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Part XLV: The Existential Economy!

The Transformation of Value, and, the Value of Transformation:

The Co-Opting/Corrupting of Moral Compasses

In the Complex World of Texts, Genres and Values*

0.    Preamble


In this essay-paper I am going to make a connection, on one hand, between texts, genres and values, and on the other, the re-establishment of our 'moral compasses'. In the process hoping to explore the contribution a moral dimension has in the amplified e/valuation of the existential economy. (0)

1.    Introduction


A series of questions will be asked and answered, and, in this space a commentary will be constructed within and between these rhetorical manoeuvres. (1)


First, let me look at the relationship suggested between textual depositions, patterns of behaviour, and, indications of value? Why would I make a relationship between  these three aspects of experience? Because they are devolved aspects of the intentional economy as engendered through the overall transcendental suspension as paralleled by the overall hermeneutic circle of comprehension, etc. (2)


Second, let me investigate what might be meant by the metaphor of a 'moral compass', and, whether it has a singular nature in ‘lived-experience’? (3)


Third, let us examine how an understanding of how correlations between textual depositions, etc., are implicated in our experience of a moral economy? (4)


Fourth, let me then examine how the moral economy can be situated within the intentional economy in the light of the above? (5)


Fifth, let me examine how the moral economy can be non-existentially manipulated, obstructed, diverted, over-looked, subverted, silenced, etc? (6)


Sixth, let me examine how the overall moral compass might be better managed through its existential re-direction? (7)


Seventh, in a series of provisional conclusions and comments let me re-write our understanding through the theoretical lens of a constructor philosophy as previously noted in recent essays. How do moral considerations bear on tasks in the direction/redirection/re-direction of behaviour? What is the cross relationship between the intentional, moral and existential economies, etc? Does moral reality act as a catalyst of moral experience, etc., and v.v? (8)

*Latest version: www.homestead.com/noelshomepage/noelshomepage4.html
2.    The Interrelationship of Interaction of Texts, Genres and Values


First, let me look at the relationship suggested between textual depositions, patterns of behaviour, and, indications of value? Why would I make a relationship between  these three aspects of experience? Because they are devolved aspects of the intentional economy as engendered through the overall transcendental suspension as paralleled by the overall hermeneutic circle of comprehension, etc. (9 [2])


By ‘etc.’ is meant the hermeneutic fact that an infinitude of readings can be made about any one textual phenomenon and its parallel trails of depositions. For a start the intentional economy is only indicated through textual depositions. Furthermore, a reading of the phenomenon of intentional directedness can be done through the ‘parallel’ lenses of the overall transcendental suspension, the overall hermeneutic circle of comprehension (to distinguish it from a bipolar hermeneutic circle of wholes and parts), a gestalt reading as conducted elsewhere, etc. An apposite lens being productive of a level of value much greater than any non-relevant lens chosen at random or that of an analytical-like lens that is merely constructed to account for a certain position where the value of its adoption and adaptation is little more than the mere summation of the value of its supplied inputs. (10)


