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Part III: Examining the Potential Role of 

Correlations, Alignments and Transformations 

In the Existential Dissemination of Power?*

0.    Pre-Introduction


In Part III I am going to explore the possible role of the tripartite formula ‘correlations, alignments and transformations’ in the exercise of an existential dissemination of power. (0)

1.    Introductory Outline

First, I am going to indicate that so-called first principles in a philosophical discourse are of no use in the political arena, but, that a use of this substitute formula of correlations, etc., can be of help to both the political philosopher and the philosophical politician… as well as all others who have an interest in seeing out and overseeing an existential dissemination of political power on all levels of inter-subjective engagement. (1)


Second, having introduced the theoretical aspect of this topic I now set about demonstrating how this philosophical position might be applied in practice. (2)


Third, I now examine what critical recourse we have in being able to exam the extent the existential dissemination of political engagement has been or has not been put into practice, or, could have been better instituted. Asking, also, in what manner do we go about a critical appreciation of our situatedness in this regard? In effect, determining the comparative existential richness realized in and through such engagement as well as answering the two important political questions as to what inter-subjective improvements have been realized in the course of certain political processes and what subjective betterment has occurred on a subjective level for individuals in general and/or in particular demographics or in specific instances? (3) 


Lastly, I note a set of provisional conclusions and observations. (4)

2.    Theory


Some misguided philosophers insist on so-called first principles. But in the exigencies of the political arena the practical person takes into account what is already to hand and has no time for what is irrelevant and controversial. Such disdain should not extend to the discipline of philosophy per se given that we need to note where we stand now, have an ability to argue from such data (correlations), establish forms of agreement (alignments) through argument and arrive at a clear and distinct understanding of what needs to be done through processes of political enaction (transformations).
 (5)

*For the latest version of this paper: www.homestead.com/noelshomepage/noelshomepage4.html

I would argue that instead of so-called first principles let us approach our political topic concerned with the existential dissemination of power through the use of correlations, alignments and transformations. (6)


I would also argue that a dynamic balance of these three aspects or polarities would also establish the productive functioning of the ongoing, overall transcendental suspension, and, being engaged in such transcendental reflection, would assist in the instigation of the existential dissemination of political power. Why!? Because it is through existentially oriented enaction that we find the existential dissemination of power along with its greater propensity for both inter-subjective improvements in social infrastructure and subjective states of betterment when existentially engaged in the political domain. The establishment of greater enrichment of our existence with-others, before-others, being the main raison d’être for the coursing of political enaction. (7)


In a theoretical frame of reference we have an exposition with a particular focus on phenomenal-phenomenological correlations and a general concern with correlations, alignments and transformations. In a practical frame of reference we have an exposition with a particular focus on hermeneutic alignments and a general concern with correlations, alignments and transformations. In a critical frame of reference we have an exposition with a particular focus on existential transformations and a general concern with correlations, alignments and transformations. (8)


‘Correlations’ are facts, data, etc., treated in a phenomenal-phenomenological manner, i.e., treated as possessing an iterable, essential nature… being of a certain phenomenological type (as more or less systematized in our appreciation of ‘sense’; i.e., a relatively integrated mapping of the type of reality to hand. Such realities, in matters of type, being intimately linked to associated genres and contexts of deployment. E.g., water, if potable, is drunk. If clean, can be used to wash one’s self. Or, if ‘gray’ can be used to wash the car, hose down the path or water the garden. ‘Water’ is usually experienced as a liquid. But also can be know in the form of a solid in the form of ice or as a gas in the form of steam, e.g. All of these descriptions have prescriptive associations. Potable water is drunk but non-potable water, usually, is not drunk as it stands. Genres and context descriptions, e.g., are already forms of alignment. In the political arena alignment also takes the form of political blocs. (9)


What correlations might the politician be concerned in determining and possibly wishing also to determine the truth states of such descriptions-prescriptions. A so-called fact may not be a fact for a variety of reasons (if only through discordance with our close representations of reality albeit as seen from our own perspective). What facts or data might the politician need to consider? Statistics, polls, elections where people vote, questionnaires, various current, controversial preoccupations iterated in the community, etc., reiterated by the media, etc. (10)


Correlations noted can then be found to be aligned or not aligned in certain relevant frames of reference. Thence their collective treatment as alignments. Or, such alignments can be treated as individual correlations. The simulation of a dynamically balance interaction of correlations and alignments can then be emergently re-treated as transformations (in a non-systematic existential sense), and, these three orientations can then be treated as productive of a systematic sense of the existential (through their invocation of an overall transcendental suspension operating in a trans-cognitive, judgmental state of transcendental reflection). (11)


The skillful politician needs to know the political reality of that to hand. I.e., facts (correlations), the apparent truth status of such facts, the comparative nature of their disposition (alignments and non-alignments), and, the consequences of such interactions of the same (transformations, arrived at through incremental patterns of iteration). A politician also needs to know what concerns the public have and an understanding of present trends. Historical appreciation of the present has its difficulties. Historical appreciation needs to sort through various correlations in order to discern relevant alignments in order to construct informative narrative/s that can then be used to interpret the relative placement of correlations associated within such heuristic devices. One way to discern relevant historical trends is to observe what anxieties that society in question appears to possess through a statistical analysis of textual reports. In this regard, e.g., the media can be analyzed. Or, in contrast, textual absences could also be noted as forms of inter-subjective oversight (in a more negative sense of ‘not being seen for some covert reason’ 
). (12)


In essence, the skillful politician needs to know how things truly are, and, of course, what they are up against in terms of an opposition. Given that politics is conducted and enacted through the co-option of blocs it follows that this politician also needs to know what opposition they find both within this bloc they stand within or set of blocs that they stand with besides any other opposition exerted beyond such alignment. Obviously, having a good grip on what reality is already to hand is an ideal place to begin such political appreciation and exercise their existential discrimination, etc! (13)


Just what is this ‘existential discrimination’? (14)


Engagement, as already noted, is a coming together of an ontological encounter with an epistemological recognition. Recognition must be able to appreciate the intentional structures of that being encountered… otherwise there is nothing there for us to encounter, and v.v. Recognition must be of that encountered be it virtual and/or non-virtual. Being encountered means being recognized. Recognition implies we have the genre/s of recognition that allow us to intentionally recognize that being encountered. In such engagement what determines its existential orientation is whether we view such engagement more through the lens of that relationship or from some de-suspended point of view be that imaginatively from the perspective of that being encountered in an objective dimension and/or from an inter-objective dimension and/or subjective dimension and/or inter-subjective dimension.
 In a more fully suspended form we automatically take a pro-relational attitude that is simultaneously existential in orientation. ‘Orientation’ by virtue of the fact that the relatively existential orientation is dependent upon the process of an existentialization of the relatively non-existential and so can be neither purely existential nor non-existential. Conversely, given that the relatively non-existential is realized in and through a process of de-existentialization it follows that the relatively non-existential likewise cannot be purely non-existential. That, in essence, the relational orientation must be engaged and any disruption of the relativity of that process of relating is the death of that relationship and the death of all that might have been entailed therein. Furthermore, an existential orientation is a refinement of this dialectic and is realized through a process of resolution, but, absolute resolution is ‘death’ and, in an equally impossible contrast, nothing being realized implies nothing that could ‘die’. Hence ‘death’ itself is impossible except in metaphorical terms or in relative terms as a state of transition. An apple does not ‘die’ it rots away. Such ‘deathlessness’ offers little comfort unless one takes heart in the continuation of the existential impetus through the ongoing consequences of one’s being before-others, being with-others. We are witness to this continuation of existential innovation through the persistence of infrastructure, language, sense of community, nationhood, existential insights, literature, etc. (although, it is also true, that all compounded things in themselves have no absolute continuation in identity except through causal consequences…). (15)


But there is one form of eternity that is ever-present to us, namely, the eternity of the living-now! And it is here that the existential orientation is primarily located given its transcendence of the historical orientations of the historical past, historical present and historical future. An identification with the immediacy of the ‘here and now’ is realized in and through the ongoing overall transcendental suspension… implying the suspension of the objective, inter-objective, subjective and inter-subjective dimensions and all found therein. Through such a suspension we take on a relational orientation in and through our embodiment/s (with things, etc. from being embodied), embeddedness/es (with others) and embankments (with this world as lived). Through de-suspension of the suspension we are released from this relational world to live in this world as lived. Though ongoing suspension, de-suspension, etc., we ensure the continuation of this existential orientation as an existential attitude of being open to the richness of this world as lived. It is in this overall dimension of embracement that political engagement is at its most productive… where social improvement and personal benefit is best operated from and enacted… (16)


The political will can only be enacted through co-operation, be it co-opted or otherwise. The skillful politician knows this well… that all political enaction must be mutual to some extent (but not necessarily symmetrical in this regard… not that that could ever absolutely be the case). In other words, all political enaction entails obligations! (17)


All obligations are read in and through aspirational economies. However the existentially oriented person is not absolutely beholden to their own aspirations. Thence these two orientations in political dissemination, namely, a relatively existential orientation and a relatively non-existential orientation. (18)


Let me explore what is implied by engaging obligations, etc., in the course of a relationship? All relationships are engaged in a dialectical space between, but not equal to, the polarities of ‘no difference’ and ‘too great a distance  (to cross and resolve)’. This is observed in the maxim – “too much difference, no relating, no difference, no relationship!” (19)


In pursuit of this understanding of what is entailed in obligations, etc., let me explore the following thought experiment. If a relationship cannot be engaged between two identical things or agents how would it be possible to have a relationship with one’s self (as it appears possible through talking to ourselves, acts of remembering, imagination, etc.)? We may often joke that ‘we would not get along’ if we were to meet ourselves in the form of an identical double. In the light of this relational maxim the truth of the matter would be that we could not get along at all, full stop. But, we still have this thought that we can talk to ourselves so how do we metaphorically square the circle in this regard? By noting that difference will and does and must occur and be maintained for the relationship to be engendered either virtually and/or non-virtually. So, e.g., two identical copies of ourselves, like identical twins, do not have the same existential descriptions in terms of location, e.g., etc. Or, if we are ‘talking things over’ with ourselves we create a divergent doubling up by proposing a certain strain of thought and then counter-imposing a parallel difference in some form or other. E.g., ‘should I go to the picture tonight with x?’ or ‘go out for a meal with y?’ These two ‘I’s’ are now different. So, we can create this degree of difference through counter-positioning alternative possibilities through paralleling, qualifying, negating, altering the same, etc. Indeed, in order to exercise the ongoing, overall transcendental suspension this form of parallelism must be engaged on both a global and local scale. E.g., should I go to the pictures with x? should read, in deeper logical detail, as ‘should I go the pictures with x or should I not go to the pictures with x?’ Or, metaphorical thinking utilizes a conjunctive suspension rather than a dis-conjunctive suspension. So, e.g., that person over there looks like x should read, in deeper logical detail, as that person both looks like x and does not look like x (unless we find we can literalize the metaphor through an equation that ‘that person is x!’ (so, in which case, we can no longer treat that statement as metaphorical).
 Examining this thought experiment (of engaging with an identical double) implies that we could relate by virtue of a set of differences present or created, etc., despite such otherwise near equality. However, the point still applies that it is the resolution of difference that constitutes the relationship, and, the ongoing resolution of that difference that constitutes the persistence of that relationship. In this light we can now refocus on the relational nature of obligations, etc. (20)


Through simulation let me examine a number of economies from the non-agental to the more complex forms of agental interaction in order to examine the symmetries and asymmetries of interaction (from, eventually, a political perspective). (21)


Imagine the Earth is being ‘bombarded’ with a type of particle that just does not interact with the same. For both parties it would be as if neither party existed for either of them. Now, let us tweak this scenario a little and have these two states occasionally interact. Under these circumstances we have a form of transformation in some form of other. There could be a subtle perturbation with the relatively moving particle being shifted slightly off its incoming trajectory (the Earth moving even more subtly of its ongoing trajectory to such a degree that could only be ‘measured’ hypothetically). Or, interaction could be less subtle with some form of a transition or transformation involving a change in that particle’s state, say, that particle becoming some other sort of particle or being broken up into a number of particles some of which may or may not be different in type. How are we to envisage the process of interaction whether it be purturbative, transitional or transformational in complexion. In a perturbative transition some exchange mechanism would need to be invoked in order to explain how that lighter particle was redirected in a different direction? Or, in a transitional-transformation where the lighter particle in question becomes some other sort of particle (or even a copy of its self) how might we explain and metaphor this form of a transition? Or, if the incoming particle were to ‘collide’ and split into a mix of other particles, some of which may or may not resemble the original type of particle before that collision, under this scenario how might we explain that form of a transformation? Well, particle physics comes to our rescue to some extent by supplying a number of metaphors and equations, etc. E.g, conservation of energy (and angular momentum), exchange mechanisms, virtual particles and non-virtual particles, etc., etc. Let us explore what possibilities might be mined here in our examination of interactions between agents and non-agents, inter-subjectively and within and between institutions, namely, some form of transformational invariance of some semblance of a core-identity (to the extent, e.g., that we can never arrive at an absolute transformation of matter into mere energy, and v.v., etc.), etc. (22)


With this theoretical background in mind let me now introduce modes of interaction involving agency in some form or other. (23)


Imagine one agent interacting with a chair. The person in question goes over to the chair and seats themselves down upon the same. We have a conservation of matter here – one chair and one person remains one chair and one person; albeit the person is now seated. On this macro-scale we can invoke no exchange mechanism. We can note that the chair and the bottom of that person can interact by virtue of their material commonality (as an instance of a non-differential). A relationship is in existence through the sheer fact of contiguity in both spatial and temporal terms of reference. The relationship is entered into… and left when that person stands up. (24)


In contrast look at the relationship between two people who know each other. They are both walking towards each other on a deserted street and meet quite by accident. If these two people did not know each other they might have passed each other without saying anything, or, looking at each other in anything other than a cursory manner. However, these two people are friends and take some pleasure in this happenstance. They signal their recognition. They stop and chat for a few moments and, in parting, wish each other well after having agreed to meet soon. Here we can invoke a series of exchange mechanisms. They recognize each other and signal the same. They greet each other, exchange news, agree to meet soon and, in parting, wish each other well. Such exchange mechanisms involve forms of information that are actually exchanged. All this is both expected and unexpected. When we see someone we know we expect them to signal that. How exactly they may do that is not exactly known. We might expect the other party to say “hi”, but, how they say that can only be guessed at. The parties see each other and signal an awareness of this same state of affairs. We could say their trajectories are perturbed. They stop for a few moments of conversation. They might even have had a coffee together nearby but we can assume they both have more pressing plans given their different, non-coinciding directions of transit, their partial and temporary intersection and the continuation of their respective paths of travel. What are these units of exchange? Units of information both expected, in terms of genre, and unexpected as to the final form of their co-authoring, given that these two people are involved in the co-authored formation of a brief conversation and not the delivery of two monologues. Such information is indicative of the nature of their relationship, i.e., as friends who have not seen each other for a short while and wish to keep renewing their relationship. These texts can be seen as ‘correlations’, i.e., textual reports suitable for phenomenal-phenomenological examination; as ‘alignments’ through conforming to genre expectations; and, ‘transformations’ given their perturbation of trajectories both present and future in orientation. Perturbations might be described as a sort of dance between different but quite similar parties. So, e.g., particles ‘dance’ with fellow particles, and, people ‘dance’ with other people, etc. Contiguity in some form, be it virtual and/or non-virtual in manner, is also present.
 But what is it that directly signifies a relationship is in place? The ‘presence’ of a relationship whose relational existence is in a proportional measure to the existential excess generated in and through the same. Now, if two strangers were to pass on that street they might ignore each other or, perhaps, signaled their open friendliness to each other in a simple “hi” or “hello”, a smile or nod of the head or similar. On the other hand, these two friends ‘re-new’ their friendship by signaling their continuing interest in each other through this process of exchange. They do not merely conform to expected patterns of engagement but evince a genuine desire to meet very soon. They both suggest a public occasion when they know they will be both meeting in order to plan something more substantial in this regard, indicating their seeing perhaps a film or play together with a meal before or after this event. So, some form of contiguity may be necessary, still, it is the comparative existential excess expressed through that period of direct interaction that indicates the degree that that relationship is in some form of actuality through such actualization (or ongoing re-actualization). We might measure that in the quantity and/or quality of information exchanged between these parties. As a rule of thumb, we might say, that degree of information that appears to be more than that merely expected under such circumstances if those circumstances were merely the passing by of people known through association rather than as friends who both mutually sees themselves as ‘friends’. There have been occasions when I have been running late or about to run late when I inadvertently meet someone who I just have to stop and catch up with, with numerous things you want to say in the space of a few moments with the other party equally enmeshed in the intensity of this engagement. But obligations being what they are we both have to disengage and continue on our separate ways in order to fulfill those social expectations jointly imposed and self-imposed upon us. So, in this regard, we might say that it is the density and/or intensity of exchanged information that charaterizes the existence and richness of that process of interaction and is indicative of the comparative existential excess as a surplus of value that expresses the effective facticity of that relationship in question to exist in its engagement above and beyond the mere summation of its relational components, settings, parties, etc. A ‘difference’ that metaphorically compares to ‘the passing on the street of two strangers’ versus ‘the passing of two friends’. In this regard contiguity implies at least a minimal form of relationship, whereas, in contrast, the actual exchange of information indicates the comparative richness or poverty of that instance of interaction in the light of both expectations and non-expectations concerning the same. A richer relationship throwing open a more chaotic arena to the extent expectations are delivered either in a novel manner and/or to a extent greater than that merely expected. How might we apply these insights to date to an examination of the relational process of engagement/s exercised in the dissemination of political power? (25)


What might be involved when someone asks someone else to do something… perhaps begs them to do x… or orders them to do y… or suggests they should do z, etc. Now, some might argue that a relationship between agents must involve some form of reciprocity and that the more visible form of this is gift-giving. Given the implied presence of intangible aspects in this process of exchange we might also be able to invoke the metaphor of the iceberg to the extent the visible part of a relationship is only a small portion of the total relationship when the invisible aspects of a relationship are also taken into account like promises, obligations, expectations, verbalized requests, goodwill, ill-will, ambitions, contract considerations, compactual considerations, discharging of debts, transmissions of information along with commentaries on its status in terms of truth, factual assessment, interpretative formations, the ongoing rectification of interpretations, etc., etc. (26)


