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Part VII: The Existential Economy!

The Transformation of Value, and, the Value of Transformation:

Can Harmonization Be Harmonized within a Transcendental Dimension?*

0.    Preamble


I have previously argued that the existential orientation (an orientation more respectful of the relationship per se in its embeddedness) comes about through the progressive existentialization of the relatively non-existential. Given that the existential is reflected in this semblance of harmonization, and v.v., we must ask is it possible for harmonization per se to be further harmonized? Or, is it possible for the existential to be further existentialized? In absolute terms this would not be possible, however, in limited terms of reference given that no ongoing relationship is the result of the complete resolution of its internal dissonance (and its contextual dissonance) it follows that to the extent resolution is not absolutely achieved then further resolution would be possible. However, bearing in mind that definitive resolution results in the 'death of the relationship' it follows that all ongoing relationships are open to further resolution and ensuing existentialization. However, going those few extra inches may not be very profitable when we could go an extra mile or two elsewhere; where we might have been more productive with our efforts through more profitably investing our time and energy in directions more productive of such efforts. In observing these limits, between wasting our resources and finding a profitable supplement, let me reflect upon the ramifications of this type of qualification. (0)

1.    Introduction


In an introduction let me re-examine the nature of the existential and its relationship to the existentialization of the relatively non-existential; its relationship to resolution, harmonization, etc. (1)


Next, I will re-introduce the three principles in transformational philosophy merely alluded to in the previous essay-paper. (2)


Then I will examine how there is a fundamental difference between the relatively virtual and the relatively non-virtual even though these realms are also intimately interrelated in a dialectical-like manner. (3)


Pragmatic considerations will next be examined in our consideration of the existentialization of those experiences currently to hand. (4)


Last, as series of provisional conclusions progressive harmonization will be looked at in the light of the above in order to help us to determine the relative productiveness we might expect to arrive at in the marshaling of our psychic resources. (5)

*Latest version: www.homestead.com/noelshomepage/noelshomepage4.html
2.    Reharmonization within the Relational Perspective


A door is either closed or open, it cannot be either half closed or half open. However in reality things are not quite that clear cut. A door could be ajar but not open enough to get through it. It could be chained on a latch so open in one sense but closed to the extent that it also bars entry. In a similar fashion we should approach the topic of harmonic resolution. We could conceive of chaotic resolution as a definitive process of harmonization with a very distinctive difference between redirection and the chaotic moment of re-direction. However, it's also an observation worth making to note that in a relationship complete resolution results in the death of that same relationship. When the plumber has finished their plumbing you pay them. End of relationship. Some people might argue that a tip, hopefully deserved, is a recognition of the possibility that we may need to call on their future services and that such generosity on our part might help them to be more amenable towards us if we were to make this call? That, in effect, we don't kill the relationship completely by wiping the slate clean by just paying our bills but giving a little extra in order to maintain this sense of an obligation that a relationship still exists in this more tenuous realm of possibility. So, with this insight we need to rethink resolution as a process that establishes the essential tenor of that relationship but, at the same time, is not absolutely completed or perfected as that would end the relationship at the same time. That, in effect, in the persistence of a relationship, over the course of the same, we have this dialectical dance between resolution that initiates the emergence of that relationship and, then, degrees of inadequate resolution, adequate resolution and absolute resolution and the ensuing cessation of that relationship (as the resultant of that course of absolute resolution). (6)


Obviously, if harmonization is not absolute there is always room for further resolution, however, whether such resolution is worth pursuing is a different matter for consideration. (7)