The intentional economy is in evidence through its textual deposition, i.e., through its re-arrangement of the face of the world through its intentional re-direction. This is both for the subject themselves and for other subjects as reviewed by others. We think and we know we are thinking when we review our thoughts. Through reconfigurations in brain chemistry, and, through enactions, when enacted, that extend the range of the subject beyond their mere embodiment, i.e., into a sphere of our embeddedness with-others, before-others. From a meta-textual point of view, all intentions are framed through the use of genres of intentional behaviour adopted and adapted for that purpose. From the conjunction of textual and meta-textual inputs values are re-realized in some degree of conformity with the value-oriented presuppositional nature of those genres. E.g., I am hungry and see an apple to hand that is deemed by me as an apple I am permitted to eat and which I permit myself to eat. I recently bought this apple, in a small bag of apples, from the markets. The type of value resident in this intention ‘to now eat an apple’ is primarily pragmatic; i.e., I am hungry or hungry enough to want to eat an apple, namely, this nice ripe apple now to hand. I can think this thought by enacting it in intentional terms of reference. Or, I can enact it in trans-intentional terms of reference as a judgmentally determined desire to taste, eat and appropriate that apple through my digestion of it. The enaction of the trans-intentional, through an activated judgment, might well be deemed to be super-intentional to the extent a judgmental determination is acted upon through its enaction be that through decisive action or decisive non-action. The super-intentional moving intent into the world as lived and reconfiguring the world through intentional deposition in keeping with the nature of that process of apparent intent. The nature of that intent reflecting the genre-complexion of that super-intentional process of enaction as it extended into this world as lived. E.g., I am seen eating an apple and one may well safely assume, under normal circumstances, that this intentional act was done for pragmatic reasons, namely, my apparent desire to eat that apple. Of course it could also be the case that my being seen to eat an apple was code for _____ where an infinity of meanings could be substituted (but, obviously, not all would be deemed relevant or apposite, or, equal in value). Still, even if treated purely in own terms of reference we see myself eating an apple and assume that my primary intent was ‘to eat an apple’. The point of this example is to note that the appearance of the pattern of action or non-action in question allows us to interpret the genre of behaviour being adopted and adapted in those circumstances under current examination. Now from the conjunction of genres and their textual adaptations we are presented, indirectly, with indications of value; namely, the value/s in apparent question, their apparent specification, their presumed intensity of expression, their ascertained relative simplicity or complexity along with their probable objective/s, etc? In the previous example we have a pragmatic field in value formation; dealing with the eating of an apple to hand; done with some intensity given that to eat an apple takes some time and determination albeit one finds oneself rewarded in the process; in a simple field of value assuming the apple is not stolen, is not being admired merely as a beautiful apple, etc., although no field of value formation can be purely simple given that we also need to know and ask whether that under the focus of our attention is virtual or non-virtual, etc. (11)


Textual depositions, directly engaged by us as our depositions or indirectly as the depositions of others, give us a window into their intentional field of origination and thence their genres of individuation along with the nature of the value formation pre-suppositional, supposition and post-suppositional to the same. I.e., the values presented with their genre origins, thematizing a certain specification of value that appears to arise in that context along with the values that would appear to flow from the consequences of the same. Our appreciation of the apparent intentional phenomena to hand, i.e., as textual depositions, is already as a ‘work in progress’ by virtue of the fact that our understanding of the same is already being viewed a through a complex prism of genres as hierarchically enstructured in their discursive treatment. E.g., someone sees me eating an apple. They see me as a ‘person’ who is ‘eating’ and ‘eating an apple’. I am already seen as a ‘person’ and a ‘person is something that eats’. If they see me chewing and assume I am chewing something they would ask chewing what. Then, seeing an apple in my hand they put two and two together and assume I am chewing that half eaten apple. This may seem trite but it is an important point to realize that hermeneutic appreciation is always as a ‘work in progress’ and ‘already as a work in progress’. However, we are limited to what can be known and how well that could be known, yet, as a work in progress we are never absolutely wrong just as we can never assume that we are absolutely right. By backtracking from time to time and looking at our apparent evidence we can recheck the apparent veracity of our hermeneutic suppositions, as a form of insurance, and, from the release of added value gained from such re-appreciation we can gain some degree of added confirmation, as a form of assurance, that we might just be on the right track in that regard, etc. Under normal conditions quite often we are right, or at least, right in our basic interpretation. That being the case we see texts as texts as not as textual like artifacts of nature. Moreover, we see can divine the apparent values resident in the genre or mix of genres being appropriated and re-appropriated through its ongoing re-interpretation. Thence our making progress along the way as we make our passage through this Life-World, this World-of-Life, as interfaced through its experience as our world as lived. (12)


