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Part XXXIX: The Existential Economy!

The Transformation of Value, and, the Value of Transformation:

The Contemporary Philosophical Project/s as a Set of Projects*

0.    Preamble


This essay-paper deals with a number of interrelated questions centered on the imputed nature of the Contemporary Philosophical Project/s (CPP) and its treatment as a 'set' of such projects. I will be asking why simulation/s are central to our understanding of this major re-direction in international philosophical culture? What are the essential characteristic of this change in philosophical direction? What reasons we have for perceiving a set of semi-incommensurable philosophical projects rather than a miscellany of incommensurable philosophical projects? Is there and why is there a relationally oriented emphasis placed upon our relationships, albeit in their embodiment and embeddedness, along with the semblance of an embodied-and-embedded localization of intentional interest and goal-setting, rather than the usual emphasis placed upon relational contents and/or relational participants? In this regard then, the aim of this essay-paper is to delineate the characteristics that indicate this change in philosophical attitude and to bring to light in order to view, and review, this Post-Postmodern seachange denoted by the expression 'Contemporary'. (0)

1.    Introduction


First, I will revisit this concept of simulation/s and note its relation to, on one hand, correlations, alignments and simulations, and, on the other hand, with suspension/s in the context of our entry into the overall transcendental suspension. (1)


Second, I will note the shift from a Postmodern focus on background psychic material, as represented through meta-text and context, to a Contemporary emphasis placed upon (a non-systematic existential sense of) the non-textual and, inevitably, to (a systematic existential sense of)  the not-textual. The latter part of this transitional transformation being entailed in a shift from 'simulations' to 'simulation/s', or, 'suspensions to 'suspension/s', etc. (2)


Third, I would like then to examine why the Contemporary Philosophical Project must be viewed as a set of semi-incommensurable projects rather than as a miscellany of incommensurable projects. (3)


Fourth, I would like to delineate reasons and evidence for my making this imputation of the Contemporary.(4)


Then, I will examine the apparent characteristics of this Contemporary era. (5)


Ending as per usual in a series of provisional conclusions and comments.(6)

*Latest version: www.homestead.com/noelshomepage/noelshomepage4.html
2.    The Textual Interpretation of the Contemporary Transition


I would like to argue that the Contemporary transition, from the Postmodern era, promotes a pro-relational stance, i.e., a position that is identified from the imputed perspective of the relationship in question. I would also like to make a connection between non-textually (and not-textually) oriented experience and this pro-relational stance. Let me explain. (7) 