I have equated the reflective appreciation of the relational emergence of the relationship as existential in orientation. This excess in value arises through emergence and cannot be reduced merely to its relatively substantial base or basis. The attributes and efficiencies of a broom cannot be reduced merely to a disconnected broom-head and handle. Of course we can sweep more successfully by having a handle attached to the head of that broom. This experiential difference in value formation between getting down on our hands and knees to sweep with a mere broom head and our using a tool more properly suited to this task barely needs pointing out. In this experiential phenomenological sense “the whole is greater than the mere sum of the parts”. I have also envisaged the existence of the relationship as arising though some form of harmonic resolution, and, the ongoing existence of that relationship as arising through some form of ongoing resolution. The dynamic perspective overruling the static perspective. That, in dynamic terms, the augmentation of the relationship is enacted through a progressive form of additional resolution, and, considerable augmentation or enhancement is realized by a process of harmonic re-direction that realizes a relatively greater excess in value formation. That augmentation arises through relational emergence, supplementary augmentation and radical enhancement; i.e., emergent augmentation, existential augmentation and enhanced existential augmentation.
 All three levels of augmentation, correctly, are the result of the resolution of chaotic phenomena. That through resolution we get re-direction, and, that chaotic phenomena are realized through the incremental addition or subtraction of processes of relative redirection. Moreover, mere re-direction will not in and of itself guarantee the delivery of a greater degree of value formation  since an excessive degree of resolution could also end that relationship in question be that desire or not desired. Approaching such points of chaotic bifurcation is usually non-problematic to the extent we have and recognize meta-textual conventions already in place to deal with the same, and, we also are aware of such conventions being to hand when we are in need of the same. Or, if such conventions, currently, are not conveniently to hand we can also adopt and adapt those conventions relatively nearby that might well appear to have some degree of utility in this regard. In my home town of Dunedin the Town Council in its wisdom decided to draw a white line down the middle of the pavements on either side of the main street in order to direct passersby to stick to the left hand side of the pavement. Admittedly this rule is borrowed from traffic regulations and already was informally observed. However, the good citizens of this town did not like to be so regulated and some went out of the way to not observe what informally had been observed in the first place. A white line smacked of state control along with the premonition of future fines or penalties. Whereas driving along the road is a dangerous affair and traffic rules make sense, applying such rulings to pedestrians as a barely needed measure in crowd control seemed to have overstepped the mark. Needless to say the white line was soon obliterated by ten thousand feet and now is probably forgotten about in the annuls of the town's history. Still, even today, people generally observe this unwritten rule to walk down the left-hand side of the footpath and to stand on the left-hand side of the escalator... although foreigner used to driving down the right hand side of the street often follow the opposite convention to the annoyance of conservative locals not yet resigned to the near pointlessness of conducting an ongoing education program in this regard.  The point of this anecdote is this: the paralleled convention of driving down the left-hand side of the road was already being informally observed by pedestrians to some extent. On the other hand, its formal codification impinged on our freedom to walk down the street in whatever manner we wished and was seen generally as being unnecessary. Often conventions are unwritten and tacit. They are out there to be adopted, and adapted should that be necessary. Their purpose is to assist us in the course of our passage through this world and to assist us in our interactions with others. To this extent they help resolve and re-direct patterns of human activity, hopefully, in more profitable directions in the pursuit of our endeavours. (8)


Meta-textual conventions don't just exist in the world or on books of law but are a vital aspect of intentionality itself. Without such features we could not think any form of thought whatsoever! They inform the form of the thought to be.  A piece of paper with writing on it is seen as a text. We look more closely at it and recognize it to be a letter. On closer inspection we see it is a love letter and, hoping nobody sees us snooping, we quickly read the rather racy prose contained within this billet doux. Meta-textual forming of texts is conducted within a hierarchy of relative super genres, genres and sub-genres, etc. The mapping of super-genres, etc., in the formation of a certain intention, in effect, charts the sense of what we are dealing with, its 'place' within this world of meaning. Text and meta-text are also the first two moments of the overall hermeneutic circle of comprehension. Titled in this manner to differentiate it from bimodal expressions of the hermeneutic circle. The third dialectical moment of our hermeneutic circle of comprehension being seen as non-textual and existential in orientation (in a non-overall sense to distinguish it from an overall sense of the existential that emerges through the totality of the overall hermeneutic circle). The textual orientation being seen also as phenomenological in character whereas, in contrast, the meta-textual moment is seen as hermeneutical in orientation. The third moment arising through the interaction of the first two moments, i.e., through some form of balanced dialectical interaction that both appropriates and transcends this ongoing balance between text and meta-text. A bit like a textual key unlocking a meta-textual lock and letting us effortlessly pass through the unlocked door. When this interaction breaks down we then find ourselves obstructed by a locked door. When a text is being successfully read it is like a series of locked doors that are continually found to open. This non-overall sense of the existential being seen as non-textual by virtue of the fact that when we are successfully reading the text effectively, the text is not found there to be obstructing us. A qualified transparency given that a web of other meanings may be read into this text when they are not there (in an enquestioning of apparent authorial intent) or other meanings are just not seen through just being overlooked (because we fail to see such meanings or we would fail to see such meanings regardless of how hard we might look for additional meaning and meaningfulness).  In a fully functioning hermeneutic circle of comprehension the overall impact of such intentional deliberations and trans-intentional judgments is the ongoing realization of value which I have denoted as not-textual in its essential phenomenological nature. (9)


