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Part XLVII: The Existential Economy!

The Transformation of Value, and, the Value of Transformation:

The Moral Economy (through its Ethical Engagement?)?*

0.    Preamble


This essay-paper is written in three near self-contained sections or critical essays. (0)


In the first part I will examine the moral turn, through ethical engagement, that establishes a moral economy and the necessity of a nested approach in our critical appreciation of the same. (1)


In the second part I will sketch an outline for how we might go about a nested approach to the controversy of global warming, albeit with an Australian perspective, given that this overall 'debate' involves the non-critical intersection of a series of different styles of debate with different rules of engagement. This self contained critical essay will be titled Green Sound versus White Noise? Re-Sighting this Nested Discourse in the World of Critical Engagement. It will be conducted under the seven headings of Introduction: Engagement and Disengagement; The Phenomenological and Scientific World/s; Economic and Vested Interests; Social Impact and Commentary; Critically Differentiating Non-Partisan and Partisan Forms of Examination; Existential Responsiveness and Non-Existential Non-Responsiveness; and, Provisional Conclusions: Global/Local Intervention and Resilience. In this essay let us ask and answer the question: why overwhelming scientific consensus has been advertently and inadvertently obscured by social commentators, et al? (2)

The last section will examine the conjunction of the first two sections and what insights we might need to take on board in dealing with moral issues in the intentional economy and their appreciation from an existential economy; especially in considering complex moral concerns? (3)


The raison d’être of this essay is to explore this semblance of a moral economy and by using this inner central essay as a general case study that would allow us to see how the typical complexities of moral engagement might be better approached, worked through and resolved. Therein, hopefully, helping us to turn ethical generalities into a practical form of moral engagement, and, by such means helping us to focus on the exercise of an applicable moral compass…. (4)

*Latest version: www.homestead.com/noelshomepage/noelshomepage4.html
1.    First Section


Because all intentionally directed behaviour is also an exercise of our subjectivity it would follow that all enacted behaviour would have an ethical dimension given our embeddedness in a world with other, with-others. Of course it would also be true to say that much of our enactions, both deliberate actions and non-actions, would have a morally neutral flavour. Given that understanding, our general ethical considerations, examining particular kinds of ethical situation, would need to be able to discern, in the specifics of moral engagement, how positive forms of moral value could or should be engineered and how negative forms of moral value might be better avoided or ameliorated? Thence this distinction of mine between ethical kinds of situatedness and unique patterns of specific moral engagement (in order to run a clear distinction between the ‘ethical’ and the ‘moral’ whilst showing their interconnectedness and accommodation through the exercise of an ethical appreciation in the coursing of our moral economy as a specialization of the intentional economy and its appreciative contextualization in the overall existential economy). So, these distinctions noted, let us ask what is it about the specificity of moral value formation that would allow us to determine whether a certain moral or non-moral or immoral response was positive or negative in orientation, or, for that matter, that some form of authenticity was also in play in that same regard? Could we commit an evil act and still be authentic on the understanding that that evil person is being authentic in that regard? In the course of this essay-paper, and essay within an essay, let me address these issues. (5)


In previous essay-papers I have defined ‘positive’ and ‘negative’ forms of ethical value, in specific moral situations, from a pro-relational stance, i.e., that which promotes the overall richness of our relationships, re-focusing on a specific instance (or series or set/s of connected instances) in relational situatedness as ‘positive’ and that which detracts as ‘negative’. In this regard I look at both the preservation of relationships, that which preserves their ongoing existence, and, the conservation of relationships as that which amplifies their richness in value formation. The amplification in value formation being incrementally orchestrated and arrived at through chaotic forms of positive enhancement and/or non-chaotic forms of positive augmentation. ‘Positive’ meaning the preservation of the relationship/s in question and its amplification in the overall richness of the same. By ‘richness’ is mean the active implication of a greater spectrum of modes of phenomenological engagement, a greater intensity of involvement in such modalities and a greater propensity for positive forms of such evaluation to occur or, i.e.,  re-occur. E.g., if x is in an argument with y and x kills y then that relationship between x and y is no longer preserved. Almost by definition we would declare that to be a negative form of moral e/valuation given the loss of that relationship. Now, all things can be rendered more complex through their relativity. Suppose, hypothetically, you happened to be a close confidant of Hitler and he showed you, with obvious relish, a film of people being exterminated in any of his many extermination camps. Inwardly you are so horrified that you now felt it was your duty to pick up your chair and beat this dictator to death the minute his back was turned towards you. And you duly do so… and expect to suffer the consequences of your actions… hoping this pivotal action would reverse, eventually, the barbaric directions the German state had entered into through the adverse character of this evil person and other like minded sociopaths. In this event the relationship between Hitler and yourself is no longer preserved, yet, on the other hand, it may well transpire that the non-deaths of a multitude of persons that might have been saved and, therein, allowed to continue to enrich this world of our living with others, would of itself declare this act to have been a very positive one. Rightly, ethical-moral determination is not a mere utilitarian calculation nor a matter of how useful something is, or, for that matter, a mere doing of one’s perceived duty within the mere framework a specific relationship or particular type of situation. This is where my concept of embeddedness with others cannot be limited merely to the relationship to hand currently under focus. We are embedded with all people (throughout all time and in all places) but our moral enactions, through commission or omission, usually only effect those in our immediate relational vicinity and, therein and thereby, do not render our moral reflections and moral calculi as an infinite and impossible task to complete. Our intuitive appreciations, reflected in our use of genres, normally, through both habit and reflection, should be able to existentially declare those pathways that would be better adopted and adapted in order to promote greater forms of evaluative richness that would also promote both the overall net preservation and conservation of our relationships as we find ourselves embedded with others, with-others. Any relationship entered into normally delivers a surplus of value, but, no relationship entered into ever delivers the same value given the uniqueness of each and every relationship. Obviously, we normally prefer, when and where possible, to enter into those relationships that are found to have a greater value for us (i.e., a greater semblance of sense, meaning and meaningfulness). In this regard we can perceive a more ‘mutual’ relationship as one in which all of the parties concerned find a greater semblance of value for them in and through their relating with each other. Thence the general ethical-moral value of the preservation and conservation of our relationship with others…. (6)


In previous essay-papers I have discussed my concept of orders, ordered value.  Namely, that value comes in six varieties as a result of subtle forms of privilege/de-privilege exercised within the operations of the ongoing overall transcendental suspension at the core of the enacted intentional economy. Suffice to say that this list concerns the following six different types of e/valuation: simple essential concepts; aesthetically resolved, conceptually integrated complex thoughts; de-ontological considerations; pragmatical consideration; considerations of hermeneutical possibility; and, actual, factual considerations. That it is a mistake to confuse these different orders and a fallacy to argue for their simple conflation. On the other hand, given the same transcendental dynamic-mechanics underlying all forms of judgmental ideation it follows that deeper forms of accommodation and interaction can and do occur and that we need to be mindful of how this is to be conducted in philosophical terms be that in theoretical, practical and/or critical terms of reference. So, e.g., first order or second order descriptions should not be confused with third order de-ontological prescriptions; that such confusion would entail the commission of a naturalistic fallacy. Or, again, de-ontological forms of judgment should not be confused with pragmatical forms of judgment. However, as examined elsewhere, e.g., in the brief of the architect who must build a non-expensive bridge that does not fall down and possibly injure people, we already have to hand established meta-genres or genres of mediation, i.e., standards of construction, that would assist this task of that architect where they must professionally ‘bridge’ these two spheres of the de-ontological and the pragmatical. (7)


In previous essay-papers I have argued for the ethical-moral forms of judgment as being centered primarily in second ordered forms of aesthetic resolution, third order de-ontological forms of resolution and fourth order forms of pragmatical resolution. That complex meta-genres of mediation help us in integrating this task of ethical consideration and its specific moral adoption and adaptation of genres of behaviour that better facilitate such ethical-moral behaviour. (8)


As noted elsewhere it was considered to be an important task of the philosopher to bridge and correlate and find closer forms of alignment between the realms of the objective, inter-objective (realm/s of space), the subjective and the inter-subjective dimensions. The subjective-inter-subjective interaction has been briefly introduced under the concept of our embeddedness in the world of the other. Let me now introduce two other forms of relational interaction that need to be closely attended to in moral enaction, namely, our own embodiment with our bodies as a special form of object in the world, and, our environmental relationship to the world at large as noted in my concept of embankment. Let me examine how both concepts also possess an ethical-moral dimension. (9)


We have an ethical relationship with respect to our own bodies in the sense that if we do not preserve their existence and conserve their ability to function for us then we suffer either a loss of relationship with our own body, through death, or a reduced ability to utilize the same. In this light, e.g., the choice ‘to smoke or not to smoke?’  is a moral decision. An understanding of its impact upon our health (and the health and well-being of others) sets it up as a moral choice which we have to make should we be a smoker or wish so unwisely to contemplate taking up the same… or start again! (10)


