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Part IV: An Abbreviated Working Paper 

Detailing Six Main Arguments in

A Systematic Understanding of Political Discourse

Conducted through the Lens of an Examination of 

The Existential Dissemination of Power?

And,

The Formation of a Political Manifesto?

And,

On the Ramifications of a ‘Parallel’, Virtual World of the Political*

0.    Introduction


This working paper is in four sections, namely: 

1.
An outline of six key political ideas; 

2.
Forming a political manifesto with these key ideas;

3.
Noting how social change may well be instrumental in the formation of a ‘parallel’, virtual world of politics, etc; and,

4. 
A set of provisional observations and conclusions realized through applying this novel manifesto to this virtual world of the political.

The six ideas I would like to introduce and examine are:

i.
That all power has a (de facto) democratic basis (even if not a de jure fact);

ii.
That a motivated politician must seize the real political center and then move it towards the objective center; 

iii.
That politics as the realization of the possible needs to observe the incremental nature of an aspirational economy, etc;

iv.
That politicians ideally should represent all classes, i.e., elites, middle classes and the disenfranchised and dis-empowered lower classes, etc; 

v.
That the dissemination of power should be existentially oriented, mutual and reciprocal;

vi.
That politicians should be transparent in their motivation, be seen to be accountable in their activities, and, be ‘visible’ in the widest sense possible (i.e., be seen, be able to see now and foresee, and, show or demonstrate what they see now and foresee).

*For the latest version of this paper: www.homestead.com/noelshomepage/noelshomepage4.html

These six topics above can be used to supply an open set of ideas for a new political manifesto under the following headings:

i. A progressive democratization of power; 

ii.
A progressive, re-balanced non-extremism; 

iii.
A progressive, incremental, pragmatic realistic-idealism; 

iv.
A progressive broad spectrum representationalism; 

v.
A progressive, mutual, existential program of political reciprocity; and, 

vi.
A progressive, transparent, fully accountable semblance of political visibility.


Given the degree of social change in the workplace, in forms of recreation sought, and, in the cultural sphere itself brought about by the Internet, computers, robots, 3D printing, voice recognition, social media, omni-present communication devices, expert systems, data storage, convergence, virtual worlds, multiple forms of proliferation, etc., we must ask “will such change induce novel forms of political re-organization?” and, “will such inescapable change be in the form of a revolution or a reformation of the current political world?”


In the form of a set of provisional observations and conclusions let me attempt to apply this novel manifesto to the emergence of this virtual, political sphere that ‘parallels’ the non-virtual world of politics and see what influence it might have in the existential re-direction of both the virtual and the non-virtual worlds of the political (and by implication, their extension to the emergence of an interconnected world?)? (0)

1.    An Outline of Six Key Political Ideas

i.    The Democratic Basis in the Dissemination of Political Power


In this working paper I assume the default political position to be that of a mature democracy although, as the nature of the dissemination of power is the same, the following observations, etc., can also be applied to the other forms of political organization from one party states to the rulership exercised through one person or a group of people… as well as applying to the subjective-inter-subjective exercise of power between individuals and/or organizations. (1)


A ‘mature democracy’ is a democratic system that has evolved in such a manner that now has its political elites progressively beholden to the emerging voices of a plethora of minor life-worlds in order to capture and/or maintain political power through elections that are fairly conducted. By ‘elites’ is meant those relatively well-enfranchised classes that are relatively directly or indirectly associated with the dissemination of political power and have historically benefited through that association (e.g., white professional males, business entrepreneurs, the financially affluent, politicians, political consultants, etc.). As an example of minor life-worlds we can note the life-worlds of women, the disabled, the elderly, different ethnicities, the gay and lesbian worlds, etc. Although the default political model in mind is that of these mature democracies, e.g., as found in Australia, etc., the observations and comments made in this working paper are also meant to be applied, on the whole, to other forms of political and non-political dissemnination of power. By ‘power’ is meant the cooperative exercise of intentionally formed ‘instructions’ by one person or a group of persons or as exercised by an organization in some form or other to an individual or a group of individuals or an organization of some form or other in which such instructions, to some degree or other, are cooperatively enacted. Such collective ‘cooperation’ being an amalgam, in varying degrees, of other-directed coercive ‘co-option’ and self-directed non-coercive ‘co-operation’. An existentially oriented dissemination of power being seen to move towards the non-coercive, self-directed co-operative end of this spectrum along with an emphasis on a collective desire to oversee a mutual enrichment of the reality of that relationship to-hand, developing better forms of reciprocity, representation and improved consequential outcomes, etc. (2)


