
Part V: The Existential Economy!

The Transformation of Value, and, the Value of Transformation:

Re-Instituting an Existential Re-Orientation*

0.    Preamble

 
Broadly speaking, from a transcendental perspective, we can entertain an equation of equivalence between the transcendental, judgment, the trans-intentional, value formation, the harmonization of resolution and its spontaneity of re-direction, an overall semblance of the existential and the relational… Moreover, we can also run this same equivalence between existential(ly oriented) spontaneity, existential(ly oriented) duration and existential(ly oriented) synchronicity. Furthermore, as noted elsewhere, we can also connect this same equivalence to that between the overall transcendental suspension and the overall hermeneutic circle of comprehension, etc., as argued elsewhere. In this essay-paper let me examine this relationship between the existential and the relational, and, this same equivalence between spontaneity, duration and synchronicity (from an overall transcendental-existential perspective)…. (0)

1.    Introduction


Let me re-introduce this topic in order to argue and demonstrate why I perceive an equivalence between the transcendental, judgment… and the relational. (1)


Next, let me look at the ramifications of this equivalence between the existential and the relational. (2)


Then, let me briefly examine this equivalence between the overall transcendental suspension and the overall hermeneutic circle. (3)


Following on from these investigations let me now examine this equivalence between spontaneity, duration and synchronicity from a transcendental perspective. In the course of this examination I will also be looking into the (contragrammatical type of) relationship between the relatively virtual and the relatively non-virtual noting how we can move from one to the other, and, by extension, how existential enrichment can be instigated in a process of augmentation or enhancement. (4)


The ramifications, i.e., the present implications and future consequences, of these equivalences will next be examined. (5)


This essay-paper ending in a series of provisional conclusions. (6)

*Latest version: www.homestead.com/noelshomepage/noelshomepage4.html

2.    Perceiving the Transcendental, Judgmental and Relational, etc., as Equivalent


The ‘transcendental’ can be treated in two senses, in a passive sense and in an active sense, along the following lines, namely, in a passive mode as what is necessary for X to be x, and, in an epistemological-psychological mode wherein cognitive, intentional material is appreciated in trans-cognitive terms of reference, i.e., in and through an act of judgment. Moreover, through a resolution of the difference between parts and wholes this dialectically harmonized modality is equivalent to the trans-intentional and trans-cognitive, i.e., the transcendental in its latter sense. Furthermore, this equivalence also extends to a relational modality. A relational modality, treated from a relational point of view, is also to be seen as existential in its (re-)orientation. The implication being, that a relational perspective qua relational perspective when properly, appropriately and validly comprehended would or should be seen as an emergent totality able to some extent to conduct its own affairs. How might we demonstrate this? (7)


The judgmental has previously been defined as trans-cognitive and trans-conceptual in orientation. An orientation that is dialectical in complexion by virtue of the fact that no pure polarity can be engaged, i.e., encountered and recognized. The judgmental being trans-conceptual in orientation. Indeed, all judgments are the trans-conceptual treatment of conceptual material for the very good reason that only concepts can be judged. Let me explain. If I were alternatively looking at my left foot and then my right foot, etc., and were to ask myself “is my left foot exactly the same as my right foot or are they merely similar?” how could I conduct this evaluation when I can only look at one foot at any one time with any degree of perceptual clarity? However, with a conceptual translation of my two feet they can be evaluated as if vectors and the one taken away from the other to reveal if there is some residual component that cannot be so removed or eliminated. In the event of being only able to take away some aspects of our feet as identical we come to the conclusion that our two feet are not absolutely identical and more mirror images of each other rather than merely identical copies. We can do this sort of comparative assessment, between the overall net combination of all relevant factors and their individual treatment, by virtue of this ability for concepts to both merge together as resultants and to be able to be separated individually (at the same time) unlike any other factor able to be reviewed before our conscious, intentional awareness. This mechanism of merging and demerging allowing us to make judgments about the constitution of such conceptual material. That all forms of judgment must utilize this conceptual translation of whatever it is to hand that is subject to such dialectical treatment of both these aspects of synthesis and analysis. So, judgment is trans-conceptual. Furthermore, before conscious awareness, conceptual material in review, equally, must be intentional in orientation, and v.v. In this light, perceptual material, e.g., must also be examined through a cognitive-conceptual lens having taken on an intentional form and format for such treatment and appreciative assessment. Now, as judgment is the appreciation of cognitive intentional material it follows that judgment must be trans-intentional in orientation (by virtue of the fact that judgment is enacted through the meta-nature of such appreciation; being enacted one degree higher in meta-status). So, through such equivalence we find that judgment is trans-conceptual which in turn is trans-intentional in orientation. ‘Orientation’ by virtue of the fact that the polarity between synthesis and analysis can never be reviewed in uni-modal or univocal terms of reference. ‘Analysis’ is ‘the analysis of some form of a prior synthesis’, and, ‘synthesis’ is ‘the synthesis of some form of prior analysis’, etc., and v.v., etc. Thence the dialectical nature of such reflection. With some degree of contemplation, we might also see how a relationship, in arising between analysis and synthesis, therein arises. Or, e.g., in specific terms, how some specific set of parts that form a specific totality must mutually co-define each other in that relationship, and, consequently, create in conscious intentional consciousness the emergent resultant of that specific relationship itself. Such a realization then lets us comprehend that a relationship arises through just this type of dialectical interaction between parts and wholes and must, subsequently and consequently, take on a trans-intentional complexion. I.e., the relational, like the judgmental process, is none other than trans-intentional, trans-conceptual in orientation. In this regard we need to note that judgment, in common parlance, has two senses, namely, as both a trans-intentional process wherein a judgment once delivered can then be treated (through such retreatment) as an intentional, conceptual product (and that we should not confuse this process : product distinction masquerading behind the use of same or similar terminology). So, e.g., a judge in a court of law makes a judgment and in that act then delivers a judgment (duly written up and ready to be scrutinized in the curse of a future appeal, or, in a form where it can be accepted and utilized as a precedent for some future course of legal deliberations be that over a point of law or in an actual case). (8)