In my recent concept of embankment we extend this ground already developed with respect to embodiment and embeddedness to include our ethical relationship to the world at large, this world as lived. This world, when regarded as our home, should be treated in a similarly apposite manner as to how we should live in our own vision of ‘being at home’ in ‘our being at home in the world’. Let me explain what is implied here. If you had a fireplace to heat your home you would also want a chimney. But if you treat the world as if a fireplace you find the world has no real chimney. Without a chimney in you house the room would get progressively dirty and become a health risk to your living there. Would you want to sleep within a barrel of carcinogens like tar and soot? Should we treat the world in the same manner? Of course not! Now, while the good and mindful efforts of one person may not make a difference to the world overall, still, the similar efforts of many good and mindful people would make a difference. Furthermore, if you felt it was your duty to exercise your life in such a good and mindful manner then you would act accordingly and hope that many others would also come on board. A journey starts beneath one’s own feet, and, drop by drop a bucket can eventually be filled with water…. (11)


The integration of world cooperation has seen the complete eradication of smallpox and the near eradication of polio. The SARS epidemic was completely reversed! And a treaty dealing with the prohibition of certain greenhouse gases, such as hydrochlorofluorocarbons, relatively stable gases that destroy the Earth’s protective ozone layer, have been deemed a success.
 We would hope that a similar pattern of cooperation could be entered into in order to de-accelerate, and hopefully reverse, this phenomenon of overall global warming (as a phenomenon not to be directly confused with adverse and non-adverse alterations in local weather patterns). This essay-paper will also deal with this ambition and why scientific consensus has become perceived as being problematic and controversial when sited (sighted/cited) outside the scientific domain whose overall practice constitutes the scientific life-world. (12)


I have chosen this expression ‘embankment’ for two important reasons. That we should see our environment as a solid ground or bank upon which we have to live upon. Beside a river, e.g., we would hope that that bank survives when its river is in spate. Hence my implication of a preservational sense of ongoing value formation. Then, the word ‘bank’ also suggests a place where we can store value (and restore value) to an investment already in place. Hence my additional implication of a conservational sense of ongoing value formation and its amplification. That any given locality, e.g., could be worked upon to augment and enhance the value already present in that region. We have the philosophy of a permaculture, e.g., invoking a richer, more richly rewarding, multi-functional attitude towards land usage. Or, e.g., preservation of local fauna and flora given that that such a habitat gives a home to endemic species often more able to better protect that local environment. I have cited elsewhere the example of fencing off small sections of farmland in order to let short-lived Australian wattles regenerate and not let their seedlings get trampled upon by cattle, etc., in order to give certain native birds a food-window, when these shrubs and trees flower, during a vital period over Winter. These same birds then also eating insects that would have bred in large numbers and have bored into the local eucalyts trees causing epidemics of die-back. The loss of such trees then letting the ground water levels, saturated in salts, rise closer and closer to the surface of the fields and eventually destroying those pastures. The moral being that the preservation of the continuing existence a few wattles reversed and ensured that complete ecological damage was not inflicted on such a landscape. Thence this term of embankment reflects both aspects in the ecology of value formation, namely, the negative consequence of the removal of certain relationships in our environment and a positive enhancement of those that are already present or introduced. That a healthy relationship with the environment entails both imperatives of preservation and conservation! (13)


Thence my three ethical concepts of embodiment, embeddedness and embankment dealing with the subjective relationship with our own bodies, others and the environment respectively. That specific moral engagement would need to take all three concepts into some form of a unified and integrated account (just as our embeddedness must take into full account the entire world of the other albeit, thankfully, from the perspective/s of our own locality and embodiment/s). (14)


An insightful appreciation of our situatedness in this world at large gives us our current (semblance of an) emplacement in this world as lived. However, we live in a world that is in a contest between the ideal and the real, as well as being in a contested relationship with past, present and future (by the very nature of the intentional economy). I would like to eat that apple in the fruit bowl in the kitchen but I am not at home at the moment. Or, I am experiencing pangs of hunger right now given that it is breakfast and there is no food to hand where I am at this moment in time. Between the ideality of our emplacement and the reality of our current emplacement we experience a sense of displacement to the extent perceived needs, formulated in intentional terms, cannot be met instantly and/or would need to be engaged over an ensuing period of time. I cannot currently eat that apple hitherto mentioned because I am not at home. Then, I would like to eat breakfast but at this moment have no food to hand. In the former I could go home or wait till I am home. In the latter instance I would need to find something to eat for breakfast by going shopping, finding myself being looked after by someone in that regard, etc. In ameliorating this semblance of displacement we need to remove negative factors that impede our emplacement and put positive factors in play in order to minimize this experience of displacement and reintroduce and maximize a more beneficial sense of emplacement. Such ethical considerations need to be morally engaged given that the preservation and conservation of our relationships with our bodies, others and the world puts us in a better position to ensure such double displacement of our ‘current and long term patterns of displacement’…. (15)


Now, engagement is rarely a simple affair. We might stand up on the bus for a pregnant woman, a woman with a child or an elderly person. Such simple situations of doing what benefits others (and indirectly could benefit us over the long term) do certainly exist. But in this world, all too often, we have to grapple with situations much more complex and convoluted in their ethical ramifications. In this regard we are a witness to certain principles that are privileged in our cultural world/s. We don’t normally go round hitting people over the head, king hitting them or, worse, just killing them outright. But principles in their absolute application are inescapably designed to conflict with the application of other principles we might find we also subscribe to at the same time. In the ongoing controversy of abortion, e.g., we have the conflict of a number of obvious and less obvious principles like e.g., the rights of the mother and the questionable rights of the unborn fetus (especially if it were a relatively unformed or malformed embryo?); the rights of the mother over the control of her own body; the rights of the father versus the mother in this regard; the rights of the doctor to decide for themselves whether they think a certain abortion is right or not wrong or wrong and not right, etc. In moral reality certain intersecting principles are either marked up or discounted when we make a final moral decision having once understood the ethical nature of our moral situatedness. However, at the end of the day we remain displaced in the ideality of our perceived emplacement and that is something we have to live with and hopefully find forms of amelioration in that same regard. (16)


We live in a world of complexity rendered somewhat less complex through its simplifications. Then, much of our responsiveness to this world is a mixture of relatively healthy and unhealthy patterns of habitual performance. As a child, hopefully, we learn to do certain actions in keeping with social expectations resident in that cultural world in question. Such near automatic responses form habits hence the demonstration of intentional habits. As noted elsewhere, and often, by myself, all intentional motivation is framed through the inescapable existence of genres of behaviour. Upon their particular kind of scaffolding, meta-textual in orientation, we learn to specify our intentional interactions in this world as lived. Enactions with positive and negative consequences being reviewed in the light of a moral engagement. Thence the formation of moral habits in the light of their review in an ethically oriented sphere of interaction. That from our meeting more complex moral situations; through seeing the behaviour of others, our moral education and our moral reflections and insights; we would naturally gather more complex habitual forms of moral engagement. Thence the development of more complex genres of behaviour, meta genres of mediation, meta-meta-genres of inter-mediation, etc. However, in truth this nesting of genres, meta-genres, etc., is already a fact of our existence. Let me demonstrate this nesting of genres in the following example. We wish to eat a piece of fruit. To eat that fruit we put that edible fruit into our mouths, taste it, chew and digest it. However to eat a particular kind of fruit we need to adopt the appropriate sub-genre, associated with the same, in order to appropriate that piece of fruit by way of eating it. E.g., an orange is peeled either by hand or with a knife. An apple might be eaten with the skin on or peeled but we don’t usually eat the core of that apple. A banana has us peeling it. With grapes we eat one or more at the same time and spit the seeds out when found. Eating a piece of fruit is a complex affair. Even though food is eaten by the mouth the getting there can be by adopting and adapting various different routes. And if given a strange piece of fruit we are told we can eat we may have to watch how others eat it first or determine through some already acquired sub-genre how that comparable type of fruit might be better appropriated. (17)


Obviously, in eating a piece of fruit, despite merely putting it in our mouths in order to eat it, how we get there can be quite a different affair given that there are so many different sorts of fruit. So, in eating a piece of fruit as a genre of behaviour we would also need to supply a repertoire of sub-genre patterns of behaviour dealing with different types of fruit. That, in a parallel manner, in our dealing with complex issues we need to note the distinction and accommodation of a hierarchical set of genres, sub-genres, meta-genres, etc., of behavioural enaction that would or should be used in our dealing with that current complex problem to hand. That, to misunderstand such complex rules of engagement is to misunderstand the apposite and adequate manner of our engagement in that regard and open ourselves up to missing the point of that engagement, finding ourselves being subjected to practices of obfuscation and exploitation along with other non-moral or immoral forms of inauthentic behaviour. (18)


In order to exemplify this danger of simplistically treating complex issues let me examine in the following central essay the structural anatomy and physiological consequences of our considerable mis-handling of this controversial debate. (19)


