

Part IX: The Existential Economy!

The Transformation of Value, and, the Value of Transformation:

About Time…*

0.    Preamble

 
Certain questions naturally raise themselves from reconsiderations entertained in the last essay-paper. If all relationships are ‘relationships’, whether relatively activated or not activated, whether subjectively oriented or inter-subjectively oriented, whether internal to our embedded horizon/s of engagement or external to our non-embedded horizon/s of engagement, etc., then we must ask ourselves just how could we experience this trans-relative, i.e., relational, point of view given such variety in what counts as ‘relational’? Then, given this overall claim of spontaneity, entanglement and synchronicity… from this relational perspective… in the mere limitations of the human condition are we even privy to such implied access that appertains to the open potentiality of such unlimited perception, apperception and ensuing knowledge, if not wisdom, of such trans-relative coincidence? We may well live in one world but how, in our all too obvious limitations of being, being human, could we participate in such seemingly unfettered access? Brought to a head, just how do we experience this supposed experience of spontaneity, entanglement and synchronicity within our relationships to hand let alone all possible relationships within the sheer transcendental possibilities of the open-ended Life-World itself? And in regards to space and time how might we transcend the limitations associated with our embodiment besides facing the limitations of our embedded subjectivity along with the entire spectrum of inter-subjectivity? Having raised such possibilities would it not be a good time to retire, if not retreat, in what seems a hopeless mission to defend; in what, surely, just could not be defended?! (0)

1.    Introduction


First, let me spell out the problematic nature entailed in this view that all relationships, in all their transcendental possibilities, could be entertained given their sheer coincidence within the very being-becoming of the world as lived; as lived entirely within the transcendental possibilities of the Life-World as actuallized in this open-ended World-of-Life? (1)


Second, let me spell out how this problem is not a problem we are usually aware of in our passage through this world as lived, but, that from a philosophical perspective let me proffer some possibilities as to how it might be best resolved. (2)


Third, let me recount the ramifications entailed in this resolution of our current dilemma. (3)


Last, let me end with a series of provisional conclusions. (4)

*Latest version: www.homestead.com/noelshomepage/noelshomepage4.html
2.    The Problematic Nature of Our Current Dilemma






       


In the previous essay-paper I noted a distinction between the 'pre-relational' and the 'trans-relational' noting that the 'trans-relational' from a relational perspective was merely 'relational' (although from a pre-relational perspective we could keep the appearance of this distinction on the grounds that we are also dealing both with the relational reality of a relationship in question and the relationship between relationships, and, ultimately, in an open-ended sense, the relationship of all relationships [i.e., the entire transcendental dimension itself, i.e., the Life-World/World-of-Life; in its entire spectrum of transcendental potentiality-actuality]). Further, it was argued that through chaotic bifurcation re-self-organization concerned the entire ambit of the relationship. This takes place in an essential change of state that is spontaneous, entangled in an essentially identical manner throughout the relationship in question in a similar fashion albeit from the perspective of its participating subjective/objective elements along with all points and regions within a relationship in question. That this is realized simultaneously with such re-self-organization, i.e., in a fully synchronous manner (all within the ambit or effective region of that relationship, indeed, that which defines the relationship as that relationship through this overall region of its interactive influence). Moreover, it was argued that this understanding occurred on all levels of epistemological organization and hence in the open-ended relationship of all relationships these same aspects of spontaneity, entanglement and synchronicity co-occurred at each and every point within the ambit of that open-ended relationship. The implication being that at each and every point in any relationship, indeed in all relationships (despite their meta-status), the information of all relationships, throughout all time and space, as engaged subjectively and inter-subjectively, permeates each and every one of those points. Now, having dug a philosophical hole to explain how entanglement is the natural condition of a relationship, etc., I now dig another even deeper philosophical hole in order to account for this co-occurrence of all information at each and every point in a relationship, in any relationship, indeed, in all relationships and all possible relationships of relationships, etc., etc. If the entire cosmological world is entangled with itself then all information is spread throughout all time and space, throughout all forms of subjectivity and cultural inter-subjectivity, and, consequently, we are presented with the problem of how is it possible to access such information when the density of information is completely beyond that which would be possible (given that the maximum informational density of an object [be it a black-hole or not a black-hole] is equivalent to the surface area of the 'volume' of relational event horizon divided by an appropriately measured Planck constant). In any event the density of information at each and every point in this scheme is effectively infinite so we have a great degree of explaining to do if we are going to salvage this mutually entangled trans-relational vision of the world. However, let me work my way through this complex resolution in the following manner. (5)