Obviously, in inter-subjective (and intra-subjective
) relationships a large degree of the relational value is going to arise through these intentional frames of reference, i.e., genres, etc., that allow us to identify, value and operate these fields of e/valuation imposed upon our engagement with the same. A chair, e.g., is seen as a chair and no longer a mere piece of wood (and/or plastic, metal, fabric) from which it was fashioned under the intentional agency of its originating chairmaker. Moreover, it is re-engaged as a chair regardless of whether it is made from wood or otherwise. Subsequently, the world is lived through re-engaging a complex web of intentional fields as they are intended to overlap in our meeting with them in our passage through this enriched world as lived. A wooden chair, e.g., is no longer a mere piece of wood and can also be an infinite number of other things from something to stand on, to sleep in or use to defend yourself from someone about to hit you for whatever reason. It could also be an art object, a piece of retro nostalgia or just a pile of junk (regardless as to whether the chair still functions as a chair or is damaged). Indeed, how we might engage or re-engage with it is actually open-ended even though its form might dictate much of its functionality as a chair. So, this object, and all other artifacts and natural, non-artifacts found in the world can have forms of functionality ascribed to the same that may or may not effectively be able to be discharged in that manner as intended as such through being operated in that superimposed manner, still, it will be the case that to read such functionality in the manner as ascribed, whether discharged or not, implies that our complex reading of that matter must engage all intentionally formed fields as found relevant in that regard. Moreover, given that there is no absolute boundary between the objective dimension, inter-objective (of geographical and historical space-time), subjective dimension (of the intra-subjective and inter-subjective engagement) and inter-subjective dimension it follows that all four dimension would need to be considered to some extent or other. Furthermore, as all intentionally directed engagement is motivated in and through an aspirational economy (or set/s of competing economies in varying degrees of inter-harmonization) it follows that we must also exercise overlapping phenomenal-phenomenological, hermeneutical and existential modes of engagement. In this regard we could say that, basically, the phenomenal-phenomenological orientation deals with the ‘reality’ of the textual dimensions, the hermeneutical orientation deals with the ‘pragmatics’ of meta-textual genre and contextual considerations (in its linking the ‘real’ and the ‘ideal’), and, the existential (in its non-systematic sense as a moment in the ongoing, overall transcendental suspension a.k.a. the overall hermeneutic circle of comprehension, etc.) deals with the ‘ideality’ of that aspired to. Given these inter-linked overlapping ‘readings’ we could say that we have a matrix of three by four elements; i.e., three moments x four dimensions, i.e., for a total reading of twelve values. E.g., a chair could be seen as a wooden object in an objective dimension with a geographical location and history in an inter-objective dimension, be owned by myself and once made by a factory of furniture makers. These four dimensions be augmented with parallel textual, meta-textual and non-textual commentaries such as, e.g., that the chair was made by Chippendale, is very valuable and, now, no longer sat upon, etc. Then, given these three moments have their parallel in and between phenomenal-phenomenological correlations/political intentions, hermeneutical alignments/political blocs, and, existential transformations/political enactions, we can see how such reports might be indicative of a relatively profitable political approach. We can do this by running various simulations within scenarios and/or between slightly different scenarios. Testing various interpretations to see to what extent such statements have direct and/or indirect political ramifications, etc., or, whether, effectively, that may not the case given that a political reading in some situations will appear to add little value, etc., overall, to the non-politically oriented value already found present in that critical examination. E.g., doing a political analysis of the gardening that needs to be done seems a pointless exercise, whereas, in contrast, a political reading of a certain religious situation (and/or v.v.) may, under some circumstances, not be such a profitless task given that political identity, etc., sometimes is cast in a religious mantle, and v.v. (witness the recent mixing of Islam and extremism in an Islamist political philosophy). (27)


In such a scheme absolute (absolutistic) readings have no place, can have no possible meaning… just cannot be engaged, etc. Consequently, these dialectical moments correlatively reflect each other to a certain extent although they can also be defined in and through the joint, negated correlativity of their opposing moments. Still, beneath such relatively superficial differences we have the same epistemological mechanics and dynamics. Indeed, on this deeper level in epistemological organization we could invoke a form of holism given that through their ‘apparent’ interactions we have a co-relational space that then engendered such differences (in orientation, etc.) on a relatively more superficial level of apparent function (and its subsequent analysis through these lenses of the phenomenal-phenomenological, etc.). In an aspirational economy the realism of where we begin must have some tangible connection to where we wish to aspire to. Similarly, how we get there will be reflected in the pragmatics of such minor transitions and major transformations being envisaged and enacted. E.g., in this house I wish to walk from this room to another room. What I aspire to, here, must have some resemblance to where I am travelling from, namely, one room to another room… and how I get there is through the doorway via my walking upon the floor (and taking the stairs if that is also intended), etc. This example may be trite but is indicative of what must occur in the process of aspiration and its motivation of intentionally directed patterns of enaction… being in this instance merely walking in a manner that takes me from this room to that room as intended. This expression ‘intended’ meaning both ‘the intentional objectivity intended’, namely that room, and ‘the motivation behind such virtual or virtual and non-virtual enaction’. My walking to that room rendering this enaction as now no longer merely virtual in orientation; i.e., as merely being thought about only. (28)


In my recent looking at disciplines as ‘disciplines’ and recasting the discipline of philosophy outside a model based on so-called first principles I proposed the use of this trio of correlations, etc., to apply to these four dimensions of the objective, etc. In this series of essays I am attempting to take a more practical approach by seeing how this remodeling can also be applied to other disciplines such as, in this instance, to the sphere of the political. Rather than confuse philosophical correlations with political correlations I have renamed ‘correlations’ as ‘political intentions’ as expressed, found, interpreted, re-interpreted through forms of textual analysis primarily centered in phenomenal-phenomenological modes of examination, although, as suggested in the previous paragraph, being also able to invoke hermeneutical and existential modes of examination as well. Likewise, with ‘alignments’ being renamed ‘political blocs’ and ‘transformations’ being renamed ‘political enactions’. The primary mode of examination of political blocs being hermeneutically oriented, i.e., meta-textually concerned with the performance of genres along with a contextualization of their performance, etc., whilst also being able to be examined through both phenomenal-phenomenological and existential modes likewise, etc. Political enactions being primarily linked with transformations as well finding supplementary forms of examination through phenomenal-phenomenological and hermeneutical modes of examination as well. Framed in this way we are given direct and indirect links to a variety of techniques for such investigations a number of which are merely being alluded to (in order to render this complex approach not as complex as it could develop (if I were to invoked ordered forms of analysis, processes of treatment-retreatment, a concept of passability consisting of propriety, appropriateness and appositeness in accordance to how we define or redefine the manner of their application, etc.
). (29)


How might we demonstrate this scheme of correlations/political intentions, etc? (30)


An aspiring politician is in need of information. In a mature democracy (or any form of political dissemination of power) to some extent that politician must represent their ‘electorate’ (be that domain repressed or able to fully express its political aspirations, etc.). Extreme non-representation is just as impossible as perfect representation. Somewhere in between the politician must find their best point of representation, or, at least a better point of representation. As already hinted a politician obligates and is obligated in their obtaining and maintaining a position of political power. Without some form of representation, in this regard, a politician is not able to efficiently exercise an engaged form of manipulation of their electorate be that in existential and/or non-existential terms of reference. ‘Engagement’ implies an encountering and a recognizing of the phenomenal-phenomenological nature of that electorate in order to appreciate what has motivated, motivates and/or might motivate that electorate to ends that are concordant or not so concordant with both that politician and their electorate. Ends to divergently wide would spell trouble for that politician and ends not divergent enough would suggest a politician with little visibility (in all its senses as outlined in the previous essay). Some difference is desirable but too much difference is not desirable. Either position being able to cause grief for that politician if not astute enough to perceive what stand they need to take on the behalf of their electorate. How might this stand be delineated? Through the exercise of an informed, ongoing overall transcendental suspension. This being ‘informed’, for a start, being primarily derived through a reading of political intentions as tabulated through forms of textual analysis noting aspirations, voting intentions, issues, controversial matters, non-controversial matters that might also need to be noted, obligations, current political perceptions discerned through focus groups, etc., etc. The skillful politician also needing to satisfy some of the needs of their political class, other elites, the middle class and lower classes… and taking on board whatever else might need to be noted and responded to in a manner in keeping with the relational nature of the relevant pro-relational stance needed to simulate that situation as found to hand. An experienced simulation of the stance being exercised in such trans-cognitive, transcendental reflections that better capture the current and long term spirit of the existential as found appertaining to that specific relational stance. This stance being re(de)fined through being sensitively simulated in and through those critical reflections able to existentially respond to the invitation of such responsive-responsibility… (31)


A relationship between agents is indicated by gift-giving.
 Now both gifts and obligations are exchanged. Such relationships are contractual or compactual, although, more correctly, an amalgam of both with an orientation one way or the other.
 Now, gift-giving cannot be ongoing except as a potential. On the other hands obligations are permanently present although their net impact is eroded over time and through the distance or death of their donors or through reversed gift-giving or the perceived discharge of some or all of those obligations.
 This area of human interaction is a minefield for the skillful politician to navigate and negotiate (i.e., avoiding the acceptance of some and accepting, in an acceptable fashion, the latter).
 What can we say about this necessary dimension of reciprocity? (32)


A dynamic relationship is asymmetrical. A gift is given and some form of obligation is engendered. If we were to swap gifts of near equal value at the same time obligations, effectively, are cancelled. In theory the relationship is annulled or terminated. So, we give token gifts in symmetrical exchanges and perhaps gifts of unequal value seemingly at random. Or, our swapped gifts bespeak a thoughtfulness above and beyond its mere intrinsic value. Or, we serve the other party or parties with our time or patience or wisdom or skills or merely being there for that other party or for those other parties, etc. Or, gifts are given to x who gives a gift to y who gives a gift to z not necessarily at the same time, etc. Or, in the other person’s name a gift is given to a charity or cause or institution more in need of that donation be it in the form of money or some other form of exchange. As noted, a relationship is evidence when there is gift-giving. This is the natural scheme of things and the skillful politician needs to navigate and negotiate this potential minefield (mindfield) given the exigencies of the contemporary political scene with its now louder calls for transparency and accountability. In the midst of this changing field of conventions how might a politician become more visible if they are not allowed to give gifts and receive the same in any manner that might be deemed to be corrupt? (33)


Obviously, we have a philosophical problem of great complexity to deal with – just how should the contemporary political scene be organized in such a manner so as not to be deemed corrupt without taking away this natural feature of relationships that demands forms of gift-giving for the very existence of those political relationships?! As already argued, the power of a politician is exercised through a political bloc that interprets and oversees the enaction of the politician or politicians who have engineered that form of enaction. Political blocs might be a few friends of the politician in question, or, their party, or, the committee of their electorate that decides just who stands for that party in that electorate, or, a number of parties that form some form of a coalition, or, the political assembly as a whole in which that politician or group of politicians in question have agrees to act in some form of concert with that politician or those politicians who have successfully lobbied for such a pattern of enaction. However, the system, anywhere and everywhere, seems to run well enough without being paralyzed by one existential crisis after another. Like the rest of life, complexity of decision making need not be smothered in a complexity of decisions. The essential nature of our decisions can be exercised and conveyed to others despite a complexity of factors and rulings that might seem to suggest that we would be lucky to get started let alone able to work through the complexity of such decision making. Often the use of a key word or expression in the form of a succinct phrase or sentence is all that needs to be emitted in this regard. Then, meta-observations are sometimes substituted that then allow us to think we have successfully mastered all the issues in such subtle forms of decision making and overseen subsequently without too much ado.
 (34)


As intimated we have a philosophical problem but, in political reality, only half a problem. On a closer inspection we would find genres and meta-genres of behaviour that would assist the politician and their electorate to find a politically safe passage through this political minefield. Politicians are continually tweaking donation laws, e.g., as well, I might add, of finding ways around the same. In the next section let me explore this topic, but, for the present, let me continue to delve into this aspect of human relations that demands reciprocity in our relationships but within the norms of fairness, a level playing field, transparency, accountability, a removal of corrupt practices that distort the democratic arena, suppress the voice and will of the people, etc., and, in effect, oversee the preconditions for an existential dissemination of political power. (35)


As suggested, and implied, we can approach this philosophical and political problem by inventorying what types of gift-giving have been in evidence in the past, are currently permitted and, perhaps, those that should only be sanctioned along with the obligations that appeared to accompany the same to that extent such intentionality can be demonstrated through textual evidence. The model here is this: a certain type of gift is given to a political entity with the expectation of certain performance or return in mind in accordance with genre invoked in that act of gift-giving. In this we need to observe whether the act of donation was more compactually oriented and/or contractually oriented, and, individually donated or more collectively given, whether such reception of that donation was personally or impersonally received and whether a performance and/or return was intended through a process of such relational exchange. Let me detail the elements of this scheme. (36)


In and after the event of a disaster, e.g., people often generously give money, etc. Such a donation, usually, is compactually oriented in its motivation. Donations could be from an individual or collectively from an organization. Under such circumstances a return is not expected but a successfully intended performance is hoped for, namely, the desired relief of those effected by that disaster (and its non-diversion into the pockets of those not nominated by that crisis). That gift could be personally received by someone effected in that adverse situation or it could be handled by an organization representing the same. Hence the parameters of this scheme. (37)


Or, at the other end of the scale, in a political situation, a corrupt donation could be given personally on the behalf of a business currying favour with a certain politician belonging to a certain party who they hope is collectively favourable to seeing out an intended quid pro quo to the extent such expected benefits for that business find the desired legislative outcomes, etc. To some considerable extent, although rarely formalized, we have here a type of contractual setting that x is given or done for the obtainment of y. In other words gifts entail obligations and the fulfillment of those obligations is expected lest that process of gift-giving is minimized, curtailed and/or diverted to more profitable political pastures. (38)


One must be amazed at the generosity exhibited by the world of business, wealthy donors, unions, e.g., etc. In this we can only be heartened that democracy is so evidently supported by such selfless benefactors some of whom give to all sides of the political spectrum. So much is given. No doubt some of that which is donated is given with ulterior purposes yet with no guarantee that such wishful expectations will ever find any form of realization. All organizations need to be financed and it good to see that the political field can find such firm support that oversees the viable continuation of our political institutions.
 (39)


There is the saying “money talks” and another dictum that “money is power”. Today there are some businesses, usually multi-nationals, that have budgets greater than the economies of scores of the poorest countries on this planet. Often run by executives that are totally non-elected, encompassing organizations and brands whose interconnections, political and otherwise, we have little awareness of but whose collective presence on the world stage has profound political ramifications rarely thought about.
 Witness how the tax regimes of numerous countries are circumvented and often legally subverted by the economic power of such faceless behemoths. Notice how it is often the case that as a country gets wealthier overall the percentage of its tax revenue progressively falls year in and year out, and, how in a number of first world countries the middle classes are also being progressively disenfranchised through a loss of wage parity and through governments no longer being able to support the level of services and infrastructure expected by its citizens.
 (40)


We have a formula here, namely, a donation d in a compactual and/or contractual environment e, given by x to y with or without obligations o with the latter taking the form of expectations in performance p and/or expectations for a returned benefit b. 