In that essay I will argue that there are a series of distinctive and interrelated spheres of engagement each with different rules of engagement. We could start with the scientific life-world and note that the rules of debate there demand an initial critical opposition but a final critical sense of consensus or a recognition of whether that has been arrived at or could be arrived at. Science demands that we find consensus but that that consensus should always remain an ongoing subject for critical scrutiny especially if and when its explanatory powers appear to be insufficient to model and explain other related problematic issues currently to hand. By such means scientific progress is made. If the world of science were to continually leave itself in a state of suspension, continual non-conclusive debate, we would have no progress and only scientific paralysis. But the world of science, the scientific life-world, has reached a consensus that global warming is both a phenomenon and a phenomenon with consequences that should be seriously considered… indeed, addressed as an imperative given the anticipation of a series of adverse consequences that need to be dealt with both actively and passively; i.e., that we should prepare for global warming and, hopefully, reposition our planet to deal with it through inducing a global de-acceleration of this trend and, hopefully, at some time in the near future, reversing the same, and, also establishing greater degrees of local resilience given we must face a hotter planet. (20)


But the scientific life-world and this world as lived are also sited in an array of economic discourses with invested interests that directly or indirectly find themselves threatened by the business practices that attempt to actively and passively deal with its perceived consequences, and, attempt to actively de-accelerate and reverse such global warming and passively accept its complex impact and attempt to minimize the same. On the other hand, other areas of the business world can also see opportunities to exploit but may not be able to proceed given the economic threats of potential and actual political headwinds too often experienced in this regard. The political arena being another area of discourse; one that is often influenced by the cultural sphere of commentary where apparent skeptics are all too often sponsored by organizations themselves funded by businesses that could be adversely effected by such re-directed imperatives clearly associated with this scientific discourse concerning the scientific life-world’s consensus on this topic of an accelerated global warming. Then to further complicate matters we have philosophers attempting a critical appreciation of the machinations of a host of characters with varying degrees of authenticity and moral propriety from local citizens trying to do their bit for the planet to forms of political power reluctant to come on board such a difficult project with the prospect of incurring short term losses even if of a magnitude lower than those barely envisaged in a much hotter world…. (21)


“Green sounds”, metaphorically, are statements and actions supporting environmental concerns especially in a response to the perception of an accelerated global warming. In contrast, we have “white noises” where we have multiple discourses with a discordant range of positions and styles of debate in dealing with environmental issues either directly creating forms of obfuscation or the result of the creation of such obfuscation having been advertently or inadvertently laid. It is amazing that the scientific life-world has arrived at such a comprehensive degree of consensus yet the world of social commentary is riddled with the undecided, skeptics and denialists. Given the urgency implied in such a scenario, in a world becoming progressive hotter, it seems quite perverse that the media all too often, in an unreasonable pursuit of a reasonable fairness, is still merely debating this topic and not moving on to discuss what might be better done in order to actively and passive help us deal with this ‘coming storm’. (22)


At the end of the day an authenticity of being de-ontologically demands that we make a stand, take a position! If we are convinced that people who should know better, who are experts in the relevant matters in question, that, e.g., an immanent crisis threatens our being in this world with-others, then we are beholden to respond in a responsible manner! In what way can our ethical understanding find room for this concept of authenticity and its association with enacted responsibility. I would argue that authenticity is in evidence when the process of judgment is conducted in and through an ongoing state of transcendental balance and enacted accordingly. Hence the implication of the ongoing, overall transcendental suspension. In effect, our actively and passively taking a pro-relational stance, in and through our reading of the simulation of the relationship/s in question. Thence the need for relational reflection enacted through an ongoing, overall transcendental suspension as located at the center of the intentional economy along with its reconsideration of a moral economy and its appreciation, in turn, from the existential economy wherein our focus on value is critically appreciated. That the existential economy is the primary topic of the next and final essay-paper in this series of critical philosophical, phenomenal-phenomenological, hermeneutical and existential explorations in our experience of value. (23)

2.    Second Section                 

The Problem of ‘Global Warming’? Green Sound versus White Noise?

Re-Sighting this Nested Discourse in the World of Critical Engagement

Beware the fox already in the chicken coop…!

2.1.    Introduction: Engagement and Disengagement


In this essay-paper let us ask ourselves and answer the question “why should this so called debate over global warming be so problematic and controversial given such overwhelming scientific consensus that this phenomenon of global warming is both with us and accelerating (as a relatively recently formed long term trend)?” (24)


I will argue that this complex phenomenon of this controversial topic is controversial and remains controversial through an advertent and inadvertent muddying of the waters by both vested and non-vested interests. That through a certain degree of mis-engagement by all parties concerned this controversial problem has remained problematic despite such overwhelming and ongoing consensus formation in the scientific life-world itself. I will argue that this controversial phenomenon should be properly engaged by noting what type/s of discourse we are entering into and by adequately applying the apposite rules of engagement that should accompany that specific discourse being engaged. Furthermore, hoping to establish rules of accommodation that allow for a variety of discourses to also mutually interact in a critical and profitable manner. (25)


From the ensuing bewilderment experienced by many people from the fallout from this so called ‘debate’ some people have remained engaged but a sizable fraction have formed a silent majority that have appears to have distanced themselves through various forms of disengagement. Hence the sub-title that inquires if the nature of this controversy is more 'the green noise of ecological and environmental engagement' or more 'the white noise of a discordant discourse or set of discourses' where no one appears to be critically and productively engaged despite the overlooked adversity of the stated seriousness of the consequences that will flow from this phenomenon of an accelerated global warming as argued from a scientific perspective? (26)


I have often argued that central to the critical exercise of judgment is the need for the adequate exercise of an apposite ongoing overall transcendental suspension where we balance both engagement and disengagement… along the lines of a kantian dis-interested-interest or interested-disinterestedness. Over-committed forms of engagement lead to what I have termed pseudo-psychoses. In contrast the apathy of under-commitment has its own pathologies. Perhaps for the sake of the arguments of this essay-paper it is my hope that the reader will maintain a balance of both disinterested-engagement and interested-disengagement in order to advance a more critical reading of this phenomenon of the controversy of global warming and that important lessons, through reflection, can be acquired that might stand us in better stead as we make our passage through this overall Life-World in the form of this world as lived and that we might be better able to co-opt our moral compasses to better navigate a moral course of enaction through such complex disputes be they on this topic or some other. (27)

2.2.    The Phenomenological and Scientific World/s 


In philosophy we have a general phenomenological way of dealing with phenomena: we might look for patterns of behavior in textual presentations and representations; note patterns of distinction, operations or transitions, transformations between distinctions, accommodations between distinctions, etc; or use transcendental suspensions in order to give our research a transcendental complexion, etc. All done within a certain area of the overall philosophical life-world. In a scientific discourse there are similar rules of engagement but with a scientific take, i.e., physical research, measurements, hypotheses, presentation of research papers, peer group evaluations, meta-reviews, etc., etc. What is conducted in such an arena is scientific in orientation to varying degrees. This obviously rules out ‘museums’ where we have in dioramas ‘dinosaurs running around with human beings’ given the scientific consensus that dinosaurs, at least in their classical representations, died out many millions of years before the advent of mankind and all its associated variants. (28)


The life-world of science has arrived at its own rules of scientific engagement. Debate there is ongoing but with the view to forming a workable consensus in this fraternity of scientists. A consensus that can shift, when it should, sometimes not quickly enough, but one that eventually will shift with the advent of new theories or improved modifications of older theories along with more extensive data that better supports the thematization or dissolution of the same. In such a debate ongoing consensus is eventually reached along scientific rules of engagement albeit as a work in progress. (29)


Too often, however, social commentary on the social ramifications of scientific research and its findings is conducted with other rules of engagement where vested interests, reasonable skeptics and unreasonable denialists, etc., are given a free hand to debate possibilities when the scientific life-world itself has well and truly moved past such a point. If you were inside your house and you noticed it to be on fire you would not conduct a debate with yourself as to ‘whether your house was on fire or not on fire’… you would just get out of there as quickly and as safely as possible! So putting the scientific world aside let us ask just what other realms of discourse this issue finds itself being inserted within, and, seeking to find out, therein, just what are the rules of engagement in those different spheres of interest or concern. Let us start with the economic sphere along with its vested interests. (30)


For those people wishing to review this scientific consensus on an accelerating global warming they might like to look at the following link in Wikipedia.
 (31)

2.3.    Economic and Vested Interests 


Economic discourse, in its widest sense, makes the world go round. Through an economic circulation of various forms of desired value the world makes a living… (32)


However the influence of different forms of economic power should not be underestimated. The explicit imperatives that stem from an acceptance of the scientific position is that there is an accelerated global warming, namely, the urgent need for a much reduced global carbon economy and footprint. I.e., our moving away from a world with an excessive over-use of fossil fuels and a shifting towards a world dependent upon the utilization of an array of methods for renewable energy and other non-carbon based forms of energy production. (33)


Practices, to mis-direct reasonable debate, both overt and covert, enacted by the fossil fuels sector of the economy have been compared, on a number of occasions, with the resistance displayed by the tobacco lobby replete with ensuing litigation
 (34)


