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 Part XL: The Existential Economy!

The Transformation of Value, and, the Value of Transformation:

Philosophical Ethics versus Ethical Philosophy*

0.    Preamble


Postmodernists, it would appear, have had very little to say about ethics. In being critical of Modernists they have deconstructed traditional ethical value systems without re-constructing a viable ethics for the Postmodern world. With considerable change in the nature of work, play and all else in between the Contemporary era expresses a need for modes of ethical understanding where we can relate to others authentically and where they can be re-directed through their own understanding/s to behave in an equally authentic manner towards us. In a transformation of the ways we conduct ourselves philosophically it is not enough to merely examine philosophical ethic/s but to enact a practice that also professes to be an ethical philosophy whatever form it adopts and adapts in this regard. In the course of this essay paper let me explore these considerations, etc., embedded in this contra-grammatical dialectic (i.e., x of a versus a of x) between a philosophical examination of ethical considerations and conducting a philosophical approach to the world as lived that ethically promotes the authentic, diminishes inauthenticity, as well as ensuring the preservation and conservation of our more important relationships. (0)

1.    Introduction


To begin with I would like to look into the critical ramifications that a pro-relational stance has given that criticism can have both negative and/or positive ramifications, i.e., immediate implications and future consequences.  But, first, in order to appreciate the transcendental complexion of the critical let me attend to our comprehension of the nature of the critical through its instantiation of closer alignment, through re-alignment, and, then, let me establish its direct equation with the relational as discerned through intentional consciousness. (1)


In a re-introduction I would like to examine the context for re-introducing and re-examining the exercise of this pro-relational stance. (2)


Exercise is realized through relational attunement and fine-tuned through the same type of mechanism. Let me examine how the utilization of the overall transcendental suspension, the re-direction of existential surpluses, amplification of both de-ontological and pragmatic factors, etc., can assist us in this process of existential clarification and rectification, etc., along with authentic processes of enactive behaviour. (3)


An exploratory examination of the existential ramifications of this pro-relational stance will then be started; the critical implications and consequences entailed in its ramifications being approached through its critical treatment and refinement. (4)


Provisional conclusions and other comments will end this essay-paper. (5)

*Latest version: www.homestead.com/noelshomepage/noelshomepage4.html
2.    The Nature and Ramifications of the Critical Attitude


The phenomenological experience of the critical is realized through the phenomenological experience of closer alignment. ‘Closer alignment’ is realized between correlations, i.e., modally discerned details of our simulation/s as discerned through, in and between their introduction and examination in intentional consciousness. Such appreciation must be transcendental, i.e., trans-cognitive/trans-conceptual in orientation. The nature of the critical being realized through the negative destruction and/or positive construction of the potential re-construction of our intentional objectives in their context of intentional introduction, exercise and appreciation. An appreciation that has and will re-determine the intentional constitution of its hypothetical or non-hypothetical treatment. So, even though the mythical figure of Santa Claus is mythical its modern configuration is as an elderly, over weight male with a flowing white beard dressed in red. Or, in contrast, I thought there were three apples left in the fruit bowl in my kitchen but discovered, on looking in the morning, that there were only two left. In the former we have the positive construction/reconstruction of the simulation in question by noting such detail. In the latter we have the partial negative destruction of my belief that there were three apples left in that fruit bowl by discovering that only two were now left. (6)