I.e., d/e – x from y (o= 0, p and/or b) (41)


Given that we are talking about obligations expected to be fulfilled, as either performance related and/or benefits related, we may as well ignore those compactually oriented gifts that are given, thoughtfully or thoughtlessly, with no purpose in mind. In this regard we could classify the following list in these terms as noted, e.g., a politician asking for our vote by promising a certain set of policies; a politician or party actually buying a vote or paying a delegate to vote for them or with them, etc; a non-politician giving a politician money or something else of value in order to secure a certain favour; a political party promising tax cuts; or, the same offering some form of enfranchisement for a minor life-world; buying tickets in a proverbial chook raffle in support of some political organization; one politician negotiating with another politician of the same party or of a different party in order to secure the passage of a certain vote or a vote for or against a certain piece or package of legislation; paying a membership fee or similar to a specific organization that acts as a proxy for a political party in order to get the so-called ear or time of a certain politician, etc. Into all of this we have other forms of political representation, by both politicians and non-politicians to either politicians and/or non-politicians from lobbying, petitions, protests, debates, advertizements, etc., that also steer between the democratically respectful to the non-democratically disrespectful (in a democratic context), etc. Again, however, we need to refer to precedents, past and recent, in order to clarify what the current official position is at this moment in time as it is found to officially exist in that political context in question. Trends indicating to where we might be headed in that regard; existentially adverse trends needing to be positively re-directed sooner rather than later. The wiser person recognizing that in institutional life there is always an official right-handed path and an unofficial left-handed path that needs to be demarcated, between the ideality of theory and actual practice, and, that these two versions of reality need to be both accommodated. People often will say what they intend to do but end up doing something else. In this light all reports need to be suspended, and treated as suspended, until a time comes when relevant readings appear to be safely given some form of assent or non-assent. Given such forms of gift-giving, how do we discern the apparent intentions that motivated such gifting? I.e., how do we discern the intentional structure apparently associated with such donations and how do we discern whether such induced obligation were engaged in the manner intended; be that in an existential manner or a non-existential manner? (42)


Intentions of another person cannot be directly observed, Our own intentions cannot be absolutely discerned given that in chaotic-like moments even our own intentionality may be bifurcationally riven and only driven in one direction or the other for reasons that might not amount to anything as decisive a good reason other than it occurred in that manner as if decided by the toss of a coin. On the other hand, through an ongoing harmonization of intent we do decide to do x rather than –x or y, etc. We cannot walk down both sides of the street at the same time although we might walk down the center of that street rather than deciding to take the left-hand side or the right-hand side, hopefully, without risk to the physical integrity of our person. Inevitably, however, we have to postpone the postponement of decisions and make definitive decisions and, thereby, at least, reveal the relative end product of our deliberations. As well how we declare such directedness will also to some extent reveal the genre or genres we have adopted and adapted in that process of deliberation. E.g., if in a car or at some other discrete location we were to give a politician a brown paper bag full of low denomination bills and say effectively nothing or very little I am sure we would hope that that now questionable politician in question might understand for what cause we were giving such funds besides the mere running of their party or their office or their personal and domestic lives. Otherwise both parties have a lot of explaining to do be that to each other or the public at large should they get to know about that type of occurrence. So we have this formula: genre g + denominated activity a = intention i to do z where z is either spelt out or more likely already understood:

I.e., g/a = i/z

I.e., in genre g [en]action a spells out the apparent intention i where context determines the specificity of z.
 E.g., a brown paper bag with A$10,000 was given to a certain politician who knows that the donor wishes for a certain council ruling to be passed that will considerably profit this donor of those funds… all without such intentions being made public of course hence the covert nature of this genre of activity. That if such corruption were to be filmed and made public such activity would obviously, and immediately, be seen for what it is, namely, the inducement of an official, in the performance of their duty, to act to the advantage of the donor without overt public scrutiny. That, in essence, both parties are acting in a corrupt manner given the co-authored nature of this corrupt act and it would be a miracle if both parties could explain such activity and find exoneration in the public domain (although some might sympathize with these individuals given that it not everyday we are given money totally tax free, and, when most of us dream at some time about becoming rich by one means or the other). (43)

Note, this formula could also be used to determine meta-textual genre most likely being utilized. E.g., imagine if we were to see a well-known politician ‘discretely’ being given a very full brown paper bag. Out first thoughts might be that they were corrupt or being corrupted by someone making an undeclared donation (and not wanting to be either observed or wanting to make a scene just accepts this package). Now watching intently we observe them to retrieve the first of two large sandwiches from this bag and set about eating the same. So, it would seem our first ascription of genre was mistaken. They had merely received, it would seem, a takeaway lunch. But, rather than dispose of the near empty bad this politician puts in their briefcase and, again, we are left wondering whether he had more food there or the food was a cover for the receiving of a donation after all? How could we decide? We could just ask them. Or monitor the tenor of their political enactions to see if it might have been influenced by undue influences. Or, continue to closely observe them if that were possible. Or steal or steal a look inside their briefcase. Or, more likely assume this big politician might merely be putting some of their lunch aside for their afternoon tea or supper? But, thankfully, to sate our overactive curiosity, this brown bag is retrieved and a large slice of fruitcake is eaten with a second cup of coffee. With our political suspicions put to rest we now find ourselves coming to admire this politician as he tirelessly works with a thick pile of papers, reading and emending them, over their extended lunch break. In intentional reality, there can be no real priority of genre over content that falls within the same. The specificity of the thought is dependent upon the particular nature of the genre, and v.v. There can be no intentional act without its meta-textual framing, and v.v. Consequently, if the intention can be determined then genre can be determined to a similar extent. Furthermore, genres usually exercise some control over sub-genres whilst also be located within super-genres. E.g., the giving of an undeclared donation by putting money inside a brown paper bag and handing it over involves two sub-genres, namely, putting something inside something else’ and ‘handing something over’. Similarly, the gift to a politician or their representative of an undeclared donation falls within the super-genre of what it means to be corrupt if it were to be given with that type of intention. By such mapping, with apparent evidence to support a convincing narrative we can construct or rather reconstuct an intentional representation of what the intentionally directed behaviour might be better understood to have originally intended (in both senses of that world intended; i.e., directedness towards an intentional objective, and, the apparent structures of its motivation… to the extent we can realistically ascertain such ‘intent’). (44)


Given this qualified ability to reconstruct apparent intentional behaviour how do we discern associated obligational structures that might accompany patterns of reciprocity experienced within the confines of a relationship we may not be directly privy to? (45)


A relationship comes into existence through a resolution of what is experienced as relatively dissonant within that relationship, and, through ongoing patterns of iterative resolution that relationship is given some parallel form of historical existence as long as the relevant, essential pre-conditions of that relationship continue to be observed. A person, e.g., remains as that person as long as their embodiment remains essentially intact and suitably functioning. This historical integrity is also reflected in the relative integrity of the intentional life lived by that agent in question which, in turn, is reflected in individual patterns of intentional enaction. As they are found by that agent themselves or inferred by other agents to conform to the pre-conditions of genre, the conditions of intentional enaction and the post-conditions of intentional depositions and the potential consequences that can flow from our individual and collective interpretations of the same. By such means a reconstruction of apparent obligations can also be determined to some extent through a suitable reference to apparent adoption and adaptation of genre, etc. ‘Genres’ are inter-subjectively pre-constructed thence their adoption and reconstruction; thence their adaptation to the current circumstances of their ensuing intentional enaction. If a person were observed, without seeing themselves being seen, to put a wad of money in a brown paper bag and then be later seen to hand it over to a politician or a known representative of one then we might assume that something was amiss given the covert nature of this activity. Of course, from any description of a set and/or series of events we do have an infinite number of possibilities as to how we might go about interpreting what was occurring. If we have correctly read the nature of a certain sequence of sub-genres then we may well infer the nature of the genre that has organized such behaviour (or misbehaviour). An interpretative state of affairs that might find further confirmation through the presence of supporting evidence or its relatively successful narrational insertion within the confines of a super-genre that comes to support our interpretative reading of the exercise of that genre itself as apparently observed and inferred. If this politician is seen taking what amounts to be an undeclared donation or bribe and already has a reputation for this type of corruption we might be more inclined to accept our interpretation of these event whereas if it were to transpire that our politician had an unblemished public record then we might be more inclined to doubt our interpretation that we were witness to some form of corruption. It might later transpire that this politician had set themselves up to be monitored, by the authorities, in order to be seen taking an undeclared donation or bribe in order to catch that member of the public who was prepared to offer such an illegal inducement. We might see this event on television and realize that we were right to interpret this event as the act of offering an illegal inducement but wrong to interpret this politician as being corrupt or corrupted by this sequence of events. In this light we could note that a contextual reading of a certain event or series of events could be overruled in and through the richer exercise of wider terms of reference. This politician appeared to be corrupt but in allowing himself to be monitored accepting this illegal inducement completely turns that interpretation around without completely overriding the same. Yes, they appeared to be involved in corrupt activity, but, no, they only appeared in that manner in order to expose current forms of corruption. (46)


In order to understand the intentional nature of obligations we need to note that obligations are discerned through a closer attention to the apparent nature of intentionally directed behaviour in conformity with genre expectations as ascertained through an interpretation of the intentional activity in question… although such interpretations should always be left open lest we need to qualify or alter that interpretation or more radically find we need to re-frame the same. The politician just referred to was seen to be acting in a corrupt-like manner but, as it transpired, as read in the newspapers or on the nightly iterations of televized news, our interpretations might also need to be re-framed when we discovered they were also being monitored and had agreed to such monitoring. (47)


In our reading of a certain genre we can also read what obligational expectations can be reasonably formed to co-occur on the grounds that that genre was being adopted and adapted, and, not some other. E.g., giving a politician a bag of money in a lonely spot late at night could well be construed to imply corrupt behaviour. In such a scenario we would expect the corrupt politician to know, to be informed or to find out what was intended for them and for what favours this money was meant to buy. Just simply giving someone a bag of money does not make much sense although that scenario is not impossible to have been enacted. It would be a safer bet to assume that parallel to this giving of this cash in a bag under such covert circumstances certain obligations would also be taken on board and suitably enacted should that occasion be manipulated successfully to that end. So, the reasonable ascertainment of genre g, activity a with intentions i in context z should allow us to infer obligations o in that context z (iff z = z’, i.e., if the interpretation of context z is correctly ascertained as true T):



g/a : i/z : o/z’ iff z = z’ i.e., T. (48)


Let me demonstrate what is involved here. The nature of a genre implicates the nature of its activity. In a choir the members of that choir most likely sing, indeed, must sing. Exercising a corrupt genre implies that some patterns of enaction are also corrupt, etc. Therefore, in the covert exercise of a corrupt genre of behaviour we would expect that behaviour to be constituted to some degree in a corrupt manner with obligations more than likely taking a corrupt direction when this linkage is suitably ascertained most likely to have occur in that particular manner. No doubt corrupt behaviour implies obligations that are expected to be exercised and cashed out with a corrupt intention and orientation. The piper calls the tune. Otherwise the corrupt agent will have to find other agents to ‘sing’ for them if they have not already done so. (49)


Given that obligations are ‘expected’ we now have the insight that obligations are of an intentional form that is primarily both meta-textual and genre oriented. Therefore, it should be no surprise to find obligations intimately bound with their associated genres. So, if we were to ever invoke the genre of, say, bribing an official, either in virtual and/or non-virtual terms of reference, we would find obligational expectations to be bound with the same. If person A were to bribe B with cash c then it would be assumed by all parties privy to this transaction that A would expect B to try to represent A covertly. Why give a bribe if you were to think such a donation would be wasted in terms of the obligations implied? Of course success is another matter, but, one that would be hoped for by the party initiating that bribe given that they run the risks of being rejected and reported for making a bribe or not finding success with the cash ‘invested’ and being exposed as a briber of an official. So, given this insight that obligations are intimately bound with their associated genres let us now look at the same in a more dynamic and relationally oriented manner. (50)


Would it be true to say that a relationship comes into historical existence through some form of exchange, albeit perhaps of a token or something of minimal significance. We could smile at a stranger as we pass them, shake the hand of someone we are being introduced to, etc. Some form of address might be considered as a token of exchange but only in the context that such ‘exchange’ is actually to be exchanged. We say “hello” to someone who does not see and hear us and you initiate no relationship. On the other hand, if they see and hear us and return a “hello” or express some equivalent expression then we realize that we have entered into a process of exchange that may or may not go much further than the same. Or, they may glare at us and send the message that a relationship is not going to go anywhere. A similar occurrence occurs when one unit of information is swapped and an extra unit or units of information is added in return signaling that a relationship is permitted. We can also get the opposite situation where too much information is ‘exchanged by one of the parties and where such asymmetry, such non-alignment, in effect, derails the tentatively explorative nature of that embryonic relationship. Basically, such engagement is a dance with certain obligations already present and when obligations become too asymmetrical the developing relational nature of that relationship is subverted. The same, more or less, occurs when obligations are symmetrically met and discharged. We can read this phenomenon through a harmonic lens, namely, too much dissonance and the relationship is torn apart under such excessive obligation non-alignment and pressure, or, too little dissonance and the relationship is stillborn, dead, dies or has never been born. A relationship becoming an ongoing relationship through the suitable discharge of dissonance. We could think of this dynamic zone of relational ‘life’ as a Goldilock’s region as pre-conditional for a process of relational persistence; where there is neither too much dissonance nor no dissonance, and, what dissonance is present is effectively resolved… in a dynamic, ongoing manner. (51)


Let us now examine in theoretical detail the nature of these obligational forces associated with genres and initiated and persisted with through form of inter-subjective relational persistence as realized through processes of ongoing harmonic resolution. (52)


A first observation we can make is that there has to be, moment to moment, period to period, some form of an asymmetry across the totality of the relationship in relational existence between the net gift-giving, in its widest sense, as an exchange mechanism, and ensuing obligations that flow backwards and forwards across the relationship in the wake of such unequal reciprocity in any moment or period in time. As noted, metaphorically, when our debts with a certain tradesperson for work done have been paid our relationship with them effectively ceases in the same manner as their professional relationship with us also ceases. If we like the work done we might include a small tip or some other form of a thank you that does not completely sever the nature of this relationship; a useful state of affairs if we need, at some point in the future, to call on their services again. Or, we might just like these people and express our gratitude for the quality of the service rendered and express our compactual gratitude as existing beyond a mere contractual arrangement. (53)


An obligational profile would show in the persisting relationship how obligations change relative to the parties in that relationship as they are entered into, discharged, eroded over time, renewed, headed in new directions, etc; allowed to dominate and then be dominated, and, v.v., etc. Between any two parties in a relationship we might say a relationship is in existence between them when there is a potential difference, the difference is not too great and that difference is being worked through through forms of resolution suitable to the nature of that relationship, etc. In an examination of genres, intent, obligations, the current nature of a relationship, etc., how might our tools of correlations/political intentions, etc., be utilized? Through a close phenomenological reading of that relationship, etc. Given that the dissemination of power is disseminated through others it follows that we need to note these aspects of genres, intent, obligations, etc., in order to comprehend the disseminative nature of power and evaluate its existential orientation or otherwise. (54)


The close phenomenal-phenomenological observation of a relationship demands our ability to engage the same and, therein, find and form some form of representation of it that we can communicate to ourselves and thence to others, etc. Now engagement may well be declared to be either direct and/or indirect, yet, how could an indirect relationship be if all relationships are directly engaged? I can have a direct engagement with a friend, especially if they are sitting beside me having a cup of coffee while we converse, etc. On the other hand, what would the nature of my relationship be to the historical figure of Julius Caesar? We can say that if we are engaging a representation with that being represented not being present then we are, therein, engaged only in an indirect manner, or, that the object of engagement is actually a representation of the object as intended and not directly with the object of that representation. Obviously, I have no obligations to Julius Caesar per se but, in contrast, with a relationship with that directly intended, that is not just a mere representation, we do have an obligational profile that needs to be correctly addressed if the continuance of that relationship is to be desired. Indeed, this must apply to all parties in that regard in that relationship in question. However, given that we are in a plethora of relationships it cannot imply that we must resolve our relationships moment by moment every moment except when we are directly and more intensely engaged with the other. Hence the description ‘period to period’ may well be more applicable in this regard. (55)


This connection between genre and obligations could be quatumatized in a sense through being linked to certain relatively discrete situational events. Imagine a person is out to bribe a politician who knows that this person is happy to discretely assist the party the politician is a member of. They meet in a coffee shop. The politician buys the potential donor, albeit an illegal donor, with a coffee. Here we can see an event that constitutes a gift and as we know all gifts come with obligations to some extent or other (if only, sometimes, for us to be gracious and accept the same). Not a great gift and with no real obligations attached. These two individuals could become friends and the donor might decide to buy the politician the next cup of coffee (in which case this prior obligation is now more or less cancelled). The donor has a novel in their hand and suggests the politician might like to read it. They open the first page and they read the blurb out loud. With a subtle trace of a wink they lend the novel to the politician. The politician has a very good idea that the book has a small slip of paper in it with an address, and, that in their mail soon they will receive a letter with that address as sender on it. In this letter, yet to arrive, they will be given coded information on how to retrieve a large sum of money from a certain luggage locker locked with a combination code only. A trusted member of this party organization then goes to retrieve this large sum of cash in an amount that has been pre-arranged. We have here a sequence of instructions and actions whose sum effect is to induce in the knowing members of that political party the fact that their party is being substantially financed by a certain individual whose name is only known by a few in that party but it is suggested to a number of key members that a certain generous, unmentioned individual would be very sympathetic to the fact that if legislation were introduced that would lower the rate of tax on a certain type of business they would be most grateful. This type of new business was obviously in need of tax relief given its nature as a novel type of venture in competition with a number of overseas businesses interested in this same area of the market. The legislation is duly enacted without raising suspicion and this businessman is now very happy and continues to discreetly support the party that has helped them achieve the level of business security they have now achieved in the marketplace having successfully eliminated overseas competition given that the marketplace was set up with this outcome in mind. Obviously our two corrupt parties in questions are happy with this arrangement and as a result an ongoing covert relationship continues to the advantage of both. Examining this scenario allows us to see which events contributed to a set of obligations and how those obligations were mutually met. Simplified in this manner we can then nominate those patterns of enaction that contributed to the inducement of an obligation and how that overall obligation was met through the enaction of another pattern of behaviour that reduced the experienced intensity of those obligations. The gratefulness of this businessperson then being experienced as if a new obligation that almost took on a compactual nature given that they continued to support that party by covert means (and by legal overt patterns of enaction as well) sometime after obligations of a more covert, contractual nature were suitably discharged. Now, in the light of this example we can see that obligations are genre associated and driven by expectations entailed in the very use of that genre or set of genres. Moreover, we can clearly see that only certain patterns of enaction have obligations following on the wake of their commission or omission in keeping with the meta-textual nature of that genre or set of genres enacted. These insights now allow us to more easily examine processes of reciprocity and obligation formation in a more efficient understanding of the practical basis for the initiation, preservation and possible conservation of their ensuing relationship/s. In essence, through such simplification, we have a map that would allow us to represent these obligational profiles to some extent in real time. Sequencing snapshots of such profiles in a relationships would demonstrate how obligations in persisting relationships find a rhythm of their own in keeping with the phenomenal-phenomenological nature of that relationship being modeled in that respect. (56)

What sorts of obligational rhythms might one expect to find? (57)


Hypothetically we can imagine some with a greater frequency in oscillation, some with a greater intensity in amplitude, some relatively continual whilst others are relatively periodic and perhaps more indicative of part time fiends or associates. In some relationships we might find degrees of asymmetry indicative of their more dependent nature on the part of one of the parties, say, that between a mother and her child. Given that all relationships have a life and death of their own, if only because all agency is embodied, then these obligational profiles as engaged by an individual, lovers, friends, family, work colleagues, etc., should exhibit the same sorts of characteristics indicative of that type of relationship being represented. The relative of a relationship could also be charted given that we would or should seek relationships in the Goldilocks zone of characteristics that are neither overdone nor underdone, and, of a form characteristically in harmony with the type of relationship being entered into. Ideally, an obligational profile should indicate a relatively healthy profile of ongoing, inter-subjective harmonically engaged reciprocity in keeping with the nature of that relationship. But, so much for theory. The complexity of relationships can be difficult to fathom at the best of times, but, somehow, most of us have an intuitive understanding, thankfully, that transcends mere theory in this regard. (58)


