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Part XLVIII: The Existential Economy!

The Transformation of Value, and, the Value of Transformation:

The Existential Economy?*

0.    Preamble


In this (last) essay-paper I will first explore this open concept of the ‘existential economy’, but, in the second half of this same exploration, I will conduct a deconstruction of this same concept.  Metaphorical modeling can only go so far and I hope the perceptive person will realize that I do this in a manner that is without real contradiction! (0)

1.    First Introduction and Exploration of the ‘Existential Economy”.


In the first part of this essay-paper I am going to explore this concept of an existential economy. (1)


The existential economy, in a provisional definition, can be initially be treated as 'the circulation, in the intentional economy, of value'. It is an 'open' economy in the sense that it cannot (nor should) be reduced to that mere level or basis of circulation or that apparently being circulated. It is 'existential' in the sense that from its relational interaction more value is divested in and through that economy than is merely invested in the same; indicative of the emergence of value in and through a process of value formation. The apparent value that is being circulated is either re-cycled in circulation or consumed, in part or in whole, or, removed from circulation. Removal from circulation leaves traces of value that may or may not be able to act as proxies for value incurred in and through their recirculation in a real economy or, i.e.,  an ex-intentional economy. An economy of desire, in some form or other, to some degree, helping to drive that process of recirculation; especially if some form of an excess evaluative valuation is realized through such re-value formation; explaining in part the phenomenon of collecting, e.g? All value formation taking an ordered complexion; e.g., appreciating an aesthetic dimension or noting the utility or both (as in our review of a  beautifully designed and made chair, etc.). Then, consumption is arrived at through transformation and likewise has an ordered complexion as must all value formation. Let me illustrate and link these provisional concepts. (2)


The value of our labour is usually translated into money. Our labour is consumed (by someone else or some organization) and paid for just as the laborer consumes the finances of the person or persons or organization utilizing the service of their labour. That money as wages, in turn, can buy us food. The value of the food is in its being eaten or in its potential to be eaten. When food becomes stale or goes off it ceases to have value as food for us. It could be used to feed the ducks or the pigs, or, it's just thrown out. (3)

*Latest version: www.homestead.com/noelshomepage/noelshomepage4.html

However, all is not as it seems. From the hypothetical point of view of the intentional economy value is circulated but each moment in that apparent circulation there are textual depositions in either the classical sense of intentional behaviour that writes a texts or similar and/or causes a non-classical rearrangement of the phenomenal-phenomenological surface of our world (for most people the surface of our Earth except those who travel through the air by plane or go into space). Although we make this distinction between a classical type of text and a non-classical type of text, in truth, all textual deposition is the result of a re-arrangement of the surface of our world as lived. All intentional enaction leaves an infinite set of parallel trails of deposition as re-arrangements of the surface of the world. Infinite in the sense that imperceptible shifts in this surface of the world ripple and cascade from each source and its collective point of intentional deposition; some shifts canceling out other shifts, some shifts causing other shifts to follow; most if not all of these shifts being imperceptible to the intentional consciousness of either ourselves or others, and, those that are noticeable being progressively being eroded in time… like footprints on the sand of a beach swept by both winds and tides… However, those parallel trails that are evident can be used by the hermeneut to propose and collate forms of correlation and alignment in their explorations of imputed intentional significance. (4)

‘Classical texts’ being perceived as both intentionally directed and directed towards their intentional appreciation and thence their encoded presentation/s; such encoding in principle also taking an infinite number of possible forms of isomorphic transcription. E.g., putting ink to paper or typing up the same text on the screen of a computer, etc., and where a letter could be copied or photographed, or, the computer storage could be done on a hard drive, disk, memory chip or memory stick, etc. That all intentional acts could be described as leaving ‘an overall re-arrangement of the world'; even mere thoughts that are not expressed through speech and/or actions, etc., are realized through a re-arrangement of brain chemistry during this process of ideation. Now, indirect expressions of value are deposited in such intentionally re-directed re-arrangements of the world, however, as noted, moment by moment, the value of value (as no-value) is only expressed in and through that moment through transformation. So labour, e.g., becomes wages which are expressed in a bank account which when spent immediately releases that value and which may or may not also represent some form of value if it too were to be transacted or circulated. So, with my wages, and a mortgage, we may be able to buy a house which, at some future date, could be sold. In selling that house I may find additional value through being able to sell it for more than I paid for it. Or, I could loose money and find a negative sense of value. Then, in the relativity of things the money finally achieved at sale might merely buy an equivalent house in value, etc. Hence these considerations of intentional acts or events, textual depositions, circulation of existential amplified value formation, consumption, etc. (5)


Although barely scratching the surface of a description of (how our language models deal with this phenomenon of) value in its formation and consumption, etc., let me attempt a more systematic and prescriptive take on our reception of value, albeit as a provisional work in progress. (6)


For a start, let me state that (from a reductively oriented point of view) (infinite in deposition, but limited through the dissipation of such parallel trails) textual deposits might or might not be observable, i.e., be found available for textual interpretation (through apposite forms of possible hermeneutic appreciation), still, they only indirectly indicate ‘economic circulation’. Furthermore, textual depositions are re-arrangements of the world, be that as classical-like texts or non-classical-like texts, or, merely produced through intentional enaction alone. E.g., deliberately making footprints patterns on the sand of a beach or just merely walking along a beach (since both are the products of intentional directedness) whereas the former were more set up to be read (even if not read by someone else). (7)


For convenience let us discern within the enaction of the intentional act or event the following provisional headings: circulation, deposition(al re-arrangement), evaluation, valuation, value, consumption, residues, re-appropriation, re-circulation, etc. (8)


The expression ‘circulation’ hardly does justice to the complex dialectical interactions that take place between field and ongoing points of focus and the nesting of fields with different degrees of epistemological organization within the organization of the epistemological hierarchy that characterizes and forms the overall semblance of the psyche and its parallel in a complex sense of an overall semblance of subjectivity. ‘Circulation’ is suggestive of a linear progression over time with the accumulation of value and its deposition as textual traces. (9)

But in taking circulation as non-linear and momentary we would then need to perceive the ‘deposition’ of value as momentary likewise. Furthermore, depositions are not so much deposited as textual traces continually traced out through ranged or limited re-arrangements of the phenomenal-phenomenological surface/s of this world as lived. Classical re-arrangements being treated as ‘texts’ in a classical sense; i.e., as encoded and not merely deposited inadvertently. The technical expression ‘phenomenal-phenomenological’ indicates that the world of experience in our experience of the world is conducted through our embodiment, embeddedness and embankment and although constituted in intentional consciousness it is also in a direct relation with the phenomenon of world in that manner that we find ourselves engaging this vision of the world. In this regard there is no false dichotomy between an isolated internal world/s and so-called external world/s, etc. The hyphen (in the expressions 'life-world' or 'phenomenal-phenomenological') also recognizes the need for a transcendental suspension and a suspension of that same suspension, etc. (through their linked non-differentiated distinction). Recognizable sets of recognizable depositions can also be treated as integrated textual depositions, or as a 'text' or ‘texts’, in a pure classical sense. Hence e.g., letters and lists, etc., and, also, pieces of art, photographs, etc. A photograph being intentionally shot or constructed or rearranged to record a scene and in which the ‘bits’ of the photograph are to be collectively read as representing something in the world or as if representing something in the world or of a world. Just as an oil painting, e.g., is not merely read as a set of brush strokes or dabs of paint on a flat surface, etc., but, as a representation when intended to read as a representation of the world and/or the world of emotions or ideas, etc. (10)


Evaluation is the reading of a text (series and/or set/s of texts) as a textual deposition (series and/or set/s of textual depositions) and discerning the apparent value of that under such textual focus. Reading being able to discern what arrangements are intentionally redirected within the range of the apparent text, etc. So, e.g., ink marks on a page are read as being made by a person including an inadvertent ink blot or smudge (although the latter are dismissed as having value, indeed, rather, as detracting from  the aesthetic or formal value of that text (just as, in contrast, e.g., rain drops on a window pane would not normally be read as a text). Therefore, we can define evaluation as the perception of the textual (from the non-textual) and perceiving the value of that text within its textual range (so we do not confuse the statements and ideas present in one book with another unless it has the same title or could be given the very same title if it were without such identification). (11)


