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Part XLIX: The Existential Economy!

The Transformation of Value, and, the Value of Transformation:

An Overview: Does the Existential Economy Exist?*


For some months I have been writing papers on this topic of the existential economy. I have proposed this concept in order to explain and integrate a number of intuitions and ideas on the nature of existentially oriented experience. In this overview let me argue why I have proposed such a concept. (0)


Existentialism would appear to be a style of doing philosophy in which most existentialists, for some reason or other, do not want to be labeled as such. My take on this term is as followed. Invoking, e.g., the Jewish theologian and philosopher Martin Buber, I treat existentially oriented experience as possessing a distinctively different sense of time, space, subjectivity and inter-subjectivity, and, that existentialization as a process transforms experience along those same lines (which I will soon illustrate). Thence this distinction between an existential(ly oriented) I-Thou relationship and a relatively non-existential(ly oriented) I-It relationship. 'Oriented' in the sense that we cannot absolutely separate these two distinctive types of experience. Moreover, we also need to recognize that they both stand in a subtle relationship with each other, indeed, in a form of dependence given that existentialization of the I-It relationship produces an I-Thou relationship, and v.v. in a process of de-existentialization. That, indeed, an I-Thou relationship, as an orientation, comes into existence through the existentialization of the I-It relationship/s involved in that process of existentialization. Now let me illustrate, or highlight, intuitions that suggest that this experiential distinction can be made (between the relatively existential or relational and the relatively non-existential or material , i.e., as the parties, subjective and/or non-subjective in nature, that constitute the basis of that relationship under such focus and whose interactions produce that relationship). (1)


An existential experience of time is as if we are stationed in the eternal moment,  or, in the ‘here and now’, as if positioned to experience an ahistorical sense or semblance of  time along with the simultaneity, synchronicity and spontaneity of re-self-organized events ‘experienced’ within the relational matrix of that relationship (i.e., in an through its ongoing presentation, representation and re-presentation). Each moment is read as unique and something experienced outside a sense or semblance of time beholden to a discrete formation of past, present and future. Standing in front of a painting, e.g., that thoroughly absorbs our aesthetic interest, can be an experience entertained as if effortless, refreshing, empowering, totally absorbing, ongoing, with a momentum of its own, striking, directly engaged in the non-mediated immediacy of the moment, etc. Texts using such expression, and similar, that relate to this aspect of the existential, alert us to the explicit or implicit presence of this existential orientation. Indeed, in some measure the relative authenticity of that event (series and/or set/s of events) being  directly attested to through the same.... (2)

*Latest version: www.homestead.com/noelshomepage/noelshomepage4.html

Then, along similar lines, an existential experience of space is also had that can be described as transcending the relational ‘space’ or ambit of that relationship, as having the same flavour at every point in that ambit, as re-self-organized in such a manner so as to occur instantly in the same manner at the same time at every point in the region of that ambit or relational matrix. E.g., when we realize a glass of water is brackish to the taste then we know that that water has the same taste throughout that glass of salty water. In a similar fashion we find all our relationships have a unique flavour and that that flavour is the same throughout their entire extent or ambit of that relationship in question. Moreover, we would also know that if the essential nature of that relationship were to change then it would do so in a transformational process of re-self-organization, equally from every point in that relationship in that same moment, or moments, of time. (3)


In an existential sense of subjectivity the semblance of agency takes on an existential mantle as if it were spontaneous, non-calculative in nature, effortless in enaction, unencumbered, free, non-egoistical, etc. The religious existentialist may well want to describe such a subjective orientation as non-material and spiritual in aspiration. But, then, the non-religious existentialist can use the same metaphorical language without needing to impute or imply a spiritual or theological dimension. (4)


In the existentialization of inter-subjective experience we find a semblance of synchronicity, spontaneity, simultaneity... when two or more people apparently find themselves as if thinking the same thoughts, enacting the same actions or non-actions, etc. Martin Buber, in the beginning of his book Between Man and Man, describes this existential difference along the following lines. Two people, e.g., could sit on a couch and not talk to each other but find they enter into a form of communion with each other. In contrast, two other people could sit on the same couch and both talk at each other and in not hearing the other we would see that they have not entered into a mutual dialogue and communion of minds. (5)