So by such machinations, whether conduced philosophically and critically or non-philosophically and merely in a pragmatic mode, we gain an understanding of our own minds in and through an understanding of the minds of others; a state of affairs impressed in the very foundations of our language/s as we interact and communicate with others. Theoretically we can see the outlines of the overall transcendental suspension/overall hermeneutic circle of comprehension through these extrapolated intentional artifacts of texts, genres and values, and, given their transcendental basis in judgment and the unified nature of judgment, albeit often as ordered in simple terms of reference (as a judgment in a simple form, with progressive enrichment, dealing first with the equivalence of equated phenomenal sense/s, aesthetic-coherence, de-ontological imperative/s, pragmatic utility, hermeneutic meaning and ontical facticity, and, complex combinations of the same) it then follows that we can engage correlations between these three types of polar production and in the process create an appreciation of transitions and transformations, forms of alignment, etc. Be that in textual terms of reference, dimensions of objectivity, etc., and/or aspects of the psyche as they relate to each other (e.g., as found between sensations, movements, emotional impressions, moods, perceptions, conceptions, and/or, ordered forms of judgment, etc.), etc. (13)


Thus we can, in philosophical terms, link various aspects of the intentional economy found within (e.g., as thoughts of intent, etc.) or without the same (such as, e.g., the discernment of texts as textual depositions, etc.), etc. (14)


An appreciation of the intentional economy, as outlined above, also letting us make correlations, etc., between aspects of the overall transcendental suspension and the overall hermeneutic circle of comprehension or our tri-polar appreciation of gestalt field, etc. Further reinforcing this understanding how correlations, alignments, transitions, transformations, etc., can be understood, engineered, evaluated, critically re-evaluated, etc. (15)

3.    Moral Compass/es??

Second, let me investigate what might be meant by the metaphor of a 'moral compass', and, whether it has a singular nature in ‘lived-experience’? (16 [3])


Surely experience is lived in order to be experienced so what also might be meant by this expression ‘lived-experience’. Its actively engaged existential appreciation! I.e., in that situation in question we set out to engage its full, adequate and apposite existential treatment that, thereby, we would then find ourselves permitted to live to the maximum degree of enrichment found afforded to us through such existential engagement. How is such engagement engineered? Through an ongoing balance of the ongoing overall transcendental suspension wherein the suspension itself is equally suspended in a process of full existential engagement, i.e., full phenomenal-phenomenological encounter and a full phenomenal-phenomenological recognition of what is to hand in and through the dynamic-mechanics of such an encounter. In such engagement the amplified degree of value is released as an excess or surplus of valve above and beyond the mere summation of its investment/s. (17)


Is there a moral dimension in our encounter with others? Yes! As noted in our ordered examinations we have the third order of the de-ontological and the fourth order of the pragmatical. As remarked in passing an aesthetic dimension should also be taken into account given the role the second order aesthetic dimension has in and through processes of resolution. These three orders all implicating an archetypal Ego relationship, namely a second order essential-aesthetic orientation (through the semblance of ongoing resolution)[Ego-Object]; a third order de-ontological orientation (through the semblance of lived-imperatives) [Ego-Ego]; and, a fourth order pragmatical orientation (through the semblance of amplified utility)[Ego-World]. A moral dimension can also be directed towards our own embodiment and the embodiment of others in order to ensure our own health through the removal of negative factors and the supplying of positive factor; through direction towards our own sense of subjectivity and the subjectivity of others; and, towards a sense of the world at large as our world as lived within which we make ourselves at home, etc. For the sake of completion the religious person would also include a moral dimension directed to and from a sense of the numinous in whatever way or ways that be defined or left undefined. Thence existential and/or non-existential forms of medical and social support; ethical and moral intercourse; ecological and self-sustaining approaches to our environment; and, practical forms of moral theology or its religious equivalent in forms of religious practice that don't stress a theological-like interpretation of numinous reality. An existential orientation taking place through the overt or covert enaction of the ongoing overall transcendental suspension. (18)


Let us assume that a 'moral compass' is posited through an acceptance of this moral complexity of the ethical landscape as indicated above. For convenience let us note that the ethical applies to the generality of the particular, through a recognition of similar types of ethical situatedness, whereas, in contrast, a moral approach is realized through the specification of the moral situation under examination. Thence 'ethical particulars' and 'moral specifics'. (19)


