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 Part XXXII: The Existential Economy!

The Transformation of Value, and, the Value of Transformation:

The Suspension of the Existential Economy*

0.    Preamble


In the previous paper I noted that the interactive balance between the overall transcendental suspension and the transcendental de-suspension of the same induced a more profound semblance of a suspension which I have referred to as a transformational suspension. That it is this suspension that is responsible for phenomenological retention and the semblance of a train of thought; a process reinforced through an existential excess in value formation. A process that will be internally and/or externally disrupted/diverted through an enactive de-suspension. Such processes are central to the existential economy. Given that the suspension of the existential economy is disrupted /diverted by the enactive de-suspension let me investigate the practical ramifications of the same. In this examination we will be looking at the intentional economy, enaction of behaviour, consequential analysis, value amplification and critical appreciation of this existential economy. (0)

1.    Introduction


Let me re-examine, first, the apparent phenomenological nature of the transformational suspension and its enactive de-suspension. (1)


Second, I will then re-examine the intentional economy in this light of a transformation of cognitive material. (2)


Third, I will examine enactive behaviour. (3)


Fourth, I will outline what is implied in a consequential analysis. (4)


Fifth, an existential appreciation of a consequential analysis can then lead through enaction to an amplification in value formation through augmentation (that is non-chaotically induced) and/or enhancement (that is chaotically induced). (5)


In our penultimate section we will investigate the critical ramifications of this enactive hierarchy from an intentional appreciation to a critical appreciation of the existential economy. (6)


Ending this essay-paper with a series of provisional conclusions. (7)

*Latest version: www.homestead.com/noelshomepage/noelshomepage4.html


2.    The Transformational Suspension and its Enactive De-Suspension


The world is mapped for-us and by-us. This is its sense. One polarity and moment in the formation of value. It is also a reflection of our overall disposition oh how we generally comport ourselves in our passage through this World-of-Life, through this world as lived, as to how we might particularly or specifically respond in certain situations taking into account that habitual responses are usually more clear cut in this direction. Assuming we are not mentally deranged or asleep, or dead, our responses to a variety of situations is usually already worked out for us. However, there may more chaotically edged situations where our responses surprise even us let others who may be in a position to witness them or find themselves having such accounts recounted. Normally, such pre-ordained responses have already defined who we are. However, changes in the script so to speak would have to re-define who we are now. Furthermore, this mapping of our world has us already making our passage through this same world with some understanding of where we are, what we might be up to, etc. But, this dialectical sense of resolution in our passage-making is also never absolutely defined and in the same dialectical manner that it can never be absolutely not defined. In this regard we cannot be completely lost. Likewise for the phenomenologist, hermeneut/hermeneuticist, and the existentialist. In being able to face that intentional direction under examination we must have both some knowledge and some self-knowledge of who we are, where we are, when we are there, why we might be there, how we might get there, etc., etc. In the same measure knowing such appreciation is neither absolutely mistaken nor absolutely confirmed. And that is the fun of being human in so far as we have to work for what we have in this world knowing that we can never obtain an absolute realization of all our programs and projects. Hence our emplacement and thence our displacement… as well as the path or paths to be taken in order to overcome some of those tensions, rifts in understanding, contradictions, discrepancies, anomalies, aporias, elements we might find disconcerting in our passage through this world as lived. (8)


This general disposition to behave in a manner as yet not completely ascertained remains, therefore, as a work in progress. How can such an undefined program or project find intentional directedness? Because it is never completely undefined. Possibly il-defined, but even non-well-formed texts can be read up to a certain point. A hermeneut might be able to successful deal with their lacunae or over-statements or understate-ments, discern what is proper, appropriate and possesses propriety, etc. Or, on the other hand, just admit defeat that the text to hand is so il-formed, mal-formed, de-formed, mis-informed, etc. (9)


In the light of our recent explorations, how is the intentional train of thought able to be enacted, and, what is the role of the existential economy in this process of value formation? (10)