What sort of principles, concerning the nature of obligations, can we note as relevant for the professional politician given that in their dissemination of power they will need to observe and utilize the same? More importantly, what existential attitudes also need to be in place in order to orchestrate and supervize an existentially oriented pattern of disseminative enaction to that extent possible given the circumstances of their political situations? (59)


Ideally one would expect obligational profiles of the parties in a relationship to mirror each other over time but never to persist at any point or period in time in a state of equality given that there is a need for an obligational surplus and/or deficits to alternate from the perspective of each of the parties in that relationship in question. However, this meeting of expectations should also include an existential element of novelty outside the ‘normal’ conditioned parameters of that obligational profile lest such alternations become too predictable and loose their potency or efficacy in progressing relational harmonization, the collective passage of that relationship, etc. (60)


The existential admits and thrives on reasonable forms of novelty that complement and/or supplement that relationship in question. Dull conformity to expectations may be safe in the short term but will not ensure a longer term of survival be that for a politician or for anyone else. Of course some relationships are written in stone or sealed in blood or stamped by contractual conventions that ensure they remain fixtures on the historical stage, but, what is more important here is that those relationships that we are permanently blessed and cursed with remain interesting, exciting, worth living by all the parties concerned. Political relationships are notoriously of the opposite nature, fickle and unstable, but, still, the same principle applies. (61)


Imagine looking at the obligational profiles, back to back, say, of two close friends who see each other very often and have enjoyed each other’s company for many years. What might we observe? Sign waves of varying amplitude out of synchronization with each other by about, on average, 180 degrees? Over time obligations will more or less exactly cancel, may equal at points in time, but not be equal over any period whose periodicity is established by the frequency that these two friends see each other, and, in the process, smooth out their obligations to each other be that in cups of coffee paid for, time spent in each other’s company, endless conversations, overlapping of friends and other friendships that devolve from the same, lending each other books, sending text messages and emails, etc., etc. I.e., all manner of items exchanged in the course of their lengthy and innumerable interactions with each other. What moral might this anecdote have for the professional politician hoping to successfully make their way in the world of politics and who sets out to operate in an existential manner in that environment that is not always as ethical and existential in orientation as it could be? Indeed, we may well ask to what advantage is this attempt to operate existentially in an environment that might well be judged as seemingly moral but often appears to act without morals, is immoral at worst, or, at best, merely amoral? (62)


Let us say, although relationships fall into the camps of either the contractual or the compactual, that for relationships to exist and persist they need to be, and are, an amalgam of both orientations, but, in a manner that favours one over the other in accordance with the existential nature of that relationship. (63)


All textual depositions, in a certain relational setting, could be treated as ‘gifts’, as textual emissions ‘given’, in various senses of ‘being given’, to the other or others in that relationship. We could then catalogue those emissions that appear to invoke obligational differences in that relationship; going on to note those instances that seem to provoke relatively greater degrees of obligational difference. At some stage in this process of representation we would also need to note to what extent an existential environment is being pre-conditionally engineered and conditionally maintained (as well as post-conditionally scrutinized retrospectively). Just how does an existential orientation alter our understanding of how obligations are enacted, registered and harmonized and discharged in order to preserve and conserve the apparent richness of non-short term relationships and the quality of the investment and divestment in a relatively short term relationship? (64)


In an existential orientation the relationship is given a primacy over its participant components be that objective or subjective elements. But the whole is greater than the sum of its parts, and, our experience of a relationship, whose appreciation is trans-cognitive, is an experience of this existential differential. This differential being experienced as a surplus of value (identity and work/contextualization) or, i.e., as an excess of value (identity, etc.), and, as a semblance of a gestalt whole which has a life and death of its own above and beyond its mere inputs. Given the material basis of embodiment we can view the same as relatively non-material, or, even as spiritual (with suitable qualifications such as a refusal to reduce it to a form of spiritual embodiment through some form of spiritual matter) (although metaphorical treatment along those lines need not be absolutely ruled out). In a positive light, this semblance of unity has a life of its own that needs to be observed in both senses of that word. Moreover, what adds and does not detract from the quality of that richness can be seen as the existential complexion of that relationship as experienced directly by those it entails, albeit from their own point/s of view, or, indirectly, for those not entailed in the ‘form’ of the relationship being referred to. So, e.g., I can directly relate to a group of friends in whose company I now stand, or could stand, but, only indirectly with someone like Julius Caesar who I can only relate to as now not much more than as a concept. Our experience of this existential surplus is both passively ‘seen by us’ and actively as that which ‘sees us’ and ‘where it sees itself as going, etc.’, as that possessing the power to re-direct behaviour in a manner sympathetic to the preservation and conservation of that relationship in its embracement of us and our being able to embrace it should we be prepared to ‘listen and enact’ that existential imperative entailed within its overall appreciation (grounded on the ongoing, overall transcendental suspension at the dynamic core of all judgment). That, correctly, we should be receptive of this transcendental (trans-cognitive) dimension as it overlays and underlays the very being-becoming of our relationships as they are melded into one relational dimension of ongoing, overall embracement. (65)


With this pro-relational, existential, transcendental understanding to hand political enaction can take on a more embraced and more powerful semblance of positioning in the dissemination of power albeit as still subject to the limitations and constraints imposed through the finitude of both our current condition and situation in this world as lived. (66)


Although subject to constraint though the limitations of our current situation and the restraint imposed, directly and indirectly, by others, still, we have the power to enact some form of dissemination if only through our refusal to cooperate with others; albeit with our having to suffer the consequences of such positioning. But, such ‘suffering’ is not something new given that we already ‘suffer’ the consequences of all our enactions regardless of whether, on balance, we disseminate power or power is disseminated through us. In our coming to understand the obligations that arise for us, whether wittingly or unwittingly engaged, to what extent and to what end can these philosophical tools of correlations, etc., and political tools of political intentions, etc., assist us in this overall task of (passive) political appreciation and (active) political discrimination? Through the very thematization of recognition and, therein, helping us to better understand the nature of encounter, i.e., recognized forms of encounter/forms of encountered recognition. With this task of thematization in mind let me examine the use of these tools of correlations/political intentions, etc. (67)


Given that we have an aspirational economy (in order to appreciate intentional motivation) perhaps it is advisable to also run, in parallel, an obligational economy in order to chart the effectiveness of such aspirations given that to realize most intentions we have cooperate with others in a dissemination of power with some degree of mutuality (reflecting the relative existential tenor/non-existential tenor, relative degree of co-option/co-operation, etc.). Then, the success or otherwise of dissemination could be charted in a disseminational economy seen through the lens of an existential economy. What do these economies have in common? The fact that the core economic dynamic is a relational process engineered in an intentional sphere through the exercise, wittingly and/or unwittingly of an ongoing overall transcendental suspension (or transcendental economy). Hence it is on this basis that all economic enaction, etc., can be engaged representatively through this core of transformational invariance that establishes sensory inputs and motor outputs, emotions and mood, perceptions and conceptions, judgments and forms of enactive intervention, etc. So, in utilizing our tools of correlations, etc., in effect, we are merely detailing how this core invariance is moulded on a less superficial level of intentional explication. Moreover, our tools mirror the moments that constitute this central economy which, through its existential implication essentially mirrors its pro-relational dynamics, etc. (68)


A number of inter-related economies have been proposed to look at aspects of intentional experience. In an attempt to integrate these approaches we could either focus on an archetypal sense of intentionality or, as I would like to propose, more importantly, focus in on an existential sense of the ‘economic’ (given its ‘circulation’ of value, i.e., identity, value and work [or contextual grounding], and, perhaps, overall perhaps a sense of satisfaction, at what one has achieved from an existential point of view in terms of an existential surplus or excess; i.e., to that extent such value, etc., has been realized as an output above and beyond the mere summation of its related inputs
]). (69)


With correlations we can look at our relevant political texts, e.g., election results, polls, policies, opinions, etc., through a phenomenal-phenomenological lens and attempt to ascertain the veracity of such texts, the manner of their manufacture, deposition, recovery, interpretation, etc. We can also try to recover the meta-textual genre/s involved in the formation and reading of the same. In this direction we are moving towards the hermeneutical and its interests in genres and con(-)texts, etc., i.e., the meta-textual dimension/s. In attempting to discern the value of such investigations and that being investigated we are then also implicating an existential dimension (in what I have defined as its non-systematic sense
). Of course by such means, effectively, we are simulating an ongoing, overall transcendental suspension in which we can continually refine our reading of that currently in question or that which may have already been investigated (either critically or non-critically), etc. (70)


‘Correlations’ parallel ‘political intentions’. ‘Intentions’ are deposited in the form of texts. The politician et al is directly interested in political texts and texts with political interest and indirectly in those texts that could have a political impact on current or future processes of political enaction. E.g., if the political leaders of a country are instrumental in the creation of some form of economic hardship and this causation is recognized then those leaders might have some concern for their positions. In a democratic system they might well be removed at the next election or find their government fails in a vote of no confidence. On the other hand, hardship might be so great that people neither have the time nor the energy to cause a ‘regime change’ especially if the government’s grip on power is far from tenuous. On the other hand, a return to economic profitability may well now allow its citizenry the time and energy to successfully voice their political discontent. Factors that affect the political climate are of concern to politicians for obvious reasons and can be read as possessing indirect political ramifications. But, the mere assembly of facts in and off themselves would be of no use to the politician or anyone else for that matter. Texts can be read as correlations of intentional states. This text says “x” because the person or persons who wrote it thought ‘x’… or wanted us to think that they thought ‘x’… or said “x” because they thought we wanted them to say ‘“x”’, etc. Regardless of the intended attitude towards x, ‘x’ in some form was thought. Or, the person or persons who wrote ‘x’ may well have intended ‘x’ in an ironic sense, ‘-x’ or ‘y’. Regardless of attitude towards x a first order x was thought. To determine the intentional attitude most likely intended towards x we would need to take a second order point of view and we would do that through determining context. By ‘context’ is meant the con-text or con-textual representation of the apparent intentional environment apparently intended. We might determine that from a reading of this technical sense of con-text and through noting genres being used and what meta-textual insertions might helpfully act as a commentary on this first order reading, etc., we should then find ourselves, hopefully, in a position to make a second order determination as to the sense the first order would most likely be viewed in, and, most profitably viewed under. E.g., a friend might ask another friend to come shopping with them. The first friend might say “I love to go shopping”. However, the first friend senses their friend is being ironic and finds their second order reading of this statement confirmed when the first friends also laughs just after having said it, albeit with a straight face to begin with, then all canceled by this chuckle immediately following their having said that. Although a first order statement is most likely understood in a first order mode a phenomenologist, surprisingly, cannot take things at face value. To invoke a second order reading a different genre has to be applied to that already implicit in the first order of reading. In this evolvement of understanding through first order readings, testing for the possibility of second order readings, etc., the phenomenologist must also become a hermeneut and in the process find a better appreciation of their first order readings as well. And, as also noted, such investigations also need to determine the veracity of such reports, the manner in which they were deposited, the manner in which they can be profitably read, etc. The practical hermeneut being assisted by the critical philosophical hermeneuticist (in general and particular terms of reference, the hermeneut dealing with the specific). (71)


Now, just as we can draw a parallel between philosophical ‘correlations’ and political nature of ‘political intentions’ primarily examined in a phenomenal-phenomenological orientation, so, too, we can draw a parallel between philosophical ‘alignments’ and the political nature of ‘political blocs’ primarily examined in a hermeneutical orientation. How might we interpret this parallelism? Alignments are between the elements in a text or set of texts, and/or, between texts or set/s of texts. This applies to the treatment of correlations in either a philosophical or political sense. A second and very important meaning is also implied in the political domain given that the dissemination of power in any form involves some form of cooperation, either co-options or co-operation as already noted (although, more correctly we would be dealing with some form most likely of an unequal amalgam of both orientations). A third meaning in the political sphere can also arise when we treat the collective ramifications of correlated alignments… with patterns of expectations arising as to how probable patterns of enaction are going to arise and meet or not meet intended consequences, etc.
 In other words a hermeneutic appreciation of textual patterns of correlation are going to be read as forms of alignment. In the political sphere political interests can crystallize around the same and affect enactive outcomes through the very being of these political blocs. As the skillful politician would attest, power is only arrived at through the cooperation of others, be that co-opted or through some form of co-operation, or, more correctly, on a spectrum somewhere in between (although in some situations, through polarization, e.g., etc., we might also re-visualize such a spectrum to be discontinuous in certain sections of that range of variability. E.g., in tossing a coin we get only ‘head’ or ‘tails’. Or, if we asked those people who like to eat ice cream what their favourite flavours might be we might get a variety of spectra from those who like all flavours to those who only one or two varieties of flavour. A collective spectra, in this regard, might be viewed as having some discontinuities (or even, some partial discontinuities). Ultimately, however, the skillful politician would need to recognize their limits in the dissemination of power, cultivate political blocs in order to disseminate their power, formulate policies in a visibility mode that might encourage other political players to join them on certain issues or at least diminish the degree of resistance they might have been able to exercise in order to disrupt such patterns of dissemination, and, oversee existentially oriented patterns of political enaction (as well as refining such patterns of enaction, when and where necessary, in order to better realize those existentially re-directed political objectives). Thence the politician’s necessary observance of such political blocs, both for and against them, and, their discernment through noting patterns of alignment from genres utilized, skillfully representing con-texts in their existential situatedness, etc., and on up to the skillful utilizations of such political blocs given that the dissemination of political power is always enacted through the political cooperation of political blocs. Of course such enactive cooperation also entails the overt and covert formation, harmonization and discharge of suitable forms of political obligation that, hopefully, will assist and oversee the existential dissemination of such political power. (72)


The third leg of our stool concerns the parallel between philosophical ‘transformations’ and the political nature of ‘political enaction’. A politician who does nothing is not a real politician, and, certainly would not remain a politician for long. On the other hand, enaction includes both actions and non-actions (as well as counter-actions). There will be times when existentially overseen political enaction will need to observe forms of non-action. E.g., a politician might delay a proclamation of war in the hope that diplomacy might defuse the issues that, in the first place, might be found calling for such a proclamation. But, in such a case, such expediency is being enacted and is not arrived at through deliberate non-activeness. Among and before crucial members of that political elite such a course is being argued for and/or being decisively demonstrated. In this light, political enaction is either being incrementally redirected through the reiteration of non-chaotic past policies, etc., and/or, is being re-directed through the iteration of chaotic present policies (be they well thought out or arrived at spontaneously through representations of that situatedness chaotically re-presenting themselves in new configurations of enaction, etc.). (73)


Exercising these three legs to our stool then allows us to directly experience processes of judgment along with a critical appreciation of the same (when such patterns of enactive judgment are themselves scrutinized) given that they are the necessary pre-conditions for a process of judgment to conditionally arise and find representation in intentional consciousness. The skillful politician finding this confluence of political intentions, political blocs and political enactions (assisted through the parallel utilization of correlations, alignment and transformations), suitably attended to, as able to assist them in their (existential) dissemination of political power. That, hopefully, such patterns of enaction are being overseen within an existential environment? Why do I desire to see such existential oversight in the political sphere, and, how do we engineer such a political orientation, and, how is such oversight, itself, to be critically overseen??? (74)

3.    Practice


Why should the political practice involved in the dissemination of power have an existential orientation? Because it does, to some extent, but, more importantly, through refinement in our instantiation of this orientation, the social improvement and individual betterment through political enaction is best orchestrated. Let me explain. (75)


Even the most despotic of government can, and does, appeal to the existential to some degree or other. Political regimes that are corrupt and repressive often insist on the ethical propriety of its citizens. A dichotomy between ‘do as we say’ and ‘do not do as we act’ being all too evidently present in evidence. Why an immoral regime should insist on morality is a puzzle that needs to be grappled with elsewhere? Suffice to say that that no forms of political enaction could be exercised if they were to be thoroughly non-existential. The contextual formation of contractual agreements and a demonstration of trust therein, etc., are compactual elements with an existential complexion. Otherwise the political elites are unwisely trying to go beyond the limits of possible political dissemination. Tell the members of an army, say fifty thousand strong, all lined up in long rows, that each member of that army is to shoot the person on the left after the person on the left has shot the person on their left, etc., and that all the officers are then to do likewise among themselves with the last person to commit suicide… is political suicide for any elite who issued such an order and expected it to be enacted to the letter. Of course a localized form of decimation could be a policy carried out as it was under Roman rule. And a population, in some form of political madness, could end up eventually executing a quarter of its own citizens, as in Cambodia. But, all forms of political enaction, however awful, must depend on some degree of existential trust that obligations incurred will be observed, harmonized and eventually discharged… even if, at the end, that is not suitably observed. Still, it would be imputed, expected and demonstrated (as expected) to some degree. So, even if only to a minimal degree, the existential core of enaction is and must be present given that the dissemination of power is basically democratically discharged even if co-opted rather than derived through some form of more mutual co-operation. However, what is implied in the existential dissemination of power is the existential refinement of this existential core through the ongoing instantiation of a sensitive, pro-relational reading of that situatedness subjected to such existential intervention. Let us examine what is implied in the exercise of an existentially oriented practice when this form of intervention is politically supervized and why such a political orientation more is more effectively able to facilitate the pre-conditions for the political instantiation of social improvement and individual betterment. (76)


