
Part VIII: The Existential Economy!

The Transformation of Value, and, the Value of Transformation:

Living History through the Continuity of Progressive Re-Self-Organization*

0.    Preamble


In order to give this essay-paper a context let me comment on the title in a reversed order to it sequencing: 'Re-self-organization' was the subject matter of a previous set of essays. It indicates chaotic change, operating from one self-organized state in its re-direction towards the next. The term 'progressive' indicates that such states of self-organization, through re-self-organization, are sequenced as a continuous series, albeit through continual re-iteration of such chaotically induced transitions. Implicit in this approach is the near-chaotic complexion of the intentional dimension and, by extension, of the relational world per se given the continuation of relationships without their absolute cessation, and 'death', through absolute or complete harmonic resolution. Thence their continuation through the continual continuation of relatively adequate patterns of resolution rather than their immediate or inevitable disruption though absolutely adequate or absolutely inadequate or relatively inadequate processes of resolution. The progressive nature of such a continual sequence of bifurcations establishing the identity of the topic, the nature of its relationships with the world and both the manner of its interaction in the world (as lived) and those interactions entered into with it be that either as a subject and/or object, as a set or series of the same, etc. This 'continuity' establishes the 'history' of that identity and its relationship with the world as lived. Interacting with such a continuity deems such a history to be the living of the same by that relational identity as it apparently unfolds before itself and before us. That, in effect, a 're-living' of that relational continuity establishes the simulation of its history through such indirect representation.... (0)

1.    Introduction


First, let me closely proffer a commentary on this commentary above, i.e., as a sub-commentary whose text is the final subtitle as noted in the Preamble above. (1)


From the sub-commentary above let me extract a number of prominent themes for closer scrutiny. (2)


Then, let me examine the ramifications of this position. (3)


Finally, let me proffer a number of provisional conclusions. (4)

*Latest version: www.homestead.com/noelshomepage/noelshomepage4.html
2.    Sub-Commentary (on Final Subtitle)


The concept of self-re-organization indicates chaotic self-organization and that the same has occurred again and thence as a change between two states of self-organization. In 'progressive re-self-organization' we are extending these concepts to the ongoing nature of intentional processes themselves, and, from there, to the very nature of relationships as engaged be they entertained within intentional subjectivity or between subjects or between subjects and non-subjects or between non-subjects. In other words across the entire gamut of 'relationships' to the extent they are being engaged or 'activated' the ongoing nature of such activation arises through an ongoing process of progressive re-self-organization. By 'activated' what is meant here? We could imagine, e.g., a street where one hundred people live. Because of their proximity to each other they could all be entertaining activated relationships, i.e., having meals together, talking across their backyard fences, organizing morning teas, talking to each by phone or chatting on the Internet, being friends, some dating each other, know each other by name and ready to say “hello” or talk to each other in passing upon the street, etc., etc. But this is most unlikely. Many of these people will have family and/or friends in other streets or suburbs or in other cities or countries and it is most unlikely that this density of interaction is evenly spread throughout this 'community'. We could say of all these possible, envisaged relationships, all possible through proximity (be that non-virtually simulated or virtually simulated through the use of the Internet or telephone, etc.), that it would be unlikely all or even most of them were to be activated through forms of engagement that might give them a relational footprint in this semblance of a community. However, some of those envisaged relationships would be activated through forms of engagement. It being most likely to say that those relationships being engaged that their engagements were being actually entertained with varying intensities of engagement. Some people might see each other once a week. Some people might merely see each other on the street and merely acknowledge each other. Then, some people, more likely living under the same roof, could well be having almost continual relationships with an intensity far greater than all other relationships being entertained by these same people. The point being made here is that that it is necessary to differentiate a possible relationship that one could envisage as possible from an actual relationship that is being engaged and, therein, activated. Metaphorically, the latter are being 'fleshed out', engaged in such a manner that establishes the essential-like nature of those processes of interaction. As a dialectical qualification to this observation we could also add that pure possibility and pure actuality (in an absolute mode of non-engagement/engagement) cannot be engaged, i.e., cannot be either ontologically encountered and/or epistemologically recognized. E.g., two lovers on a desert island may well be intensely in love with each other and the only two inhabitants of this island, still, there will be times when they do not engage with each other, e.g., when one or both of these parties goes to sleep, goes for a walk by themselves, starts to daydream after a substantial meal, etc. Or, in contrast, a potential relationship might be so remote as to be non-existent. Perhaps a worker on this street, previously alluded, is a person who has a very long commute to and from work and ends up sleeping in on their few days' off, so, consequently, they will most unlikely ever get to meet everyone on their street. Such a 'relationship' of non-engagement could hardly be called a 'relationship' given this complete lack of interaction. (5)


In this regard we wish to impute the existence of an engaged or activated relationship rather than one whose activation may never be witnessed. (6)


Now, an activated relationship is one that persists in moments or periods of activation, and, one that also remains in receptive existence in between those more intense engagements enacted in real time by virtue of an agreement (de facto or de jure) in some form or other to that effect. This progression of the relationship being accounted for through continual moments of exchange that establishes such interaction be that through forms of recognition, gift-giving, exchanges conducted through other formal or less formal varieties of practice like the use of conversation, smiling, utterances of promises, etc., etc. (7)


How do we account for this phenomenon of progression? (8)