Now the question is to be asked do we have one moral compass or a number of the same. I would lean towards the latter given that although the sense of self in its integrity has a uniform sense of integrity at the same time there also exists a plethora of nested senses of self within the same, and, that we can argue for neither the absolute autonomy of a pure sense of self nor the absolute autonomy of any one of a set of nested selves. That as the complexity of self cannot be subsumed entirely under the rubric of an unitary semblance of self so too we may well possess a nest of moral compasses engaged in varying degrees of an existential sense of relative relational resoluteness. E.g., in a private sense of self we may well consider certain actions or non-actions as being able to be acted upon even though if the same actions or non-actions were to be paraded in a public sphere we might well feel quite differently as to how we should or should have comported ourselves. A non-corrupt politician can become corrupt in the very second they accept, through action or non-action, the reception of a paper bag of illegal donation monies. Given this occurrence by its very nature is not in the public arena a more pragmatic attitude might replace a more de-ontological attitude of non-acceptance, whereas, if made public such actions would have been much more pragmatic in execution if the non-corrupt politician we to have resolutely not accepted the same! Then, again, we may well have situations where people of different cultures or religious backgrounds find that hitherto relatively non-problematic courses of action may well be problematic given this contest between such frames of reference. Thence my reluctance to assume we have only one so called moral compass. On the other hand, competing moral voices need to be heard and engaged in some form of ongoing resolution. Indeed, the very fact that we have some forms of cognitive moral discord is also a sign that we have meta-genres of behavioral resolution already in place to some extent in order to assist in the resolution of the same. Whether they be adequate or inadequate, apposite or non-apposite, is another matter that would need to be critically evaluated, and, even here, we might be able to find meta-meta-genres for these forms of meta-resolution, etc. In such matters we could be either an optimist in our recognition of modes of resolution already to hand in an inter-subjective domain, or, be a pessimist on the grounds that those modes of resolution to hand may well not be currently capable of discharging that brief. In reality we could take both attitudes and work towards a greater sense of optimism through developing relevant modes of resolution through a more refined adaptation of the former. In truth, forever as a work in progress, yet, for most situations, the problematic and controversial need never raise its head.... (20)


Recognition of a possible plurality of moral compasses, albeit nested to some considerable extent, should give us a more subtle edge in our appreciation of moral dilemmas, etc. (21) 

4.    Reading Correlations Implicated in the Moral Economy


Third, let us examine how an understanding of how the correlation between textual depositions, etc., are implicated in our experience of a moral economy? (22 [4])


In the ethical examination of environmental issues, e.g., (and their moral treatment in specific instances) we can already see a set of correlations between the way things were perceived to have been, are at this moment in time, and, how they would progress if completely left alone, or allowed to continue in their current adversity, or, were subject to a variety of forms of intervention. Correlations could also be conducted between sub regions with a similar environmental matrix in order to determine if certain sub-regions were viable or not viable, or were more viable or less viable, etc., and what lesson might or might not be able to be learnt through these examinations of such correlations. Then, from the net understanding of these forms of correlation we might then be able to proceed to a state of alignment wherein we would be able to determine the probable outcomes resident in the overall nature of that form of aligned appreciation. In this regard we have the example of the strengthening consensus that has taken place among world climatologists to the effect that an accelerated global warming now poses a credible threat to the overall world economy and that this immanent crisis should be taken seriously and not dismissed as something that should merely be debated by skeptics, the uninformed and partisan bodies that find the sustainable energy economy to be a threat to their more traditional forms of livelihood be that either in the form of an impost on such pollution or a re-direction of funds into forms of sustainable energy production.... (23)