In the intentional world we flick and flicker from one thought to another, with some thoughts we linger and with some of those we return. I have suggested that it is the process of re-direction that takes us to a new thought train. Moreover, it is the value returned on our investment, re-invested, that lets us visit, stay and re-visit such retained thought processes. That is the model I suggest here. So, e.g., when we look at a wonderful painting, a painting that intensely interests us, for sometime we find we can effortlessly examine it as if that work of art has freely offered itself up for inspection along with an uplifting of our spirits… or something to that effect. That it is this psychic surplus that we have to hand to re-invest in the re-reception of the same apparent source of that value that allows us to concentrate upon that objective and not be distracted by some other priority in the exercise of our time. Some form of a problematic might also aid in this form of extended retention. We could look at this painting and ask ourselves how did the artist do this, or, why did they do that? Similarly, in the retention of a problematic issue the desire to find its resolution may account for our continued interest? A model, perhaps, for understanding philosophical interest? (11)


Thoughts are also not just thought about. Through enaction, beyond the mere enaction of the intentional train of retention itself, we find such intentions can have ramifications; present implications for immediate behaviour and potential consequences beyond the present situation. Enactive enaction being either through the choice of non-action and/or action in some form or other in keeping with the genre or genres being invoked in its engaged reception. (12)


Let me now summarize how we are to see the intentional economy in the light of the above. (13)

3.    The Intentional Economy


Let me (re-)model the intentional process as a complex dispositional economy where through the review of the current intentional stream of consciousness we are subtly or less subtly altering, re-constituting, its relatively surface configuration. The overall collection of net dispositions could be seen as semi-crystalline with the outer layers of this ‘crystal’ being ‘fluid’ in so far as they effect the variety of light transmitted through or off the same. This overall ‘crystal’, to complete this metaphor, being holistically constructed like a solid hologram… in essence becoming the net relationship of all relationships experience by that intentional subject in and through their embodiment and embeddedness with others….
 (14)  

When we walk into a room we have been in before we already have a very good idea where everything is or should be or would be found in our expectations. So we come into this meeting room, say, and we expect this big table to be at the center of this room. The table being there is barely registered as it merely confirms our expectations. On the other hand, if it were not present then this absence would be more noticed, especially if you had an immediate use for this table. Now, if we were to see on this table a wonderful array of food that would certainly catch our attention especially if one were hungry. And, one might also be intrigued as to why there was food on this table at this moment in time when it was not expected. You are then informed it was to celebrate the birthday of x, yesterday, who just had too much food leftover and who decided to bring some of it along to share with us… As you can see, increment by increment, it is as if we alter only the surface configuration of what we already know or thought we knew. I have been in this room before. Today we have a surfeit of fine food being shared by x. Perhaps we also have a metaphor here too? That this surplus value is added to the value already possessed. We are attending this meeting because we are motivated to attend for some reason or other. Increment by increment we add to this mass of knowledge. As noted elsewhere, the continual addition or subtraction of increments will eventually reach, if reached, points of bifurcation. A bit like eating too much dessert and cake, the feeling of a desire for delectable food can be quickly and easily lost and turned around into a desire to eat no more, along with a recognition that one might have already eaten too much… (15)


This turning around of desire, in having eaten too much, could be a good point for understanding how we travel from the pure intentional economy to the enactive economy where patterns of behaviour are actively entered into (albeit through certain patterns of action and/or non-action). From having eaten too much food our bodies are now telling us “enough is more than enough”. Accordingly, we change our behaviour. We stop eating, may be undo our belt one notch, go and sit down in a more comfortable chair, etc. In this we have now moved from an intentional economy to an enactive economy. (16)