Now, an interesting question in this? What is the relationship, if any, between negative, destructive forms of criticism and positive, constructive forms of criticism? By ‘destructive’ is meant the removal of features of a logical subject (series and/or set/s of logical subjects) and/or their complete denial in a certain context (or series and/or set/s of contexts). The converse applying to constructive re-considerations as intentional processes of reconstruction/re-construction. Intuitively we might be of the opinion that somehow they can work together, and, yet there are some of the opinion that only the negative is effective or only the positive is effective, or, in my case, that we need both with the additional qualification that they be in a state of ongoing balance supporting, supported and re-directed by the overall transcendental suspension? It is certainly true that we can attempt to give only negative criticism and just negative criticism alone. We could be a bit unkind and say to someone, e.g., that ‘their hair looks dreadful today’. But the implication that could be drawn from this is that their hair yesterday looked fine and with some help could look nice again today. That, however, in some implicit manner we do not completely escape a positive dimension. Or, we might just say to someone, e.g., that we thought that ‘they were a bitch and there was no salvation for them, that that they were just born that way, and, no doubt, will die that way too’. This rather unfriendly observation and report may be uttered truthfully or it might be uttered in a spiteful fashion regardless of whether that assessment was the case or not (if it were conducted from the perspective of an impartial consensus). The point here is that the latter criticism appears to be completely negative in its assessment. Indeed, perhaps better to have been something merely thought and not said. This apparently exclusive type of example accepted it still does not rule out the fact that most instances of the critical are thought and uttered in an intentional environment that is both witness to subtractive or ‘destructive’ reading/s and/or additive or ‘constructive’ reading/s in these two senses entailed in the expression of ‘criticism’. Even if we were to say to someone that we thought they were “absolutely wonderful” and it was taken at face value, still, it might have been meant in an ironic sense (with or without humorous connotations). Similarly, telling someone that we thought they were ‘an absolute bitch’ might also be read through an ironic lens, e.g., and, therefore, something to be seen in a positive light, and, therein, contributing to an additive reading of the logical subject/s in question. So, to that extent at least, the positive and negative aspects of a critical process are not absolutely disparate given this potential possibility of an ironic reading, etc. By ‘destructive’ is meant the taking away of a certain aspect or aspects from our conceptual understanding of a certain situation and/or event or the outright denial of the existence of that form of logical subjectivity in that context. E.g., I was under the belief that there were three apples in the fruit bowl but this morning only found two (and the next morning found none). In a ‘constructive’ mode we might say that we know the fruit bowl is on the table in the kitchen but did not know if any fruit were in it and that I was pleasantly surprised to find two apples there this morning  so in that sense adding to our conceptual understanding. In this latter instance adding ‘two apples’ to our current conceptual appreciation of this fruit bowl. ‘Destructive’ is not meant in a connotational sense although negative readings may more easily lend themselves to that type of intent. Similarly, ‘constructive’ is not meant in a connotational sense although positive readings may more easily lend themselves to that type of intent. What is meant is merely the subtraction from or addition to our intentional understanding of the logical subject/s in question. (7)


How might negative and positive forms of criticism relate to each other, indeed, be inescapably related to each other? Let me take the following digression. (8)


I would like to explore the following concept of sacrificial-reciprocity for the light I think might be cast on this type of question. An actively engaged relationship is in apparent existence through apparent acts of reciprocity. At one level, that is gift giving, and, on another level, that is merely signaled through acts of recognition. So, e.g., in a conversation we share the dialogue and avoid one or two monologues running at the same time. We adequately recognize the presence of the other person and the nature of our current relationship with the same. This is a person I am talking with be that because I have to or I am very happy to be doing so. Hopefully, to some extent, our non-verbal communication is concordant with our verbal communication. It might be, e.g., a relationship where we have to talk to someone. We ask the bus driver if their bus goes past x? A good bus driver is one who conveys this information in a manner that is polite and as a person who sets out to enjoy their day despite the fact that they have to drive a bus through busy traffic with some customers that are either oblivious to their skill and attention or are just outright rude. Or, we might be someone who is asked for directions. As a traveler in distant lands I have been ever grateful for the help of strangers and so attempt, in return, to ensure that I can be helpful and that whatever information I am able to impart is clearly expressed and properly understood. Reciprocity is engaged through patterns of exchange, ‘patterns’ by virtue of the fact that we utilize genres of behaviour in intentional enaction and the enaction of ensuing behaviour. Moreover, as noted before, exchange is not conducted in an equal manner; either trading unlikes, say gifts for obligations, nor, engaging immediate processes of equal exchange or equal in value (since, e.g., when you are in a shop and you pay for a purchase that is the end of the relationship other than a prior acceptance of obligations attending upon that purchase like guarantees, cooling off periods, promise to exchange imperfect products, etc. You would be thanked for the payment of your purchase and might be sent on your way with a ‘goodbye’ in some form or other and a possible ‘please shop here again’, to reinforce that point of separation, etc.). However, in a relationship that is ongoing, reciprocity inevitably takes place on a number of interactive dimensions. Without such unequal reciprocity there would be no relationship but although exchange indicates a relationship the intensity of those bonds might be better indicated through the extent elements of sacrifice might be entered into. A very good friend might ask you for $10 and you would think little of lending it to them. On the other hand, if a friend asked you for $10,000 you might think a lot harder if you had access to such a sum of money. As far as you are concerned they would need a good reason for asking, and, if you decided that this loan or gift was feasible, then it might be with some degree of sacrifice in proffering this amount. Or, you might value your relationship with a certain friend to a certain extent that you make a considerable amount of time to be with them say on holiday together or over a weekend. You might have other things to do but consider this sacrifice of your time to be what you would prefer in this instance. Indeed, it might be the case that your friend is also making a considerable sacrifice to be with you over this lengthy interval of time. That, together, that you both have gone out of your separate ways in order to be with each other on this occasion for that period of time. The point being made is that relationships are fostered through both positive acts of reciprocity and negative acts of sacrifice in some form or other. That an overall process of sacrificial-giving is that which gives life and voice to that relationship, indeed, distinctly characterizes the nature of its manifestation be that as friends, lovers, acquaintances, servants in some form or other, professionals, functionaries, etc. The corollary of this sacrificial-giving (given that an act of gifting is a form of sacrifice in some form or other) is the distinctively shared-celebrations of that relationship that emerge from the same, e.g., through demonstrations of affection, tokens of celebration, acts of sex, dining together, enjoyment of company and expressions of that fact, payment of bills, etc., etc. The emission of behavioural-tokens in such events reflecting the essential nature of that relationship, and v.v. The existential relationship being fostered through apposite and adequately delivered forms of sacrificial-giving along with the emergent manifestation of indications of a celebration of that relationship in the form of such shared-celebrations accompanying and following on from such prior positive and negative forms of reciprocity, gifting, textual-recognition/re-cognition deposited in a textual form/s (like receipts, etc.), obligation-acceptance (like promises, etc.), etc. I would like to argue that this more sophisticated vision of the nature of relational interaction also, essentially, maps out the nature of the critical process given that existential attunement is a similar process of relational alignment through progressive forms of re-alignment; i.e., through both negative and positive forms of relational re-construction, and, that such processes of transformation have ethical ramifications. (9)


