribed psychological terms of reference that are allowed to masquerade behind such so-called first principles as well as denigrating so-called 'superficial appearances'! (19)

3.    The Contemporary Philosophical Project


What is the critical (neo-)philosopher to do? The postmodernist thinks the modernist lost their way before they even started. The modernist, and others, would think, with some justification, that the postmodernist is a bit like a social gadfly, a philosophical insect promiscuously sucking nectar indiscriminately without any form of direction in the course of their rather bizarre manoeuvrings. (20)


I would argue that we do find a certain alignment with this world as lived; an alignment progressively realized through dialectical processes of refined re-alignment (enacted through re-de-mis-alignment, etc.). Our ability to discuss and critique both Modernists and Postmodernist, and other philosophical traditions, is an arena where the Contemporary philosopher can advance the cause of an overall philosophical tradition not beholden to the political allegiances of various disciplines operating through and perpetuating major discourses of a rather discordant character as can be demonstrated either historically or as found persisting on a more contemporary stage. (21)


Given that relationships are formed through and evidence of the ongoing resolution of relative conflict then let us favour more those who seek this 'resolute' type of discourse. That discourse is Contemporary in orientation (as discussed elsewhere). (22)


Among other things, this Contemporary discourse looks for and investigates correlations between various polarities or dialectical-like forms of contrast. E.g., let me briefly outline this type approach in trying to understand why a group of individuals might sit around a table discussing philosophical issues every second Sunday of each month of the year. A first timer at this group might want to know what exactly happens and in a reflection on such understanding wonder if this type of gathering is one they would find profitable and, hopefully, enjoyable? So, what correlations have we to examine? Subjectively we find a group of individuals have come together in order to exercise a certain form of intent. Inter-subjectively we find these individuals are listening to a philosophical style of presentation and participating through asking of points of clarification, voicing objections, making informative contrasts, pointing out inconsistencies, seeking to thematize further the ramifications of such positions, etc. In effect, these folk are being seen to conform to an inter-subjective genre of behaviour that might be characterized as a form of ‘sit-down collective inquiry into the current philosophical topic of that presentation’, etc.  Now, if an individual on the hour, and every hour, were to stand up and say “five dollars, please, now!” we might be quite bewildered as to what was taking place. Or, if another individual were to say “we have another impasse, let us pray for divine guidance” we might be wondering what we have let ourselves into. Or, if a person with an overt mental illness were to regularly interject with conundrums like “do kangaroos hop and fly at the same time”, “would it be much better to just agree with the speaker”, “why are you all talking about me and wanting to kill me”… Obviously, such a group that did not find some form of adherence to a genre of behaviour would not function for long. Then, we can note other forms of correlations in this list of inter-correlations, e.g., of an objective nature, given that these individuals can be seen to sit for long periods on chairs around a table occasionally drinking coffee or tea, etc. Then, inter-objectively, we can note they operate in a room and that focus usually falls on one or more individuals conducting their presentation in this room around this table. (23)


Other profitable correlations can also be noted. E.g., invoking a phenomenal-phenomenological, hermeneutical and existential set/s of correlations we can note the use of a key text in some form on a philosophical type of topic, how the meeting is divided between informal and formal periods of discussion in that group or in smaller sub-groups, how that theme is discussed if and when it is being discussed. The phenomenlogical aspect of our overall correlation dealing with texts. In contrast, the practical hermeneut (or philosophical hermeneuticist) deals with the meta-textual dimension in so far as genres/sub-genres/meta-genres, etc., of behaviour are being invoked, etc., and, through such investigations determine the apparent meaning of such behaviour. Interestingly, I refer to my essays as ‘essay-papers’ in the sense that they can be read out aloud and heard by a listener or read visually by a reader who is following the text in front of them. That a certain dialectic can also be read into this type of discourse by noting that a mis-representative distance can arise through interpolated explanations, re-paraphrasing of the text, etc., just as a declamation of the text and a visual reading of the same cannot be absolutely coincident (in our understanding, or, for that matter can our individual understandings also be absolutely coincident). Then, other profitable correlations could also be proposed and investigated. Suffice to say the philosopher now has a feast of delectable subject matter for their philosophical research (and I haven’t even mentioned the role an existential dimension would have through co-running, in parallel, of non-absolute phenomenological and hermeneutical forms of research in order to ascertain potential points where we would find the apparent delivery of a comparatively amplified existential excess or surplus in value formation). (24)