Of course we have moved nowhere. Movement is a metaphor suggestive of a reorientation of our interest, in the last instance from an intentional economy to an enactive economy, or, thinking about something to doing something (or not doing something when that behavioural state of affairs is actively chosen). What is ‘economic’ about these forms of field-like behaviour (when viewed through a gestalt lens)? That a subtle or not so subtle change is being registered when the overall disposition of the individual, albeit as both embodied and embedded, is altered through these surface forms of reconfiguration setting up processes of changes in this overall dispositional state through its reactions and responses elicited, therein, and thereafter, to such critiques, as imperatives, to find some form of re-formation/reformation be that explicit and/or implicit in nature, enacted or not enacted (and only entertained in virtual terms of reference), etc. Circulation, again as noted, only occurring in and through traces entraced even if such entracements cannot be retraced/re-traced in relatively material terms of reference. We could call the ‘visibly’ retraceable entracement of traces upon the face of the world as lived as non-virtual in orientation, whereas, in contrast, virtual entracements may or may not be entraceable in the forms of memories, etc., but, can be imputed on thegrounds of their reported intentional origination. Either way, however formed, virtual entracements cannot be overtly traced being imputed on the grounds that intentions are deposited etc. So, e.g., footprints on the sand versus memories of walking along this stretch of the beach, etc. (17)


The expression ‘economy’ is also suggestive of an economic return on our investments and this aspect is channeled through the concept of an existential surplus that notes an excess in value formation (over the psychic investment invested in all forms of intentional enactment). Of course what is more important is not the fact of an existential surplus but that that existential excess be comparatively greater than the value invested in some other intentional enactment be that through the same agency of the subject or some other subject. A surplus will always manifest itself, just, that some manifestations are much greater in e/valuation. The economic also attesting to a cycling/recycling of iterations/reiterations/re-iterations (and thence retention, trains of thought, memories, habits, genres of behaviour, persistence of world views, etc.). That, there is a deposition of entracements regardless of whether they can be directly or indirectly retraced, in part or in whole, back to their points of origination. But, that such must be imputed on the grounds that the intentional economy deposits textual depositions, intentional moment by intentional moment. Such depositions are all entracements, but, that we might like to refer to those that can be re-traced as tracements, whereas, all entracements are realized through imputation even if some, like memories, e.g., cannot be directly traced out as discrete, directly related changes in brain state/s. The existence of the latter being hypothetically treated as entracements through imputation in some form or other given the reported existence of those intentional acts and the demonstration of their ramifications through imputation/s, etc. That all depositions are entraced intentional moment by intentional moment since, as if by definition each intentional moment must and will offer us such parallel streams of deposition as we course through this World-of-Life even if they only be noted as (re-)entraced thorough an act of imputation, etc. That such an economy of iteration will and must experience apparent moments of mere reiteration and other moments of sheer re-directed re-iteration in both the re-iteration of that intention and its transformation through such externally re-oriented patterns of re-iteration.  That some re-iterations, obviously, through non-equality, will have greater economic ramifications, i.e., implications and consequences. (18)

Thence the use of this expression ‘economic’ on the grounds of its cyclic environment; transformation through reiteration/re-iteration; deposition; the formation of a comparable surplus in value formation; economic ramifications, etc. (19)


Now, let us look beyond the mere enaction of the intentional act at the enactive economy where the intention act engineers a re-direction in behaviour. (20)

4.    The Enactive Process (as an Enactive Economy)


In our intentional lives we can think about doing something that is possible for us and we can also think about actually doing it. Hence this divide between the intentional economy and the enactive economy although, equally obvious, there can be no hard and fast division between the same given that the former is the precondition for the latter taking place (as a necessary but insufficient condition in its own right for this process to occur?). Thus the stage is set for our second act – the enactive economy. (21)


Just how does the intentional act spill over into a change in behaviour in line with such intent? As noted previously that was declared to be the de-suspension of the overall transcendental suspension, but, it would appear we might be able to make a distinction between a de-suspension and an enactive de-suspension although both might be able to achieve the same outcome and in that light be identical? (22)