Accusations of covert funding of organizations on behalf of the fossil fuel industries has also been outlined. E.g., the funding of pseudo-democratic grass root organizations along with the generous funding of compliant think tanks. The co-option of skeptics and global warming denialists also sometimes being funded directly or indirectly by the sections of the business world.
 (35)


We also have the now ex-Independent MP Rob Oakeshott making a series of comments as an MP on his worry that vested economic interests in this country are re-directing Australian political discourse and practice.
 We have him informing us that six of the ten wealthiest individuals in Australia sought him out to lobby him on various business matters. We can assume these busy individuals were not merely being sociable. He states 'they came looking for him'. He then immediately adds: 'They are crawling all over our democracy, and my worry is unless the audience is onto this and starts to respond to it, we are allowing democracy to become privatised.' And: 'Reform will not happen in Australia's interests, it will happen in the interests of the few.' Such ideas being aired on Radio National's “Big Ideas” 7 August 2014. (36)


Government, it would appear is outsourcing itself. We have complaints, e.g., that the Australian Tax Department is deferring more and more to big business even as multi-nationals are sending ever greater untaxed profits overseas to countries with less onerous tax regimes. Then, we have the example of the three big miners in Australia (re-)writing the mining super-profits tax laws with generous tax deductions upfront so much so that the Conservatives in Australian politics have quipped that it would take a Labor government to write a tax law that produces little revenue. Although that would have changed over time. As it is, half the mining royalty payments in this country go back in infra-structure spending to assist mining companies also able to access free government monies through fuel rebates and other subsidies, etc. Or, the recent example of the watering down the advice for investors on the promptings of the banks given that eighty percent of this industry is controlled by the banks. And so the list goes on and on... Obviously, as we have been made all too aware in inquires concerning corruption in NSW, e.g., that donations given to political parties are not made on pure altruistic grounds... and that such expenditure is expected to produce a return in some form or other! (37)

2.4.    Social Impact and Commentary 


We should note that the rules of engagement in social commentary are quite different from those demonstrated in the scientific life-world. Here debate can be interminable whereas scientific debate takes the form of a search for consensus albeit one that can be continually re-evaluated. On the other hand, in the world of social commentary, positions can be hijacked; e.g., through an over-insistence placed upon balance. The conservatively oriented sections of the press are quick to point out forms of perceived bias in other sections of the media even if that is one of their own glaring faults (especially in the Murdoch controlled press). We should ask ourselves first if there is a true need for balance when the scientific consensus overwhelmingly supports the thesis of global warming. This concern for balance has its place and we should perceive its limits. Should pedophiles, e.g., be given equal time in order to give a balanced view of their lifestyles? Perhaps in an ideal world that might be permitted, and duly discredited, but, in the political harshness of the real world that form of balance would not even be contemplated. In the same vein should political extremists be given equal coverage in the media. I should certainly hope not! If there is a consensus in the scientific world why should this debate continue to be debated when the scientific life-world is now much more concerned with the ramifications of this consensus, namely, the immediate implications and future consequences of the same. In this light why has social commentary lagged behind an appreciation of this scientific consensus? Continually we should question if this so called debate is not being hijacked by vested interests all too ready to supply the needed balance so often demanded but not practiced in less authentically oriented sections of the media? Shouldn’t the debate, obviously, now be on how we can  ameliorate this phenomenon and promote the instantiation of those actions, on both local and global levels of deployment, that might counter this phenomenon or at least might promote a greater degree of preparation and resilience?
 The net effect of such 'balanced' debate is to sow the seeds of suspicion in the minds of the less able to understand the merits and ramifications of a scientific consensus and, therein and thereafter, redirect political discourse in such a manner so as to shelter industries in the fossil fuel sections of the economy... at least slowing down political processes from the top-down that might have addressed this phenomenon of carbon pollution. (38)


Without a doubt given Australia's direct and indirect role as a massive polluter of the Earth's atmosphere, on a per capita basis, then we would expect this country to have done its de-ontological duty by inaugurating the most efficient economic mechanisms, namely a price on carbon, in order to curb such direct and indirect emissions. A feat long in the making but quickly undermined by the Liberal Coalition led by Tony Abbott. A mechanism that was starting to prove its worth given that the rate of Australian emissions in the last few years is no longer accelerating year on year but actually retreating; a point not clearly disseminated by the current Minister for the Environment Greg Hunt. Indeed, given our treaty obligations for certain emission reductions by 2020, etc., this may well have got us to reach and then surpass such a weak target.
 (39)


Recently we have witnessed, yet again, Rupert Murdoch's ambivalent insertions into the sphere of public discourse on the topic of global warming and allied observations. He had made a misleading statement about the current levels of total ice formation in the Antarctic (as a counter-balance to losses of ice cover in the Arctic).
 Even though he may have claimed that his print industry is carbon neutral or aims to reach that point of equilibrium, he still prominently runs stories that support various forms of global warming denialism, etc. We can thank the ABC program of Media Watch which has run a number of stories demonstrating such bias in The Australian.
 (40)


But what hope have we that the media can be balanced, and properly report scientific consensus, when we have prominent politicians voicing the opinion that “climate change is crap”!
 (41)

2.5.    Critically Differentiating Non-Partisan and Partisan Forms of Examination 


As for philosophers we need to discern these different types of engagements and discern the rules as to how they are played out. Then we need to disseminate a form of critical encounter with the same in order to properly address what needs to be properly addressed! In this we need to construct a critical form of debate that is non-partisan; entered into in a non-partisan manner. It would be my recommendation that such a critical debate be enacted in transcendental phenomenal-phenomenological, hermeneutical and existential terms of reference. At the very least recognizing how these various debates are run, can be accommodated and critically evaluated along more scientific lines, i.e., giving greater credence to the well-formed scientific consensus arrived through the long term, critical and cooperative engagements of the members of the scientific life-world, etc. A feat more easily conducted when real bias can be exposed and that proper credit is more due to an expert rather than a mere social commentator who may have little more real understanding than as lobbyists paid to to disseminate propaganda on the behalf of the fossil fuel industries or denialists only to happy to take center stage to air yet again their seemingly deluded opinions.
 (42)


At the very least we should demand a compeer to this type of interminable debate that can sort the wheat from the chaff and ensure that appropriate experts can inform the public just what current overall consensus has been arrived at and what might need to be done in direct and indirect forms of action be that in terms of amelioration of this phenomenon or the establishment of a greater degree of resilience given, e.g., that our cities are going to be even hotter, etc. (43)

2.6.    Existential Responsiveness and Non-Existential Non-Responsiveness 


In the overall examination of this type of debate we need to seriously be re-engaging our moral compasses! (44)


An important point that will be made in this essay is that ethical-moral considerations need to integrate de-ontological and pragmatical programs with ‘aesthetic’ forms of conflict resolution in order to formulate and express a coherent semblance of moral engagement. These type of values (representing our three orders of the third, fourth and second orders respectively) need to find a suitable degree of accommodation better able to support a well-formed, well re-directed sense of moral recognition and encounter in order to adequately and appositely address such existential crises manufactured through forms of proliferation responsible for many of the problems that are already confront us in the 21st century! (45)


Thence the importance for orchestrating a critically enacted debate that not only addresses this reality of the problem of an accelerating global warming but also envisages what practical measure need to be enacted and enacted now, indeed, the sooner the better... and not only here in Australia but world wide? But moral leadership in Australia seems to have taken a turn for the worst, indeed, a dive and retreat into a degree of inauthenticity that even surprises many political professionals on both sides of the Left-Right political divide. It would appear that this moral mantle must now fall on the shoulder of a silent majority who would subscribe to a 'green sound' rather than the 'white noise' in various sections of the political establishment, etc. (46) 


Hence this need for a critical re-examination of our collective conscience as a country and the enaction of a committed re-engagement with our moral compasses in order to properly address this problem of global warming. We live in this world as lived and it should be treated as our home, indeed, treated like a solid river bank or as a bank in which an enrichment of our environment can be undertaken in order to pass on to future generations a greater store of wealth in value formation that that bequeathed to us (and thence my concept of embankment [and its association with embodiment and embeddedness in our pro-relational treatment of this world as lived in order to achieve a real sense of being at home in this world through 'its enrichment of our place within it' and 'an enrichment of its place for us'])! (47)


What moral should we draw from such moral engagement existentially enacted and open to a greater degree of lived authenticity? (48)


That, for a start, a politically oriented discourse in practice can be conducted both from the top-down and from the bottom-up! That, ultimately, existentially oriented patterns of engagement that enrich our environment can be enacted, and must be enacted, through apposite and adequately conducted forms of both intervention and resilience; i.e., forms of adding what is not present or working on what is present in order to demonstrate a greater degree of resilience to this looming fact of global warming. To conclude this essay-paper let me look into this most practical aspect of our inquiry. (49)