Effectively, the trans-intentional, judgmental approach to a relationship is to simulate that relationship from a relational point of view. Furthermore, by enabling that simulation to virtually enact various virtual courses of re-direction it is then in a position to enact a non-virtual course of enaction be that to the advantage or disadvantage of that relationship. An existentially directed course of enaction opening that relationship in question, normally, up to an advantageous course of enaction? How, in turn, is this existential orientation to be enacted? By observing an apposite and adequate overall transcendental suspension. A shortsighted approach inspecting the simulation of that relationship within its own terms of reference. A longsighted approach inspecting that relational simulation in its embeddedness, i.e., how that relationship in question is situated vis-à-vis all other relevant relationships that intersect with the same. The suspension of such a critically engaged state of affairs creating a state of insight, and, permitting the existential enaction of the same then institutes an active position of critical oversight. (9)


By allowing the existential orientation to be observed, through the utilization of an apposite and adequate overall transcendental suspension, in effect we are existentially privileging and preferencing the relational orientation, albeit in its embeddedness. Thence, in effect, the correlative equation of the existential, the relational, judgmental and trans-intentional from this transcendental sense of orientation. Such an orientation being ‘critical’ given this ability to both theoretically determine a proper, appropriate and valid course of re-directed enaction and to practically oversee the course of such beneficially engineered enaction. Such understand now allows us to claim that the existential orientation is preeminently relational, and v.v! (10)


What are the ramifications of this equivalence between the existential and the relational perspectives, albeit from the transcendental perspective? (11)