As it is the case that the participants in a relationship are given their meaning in and through the relationship in question it follows that to this extent there is a relational priority. Engagement presupposes some form of relevant relational background in order to define the sense of that under focus. Thence the 'place' of these relational elements within this relational 'field'. Given that the identity of a relationship itself is defined in and through some form of meta-relational field, etc., it follows that all sense, effectively, is mapped within this understanding of the world; albeit without a perfect or perfected sense of harmonic integration (as argued previously). Such trans-relational appreciation allows us to epistemological recognize our ontological encounters with the same. Such engagement being considered to be either adequately or inadequately arrived at.... (6)


Now, let me make this important point, that in this scheme entanglement is the natural condition within a relationship. Rather than seeing it as some form of quantum weirdness, instead, it is more the default position or condition for a relationship. Without such entanglement between each and every point within the relational ambit of that relationship there would be no relationship. However, if entanglement is the natural condition then what right have we to say that this is also the case from a meta-relational point of view and from a meta-meta-relational point of view, etc., etc? (7)


We could say at the end of the day, invoking the principle behind Francesco Principle of Phenomenal Invariance (despite all forms of transformation we enter and leave a process of transformation at the same meta-level as we entered by) that as all forms of relationship are between the subjective and/or objective elements within that relationship it follows that relationships, despite the manner of their transformations, could be collapsed to their lowest common denominators or at least recognize that information itself must be meta-aspected in accordance with all possible and practically engaged meta-levels of entry and corresponding exit. Either way information, ultimately, is either reducible to the irreducible relationships between its relatively non-relational elements or is suitably scoped in accordance with practical meta-levels of relative entry and exit. Indeed, we could argue for both contributions here, namely, reducible elements are noted whilst the irreducible relationships between the same are also noted... and hence the global entanglement of information is only entertained in this purified form of irreducible relationships between minimally reduced elements, etc. Consequently, in practical terms of significance, total informational density is limited by such levels in inter-relational significance. However, even this level of informational purification would exceed these limitations imposed by maximum levels of informational density as noted above. (8)


Now, let me deal with a more immediate problem and potentially fatal objection. If all information is holistically entangled at each and every point in relational space, and, the ambit of each and every relationship must intersect each and every point in the world as lived it follows that all forms of information are entangled for-us at each and every point in lived space. Now, if that were the case then why is it not possible for us, each and every one of us, to have a meaningful, productive two-way conversation with, say, Julius Caesar? Or for Julius Caesar to have a meaningful and productive two-way conversation with, say, Winston Churchill... right at this very moment and for all eternity, throughout all eternity...? Even before their birth? For anyone who so desires to have such a conversation with Julius Caesar's favourite cook or purveyors of olives and, in turn, their other clients, etc., etc...?  (9)


A person who is not conversant with Roman History would not be conversant with its important protagonists such as Julius Caesar, e.g. We cannot thematize the identity of such a person, e.g., without some awareness of their cultural context, field of significance, etc. Without this prior condition of an apposite and adequately enriched field of experience we cannot experience what would be defined in and through such a field. Hence this condition of adequate salience must be in place before recognition and encounter, i.e., engagement, can occur. Such information may be present, but, in no form that could be recognized if we lacked the adequate development of the requisite hermeneutic conditions for its significantly engaged appreciation. All the information in the world could be there for us but if we lack the requisite hermeneutic skills to appreciate the same it may as well not be there for us. And here we have a clue as to how we might engineer a resolution of this complex set of problems? (10)