When we are reading a text that is considerably absorbing our interest then this aspect of textual experience has been deemed as non-textual; i.e., in this orientation, more or less, we forget we are reading a text. In this textual experience we find time and space seemingly created anew in keeping with the simulation/s of that text. In a well written novel set in a past era we allow ourselves to find ourselves as if in that era engaging the characters of that novel and through such virtual engagement sharing in their coursing of their travels and travails, both their treasured moments and their shared moments of inner turmoil. In essence we forget we are reading although we continue to read in all its experiential depth. A text, therefore, in not just an intentional deposition upon the face of this Earth to be taken up and seen as an intentional artifact of a certain genre and interpreted through such a lens. It is not a mere material object left to suffer the deprivations time nor the reproduction of that text through disseminative iteration enacted through forms of copying and circulation (in and through some form of a natural economy). Neither is it the mere detailization of a text (series or set/s of texts) enacted in and through the mere adoption and adaptation of a certain genre or set of genres, etc. No, the overall textual experience is an integrated package that I perceive to be arrived at through the dialectical interaction between these moments of the textual, meta-textual and the non-textual. Through phenomenal-phenomenological  experience a simple state arises namely, an enacted intentionally directed process of either writing and/or reading. However, in order to account for such a simple process we are confronted by a very complex dialectical affair that is exceedingly difficult to unpick through some form of a precise philosophical narrative. The latter moment of our dialectical treatment of this textual experience is the non-textual moment as alluded to above. In this textual moment of the non-textual we experience an existential identification (in a non-systematic sense as delineated from the overall not-textual experience as noted elsewhere). In this orientation the immediate relationship in question is primarily focused upon; our identification being with the relational qua relational, i.e., in and through a pro-relational stance. As noted, the existential hallmarks of this semblance of an orientation is quite difference from a relatively materialistic appreciation of the relationship in question. In this orientation time is experience in a trans-temporal dimension with elements of spontaneity, simultaneity and synchronicity. Space takes on a trans-spatial orientation with every point in the ambit, or relational extent of that relationship, being privy to the such transitions and transformation that do take place within the ambit of that relationship. In effect we find a form of relational entanglement in this regard and this is experientially discerned in certain moments of reflection, existentially oriented engagement, etc. With time and space taking a different tenor in the existential orientation we get different ideas about the notion of causality (along more conditional lines rather than through a simplistic model of cause and effect). Then, from the point of view of the relationship itself as it persists in its local environment our transcendentally enacted critical reflections should be able to discern the mutual nature of relationships and how this spills over into a forms of reflexivity throughout the epistemological hierarchy wherein the intentional economy is enacted and texts find themselves intentional deposited upon the face of the Earth either advertently or inadvertently. Ensuing forms of value formation being amplified in existentially enacted forms of engagement. Moreover, the mutual nature of relational reciprocity in our relationships also carries over into the intentional sphere of living-with-others and living-with-our-own-sense/s-of-self.  Our ability to write and/or read a certain text, arrived at through a whole life-time of hard work and toil, usually finding, in and through existentially oriented engagement, amplified forms of value formation. Simulation/s realized in an act of writing and/or reading finding a simulated sense of wholeness hence 'simulation', and, as a series of simulated sequences through non-chaotically oriented redirection and chaotically oriented re-direction. As noted in the previous essay-paper, such engaged simulation/s finds increased patterns of detailization through the utilization of processes of correlation, alignment and simulation. Such ensuing, overall 'simulation/s' then acting as a precusor, and v.v., for our constructive visualization of the world as lived through their re-reading as 'suspension/s', and, thence our entry into the transcendental dimension of lived-experience or engaged-experience as we experience the overall not-textual dimension of engaged-experience. All in all, a connection between non-textual experience, existentially oriented experience and a pro-relational stance can be intimately drawn. I am more than suggesting that our experiential re-emphasis, witting and/or unwitting in nature, upon the relationship from the perspective of the relationship itself is charging a new way of seeing the world, the world of others, our complex world/s of self-reflexivity, the existential economy of value formation, etc. let me now look more closely at this imputed phenomenon of this Contemporary transition. (8)

3.    The Post-Postmodern Transition to the Contemporary


How should we describe and/or prescribe this transition? A transition or transformation, in terms of the apparent intensity of re-directional re-organization involved, in theory, should take the form of this pro-relational stance wherein we have come to put a greater degree of emphasis upon the relationship qua relationship itself, albeit also from the limitations of both its objective/inter-objective embodiment and subjective/inter-subjective embeddedness. Let me explain. (9)


A relational orientation towards a relationship in question is quite different from a non-relationally orientation. Between these orientations there are considerable differences in how we experience time, space, causality and agency (as noted in previous essay-papers). In a relational perspective we engage in forms of relational entanglement, existential processes of re-direction, forms of value amplification, directness of engagement and no longer limit ourselves to the description of a relationship in terms of its participating object-states, inter-objective contexts and subjective/inter-subjective agents and organizations, etc. Time, e.g., is experienced in states of spontaneity, synchronicity and simultaneity. Space, e.g., is transcended in a geographical sense. Agency is engaged with degrees of mutuality and reflexivity, etc. These ideas find themselves embedded in our concept of simulation/s and together with a covert or overt recognition of the transcendental dimension have gradually engineered a set of difference in attitude towards a number of aspects in cultural expression. Through incremental instantiation points of relative chaotic disruption have and will be realized in the course of this unfolding of this transition of the Post-Postmodern. Given its emphasis upon an existential sense of the present I have accepted that this transformational transition be named as a Contemporary era (although this term with a capital 'C' has already had some currency). (10)


In the Modern era we were witness to the dangerous and damaging hegemony of grand narratives. E.g., Freudian psychiatry, Marxist political theory and organization, etc. In the Postmodern era this systematic type of preference as expressed through some form of hegemony is mortally criticized and effectively deconstructed over time. The ramifications of this overall deconstructive process are complex. E.g., the opposite tack is emphasized to the extent that a project, effectively, is treated as relatively incommensurable with all other projects. In the Contemporary era this incommensurability is criticized without returning to a totalistic and systematic form of philosophical re-presentation, etc. Another feature of this Postmodern turn to incommensurable discourses is a loss of an effective, ethically oriented discourse in some form or other. I would argue that the re-emphasis on the existential nature of relational experience in the  Contemporary era re-offers the semblance of an ethics that is relationally oriented, i.e., existential in orientation. Such an orientation being engaged and enacted with the preservation and conservation of our embedded relationships. i.e., the preservation of our relationships and the amplification of the value formation associated with those same relationships subject to the continuity of such preservation, etc. (11)