Let me return to the intentional dimension and invoke a metaphor not just utilized by myself. In a recent article in the NewScientist the brain is described as teetering on the edge of chaos in a sweet spot where the brain is able to “inhibit neural signals enough to prevent a chaotic flood without the stopping the traffic altogether.”
 A brain without neural connections, effectively, would be dead, whereas, in contrast, a brain flooded by unending cascades of neural over-connectivity would be paralyzed and rendered unconscious. Somehow a balance is stuck on the very edge of such chaotic bifurcation. A brain able to be continually re-self-organized and able to steer this middle path between relational inertness and completely disruptive 'chaos' (in its more normal linguistic sense of complete disorder). (9)


In my opinion this model also applies to relationships, i.e., those of an activated kind. In effect they must steer a path between the static conformity of the background or contextual field and the absolute disruption of a sense of dissonance without limits. However, both polarities are absolutely unobtainable and what we are left with is an orientation towards one pole or the other, or, some form of a dynamic balance that engineers and is engineered by the relationship in question (albeit in all its varieties of both its embodiment/s and embeddedness/es). (10)


How do we determine the relational status of that under investigation? If we can view a certain state through the lens of one type of hermeneutical approach, and, we can return to view it through some other hermeneutical stance how are we to determine which stance is the one we should be operating with or should we be operating with the complete set of possibilities in our appreciative engagement with this relationship? In this regard we do not need to be too exclusive. Deal with the relationship in question through the lens most appropriate to our hermeneutical approach. Noting if a greater comparative existential dividend arises by reframing the research in a more productive direction. The greater the differential in current or past intentional activity usually being indicative of indications of concern or over-concern, i.e.  areas of greater intentional focus and where relatively activated modalities are being engaged in a more fruitful manner. Or, we could note to what extent and in what manner various hermeneutical forms of address might deal with the same (through noting what genres are statically and/or dynamically being invoked)? I suspect in dealing with the same phenomenon a variety of stratagems could be integrated through various transformational approaches, that ultimately, would be able to link them up as various aspects of the same phenomenon (should that be the case). Again, the indication of a various cooperating strategies (through consilience, e.g.) also being indicative of those aspects of the psyche being engaged in that manner; i.e., where matters of salience are most likely apparently being engaged and potentially instrumental to incremental processes of redirection that might eventually find new forms of direction through re-direction! This storage of positive or negative forms of incremental advancement or retreat giving these situations a certain sense of capacitance). Thence our appreciation of overall richness of (modal) engagement needs to note these aspects of density (of modes engaged), their intensity of engagement, propensity for thematically inspired harmonic re-iteration, consilience, salience and capacitance. (11)                                                                                                                                                                                                                                                                                                                                                                                                                                                                    


Through whatever lens is used to view a particular phenomenal state of affairs the relationship in question should be able to be viewed as a surplus of value undergoing a continual series of chaotic transitions and progressing between those forces that might otherwise have disrupted that relationship (either through inertness and non-relational interaction and/or over-activity and chaotic disruption). Thence the continual continuity of this relationship in question whilst the conditions for its progression remain both satisfied and not disrupted. (12)


What are the ramifications of this position? (13)


The progression of an activated relationship demonstrates that it is able to carve out a niche for itself in our world as lived. Our ability to focus upon the apparent phenomenon of that relationship implies that it also has a relationship to other relationships  and that some form of a competitive advantage has been realized through the very progression of that apparent relationship in this embeddedness. As noted, or implied, the embeddedness of a relationship from the internality of its own self is permeated holistically with the essential nature of that relationship as defined in and through its embeddednes. Now this internal embodiment is in a correlative relationship with its embodiment, and v.v. An intimate relationship must exist between these two polarities of its embodiment and its embeddedness. The externality of that same relationship more reflecting the exigencies of its embeddedness, and, the internality of that same relationship more reflecting the exigencies of its embodiment, whilst, at the same time, a correlative interaction reflects the ongoing qualified harmonization that must occur between these two facets of interaction. However, as no process of absolute harmonization can maintain a viable relationship it follows that despite a correlativity between embodiment and embeddedness this correlative relationship cannot be absolutely mirrored isomorphically, etc. Indeed, one might like to hazard a guess, to the effect, that this ongoing discrepancy in our semblance of a harmonic/dis-harmonic asymmetry between and towards relative embodiment and relative embeddedness may well have a part to play in the ongoing progression of the relational aspect in question as to the direction and manner of its re-self-organization being potentially entertained and actively enacted? We might say here that we are confronted with a meta-relational difference between and towards the exigencies of our being in the world with others w.r.t. our embodiment and our embeddedness. A relational difference noting the extent relational emergence cannot be reduced to mere participants and other elements of participation. (14)


The existential-economy is engaged from the apparent spontaneity of its internality and circulated in the midst of its embedded externality. The relationship in question centering in this spectrum of responsiveness as its navigates and/or negotiates a path through such potential conflict and resolution to some degree or other. Somewhere between a metaphor and a reality we could say that an internal orientation is quantum-like in orientation whereas in contrast, an external approach generates a relativity in and through the relativeness of its position, repositioning, re-positioning, etc. Given this correlativity it follows that descriptions-prescriptions on one side of the correlativity may well be able to be used on the other side to illuminate that nature of its external interactions, and v.v. However, how we can square the circle so to speak is another matter (given this additional complication of the imperfect resolution of their enharmonization in a form that transcends mere internal-external polarities?)? (15)