3.    The Ramifications of the Transcendental : Relational Equivalence


The ramifications of this equivalence between the transcendental and the relational can be noted as existential, etc. By ‘etc.’ we can note a lengthy list of parties (as orientations) that are also equivalent from the transcendental perspective, e.g., the trans-intentional, judgmental, etc., etc. In other words, a relational perspective is existential in orientation and any enactive project that promotes the relational perspective is and must be existential by definition, and v.v. A state of affairs that can also be evaluated in experiential terms of reference as long as those terms of reference are fully complied with, i.e., appositely and adequately (but not necessarily in any complete or final sense given that such absoluteness in execution may well contribute to the ‘death’, i.e., cessation, of that relationship through such over-intervention in our over-assessment of the same). Such ‘orientations’ are also tempered by the fact that they are arrived at through the transformation of counter-parties (rather than the isolation and idealization of such semblances of directedness). In other words, the existential is arrived at through a transformation of the relatively non-existential (through the apposite and adequate exercise of the overall transcendental suspension rather than its impossible isolation and purification. Indeed, progressive existentialization is arrived at through transformation rather than a segregation and separation of the so-called existential). In effect, an essentialization need only be simulated through such harmonization (instigated in and through the overall transcendental suspension/overall hermeneutic circle of comprehension, etc.) whilst recognizing at the same time that such harmonization need not nor could be absolutely perfected in the ongoing course of that relationship given that such an absolute stance results in the very death of that relationship in question. Such essential recognition need only be recognized and established as an orientation with all enaction entered into being conducted within the limits of such an observance (of an adequate and effective harmonization of intent). In effect, the essential flavor of that relationship in question, in its general embeddedness, need only be recognized in order for an existentially oriented course of action to be enacted and enacted in an existentially receptive manner. E.g., in a duplicitous relationship when our intuition essentially recognizes this element of the non-existentially oriented then we need no further proof or demonstration that this character is the essential character of that relationship in which case we merely need to note the same and act accordingly in an existentially appropriate and proper manner (in which case we may need to act in a duplicitous manner in order to obviate the consequences of the duplicity already being enacted). Operating in an existentially appropriate and proper manner then gives rise to an existentially valid manner of engagement which, hopefully, will be adopted and adapted. Absolute proof is not necessary nor should be demanded. We expect a good friend to be both loyal and trustworthy and we would not need demand of them such proof of this given that existential proof only arises in our ongoing interactions. To that extent we shall know them through the fruits of their actions and non-actions. To do otherwise, I am sure, would be to enter a Shakespearean like drama. Although, correctly, such absolute proof and confirmation of trust would immediately kill that relationship and all associated expectations of trust to be garnered therein. Similarly, demands for a relationship to be loving, e.g., an insistence on tokens demonstrating such a ‘mutual state of affairs’ would bring us to the edge of that relationship and lead us to soon slip down the slippery slope of its own demise. On the other hand, a relationship is seen to be in existence in and through its reciprocity and the discharge of the inadvertent and advertent tokens indirectly emitted as indication of the same, whereas, in contrast, on the other hand, the strength of that same relationship is indicated in the extent sacrifice would also be configured within its same embrace. Just what could be safely expected to be given up in a relationship being a more true test of the depths of its existential emergence. Then, again, demonstrations of affection, appropriate to the nature of each and every relationship, are also necessary given that a non-virtual relationship needs non-virtual mechanisms of exchange in order for acts of re-positioning to occur that would then foster both a preservation and extension of that same relationship in question (as situated in its embeddedness). In other words, the existential nature of a relationship demands the expression of those forms of emissions that both ensure its preservation and reconstituted extension… albeit through the normal, existentially oriented coursing of that same relationship in its embeddedness…. (12)


Both preservation and extension of value are indicative of a relative process of enrichment in the value formation associated with that relationship in question. In this sense, the existential ‘spirit’ of the relationship, the essential character of that relationship, in its embeddedness, can be written and read through both a static passive lens and a dynamic active lens. The dynamic aspect being allowed to direct patterns of existential re-direction through engaged expressions of enaction. Such responses arising in and through the apposite and adequate exercise of overall transcendental suspensions. The existential orientation and attitude in engagement overseeing processes of existentially oriented enaction. By what means can errors in mis-direction be noted and subjected to processes of existential rectification when and where that is both proper and appropriate, and, conjointly valid? By comparison to readings that parallel, e.g., the overall hermeneutic circle of comprehension to that extent that such readings in one format can be transformed and read as transformational equivalents in the other format through the demonstration of an isomorphic equivalence at the center of such processes of mutual, correlative transformation. Let me explain. (13)

4.    The Equivalence of the Overall Suspension and the Overall Hermeneutic Circle 


I would like to argue that there is an equivalence between the overall transcendental suspension and the overall hermeneutic circle of comprehension at and on both the levels of their particular basic format(-type) and specific engagement given a profound general isomorphism between the same. Let me demonstrate this equivalence through the following argument. (14)


In my dissection of both heuristic devices (for reading and writing intentional behaviour) we have noted that both are constructed from three moments in a circular like dialectic. The first moment and the second moment through a suspension forms a third; all three in a dynamic state of ongoing balance, in and through a simulation of the intentional form of that in question, in both its embodiment and embeddedness, then expresses the value of engagement with that relationship in question to that extent such an engagement is able to be engaged. Finally, a dynamic balance of all three moments gives us an expression of that specific value in keeping with the nature of its production and re(-)production. Suffice to say, if we can argue for a parallelism between each moment, the structure of discriminated realization, and, then, from a collectivity of all three moments we could non-experientially argue for a formal isomorphism between these two forms of phenomenological activity. Then, through an experiential equivalence in value formation realized, through either source and from a comparison of both modes of value formation, we would then be allowed to declare, in turn, this form of an existential equivalence should that be found to be the case both formally and informally or non-formally. The doubling of these two wings
 then letting us to proceed to such a conclusion of a mutual equivalence… (15)


