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Part I: Politics as the Art of the Realization of the Possible:

A Trans-Discursive Re-Reading?*

0.    Pre-Introduction


In this working paper I will be exploring from the ground up, so to speak, a trans-discursive re-reading of this topic through a creative application of concepts and tools developed in the course of my recent explorations into the nature of disciplines and their discourses. These explorations have been conducted through the three contrasting, correlative lenses of the phenomenal-phenomenological, hermeneutical and existential orientations. Being ‘orientations’ since such polarities cannot escape their contrast with or from each other. Essentially, my argument will entail the seemingly self-evident observation “that all politicians generally promise politically directed improvements for groups and benefits for individuals”. Such an insight could be translated in terms of a central condition for the operation of that political discipline. The discourses of that discipline being situated within the overall political prospect as found expressed through a political life-world in all its manifested variety.
 I will be arguing “that there is a minimal democratic basis to the dissemination of all political power given that it is necessary for the disseminator to exert such power through others and not be curtailed through forms of resistance exercised by those others” (or, furthermore, be curtailed in dissemination through forms of self-circumscription
). However, the default position that will be assumed and adopted will be “that of a mature democracy in which this central condition finds its better access, if not best access”. Although, it should also be understood, that what will be argued for will also apply to all forms of political life, indeed, all forms of interaction that necessitate inter-subjective negotiations, given their basis, at least, in a minimal degree of democratic enaction to some extent or other; be that through co-option or freely elicited co-operation. Of course, more correctly, all active or passive forms of either co-option or co-operation would be presented in the form of an amalgam with a unique mix of both attitudes given the dialectical nature of all forms of engagement. In this regard, this essay is both an insightful description and overseeing prescription for the instantiation of techniques and mechanisms for the amplification of this central condition as stated above through its augmentation and enhancement of identity and value formation. (0)

1.    Introductory Outline


First, I will expand this pre-introduction in the form of an introductory commentary. (1)


Second, I will introduce the following three discursive categories of differentials, conditions and tools of discovery under their nine heading of political difference, meta-political difference, non-political difference; the central condition, the relational condition, the aspirational condition; and, political intentions, political blocs and political enactions. (2)

*For the latest version of this paper: www.homestead.com/noelshomepage/noelshomepage4.html

Third, I will apply these headings in a constructive reconstruction that better articulates these passive insights and active oversights. (3)


Ending this essay with a series of provisional conclusions in the form of various observations; i.e., in the form of tentative proposals that include possible insights and oversights. (4)

2.    Commentary on the Pre-Introduction


It is often not appreciated that the dissemination of all forms of political power has at its very least a residual democratic basis in which ‘our co-operation’ must either be effectively co-opted and/or self-willingly self-elicited (as pointed out, e.g., by Foucault). (5)


If the king wanted his banquet hall to be warm in winter then he needs the woodsmen to chop the trees, the carters to bring the wood and the servants to light the fires and maintain their combustion through being continually re-supplied with that wood. If these parties refused to co-operate in this process of social organization then the king, himself, would have to chop the wood, bring that wood to the fireplaces and then light the fires and maintain them. Anyone and everyone could just say “no” and if everyone did so then the power of that king is no more, in this regard, given such concerted resistance. However, people usually expect others to ‘co-operate’ given that such a degree of negative unanimity is rarely expressed, if at all. Then, again, all power has limits and in reaching those limits who knows what chaotic phenomena might be unleashed. If the King were to ask everyone in his army to kill themselves with their own guns then that would more likely result in his own de-thronement, and possible death, as his troops would naturally want to collectively defy such a command and seek or find some other form of governance. Or, again, if the king were to have a stroke or to be very shy and unable to command, then, through such self-curtailment, their ‘power’ would most like be also other-curtailed either through some form of proxy or complete replacement. Hence this argument and observation that power is disseminated through others and has limits. Lose that co-operation and you lose your ability to disseminate power in the manner as hitherto enjoyed (witness the replacement of a number of recent Australian Prime Ministers by their peers). So, from the point of view of the dissemination of power, power needs to be preserved if not conserved through some form of amplification; i.e., incrementally initiated positive non-chaotic augmentation and/or incrementally initiated positive chaotic enhancement. Progressive negative amplification being a recipe for de-empowerment (as indicated in the analogy above). (6)


All politicians generally promise politically directed improvements and benefits. These indicated promises or tacit contracts are directed to varying degrees, in a variety of explicit or implicit formats and forms to members of elites and, through them, to non-elites. A leader may occasionally call on the non-elites to support them, say in a time of war or in an election, still, in the daily running of government they are dependent upon the more immediate co-operation of those elites that surround them in this dissemination of ‘their’ government. (7)


This observation of the radiation of power, from points of apparent authority, also parallels the ‘mutual’ benefits that flow through such channels of emanation given the reduplication of instructions needed in crossing from one agent to another be that relatively within the ambit of an institutionalized organization/s and/or relatively without the ambit of an institutionalized organization/s. On the other hand, no dissemination of power can be divorced from the community or communities through which such power is conducted or emanated through given these agent-to-agent forms of re-dissemination. Therefore, power is disseminated through and from such re-iteration, and, obviously, its re-interpretation and re-expression is dependent upon the quality of such processes of duplication (as examined elsewhere
) and the nature and quality of the co-operation elicited in such dissemination and its emanation of influence. (8)


In all of this we also need to understand and appreciate the role of motivation (in all forms of intentional formation). Hence the recognition that the exercise of power ‘demands’ some degree of mutual alignment; somewhere between being completely non-mutual to being completely mutual. An existential orientation reflecting the latter.  (9)


Given that all societies are dependent upon such relatively mutual co-dissemination it follows that both resistance (by another person/s and/or organization/s) and curtailment (by one’s own self/organization/s) are both actively expressed and passively suffered. (10)


Co-operation is rewarded, to some extent, through positive inducements (e.g., privileges, diminished punishments and/or direct rewards) and/or negative incitements (e.g., loss of privileges, punishment including possible threats of injury or execution, etc.). Traditionally, this exercising of inducements or counter-inducements is noted as ‘carrots and sticks’. (11)


Generally, the dissemination of power rewards those closer to such centers of dissemination in some proportional sense of the relative magnitude of such facilitation expedited and in the light of what access there is to such ‘resources’ that might ‘fund’ such aligned behaviour (if alignment is not realized through a self-elicited form of a compact rather than a contract
). In such an apparent climate of mutual benefit expectations are formed that can progressively formalize their institutionalization; be that exercised and expressed in relatively overt and/or relatively covert terms of reference. (12)


Resistance and circumscription both take a variety of forms. The upshot of such a vector is the impairment in the dissemination of power. The benefits of proximity to sources of power only persisting if that source of power persists and such proximity is maintained. Resistance is relatively partial or complete and includes misinterpretation, non-interpretation, obviation, misdirection, partial occlusion, complete obstruction. Circumscription taking a similar set of parallels, e.g., auto-misinterpretation (through a lack of attention or paranoia, etc.), non-interpretation through not possessing the requisite genres of dissemination, etc., obviation through self-deception, misinformed misdirection or inadequate redirection, psychic or physical blindness, mental incapacity through some form of psychosis, etc. Of course the ultimate disruption in the dissemination of power is death at its source or in the midst of its relayed dissemination. (13)


An existential orientation, to a considerable extent, reflects a pro-relational attitude and under its orientation directly and/or indirectly promotes the preservation, conservation, etc., of identity and value formation (and a third aspect of a contextual grounding
). (14)

3.    Three Categories and Nine Headings: Brief Exposition


The central condition, in passing, has already been introduced. In general terms we might define it as: the apparent raison d’étre of that discipline and its set/s of discourses as situated within its relevant prospect. (15)


In general terms, the central condition is that objective or set of objectives directly and/or indirectly promoted by that associated discipline and its associated set of discourses. In particular terms of reference it can focus on allied forms of discipline with closely related forms of discourse (as can be found between, e.g., philosophical texts and theological texts). In specific terms we are focused on the practices of a specific discipline in order to examine the nature of its discourse/s and texts emitted therein. (16)


The political discourse we have in mind invokes general, particular and specific aspects of the politics of inter-subjective negotiation in order to co-operatively achieve the art of realizing what has been deemed, beforehand, politically possible. In this regard we deal with realities, idealities and practicalities found in this broad political domain centered in and around the instantiation of inter-subjective negotiations.
 (17)


In an examination of the overall theological discipline the central condition is the differential of the Divine in some form or other. In an examination of the overall discipline of philosophy the objective of truth was delineated albeit without being burdened with either impossible absolutistic or relativistic interpretations. In a political frame of reference the central condition is this objective of overseeing a reconstruction of the world in order to obtain some general improvement for others and/or particular, if not specific, benefits for an individual or small set of individuals. Hence public works, and, the building of a private home, e.g., etc. Normally politics applies to governance but I would argue for its extension into all forms of inter-subjective negotiation given that we already find there the basic nature of political exercise through forms of manipulation that uniquely mix co-option and co-operation. (18)


Such an objective, as expressed in and through the central condition, incites more than theoretical interest hence its coupling with the conditions of aspiration and relation. (19)


An extension of interest beyond the merely theoretical invokes the condition of the central relation or central relationship, namely, how we can stand before this objective and how this objective might stand before us given that all relationships are mutual to some extent Water is released from the taps marked ‘hot’ or ‘cold’… so, it stands to reason water must first be put into such plumbing. Or, how could the Divine be loved if that love could not be reciprocated by either party. Hence the condition of the central relation that establishes the imputation of a trans-speculative relationship between the objective of the central condition and one’s self/others. Thence the condition of the central aspiration that attempts to oversee how this potential gap between the ideality of the central objective and the reality of our being in this world with others. In a theological setting this could be expressed as ‘how the gap between the Divine and the non-Divine might be crossed?’ Or, in a certain form of philosophy, ‘how is it the case that the truth of an assertion or set of assertions, etc., can be ascertained and possibly realized in the course of our life as lived in this world as lived?’ In a general political perspective let me tentatively propose the following: the art of the political is the overcoming of inter-subjective resistance in order to overcome objective inertia in a remodeling of our world as perceived from subjective and inter-subjective perspectives. In other words political exercise oversees forms of co-option and co-operation, hopefully, in a manner that best expedites the motivation of all implicated parties. So, e.g., a house is built and the architect and builders find employment, etc. Or, e.g., an employer wishes to match the skills of their employees in such a manner so as to maximize profitability, promote quality in production and attention to detail in the delivery of all services, and, maintain an enfranchised establishment, etc. Or, a country has been politically run in such a manner that warfare, on all levels of social interaction, has been effectively circumvented and the country has prospered overall, etc. (20)


Hence the linkage between the primary objective/s (of the central condition), its possibility of obtainment (through the central relation where it is argued that such a relationship is possible) and the central aspiration (where our entry into such a relationship is the subject of our aspiration). Or, in other words, how the discipline in question invokes these three aspects in an aspirational economy in order to establish the motivation that animates the discursive practices of that discipline although processes of deferral
 will also characterize their overall function. (21)


As argued elsewhere, these three conditions exactly parallel our three central differentials, namely, a disciplinary difference, meta-disciplinary difference and a non-disciplinary difference. Let me demonstrate this. (22)


In a theological discipline I argued that a theological difference is that difference proposed by the theist in question between their version of the world and a secularists vision of that same world. That in the philosophical prospect that difference is a vision or version of truth (that can be approached but neither promoted in an absolutistic format or form nor dismissed in a relativistic format or form). That in each and every discipline the vision of that discipline imputes a difference in the way they treat this same world even though that same world is treated differently in each and every discipline regardless of its constitution; be it treated in a religious modality or a secular modality, etc., etc. (23)


But, then, as a meta-philosopher, or meta-theologian, etc., or, i.e., as a meta-disciplinarian, etc., we ask the more important question, namely, just what difference does this difference make in the life of a person who either subscribes or does not subscribe to that discipline in question? In other words we are inquiring as to the possible merit to be gained in our subscription to such a discipline, or, just what merit we might be missing out on by not subscribing? Effectively, we are asking “why?” To what existential end is that discipline focused upon in and through the exposition and dissemination of its practice? This questioning being ‘about’ the objectives, etc., of that discipline, i.e., its difference or differential, therefore, is oriented towards an understanding of it meta-differential, its meta-difference, that difference it may or may not make in this world as lived for a practitioner or subscriber to that discipline and/or what possible difference that might be made in not practising and subscribing to the same? (24)