With the above in mind let me now re-introduce the main elements of our topic of assessing the existential characteristics of critical appreciation (as a background to this contra-grammatical appreciation of the role of philosophy, as an imperative, to both examine ethics and be ethical!). That, in essence, such appreciation is arrived at through the development of a pro-relational stance, i.e., our receptivity to the nature of the relevant relationship/s in question in and through both our embodiment and embeddedness therein. (10)

3.    Re-Introduction


The exercise of the critical attitude is realized through motivation that seeks closer alignment. Existentially oriented alignment is realized through letting a pro-relational stance exercise itself by virtue of the excess of value formation over that as invested as realized in such attuned receptivity. An attuned pro-relational stance intersecting both embodiment and embeddedness given that we are both embodied and embedded in this world as lived. (11)


Once the pro-relational stance is recognized then it follows that we recognize the ultimate non-reductive nature of relationships, and, that, through simulation and identification, i.e., simulated-identification, we can then find ourselves in a form of relatively aligned attunement/non-aligned non-attunement with that relationship in question. That this existential attunement emerges through an understanding of the nature of that relationship in its essential configuration as constructed in intentional consciousness. Such a simulation arising as a simulated-construction promoted by our relationally oriented appreciation of that relationship/s in question. Promoted to some extent through the simulation of that relationship itself through the apparent existence of that relationship itself given our ability to be in direct contact with the apparent content of that relationship by means of our being embedded therein. A process promoted through our appreciation of an existential excess in value formation where that surplus in value actually empowers such active engagement with that relationship/those relationships in question from the point or perspective of that relationship itself/those relationships themselves. This receptivity to the relational configuration in question being enacted, through such relationally centered simulation, from the simulated presence of that relational configuration itself to that extent our appreciation is in tune with its essential configuration. In a sense our experience of this existential excess in value formation enacts its own processes of redirection (of more of the same incrementally) and processes of re-direction through incrementally arriving at points of chaotic bifurcation in the course/coursing of that relationship as it finds itself instantiated in this world both through itself and through ourselves. An authenticity of engagement being both receptive and responsive to such processes of non-chaotic redirection and chaotic re-direction. The semblance of an existential surplus in experiential value formation empowering both the relationship and ourselves to oversee such processes of transformation to that extent we are adequately aligned in that regard. (12)

Alignment is always present to some extent. We do live in the same world with-others (although at times we might wonder if that could be the case in all situations). That being the case then alignment is either advanced or retreated from. The relatively existential attitude being receptive to such advancement. How? By virtue of the fact that all relationships are directly engaged albeit in and through simulation, and, therefore, our direct participation in that relationship to some extent has us privy to such an encounter in both its incremental redirectedness and non-incremental re-directedness when the latter should occur and in the manner of its observance (in both passive and active senses of that expression). (13)

Let me illustrate this concept of simulated identification that takes place in the exercise of this pro-relational stance. Consider the question of political change; that process when politicians finally come to an understanding of how the public feel about a certain issue and that they must now positively respond to this altered political state of affairs. E.g., considered in ideal hypothetical terns of reference, after various committee recommendations and one royal commission the overwhelming sense of public outrage, now truly reflected in the media, in all its complexity, has now created a climate where political change must take change otherwise politicians will find that they will soon face imminent non-election. As for the issue in question it could be, e.g., an inquiry into institutional child abuse or the inadequate exercise and supervision of the management of superannuation funds, etc., etc. The actual topic to-hand is not important in our understanding of this type of political phenomenon but more the matter that public awareness has been incrementally raised and now, hopefully, has reached a watershed moment where responsible change is demanded and can now no longer be put off by the political class be that, as previously instanced, through institutional inertia or institutional and/or non-institutional obstruction, etc. (14)