This analysis of the so-called 'environmental debate' is here merely indicated and sketched out as the type of scaffolding in question. Various correlations are made and their ethical/moral implications can then be duly noted. E.g., one of the arguments for the value of a moral economy is the fact that through forms of relational resolution an amplified enrichment can be existentially experienced in our relationships from both embodied and embedded points of view. As we are also metaphorically 'embodied' in this world as lived, and need to be duly needful of environmental issues, then we should also take into account an embanked perspective in which we are also respectful of such environmental concerns that are brought to our attention. Hence embankment (on par with embodiment and embeddedness). 'Embanked' in the sense of being based in this world as lived, as if upon a dependable, solid bank, and, also able to store value, as if in a financial bank, through the preservation and conservation of the same (where negative losses in value are prevented and positive forms of amplified enrichment can also be better fostered). Hence this formula that existentially amplified value should be conducted from embodied, embedded and embanked perspectives. Thence the reach of the ethical domain and its moral specificity. (24)

5.    The Relationship and Interaction between Intentional and Moral Economies


Fourth, let me then examine how the moral economy can be situated within the intentional economy in the light of the above? (25 [5])


From an ordered perspective it is now quite easy to see how a moral economy, as represented through the the second, third and fourth orders, is also enmeshed in an overall intentional economy consisting of trans-intentional value formation from the first order and on through to the sixth order. As judgment is dependent upon an archetypal relationship between the poles of Object, Ego and World, albeit through their subtle ordered privileging/de-privileging it follows that the moral economy is no more that a sub-set encompassed with this wider intentional economy. (26)


It follows, therefore, that a specific moral judgment, albeit as an ongoing process of ethical determination, is realized through a complex set of privilegings/de-privilegings that allow us to investigate second order, third order and fourth order issues and concerns... and, their interactions... as well as solutions in keeping with the nature of the same. A process of appreciation assisted in large part through the active presence of genres and meta-genres of behaviour able to assist us in our ethical and moral deliberations. (27)


In a practical sphere despite the presence of controversies that never seem to find an adequate philosophical resolution, practical methods for their resolution will exist and, from time to time, be found to come into existence through the adaptation of the former. Incremental shifts sometimes reaching points of relatively radical re-direction through reaching of points of chaotic bifurcation in that regard. E.g., most people subscribe to the principle that 'it is wrong to kill' yet many current mature democracies  now permit a form of practice that allows an abortion to take place within certain strict guidelines. Here we have a problematic area to negotiate within and between secular and non-secular sections of society where a contested consensus over time has formed where certain principles in their intersection in a controversial type of process are marked up and other principles are marked down or discounted in order to create the semblance of a working resolution. Generally a current consensus that has been maintained despite vigorous contestment from the religious right. A case study, when critically examined, in how genres and meta-genres are allowed to interact in order to establish and maintain a certain norm in behaviour along with the values implicit in such a current pattern of resolution. In effect a complex genre response to a controversial issue  that would need to take into account a set of values that cross various de-ontological and pragmatical lines of intersection (dealing with a set of issues from  preserving or insulating a respect for human life, the presumed rights of the fetus versus the rights of the mother, a desire to avoid damage and death done in back street abortions, measures enacted to deal with the conscience of the doctors and medical staff, avoidance of the death of the mother should that be immanent, etc., etc). As noted, such resolutions remain works in progress if only in view of the fact that being controversial they will be continually re-visited. (28)


Given that the moral economy is a subset of the intentional economy let us now ask how the moral economy can be non-existentially subverted? (29)

6.    Non-Existential Subversion of the Moral Economy


Fifth, let me examine how the moral economy can be non-existentially manipulated, obstructed, diverted, over-looked, subverted, etc? (30 [6])


If we were merely to have the simplicity of a moral compass then I am sure controversies would no longer be so interminably and so vehemently entertained . Indeed, we would probably find we would be unable to understand why certain controversies were controversial in the first place and, in the second place, why they were left continually unresolved. Have a complex sense of an overall moral compass means that we must examine the modes of resolution we do have to hand through our meta-genres in order to determine the types of values that can be entertained in our appropriation of that moral situation, i.e., as a situation with potential moral implications although we might add that any considerations that take a subjective and/or inter-subjective perspective will automatically implicate the particularity of an ethical domain/ and the specificity of a moral perspective. (31)