Without a central relation the nature of that discipline is merely speculative or otiose or moribund, etc.
 In a theological discipline, e.g., it was argued that a mutual relationship must be proposed between the Divine and the devotee, and v.v., lest that discipline, therein and thereafter, rob itself of all meaningful meaningfulness, taking away from itself an existential significance it might have earned if that discipline were to be constituted otherwise. This understanding accepted, it was then argued that for such a central relationship to exist we would need to invoke some form of a non-difference, a non-differential. E.g., there is a profound difference between a person and a chair, e.g., in terms of epistemological organization, yet both parties can be related through an act of sitting given the physical embodiment of both parties. Hence the non-difference in this act of sitting is that both the chair and the person are material objects vis-à-vis each other. Such a non-difference in this instance is directly engaged – the person sits on the chair and they are then seated. However, sometimes this non-difference is more subtle and occurs through forms of symmetry or isomorphic invariance as we mentally simulate the relationship between the different parties in question (and simulate how we morph the transformation in question between those different ontological states of being but still find some degree of core invariance). It is true we can engage other persons through all of us being embodied. But we don’t just engage the person as an embodied object but also as an instance of their being another human person. In this we do not need to invoke some universal semblance of personhood, merely, some relevant degree of isomorphic invariance as we mentally transform one party into the other, and v.v., in an intentional act of simulation, i.e., in an act of simulated transformation.
 When we find some form of transformational invariance we can propose, in this same respect, that form of non-difference and note the existential grounds for that possibility of a direct relationship along with the potential for some form of interaction in virtue of both that similarity and difference, and, importantly, in an ongoing resolution of that apparent difference of ‘being both different and not different’. In a harmonization of this interaction we then meet, again, with the meta-differential, i.e., the apparent existential relevance of that interaction, and, in this instance, with the apparent relevance of the invocation of that central relationship imputed in the course of that discipline. (25)


Hence this mirroring or isomorphic equivalence, in effect, between our three differentials and three central conditions. Namely, that the differential is related with and is equivalent to the central condition, the meta-differential with the central aspiration, and, the non-differential with the central relation. How is this to be understood in a political context (and, in the wider context of human power relations in general?)? (26)


A politician must envisage a different sense of a world besides their mere election or empowerment. The raison d’être of a political difference is some vision of a better world that can act as an inducement in order for that politician and their party be elected, attain power, be empowered in such a manner so as to realize their political objectives, etc. Therefore they must ‘appeal’ to their constituents in such a manner so as to get their seal of approval be that obtained through co-option or co-operation. In truth it is, more or less, somewhere in between although that might not be obvious. In a democratic system various forms of ‘coercion’ exist in order to get the person to vote be that from mandatory enrolment to mandatory voting to merely being seen by one’s peers to have done one’s duty by voting, etc. Hence there would exist various tensions between pragmatic and de-ontological considerations on both private and public areas of consideration. Do I want to be fined by not voting? Do I want this government to continue given that it seems hell-bent on raising taxes that will effect my demographic more than some other, etc., etc? On the other hand, a democratic system might be viewed as a system where there is much less political coercion being exercised in the course of governance (although that might still be considered a moot point given the degree of legislation passed by so-called democratic governments as our lives seem to become more and more regulated by the powers of the state?)? To whom must a politician, in a democracy, or any other political system, appeal? Obviously, to those constituents that would empower that politician and their associated party (in whatever form that might manifest itself). In this regard when a politician has secured the major discourse then such empowerment is either maintained or instituted. In the days when the ownership of property was the sine qua non of political participation then it would obviously follow, if only in pragmatic terms, that the politician beholden to such a class would appeal to their interests, or at least to their interests more, rather than the interests of other classes.
 (27)


In this regard, this difference, this central condition needs to be tailor made for both the realization of this empowerment of that politician, etc., and the realization to some extent of those same objectives that their constituents who rewarded that politician, etc., with such empowerment would expect to see both enacted and realized. Thence the so-called relevance of electoral promises. Even if a dictator were to come to power they would need to honour some of their ‘electoral’ promises lest their mandate, in turn, be lost. However, such transitions in mandate are not enacted without some degree of force in some form or other given the institutional levels and instruments of power are in the hands of those who already have power, albeit as long as they have and can maintain a major discourse in this regard and can secure its institutionalization by an effective amalgam of coercion and co-operation. (28)


This difference, this central objective, can be considered to consist of that which is for the continuance of the institutionalization of itself and that which is for the continuance of the institutionalization of an ‘other’ sympathetic to its existence or co-existence. Usually, a politician wants to see a preservation of their power or the preservation of the power of their party. However, in contrast to these endogenous forms of motivation there are also exogenous interests to take into account. E.g., a politician has not only their interests to take into account but also those of their constituents… along with all shades of existence and co-existence in between. In this regard they will have to cohabit with other politicians who may well have similar political ambitions to their own, namely, the preservation and conservational expansion of their own semblance of power. Hence the need for the successful exercise of this balance of complex degrees of negotiations may well be better seen as an art-form rather than as a mere science; especially given that it deals with an ongoing resolution of the chaotic interactions involved in our engaging with the difficult to anticipate vagaries of human existence… where nature never exactly repeats itself…. (29)


I have mentioned so-called ‘mature democracies’. Let me explain. We could say that democracies pre-date and post-date monarchies. At an early stage we might say kingship was ‘voted’ on by those able to elevate one of their peers. Thereafter the institution of a monarchy developed in such a manner that it attempted, with varying degrees of success, to overlook its original democratic institutionalization. Then, through the complexities of government in the modern era monarchs would have had to continually delegate more and more of their power in order to respond to the demands of their own bureaucracies, etc. This trend continuing in the shifting of power from a royal minister to an elected ministerial representative, etc. However, trends have a habit of both incrementally continuing and chaotically morphing into new types of trend. E.g., the shift from non-mature democracies, which generally represented the interests of the more privileged, to a mature democracy that continually oversees the progressive internal enfranchisement and external empowerment of minor life-worlds as well. In a democratic system, that decisive vote that finally gets you over the line is crucial. Hence the seriously motivated politician must now entertain the now more diverse interests of their constituents in order to secure such empowerment or re-empowerment through that mechanism of the election, or, ensure that the overall vote is somehow rigged in their favour. In the maturation of a mature democracy this latter avenue is now no longer available and other efforts must be conducted in order to secure this democratically awarded prize of political empowerment. Given the attention paid to polls, the findings of political research, the thematized perception of certain social needs pertaining to specific life-worlds and how the promotion of mechanisms to oversee their instantiation are often inclined to swing a majority of the vote of that entire minor life-world it is no wonder that politicians seems to be also going after blocs of voters rather than just individual electors? Not surprisingly, then, that the media in general reflect this state of affairs and in the process will send the stocks of the government in power either up or down. Indeed, governments are now so wedded to a number of these minor life-worlds that they profit when these minor life-worlds, on the whole, are in favour of that political party and suffer when no longer in favour of the same. Such minor life-worlds include the world of the elderly (pensioners, etc.), the world of women (even though women form a majority they still get their received discourses read through the lens of an ‘upper class white male’ given the continuing hegemony of their major discourse), the world of the disabled, the world of different forms of sexual orientation, worlds of ethnicity, etc., etc. Briefly, and not to put a too fine description on it, mature democracies are in a form of de facto bidding war trying to win most of the more influential of these minor life-world over to their political persuasion, or rather, a majority of their membership. Given that all parties to some extent listen to so-called interest groups and re-model their policies on this type of territory many of the major parties are starting to look very much like each other. The electorate finding the same state of affairs in their trying to see a difference between those parties. Of course this is all to the advantage of these minor life-worlds as those given preference by a particular party are promised additional forms of funding, etc. As a result, along with a number of other factors like social media, an increasing acceptance of difference through a greater semblance of inclusivity, etc., the down-to-the-very-line mentality of this searching for every last vote is one of the mechanisms that has created this contemporary landscape of the mature democracy. In this heated climate, effectively, of vote buying, albeit for the hypothetical betterment of the community or, rather, more for these minor communities, these minor life-worlds, in effect, are finding an increasing, relatively internal enfranchisement and relatively external empowerment. Witness the fact that the discipline of history is now no longer performed merely from the perspective of a major life-world. Instead of ‘history’ we now have ‘histories’, and, in the same vein ‘her-stories’, etc. No doubt this trend has been accelerated by social medial and the like and such simulation of relatively heterodox ‘presences’ rather than an official orthodox sense of presence (in a vision of the world that would insist on its univocal truth in line with the implicit hegemony of that ruling discourse). (30)


Although it is true to say that in various prospects major paradigms will still persist despite taking some time to update themselves given their natural conservatism, yet, with the advent of progressive enfranchisement and empowerment, minor life-worlds now do have a voice that can be heard on the political stage (and this is obviously reflected in the fluctuations of their funding although such an apparent trend of progressive advancement over the long term appears to be relatively non-reversible).
 Another aspect of this phenomenon is the apparent fact that these relatively non-commensurable life-worlds are in a relative state of harmony with each other to a certain degree that collectively seem to reinforce their individual voices. I make this observation on balance since those who have been ‘persecuted’ when no longer so ‘persecuted’ are sometimes then inclined to ‘persecute’ other minorities or even less orthodox members of their fraternities. Still, on balance, this progressive amplification of the individual voices and collective voice of these minor fraternities is a game changer in the evolvement of the workings of the democratic system. Increment by increment a point of chaotic change will be reached at some point in time with a relatively superficial chaotic change in state, although not all transitions through chaotic transformations are equally superficial (given the persistence of a core invariance remaining beneath all shifts despite the sometimes considerable ramifications flowing from such disruptive transformational transitions between such moments of chaotic disruption). Interestingly, with the advent of an empowered plethora of minor life-worlds we now no longer need to theoretically fear the hypothetical hegemonic tyranny of the majority (and their implementation of their major discourses) by virtue of this fact that minor life-worlds now have a voice, have a history of their own and a raised social appearance and consciousness on this very diverse stage of a mature democracy. Of course, in governments of a less reasonable disposition such voices can still be ignored or, worse, suppressed. (31)


In what manner can we argue for these tools of discovery as proposed, namely, political intentions, political blocs and political enactions.
 (32)


In this I am modeling particular work done in both the theological discipline, within its prospect, (where I proposed ‘tracts, conformities and revelations’) and the philosophical discipline, within its prospect, (where I proposed ‘correlations, alignments and transformation) these three tools appropriate for this discipline are being invoked. The deeper philosophy behind the above is a mirroring of the ongoing, overall transformational as seen through the lenses of the phenomenal-phenomenological, hermeneutical and existential orientations, themselves reflecting the tri-modal nature of our understanding of this mechanism for transformation (through the suspension of the suspension, etc.). In effect, a general genre is being invoked where tools respectively reflect these three orientations. So, in this light, let me argue why I have focused on these three tools and given them their respective format as about to be delineated. (33)


In a phenomenal-phenomenological mode we focus on phenomenological data and in a political sphere that could easily be political intentions albeit as diffracted through the form of a requisite text. I.e., from actual acts of voting, opinion polls, focus-group research, legislation, amendments to legislation, failed amendments, election manifestoes, policy statements, etc. From political intentions we get, through their assessment and appreciation, forms of both political alignment and political transformation that can be inter-connected, and, in some form or other enacted upon. That enaction being arrived at through incremental additions or subtractions of inputs to or from that situation in question. Political action taking either an iteratively arrived at form of non-chaotic redirection or chaotically oriented re-direction. More correctly, the ensuing process of political enaction being an amalgam of both non-chaotically and chaotically oriented inputs/outputs. (34)


Discerning the form of a text and/or a set/s of texts and in what manner it phenomenal-phenomenological simulates the world as lived is a matter determined through a reading/rereading/re-reading of that text and/or set of texts in question. Hence the necessary conjunction of a meta-textual hermeneutical dimension in order to know how to read that text or set/s of texts. This complex meta-reading is enacted, wittingly and/or unwittingly, by determining the probable genre or set of genres that is/are apparently being invoked as well as taking on board all manner of other meta-textual cues as to how that current text under focus is to be read through noting titles, sub-headings, introductions, outlines, definitions, footnotes and endnotes, asides, allusions, parallelisms and counter-parallelisms, conclusions, etc. Such a meta-reading also needs to be ‘ironic’ in the sense that inevitable misreadings need to be de-misread to re-center ourselves in how that text under focus has itself located in our psychic mapping of the world through a re-discovery/recovery of sense to that extent a text and meta-text can be co-entertained and engage through, emergence, an excess or surplus of meaning-meaningfulness indicative of an existential dimension. (35)


Simulating the simulation of possible interactions between the apparent elements in a text, and, between text and meta-text, and within its meta-textual reading/s co-opts the creation of an existential surplus over investment and the formation of a non-textual, existential sphere of meaningfulness, influence, power, and forms of engaged enaction. (36)