Husserl proposes a form of correlativity between the reductive or analytical and the integrative or synthetic mode or orientation (between, respectively, the noematic and the noetic). Furthermore, given the trimodal nature of the overall hermeneutic circle and/or the overall transcendental suspension we can extend the same between all three moment (and by extension to the six moments of the orders). Going one, or two, steps further; the same or similar correlativity can be envisaged between all these various polarities and their co-associated moments, etc. (despite limitations in method and natural imperfections in our calculations, etc.). How these rhetorical correlativities and metaphorical circles gets squared in all of this dialectical-existential interaction is another matter for (future) consideration...? (16)


Continuity, through the limitations of our measurement, mode of engagement, etc., must take on a momentary-like nature. Major and/or minor harmonic instabilities through resolution ensuring the progressive continuity of that relationship if adequately accounted for.... (17)


How do we account for intentional continuity? E.g., walking across the room to sit in a chair. Through a product of inhibition and disinhibition. The things that need to be suppressed are suppressed, and, the things that need to be activated are activated through a dis-inhibition of what otherwise would remain inhibited. Moreover, resolution and being resolute have the same root, namely, in an ongoing act of judgment giving access to its enaction (be that through a performance of actions and/or non-actions). Furthermore, as recently noted, resolution can never be absolutely perfect or imperfect otherwise that would end the relationship or find it is never allowed to come into existence in the first place (as an activated form of relational engagement or expression). That, overall, a certain element is operating that benefits the ongoing development and expression of the relationship albeit in its embeddedness. Ourselves, usually, being rewarded by the fruits of our labours. (18)


Overcoming such instabilities, potential disruptions through inadequate resolution, through adequate levels of resolution will ensure those histories are 'living'. What are the ramifications of this type of insight? (19)


'Adequate' means neither perfect, imperfect nor not inadequate. Success being measured in the degree enaction is able to achieve the goal of that intention or set or series of intentions through the performance of various sequences of  action and non-actions supported through the requisite interplay of the relevant inhibition of dis-inhibitions and the relevant dis-inhibition of (certain other) inhibitions.... (20)


Continuity is also the persistence of change to follow a certain course of enaction set up through intentional resolution, etc. Incremental redirection occurs in segments of time punctuated by re-direction despite itself being also established moment by moment. Chaotic re-direction being initiated at and on various levels in epistemological organization through essentially characterized bifurcations arrived at through such incremental inputs. Our awareness of such discontinuities and overall forms of overarching continuity being realized through self-reflection driven and organized through hermeneutic forms of overarching narrative. Thence our recognition of 'our history; and by extension 'your history', and, our perception and apperception that we live and relive our own history (containing our own set of histories) whereas, in contrast, all other histories have to be formed through an indirect reliving of the same with reference to apposite texts (rather than directly with the situations of their manufacture). (21)


The appreciation of a certain history has a number of strands that individually and collectively hallmark our reception of that so-called ‘history’. Appreciation needs some form of a narrative and a focus therein for it to be found to be relevant for-us. Then elements of an aware or unaware contiguity also needs to be broached in temporal and geographical terms of reference. (22)


On one hand, we live in a one world and, therefore, through some form of relational ‘engagement’ all things and all relationships can stand in some form of a relationships to everything else, and, yet, on the other hand, there are some relationships that just cannot be activated and entered into and, therein, engaged in such an activated manner. Between ‘your history’ and ‘my history’ there is an ontological divide that cannot be breached or broached in such personal terms of reference. Some relationships, indeed, most relationships cannot be approached in an embedded fashion. The internality of some relationships can only be simulated and not directly engaged. It is fine to say, in a form of dialectical qualification, that there can be no pure internality and no pure externality, that we cannot engage the same because we can neither epistemologically recognize nor ontological encounter such impossible forms of absolute thematization in identity formation. So, if we were to claim this dialectical qualification that there can be no pure internality and no pure externality and the existence of this grey territory that then allows some form of an overlap just how do we seize upon this portal of light between these rather incommensurate ‘orientations’. ‘Orientation’ that in experiential terms of reference seem more like absolutely incommensurate states of vestigial engagement of a rather non-interactive nature. What merit, then, is there in this minimal form of an ineffective interaction? (23)

In the same vein, how do we reconcile an epistemological treatment of transformation (through the application of Noël’s First Principle of meta-elevation in treatment) and then merely impose a return to the ontological status in a return through retreatment to our meta-entry level in meta-status (in accordance with Francesco’s Second Principle of ontological retreatment)? Just how do minds engage the non-subjective (as well as other subjects in our living with others?)? (24)


Let us think through such dialectical dilemmas through the following thought experiment (given that these [epistemological/ontological] divides [within and between each other] seem to be nearly absolute in their apparent incommensurability). (25)