Given that a pro-relational stance is not, and cannot be, purely passive in complexion, through identificational simulation, it follows that change can be realized through the relationship/s in question when the relationship is in a position to exercise such change through such empowerment of its participating agents be that process of enaction enabled through passive or active means, and/or, realized through negative or positive forms of intentional redirection and/or re-direction. Let me explain how this pro-relational stance can be instrumental in processes of transformation without being instrumental in a direct, manipulative sense. (15)
4.    Exercise Through Relational Attunement


Engagement can only be with what is to-hand. That is where we start, where we stay and where we end! In desiring to change the personal, inter-personal, cultural or political landscape, or any other landscape for that matter, we need to recognize where we should start and in what manner and to what degree change should enter into our considerations given that all interaction is going to be (eventually) transformative. In this regard we need to reconsider our connections, our current connectedness. (16)

However, we must make an important distinction between an object or object-state as found to-hand and an individual subject, a group of subjects, a community or culture at large in its state of being to-hand. At one level there is no distinction. We only know this other state of non-agency or state of agency through the manner of our own comportment and to that extent we have the hermeneutic apparatus to appreciate the ‘what it is’ or the ‘who it is’ or ‘who they are’. However, in our interaction with others we have dimensions of being and significance quite different from the significance of objects or object-states although our recognition of intentionally formed depositions to some extent already takes us along this path of appreciating this difference between these levels in epistemological organization. So we have here a piece of rock found to foot whereas this old writing slate is a piece of rock intentionally fashioned for writing, primarily for young children in a class room. On the other hand this piece of paper is recognized as being made and on it we perceive a letter addressed to ourselves. We know the person who wrote this letter and through our acts of relating with them we gain an essential understanding of their particular nature although unable to account for all specific behaviour given their chaotic complexion as an agent as with all forms of agency, etc.  Then, again, hermeneutically we come to the understanding that intentionality is the result of the resolution of intentionally presented forms of difference in the course of intentional formation along with its near-automatic byproduct in the form of value formation. What we do or don’t do has a complexity of value both apparently intended and unintended. Our appreciation of this apparently intended value formation is able to be reconstructed and apprehended to that extent we are able to discern which meta-textual genres of behaviour appear to have been appropriated or, rather re-appropriated through processes of adoption and adaptation. (17)

Now, an object could be said to be ‘to-hand’, or, even, ‘not to-hand’ in the sense of being fixed or immovable, etc. An object-state, say, for example, a musical concert could be said to be ‘to-hand’ or ‘handy’, etc. We could be close to the stage. Or, if outside this venue, we may only faintly hear the music being played within and, therefore, in this instance the same would be found less to-hand or  not to-hand. Then, too, an object or set of objects of use to us could also be said to be ‘handy’ in this sense of being available and something that we would find as useful to us. However, should we speak of people ‘being to hand’. Obviously agents or subjects can be treated as if objects, and, as object with use or not currently with use or perhaps as ‘objects’ with no use. However the subjective dimension is more than our mere embodiment and the utility that might be realized through its utilization. Moreover, we might be in for a surprise given that people do not work to absolute timetables with an absolute consistency. People notoriously change their minds, re-arrange their priorities, change their hermeneutical glasses or just look elsewhere. Furthermore, there is an existential openness to people that has depths of meaningful significance that may not be seen at first that could well surprise all parties concerned. With the other we do and say things that amaze even ourselves; sometimes with regret at what was enacted or not enacted, hopefully, on many other occasions, done without regret at having appropriately seized the moment or not having inappropriately seized the moment. We rise to challenges or fail them too in a manner that could well be said to be human… and, all too human. (18)

Through embodiment of both ourselves and others we can treat persons as objects or even object-states, e.g., as a class of those people that will or have voted for a certain candidate x, rather than candidate y, and, by such progression perhaps even change the entire nature of the ensuing political discourse. But, people are also embedded in a hierarchical matrix of relationships that reflects the nature of their embeddedness and reflects upon the manner of their comportment in this world as lived. To some extent people can be seen and should be seen as a sort of mini blackhole with unknown depths exercised in both mutual and non-mutual orientations in value formation. In this we find ourselves ‘to-face’ with others and not merely to hand (and not merely as an ‘object’ who has a car, nice to dine with, has a good looking body that many souls might lust after, as a worker who is treated as a mere cypher to do job j, etc., etc.). And if the person is witnessing us, without our witnessing this look of the other, then we are being faced. Or, in witnessing each other, in some form or other, we could then say in our being face to-face with them, that our comportment is more ‘face to-face’. A pro-relational stance helps us to take on more of an existential orientation in this regard and can, therein, help us to pursue others in a more meaningful form of value formation. An existential ‘profit’ being related to the differentially augmented and/or enhanced formation of an existentially oriented surplus in value formation. Thence these distinctions of authentically oriented appropriation or inauthentically mis-appropriation of that to hand, or, our finding ourselves to-face with another person or set of persons, or, our being faced by the same, or, our being face to-face with the same be that conducted authentically or inauthentically in the overall engagement of our being engaged with others. (19)