Evaluating the apparent value of a text gives us its current valuation. Evaluation taking place in a transcendental/trans-intentional/trans-cognitive state of judgment. Reflection on the same gives us its apparent valuation and an appreciation of the same can give us its apparent valuation or received valuation. Valuation is conducted with reference to our six orders. However, in this regard we note more its second order aesthetic value and/or its third order de-ontological significance and/or its fourth order pragmatic utility (or as a description that had such utility) and/or its fifth order hermeneutic indication of possibility or possibilities and/or its sixth order ontical or actual-factual status (as an established fact until that sixth order status is undermined, rewritten or not re-affirmed). (12)


Value is discerned if the reading is able to discern an appropriate set of genres that would allow one to read that textual entracement. A ‘reading’ being affirmed as a reading when more much value is discerned that that merely invested in that act of reading and the same reading, more or less, can be re-read or discerned, or, a novel re-reading can be arrived at through some form of a transition or transformation of the prior reading or readings through the adoption of different genres and their ensuing adaptation. So, e.g., an ironic or humorous text is read and then when its irony or humour is appreciated then we find we have re-read that same text in the light of that transformation of our reading. (13)


The value of the text in question is that existential excess or surplus in value discerned in and through our reading of that text assuming we have properly, appropriately, and validly reconstructed its value (or at least discerned its primary or apparent value). Hence a need for meta-textual genre recognition in this reading of a text, and determining its apparent value, etc. (14)


Consumption of value occurs when one form of value is transformed into some other form of value, in part or in whole. E.g., money buys food which, in turn, is eaten or given to someone else for them to eat. True or double consumption occurs when the original value cannot be reclaimed through a reversal of that transformation (through a thorough consuming of that consumption). So food is completely consumed when eaten, however, in the sale of an art work some of its original momentary value, hopefully, can be recovered even if only in part. Or, it might prove to have been a good investment. In either relative and/or absolute terms (the latter perspective being arrived at in a comparison with the original terms of reference). Value is positively invested when its conversion recovers a greater degree of value in either relative or absolute terms of reference; i.e., the latter perspective being conducted in a convertible currency equivalent or in terms of its potential for bartering at the time of its investment and after the same in some other later point in time. The sale of a house, e.g., might give us a return on its original investment but not buy for us an equivalent amount of goods and/or services that could have been obtained with our original use of currency. A few centuries ago one thousand British pounds could have bought you a mansion but now, with that same sum of money, you might be lucky to rent a very small apartment in London for a few weeks? (15)


Because consumption was not entered into, was inappropriate or only partially appropriated we are left with residues in a variety of flavours as far as value goes. E.g., a letter, opened and addressed to yourself might be considered consumed, but, still, the text itself is not consumed unless burnt or ripped up and thrown away in a form that could not be read. Or, you use a fifty dollar note to pay for a twenty dollar meal. The fifty dollar note might be seen as partially consumed. Or, if you lost that fifty dollar note then you can no longer use it (although another person on finding it would be able to do that if that currency was able to be used by them). Hence this concept of residue. In essence, any text that remains after its deposition(al re-arrangement) can be treated as a textual residue with some form of residual value (in a genre form whenever found to release a relatively greater degree of value in that field of adoption and adaptation).  Of course deposited value needs to be re-appropriated and re-cycled in order to regain some form of value or at least have that potential for such re-cycled re-appropriation. This reconnection taking the form of a link be it in the form of a banknote or coin, an amount of money in a bank account, a debt, a mutually accepted obligation, etc. (16)


The activation of a form of value represented by an actual text or virtual text (e.g., an obligation) is that transition and transformation conducted by one or more persons in accordance with the nature of the text (as a text, series and/or set/s, etc) invoked in that regard. Thence its re-insertion into a world economy of some form or other. (17)


Given that re-appropriation is a form of re-circulation of a text, in some form or other, it follows that the initial textual deposition or its equivalent itself is now textually re-arranged. So. e.g., the fallen five dollar note is picked up by some other person, or, an obligation or promise is enacted or transmuted in some other form or other, etc. Thence a preservation of a value through such proxies (given their meta-textual treatment as such and their ability to be reinserted into some form of an economy be that as originally intended or some other just as, e.g., cultural artifacts can be collected and thereafter treated in that economy of collectors). (18)


Now, given this distinction between an initial circulation and its textual depositional re-arrangement and its re-appropriated re-cycling what differences and similarities can we propose between these two forms of economy given that the intentional must be either engaged or re-engaged? (19)


The economic world can be referred to as an ex-intentional economy, whereas, in contrast, the experience of value and/or the re-experience of value is conducted in the intentional economy in particular terms of reference but specifically in and through the existential economy. Given transcendental subjectivity, i.e., a sense of judgmental subjectivity as an appreciator of value, the intentional economy must always possess the complexion of a moral economy (in the light of its embodiment, embeddedness and embankment). Then in order to appreciate the value of this moral economy, or any other form of value, an evaluation demands an existential economy. Thence the existential economy that appreciates the existential excess in valuation that arises in and through such valuation/evaluation, etc. (20)


Obviously, economic activity in any economic form (intentional or ex-intentional in character) cannot be effectively viewed in a reductive mode. An appreciation of a surplus in value formation co-opting an emergent lens... and it is through such a lens that the economic value of value formation can be properly assessed. Partial reductions have a utility that is restored through their re-synthesis back into their context of origination. Thence the import of the overall transcendental suspension through the re-contextualization of its reductions. Just what claims, in this emergent light, can we make on the behalf of the ongoing overall transcendental suspension? And what are the ramifications of such insights? (21)


An existential orientation is a pro-relational orientation; i.e., an orientation in tune with the relationship/s in question as entertained in and through the collective lenses of embodiment, embeddedness and embankment. A relationship in tune with this  relational understanding would find itself existentially empowered, through an appreciation of its ensuing existential surplus, to respond responsively and responsibly to the place that relationship has for-us in 'our' world as lived. Thence, under normal circumstances, a concern for both the preservation and conservation of the relationship (as defined elsewhere, i.e., respectively the (non-negative) continuation of that relationship and the (positive)amplification of the value of that relationship (in an manner conducive to the ongoing growth in the general evolution of that relationship for all parties concerned). Recognition of this existential surplus enjoyed by the relationship per se, as defined relative to itself from an appropriately reduced perspective, albeit in the context of an appropriate ongoing overall transcendental suspension, allows us to engage with this relationship from an existential perspective. Such engagement, in general terms, permits us to formulate an existential philosophy in the light of this existential difference between a reductive appreciation of the relatively material basis of a relationship and its existential sense of presence above and beyond its mere material embodiment, etc. Thence an existential philosophy that is receptive to both the emergent, and how this emergent sense of being is experienced from a relational perspective in and through our relationships as lived. Indeed, in and through the more important relationships that exist for that subject in a manner that collectively negotiates their mutual interactions and enactions. (22)


Elsewhere an existential philosophy has been examined under a number of heading. E.g., spatial and temporal considerations, subjective and inter-subjective orientations, and, the same can also be approached objectively, inter-objectively, subjectively and inter-subjectively, and, then in terms of correlations, alignments, distinctions, operations, transitions, transformations, treatments/retreatments, relative transformational invariance, etc., etc. However let us examine the first four headings in this attempt to re-examine how the semblance of an existential excess in value formation is appreciated in and through our appreciation of our relationships (be that in terms of their embodiment/s, embeddedness and/or embankment). (23)


In a pro-relational stance we come to experience the existential totality, existential excess and existential difference of a relationship in question (or a series and/or set/s of relationships in question) as different from its material orientation. In temporal terms we find our relationally oriented experience to have a different sense of time engagement, indeed, a sense of time that has us experiencing this semblance of existential engagement in an ahistorical immediacy of the here and now, in a semblance of time that appears to be as if engaged, as if lived in the eternal now, in an ongoing sense of presence, in an appearance of phenomenal-phenomenological immediacy, etc. The intensity of this appearance of ongoing presence directly indicates the extent or apparent facticity of that overall sense of our existential relatedness through the successfulness of ongoing resolution being entered into. Such engagement, through  that recognized-encounter, through reflection, gives us this different sense of a time-consciousness, namely, a sense of lived-time enacted in the immediacy and centrality of that moment or period of engagement. In this we are re-viewing that relationship in and through its own relativity, i.e., in and through its own embodiment/s, embeddedness and embankment. Thence this lived sense of time that appears to inhabit the eternal moment (in a direct proportion to the extent this semblance of the existential is actually being engaged). (24)