I would like to argue that the trans-relational, i.e., relational, point of view is effectively transcendental in both orientation and scope. It has and gains its significance through its contrast with the relatively non-transcendental or natural world or, i.e., the relatively pre-relational. This being the case it stands to reason that the relational perspective is as an ideal orientation an objective that cannot be absolutely reached and engaged, i.e., encountered and recognized. Consequently, its significance is generated between these two idealities of the trans-relational (or relational) and the pre-relational (or natural realm). Consequently, significance is generated through this relationship, as it stands to reason, and, to that extent we can entertain this relationship as expressed through our focus upon some relationship or other only to that extent this relationship is able to be significantly engaged. The question now needs to be asked what are the general conditions for a relationship to find significance for us? Such conditions being both phenomenal-phenomenological and hermeneutical in orientations (and existential from the irreducible interaction between the former [as they collectively constitute the overall transcendental suspension a.k.a, the overall hermeneutic circle of comprehension, etc., as examined elsewhere on numerous occasions]) (11)


First, I would answer this question under four headings. That significance is to be derived in and through four strands, preferably all four, namely, spatial contiguity (in some form or other), temporal coincidence (in some form or other), subjective considerations (of a direct experiential nature or through some other form of simulation) and inter-subjective considerations (basically of a hermeneutic and cultural nature). Let me explore these four aspects (that constitute, reconstitute and/or re-constitute our engaged forms of experience). (12)


It is difficult, but not impossible to have a relationship with someone who, currently, is not contiguous with yourself in some form or other, and v.v. On the other hand, lovers and friends are often parted but that does not mean their relationships cease to be and only become re-constituted on their return to some form of close contiguity (such as, e.g., being in the same room, on the same footpath, speaking to us by phone, etc.). Here a certain degree of entanglement could be proposed in order to explain why the relationship persists despite such frequent periods of non-contiguity. (13)


Now Julius Caesar died before I was born. Temporal coincidence is also another important strand in the formation/reformation/re-formation of the relationship. This lack of temporal coincidence means that relationship cannot significantly form despite forms of spatial contiguity if only from a spatial perspective. We could argue that a direct experience of the Roman countryside might be of some assistance in our coming to understand the nature of the world that Julius Caesar would have most likely found himself immersed within. But, at the end of the day would not be of much help.(14)


This brings us next to matters of subjectivity and the appreciative reflections upon such direct engagement as may have been entered into. Needless to say I have never met Julius Caesar, so we must ask how is my relationship with this person to be realized in some form or other given, despite such non-access, given that I am aware of a number of things about this person that uniquely define him. How is this the case when these first three stands state I have not experienced spatial contiguity, temporal coincidence and direct subjective engagement!? This can only leave the formation of a 'relationship' being developed through the last category of the inter-subjective. (15)


In the inter-subjective dimension we are privy to, in general terms of reference, both intentionally deposited texts and a corresponding discernment of potential authorship, or at least the apparent authority of such, and, the presence of a cultural (and, sometimes, more often than we are aware, of an inter-cultural) level of awareness that constitutes our hermeneutic awareness and various forms of relationships in keeping with the nature of such forms of cultural engagement. So, my 'relationship' with Julius Caesar only can find significance in and through an inter-subjective cultural/inter-cultural level of hermeneutic engagement. I have had no spatial contiguity, nor some form of temporal coincidence, and, neither some form of direct subjective engagement. However, through reading about this famous Roman I have acquired some knowledge of the same and by such means form a virtual relationship with this person to some vestigial degree. Moreover, in this ‘relationship’, I can read, albeit through translation, some of his own writings in order to enrich this format and form of 'relational appreciation'. (16)