In being to hand, to-face, being faced and/or face to-face what counts as being existentially oriented in the course of such engagement? Or, what is the difference, if at all, between the essential nature of engagement, and, authentically oriented engagement? From the transcendental perspective we might say that there is no real difference between the same. Being engaged is being engaged and that always occurs with some degree of an existential excess in value formation. Of course, what needs to be noted, is either the comparative degree of richness being observed in this comparative excess in value formation or the actual potential that could be realized if we were able to refine and amplify the depths or richness of our existential orientation in that regard. (20)
In a pro-relational stance we identify with the relationship. We do this through identifying with the simulation of that relationship in the light of the genres of appropriation being adopted and adapted in that specific instance. What then is the difference between a virtual experience and identification with the relationship entailed therein and a non-virtual experience and our identification with that relational instance or situation? Not much other than the experiential fact that a relatively non-virtual relationship usually entails a richer spectrum of entertained modalities of engagement. This is the basic condition of a pro-relational stance. A special condition is the fact that we must identify with that relational simulation qua relational situation from the perspective of that relational situation itself. In effect an existentially oriented process of identification wherein we put out of action, i.e., suspend, our own forms of egotistical identification other than as the starting position and the starting material for this process of existential identification realized through this specifically exercised form of an overall transcendental suspension. An existential process of identification is assisted through our being able to tap into this existential excess in value formation associated with our experience of that relationship/s in question. Processes of alignment and the additional value associated with such comportment further contributing to this appreciation of the relational qua relational; i.e., our existential appreciation of a relationship/s from the perspective of that relationship/s itself/themselves given both our embodiment and embeddedness therein. Thence our emplacement in our nexus of relationships of which some relationships are perceived as more important than others, a relational state of affairs usually reflected in the extent those relationships are actively engaged, or, at least, have the potential to be actively engaged when the participants in that relationship in question are in a position to directly or indirectly interact. The difference between an emplacement desired and its instantiation representing for us the degree our emplacement as envisaged is met as a form of displacement in this world as lived given that intentional enaction cannot be entered into immediately and thoroughly despite the spontaneity, simultaneity and synchronicity of intentional enaction as perceived, ideally, from the pro-relational point of view. Hence this equally natural disposition of displacement, along side emplacement, being that degree and manner our intended emplacement is not fully met in its embodied and embedded instantiation. (21)
Now, I would like to make a further distinction by noting that the pro-relational stance is achieved through the exercise of the overall transcendental suspension but that intentional enaction only takes place through a de-suspension of the same, i.e., in its trans-relational treatment. That, moreover, a thorough overall transcendental suspension is achieved through a balance of pro-relational and trans-relational forms of appreciation. Thence our appreciation as well of our overall embodied and embedded emplacement along with its displacement to the extent the intentional ideality of the former can never be met perfectly and instantly. (22)
In the dynamic balancing of this difference between pro-relational identificational absorption and trans-relational detachment and relational enaction arise the interactions between response/s, responsiveness and responsibility. The trans-relational allowing us to enact ‘our’ ‘own’ engagement between these two orientations even if well-informed from a pro-relational processes of simulated identification. All acquired through, hopefully, the apposite and adequately conducted overall transcendental suspension itself instrumental in forming our pro-relational stance, etc., and v.v. Our response/responsibility being enacted in and from the trans-relational attitude as we de-identify with the simulated identification of the pro-relational stance albeit in this dynamic balance between the same. In this we can be willfully authentic or inauthentic through an exercise of our free will or negligent to the extent we are not properly mindful and/or distracted. Notice the dialectical tension between ‘our’ and ‘own’ (first person plural and first person singular ‘ownership’ – certainly evident already in the inter-subjective nature and orientation involved in the meta-textual invocation of genres and their individualized adaptation?). (23)


As already noted, e
ngagement must start with what is to hand and/or what is to-face, etc. And transformation of the cultural landscape must start there too. Our attention in this regard can focus, first, on a search for and recognition of our current connections along with all senses of incremental, non-chaotic reconnection and chaotic spontaneity of re-connection. Second, we could note the need for improved frames of reference and their ability to help us identify and concentrate on what needs to be more focused upon. Third, when and where relevant we need to note the invocation and refinement of relatively new frames of reference found to be also apposite for the type of research needed to hand. A further refinement, finally, occurring through the profitable intersection and interplay of the above.
 (24)