Some forms of intentional behaviour, if not all behaviour, appears to run on routines that are more subconsciously directed/redirected/re-directed. To this end genres of behaviour may well be judged to b not only meta-textual (and contextual routines) but also as manipulative or instrumental of the same behaviour described/prescribed by that ‘routine’ invoked. Introduced in the intentional economy and then enacted in the enactive economy through the enaction of the requisite meta-textual routine/s. However, the question still remains: how does enaction of the intentionally selected routine be enacted? Perhaps through the unbalancing of the suspension if there is more weight given to action rather than non-action then in such chaotic tipping enaction can be enacted in an active manner? Riding a bike, playing a piece of music, etc., as two examples seems to illustrate an interesting point to the effect that although such behaviour may be deemed ‘intentional’ we do not exercise full control moment to moment. Indeed, conscious intervention into a routine not well exercised and laid down as routine is more often than not a recipe for ‘disaster’. You fall off your bike, or, make a glaring mistake or a series of the same in the execution of that piece of music, etc. A routine needs to be mastered at a slower speed, in performable chunks that then need to be knitted together for a seamless execution of the same. Paradoxically, as you master the same you can speed up your delivery of that routine as if not exercising intentional control of over the same. I think the main implication to be drawn here is how intentionality is modularized. (23)


I reach across the table and pick up a glass of water. And then put it down. A few moments later I pick up a muffin. This ‘picking up’ is a routine that can be borrowed from the ‘picking up a glass’. However, this time, the object would crumble if I held on to it in the same manner as if it were a glass. So, from past experience, I use the tips of my fingers to delicately manoeuvre this muffin in such a way I can take a bite from it without the whole thing being squeezed to death. Then, I am asked if I would like a cup of tea or a mug of coffee? Again, I have to customize by manipulation of these different types of beverages and foodstuffs. In the process also being careful not to burn myself. So, let us assume, therefore, that this modularization is also supervized and that one of the important roles played by intentional consciousness is to anticipate how these adopted modules are to adapt their sub-routines to the tasks to hand. That, namely, we adopt and adapt various concatenations of modules and sub-modules and alter their routines through the supervized intervention and enacted expression of intentional anticipation. (24)


Language is a case in point. Words and sentences are both like modules. They both also need to be contextually situated in order to constitute the full significance of that word or sentence if the words are well spelt out and our sentence is both well-formed, and, as noted, well-situated, properly in an appropriate context. Of course the sentence in turn needs to be properly situated, etc. If you found on a scrap of paper just the two words ‘…oil can…’ that once would have been in the middle of a sentence, how would you determine whether that word ‘can’ was a noun or a verb without recourse to an implicit or explicit context? (25)


From anticipatory awareness in the determination of the type of context and the the need to integrate what appears to be already integrated we can then move on to a more exploratory dimension. You may or may not have noticed, hopefully didn’t notice, that the word ‘the’ at the end of the first line in this paragraph was repeated at the beginning of the next line. This oversight, either way, is indicative of a routine approach to language that operates on the basis of minimal supervision, or, our awareness is operating of a level of alertness that is able to note anomalies in the formation of that text currently being interpreted. So, although we have take some functionality away from intentional consciousness to the extent that we do not believe that it sets out to exercise one hundred percent control over its routines and sub-routines, along with the adequate integration of the same, still, it has a number of other functions to exercise, e.g., supervision in both adoption and adaptation of genres, regularization of anomalies, routines for integrating sub-routines, maintaining an anticipatory role, etc. To this list we can also add an exploratory dimension to the extent that other possibilities, other forms of value formation, will also be co-appreciated and co-e/valued. On this level of potentially competing aspects, instances of ordered value formation also would need to be looked at. Imagine! It’s the middle of the afternoon; and I have to ask myself the following question: “should I go into that art gallery or merely relax and have a cup of coffee in the coffee shop attached to this same art gallery?” As a visitor to this city and as I won’t be here to tomorrow I feel it is in by interests to see this art gallery and postpone that cup of coffee for a few hours. Here we can see how, in addition to intentional supervision, etc., an ordered analysis has to deal with competing needs and values through reviewing possible enactive pathways, each with a different ordered complexion, and, that the same is also conducted through an exploratory mode of examination. Should I go for coffee and not visit this gallery, or, should I postpone my having a coffee and proceed to view this gallery in the short space of time left given that it will close in two hours? Hence, also, the running of a consequential analysis (as preparation for the potential amplification of value formation through augmentation and enhancement along with the possible preservation and conservation, at least, of our more relationships. (26)