Imagine if you would that everything is simulated, and, that the simulation of all information is realized at the event horizon of each and every conceivable relationship, and, that every relationship can intersect with all other event horizons. Moreover, although this super-relational world is flat and intersects and is intersecting with all relational event horizons at the same time this relational information of intersection is also holistically spread in the same essential format and form at each and every point in our world where the granularity of such points is an artifact of the fact that rules of indeterminacy define the relative dimensions of such minimal or elementary points as if by default in all forms of spatial-temporal expression (just as Planck moments are formed in the continuity of an event on a quantum level of engagement). But, what sort of relation would such a super-relational world bear to our engagement in a world as lived? Let me take some ‘insights’ from string theory to construct the following metaphor. Imagine each one of our three dimensions needs three dimensions to map it on our relational event horizon. So the rules of spatial transformation necessitate the transformations of these nine dimensions (32). Then, the linearity of time to be appreciated (in a similar fashion to the overall spatial world of three dimensions) would need to be accounted for in the n2 dimensions of appreciation, i.e., 12 dimensions, i.e., 1 extra dimension. However, just as our three dimensions as we know them are entertain in and through these nine relational dimensions and time is appreciated through the (unity of the) relational temporal dimension, and v.v., it could well follow that the overall appreciation of our ten dimensions must be conducted in an eleventh dimension wherein the relational-temporal and the relational-spatial sit in some form of appositional contrast to the extent that the inverse of the temporal manifests as the spatial, and v.v.? the net consequence of such is to return our relational dimensions back to our pre-relationally treated world (albeit in such hypothetical terms of reference). That a relational world can be viewed as trans-relational, implying that the trans-relational and the pre-relational co-exist in some form an inverse, or obverse, interaction with each other. I.e., within the eleventh dimension the ten dimensional relational or trans-relational vision of the world inhabits or co-inhabits or cohabits with the four dimensions of the pre-relational world of the world as lived. Anyhow this overall metaphor is merely meant to outline how a pre-relational semblance of world (as our world as lived) can (transformationally) interact with a trans-relational semblance of world where all relational information is able to intersect through these interacting event horizons. And the point of such an image? To account for how these various divides can be allowed to interact but in such a manner so as to preserve the richness of interaction that already occurs in our world as lived. Thence, there, our distinctions between quantum internality and the relativity of externality; relatively activated and non-activated relationships; our sense of lived history and your sense of a lived history, etc., etc. A semblance of a distinction realized through the relative poverty/non-poverty of interactions engaged therein. So, e.g., I can engage a sense of my own person history with a greater degree of richness in lived detail versus an indirect appreciation of your personal history, etc. A distinction in the end that revolves around the relative richness of such engagement be that directly engaged or relatively indirectly engaged (as in a relatively non-activated relationship, e.g.). Richness being analyzed under the headings of density (of modes engaged), intensity (of such modal engagement), propensity (of re-iterated thematic harmonization), (productive patterns of) consilience (in the ostensive use of multiple hermeneutic strategies adopted and adapted in our treatment of the relationship/s in question), salience (in terms of the existential productivity that emerges in and through and beyond such interaction) and (the richness of consequences that devolve from redirected) capacitance (and its re-direction of enacted ramifications) (as first noted in paragraph 11). (26)


Thus all relationships, in this vision of the relational as recounted above, have this pre-relational – trans-relational relationship as noted. The relative richness and ‘style’ of the ensuing devolvement of that relationship being focused upon answering these questions and concerns over whether we are dealing with a relationship productively embedded for us or one that is relatively external to us, whether it can be found activated for us or not so activated, etc. (27)


Let me now examine this new concept of capacitance in the context of our living history or otherwise. A richness of interactive involvement must also take into account the enactive ramifications of that relational situation, i.e., its present implications (for immediate or near immediate enaction) and the ensuing consequences that may devolve from the same. To what extent does this concept of capacitance play on this landscape of relative richness realized through activated interaction? (28)


The richness of a relationship must also reside in its enactive potential and to what extent that potential can be actualized in a manner that augments, or better, enhances, the overall value of that relationship from both an embodied and embedded perspectives. Hence this concern with the ramifications (i.e., both ‘most likely valuations/s of present implications’ and ‘probable valuation/s of most likely future consequences’) of our interaction/s in an activated relationship. How is such a potential to be evaluated, valued and enacted? Through the critical use of evaluated conjectures that also determine the degree such possibilities could be actually actualized. The expression ‘critical use’ being code for appositely and adequately conducted overall transcendental suspensions as examined elsewhere. (29)


The question now remains “how is such a potential actually enacted?” Again, through the use of the overall transcendental suspension; i.e., through the use of the suspension of the suspension, etc., as examined elsewhere. It is here that this concept of capacitance comes into play. Let me explain. (30)


I have made a distinction between non-chaotic ‘change’ wherein process of ‘redirection’ are continued and which incrementally add or subtract from a certain state of affairs or situation in such a manner that in approaching a point of bifurcation a  process of radically different chaotically directed ‘re-direction’ is entered into. The ramifications of such chaotically re-directed change relatively altering radically the e/valuation?s of the overall value of that situation as are to be apprised through the adoption and adaptation of a relevant hermeneutic genre or set of genres to hand for such e/valuation as to be most likely realized through such enaction (i.e., through the performance of the delivery of either a process of action and/or non-action as generally intended [through reasonable predictions engineered in and through such a genre or collection of genres]). This idea of capacitance noting the accumulative effect of this incremental addition and/or subtraction of inputs that approach these inductions or sub-inductions of chaotic phenomena whose instantiation and manipulation hopefully can augment or enhance the overall value of that relational situation (in terms of both their relevant embodiment/s and embeddedness/es in question). Thence this concept of a capacitor accumulating or leaking charge in order to engineer a point of bifurcation and its ensuing manner of enaction. (31)


Is this sense of the trans-relational another way of perceiving, to that extent possible, the nature of the transcendental. I believe that to be the case. For a start I would like to conflate the trans-relational and the relational as equivalent, and equate the same with a transcendental sense and semblance of a transcendental space-and-time and transcendental possibility, transcendental actuality and their equivalence likewise. Let me make this complex argument along the following lines. (32)