In my examination of the aspiration economy it was noted that we would be more successful if we were to start from a position of knowing where we really are. To this end we must lose those ideas that are not represented in engaged reality, put aside impossible dreams, learn to see through our delusions about the nature of our own selves, dismiss illusions and see through the dissimulation of others be they socially expected or unsociably discharged. We do this act of clearing or phenomenological rectification through invoking an adequate and suitably exercized ongoing, overall transcendental suspension. Moreover, in our analysis of such aspiration we need to be able to idealize that desired in a form that is possible, made more probable through various forms of efforts to that end, and, approached through following a set of sequences dictated by a genre that could oversee such successful realization. As with the reality of where we currently ‘stand’ so, too, we need to ensure the reasonable ideality of ‘where we want to stand’ and practically approach ‘how we get to stand there’. All such factors need to be suitably addressed, i.e., passably, i.e., through propriety, appropriateness and appositeness in our manner of such aspired engagement. Just as the apparent reality of where we currently stand can be critically examined through the invocation of this overall suspension so, too, these other elements can also be centered in the rectification and realization of the ongoing, overall transcendental suspension (through processes of hermeneutical rectification and [non-systematic] existential rectification).
 Such an orientation engages the very center of transcendental engagement which is none other than orienting ourselves in the midst of a pro-relational stance and, therein, realizing a productive existential form of engagement.
 In this there is no absolutely right way of doing things even though on occasions some positions and forms of intervention would more recommend themselves to us if we were intuitive enough and brave enough to seize their demanded forms of transcendentally re-directed patterns of enaction. Such fully enacted existential intervention, over the long term, is relatively productive of existential satisfaction (in terms of identity formation, value formation and work formation [where a contextual grounding gives us a basis for a more pragmatic working of the productive existential potential that is to be found in that situatedness to hand… if we were to let that relationship itself effectively seize the realization of its own potential through some form of transcendental reservation
]). How can a relational understanding of our situatedness inspire productive forms of existential engagement? (77)


In an existential openness to the lived-reality of our situatedness we center ourselves within the objective reality of that spirit of relatedness. This does not give us a perfect understanding of where we are but it does give us an essential understanding that in reflection will help us to progressively understand where we are, where we want to go and how to get there in an efficient and existential manner. This argument applies equally to the politics of political life (e.g., in the imperative and ensuing desire to move the real political center to the objective center) and to the ‘politics’ of the individual navigating and negotiating the intricacies and exigencies of life with others. (78)


To be responsible we need to be able to respond in a manner in keeping with the existential nature of that relationship in question. We may think we can divine such an understanding from appearances, however, a deeper understanding demands we be open to the very nature of that relationship itself and put aside all ideas of what we think is already there. The only place for such a priori thinking is the pre-conditional starting material for the suspension itself. Our prejudices, as pre-judgments, bring us to the nature of that in question, but, only through the suspension itself, of those prejudices, do we come to engage the elements of that relationship itself in such a manner that allows us to rectify our prior understanding. Thence this continual pattern of existential rectification that allows us to more deeply engage the other in whatever form we find them. In an engagement with the other we are already engaged in such a manner so as to directly encounter them and recognize the existence of this engagement. But, only through its ongoing rectified presentation/representation/re-presentation… that we find a deeper resonance with this appreciation of the other. Furthermore, in such an ongoing existential understanding we also encounter the past, present and future of that relationship in an essential form that behooves us to reflect upon the same and be beholden to the apparent existential dictates of that relationship. In this respect, in this attitude of openness to the relationship being encountered, it then allows us to act on its behalf through a process of transcendental reservation. It could be said that all patterns of transcendentally oriented enaction are exercised to some degree through transcendental reservation where one or more agents act on the behalf of that relationship under such focus and behave in accordance with such imperatives. Such enaction could be described as overtly exercising an act of transcendentally oriented commission or omission when the agent or agents concerned demonstrate their care and concern for that relationship and find themselves acting in concert with this existential understanding. Or, the agent or agents might not feel that they are so impelled and are only operating through some form of consensus in this regard and hence their relatively covert exercise of a certain degree of transcendental reservation. In other words, in this type of instance, intervention in that relationship is enacted in an existential spirit of co-operation rather than being merely delivered on the behalf of that relationship per se. (79)


In all of this, intervention, in whatever form, be it exercised overtly and/or covertly, authentically and/or inauthentically, their always remains an existential core to this engagement with which to work with in this regard. The facticity of a relationship could be said to be to that degree a relationship finds ongoing harmonization of that which it finds as relatively dissonance, as experienced through some form of competition, is engaged as different, etc. It is in this ongoing integration of such relative diversity that true integration is observed as an ongoing harmonization of such diversity. It is with such materials that we find the relationship and the means to enrich the lived nature of its fabric as an existentially engaged relationship in this world. (80)


The historical past is imprinted on this existential experience of that relationship under such focus. It is an essential summation of that past. A living sense of the present is also present and is found directly ‘present’ in the presentation of its presentation, etc. This, too, is summed up in an essential form. Likewise, an essential summation of the historical future is also portended in the present trends trending through the very presentation of that semblance of the present as it presents itself, represents and re-presents itself. All this is present, presented to a passive understanding of that relationship being engaged. We can call this ‘insight’ with varying degrees of insightfulness. This essential ‘understanding’ also has an active face wherein the existential excess of value discerned within a relationship has the ability to be both amplified and able to enact its own future in an existential manner in harmony with its existential nature. We could call this ‘oversight’ with varying degrees of oversightfulness. Hence forms of enacted intervention can be arrived at with varying degrees of existential informativeness. Thence this concept of transcendental reservation where all agents in harmony with a relationship can existentially intervene in the preservation and conservation of value therein, or, in a shorter term relationship, likewise, to both profitably invest and divest their interest in an enrichment of the same.
 (81)


Why should we bother to discern the essential nature of a relationship and existentially intervene on its behalf? We need to make our own living in this world, and, when we may seriously stand in need of help how can we expect this to occur when the exigencies of the world are such that the downtrodden are generally left to be downtrodden, or, further downtrodden by the blind feet of fate!? (82)


The world as we know it is there because people generally work together. In times of strife or war or similar this understood cooperative spirit may break down but can never absolutely break down. Our ‘salvation’ is through others although we have a positive contribution to make to this being with-others to the extent that we can influence events one way or the other. A positive contribution can take the form of an enriched, socially expected contribution as defined contractually and/or an enriched, existentially engendered contribution as defined compactually. This difference is somewhat along the lines of being seen to give or to receive charity, or, not being seen to give charity because the situation calls for that donation without display, or, to graciously receive charity as it is spontaneously offered through some form of existential recognition that you are both truly in need and worthy of such benefaction. A somewhat subtle distinction and one that can only exist between these two extremes and not be absolutely identical with either extreme. Of course charity is given because it is expected but there are times when such public donations are realized because a genuine need is engaged, is both existentially encountered and recognized. Or, we might make this distinction between a person who serves another or a group of others and does it reasonably well, and, another person who does all of that but takes a profound pleasure in also doing their job well. A difference between ‘means to an end’ and ‘finding an end in itself’… albeit from an existential point of view (in either regard). (83)


Why should we praise the existential orientation? Privilege the existential dissemination of political power? Because the relationship/s become enriched, differentially promoted in that regard! Enrichment taking place on a number of levels, in a number of ways… working with the past, through the present to the potentiality of a better future for all of those embraced in those relationships that find themselves progressively enriched… where and when output in satisfaction is much greater than the mere sum of inputs in that regard. In all of this there is an existential difference… where identity, value and work cannot be reduced to the mere inputs that promote such overall satisfaction… (84)


We cannot exempt ourselves from this existential dimension. All intentional thought and enaction flows through its ability to ensure processes of lived transformation. However, when we pursue an existential orientation in the coursing of our relationships we attempt to oversee their more mutual co-formation with others. Since it is through others that we find a more efficient maturation of our intentional aspiration along with its ensuing patterns of enacted behavioural response that help us to pass more effectively through this world with-others, before-others. Just as the dissemination of political power is through the cooperation of others, be it an amalgam of co-option or co-operation, so, too, we pass move effectively through this world through patterns of mutual co-operation. As behaviour is structured so, too, is such thought so structured, i.e., co-enstructured. Although, at the end of the day, responsibility is a personal affair despite what social pressures have been brought to bear on that process of responsible deliberation. However, this dialectic is not extreme, with the imputation of incommensurable worlds between the social and the personal, but, rather, a dialogue in which we also need to be present… and not just abdicate… given our being there too… before those who stand there with-us… to some degree or other. (85)


This ability to ‘pass’ through this world as lived can be viewed, and reviewed, as observing the proper, the appropriate and the apposite; i.e., that as observed to be passable. I.e., observing what actually appears to conform with phenomenal-phenomenological reality, what is hermeneutically proper to the genre/s and con-text/s that need to be observed, and, what is apposite from an existential point of view; what is consistent with a co-relational stance in that regard. Effectively, such passability,
 overseeing such insights that observe such forms of suitable engagement… that collectively assist in our embracement of that reality currently to-hand. (86)


How is the existential dimension implicated in enaction. Through the suitable manipulation of the chaotic aspects that drive a process of relational transformation; be it, incrementally, more a micro-process of gradual transition or a macro-process of transmutational discontinuity. A mutual process of engagement overseeing a more mutual process of co-transformation. Hence the implication of the existential dimension is already evident in and through the presence of change, but, is more evident when the mutual richness of our relationships is better fostered and not impeded through partial obscuration or complete obstruction in the coursing of those relationships. (87)


An existentially oriented observance of intentional, representational. aspirational, enactive economies, etc., is to adopt a critical perspective on how those relationships in question are to be viewed through the relevant light of the economy or mix of economies in question. (88)

Obviously, ‘mere representations’ are not ‘mere’ representations on a textual level! (89)


There are some psychologists
 and others who envisage an obsessive-compulsive disorder (OCD) as an imbalance between goal directed behaviour and habitual behaviour.
 E.g., I would like to share a cup of tea with you and my going to make us the tea is an example of the former. Whilst chatting about something very interesting both of us sip our tea without thinking too much about it and to some extent that is an example of the latter. When there is a good balance between these two types of behaviour and we forget we are doing this type of enaction then I would say we are entertaining a third state of the non-textually oriented dimension in our overall engagement with a text. Whereas, the goal-directed behaviour is primarily phenomenological and textual, leaving, as a consequence, the fact that habitual behaviour is more a meta-textually oriented phenomenon (as metaphorically analogued in an epistemological mapping of this world as culturally lived in and through language. In this such genres of behaviour are basically habits. Habits we adopt and adapt, re-adopt and re-adapt. The apparent form of such habits indicates the most likely genre being exercised. In an active mode that habits helps us to perform in that type of manner in keeping with the nature of that genre. Then, in seeing this form of behaviour we assume, correctly or incorrectly, that the genre being invoked is that genre x and that our understanding of this would allow us, actively, to some extent dependent upon our mastery of its skill, to perform that same type of behaviour.
 So, we write letters or send emails, walk down the street, do our shopping, ride bikes, read books or computer screens, etc., etc. In riding a bike for the first time we will find that we have not acquired the full skill and confidence to actually ride that bike safely. This comes quickly enough through continuing to ride that bike and mastering our control over it. Now, if we were thinking about other things and we were cycling then our bike riding is more a matter of habit. In this unsupervized state we could easily stray into the oncoming lane or in an equally dangerous manner leave the road or bike lane, etc. To safely bike ride we need a good balance of goal directed behaviour and habitual behaviour. Moreover, satisfaction derived from this balanced act of cycling, exercising both goal directed behaviour and  associated habitual behaviour may well induce an existential aspect of satisfaction that we are behaving with due consideration. Indeed, some people enjoy bike riding and in this sense our behaviour must also co-opt an existential dimension of satisfaction or similar (i.e., a full degree of passability).
 (90)


Just what is implied in this comparison between correlations, etc., and, between correlations and alignments, etc?? (91)


Let me sketch out a simple demonstration how this complex philosophical tool might operate (as a replacement for so-called first principles, etc.). Let us say we are being philosophical about the differences entailed in our looking at a bowl of apples and eating one versus our memory of those sweet apples (Pink Ladies) eat in China versus dreaming about eating one of those Chinese apples. So, in these three distinctive types of intentional formation how do we note correlations, alignments and transformations within each intentional representation, and, between these types (and instances) of such intentional formation? We could be formal and comprehensive but not exhaustive (as that would be impossible). Or, we could be relatively informal and get to the essential differences by trying to quickly home in on such apparent differences. Let me adopt this relatively informal approach. As a phenomenologist I would note that in the perception of apple-like representations that when it is the case that I seem to meet a full complement of expected modalities associated with the perception of apples then we assume we are perceiving apple representations (and not apple-like representations as simulated in memory or in a dream state). We expect a certain complex richness to adhere to such representations: we find the apples look ripe, smell ripe, taste sweet and ready to be eaten now. In this instance we have correlated the apparent look of ripeness of apples with their current smell and current taste which all seem to correlated to the fact that I am looking at, smelling and eating a ripe apple from a bowl of ripe looking apples. That these three factors (in accordance with the genre of apple examination) are expected to correlate and are found to do so. We look more closely at this bowl of apples and find one that is part rotten and two others that do not look so ripe whilst the rest look quite delectable. Hence our research into correlations. As for alignments we note that our perception in the form of a close inspection of this bowl of apples fully accords with the expectations associated with our seeing a bowl of apples found to be generally ripe and ready to eat. As far as transformations go we leave the relatively unripe apples when choosing an apple to eat, and, we discard the part-rotten apple, and, we eat those that are ripe and ready to eat (knowing that they cannot stay with that degree of ripeness for too long). This may sound all too simple, and, in many ways, it is! But, why would we bother with first principles when we can just lean over the kitchen table and admire these ripe apples. In regard to these other states we can note that memory is promoted in a genre of remembering and that imagery or similar is reconstructed through a process of recall, etc. But, the intensity of these various modalities in such a reconstruction are not as intense as we would find them in a direct apple engagement. We may recognize apple imagery in this event of memory but we also note that it is constructed by myself as well as being less intense than if we were to be directly engaged with apple representations rather than apple-like representations entailed in those reconstituted acts of memory. In this dimmer light our emories are seen as memories especially since the whole process is being directed through this genre of remembering rather than through an apparent genre of perceiving. Moreover, transformations there may also seem to be second hand. I eat the apple and the flavour was acceptable but not as good as found when eating those wonderful apples in China. Then, when we reexamine our dream experiences we find them also presented in and through a genre of dreaming (the more consciously integrated we are in this intentional event, or, how the apple-like phenomena are relatively surreal or vague or more like a shadow of what it is like to be engaged with delectable non-virtual apples. Or, even if the taste of our dream apples were experienced as delectable in this dream sequence it would tell us through the obvious gestalt integrity of this experience that the genre in question is that of dreaming. Furthermore, dream transformations have a life of their own somewhat at odds to those that might be found in the non-virtual world… further presenting themselves as dream sequences in the light of a dream genre and, as a consequence, unable to produce a full, rich complement of modalities as would be expected in our encounter with a delectable non-virtual apple. In effect, corelations exercised within a genre inform us of the nature of that genre in question. Then, correlations, etc., between different events or between different genres can still also be comparatively examined, in part or in whole, albeit within the framework of the relatively super genre in question. In our example the genre of apples as found in this world as lived is being referred to (within the super-genre of edible fruit). In other words, such comparisons reinforce the nature of the alignment in question… in line with expectations or in line with an alteration or modification of those expectations. Then, our existential engagement with the same is in a manner in keeping with the phenomenal-phenomenological nature of that in question. So, properly examined, a non-virtual apple is never a virtual apple, and, a virtual apple is never found to be a non-virtual apples… whilst at the same time the golden standard/s of the genre being invoked inform us of which presentational type is apparently being invoked, e.g, direct perception (or perceptual aspiration); remembered or imagined perception; or that associated with a dream state, etc. (92)


But, then, how does this tool of correlations, etc., work for a politician or for someone with an interest in political philosophy or in politics itself in some form or other? (93)


In our critical-practical appreciation of the political situation in question this tool of correlations, etc., could be used, or, its political equivalent, namely, political intentions, etc. Let me proffer a simple demonstration of what basically is involved in such an examination using our political formula of intentions, etc. (94)


All ‘intentions’ as intentions qua intentions are observed in the same manner, i.e., through their parallel trails of textual depositions. Walking along the beach we have footprints; beads of sweat; flakes of skin; people seeing us go by; changes in our own brain chemistry; our own perceptions, thoughts and memories, etc., etc. Not all of these trails are amenable to phenomenological appreciation, but, when we can we should be able to see how they correlate with each other, find alignment within an encompassing genre (such as ‘walking along a beach’), note modes of transformation in keeping with this relationship between intentions exercised within certain genres (such as seeing a double row of footprints in the sand made by that person walking along that beach, etc.), etc. (95)


How are these ‘intentions’ deposited in a set of parallel textual trails to be discerned in intentional terms of reference? Through hermeneutic appreciation reinforced with existential and phenomenological forms of examination and investigative reinforcement. We see some person walking along a beach as ‘someone walking along a beach’. The intention of that person must be ‘to walk along that beach’. In that genre of ‘walking along a beach’ we have a person who is walking with a certain degree of goal directedness. They may have decided to walk the length of that beach but halfway along, because of the heat, change their mind and head back from where they came from. How do we know if they had originally decided to walk to the end of that beach when from our sight of their progress they were seen only to walk halfway along and then return to where they came from on that beach? Well, we could surmise this objective, we could ask them, or, perhaps inferred that was their original plan as they have been seen everyday to walk the entire beach but this day, today, being very hot we could conjecture that they cut their walk in half. They could tell us that was the reason (but unbeknownst to them we also know that they have an appointment for a job interview later that day and obviously did not have enough time to walk the entire beach). In all of this, motives may be clear or confused, honestly represented or dissimulated. However, we still have the main-frame of the situation, namely, to the effect that this person was seen walking along this beach and was obviously exercising this genre of intentional formation that entailed their ‘walking along the beach’. As for details of the intentional inputs into this process we can ask this person “why they were walking along this beach?” A variety of answers would be expected to be forthcoming if so expressed. The beach walker might say they enjoy walking along the beach, enjoy regular exercise, take a pleasure in watching the constant washing of the surf; hopeful, perhaps, they might find something washed up to souvenir… a different shell to add to their collection, etc., etc. (96)