5.    Consequential Analysis


Hypothetically how should a consequential analysis be conducted? First, by being rooted in this world as properly, appropriately and validly understood; i.e., aligned. Then, second, searching for those conceivable causal branches that stem from this reality based semblance of emplacement, and, in this light noting what causal possibilities exist. Third, noting which of these possibilities are more socially expected and/or causally approachable and/or probable in terms of value amplification. Fourth, finessing which genres/sub-genres need to be adopted and adapted in order to exercise this task in a virtual or hypothetical consequential analysis. Fifth, in an ordered analysis testing those more likely branches that appear to support both the beneficial preservation and conservation of our embedded relationships in either relatively short term and/or long term horizons. By such means conducting an non-enacted consequential analysis. Let me look more closely at this program. (27)


There seems little point conducting a consequential analysis if we are not adequately aligned! Propaganda, e.g., is one form of inauthentic misalignment when an interpretation or re-interpretation is proffered, and reiterated, where its primary purpose is to effect an outcome to the benefit of the powers that manufactured the formation and dissemination of such misalignment. In effect, a form of consequential analysis has been conducted in order to effect an outcome advantageous to the perpetrators of such dissimulation. But reality has a disturbing habit of enacting its own versions of revenge upon those who fabricate inauthentic form of dissemination be such misalignment advertently or inadvertently engineered. Unfortunately, it takes time to rectify states of misalignment and so it would be better, and more productive in the long term, to conduct more authentic forms of consequential analysis. (28)


How might this authenticity be best arrived at? Through the apposite and adequate use of the overall transcendental suspension and by allied methods that operate along the same principles (in the fields, e.g., of phenomenology, hermeneutics, existential amplification of value formation, ordered analysis, gestalt psychology (with accurate transcriptions of all intentional aspects and parties, etc.). In effect, such an approach is evidence based (but not based in just empirical terms of reference). Evidence based reporting and interpreting find confirmation through forms of consistency, coherence, equivalence, correspondence, resistance to deconstruction, relative value amplification, historical consensus, re-thematization, re-alignment, etc. This approach probably being best dealt with through an investigation into the critical ramifications of an aligned approach to our comprehension of the existential economy in general, particular and specific terms of reference.
 (29)


In understanding our situatedness how do we know we have a reasonable alignment with our emplacement in this world as lived? Through noting little difference in our attempts to re-thematize our alignment as well as finding reasonable expectation about the same are also being met; e.g., in terms of finding suitable genres of behaviour being utilized, re-examined forms of amplified value formation being found in line with expectations, that we intuit that our perceived displacement is not being exaggerated but rather ameliorated, that an overall experience of gestalt integration is being augmented rather than being de-augmented, etc.
 (30)


Once our alignment is essentially described we can then accurately form, hopefully, an idea of possible pathways in response to our present situatedness and from the same determine which ones are more profitable to take in all senses of that expression. This multi-dimensional approach benefiting from an ordered approach, i.e., looking at definitions, aesthetic issues, examining de-ontological expectations, evaluating pragmatic concerns, etc. (31)


What would be a good way to first approach these causal trees in pre-enactive decision making? Perhaps by invoking the following sort of rule: by asking ourselves where are we currently heading, where would we prefer to go, and, where should we be going? Intentionality is relentless even if often not focused. Moreover our motivation is also a complex field of competing desires of which we may be aware of only a few and upon which we may only select one or two possibilities for consideration that may or may not be barely thought about. In this rule of thumb we can ask ourselves where we might be headed given that we may be intending to go in a certain direction and have that event attended to in its mere unfolding. I want to go, say, from Boston to New York and having boarded the train will duly arrive when the train gets there. I could decide to get off at New Haven for Yale University. But my current intention is to get to New York. So I just sit there and let things unfold in the manner hopefully as intended. Where would I prefer to go? Where do I prefer to go? That was New York. And where should I go? I have paid for a week’s accommodation in New York and it would be wasteful not to do as planned. I also said I would meet a friend tomorrow evening to go to an opera at the Metropolitan. So, in this instance, I have won the trifecta. I am heading in the direction as intended, I want to go in this direction, and, I should be going to this destination on a number of de-ontological grounds. Sometimes, however, decision making and its re-evaluation is not so clear cut. In this regard we might want to refine this rule of thumb by noting second choices or reasonable alternatives. On this train trip to New York I could get off at New Haven, have lunch, visit Yale and then continue my trip later that afternoon. I might want to go to Minneapolis too and book a flight in a week’s time. Then, that visit to a Jazz club will have to wait a day or two after my night at the opera. Sounds like a good holiday. In many ways a good metaphor for what is being evaluated in a consequential analysis although with this important difference, namely, that a hypothetical appreciation of envisaged consequences should also be taken into account. As noted, an ordered analysis should be capable of taking into account much of the complexity of our situatedness in an integrated fashion given its attention to logical consistency, aesthetics, de-ontological and pragmatical considerations, etc. (32)