In the suspension we have the reductive, analytic aspect. Obviously this parallels the orientation concerned with analysis and textual deposition. (16)


W.r.t. the synthetic, meta-textual, context-oriented dimension in the suspension we have a parallel in the hermeneutic circle where the emphasis is upon ‘wholes’ or ‘totalities’ (be that, e.g., in sentences, paragraphs, chapters, texts in their entirety, or, in a non-classical orientation, be that, e.g., in a visual field or some other sensory or non-sensory field, set of fields, in a super-fields {such as devolve from our experience of sense objects/object-states/objectives} etc.). (17)


In the suspension a paralleled product of ‘text’ and ‘meta-text’ forms the non-overall existential ‘non-text’. Similarly, in the hermeneutic circle we find the paralleled product of ‘analysis of text’ and ‘synthesis of meta-text’ produces/reproduces/re-produces the semblance of the ‘non-textual’. All three moments entertained in a suspension simulating the semblance of the ‘not-textual’. The product of textual production and meta-textual reproduction being harmonized in the form of a process of re-directed re-production. Thence this parallelism between these two sets of three moments both individually and collectively. A non-formal experiential appreciation of the same reinforcing this observation of this equivalence between the overall transcendental suspension and the overall hermeneutic circle of comprehension, etc. (18)


What are the ramifications of this equivalence between this suspension and the hermeneutic circle (as explicated under the tri-modal reading of the overall hermeneutic circle of comprehension)? A deeper appreciation of the transcendental, trans-intentional nature of judgment as well as a deeper appreciation of the semblance of the overall sense of the existential (in theoretical, practical and critical aspects, and, in both formal, virtual, non-experiential formats and non-formal, non-virtual, experiential forms). (19)


Basically, what is being argued for is phenomenal-phenomenological uniformity in the process-content of existentially oriented instances of enaction. In this regard let me look more closely at the nature of the existentially oriented manifestation of experience as might devolve from the utilization of the overall transcendental suspension, overall hermeneutic circle, etc. By ‘etc.’ other heuristic devices might be included (such as a gestalt reading, a temporal reading combining both the historical and the ahistorical, focusing on patterns of iteration, an examination of harmonization to that extent it is present, etc.), as long as they also possess a transformational isomorphism with this suspension or circle as already articulated. Let me elaborate by looking at the existential features that characterize the existential orientation as already noted. To this end let me look more closely at an existentially oriented transformation of time-experience. (20)

5.    The Equivalence between Existential Spontaneity, Duration and Synchronicity   


In an existential orientation I would argue we experience time in such a manner that there is an equivalence between an existential semblance and sense of spontaneity, duration and synchronicity. Let me explain why I hold this observation to be valid. (21)


To make this claim I will need to argue that all three aspects in the transformation of our temporal perception, indicative of the re-organization of an existential orientation, are but expressions of the same chaotic phenomenon of re-self-organization. Spontaneity is directly established at the moment of re-self-organized re-direction that arises in and through the re-harmonization of the embedded relationship in question. Essentially, duration is the persistence of this transition once it is established through a continuity of the same pre-conditions that supported that spontaneous moment of re-direction minus those pre-conditions that would disestablish the same. Then, synchronicity is nothing but the existential fact that the essential nature of a relationship is established to that extent that there is and remains the continuing resolution of those same, or similar, pre-conditions that promoted that spontaneous act of re-directed resolution in the first place. Moreover, it is an existential fact that the essential nature of a relationship holistically permeates or pervades the entirety of that relationship equally from every point in that relationship, indicative of re-self-organization, albeit as seen from the point of view of that aspect of that relationship in its embeddedness and the specific embodiment of its constitution. A glass of water to which salt is added is equally salty throughout that glass of water once that salt has dissolved. Furthermore, in a transition promoted through re-self-organization, the entire relationship will spontaneously become re-self-organized and hence this description of synchronicity in and through each moment of re-self-organization or transition to some other state of re-self-organization. Finally, we need only argue that the sheer continuity of a relationship demands a continuity in those very forces and elements that remain re-self-organized spontaneously and persist through such a transformation or find a new spontaneous form of re-self-organizational transition. (22)