4.    Value Formation through the Simulation of Relational Loci


It was noted in the last essay-paper that value formation arises through relational loci, i.e, in and through relationships in which we find ourselves either directly and/or indirectly interacting. Moreover, I argued that this value can be experienced through simulating that relationship in question. Do we have a problem here? (25) 


A few nights ago I found on the way to work, when passing near a public bar, a crumpled five dollar note looking like a leaf discarded by a deciduous tree. At first I thought it to be a leaf but looking a fraction bigger than those already on the ground found it to be a pink five dollar note. Now, it was me that found that five dollar note and as there was nobody around to contest that fact I gladly appropriated it and placed it in my rather empty wallet. Today, sadly, I cannot even buy two coffees for the value of that bill. Still, one free coffee and a small biscuit is something I will gladly celebrate. The value of this find was mine. Now it is all very well to say that the value of a relational loci, relationship, is simulated through a simulation of that relationship in question so what does that mean for a person merely simulating that relationship A simulated five dollar  note is only going 'to buy' a simulated cup of coffee and certainly not the real thing. So, why have I expressed this equation, as noted in the title of this section, in this form that value is experienced through its simulation? (26)


Because we should accept the fact that not all simulations are 'mere simulations', or, put more correctly, not all simulations are equal! (27)

5.    The Problematicity of Relational Simulation and Associated Value Formation


A phenomenologist is never going to say that a desert mirage mistaken for water suggests that that experience of 'water' is unreal whereas a vision of a body of water is real. All psychological experiences are real! But, of course, in this instance there is a comparative difference, namely, a thirsty person cannot slake their thirst from the 'water' seen in a watery mirage, whereas, potable water found in a lake or river can be used for that purpose. (28)


All experience is constituted in and through intentional consciousness. The eyes are not just windows but, rather, sense organs through which, by such means, a visible representation or simulation of the world is constructed. The difference between different types of simulation lies in which modes of intentional formation are being exercised in the formation of a specific intentional representation or simulation. A dream apple, e.g., might be found to have been very tasty in a dream sequence but as an experience will not satisfy the ongoing impetus of our physiological needs to have our hunger eventually sated. So, obviously, not all simulations are the same! A non-virtual glass of water in front of me would quench my thirst. Raising, as if in a toast, an imaginary glass of water is not going to do that. Thus, it is in reference to the modal constitution of those simulations to hand that we find what is normally associated or not associated with that type of representation or simulation. As a rule of thumb, noting, more or less, that richer simulations are experienced as more satisfying in nature, indeed, are usually deemed to be 'real'. Whereas those simulations or representations that miss the mark of our normal expectations will be deemed to be less satisfying, less real if not quite unreal. (29)


On the other hand, there is some value to be gained through the mere simulation of a certain representation regardless as to whether it is be judged in an uncritical, natural language as 'real' or 'unreal'. Finding some money is a pleasure recognized by most people. Most people at some time in their lives have found some money lost by its previous owner. Of course, most people have also lost some money much to their annoyance at having been so careless. That the reverse of 'losing' is 'finding' and a reversal, to some extent, of 'the displeasure of having lost some money'. In our imaginations we can imagine what this event is like for that lucky person. If a friend told us that they had just won a thousand dollars we would most likely be very happy for them. Or, if another friend told us, rather unwisely I suspect, that they had just won ten million dollars, I am sure our emotional reaction would be somewhat stronger than in the former instance of identification. We might also 'suffer' a confusing mix of emotions... from asking ourselves 'why them and not us', 'do they really need ten million dollars', 'still it is nice that they have won so much', 'well I need a small loan but I am too proud to ask', 'I just know a thousand friends will descend upon them and undeservedly share in these winning', etc., etc. In this light we might say despite our ability to enact overall transcendental suspensions, we only locate ourselves in this world as lived through where our various passions, preferences, privilegings, etc., take us or not take us... and our simulations of the same are never going to be equal... mere carbon copies of each other...! (30)