By ‘non-text’ is meant that aspect of overall textual experience that is not experienced as textual but, rather, more as a simulation whose intensity of unfolding, equal to its current existential formation of a surplus in identity and value formation, has us enrapt in the simulation of that text within the intentional bounds of our imaginations. So, e.g., when we read a novel and it seems, effortlessly, to come to life for us, before-us, and in which we equally forget we are reading or merely reading per se. Like being at the movies and feeling we are there in that scene as it unfolds before us. Or, in its absence, when we are playing a piece of music and doing very well in our performance of it and we then note to ourselves “how well we are playing” it is always a few moments before we then make a mistake of a magnitude equal to that lack of attention entertained through such inattention. (37)


That in essence these three tools are each a grab-bag of techniques exercised within these fields of the phenomenal-phenomenological, hermeneutical and existential. That, in mirroring the ongoing, overall transcendental suspension they mirror the dynamics-mechanics of judgment and by such means their simulated mirroring of the world as lived. That, ultimately, in the process of the overall act of judgment, they cannot be privileged, but, in being subtly privileged give that judgment an ordered complexion, hopefully in a manner as existentially called for (through an existential maximization of identity and value formation). The phenomenal-phenomenological dimension giving the act of judgment pre-judgmental material, the hermeneutical giving it the potential form of process, and, the balance of the former giving us the simulated sense of the existential in its non-systematic sense. Then, the balance of all three aspects, or dialectical moments, recreates the simulation of the existential in its overall systematic sense wherein, through the suspension of that suspension, processes of enaction (of either action and/or non-action) can be entered into… and thence influence this political dimension involved in decision making behind processes that intend the realization of that currently deemed possible, desirable and realizable, etc. Thence our political interest in this transformative sense of the political. (38)


As precursors to this transformative process of political enaction let us now look in more detail at these three broad tools of discovery. (39)


As noted the phenomenal-phenomenological is textual oriented… in which we attempt to read a text in terms of its factual disposition; i.e., in terms of its represented elements and the nature of their overall relationship to each other… all of this as diffracted through a simulation of this world as lived.
 So, e.g., election results, when finally tallied, indicate how people have aligned themselves and to what degree these alignments have privileged certain parties over other parties, etc. In effect such a simulation represents how people have voted (within the apparent accuracy of that vote itself). This semblance of a representation being echoed, within certain limits, by noting a variety of other mechanisms that may well seem to point in the same direction as far as apparent outcomes are considered. So, the interrogation of a representative group of individuals is assumed to yield the same result as the election itself if it were to be held over that same period of time. Then, we can look at the odds announced by a betting agency, with respect to an upcoming election, as they grapple with the situation wherein they need to quantify how people have placed their bets often seems to be a better indicator of the outcome of that immanent election. In effect, representing political trends more or less as they form. (40)


However the interpretation of the significance of a text or set of texts implies a hermeneutic dimension. Here the rules of the game are spelt out through a determination of genres, sub-genres, genre hybridity, insertion into super-genres and prospects, etc. So, e.g., in looking at an election we might find people voting for one candidate who may or may not represent a specific party. Then, specific parties, through sharing preferences, might well be forming voting blocs that might well also need to be taken into account (in order to determine how seats in a senate might be allotted, e.g.). Furthermore, the democratic ethos itself has a history along with certain explicit and implicit features that need to be taken into account in order to more deeply appreciate the phenomenon or set of phenomena to hand as represented in those texts; e.g., specific voting papers, their tallies, articles written on their appreciation in the formal world of academia or in the less formal world of journalism, etc., and all manner of other genres written in between such as comments in social media, satirical assessments in entertainment, etc. (41)


But we must also be cognizant of what both writes texts and impels their being read, namely, motivation directed intra-textually and extra-textually. All of this devolves around motivation. We might find a good novel is so (intra-textually) absorbing that we find our reading of it relatively effortless. Or, we might find we have to read that novel because it has been set (extra-textually) in an English exam in a school or university, etc. Or, in the context of a book group, we might find they have nominated a certain book for a certain month which most of those readers found to be a very good read. How do we demarcate these two interdependent aspects of the phenomenological and the hermeneutical, etc? If we saw one glove (as a text) sitting on the top of a table how might we interpret it? From experience we know a glove is worn upon the hand. But we have two hands and we would normally expect a second glove to be there too. We don’t see a second glove on the table but we do find one lying on the ground under the table. We expect it to be a match to the one on the table and we find that to be the case. We look at the two gloves and see them as belonging to a very wealth woman given that they are made from very fine and expensive looking kid leather. By this inter-play of text and genre we find we can progressively read that text to hand. Otherwise, we would not know how to start in this regard. But, no amount of reading of these separated gloves, one on the table and one on the floor beside the table, would allow us to glimpse the significance of why one glove was on the ground or why the gloves were left there. We might surmise that it was inadvertently dropped while this lady was at the table but, then, why leave this table with these gloves arranged in this manner. In this instance it was meant to be a sign that this lady’s husband was not home and her lover was meant to find them and use it as an excuse to return them and, therein and thereafter, continue this affair. But, after the husband was informed, in passing by a friend, that his wife was prone to leaving her gloves on the outside terrace, he inferred the true significance of this observation. A state of affairs that was confirmed when the husband left two of his wife’s gloves in just that same manner to find later that afternoon her lover would be the person who kindly returned them to her. Now the point of this rather contrived anecdote is to indicate that interpretation has an intra-textual aspect and may well have an extra-textual reading as well. We know that gloves are meant to be put on the hand. From a study of their use we might also perceive that expensive gloves also have a role in demarcating class, socio-economic status, etc. Or, that texts can also have unassociated meaning associated with them that could only be appreciated if one were privy to the code in which such meanings were supplied. Just as the husband divined his wife was signaling to a lover and duly put his hypothesis into play by arranging those element of that text in such a way that the lover mis-read why those gloves were arranged in the manner they were… and, in this instance, fell for this double deception. (42)


But, what stops us from misreading anything and everything? Either under-reading a situation and/or over-reading the same? This is the existential dimension where significance is determined, re-determined, etc. Now, to see one glove on that table and not expect a second, matching glove to be nearby is a form of under-reading. On the other hand, in regard to this wife in question, she may well have had her honour impugned, in thought, by the husband who attempted to over-read that situation if it were only the case that his wife was merely being careless with her accessories. The returning of the gloves by a gentleman caller that afternoon was merely coincidental given that this gentleman was known to have no interest in members of the opposite sex. She was at home, leaving a pair of gloves behind was no crime… and the servants in preparing for the evening meal, on the terrace, would have found both of them and returned them to her dressing table… as they had on a number of occasions. So, just how do we read a text without under-reading it or over-reading it, or, indeed, just mis-reading the same? (43)


Crudely put, we perceive a sort of match between text and genre, a bit like a hand and glove.
 In this process of reading we appeal to some form of isometric symmetry between the same; i.e., between the textual dimension and the associated meta-textual dimension of genres. Then, we enact a process of reading or rereading and, during and after, form an appreciation of the apparent significance of this excess value that appears to devolve in, through and from this process. In other words, we should find an excess in identity and value formation greater than that merely supplied as a series of inputs. Then, in an intuitive form of comparison, we find we are making interpretative headway when we have found a comparatively greater excess or surplus of apparent significance being released in this unfolding devolvement. This discovery of relatively greater significance is an element in reinforcing our motivation to continue to engage with that same text. Obviously, when this differential in significance is reversed in intensity then we would naturally feel the need to either reinforce our motivation in order to continue with our reading of that text or we initiate an entirely different act of reading or rereading. An existential reading and/or rereading promoting an existential act of relatively more significant re-reading when a chaotic element is found to promote some form of textual insight hitherto overlooked.
 The passive nature of insight taking an active turn in the form of enactive oversight when this excess or surplus itself is found to be re-invested in an existentially oriented process of response. The relative authenticity of which can be determined by the extent this process of engagement has been enacted, is being enacted… through a pro-relational orientation… in such a manner that the aspirational economy is realistic as to where it is, sensibly idealistic as to where it is going, and, pragmatic as to how it would get there both effectively and efficiently; within the minimum expenditure of interest, and, in attempting to realize a goal that is both possible or realizable and de-ontologically acceptable. In the process redefining the political act ‘as the art of realizing the possible in a proper, appropriate and apposite manner’ (or, i.e., in a ‘passable’ manner as defined elsewhere
). (44)


As examined in previous essays these three dimensions or orientations of the phenomenal-phenomenological, the hermeneutical and the existential each have a wide range of tools developed within their midst. Correctly by ‘these three tools of discovery’ is meant all the critical techniques outlined and developed within these three fields of endeavour. Their adoption and adaptation to circumstances being critically appraised through a comparative assessment of the apparent richness of existential insight and oversight engineered within or across the course of their utilization.
 (45)

4.    Creative Overall Re-Construction of this Type of Discourse


By ‘creative’ is meant seeing things anew, afresh, but, in a more valuable sense. By ‘overall’ is meant theoretically, practically and critically as well as from top to bottom in the spectrum of current political functioning; i.e., in the exercise of the realization of the possible be it in government to the government of one’s own budget, etc. ‘Construction’ implies within the context of this scaffold of the nine headings as already noted. This type of discourse as occurs within the field of political decision making, i.e., the political (as broadly defined). (46)

I would like to do this under the headings of constitutions, commissions, compacts, contracts and (core-)concepts. Let me explain. We are looking at the broad field of political enaction – be that from the function of government to a governing of our priorities in life. By ‘constitutions’ is meant the observation that political institutions should have a relatively clearly thought out appreciation of their role in this world of life as live with-others, before-others. Hence the generality of these collective statements. By ‘commissions’ is meant the clear thinking through of the particular type of functions that apply or should apply to the performance of a certain discipline be it political or non-political in orientation. ‘Compacts’ alert us to the fact that in our living with others we should also take a pro-relational, non-contractual stance in order to be with others in an authentic manner; participating in such engagement for the betterment of that relationship in question – be it with ourselves or with others, with an organization, community, society, nation, problematic aspects in inter-national affairs, etc. But, we also live in this world and are duly bound therein, rightly or wrongly, through ‘contracts’ of miscellaneous formats and contracts whose forms are either disciplinary and/or inter-disciplinary in nature. Lastly, on a more humble plane we have ‘core-concepts’ to be properly, appropriately and appositely enacted. E.g., should I buy that new iPhone or a better one from another company, or, should I be thinking instead about saving or paying off debt or feeding the family, etc. In other words, on a personal level examining both one’s priorities and an evaluation of the same in order to then re-determine the passable reconfiguration of the requisite aspirational economy (that is collectively proper, appropriate and apposite in that personal situatedness and in its conduction from the authenticity of an existentially embraced semblance of a pro-relational re-positioning).
 (47)


Should we bother, in any political arena, with formulating and adhering to constitutions, mission statements and the like? In essence why should we bother with such forms of representation that may well cause more problems than they are worth especially given the fact that representations must also misrepresent the so-called reality on the ground? On the other hand, like a good title to a book, say a novel, in understanding how that title misrepresents its text we then come to a deeper understanding of the overall nature of that same text. In this instance, finding a deeper understanding of situations, characters, ramifications of enactions, etc., as realized through such a re-reading of specific novel. Of course in our engagement with a text, there will come a point in time, sooner enough, when, currently, we can make no more progress in terms of such additional insights and oversights. Then, when the investment of our interest now realizes little additional identity and value formation we look for more fertile grounds; either satisfied with what has been realized or dissatisfied in an inability to discern the ramifications that would be expected to be realized in the course of that re-reading. Such fault being either with the reader and/or in the constitution of that text or collected set/s of texts being re-read in order to enrich our interpretation through an economy of reading, rereading and re-reading. A text, in this regard, therefore, may be poorly constructed and/or we may not have the requisite skills to adequately interpret it, etc. (48)