Political power is enacted and disseminated through various sets of political discourses. All discourses have a similarity of phenomenal-phenomenological form as examined elsewhere. A common basis for all forms of political dissemination is the fact that it is done so on a democratic basis even if that basis is residual, minimal, minimized, repressed, coercively maintained, overlooked and seemingly entertained by all parties as if not present. If all other parties said “no” to disseminating the political power of certain other ‘others’ those ‘others’ would be immediately rendered powerless. However, people rarely act in concert and repressive regimes punish those that appear to defy the dissemination of the ruling powers even if that defiance is merely perceived and not established in fact and only in some form of a set of interpreted appearances to that effect. (3)

E.g., of the anecdote of the king having to chop their own firewood if the woodchopper said “no” and all others were to likewise say “no” to chopping this wood. (4)


E.g., we have the ‘Ceausescu moment’ when the Romanian dictator sudden realized he had lost power when the assembled crowd no longer obeyed his demands for support and expressed widespread disobedience… with ensuing revolutionary-like violence, etc. (5)


E.g., we also need to note that all political organizations do not survive forever in their current form and discontinuous moments of transitional reformation and/or transformational revolution are ever on the horizon, In this regard, e.g., what will happen between the states of South Korea and North Korea over the medium or longer term given that the people of these two nations see themselves as ‘Koreans’, etc? (6)


Accepting this residual democratic basis now allows us to see how more democratic democracies came into existence, be that through acts of violence and/or non-violence. I.e., through a progressive democratization of this basis… not that we should see mature democracies as the final and most progressive form of political organization. Given the inevitable fate of all political organizations is to change we must both actively and passively await their reformation and/or revolution. In the same light, we can also see how, without active eternal vigilance, a current political organization can become ‘progressively’ de-progressively, de-democratic in orientation and ‘progressively’ de-existentialized in the process. (7)


In this light of this need for ‘eternal vigilance’ we might ask if the re-enfranchisement of the business vote in the Sydney Council Elections as instituted by the State Legislature of New South Wales is a progressive or retrograde step in the ‘increasing democratization’ of the democratic process? (8)

By ‘progressive’ is meant through process with or without relative existential improvement; i.e, by ‘improvement’ is here meant better representation, better social infra-structure, individual betterment, increasing mutuality, greater involvement and reciprocity of all those who are ‘involved directly or indirectly in that organization and dissemination of power, etc. (9)


In such modeling we can see increasing patterns of democratization as a progressive enfranchisement and empowerment of this political basis in the process of political dissemination. This does not mean that democracy as we currently know it or believe it should be is the final outcome of such an ‘evolution’. (10)

ii.    Politician Must Seize the Real Political Center and Align with the Objective Center


I have previously argued that motivated politicians ‘must’ capture the real political center in order to commence and/or maintain political power, and, that they ‘must’ move that real center back towards their intuitive appreciation of where the objective political center is. A political society is more healthy if it can avoid all forms of political extremism be that on the Left or on the Right, be that in liberal or conservative terms of reference, etc. In this ‘command’ as a ‘desired objective’ the first ‘must’ is pragmatic in orientation whilst the second ‘must’ is de-ontological in scope. In this task, as a (complex) political imperative they need to ‘square the circle’ so to speak given that policies, etc., that appeal to the real center will be different to those that would appertain to the objective center. (11)


We see this phenomenon in the Primaries in American elections where candidates have to first appeal to their electorates, be they Democratic, Republican or Independent, and then, when successful, have to appeal to the American public as a whole. We could also argue through increasing wealth an electorate heads more to the Right, and, with decreasing enfranchisement an electorate might more head to the Left? But the reasons for these swings in the political pendulum/s, I suspect, is not something that can be explained in simple, non-complex terms? (12)

In the American political scene the number of people who support capital punishment may well be an indicator of where the country, as a whole, is centered on these artificially constructed and contrived political spectra of Left and Right, etc?
 (13)


I have argued that this objective center is intuitively determined through an ongoing, overall transcendental suspension of our representative descriptions of the political scene in question undergoing such transcendental reflection. (14)


Basically, this political concept is proposed in a desire to see forms of political extremism defused and forms of political non-extremism to be instituted and/or maintained as the major default position in a political culture, in all forms of political culture, indeed, in all forms of culture per se! (15)

iii.    Political Observance of the Incremental Nature of an Aspirational Economy, etc.