In an important measure, our simulation of our relationships is a first step in simulating the value to be found therein. Obviously, when we are directly involved in a certain relationship, the nature of our relationship to that relationship will dictate in what manner we  might share or not share in its expressed modes of value formation. When we are directly involved in a certain relationship then we can directly 'suffer' the nature of the value to be found therein. Being directly involved in a relationship entails that our embodiment is fully engaged in that relationship in question. In being invited to have a meal with a friend at their home it is only when I am at their home and can share in this meal that I can directly experience the eating of this meal. In other words, all modal preconditions need to be met in order to declare a certain type of event to be exactly as it was characterized. This brings me to another important point... (31)


When we obtain a clearer understanding of the constitution of a relationship currently in question then from such appreciation we can usually find ways and means for an amplification of the formation of value to be had therein be that through some form of minor augmentation or major enhancement (through the expert manipulation of  chaotic phenomena that considerably enhance the value formation in our 'direct' experience of that relationship). As noted elsewhere augmentation, etc., either preserves the relative integrity or richness of that relationship on a level in which it already enjoys or through positive conservation we find we can actually amplify its associated formation of value. Thence the value of this form of relational appreciation of our embeddedness with others (through both an intersection of our embodiment and the embeddedness of our relationships) in order find an overall, amplified interactive richness in our relationships rather than see their general, collectively diminished impoverishment. (32)

6.    Provisional Conclusions


So far I have negatively criticized and disparaged the Traditional Western Philosophical Project and positively proclaimed the value of the simulation of our relationships. In this last section of this essay-paper let me proffer a positive alternative to the TWPP in the form of a viable Contemporary Philosophical Project (CPP). (33)


As argued elsewhere, I envisage the Contemporary era to be now in the initial phases of a process of cultural, national and inter-national thematization and self-dissemination through its criticism of both modernity and postmodernity as exercised through the auspices of intellectuals, artists, and representatives of other disciplines and the collective influences that they have had on the populace at large. In this era we will find a return to the local and non-global (without dispensing with the positive gains that have been had through globalization and its lifting of many hundreds of millions of people from poverty). Time and space, subjectivity and inter-subjectivity, e.g., will be seen in and through a different light with a greater emphasis placed on non-virtual and virtual forms of interconnectivity and reciprocity (as found represented e.g., in digital media; with the advent of the blogosphere, twittersphere, online petitions, etc.). (34)


I criticized this major philosophical discourse (of the TWPP) as being an impossible project unable to enact patterns of value formation, and, noted that the semblance of value formation more arises through the covert transgression of this psychological tack that attempts to reductively track back to first principles and, therein and thereafter, establish indubitable grounds for a rebounding of a philosophical expansionism. A form of profit, that (through mistaken belief, is thought to arise out of the clear and distinct appreciations of the world to hand to be had through such a project). In other words, correctly, the value that inadvertently has arisen through this project, on the whole, has arisen through correlations entered into between the subjective and the inter-subjective and/or objective and/or inter-objective realms of discursive interaction and subsequent behaviour. Let me briefly demonstrate the merits of this important point that only through correlations can value arise in the existential economy!  (35)


To paraphrase the second major point of this essay-paper, the value of a project is that value to be had through the simulation of its relationship from both embodied and embedded points of view. Moreover, it is from an intersection of our embodiment with the relationship in question that allows us to enter into that relationship in a form that would be considered as a direct participant in that economy.... (36)