In this section let us look at various types of moral obfuscation be that the entertaining of some form of moral confusion with regards our own sense of self or the sense of another or others. In effect, as a failure of moral communication be that self-communication or other-communication. Hence the implicit need for a constructor or constructive approach (as yet left undeveloped). (32)


Genre problems would normally invoke a meta-genre form of solution. Sometimes those solutions may take a set or series of different approaches and hence there would arise a need for their inter-mediation. Thus meta-genre problems would naturally invoke meta-meta-genre forms of resolution, etc. E.g., a man not too long ago was expected to be chivalrous in his courting of a prospective bride. Given that the woman were generally economically dispossessed in the overall male dominated economy gifts were often an important inducement in this process of potential courtship. On the other hand, today the situation is quite different to the ext that woman are no longer so economically dispossessed in the overall scheme of things (although have some considerable way to go, especially given the now more unequal and unfair environment of the current market place as noted in the previous essay). (33)


As noted the moral economy can be non-existentially manipulated, obstructed, diverted, over-looked, subverted, etc. By non-existentially what is meant. What ever is counter to the formation of an existential excess or surplus of moral value; given the charitable view that all metaphorically treated points of view are productive of some degree of an existential surplus we must ask instead which approaches are comparatively more productive in such value formation, and, in this instance, in moral value formation? Those approaches that are comparatively more productive of value formation, from embodied, embedded and/or embanked points of view, being treated as relatively more existential in orientation. (34)


Now, various mechanism types in obfuscation can be explored. E.g., a moral position might be non-existentially manipulated through some form of non-existential manipulation where the preservation and/or conservation of that moral relationship (or series and/or set/s of relationships) in question are not properly observed. A position that is not treated from the perspective of our essential embodiment and/or our essential embeddedness and/or our essential embankment being deemed to be relatively non-existential by virtue of its non-relational treatment in that moral situation in question. Or, again, the existential can be defined as relatively non-productive of an excess in moral value formation when in comparative terms such value formation is not so forth coming in terms of a relative richness in production (reproduction and re-production). Manipulation being seen to occur in a position that is not pro-relationally situation, i.e, is situation in an egoistical privileging, be that subjectivity of the non-other (i.e., the subject/s themselves) and/or of the other , etc. (35)


I have suggested an ad hoc list of metaphorical possibilities, namely,  obstructed, diverted, over-looked, subverted, etc. The reader might like to supply their own list in this regard. The more fundamental point that a non-relational stance is proportionally non-existential in orientation. Existential rectification, in this regard, can be predicated on the overt or covert instantiation of an appositely and adequately enacted ongoing overall transcendental suspension; I.e., a suspension that entails the ongoing suspension of that overall transcendental suspension, etc., and thence its ongoing existential re-direction. (36)

7.    The Existential Restitution of the Moral Economy


Sixth, let me examine how the overall moral compass might be better managed through its existential re-direction? ( 37 [7])


By whatever measures that amplify value formation, through augmentation and/or enhancement, to that same proportional degree can we assume a comparatively enriched process of existential re-direction has occurred albeit in provisional terms of reference. On closer inspection we must observe whether such value formation is unbalanced in its relations to embodiment, embeddedness and embankment, and, whether it over-privileges one or more individuals over some other individual or individuals (and by extension we can also include groups, communities, organizations, cultures, nations, etc.). Relationships by their very existence are unequal, between relative unequals given such relations are engendered between different points of focus. However,  an existential orientation may well privilege one point of focus over another but never at the expense of its overall relationship as examined from the perspective of overall embodiment, embeddedness, embankment, etc. (38) 