4.    Why Should Such  Projects be Viewed as Semi-Incommensurable, etc?


A critique of the Postmodern Project(s), and its relatively commensurable discourses, through the lens of a pro-relational appreciation of the existential redresses this imbalance to arrive at a qualification of a discourse as only semi-incommensurable. The existential approach to experience offers us a pro-relational stance wherein we can view the construction of a discourse as occurring within an integrated hierarchy of genres, and, whose relational orientation reflects the integrated and entangled nature of interaction. In effect, despite the use of disparate lenses the meta-textual fact that genres are mapped in an integrated fashion implies that no discourse can be absolutely incommensurable. Hence, in this regard, we can refer to a relative sense of the systematic (in contrast to an absolute sense of either the commensurable or the incommensurable albeit that both extremes are impossible to engage, i.e., both encounter and recognize. (12)


Thus we are now in a position to witness the relative systematization of discourses to the extent that each discursive lens or frame of reference results in discourse that is only a relative incommensurable. That accepted, we are now in a position to state that all discursive frames of reference can be integrated through forms of transformational accommodation although, as noted before, such an effort might bear little fruit. On the other hand such interpretative association is possible and if frames of reference are reasonably close in our meta-textual mapping of our cultural world then the exercise might be considerably profitable (just as an inter-disciplinary approach in science is often valuable a similar approach in philosophy might also be profitable?
). (13)

5.    The Apparent Characteristics of the Contemporary


This re-orientation towards the relational is not an obvious aspect in our viewing of the world. Just as people might think a text were merely a piece of paper with some writing on it or something more formal like a printed book when, in reality, it signals the complexity of a vast world of intentional engagement barely able to be appreciated, ironically, in and through language. A myriad of concepts developed in the course of these essay-papers barely scratches the surface of this world. E.g., intentional resolution, enactment; gestalt fields; the overall transcendental suspension; textual, meta-textual and non-textual aspects to textual experience; hermeneutic circles; existential economies, value formation, etc. In essence, the relational perspective, in natural experience, is just normally overlooked. In this we are short-sighted and only appear to concentrate our attention on that deposited within a relationship or merely brought to it beforehand. We might see a potter making pots and note their use of a wheel and clay and a kiln. What we don't realize is that they inhabit a minor life-world of the potter and in this aspect of their existence live in some considerable degree of conformity within the same. Not that a good potter merely finds themselves restrained by such limitations, but, through creativity, is able to rise to the challenge and, therein, craft the uniqueness of an array of wonderful pots. Or, the same with the writer, say, of novels. Or, the simple woodsman in the forest planting or pruning trees, chopping them down or coppicing the same, etc., a complex set of instructions informs each and every life-world, minor or major, whether enacted in the form of a simple program or conducted in and through a complex project. (14)


A relational orientation is an existential orientation. It is an orientation upon the relationship qua relationship. Through simulation of the relationship in question we come to experience the essential nature of that relationship. Although 'constructed' it is done so in a mutual process of interaction to the extent that the relationship expresses the collective input/s of all the parties involved in that relationship albeit from their objective points of view along with those enacted from our own embodied subjective points of view (both in an overall sense and on more specific levels of interaction through our senses, etc.)... as well as from the point of view of the relationship itself as it is found embedded in a world of relationships. Then, at the end of the day metaphorically speaking, the relationship is also, to some extent, more its own master through the surplus of value that it finds invested throughout its relational ambit (equally from every point within that essential ambit). Although the relationship is constructed it cannot through reduction be reduced to a mere construction or mere imputation. Furthermore, through our adoption and adaptation of meta-textual genres of behaviour and interpretation it implies that our appreciation of this relationship also maps out our world into which we find we must make our passage through forms of arbitration, i.e., object/inter-object navigation and subjective/inter-subjective negotiation. The relationship between navigation and negotiation being that engendered between our embodiment and embeddedness and finds forms of correlation through the sheer fact that we are both embodied and embedded in this world as lived. How is this relationship between seemingly disparate states of affairs established let alone harmonized? Through progressive forms of resolution in the epistemological hierarchy as each level of epistemological-like functioning moves closer and closer to more recognizable forms of epistemological enaction. Thence its progression through material forms of interaction to the physiological nature of the Sensor-Motor Aspect and thence to the psychic through The Affective (Mood-Impressional) Aspect... to the Cognitive Conceptual-Perceptual) Aspect... to the (Trans-Cognitive) Transcendental Aspect (and its ordered analysis), etc. Each finding entry, exercise and saturation and, thence, thereafter, a dynamic balance in that aspect before permitting entry to the next distinctive level in epistemological organization. (15)