From recent work done on intentional motivation I proposed a threefold way to look at aspirations as intentionally thematized in and through an aspirational economy. (16)


A first point to note is that all political enaction is achieved, if it is to be achieved, through a suitable sequence or set/s of sequences of small incremental steps. The Americans did not put a person on the moon by merely thinking about it. That project involved the collective organization of an incredible number of steps as well as the political will to oversee the success of such an objective. (17)


A second point to note is that we must be realistic as to where we really are in order to then work out how we get to a desired goal be that politically engineered or otherwise. Hence this need (and imperative) for ‘objective’ phenomenal-phenomenological reflection/s in this regard… be the desired goal being aspired to political or non-political in orientation. (18)


Then, we need to formulate an achievable goal and hence this realistic form of idealism; i.e., this need (and imperative) for ‘objective’ existential reflection/s in this regard (in order to discern whether such an objective is obtainable, worth pursuing, should be aspired to, etc?). (19)


But to get to where we aspire to from where we actually stand implies the addition of a healthy pragmatism; i.e., this need (and imperative) for ‘objective’ hermeneutical reflection/s in this regard in order to discern suitable genres of behaviour, delineate a suitable understanding of the context (and con-texts
) involved in which those genres are going to be applied through adoption and adaptation. (20)


Hence this incrementally, to be achieved set/s of aspirations in question need/s to be collectively and cooperatively realistic, idealist and pragmatic in their organization. That the same broad spectrum approach should also apply in the political world! (21)

iv.    That Politicians Need to Progressively Represent all Classes, etc.


This imperative for politicians to better represent their electorates is recognized on the grounds that better outcomes are to be achieved through such better representation, and, that better representation will arise through the very existential nature of relationships if an existential orientation is initiated, maintained and fostered. (22)


By ‘all classes, etc.’ is meant ‘all classes, and, all ‘minor’ forms of diversity; be they ethnic, gender related, age related, etc.’ By ‘minor’ means ‘belonging to a minor life-world’ (and not merely diverse, or perverse, on an individual basis). (23)


In regard to classes, all classes need to be taken into account. So, e.g., elites need to be recognized and enfranchised on the strength of their talent rather than their actual or potential accumulation of capital; middle classes are not to be disenfranchised and are to be progressive empowered in a politically productive manner; and, the disenfranchised need to be given a safety net, a reasonable standard of living, valid and viable opportunities for forms of re-empowerment as with all others in that social and political culture, etc. (24)


Implicit in this concept is the observation that better representation is more likely to result in the realization of better outcomes all round. (25)


E.g., we live in a so-called democratic world yet many of our institutions, e.g., hospitals, universities, businesses, etc., are very much run along non-democratic, militaristic, authoritarian lines of command as if ‘monarchies’ or ‘principalities’. (26)


I have also argued that one way to overcome mindless proliferation of commands, habits, methods, objects, structures, etc., is to invoke a more horizontal, democratic form of culture (as well as attending to deep seated fears that, in the first place, often inspire such proliferation, over-promote it, and, leave it unchecked). (27)


To some considerable extent this quest for better forms of representation is a form of rectification of not just names but also institutions themselves. All too often lip service is paid to how ‘democratic’ a certain organization or institution is when the reality of the matter is quite different if not quite the opposite to such misrepresentation. (28)

v.    That the Dissemination of Power Should be Existentially Oriented, etc. 