In a pro-relational stance we come to experience the essential space of that existentially oriented state of affairs, namely, the relationship, as if the same character of that relationship pervades the entire ambit of that relationship in an equal manner from every point within that relationship. Just as we find the saltiness of a glass of seawater pervades the entire glass of water equally so, too, in a similar manner we find the relational nature of the relationship as equally pervasive and the same form each and every point with in the same. That such a distinctive experience is equally indicative of the extent we are re-viewing that state of affairs in an existential manner from an existential orientation. The self-organized state of the relationship being primed to respond equally through out the ambit of that relationship in bifurcational changes of state. The period over which these transformational transitions take place defining the momentary nature of that re-self-ogranized/re-self-organizing system. (25)


From an subjective perspective we find the existential dimension permeates the intentional re-direction both in an internal manner in our perception of the moment, moment by moment, and in an external manner whereby at various points in that sequence of moments there will irrupt moments of such external re-direction. Thence the ability of the mind to form intentions and change the same through re-direction and replace the same through prior patterns of retention along with incremental shifts in the latter. (26)


In an existentially oriented inter-subjective mode, we find existential engagement encourages us to both preserve and conserve our relationships. (27)


How is this pro-pro-relational state achieved? Through the ongoing enaction of the overall transcendental suspension at the very center of the existential economy as it finds itself aligned with the moral economy and the alignment of the same within the intentional economy (without drawing too find a distinction between these three overlapping economies of the intentional by the moral and the moral by the existential, etc.). In effect, through the imputation of circulation as these economies find themselves centered in the intentional economy and the intentional economy itself is centered in the ongoing enaction of the overall transcendental suspension. However, we are confronted by a certain difficult. If the existential economy appreciates the circulation of value in the moral economy as it aligns with the underlying intentional economy we must ask just what is circulated given that value is only entertained on a moment by moment basis, and, the deposition(al re-arrangement) of texts is not circulated per se given that the same are deposited moment by moment with out being circulated per se. Even in re-appropriation and the recovery of value the same conditions hold, namely, neither value/s nor text/s are circulated per se! So, in this moment of aporia, understandably asking “how can circulation proceed if nothing is circulated”, let us re-investigate the nature of this so-called existential economy (by more directly examining this impasse?)? (28)

2.  Second Introduction and Exploration through Positive Deconstruction 



We could have defined the 'existential economy' as a 'circulation of value through an intentional appreciation of value formation'. But a deeper philosophical or phenomenal-phenomenological examination of this interpretation would fail in both domains. Philosophically, we would find that if value were only to arise moment by moment, and, the consumption of value were to proceed moment by moment, then there could be no real circulation since nothing exists between and across these moments with the implication that, at best, circulation is only simulated, or, at worst, it would be a mere illusion. Phenomenologically, we would arrive at similar if not the same conclusion. For a start, value cannot be reduced to the merely intentional given its trans-cognitive/trans-intentional/'transcendental' status formed in and through an act of judgment. Arising in and through a moment of resolution it cannot be before this moment of resolution or after this moment of resolution. If merely perpetuated through a series and/or set/s of judgmental moments, with the same judgmental import, the same situation arises, namely, as an apparent process of  individual judgments that can only manifest as a contradiction in terms given judgment is either had or not had since it is either enacted or not enacted. Deliberations, pre-resolution, could be ongoing but resolution, itself, can only be in and of the moment. Either that state of affairs to be resolved is now resolved or not yet resolved; just as a door is either open or shut (although we might still invite a third state or stage of the between as being 'ajar’ in the sense of being open but not open enough for us to go through that door?). Still, in an ex-intentional economy we do have a circulation of economically desired goods, whereas, in the existential economy one must wonder what could possibly be in circulation for us to nominate it as an economy? (29)


Given the ongoing overall transcendental suspension is at the center of this imputed economy of the intentional, etc., let us investigate what possibilities might 'simulate' a process of circulation even if that circulation were to be more an illusion? For a start, we have this 'state of affairs' of the 'overall transcendental suspension' being seen as isomorphic and equivalent to the 'overall hermeneutic circle of comprehension' given that we have three poles or polarities associated with both, and, each pole can be mapped on to a corresponding pole of the other. How can we account for that theoretical mapping? On gestalt grounds; on an understanding, through modeling, how phenomenal-phenomenological fields are engaged, etc. Both heuristic devices, in a variety of lights, can be seen as an expression and representation of a gestalt philosophy where 'focus' maps both the 'reduction' and 'parts', 'field' maps both the 'synthesis' and the semblance of 'wholes', whilst 'intentional subjectivity' maps both the existential moment of the transcendent integration of both ‘analysis-and-synthesis’ as mirrored by the integration of 'parts-and-wholes'. But, given this appreciation of an isomorphic relationship between this ‘suspension’ and the ‘hermeneutic circle’, and, our gestalt understanding of the nature of field/s, focus and its co-associated corresponding intentional subjectivity are we any closer to impute some form of non-simulated circulation or simulated circulation? The former we must dismiss. Things do not circulate in our brains except chemicals, electric-like potentials between ions and synapses, etc. On the other hand, phenomenological linear/cyclic interpretations dealing with the imputed interactions between protension-intention-retention would seem to suggest that the apparent intentional content as 'thoughts' could retrace themselves out, in order to become thematized, if only at the level of this simulated states of affairs? We do seem to possess the continuity of thought processes and an ability to reconstitute past thoughts and judgments in the form of memories so should we view a process of simulated circulation as taking place? Why not?! Thence the imputation of the existential economy, albeit more as an heuristic device. (30)


Of course taking this path implies that the existential economy is, in part, an illusion, whereas, on the other hand, what must 'circulate' within the intentional economy must be nothing else other than 'the intentional productivity engendered within such a simulated state of affairs'. That, obviously, the limits of our modeling are very close to being revealed, and, thus, we would need to take greater care in using such an expression given that the intentional economy is more a simulated economy... But, then, we should perhaps take heart the fact that all intentional consciousness, and its intentional and trans-intentional productivity, is simulated. ‘Among thieves all thieves are thieves’, or, for you, ‘among friends all friends are friend’, but, not all thieves are equal  just as not all friends share an equal degree of friendship, or, rather, are shared within a friendship in an equal manner! So, in a similar fashion, let us treat all simulations as simulations even though no one simulation is equal given that all simulations are uniquely deposited (through the very uniqueness of depositional re-arrangement) and demonstrate a greater or less degree of import, i.e., ramifications, i.e., present implications and future consequences. Our ability to both predict and experience such ramifications being testament to unique simulations/simulated uniqueness…. (31)


Given this simulated status, what ramifications would follow in the wake of this modeling? (32)


As previously stated (in paragraph 10) intentional directedness is in a direct relationship with its intentional objectivity. If I walking in the countryside and wish to sit on a rock then that intentional motivation can be acted upon by enacting just that intent. I walk towards this large boulder in this field, under some shady trees, and duly sit upon the same. I can do this because I am embodied and through my physical embodiment I can directly make contact with that material object in all the modalities of its engagement. In this fashion. In some sense I imagine my sitting on this rock and find myself doing so… first, in an imaginary sense, and, then, by realizing that intent in a non-imaginary modality of engagement. Even though this intentional economy is 'simulated' if anything it makes it possible (in a transcendental sense) for me to intend my sitting on this rock. In my imagination I imagine my self seated there and duly enact those processes that allow me to arrive at this intentional state of affairs beyond its mere imagination. If anything the distance between my imaginative sitting on this rock and my actual sitting on this rock has been intentionally navigated, and negotiated with myself, in a sense that allows me to do just that. In this encounter with the rock it is obvious that the simulation of the intentional economy is not a mere simulation, or, for that matter, not a non-simulation. In other words the intentional distance between intentions and their intentional realization, in all relevant senses, cannot be that too far apart. (33)


On implication that can be taken as a finding from these explorations is that mere possibility cannot be engaged, i.e., neither encountered nor recognized. Our more successful simulations are those that see us enacting possibilities in such a manner that we arrive at a realization of our intentional objectives. I see a rock under those trees and desire to sit upon the same. Finding that I duly do so through engaging those possibilities that will let me do just that. In this I intentionally navigate the world in and through my embodiment and its embankment. Or, in our dealing with others we should find that the preservation and conservation of our more important relationships is arrived at through our deliberate attempts to negotiate with others in and through our mutual embeddedness. Non-pure possibility or potentiality would seem to suggest that a state of pure actuality cannot be arrived at likewise (except in a derivative analytical sense set up through definition). That pure actuality just cannot be engaged, i.e., can be neither encountered nor recognized. How might we argue for that conclusion? (34)