Within this extended vision of the epistemological hierarchy it is obvious that things of a similar level of organization are more able to interact with each other in those same terms of reference. So we can compare concepts with other concepts, or, percepts with other percepts, or, concepts with percepts, and v.v., within the Cognitive Aspect. A common ground of interaction being expressed through that which in that transformational process remains relatively invariant through the commonality of this transformational isomorphism at the essential center of each and every demarcated relationship. This central aspect determining the essential nature of that interaction. So my relationship with a rocky boulder is as a physically embodied subject constrained by objective/inter-objective constraints. So, e.g., I can sit on it, I can hit it with my foot, rather unwisely, but, I cannot walk through it or have a real meaningful two way conversation with it, etc. (16)


Now, if all relationships are embedded how can a certain relationship in question be self-thematized in such a manner so as to exert a certain degree of independence, or, rather, apparent inter-dependence? To that degree we have the pre-conditional hermeneutic processes in place through thematization then to that same degree we can entertain the apparent immediacy of conditions and the delay of post-conditional consequences associated with the same. The establishment of the overall transcendental suspension then putting into effect the essential nature of that relationship as delineated in and through its interactions in terms of this lowest common denominator. So, I can re-position a small boulder, perhaps by merely rolling it, but, a larger one leaves me unable to move it at all through the efforts of my own strength. However, through transcendental reservation, wittingly or unwittingly, I can act on the behalf of a relationship with varying degrees of good faith or bad faith. A small boulder cannot move itself (unless positioned on a steep slope and given a push downward which proves this observation). However, I can re-position it if it is not too big. The moral dimension, e.g., involved in my shifting this small boulder may well be virtually non-existent, still, on the other hand, my shifting it could be read as an act of theft, if that form of appreciation were appropriate, or geological vandalism, or, merely accelerating its eventual demise through an act of shattering it if we were to take our anger out upon that defenseless object. I jest to some extent because we could also argue that even though an ethical relationship insists on the preservation of our relationships if not their amplified conservation (assuming the presence of a non-diminished sense of agency other than our own [given that animals have varying degrees of partial membership, inanimate objects are usually accorded none, and, robots are give a de facto membership?]?). Surely, destroying that boulder means we now can no longer have a relationship with its intact presentation given that its presentation is no longer now preserved let along conserved? However, even though there might be a small debit in value formation in a relationship where the relationship is not preserved through a destruction of its membership, still, in the wider embedded scheme of things that might not cause much of a ripple... (17)


Focusing on the identity of a relationship by merely observing its objective participants and/or its inter-objective background, and/or, its subjective inputs and/or inter-subjective outputs is to overlook the relational nature of the relationship as we find ourselves embodied within and/or without, and, ourselves embedded in a relevant sense with it in an engaged sense of interaction versus being non-engaged in an essentially irrelevant sense of relational participation; such relatively unimportant relationships . To focus on the relational qua relational is not an easy affair to engage and enact (through processes of resolution) given that our cognitive habits are so ingrained to view objective participants inter-objectively and/or subjective agents in and through their relationships of introduction along with their associated organizational senses of inter-subjectivity. However, in and through the overall transcendental suspension our entry into the relational or existential dimension is now made consciously available to us through our receptiveness to this transcendental or existential dimension in interactive engagement. Our attentiveness being reinforced when an existential surplus is experienced in and through our engagement with the same... Now let us ask how this surplus of value is experienced...? (18)


Value is generated through harmonic resolution. How that value is expressed and experienced is dependent upon both the epistemological organization of that relationship and the epistemological organization of that subject or subjects experiencing that form of relational expression to be experienced. So, e.g., we experience a rock as a rock, but, in our human engagement with a person we can engage with we experience levels of engagement in keeping with nature of that engagement. In a conversation with that person we engage with them in conversation. On the other hand, as lovers, our engagement, hopefully, would take a much deeper, richer form of interaction. Overall richness, as discussed elsewhere, can be experienced as an expression of the apparent density of modes actively engaged, the intensity of the modal interaction therein, propensity in the iteration of informative memes et al, and, importantly, the epistemological level at which that interaction is primarily centered. So, with our engagement with a wonderful painting it is in visual, cognitive terms of reference, whereas, with our lover (perhaps depicted in that painting) our engagement would be on a much higher level of relational interaction, indeed, on a level that would need to utilize an overall, integrated sense of ordering (that might be treated as on a spiritual or spiritual-like level of interaction by virtue of its richness and integrity in interpersonal interaction). Just how is this value to be experienced? Through simulation/s. But, simulation more along the line of aligned correlations subjected to transcendental treatment, scrutiny and appreciation. What might we say about these different levels of psychic engagement in general, particular and specific terms of reference? (19)