Here the ‘should’ is an amalgam of both pragmatic and de-ontological orientations as well as implicating other forms of judgmental orientation such as the realistic, the aesthetic, the hermeneutically sensible and a desire to oversee an actual positive transformation of this world as lived. All these (ordered
) forms of judgment are implicated in the (passive) insights and (active) oversights of the political world. (29)


By ‘existential’ is meant the exercise of a relationship on the behalf of that relationship and all the participants directly involved in that relationship. By such means we oversee better outcomes, find better forms of representation of those participants, find forms of increased mutuality and reciprocity in that relational dimension, etc. Enacted through transcendental reflection (pursued through the adequate and suitable exercise of an ongoing, overall transcendental suspension) this process-orientation involves the relative existentialization of the relatively non-existential (i.e., whatever is not pro-relational in its stance through forms of other-directed coercion, ego-directed desires, etc.). (30)


Our experience of the existential orientation is engaged in a distinctive manner wherein we find greater degrees of simultaneity, etc; appositeness; a relative transcendence of geographical space, historical time and egotistical desires; solidarity; harmony, resolution (in all senses), etc. (31)


That taking a non-other orientation and a non-self orientation, and, embracing a pro-relational stance, we ‘experience’ this existential orientation… and the existential benefits of its initiation, maintenance and fostering. (32)

vi.    Political Transparency, Accountability and Visibility


To better initiate, etc. this existential orientation I note the following three ideals (amongst many others not here noted), namely, transparency, etc. (33)


Transparency assists in forms of better accountability and visibility. In effect, promoting a culture of existentially responsive responsibility. (34)


All political dissemination involves obligations and these obligations need to be incurred responsibly and in a transparent environment in which the politicians and their political organizations take responsibility for the outcomes of those political forms of enaction be they through acts of omission and/or acts of commission. (35)


My concept of political visibility is a complex concept structured around all the aspects of the verb “to see”; i.e., noting passive, active, causative and intensive moods. I.e., that the politician should be seen, find themselves seen on the political stage; be able to realistically see what is present and what needs to be done and foresee what is needed and how that might be incrementally executed, etc; as well as showing, causing to be seen, demonstrating such sight, insight, foresight, oversight, etc. Moreover, these moods need to be intensified in the sense that they are focused upon as important and that oversight needs to attend to associated patterns of non-radical transitions and/or radical transformations in the re(-)development of their cultural and political landscapes, etc. Hence this politically rich and very relevant concept of ‘visibility’ in all its senses associated with ‘vision’! (36)


Indeed, the motivated politician needs to be seen, to see, and, demonstrate what they see. That the existentially motivated politician needs to be existentially seen, to existentially see, and, to existentially demonstrate the existential character of their political vision… be that in a focused political form or in an overall political format…. (37) 

2.    A New Political Manifesto

From these six key concepts we can propose the following heading to be included in a new political manifesto… designed for this Contemporary era.
 (38)

i. A progressive democratization of power; 

ii.
A progressive, re-balanced non-extremism; 

iii.
A progressive, incremental, pragmatic realistic-idealism; 

iv.
A progressive broad spectrum representationalism; 

v.
A progressive, mutual, existentially oriented forms of political reciprocity;

vi.
A progressive, transparent, fully accountable semblance of political visibility.


Along with all that existentially entailed in such concepts! (39)

3.    The Formation of a ‘Parallel’, Virtual World of Politics?


Now, let me explore the possibility, if not the current evolving actuality, of an emergent ‘parallel’ virtual world of the political regardless of whether the political powers that be can do in any attempts to curtail, subvert and/or obstruct this relatively novel development? (40)


Let us say that political change is inevitable. In regard to the established world of mature democracies, etc.. whether such change will be in the form of a reformation or a revolution remains to be seen. Must such change be that which must be? Hopefully in the form of ongoing reformations rather that the chaos involved in the radical discontinuity of revolutions that usually only better the prospects of the few that belong to that new ruling class whilst destroying the aspirations of many more who then do not so ‘belong to that revolution’ in any true sense. (41)


Political change is going to follow on in the wake of almost unprecedented social change. Witness the degree of social change in the workplace, in forms of recreation sought, and, in the cultural sphere itself brought about by the Internet, computers, robots, 3D printing, voice recognition, social media, omni-present communication devices, expert systems, data storage, convergence, virtual worlds, multiple forms of proliferation, etc., we must ask “will such change induce novel forms of political re-organization?” and, “will such inescapable change be in the form of a revolution or a reformation of the current political world?” To such questions the reasonable person can only answer “yes!” and “yes!” Yes, there will be change, but, they will ask, in what form will that change take place: reformations and/or revolutions?(42)


