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Part II: Discerning an Existential Political Determination of Movement

To and From Real and Objective Centers, etc.*

0.    Pre-Introduction


In this working paper I will be examining how the professional politician or the non-professional non-politician, and all in between, can go about determining where the real political center is and where the objective political center should be, and, how we can move to the former in order to win an election, or similar, and then, from thence, return to establishing an objective center along with the improvements and benefits that this process of existentialization has, respectively, for the public at large and individual members of that same electorate. By ‘etc.’ is meant (0)

1.    Introductory Outline


First, I would like to introduce and define what I mean by the term ‘existential’. (1)


Second, I would like to examine the general nature of the political process. (2)

Third, I will argue why we need to discern a distinction between a real political center and an objective political center. (3)


Fourth, I will argue how we can move towards the real center and how we should then move to an objective center and in the process critically confirm what we have achieved in this process of existential intervention (given that passive existential insight should not be allowed to just remain in an inactive, non-active, passive form at the expense, hopefully, of instituting an existentially re-oriented process of positive intervention).
 (4)

Ending this essay with a series of provisional conclusions in the form of various observations; i.e., in the form of tentative proposals that include possible additional insights and oversights. (5)

*For the latest version of this paper: www.homestead.com/noelshomepage/noelshomepage4.html
2.    An Introductory Understanding of the Use of the Expression ‘Existential”


Let me provisionally define (our experience of) the existential as pro-relational engagement. Thence the conjunction of these two aspects of the ‘pro-relational’ and ‘engagement’. To this we need to add, to both sides of this equation, a third qualification of ‘orientation’ as a ‘process-orientation’. So, our definition should read: an existential orientation is an equivalent orientation towards pro-relational engagement. Such understanding being seen as taking place as a process-orientation in experience; i.e., as ongoing (and in a state of dynamic state of balance). (6)


Why this level of theoretical interest in this topic of the existential (about something that is essentially experiential)? Because I wish to analyze the use of this expression in order to both appreciate its phenomenal-phenomenological nature and our intuitive ability to enact this state of being. At the same time attempting to better understand those existential philosophers like, e.g., Martin Buber, etc., along with other thinkers of either a religious persuasion or of a non-religious persuasion, etc. (both contemporaneous and non-contemporaneous with existentialists). In essence, attempting to appreciate the nature of this experience of the existential (orientation) be that recognized as such or not. (7)

We could define the nature of ‘engagement’ as ‘an encountered-recognition’ or as ‘a recognized-encounter’. To be engaged means we must be both encountering something and recognizing that we are so experientially related. That something must be intentionally constituted but could be a representation that is either intentionally oriented (such as, e.g., a thought) or non-intentionally oriented such as, e.g., a feeling of pain, a desire to be free from pain, experiential relief at no longer being in pain, etc.). Thence the experience of engagement is an ontological encounter with epistemological recognition of the same. (8)


Now, it should be obvious, that nothing encountered means there can be (in absolute-like terms of reference) no engagement or our engagement (in relative-like terms of reference) is with an apparent semblance of absence. In the latter we engage the context of a certain situation and find, therein, the relative absence of an element or set/s of elements that were expected to be present or we had thought might be present. (9)


But it might be less obvious that if engagement necessitates the experiential recognition of something encountered that some form of a balance needs to be maintained between the contents and process involved in our engagement with that being engaged. In other words, we need a dynamic balance between recognition and encounter, between contents and process, etc. By ‘etc.’ we could add a long list from self in contrast with other, past representations with present representations, to the envisualization of future representations, etc. Indeed, a complex assembly of polarities between which our texts essentially define where we currently stand, etc. (10)


It is in this dynamic balance that the existential orientation is engaged. (11)


A ‘pro-relational stance’ is one in which we identify with the relationship in question, and, we do that through identifying with the essential elements of that relationship, albeit in and through a dynamic relationship with the same; i.e., through some form of a dynamic balance of the involved correlatives starting with a representation of self and other/s; content and process; past, present and future; here and there, etc. These individuated elements being in keeping with the nature of the meta-textual genres invoked for our appreciation of that type of engagement. So, when we are writing a letter we have a text, a writer or writers of that text and the person or persons who are the intended recipient of that letter. Or, if we were to directly engage with another person that could be defined as ourselves, the other person or persons, the manner of that engagement (be that here or there, now or then, the specific manner of that engagement, say in a game of chess, or, having a conversation over a cup of coffee, or, both, etc.).  Such elements are presented to ourselves as ‘representations’. But, although treated as representations to ourselves before intentional understanding and trans-intentional judgment we remain directly engaged when engaged since the nature of being in a relationship is being in that relationship. Even in a virtual relationships (say in the thematization of a certain need, desire, etc.), still, we are directly engaged with the intentional objective/s being therein engaged. When I shake a person’s hand I am directly engaged in shaking that person’s hand. Similarly, when I am imagining my shaking the hand of a certain person I am directly engaged with the process and contents of that virtual objective (since, in effect, it is my virtual sense of self that is shaking that virtual hand of that other person treated as a virtual representation in the imagination). (12)