In general terms all interaction is expressed and experienced in similar phenomenal-phenomenological terms of reference. From a relatively non relational perspective we have outputs (received as inputs); and, thence, reception, states of re-organization realized through incremental states of redirection; ensuing outputs (as new inputs), and so on... However, communication, perception, appreciation, etc., only arises in a state of alignment in keeping with the re-alignment realized in that relationship. A set of computerized devices could emit and receive signals as well as interpret any coded meaning embedded in such signals, but, without the privilege of intentional consciousness then communication and comprehension, apperception and appreciation just cannot arise in any meaningful sense...  (20)


In particular terms of reference meta-textual genres are adopted and adapted in order to finesse the nature of that appreciation and enact the type of response determined to be responsible in the light of that genre or mix of genres adopted and adapted for that type of exercise... (21)


In specific terms of reference there is a detailization of material that enriches the presentation of that simulation/s that then allows us to fully exercise our reception and enactive interaction with the same.... (22)


What can we say about relational interaction treated from a relational orientation in perspective? Again we can note general, particular and specific terms of reference. In philosophical and phenomenological terms of reference let us just examine engagement from a relational orientation in general terms of reference. E.g., in a friendship certain expectations are at least met for that friendship to continue on as a friendship. A relationship is in evidence through acts of reciprocity, e.g., gifts of various forms, etc. On the other hand, we might virtually or non-virtually interrogate that relationship in order to determine its apparent factiticity (the psychic extent it appears to be greater than the mere sum of such of its experiential parts or aspects) by noting to what extent forms of sacrifice in that relationship are either entered into or not entered into (be that in line with expectation or not in line with expectations as judged by an individual member or collectively, etc., and, enacted primarily from within that relationship or from without that relationship). E.g., two friends in a friendship are in evidence through interaction and gift-giving be that in time, money, craft, compliments, recycling of goods or the giving of actual gifts of a more traditional nature, etc. However, the  value of that relationship might be more ably ascertained through noting what is given up when those situations apparently call for such sacrifice. So, one friend is admitted to hospital and the other friend sets out to visit them on most days of the week. Another friend might visit this person too every day of the week but having retired, and living not too far away, this sacrifice of their time, etc., might not be such an inconvenience compared to that incurred by the first visitor given that they work and often work late hours. I am not arguing that you can precisely quantify the facticity of a relationship, given that it may also wax and wane over the 'life' of that relationship. On the other hand, we are presented here with a comparative form of assessment in this regard. Both friends enact an equal sacrifice of their time but the first friend makes a greater sacrifice in wider terms of reference. As to who may have the greater or deeper friendship with the sick person in hospital perhaps only time would tell. Or, e.g., a friend is going to loose their house because of a recent and moderately lengthy illness means they have been unable to keep up with their mortgage payments. The lender in this instance not being very sympathetic with this person who soon will be able to return to full-time work not having lost their job in the meantime. They have two friends one who is very wealthy and could easily lend them a short loan but with whom they are not on very intimate terms of friendship and of whom they are reluctant to ask. The other friend is struggling to pay their own mortgage but agrees to reverse their mortgage for the required amount. Obviously, the latter person  is making a considerable sacrifice in real terms of reference but given their commitment to their friend it would be practically self-expected that they would at least try to assist them in this manner to some reasonable extent. On the other hand, in comparison, the distant friend, if asked, might find making this loans not too burdensome in real terms but, then, might feel some reluctance to do so not knowing this recovering sick person very well. Fortunately, the not so well off friend contacts the richer friend and all three parties get together to collectively find a solution to their mutual friend's short-term financial difficulties. They draw up a legally written, short term loan agreement, without interest, and by this instrument our two friends find themselves able to lend to their mutual friend in such a manner that this burden is shared  and which resolves this temporary inability for this first party to pay their mortgage. However, who is to say who has made a greater sacrifice given that a relational perspective might judge both parties as equal in this regard but for different reasons? An important point being made here is that such sacrifice should not be regarded in mere objective, inter-objective, subjective and/or inter-subjective terms of reference, but, would need to be appreciated through the lens of that relationship itself in order to form a more apposite judgment in keeping with the essential nature of the overall relationship between these various parties... a feat of discrimination that would call for an adequately conducted, apposite overall transcendental suspension. (23)