One change is the emergence of this virtual realm of the political. Am I right to think this? (43)


Social media, e.g., can act as an instant political commentary on political and non-political events with a rapidity that has surprised more historically established forms of media. Sometimes, traditional media is left to merely report the same (for a variety of reasons from a loss of revenue to seeking cheaper forms of entertainment or infotainment rather that education and the purveying of insightful news, etc.). (44)


E.g., when one of my relatives is effected by an earthquake in New Zealand or some other event, natural or otherwise, I now often turn to Facebook for more accurate and faster information on the implications of that event. Although, today, it is also true that we can also attend to local media from a non-local location. (45)


Recent online petitions also seem to have had a greater effect on politicians than more traditionally formed and delivered petitions. If a particular minister is ‘stupidly’ sticking to a seemingly ‘unfair’ bureaucratic decision it will soon be evident that this is what a representative cross section of their electorate is also thinking; especially if this politician were to adhere to the same rigid positioning. In a mature political democracy politicians have now become very sensitive to polls, public opinion given the close chaotic-like nature of elections where every last vote must count and where being onboard with crucial minor life-worlds is now a political necessity and not a mere political luxury (although actual and immanent reductions in government revenues will increasingly cause problems for politicians in this regard). Then, as already noted, traditional media will often highlight such petitions that seem to have captured the public interest… and then disseminate the same in a state of excessively echoed proliferation of such stories, sound bites, then in an endless recounting of similar events, etc.
 In all of this the ‘news’ then becomes a recounting of history or mere comment or the comments of others… and other new items are well and truly overlooked in these cheaper re/productions of news casting… (46)


But social media is also re/presenting a world of the politically ‘other’ whose voices were only listened to just before the time of an election or just simply ignored. The collectivity and mass of a lot of honest, non-politically inspired comment on controversial events, events that become considered as now controversial, has an impact that becomes politically charged even if no one individual were to intend that outcome. One advertisement on television telling children to eat ice cream, e.g., wouldn’t bother anyone. However, the proliferative nature of advertising being what it is a culture or ethos is created that is counter-cultural and rightly comes to the attention of its concerned citizens. Similarly, it is not a wise politician who ignores the proliferation of politically charged messages emanating from the emerging worlds of social media. An agility and responsiveness by the modern politician is called for that can get their messages ‘seen’, before then being echoed ad nauseam by more traditional forms of media. (47)


However, emerging from this nexus of social media, the Internet, chat rooms, SMS, video connections, the forming and signing of online petitions, entries in Facebook and the like is the emergence, to my mind, of a ‘parallel’ virtual world of the political whose representation may mirror the non-virtual world of the political and non-political can never completely represent it even if it were to try. Representation must always mis-represent being about a certain phenomenological state of affairs even if in coming to understand some of that misrepresentation helps us, eventually, to better understand the reality of that same state of affairs. I suspect that as the political world of the non-virtual may wish to gloss over any differences between these two systems of representation such differences must have ramification in both worlds. By ‘ramifications’ is meant both present implications and future consequences. Our engagement in either world, or, more correctly, in a mix of both worlds at the same time, may well alert us to cleavages between such representations. By ‘representation’ we imply a representational intentional economy whose dialectical moments concern states of ‘presentation, representation and re-presentation’.
 By ‘engagement’ is meant our ability to both ontologically encounter (the intentional objectivity in question) and to epistemologically recognize the same. That in engaging in this complex, overall representational economy, that is engaged between the non-virtual and virtual worlds political cleavages, political differences, etc., may non-radically and/or radically call for forms of resolution that might not be welcomed in the traditional political world of the non-virtual (regardless of whether the resident political organizations are democratically inclined or otherwise). As the virtual world is also a realm of the revelatory and the concealed such a mix must invite the suspicions, if only on a level of annoyance, that the collective mass of the virtual is increasingly ‘upsetting’ the conventional rulebook of the non-virtual world of the political. In the so-called real world anti-institutional political slogans can be put on walls in the middle of the night. On the Internet, etc., degrees of anonymity, in various forms, can also be hidden behind be that adding one more ‘like’ to ten thousand others or through posting anonymous comments under anonymous hashtags, or, more deliberately through operating in the so-called dark zone, encryption or using protocols that disguise points of origin, etc. (48)