I should also note that the overall hermeneutic circle of comprehension parallels the overall transcendental suspension. In this regard we can treat the textual as reductive or analytical besides being phenomenological in character. Then, in contrast, the reconstitution of the intentional thought in an idea process is synthetical in orientation as well as being hermeneutical in orientation. The dialectical interaction of these two moments inducing this semblance of reading wherein we forget the textuality of the text and hence its being labeled as non-textual and existential in orientation. Although, correctly an act of reading can only occur when there is a dynamic balance between all three moments. The overall semblance of the existential in value formation mirroring the overall suspension of the overall transcendental suspension, and v.v. And how do we escape this ongoing balance of the overall transcendental suspension? Through a suspension of the same suspension, etc...! (10)


Rather than being metaphorically 'trapped' in the suspension we are free to enact the course of its resolution (through the suspension of the suspension, etc.). (11)


In harmonic theory we can see this first moment (of either the overall hermeneutic circle of comprehension or the overall transcendental suspension) as relatively dissonant. The second moment can be viewed as background or consonant in tenor with their interaction and resolution realizing a sense of the harmonic. Although, more correctly, the ongoing sense of the harmonic is realized from the ongoing balanced interaction of all three moments since as already noted the absolute resolution in a relationship, equally, is the cessation and death of that same relationship. Within the confines of this heuristic device all forms of transformation are both harmonically established and represented for us. Embodied in the world they find a basis in phenomena, and, embedded before others find a phenomenological representation. Thence this ongoing dialectic engaged between the phenomenal and the phenomenological as expressed in the use of a hyphen between these two orientations hence my use of this expression 'phenomenal-phenomenological'. This distinction having important work to do in a transformation philosophy which will now be looked at in much closer detail. (12)

3.    The Ramifications of Three Transformational Principles


The element of the existential only comes into experiential existence through an experience of its associated transformation in question. If we were concerned with a determination of ethical value, say in a certain type of ethical situation, then we would seek such a determination through the form of harmonic resolution we would hope to find in and through our simulation of that type of ethical situation. (13)


The existential attitude is a relational orientation, an orientation that promotes the relationship albeit as found embedded in its relational context. Augmentation of value arising through emergence, beneficial re-direction and, when and where apposite, radical beneficial re-direction in value formation. I.e., respectively, through the sheer integrity of the relationship (over the mere sum of its participating contributors/contributions); as devolve from the beneficial re-direction of the relationship (through either its preservation or conservation, and/or, that existential surplus that arises through processes of re-direction; and that additional depth of value that arises through the relatively radical ramifications of beneficial re-direction. The semblance of the existential effectively 'tuning' into this embedded relational matrix and finding itself re-directed in such a manner that augments the value formation of that relationship through the force differential and direction imparted by such an integrated existential surplus in value. In effect, re-direction its own transformation in that regard. (14)


In the previous essay-paper I noted (more in my last footnote) that transformation can be approached through three principles or rulings which I have titled as a First Ruling in Noël's Principle of Meta-Elevation (by one degree in each overall act of treatment), a Second Ruling in Francesco's Principle of Phenomenal Invariance (and phenomenological variance where the initial meta-entry level rules retreatment and overrules treatment), and, a Third Ruling in Paul's Principle of Non-Exclusion (where all phenomenal-phenomenological engagement must make a phenomenological difference to some degree or other in our engagement but that such influence can only alter the phenomenal aspect through a process of ensuing re-direction without overruling our Second Ruling). Let me examine these three rules in some depth (in order to better appreciate the phenomenal-phenomenological ramifications of transformation and the subtle types of interplay that can and cannot take place between these distinctive aspects of the phenomenal and the phenomenological). (15)