We are now in a position to define a virtual relationship as one that is 'inter-subjectively formed and lacks direct personal engagement along with a non-temporal coincidence and/or non-spatial contiguity' (of anything other than its presenting inter-subjectivity in simulation). Let me look more closely at this broad definition. (17)


My engagement with a computer screen simulation of space invaders is virtual to the extent that these space invaders are only simulated and not spatially contiguous and temporally coincident with myself other than as images on a screen (and other parallel forms of information) and the otherness of such simulated beings is only subjective to the extent that I am engaging their virtual presence (as an empty representation). On the other hand, talking with a friend on a mobile or cellphone is itself not entirely virtual by virtue of the fact that we are engaging in real time, i.e., in non-virtual time although the voice that is heard is not actually the ‘real’ voice of the person on the other end of the phone being its close simulation. Moreover, our effective contiguity is simulated through being able to hear each other as we talk to each other. In this instance being able to overcome the tyranny of spatial contiguity through this form of virtual representation/re-presentation. Similarly, e.g., when I write a note to tell someone I live with, who is either asleep or currently not home, I will not be in for tea at the usual time but will be home a few hours later. Here temporal coincidence is overcome through the medium of such a note written as a form of letter... knowing, or hoping, it would be seen and read some short time later. In contrast, two people, some distance apart, playing chess with each other on a computer or playing a game fighting aliens from space or some other virtual creatures might be said to participating in some form of a non-virtual experience, or an experience with some degree of the virtual enclosed within the same. E.g., we are moving chess pieces that only have a virtual existence in cyber space. Or, these devilish creatures, again, are not just creatures of my imagination having a clear inter-subjective aspect, but, on the other hand, can only be engaged in and through their virtual form as simulated (be that in imagination and/or through some device). Still, we are both sharing in the same experience at the same time which would counter its description as merely virtual? (18)


Obviously, we should not draw too absolute a distinction between the relatively virtual and the relatively non-virtual by virtue of the fact that, in the final analysis, it is the richness of our modal engagement that finally decides this type of issue for us (as examined elsewhere). The type of reply a phenomenologist should make to an empiricist or realist, over-committed to some form of correspondence theory of representationalism or the like, or, equally, the type of reply that also needs to be made to those who profess to be a rationalist or idealist of an equally untenably exclusive format and form. Namely, reality is more correctly defined in terms of the relative richness of its simulation as presented, represented and re-presented in intentional consciousness.  (19)


Now, let us look into this ideal merger and apparent unobtainablity of information attached to all forms of relationship as imputed to be resident in each and every point in the world as lived. Even if all information should coincide with each and every point within the entire ambit of the world as lived, as grounded in the transcendental possibility-actuality of the Life-World, its indefiniteness to hand may well stop us from accessing the same by virtue of this lack of definition. Indeed, it may well be that this net lack of definition weakens the degree of information to hand that coincides with each and every point within the overall ambit of the world as lived as founded and grounded in the very possibilities-actualities of the Life-World. We could temper our original vista by noting that the overall holism that permeates each and every point is in keeping with the modal intensity of its overall relative significance; a significance added to when more than one strand is engaged in its constitution. Significance for us also being engaged in the light of our hermeneutic ability to appreciate the same in conjunction with the relative significance of the same for us (by virtue of this hermeneutic relationship already in place). A more full vision of significance usually co-opting all of these four strands of spatial contiguity, temporal coincidence, direct subjective engagement and indirect inter-subjective hermeneutic appreciation, etc. (20)


Incidentally, our hermeneutic engagement also finds thematization when an adequacy of harmonic resolution is also entered into. So, despite the omni-presence of information, transcending time and space, and subjectivity, it does not follow we are all-knowing let alone all-wise.... (21)


On the other hand, through entanglement we can explain how the world is found there for us (in our imputations), and, how it is the significance discerned in such entanglement that drives our intentional world and our appreciation of the actual relationships we enter into and found to possess some influential degree of existential significance; enough to divert our intentional attention towards such forms of relational appreciation. (22)