The ‘transcendental’ has been defined as ‘trans-conceptual’ and ‘trans-perceptual’ as well as ‘judgmental’ in orientation. Furthermore, an equivalence with the ‘relational’ has been also been implied. In simplistic terms we could argue that the conceptual is trans-perceptual. ‘Red’ is a colour, ‘redness’ is its concept. The concept is trans-perceptual. Correctly, therefore, the ‘judgmental’ is ‘trans-conceptual’ and ‘trans-trans-perceptual’. Furthermore, epistemologically, the judgmental is arrived at through an equal suspension, i.e., balance, of both the conceptual and the perceptual. 
The judgmental can also be seen to be arrived at through the relationship of those elements that define that judgment. Is x also characterized as a? ‘Yes’, ‘no’, or ‘maybe both’, ‘maybe neither’, or, ‘just not applicable’ being the possible responses elicited by such a question. The determination of the relationship/s to be correctly imputed in that relational situation defining the thematization of its associated judgment. The validity of such a call determining to what degree we are in an imputed alignment with our understanding of that state of affairs as appertain to that relationship or relational situation. Thence our determination of these imputed relationships. Such imputations as possibilities being determined in and through their transcendental possibility. Our valid imputation thence determining their transcendental actuality (to that extent such apparent indubitability can be upheld). However, transcendental actuality is not determined through some form of a naive correspondence theory as might pertain to some primitive form of empiricism or realism. Rather, as already noted elsewhere, so called actuality is determined through a determination of modal richness of engagement in accordance with the nature of the genre or genres being invoked. So, e.g., this ‘dream apple’ has its possibility already pre-determined through our exposure to non-virtual apples, and, to the extent we feel and find a potential apple experience to be a satisfactory experience in terms of its satisfaction of our physiological hunger as already experienced in our engagement with non-virtual apples. Effectively, there is no absolutely divisive division between ‘virtual’ and ‘non-virtual’ by virtue of the fact that even a virtual apple experience is entertained in intentional consciousness and therefore has that form of reality attached to its experience. Furthermore, the so called ‘reality’ of ‘non-virtual’ apples is nothing more than the fact that there is a certain degree of conformance with expectations in that regard. We expect an apple to have a certain type of taste and to satisfy to some degree our physiological hunger. When these preconditions are met we feel we are actually engaging a non-virtual apple rather than a virtual apple in our ‘eating’ of the same. But, at the end of the day there can be absolute distinction between real and unreal given that a dream apple experience has an intentional reality about in the same manner that a non-virtual apple experience is equally constituted in intentional consciousness. This appreciation of the intentional constitution is ‘transcendental’. Thence the equivalence between ‘transcendental potentiality’ or ‘transcendental ideality’ and ‘transcendental reality’ or ‘transcendental actuality’. As already noted, this experience of phenomenal/phenomenological reality is merely the meeting of those modalities expected to be activated in accordance with the phenomenological nature of that being engaged. When we eat an apple we expect, among a number of essential expectations, to have our physiological hunger met to some degree. When these expectations are met then we intuit that there is an alignment between expectations and that as engaged in line with such expectations. Thus, there is no real distinction to be made between transcendental potentiality and transcendental actuality given that actuality is merely the activation of the associated modalities in question. The discovery of a certain degree of  modal richness of a certain type establishing its apparent activation and its corresponding actuality. So called ‘reality’ being this phenomenological encounter of an activation of the requisite degree of modal richness in the light of its associated expectations. The determination of an alignment between our imputations and activated modalities as engaged constituting the transcendental nature of such appreciation. The determination of such an appreciation being constituted in current intentional consciousness effectively allowing us to live the historical experience through the simultaneous mediation of texts and the immediacy of such appreciation (as the jointly constitute the existential-economy). Hence our ‘living history’, ironically simulated in the immediacy of the present. In examining the concept of alignment let me recount the following anecdote. (33)


Its night time and as I turn the corner of a city street, in a suburb of London, I see lit under a lamppost two elderly people heard talking to each other, standing beside a blank brick wall. However, as I walk closer not everything is as it was first seen, and, in putting my glasses on, realize what I am really seeing is a cinematic projection of two people in old fashion attire talking to each other beside this same brick wall. I move closer and find a sign announcing that this town is celebrating the history of this street. What I am seeing is a scene filmed some sixty years earlier of two citizens who lived on this street talking to each other away back in the 1950’s. They had been filmed at this exact same spot. So what is the reality of this situation or, rather, the relevant realities of this situation? My first imputation was that ‘two gentlemen in old fashion attire were talking to each other beside this brick wall under this street lamp’. Then I realized what I was seeing, and hearing, was a cinematic simulation of two gentlemen talking to each other beside a brick wall. Then, on reading the poster announcing this simulation as part of this street’s celebrations learn that on this same spot some sixty years or so earlier these two gentlemen were filmed talking to each other. Progressively, we could say, my appreciation of this situation came into a greater degree of alignment the closer I got to see what was actually taking place. It was true that I did see ‘two gentlemen talking to each other’. But, my imputation that there were two actual/non-virtual men standing on this spot talking to each other was proved wrong. On the other hand, after reading the poster, realize that once, sixty odd years ago, these two gentlemen actually did stand on this same spot and were filmed in the process talking to each other. The brick wall is ‘real’, this street lamp post lit scene is ‘real’, the projected image is ‘real’, the projected wall was ‘real’, these two gentlemen were ‘real’, my various progressive interpretations and re-interpretations were also ‘real’, each one of them. Given this super abundance of ‘reality’ we should quickly realize that this word ‘real’ or ‘reality’ hardly does justice to the reality of each and every aspect of this situation as engaged by myself. (34)