This rhetorical question has a relevance for Australians on the Australian political landscape given a more recent, concerted call for the re-formulation and political enshrinement of an Australian constitution that takes its indigenous citizens into some form of respectful account. In such a project, or more correctly, such a relatively long-term program, there are conservative sections of the Australian political community who seem to fear the ramifications of such a document, whereas, on the other hand, there are those who wonder what all the fuss is about given their perception of the seeming irrelevance of such a text. However, I am of another opinion in this regard. Many mission statements, indeed, are filled with a strange collection of motherhood statements that nobody could sensibly and publicly disagree with, but, at the same time, do not merely represent that organization or community being, in effect, inter-transposable with any other similar constitutions applied to other organizations or communities. As outlined in this essay, a properly formulated and qualified central condition should be able to differentiate the disciplinary nature of that related organization or community in question. Thereby, through such an adequate formulation, clearly and distinctly, to that extent that is apposite, define the differential that nominates and denominates its theoretical, practical and critical dimensions in this world as lived with-others… all enriched at the same time through being engaged in and through phenomenal-phenomenological, hermeneutical and existential lenses that clarify the distinctive nature of that discipline in question. Given this qualification, then, and not without a sense of humour, I could well ask through a reversal of this rhetoric in favour of a constitutional formulation, in what manner is our being an Australian exercised through a form of discipline? To answer this question we would, in effect, be formulating some semblance of a constitution, and, that this process would be better expedited if that type of formulation was already in the public domain and merely sanctioned through its constitutional enshrinement? How otherwise could a discipline hope to function effectively without formulating some sensible vision or version of its central condition, i.e., establishing this semblance of a working differential (from all other disciplines)? (49)


How might a constitution be written? Obviously, with an eye on establishing a balance between the central condition, the central relation and the central condition of aspiration.
 (50)


What are the potential problems in this formulation of a constitution? Because the constitution only sets out general guidelines it should be formulated in terms of generalities (and not particularities associated with a commission or the specifics that would be associated with a specific project or program or a set of projects or programs. In this regard, it then need to set out the primary or central objective of that discipline in question, how we are essentially meant to relate to the same and the desirability of such a coincidence between this objective and its realization, and, perhaps, what institutions need to be in place for its theoretical, practical and critical engagement (i.e., its possible ongoing re-formulation, practical realization and critical monitoring of the former). (51)


A constitution is thematized for a certain organization that has a formal presence in the world. A commission is a type of less formal constitution for the ideal operation of a discipline (with or without a formal body attempting to represent it). In this light we could define a commission as permission to co-operatively exercise a discipline in line with its central condition through its co-mission objective/s. So, e.g., a theologian operating within a religious organization, if constrained by that organization, would most likely have to operate within the constraints of a constitution, whereas, in contrast, a theologian operating in a secular university might feel more able to explore the relative freedom of a commission in their exploration of the more general limits of that discipline (and in the process explore other theological traditions and the general topic of theology itself in meta-theological, philosophical or meta-philosophical terms of reference, etc.). A commission is a commission to achieve the realizable objectives of that discipline. It is also a type of co-mission statement, a statement exercised in and through co-operation setting out such realities, idealities and practicalities that would put that discipline on a more firm basis for those that subscribe to the same in their passage through this Life-World, as it is found for-them to be this world as lived, their world as lived. (52)


A problem for all representative texts, indeed, all texts, is mis-representation both in its acts of formulation and in its processes of interpretation as found received (given that not all texts and their meta-textual genres of formation and reception are ideally transmitted). E.g., in musical notation certain conventions like notes have migrated through various periods with an apparent standardization of notation and, yet, in appropriately informed retrospection we would find have a different significance in the performance in different musical periods. E.g., in terms of fingering for a keyboard, how they might be phrased, in terms of rhythm or pulse, stress, tempi, ornamentation, etc. A similarity in notation does not mean a similarity in performance and this observation applies to a reading of all types of texts. However, the theoretical hermeneuticist can offer the practical hermeneut various stratagems for error correction in this regard; e.g., consistency, which comparative reading seems to produce a greater semblance in identity and value formation, an alignment with the apparent cultural ethos, conformity in the iteration of tropes, consulting relatively contemporary manuals on interpretation, scholarly examinations, comparison with chronologically similar texts, asking the authors themselves when this is possible, or, in the same vein, a rhetorical interrogation of that author or authors in question, etc. But, at the end of the day it would be hoped that even though a text in its approach must be mis-interpreted, still, in our engagement with it a process of rectification is undergone where elements of misinterpretation are seen as misinterpretations and, therein and thereafter, help us to find a closer reading or a closer set of readings, etc. In this regard we can take hope that although we can never ever claim a definitive reading of a text, at the same time we can never ever be absolutely wrong in the manner of our appropriation of the same! That by careful engagement, when we are able to do this, this ongoing process of de-mis-interpretation of the text in question should stand us in good stead… given that an absolute interpretation is both unobtainable nor necessary! (53)

So, the important point is this, that although texts will misrepresent themselves and we will misinterpret them in turn, our readings can never be complete mis-read, and, that through carefully set up re-reading/s we can progressively de-mis-represent this element of distortion. Thence this ongoing direction in de-mis-representation that then allows us to receive or intuit insights of a passive nature able to be transformed into actively overseen enaction in a manner that is progressively aligned with the reality of that under focus within the scope of that discipline in question. However, sometimes we will need to reflect further on a text in order to incrementally arrive at that point that then eventually allows us to find a new sense of re-direction in such a manner that has us more aligned with the reality of that currently to-hand. Indeed, this is in keeping with our tools of discovery which, in general terms, look for phenomenal-phenomenological correlations, hermeneutical forms of alignment and existential transformations, or, hopefully, positive, existentially oriented processes of beneficial transformation (in whatever existential form that is being found re-directed towards…). (54)


A person who practices a discipline (in reality one of many) is a disciplinarian, an active disciplinarian. Whereas, in contrast, a person who uses the services of a discipline with or without the direct intervention of a disciplinarian is a passive disciplinarian. But such a person is rarely passive in the sense that they will direct the disciplinarian in the course of the mission be it proposed by either or both parties. Therefore, they are more the receptive disciplinarian. Therefore, with or without a constitution, a disciplinarian will need to share their commission to some extent or other. (55)


In the course of a commission enactions will be either compact oriented and/or contract oriented. In the exercise of a commission it will be found to be comprised of compactual agreements and contractual agreements without our being able to absolutely disentangle the same other than as orientations. Compacts are relatively pro-relational, existentially oriented agreements characterized with non-historically oriented, characteristic existential indicators, etc. Contracts are relatively non-pro-relational agreements usually characterized with inequalities in power relations and limited in historical terms of reference.  To some extent compacts need contracts in order to be engaged in an ongoing, practical manner. Conversely, contracts need to be compactually formulated, exercised and appreciated otherwise they eventually self-deconstruct with or without our help (to either promote or prevent such deconstruction). (56)


In seeing a child about to drown or actually drowning and in spontaneously going about in such a manner so as to prevent that a child from drowning is a classic instance of a compactual relationship. It is not contractual, it is spontaneously engaged, it is enacted on the behalf of that relationship now in question and is characterized in existential terms by epithets like selfless, proper, appropriate, apposite, inspired/inspiring, etc. It is a short term investment of interest in overseeing the preservation and/or conservation of identity and value already in the world to be followed in the completion of that intervention by a disengagement or divestment of interest. ‘Preservation’ concerns the short term or long term preservation of identity and value already in a relationship in and through its material embodiment. In contrast, conservation concerns the short term or long term amplification of identity and value therein through either positive, incrementally arrived at non-chaotic augmentation and/or positive, incrementally initiated chaotic enhancement. Preservation being a non-negative form of conservation. By ‘positive’ is meant the beneficial amplification in both identity and value formation (given that in their phenomenal-phenomenological expression and experience identity and value both reflect each other
). (57)


Compacts, as noted, are existentially formed agreements. Without (too much) cognitive deliberation we spontaneously enact what was felt to be our short term or long term duty or destiny in that regard. In this form of existential alignment we are more instructed to set out to invest our interest in the preservation and conservation of the identity and value of that focused upon in that relationship under such existential re-consideration. If it is deemed necessary we intervene in that relationship in an act characterized by a semblance of transcendental reservation wherein we find ourselves acting on the behalf of that relationship in question; i.e., being entrusted to invest in the preservation and/or conservation of that primary or relatively primary relationship at the center of our current intentional engagement. (58)


In contrast, contracts are experienced in a relatively non-existentially oriented orientation, in a more historically oriented sense of time and space replete with agents as ‘actors’ and things acted upon as ‘acters’. Ideally they should be compactually oriented, but, inevitably, they are rooted in the limits of history and subject to inequalities in power plays, etc. Enactions, as actions and/or non-actions, in the formation and exercise of engagement are egotistically driven with or without full care and concern in their engagement with the other historical parties. (59)


But, as noted, compacts and contracts cannot be completely disentangled nor should they be. On the other hand, in line with my existential thinking, contracts could be seen as the raw material for a compactual existentialization and v.v. Existentialization being of the relatively non-existential, i.e., that as found in the contractual domain. For contracts to work they must be conducted in an existentially oriented environment, and, the more existentially oriented the more likely those contracts will be seen to run their course in a mutually profitable manner. If every one who entered a contract were to wittingly lie about the services they receive and/or render then this civilization as we know it would immediately be reduced to a kingdom where the so-called king would have to chop their own firewood, etc. Or, if repressive and severe forms of punishment were in place to fully enforce contractual agreements then innovation and ensuing progress would be de-accelerated and eventually halted. Similarly, a compactual environment needs to utilize the necessary presence of a contractual basis in order to augment and amplify identity and value formation since the king, e.g., who has to chop his own wood, etc., has no time to do much more than chop wood, etc. (60)


What are the political ramifications of this scheme that sees commissions enacted through a non-absolutely distinctive mix of compacts and contracts? Any mix of compacts and contracts, usually, would better serve that individual, group of individuals, organization, community or nation, etc., if, overall, they were individually and collectively transformed in an existential direction. Civilization is built on compactual trust and without such trust the thin veneer of civilization can be easily cracked and chipped or just worn away. From small beginnings larger things can grow and it behooves politicians and non-politicians alike to preserve and conserve the democratic basis of our mature democracies in order to obtain the compactual freedom that is necessary for the instantiation of the compactual that can then amplify that semblance of compactual freedom in which both new and old compact can more easily arise, indeed, be better facilitated. (61)


As citizens how can we insure that a mature democracy can be facilitated and maintained, indeed, in turn, evolve into a form of government that can nurture a greater semblance of an overall compactual environment. An existentially oriented environment in which inequalities are taken into account, ameliorated, resolved, transformed into something more positive but not necessarily equalized. Just as people with different aptitudes should find a professional and/or non-professional vocation, or, even a set of vocations, in alignment with those same aptitudes, and, in this same regard, recognize that all people have different talents and aspirations, etc., cannot be equal. Although no one is equal to any one else, being unique, still, the fostering of an equality of opportunity is important so that those who can rise can rise in this political scheme in an existential manner in keeping with the existential nature of their aspirations. (62)


How is an individual, etc., able to appreciate the existential or non-existential orientation of those desired idealities as found manifested as desired objectives in their current aspirations? Through a form of reflection that correctly identifies and critically appreciates those same aspirations and from such reflection/s then finds themselves transforming them in a direction that promotes this compactual environment in which they and others can existential thrive through such freedom and the exertion of all such due diligence enacted therein? In this regard let me introduce a special form of concepts, namely, the correct cultivation of core-concepts, i.e., passable concepts; concepts that are judged to be proper, appropriate and apposite in their enaction. (63)


In essence, a core concept is the clear and distinct thematization of the formulation of our own aspirations in order to judge those as worthy of our attention being given such attention, and, being given such attention in an existential environment that fosters the same. In this regard we can utilize the insights and oversights developed in the course of our understanding of disciplines and their discourses in order to direct ourselves to this form of existential self-cultivation. A process of cultivation that becomes its own reward, but, also, a process that also allows us to reward our own efforts with inducements along the way that help to better foster this existential promotion. So, e.g., we meet an important friend in our life and foster that friendship. There is no reason, indeed, quite the opposite, that we should not also enjoy our time spent with that person… and so we have a meal with them, perhaps travel with them, express our interest and gratitude, our friendship through forms of gift-giving that promote that relationship, etc. (64)


The state is like a garden, a garden that needs to be both weeded and watered. Our own lives, too, are like this garden, a garden that needs to be existentially weeded and watered. Non-existential trends need to be noted and neutralized, reversed and/or deconstructed. All extremes should be resisted, and, all extreme trends should be obstructed almost as a matter of duty. Our contribution to this as a non-politician is to make those positive contributions that can be made and to obstruct the formation of any instances of a negative orientation. Any orientation that, hypothetically, if it were to be magnified tenfold or a hundredfold or even ten thousandfold would then clearly demonstrate the adversity of that trend. The smoking of one cigarette is most unlikely to kill you, smoke ten thousand cigarettes and it has consequences. Therefore, even one cigarette should be declined lest it lead to ten thousand more along with the ramifications that has for both that person and those around them. In the history of ‘all compounded things’ even Hitler or Stalin or Mao started with a few loyal followers to begin with and, regrettably in hindsight, in the disturbed climate of their times, were not able to be prevented from acting as centers of disseminative power along with inestimable suffering and death that followed on in the wake of such dissemination. It would have been nice if such tyrants were better ignored, but, in their place others may well have arisen. In this regard, it is better to preserve and conserve a non-extreme political environment lest extremists can set down roots and, like weeds, run amok. (65)