3.    The Apparent Resolution of this Complex Set of Philosophical Dilemmas?


In the light of the above how might we systematically formulate a program of resolution for dealing with this complex philosophical problem (entailed in the presence of relational entanglement from a relational and/or trans-relational perspective, how the reception of such an infinite richness of imputed information might be engineered so as not to violate restrictions on the maximum density of information a entailed therein, and, how might we resolve the various dilemmas that seem to arise with each new level of resolution, etc? (23)


A logically deduced consequence of this monadic holism is that the density of information at each and every point in the world as lived would or should have the same infinite or near infinite density. However, in physics we are told that information cannot exceed a certain quantity or ‘density of bits’ than the surface volume of the associated event horizon divided by Planck’s constant. How do we square the circle, reconcile these two propositions? In the next essay I proffer the suggestion that the relationship between bits of information, and, by extension, between overall relationships, would result in resultants from whose ambit information can in practice or could in theory be extracted given an adequate set of information dealing with the same. This holistic imprinting of informational-systems would also explain why information that is more relevant, i.e., salient, is usually found to hand, whereas, more distant and less salient information may as well not exist for us in that regard. That much richer informational-systems, involving an enrichment realized through our four strands of engaged enrichment, along with the requisite development of enriched hermeneutic systems of appreciation allow us to visit that information that is of more concern to us. (24)


Effectively, we come back to a more natural way of seeing the world as it is seen in and through the natural attitude. The things to hand are better known, the things we know are more often engaged with, what is important to us is that which concerns us the most, etc. A relational orientation imprinted with the information of all relationships, the transcendental entirety of the Life-World, must have some vestigial imprint upon that point in its region of relational interaction, however, it is through salience and hermeneutic capability that what is to hand is found to remain to hand, and, what is found to hand is only that which is to hand. In this we often find the surprise of what others point out to us in the way of what they find to hand and the differences it presents to us through this potential expansion of our horizons in that regard. Or, again in wishing to look more closely, or, more widely, we, too, can attempt to expand our own horizons in that regard…. (25)


I look out into my garden and observe the plum blossom. Over the fence I can observe some ornamental cherry blossom. In the distance, on another hill, I can see some trees are in blossom and would not know if they were merely ornamental or fruit-trees. I can assume they are most likely either plum or a variety of ornamental cherry blossom that flowers around the same time more or less given that they are in flower now. But, then, they could be some other type of tree that blossoms at this same time of the year. On that not too distant hill I cannot see bunches of blossom, rather, the net result of such a profusion of flowers. If I were to look at trees in blossom much, much further away the fact there were trees there in blossom would in all likelihood escape me. I could assume some sort of vegetation there but not much more than that unless I had visited that site or were able to have seen it a lot closer than where I stand now. The point of this anecdote reinforces this observation that in the natural attitude we see more easily what is relatively closer to hand and in what we are equipped to both look for and look out for. However, we have another problem. If all information is resident at each and every point of the world as lived then would it not be the case that such information would completely swamp the relatively much smaller amount of information we would like to find to hand under normal circumstances? How might we account for this preservation of the relatively local without its cancellation by the relatively global? What is it about the relatively local that impresses itself more upon us? (26)


This relationship between the relatively local and the relatively global must impress itself on the information that is found to hand. It is not the voice of an unrealistic optimist that says “we are all stars”. All the elements to be found in our bodies were formed in the interiors of stars or between their collisions. The very physiological functioning of our bodies reflects a long history of evolution. Then, the condition of our skin, marks upon the same, etc., will reflect our histories in terms of accidents, diet, etc. We cannot escape such a history, commenced before we were born and imprints itself layer upon layer in the formation and preservation of our eventual embodiment and in our embeddedness before others. A state of affairs that on more basic levels of formation effect everyone. We are all “children of the stars”. Our physical and cultural environment adding further layers of historical imprinting that to a trained eye may well be able to be read. (27)