In all of this the role of reduction is either overlooked or too often too well looked upon. Relative reduction has an important role to play but not through it absolute treatment or through forms of relative over-privileging. In effect, the role of reduction is either overlooked or just over-privileged. Let me explain. (25)

One of the three moments in the exercise of the overall transcendental suspension concerns the relative reduction or analytical treatment of phenomenological materials. In this we 
need to note, first, the role of qualified reduction in its analytical treatment of that which has collectively come to hand, and, second, the need to maintain a relative balance between the reductive and the constructive or synthetic, etc. (26)

Relative dialectical parallelization of this dialectical engagement between reductive-analytical and the emergent-synthetical. A subtle distinction too between the non-systematic existential semblance of non-textual emergence and the systematic semblance of existential not-textual emergence (although at the end of the day perhaps we don’t need to draw this distinction as long as we realize the roots of the existential are in both textual and meta-textual aspects of textual experience, and, in the relatively non-existential [which to begin with can be treated as both natural experience and pre-transcendental experience, i.e., as filtered through the intentionally cognitive minus the trans-intentional aspect of judgmental appreciation {which experientially can be accounted for through forms of oversight but not in the reality of lived experience where cognitive and trans-cognitive operate hand and glove (just like the textual and the meta-textual)}]), etc. (27)
How do we ‘critically’ approach the to-handedness and the to-faceness of the engaged world in an attitude of authentic engagement? Especially in the comportment found both to-hand and in the to-faceness of subjects (including ourselves), etc? One method is through its qualified problematization. I.e., calling into question without falling into negativity, disillusionment, inertia, depression, cynicism, etc. I.e, problematizing as a form of selective overall transcendental suspension. Attempting to deal authentically with what is to hand by engaging it in and on its own terms as discerned through our exercise of the pro-relational stance. A qualified form of problematization where its own problematization is tempered by a further problematization of its own self.  (28)
What is to hand in terms of an agent is their manner of comportment in this world as lived. A complexity of comportment to be discerned through their overall to-faceness; i.e., their facing us, our facing them, and, our facing of each other. Faceness taking either a relative mutual and authentic orientation and/or a relatively non-mutual and inauthentic orientation. (29)
Connectedness is realized in terms of a recognition of alignment or co-alignment which, in turn, is a complex product of relative conformity and relative disconformity, and, this combination is also reflected in the individual, organization or culture in its own way too. So, bridging what is found in the agent/s to-hand, their comportment, their particular manner of being in the world and specifically the manner of this comportment in this world with-us is to understand how this transformation, where possible, can be engineered from a pro-relational stance coupled with its tran-relational treatment, etc., i.e., through our trans-relational programs and projects of enactment. The successfulness of this existential enterprise may well be best judged in pragmatical terms of reference. However, some projects would have a strong de-ontological element and would be better judged in those terms of whether they were apposite and adequately enacted, and, to what extent our remonstrations, dutiful performances, etc., e.g., were enacted, were completed and whether they were successful or not, or, stood a chance of being successful, etc. Obviously, in our overall assessment we would be best to observe an overall ordered evaluation that takes into account both de-ontological and pragmatical forms of value formation along with an appreciation of all other relevant forms of value such as the essential, aesthetical, hermeneutical and factual… as well as the net interaction and integration of all ordered inputs in an effective appreciation of the overall complexity of value formation currently both to hand and to-face…. (30)

In our connectedness with others we note both the apparent conformities and disconformities within the agent, and ourselves, and, the apparent conformities and disconformities in the very nature of our interaction with them, i.e., in the very midst of our relationships. The evident interactive richness of a relationship reflecting to what degree there is a resolution of these contrasts between internal and external instances of conformity and disconformity. So, e.g., in a heterosexual marriage we already have the contrast between the male role/s and the female role/s as defined by their culture/s, and, in what manner there is or is not forms of transformation of these traditional roles. So, e,g., the wife might earn more than husband and it was felt by this married couple to be more expeditious for the husband to stay home and mind their children with the wife returning to the work place. Traditional roles are always subject to change whilst people, through cultural conservatism, can be reluctant to absorb the ramifications of such transitions in identity formation and value formation. Of course sexual roles, e.g., may be quite determined in their cultural contexts. However, what sort of relationship can the homosexual couple expect as a model for their union given that both parties in that type of situation are of the same sex? A field of current contestment in which some parties propose either heterosexual models or non-heterosexual models or an amalgam of both (with hybrid genres in that latter regard
). Again, a resolution of disconformities versus conformities within and between these parties will come into play. So, one party might be taller and the other party might be older, one party might be more intellectual and the other party might be more creative or artistic, etc., etc. All such differences and non-differences being engaged through patterns of resolution wherein the nature of that relation becomes forged, thematized and either progressively strengthened and relatively re-connected or weakened and disconnected. In the light of this claim just how are external disconformities, e.g., dealt with? In harmonic theory no disconformity or conformity is absolutely engendered as such. Moreover, conformity acts as a background of consonance whereas disconformity acts as a relative form of dissonance. The ensuing harmonic interaction of the relationship, indeed, establishes that very degree and manner of interaction, arises through and is directly related to this degree of harmonic resolution realized within the ambit of that relationship. So, e.g., if one party is a natural cook and takes great pride in their culinary expertise then the other party might more naturally acquiesce and find some other avenue more productive to the overall engagement of that relationship, say, doing the shopping for the ingredients used by their other partner. In the light of this need for harmonic resolution how might such a process be engineered in particular terms as to type? Indeed, just what sorts of types of interactions do we need to articulate in order to form an adequate map in that regard? Moreover, to what extent can the apparent novelty of the novel be found a role to play given this meta-textual conservatism which recognizes that no absolutely novel genre could be engaged, i.e., neither ontologically encountered nor epistemologically recognized (or formulated). Or, should we argue the opposite that absolute iteration, equally, is impossible to engage and, therefore, all forms of engagement must be novel at least to that extent? (31)