The historical persistence of a relationship indicates ongoing processes of resolution. The appreciation of the ramifications of the re-self-organized nature of a relationship, realized through ongoing resolution, in the very historical persistence of that relationship, is to appreciate its existential condition. Moreover, to some extent, the simulation of that relationship in question to that same extent, more or less, is to simulate the very nature of that relationship. Thence our appreciation of the essential nature of a relationship in question can be arrived at in and through the simulation of that relationship. In this light virtual possibilities in re-direction can also be simulated. A clarification of our simulated appreciation arising through the apposite and adequate utilization of the overall transcendental suspension, whilst, either as an internal participant or external observer, re-self-organized processes of enaction entered into can act as points of re-self-organization of that relationship too once factors antithetical to re-self-organization are neutralized, etc., and the factors that are not antithetical to re-self-organization are instigated. Furthermore, we should realized that the very persistence of a relationship is indicative of this existential fact that the duration of this existential state of affairs arises through this ongoing process of resolution (in its resolute persistence). That, in effect, the relatively non-existential can only arise through both the incomplete and inadequate resolution of relational dissonance. (23)


Given this power of the simulation to enact or re-enact re-self-organization, through the imposition of the overall transcendental suspension or its equivalent (in the natural world, i.e., those conditions that incrementally induce a state of re-self-organization) we must ask under what conditions the ‘simulation of the relationship’ in question and the ‘relationship of the simulation’ in question can interact to enact or re-enact such chaotically oriented change in the other party and in both parties (simultaneously)? Or, how is it possible for virtually envisualized enactment or re-enactment induce a non-virtual state of enactment or re-enactment. I can imagine walking across the room to turn the light switch on. After a moment’s thought I do so and switch the light on. In this intersection of intentional and non-intentional time and space, or ‘reality’, how is this transition to and from the virtual to the non-virtual realized? When is it the case an observer becomes a participant in the relationship in question, and v.v? To approach a resolution of this conundrum let me make the following digressions. (24)


The subtitle to this set of essay-papers is a contragram (named by a colleague at Bond University in the early 1990’s?). ‘The transformation of value’ versus ‘the value of transformation’. In the following contragram ‘the love of God’ and ‘the God of love’ we can see the subjective genitive and objective genitive interpretations of the first half of this formula being stretched in the second half? ‘The God of Love’ suggests both a ‘loving God’ and a God that can be loved and to that extent mirrors the possibilities entailed in the first half of this formula? Now I have raised this examination for a number of reasons. For a start I would like to see how we can differentiate between truly apparent contragrams and improper formulations. Second, I would like to examine forms of contragramtical equivalence. Lastly, I would like to see how these investigations can act as a commentary on this non-absolute divide between the relatively virtual and the relatively non-virtual. In the process finessing a solution to this puzzle as to how an observer of a relationship could also be a participant at the same time, and v.v., and, is this dialectical type of relationship one way to understanding how a virtual observer of one’s own intentional projections can also be a non-virtual participant in their enaction. (25)


How do we discern contragramtical competence? ‘The apple of Noël’ and ‘the Noël of the apple’ doesn’t make sense whereas, in contrast, the formula ‘the dream of reality’ and ‘the reality of the dream’ does seem to make sense. Intuitively, we might view this later contragram as meaningful or, at least, potentially meaningful, whereas the former formula, for whatever real reason, was just ungrammatical and that the latter half of the expression expressed an overt form of a category mistake. The ‘Noël of the apple’ possessed only a first ordered status and not an essentially integrated second ordered status (in an ordered analysis as discussed elsewhere). In effect this second half of the proposed contragram had the same ontological-like status as a ‘round square’ or a ‘green noise’, etc. I.e., as a combination of linguistic elements that could find no intentional form of integration as an essential(ly integrated) thought (in an integrated idea process). We understand the components but we just cannot understand them collectively in and through an integrated thought; the integrated meaning of such expressed intent. Such apparent ‘intent’ fails to find an integrated and coherent format and form. So, the question arises; how do we define contragrammatical competence? (26)