The determination of political intentions is no different from how we go about determining intentions of any form. We conjecture on the nature of the genre or genres being ‘observed’, look for correlations, alignments with the conjectured genres, note what transformations are permissible in that genre, make predictions as to what might next happen, etc. All in all look for a harmonious interpretation, the most powerful phenomenological detailization possible that is relevant to the quest of those genres, and, attend to the existential value of those transformations and how such overall identity formation, value formation and work formation is also deposited in the form of textual traces indicating such formations. E.g., in a certain mature democracy, a specific candidate for election might like to assess their chances for obtaining political power through those elections or maintaining their grasp upon the same if already obtained. How might they do this? They could door knock in the old fashion way and from listening to a cross-section of that electorate extrapolate such an understanding to estimate what the electorate as a whole considers to be central issues and central responses favoured by the same in that same regard. Or, a poll might be conducted, or, a series of careful sampling of opinions might also be conducted. Then, again, at election time, rather, soon after it, hopefully, when the results are in, they will know for sure how their electorate voted in regard to themselves. Whether they were elected or missed out in that election and by what margins should that information be disseminated. (97)


Correlations of sets of political intentions can also be arranged in poll-samplings of all the candidates for that election, or, between noting trends between similar and/or dissimilar electorates, or, in regard to past voting patterns within and/or between electorates, etc. Alignments can look at how these sets of data align within themselves or between themselves, indicating a possible phenomenon in that regard rather than as a pattern merely thrown up by chance. In alignment, moreover, we can also note how the voters in an electorate are aligned in terms of which political blocs are obtaining more of the vote, or, how alignment with the genre expectations associated, e.g., with that very act of voting as they are found to transpire, etc. Later, we may wish to understand how blocs have got together to compromise and construct an acceptable position and, therein and thereafter, came to exercise this degree of power obtained through having that degree of psychic mass realized through such cooperation. Indeed political intentions can only be realized through the appropriate blocs capable of realizing such political intentions (and are understood in a similar fashion). Ultimately, alignments concern genres and the degree of alignment being exercised within the same or between related genre, etc. Now, as already noted, the art of politics is the realization of the politically possible through the prism of political blocs able to enact such a policy or set/s of policies, etc. The realization of the politically possible being conducted through transformational sequences of enaction that collectively realize or don’t realize that political intention or set/s of political intentions being apparently observed (i.e., seen and performed and being seen to be performed, etc.). A critique of ‘this apparent process being observed’ informing us to what extend such intentions were, are and/or might be observed? (98)


In deeper forms of economic appreciation we will encounter a semblance of transformational invariance between all the relevant modalities or aspects that constitute that economy, e.g., representational, enactive, existential, etc., and, the same is centered in the directly associated ongoing overall transcendental suspension/s operative in that same economy. Let me illustrate this co-isomorphic invariance. A person is seen walking along a beach. They appear to be conforming to the general genre of ‘walking along a beach’. We automatically impute this degree of harmony between the activity seen and the apparent genre of behaviour seemingly being invoked. Now, usually, people walk along the beach for reasons of relaxation, exercise, fresh air and/or as a way of finding a place where they can empty their thoughts and de-stress as thy reflect on nature; especially this margin between the non-chaotic surety of the land and the potentially fearfulness associated with the chaotic nature of the sea and its relatively untrammeled freedom. The existential value of this strolling beside the seaside having a value beyond the mere act of walking itself. We look at this person walking and we notice them smiling to themselves and/or looking fit and/or looking relaxed, etc. We might even say “hello” to them and ask if they were enjoying their day. Their answer in the affirmative reinforcing our understanding of this apparent form of activity. Yes, they are walking along the beach, they are doing so through the terms of reference set by this general genre of a behaviour, namely, ‘walking along a beach’, and, yes, they have realized a degree of enjoyment from engaging in this activity above and beyond the mere act of just walking somewhere relatively unremarkable or somewhere relatively unpleasant. Given this form of appreciation, and its apparent verification in our questioning of this agent, etc., we can safely assume, on balance, that we have a co-isomorphic semblance of transformational invariance in our set of phenomenal-phenomenological reflections, our hermeneutical reflections and our existential reflections (on the apparent value being experienced by this person walking along that beach). In all of this economic engagement we can say aspects of identity, work and value are being generated above and beyond the mere summation of their individual and collective inputs, and, expressed and experienced as a form of an existential surplus. This existential surplus or existential excess is experienced in our experience of an existential difference be that engaged directly, non-virtually, as the agent or agents involved in that relationship in question, or, indirectly through a form of virtual simulation as a relative outsider to that relationship (be that relationship primarily presented (e.g., perceptually) or represented (e.g., imaginatively) or re-presented through some form of re-lived experience (e.g., in a relatively clear and distinct episode of memory, etc.). Just as the phenomenologist treats ‘representations’, etc., as ‘mere representations’ (in order to transcendentally discern their intentional constitution) we know that representations are not experienced as ‘merely textual representations’ given their economic involvement in hermeneutical and existential aspects as well. In all of this the phenomenological, hermeneutical and existential aspects all contribute to the intentional objective (in its apparent transcendental-intentional objectivity) as well as the transcendental-intentional objectivity also apparent in its associated verification should such verification also be observed. Thus we can interconnect such correlated forms of isomorphism noting the essential propriety of phenomenal-phenomenological engagement (associated with identity formation), appropriateness of hermeneutical considerations (associated with work or successful contextualization of its apparent situatedness), and, appositeness of existential involvement (in the formation of value). That, collectively, if propriety, appropriateness and appositeness are all co-observed then we can infer that our appreciation of that being represented, etc., is passable; i.e., as adequately suitable for obtaining a critical appreciation of the apparent situatedness in question (as well as its possible verification). How do such insights apply to the political field? By interrelating these aspects of political intentions, political blocs and political enactions, and, looking for modes of correlative transformational isomorphism, etc. (99)


Given this tripartite nature of an economy in question how is it possible to run a phenomenological program, e.g., without reference to the hermeneutical or the existential? Or, in ordered terms of reference, how is it possible to run a verificational economy wherein fifth order potentiality, possibility, probability, etc., can be converted into a verified form of actuality albeit treated in provisional terms of reference given our inability to engage absolute forms of truth determination (outside contexts constructed along a priori lines)? By overlooking their insertion into wider forms of economic activity that are seen to encompass the entire gamut of associated activity (be that in transcendental terms of reference or non-transcendental terms of reference). However, even though the wider economic field in question is overlooked we must also find relatively superficial forms of discontinuity situated within these relatively deeper forms of isomorphic transformational co-invariance. E.g., in the phenomenological field we might look for pre-conditional states, conditional states and/or post-conditional states that see out that form of identificational preservation, or, temporal transformations but with a relative invariance in identity, or, spatial or constitutional forms of transformation again with deeper elements of co-invariance, etc. E.g., we could see fifth order to sixth order forms of ordered transformation demanding the relative invariance of identity undergoing such transformation, etc. This co-invariance being, in effect, a holistic aspect of that relationship. That a form of critical treatment needs to note and detail such relative invariance in its associated economy or part-economy in order to operate in that critical manner. Therefore, our critical appreciation of economic activity is to detail just such isomorphic co-invariance. That this insightful operation will apply equally to the political field as to any other field of exercise and/or appreciative examination. (100)

4.    Critique


A critique is either critically enacted or not critically enacted. The latter, effectively, is not a critique. In a critical examination we either conform to non-transcendentally oriented expectations or we conform to a transcendentally oriented receptivity to the realized nature of our current relational engagement/s. Observing that the sum ‘two plus two is four’ is correct we need only conform to conventional expectations which in this regard are mathematical in nature. In contrast, an existential orientation attempts to have us discern the apparent intentional constitution of that in question in order to have us observe the existential reality of that in question. But, if that were to be the case, how do we discern the non-intentionally formed constitution of the world and whatever is being focused upon therein? (101)


We could say, from observation, that a relationship that, apparently, is reality based is usually more profitable, more successful, more harmonious and efficient in its interpretation with ‘apparent’ facts, etc. But the phenomenologist has no truck with so-called real external worlds with nor a purely mental world referred to as a so-called real, inner world (nor with a set of such subjective worlds). Given that the phenomenologist regards consciousness as intentionally structured how can they possibly access and assess the ‘reality’ of such intentional representations? By running correlations, alignments and transformations as found represented through such intentional constitution. The longer we engage with a certain phenomenon or set of phenomena the richer our appreciation of those textual representations. This representational economy, however, notes more than just texts since it will also appreciate meta-textual genres of behaviour (of both ‘parallel’ passive interpretation and active enaction) and con-texts (in a contextual appreciation of situatedness) as well as non-textual simulations (in those moments of engagement when we forget about ‘our reading a text’) and have an apparent existentially oriented tenor. Hence ‘presentations’ as interactions of correlations as primarily phenomenal-phenomenological and textual in orientation, ‘representations’ as primarily alignments through hermeneutical appreciation of the meta-textual in orientation, and, (relatively chaotic) ‘re-presentations’ as primarily transformations realized in an existential dimension of the non-textual in orientation. From this mix of polarities we generate a mix of economies in line with intentions, i.e., intentional, representative, aspirational, enactive, consequentially oriented, critical-existentially oriented, etc. The center of this economic activity being in the ongoing overall transcendental suspension (a.k.a. the overall hermeneutic circle of comprehension, etc.). The extent such economic activity is allowed to represent itself without self-insertion (and self-distortion) and/or other-insertion (and other-distortion) determines to what degree such activity is allowed to take on a passive or active existential complexion. Obviously we see the world from where we see ourselves standing but such perspective becomes selflessly de-inserted when we transcendentally suspend such a pre-conditional import and that the same applies to other-insertion when we also take on the viewpoints or assumed perspectives of others and subject them to the same manner of suspension. Hence our development of a transcendental objectivity in a number of senses, i.e., through both an ongoing thematization of the intentional object(ive) as well as ongoing thematization of intentional motivation (in and from the perspective of an aspirational economy, etc.). This ongoing iteration of thematizational events enriching our appreciation of that under such review and in the process allows us to find closer forms of correlation, alignment and transformation through such re-simulated re-correlation, re-alignment and re-transformational simulation, etc. Forever as a work in progress but as one that continues to engage us as long as it remains epistemologically profitable to continue such re-engagement. (102)


But the empiricist might ask the phenomenologist how they could differentiate the reality of one set of representations compared to some other similar set of representations in terms of the apparent reality of their representationalism given that all sets of representations for the phenomenologist are just that, namely mere representations? As intimated, not all representations are the same in terms of their (existential) richness of interrelated interconnectivity, etc. Just as we harbour certain expectations when we meet a certain type of phenomenon or set of phenomena and then if those expectations are met we assume we are dealing with that type of phenomenon or set of phenomena. In terms of expectations we re-visit the type of experience in question and expect to engage a situation with a similar complexity of epistemological richness. We intuitively attempt to comparatively compare the density of phenomenal-phenomenological modalities engaged in our recognition of that type of encountering. So, e.g., a non-virtual apple has a richer set of modalities to engage than, say, a dream apple or an imagined apple. In the same vein, as noted elsewhere before, there is also a different overall spectrum of intensities in these modes engaged. Then, outstanding differences emerge that either meet and match our expectations (say, a very nice apple ready to eat) or don’t quite meet and match our expectations (say, an apple that is not ready to eat) or just don’t meet, say, our physiological needs like an appeasement of hunger, e.g. So, the dream apple, e.g., does not, cannot ultimately fool us. An examination of the phenomenological richness of our representations, and their simulation, also indicating, e.g.,  an iterated thematic richness (of tropes or themes; a relatively stable set of parameters like objective, inter-objective features [such as, e.g., the shape, colour and smell of an apple representation, etc.). Or, e.g., the apparent salience of that to hand, or, its sense of consilience in our overall mapping of this world as lived, or, just in terms of expectations being adequately and suitably met and matched. (103)


Our use of correlations, etc., along with their re-correlation, etc., being a more formal way of doing what the intuition has most likely already achieved, i.e., a reasonably accurate assessment of the nature of those textual representations along with an accurate appreciation of their overall richness in the constitution of their intentional formation. (104)


Our critical use of correlations noting this meeting or non-meeting, this matching or non-matching of correlations and/or alignments (between sets of correlations) and/or their ensuing transformations… all in the light of reasonably formed expectations, etc. So, e.g., we intuitively realize that the very tasty dream apple we are ‘eating’ is not as stable an apple-formation as it should be if we were to be eating a non-virtual apple. Moreover, despite its wonderful sweet dream taste our looking at this apple seems to fail us as we home in on the modalities under such ‘observation’. We may even note that our pangs of hunger are just not assuaged, and so on. (105)


In the critical domain we note such discrepancies, either formally or non-formally. That dream apple was incredibly sweet and juicy (like the ones I eat in China) but I wasn’t fooled – I knew that apple representation was being put together in my own mind by my imagination from memory. Or, formally, this dream experience could be classified as defective, in terms of our our overall inability to meet and match expectations as found with our previous engagements with non-virtual apples, by noting this failure to meet expectations in a few key phenomenological modes (that decisively denominate what sort of phenomenon or set of phenomena is in question and from such appreciation allow us to accurately nominate the same; e.g., as a dream apple, an imagined apple, a remembered apple, an unripe apple, a ripe apple, a very delicious apple, a rotting apple, etc.). (106)


Critique might be defined as ‘practice that has conformed within associated genre guidelines (hermeneutically), can be representationally reiterated (phenomenologically), and, recur with a similar degree of expected richness in line with its assumed verification (existentially)’. How might we illustrate the critical deployment of this provisional method? (107)


Such a formula suggests that critical verification must utilize our entire set/s of relevant correlations, etc., or its political equivalent of relevant political intentions, etc. This sense of the relevant being defined as that in the examination of the representation of a certain situation or series of situations wherein it is found that the absence or presence of a certain feature or set of features makes a difference to the outcomes observed in that situational process be they inferred, observed, imputed or predicted, etc. (108)


Although correlations, etc., are relatively incommensurable, on a deeper level of examination an isomorphic transformational invariance must be observed between all these aspects in order to declare that these aspects of correlation, etc., actually apply to the same relational situation under such investigation. The critical ramifications of this insight are profound, indeed, guaranteeing a certain degree of verification can occur, albeit between the limits of an impossible absolutely absolute determination and an impossible relatively relative determination (or we might wish to label this as an absolutely relative determination). Only between these two extremes can we find the intentional form of that in question and to what degree we can, more or less, confirm or disconfirm or remain undecided as to the form and status of such a determination. A certain election is about to be held. In a mature democracy we would be very certain that that election would most likely be held. We might also be as certain as to who will win that election. But, until it is held and all the votes have been properly counted, we cannot assume that the favorite will win that election. On the other hand, once the candidates have been duly nominated and seconded and recorded as candidates for that election then it follows we must then know just who is going to possibly win or lose that election. Certain facts have the ability to be relative bedrocks for a series of other less certain conjectures, nominations, denominations, inferences, imputations, probabilistic predictions, etc. So, in regard to this election we have the relatively determined fact of that election taking place, then the names of the candidates and/or the parties taking place in this election. We might also assume that the democratic apparatus is such that that election will most likely be fairly conducted. Given the fact of the election, if it were to run, then we can assume that a candidate or candidates will be chosen through that mechanism of voting.
 (109)


A critique was defined as critical when as a practice it is suitably co-joined with adequate, relevant phenomenological, hermeneutical and existential inputs.
 This stands to reason if one were to understand that the critical core to all intentional formation is centered about the ongoing overall transcendental suspension (a.k.a. the overall hermeneutic circle, etc.). The transcendental aspect supplying the critical commentary on cognitive intentional formation when suitably approached from a transcendental perspective. Access to this transcendental-epistemological level is given to us through the exercise of the overall transcendental suspension which must be present in cognitive-epistemological intentional formation by virtue of the fact that, e.g., metaphorical-perceptual consciousness and rhetorical-conceptual consciousness, etc., are already incorporated within the functioning of the overall suspension albeit without an effective critical orientation unless this suspension is suitably exercised in a balanced, ongoing format. Or, we might say, in other words, that some degree of critical transcendental consciousness is ever present, just, that a critical orientation may not be effectively engaged with until it is being seriously engaged with through the exercise of an adequately suitable, ongoing, overall transcendental suspension whether such engagement is wittingly and/or unwittingly both encountered and recognized. That, by taking a transcendental orientation, through invoking this suspension, we then reach a point, dependent upon such reflection, wherein we directly experience the critical impact of such reflections. Given this ongoing balance between these aspects in gestalt experience then it also stands to reason that some form of deeper isomorphic invariance will also co-occur between these aspects within their intentional configuration. So, e.g., in perception we would find an isomorphic matching of perceptual content with its conceptual appreciation albeit on a deeper level of investigative examination. So, seeing a perceived apple representation means we are also engaging this intentional formation from a conceptual point of view to the extent that we also recognize this intentional objective as an instantiation of an apple concept, the general concept of the overall nature of our engagement with an apple presentation. Or, in gestalt terms we might say our foreground of focus on the apple presentation/representation engages a background field of hermeneutic appreciation of the genre of our ‘engaging with an apple’. That, moreover, we apperceive ourselves to be as a person engaging an apple presentation/representation through our engagement with this relationship between productive relationship between this form of a foreground and its suitable background through contextualization (in noting both relevant genre consideration and essential con-textual situatedness). But, when we look at an apple, say in a bowl of apples, we know, more often than not, that we are correctly viewing an apple, namely this apple in a bowl of apples. Hence, we can safely say, that an adequate degree of critical consciousness normally pervades acts of perception, etc., as engaged in the normal course of our passage through this world of life. However, to critically appreciate a set of representations we need to note our ‘closer’ appreciation of the terms of reference in the formation of the same. By the metaphor ‘closer’ we mean invoking a transcendental process of re-orientation wherein the formation of those representations is more closely examined within this orientation of the ongoing, overall transcendental suspension. How is this possible? Because the manufacture of those representations have the formation of those representations essentially embedded in its textualization and if an adequate degree of critical examination is accessible then those associated flavours can then be discerned, delineated and critically demarcated. E.g., a process a bit like our overall assessment of a novel just read as to whether we enjoyed it or didn’t enjoy it, and, some reasons we could marshal as to why we enjoyed it or didn’t enjoy it? In a similar fashion the critical or non-critical treatment of our representation can be engaged or re-engaged, more or less, in retrospective, current or prospective terms of reference (through the thematization of certain expectations in that regard, etc.). So, how does this understanding apply to the field of political enactions, the political deposition of texts, etc? Let me briefly, and simply, demonstrate how we might approach this topic from this avenue or mode of approach? (110)