For a number of years I have articulated this first ruling at length in those sections dealing with a (meta-)transformational philosophy of treatment/retreatment. Essentially, all acts of treatment take either a simple or complex form arrived at through the supplying of either a process of identification and/or a process of analysis and/or synthesis, in such a manner that such treatment results in a treatment product elevated by one meta-degree from the initial relative object-language of entry. E.g., in the building of a brick house a pile of bricks, etc., are organized in the form of a house. Through the rules of treatment the envisaged house is a meta-house (effectively, but not entirely, operating at the level of the conceptual). By observing such rules (as entailed in this first principle) we note the following distinctions, initial products, treatment pathways, treated products, retreatment pathways and retreated products. As pointed out, we can enter a house once it is built but we can never enter a brick (and hence our need to recognize the differences between, initial products, treatment pathways, etc.). However, as also noted, we do not live in meta-houses but in real houses. Thence the need for retreatment where all phenomenological meta-levels in productive formation are returned to the relative object level of meta-entry. Philosophically, such distinctive differences are obscured by language where the same word can hide a number of different meta-levels or the products, etc., of different pathways in treatment or retreatment, etc. Hence this critical scheme for observing these often subtle distinctions which are quite prone to being misidentified with various ensuing forms of concomitant philosophical confusion arising as a result.
 But this aspect of a transformational philosophy has been dealt with in much greater detail elsewhere. (16)


With retreatment we have a philosophical problem as noted in the previous essay-paper. If every overall act or set of interrelated acts of treatment result in a process of meta-elevation by one degree (and one further degree thereafter for every additional overall act of treatment, etc.) then it would follow that retreatment should merely result in meta-elevation by one more degree (contrary to the intentions behind this second ruling that attempts to return the meta-elevated epistemological-phenomenological orientation back to its roots in the relative object-language or its entry level equivalent (if we started with conceptual material, e.g.)). Thence this second rule that overrules our first rule by an act of fiat which, in effect, renormalizes our phenomenological meta-ramblings by bringing us back to where we started in the relative object language of entry (although maintaining all relevant distinctions noted between different types of products, treatment pathways, etc., as well as being cognizant of their epistemological gestation that has arisen through an apparent process of intentional re(-)constitution). (17)


One raison d'être for this Second Ruling is to note that there is a distinction to be observed between the relatively phenomenal in orientation and the relatively phenomenological in orientation despite their often intimate interconnection and interplay. E.g., a dream apple can never be a non-virtual apple, or, v.v. If we were to start with a non-virtual state of affairs then we end with a non-virtual state of affairs, or, if we were to start with a virtual state of affairs then we end with a virtual state of affairs and never a non-virtual state of affairs, etc., etc.
 (18)


But the topic of truth, e.g., is a difficult kettle of fish to deal with. Representation naturally misrepresents that being re-presented. Thence the use of our scheme to disentangle such potential conflations often masquerading behind the same misunderstood expressions in the object level meta-language. (19)


