
Part IV: The Existential Economy!

The Transformation of Value, and, the Value of Transformation:

An Exploration of Existential Metaphors*

0.    Preamble


Numerous philosophers who have exercised an existentialist approach to how we should comport ourselves in this World-of-Life and how we should comport ourselves towards others, whether such an attitude and conduct is professed or not, have expressed themselves through numerous metaphors. Indeed, a body of such devices is often intimated, a set of similes, etc., that, e.g., demand the spontaneity of a responsive co-enaction with others, an ability to selflessly act of the behalf of others, take on a responsibility for our own processes of enaction and finesse a thematization of who we are that discovers who we are in and through an embracing of our relationships...  Such devices are present and appear to represent a coherent philosophy. However, the articulation of such comportment rarely seem to go beyond this type of non-systematic trope other than through the form of anecdotes set up to reinforce such a seemingly self-evident way of addressing and being addressed in our passage through this Life-World. Bringing together a number of philosophical tools developed through the course of these essay-papers let me attempt to put this type of philosophy on a philosophically rigorous basis by more closely examining the process of value formation in order to articulate in detail how the existential attitude can augment and enhance that formation of value.... (0)

1.    Introduction


First, I will discuss the pre-eminence of the relational perspective. (1)


Second, let me introduce a number of metaphors and concepts often associated with the dissemination of the existential attitude. (2)


Third, let me integrate a number of devices, already developed by myself, in order to articulate a more systematic and coherent appreciation of such an attitude, and, why such a perspective can be illuminative in a passive sense and mutually productive in an active sense... re-directing forms of enactive intervention in a manner that augments, and possibly, enhances those embedded relationships as we live before-others, with-others... (3)


Fourth, let me re-state how this set of collective tropes, etc., can be viewed along these lines. (4)


Last, in the form of a series of provisional conclusion, let me end, but not conclude, this essay-paper with a re-iteration of such insights, attempting to unravel some of their ramifications along with an attempt to educe an assortment of further questions that following on in the wake of such 'new' ways of seeing the world... along the way examining the practical implications of being with-others and how original, yet apposite, patterns of distinctive behaviour can be entered into. In the process seeking the recognition of the potential need for the resolution of a new set of conundrums and paradoxes, etc., as we make our way through this World-of-Life with-others, before-others..!? (5)

*Latest version: www.homestead.com/noelshomepage/noelshomepage4.html

2.    The Pre-Eminence of the Relational Perspective


I would like to argue that the relational perspective is the pre-eminent basis for the existential orientation. This is in contrast to a non-relational orientation where the participant subject/s and/or object/s (or object-state/s, i.e., objective/s) are preferentially treated (and the emergence of a holistic perspective is overlooked). Hand in hand with this oversight is the imposition of a relatively non-existential treatment of the elements of our relationships in an atomistic perspective along with an attitude of imputation that treats elements of a relationship with varying, unequal degrees of prioritization and relatively unengaged or disengaged within a relatively static historical point of view. For the more thoughtful, critically reflective person, relational perspectives are not overlooked, and, moreover, distinctive relational settings are seen as embedded in a hierarchical set of relationships as well as embodied in points of embodiment. This difference in attitude is reflected in language. The relational orientation taking an existential flavour, whereas, in contrast a more substantial perspective is enunciated in a relatively materialistic setting (in contrast to a relational orientation). Critically, both orientations need to be treated to the overall transcendental suspension in order to make better sense of an existential attitude (and thence this distinction between a non-overall existential orientation and an overall existential orientation
). (6)


Let me re-establish these points. For a start the relational orientation is treated as an existential attitude. In our experience of relationships and their content the semblance of a relational difference is argued for in theoretical, practical and critical points of view. In theory, through emergence, a relationship is treated as greater than the mere sum of its participant parts. In practical terms of reference I would argue we can experience this semblance of an existential difference or relational difference (between the emergent totality and its constituents). In critical terms of reference I would argue that these distinctions need to be made since our experience of a relationship in a relational mode is not the same as treating that relationship as an object in a non-relational mode. But let me demonstrate the experiential reality of this distinction or difference at a later point in this essay-paper. (7)