In effect, a state of dynamic balance (as demanded over time) establishes this semblance of an existential orientation, and, that dynamic balance is arrived at through a frame of mind that enacts such a balance between all individual and collective aspects of that relationship. However, this state of overall balance does not necessitate our intention directedness to every essential element of that relationship wittingly or unwittingly recognized. In existentially oriented experience it can be arrived at in and through the instigation of the semblance of an overall state of balance given that there is a certain deep intentional correlativity between contents, processes and contents-in-a-process as ‘situated’ in the intentional formation of representational consciousness. How do we account for this correlativity between content and process, e.g., etc? I have argued that intentional consciousness arises in a gestalt context of a series of overlapping fields (being different levels in epistemological organization within the hierarchicalization of consciousness). Each field arises in experience through a metaphorical point of focus versus its contrast in a background field. The former orientation in experience is relatively focal, analytical and retrospective in orientation in temporal orientation (given that it fixes what has been already presented in intentional consciousness through retention), whereas, in contrast, the background field is relatively non-focal, synthetical and prospective in apparent temporal orientation (through anticipation in terms of genre section and protention). Now, given there can be no semblance of focus without a background, and v.v., it implies that these parties can be neither absolutely viewed, engaged, encountered nor recognized in their own right consequently these states of affairs must be regarded as correlatives to the extent that to that degree we privilege one of these paired parties then to an inverse degree its partner must be de-privileged. Through such privileging/de-privileging we relatively focus on one party or the other when, correctly, both parties have to be engaged in order to encounter the semblance of either party be they privileged or in a state of balanced attention. Thence the dialectical nature of this interaction. That the same applies to a tri-modal modeling of the gestalt process. In this regard we can take our gestalt modeling a step further to envisage that the relationship between focus-and-background is also focused upon in a field higher in meta-status by one degree. In this engagement between the field and the meta-field the semblance of intentional subjectivity is invoked in a manner associated with the nature of the field/s in question. So, the semblance of a visual perceiver is engaged in and through a field of visual perception; and, a conceiver conceives concepts, etc. This tri-modal modeling being used in modeling a tri-partite version of the hermeneutic circle (which I define as the hermeneutic circle of comprehension), and, also parallels my vision of the overall transcendental suspension (in my re-interpretation of the transcendental suspension as developed by Husserl
)(all of which has been noted in detail elsewhere). Suffice to say, we invoke three moments of analytical-focus, synthetic-contextualization, and, the relationship between the same, and, that these three dialectical moment can be nominated (for convenience, among many other appellations) as Object, World and Ego respectively. A well-constructed re-interpretation of the overall transcendental suspension, etc., demonstrating that as the World moment is process-oriented it implied that a process orientation can be applied to this polarity in contrast to the content-orientation of the Object moment and the dialectical nature of their relationship, creating the semblance of subjectivity, i.e., Ego, being that as expressed as a dynamic, suspended balance of both process and content, i.e., process-and-content. Thence the relatively deeper correlativity between processes and contents as fall within these moments respectively of World and Object; i.e., process, content and process-and-content. The dynamically engaged, equal balance of these three moments creating the suspension in which chaotic phenomena are given the opportunity to emerge, be represented and the opportunity to radically re-organize the ensuing intentional construction/s being re-visited therein in and thereafter. Therefore, the central role to be played in the dissemination of power, political or otherwise, through this overall transcendental suspension being invoked at the center of all intentional formation and its trans-intentional judgment. The trans-intentional productivity of trans-cognitive intellection being nominated as transcendental, i.e., transcendent to the cognitive level in epistemological organization but arrived at through an ongoing balance of both immanent-like and transcendent-like orientations. In this regard viewing the focal as relatively immanent through its deposition of the textual and the contextual orientation as being relatively transcendent given its relatively meta-textual orientation. The invocation of a relationship between focus and focal background being read as intentional subjectivity of a form in keeping with the nature of that field in question. The Ego moment in our overall transcendental suspension paralleling this relationship between field and focus, i.e., field-and-focus in this tri-modal balance between focus, field and field-and-focus. (13)


I have gone to some length to show the close parallelism between a gestalt reading of the overall suspension and the overall hermeneutic circle of comprehension in order to model the dialectical nature of this interaction between such moments, polarities, poles, etc., and their mutually dependent correlativities. E.g., on an intentional level of epistemological organization process orientation parallels a field orientation, whereas, in contrast, a content orientation parallels a focalization on cognitive content, i.e., on the intentional object(ive). The more we focus on the semblance of a focus then to an inverse degree we are de-privileging both a field orientation and an orientation that is a dynamic balance of both (associated with that specific instance of subjectivity). Such correlativities being more correctly regarded as inverse dialectical correlativities. Put more simply, e.g, a focus on an Object moment or orientation implies a parallel inverse de-privileging of both World and Ego moments. The same applying to a privileging of any other party being met with a parallel, conjunct de-privileging of the other two parties. (14)