Should a politician oversee trends that are becoming more radical, be that to the left or to the right? Just as a non-politician attempts to clearly and distinctly formulate a conceptual vision of where they should be heading, so, too, should the politician be using a similar technique to clearly and distinctively deal with such trends. How should they go about this process of political rectification of potentially adverse political trends? Here, in the past, I have made a distinction between observing a real center and an objective center. In a democratic system a politician beholden to polls needs to aim their political campaign, be it either in an election mode or not in an election mode, towards the real, current center of that body politic. It is there that you get the most votes, that necessary, definitive, additional one vote that in an electoral race will get you over that metaphorical line. Be too extreme, relative to this real center, and, to those who are in competition with you and you do not win that election. On the other hand, it is the duty of the successful politician to then reverse all extreme trends back towards what we can call an objective center. How do know this center and when we might have reached it? By conducting an ongoing, overall transcendental suspension focusing on the very nature of the political forces in which you find yourself immersed, either as a professional politician or as a receptive non-professional politician, and, therein, find that center by letting that center manifest itself through the simulation of processes of resolution that indicate that very center, that existential core to that political culture whose simulated representation is placed under such transcendental reflection. By such reflection realizing both where we should be heading and when, more or less, we have reached the same. By such means both winning elections and restoring a needed sense of balance. Why this desire to achieve this degree of relative balance, an alignment with the existential core of that political culture? Because in an existential alignment with this living core better ensures that better decision making ensues; that ensuing political re-direction overseen better reflects the existential nature and basis of that same political culture! Thence the use of this process of examining core-concepts; determining those concepts that are essential and then determining how those core concepts are best realized through their re-insertion into an existentially re-directed, existentially re-oriented, aspirational economy! (66)


The question we now need to ask ourselves is how should our core concepts be determined and examined? By subjecting the same, in their conceptual translation/s, to the critical scrutiny realized in the adequate exercise of an apposite, ongoing, overall transcendental suspension. All quite simple really. Such care and concern, such interest should in and of itself invoke genres of behaviour already oriented towards this form of existential intervention. Then, in and through various simulated scenarios, we come to a provisional determination as to which one or which ones seems to better serve us in that respect, i.e., in the promotion of an existential excess or surplus in identity and value formation that better promotes the interests of that political culture and, therein and thereafter, is intuitively divined to better promotes the existential well-being of its citizens to that extent such pre-conditional conditions for the realization of such intended consequences can then be enacted (and, hopefully, not be subverted by poorly exercised mis-intended consequences compounded by the inevitable, but usually non-immediate, unintended consequences… along with those not-intended consequences that can never be adequately and appositely anticipated). In effect, the political commission of a politician is best served by a diet of compactual and contractual agreements enacted in an existential climate preserved and conserved through acts of overseen existential intervention that are clearly and distinctly thematized through the use of core-concepts and their transcendental clarification conducted in and through the auspices of adequately exercised apposite, ongoing overall transcendental suspensions, etc. Such intervention being overseen and enacted through the suspension of those same suspensions, etc. I.e., through a self-harmonization of the simulation of such situations processes of resolution simulate and oversee enacted pathways for such resolved and resolute patterns of intervention (be that, usually, through relatively short-term patterns of interest and divestment as expressed through such projects or relatively longer-term patterns of preservation and conservation as expressed through such programs). Ideally, compacts need to be existentially contracted out over the longer term, and, contracts need to be formulated and exercised in a pro-relational, existentially oriented compactual environment in order for them to be at their most successful for all parties concerned.
 (67)


That political intervention, through the passable consequential analysis of core-concepts, should be critically enacted in the light of such reflection/s. That all intentional deliberations can benefit from being treated in a discursive light under these nine headings of the differential, meta-differential, etc. Given this injunction, either as a professional politician or a non-professional political bystander, how do we apply, in our reflections and enacted deliberations, the last three headings of ‘political intentions, political blocs and political enactions’? (68)


All power is disseminate through others as others disseminate their power through us. Such dissemination is either relatively mutual or non-mutual, and, dissemination enacted through  a pro-relational stance is existentially oriented. Thence the characteristics of these chains of dissemination through others. Otherwise our ‘king’, effectively de-throned, would even have to make his own axe before being able to chop trees for firewood, etc; being, therefore, reduced to collecting fallen branches. That such pure self-reliance is impossible these days unless rendered necessary through being stranded at sea or lost in a wilderness or marooned on an uninhabited island by oneself… that, for most people
, the occurrence of this state of affairs is most unlikely. Then, similarly, the days of smelting iron in your backyard, for all practical purposes, are long gone. (69)


How should we perceive these disseminated flows of power? Through noting in the broadest terms possible political intentions as traced out in texts, and, noting also how such power is channeled through political blocs. Then, given this collective conjunction of flows of dissemination as outlined in intentional depositions through these political blocs, note that we are now in a position to ‘observe’ through simulation, either retrospectively, concurrently and/or prospectively, how processes of direction, incrementally achieved, are both non-chaotically redirected and chaotically re-directed. When the power is on, I note from past experience, under the shower, that when I turn the hot water tap on it soon gave me a flow of hot water. I can observe that presently with the hot water tap turned on, and, hopefully, expect to do the same when I have my next shower tomorrow morning. I also know from past experience that that water is too hot to shower under without also turning on the cold water tap as well. Then, when I am in a hotel room bathroom with a shower I expect the hot tap to give me hot water and the cold tap to give me cold water, or, to swing the tap in the direction of hot water that it will duly do so, etc. In a world with such causal expectation and inferential expectations I expect my passage through it, hopefully, to conform to my expectations… and to be pleasant surprised, rather than unpleasantly surprised, when such expectations are found to be more amiss. Similarly, we live in a world of political intentions usually signaled without too much dissimulation or subterfuge. Just as it is the case that when we wish to lie to someone we must distort some one small element or a few small elements of our presentation in order to perpetrate the lie through this distorted representation. Of course those small details, through an act of commission and/or omission and their distortion of the dissimulated reality being represented and conveyed can have profound consequences out all proportion to the actual quanta of such tweaking. But that is another matter. The point I am making is that, in general, we have no trouble discerning the superficial intentions of others, however, a less superficial interpretation is another matter given that we live on a narrow tidal region somewhere between an adequate interpretation and an inadequate interpretation in our considerations of this world as lived. That the more adequate our interpretation of the relevant political intentions of others the more able we are to participate as a political player in this world where our passage through this world is facilitated through others and not otherwise. Of course, when I walk down the street I can pass on this side of the street or on the other, however, I can do so because no other person currently stops me and the very street itself has been put there for my passage. If the rubbish were not to be collected I would have to pass around it or over it. If it were barricaded then my passage would most likely be blocked. Then, the very street is there because it is ordained that the public can use it and that use could just as easily be taken away. We have an illusion of complete freedom but our freedom is only circumscribed, or, when we successfully cooperate with others, (non-chaotically) augmented and/or (chaotically) enhanced. Even in prison we cannot lose our complete freedom to think x and to say or not say y, etc.  But such circumscription is never absolute, cannot be absolutely complete. We are all imprisoned by circumstance to some degree although critical reflections upon our current state of being in this world can allow us some degree of de-circumscription in that same regard. (70)


Let me expand on this metaphor that analogues the dissemination of power as a ‘flow’. Patterns of enaction are observed in the world and appreciated, on the whole, through a recognition of genre. I see someone ‘walking’ and see them as ‘a person whose intentional behaviour indicates that they are walking’. Associated with this genre is the need to see where we are going, have a plan as to why we are going in the manner we do, recognize that we need to take care not to stumble or bump into objects and move around other people, etc. Walking, most of the time, is a positive, pattern of iterative redirection as we plod on in the same direction more or less. Changes in the appearance of this pattern of iterative behaviour probably indicate a positive process of chaotically inspired re-direction. I see a friend on the other side of the street and cross over to say hello. A little later suddenly realize I am going to be late and so realize that I had better hurry. The bus I intend to take is about to come into the bus stop just ahead of me and so make sure I get there in time to get on. However, in these intentional flows power, itself, is disseminated through points of potential replication and/or obstruction, namely, other people. A friend of mine is going to the post office and I ask them to get a stamp for a letter just written and post it. That potential letter carrier may accept or refuse my request. They may or may not take my letter to the post office, get a stamp for it and post it. Similarly, in and from the post office, this chain of dissemination continues and, hopefully, my letter is duly delivered. In the course of such a flow we can note three things about the same, namely, what it is, how it is and why it appears to flow the way it does (when all goes to plan in this regard). In this last instance we do not need to be phenomenologists to recognize that we are entrusting the delivery of a letter to this institution organized for letter delivery. We do not need to be a practical hermeneut (or theoretical hermeneuticist) to recognize the process/es involved in the delivery of a letter. Then, lastly, we do not need to be an existentialist in order to realize that the prime purpose of such dissemination is in the delivery of a letter. In examining this flow of dissemination in such terms we are also appreciating the same in political terms of reference, albeit in this broad sense that dissemination is a dissemination of power through others. In observing such a flow, we recognize that the intent (in a classic second sense of the expression ‘intentional’) behind all intentional intending towards a certain objective (in a first sense of this expression ‘intentional’ [as both the intentional object and intentional objective]) is motivated in and through an aspirational economy. Otherwise there could be no intentional processes of enaction nor, even, thoughts of intentional enaction (be that through a deliberate intentional act of either action and/or non-action). So disseminational flows are iterated through either incrementally arrived at non-chaotic reiteration and/or incrementally arrived at chaotic re-iteration. In determining the phenomenal-phenomenological nature, or ‘whatness’, of that disseminational flow we have an appreciation of genre/s to assist us in this regard. Examining intentionally directed disseminational flows necessitates an appreciation of the political nature of that being disseminated. In our last example collective co-operation in the postal service (and its relation to all other connected postal services) oversaw that letter being accepted as a letter and, eventually, delivered as a letter. In examining how such co-operation is achieved we can see how in the coming together of co-operative intent our objectives are achieved in and through the existence of a political bloc, in the instance, the people working within the postal service. An appreciation of this political bloc, namely, the postal service, is conducted in and through an appreciation of genre, function, context, etc. I.e., in the ‘howness’ of mail delivery. Lastly, my intention is to see this letter delivered and trust it is taken to the post office and, thereafter, delivered by that postal service, etc. A sequence of enactions has the final result, thankfully, in this instance, of overseeing the delivery of that same letter; i.e., the apparent ‘whyness’ of that specific disseminational process. Or, we get aspirational success when the ‘what’, the ‘how’ and the ‘why’ are all satisfactorily brought together; i.e., in political terms when we find an overall alignment between political intentions, political blocs and political enactions along with a successful discharge of such initial intent as expressed in and through that aspirationally directed intentional economy. At any stage this letter might not be allowed, wittingly and/or unwittingly, to continue to ride this dissemination flow organized and maintained by this institution of the postal service, a discipline with a central condition of, namely, delivering letters, etc. In such a scheme where does discourse enter into this equation? Through patterns of behaviour expected to occur in the course of overall mail delivery; e.g., instruction on what stamps to use on a letter of a certain weight whose destination is a destination to which a delivery can be realized, etc., etc. All else is either a disruption of that postal service or something that just does not apply (being at home in some other discipline and mistakenly read within the context of some other institution). (71)


Throughout the course of the delivery of that letter people act as points of dissemination who can either obstruct that flow, divert it elsewhere, or reiterate and/or re-iterate what is required to oversee the satisfaction of the aspirations motivating such intentionally directed dissemination in the first place. In the discharge of such dissemination activity there is a natural reciprocity at work intersecting each of these human points in an overall disseminational flow. The normal quid pro quo or currency of transaction for a person in a postal service is that they get paid. But all reciprocity also entails the asymmetrical exchange of obligations. A person who takes part in the postal service expects to get paid, not immediately, per letter or other posted item, e.g., but in a system of obligations that in this instance trust that the postal person to do what is expected of them, i.e., directly and/or indirectly deliver letters, etc., neither steal them nor steal from them, not to damage a letter, etc., try to oversee its safe and successful delivery, etc. Again, despite such asymmetries, at the same time the workers believe they will get paid in the normal manner as expected. (72)