Pure actuality would imply pure resolution, i.e., absolutely successful resolution of the differences that stood in need of resolution. However, as noted in these essay-papers, absolute resolution is death! Actuality can only be approached but never absolutely obtained. Although I am seated upon this rock I am also thinking about my being seated on this rock. I am not just seated on this rock since I am also reflecting upon this state of affairs. If I were absolutely seated and just seated on this rock I would be dead! This spectrum between possibility and actuality actually assisting us in the determination of our desires and overseeing their enaction, etc. How might this shift from the less potential to the more possible to the relatively actual be overseen? Through the appropriate coupling of incrementally induced chaotic behaviour. By such means subtly and less subtly manoeuvring ourselves toward our intentional objectives in a manner that reflects our intensity of motivation, etc. (35)


Given this model of incremental, chaotically re-directed re-engagement just how is this enacted in an existential manner; i.e., in keeping with the intentional economy, the moral economy and the existential economy? (36)


By enacting those intentions more aligned, if not most aligned, with our pro-pro-relational stance. i.e., finding those intentional increments that head us towards this state of relational alignment with our own embeddedness as well as our own embodiment and embankment. So, I wish to sit on that rock in the cool shade under those trees. In the light of our explorations how might this be achieved? By engineering those micro, incremental shifts that find me heading in that direction. In some sense the determination and formulation of an intent in my relationship with the same is enacted in such a manner that my alignment finds itself progressively being realized. Basically we keep repeating ourselves. Through the adoption and adaptation of the relevant genres in our existential relationship with our objectives we ensure that those objectives are formulated and enacted within the ongoing overall transcendental suspension that ensures those  reiterated incremental shift do all the hard work for us in that regard. Thence this dialectical dance enacted in and through our exercise of the intentional economy, etc., or, rather, it being able to direct us in the thematization and realization of our intentional objectives. A state of affairs assisted through re-investing the existential surpluses or excesses realized through our engagements with the world as lived as we stand before-others, with-others... assisted through our embodiment, embeddedness and embankment. (37)


What might be entailed in a pro-pro-relational orientation, and, how might our passage through this World-of-Life take on an existential complexion that is progressively aligned with this world as lived? (38)


By engineering the relevant ongoing overall transcendental suspension in keeping with the existential nature of our objectives we should find an alignment between the intentional economy, the moral economy and the existential economy as well as meeting those objectives when and where their realization is in harmony with our overall pro-pro-relational stance. By such small, incremental steps we should find ourselves working more harmoniously with others, becoming more responsive to the same and find a responsibility in keeping with our moral economy as found to be appreciated from an existential perspective... In effect, letting potentiality in the relationship in question, in being questioned, realize those more probable possibilities through its own ability to enact closer forms of alignment from this selection of such chaotically inspired external re-directions of the apparent intentional economy as tempered by the enaction of those steps that head us toward our objectives and by resisting those forces that would impede us in that same regard. Then, we are rewarded by our realizing our intentions, through their resolution, in both a manner in keeping with their intentional constitution and in a manner in keeping with their existential character or though a relative lack of the same. Thence our need to take care in what we wish for given that we may obtained the same through that desire for such engagement (as its recognized-encounter). (39)


How can we harness this existential surplus in a pro-pro-relational stance in order to achieve our intentional objectives in an existential manner befitting the existential nature of our intentional objectives? (40)

3.    Provisional Conclusion and Comments: Part I

                  


Having dismissed the existential economy as little more than a simulation, or, rather, as a simulation of simulations, and, implied that such simulations are little different from illusions, it must be asked “just what can be salvaged from this spectre of an existential economy?” (41)


Everything, yet near nothing, at least the simulation of all things in between! From such ‘emptiness’ comes the characteristic measure of all things given that they arise as relations in and through their simulations. As simulations, in phenomenal-phenomenological consciousness, and, therein, as correlations between the relatively objective, inter-objective, subjective and inter-subjective. Through an appreciation of such correlations we discern degrees of alignment and can then become more aligned with the apparent reality to hand through processes of progressive alignment through re-alignment or, i.e., re-de-mis-alignment. Furthermore, from a progressive re-enrichment of the existential economy exercised through our current engagement/s the reality of our apparent reality to hand is revealed for us. ‘To hand’ in the sense that it is appropriated by us and, in turn, appropriates us. However, ordered value is more complex than matters of mere utility… and value formation is taken up through engagement very much in the manner of its appreciation… in terms of what we find we are currently able to appreciate… and that which more richly rewards us, rewards our interest…. (42)


Surely, from illusions come illusions?! What value can come from this concept and modeling of the so-called existential economy (along with these other overlapping concepts of the intentional economy and the moral economy?)? (43)


(In accordance with the formula that the ‘x of x is non-x or not-x’, e.g., meta-x, etc.) we can say that the ‘illusion of illusion is not an illusion’, and, what is not an illusion must be real, have a reality in keeping with its phenomenal-phenomenological nature/s. In this manner, in this sense, the simulation of simulation, through re-iteration, etc., retention, etc., must have a nature, effectively, for-us, that is not merely simulated. Indeed, it must put us in direct contact with that with which we are relating to, and v.v., given that that is the very nature of ‘being in a relationship’ that we must stand in a direct relationship with that with which we stand in a relationship to. For how else could we be in that relationship? Even a virtual relationship is constituted in a direct fashion; being directly engaged in a virtual manner in and through those modalities associated with that style of interaction. Furthermore, given that all our basic interactions are mediated through the ongoing overall transcendental suspension et al, we can also note that that the ‘suspension of the suspension, equally, is no-suspension’, i.e., the directly simulated interaction with that under such focus. In this light, the intentional economy cannot be a mere intentional economy, and, indeed, takes on a moral complexion in our interactions with other, for how else are we to foster the interactive nature of our embeddedness, and, moreover, must also have an existential complexion given our ability to appreciate the nature of value in all of its ordered complexity beyond the mere input of the relatively moral (in and through its collective aesthetical, de-ontological and pragmatical inputs) given our ability to overlook such a dimension (at our peril)! (44)


Returning to an intuitive, experiential level of understanding, let me now ask just how does the existential intersect our engaged experience as found in this world as lived? It is my intuition here that this existential orientation can be discerned in (pro-pro-relational) experience, say, when we are rapt in our enjoyment of a beautiful painting, or, feel we have done a good deed, or, manage to resolve a bitter dispute with someone in such a manner that those parties now feel more closely bound to each other, etc., etc. Then, there is this profound conundrum that value is both devolved in the immediacy of the existential moment as well as something that might be circulated with existential consequences be they intended or unintended, etc. Therefore, to conclude this essay-paper, this volume on the critical appreciation of the existential economy and the phenomenological nature of the existential, and, to complete this series of essays in these three volumes… let me now attempt to more systematically address these issues in the light of the work developed to this point in time… (45)


Let me answer this question “what is this existential orientation (in pro-pro-relational experience)?” under the following twelve ad hoc headings: as a surplus of value, modal richness, conflict resolution, transcendental re-positioning, higher epistemological organization, promotion of positive re-self-organization, signification, consequential insight, attuned enaction, effortless-effort, amplified value formation, pro-pro-relational relativity… as applied to our three subheading of embankment, embodiment and embeddedness (to which, for the sake of classificational completeness a spiritually or theologically inspired person might add the semblance of a spiritual form of empowerment wherein our placement in the world is de-displaced and re-emplaced with a greater sense of transcendent-immanent significance [regardless of whether that is interpreted in a religious or a non-religious frame of reference
])… (46)


We can also be mindful of the subheadings that can be applied to these subheadings, in our experiential differentiation, through noting the defining characteristics of the existential, by paying attention to these aspects of the spatial, the temporal, the subjective orientation and the inter-subjective orientation as examined elsewhere
). (47)