A relational, non-materialist point of view is treated by some people as inhabiting a spiritual dimension. But that need not be the case, and, hence, this division among existentialists between those that take a religious frame of reference and those that take no religious implications from the exercise of the existential attitude. In our investigations I adopt a neutral point of view in order to examine the phenomenal-phenomenological ramifications of such research. i.e., the distinctive difference between engaging a relational point of view and a non-relational point of view.  A difference that manifests itself though different, differential experiences of time, place, person, identity, etc. (8)


Let me indicate this sense of difference as experienced and expressed through language with different and contrasting metaphors. Existentially oriented processes of enaction are often described as spontaneous, and, also participating in a sense of the ongoing, eternal now. 'Existentially oriented' by virtue of the fact that the existential only arises through an existentialization of the relatively non-existential. The relatively existential in orientation ceasing the moment the aspect of the relatively non-existential is no longer to hand. Now, being 'spontaneous' is not necessarily 'existential' per se. E.g., in a supermarket a wayward child passing the ice-cream stand might decide they want an ice-cream now! They ask for an ice-cream and when told “no”, for whatever reason, they immediately start to scream and cry, and stamp and stomp their feet. They have learnt that to make a scene in public their parents will soon give into their demands. The child's spontaneity cannot be described as 'existential' in accordance with general existential theory on a number of grounds. Given that the (overall) existential orientation is entered and left through an overall transcendental suspension, or some other equivalent, like, e.g., the overall hermeneutic circle of comprehension, any associated sense of ego should also be suspended. As this is not the case in this instance we cannot treat this spontaneity of the child as existential, etc. (9)


Numerous features of the existential attitude, treated as characteristic of this orientation, are listed by numerous philosophers and others. Let me tentatively suggest such a collective body of metaphors that seem to be doing this type of work and list some of these distinctive feature in experience that are treated as indicating this type of experience. (10)

3.    A Coherent Body of Metaphorical Devices?


A list of existential metaphors can be grouped under the four headings of time, space, subjective experience and inter-subjective experience. (11)


E.g., under 'time' we can note the existentially oriented experience is often portrayed as spontaneous, ongoing, possessing a sense of duration that could be described as operating in the eternal now, transcending an historical sense of time with a sense of the present that is more 'presence' and ahistorical, etc. (12)


Under the heading of space we can note the existentially oriented experience as pervasive, occupying every segment of the relational field as is holistically entwined equally form every point within that relationship, as if the space of the relationship has the same essential flavour spread throughout it, etc. (13)


Under the heading of 'subjective experience' we get the suggestion that a limited, cognitive,conceptual sense of self has been transcended, replaced with a more open, collective sense of a relational sense of self that operates from the perspective of the relationship itself (albeit as experienced in and through each metaphorical 'point' of embodiment), etc. (14)


Under the heading of the 'inter-subjective experience' the living entracement/s of the relationship are noted by the members of that relationship as possessing a certain sense of distinctive identity (that cannot be reduced to any particular member participating in that relatively integrated set of interactions), etc. (15)


Under these headings, and others, various metaphors are utilized to intimate this distinctive difference between the relatively existential orientation and the relatively non-existential orientation. So we see other epithets for the existential orientation as being experienced as living, having a life and mind of its own, as self-inspired, responsive, that we are being responsible when we find a closer alignment with this sense and semblance of the pre-eminence of the relational orientation.... (16)


Numerous epithets are utilized to intimate this relational difference. The use of this distinctive type of language alerting the reader or hearer of such utterances to their distinctive import in this regard. An assortment of conceptual language also accompanies such distinctions, e.g., responsibility, dynamic balance, harmony, duty, beauty, apparent clarity and distinctness of ideation, appositeness, appropriateness, propriety, excess of value, augmentation, enhancement, etc. Let me attempt to theoretically integrate such disparate elements. (17)