Ideally, a relationship is experienced in relational terms of reference, i.e., existentially. The existential being appreciated in trans-cognitive, transcendental terms of reference and then through an appreciation of its apparent facticity as expressed  through forms of interaction that reveal an existential excess or surplus in value over than merely invested in that relationship. Of course this e/valution is primarily to be conducted in comparative terms of reference; i.e., e.g., in this relationship with A I might find more value for me than in that relationship with B, etc. Often those relationships that mean more for us are those relationships in which we are more inclined to invest our psychic time, energy and resources, etc. Or, e.g., your closest friend is more valued than a more distant friend, whilst, at the same time, your relationship with your lover is even more valued given that your relationship with this person has an even greater richness of interactivity and significance for both parties. Although, one should also note that disparate relationships should not be dismissed in terms of their apparent poverty of interactivity given that entertaining a spectrum of relationships, with varying degrees of richness, would be the much healthier default position in that regard. (24)


In what manner is the existential nature of a relationship experienced in a different light to its mere correlational alignments realized in an objective modality, inter-objective modality, etc?  A person in an inter-subjective dimension could be regarded positively, neutrally or negatively with varying degrees of intensity. However, in our transcendental-existential treatment of a relational situation our appreciation takes on an existentially oriented flavour only when we review, through the overall transcendental suspension, that same relationship through the perspective of that relationship/s itself, albeit, as we find ourselves therein embodied and as that relationship or set of relationships in question finds itself/themselves embedded in this matrix of the Life-World. A state of affairs before-us, or, rather, more correctly, as we stand before it (given that  the relationship is greater than the sum of its parts and that this excess in value formation is experienced as the facticity of that relationship for-us). Again, we must never reduce a relationship merely to its deposited imprint upon the face of our world, this world as lived. The existential in this regard cannot be reduced merely to correlational alignments described, engineered and experienced between the objective, inter-objective, etc. E.g., a person in an inter-subjective mode could interact with another person in a rather neutral manner. But, when they get to know and like each other, then their relationship would then take on a more existential orientation if both parties pursue their interaction in an authentic fashion, i.e., in an existential manner that preserves that relationship and through time also conserves it through forms of value amplification. This existential difference is the difference between the realized richness of interactivity over the mere value of its mere interaction in an objective dimension, etc. Such evaluation taking on a comparative status rather than either a simple appreciation or a superlative form of appreciation. (25)


Existential hallmarks are indicators of relatively amplified forms of existential engagement. One indicator is that of relational entanglement, the extent (objective) participants and/or (subjective) agents in a relationship are in a state of collective cooperation, harmony and expressed synchronicity in overall intentional/trans-intentional processed of decision making... In this regard, e.g., two friends might be more in an overall state of synchronicity and mutual agreement in decision making that those two same friends with their respective lovers or other friend. In a reversed perspective we might say a mutual synchronicity in decision making is an indicator of a greater degree of harmonized relational interactivity. Relational entanglement dictating that such changes in either redirection or re-direction are made equally from every point in the relational ambit of that relationship synchronously as well as spontaneously and simultaneously (in and through that moment of chaotic bifurcation). Of course this is the ideal, but approximations to the ideal can and will occur through alignment realized in a relationship between other relationships and within and between participants and subjects within that relationship. The extent this is a 'fact'  is in equal measure to the apparent facticity of that relationship, i.e., the psychic or relational extent it is an integrated whole above and beyond (reductively) the relatively raw material of that relationship/s in question (through the selectivity of that frame of focus in question as engineered meta-textually through its adoption and adaptation and detailed phenomenologically). (26)


The dialectics of the relational turns a non-relational perspective on its head. E.g., we might say “we have a dollar coin in our pocket”. We can also say “we have a friend or a lover”. However, the use of similar language is deceptive. We would be more correct to say “we share a friendship or a sexual relationship”. But, even more correct, given that the relationship is greater than the mere sum of its parts, even this translation should be completely turned around to say “the relationship shares us”. This need for a translation of the relatively non-existential, non-relational perspective into a relatively existential, relational language is an indication of the type of transformation being called for in this regard. Suffice to say the reader or listener of this essay-paper might like to continue this avenue of research into how the existential enters into experience and more insightful language depictions of the same. To assist us in this regard we can say, e.g., that there are sayings in a culture that capture the essence of the existential. E.g., two heads are better than one, etc. Or, we could seek to obtain a similar end by entering into a process of thoughtful resolution of that relationship/s in question by converting a virtual pattern of enaction into a non-virtual pattern in such a manner that engineers a resolution of relational conflict whilst also preserving and/or conserving that relationship/s. Or, by just treating everything as a mere representation, a mere metaphor or rhetoric and proceeding though that suspension, i.e., by entering into a state of transformational treatment through engineering an apposite and adequate overall transcendental suspension and enacting therein the requisite measures that amplify the value formation to be found associated with the relationship/s in question. (27)