How might we describe this ‘parallel’, yet also counter-parallel, virtual realm of the political, and, moreover, how might we catalogue these emerging points of difference, competition, instances of re-writing (of official or unofficial representations of the non-virtual world), (potential and actual) incitements to change be that through reformation and/or revolution, etc? (49)


On one hand, the collective nature of this overall virtual realm, whether concerned with politically or non-politically oriented ‘information’, appears to be amorphous, possibly anarchic, subject to chaotic forms of promotion through viral-like forms of replication, etc., and, in essence, not like the political world as it has evolved through countless forms of leadership (be that from monarchies to dictatorships, from one party states to all other forms of government; each in their own way exhibiting various degrees and styles in ‘democratic’ observances and limitations). However, as amorphous and leaderless it may appear today is that a guarantee that personalized forms of leadership might not manifest themselves in that form of interactive space at some future point in time? We could imagine a virtual world where people in the non-virtual world elect to be represented there through some form of virtual leadership be that in the form of an individual or a committee of individuals either acting anonymously and/or openly. We also could envisage a situation where certain spoke-people take the role of representing a leadership that may or may not be anonymous. Now, such anonymity could either take the form of the deliberate assumption of a concealment of personal identity, or, arise merely through the collective input of its membership voting on certain policies and the like where even such proposals themselves arise through some form of preferential election conducted by this same membership? We already effectively have this latter phenomenon in the form of the relative impact of online petitions that name and shame certain individuals, organizations, political decisions, certain customary conventions, etc. Then, we have already been witness to certain organizations of hackers anonymous and the like. That being the case is it not impossible that political groups could also form, are forming, have already formed, with leadership or without leadership, or somewhere in between, whose overt or covert mission is to confront the non-virtual realm of the political and its resident institutions therein already established along with their more traditional modes of political dissemination (and, by extension, other virtual forms of political expressions?)? (50)


Regardless of what forms these virtual political institutions might or might not take the more important point to make is that this virtual world is already registering an impact on the traditional world of non-virtual politics. (51)


Interestingly, the political maverick Donald Trump to date has admitted to spending very little of his own money in his run for the White House or, for that matter, that very little money has been spent at all thanks to his cultivated use of social media be that wittingly enacted by his supporters or unwittingly enacted through the proliferative tendencies of modern traditional media to merely echo more notable events manufactured in the so-called real world but distributed in both the virtual and non-virtual worlds. (52)


One positive contribution that the virtual world of the political could make is the reasonable possibility of enacting the near removal covert, potentially corrupt or corrupting, political donations along with their corrosive, anti-democratic distortions of political reality?
 (53)


Apparent manifestations of political cleavages, between the virtual and non-virtual worlds of political representation can only escalate given that this trend is both already underway, apparently unstoppable and seemingly unrelenting in scope. The ramifications of such a phenomenon could be breathtaking. Hopefully, the positive, existential qualities of the cooperativeness of the human spirit will successfully prevail and render a landscape that remains progressively democratic and able to induce democratically inspired transitions and transformations. Some commentators on the so-called Arab Spring might like to read it through this type of lens, or, qualifying it as failing to achieve its apparent intentions for democratically oriented political change. Then, others might prefer to read such a phenomenon as a harbinger of things to come and that when the time is right these types of reformations or revolutions will occur elsewhere in non-virtual regions that are either relatively democratic or relatively non-democratic in the manner of their political organization?
 (54)