But the fun and games starts with our third rule. Our engagement in a certain embedded relationship subtly, and sometimes not so subtly, alters the constitution of that  phenomenal-phenomenological interaction. In effect, our third rule notes that all phenomenological engagement, moment by moment, alters the phenomenal-phenomenological nature of that with which we are dealing with. However, the ontological-phenomenal aspect is only influenced when through incrementally accumulative and/or de-accumulative patterns of redirection a chaotic transformation is induced to re-direct this complex in a novel (ontologically oriented direction) through re-direction but in such a manner without violating our second rule. In other words, moment by moment, in and through our engagement, either passive and/or active in orientation, we arrive at a uniquely different state of affairs in each and every moment of such engagement. Furthermore, there is no exclusion, for any party, from this state of engaged transformation of such interactive reconstitution. However, such transformation is more realized in our attitude/s towards the ontological aspect of this equation.  Moreover, through chaotic inducement, we can alter that overall phenomenal-phenomenological state of affairs through processes of constitutional re-direction but not at the expense of our second rule. Effectively, a non-virtual state of affairs cannot be rendered virtual, or v.v., and maintain an existential continuity (in description through a use of the same existential descriptors, e.g.). So, although both non-virtual and virtual apples, e.g., can be 'eaten' no non-virtual apple can be eaten as if it were merely virtual or v.v. The integrity of our intentional constitution is such that this second rule cannot be violated despite the qualifications imparted by the third. Let me examine in detail the ramifications, i.e., present implications and future consequences, of this Third Ruling. (20)

4.    Fundamental Invariance in Overall Type (Despite Phenomenological Variance)


In quantum physics we have the relatively intimate co-association between observer and observed. In an entangled state of affairs, the observer's participation in this relationship can disentangle the same through a collapse of the wave function. In which case, simultaneously, some other party engaging with that entangled relationship elsewhere, if they were able to read that situation they would find the opposite aspect arising through the breaking of that entanglement initiated through the involvement of the first observer. In an analogical comparison, to some extent, noting that all metaphors have limits, we must surmise that all engagement, either subtly or non-subtly, alters the phenomenal-phenomenological constitution of that being engaged with, and v.v. However, such interaction is not at the expense of the Second Ruling. If we were to start with a non-virtual state of affairs we should end with a non-virtual state of affairs (assuming an existential continuity of interaction and not some process of representational diversion). Or, if we were to start with a virtual state of affairs we should end with a virtual state of affairs, etc. On the other hand, through processes of incremental redirection processes of re-direction can be induced to occur, but, it must be added, without infringing our second rule! E.g., in a dream I can cut the dream apple into two halves and then proceed to eat one of those halves. Or, with a non-virtual apple, I can proceed to do the same thing. Intentional integrity demands, however, that despite the appearance of 'satiation', no degree of virtual satiation can be comprehensively established on a non-virtual basis. The course of our survival, both individual and collective, is dependent on the enforcement of such imperatives for survival that eventually, more sooner than later, enforce this priority of the relatively non-virtual over the relatively virtual. (21)


This positioning still stands in need of some subtle qualification. E.g., in a dream where we see and taste a delicious apple, and, this 'tasting' induces us to salivate, and, at the same time to experience heartburn or some other form of indigestion, it would seem to suggest that in this intimate relationship between the virtual and non-virtual that the phenomenological inputs can have consequences for the phenomenal aspect (and v.v?). However, be that as it may, this still cannot impinge on the overall issue of existential continuity. A dream apple, e.g., can become a different dream apple or anything else, but, it can never migrate into becoming a non-virtual phenomenon or set of phenomena. Similarly, we may see a non-virtual apple and desire one that is more delicious, still, the reality of our engagement is such that we cannot convert it merely into a virtual apple. To do something along these lines is to merely replicate the object in a virtual sphere of influence but not to ensure its existential continuity with the intentionally discerned reality of its initial prototype. Thence this distinction between relative ontological invariance and relative epistemological variance. Let me further explore this distinction.... (22)

5.    Relatively Virtual versus Relatively Non-Virtual


Without a doubt there is a subtle interplay between phenomenal and phenomen-ological aspects. E.g., a horrific encounter in (the virtual time and space of) a dream could cause a non-virtual heart attack (in non-virtual time and space). We could argue that without the non-virtual dimension there could be no virtual dimension (to the extent that the latter is merely a reflection, to some degree or other, of the former). E.g., we could imagine an apple with certain improved properties, and, to that extent, recognize we are thematizing a virtual form of apple experience. However, either aspect of the phenomenal or the phenomenological can infiltrate the other with consequential transformations whilst, still, at the same time, being unable to convert one realm into the other realm. Despite the subtle or not so subtle interplay between the phenomenal and the phenomenological a process of existential conversion is unable to be realized at any time! Transformation, therefore, can only consist of the transformation of the non-virtual plus or minus the transformation/s of its virtual replication, or, the transformation of the virtual plus or minus a discovery, more or less, of its ramifications that ensue in the non-virtual dimension. So, e.g., a dream apple could cause heart burn but never the satisfactory amelioration of our physiological hunger (in a non-virtual realm). In contrast, a non-virtual apple cannot become a virtual apple except through a process of non-existentially continuous replication as a simulated representation, etc. So, despite the subtle and not so subtle interplays that can cross this ontological-epistemological divide between the phenomenal aspect/s and the phenomenological aspect/s a process of existential conversion just cannot come into existence nor could ever be countenanced! (23)