4.    An Integrated Account?  


As newly noted enaction within a certain relationship is now seen as unique for two reasons, namely, the originality of its resolution and the fact that that resolution is not absolute, perfect, thorough, complete, able to discharge its full intent, etc. No process of resolution is absolute or perfect in that sense. However it can be complete in the sense that it finalizes that relationship through its completeness. When the plumber has finished their plumbing and their bill is paid in full then that relationship of a customer requesting the services of a plumber comes to an end. If the relationship in question persists then it follows that to that point in time the dissonance in that relationship is not thoroughly resolved. Hence the ongoing nature of a relationship and the distinctiveness of that continuity by virtue of this imperfect process of resolution that may still be adequate or inadequate in the manner of this process of ongoing resolution. This insight has some profound consequences. For a start enaction, in and through resolution, can no longer be seen as complete other than at the ‘death’ of that relationship. In this light, enaction can be seen to take, more often than not, a minimal path of resolution; to that extent that is sufficient to induce a process of enaction. Such re-directed resolution needing to come into existence only to that extent that is effective; i.e., to that extent that it can be discharged. Consequently, in an ongoing relationship an enactive act can be seen as a minimal, non-maximum intentional response realized through such adequately effective individuation. So, e.g., striking a match can be seen as a single enactive act, as an enactive response, realized in and through an individuation of the enactive process. However, a match is usually struck as part of an enactive program where a series and/or set of enactive responses are informed by a meta-textually instructed program to effect a more complex process of enaction. So, e.g., a match is use to light an oil lamp or an old fashion cooking stove, etc. In the continuation of its associated relationship an eactive program will follow a minimum, non-maximum course of enactive programming (in accordance with relevant genre/s of behavior). A process of enaction being either the active commission of an action or the deliberate withholding or non-commission of an otherwise expected response. In a critique of such a practice it would behoove the critic to view to what extent resolution was adequately and/or inadequately entered into by the implicated intentional subject or subjects and to what extent such options arrived at were satisfactory or otherwise given a critical appreciation of the ramifications of that single and simple) responsive (act of) enaction or (relatively more complex) responsive program. A demonstration of intent (in both senses, especially the latter sense of motivation) and whether it can be demonstrated that such intent (in both senses, especially the latter sense of motivation) is effectively and adequately arrived at. E.g., a person could go missing on the edge of the Australian bush. They wandered along a rough country road which turned into a track, took a few wrong turnings and got themselves lost in the darkness of the night, unable to retrace their steps in the dark. They alert the Police using their mobile but before they can say where they started from the phone goes flat or reception is lost. The Police could search everywhere, or, from consulting phone records they might be able to narrow down the parameters of their search by roughly noting the coordinates of that call. Both styles of search could be effective (eventually) but obviously being able to narrow down the more likely parameters of such a search could make for the more adequate use of our resources (which by their very nature are limited). Hence this distinction between effective and adequate. Obvious the discharge of an intentional response can also be read along the same lines (as the satisfaction of such envisaged intent). The re-direction of such intent is obviously effective having realized such a process of re-direction. However, the more adequate meeting of that response is realized through one that adopts and adapts the least expenditure of those limited resources. An important consideration in our appreciation of the existential economy given that an exhausted economy could well see the death of its implicated relationship/s as that relationship finds itself embedded in this world as lived. (18)


How does this relatively minimal, non-maximum range in energy expenditure, orchestrated through resolution, find an expression in this world as lived? Through the distinctive nature of such individuation and sequential programming its ramifications find thematization as present implications and future consequences. The essential nature of such resolutional pathway/s adopted and adopted reflecting this economy (in deliberation to that extent such deliberation is intentional in orientation). This essential configuration no longer being seen as the mere process of harmonization but also as a reflection of where that relationship stands in its relative non-harmonization of intent. Strike a match slowly and your intent to have it lit will most likely not be realized. On the other hand, strike that match quickly and it will most likely light. More or less the same enactive act but only effective in the second instance. An effective and barely adequate realization of such intent being found by adopting just the right speed to strike that match that lets it light. Moreover, to extend the analogy a little further, our relationship with the lit match coming to end in its successful lighting, being used for what it was intended to light and when that match has completely burnt or fulfilled its purpose. Lighting the match and then using it to light something else would then be seen as part of an enactive program using the meta-textual genre of lighting a fire, and, the sub-genre of using a match to light that fire. This invoked program utilizing two sequences, namely, lighting the match and then light the fire with the use of this lit match (and thus a program is a set and/or sequence of individuated enactions). (19)