Now, this type of dialect also models the relationship between the relatively existential orientation and the relatively non-existential orientation (when read in either bi-modal or tri-modal terms of reference). Let me now demonstrate this point (that the existential is dependent on an existentialization of the relatively non-existential). (15)


As defined, an existential orientation is an equivalent orientation towards pro-relational engagement. The existential orientation, i.e., a pro-relational attitude and orientation, coming about through the progressive existentialization of the relatively non-existential, i.e., that which is relatively non pro-relational in attitude and orientation. But this contrast cannot be absolutely drawn. The existential being dependent upon that which is relatively non-existential in orientation given that it arises through the existentialization of the relatively non-existential and never the impossible existentialization of the relatively existential (since this definition demands that existentialization is the existentialization of the relatively non-existential only!). Thence this dialectical dance between the existentialization of the relatively non-existential and the need for the relatively non-existential to be present in order for this process of existentialization to be maintained. In effect maintaining a ‘delicate’ balance between the relatively existential and the relatively non-existential albeit in and through a process of existentialization of the latter. Indeed, it is through this dynamic balance that the existential is able to come into existence and be maintained in an existential orientation. (16) 

But, in tri-modal terms of reference the existential orientation, more correctly, is viewed as a delicate balance between the relatively non-existential, the existential and the dynamic balance being maintained between the non-existential and the existential. Or, i.e., between the orientations of the non-existential, existential and the non-existential-and-existential. (17)

In this manner we model the nature of existentially oriented engagement. Implicit in such a dynamic balance is a relationship between processes and their content where, effectively, they mirror each other. Moreover, in the instigation of an ongoing, overall transcendental suspension we can also induce such an experiential orientation through enacting a balance not only between processes and content but also within processes by enacting counter-processes and in contents by enacting a parallelization of negated content. I.e., putting into practice a bracketing or epoché (as introduced by Husserl). (18)


This bracketing also engages an automatic suspension of ego and other and so the pro-relational attitude reflects and is a reflection of this degree of suspension that sees both sense/s of self and other/s also automatically suspended as a balance of self/selves, other/s and self/selves-other/s. Thus is the pro-relational attitude neither coincident with either self nor other but with the psychic center of the relationship itself in question (and as it, too, is centered in an embracement
 with the Life-World itself albeit from the point of view of the primary relationship in question). (19)


Co-identification with a pro-relational stance induces an existential orientation. In this state of identification we merge our own senses of self, in an overall sense of self, within the relationship in question. When the relationship itself is co-identified with an existential orientation then the psychic center of that relationship then is also merged, more or less, with the psychic center of the world as lived albeit from it and our own points of view. However, obviously, the reality of the world is not merged in ‘this center of harmonious resolution and blissfulness’ so what we must be referring to must be this sense or semblance of a center in its ideality, albeit experiential ideality; i.e., in its idealized virtualness. In the aspirational economy we move from the reality of where we are to the ideality of that desired or aspired to. This transformation in aspiration being facilitated through a pragmatic ‘how’ exercised through the appropriate use of genres, modes of interpretation, etc. Realizing the ideality of that aspired to being its existential realization in keeping with the existential nature of that aspiration and to what extent and in what manner it was realized. As they say “be careful in what you wish for.” (20)


In truth there is always a discrepancy between the reality of what is and what is realized in terms of the ideality of that desired. So, the current reality of the real center can never absolutely coincide with the ideality of the objective center but this fact should not stop us from seeking a movement of the real center towards this sense or semblance of transcendental objectivity (as can be experienced to a certain essential extent in the ideality of trans-cognitive judgmental evaluation and appreciation conducted in an existential manner). (21)


Existential treatment being a rectification of relatively superficial non-existential features out of sync with their core existential natures. The persistence of identity, etc., indicating the presence of a core existential domain be that identity in question an object, a person, a community, and organization or institution, a nation, etc. From the professional politician to the non-professional non-politician we are all charged to preserve and conserve our relatively longer term relationships, i.e., preserve them from diminishment or negation, and, to conserve them through an amplification in and through an augmentation and/or enhancement of their identity, value and work (i.e., their background contextualization and the ramifications such enrichment has in that regard). Over the short term similar rules will apply, namely, an investment of care and concern and a suitable divestment of such interest when it is apposite to do so given that such relationships are not usually persisted with in any active sense over the longer term.
 In all of this we are hoping that our realistic expectations can be met and done so through a positive existential sense of re-direction. (22)


But, this ‘existentialization of intent’ might work for one person how should we meaningfully apply such a concept, if at all, to the inter-subjective dimension? Only in and through acts of political dissemination that elicit the co-option and /or cooperation of others, hopefully, through positive existential forms of enacted intervention. (23)

3.    The ‘Democratic’ Basis in the Dissemination of Power


It is often not appreciated that the dissemination of all forms of political power has at its very least a residual democratic basis in which ‘our co-operation’ must either be effectively co-opted and/or self-willingly self-elicited (as pointed out, e.g., by Foucault).
 (24)