When we analyze textual instances of existentially oriented speech we find a plethora of metaphors that seem to describe this sense or semblance of an existential difference. Often such insights are embedded in sayings whose dissemination seems to further confirm the apparent reality of their existential insights. E..g., “two head are better than one;” intimating that the whole is greater than the sum of its parts and that this sense or semblance of wholeness can be experienced in and through this existential dimension or orientation. That an existential orientation is an emergent, holistic dimension where spatial distance is lost and historical time is transcended, etc. A state of being in which people can enter into an dialogue with each other as equals despite, otherwise, material differences in their power relations, and so on. (6)


With such ideas and intuitions in mind I have defined the existential as a 'relationally oriented experience' wherein we come to experience the existential surplus or existential excess of value that is and should be associated with the relationship in question per se. That we can experience this existential residue or relational difference between the material parts of a certain state of affairs and the (w)holistic totality of the same. But, as Buber himself warns us, we should not see these two types of relationships, the material (I-It) or relational (I-Thou), as isolated from each other. Indeed, we should transmute our experience of the former into the latter without destroying the former or deconstructing one or other or both. A beautiful painting is still a material object on a wall even if we treat it as more than a mere concatenation of brushstrokes or similar on a flat surface…. (7)


In effect these processes of existentialization and counter-processes of de-existentialization are instrumental in forming an apparent economy of texts, ideas, values, communications, desires, modes of exchange, etc., etc. (8)


However, the concept of the existential economy can also be read as a contradiction in terms given that value is existentially deposited in the immediacy of the existential moment whereas a circulation of value would demand a process occupying a certain period in time along with processes of exchange, etc! (9)


These essay-papers have attempted to address this existential dilemma and along the way have attempted to establish a complex theoretical account as to how these various intuitions and ideas might be able to be systematically integrated in a theoretical, practical and critical account. Obviously, we would have to account for and resolve this apparent conflict between the apparent 'economic circulation' of value and the apparent 'spontaneous immediacy' in value formation. (10)


An important and crucial argument in my account is that an overall transcendental suspension is central to the immediacy of value formation. However, for enaction to occur, through processes of action and/or inaction, this suspension itself needs to be suspended, i.e., de-suspended. Furthermore, only through re-iteration and ensuing retention, can the intentional economy, in the formation of our intentions, arise long enough to be registered in intentional consciousness. That, only through an ensuing process of suspension and de-supension, re-suspension and re-de-suspension, could a thought be maintained long enough before intentional consciousness to be seriously entertained and thence transformed. Now, we could argue that it is this process of re-iteration of the suspension and its de-suspension that is instrumental in the formation of the semblance of an economy behind value formation, and, therein and thereby, are we now in a position to resolve this conundrum. Of course things are a bit more complex given that we also have to account for texts, textual proxies for forms of value (like, e.g., money, obligations, debt, promises, etc.), acts of consumption, how existentialization is to be observed w.r.t. this economy, the role judgment plays in the dynamics of the intentional economy, a need to account for different types of value, and, the role a moral economy might play in how we go about existentially relating to others, and, furthermore, that even value itself can be subjected to e/valuation, etc., etc. (11)


Along the way a number of interesting concepts have been explored. E.g., I have noted that our relating to the world as lived can be looked at through a lens that notes embodiment/s, embededdedness/es and embankment/s. We have and hold an overall relationship with our own body and, through contact, etc., with the bodies of others. Then, we also relate to others as subjects and, hopefully, not as mere bodies or material objects or things to be entertained in a mere material economy of desire. In a relationship with another person or organization we also need to take into account all our other relationships in account in order to discover how our enactions best serve ourselves, others and the world as a whole; i.e., in the non-negative preservation of our relationships and the positive conservation of our relationships through their mutual enrichment in value formation. However what might be an infinite calculus that could never be entertained is considerably short-circuited through the adoption and adaptation of genres of behaviour that make our life much easier in that regard, in this instance with genres of mediation. Then, we also stand in a relationship to the world wherein we should perceive its support of us and our support of it as a steady bank to stand upon and also as repository, as if a financial bank, in which value is to be stored and, hopefully, passed on to our descendants in a form that possesses a greater richness of (environmental) values than it was first found by us. (12)