In this deeper appreciation of intentional formation we can now note that distinctive identity is a product of both the manner of resolution adopted and adapted (via reference to genres of behavior) and the extent that that resolution is not completed nor finalized if that be the case (given the non-cessation of that relationship in question). In other words, resolution is enacted beyond that level of individuation necessary to oversee an intentional process of re-direction but not to that extent that sees the complete resolution of that relationship and the associated cessation of that relationship. In this middle territory, between mere discharge potential and complete cessation, potential pathways of enactive possibility are mapped out with reference to these more probable invocation of either simple or complex expressions of these genres of behavior. (20)


Now, ensuing behavior can be broadly classified as either existentially oriented or non-existentially oriented. In the former orientation an overall transcendental suspension is utilized either wittingly and/or unwittingly. Through such an orientation value formation is enriched by a variety of mechanisms. On the other hand, in contrast, a non-existential orientation ensues from the non-apposite and inadequate utilization of the overall transcendental suspension (or through one or more of its corollaries); i.e., a mode of judgment that exercises little critical treatment. In an existential process of re-orientation this necessary suspension, as the transcendental basis for all processes of judgment, through such transcendental clarification, ensures a leavening of habit,  a rectification of carelessness, a replacement of misplaced concern, an overseeing of oversight, an amelioration of obstruction, an ability to minimize resistance, an ability to escape various forms of inter-subjective  pressure (e.g., from one’s peers, etc.) or misinterpretation in some form or other (be that non-psychotic, pseudo-psychotic and/or psychotic in expression), etc., etc…. (21)


Now various epithets have been utilized by a wide variety of ‘existentialists’ that appear to suggest a common metaphorical understanding of the existential re-orientation. ‘Re-orientation’ by virtue of the fact that all process of judgment never completely lose their transcendental basis (in the exercise of the overall transcendental suspension as the basis for judgment [and all forms of pre-intentional and post-intentional formation]) and merely recover it through processes of rectification and re-clarification, etc. (through the re-imposition of such an orientation). Hence such re-iterated expressions that suggest spontaneity; synchronicity; an ability to let the relationship speak and act for itself; and, an ability to transcend an historical sense of time, a spatial sense of geography, the limitations of identity and community, etc., etc. How might we best account for such features as noted above in an account that can illuminate the mechanics and dynamics of the existential turn or process of re-orientation (through such rectification, clarification, purification, productive re-individuation, etc., i.e., through this process of re-orientation)? (22)