However, the political reality of life in this world as lived ranges from political subjugation through extensive forms of co-opted coercion to forms of political co-operation expressed through forms of governance more responsive to individual and collective aspirations. Mature democracies usually fall into the less coercive end of this political spectrum between co-option and co-operation. (25)


There is also another political spectrum that ranges from a sense of the political Left to the political Right. On this these two spectrums we find both real centers and objective centers (although, ideally, we should only find one objective center). (26)


As noted, a mature democracy has arisen through a general, well-spread enfranchisement  and empowerment of the entire electorate within a certain political expression of power along with a natural evolution of that electorate through the internal enfranchisement and external empowerment of a plethora of minor life-worlds.
 (27)


On such political spectra how do we determine real and objective centers along with a movement from one to the other; preferably to the latter? (28)

4.    The Real Political Center versus the Objective Political Center


As argued elsewhere, a current field of political dissemination will possess a real center about which that electorate is centered on a variety of political spectra. Assuming a mature democracy let us deal on with the spectrum of a so-called Left and Right (and dispensing a spectrum dealing with degrees of co-option versus co-operation). (29)


No center is announced although its determination can be confirmed either directly or indirectly. (30)

An objective center is primarily determined directly through transcendental reflection in which our transcendental intuition tells us when we are centered, virtually and/or non-virtually, through a surfeit of positive e/valuation that is correspondingly virtual and/or non-virtual in orientation. I.e., in trans-cognitive judgmental reflection a greater surplus or excess of identity, value and work/contextual grounding comparatively indicates to what extent we are aligned with such a center. That differential indicating relative proximity. I.e., the closer we are metaphorically to such a center we suffer a greater degree of existential oriented e/valuation. (31)


In contrast, a real center is determined indirectly through pragmatic considerations. E.g., if as a politician you were able to garner more than fifty percent of the vote then you have the effective real center (if we assume not everyone voted in that election). If everyone were to vote and you garnered more than fifty percent of the vote then you are more aligned with this sense of an apparent real center. I.e., where the body politic is centered on a spectrum of Right-Left. (32)


Without doubt most people with a sense of the political can nominate where they think they are on this spectrum of Right-Left. A person with a strong conservative political disposition would see themselves on the Right, whereas, in contrast, a communist would most likely see themselves on the Left. However, with the de-centering of the body politic in the direction of either the Left or the Right a person might see themselves as Left but in truth be to the right of the objective center (which marks the midpoint on these spectra). Or, conversely, if the real center were markedly to the Left a person slightly to the right of the real center might still be left of the objective center. So, positions Left or Right on this spectrum are relative (but relatively absolute in reference to the objective center). (33)


There is some truth to this intuition. In a position that is to the Right there is, I believe, a privileging of the ego or self and a corresponding de-privileging of the other.
 Conversely, a leaning to the left is a relative privileging of the other. How do I support this interpretation? In the formation of the overall transcendental suspension, at the center of all judgment, all forms of appreciation, I have argued that there is a collective, dynamic balance between all orientations entailed (be they seen in bi-modal or tri-modal terms of reference). Thus the polarity of subjective (ego)-inter-subjective (other), along with other polarities, become progressively de-centered in a process of relative de-existentialization. Consequentially, in a loss of balance either the ego is relatively privileged and the relevant sense of the other is relatively de-privileged to the same degree, or, the relevant sense of the other is relatively privileged and the sense of the individual self is relatively de-privileged to the same degree. In this loss of transcendental balance either sense of the self or the other must be relatively privileged. Realizing a non-virtual sense of an objective center restores this balance in the dynamic equilibrium between self and other. However, in linking a relative privileging of the ego with the Right side of this political spectrum there is this caveat. Politicians on the Right might espouse a philosophy of individualism, self-directed self-reliance, still, such attitudes can be manipulated for the relative ends of those politicians to a degree that cancels this policy of self-determination and freedom from big government, etc. Similarly, on the Left, politicians might espouse a philosophy for the good of the community, organization, the masses, the nation, etc., still, political machinations could well be such that particular individuals and/or their socio-economic-cultural classifications become relatively privileged at the expense of other individuals and their socio-economic-cultural classifications or ‘classes’. In relation to this type of political observation we could make a distinction between overt policies and covert policies when in political reality informed judgment would need to note both and determine their relative influence on the overall political scene. In effect, an informed consequential analysis would help us to discern the relative merit of competing policy formulations by virtually and/or non-virtually attempting to appreciate the relative merits of those policies in an overall sense of calculation (be that form of appreciation enacted retrospectively, concurrently and/or prospectively). However, it is the case that natural preferences for forms of individualism or forms of collectivism make little difference in the overall to and fro of the political battlefield, although, relatively small trends allow the political spectrum to oscillate about the relatively objective center and can be instrumental in the skillful politicians’ attempts to restore the relative primacy of the overall transcendental suspension at the center of the objective center (despite the presentation of chaotic moments of re-direction). On the other hand, radical departures from the psychic terrain of the objective center, in the formation of a relatively more distant real center, are more inclined to either further distort or disorganize political life as we know it, or, replace it with a radically different system along with the disruptions that would follow on in the wake of such revolutionary change. A properly functioning political scene, therefore, needs both to avoid negative consequences and ensure the promotion of positive forms of political transformation. Thence the necessity of determining both overt and convert policy formation, in the light of an informed consequential analysis, along with the determination of the real center, the seizing of that center, and, returning it to an objective center or, at least, moving in that direction to that extent this has proved possible… given that politics is the art (and science) of realizing the possible. (34)