When a candidate enters the political arena we assume, under normal circumstances, that they would like to win that election and be voted into that specific office being sought through that electoral process. So, the exercise of the genre of ‘attempting to win an election’ is apparently invoked by their going through the motions entailed in their attempting to win that election. The existential value associated with that process taking a number of expected forms; e.g., or happiness, perhaps, even exhilaration, or, some degree of self-satisfaction that they tried and might even do better in the next election, taking some pride in the number of votes they got, etc., and/or, being disappointed too at not winning (or, perversely, at winning when they expected not to do so and were not really too keen to win for whatever reason or reasons). Furthermore, in political terms we note a general alignment must occur between these aspects and the voters to the extent that the politician in question is able to obtain this electoral success through the development of a voting bloc or set of blocs able to muster enough votes for them to win that election. By ‘bloc’ we could mean either the ability to attract voters in general (through the force of their personality, access to advertizing, having the right tranche or package of policies, and, even through not annoying that electorate by appearing to avoiding spin and seem authentic, successfully managing not to upset or offside those voters whilst also winning the real center in that political environment, etc.) or by appealing to formally and/or informally constituted political blocs able to muster enough votes as parties to oversee this politician’s success. Either way the politician must secure a bloc of voters or a set of blocs, in some form of a coalition, that will achieve the same thing. Having and exercising this ability to garner such votes is an expression of ‘the art of politics’… being, therein and thereafter, both the realization of the possibility of office and their ability to exercise such power that that office offers since in some measure it could also be said that there is no real difference between obtaining power and exercising the same.
 Although, it might be added, that winning office is not the same as governing. We can be dialectical here and see that the good observance of the principles behind the effective dissemination of power to be the same, but, then, given different objectives it would follow that different mixes of observances would also need to be astutely observed in order to achieve those different objectives. Just that, still, the dissemination of power is the same in either situation even though the objectives are different.
 Some might also add that the preservation of power is a reflection of this ability to govern even though politicians and their parties can be beholden to trends that, over time, work either in their favour or against them (in spite of their skills, etc., to win elections and to be able to demonstrate that they can properly and effectively govern, etc.). (111)


A question now needs to be asked: what constitutes the existentially oriented dissemination of power? How is it to be arrived at and exercised, and, how do we perceive the existential complexion of the political situatedness in question and how do we encourage politicians to operate in such a domain (mutually, both for their benefit and our benefit)? (112)

5.    Provisional Conclusions and Observations


As already noted, the operation of the dissemination of power must have an existential core to some extent. However, an existential orientation is when the dissemination of power is conducted through the lens of the relationship or relationships in question in a manner that oversees the preservation and/or conservation of the identity, value and/or work that devolves form the overall process of that relationship. An existential orientation is beneficial because of its mutual nature for those entailed in that relationship in question subject to such an existential dissemination of power by one or more agents and/or organizations within that relationship in question. When such powers embrace that relationship, or, rather, allow that relationship to embrace them, only then is the existential devolution of power overtly enabled. (113)


In essence we must invoke some form of transcendental reservation be that arrived at through cooperation between those agents and/or agents representing those organizations also involved in that overall process of dissemination, or, through such agents or representatives acting more directly on the behalf of that relationship itself (as divined by such agents and/or representatives). (114)


Some people mindlessly question the use of the ‘we’ when it is obvious there are situations when ‘we’ must act on the behalf of others. That ‘must’ being a product of either a de-ontological imperative or a set of such imperatives and/or pragmatic considerations (if only to organize the exercise of such de-ontological input). E.g., we rescue a child that is drowning or is about to drown; or we have a mother caring for her children by acting in their best interests, etc. Sometimes there are occasions when one must intervene. Again, there will be other occasions when our intervention and remonstration, etc., would be totally wasted… and where it might be much wiser to not intervene. This decision “to intervene or not to intervene” being something best left to the ‘vocation’ of the relationship itself… to that extent we can divine both its essential nature and its existential demands that it might or might not have placed upon us..?! (115)

Or, e.g., a child makes a mathematical mistake and the teacher intervenes to correct them. It may seem in this instance a trivial example but the principles are the same, namely, when ‘we’ find error ‘we’ may well be called upon to rectify the same. In politics there is an art as to what extent society is content to let different forms of error be rectified or not to be rectified, and, the astute politician would and should be mindful of this. Indeed, they may wish to shift the goal posts in this regard and to do that will need to elicit the co-option or co-operation of their ‘electorate’ be the nature of that democratic or not so democratic in political orientation… and whether that intervention, if called for, is enacted in a democratic fashion or in a non-democratic fashion.
 (116)


The existentially oriented dissemination of political power is a delivery of political responses that are more existentially attuned with the nature of that political electorate and the apparent existential needs to be discerned within that electorate. To this end the politician must be able to intuitively divine the existential nature of that electorate in order to discern both its strengths and its deficits, noting both its good trends and bad trends in the way things seem to be heading, etc. In this existential dissemination of power the politician would set out to both preserve such strengths and conserve such strengths through strengthening the same should that be desirable, and, weaken and/or remove those deficits that act against such preservation and conservation. Similarly, in a relatively short term relationship, a relationship of short duration, forms or modes of investment should be exercised, and, then, at the right time or period of time, forms or modes of divestment would then need to be exercised… as well as exercising, when and where needed, the removal of relevant negative features resident or introduced into that same relationship.
 By such means orchestrating the ensuing enrichment of that relationship (regardless of its temporal duration). (117)


To conclude this essay let me note how the existential is promoted in the dissemination of political power or otherwise, how it is discerned, and, how it is critically appreciated???
 (118)


I have argued that the phenomenological nature of the trans-cognitive transcendental epistemological dimension in conscious experience has one essential form but can be found in a number of formats, e.g., when seen as ordered in complexion; i.e., distinguishing de-ontological judgments from pragmatical judgments, or, when distinguishing aesthetical judgments from ethical judgments be the latter cast in either a de-ontological form and/or a pragmatical form. Or, we could reverse this terminology and say that the transcendental has one format but a variety of forms. That format is forged in the furnace of the ongoing, overall transcendental suspension and thence its economic impact in its expression through a particular or specific economic lens, say, of the intentional or aspirational, the enactive or the existentially critical, or, the net overall combination of all forms of economic activity in general. In the light of his comment we could regard politically oriented judgment and non-politically oriented judgment as not different, as having no difference other than in the nature of the intentional objectivities in question. Political judgments enacted, e.g., being seen to have political ramifications, i.e., immediate political outcomes and future political consequences. Of course, ramifications stemming from all forms of enaction will spill over into other dimensions as well. Furthermore, given this central transcendental complexion to all intentional processes and products of a trans-cognitive judgmental complexion it follows that an existential deployment (in theoretical terms of reference), existential employment (in practical terms reference) and an existential re-deployment (in critical terms of reference) will also have the same central transcendental format (or form) given that there is an equivalence between ‘transcendentally oriented’ and ‘existentially oriented’ (in our appreciation of that same situatedness) given that both are relationally oriented in intentional cognitive-trans-cognitive formation. That on a deeper level of epistemological appreciation we can see this transformational isomorphic co-invariance in operation through the correlative nature of all forms of economic activity (be they existentially oriented or non-existentially oriented). That, this being the case, then, we must also conjecture a common existential complexion to ‘existential promotion’, ‘existential discernment’ (in our appreciation of the existential status of that promotion), and, the ‘existential appreciation’ of such discernment and promotion (in terms of their apparent or relatively-objective existential complexion/s). Or, what promotes ‘existential promotion’ equally promotes ‘existential discernment’ and its ‘existential verification’ through ‘existential appreciation’.
 Similarly what promotes existential discernment and/or its existential appreciation can also promote existential promotion, etc. So, given this equivalence from a transcendental perspective then we must ask what non-transcendental differences must manifest themselves in order to allow us to make this distinction in non-transcendental terms of reference? Among other things we could see this cognitive, non-transcendental difference in terms of temporal pre-conditions, current conditions and post-conditional future conditions as consequences, etc. So, promotion is pre-conditionally oriented, discernment is conditional, and, (critical) appreciation can be seen primarily as post-conditional in orientation.
 (119)


How then do we promote the existential; how does the politician actively observe the existential dissemination of power? Technically this is something ‘we’ cannot do either individually or collectively. We could say that the existential promotes itself and to inject a sense of individual ego or a collective sense of ego from a cognitive point of view can only disrupt the transcendental perspective in which existential enaction is enacted through and from the realization of a surplus of existential force in that regard. We could say that from an excess of motivation that enaction is motivated albeit through the harmonization of that field in that degree to that degree such harmonization has been enacted. In essence, the existential is both transcendentally enacted and chaotically enacted. Hence the importance of suitable pre-conditions adequately established (in a conditional sense). But, we could say, that as all enaction must have a trans-cognitive, transcendental basis there can be no ultimate distinction from a transcendental perspective as to whether enaction is existentially oriented or not existentially oriented? In one sense that is correct, but, in terms of its comparative transcendental productivity that would be wrong in those wider terms of reference. Promotion, therefore, is this intention to oversee an amplification in the overall formation of identity, value and work, i.e., in an existential promotion of its to-be-realized existential valuation. Given that valuation is incrementally orchestrated and is accumulated in an additive fashion or in a negative subtractive fashion, and, is compounded by positive or negative forms of chaotic re-valuation it follows that an existential surplus is observed when there is a harmonization of the relationship in question along with its preservation and/or conservation of its evaluative status as comparatively evaluated in terms of future expectations, present discovery, and retrospective recovery along with considerations of investment and divestment.
 (120)


Just what pre-conditions (in their conditional transformation) promote this existentially oriented promotion? (121)


We have this complex philosophical conundrum. If the existential orientation is ‘self-engineered’ by the relationships itself, and, ego-involvement and other-involvement correctly cannot inaugurate this semblance of a re-orientation towards this sense of the existential (as both trans-cognitively transcendental and pro-relationally centric) then how can we claim personal and inter-personal forms of existential responsibility. How could we argue that there could be an existential dissemination of power? But, this problem is more complex because we could also argue that as all enaction is existentially discharged when is it ever the case that we can have no semblance of an existential orientation, a non-existential orientation (except perhaps in the case of death when even cognitively oriented intentional consciousness has obviously lost its embodied basis)? A dialectical problem deserves a dialectical resolution… so, let me attempt this process. (122)


To begin with I have made the claim on a number of occasions that the process of existentialization is ‘the existentialization of the relatively non-existential and not of the relatively non-existential’. To put this in the language of Martin Buber, at the risk of distorting his thought, the Thou comes about through a thou-ing of the It, not a thou-ing of the Thou. In other words an existential relationship arises between the Thou and the It, neither purely in the Thou nor in the It. In some sense it the creation or recreation or, better, a re-creation, of the relationship between ‘I and Thou’ and ‘I and It’. A religious person might like to see this as a sacralizing of the time and space between the person concerned and the intentional objectivity in question be that another person, a group or organization of people, an object or object-state (like a location of landscape that is either viewed as sublime or as mystical or just as special because of its imputed relationship to some vision or version of the Divine, etc.), etc. Or a non-religious person might have similar feeling towards that being related to but cast in a secular mould where and when an element of the special or the unique is experienced in their relationship to that in question (to the extent that if viewed through the lens of a philosophical attitude it might be intuitively seen as an existential surplus in some form or other that appears to inspire or re-vivify our relationship to the same, etc?)? Taking a neutral tack between sacred and secular points of view let us say that the trans-cognitive transcendentialization of the cognitive comes about through this relationship between the trans-cognitive aspect of judgment and that cognitive material being judged by virtue of this act of judgment coming into existence when all pre-conditions are met and the harmonic resolution of this process finds itself underway in the act of the delivery of a judgment. Extending this metaphorical tableau we might say that this excess of psychic energy, this existential surplus or existential excess, delivered in the judgment, both delivers that judgment and is delivered through that judgment. That, existentialization, in effect, is realized through the chaotic process of harmonic resolution when a background field of consonance has found within its midst a dissonant foreground that then finds a form of resolution in keeping with the nature of that field albeit from the perspective of that finding such a resolution. Moreover, we also need to note that existentialization as a process must involve a process of ongoing resolution otherwise existentialization must also cease to exist, and disappear, the moment that resolution is momentarily put into effect. That a process of ongoing existentialization, to some extent, is an illusion created by our minds, through connecting the dots, so to speak, of these moments of resolution. That in creating/recreating/re-creating this relatively ‘vivid’ illusion of the existential we would find its psychic forcefulness is communicated through the intensity of that ongoing process of resolution and reflects the existential richness of that existential surplus arrived at. (123)


So, existentialization is of the relatively non-existential, i.e., the cognitive, and, is realized through harmonic resolution, or, more correctly, given its retained manifestation in cognitive intentional consciousness, through that associated process of ongoing resolution. (124)


Thus, to initiate a process of existentialization a process of harmonic resolution must be entered into. However, not all processes of resolution can be seen as ‘existentially oriented in complexion’ given that the resolution or solution arrived at might be to initiate or continue a process of exploitation of the other and/or self in such a manner that could not be described as ‘existential’. What is it that makes this existential difference (between enaction that is relatively existential in orientation and enaction that is not existential in orientation)? An acceptance of pre-judgmental input that essentially and adequately takes that relationship into account as well as the points of view of the agents involved in that relationship in question. (125)


But the way of the world is paved with good intentions that never see the light of day, or, unfortunately, do get to see the light of day when the world would have been a better place without them! (126)


How can an objectivity in our thoughts and judgments be better observed, or, for that matter, be observed?! (127)


Through the suitable and adequate exercise of the ongoing, overall transcendental suspension. ‘Ongoing’ lest we be existentially oriented for only that moment so inspired. Taking inspiration from the existential excess or surplus attendant upon the harmonic resolution of that in question (being, here, both that area of such concern and its being put or called into question at the same time). That, as argued elsewhere, both questioning (through the rhetorical dis-conjunction of the ‘either/or’) and its metaphorical answering (through the conjunctive conjunction of the metaphorical ‘like’ as ‘both like and not-like’) are both two moments essential to the functioning of this overall suspension. An ‘overall’ suspension by virtue of the fact that it must entail these three moments of the rhetorical, the metaphorical and that of a third moment that arises as the existential response (in its non-systematic sense) that arises in and through a balanced relationship of the former two moments. Then, from an ongoing balance of all three moments we find the manifestation and thematization of an existential response in its systematic sense). By such objectivity we exercise an objectivity with that material currently to hand. By being relatively well-informed then we place ourselves in a better position where we can be truly responsive to that situation in question. By ‘objectively’ attending to the (existential) nature of that relationship in question we should find ourselves in a better position to act on its behalf and find it acting, too, on our behalves. (128)


By attending to the pre-conditions that might oversee a process of harmonic resolution we put ourselves in a position to realize the same. Furthermore, resolution being treated as a chaotic phenomenon, we are given an avenue of existential address by bringing ourselves to that process of resolution by incrementally adding or subtracting what is necessary for the condition of judgment itself to then effectively self-promote itself through those moments of ensuing resolution. Hence this solution to this problem of our self-involvement and/or other-involvement being seen to disrupt or obstruct this process of the relationship in question, simulated in its representation, etc., as it can effectively judge itself, and, through its own surplus of value, allow itself to spill over into a world of enaction (as if through a process of relational emanation?). By letting the relationship direct such enaction we then observe an existential orientation in the active performance of that relationship in this world as lived. (129)

But, how can ‘this relationship be observed’ when a relationship, ostensively, can only be observed by agents within or without that relationship, and then only through its material embodiment which could well be no more than those agents themselves?  (130)


First, a relationship is imputed through integrating the field of enaction. Two lovers have a marriage whether that is formalized or not. Two friends find a friendship. Parents and child find a family, etc. However, to put things in an existential perspective we should recognize the interactive whole as greater than the mere sum of its parts, and, therefore, it is the relationship that ‘finds’ us. Takes us in in the form of how we interact therein. (131)


So lovers find a loving relationship that has them found as ‘lovers’, friends find a friendship that finds them as friends, etc. But what is this form of the relationship? A device of language and conceptual thought! Certainly no form in any Platonic or Aristotelian senses. Of course the ‘relationship’ cannot be reduced to mere conceptual through and language that expresses the same or similar. But, for an agent with intentional appreciation the relationship as imputation can take on this life of its own as a living-representation in a representational economy through presentation, representation and re-presentation, etc. It has a direct representation of itself, etc. Through that representational economy its can manifest a virtual life of itself for itself to the extent that it finds itself preserved, conserved (in the longer term) through (short term) investment and divestment of interest… So, just as representations treated as ‘mere representations’ are not just ‘mere’ representations… in the same manner, given that representations, etc., are born in the representational economy it follows that their representation of their relationships cannot be reduced and written off as ‘mere representations of those relationships’. This relational difference is the same difference as the existential difference, i.e., that existential surplus or excess of valuation associated with our experience of that relationship through its simulated relationship as engaged in and through its living-representation. Hence a pro-relational stance is possible given that the simulation of the relationship in question (and the relationship of that simulation in question) cannot be reduced to the merely representational. Consequently, a relationship can live for-us when we live for-it. However, as no relationship is self-existent, living purely for-itself by-itself it follows that in embracing this world of the relational we find our embracement encompasses the entire World-of-Life as it is experienced in the world as lived albeit from our own point of view. Thence our recognition that embracement encompasses our own embodiement/s, our own embeddedness/es and own embankment/s with the world with which we live. But, the responsibility of this embracement is lessened to some extent by recognition of the fact that in our local engagement such engagement is not explicitly globalized given that the world at large is only seen from where we stand, albeit as we stand before-others, with-others. An existentialization of our embracement taking place when such enaction is enacted from the perspective of this world of the relational, albeit, again, from where we stand, where, hopefully, we will make a stand should that be necessary…. (132)