Using an example from the previous essay-paper let us say we see a glass of water sitting on the table in front of us. My seeing this glass is a subjective experience. However, be that as it may, my phenomenological reports of this occurrence must involve the adoption and adaptation of inter-subjective, meta-textual genres of behaviour that allow me to appropriate such phenomena in the specific meta-textual light that they are being seen under. As I reach out to take this glass in order to then drink from it I am told by the people near me at this table that this glass is reserved for the speaker who, at this moment in time, has not yet arrived. So, this glass of water was not a mere glass of water but a glass of water traditionally put before a speaker. As you can see such understanding is arrived at progressively; e.g., through finding forms of alignment in discovering which genres, sub-genres, meta-genres, etc., seem to be invoked? (37)



Correlations are inescapable. Language, e.g., operates on a number of levels spanning the subjective, inter-subjective, objective and the inter-objective polarities, e.g., etc. Some philosophers would add a realm of the divine to this list of polarities of engagement. Moreover, without the formation of cognitive thought there could be no intentional formation. Without a clear indication of the intentional constitution of that under examination it would not arise as that intentional simulation or representation for-me.... (38)


As noted, without a relationship between the textual and the meta-textual, intentions could not be engaged, i.e., neither encountered nor recognized. Correlations between the phenomenological, the hermeneutical and the existential can also be entered [into, matching respectively, (first order/second order interpretation of) representations (of the pre-essential/essential elements) under such apparent examination that comprise the intentional object(ive) under such presentation/representation/re-presentation]. We can think of other forms of correlation as found between events and our memory of the same; evidence and its textual representations; historical assessment and it use of artifacts and texts like historical documents; etc.  Between the subjective and the inter-subjective, etc., we have, e.g., imputed correlations between thought processes involved in the formation of expressed ideas, correlative brain states that parallel implicated processes in brain chemistry and neural-physiology, etc., etc. (39)


To conclude let me note the following: 

i.
Not all types of relationships are the same. Indeed, through our interactions with others we should come to the conclusion that richer experiences of value are to be had from closer, more closely read and better orchestrated interactions with their requisite genres of behaviour. In this light we should now concede that excessive forms of privilege are counter-productive, and, inversely proportional in value formation. (40a)

ii.
That the simulation of our relationships is the very loci through which we experience the requisite value of that relationship in keeping with the modal nature of its simulation in line with our current embodiment and embeddedness. (40b)

iii.
That our actively engendering correlations between subjective, inter-subjective, objective and inter-objective orientations, etc., in intentional consciousness is the only profitable path to take for either the philosopher or the non-philosopher. That in this same manner other forms of correlation can also be entered into such as between the phenomenological, hermeneutical, existential, etc., etc. (40c)


Thence the critical dimension in the practical ramifications of the integration of these three important points that absolute privileging is absolutely non-productive in philosophical value formation and hence our critique of the Traditional Western Philosophical Project; that the value of our relationships is realized through our simulation of those same relationship in line with our current embodiment and embeddedness; and, that the Contemporary Philosophical Project is a profitable enterprise as long as it is conducted through apposite forms of correlation in keeping with the objectives of such research and an overall sense of alignment!!! (41)



  




         Noël Tointon, Sydney, 3.3.14.

Appendix A: The Important Points of this Essay-Paper as a Presentation


This essay-paper revolves around some simple points, namely: 

1.
A critique of the Traditional Western Philosophical Project (TWPP); 

i. Seen as impossible,

ii. But operating when transgressing its reductive, psychological tack back to so-called first principles through conducting covert forms of correlations.

2.
A brief demonstration of its replacement in the form of the Contemporary 

Philosophical Project (CPP). This demonstration looks at:

i. Correlations within and between subjective, inter-subjective, objective and inter-objective polarities; etc.

ii. Simulation of relationships in order to simulate value formation associated with the same;




        a. 
   Resolution of a problem associated with this position

iii. (Progressive integration of correlations, etc., in order to find forms of alignment along with a collective, relative sense of overall alignment).
 (42)

�	        Simulation, etc., here being the simulation of simulation and never the simulation of the pre-simulated or not-simulated/non-simulated.


�	        Implied but not examined in this essay-paper.