In this demonstration let us first model the intentional process. Let us adopt two frames of reference (more or less simultaneously [although the semblance of indeterminacy implies that a focus on one is at the equal expense of the other but never absolutely]). Let the first frame of reference be known as (relatively) ‘external’ (to the re-direction of the intentional process) and its inverse contrast be known as (relatively) ‘internal’. From an external point of view (metaphorically) processes of re-direction enacted in the intentional moment (the moment of intentional formation and retained in a process of apparent retention) take on a spatial like dimension. Whereas, in contrast, in the internal perspective the same process can be viewed as a re-direction in temporal like continuity-and/or-discontinuity. However, on a less superficial plane we must view all re-directed process of discontinuity as but re-directed discontinuities superimposed on a relatively deeper level of continuity. Thence the ensuing duration that apparently devolves from moments of more radical discontinuity where reiteration preserves such a spontaneous moment in such relative discontinuity. In an external perspective (in our appreciation of the relationship that engenders that under investigation) the relationship in question takes on a spatial like dimension (although in virtual space this dimension is virtual to the same extent). In contrast, in an internal perspective the distinctive moment/s of intentional formation are perceived in time through a succession of moments or periods. Correctly, both views co-exists, and, at the same time, persist in a dialectical tension between aspects of relatively superficial dis-continuity and relative aspects of less-superficial continuity. By such time viewing respectively the relatively spatial and the relatively temporal (although neither party should be prioritized). So, e.g., we can see a thought shooting of into a novel direction by the resolution of dissonance to that extent this potential of enaction is reached and passed; between, i.e., a minimum potential that needs to be realized for any degree of enactive resolution, and, the impossible realms of its absolute treatment. Or, in contrast, taking a more global perspective, we can note that intentional states of affairs are not written/re-written as immutable steps on a path to absolute knowledge. Such processes of re-direction alerting us to what must appear to be relatively continuous and what is relatively discontinuous. Now, within this modeling, apparent spontaneity and synchronicity, the persistence of an ahistorical semblance of an eternal present needs to be accounted for (be that seen as an illusion or a glimpse of so-called reality). The very nature of our intentional involvement altering, though re-direction, the configuration of our intentional space-time even though, ultimately, very little actually changes given these relatively superficial tweaks even though such processes also possess a depth through variations in complexion and the ramifications of such processes of re-direction. In such modeling we could argue that the spontaneous arises through a loss of entanglement and ensuing re-direction, e.g. Or, that the apparent state of synchronicity is arrived at through mutual reflection and the intimation of a process of entanglement. Or, the deeper semblance of continuity (as a relatively sense of a basement) can account, metaphorically, for an experience of the relatively eternal. (23)


How do these perspectives and basements influence our vision of existential time-and-space; identity and relationships, etc? (24)

5.    Illustrating this Account 


The existential is engendered from a relational point of view. A psychic surplus in value emerges holistically through some form of a totality. We can use a broom head to sweep the floor albeit on our hands and knees, whereas, with a broom as a broom head and handle, we can really sweep the floor more efficiently without having to get down on our hands and knees. This increase in value formation arising through the greater scope of that relative totality. Re-instating the existential re-orientation recognizes this possibility through a recognition of its orientation already to hand. Moreover, noting judgment to have but one transcendental form implies that value formation, despite all its variety, must still devolve from this act of judgment, and, that this flow of value is that excess of value that overflows beyond that value merely invested in such judgmental re-positioning. Emergent value overflowing through the form of relational power realized in and through those processes of resolution that re-institute that relationship in question. A sense of power to some extent flawed in an equal measure to that degree such resolution is not perfectly realized, although, if perfectly realized, if that were possible, would bring the death of that relationship to that same relationship. The observation of the continuity of that relationship indicating a certain degree of partial resolution only. The distinctive nature of such circumscribed resolution reflecting both this distinctive manner of resolution and to what extent resolution is not completed and finalized. Furthermore, subtle (ordered) forms of privilege (between the polarities of the intentional object[ive] {Object}, the intentional field {World}, and/or, the intentional subject {Ego}) give an ordered veneer to such circumscription. Now, I would like to note the following description-prescription, namely, that mixture of orders, of an equivalent intensity and richness of expression, in an epistemological objective usually produce a ‘mixed message’ when they attempt to be cashed out in the normal course of our daily life. So, e.g., the aesthetically ritualized dispatching of a human person in a non-virtual scenario is usually reviewed with considerable ethical distaste despite its aesthetic depiction, whereas, in contrast, the same sort of scenario in a virtual frame of reference, as in an opera, e.g., can and is reviewed with aesthetic enjoyment (given that the raw material of drama, musical or otherwise, is both the course of conflict and our setting out to find some degree of resolution within and/or between sentient beings in this same regard). (25)