‘Asymmetrical’ in a number of senses, e.g., the person who manages the post office might expect to be paid more than a person merely behind the front desk or who delivers these letters locally. Moreover, a postal worker does not expect to be paid in units of mail delivery, i.e., stamps or the number of letter they can post for free. They expect to be paid a wage. Today we also expect certain conditions to be in place such as a safe work place environment, proper hours of employment, meal breaks, toilet breaks, etc. In this regard we can see that this formal discipline of letter delivery is an institution; in effect a considerable political bloc set up for the delivery of letters, parcels, etc. (with a constitution enacted, in this instance, in Australia, in an act of Parliament). (73)


In the examination of this anecdote of letter delivery we can see the dissemination of power and how it operates within an aspirational economy, as found transmitted in and through an enacted economy, can be analyzed under the correlative heading of ‘what, how and why’ and that these ‘moments’ in the motivation of the intentional economy parallel our headings of ‘political intentions, political blocs and political enactions’.
 Let me reinforce this analysis by examining a few more examples in order to establish these connections. (74)


Imagine the following scenario. An executive is overseas conducting some very complex business negotiations and their company does not trust their employees to use the telephone or any form of electronic messaging. The negotiations reach a crucial point and the executive flies back to their company headquarters to brief the board on the present state of those negotiations. Power is exerted and experienced between agents. The negotiating executive deals both with the company they are negotiating with and with the company he represents. The ‘what’ of those negotiations is a complex set of agreements; depositions in a state of either being provisionally agreed to informally or formally in the form of a written contract, series of written contracts. In such agreement we also find the ‘how’ and ‘why’ of that agreement be it explicitly stated and/or implicitly alluded to. In this instance the agreement provisionally agreed to is more or less agreed to by the negotiating company with perhaps only a few small details that need to be finalized. The agreement also including mechanisms for monitoring this agreement and resolving disputes if and when they should arise. Now no agreement can be symmetrical and it need not be absolutely mutual but a working agreement in the form of a contract should be reasonably equitable given that over the long term compactually contexted agreements are both more effective and more rewarding for all the parties concerned and, therein and thereby, ensuing both its greater successfulness and greater preservation over the lifetime of that agreement.  (75)


Or, imagine the following. A very wealthy business person has an accountant oversee their tax and ensure all liabilities are taken into account and duly paid for. However, unbeknownst to them, this accountant has transferred a very large amount of the money to an overseas bank account and then left the country to claim this stolen fortune. In the course of doing business this wealthy person needs to go overseas but is stopped at the airport for not having paid their taxes. Of course this is quite a surprise and they soon find, in consulting their banking details, that they have been taken to the cleaners by this unscrupulous accountant. However, the accountant makes a mistake by staying in a country that has an extradition treaty with the country our once wealthy business person resides in and before too long this miscreant is returned to face the full extent of the law. In the process most of this purloined fortune is returned to our now again wealthy business person. In this anecdote we can see certain freedoms being removed by the powers that be and other powers returned. The expression ‘powers that be’ merely signaling that the political institutions of the country as a whole, as a bloc, are able to exert their power both within that country and to some other country whenever and wherever such mechanisms exist for such inter-cooperation. I.e., that the political structure of the world, in so much as there is international cooperation, also act as a political bloc, etc. That political power, indeed, all forms of power, are expressed in the confluence of political intentions, political blocs and political enactions (in and through the requisite conjunction of all relevant conditions of what, how and why). (76)


As already noted the dissemination of power is realized through others. However, such an iterated event is not disembodied or without some form of context or background. In what manner should we view the dissemination of power given this necessary confluence of the subjective (in the form of subjective and inter-subjective agency, i.e., relationships, organizations, communities, institution, nations, i.e., blocs, etc.), objective (in the form of embodied forms of agency, i.e., bodies, and, thence, and all other manner of naturally formed and intentionally reformed objects/object-states/objectives) and the contextual background of the semblance of a world or worlds (as our local environment, global environment, forms of informally and/or formally disciplined space, the geographical distribution of a non-virtual culture, etc.)? Given that a discipline runs a commission to construct, exercise and critically appreciate an adequately exercise of an apposite balance of inter-compactual-contractual agreements then I believe my concept of embracement could be of assistance here. In the pro-relational stance there is a need for a dynamic balance between our embodiment/s, embeddedness/es and embankment/s; i.e., a balance between how we are as an embodied person immersed in a sea of inter-subjective relationships and as nexus of relationships grounded in this world as that context in which we find ourselves situated in all its interconnectedness environmentally considered. In essence, our existentially oriented, pro-relational standing in this world needs to take these aspects on board, namely, all (relevant) objective, subjective-inter-subjective, and contextual considered aspects in a fully embrace perspective of receptive-openness and enactive re-directedness. As complex such reflections and appreciations might at first appear we have the intuitive ability to cut to the chase, so to speak, and divine the most salient points in contention and through their simulation within the ongoing, overall transcendental suspension finds pathways of resolution that produce for-us a harmonized mode of transformational re-situatedness in harmony with this world as viewed from this existentially oriented, pro-relational stance. Of course, in this we are not perfect, cannot expect to be perfect or meet perfection, but, in moving towards a pro-relational stance find ourselves receptive to others, finding forms of harmonized dissemination that, collectively, enriches our lives as we make our passage through this world as lived. (77)


On this topic of enrichment we should note that this occurs in a number of fields such as the density of modes engaged, the intensity of that engagement, the tropic repetition of structures that promote positive forms of e/valuation, along with a promotion of consilience, salience, a meeting and surpassment of expectations, etc.  Here, I would like to add an additional qualification. Originally I noted the amplification of value formation (through non-chaotic, incrementally arrive at augmentation and/or chaotic, incrementally arrive at enhancement). Then, I added identity formation. Now I would like to add a contextual or background grounding to this list so that this formula now becomes an enrichment in identity, value and contextual formation. Let me explain my reasoning behind this formula and the current change in its formularization. At the center of all judgment, all intentional enaction, all dissemination of power is the ongoing overall transcendental suspension. In a tri-modal perspective we can see three dialectical moments centered on the archetypal figures of Object, Ego and World i.e., objectivity, subjectivity (and inter-subjectivity) and contextuality. Moreover, as recounted elsewhere, in our ordered analysis
, the subtle privileging of one of these polarities is the subtle de-privileging of its two contrasting polarities, and, v.v. Or, surrounding these three poles we can find three forms of distinctly ordered judgmental formation. In effect, representing matters of objective identity, ego-related value, and, contextual situatedness which could be referred to as background, context, world, frames of reference… hence the following awkward verbs in participle form, namely, grounding or back-grounding, contexting, worlding, framing, etc. In this regard, let me use the expression ‘ground/ing’ to refer to this third aspect in overall value formation and its ensuing enrichment without ever referring to some impossible concept of an indubitable absolute ground or basis for our appreciation of reality and any absolutistic determination of the apparent truthfulness of our interpretations of the same. (78)


So, having introduced this threefold list of identity, value and context(ual) formation let me note the role this relatively new concept of grounding has in our philosophical, meta-philosophical, political and meta-political researches, etc. I.e., ‘identity’ applies to intentional-trans-intentional proximity to the Object moment; ‘value’ applies to the intentional-trans-intentional proximity of the Ego moment; and, context or grounding or contextual grounding applies to the intentional-trans-intentional World moment. So, e.g., a richness of e/valuation, when it occurs, applies to an amplification in identity, value and/or context formation. Therefore, in the exercised commission of a discipline, given the right balance of and interaction between compacts and contracts, we should expect, on balance, a progressive process of enrichment in identity, value and context formation. (79)

As indicated the dissemination of power is a continual process of iterative dissemination and through iteration is beholden to processes of iteration, (incremental, non-chaotically oriented) reiteration and (incremental, chaotically oriented) re-iteration. All taking place in an economy of phenomenal-phenomenological presentation, hermeneutical representation and existential re-presentation. Given that the dissemination of power is relayed through agents we can note the possible forms of response that might apply to an individual stream of dissemination or block a process of dissemination within a certain situation of responsive enaction. There could be complete or partial blocking of such dissemination in processes of obstruction; there could be diversion in some form or other; or, the continuation of that disseminational flow that is either subject to error correction or no error correction, as well as forms of amplification through augmentation and/or enhancement or progressive de-amplification of value though mere iteration or forms of a drawing down of such richness arrived at. Hence at a point of dissemination we can critically evaluate its role in dissemination by observing which of the following categories would more naturally seem to apply. Hence obstruction; transmission; obviation and re-transmission of past contexts; with or without mechanisms for error correction; processes of positive amplification through augmentation and/or enhancement and negative draw-down. Over the course of a day most individuals would witness most of these distinctive types of disseminational flows. Yet, surprisingly, given the witting or unwitting possibilities for obviation or obstruction, it is a wonder that the world of politics, and, the politics of the world actually works at all! (80)


In the world, either as a politician or as a bystander, be they both active and/or passive in stance, how is the world of human relations better governed? In a world of such inequality, both within nations and between nations, etc., just how is the politics of dissemination orchestrated, and, better facilitated? (81)


There has been much talk lately about how (income) inequality is detrimental to a democratic way of life.
 Too much inequality and you lose your middle class; a stabalizer for the democratic system. Then, with the loss of a middle class, with even more inequality, you are inviting revolutions which have a poor track record in the re-enfranchisement and re-empowerment of the dispossessed. However, it is true that for whatever reason some people become poor and some poor people have the misfortune of remaining poor. A person seriously addicted to an expensive drug of choice or a gambling addiction is not likely to become wealthy. Then some rich people have developed the skills and connections to become even more wealthy. However, an able and foresighted politician would, indeed, should address such issues by establishing those pre-conditions as conditions that establish a better functioning democracy. First, by ensuring that the poor are given a safety net and need never think about revolution or other forms of social unrest of an extreme nature. Second, that they oversee that the middle classes are not progressively disenfranchised and dis-empowered through recent technological change, inequities in both the marketplace and workplace, education and health becoming overpriced, etc., etc. Third, that the relative elites, in social class, financial standing, in an educational backgrounds and sheer talent, etc., are given viable options for the utilization of their skills, etc., as well as suitable recompense in keeping with such skills (without the level of such remuneration being regarded as obscene
). Such access being necessary on the grounds that it is the common folk that ‘dance the dance of culture’ through its continual redirection, but, it is through the critical acumen of the elites who give their culture a viable sense of re-direction.  In this regard, instituting innovations when given the opportunities to establish viable forms of adaptive re-direction (currently a very topical subject much talked about by certain Australian politicians [trying to cast other politicians not on their side of politics, and sometimes on their own side, as politically backward]). Again, in support of these three theses dealing with class, the able politician needs to seize the real center of that political culture and, in tune with this imperative, return it to an objective sense of center where extremes in ideology and behaviour are minimized and where non-extreme forms of ideology and behaviour are promoted for the betterment of all people in that society.
 That such a philosophy can also be applied in non-democratic political systems
 and even to our own relationships (given that our relationships will better develop, take on an existentially oriented tenor, by observing this imperative for a dynamic sense of balance to be arrived at in and through an objective political sense of center, etc.). (82)


Where to now? What other observations might we note that assist the functioning of political dissemination; be that in a political system or in the very midst of our relationships with-others, as we stand and move before-other? (83)


At this point I would like to proffer a few miscellaneous, non-systematic observations in this regard (that could well be argued for on the systematic grounds of the beneficial promotion of an existential orientation in overseeing the integration and integrity of function in an institutions, in promoting the efficient and effective coursing of their disciplines, and, their exercise of an agile blend of art and science in the process of political dissemination itself; i.e., in this realization of the possible). Let me examine these comments under the following headings: political ambition and aspiration; a de-colonization of the political sphere by business along with a clarification of the role of government; a parallel need for a de-proliferation of unnecessary iterative behaviors balanced by a better quality of formulation in the formation of necessary regulations, sensible policies, mission statements, etc; an embrace of diversity within a cultural of inclusivity; by insisting on better degrees of transparency, accountability, responsibility, authenticity and, by extension, political authenticity, etc. (84)


Politics is the art of the possible, so, in this regard we need to know what is possible, should it be realized and how it might be realized, and, where in the here and now do we start to engineer such projects and programs? Again, we need to invoke an aspirational economy but one inserted in a much wider critical, existential economy where the desirability of such political ambitions is also placed under such careful and critical scrutiny. (85)