2.7.    Provisional Conclusions: Global/Local Intervention and Resilience


An infamous politician, namely Clive Palmer, not noted for consistency, stated that an emissions trading scheme should be started, in reality re-started, when a number of key countries also inaugurated such schemes for putting a price signal on the use of carbon emanating from the consumption of fossil fuels. But, in many ways, in the countries he nominated, they already have schemes on various levels of political organization or about to have such schemes. We may not yet have a US nation-led scheme but we do have states like California adopting such a scheme and cities like New York as well. In China various provinces are starting such schemes and there is recognition of political urgency that something must be done about China's very embarrassingly high levels of pollution. Given the relative failure of recent top-down approaches to tackling climate change we are seeing, more often than not, successful bottom-up schemes filling this moral vacuum. The success of such projects on lower and middle levels of political deployment is heartening and seems to indicate that the world at last is attempting a concerted effort in political intervention albeit from the bottom-up!? (50)


Another heartening trend is the desire to find forms of greater resilience given this well-accepted scientific fact that our world is warming and that this rate of warming, as a future trend over the longer term, is accelerating despite small natural, short-term incremental shifts, forwards and backwards, on this deeper trend for an acceleration in global temperatures. The world is a chaotic phenomenon, and, it is not wise to 'push' too far this thin fragile envelope we possess on the current surface our planet. That any right thinking individual would and should recognize that if this planet is our home that we should treat it with the respect it duly deserves. Indeed, this Earth should be treated as if 'our only home' given that we currently know no other...! (51)


What is entailed in this concept of resilience? (52)


If we accept global warming then we should automatically accept the more probable ramifications of such a transformational phenomenon. The world is getting hotter. Already, in the USA, e.g., large numbers of people die each year during heat waves. This fact needs to be taken to heart. If our cities are hotter than the countryside then they will become even hotter as time proceeds. Recognizing this fact should impel us to build cooler cities. More shade, more trees, more arcades, more shaded passageways in our major cities, better constructed buildings that are both more energy efficient and cooler in their internal environments. One thing the ancient Greeks knew was that a porticoed arcade was a much cooler place and offered refreshing respite from the heat of the daily sun. Planting of more trees, whilst current conditions will allow that, is also a good thing on a number of counts – better air quality, a cooler environment and the possibility of heavier rainfall as well as offering a greater aesthetic quality to the often brutal forms associated with architects using roughly poured concrete, etc. (53)


This concept of resilience
 is described as a dividend when local communities, lower level political organizations, real grass root societies attempt to better prepare us, better insulate us from the consequences of higher temperatures by ensuring our cities, e.g., etc., can better withstand higher temperatures; meaning that citizens in our cities are able to withstand higher temperatures through the adoption and adaptation of those innovations that help us to deal with those higher temperatures. One way being, e.g., to institute more appropriate building codes in this regard. In effect, engineering an environment that will help us to better cope with such elevated temperatures and withstand the increasing shocks of an environmental nature along with the economic loss and political fallout devolving from this transformation of the Earth's overall climate. Moreover, increased sea levels, changes in sea temperatures, increased acidification of our oceans are accumulatively going to have an effect that through incremental addition or subtraction must bring us ever closer to the instantiated presence of a series of chaotic tipping points that may well be either positive or negative in orientation but more likely the latter. Increasing sea temperatures alone is expected to power more super storm activity along with its accelerated coastal damage, etc. (54)


Eternal vigilance is a price we must pay for the maintenance of a viable democracy. But given the increasing stasis manifesting itself in many mature democracies we must ask ourselves how our standard of living can be better preserved and conserved through form of amplified value formation? However, through forms of a lower-level political alignment (through social media, e.g., etc.) individuals and communities can now better exercise their moral compasses and rise to this specific challenge, as it evolves before us, and, hopefully, ameliorate and reverse this adverse trend. (55)


In order to better prepare ourselves for instances of adverse climatic phenomena positive patterns of intervention will be needed and, hopefully, a bottom-up approach will encourage governments to adopt a more fruitful top-down approach in this pursuit of more positive and viable forms of collective intervention in this regard (through, e.g., replacing our dependence upon fossil fuels and the serious engineering of patterns of resilience that will better support more comfortable forms of habitation). (56)


To this end let us re-engage our moral compasses, lobby for those efforts that collectively will ameliorate and eventually reverse this adverse trend for an accelerated global warming. That one of the ways that would help us to achieve this degree of communal, national and inter-national cooperation is to ensure healthy debates are engaged with a careful attention to the significance and ramifications of our rhetoric noting that different forms of nested discourse exercise different rules of engagement as well as standing in need of better forms of accommodation and integration! So, in this light let us be cognizant of scientific consensus, recognize the input of vested and partisan interests, articulate the limits of social commentary, define and test our moral compasses in the course of critically orchestrated debates that productively address the ramifications of this phenomenon that appears to be here to stay but which, drop by drop may fill our bucket of hopeful expectations that humanity can also address this additional problem of our living with others where the formation of consensus can be so easily undermined by vested interests et al. Thus in such reasonable optimism let us hope that the political will can finally be found to adequately and appositely address this phenomenon of an accelerated global warming not only from the bottom-up but from the top-down; demonstrating that debate on this issue is more a constructive green sound rather than the cacophony of a counter-productive white noise..!?  (57)

3.    Third Section


What insights should we derive from this examination of this nested debate with different forms and competing forms of engagement, etc? That different debates should be addressed differently, and, that this task can be opened up for us through the very genres of behaviour that frame such problematicity in the first place, that mediate such differences and proffer forms of an integrated dialogue in that same regard. In effect, we enter into a subtle dialectical dance between dealing with a certain type of discourse in its own terms of reference whilst at the same time asking why we are engaging in that type of discourse, or, working through a form of synthesis that has more value through the integration of those discourses, etc. Is such ballet possible? Yes, as it is already sketched out in the genres adopted and adapted in its actual exercise albeit as a work already in progress but not necessarily in a form that is obviously to hand (except through our furthering its engaged thematizaton or rethematization, etc.). (58)


Let me demonstrate what is entailed in this complex approach to this controversy in particular or controversies in general. Now, when a specific discourse is being entered into we must ask why that discourse is being re-engaged? A scientist might claim that global warming is a phenomenon and a phenomenon that will become increasingly problematic for the inhabitants of this Earth. The reason why they wish to discuss the science, usually, is to disseminate this element of care and concern. He might stray from their brief to criticize wilful social commentary that is suggesting that there is no problem and that the science is not yet decided or just problematic or partisan. Obviously we can see where they are coming from. On the other hand, if the scientist is engaging a social commentator that commentator, in turn, should be asked as to where they are coming from? Hopefully, as in any debate or encounter, all parties are honest with each other (not that any person can absolutely comprehend their own motivation given its chaotic complexion and that intentional consciousness is more the end product of a series of processes beneath our conscious attention and control, etc.). Then, our parties to a discursive encounter need to be clear in which types of discourse or discourses they will engage each other. Noting the ground or grounds of that encounter would then let them, or another philosophically oriented party, note the genres of behaviour about to be engaged in. In a scientific disquisition stick with the science. If we are talking about the science articulate exactly what is your motivation for doing so. If we are acting as social commentators express what your focus is in that regard. If it can be shown that our commentator is beholden to vested interests then note that the nature of the discourse must change to that extent that element intrudes. In all of this we are not starting from scratch given that the very problematicity in question is already predefined in and through the same and that the resolution of such problematicity, when and where that is possible, in part is already spelt out in the collective construction of that genre, set of genres, sub-genres, meta-genres, super-genres, etc. E.g., in an equal debate between a scientist and a person questioning the science there is little point in continuing unless the questing is conducted in a scientific frame of reference. Science must be skeptical of its own findings, but, at the same time, attempt to find some form of a sustainable resolution and consensus. We might say, in essence, that the demonstration of a viable form of resolution is the corner stone of a serious debate. If a debate is entered into with a closed solution already formed before its debated utility is appreciated we must wonder why such a debate would be entered into by the other parties. As I have argued elsewhere, over-commitment can have pseudo-psychotic ramifications. The interrogation of such a thesis finding a degree of resistance equal to that pressure being brought to bear upon its questioned utility. On the other hand, the preparation of an open thesis can be the starting grounds for an intelligent, thoughtful and insightful debate. Proponents might not agree with each other they should at least understand the positions that wish to oppose in order to effectively counter the same should they be able to do so. Or, be prepared to modify their own positions or, even, should it be necessary, accept the demolition of their own position (although I must note that no position can be absolutely demolished given that a constructive debate necessitates a committed sharing of all relevant presuppositions which in that debated encounter in question cannot be currently debated but which might well be called in question should the terms of reference of that prior debate necessitate such a reworking of the ground rules of that encounter). (59)


What comes to be regarded as problematic implies that the thesis is not appositely and adequately integrated with its presuppositional ground or that those presuppositions themselves should be called in to question. In cognitive dissonance we either live with it or deal with it, usually, a product of both. Or, we could be philosophical and perceive a need for a process of ongoing conflict resolution; accepting that no form of conflict resolution can be perfect and absolute in its semblance of resolution. Asking questions should always take us to new questions. The very genre that allows us to ask such a question can also give us some indication, directly or indirectly, of what might count as an effective resolution of the same. (60)