In the economy of the relational, arrived at indirectly through incremental advancement or incremental retreat, the momentary nature of the ongoing overall transcendental suspension as a correlative cause-with-effect has the cause occurring as a sequence of moments but whose causal momentum, as an effect, is continuously propagated unlike the continual discontinuities of the moment vis-à-vis that sequence of moments. Relative causal-like discontinuity versus relative effect-like continuity (as the latter is dissipated into the totality of the world at large). (133)


How does such existential insights apply to the world of political oversights? (134)


Political enaction of an existential tenor or orientation is arrived at through adequate and relevant pre-conditions that are incrementally advanced or retreated from till such a chaotic state is created that permits enaction with positive consequences. By ‘positive’ is meant preservation and conservation, etc., (preserved and amplified through augmentation and enhancement). (135)


That enaction takes on an existential tenor when it represents that relationship in question albeit from an embraced perspective. (136)


What is the nature of the relationship between a relationship and its representation? On one hand, none, if directly represented in and through a representational economy, and, on the other hand, at least a difference in temporal perspective given that the textual deposition of the relational representation is retrospective in orientation (as something that has happened through intentional deposition). However, in re-simulation, subject to the overall transcendental suspension, this aspect of historical time is again overlooked (given that the representational economy oversees the generality of historical time per se and not just a past orientation
). (137)


How should we then view enaction, and, in the enactive process how is an existential orientation ‘engineered’? (138)


By incrementally establishing pre-conditions we can then ‘observe’ the status of current conditions being expressed through chaotic intentional re-direction. An existential tenor arising when we allow the living-represented-relationship to assert its own privileges… in the existential hope that that relationship will tend to the welfare of its resident participants. The potential difference exerted by an existential surplus suffusing those points of chaotic re-direction and impelling enaction through activating and actioning that active process in that same direction. ‘Observance’ having both passive insightful aspects and active oversightful aspects whose conjunction sees out such deliberative assent to such re-directedness in the hopeful assumption that that existential aspiration is able to positively deliver on such aspirational performances usually delivered successfully in the light of well-confirmed expectational trajectories. Just like, to some extent, waiting for a bus that duly arrives very close to the time of its scheduling… that then safely gets us to our desired destination… time and time again. (139)


Of course ‘engineering’ is somewhat a misnomer given, correctly, that it is the re-direction of the relationship that establishes this ‘appearance of engineering’. The consequence of such continual enaction taking a continuous continuity thereafter only dissipated through time although never absolutely erased… only effectively erased like footprints on a beach wiped out in the tide by the rising surf…. (140)


If existential assent is given should an assent be given to such assent and so on… in the form of an infinite regress? I see the child about to fall into the well. Without too much thought most of us would rescue that child. No infinite regress is in evidence! But we could imagine that through the illusion of a triple assent that we give our assent to envisage a certain scene in passive terms of reference, imagine our assent to intervene in active terms of reference, and, then either give or not give our assent to such intervention…. That, in the overall suspension these will all counterbalance each other out, but, in the overseeing of how that relationship should proceed pathways of intervention can be envisaged whose transcendental productivity may well speak for themselves. If we merely have to lean over and prevent this small child from falling in… we just do so… since that course of action is de-ontologically driven to a degree that surpasses any other course of action or inaction. The suspension of these three virtual simulations of assent in the overall suspension becoming a non-act of assent since to some existential degree or other assent is given by that the relational-representation of that relationship as long as we listen to that relationship and not obstruct it in some ego-driven and/or other-driven form of non-existentially oriented motivation. By such means accounting for existentially oriented patterns of enaction and non-existentially oriented patterns of enaction… be that in political or non-political terms of reference. (141)


There are some situations, for whatever reason, we may not wish to envisage. In this we do not even give our assent to an envisualization of that scenario. Or, we may do so but never envisage enacting a course of action in that manner. We might think on our way to work one sunny morning how nice it would be to catch that other bus and head off to the beach. But most of us never do so. But, e.g., a person, a professional killer, assigned a certain contract to eliminate someone, may well give their triple assent to such an act (that others would have difficulty even contemplating). For them to do so they must suspend such overall transcendental suspension and pay no heed to their non-existentially oriented relationship with the person about to be dispatched given the non-preservation of this relationship. Or, a person with existential motivation may well intervene in a certain relationship in a certain manner that they feel is called for even if others were to disapprove of such intervention. Such intervention is enacted through an act of transcendental reservation. But, given the re-direction of a relationship is always enacted by one or more parties, is it not the case that all forms of intervention exercise a certain degree of transcendental reservations? Yes and no. A relationship could be run on democratic principles. Or, we could also argue that the relationship rules and intervention is only an expression of the same. But it is in the selection of the relationship in question that decides whether a relationship is enacted in an existential or non-existential manner. Our professional killer chooses a relationship of killing their assigned target and not a relationship of standing in a relationship to this person as another person… in the full mysterious majesty of the other person as a representation of the mysterious totality of the living-world as a whole. And here we have a clue to how an existential orientation is to be manifested, entered into and enacted through the power and majesty of that relationship in question regardless of its existential significance in this world as lived. An existential orientation in our motivation must choose the widest, most relevant form of relationship that is to be meaningfully embraced in the exigencies of that moment. In this light a good politician should be ‘called’ and allow themselves to ‘hear’ what, too, they must enact in their ‘answering’ this relationship of embracement. But no relationship is purely a de-ontological call given that in our being in this world we must also be of this world and exercise all relevant forms of pragmatism also called for, etc. Just as the motivated political needs to seize the real political center and then move the same towards an objective sense of center… or, at least, move it in that direction and leave it to others to continue this task of political rectification…. (142)


How is this task of political rectification to be politically overseen? (143)


Through an existential supervision of pre-conditions, conditions and post-conditions. A process that can be assisted through the inspection of political correlations, i.e., a determination of political intentions; political alignments, i.e., a determination of political blocs; and, political transformations, i.e., a determination of political enaction. Hopefully, such a well-motivated politician will exercise an existential orientation, in the widest, most meaningful terms possible, in their deliberations of concern and care, by entertaining forms of transcendental reservation that positively amplify the ensuing forms of valuation that result from their acting on the behalf of their electorates. (144)



          



     

     Noël Tointon, Sydney, 17.12.15.

� 	In Part I this discursive trio of ‘correlations, etc.’ was re-labeled ‘political intentions, blocs, enactions’.


� 	During the Second World War, In Germany, residents, near death camp crematoria, would not discuss the subject of their smell, the purpose of such installations, etc. Such an absent topic of discussion also merits examination, etc. What people don’t say can be as important as what they say… perhaps, don’t stop talking about.


� 	A theist et al might also argue for a theological perspective in and from a theological dimension (albeit as simulated and/or imputed by the theist).


� 	I have argued on a number of occasions elsewhere that a balancing of conjunctive and dis-conjunctive suspensions with the same content, more or less, creates a sense of the existential (in its non-systematic sense… and acts as our doorway to the existential in its systematic sense [through the dynamic balance of all three moments).


� 	How might we describe the conversation of two people on a mobile or cellphone? As a sort of non-virtual simulation of contiguity?


� 	When we mentally talk to ourselves, question something, struggle to remember something, etc., etc.


� 	E.g., should ‘propriety’ be applied to the Object moment (and its correlations) and its lower ordered internality of the objective, or, should it be applied to the Ego moment and satellite orders of the second ordered essentially-integrated aesthetical, the third order of the de-ontological and the fourth order of the pragmatical. Most likely which application is adopted is more dependent on the nature and realized profit of that inquiry and our being consistent with our terminology rather than merely limiting ourselves to one form of metaphorical modeling. That being the case we could also apply this scheme in such a manner so as to creatively link propriety to the World moment. Or, we could work in reverse and see passability as already in process when progressive forms of propriety, appropriateness and appositeness can be collectively accounted for in the former [intuition]).


� 	I would add that an indication of how strong a relationship is could be found in what might be given up by one party for another in that relationship.


� 	This contrast is discussed in a series of essay-papers in the volume titled Transformation through Re-Self-Organization; refer to Parts XXI, XXII and XXVII. Refer also in this series of essay to Part 1, paragraphs 47, 56, 58, 60, 61, 67, 70, 86.


� 	‘Reversed gift-giving’ could be the return of gifts or the exchanging of new ones with or without a cancellations of prior obligations.


� 	Terminology for intentional navigation around objects, object-states in an inter-objective dimension. Intentional negotiation applying to various scenarios on an inter-subjective and/or intra-subjective level of interaction. ‘Intra-subjective’ because some of us have ‘to live with ourselves’ (although for some this aspect may not be so problematic, e.g., witness the performance of the psychopath/sociopath… the political psychopath needing to be recognized on the political stage, creating problems in communities and organizations, etc?).


� 	E.g., the Premier of the state of New South Wales has just recently told us that the rules governing the independent body for dealing with political corruption (ICAC) have been strengthened. Under an older interpretation a number of politicians belonging to the party of this Premier were deemed corrupt in regards to the acceptance of illegal donations. Then the interpretation of corruption appeared to be weakened by a recent court ruling. The Premier is reported to have stated that he has re-tightened those rules and their interpretations. Generally, the newspapers have not reported what those strengthened rulings are so we have to take the Premier at his word, as reported, in this regard. However, despite these claims of a strengthening of these rulings we are also informed that those previously ‘corrupt’ politicians are now ‘no longer corrupt’. The media has not, so to speak, squared the circle for us in this matter and people are deservedly suspicious of the claims made by this Premier that they have eliminated corruption. In the light of these re-definitions some previously corrupt politicians can now claim they have been ‘exonerated’ despite the public’s total skepticism in this regard. Obviously donations are problematic and the problematic nature of donations should be suitably addressed by politicians lest they loose the trust of the public who regards such acceptors of donations as de facto corrupt if not corrupt de jure. 


� 	For those in our midst that are concrete in this paragraph I am being ironic!


� 	Another reason by government and business should be separated given that business these days have political affiliations outside a country in question, or, and equally problematic, have no real political affiliations to the extent that they operate apolitically and demonstrate no real concern for democratic governance and its benefits. Or, that regimes are involved in questionable practices like the abuse of human rights, a deficient pursuit of the rule of law, no real respect for minorities, etc.


� 	Despite the so-called resources boom the percentage of tax taken over total revenue earned, as a fraction of GNP, e.g., has been declining in Australia. Business may be arguing for a tax break, in truth, most of them are already getting it. On the other hand, through bracket creep, e.g., other direct and indirect taxes, imposts, etc., our standard of living is going to be continually eroded despite this country to date bucking the trend for middle class disenfranchisement evident in, e.g., in the US, especially at the lower end of that spectrum.


� 	‘Enaction’ by previous definition elsewhere covers both actions and non-actions.


� 	This overall concept of satisfaction as an overall consideration of identity, value and work formation would entail a complex concept of non-existential satisfaction, existential satisfaction and overall satisfaction (i.e., approximately the latter, existential satisfaction, minus the former). E.g., a person may wish to seduce another person and this calculation could well be considered non-existential in orientation (given its non-pro-relational orientation of the rampant seducer). But, then, the seduced person might want to be seduced and pleased that this occurred and so this aspect would be relatively non-existential too, but, to that extent we have a mutuality of objective/s then it could be considered existential. However, when both aspects are conjoined the net existentiality may well be considerably compromised by these non-existential contributions to the extent that what is mutual may not be that very mutual so to speak, in comparative terms of reference. In contrast, we might have two ‘lovers’ who also want to equally ‘seduce’ each other but in doing so find a mutual area in their relationship where such non-existential aspects barely detract from the overall richness of their interactions. Such considerations also having to take in an embraced perspective given that we are embodied together, embedded with others and co-confined through embankment. In other words we could also make an intra-relational and an extra-relational distinction in our examination of these aspects of the non-existential, existential and overall existential forms of satisfaction. This philosophical-conceptual shift from value formation to identity and value formation to a more complex form of formation that includes work or contextualization or relative grounding, etc., and its inclusion in an overall concept of  ‘satisfaction’ remains a work in progress. To some extent this concept of satisfaction resurrects the old idea of value in terns of its apparent existential richness (but I have had to add identity and work/contextualization to that threefold list. This threefold listing in some ways mirrors the aspirational economy of phenomenological identity, non-systematic existential value and pragmatic oriented work/contextualization). In general, however, this concept of satisfaction will be meant in its extra-relational overall sense; i.e., the overall existential richness of the situation in question apparently realized in this world as lived.


� 	A systematic sense or reading of the existential occurring in and through the utilization of an adequately enacted suitable ongoing, overall transcendental suspension (which to some extent founds, grounds, confirms, disconfirms a relatively non-systematic reading of the existential orientation).


� 	I.e., mis-intended, unintended and non-intended.


� 	From an overall transcendental perspective, in collectively exercising our three forms of critical rectification, we would then be exercising an overall existential rectification (using this expression ‘existential’ in its systematic sense).


� 	Our metaphorical doorway to transcendental experience, i.e., transcendentally oriented experience being through the exercise of the ongoing, overall transcendental suspension.


� 	I.e., through our transcendental identification with a pro-relational stance in which we identify, engage and discern how best to actualize the potential of that relationship and, therein, better enrich the same for all parties concerned.


� 	A relationship with a friend could be called a longer-term relationship, whereas, in rescuing an unknown child about to drown in a well or river our interest invested would be over a shorter term, and, followed thereafter, by our divestment of such interest (once this child is reunited with its guardian or guardians).


� 	Please forgive these neologisms of the passable and passability. Refer to paragraph 100.


� 	According to a program screen on SBS, at 2030 on 12.1.16.


� 	The iterative nature of this disorder coming about through the iterative nature of habit; especially if it were linked at some stage to a relief in anxiety or distress realized through some pattern of performance, ritually done or otherwise, associated with the thought of some hidden threat or danger perceived as possibly present if not ever present. However, the disorder arises through the iterative recurrence of those thoughts with or without the compulsions associated with the same (should they also be present? It is possible to have obsessive thoughts without compulsions as in, say, a post-traumatic stress disorder in so-called flashbacks, etc. But, is it possible to just have the performance of compulsions provoked by some persistent feeling of stress or distress, anxiety or dread without the obsessive thought or set of thoughts? Or, could the persistence of an anxiety provoking state be as obsessive in its own right?)?


� 	Genres have this passive/active presentation with a (near) parallel genre of interpretation contrasting a genre of enaction. So, e.g., we see letters as ‘letters’, and, in turn, we can write letters which can, again, in turn, be read as letters, etc. (and possibly be replied to through letters of reply, etc.).


� 	See footnote no. 24.


� 	However, one problem of a mature democracy, despite increasing frequency in the reversal of voting patterns, larger numbers of independent, non-aligned voters, etc., is a tendency for parties to so mirror each other that they end up competing for the same demographics, the same minor life-worlds, etc., and, consequently, producing hightly chaotic like outcomes where only a few votes can separate the winning candidates. Under such volatile circumstances, small irregularities in voting can then make a considerable difference in outcomes. E.g., irregularities like the spreading of true or untrue rumours at the last minute, how relatively effective advertizing campaigns are run, how well the campaign itself is run, gaffes made by candidates, etc?


� 	As provisionally defined in paragraph 107.


� 	It is true to say though that different objectives demand different methods in the dissemination of power. One interpretation of the demise of Tony Abbott, as PM, is that he was politically effective in opposition but ineffective whilst in power (for a number of other reasons. In the next essay we can infer his failure to observe most of the six principles outlined in section 1. would be a good place to look; a state of affairs sometimes symbolized in key moments of political failure on his part. E.g., the unfair budget; seeking power far to the right of the real center; his one more captain’s pick of dames and knights; having an unpopular chief of staff; not being beholden to good advice since power is obtained, maintained and exercized through the co-operation of blocs, etc.).


� 	I could suggest here that perhaps what is needed is a more nuanced semblance of visibility when in office given that power is now being exercised on a greater number of active dimensions and that political objectives need to be seen and demonstrated, and, importantly, be seen as instrumental in social improvement (of needed infrastructure, etc.) and enhanced possibilities for individual betterment. Moreover, the expression of political objectives (as political promises, policies, etc.) emitted before and after an election need to have an authenticity of narrative connecting both their proposition and their commission and/or omission. Indeed, as aspirations they need to be thought out through a carefully constructed aspirational economy (a topic approached in the next essay, Part IV).


� 	Or a ‘prince’ (as noted in The Prince by Machiavelli) might decide to institute a more democratic regime by decree (like the Russian leader Mikhail Gorbachev with his policies of glasnost (openness) and perostroika (reconstruction) which lead in may ways to the fall of the Iron Curtain, the break up of the Soviet Union, and a relatively more democratic Russia, etc.


� 	The classic model here is that after our rescuing a child from drowning or about to drown and that child is then in the suitable care of a parent or guardian we can then withdraw our services through the ensuing divestment of interest in that relationship if that be called for since our intervention has been adequately discharged. 


� 	Thence our three heading of promotion, discernment and appreciation. In aspirational terms discernment is ‘realistically and phenomenal-phenomenologically engaged, promotion is ‘pragmatically’ and hermeneutically engaged, and, appreciation is ‘idealistically’ and existentially engaged in critical terms of reference. 


� 	This grand equivalence being referred to could be defined as a transcendental equivalence wherein all transcendental feature from a transcendental perspective can be viewed as equivalent. E.g., the pro-relational attitude equals the relational which equals the transcendental which equals the existential, etc.


� 	We could also argue, by extension, that the sense of the transcendental must also transcend the pre-conditional, etc., and hence the ensuing semblance of transcendental time as spontaneous, synchronous, etc.


� 	I don’t want to use the word ‘value’ as I perceive ‘valuation’ arising out of an overall process of existential identity, value and work formation. Such valuation can also be amplified through positive non-chaotic orchestration (augmentation) and positive chaotic orchestration (enhancement). Our discernment of such valuation and its critical appreciation can be seen as evaluation and re-evaluation respectively. Such evaluation, etc., taking place in expectational frames of reference along with considerations of short term investment and divestment of our existent interest, etc.


� 	Given that the present orientation of the non-textual ‘re-presentation’, the future anticipation of the meta-textual ‘presentation’, and, the past orientation of the textual ‘representation’ have their historical expression collectively suspended in the overall suspension(?).