Given this appreciation of the equivalence between transcendental ideality or transcendental potentiality and transcendental actuality or transcendental reality we should come to the realization that the only phenomenological difference is the degree such modalities are actually being activated and engaged with a certain degree of richness greater than their mere imagination or imputation. Thus in this light, let me be clear and note that the hyper real or trans relational and the merely relational should not be seen as non-equivalent. They are, in effect, the same. The relational nature of the relationship is as hyper-relational or trans-relational as it is being merely relational. In order to perceive or apperceive the relational nature of the relational it is as if almost we need to turn the relatively non-relational or pre-relational on its head so to speak. We need to take an existential attitude towards the same in order to appreciate the immediacy of the judgmental experience as spontaneous and seemingly unmediated (without reference to a text or set or series of texts) even though the spontaneous circulation of value necessitates its non-circulatory expression despite its inevitable circulation and its ensuing support, therein and thereafter, for an ongoing series of moments of such spontaneity! Distinctive series of moments that demarcate relative degrees of sheer re-direction versus mere redirection. A critically oriented appreciation of reality merely observing the degree alignment between our expectations, imputations and determinations can or cannot be shown to co-occur. Our engagement with the relational situation to hand being progressively fleshed out in such a manner that such alignments, through re-alignment, hopefully better reflect what might actually be occurring in the current constitution of our intentional consciousness (and not merely instituted by an act of fiat in and through the imaginative proposition of such constitution). Our engagement with this progressive process of alignment, through re-alignment, through re-de-mis-alignment, helping us to engage this semblance of living history enacted, therein, through such simulations, resimulations and re-simulations. Or, witnessing the fact of doing history by means of such a transformation and critical appreciation of our progressively re-aligned imputations. Such alignments being measured against our expectations in and through our utilization of such dynamic genres of appreciation. All phenomenal-phenomenological appreciation is just that, the projection of our imputations in line with current expectations and critically determining to what degree such ‘alignments’ may well need to be re-aligned in a more sympathetic attention to detail, conducted in an openness in to a more truthful and insightful manner, and, tested in a more pragmatic light, etc! Such determinations, through various orders, across various correlativities, effectively establishing or approximating to what extent certain modalities are being activated and to what extent such activation is producing the requisite degree of existential value thought to be resident in that type of situation. (35)

Interestingly, I just happen to have a tape measure in my pocket. I carefully approach this wall and measure the approximate waists of these two gentlemen who seem to be projected in such a true to life form; a state of affairs noted in this same poster. On the other hand even though I cannot measure the circumference of their apparent waist lines I could compute the same from my estimation of the apparent diameters of their projected waist-lines by following the classic formulation as laid down in the times of the ancient Greeks. My phenomenological understanding of these projected simulations being right to the extent that they appear to be imaged in such a true to life, life-like manner. My expectations also being confirmed that diameters can be directly measured but not their circumferences…. (36)


Ironically, history is done in the present moment, but, not without some form of ‘retrospective’ reflection! All engagement is ‘doing history’ to that same extent we are able to appreciate the same. The living quality of ‘our living in the present moment’ conjoined with ‘the retrospective nature of reflection’ constituting this sense and semblance of our ‘doing history’ in and through our ‘living history’. Such a process of engaged-reflection being also ‘our’ determination of such appreciation by virtue of the inter-subjective nature of genres and ‘our’ utilization of the same. Let me examine these apparent contradictions in more detail, i.e., ‘our’ ability to do-history when history should be of the historical and not what occurs in the present moment of experience, etc. (37)


The transcendental orientation is also trans-temporal (as well as trans-spatial, etc.). Intentional constitution is constituted across the spectrum of the temporal by virtue of the current spontaneity of the present moment, the current referrals to retrospectively formed texts… all in the light of the future protension of expectations…. (38) 

The following night I walk to this street with these various installations celebrating the history of this particular street and show them these ‘two gentlemen having a conversation under the light of the streetlamp beside this brick wall’. I can see my friend making the same sort of progress as I made the night before. Certain imputations about these two gentlemen become progressively modified. First they seem real. Then they seem to be merely posed for this effect. Reading the poster celebrating this film clip we understand we are also seeing history being made when these men posed for the camera and had their conversation about this street beside this brick wall under this street lamp at night time. Finally, when we arrive at this interpretation we can feel we have finally realized at a state of alignment with the real reality of this situation, namely, a very convincing snapshot from the past being used to celebrate the history of this street in suburb in London. How can we be satisfied that we really understand the intended significance of this installation of a very realistic cinematic simulation? By the relatively increasing degree of harmonization being experienced in and through this process of apparent alignment. Of course we can never truly know that our interpretations of the apparent intentions of others are in an effective state of alignment, but, then, at the same time, we can also assume that our interpretation/s of a situation are never absolutely at variance with those original intentions. We both saw and heard these ‘two gentlemen talking beneath a lamppost on this city street’. Then we realized it was a ‘cinematic simulation’. Then we came to understand, through reading the poster announcing this installation, that it was a ‘snapshot of local life filmed sixty odd years ago at this same spot’, and, that ‘this installation was one of the features incorporated in the overall celebrations of the history of this particular street orchestrated by the local town council and a number of other august bodies. (39)


Reflecting upon this anecdote can we learn something about how history is appreciated. In essence it should be a process of refined alignment. As argued elsewhere, alignment is realized through re-alignment which is approached through a process of re-de-mis-alignment. In this process of re-appraisal we are never absolutely wrong nor can we be ever absolutely right by virtue of the fact that we can never be absolutely certain, either way, that our reading of the situation is either correct or incorrect. Still, we have facts with varying degrees of perceived truth invariance. In this anecdote two gentlemen were seen and heard talking under a street light at night. That was correct, ‘two gentlemen’ were indeed seen. Everyone would see the same. On the other hand, most people would quickly realize that what was seen was a cinematic simulation. Then, reading this poster or being told about this installation people would quickly come to realize that these two gentlemen were filmed on this same spot in the 1950’s. Appreciation is always a process, and, from time to time, radical forms of re-appraisal will result in novel forms of ramification through being re-directed in new directions. (40)