All intentionally experienced ‘economies’ have at their center the transcendental economy of the ongoing, overall transcendental suspension. This central economy is facilitated by engineering a dynamic balance between the gestalt forces that engender its dynamics, namely, intentional directedness towards the intentional objective, i.e., gestalt focus; those features that create a contrast, i.e., a gestalt background or field; and, the entertainment of the relationship between the former in higher meta-terms of reference, i.e., intentional subjectivity (of a form associated with the field/s in question). With this insight we can see that the formation of an existential receptivity to the relational in question engineers an existential oriented form of engagement. ‘Existential’ in the sense that it is ‘pro-relationally oriented, etc.’ so, in this light, ambition should be ‘relation-oriented’ rather than ‘ego-oriented’. Then, given a need for a balance between compacts and contracts it follows that any colonialization of government by business should be resisted, exposed, argued against, etc., since government is not a business nor should it be a business in anything other than as a metaphor. Government can be business-like, conducted in an efficient and effective manner, at the same time, it is not meant to be run for a profit purely in a pragmatic mode. Government is for governing and pragmatics is only a small part of this equation. Engaged in a fully representative manner existential value, etc., cannot be reduced purely to the pragmatical.
 Similarly, existentially oriented de-proliferation is another way to re-engage with the relatively more real, etc., by helping us to focus more on that which is essential, is relevant to our current objectives; just as inclusivity, transparency, accountability, etc., also help an existential orientation of co-operation to arise and flourish. The operative word here being ‘flourish’. For an existential orientation is a position in which the relationship more finds its own realization of its own identity, value and contextual grounding and, therein and thereafter, its own sense of a natural, inherent maturation without our having to impute anything other than the relativity of the apparent relationship itself per se. In this regard, such embracement is both being embraced and an embracing of the opportunities defined by the existential excess of value realized and released as a surplus and shared in and through the mutual coursing of ourselves in the boundless psychic confines of that relationship. (86)


Putting aside this integrating device of the ongoing, overall transcendental suspension and its coincidence with the existential attitude let us look at the political merits of this examination of ambition, reduction (of government to a business or some other non-applicable model), proliferation, inclusivity and accountability. (87)


On one hand, ambition is necessary for anyone to succeed in their chosen profession, but, on the other hand, if ambition were to be the main driver of a discipline then that relationship is sacrificed for the ego of that person or egos of that group of persons. Moreover, as noted, if we were to accept the dictum that ‘wholes are greater than the sum of their parts’ then it would follow that we should privilege relationships in this regard only to that same degree that an excess in e/valuation is experienced in and through that relationship in question. Receptivity to this potential allowing it to be expressed through us to that extent we are able to institute and maintain an ongoing, overall transcendental suspension. To assist us in this endeavor, a transcendental clarification of our ambitions and motives is called for to that extent they can be recognized and promoted in a passable manner, i.e., properly, appropriately and appositely (through the prism of the relationship itself in question).
 (88)


In examining ambition we can attempt to understand whether it is ego-driven or relational-driven. This is not as difficult as it might at first appear given that an existential orientation is relationally oriented, and v.v. Therefore, one need only examine the presence and intensity of existential indicators
 to discern to what extent motivation is more one or the other in orientation. To assist us in this task we can also invoke an aspirational economy in order to discern the phenomenal-phenomenological, hermeneutic and existential inputs and to what degree such inputs support or do not support an existential interpretation or otherwise. To some extent attempting to see if phenomenal-phenomenological and hermeneutical inputs are supportive of an existential input (in a non-systematic sense as a third moment in this existential economy) and collectively, in and through a dynamic inter-balance of the same, is supportive of an overall existential orientation in a systematic sense (in its presentation/representation and re-presentation of the overall transcendental suspension as expressed through the overall existential economy
). That the comparative recognition of a surplus of identity, value and contextual grounding (in either quantitative and/or qualitative terms of reference) can also be used as an indicator of the degree an existential orientation is both in place and being maintained. (89)


A number of politicians on the Australian political landscape have questioned the wisdom of a government that beds itself down with business.
 The role of government is not a ‘business’ and business in not in the ‘business’ of government! Outsourcing of various roles previously performed by civil servants to consultants (often former civil servants now re-employed after redundancies, etc., and now on higher wages) is not a good practice for the long term. Money saved is illusory; ministries are rendered without a memory or the ability to act, assist in the formulation of policies, etc. On the horizon we have the specter of the department of taxation outsourcing legislation and monitoring to accountancy firms who have proved, without a doubt, to be notorious in their ability to devise ways of tax minimization that sometimes border on tax evasion. In the Westminster system we have a separation of powers and I would suggest that we also invoke such a separation between government (and its three branches) and business. I would also suggest that the same principle of separation should also apply to the media who can also be very happily in bed with the current govern whatever its persuasion (and, therein and thereafter, merely act as a mouthpiece for the current government in power, or, worse, actively formulate policies through rewriting the agenda of that government). (90)

I would argue most strongly that there needs to be a strong demarcation on a basic level between the formulation and exercise of contractual practice and the formulation and exercise of compactual practice. I have made this point earlier on in this essay. However, we must also qualify this first principle of contractual-compactual separation by noting that in reality, as a second principle, these two distinctive realms need to interact and cooperate on a deeper level of practical deployment. How might this form of accommodation or synthesis be realized? Through noting apposite, pre-configured genres of behavior already to hand, and, noting both to what extent such patterns of appropriation have stood the test of time and to what extent an existential orientation is allowed to also manifest itself through their resultant (as represented in and through a surplus of identity, value and contextual grounding). In this regard an intuitive appreciation of the existential should also serve us well (through an intuitive appreciation of this existential excess or surplus formed through our simulated engagement with that in question). (91)


What serves us well serves us less well if overdone.
 Unfortunately, proliferation is rife throughout the diversity of disciplines and their respective institutions (should they have formed in the wake of the exercise of that discipline). Proliferation de-essentializes our attention to the tasks that should be to hand. Moreover, through such advancing incremental creep it could initiate, at various points of bifurcations, engaged forms of chaotic re-direction that may be either positive, negative or neutral in its intentional re-directedness.
 Given that proliferation is a squandering of current resources then in the midst of such complexity we would be in a less suitable position to critically oversee the instantiation of relatively positive forms of directedness. This entire topic of proliferation needs to better understood on a number of relevant levels of engagement. Equally, the manner of its de-proliferation is something that is best addressed on a number of levels, e.g., in terms of the practice itself, democratic re-empowerment (so that those effected by such institutional proliferation can rectify it through their own empowerment), through addressing the root anxieties that prompt and promote such over-reactions, etc. (92)


The political establishment, and those who are represented by the same, also need to positively take on board an acceptance and inclusiveness of natural forms of diversity (exempting forms of extremism which need to be addressed by other means). With the transition in a mature democracy to a progressive internal (re-)enfranchisement and external (re-)empowerment of minor life-worlds it follows that no minority, under normal democratic circumstances, need fear the so-called hegemony (or dictatorship) of the democratically over-represented majority. Because of the dynamics of a mature democracy, and its dependence on getting elected or re-elected, minor life-world are being ‘progressively’ courted so to speak. Then the maxim that states “what is talked about is more likely to happen” given that such shifts in power and power sharing it follows that not only are minor life-worlds finding and hearing their own voice that voice is also being listened to by those that don’t necessarily fall within those same demographics. So, the old complain and are heard by the young, and, the young complain and are heard, hopefully, by their seniors. In all of this, the political establishment as it finds itself established needs to take on board such shifts in power reflected in such topics as a National Disability Insurance Scheme, gay marriage, a long overdue recognition of gender diversity, a need for educational reform to adopt an evidence based approach to the allocation of resources, ethnic re-identification, a renewed emphasis on locality and local communities, etc., etc. A trend that could well be examined through the lens of an imputed Contemporary era (characterized by an increasing pro-relational stance, a return to the local and locality, a re-emphasis on mutual reciprocity, along with existential hallmarks like spontaneity, etc.).
 (93)


Last, we need to note a trend that is insisting that all forms of governance should take on board a greater degree of accountability, transparency, increased participation, etc. In a non-mature democracy there may well be a need, e.g., for the right that an elector can cast a secret ballot and that that privacy be recognized and maintained. However, in a mature democracy we may no longer need some form of absolute secrecy as to how the elector may wish to vote given that many now wish to advertise their allegiances. With the advent of Facebook and other forms of social media the apparent voting intentions of its member is often publicized (a phenomenon being capitalized upon by political parties that are more Internet savy so to speak). Accountability is also easier to exercise given the ubiquity of the Internet. In this same vein it would also behoove a political organization to reverse and desist from the accelerated trend for the acceptance of donations, especially from business. If all donations were published, and preferably limited if not minimized, then political favour might not be expected to the same degree from such generous donors. Such limitations being another way to limit the power of business and wealthy individuals and families from exerting an undue, covert influence upon the political process.
 Furthermore, given the influence of the Internet there is now no need for political parties to overspend on media, given a level playing field, when policies and speeches could all be given out directly by the parties themselves, a state of affairs assisted by the use of debates (when properly organized and comperes insist on asking questions of a more relevant nature to that electorate or country). To the same end, namely, edification, the public broadcasting of Parliament could also be better directed. (94)


The exercise of political processes is enacted within the natural confines of a discipline. In bringing this exposition to an ongoing semblance of an end, rather than a conclusion, let me re-address these nine headings as defined in the course of this essay. (95)

5.    Provisional Conclusions?


All disciplines, at their core, have a central condition or premise that addresses the raison d’être of the very institution of a discipline and its associated discourses. I have argued, that essentially, the central position of politics is to enact the betterment of that electorate (where by betterment we mean both an enrichment of that society and an enrichment of its individual members and all relational units inhabiting that political semblance of a relational space. This ‘betterment’ is arrived at through a harmonization of the relevant tensions in that political space in question. (96)


That ‘betterment’ is exercised in and through an aspirational economy. The central aspiration is to see the instantiation of such betterment. (97)

To establish this possibility we need to enact those measures that move us towards the realization of that state of affairs aspired to. Hence the central relation between where we stand and where we wish to travel to in this regard. Hence a secondary definition of the political as ‘the art and science of the realization of the possible.’ (98)


Between the reality of where we stand and the ideality of where we might wish to head there is the pragmatism of how we are to achieve such an objective or set of objectives. (99)


The central condition (or central premise, etc.) is none other than the differential that differentiates one discipline from some other. A political difference can be defined in general terms, as expressing a particular kind of discourse or in more specific terms of reference. (100)


A discipline should make a(n existential sense of) difference. This idealistic aspect is defined as the meta-differential. (101)


What connect disciplinary realism with aspirational idealism is the pragmatism of their inter-connectiveness through some form of isomorphic invariance, i.e., non-difference. Hence the invocation of a non-differential. (102)


Hence differential and central condition; meta-differential and central aspiration; and, non-differential and central relation(ship). (103)


This same tri-modal structure, reflects the ongoing, overall transcendental suspension (as well as the overall hermeneutic circle of comprehension, etc.), and is further reflected in our three tools of discovery (i.e., for investigating political phenomena; and, hopefully, find a utility in terms of our passive insights and active oversights, etc.). (104)

These three tools (as they mirror the differential, the meta-differential and the non-differential, respectively) are the determination of political intentions (of both political actors and populations represented by the same), the determination of political blocs (capable of such enaction), and, the determination of possible modes of political enaction (that can resolve the aspirations that apparently motivate those political intentions, etc.). (105)


Our review of the political landscape has a number of means for the determination of apparent political intent from an examination of elections, polls, protests, etc. (106)


Political blocs, usually, are formally represented by parties and sometimes, less formally, through how those blocs and factions, as found therein and there between, enact that semblance of power. (107)


Political enaction, ideally, serving the better good of that community, although, various forms of short term, medium term and long term reward can act as inducements for the same, be that for the better or worse. ‘Inducements’, observed factors that promote a selective pattern of political response, can be either non-corrupt and/or corrupt in tenor; those that advance electoral success; establishing legacies and fame; or, overseeing a de-ontological desire to just serve and do what seems to be right, i.e., proper, appropriate and apposite, i.e., passable. (108)


Without a doubt, passable political performance is an art (and science) that attempts to better society through a realization of the possible that stands the same in good stead. To enact such a process such a process should be subject to critical existential reflection in the hope that through a resolution of those political tensions, desires, aspirations, etc., that society is progressively enriched in an existential manner that better promotes both the collective and individual identity, value and context formation of that society in question. (109)


To enact such aims the skilful politician seizes the real center and then skilfully returns it to the objective center… since it is through such balance and a minimization of extremes (and extremism) that society is progressive advanced in that regard. (110)


An existential attitude is one that attempts to find the seeds of evolution rather than the weeds of revolution. (111)


Thence the attention of the existentially oriented politician should take note of a need for transparency, accountability, communal cohesion, enriched individual expression, a respectful and proactive interest in the needs of lower classes, middle classes and upper classes, a promotion of a productive de-proliferations of institutionalized practice (or, rather non-practice), along with a respect for diversity, etc. (112)


A politician should also observe a traditional respect for the separation of powers, namely, between the executive, the legislative and the judiciary, and, by extension, as well as making sure business and the media are also respected as occupying their own spheres of influence without an undue influence of the governing of government. (113)


That, ultimately, the dissemination of power is both democratically based and non-democratically exercised through asymmetries in power relations. However, be that as it may, this is no reason for a politician and their audience not to expect that political enaction should not not take on an existential orientation in the manner of its involvement and evolvement. (114)


Thence the need for an ‘embracement’ of being as we stand before-others as embodied beings, as embedded beings with-others, and, live within a world of embankment that should also be respected and cared for. Our ultimate duty being the preservation and conservation of identity, value and grounding, etc., that better promotes the progressive positive enrichment of our political existences before-others, with-others..!! (115)



          





         Noël Tointon, Sydney, 1.12.15.