Is conflict inescapable and something that can never be absolutely resolved? As noted elsewhere, absolute resolution is death, the end of the relationship in question. On the other hand, as a work in progress, the reality of that in question can be engaged. Progress being measured in the satisfactory nature of the process of resolution entered into. Now, given that our genres of behaviour indicate problematicity it is safe to also note that they can proffer ways of effectively dealing with the same. (61)


If two friends are arguing a neutral third party might look for what might be held in common... and then get them to work with that. Where ideas clash it is because they already have this dialectical edge of holding certain things in common and holding others things as different. A process of resolution, hopefully, being able to re-integrate/re-integrate these difference within wider terms of reference. (62)


The following anecdote might have some resonance with our current situation in this world as lived. A scientific frog jumps into a big pan of water. It feels very warm and comfortable. He has his thermometer with him and notes that a few minutes later the temperature has indeed risen. He then realizes that if this temperature increase continues he will be boiled and immediately jumps out. He sees that the pan is being heated with a steady fire beneath it and is happy he decided to have left this cauldron. Unfortunately, the inhabitants upon this Earth cannot escape this planet, and, if this world is subject to global warming, indeed an acceleration in this global warming, then we must do something about that 'fire' instead! (63) 


Just as the world recently cooperated to remove chlorofluorocarbons, etc., from our atmosphere through a treaty (Montreal Protocols, 1987), etc., then we must adopt this same type of genre and adapt it in order to do something similar with respect to anthropogenic forms of carbon dioxide production and its ramifications for environmental damage (along with other gases like methane, e.g., that could also compound this problem of global warming).
 Once the problem is accepted and a series of practical solutions are contemplated then the engaged person must find it within themselves to change their behaviour in a manner in keeping with those desired outcomes, disseminate this understanding and put the same into some form of applicable practice so that others can be inspired, better motivated, and, in turn, also lobby their governments, get them to demand constructive international cooperation, etc. Indeed, we should all just engage our moral compasses and act with a degree of integrity that better reflects the manner of  engagement that should be acted upon and enacted accordingly! (64)


But, obviously, moral engagement on the part of a few individuals is not enough! What is needed is apposite and adequately enacted active and passive forms of intervention on all political levels of organized engagement. And, eventually, hopefully in a timely manner able to successfully address the root causes of this state of dis-equilibrium entailed in our current modes of habitation; often through forms of proliferation, e.g., etc. If the considerable majority of global warming is caused by humans then as humans we must re-address the manner of our engagement with this planet and, thence, the manner of our engagement with both ourselves and others! (65)


Moral engagement demands that we take on board all de-ontological imperatives discerned within the compass of our ethically oriented engagement. Thence the formation of our practical moral discernment when we put those imperatives into some form of practical enaction. Quite simply we enact what we can, when and where possible, from a local level of enaction to a global level of enaction and all degrees of social organization in between; doing so through forms of both active intervention and passive intervention or, i.e., reducing our carbon footprint and through the creation of greater degrees of resilience through a reconstruction, when and where relevant, of our countrysides and cityscapes. Before it comes too hot, appropriate vegetation could be planted. In our cities, again, appropriate trees could be planted that can withstand temperature increases whilst also decreasing the ambient temperature of that city (given that cities are usually hotter than their surrounding countrysides and given that large numbers of people already die each year from heat-strokes and other climatic crises). In terms of positive forms of intervention we should support and promote renewable forms of energy and oppose those vested interests that would want it otherwise. Planning for ourselves our own carbon neutral existence, or even a negative carbon existence, is a positive step to take. Perhaps we should use public transport more often, plant trees where we can, better insulate our homes, install solar heating and solar panels hopefully connected to the power grid, buy more local produce, insist that governments on all levels also head into carbon neutral or carbon negative territory, etc.... (66)


For many people environmental issues are appreciated in more intuitive terms of reference. That the planet Earth, e.g., is sacred and should be treated in that manner. But such intuitions are very difficult to build an environmental philosophy upon, especial one that can find a value for peoples with different cultural and religious backgrounds or for whom a certain kind of spiritual attitude may find little resonance. To end this essay-paper on examining the nature of the moral economy, within the context of an unrelenting global warming, let me revisit my concept of embankment. (67)


This concept of embankment had two primary senses or connotations. A first sense invoked the solidity of a river bank, the earth beneath us as a solid foundation upon which we can make our passage through this world as lived. A second sense entailed our treatment of this planet as a bank or as a store of value that should be both preserved and conserved, i.e., the removal of those conditions that would cause a needless loss of relationships, and, a putting in place those positive and negative preconditions that collectively add value to our being in this world with-others. In effect, in this latter sense, we should conceived this Earth as repository or store of wealth that, hopefully, might be passed on to each other and our descendants in a form whose collective value is now and will be greater than that inherited from our forebears. In effect, treating and cherishing this world as if it were our home.... (68)


Given that we cannot escape the confines of our planet we must regard this domain of our being-with-others as if it were our home. That, that granted, we should then recognize that as our home it should be treated as if it were our home. Our house, our home, is not a place that should be misused and mistreated. If we had a smoky fire in our fireplace inside our home we would expect that person to also possess a chimney. But if there is no place where a chimney can take such fumes away from the being of our home then we would most likely not have created those dangerous fumes in the first place. 'Embankment' as a practical concept demands, through de-ontological imperatives, pragmatic considerations and the sheer aesthetics of at least leaving the world a more beautiful place than it was found, that we treat this store of value as a repository whose net worth should be amplified... and amplified again...? (69)


Of course such a concept as embankment also necessitates that the people who live in this 'home', upon or within this metaphorical bank of value, each have a moral compass, and, that, collectively, these same 'compasses' can find some form of collective alignment? By what means could this form of correlation be realized? Through our taking a pro-relational stance and overseeing both the preservation and conservation of our relationships. That, in and through such a calculus in value determination, a form of moral objectivity could be defined and appealed to. With such a corrective in mind we can then view the moral ramifications of our enactions as occurring in a moral economy in which, given an adequate degree of existential authenticity in our relationships (through the apposite and adequate enaction of an ongoing overall transcendental suspension) would see out such an imperative as treating this world as lived as if were our home and whose embankment is fostered in such a manner that the net value of our being at home in this world was both continually preserved or maintained and conserved or amplified over the course of time. Thence an authenticity of engagement when we find ourselves in a world of value, where possible, that is both preserved and conserved. Where this concept of embankment is treated on par with our existential treatment, individually and collectively, of our own embodiment and embeddedness... in the apparent unity of this 'world as lived' as if it were our 'our home'... as lived' with-others, before-others. Given that relationships are the result of an ongoing resolution of relational difference it would then follow that we are all participants in an overall moral economy... with an inherent duty to maintain and amplify the value resident in this world that we share, in our engaged interactions with-others..!! (70)        
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4.    Fourth Section: Digest (Summary of Points Made in the 47th Essay-Paper)

Section 4.1:

1.
The semblance and simulation of subjectivity found correlated and aligned within the intentional economy has an ethical-moral flavour.

2.
This distinction is made between ethical types of situatedness and moral specification of the same.

3.
The preservation of the existence of relationships and the conservation of relationships through their enrichment. 

4.
Amplification of value formation through positive forms of chaotic enhancement and incremental non-chaotic augmentation. 

5.
That there is a need for ethical reflection on embodiment, embeddedness (in a nexus of relationships), and embankment (with the environment).

6. 
‘Embankment’ has two senses, namely, as a solid ‘ground’ and as a repository or ‘bank’ for value amplification.

7.
Judgment is enacted in and through an intentional economy.

8.
Authenticity of judgment, and an ensuing authenticity of engagement, is realized through an apposite and adequately enacted ongoing overall transcendental suspension.

9.
Subtle privilege/de-privilege gives us six orders; six distinctive kinds of value production, namely, pre-essential phenomenological units with simple essential significance; aesthetical-integrated units with complex essential significance; de-ontological determinations; pragmatical determinations; hermeneutical determinations of possibility or probability; and, determinations of actual factuality. 

10.
Ordered forms of value should not be non-critically conflated, etc. But can be accommodated given the transcendental form of judgment has one ‘deeper’ transcendental complexion. 

11.
All intentionality is approached through meta-textual genres of behaviour and through their bimodal character oversee passive interpretative and positive enactive roles in behavioural determination (and where by the expression ‘enaction’ is meant the resolution of decisions either to act and/or not to act in a specific situation). 

12.
That genres come in a number of nested flavours, such as genres, sub-genres, meta-genres of mediation, meta-meta-genres of inter-mediation, super-genres, etc.

13.
In ethical determination we have a primary focusing on second order aesthetical resolution of conflict, third order de-ontological concerns and fourth order pragmatical calculations.

14.
Authenticity is reflected in the degree an ongoing overall transcendental suspension is appositely and adequately enacted.

15.
Problematic issues are already viewed as problematic through their associated genres, and, a redefining of the same can assist us in finding a solution or, i.e., a resolution of such anomalies should that be possible; through a re-adoption and re-adaptation of such genre/s.