In marketing theory it has been noted that mixed messages (in an ordered like framework) normally dilute the impact of such advertizing. Unless adequately pre-treated and pre-resolved, meta-textually, we would find our energies being diverted and compromised through such different forms of simultaneous re-direction. In our classic example of the architect of a bridge we find resistance to winds up to a certain speed must be taken into account in the course of the planning and building of that bridge. We could argue that if meta-textual compromises are pre-developed then the intersection of different orders would not constitute a mixed message in that instance.
 So, in this light, we can see the unfolding of a snuff movie as normally provoking a degree of disgust that would deconstruct any form of aesthetic merit, whereas, in contrast, the tragic death of the hero or heroine is not so compromised given its dramatic aesthetics help us to detach ourselves from a de-ontological over-reading of the same and replacing a more conventional aesthetic reading (although a more politically correct atmosphere may well eventually overrule the limitations imposed in a conventional reading
). (26)


This, then, are the variety of dynamics that occur within a process of judgment. Suffice to say that the relationship represents the reality of that being represented, namely, the relationship in question. Furthermore, various aspects of the mechanics and dynamics of that relationship will find a voice or expression through the course of its progression. So, in this light, we can view spontaneity as the breaking of symmetries that initiate a sudden process of resolution. Or, synchronicity as the persistence of a process of entanglement between periods of spontaneous re-direction, and, as well, operating beneath processes of discontinuity in processes of relative continuity. The awareness of such continuity, despite relatively superficial forms of symmetry breaking, i.e., the resolution of chaotic processes of bifurcation in points of re-redirection, etc. Thence the literary sea of epithets to nominatively and denominatively name and define such distinctive features at the core of the intentional processes and which through reflection find a parallel form of expression. Moreover, the mirroring of all pre-conditions that establish this state of affairs will also find a certain degree of reflection in the expression of this simulation of the relationship under examination. A recognition, recovery and rectification of these essential features helping us to re-engineer the pre-conditions for that relationship to refine its own character. Thus, e.g., our appreciation of a certain relationship, in its embeddedness, may well be seen to call upon a responsive form of re-direction along either de-ontological or pragmatics lines in keeping with an enrichment of that relationship through either its preservation and/or additional enrichment and/or some form of an amplification of its motivated intent. In effect, the relationship intervening in its own development in order to maintain, augment or re-constitute its relational progression. The current surplus of value being harnessed in this process of re-direction to direct such re-direction, and, in turn, maintain and augment, if not enhance, such a store of value realized through the induction of the existential orientation. A process of refinement, effectively, that sees the re-instatement or re-institution of an existential re-orientation given that the existential dimension is never lost and stands only in need of maintenance, augmentation and/or enhancement, etc. (27)

6.    Provisional Conclusions?


In re-instituting the existential status of a relationship the value formation expressed in and through that relationship is re-expressed through our careful simulation of the same, in a process of judgment, whilst at the same time letting the relationship re-express this process of enrichment through the maintenance, augmentation and/or enhancement of that relationship’s value formation. Effectively, this process is a process of re-orientation towards such existential re-enrichment by operating on those existential strengths already possessed by that relationship and re-directing the same to institute/re-institute a process of strengthened maintenance, augmentation and/or enhancement. Enhancement being seen as the augmentation of that augmentation already in progress. Maintenance seeing the removal of those negative features that might disestablish that relationship in question, in its embeddedness, whilst, at the same time, more or less, fostering those positive strengths that assist the distinctive preservation of that relationship, etc. As noted, existentialization is always of the relatively non-existential. Existentialization is enacted through a simulation of the relationship in question, in its embeddedness, in such a manner that preserves, augments and/or enhances the same. The intentional act of resolution being the resolution of the intentional act. Resolution being a mode of harmonization somewhere between its bare optimum form of expression/s just able to be realized and its absolute completion and finalization (and the ensuing ‘death’ of that relationship in question). Thence the existential distinctness of a relationship is a mixture of both its resolution and non-resolution as it courses in this world as lived in a form that is ‘living’ by virtue of this dialectic between absolute non-resolution and absolute resolution. As noted, a relationship is not assisted through mixed messages arising from non-meta-textually pre-prepared genres of harmonization engaged between different orders. On the other hand, subtle forms of prioritization can invest that relationship with additional forms of ordered enrichment contributing to the preservation, augmentation and/or enhancement of that relationship. That a sea of epithets can be found to hand, in a cultural world, to describe and name the spontaneity of chaotic re-direction, the synchronicity between relational participants and relationships realized in and through process of entanglement, and, an existential sense of duration can be expressed and experienced through noting the relative continuity, of that relationship in and through its embeddedness and our complex-simple senses of embodiment; our being embodied in an embedded matrix of inter-relationships that constitute for-us our world as we stand before-others, with-others..!! (28)