In this world of embodiment, embeddedness and embankment we are emplaced. However, given the limitations of our intentional enactions we cannot, more often than not, instantly arrange the realization of our desired intentions. Hence our experience of a parallel sense of displacement that must accompany our experience of our emplacement in this world as lived. Through the harmonization of conflict resolution and other means for resolution we should endeavour to live our lives before others in such a manner that we mutually enrich our being together as we stand before each other, with each other. Thence the import of an existential manner of engagement in our engagement with others. Therein, our responsiveness should be one that demonstrates our responsibility. A sense of responsibility determined through the relational nature of our existential atunement with others. An 'engaged' existential enrichment of our being with others that takes into account our embodiment/s, embeddedness/es and embankment/s of value formation. A state of affairs assisted by a sense of transcendental reservation where we give to the relationship/s in question the power to act on our behalf, or, more importantly, on its behalf, given their ability to chaotically re-self-organize themselves, hopefully, along more positive lines in mutual value formation. (13)


Can we seriously let our relationships have this form of power over us? Consider the following. In my pocket I have a fifty cent coin. This coin is mine. But I also have a friend, perhaps an imaginary one, but a friend none the less. Can I also say I possess this friend in the same manner that I possess that fifty cent coin? Of course not!  A friendship is not something we possess as it is something that is more shared? Again, we are wrong. As a relationship is greater than its material constituents, be they subjects and/or objects, we could say, in the form of a correction, that it is the relationship that shares its friends within the ambit or relational matrix of the same. That, in this dialectical manner, we should see how the existential, and its relational orientation, has the habit of turning ordinary language and experience on its head! Although we could also say that much of the existential is already embedded in language but in a special form that recognizes such insights that embrace an emergent dimension in mutual human experience. (14)


In an attempt to displace a sense of displacement, through a double ‘displacement of displacement’, through forms of relational resolution, we come to find our existential re-emplacement in this world as lived. That, here, on this mutual ground of the existential economy, the religious existentialist can leave and part company with the non-religious existentialist. But, who can say whether this philosophical move towards the theological is valid or not valid? Surely, this ground is room enough for both the religious person and the non-religious person to find a common cause in how we can existentially relate to each other in a manner in keeping with this greater richness of being to be discovered and to be engaged in our being-with-others... regardless of whether we might or might not wish to invest this 'mystery of our being' in this 'one-World-of-Life', in a spiritual light or otherwise..?! (15)


On the other hand, we are thoroughly immersed in a world of value that cannot be reduced to a material basis so let us perceive the existence of this existential economy... or at least a need for its existence despite its danger of imminent deconstruction given this seeming contest between the apparent immediacy of value formation and the apparent circulation of value in some form of an economy… in spite of our also contemplating the ongoing re-iteration of this ‘simulated economy’ brought about through the ongoing re-suspension enacted at the very center of value formation itself..!! (16)


In all of this how do we, or, how should we ‘stand before the other’? By centering ourselves in an existential orientation that is in a state of alignment, realized through ongoing re-alignment, with the embeddeded gravity of those relationships currently more in question, more in focus. How might this re-orientation be achieved? Through an intuitive simulation of the overall transcendental suspension of our engaged understanding of those relationships with which we find ourselves engaged and being engaged. Indeed, e.g., through finding an ongoing balance between the apparent ‘simulation of their reality’ and the apparent ‘reality of their simulation’. Moreover, given our relational directness of engagement and the potentially mutual co-responsive nature of our interactions we already stand in a position of engagement in which such insightfulness must be to hand… should we set out to put ourselves in a position to recognize such active and passive forms of redirectedness. And the impact of such insight? That in and through the ongoing overall transcendental suspension, being both transcendent and immanent to the simulations of all our relationships, embodied, embedded and embanked, at the very center of the existential economy as a process of value formation, we can only stand before the other as non-other just as they, in the same manner, can only stand before us as non-other..!! (17)





      

        Noël Tointon, Sydney, 9.9.14.