“Doing history” sounds like a contradiction. But historical awareness, through progressive re-alignment, is realized in the spontaneity of the present moment. On earlier occasions I have run a three tiered form of history ‘founded’ on facts, the theoretical integration of the same through various forms of explanatory narrative, and a critique that evaluates the format and form of resolution entered into in our historical narrative/s along with the apparent factuality of those facts being utilized in the associated narrative/s and to what extent our narrated use of facts resolves the historical problems that motivate such research in the first place. Moreover, I have argued that a critical approach to conducting this type of historical research is best conducted through the auspices of the overall transcendental suspension. However, the above material and its variety of approaches is probably no more that the pre-conditional basis for our being able to enter successfully into such research if we are at all in a position to make such progress in that regard? Furthermore, the systematic undertaking of historical research is conducted in and through this discipline of ‘doing history’. As noted, ironically, history is done in the present albeit dealing with texts that have already been deposited whilst our expectations and relevant pretensions possess a future orientation. By noting such we should perceive, correctly, that doing history is an ahistorical process realized in and through the overall transcendental suspension of such relevant temporal inputs through the very temporal suspension of the same. That, effectively, each re-directed moment of harmonic resolution is conducted through the trans-historical nature of the judgmental processes dealing with this desire for progressive re-alignment. That, in turn, such re-alignment must also not escape the exercise of an adequate degree of critical scrutiny. How might such appreciation be attempted (if only sketched out in pre-conditional terms of reference?)? Again, through reference to the increased levels of explanatory richness critically realized through such forms of critically engendered alignment critically engineered through such progressive re-alignment. That, just as our understanding of reality has a certain value it follows, transcendentally, that a great alignment of that reality in reality would have a greater value. However, how do we discern the value associated with the systematic treatment of our understanding that may not be so well aligned in reality. The ancient Hindus may have envisaged a certain cosmology where the world was balanced on the back of a giant tortoise whose movements were responsible for earthquakes. Quite a neat explanation, but, surely, not a very convincing one. It is true that the world appears to exist, and, there are earthquakes from time to time, but, no one has sighted this giant tortoise. It would be just as reasonable, or unreasonable, to suppose that the world could be balanced on the back of a giant elephant or a large bird flying through space or poised on the upper surface of a spinning top… All explanations have a certain value. But not all explanations are equal. Indeed, we might say no interpretation is ever equal to some other given that each explanation is unique and must possess its own uniqueness in value and in our evaluation of the same this uniqueness should be relatively self evident although it would also be true to say that some interpretations could well deconstruct their own delivery of value or possess a degree of value not much different in tenor. Whether a Hindu cosmologist proposes that the world is balanced on the back of a tortoise or an elephant would make little difference to the status and associated value that could be derived from such a relatively ‘systematic’ belief. On the other hand, real progress in science has delivered an exponential increase in overall value along with a proportional increase in our expectations that such value is being progressively augmented if not enhanced. Indeed, through such quantum-like jumps in our re-directed appreciation of this scientific sense and semblance of a world revolutionary-like innovations have arisen with ramifications that could not have been anticipated (except, perhaps, on the pages of science fiction and, then, only a few years before their advent). Of course it is quite conceivable, indeed expected, that a few wrong turns would be made in the construction of our explanatory narratives, but, that in the goodness of time their error in direction would eventually be re-directed in the right direction. Or, at least in a more productive direction. Or, so one might hope. A general hope that might have some reasonable foundations, but, I suspect, one endeavours to change direction because some form of cognitive dissonance is unsettling our current explanations rather than merely changing course in a more true direction because one is in love with truth for truth’s sake unless, as noted, some form of cognitive dissonance is unsettling and driving such motivation for more a productive form of change. All too often we become entrenched in our major discourses without enough motivated energy to re-establish a new form of ensuing ideological commitment. But, then, on the other hand, we do find a few individuals that are prepared to take nothing for granted and through their forms of research progressively engineer new ways of seeing the world that entertain progressive forms of greater alignment. (41)


‘Doing history’, in effect, is ‘living history’. History must always entertain the view point of at least one individual. The unfolding of historical insight must occur in the living present (through a synthesis and transcendence of all historical sense of time). In the spontaneity of the judgmental process the best we can hope for is a critical process of progressive re-alignment and finding, at the same time or shortly thereafter, that the relative richness of these interpretations is also reflected in the associated value apparently exhibited by such theoretical constructs or forms of appropriation. In the field of scientific research we find this correlation. We could adopt this observation elsewhere as long as this expectation is not over zealously insisted upon. Progressive re-alignment is not a straight forward process even though, hopefully, such a trajectory may well be realized over the long term. (42)


Living history, in the ongoing course of our daily lives, results in ‘your history’ and ‘my history’, but how could it be the case that history could ever be ‘our history’? As previously suggested, given the trans-relational world is equivalent to the relational world, it should be deduced that as the world is perceived as ‘our’ world that the history of this world must also be ‘our history’ above and beyond the mere histories possessed by individuals. That in a relational dimension all world are in contact with each other be those elements activated or not activated, be those agents individually responsible for processes of enaction, be those narratives relatively incommensurable or not so relatively incommensurable, etc. That through such holistically engendered engagement the same world is to be found there for us along with recourse to ‘its own evolving appreciation of our history’ albeit in and through our relatively imperfect processes of appropriation, explanation, narration, etc., etc. (43)