A first solution to this puzzle will be conducted along the following lines of argument. Rather than making a mere dichotomy between particulars and universal let me re-introduce my triple distinction of a specific state (in the articulation of a specific instance of a particular), the perception of a particular as the overall format for a general type of specification, and, the distinction of the general as an open form of generality. Hence, e.g., the following example of a specific shoe, the shoe-ness (of a shoe/shoes in general), and, e.g., the general profession of the cobbler, the general category of footwear, etc. Now, let me suggest that contragrammatical form is such that no contragram can directly deal with items on an object meta-level of linguistic deployment. So ‘the apple of the orange’ and ‘the orange of the apple’ automatically lacks contragrammatical competence. Initially, no contragrammatical items can be fully specified or be specific in intentional depiction. Our next proposal argues that contragrammatical interaction is between non-specific, abstract terms on different levels of particularity-generality and that a contragram also makes some form of a comparison between particularity or generality, and, generality or particularity, and then v.v. Lastly, contragrams seem to suggest some form of a dialectically qualified equivalence, or, at least some form of partial equivalence, between the two halves of the well-formed contragram. But such equivalence must come after such comparisons and not before. So, in this light, how might we treat ‘the dream of reality’ and ‘the reality of the dream’? So, e.g., what does it mean to say ‘the dream of reality’ and ‘the reality of the dream’ as being on the same sort of par, in effect, that reality is a dream (or like a dream) and a dream simulation is equally real, has its own form of phenomenal-phenomenological reality, etc? In (full or partial) contragrammatical equivalence, qualified or unqualified, we might find the first half of the formula can be made equivalent with the second half of this type of expression. In our last example what might this mean, be construed to mean? That the simulation of the real has as much reality as the reality of the simulation. That the reality of a dream is as a dream, and, that reality too can be viewed as a dream, and v.v. Here the implicitly qualified equivalence is not merely metaphorical but also non-metaphorical (in an implicit or explicit phenomenological frame of reference). That, thus, a qualified equivalence between ‘reality’ and ‘dreams’ can be made. That, in effect, dreams should be viewed as real, as having a real phenomenological existence, and, that reality has as much reality as dreams to the extent, implicitly indicated, despite the fact that the openness of reality engages more modalities of engagement than are merely engaged within the confines of a dream. In this type of ontology (of inter-comparative sets of phenomenologically engaged modalities) dreams possess a certain number of modalities in terms of their density and intensity of co-associated experience/expression, etc. The point of the contragram in this instance suggesting that the ontological distance between dreams and reality need not be as great as a black and white logic might otherwise suggest. So, e.g., the dreaming of our tasting of a delicious dream apple may well satisfy our dream hunger and desire for food, but, we know it cannot satisfy our non-virtual sense and semblance of a physiological hunger that must eventually erupt within such virtual reverie. Still, it could also be argued that our virtual simulation of reality is but an idealization of the non-virtual while both realms are equally real to the extent they occur in phenomenological experience and interpretation. Can we extend this type of analysis in order to demonstrate how the virtual and the non-virtual can interact as in how a person can both observe their intentional processes and also can opt in or out of enacting the same as a participant and not just as a mere observer. That in the non-virtual aspects of a relationship our engagement with the intentional simulation of both non-virtual and virtual reality is with that reality as has confronted us; as we have related with that which is to be found there for us as we stand before-others, with-others in or not in this same regard…? (27)


One way of reading this relative distinction/non-distinction (through a contragrammatical lens) (between the relatively virtual and the relatively non-virtual) is to find some form of a partial modal equivalence between the parties, implied ontological states, differences in epistemological organization, etc. If I were to intentionally formulate my walking across the room to turn the light switch on how might this virtual possibility find itself enacted? Under what conditions could such a state of affairs be enacted? What is possible must also be found to be both probable and enactable. I see the bus I wish to take coming towards the bus stop. I now run towards the bus stop having judged that I am not too far away from getting there in time to be picked up. I believe it is possible to catch this bus and endeavour to do so. Such intent is set up to meet those expectations. I run those last few steps and get on the bus before it leaves. I must be in the right place at the right time to do what I am capable of doing and must engineer these pre-conditions in order to meet those intentions. Those intentions also need to be enacted and not merely visualized in virtual terms of reference. How might this condition of enaction be engaged? Through the suspension, or, more correctly, through the suspension of that suspension, etc. What is probable is rendered probable, and, the probable is rendered as actualized through being enacted. Indeed, every stage in this (type of) overall sequence is enacted. That the crossing of this ‘space’ between the virtual envisualization and the realization of the same in non-virtual terms of reference is incrementally arrived at through progressive degrees of enaction; rendering the possible as probable and the probable as realized through the enacted exercise of our intentions in such a manner that this intentional objective (in both senses) is realized though this degree of saturated intentional (consequential re-)alignment albeit also not undone, in that period of time, through mis-intended and un-intended consequences, etc. (28)


We might also add that an incentive for enaction could also arise through emergence of an existential excess of value arising through more integrated states of interaction and engagement. The ‘suspension of the suspension’ collecting and re-directing this excess in the direction intended as intended, hopefully, as intended (in such a manner to positively capitalize on chaotic moments of re-direction). (29)