How do we determine our relative sense of ‘position’ to these centers and our psychic movement towards the same, etc. (35)

5.    How Do We Determine these Political Centers and Movement to and from the Same?


The objective center is directly intuited through transcendental reflection; i.e., through a transcendental appreciation of the simulation of that political scene subjected to transformations that appear to be most productive of an existential excess in e/valuation on the assumption that the objective center is the most productive point in that simulated political economy. In contrast, a real center is determined indirectly through textual forms of evaluation, e.g., the counting of votes, conducting of polls, or, through determining the objective center and then detemining to what extent we are removed from the same and to which end of the political spectrum we appear to have gravitated towards, i.e., either towards the Left (through self-promotion) or the Right (through other-promotion). (36)


Having determined the real center how does the professional politician determine the psychic location of the objective center? Through enacted an ongoing, overall transcendental suspension and letting that suspension inform that person where they are in this regard, and, hopefully, how to get to this semblance of an objective center, or, a least move in such a manner that allows them to proceed in this direction. In enacting a critically conducted suspension we find our sense of psychic location somewhere between the passivity of insight and the activity of oversight. The suspension of this suspension then taking us, to some extent, in this direction. (37)


How do we know we have arrived, or, at least, at that moment in time, managed the extent such a transformation is possible for us, or, that such a transition has been duly begun and is moving in that desired direction? How might the skillful politician go about this capture of the real center and a rectification of that capture in a movement towards the objective center (through some form of a process-interpretation that takes us in that direction)? Let me sketch out what that might entail. (38)


In a matching of ends and means the politician sees the capture of the real center as the ‘means’ and the movement of that center towards the objective center as the ‘end’. How they juggle this feat of dialectical conjuring is more an art-form rather than a political science. (39)


In making this political journey, enacted in an existential manner, we need to note theory, practice and critique; the art and science of political thematization; the role of transparency, accountability and visibility (as about to be defined); and a number of other observations dealing with the complexity of class, passability, consequential analysis, existential enaction, transcendental reservation, unintended consequences, the role of negotiations through harmonic resolution, etc. (40)


Theory has already been outlined. In practice the real center is determined indirectly through textual analysis whilst the objective center is determined directly through the simulation of virtual and non-virtual forms of political representation. Our perception of the current situation hopefully, representing, an essentially relevant representation of that situation in question. That the same, subjected to an ongoing, overall transcendental suspension, through such transcendental reflection, should determine our comparative location in regard to the objectivity of a center that represents the best locus for the greatest possible degree of value formation (e/valuation in terms of identity, value and work/contextual grounding). Our critical e/valuation of such reflections arising through our critical reflection upon such reflections. However, our skillful politician must first seize the real center before they could set out to approximately have these two centers coincide (by shifting the real center towards the objective center). (41)


As a first observation let us note the existential politician has a number of problems to deal with by virtue of being virtuous. E.g., by promoting transparency, a non-transparent politician, be they in an opposition or ostensively not in opposition, or meet us in a form of opposition outside their current political system, might well be able to capitalize on this differential. On the other hand, the existential politician should expect to profit by virtue of their transparent, non-deceptiveness, their being better able to elicit the co-operation of others, etc. Moreover, transparency does not need to mean absolute transparency as consensus might concur that certain forms of information should not be broadcast, etc. (42)


As a second problem, an even more important problem arises. Hence this second observation. How can the skillful existential politician square the ‘circle’ if they were to announce their desire to both capture the real center and move the center of the body politic in a direction away from the same towards the objective center and no doubt be derided for sacrificing their apparent principles in a chase for that which the public currently do not desire. So, the politician must determine when and how they will convey or not convey such information pertaining to some of which they may or may not wish to disseminate privately, among an elite and/or publicly either through the release of their own policy statements or conveying such information to the media for their emission of  commentaries upon the same, etc. In the light of this quandary the science of political determination must take on a necessary artistic turn in order for the skillful existential politician to walk this tightrope between ‘saying one thing and doing something else’, ‘by appealing to a public consensus in order to win an election and then heading in another direction in this movement towards the objective center’, etc. To what extent should such different short term, medium term and long terms political intentions be announced? Or, in the same vein, to what extent should the public be better educated in this regard? Then, how might such education be conducted? Through an expert set of sound bites that incrementally illustrate a need, a political imperative, to change direction in this regard? Through a more reasoned set of arguments as to why shifts in political direction will occur, may well need to occur, indeed, should occur in line with the existential determination of the de-ontological imperatives that need to be addressed, or, may well need to be better addressed, etc? (43)