� 	Such promises being either implicit and/or explicit, and, either directed to elites and/or non-elites, etc.


� 	I.e., e.g., through an inability to command or convey one’s wishes through having physical and/or mental handicaps in that regard, etc., etc.


� 	In my series of short essays on the topic of reading history titled: Philosophy of History (History of Philosophy), e.g., Part X.


� 	Refer to relevant essay-papers on this kind of topic in the Transformation through Re-Self-Organization.


� 	Refer to paragraph 78.


� 	I.e., in terms of an aspirational economy that motivates the intentional in an intentional economy. Refer to paragraph 21.


� 	Some might argue that deferral is the very essence of an economy… that disciplines can never really engage us with their objectives (since a relatively full appropriation of the objective would end that relationship, and, an absolute act of appropriation is equally impossible). Hence, e.g., the awarding of university degrees merely marks out levels of attainment never an absolute attainment of their objective (as a mere guarantee that that person is learned in that discipline although on probability we would or should assume that). Or, e.g., that charitable work of a religious order is a diversion of intentional directedness towards that religious objective. On the other hand, some would say that it is only in and through deferral that our directedness towards and engagement with the central objective can then be simulated in and through that same economy. As an impartial person or reviewer do we need to rigorously ask that question? However, at the end of the day we do need to ask of a discipline, perhaps unkindly, just what does it achieve… and here the person needs to navigate and negotiate between a lack of commitment of either the disciplinarian or, perhaps, of their reviewer, and, over-commitment of either the disciplinarian or their reviewer (who in position may be either for or against the merits of that discipline)?


� 	E.g., in the political arena one might say that communist philosophy has been tried on a number of occasions and on each occasion has eventually failed. Human egos just get in the way of it functioning in the ideal manner of its envisualization. Or, again, that pure capitalism and micro-government or minimal government (small government) is again, equally, a failed objective. Hence my use of the term ‘moribund’. On the other hand, a theology is otiose if no meaningful relationship can be envisaged between the Divine and the non-Divine and the theology in question insists that no meaningful relationship could, in effect, ever exist. E.g., as in a theology that says the world was created and that, thereafter, the Divine then had no role in its management. Obviously, no discipline, through its institutionalization, would normally wish to disempower itself (although it might advertently or inadvertently create that type of situation [especially in the course of a paradigm shift and the inability to utilize metaphors behind that new modeling; just as, e.g., the political model of a monarchy, constitutional or otherwise, is now regarded as more or less obsolete and its creation or recreation as an anachronism, indeed, something that might be laughed at]).


� 	A bit like seeing the isomorphic invariance between our left foot and our right foot – they cannot be mapped on to each other, but, still, each foot has five toes and we stand and walk on the ground by using them for that purpose, etc.


� 	In this regard we can question the seemingly recent, retrograde efforts of our local government to give a second vote to people who own property in the form of a business (when the motive would seem obviously to be the re-empowerment of business and property classes at the expense of popular politicians more receptive to the public interest at large?)? However, in this era the interests of other classes cannot be ignored or ignored for long.


� 	Witness the up’s and down’s of shifts in policy formulation on the Australian political stage such as the Gonski reforms in education and the ongoing institution of the National Disability Insurance Scheme, etc.


� 	As merely introduced in paragraph 2.


� 	We might put this in a contragram: that a text is ‘an apparent representation of reality versus the apparent reality of that representation’. Our existential appreciation of this relation between these contragrammatical contrasts finding itself in and through the resolution of tensions as mirrored therein. I.e., in a resolution of ‘this apparent representation of reality’ and ‘the apparent reality of that representation’. Of course, such representation can be neither absolutely coincident or true nor absolutely non-coincident or false. Just as an absolute lie cannot be committed. Therefore, all texts, however fanciful, must represent lived reality to some extent. Of course, the devil is in the detail. Just how true to reality this text is or just how non-true to reality this text is the question (for whatever discipline feels able and charged to disentangle such strands of identity and value formation).


� 	In this metaphor the ‘hand’ is the ‘text’ and the ‘glove’ is the ‘meta-textual genre or mix of genres being invoked’.


� 	The use of the hyphen in re-reading is indicating, primarily, a sense of chaotic re-direction, that, hopefully, is positively productive of an ‘enhanced’ amplification in value in comparison to a non-chaotic process of incremental redirection and its sense of merely ‘augmented’ amplification arrived at through incremental accumulation or incremental de-accumulation. The trio of ‘reading, rereading and re-reading’ paralleling the economy of ‘presentation, representation and re-presentation’, etc., and being in turn a reflection of the ongoing, overall transcendental suspension, etc.


� 	I.e., the passable is defined as that which is collectively proper, appropriate and apposite (in effect, paralleling the dynamic-mechanics of the ongoing overall transcendental suspension where proper is analytically correct, appropriate is in tune with its field configuration [in keeping with its utilization of genre], and, apposite is where both proper and appropriate have a balanced interplay. These three elements paralleling the phenomenal-phenomenological orientation, hermeneutical orientation and the existential orientation respectively. Their joint interplay giving us this overall semblance of passability; i.e., its apparent alignment with truth (in an evidential sense in keeping with the nature of such judgment as exercised within its associated sense of a disciplinary environment). The word ‘passable’ is used interchangeably with ‘suitable’. Association with the expression ‘adequate’ implying ‘sufficiency’.


� 	Hence, e.g., epochés or bracketings or transcendental reductions; eidetic reflection; use of the ongoing, overall transcendental suspension a.k.a. the overall hermeneutic circle of comprehension, etc; meta-textual analysis of genres, etc; existential indicators;  etc., etc. By ‘across’ such disciplines we could note harmonic theory; retreatment analysis of transformational states; etc., etc.


� 	These five headings of constitutions, etc., will now be looked at in greater detail using this scaffolding of the nine headings of the differential, etc.


� 	How might we interpret these three requirements in the re-formulation of an Australian constitution and its yet to be recognized recognition of indigenous Australians (with a past as its first inhabitants along with forms of disenfranchisement, etc., a present history of gross inequality, and, a future that seeks to re-empower these overlooked communities as they seek to determine their own voices in this dialogue with the later inhabitants of this island-continent)? In other words how would we write a harmonious blend  of these three conditions, equate the same with our matching differentials and then match them with our tools of discovery in order to assess to what degree we may well have formulated a good representation of the reality of our discipline in question. A task I would like later to attempt after more thought.


� 	I play tennis therefore I am a tennis player. If I play tennis well then I am a good player. If I can play professional tennis then in playing profession tennis I am a professional tennis player. However, if I were to catastrophically break my arm and find I can never play tennis in any form again whatsoever then I am no longer a professional tennis play and can only claim that once I was a professional tennis player. Still, I might be then valued being once a very good professional tennis player, but, I can no longer gain value directly through laying that game in any form (other than virtually in memory or on a screen or in photographs or in a computer game, etc.). Thence this mutual link between identity and value.


� 	Short-sighted forms of profitability, excessive or otherwise, over the longer term deconstruct profitability through a loss of goodwill. Witness the undercutting of wages in companies like 7-Eleven, e.g. Similarly, potential questions relating to the performance of de-ontological considerations should not be overlooked but actively overseen and fully addressed. On the other hand, if tax laws, e.g., are being universally minimized and/or evaded then it is up to those countries concerned to individually and collectively re-write those laws to make sure reasonably expected tax liabilities should be paid, that an even playing field is in place for both local and overseas companies, etc. It is important that government, over the longer term, get a working, passable balance between overall income and overall expenditure .


� 	The same argument, by extension, also applies to communities that are isolated or wish to be isolated, as well as nations, along with their adherence to a myth of a so-called need for sheer self-reliance. Self-reliance is a virtue but absolute self-reliance is a virtual delusion (unless marooned as noted).


� 	‘Correlative’ in the sense that we cannot properly understand ‘how’, e.g., with also placing it in a context of ‘what’ and ‘why’, etc. E.g., ‘how’ does the postal service work? By taking a ‘what’, e.g., a letter or parcel, and delivering the same because that is ‘why’ that ‘what’ in the form of a letter or parcel was consigned to the postal service. Not for the handwriting on the letter to be admired or for the package to be stolen. The intentional economy is motivated by the aspirational economy. Intentional deposition is deposited through enaction within the enacted economy (which I argue is realized through the ongoing suspension of the overall transcendental suspension). Such deposition can then be appreciated in a consequential economy as an important contributor to a critical-existential economy (through observing a dynamic balance between adequate and apposite exercise of the phenomenal-phenomenological, hermeneutical and existential economies within the ongoing, overall transcendental economy of the suspension… the suspension of the suspension… the suspension of the suspension of the suspension, etc. All in all, this dynamic is arrived at through a resolution of the tension/s between the cognitive intentional economy and the transcendental trans-cognitive, judgmental economies. Of course, there is only one working economy, that of experience itself; i.e. the overall experiential economy.


� 	It is not appropriate to introduce this tool of an ordered analysis in this essay dealing with the dissemination of political power. Suffice to say that they form the confluence of a subtle privileging/de-privileging (of the three moments that constitute a tri-modal reading of the ongoing, overall transcendental suspension, or overall hermeneutic circle of comprehension, etc.). From the first order to the sixth we have the following kinds of judgment, namely, pre-essential non-integrated essential judgment, essential-aesthetical judgment, de-ontological judgment, pragmatical judgment, hermeneutical judgment and factual judgment. These ordered forms of judgment having a cognitive-intentional or natural flavour and a trans-cognitive judgmental or transcendental flavour. Around or in psychic proximity with the Object moment of the analysis/reduction/gestalt focus we have factual, pre-essential and essential-aesthetical forms of e/valuation or identity. Around the Ego moment (in transcending an Object-World relationship) we have essential-aesthetical, de-ontological and pragmatical forms of e/valuation or value. Around the World moment of synthesis/reconstitution/gestalt background we have the proximity of pragmatical, hermeneutical and factual e/valuation or context or grounding, etc.


� 	E.g., Thomas Piketty; Capital in the Twenty-First Century; translated from the French by Arthur Goldhammer; Harvard University, Belknap Press, 2015.


� 	If you own a company you can pay yourself whatever you like. On the other hand, mere board control of a company should not be an excuse for such members to pay themselves exorbitant wages, bonuses with little or no relation to productivity, avail themselves of excessive entertainment and travel expenses, etc. 


� 	Refer to paragraph 66.


� 	Political enaction ultimately depends on some form of ‘consensus’ be that arrived at though either co-option and/or co-operation.


� 	I.e., cannot and should not be reduced to a fourth order of pragmatical determination, or any other form of identity, value or context, etc.


� 	I use the expression transcendental reservation when a person or group of persons attempt/s to act on the behalf of a relationship (as in the raising of a family, educating of children, acting on the behalf of a friend, etc.).


� 	As discussed elsewhere. They fall under the four headings of the temporal, spatial, subjective and inter-subjective. E.g., w.r.t. the temporal we note the relative presence of synchronicity, simultaneity, spontaneity… an apparent transcendence of a historical sense of time.


� 	The overall, critical, existential economy arising through the net interaction of the pre-intentional, intentional, trans-cognitive judgment, post-intentional, aspirational, enactive, consequential economies.


� 	Rob Oakeshott would be one prominent voice here.


� 	We could also coin the opposite of this dictum, namely, what would serve us well through iteration deserves to be iterated and not non-iterated.


� 	On balance, I suspect, the random, overall, would more likely be negative in impact.


� 	So-called reality shows are characteristic of this era where no longer, at least theoretically, need audiences be merely passive in their reception of entertainment (as well as having dramatic characters exhibiting indications of self-reflexivity with their assumed audiences, e.g., etc. Some of the cutting edge, modern cartoon programs often demonstrate tropes along those lines).


� 	Governments should be in the business of governing and not as mere organs for the collection of donations. 