3.    An Examination of Key Themes Introduced in our Commentaries


A number of themes have surfaced in the commentaries. Let me list some of them. 'Doing history' is 'living history' and, ironically, is done in the present, or, more correctly, in the living present or the existential (sense and semblance of the) present. Furthermore, all three temporal orientations need to be in place in pre-conditional terms of reference. Reference to a text or series or set of texts is obviously retrospective. Certain expectations, in a protensional orientation are set up in our narratives, which determine probability, necessity, improbability, impossibility, desirability, non-desirability, etc., etc. Under the right conditions (in terms of pre-conditional capacitance, e.g.,) processes of enaction can be entered into when the requisite points of bifurcation are entered into and thence this implication of the present moment. Judgment that re-directs enaction, etc., being arrived at in and through the overall transcendental suspension. (44)


An appreciation of 'history' is also seen as involving processes of progressive alignment. i.e., through re-alignment, i.e., through sequences of re-de-mis-alignment, etc. (45)


Thence this parallel between 'our' living history and progressive re-self-organization.... (46)


The existential orientation is also to be perceived, and apperceived, as relational in orientation. That the relational orientation is trans-relational in effect through the relational dimension interfacing all other relational possibilities and relationship albeit in a manner that is relatively productive or relatively non-productive in terms of the essential phenomena-phenomenological nature of that relationship placed under such focus. In such an attitude, realized through suspension, we can find ourselves relating to anything else, e.g., Julius Caesar, your best friend, your dead parents, possible relatives not yet born, etc... but in a form in keeping with the nature of such a relationship. We can read, e.g., Julius Caesar's writings, come to some historical understanding of those times, re-face the dilemmas he might have had to experience... and to some extent meet that person through the simulation of such means. Such an interaction is at best vestigial but not absolutely impossible. And that is the point to be made. In the 'trans-relational' nature of the relational orientation all relationships can be engendered and entertained although such simulations, in their relative richness or poverty, will be realized in a manner in keeping with the modal nature(s) of that relationship in question. (47)


Modal richness or otherwise of such interaction was examined under the six headings of density, intensity, propensity, consilence, salience and capacitance. (48) 


A dynamic approach, exercised through progressive self-re-organization, necessitating the use of dynamic genres of interaction. Our historical appreciation operating in a similar, parallel manner. (49)


That ongoing resolution cannot be absolute, nor inadequately constituted. (50)

4.    Ramifications?


Just what ramifications are being invoked through the course of this essay-papers (and others?)? By 'ramifications' is meant present 'implications' and future 'consequences' be they entertained in general, in particular (as treated in a certain type of phenomenal-phenomenological situation) and in a specific situation whose relevant parameters are already detailed. (51)


That doing history is realized through our critically appreciative reflections on the unfolding course of a certain situation as examined in terms of its progressive re-self-organization. Given this context, our life is led in a manner that is fully historical. That both our being in the world as lived and our historical reflections on the same have exactly the same phenomenal-phenomenological format and form by virtue of this fact that there is the same, or 'similar', continuity being enacted through progressive re-self-organization. (52)

5.    Provisional Conclusions


Our phenomenal-phenomenological embodiment and embeddedness are both based in an interactive continuity that arises through forms of progressive re-self-organization. In pre-relational or relatively non-relational terms of reference 'your history' and 'my history' are experientially incommensurable given that your intentional processes are 'yours' and my intentional processes are 'mine'.
 However, we find ourselves able to do 'history together' and, therein, 'live historically together' and able to recount 'our history' in and through a choice in narrative format/s with an inter-subjective detail in form, by virtue of the fact that in a relational orientation all relationships can be engaged and reflected upon in accordance with the phenomenal-phenomenological nature of such interaction. So, I can entertain, e.g., a relationship with Julius Caesar, despite his death before I was born, albeit in a very vestigial and relatively poverty stricken manner. The richness of our relationships depending upon those factors that establish the phenomenal-phenomenological richness of that relationship, e.g., contiguity, applicable appropriation of dynamic genres of interaction, a suitably critical exercise of the ongoing transcendental suspension, our ability to entertain with apposite and adequate discrimination as to the ensuing relative productivity or relative non-productivity of that relationship, etc. (53)


Thence, by such means do we realize a relatively activated or relatively non-activated relationship in keeping with its expected potentiality... as expressed through the manner of our engagement within the same... as we find ourselves embodied and embedded... with-others and before-others.... in processes of lived-enaction and reflected-upon-enaction as realized through our engagement in an ensuing state of progressive re-self-organization... as we make 'our' individual and collective passages through this World-of-Life... in and through processes of individual and collective responsibility... a enacted together when viewed from a relational orientation or dimension... in all its simulated continuity and duration... through spontaneity, entanglement, and essential synchronicity..!! (54)








       Noël Tointon, Sydney, 3.9.13.
�	NewScientist, Colin Barras; Elements of thought; 9 February 2013, p. 36.


�	This same type of argument also applying to other forms of relative incommensurability such as, e.g., pertain to relatively activated versus relatively non-activated relationships; relative relational internality versus relational externality with regard to relational participation; the nature of subjects versus objects/states; the nature of subjects versus organizations, institutions, communities, etc., w.r.t. states with different initial meta-levels; and even the incommensurability between different senses of self and an overall sense of self; etc.