(1.)
Let me now, therefore, sketch out the significance in experience of this aspect of the existential all too overlooked in our passage through this World-of-Life. For a start the existential has been denominated as and nominated for its ability to present/represent/re-present a surplus or excess of value hence an existential surplus or an existential excess (with no difference between these tow expressions implied). Those who indulge in reductivism or materialism might be at a loss here. In our experience of a broom, .e., we do experience its handle and we use the handle to move the head in a sweeping action, however, the true import of the broom is in its pragmatic utility as a device to ‘empower’ our act of sweeping beyond that that would have been found in using merely the head. This difference we can denominate (descriptively) and nominate (prescriptively in the form of a distinctive label) as an existential difference, or, rather, in part, act as our introduction to that overall existential sense of difference through noting such a difference in those modes under such currently engaged focus or ‘engagement’. In effect, being existentially engaged to that extent the existential difference can be experienced through those individual modes and/or collectively. An overall existential difference being approached through a more integrated approach to that in question under examination in and through the overall transcendental suspension. Thence, also the delineation of a hypothetical sense of an overall existential difference when the full potential of his semblance of a difference is able to be nearly experienced. Full experience not needing to be obtained given that this pro-pro-relational stance, of the existential attitude, allows us to obtain an essential holistic snapshot of the same. Just as our appreciation of a glass of salty water does not need us to drink that entire glass given that a mere taste would establish this type of an essential understanding alone! Thence also this connection between the integration of an essentially treated phenomenon (series and/or set/s of phenomena). (48)

(2.)
An appreciation of this existential surplus, in part or in whole, or, rather somewhere in between these same relative, non-absolute polarities of ‘parts’ and ‘wholes’ (given that the differentiation of any one ‘part’ is an artificial division of a ‘whole’, and, that all ‘wholes’ can be integrated/re-integrated back into ‘greater wholes’, etc.), from such an experiential orientation (of an effective ‘suspension’ given that parts and wholes are dialectically co-mutually engendered without their absolute separation) it follows all semblance of totalities would be experienced with a commensurate degree of relative totalization. In other words, an existential surplus implies the necessary existence, to some degree, of a modal richness. That in our experience of the modal complexion of the intentional objective in question a closer inspection of that phenomenon in question would find, as with all other examinations, that no phenomenon can be reduced to its mere material basis. Thence this concept of overall modal richness. As noted elsewhere richness is defined in terms of density, intensity and propensity, i.e., number of overt modalities engaged, the intensity that those modes are being engaged, and, the iteration of a thematic trope (or series and/or set/s of tropes) that reinforce the presentation, etc., of that phenomenon (or series and/or set/s of phenomena) being either in passively question and/or being actively engaged. (49)

(4.)
Conflict resolution, in all senses, is also a hallmark of the existentially oriented experience. From the communication of information to the formation of identity and all forms of significance the ongoing resolution of comparative difference or relative dissonance is instrumental in this semblance of ongoing resoluteness arrived at through such resolution… and whatever is communicated through such transformation. Communication being arrived at through processes of progressive alignment and thence the need for correlations and ‘our’ appreciation of the same. The word ‘our’ being operative here in both subjective and/or inter-subjective modalities or orientations. (50)


Interestingly, just as we need to adopt and adapt inter-subjective meta-textual genres of behaviour in order to communicate with others through such processes of progressive re-alignment it si also the case that a similar process is also in play in how the overall psyche of the person actually deals with a miscellany of senses of self within the functioning of the individual psyche. That this interrelationship of such an assortment of subjectivities is both promoted and progressed through the apposite and adequate functioning of the ongoing overall transcendental suspension and its ensuing sense of an apposite and adequate degree of gestalt integration for those intentional processes of enaction currently in train, subject to retrospective appreciation/s and/or prospective anticipation of expectation and its realization/s. Again a form of alignment needs to proceed between cognitive intentional formation, judgmental trans-intentional discrimination and super-intentional realization (in an objective-inter-objective dimension of trans-subjective-inter-subjective parallelization and enactment). In other words, to proceed through this world as lived appropriate intentions must be formed, properly enacted (in an ordered frame of reference) and realized through a manipulation of the world through incremental re-organization with processes of ensuing non-chaotic redirection and chaotic re-direction. Now, just as we need to marshal, in effect, an organized army of genres, meta-genres of mediation, meta-meta-genres of inter-mediation, sub-genres, etc., etc., so, too, in mediating and inter-mediating these miscellany of associated senses of self we need to invoke the adequate functioning of apposite genres in order to put into effect such intended processes of enaction and reflection, etc. Along with subtle evaluations of those epistemological fields perceived to possess a greater semblance of prospective value through such evaluation. In this regard, ‘how we talk to ourselves’ is of some importance in order to better understand how the intentional dimension proceeds and how it might be better able to proceed in a more harmonious fashion. However, the converse is also of great importance, i.e., in our coming to appreciate forms of mental dysfunction on a more intentional level of enaction. Thence this interest in these more subjectively oriented meta-textual genres of subjective navigation, negotiation, arbitration, mediation, reflection and rectification, etc., etc. (51)

(5.)
Transcendental re-positioning is both the effect and cause of ongoing transcendental reflections; i.e., in and through our processes of judgment. That in a process of judgment we take an effective transcendental sense of position through the utilization of the overall transcendental suspension be that enacted in an unwitting fashion and/or a witting fashion. ‘Unwitting’ arising though sheer habit, and, ‘witting’ occurring through our ability to both appreciate and intervene in a process of trans-intentional judgment along with its super-intentional manipulations and interventions in this world as lived. Obviously, through the use of our intentions we must be able to both virtually and non-virtually simulate and align the intentional, the trans-intentional and the super-intentional aspects of our experience in our passage through this world as lived (and whose possibilities of enaction are guaranteed through the being-becoming of the Life-World and all its possibilities for reflection, anticipation, intervention and intentional realization of our objectives, etc. Thence the semblance of an apparent transcendental sense of self that comes into operation in and through our engagement with this world as lived… Thence our ability to adopt and adapt our appreciation of a pro-relational in a form of an enacted pro-pro-relational stance wherein the relationship, in effect, is allowed to speak… an assume a voice that is either authentic or inauthentic, although, in reality, our progress through this world is an amalgam of both. That, the existentialization of our being in the world then arises through our intentional desire to move towards the former through an existentialization of the relatively non-existential. (52)

(6.)
That this transcendental sense of re-positioning results in a process of higher epistemological organization. By ‘higher’ is meant more organized and more integrated, and v.v. The ability of the psyche to function is a direct reflection of its current state of relative integration or relative loss of integration. In the former we get a subject better able to appreciate the nature of its current position in the world along with a general semblance of physical and mental health in keeping with the same. Indeed, being able to better formulate and progress its intentional objectives. Whereas, in contrast, a progressive loss of gestalt integration, will closely reflect the current level of epistemological organization, and, realize a greater diminishment in the intentional functioning of the psyche along with a greater probability of mental illness, such as, e.g., psychosis, if that diminishment of gestalt integration departs from the downward path normally associated with our usual going to sleep and all its states of light sleep, dream and deep (dreamless) sleep, etc. In this regard, a loss of gestalt integration is either indicative of some form of mental dysfunction or our heading off or recovering form sleep. In our recovery from sleep (or from a psychotic condition) we find we find a restoration of our usual psychic abilities. Or, conversely, an inability of these disparate senses of subjectivity to find patterns of integration through the use of these relatively ‘internally directed’ meta-genres of intentionally oriented behaviour, mediation, reflection, enaction, appreciation, etc. Again, a pro-pro-relational stance assists us in these patterns of decision making, etc., especially if they are allowed to become more prominent through our recognition and acceptance of their epistemological superiority in that regard. (53)

(7.)
Existentialization, is a process of integrating the relatively non-existential, through suspension, integration, self-less-authenticity, etc., and, as a result, promotes positive forms of re-self-organization. Through such chaotic re-organization we find deeper forms of alignment (objectively, inter-objectively, subjectively and inter-subjectively), as well as an induced sense of an amplification in value formation as well as ensuing expressions of enaction better informed through processes of attuned intervention; i.e., patterns of enaction that promote the preservation and conservation of our relationships through a deeper pro-pro-relational appreciation of our individual and collective embodiment/s, embeddedness/es, and embankment/s, etc. Relatively positive processes of chaotic re-self-organization, through existentially oriented processes, assisting the individual in their individually and/or collectively organized and oriented (relatively simple) projects and (relatively more complex) programs. (54)