As far as social expectations are concerned authenticity demands that they become fully our own or not at all, and/or enacted in a (denotative) compromise where there is no (connotative) compromise . In the meantime we would then have to face some form of a transition (in subjective-intersubjective expectational horizons) in which we became our own person in accepting some expectations perceived in a positive recounting and relinquishing others in a form of negative discounting and modifying the rest in a form of a compromised recounting. (33)


Once our range of choices is sensibly narrowed it then follows that we must envisage how they might be enacted, i.e., through the invocation of which genres/sub-genres? Usually this aspect is not given the attention it may well need. When we are in the midst of another culture this attempt to hermeneutically understand custom, etc., can be baffling. Perhaps in a globalization of international culture these differences will be minimized at least on a superficial level in the treatment afforded to us as relative cultural strangers. On the other hand, much misinterpretation probably occurs when people choose different genres to express similar or dissimilar concepts, motivations, intentions, expectations, goals, histories, etc. (34)


In our fifth step we (re-)utilize an ordered analysis in order to preserve and conserve our relationships, i.e., prevent their diminishment and augment their mutual enrichment (and by such means mutually ameliorate our separate and joint senses of displacement) (to the extent our current emplacement is not able to be enriched to a degree though more desirable, etc.). This is conducted through an aligned appreciation of our own embodiment and of our embeddedness in those more immediate relationships for-us in either relatively short term and/or long term horizons (and preferably focusing on the latter should that be deemed more appropriate). Thence this beneficial engineering of our relationships through more thoughtful and considerate forms of mutual enaction. So, by such means conducting an non-enacted consequential analysis. (35)

6.    Amplification of Value Formation


The intentional enactment of augmentation and/or enhancement is realized through the very center of the psychic being of our relationships. Ideally it should devolve from an enactment of our pre-enacted consequential analysis (be that conducted more formally or intuitively). (36)


In some measure we are at the mercy of our expectations. If we do x we would expect y to occur with value I.n.z.V, i.e., where I equals the net integration of all differentiated values that can be expressed in conformity with each other, n equals some form of a (relative) measure of an intensity relating to a specific order expected to be realized in the enaction of that event of type x, z equals a particular type of ordered value, and, V is the maximum net value that can be achieved in our expected enactions in that specific (or particular) type of situation. E.g., I’ve been invited to have a meal in a restaurant on my birthday. I would like to go and also know that it is for a celebration of my birthday (as much as I would like to overlook such occasions). So, in pragmatic terms I want to go, and, I have eaten there before and find the food and service to be good value. On a de-ontological basis it is expected that I will turn up for my own birthday celebration. Therefore, in deciding to go, I can positively exercise both of these ‘imperatives’ without finding them acting detrimentally, one versus the other. In effect, in separate terms of reference, on reflection assisted through the use of the overall transcendental suspension,  I might experience n’ in wanting to go and n’’ in attending my own birthday party. The integration of this sum could be n’ + n’’, or, it might be some other related quantity that is greater or lesser in intensity than that mere summation. In this regard, I am sure, that the integration of these two forms of existential enrichment might well be greater than the mere summation of them individually if that could at all be critically evaluated (if only as a rough relative estimate?). (37)


With enaction we can only hope that our enactive supervision is capable of realizing the goal or goals directed by that intentional program, and, that the value of our expectations is exceeded, if not at least equaled, in the realized reality of our experiences. (38)