Although having argued for non-existential conversion of distinctive categorical types we might need also to qualify the same with this type of  following qualification. Significance is generated dialectically between 'being related' and 'not being so related'. In other words a dialectical interplay needs to be in existence for this distinction to arise. So, it follows that we cannot make an absolute distinction between, say, the ontologically-phenomenal and the epistemologically-phenomenological, to the effect that absolute existential conversion is also not possible. Given the phenomenal-phenomenological reality of this distinction then we must accept the qualification that in some special sense existential conversion is not only possible but must exist in some form or other (perhaps in a variety of forms at the very edges of experience but not beyond in a realm of mere speculation?)? So, it behooves the philosopher to 'dialectically quibble' over this distinction in order to address various qualifications that might need to be made? To this end let me attempt a demonstration of this type of supplementary course. (24)


By using the expression 'non-virtual[ I have consistently tried to avoid the use of the word 'real' as in, e.g., a 'real apple' (versus a 'virtual apple' such as a dream apple). All experiences are real so even hallucinations in this broad sense likewise are real. In this sense of having a place in reality even the virtual has a footprint that is stamped in time and space. Or, in more general terms we can say being represented in intentional consciousness even the virtual has a complex modal complexion. Certain modalities could also be seen as being shared. E.g., a delicious dream apple has an association with taste along with the semblance of a visual form like non-virtual apples, etc. As noted elsewhere we can envisage that the integrity of gestalt experience is stamped on our intentional production and simulation in intentional consciousness even though the non-virtual counterparts generally, if not always, possess a richer modal complexion (as noted elsewhere: in terms of density, intensity, propensity, consilience, salience, ramifications [including present implications and future consequences], etc.). However, we must still maintain this principle that there can be no existential conversion between the relatively virtual and the non-virtual, and v.v., despite partial overlapping interplays between the ontological-phenomenal and the epistemological-phenomenological, etc. Moreover, we can also note other interesting features that back this second rule such as the degree of dependence upon a subject given that a dream apple is dependent entirely upon a dreamer whereas, in contrast, a non-virtual apple just grows on a trees independently of the visual seer of that apple (even though they may have been the gardener or farmer who planted that apple tree in the first place). So, by various retrospective stratagems we can also account for these qualificational supplements that enrich our simulated comprehension of such phenomenological experience by noting in what manner such dialectical exceptions can also be accounted for (and to what extent such an understanding of such exceptions is necessary in order to obtain a richer appreciation of our current field of investigations should such an acknowledgment of the depth of these qualifications be necessary... through being called for....).
 (25) 


Now, the ramifications of these insights can throw a profound light on the nature of transformation. Moreover, the application of such rulings can also create a vital, critical input into our philosophical expeditions. Let me survey some of these ramifications in a series of provisional conclusions.... (26)

6.    Provisional Conclusions


Transformations in lived-experience cross the boundaries between the phenomenal and the phenomenological, or, rather inhabit the very spectrum of the space (and time) between such impossible idealities without contravening our second rule of existential invariance or non-existential conversion; a fact reflected in the invariant aspects of the modal complexion of such distinctive phenomenological types. Furthermore, as noted in this essay-paper, transformational processes can be understood through an understanding of treatment, retreatment, and extra-treatment (where various dialectical qualifications are engaged in our attempts to understand the simulated nature of our intentional representations... through a gestation of presentation, representation and chaotic re-presentation, etc., as intended, re-intended and pro-intended, etc.). Given such an understanding what ramification can be drawn? (27)