(8.)
Signification arises through the recognition of engaged patterns of alignment that better promote both our appreciation and intervention of that under current assessment. Without a positive transformation of value formation there would be no positive value entailed in such transformation. Positivity in value formation arises through the adoption and adaptation of meta-textual forms of alignment (i.e., genres) better able to assist us in that current process of engagement. Existentially oriented receptivity to our relationships (in embodiment, embeddedness and embankment) both helping us to better appreciate the nature of our current situatedness and how we might better intervene in the same through forms of enaction thought and found appropriate, proper and valid in the course of that sequentially re-organized and re-self-organized event. Thence the transformation of value through the carefully redirected/re-directed value formation of its transformation through processes of ‘better’ attuned alignment. By ‘better’ is meant, usually, those processes that promoted value amplification through augmentation and enhancement in embodied, embedded and/or embanked terms of reference as a consequence of greater degrees of alignment (objectively, inter-objectively, subjectively, inter-subjectively, etc., i.e., in textual terms of reference (w.r.t. genres, etc); consequentially through retrospective appreciation, prospective anticipation and successful intervention; etc.). (55)

(9.)
An existential orientation is a pro-pro-relational stance in both passive appreciation and active intervention. The future is never absolutely predictable but recognizable patterns of events can usually be ascertained, through the apposite and adequate adoption and adaptation of genres of behaviour, as to whether they will allow us to realize our intentional ambitions with or without requisite forms of intervention. Such appreciation is realized in and through a consequential analysis and to some degree must take an existential stance in order to register any form of an alignment with the apparent situation/s to hand let alone find some form of a refined existentially enacted process of re-alignment, etc. A pro-relational stance is in existence given the emergent excess of value realized, being realized, at the level of our experience of the relationship per se. Thence our attunement must be pro-‘pro-relational’ in scope and when it is put in a position of alignment must stand an even greater chance of being empowered by that relationship in question, which, then, in turn, promotes an ongoing progressively closer degree of alignment with that relationship with further degrees of empowerment, etc. Now, the psyche is engaged here in a ludic loop through such iterative behaviour becoming relatively re-iterative. But, continual positive reinforcement would merely advance incremental behaviour, whereas, randomly rewarded processes of re-direction may well have encourage iterative phenomena to remained iterated and thence re-iterated and co-re-aligned. On the other hand, a diminishment and/or cessation of rewards would create the conditions for a search for new intentional projects and programs to be either started or restarted. Hence this formula that existential engagement necessitates and is necessitated by a middle path between continual reiteration of rewards and a diminished or discontinued receptions of rewards through a path of relatively random reward finding although the existentially directed process of progressive co-alignment also increases the incidence of such random reward finding along more predictable lines of obtainment. Thence this dialectic of existential engagement between more of the same and none of the same, w.r.t. this process of reward obtainment in and through our experience of an existentially directed process of progressive value formation. Thence the existential nature of an engaged-engagement, where through the overall suspension all aspects are duly balanced and suspended in turn (and thence our reading of an engaged-engagement to be a balance of an engaged-disengagement with an equal disengaged-engagement, and v.v. The ongoing suspension opening up processes of consumption or a deferral of consumption, etc., and, thereby, fostering the simulation of an economic process of value formation despite the immediacy in the delivery of value formation itself per se! (56)

(10.)
This dialectical process of relational receptivity, through an existential appreciation of embodiment, embeddedness and embankment, then sets us up in the pro-pro-relational stance to find an existential responsiveness in the form of an attuned process of enaction. Being enacted in and through the relationship itself per se oversees its relatively effortlessness in ensuing enaction given its empowerment in and through the co-opted existential excess in value formation already present in the body or existential ambit of that relationship/s in question. Observing such demands then oversees our acting responsibly to that degree we find we are in an alignment with the current relational situation to hand thence this ability to shift from response, through attuned responsiveness, to a degree of responsibility that may well characterize itself as existentially oriented and responsible (in de-ontological terms of reference, etc.). Thence this progressive realization, through attuned responsiveness, to our responsibilities in the preservation and/or conservation of the relationship/s to hand in that regard along with the relative effortlessness of such enaction. (57)

(11.)
 The existential orientation is also witness, generally, to existentially amplified value formation. How is this existential observation arrived at theoretically? Value emerges as an emergent property in and through the relationship/s that engender this emergence. At the same time, this value arises through a process of transformation; positive value being arrived at through a process that oversees an amplification in such e/valuation, whereas, in contrast, negative value is arrived at through a loss of amplification in a diminution of the preservation and/or conservation of the relationship/s in question. In effect, our experience of value overflows through the transformational processes that oversee an existential surplus in value formation. All forms of systematization, through richer relational cross-referencing, will produce an existential surplus or excess in value formation, however, such transformational events are not equal in their productivity and it behooves us to search out and invest in those processes that are richer. Thence our interest in understanding the dynamics of the existential economy and concern in overseeing its more profitable forms of orchestrated and redirected augmentation in value formation, and, hopefully, the ensuing, positively oriented, chaotically re-directed formation of enhanced patterns in overall value formation. Our pro-relational stance is already enmeshed in the superior relational bias of the relationship/s in question over its mere material basis given that the relationship/s in question cannot be reductively treated on par with such a material, relatively non-relational basis. An acceptance of this relational difference being expressed, both naturally and transcendentally, through the relative excess of experiential value that is found to issue from such interactions as treated in a relationally oriented frame of reference. Subtle preferences in focus, field and/or intentional subjectivity generating the ordered complexion concomitant with such subtle forms of bias (as already examined elsewhere). Thence our theoretical understanding on the genesis of value formation and the nature of its ordered expression/s. (58)

(12.)
 Our treatment of a relational orientation already promotes a pro-relational form of engagement. However, in order to be receptive to understanding the ‘voice’ or ‘being’ of the relationship/s in question we need to adopt and adapt a pro-pro-relational stance in order to let the relationship/s in question ‘dictate’ which options might be better enacted in order to promote the preservation and/or conservation of such relationships. The power of the relationship to do this being extended through our experience of its existential surplus of e/valuation and through ‘our’ enaction of those possible modes of future engagement that better promote, hopefully, an ensuing amplification in value formation through positive incremental augmentation and/or positive chaotically re-directed enhancement. Thence this existential attitude towards a receptive pro-pro-relational stance wherein our understanding of the relationship/s in question, be they in embodied, embedded and/or embanked terms of reference, is allowed to dictate and enact its own courses in value amplification. The inherent power within a relationship, through its emerging existential surpluses, being co-opted in such processes of pro-pro-relationally oriented enaction. Thence the dictum that ‘the relationship relates to itself and through itself is able to re-direct itself to further its own ends’. The co-option of this relational excess in value formation, by the relationship, through ourselves acting on its behalf, ensuring the promoted preservation and conservation of that relationship in question along with a more detailed thematization of the same over time. Thence, e.g., the paradoxical observation that in the hands of a great artist “the painting paints itself!” (59)


Now, having examined twelve theoretical aspects apparently implicated in the existentially oriented process in value formation, that appear to illustrate this intuition that the existential is a positive power to be reckoned with in our passage through the Life-World, let me now give examples that might better illustrate this linkage between this exposition of theory as an explanation of such intuitive appreciation. As stated in (paragraph 45): It is my intuition here that this existential orientation can be discerned in (pro-pro-relational) experience, say, when we are rapt in our enjoyment of a beautiful painting, or, feel we have done a good deed, or, manage to resolve a bitter dispute with someone in such a manner that those parties now feel more closely bound to each other, etc., etc. Using these three examples let me further explore this relationship between our existential intuitions and their theoretical exposition/s. (60)


We have the classic illustration of the ‘goodness of human nature’ in the example cited by Mencius of a child about to fall into a well or river or lake, and, in imminent danger of drowning. We don’t ask ourselves what reward those parents might proffer for saving their child or whether we like children or whether we should get ourselves wet saving this child, etc? We just do our duty and prevent them from falling in or rescue them if they do. Then, the successful saving of that child from drowning is also seen as its own reward. A number of such ‘heroes’ muse that any form of formal recognition is often beside the point in that they were only doing their duty like anyone else would if they were in the same situation. Of course we can also cite many examples of the gross inhumanity of human beings, the banality of such a willful disregard for human dignity and life, and, how easy it is for our moral compasses to be desensitized towards such prospects. Still, I do believe that Mencius has made a valid point here that we do possess an appreciation of the de-ontological and a sense of response and responsibility to act on the behalf of others in that same regard. That to do otherwise would be frowned upon under normal circumstances. (61)