6.    Provisional Conclusions


In phenomenal-phenomenological reality it is impossible to truly disentangle one relationship (i.e., relationship/s) from all the others (i.e., the Life-World in all its transcendental possibility-actuality)! Thence their natural embeddedness for-us. To relatively isolate the relationship in question, i.e., that being focused upon, we need to create the right sort of filter in order to focus on that 'in question' rather some other apparent relationship in question. In this regard the relationship in question can be written as relationship/s on a similar parallel to simulation/s or suspension/s. Let me clarify what is entailed here. (28)


In the incremental addition or subtraction of invested points of value a certain moment in time will be realized when a chaotic transformation of state will be chaotically instantiated. This moment being registered as spontaneous, synchronous and simultaneous throughout the relational ambit of that relationship/s in question. This is enacted in a process of chaotic re-direction. However, in and through change we still find much that remains in place. How do we account for this dialectical state of having our cake and eating it so to speak? (29)


Just as simulations are thematized in a state of relative transformation, the overall themtized 'image' being maintained whilst fractions of it are subjected to transformation through detailization and reconfigurations in the same, in a similar manner all phenomenological identities, non-virtual and/or virtual, equally have non-core territory subjected to transformation whilst relatively preserving relatively 'inner' core regions  associated with the identity of that identity (i.e., with changes manifesting in higher regions of epistemological organization whilst lower regions of epistemological organization are not subjected to such overt patterns of change The primary identity in question being treated in terms of a relative preservation of their epistemological organization in this epistemological hierarchy of identification (as previously noted elsewhere). Let me explain. (30)


This planet, our Earth, could be struck by a large asteroid and all higher forms of life on this planet could be destroyed leaving only bacteria, viruses, fungi and a few species of cockroaches, etc. What is left is relatively basic, less epistemological organized. Or, extending this analogy, our Sun could become an even bigger red star in so many billions of years than predicted and completely consume the entire Solar System. But what would remain is this corner of the cosmos minus our solar system at least in so far as we previous knew it. Or, take the simple example of the human body. If successful in this world it grows from a small baby to a child to a teenager to an adult and thence to an adult in old age. Here we have change but in relative terms of reference. Even though the human body is designed to decay and disintegrate after death it has persisted through a series of radical changes in life to reach maturity as an adult. (31)


In the example of a simulation/s we can see a similar dialectic. Through detailization and reconfigured detailization the identity of that under examination is built up, i.e., constructed. Here we have a dialectic between whole/s and parts with the preservation of the relatively former. Before our mind's metaphorical eye we entertain the integrity of that under examination, i.e., under focus. i.e., the 'simulation'. Modes of internal or external intervention might arise where we must assume that all relatively superficial changes in identity can be viewed in that same overall light. Hence our treatment of the 'simulation' as also a series and/or a set of 'simulations' within the relative totality of that 'relationship' in question. So, for a certain period of time the identity of the simulation or relationship is preserved whilst less central regions in identity formation are not so spared and thence their treatment as a set and/or series of 'simulations' or 'relationships' (to the extent the overall 'relationship' is the net product of that set and/or series of 'relationships' in and through an intersection through time with that overall evolving semblance of the 'relationship'). This dialectic being indicated in the form of the expression 'x/s'. In a similar vein we shall treat all Contemporary Philosophical Projects as 'Project/s' in a similar manner. (32)


So, with regard to a 'simulation/s' say our environment as we walk through a public park, e.g., we entertain both a vision of that overall park as well as a series of 'simulations' that accumulatively enrich our continually re-framed overall vision of that park. An inescapable dialectic to the extent that we can think neither of the entire park itself, in itself, without some detailing reference to our set and/or series of simulations, nor, can we, for that matter, think of an individual simulation in isolation from that overall set and/or series of simulations as collectively accommodated in that overall 'simulation' of this park in question. On a meta-textual level of operations we might say that the exercise of a specific genre is exercised through our exercising the meta-meta-textual genre/s in question. So, e.g., our 'eating an apple' in meta-terms of reference remains also 'the eating of a piece of fruit', which, in turn, falls under the rubric of 'eating food', etc. If you can forgive me for making the following pun 'this is eating your cake and having it at the same time'. (33)