7.    Critical Appreciation of the Existential Economy


All throughout such programs for enaction we should maintain a critical stance. By such measures setting ourselves up to fine-tune the delivery of our programs and projects when and where that should be found necessary; entering into forms of intervention to be enacted by whomsoever is (judged by that relationship in question to be) the most appropriate person and/or organization to conduct these transformational transitions. (39)


That through the simulation/resimulation/re-simulation of the set of events in question, with respect to the relationship/s under such focus, given us a metaphorical window to the general tenor of that value system in question! That an appreciation of the same is realized through our critical reflections enacted in and through the adequate exercise of apposite overall transcendental suspensions. Hence our ongoing critical appreciation of the enaction and ramifications of our intentional programs and projects. That such a critical stance is available to us through this ability to appreciate a set of simulations be they enacted or non-enacted, in enacted in current time or in some other sense of historical time, etc. Not that such appreciation can be treated as absolutely definitive in either subjective and/or inter-subjective terms of reference even though our expectations in that regard (at least freed from our other concerns through the critical use of this suspension). (40)

8.    Provisional Conclusions


At this juncture let me note, in general terms, the practically oriented ramifications of this type of exercise that revolves around and devolves from the suspension of the existential economy. (41)


As was noted this ‘suspension’ is also, if not more, a de-suspension, a series of de-suspensions, since without such a well-controlled sequence of such de-suspensions we would be neither able to enact behaviour nor enact changes in behaviour nor evaluate the same and suitably modify our stance in regard to them, etc. Let me look at this hierarchy of de-suspensions and in general terms examine what conclusions we might make (on a provisional basis) and investigate what types of ramifications would seem to flow on from such better supervized patterns of enaction and intervention. (42)


The intentional economy is exercised through de-suspension. It is also dependent upon the adequate saturation of pre-cognitive processes and an adequate suspension/de-suspension of the same. When we are in deep sleep we do not experience the semblance of consciousness (to any great extent) let alone experience the semblance of self-consciousness (by definition). Whereas in dreaming we do exercise some vestigial semblance of agency in this regard. It will be ‘us’ in the dream dreaming but only with a greater semblance of gestalt integration could we reach a point where we say to ourselves, “I am dreaming”, and, “I do like or don’t like this dream” and “think it should go this way or should now end” (since, e.g., I may have to get up or at least think about what I will have to do soon when properly awake, etc.). As the intentional economy is central to our critical enterprise then it needs to be critically exercised through the apposite and adequate exercise of the overall transcendental suspension finding enough existential augmented and/or enhanced value amplification in order to intensify, stabalize and lengthen our focused trains of thought in order to satisfactorily transform the same in directions that are more productive for ourselves and/or others and, therein and thereafter, through enaction ‘suffer’ the consequences, as realized over time, through such carefully re-directed enactive behaviour. Although one must admit at the end of the day that that not all things will go as envisaged and directed, and, that the world does have a mind of its own in relation to the plans of all mice and men… (43)


Enaction is ‘exercised through the de-suspension of an adequately formulated intention constructed in that regard’ albeit with a few qualification. As noted intentionality is supervizory, never in complete control of our intentional motivation or execution, relies on a modularization of genres and sub-genres, recognizes the need for ongoing modifications when and where necessary in regards to this adoption and adaptation of these genres and sub-genres, and, must also assess the potential ramifications of the same and hopefully see exercised those patterns of enaction that are more productive and assist in the preservation and conservation of our embodiment and embeddedment in our more important relationships. Enaction is enacted through invoking the associated genres and sub-genres, in our ongoing adoption and adaptation of the same. In this regard, our careful attention to genres may well ensure the successfulness of the same especially if we were to find ourselves in a different cultural setting we must find refine our understanding of custom and practice in such an environment be that, e.g., in a community or organization, in a religious setting or a distinctive culture with which we are that too familiar with etc. In truth, our whole lives have been organized to become attuned to such modules with which to interpret the manner of our historical instantiation, our embodied and embedded existence/s in this world as lived. (44)

