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Part L: The Existential Economy!

The Transformation of Value, and, the Value of Transformation:

A Preview: Discerning the Existential Landscape?*

The contragram “‘the transformation of value’ and ‘the value of transformation”’ appears to capture a dialectical reality between these two sets of genitives, namely, the insight that value only arises through change. However, change is a two-edged sword, and, there is a world of difference between wanted and welcome change or positive transformation and unwanted and unwelcomed change or negative transformation. Change also comes in two forms, chaotically oriented change (with either minimal perturbations or non-minimal perturbations) and non-chaotically oriented change (with the latter either sporadically incidental or sequentially incremental). (0)


In a desire to understand the nature of value formation let us re-examine this insight in order to look beyond this vision of the existential economy and come to see how such insights might be better reviewed and responsibility enacted in being acted upon, when and where needed. I.e., in acting as an engaged philosopher.   (1)


I have chosen the subtitle of ‘preview’ because the nature of this field, the appreciation of value formation, to my mind has been hardly touched. (2)


If we were to quickly sketch a map of this discipline, and note the possibility of its various discourses, just what landmarks might we note? (3)


One observation might be that the pro-relational attitude, as an existential attitude, is ‘inside out’ and ‘back to front’, and, ‘relatively anomalous’ in comparison to (the metaphors used in) an everyday, natural, materially oriented format in discursive thinking, communication and textual expression. A classic illustration of this point is the non-difference in language between the different states of interaction posed by the phenomena of ‘possession’, ‘sharing’ and ‘being shared’. I might ‘have’ a fifty cent coin in my pocket. I might also ‘have’ a friend. But we have two different types of ‘have’. In the first instance we have material possession and ownership through such possession. In the second instance we cannot say we own a friend. Rather, provisionally I might add, claim that we ‘share’ a friend or ‘friendship’. However, accepting the non-absolutely reductive nature of phenomenal-phenomenologically experienced ‘wholes’ and assuming an existential richness in value that cannot be reduced to the mere summation of its parts, parties, processes, etc., then we should assume that as the relationship must be greater than the sum of its parts, etc., it would follow that as the ‘whole’ is psychically greater than the sum of those parts, etc., that, correctly, the relationship ‘shares’ us within the ambit of its relational space and time. In this regard, things are turned around. A person no longer possesses a friend but rather their friendship shares them (from a pro-relational, existential point of view). Given this rewriting of our metaphors from a pro-relational orientation in experience we must ask ourselves to what extent such an attitude would rewrite other metaphors, especially those dealing with this semblance of change as an instrument in differential value formation (in both positive or negative senses)? (4)

*Latest version: www.homestead.com/noelshomepage/noelshomepage4.html

In this regard we should rightly suspect our natural attitude/s to a variety of focal points might well be disrupted, reversed, rewritten, radically altered and transformed, etc. That our attitudes towards such topics of power, personal identity, group dynamics, responsibility, intervention, reform of the political process, etc., etc., may well be radically transformed along with our ensuing appreciation of the value of such a transformation in the way we then might come to see the world through this existentially re-oriented pro-relational lens. In this current set of essays I have hardly explored this aspect of our topic let alone intuitively refined existential ways and means for how we might enact those measures that would set up existentially re-oriented patterns of engagement more apposite to the nature of our relationships, etc; on a unique relationship by relationship basis; i.e., in respect to our embeddedness and other aspects of relational experience.
 (5)


Thence this observation that not all things are what they seem. That a pro-relational stance would re-write the manner of our existential engagement/s. (6)


But this observation should go further to note that philosophers need to be less incestuous and turn their interest towards becoming truly engaged with problematicity of this world as lived and use their skills in trying to defuse the many issues that arise in each and every era in order to invoke more effective styles for resolving apparent patterns of dissonance. To this end, a philosopher would also need to take on board the formation of a critical meta-philosophical perspective in such a way so as to existentially re-direct philosophical praxis along less ideological and more fruitful avenues of practically engaged research and application. (7)


Indeed, philosophers need to go back to school, so to speak, in order to learn a few invaluable meta-philosophical principles to help guide them towards this elusive goal of definitively clarifying philosophical anomalies, defusing philosophically complex forms of lived-problematicity and, therein, becoming more engaged, if not re-engaged, in this world as lived..! (8)

Thence this exhortation to utilize what philosophical resources we have in order to advance our research into this relatively new topic of appreciating value formation; intuitively understand the dynamics of the existential economy, obtain this ability to see afresh certain problems that would need to co-opt this existential imperative for sorting out, once and for all, controversial issues that have otherwise interminably taken up far too much time of serious philosophers. Thence this need for the engaged philosopher to engage both a meta-philosophical attitude and to put into practise the benefits of such a discipline through direct philosophical engagement with anomalous issues encountered and recognized in our existential engagement within this Contemporary life-world. So, from an existential appreciation of this discipline of value appreciation, we need to develop both our meta-philosophical skills and our practical skills for existentially re-directing patterns for successful intervention in this world as lived..!!
 (9)






      

     Noël Tointon, Sydney, 28.10.14.

�	 	By ‘etc.’ is meant also our embodiment/s, embankment/s, and, our overall inter-embodiment-embeddedness-and-embankments which I will define as ‘embracement’.


�	 	 In effect, an advertisement for the just finished volume titled An Ultimate Guide to Meta-Philosophy with Commentary  and Sub-Commentary.