Why must the 'Contemporary Philosophical Project', correctly, be observed as the 'Contemporary Philosophical Project/s' (in this dialectical sense as indicated in my adoption of this form 'x/s')? Furthermore, why must these projects be treated as relatively semi-commensurable rather than as completely non-commensurable? Or, what allows us to muse that all projects are commensurable to some extent and that Contemporary projects as project/s  must also maintain some form of a potential interconnection and overall accommodation? That, in essence, a Contemporary Project belongs to a distinctive set of Projects that can be distinctively and correctly subsumed under the rubric of 'Contemporary Philosophical Project/s'? (34)


An intentional 'project' is a long-term assembly of a set involving the continuation of short-term intentional 'programs' centered in some vision of intentionally facilitating goal driven behaviour (where this expression 'intentional' straddles both senses of intentional; namely, being directed towards some objective, and, as an objective in the form of a goal that we are intending to arrive at through the adoption and adaptation of some form of apposite motivation...).... (35)


Because our articulated exercise of a specific meta-textual genre (or set of genres) is conducted in and through our exercising of a less specific section in this hierarchicalization of genres it follows that the exercise of that specific genre (or set of genres) cannot be conducted in isolation from this meta-textual hierachicalization of genres. Thence no genre (or set of genres) can be exercised in isolation and absolute independence  from the rest of our epistemological hierarchicalization of epistemological functioning, and, therefore, must reflect this epistemological hierarchicalization (assuming an identity between this hierarchicalization of meta-textual genres and the overall epistemological organization of the psyche; an equivalent state of affairs that can be contemplated by virtue of the fact that it is only through this epistemological organization that those genres could be contemplated, exercised and controlled in their requisite and apposite manner of usage. (36)


It is in this interconnectivity of the epistemological hierarchy that permits semi-commensurability between any intentional category or activity. However what constitutes the closeness of the set of Contemporary Projects that would allow us to subsume them under the integrated dialectical indicator of 'Project/s'? (37)


One approach would be to argue that the dialectical concept of  'simulation/s' could offer us acceptable grounds for making this claim? That all projects are relatively grounded on this vision of the simulation/s that this objective would automatically follow? (38)


However, a better approach might be found in our examination of simulations to the extent we are dealing with 'simulations' as 'aligned correlations' and projects are relatively grounded on these grounds of correlations, etc. Indeed, we might go so far as to say that 'correlations' are more correctly 'correlation/s' and 'alignments' too are more correctly titled 'alignment/s'. Thence on this fleshed out vision of 'simulation/s' as 'alignment/s' coupled with 'correlation/s' we might now be entitled to say that Contemporary Philosophical Project/s perfectly, or near perfectly, reflect/s this ability to utilize what is to hand and observe correlation/s, alignment/s and simulation/s in as critical a manner as possible through the utilization of the overall transcendental suspension/s. Such patterns of simulated correlational alignment being entertained and engineered between the objective, inter-objective, subjective and inter-subjective dimensions; and , between textual, meta-textual and non-textual aspects of textual experience, and,  those expectations entertained in a reasonable form and on reasonable grounds of iterative stability (of habits and other forms of phenomenal repetition). That on such grounds we then can virtually and/or non-virtually contemplate forms of simulation/s, etc. (39)


Although some degree of commensurability is now assured we should not rest but contemplate in what manner this set of Contemporary Philosophical Project/s are configured and can critically assist us in our future philosophical thinking? Be that in terms of an intentional economy; an enactive economy (through the enaction of the former), a consequential economy (through a consequential treatment and appreciation of the former); an amplificational economy in the augmentation and/or enhancement of value derived through the former economy; and, the overall existential economy itself... in which is/are subsumed all such project-aspects..!! (40)


Let me now re-visit what this seachange would seem to have in store for us and what contributions it can make to the articulation of a critical philosophical enterprise that can also offer, for example, among other things, a viable ethical approach to the way we live our live with-others in this world as lived.... (41)

     






      Noël Tointon, Sydney, 11.5.14.
�	        E.g., by noting the decision tree associated with a particular type of philosophical approach and tweaking the same, or, finding forms of decision making accommodation, and, also noting the limits involved in the exercise of such decisions. A transcendental philosophy, e.g., in conjunction with the natural limits on intentional processes exercised in their associated fields hopefully helping us to extricate ourselves us from interminable controversies, etc.