Consequential analysis of some form or other is done with each act of enaction to the extent the person is responsible for being responsible. On the other hand, through falling back on routines, forms of over-commitment, over-focusing on the immediacy of our desires, etc., an effective consequential analysis may not be appositely and adequately conducted. Although dependent on inherent qualities of character, our non-genetic inheritance or luck we don’t normally experience for longstanding forms of amplified value without this important, critical form of supervision. (45)


Linked in with an apposite and adequate consequential analysis the enacted amplification of value can be realized through critically re-directed patterns of enaction that ensure such forms of re-e/valuation. Enacted through the simulation of our relationships, through our finding ourselves centered within the same, this process of re-e/valuation is also a process that reserves and conserved relationships. A state of re-oriented re-alignment that better facilitates our practical passage through this World-of-Life by virtue of its working with others to co-operatively achieve our individual and collective aims and goals through this atunement with both our embodiment and embeddedness in this world as lived, in our living together with-others, before-others. (46)


The upshot of such responsive-responsibility is the critical overview of such critically supervized existentially re-directed instances of intervention. There are some people who are reluctant to intervene in the affairs of others, sometimes with good reason, not having existential permission to do this, etc. However, through properly conducted processes of transcendentally oriented supervision the exercise of transcendental reservation can be conducted and enacted on the behalf of the person being looked after given that it is the voice or being of that relationship, in our embeddedness, that gives us permission to act on the behalf of that relationship (albeit in and through the effectiveness of our embodiment and the totality of our embeddedness with others). E.g., if a person were to fall to the pavement you would, hopefully, seek both the preservation and conservation of their wellbeing if that were at all possible. You might ensure their airways were open, that their heart was beating, they were breathing comfortably, etc., and call an ambulance using your mobile or that belonging to someone else. You might have even inquire after their health if they were admitted to a hospital or you were to see them again on the street. A short-sighted person might argue that this helping of others is relatively non-productive in terms of your own profit. However, having such a culture of support really does mean that if you were in need you too could avail yourself of the same culture of care. That at the end of the day, the commission of a thoughtful deed does not need to find either recognition or reward. If not directly then indirectly, through the more receptive nature of that community. Instilling, as if drop by drop, an existential orientation that becomes more responsive; especially in times of individual or collective need. (47)

The practical dimension gives flesh to the theoretical dimension when supervized by the light of an aligned critical dimension! (48)

In this essay-paper, in effect, the sketch of a checklist has been placed before your attention. This checklist has noted necessary a pre-intentional/pre-cognitive need for saturation of all types of process-content on both physiological and affective levels of our being. Then, we need to note what pre-conditional information is needed in order to enact a well-formed, well-informed overall transcendental suspension. Once the intentional economy is functioning appositely and adequately we can then attend to its enaction in the light of a consequential analysis and an analysis that has hypothetically tested, compared and e/valuated the practical potential of value amplification through processes of augmentation and/or enhancement. Without doubt an optimistic tenor needs to maintained without replacing it with a wholly unrealistic sense of over-optimism or a hopeless sense of resignation and helplessness Last, we also need to foster a critical dimension in which all of the foresaid can be critically e/valuated in its own terms; through both the enacted suspension and de-suspension of the existential economy, as a reflected simulation of all our relationships, in their range of intensities and expressions of value formation….(49)

Hopefully, we now stand in a better place to review both the exigencies of our embodiment and embeddedness in this world as lived. We are all emplaced in this world with a permanent sense of displacement given our finality, our imperfect control over the intentional and our absolute inability to control the completely scripted course of events. On the other hand, our feelings of displacement can be ameliorated through an existential attitude that finds value in and through the center of our relationships as we stand before-other, with-others! If that be the case, then so be it..?! (50)



  




       Noël Tointon, Sydney, 13.3.14.

�         Or, like the net of Indra with a fine lace-like thread throughout intersecting with a diamond at each evenly spaced interconnection. Each diamond reflecting all the others, and v.v.


�         I.e., in Volume III in this series of essay-papers (Part XXXIII-XLVIII).


�         Another potentially profitable area for research that will have to be started in my next volume.