We noted that the infinite or near infinite amount of relational information that imprints itself upon us, at each and every point and region of the relational nature of the world as lived, would be expected to drown out all local knowledge. But the same would occur at every other point or region in the totality of the world as lived. Furthermore, we could also assume that much of it would need to cancel out except for greater and smaller differences in localization, local re-configurement, and, recent discernments into the same, etc., in order for it to come to local ‘attention’? Assuming each point or region is a resultant of all relational inputs, albeit from its own point of view, then how should we view the relationship, say, between two local elements against this background of the global world at large?  Imagine two local relational elements a and b. Now entertain a global background with, let us say, two elements x and y anywhere in this non-local, global background. We could imagine that the overall relational resultant at a could have a certain discrete ‘perception’ of x and y, if the same were possible in ideal terms if not in real terms of reference, that, effectively, would be little different from b. However, because of their relatively local relationship b would figure on a’s horizon (when differentiated against b’s background) and a would figure on b’s horizon (when differentiated against a’s background). In other words, x and y make little second order difference if at all to the relationship between a and b, whereas, in sharp contrast this would not be the case in this relationship between a and b. Thence this second order residue when point-resultants are differentiated, i.e., interrelated. A third order differential perhaps indicating the dynamic nature of this interaction (through processes of non-chaotic incremental redirection and chaotic re-direction). First order, second order, third order integrations, etc., simultaneously balancing the same (whether conducted in non-intentional terms of reference or in intentional terms of reference). Because points a and b mutually ‘perceive’ or ‘apperceive’ little difference between x and y from their respective points of view encourages such treatment to be ‘interpreted’ as of global significance/insignificance, whereas, as noted, there is a greater sense of a differential between a and b from their respective points of view from within this semblance of a relationship between a and b. That, from such second order cancellation the semblance of the local arises. A third order differential appreciation of the relational resultant to hand also establishing the asymmetry between the actualized sense of the past and the potentialized sense of the future with an obvious connectedness arising between them that gives rise to the semblance of the present and the apparent duration of the same in and through those less peripheral aspects that appear to undergo less transformation or change. That, if a and b are local a distant x-ness of input, etc., would make little difference in their interaction leaving this residue of a relatively local a and b as more to hand.  It the whole world were to be envisaged, this richness of relational interaction need only cancel such peripheral forms of e/valuation. What we would be left with would be this semblance of the local. Moreover, this semblance of an ongoing process of change appears to establish this all too apparent asymmetry in causal implications of ‘time’. That the more recent past leaves a more visible deposition or semblance of recent change. The net result being that our access to relationships, through our four strands of e/valuation, would reinforce this local residue , therein and there after, permit us to inspect the same more closely. Essential changes of state, through progressive forms of re-self-organization, never transforming and consuming the entire constitution of that under examination be it a non-intentionally oriented state of affairs or an intentionally oriented state of affairs and hence supplying a sense of an associated duration. That, through such differential cancellations, and integrations, what is left is local albeit as emplaced in and through, and between, such embodiment and embeddedness. Thence this associated concept of emplacement where through various orders of balanced differentiation and integration the lot of the world is cast… and we as actors make our entrances and act our lines.... (28)


Can this relational treatment of phenomenal-phenomenological identity also account for the asymmetry in the transformational constitution of local identity? Time symmetry, or rather its asymmetry, appears to be predicated on the inequality of the past relative to the future, and v.v. The future has its potentiality in transcendental possibility but through its underlying chaotic constitution can only be predicted in terms of probabilities. Hence, generally, our being more able to predict the future series of events the closer that future series of events is linked in its associations to a current series of events given, more or less, the same spatial contiguity and temporal connectedness. Or, the past is more definitive in the sense that retrospective treatment and examination of a series of past events should uncover, through such hermeneutic treatment of such historical speculation, if we are fortunate enough in that regard, how the chaotic indefiniteness of the past had its potential actualized through a set of decisive bifurcations in comparison. Thence its deposition in the form of a-textual depositions and textual depositions, the latter being influenced by intentionally determined bifurcations whereas the former are not influenced by formats or forms of intentional imposition. Thence the residue of the local to that extent it can more richly impinge upon our intentional consciousness and its processes of intentionally directed simulations through presentation, etc., along with the asymmetrical temporal treatment of the same through the apposite possibilities to hand of transcendental potentialization-actualization. (29)