As a third observation we can note the complications that may stem from the complexity of class. How can we apply this philosophy of seizing the real center and then instituting a form of rectification in and through our movement towards the objective center whilst also governing a political system that observes the different interests and needs of the lower classes, middle classes and upper classes some of whom must be exercising political power on the behalf of our skillful existential politicians (since no one politician in a contemporary political setting can now ever exercise sheer power through the mere presence of themselves)? However, I would argue that if one were respectful of how their societies were structures (in general terms of how relatively individual and overall aspirational economies structure that specific social organization in question) then the overall application of the ongoing, overall transcendental reflection should be able to accommodate such collective diversity. Indeed, a policy of fairness, or equitableness in theory, practice and in critique, enacted to that extent possible may well be seen as passable in that respect, i.e., proper, appropriate and apposite in its application.
 (44)


Associated with equitableness we can also note efficiency and evolvement. (45)


A fourth observation would note that equitableness is closely associated with efficiency is an indicator of good governance. All too often governments proclaim an ongoing series of efficiencies but true efficiency is the allocation of minimum resources for investment with the realization of some mode of a relatively maximum return on that expenditure of such capital in whatever form it be accounted in appreciated in short term, medium term and long term conditions (or at least in a reasonable, relevant and essential simulation of such conditions, etc.). All too often governments are quick to claim so-called short term efficiencies when over the medium term and/or long term a relatively greater negative cost should be accounted for.
 How is efficiency to be instituted? By the same manner equitableness and evolvement are also to be enacted, i.e., through the exercise of a pre-well-informed, ongoing, overall transcendental suspension. In such reflection various reasonable, relevant, essential representations are simulated and through comparative evaluation a mode of enaction is adopted and adapted that appears to be the most productive of value, etc., that arises therein and thereafter through such a pattern of instantiation. Reiteration of the same types of processes critically assessing the passability of such instantiation. (46)


A fifth observation noting that evolvement is also necessary from the formation of constitutions to the running of departments, etc. Existential evolvement being more productive of existentially oriented value formation, etc. Evolvement needs to be existentially responsive to the changing nature of the situation to hand be that under normal circumstances or in times of emergency or in times when relatively radical forms of adaptation need to take place through the changing complexion of that type of situatedness.
 (47)

A sixth observation notes the positive role that can be played by passability, namely, an intuitive form of appreciation that deals with the complexity of sitatedness without simplistic forms of reduction or equally simplistic forms of synthesis. For too long philosophical reductionism has ruled philosophical practice and from there has infiltrated through out society. All too often a complex situation is rendered too simple. De-ontological e/valuation, e.g., has an important role to play in our ethical assessment. On the other hand, in our critical existential appreciation of a certain situation such reductionism to de-ontological considerations or pragmatic, utilitarian, efficient, aesthetic modes of reasoning, etc., are more than likely to cast a too simplistic shadow over such an assessment and in the process distort what might be better enacted under such circumstances (if one were more open to the relative uniqueness each and every discriminated position as represented in its simulated situatedness). In other words a more nuanced response may well reflect a better appreciation of the nature of the current situation to hand. (48)

Observation seven notes that all politicians should be held accountable for their (present) actions. Hence accountability. How should accountability be put into practice? Through critical forms of reflection, i.e., enacted through the exercise of a well-informed, ongoing, overall transcendental suspension. Reiteration of the same inputs, hopefully, creating the same sort and of outputs in terms of quality of responses elicited therein. That from such existential insights we are then in a position to existentially enact such oversights in harmony with the same. Such enaction being assisted through the visibility of the politician/s setting out to enact such responsible patterns of response. (49)

Responsibility is the topic of our eighth observation. I would argue that it is the nature of existentially oriented responsiveness that the relative state of resolution enacted through the exercise of a well-informed, ongoing overall transcendental suspension realizes a response that is responsively responsible. How is it, then, that this suspension is able to enact a transformational state that is both responsive and responsible? E.g., in the politician’s negotiation of the complexity of class, given that this suspension is a dynamic balance of ‘self’ and ‘other’, that when this balance is engaged then equitableness follows. Or, e.g., given that this suspension is also a balance of possible-possibilities, entertained simultaneously, that in the suspension of the suspension, almost inevitably the better position will prevail (well at least in theory). Or, given the dynamic and holistic nature of our appreciation, the simulation of re-direction can also indicate trends that might happen, are happening and/or about to happen… hence the ability to simulate possible forms of evolvement both virtually (in a form of insight) and, when and where relevant, non-virtually (through enacted oversight and/or scrutiny through close attention). Thence this propensity for an existential responsibility or transcendental responsibility to ensue through such insights being enacted through oversight. (50)