How is this pro-relational state of affairs orchestrated? Through the incremental instantiation of an ongoing, apposite and adequate overall transcendental suspension whether that be put in place through intuitive habit, atunement (or alignment or at-onement, etc.) to the relational matrix in question etc... or, in effect, by whatever approach that assists in this amplification of value realized through this relatively more existential approach, adopted and adapted, that enriches the relational facticity of that relational matrix in question. Such facticity being an experiential assessment of the ability from such treatment to produce, reproduce, re-produce... an excess in value formation above and beyond its mere  inputs in value. Given its chaotic realization thence its semblance of an existential re-direction wherein the overall relationship in that relational matrix is effectively empowered (externally and internally enfranchised) in its semblance of such re-direction. Thence its semblance of direction, re-direction and re-direction (given these three aspects are aspects that parallel the overall transcendental suspension as noted elsewhere).... (39).

8.    Provisional Conclusions and Comments in the Light of Constructor Theory

Seventh, in a series of provisional conclusions and comments let me re-write our understanding through the theoretical lens of a constructor philosophy as previously noted in recent essays. How do moral considerations bear on tasks in the direction/redirection/re-direction of behaviour? What is the cross relationship between the intentional, moral and existential economies, etc? Does moral reality act as a catalyst of moral experience, etc., and v.v? (40 [8])


In a constructor theory we see reality as a catalyst, information as the main currency in play and operations enacted within this approach being described as tasks which are clearly delineated as possibilities that could be enacted in this frame of reference. The net result of this approach is to treat the overall or essential information therein as a matrix for a system of interpretation that could be made commensurable with some other system that intersects the same. E.g., a group of artists might together look at a certain section of the countryside and see the potential for a certain painting in accordance with their own sense of style or styles. The style of one painter might be realistic and another might be surrealist or impressionistic, etc. Or, again, that same same landscape might be viewed by a farmer from a farming perspective, or, from the perspective of a geologist, etc. The same landscape is observed and yet interpreted in different ways. In this instance we could argue that these various perspectives, in maintaining some viable link with that landscape are all in their own ways isomorphic with each other. That a certain degree of invariance is to be expected and would allow us to move from one view to some other and still believe we are dealing with the same landscape albeit from a different point of view. This landscape could be of an 18th century English garden, e.g. A lake here, a humped bridge there, a small Greek temple among some trees, the main residence in the distance, etc. In looking at these various paintings being painted by this group of artist we might just see some of these features represented, or, at least recognize them when they were pointed out by the artist. So, e.g., a blue splodge represents the lake in question, etc., and, those green squiggles represent those trees in front of of us, etc. (41)