How, then, does this example illustrate the existential economy? Intuitively, a loss of relationships, in their non-preservation, is something that normally concerns people. Admittedly, we all march to our own death; hopefully, postponed for now and only realized in its own good time. Yet, many people also indulge in behaviour that could well hasten the same. Engendering the non-preservation and/or the non-conservation of our relationships with respect to our own embodiment, our embeddedness with others and/or our sustainability with respect to our embankement in this world as lived, is just not pursued in an existentially oriented attitude. Mindfulness of these relationships and exercising them in and through a pro-pro-relational stance, and enacting what those relationships appear to dictate, would normally see us adopting an existential attitude towards the overall Life-World. The fact that much of our relational world is preserved and conserved is evidence that much of our interactions are existentially oriented, however, we as members of the human race need to do better, indeed, must do better in order to give our descendants a better patrimony than the one we seem to be so seriously degrading! From our personal interactions to our inter-subjective instructions both to ourselves and our politicians need to be much more mindful that we leave others and this world in a better state than we found them. It would seem, more often than not, that our moral compasses have been hoodwinked by ideology or hijacked by fuzzy thinking into believing that we are decent folk here in Australia when it would seem we have no real compassion for refugees, people less well off than ourselves overseas, the working poor in our midst, those who are sick or addicted to substance abuse, the young person trying to get employment, the elderly person in need of appropriate care in our communities, etc. And so the list goes on. Obviously, a government infiltrated by business is not going to care unless it can make caring pay when fostering of the overall existential economy would find a place for such need… and meeting of those needs in a manner more fulfilling for all parties concerned… (62)


Preventing a helpless child from drowning is an existentially oriented response that all decent people would enter into. We are equipped with so-called mirror neurons that allow us to automatically empathize with others as if we ‘literally’ identify with the person who has suffered, is suffering and/or will suffer. Then, in our relationship with them we spring to their defense and, in truth, act on the behalf of that relationship (through that form of transcendental reservation where in we automatically set out to act on the behalf of that relationship and the parties entailed therein even, sometimes, in the face of current blame or imminent censure. An awareness of this acting on the behalf of others is an everyday occurrence, e.g., for the mother or the teacher, etc., and hence our need to approach this type of event from an existential orientation lest our approach be in a mis-placed over-identification with either ourselves or the other). Normally, not only should we attempt to preserve our relationships but we should also conserve them through ongoing augmentation and enhancement in value formation. Through such enrichment our relationships are existentially enhanced through such existentially oriented re-direction. As implied, the needless death of an individual is not going to create a surplus of value, a loss of modal richness will ensue, acrimony over the death of that poorly supervized or non-supervized child could well be considerable, etc.  (63)


There have been times when I have stood in front of a painting or some other type of art work and found myself standing in sheer wonder at how beautiful that work was. A similar experience being provoked in our looking at the sublime nature of area of the natural landscape noted for such appreciation. In an almost effortless contemplation of such sublime beauty, whether artistic or natural, we find ourselves as if taken in by the power of such a beautiful arrangement of the world be that in and through an artwork or the sublime presence of the natural world. (64)


In such contemplation we find a much greater surplus of value than that to be obtained form our appreciation of a lesser world of art. It appears invested with a degree of modal richness not accompanying lesser works of art or less scenic sections of the landscape. Through an aesthetic resolution of conflict the work of art takes on an even greater sense of power that may well invest a message to be conveyed n that world of art if that intention should be found there? The ensuing concentration of our attention provoking a sense of transcendental re-positioning to the extent that in our communication of the same others may well attempt to find themselves in a similar state of affairs. Such concentration of our attention promoting a higher level of overall epistemological organization and also provoking processes of re-self-organization in keeping with the nature of that experience. Inspired by a great painting, e.g., the artist as a painter can, in turn, find themselves painting in an inspired manner by observing the power of the art work to paint itself and therein and thereby add to an amplified  level of significance through such inspiration. In turn, some other viewer of that new art work could be inspired through their attentive reading of the same art work and find themselves writing a poem or doing something to promote the welfare of some other person, etc. All in all, a pro-pro-relational attitude represents the existential attitude, and v.v., along with all the additional existential value that flows from the re-direction provoked and promoted by the same. (65)


Another example that illustrates the overlapping of the existential economy with the moral economy and the intentional economy is found in the pursuit of positive conflict resolution. From time to time we find ourselves in dispute with others be that difference in opinion their fault and/or our own fault. Then what a wonderful feeling it is when a positive process of conflict resolution is entered into and such relational differences find themselves being resolved. Often, such disputes are over misunderstandings and differences in perspective. Once we understand why the other person is upset, and v.v., it may well be the case that we can no longer continue that dispute, indeed, find a path for reconciliation more than acceptable to both parties or all the parties concerned. That, in essence, this aspect of dynamic harmonization contributes to the richness of interactions we have with others and allows us to more successfully proceed in our various intentional projects and programs. A type of situation promoted through the adoption and adaptation of an appropriate manner and level of responsiveness with others wherein we find a level of propriety in keeping with the nature of that relationship currently in question. By such means amplifying the ensuing consequentially enriched courses of enaction that will flow from our relationships with others, etc, through their existentially re-directed patterns of embeddedness, etc…. (66)


With such insights now at our disposal, let me now attempt to resolve, definatively, this conundrum between the immediacy of value formation and its apparent circulation, and, as well, demonstrate the transformative manner and value of our proposal of an existential economy… and that we should be forever heedful of the same ? (67)

4.    Provisional Conclusion and Comments: Part II

In the second section of this essay I set out to deconstruct this provisional concept of an existential economy. The basic premise here was that the so-called existential economy was a provisional set of concepts set up to resolve this apparent conundrum between the apparent immediacy of value formation and the apparent circulation of non-consumed value formation. Indeed, we could question the very existence of this concept given that a circulation in value seemed to be such a blatant contradiction in terms! Either value is immediately devolved or it can be circulated, but, surely, it  cannot do both? The existential intuition that ‘only the spontaneity of value formation is indicative of authenticity’ being found to reinforce this dilemma. That the latter issuing of value, through some form of secondhand circulation, is just not existentially authentic (and, perhaps, is more indicative of a relationship that is not viable over the long term?)? (68)


No doubt there are a number of ways of formulating this problem in the form of a problem by defining certain terms that set up a central contradiction. Is it not possible for value to both devolve spontaneously in a series of devolvements and by such means we can entertain both still having our cake despite our also eating it (although, obviously this cannot be the case when we wish to contemplate the eating of a piece of cake since its consumption must see it disappear from view)?  Although defined as a puzzle, as a puzzle over the nature of the creation and consumption of value, we are also left with the intuition that the consequences of our enactions don’t cease with the mere devolvement of value formation, and, that our enactions cause ripples both positive and negative in their wake. Subsequently, we could also take the view that the value of value formation is unrelenting and with no form of remission whatsoever other than that that may finally ensue from an eventual decay of impetus in the ongoing reproduction of a continual process of causal re-arrangement! (69)


Just how might we put these conundrums, artifacts of our language and intentional comprehension, behind us? By taking a dialectical approach and deconstructing the absoluteness of our definitions and by better observing the limitations of our concepts and language given that such thinking is metaphorical and already dialectically engendered (between “both  ‘like’ and ‘not-like’” [in the form of a conjunctive suspension, and, as one non-isolated moment in the overall transcendental suspension]). (70)


To experience value we must enter the suspension. And then de-suspend the same through a suspension of the suspension. This issues in the immediacy of value formation. But, consumption of value can only take place in a process over a certain period of time, therefore, an ongoing process of re-suspension and de-suspension is necessitated. Thence the ongoing formation of ‘spontaneous’ value formation along with, ongoing textual deposition, moment by moment, with a period of either a consumption of that value formation and/or a deferral of such consumption. Certain textual deposition being formed and treated, in the requisite genres of behaviour, as material that can be later treated later as a source of value through a linked process of transformation; i.e., being treated as proxies for such transformations, e.g., promises, money, debts and other obligations, etc. Thence the ‘postponement of a postponement’ in consumption through a re-conversion of proxies, in essence, given the transformation of such ‘value’ and the value of such ‘transformation’. Thence the immediacy of value formation through de-suspension, and, its consumption through a process of transformation, moment by moment, in a period of consumption through an ongoing suspension, and, a parallel period of consumptive deferral should either occur in part or in whole. Thence the complex nature of an apparent circulation of value and the implication of an existential economy through an existential transmutation of an ensuing surplus of value formation. An existential orientation promoting a relatively greater amplification in the phenomenal-phenomenological process of apparent value formation centered in the apposite and adequate functioning of an ongoing, overall transcendental suspension! (71)