So much for theory, but, how does this translate into either practical and/or critical terms of reference? In our ability to review a relationship, through its transcendental simulation, i.e., in and through its simulation in a process of judgment, we have the ability to attune ourselves to the metaphorical ‘voice’ of that relationship and aligning ourselves with a more productive path that oversees the enaction of assisted patterns of value formation that preserve, augment and/or enhance such value formation. The critical method for obtaining such re-direction is none other than the establishment, i.e., of the overall transcendental suspension. Therein, through such resolution, patterns of enaction are allowed to mirror the same. Thence the coursing of processes of re-positioning, etc., that institute/re-institute patterns of simultaneity, synchronicity and an existential sense of duration despite the viscitudes of being in this world as lived before-others, with-others. (29)

Just as resolution establishes the re-direction of the intentional it also establishes the act of enaction be that exercised through a process of non-action and/or action. In effect, the sense and semblance of the critical is established, defined and refined, through this state of alignment that is realized between a variety of fields that collectively constitute the expression of that embedded relationship as expressed in and through the contributions of our own embodiment. Through the coursing of such partial resolution it follows that this sense and semblance of alignment can never be perfectly equivalent other than in and through the very death of that relationship. In the meantime, the course of the relationship in question both steers itself and is steered by other than itself in and through a dialectical process of resolution. Thence patterns of intervention that will assume both a more harmonious sense of self-resolution and a less harmonious sense of other-resolution and together can be charted as re-directing the course of that relationship. As the existential orientation is forever present in both simulations and simulations of simulations (there being no sense whatsoever of a sense of a pre-simulated) it follows that existentialization need only be induced or fostered through a refinement of those mechanisms that establish this enrichment in value formation, i.e., re-directed forms of value formation that maintain the preservation of that relationship and/or develop its augmentation or enhancement. Effectively, through instituting processes of re-orientation that turn around the non-existential elements and aspects in such a manner so as to promote this semblance of preservation, augmentation and /or enhancement. (31)

Our intuitive understanding of such processes of re-orientation invoking numerous metaphors that nominatively and denominatively name and describe such process-aspects. Thence metaphors of existential spontaneity as the relationship in its embeddedness is re-directed, finds itself re-directed, in a more profitable direction. Thence metaphors of synchronicity as processes of effective entanglement and recognized as such likewise. Similarly, we find the invocation of metaphors of eternal duration and immediacy through noting non-superficial forms of continuity. All such tropes re-investing the value of the agent; be they seen as an individual re-enfranchised and re-empowered by such progressive forms of re-direction or as a community or organization or institution or culture re-invigorated by the ramifications of such attunement (and atonement and atonement, etc.) along with all the apparent paradoxes and conundrums that spring from such dialectical re-positioning (in our simulation/s of those relationships, etc.)..!! (32)









   Noël Tointon, Sydney, 28.7.13.
�	A similar state of affairs arises in the context of the overall hermeneutic circle of comprehension. The relationship between the first moment and the second moment, i.e., respectively, the analytic-textual and the synthetic-metatextual, is seen as creating the third moment of the non-textual, non-overall existential. Then, the balanced suspension of all three moment is then seen as creating an overall sense of the existential in a state of the not-textual, which through processes of  (active and/or passive) enaction is then deposited upon the face and fabric of the world as a parallel set of textual entracements.


�	 		Refer to paragraph no. 31 in essay-paper Part II.


�	 		Some modern movies have the main characters apologising before any displays of violence, etc.