In the example of the natural cook we have an instance of what might be termed a form of interactive disconformity. Both parties will share in the productivity of this enterprise of cooking a meal although adopting different roles in that form of output. How might a non-interactive disconformity be better engaged and harmonically approached, say, when one party is a serious body builder and is into sport and the other party would normally have little truck with such activities? The latter party could signal their recognition and approval that the former party is happily engaged is such pursuits and ensure that such activities are continued with. Then, the former party, can recognize that the latter party has other interests and recognize and signal, in turn, their approval of this other party’s pursuits and, perhaps, even find a degree of admiration when the other party finds they have made some form of progress in the same, and v.v. A closer identification with the other party might even extend, eventually, to their passive admiration for the activities of their partner in their respective pursuits. Indeed, given that disconformities can act as natural forms of dissonance it is necessary to find forms of resolution w.r.t. the same. A process more easily dealt with in interactive disconformities but a process where non-interactive disconformities can also be better approached through the successful utilization of a set of strategies that supports and recognizes the value both partners have in their exercising these disparate interests and pursuits. That by such means relationships are better ‘forged’ and rendered more authentic rather than merely left as processes of apparent interaction simulated and dissimulated at the same time. Interestingly, the word ‘forged’ has these two senses that embed both authentic construction and inauthentic dissimulation… and that it is for us to decide which route we are going to adopt and adapt in that regard. Are w to valiantly forge ahead or merely forge our existence as if it were another forgery or fake and find ourselves to be nothing more than mere forgers or fakers, mere imitators of others… pale reflections of who we could be..? (32)


Now, disconformities can pose serious obstacles in the formation of an authentically oriented relationship, however, conformities can also be problematic in their own right. Conformities can be either internal to the (profile matrix of the) agents themselves or external in the sense of being selectively focused upon and ‘shared’ within the ambit of that relationship itself. A person, e.g., might over enjoy the eating of fine food and without the balance of a more vigorous lifestyle, with a lot of exercise, etc., might well find themselves becoming overweight. Or, two friends might like eating and consequently dine out too often with each other… putting on excess weight and finding additional health problems ensuing from this state of being overweight. A relationship founded on too much similarity rightly founders. Such parties possessing too great a similarity in their personal profile and choice of interests may well have to create methods for keeping their relationship alive such as trying new things, going on holidays to new places, temporary separation, interacting with different third parties, spicing up their relationship by adopting forms of difference, picking fights and/or finding novel forms of resolution that better capture the potential quality of their interaction; in both its embodiedness and embeddedness…. (33)

How might our relationships be fine tuned in such a manner so as to effortlessly instruct them in the joys of relational enrichment? Through forms of recognition that build on such forms of connectedness found in that relationship and found to be resonant for the participants in that relationship. By exercising these processes of relational enrichment and expansion the quality of those relationships naturally rises to find itself further enriched. The recycling of this existential excess in value formation further encouraging this process of relational promotion in whatever profitable form of pursuits it finds for implementing this existential objective. (34)

Such relational attunement arising when ‘what is to hand’ is recognized, establishing our connectedness in that regard. Our frames of reference needing to be only better selected or refined within their frames of reference, or, amplified with new frames of interaction, or, found further enriched through the interactive intersection of these various approaches. What are the existential ramifications of these forms of value amplification? (35)
5.    Existential Ramifications