But, now, we have a number of other problems that stand in need of resolution, namely: 

i.
How does a pro-pro-relational stance assist us in an existentially oriented process of transformation? 

ii.
What is existential about the relatively existential in its contrast with the relatively non-existential?

iii.
What is critical about the nature of the existential that legitimately allows us to identify them as co-referential?

iv.
What is the relationship between the intentional economy, the moral economy (as an example of an ordered economy) and the existential economy? (72)

(i.)
Our experience of the relational nature of a relationship by its very emergence is conducted in a pro-relational stance. In other words, a relational orientation is necessary in order to view and review the distinctive isolation of a relationship from a background of embodiment, embeddedness and embankment. However, the question then arises how does a pro-pro-relational stance assist us in an existential transformation of our relationships and, therein and thereby, assist us in an amplification of the same. However, this latter question is already improperly formulated to the extent, in phenomenal-phenomenological reality, that as the relationship is greater than the sum of its part our egotistical involvement should be put in its place by noting that we should more properly ask “how the relationship/s in question is/are able to orchestrate their own existential transformation and transmutation through us as their instrument?” (73)


By taking a pro-pro-relational stance we intuitive open ourselves up to appreciating the essential nature of that relationship and, thereby, put ourselves in a position to note all observable processes of re-self-organization taking place spontaneously therein. Hopefully, through such existential attunement, being able to put in place, and in play, those pre-conditions that might orchestrate, increment by increment, our approaching those points of bifurcation that, through such re-direction, enact positive processes of value amplification (through both augmentation and enhancement). (74)


How then does a pro-pro-relational stance assist in the existential transformation of a relationship (series and/or set/s of relationships)? Given that the relationship is evolving in and through itself, in its relational matrix, from its own point of view, it follows that this process of transformation can be re-directed through processes of incremental redirection beginning, obviously, from where it is already arrived at, towards a direction that would amplify the devolved value issuing form that relationship. A state of affairs better appreciated in a consequential analysis informed in and through the existential power of that relationship to oversee its own processes of change, i.e., albeit assisted in such a process of transformation through a prevention of those negative forms of value formation that de-preserve the relationship and/or a promotion of those factors that provoke a more positive form of value formation. In this process of existentialization, we see the relationship itself, through its existential power resident in its relational difference over its relatively material basis, transmute the relatively non-existential into a form of relative existential value formation. That, as noted elsewhere, such existentialization and its amplification of value formation, arises through an eixstentialization of the relatively non-existential and never through an existentialization of the relatively existential. Such a transformative process of existential transmutation being better enacted through the integrity of the relationship itself within its relational matrix of interaction. Thence the existential value of the pro-pro-relational stance to assist in this process through its own inaugurated processes of intervention. Thence, also, the difference between forms of relative non-existential intervention and existential intervention where the latter is informed by the relationship itself as experientially emplaced with its relational matrix and self-informed accordingly. (75)

ii.
What is existential about the relatively existential in its contrast with the relatively non-existential? The existential is the pro-relational, that emergent aspect that cannot be reduced to its relatively material basis (to be determined through objective, inter-objective, subjective and inter-subjective distinctions, correlations and alignments). In effect, this relational difference is experienced in and through trans-intentional, trans-judgmental consciousness wherein that relational difference is directly experience equally through the ambit of that specific relational determination as an existential excess or relational surplus. This residue can be amplified through an existentialization of the relative non-relational, the relatively material aspects of the relational basis. Hence these distinctions of the relatively existential, relative existentialization, etc. Existentialization being engineered through the resolution of relational difference, i.e., our experience of the relatively material. Such resolution having moral implications in the personal and inter-personal relationships through an ongoing resoution of personal-inter-personal conflict, etc., and thence the implication of an amplification in value formation, authenticity through progressive inter-relational, self-other authentification (given that identity, self-identity, etc., is realized in and through relationships and authenticity is a pre-requisite pre-condition, condition and post-conditional consequence of such a pro-pro-relational, existential orientation and its ensuing ongoing existentialization. (76)

iii.
What is critical about the nature of the existential that legitimately allows us to identify them as co-referential? I.e., what permits us in our (critical-existential) treatment of relationships to perceive the existential and the critical as equivalent? A pro-pro-relational stance is existentially oriented and existentially attuned to the nature of the relationship/s in question in the relational matrix (of embodiment/s, embeddedness/es and embankment/s) and is able, when empowered, through its reciprocal but greater empowerment of us, to critically discern that same relational nature in question thence its equivalence. I.e., that the existential is able to be critically enactive, and, our critical discernment through such relational empowerment can assist us in our appreciation of this aspect of the existential, and, through this dialectical form of engagement can assist us in our mutual thematization of both the existential and the critical. That, moreover, the existential dimension in its subtle privileging of the moment of Ego is directly implicated in second order aesthetical (conflict resolution) judgment, third order de-ontological judgment and third order pragmatical judgment although, correctly, a proper sense of the critical is arrived at in and through an apposite and adequate ongoing, overall transcendental suspension which comprises an ongoing balance between all three moments of Ego, Object and World. I.e., in and through processes of alignment that integrate these three poles and their distinctive forms of textual orientation, as well as our four dimensions along with a balancing of all aspects and levels in the epistemological organized hierarchy of the psyche we more correctly arrive at this expression of the ‘critical’. That in the same vein, under these same polar limitations, we can equate phenomenological with the theoretical (and the textual); the hermeneutical and the practical (through genres of behaviour and their paralleling both sub-genres of interpretation and application) (and the meta-textual)… as the divisions that have been used to demarcate the three volumes that constitute these current explorations into the nature of the existential economy. (77)

iv.
Lastly, let us ask what is the relationship/s between the intentional economy, the moral economy (as an example of an ordered economy) and the existential economy? The intentional economy could not function without its trans-intentional, trans-cognitive, transcendental exercise of judgment. ‘Transcendental’ only by virtue of its trans-conceptual orientation given that judgment has to be between, within or through concepts (to paraphrase Kant) and ,therefore, cannot be conceptual per se. (78)


That we escape the suspension, as stated through the ongoing suspension of the suspension, etc. (79)


That the subjective/inter-subjective aspects of our overall transcendental suspension, a.k.a. the overall hermeneutic circle of comprehension, etc., automatically implicates a moral dimension and thence the overlay of the moral economy! (80)


That our reflections upon the enaction of possible pathways in response to our existential appreciation of our needing to deal with an ethical situation, say through a consequential analysis, automatically implicates the existential economy! (81)


The existential economy functioning through a pro-pro-relational stance and being passively empowered and actively empowering, therein, is able to existentially appreciate and re-direct behaviour in order to amplify value formation through the preservation and/or conservation of our relationships by means of the incremental orchestration of augmentation and enhancement in value formation. Our experience of such value taking on an ordered complexion in keeping with the nature of the relationship in question. (82)

Thence the transformation of value and the value of transformation in the self-correcting functions of the existential economy given its apposite and adequate functioning in and through processes of existentialization centered in and through the operations of the ongoing, overall transcendental suspension exercised unwittingly and/or wittingly at the center of our simulated existential economy. Thence the apparent circulation of value through the exercise, hopefully, of an ongoing, apposite and adequate overall transcendental suspension at the very core of each and every relationship be they determined in embodied, embedded and/or embanked terms of reference… This same ongoing ‘suspension’ linking and equating all epistemological aspects and levels in the constitution of our ‘intentional consciousness’ which, therefore, cannot be purely ‘intentional’ in nature given its apparent immersion in the directly related productivity of the existential economy per se along with its devolvement of all forms of ordered value formation!! (83)

         Noël Tointon, Sydney, 7.9.14.
�         With a sense of empowerment that goes beyond the mere internal enfranchisement and external empowerment experienced within and from the confines of a minor (or major) live-world. With such empowerment one would also experience a sense of emancipation from the ‘illusion of the illusions’ of this world, through directly experiencing its reality, the reality of those ‘illusions’.  Furthermore, we could categorize such ensuing ‘freedom’ under the headings of enlightenment, enfreeing, and (a subsequent and consequential) enabling. 


�         Refer to essay-paper Part z, x and y.