Hence this comparison (at least implied) between contragrammatical competence and consequential competence in our intentional overseeing the enaction of those intentions and ensuring an engaged satisfaction in their realization, more or less as intended. Noting, as recently outlined, that harmonization in the course of a relationship cannot be absolute and perfect if we wish that relationship to maintain a continuation of its existence in a form to be enjoyed by-us… that such resolution need only be apposite and adequate in orientation. (30)


To what extent then does equivalence play in the enaction of our intentions? (31)


To what extent can an equivalence between the relational and the existential, etc., between contragrammatical competence and consequential competence, etc., between those features that suggest an alignment (through re-alignment) with the existential orientation, etc., are indicative of a potential/possible/probable/realizable realization of those enacted intentions… of those intentions to be enacted? (32)

6.     The Overall Ramifications of Equivalence, etc. 


Can our phenomenological-hermeneutic-existential examination/s of the contragram ‘our intention(s) of realization’ and ‘the realization of our intention(s)’ throw some light on both how enactions can be enacted and how enactions can be enacted in a more existentially oriented manner? (33)


Imagine running the contragram “”the virtuality of the non-virtual’ and ‘the non-virtuality of the virtual’”. In assuming some form of a (partial) equivalence what might we be able to say? That the non-virtual simulation entails a certain set of phenomenological modalities of which some will be shared with our set of virtual modalities. That, obviously, this relationship between the relatively non-virtual and virtual is not symmetrical… nor is this relationship between the relative virtual and the relatively non-virtual is not non-commensurable. In a virtual relationship we can imagine an apple immediately to hand, whereas in a desired engagement with a non-virtual apple this specific apple must first be found to be contiguous with us before we are able to taste and eat it. Then again, when we are viewing a non-virtual apple we can also imagine appropriating that fruit and in this regard we will also entertain a set of relatively virtual modalities. Only in enacting our intentional objectives can some of those virtual modalities then be converted into non-virtual modalities in and through their non-virtual engagement as tempered by such decisive enactment. That, across the board, this is how we intentionally engage with the world as lived… through such selective incremental advancement and enactment… (and eventual disengagement). (34)


Just as our dream apple has a certain reality given that we find ourselves having engaged with the simulation of the same, it is true to say that non-virtual apples overall have a far greater form or spectrum of modal engagement (in terms of density, intensity, propensity, consilience, salience, etc.). In this light, it follows that all forms of engagement must have the same transcendental form given that various combinations of modes of engagement are actually engaged regardless of whether we are engaging in a relatively virtual form of envisualization or a relatively non-virtual form of envisualization. Moreover, in an intensification of that engagement we may well believe we are taking a relatively more existential tack? Would we be right in this regard? No! An existential orientation is one that is progressively aligned within the relationship in question in both embodied and embedded criteria as spelled out by that relationship, in all its richness, from that relationship’s overall point of view. Let me elaborate. (35)


The existential orientation is an orientation that is receptive to the potentiality of that relationship in question as it finds itself progressing through this World-of-Life in an increasing, but non-finalized, state of alignment with both its embodiment and embeddedness as centered in that specified relationship in question. (36)


We can make this enacted transition from an envisualized virtual state of affairs to a realization of the same when such an occurrence is highly probable and enactable. Through the incremental enactment of such alignment, both embodied and embedded, we can avail ourselves of our actual engagement with this realizable, to be realized, state of affairs. Through incremental advancement not only is this form of advancement promoted through an emergence of an existential excess but that such a state can be expressed through the approached bifurcation of its chaotic manifestation. We could add here that there would exist a certain indeterminacy about subtle states of affairs. As we approach these points of bifurcation we could well find that their semblance of being has already absorbed us perhaps despite our not fully having arrived at these points of bifurcation? By such means being inducted into their machinations (that could also be contrary to our own intentions in such matters). Finding sudden chaotic transitions realized through such chaotic transformations when and where the relationship in question, albeit in its embodiment and embeddedness, finds this form of expression through such chaotic re-direction. A state of affairs that may well find itself enacted in and through its mere proximity to these chaotic points of transformation (assuming such degrees of indeterminacy
).  Such transitions being promoted through the necessary degree of proximity to these points of chaotic bifurcation along with their facilitation in and through moments of suspended enaction, or, rather, in and through and beyond such suspension of suspensions, etc. (37)