16.
The picture of our world portrayed through embodiment, embeddedness an embankment is our collective emplacement in this world as lived.

17.
The uncomfortable non-realization of the ideality of our perceived emplacement is its displacement. In ethical enaction we attempt to ameliorate such displacement through a double displacement, i.e., the displacement of such displacement.

18.
Engagement is a recognized-encounter. An authenticity of engagement is realized through an enacted authenticity of judgment.

19.
In complex issues the nesting of styles in presentation and debate should be clearly demarcated as required and accommodated when and where necessary. (71)

Section 4.2: Central Essay

1.
Given the consensus of the scientific life-world why has social commentary on this topic of global warming been without consensus… associating or implying that the scientific life-world is just as divided? Through a confusion of debating styles, and, its being hijacked advertently or inadvertently by vested interests, the undecided, skeptics, denialists and other contrarians. 

2.
Clarity of debate is not assisted with unreasonable demands for so-called ‘balance’ (often demanded by those who show little desire to do that in their own discourses and debates entered into between discourses). 

3.
Thence the successful muddying of the waters in this regard when now we should be more discussing active and passive forms of amelioration of this phenomenon of global warming.

4.
That science has its own rules, and, that these rules of engagement and critique should be respected!

5.
Vested interests and their discursive input, ideally, should be acknowledged before all parties.

6.
A need to both acknowledge and undo the extent business has co-opted and corrupted governments!

7.
Social commentary needs to critically determine to what extent and in what manner balance should be enacted or not enacted.

8.
That there is always a great need to discern non-partisan and critical disquisition from partisan and non-critical forms of propaganda.

9.
That there is a need to inspire an authentic existential responsiveness with a comparably greater existential surplus ensuing from such valuation. 

10.
Hence a need to note in what way people and organizations can collectively align their moral compasses (through re-alignment), etc. 

11.
Thence the need for local/global forms of engagement, and all degrees in between, through entering into positive, active forms of intervention and establishing constructive, passive forms of resilience (given that our countrysides and cityscapes are becoming warmer)! 

12.
Thence the need for a clarity of debate so that these issues can be clearly confronted, both individually and collectively, both locally and globally and all aspects in between! (72)

Section 4.3

1.
A number of insights need to be noted; especially in discerning the nesting of debates given that different types of debate need different rules of engagement, etc.

2.
And critical forms of accommodation.

3.
Given this need for an existential transformation of the opinion of individuals, public opinion, political opinion, etc., that both addresses this problem as a problem but also attempts to find strategies for dealing with the same. I.e., all debate should be authentically engaged!

4.
Isolating genres that can assist us in this task (e.g., previous successful treaties dealing with greenhouse gasses such as the Montreal Protocols, 1987, etc.). 

5.
Setting out to resolve controversial issues to that extent possible. Thence the need for a critical phenomenal-phenomenological style of discourse, etc.

6.
Moral engagement demands we take on board all de-ontological imperatives relevant to the topic in question as well as all relevant pragmatic considerations, etc. 

7.
Thence the need for positive forms of active intervention and passive amelioration such as, e.g., resilience!

8.
That the concept of embankment implies that this world as lived, as ‘our home’, should be treated, appositely and adequately, as if this world were indeed our ‘home’ as it is and must be!

9.
That the recognition of a pro-relational stance would in and of itself promote an inherent resolution and promotion of an amplified enrichment of our existence with others, with-others! 

10.
The appreciation of the moral implications of the intentional economy is conducted in and through the existential economy where value is both passively appreciated and actively amplified through an ensuing re-direction of intent whose authenticity is pro-relationally oriented through the critical appreciation of embodiment, embeddedness and embankment…)…. (73)
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5.    Fifth Section: Appendices

Appendix 5.1: On the Continual Need to Re-Engage Our ‘Moral Compasses’!


First, let me state (for those more literally oriented amongst us) that there is no ‘moral compass’! It’s just a metaphor. However, as an analogy it suggests we should point ourselves in the right ethical direction which suggests we do have the ability to determine right from wrong and that which is more right from that which is less right, etc; be that more or less appropriate in a pragmatic sense or more or less proper in a de-ontological sense. (74)


Ethics is also, perhaps more often than we realize, a harmonization of both pragmatic and de-ontological considerations.
 A state of affairs usually not rendered too difficult through our ability to access mediating genres of behaviour (rather than less complex genres of behaviour). (75)


Ethical considerations also invoke an aesthetical dimension through an inherent desire, in ethical consideration, to find and invoke forms of conflict resolution. (76)


However, despite the existence of this ability to determine harmonious, proper and appropriate courses of enaction, be that through action and/or non-action, there are times, for whatever reason, when we just do not seem to exercise such discrimination… regardless of whether we feel we should be seen or should not be seen invoking such moral considerations that we might deem, otherwise, more fitting if we were to enter more deeply into our reflections upon that specific situation.
 Hence this injunction “to continually re-engage our moral compasses!” (77)


Why should we do this? Through a resolution of conflict and the creation of a supportive environment, etc., we find better pre-conditions for various form of value amplification. And, therein, our ability to experience richer forms of significance in the course of our existence from embodied, embedded and embanked perspectives! (78)


In the course of our passages through this World-of-Life, together, as experienced in this world as lived, we should be mindful of particular ethical and specific moral anomalies. Whenever our reading of a type of situation or specific situation strikes our general sensibilities as anomalous then our moral discrimination should swing into action in order to re-determine the ethical-moral status of that situation as it appears to us both phenomenologically and as a person who sees themselves as moral. Reading the situation as a phenomenon should set us up to neutrally describe the same. Re-reading that same situation through a moral lens should then give us a more detailed thematization of our moral reading of that situation; be that as a work in progress or something that no longer needs to be assessed in such terms… either necessitating a moral response or a response that is not essentially moral in orientation.  In this we develop our sense of responsibility through noting the intended and probable consequences of our enaction (if they were to be enacted in that moral situation). (79)


For various reasons our moral discrimination can be overlooked. We either do not experience the moral anomaly to hand or we ignore the same, and, I am sure, it is more often the latter. Let me illustrate, through citing some examples, how this might occur. (80)


Step by step we can be socially disengaged from more suitable forms of moral discrimination and ensuing moral enaction. In institutions we can become institutionalized to accept its norms or other norms whether they are our own or not (or even belong to that institution itself). In German concentration camps, during the Second World War, we could have had workers in this institution start in the offices or kitchens, and then incrementally headed to the performing of tasks progressively gruesome in nature. Or, the Mafia might discreetly decide to target a certain policeperson by giving them a free meal in a restaurant controlled or beholden to such an organization, and, by increasing the ante finally get them in a position where they would be reluctant to inform the organization they work for of their naiveté, culpability, etc. Of course, there might be other incentives to help them stray over and stay on the wrong side of that thin blue line? (81)


Being beholden to misplaced exercises of power by more powerful figures in an organization can also be a factor in our letting others do our moral reflections and ensuing moral work for us. We have, e.g., the classic experiments conducted by Stanley Milgram in 1961 where a subject ostensively was instructed to teach a second subject in another room, within earshot of the first subject.
 The first subject was instructed by the person running the experiment to administer electric shocks when the second subject made mistakes in their replies to questions posed for them by the first subject. The first subject thinks the true subject of this experiment is the second subject but in fact the true subject of research is actually the first subject. This experiment being designed to see just how far, under authoritative pressure, the first subject would continue to ‘shock’ the second subject with what that first subject was led to believe would be increasing levels of voltage and thence onward to higher and higher levels that are implied to be quite hurtful if not near lethal.
 Sadly, most of these first subjects, sixty-five percent, e.g., would continue to ‘shock’ these second subjects right on up to this maximum level of voltage. The shocking findings found in this experiment was that most of the population could be so easily disengage themselves from their moral reflections and act in an manner in keeping with those demands expressed through authority. Despite the ‘concerns’ of these first subjects, that this experiment was dangerous for the second subject, most of these first subjects continued to do as they were instructed. (82)

Hence my injunction that we should be continually vigilant in our moral reflections given that it is so easy for others to contrive ways and means to distract and re-write the course of our ethical responsiveness, indeed, subvert our ethical responsibility to be as a person in this world with others in such a manner so as to preserve and conserve the richness of our relationships. In this one world as lived we need to enter into modes of conflict resolution and proffer apposite forms of assistance that further enrich our collective embodiments, embeddednesses and embankments… reaching out to others in this world and helping others to find a place that they might also call ‘home’… in this one world where we must all live together… and where no person should remain a refugee or be made to permanently feel as if or like a refugee! (83)




 

        






         Noël Tointon, Sydney, 8.9.14.