Now if we were to look at those painted canvasses when finished what would we see? If we were being merely objective we would see a series of rectangular canvasses with splotches and splashes of colour. However, the significance of a painting is not in its paint on the surface of a canvass but rather what we do with it in our own minds. If we were to just to just see paint on the surface of a canvass then these canvasses would all look very much alike. The significance of a painting is realized in its interpretative realization. Indeed, these representative and aesthetic domains are something else. They cannot be reduced to these splats of coloured paint on a canvass because, then, they would all be much the same. However, in the real world paintings are not equal like apples in a fruit bowl. Some paintings are so highly valued that they 'live' a better life than a homeless person in a hostel or a non-homeless person unable to afford proper heating in the middle of Winter... given imposing homes and perfect airconditioning, protected by security, etc. We might take the view that the imaginative reception of the artwork is more like an illusion, indeed, a transcendental illusion. Then we must ask what is more important 'the reality of the paint upon the canvass' or this 'prompting of the imagination to view the artwork along certain suggestive lines and find a certain distinctive kind of enjoyment therein'? I would like to suggest that the moral world is much like this viewing of a painting. We can see the moral landscape in its bare elements, namely, certain subjects, certain objects, certain inter-objective locations, some aspects of inter-subjectivity such as certain shared expectations entertained by those subjects, etc., along with the net relationship being currently invoked in regard to the same. In fact, we could argue that the very genres, and meta-genres, etc., of behaviour being invoked to a great extent define the nature of that interactive field. Through such interpretative pressures the range of the moral tasks to be examined therein are practically predefined by such an approach. Should the politician take the illegal $10, 000 donation offered them by a the property developer? Should the property developer offer have offered the disguised bribe in the first place? If the politician in question wants to win the next election by having more funds for their election then on pragmatic grounds a pragmatic moral compass might think means are more important than ends. But, then, how pragmatic is it to take these illegal donations and then find you need to resign from your office once found out. If the law says you should not accept such tainted donations then there is a de-ontological imperative experienced in your de-ontological moral compass not to accept the same and as a result one should be firm and resolute in adhering to that position. Ideally, in an overall moral compass we should be able to navigate various tasks by negotiating for the best and most acceptable position that you believe you should adopt and adapt to the conditions of that moral situation. An aspect of mediation already predetermined to some extent through the use of meta-genres, etc. Thus, it seems obvious, that we can take a moral-constructor (or morally constructive) approach by noting 'tasks' as framed by 'genres', noting relevant forms of 'meta-genre negotiation', and how the information of the situation adopted and adapted through the enaction of these tasks through a mix of actions, and/or non-actions, etc. The relative invariance of our interpretations with respect to this oral situation (as a series and/or set/s of sub-task manoeuvres) allowing us to appreciate the relative merit of certain modes of enaction as defined by our use of genres, etc., and v.v. That in effect, the reality of our moral landscape is catalytic to the extent these noted forms of invariance form a relative stable ground for our moral considerations and proffer a basis for our being able to compare the apparent and more probable consequences flowing from such enactions. Although, to be sure, we can also experience unintended consequences, etc., still, as argued elsewhere, we do have a window of opportunity before the unintended manifests itself, etc. This constructive approach I would deem as provisional and tentative and it remains to be seen if it is a productive way of seeing moral reality through the specific adoption and adaptation of genres of behaviour, virtual examination of morally oriented tasks, i.e., task with moral implications, etc. (42)


That, in effect, a constructive approach allows us to more easily migrate from an intentional perspective to a moral framework and thence, through its evaluation, through consequential analysis, to the ordered considerations and critical appreciation of an existential economy. (43)


A key sub-titled aspect to this essay-paper is the ‘co-option/corruption’ of our overall semblance of a moral compass be that enacted through action and/or non-action either by us and/or by others. As indicated, our taking an existential orientation is to be achieved through our adoption and adaptation of those more relevant genres whose exercise desires and finds devolved a relatively greater degree of an existential surplus or excess in comparative value formation. Hence our co-option of such task-oriented mechanisms (in line with our constructive approach). On the other hand, in contrast, our de-preservation and/or de-conservation of our relationships is the by-product of a corruption of our overall moral compass to the extent we deliberately set out with such negative intent... or, merely let An overall relational assessment across such points of transformation, either uniquely engaged, iterated in a series and/or entertained as a set/s of iterations/reiterations/re-iterations helping us to determine to what degree we have taken a relatively pro-relational stance or a relatively non-pro-relational stance. Our atunement to a relationship/s in question being achieved through the engineering of an ongoing, apposite and adequate overall transcendental suspension. Thence the implication of an intentional economy and its ethical/moral appreciation in and through a moral economy. That the appreciation of the effective morality of a moral economy implies the need for wider, higher, deeper… terms of reference namely, the existential economy (that, in turn, the same would need to realize even higher terms of reference in our overall transcendental economy. Suffice to say it now behooves us to examine in detail the problematicity associated with such complex philosophical issues associated with the intentional, moral and existential economies, etc. That everything we do, we should note, is effectively enacted through the semblance of our intentional agency… either co-opting an existential openness or finding itself corrupted by a priori thinking, false systematization, processes of obfuscation, etc. To conclude this book on critical and existential aspects of our topic dealing with the existential economy ad transformation therein, let me look more closely at the intentional economy, the moral economy and the existential economies along with the roles played by correlations and alignments, suspensions and de-suspensions, the amplifications and de-amplifications of value formation.... (44)
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