Connectedness establishes a relationship which can only be in terms of the embodiment that permits such connectedness. And, again, such recognition can only be in terms of the frame/s of reference that allow such recognition to occur. Let me explain. A marriage occurs between two individuals usually with some form of sexual or potential sexual interconnectedness. Such interaction is obviously established pre-conditionally on the grounds of embodiment and the intersection of the existential descriptors of the two individuals concerned (along with a number of other factors that establish that relationship being formalized as a marriage in some form or other). The two individuals might merely swap rings, or, take things in a more formal direction, or, merely assent to their relationship being described as that type of relationship among themselves. Connectedness, in terms of the intersection of our embodiment, can only be recognized through the pre-conditional existence of the appropriate frame/s of reference. An acceptance of these two pre-condition, namely, of intersected embodiment and its perception in an appropriate frame/s of reference, then allows us to go on and isolate those factors that establish that form of connectedness in the first place that then allows us to explore what measures might be taken in order to enrich that relationship through either internal intervention, e.g., enacted by the participating agent or agents themselves, or, external intervention, say, through the assistance of a therapist or taking the advice of a good friend, e.g. (36)

As already noted it is on these grounds of framed intersection of embodiment that relationships can be fostered or, as well, de-fostered or sidelined, minimized, etc., given that our active or passive retreat from some relationships might also be called for. Given this understanding, what are the present existential implications and future consequences that might be expected to arise in regard to the existential treatment of our relational situations in which we find ourselves or find others finding themselves ensconced? (37)

It is on the intersection of our embodiment that we find our relationships engendered. The frame/s of reference adopted and adapted establishing the relational consequences of such intentional acts through their embeddedness. Reverse engineering, more or less, pointing out the frame/s of reference adopted and adapted and also, to some extent, the relative merit of such projects or programs. In this we take, first, a pro-relational stance, and, from that position, second, then take a trans-relational attitude in order to enact, or envisage the virtual enactment of, the perceived merits of that pro-relational stance. In effect, enacting (in non-virtual time or in virtual time) an overall transcendental suspension through our appreciation of the relational environment under such current consideration. (38)


The relative merits of this approach noting that our entry into the overall transcendental suspension is achieved through enacting this dialectic between pro-relational identification and trans-relational appreciation and enaction. Continuing the dialectical relationship between the same furthering this process in the existential appreciation and amplification of value formation. (39)


Let us now ask in what manner this approach can cast some light on this contra-gram looking at the arguments and positions mustered in a philosophical ethics and the existential exercise of an ethical philosophy much more engaged than the former. (40)
6.    Provisional Conclusions


Value is present in all relationships to some extent or other. By existential means the sources of that value are recognized through the selectively framed intersection of our embodiment with our embeddedness and amplified through the adoption and adaptation of those measures in our relational identification that seem to merit such promotion. Hence our connectedness, the very grounds of our interaction. (41)


In this essay-paper, effectively, the process of relational engendering is realized through the apposite and adequate exercise of the overall transcendental suspension. A process also achieved through an existentially oriented identification with the nature of the relationship itself along with its deconstruction/re-construction. (42)

How is a pro-relational stance to be enacted? Through our identification with the relationship in question by means of our appreciation of its connectedness for-us. This state of affairs arises by means of our identification, through our intersecting embodiment, directly or indirectly engineered with its simulation. The only difference between the relatively virtual and the relatively non-virtual is that in the latter our modal expectation, usually, are relatively richer in complexion and find themselves realized. Whereas in the former, a relatively less rich spectrum of modalities is expected to be met in its engagement (and usually noted as such; as in a dream, e.g.). (43)

A pro-relational stance is an attitude that attempts to identify with the relationship/s in question form the perspective of the relationship itself. Our responsibility in this situation arising in and through our receptivity to this state of affairs. (44)

What relationship, if any, is there between the relational attitude of the pro-relational stance, and, the de-relational attitude of the trans-relational stance? (45)

Both sides of this interaction between the pro-relational stance and the trans-relational attitude operate in a dialectical pattern and, in this particular topic, both mirror the contra-grammatical interaction between ‘doing philosophical ethics’ and its appreciation in such a form that recognizes that more individuals should stand up for what they feel is advantageous to both themselves and others, i.e., enact a philosophical form of ethical interaction through ‘being ethical’…. (46)

To this end let us further investigate, in terms of our current understanding of value formation, what ‘being ethical’ means and should mean in our philosophical researches, and, just what is meant in our ‘being critical’…? (47)
Noël Tointon, Sydney, 1.6.14.
� 	I.e., search for current connections; clarifying current frames of reference (genres); finding additional apposite frames of reference; and, the potentially profitable interactive intersection of the former.


� 	We could argue that we cannot escape current genres in the formation of our intentional thinking and, therefore, all new genres are hybids or transformations of previous genres subject to alterations that render them appropriate to discharge those intentions (formed through such meta-textual influences).