Appendix 5.2: On the Sensible Determination of Apposite Rules of Debate

The demand for a fair and balanced debate is sometimes not a fair and balanced demand! Let us determine how this and other requirements might be more sensibly arrived at. (84)


Let me propose the following provisional list of eight headings: problematics and contexts, styles and  methods, refinements and arguments, outcomes and overviews. I.e., articulating the topic of the debate; putting the problematic into a particular type of context and/or specific situation; naming the style or styles of debate about to be entered into and noting the genre/s of behaviour entailed; determining appropriate rules for exercising that style of debate; refining questionable rules by demonstrating their suitableness or non-suitableness in that type of debate in question; running clear, logically and/or dialectically constructed arguments; declaring and or re-declaring affirmations or non-affirmations, in qualified or unqualified forms, or declaring conclusions cannot be currently arrived at; noting the consequences of our conclusions; and, subjecting all or any of the above to some form of reasonable overview and overall assessment. Let me articulate this provisional, ad hoc scheme in more detail. (85)

1.    Problematics: Clearly note the topic to be debated (and in which style/s it should be debated). The problem for debate can be articulated in a phenomenological style (looking at the essence of these problematic considerations) or through some other form of clearly articulated description. (86)


A debate need the rhetorical presentation of a topic to which we will seek to either given an affirmation of its premise or make a non-affirmation or dis-affirmation of the same, either leave our responses in a non-qualified form or in a qualified form, or, declare that we are currently in no position to resolve the rhetorical nature of that debate at this present time or at some future point in time. (87)

2.    Contexts: The problematic nature of the topic can be demonstrated by noting a particular type of context in which these problematic considerations apply
 or by noting a specific situation in question.
 (88)


Supplying a context better illustrates the problematic nature of our topic. (89)

3.    Styles: We should name the type of debate or debates we are entering into. So a scientific debate is a scientific debate and not something else, etc. (90)

 
In a debate with mixed styles we should note that we should not confuse their specific rules of engagement. In this task we should be assisted by noting those genres of behavioural engagement that would assist us in this task or by adopting and adapting, and integrating in a suitable a manner, similar styles that best achieve that end. (91)

4.    Methods: Most rules of debate, associated with a certain style of debate, are generally understood and/or are enunciated at the time. (92)


So, e.g., scientific rules need to apply in a scientific debate. I.e., the proposal of hypotheses, principles, rules of evidence, experiments, results of the same, refinement of our hypotheses, etc., in general, a search for consensus in keeping with the manner of the style of that debate. (93)

5.    Refinements: In the formulation of our arguments, by any side in a debate, all parties should be in agreement with the current rules operating in that style of debate (be it simple or complex in its exercise). (94)


So, e.g., the demand for a fair and balanced debate should be tested to see if that consideration is reasonable in that style or styles of debate being enter into. Obviously in a scientific debate if consensus has been reached we are merely going over territory already defined in that current consensus. Of course science continually questions but does not leave itself paralyzed in such a suspension. Or, if the debate is in a field of social commentary, is the equality of parties reasonable. Should pedophiles get an equal billing, right of reply, etc? Should terrorists get an equal billing, right of reply, etc? I am sure no reasonable person would assent to such balance when that demand for balance is just not reasonable. Thence our need, also, to continually engage our moral compasses to the extent that unethical methods should likewise be ruled out of court. A method for demonstrating such unreasonableness would be to demonstrate why such a ruling is unreasonable and not in keeping with the type of debate being conducted. (95)

6.    Arguments: Only suitable methods in keeping with the style/s of debate being entered into should be utilized. (96)


Here we need to be mindful that our arguments are individually and collectively proper, appropriate and valid in the context of the type/s of debate being entered into. That, in essence, we suitably adopt and adapt those rules consistent with that overall type of debate. (97)

7.    Outcomes: Our conclusions should be in keeping with the nature of those debates and discourses entered into, and, focused and marshalled by the import of the topic(s) chosen. (98)


A debate should also be mindful of the consequences entailed in the outcome of those deliberations. Hence, often, there is also the need for a consequential analysis of those conclusions, in order to determine their logicalness, suitable dialectical applicability, use of acceptable facts, consistency, coherence and non-contradiction; phenomenological accuracy; full and relevant aesthetic appreciation; ethical propriety; pragmatic and utilitarian appropriateness; hermeneutic possibility and significance; and/or ontical factualness, etc. Obviously, conclusions that seem anomalous to our moral compasses should be more closely examined. (99)

8.    Overviews: The overall course of a debate should not be lost sight of, and, the imputed integrity of that debate should not escape some form of examination and overall assessment. (100)


By asking general questions, e.g., along the lines of this scheme, etc., we should be able, hopefully, to give an overall assessment of the course of that debate, in the light of our topic(s), so as to conclude if propriety, appropriateness and semblance of validity has been duly observed. In other words, addressing the authority arrived at in and through such an overall debate. Was this debate frivolous in intent or serious; did it adhere to its brief; was the insistence of certain attitudes and rulings consistent with the overall style of that debate; were conclusions arrived at proper, appropriate and valid; and, was the consensus in that regard in keeping with this assessment, and v.v? (101)


In difficult debates, e.g., on the ‘controversial’ topic of global warming, let us note: that in complex, nested debates we should both critically distinguish and differentiate different rules of engagement as well as critically accommodate and integrate them when and where possible. That, furthermore, in the adoption and adaptation of certain principles, e.g., the demand for a fair and balanced engagement, we should note in that regard both internal and external forms of propriety, appropriateness and validity of those individually and collectively ascribed rules of engagement whilst overseeing, within that overall debate, in an apposite and adequate manner, that it is conducted within an overall integrity of purpose. (102)


That, in general terms, let us ask if that debate was entered into in an authentic manner or otherwise, and, were the rules of that debate in keeping with its definitive sense of style or as an integrated hybrid of styles, and, can we or should we agree with its seemingly coherent or incoherent outcomes? And, then, in what manner should we affirm such a debate or set about its destruction, deconstruction, re-construction... or should we set about  resolving those problematic issues through some other more viable form of harmonization... and, at the end of the day, just where should we stand and make a stand in the midst of such re-considerations? (103)

       Noël Tointon, Sydney, 8.9.14.

Appendix 5.3: Key Findings

1.
That the controversial nature of the Controversy over Global Warming is an illusion!

2.
Often, a demand for fair and balanced treatment in a debate is not fair and balanced!

3.
Just as there is a separation of powers in the Westminster system of democratic government there should also be a critical separation between the political sphere, on one hand, and business and all other vested interests on the other!

4. 
When confronted by an ethical crisis, in some form or other, we should re-engage our moral compass(es)!

5. 
Acceptance of our responsibility in an ethical situation demands our existential responsiveness!

6.
Moral responsibility extends to our embodiment, embeddedness and embankment in this world as lived!

7.
Nested discourses and debates deserve to be treated as nested!

       Noël Tointon, Sydney, 11.9.14.

�	         See footnote 13.


�	        Wikipedia: Scientific opinion on climate change. Article can be seen by Googling title.


�	     An Alaskan town had litigation, unsuccessful as it transpired, against the fossil fuels industry, namely ExxonMobil Corporation, et al., for global warming and the subsequent increased erosion of its shoreline as a consequence of the same. Refer to Wikipedia entry under the title: Kivalina v. ExxonMobil Corporation.


�	        Refer to the Wikipedia article titled: Climate change denial.


�	        E.g., refer to comments reported in the Independent Australia titled Rob Oakeshott and 'vested interests” 21.8.12. Also Earthsharing, 8.8.2008.


�	        On the topic of resilience refer to section 2.7, paragraph 52-57.


�	        Refer to govern policy in this regard by consulting the government website: Department of the Environment; Carbon Reduction; Australia's emission reduction targets. 


�	        Refer to the ABC site: Fact checker: 12 August 2014: Fact check: Rupert Murdoch misleading on North and  South Poles.


�	        E.g., on the 23 September 2013, etc. Google: Media Watch and global warming bias in the Australian. 


�	        Tony Abbott is reported to have made this comment to the small Victorian newspaper the Pyrenees Advocate on 1 December 2009. 


�	       Although we have the recent report on the ABC website that a Ian Dunlop, a former chairman of the Coal Association, in Australia, criticizing and condemning the chairman of  the Prime Minister's Business Advisory Council (BAC), Maurice Newman for claiming that the Earth is cooling. Refer to the article on the ABC website, 15 August 2014, titled: Corporate Australia in denial over climate change, former coal exec Ian Dunlop says.


�	       Refer to the website for The Aspen Institute noting a resilience dividend. Also refer the website for The Rockefellow Foundation: April 21, 2014 titled: The Next Big Idea for the Next Decade: The Resilience Divided.


�	        Refer to Wikipedia under the headings of Greenhouse gases , and, Chlorofluorocarbons. 


�	         As in my classic example of the bridge architect who must build a bridge that doesn’t fall down and injure people whilst remaining within a reasonable budget.


�	         As noted in this essay, seeing the ethical as general or particular kinds of moral considerations, and, the moral as specific ethical considerations; i.e., as more probable possibilities of enaction within the confines of a specific moral situation. 


�	         Google ‘Milgram Experiment’ for further information, etc.


�	         Please note that I have only broadly paraphrased the essence of this experiment.


�	         E.g., as in an ethical debate.


�	         E.g., in a moral debate (noting my distinction of ethical context type versus specific moral situation).