4.    Ramifications of this Resolution?


What are the ramifications of this ‘trans-relational’ modelling of the overall nature of the relational orientation? (30)


Each and every point and region, and, each and every objective and subjective element in a relationship, in effect, is both embodied and embedded in an overall sense of this relational orientation albeit from its own transformationally realized sense of perspective. Thence this basic concept of a monadic holism. (31)


However the density of information cannot exceed a certain density of units by virtue of its coalescence as a series of resultants within an overall open-ended semblance of a resultant called our lived reality; that reality as engaged in our world as lived… before others, with-others…. (32)


Moreover, this semblance of an open-ended overall resultant is the result of a cross cancellation of the global within the local leaving the simulated semblance of the local. That such simulations, as imputed relationships, should be given the appellation of reality’ only to that extent it is given through a relatively enriched phenomenal-phenomenological enrichment as tri-modally established phenomenal-phenomenologically, hermeneutically and existentially… as enriched under the headings of our four strands of identity-engagement and under the subheadings of modal density, intensity, propensity, consilence, salience and capacitance. Let me now examine this tri-modal input and indicate in what manner the overall transcendental suspension and the overall hermeneutic circle are both implicated in this formation and reception of identity in our engagement with the world in this world as lived as we make our passage through the transcendental potential-actuality of the Life-World. (33)


The world is not so much ‘seen’ as directly-constructed in accordance with our inter-subjectively oriented genres of appropriation and enaction, i.e., genres of behaviour, etc., entailing phenomenal-phenomenological construction/reconstruction and re-construction. In a dialectical interaction between the invocation and exercise of certain genres and their phenomenal-phenomenological application we then arrive at an existential engagement with the same. This (non-overall sense of the) existential establishing the power and direction of enaction to either act or not act in our reading/s of that situation currently to hand. Then, from the ongoing balance of the same we then find the full dialectical-like formation of value in and through its collective phenomenal-phenomenological semblance of sense, its hermeneutic semblance of meaning and existential meaningfulness, and, thence, collectively in an overall semblance of the existential in and through this appearance of value formation. And this process is none other than both the overall transcendental suspension and the overall hermeneutic circle of comprehension. Thence our critical treatment of the same by reversing this appreciation of that value constructed therein (through the same type of simulated grid of the overall suspension or hermeneutic circle or some other heuristic equivalent constructed along e.g., gestalt lines, harmonic theory, transformational theory, etc.). (34)


What ramifications ensue from this critical treatment of the relational be they theoretical, practical or critical in orientation? (35)

5.    Provisional Conclusions


By observing a relational orientation, etc., we can critically ‘purify’ our appreciation of the relatively real. Let me explain. (36)


Previously, I noted in passing,
 more as an implication, that a relational orientation conjoined with the natural attitude created a balance that allowed us to exercise a fleshed out overall transcendental suspension (and by equivalent extension an adequately fleshed out overall hermeneutic circle, etc.). That without an appreciation of the relationship between the relatively relational and the relatively non-relational there could be no significance for us, no formation of value, and, no simulation of the semblance of a world being there for us; either individually or socially. Without this ‘relationship’ we could neither appreciate our embodiment nor our embeddedness through our relational emplacement between both idealities. Our relationship within this world as lived could not be lived; either with ourselves or with others. (37)


Our appreciation of the world as lived demands an appreciation of the relational. Then, our appreciation of the relational also demands our appreciation of the relational elements whether objective and/or subjective in orientation. Without their dialectical interaction there could be no significance for us. Indeed, there could be no intentional consciousness nor our intentionally directed interactions with others, etc., without this dialectical-relational treatment of our world as presented/represented/re-presented for us, by us. (38)