The ninth observation is of visibility. The politician has to be seen, and, to be able to see, and, able to show what they see, and, therein, demonstrate the possibility of this vision they would wish to be seen through its virtual simulation (through small incremental points of disseminated discourse), and, see out a process that actualized this vision non-virtually through a skillful process of political realization.  (51)


In detail, albeit brief, what is intended in this complex concept of visibility. A politician needs to be seen. To stand out for more than one reason. This could be through some form of insignia that comes to be associated with this person. Or, an exceptional history (perhaps in the military or as an expert in their field, or as someone who has demonstrated excellent competence, etc.). But, the politician must also be able ‘to see’ in a number of senses (in forms that enstructure a successful aspirational economy). They must be able to see the political reality to hand in a form that is realistically accurate, and, have an idealistic vision that is realizable, and, practically envisage what, pragmatically, could be realized… collectively in a form that is transparent, accountable and visible; in a form that is equitable, efficient and passable; and, in a form that is critically reiterable (can be re-iterated in intentional simulation in a passable form be that virtually or non-virtually), substituable (by some other mode of re-direction that is equivalent in its existential richness in its formation of identity, value and contextual grounding [or work]), etc., and, can be critically appreciated through transcendental reflection, via the ongoing, overall transcendental suspension), etc. But ultimately, a politician must actively enact patterns of response (subjectively originated) that are both responsive (of the other inter-subjectively) and, through the transcendent emergence from both also manifest in a responsible manner as just indicated. All of the above needs to demonstrated through a causal treatment of this verb to see; i.e., to indicate, show, demonstrate, etc. A process expressed through skillful forms of discourse constructed and re(-)constructed through the apposite and adequate sequencing of small elements in a narrative that both illuminates and impels sympathetic motivation… that would assist in their capturing the real political center and able to bring that center into a closer alignment with the objective political center as well as establishing the realization of such visionary intent through an appositely and adequately directed dissemination of such power. Given he chaotic and emergent nature of existential reflection, appositely and adequately enacted through the passable exercise of the reasonably pre-informed, ongoing, overall transcendental suspension. In this existential alignment of pre-conditions, conditions and post-conditions, etc., the existential orientation responds in and through a responsive responsible manner that is conducive to an efficient utilization of the resources that need either to be consumed or whose consumption is channeled in some other form. Thence this important, complex concept of visibility. (52)

A return to the topic of unintended consequences forms a tenth observation. As noted elsewhere, all intentions have enacted consequences, being either acted upon or not acted upon, and, through such enaction, in a context of omission and/or commission, having consequences that are intended if competed as intended, mis-intended if not adequately performed; with inevitable non-intended consequences, or, interrupted, perturbed and/or obstruted through the inadvertent entrance of consequences completely unforeseeable for whatever reason. However, with unintended consequences the operator or operators always have an opportunity to escape the same, through a widow of opportunity, if the immediate effect of these unintended consequences is not sufficiently able to influence the course of those consequences given that lapse in time, etc. This leads us to consider the next observation, namely, that here is a need for a consequential analysis to accompany all intentional enaction. (53)

As stated a consequential analysis needs to accompany all intentional enaction and that just as enaction is existentially directed, redirected and/or re-directed via the transcendental suspension appositely and adequately enacted so too should this form of reflection be enacted in and through this same transcendental door. The transcendental dimension being entered in and through the exercise of an ongoing, overall transcendental suspension. The course of this analysis noting pre-conditions, conditions and expected post-conditions in the context of their virtual and/or non-virtual simulations. This analysis also taking into account intentional economies, aspirational economies, enactive economies and expected-and-observed economies in this regard. In the process instituting and determining phenomenal-phenomenological constitutions in theoretical terms of reference, examining hermeneutic use of genres and contexts along with a critical appreciation of the existential and/or non-existential nature of ensuing transformations that fall within the current terms of reference. (54)


The next three observations concern a trio of critical concepts, namely, re-iterability, substitutability and (transcendental) appreciation. Let me briefly sketch out critical import. (55)


The twelth observation notes the important fact that transcendental objectivity can be approached through re-iterability, i.e., the tropes that establish a certain field of transcendental scrutiny can be confirmed through a re-iteration of those same inputs, albeit, with a finer degree of detailization arrived at through such repeated iteration. In other words, a repetition of the same elements that a passable transcendental scrutiny critically dealt with should produce a similar result but not necessary an exact equivalent process and/or content-wise. Just as a mountain observed from one point is confirmed in our repeated observation from another point close enough to let us view the same without too much obstruction. (56)

This brings me to the thirteenth observation of substituability, i.e., that the substitution of similar particulars (as types of events that appositely fall within the same genre-complexes) can be substituted without a radical shift in transcendental directedness in enaction unless by incremental means a chaotic process of re-direction was instituted on the cusp of that region of substituability. (57)

A fourteenth observation notes that overall critical appreciation is objectively arrived at through transcendental reflection once a balance of all relevant aspects and inputs are supplied, etc., and the whole complex is entertained either virtually and/or non-virtually. (58)