Our mental appropriation of that intentional material to hand demands our recognition of the principle(s) of treatment. We, in effect, must engage our intentions conceptually... as well as perceptually, imaginatively, in memory, speculatively, etc., in keeping with the phenomenological nature of our engagement.... (28)


In keeping with our second rule of phenomenal invariance and non existential conversion our vision of complex intentional dialectics demands forms of retreatment wherein we return to our relative object levels of entry without an inappropriate phenomenological conflation of phenomenal type.... (29)


On the other hand, in an acceptance of our third rule of non-exclusion, we need to note in what phenomenological manner our engagement and interaction must influence the manner of our engagement with that currently to hand. Noting to what extent the phenomenal can influence the phenomenological, and v.v. Phenomenal processes of re-direction being orchestrated through the necessary degree of incremental phenomenological processes of redirection. Our appreciation of the transformation of value, and, the value of such transformation, being conducted and enacted through the auspices of the overall transcendental suspension as paralleled by the overall hermeneutic circle of comprehension, and v.v., etc.... (30)


From an appreciation of the ramifications of our (new) understanding of transformation, just what general implications are implied in the overall philosophical application of this approach? That, experientially, our intentional appreciation is drawn from the retention, re-intending, of the passive-static and active-dynamic form/s entailed in the chaotic series of moments that allow that intentional thought to be formed and thematized in intentional consciousness as an idea, and, therein, fixed in intentional apperception. The intention is (chaotically) re-constituted in each and every moment it is retained in intentional consciousness (as well as chaotically re-distributed through incremental arrived at points of bifurcation). Furthermore, it is conceived across this space of the phenomenal-phenomenological... as well as between the cognitive and the judgmental nature of the trans-cognitive, etc... as well as being engineered; i.e., navigated and negotiated, between various senses of self and various expressions of the other as 'we' arbitrate and find arbitrated for-us the ongoing course of our passage through this world-as-lived as situated in this Life-World as a World-of-Life... as we find ourselves both embodied and embedded... before-others, with-others.... (31)


From a consequential perspective not only is the world engaged, i.e., ontologically encountered and epistemological recognized, it is also lived through a spectrum of transformational processes. Transformations that must entail for us, inadvertently or advertently, processes of treatment, retreatment and extra-treatment. The latter ensuing from the dialectical value engendered across this existential void of the world-as-lived wherein, through processes of extra-transformation, a world of identity is given 'real flesh and blood'. A richness of expression whose complexity may well, more often than not, escape us. However, what cannot escape us, eventually, are the intended consequences, mis-intended consequences, unintended consequences and the non-intended consequences (etc?) of such a transformationally arrived at passage through this World-of-Life.... (32)


Into the dialectical complexity of this existential 'space' of the engaged world-as-lived,  across this void between ideality and practicality, etc., we find and must find that motivation that assists us in this passage.... a motivation of an existential nature that is respectful of our relationships as we find ourselves, therein, both embodied and embedded...  Hopefully, finding a safe passage that both delivers us and delivers to us  the semblance of a 'world of value', in the 'value of a world' (found there for-us) in and through and beyond 'the transformation of value' 'as' 'the value of that transformation... a value whose richness is realized through an existential form of determination... to be discerned and enacted in and through an existential respectfulness of our relationships as engaged in this Life-World, this World-of-Life..!!' (33)







                          Noël Tointon, Sydney, 20.8.13.
�	We could say through (relational) augmentation, augmented augmentation and through an augmentation of an augmented augmentation. 


�	In Sanskrit I note a closer observance of this rule of meta-degree elevation by one degree. If we are talking about truth or some other topic then the noun is treated in the abstract with the addition of a suffix in�dicating either a feminine abstract noun or a neuter abstract noun.


�	Given the argument that the workplace, e.g., is being increasingly infiltrated by the element of the virtual then it is necessary for us to note and maintain such a distinction, etc.


�	Ever an interesting task to envisage how exceptions can be generated in order to qualify statements (in need of an more experiential, richer basis in lived-reality).