Our critical appreciation of the world as lived necessitates more than just an appreciation of the natural world qua the world as seen through the natural attitude. We should treat the products of the natural attitude as imputations extrapolated from a more critical form of engagement. If merely left as artefacts, dead intentional entracements upon the fabric of the world, of a once lived world, we would not be able to appreciate their full import as intentional constructions simulated by the mind in our passage through this World-of-Life in an intimation of all its transcendental potentiality-actuality. We live in a living world, we are not yet dead in a dead or dying world. We may think we merely engage textual depositions already deposited upon the lifeless face of the world when we are also their creators and preservers of the same through the existential depths of our engagements and representative reengagement and enactive re-engagements, etc. The full significance of value formation is arrived at through an apposite and adequate understanding of the fields of value formation through which we find ourselves therein engaged. At the same time exercising this dialectical balance between appropriative engagement and dis-appropriative non-engagement. Too much appropriative simulation and we find no transcendental distance to view such intentional constructions. In contrast, too little appropriative engagement, i.e., non-engagement would not assist us in coming to understand what we are currently dealing with. This element of the relational supplying the necessary degree of transcendental balance that allows us to (critically) simulate reality through the (discerned) reality of such simulation/s. Moreover, it is through the relational orientation that the semblance of the world as lived is found there for us, before us…. (39)


The existential economy forged within the overall transcendental suspension, etc., supplying the requisite formation of value through its ongoing, existentially engaged transformation. Thence the transformation of value and the value to be engaged in and through such transformation. An impossible engagement; encounter and recognition, without this ingredient of a fleshed out relational dimension whose appreciation is necessary for the thematization of our intentions (whether formed in critically oriented or non-critically oriented intentional formation/s). (40)


Our critical entry into the existential economy assists us to establish an augmentation of value in keeping with our intentional ambitions if not an enhancement of the same (through an augmentation of such augmentation). In this regard critical enaction, of a relatively greater critical tenor, is realized through such existential attunement. In this critically rectified alignment between the transcendental-existential economy and the non-transcendental natural economy a world of value finds augmentation and/or enhancement through critical processes of enaction in harmony with our relational understanding of such situations in and through our embodiment and embeddedness before others. In this regard finding, hopefully, the right time and place to enact subjective and inter-subjective patterns of intervention in keeping with this project of relational augmentation and enhancement…. (41)


What practical implications can be drawn from this examination of the relational orientation? Indeed, does such an ‘understanding’ have existential implications? (42)


Or, to turn it around, let me ask what is timely about such intuition that takes the relational orientation within its ken? There, we have an inkling of the intimate relationship between the pre-conditional economy and the trans-conditional economy that could equally be deemed the relational economy or the transcendental economy, or, the existential economy, even though, more correctly, the only economy is that which arises in between such relatively different economic dimensions! (43)


The subtitle “about time…” also has an imperative connotation. My suspension of the three dots (‘…’) leaving ‘open’ this topic implicating the four strands of active identity formation, namely, apparent spatial contiguity, interactive temporal coincidence, direct subjective engagement and indirect inter-subjective engagement. A certain timeliness of enaction is the hallmark of existentially oriented enaction that takes this relational point of perspective to heart and finds, therein, the power, from its existential surplus, to re-direct such enaction (be that through processes and patterns of action and/or non-action). In effect, such ‘timeliness’ is the finding an apposite direction and moment of discharge in this responsive and responsibly re-directed pattern of enaction through acting on the behalf of our relationship/s from our embodiment and through our embeddedness… as we find and mould our emplacement in this world as lived through such existentially oriented or non-existentially oriented patterns of enaction. Thence the dialectical-like interaction of the existential economy with the non-existential economy, and v.v., in a realized form of economy that must characterize itself as either existentially oriented or, alas, non-existentially oriented. Our discernment of this form of a relational difference being taken up in my next essay-paper. (44)
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