A fifteenth observation notes that an existential orientation naturally invokes a certain degree of transcendental reservation, namely, our ability to act on the behalf of others through the passable exercise of the ongoing, overall transcendental suspension given our identification with the inter-subjective nature of the pro-relational stance as observed in an existential orientation. That we can ‘objectively’ operate on the behalf of others given an appositely and adequately enacted existential orientation. (59)


Such observations, hopefully, being of assistance to the politician and their electorate in the existential institution of a more productive process in the existential dissemination of political power. (60) 

6.    Provisional Observations and Conclusions?


It was strongly argued overall, or in other sections of this essay, implied, that a marked divergence between a real political center and an objective center has an adverse effect on the operations of that political economy given that that political society would more easy find expedited social improvements and individualized forms of betterment when these two centers effectively merge in ongoing, dynamic terms of reference. (61)


It was also argued the democratic basis of the dissemination of power meant that power was relayed through points of reiteration, namely, human agents (be they representative or not representative of organizations, communities, etc.). Thence the need for the dessiminator of power to either co-opt or co-operate in the transmission of authority. However, usually, the dissemination of authority is achieved through an amalgam of both orientation. Moreover, given that dissemination is enacted on behalf of the enactor it follows that such power is distributed and radiated out through such re-dissemination, and, that the output of such dissemination can exceed the mere input of the same through constructive emergence, hopefully of a positive nature. That, in the course of this type of process, indeed, of all types of intentional process, existentialization of all inputs promotes an existentialized of all outputs (of a quality that must exceed the mere summation of those inputs given the automatic presence of an excess existential surplus in all forms of treatment). (58)


It was argued that the skillful politician divined the nature of the real political center indirectly through forms of textual analysis and intuitively divined directly the transcendental nature of the objective center, and, with the artistry of an artist oversaw this process of re-direction towards the objective political center. (59)


Politics being the art and science of political enaction, hopefully, enacted for the betterment of society and the betterment of the individual, etc! (60)


Fifteen observations were also noted, namely, transparency [42], dialectical artistry [43], equitableness [44], efficiency [46], evolvement [47], passability [48], accountability [49], responsibility [50], visibility [51-52], unintended consequences [53], consequential analysis [54], re-iterability [56], substitutability [57], appreciation [58] and, lastly, transcendental reservation [59]. (61)



          



     Noël Tointon, Off the coast of Sydney, 16.12.15.

� 	Although, ideally, the politician aims for the real center in order to be elected (and stay elected) they also need to steer the body politic back to an objective center for the better ‘health’ of that political community. Consequently, they need to recognize in what manner movement is both to or away from these centers in order to understand current trends and in what manner they might need to change, etc. Hence this need for a comprehension of movement both ‘to and from real and objective centers’. By ‘health’ is meant both the promotion of positive advantages in opportunity, etc., and the de-promotion of negative disadvantages like extremism, de-empowerment, disenfranchisement, inequality of opportunity, etc.


� 	I would argue that Husserl draws a distinction between the (analytical) reduction and a suspension (that generally mirrors the balance between field and focus). That after or before a process of reduction we would need to also invoke a process of synthesis, etc. Hence these three moments or polarities as just noted along with their mirroring of the gestalt field in its tripartite formulation. I am sure that there would be a number of scholars who might object to my creative interpretation of Husserl in this complex manner and in accepting that fact I refer to my interpretation as a re-interpretation rather than a carefully enacted, closely conducted (re)interpretation.


� 	Embracement has been defined elsewhere as that overall relationship to our embodiment/s, embeddednes/es with others and embankment/s with the environmental world at large, as well the overall relational interactions between these three aspects (mirroring the objective, subjective/inter-subjective and objective dimensions respectively).The objective dimension deals with objects, object-states in the inter-objective dimension and is not to be confused with the intentional objective as the intention object (be it as an object or object-state, etc., i.e., as an objective to be intended towards [in a first traditional sense of the expression ‘intended’]).


� 	The example I often cite is ‘rescuing a child form drowning or about to drown’. Once we have discharged our de-ontological duty in accordance with the requirements discerned in that relaitonship then we can divest our interest in that relationship since the ongoing interaction with that child, hopefully,  is now longer necessary.


� 	Refer to Part I, paragraph 5.


� 	Ibid.,,  e.g.,30, etc.


� 	Refer to paragraph 13.


� 	This formula can be applied to theoretical propriety, practical appropriateness (of genres utilization and contextual representation, etc.) and theoretical appositeness. Or, we could apply this formula to phenomenal-phenomenological propriety, hermeneutical appropriateness and existential appositeness. 


� 	A number of Australian ex-civil servants have voiced concerns at how governments are outsourcing departmental work, how departments are no longer as capable of policy formation, how an over-removal of management has created a loss of ‘corporate memory’, etc.


� 	In the formation of a well-thought out constitution we should have meta-constitutional principles where the constitution is allowed to adapt to changing circumstances through the exercise of certain mechanisms that permit such changes. On the other hand, a good constitution should also have measures that ensure equitableness and reasonable modes of efficiency can also operate, etc.