Thence our consequential competence in having arrived at these chaotic moments of transformation pre-prepared in terms of proximity, an ability to be engaged in and through the suspension and the suspension of the suspension, etc…. (38)

7.    Provisional Conclusions


To what extent does the chaotic complexion depend upon the embodiment and embeddedness of the relationship in question? Is it possible for a relationship to be embodied per se? (39)


All participants in a relationship are embodied. All relationships are embedded with respect to each other. The consequences of such embodiment and embeddedness brought to that relationship may well lead to its radical re-direction in some, if not eventually, in all engaged forms of interaction (given the continuing continuity of that relationship in question, i.e., in non-apparent cessation). (40)


Through manifested forms of emergence a relationship is progressively embodied. E.g., a group of friends come together to have a meal. The current manifestation of their relationship is as friends having a meal together. In order to do that they have congregated at the same restaurant. They seat themselves at the same table and enjoy a spirited conversation whilst they eat together. It is true each person could sit at separate tables and eat their own meals in their own company. But, there is an ‘existential difference’ here to that extent that these friends find a greater enjoyment in their company together. There they enjoy not only good food but also good company. All in all, finding an enrichment of their relationships with each other within this overall relationship of their friendship as currently configured. An enrichment of a relationship, in keeping with the nature of that relationship, being seen as existential in orientation. In this same regard, the existential being seen as that which promotes a greater fulfillment for the participants in that relationship in keeping with the very nature of that relationship. So, our friends dining together take an enjoyment in each others’ company in keeping with the nature of that friendship…. (41)


The existential characteristics, or existential hallmarks, marking out the existential orientation of their relationship to each other. Thence the spontaneity of conversation and instances of humour; the alignment of minds through the sharing of miscellaneous narratives as recounted; the semblance and sense of an intense period in the endurance of a relatively effortless duration and continuity in enriched simulation of that relationship as observed by both observers in and participant before that specific relationship. Moreover, the synchronicity, especially expressed through the sharing of humorous anecdotes, etc., indicates to both participants and observers a certain degree or element of synchronicity; a degree of synchronicity that is augmented and possibly enhanced in line with the intensification of that relationship as it finds itself embedded in this world before-others, with-others… in its ongoing non-final, non-complete levels of harmonization that, hopefully, are being engaged in both an apposite and adequate manner…. (42)


All in all, the fulfillment of such pre-conditions, conditions and post-conditions should generally assist us to accept the proposition that an alignment with our current relationships, through ongoing forms of harmonized re-alignment (through de-mis-alignment), both from an embodied and embedded perspective, in and through an adequate non-perfected format, is conducive to this existential augmentation and possible enhancement of those relationships… and this existentially oriented state of affairs will manifest itself in more intense, enriched expressions of mutual reciprocity and sacrifice, a greater indication of existential spontaneity, duration and synchronicity… through the existentially receptive intensification of such relationships… Our existential participation in such a relationship seeing both an equivalence and transcendence of that apparent dichotomy between the so called passive observer and the so called active participant; where to a greater extent we become the existentially induced servants and masters of that relationship and all other relationships as we find ourselves both embodied and embedded with-others, before-others…! (43)


Having argued that such insight is possible then we must ask “to what extent can ‘the judgment of our appreciation’ be ‘an appreciation of our judgment’?” The word ‘be’ suggesting some form of an equivalence? In other words is it possible for judgment itself to be judged? How do we critically evaluate the merits of our judgments? In effect, such concerns causing us to enquire: “can judgment judge itself?” …this topic being examined in the next essay in this series of essay-papers. (44)








                Noël Tointon, Sydney, 6.8.13.
�	 		I.e., w.r.t. these two heuristic device (of the overall suspension and the overall hermeneutic circle), and, their formal and non-formal organization. The non-formal being treated as experiential.


�	 		On the other hand, such indeterminacy may merely be within or between the moments in which these relationships are being simulated in intentional consciousness? As an instance of indeterminacy imagine, e.g., that a bus needs to only stop close to its intended place of stopping, at the bus stop, give or take a few metres this or that way. Or, e.g., a friend is seen coming towards us along the street at which point would or should you signal that you see them, having seen them first or having seen them see you first, etc? At what distance does this recognition need to be recognized? Immediately or when you get closer in order for this gesture of recognition to be more easily seen? More likely we would first wave and then when we were within speaking distance greet them by saying “hello”. Existentially, we would find the relationship itself ‘telling us’ as to what is to be done and when and where this should occur, etc., in a general alignment with social conventions as usually exercised  in that same regard.