Undoubtedly we live in exciting times. The cultural landscape is being radically changed by the advent of new technologies, etc., and, we must wonder in what manner the political world is also being re-written through such cultural innovations. It is difficult to see the future or for that matter the very advent of current trends now unleashed upon us. However, such reflections are possible to some extent. Common over-preoccupations (and some under-preoccupations) iteratively re-expressed (or relatively non-expressed) in both traditional media and e-media presage concerns that we may not be overly aware of but as sites of cultural anxiety indicate areas undergoing cultural and political change? Similarly, the contemporary topics in humour as found in newspaper cartoons, sitcoms and live comedy, etc., may also be pointing to certain social sensitivities that more find themselves being overlooked rather than directly engaged (especially if being drowned out by major political discourses
). These subtle and not so subtle points of contention are manifested with a certain sense of social, cultural and political unease that might be better directly addressed if we were to become more acquainted with such overlooked sites of conflicts, contentions, contradictions, potential psychic conflagrations, etc. No era in history that has undergone marked forms of technological change has not also undergone political changes that one must argue are to some extent connected with the former, and v.v. So, too, we must ask how our political institutions and organizations are going to survive in the advent of this post-Postmodern, Contemporary era? Suffice to say that such change must already be upon us and perhaps assuming a form, one of many, as outlined in this amorphous, newly emergent, semi-parallel, contentious, virtual world of the political. In giving this potentially very important topic more attention and reflection what else is there to say but “wait, look out, try to see what is already bearing down upon us..?” and, in a responsive, existential manner ask “how we might be responsible for this sea of change, and, how we might be able to re-direct these alteration of the political landscape in a direction of positive reformation rather than permitting, and not preventing, the occurrence of the ensuing chaos stemming from a negative revolution in this same regard…?” (55)


Although we may talk about these two realms, as if two separate worlds, we are embodied in one world, this world as lived. However, through emergence things can take on an apparent life of their own. As a result, in this regard, the semblance of the virtual cannot be reduced merely to the non-virtual, and v.v. So, to this extent, given these relatively incommensurate, integrated existential surpluses of value, etc., it is reasonable to ask just how do these two realms interact, and, in turn, produce the phenomenal-phenomenological semblance of an integrated surplus of value, etc., that, also, cannot be reduced to the phenomenological natures of either realm? A real relationship demands a reciprocity between its interacting parties.
 Just how do these two realms of the virtual and the non-virtual interact, and, are we already seeing the formation of a third world in the form of a non-reducible hybrid arising in and from an emergent synthesis of both dimensions? (56)


On one hand we might say that it is obvious that non-existentially oriented politicians in any type of political organization, regardless of whether it is democratically oriented or non-democratically oriented, obviously fear the advent and extent of the Internet. Witness attempts at creating political firewalls, censorship, the imprisonment or even the use of capital punishment of users of the Internet that may not even describe themselves as ‘activists’. Such a ‘fear’ is recognized and reflected in a perception of the need for a careful self-censorship that often extends beyond the countries in question that practice such overt control and supervision. But we no longer live in a village or rural hamlet and most of us wish to see the world, the entire world and that must include the virtual world as well! No political organization can forever build a dam against an inevitable flood of such desired experience. Indeed, it is now often directed the other way when, e.g., banks, friends, governments… now insist that we be connected for a whole variety of reasons; from matters of banking security to a much reduced presence, or absence, of traditional modes of communication. We no longer get telegrams but we do get emails… text messages and the rest… but only if we are connected. The once present incentive to write a letter, from time to time, is now more absent than present; we no longer expect to write or receive such a text… and the cost of postage further dis-incentivizes us (and governments) in this same regard. Given this intensifying imperative for ‘being connected’ governments will be powerless to resist the restrictions of these virtual innovations being continually thrust upon us.
 Political parties beholden, e.g., to donations, are now beholden to their solicitation via the Internet. For some people, their political horizons are much wider than their countries of origin or adoption. For those people, who are set on getting an education, opportunity now awaits them to a degree never before had though online access to such education. Traditionally gated institutions of all descriptions are being thrust aside. Our access to information, even if blocked by a paywall, e.g., will find, more often than not, that even these types of restriction can also be circumvented. In retail, e.g., that marketplace also has been turned inside out. We now increasingly book our own overseas travel, shop online, buy objects and services without the use of brokers or agents once utilized for these forms of exchange. With such change can political change be far behind… and v.v? (57)


But, without doubt, we have hardly seen what must already be emerging before us! Given this increasingly re-iterated interaction and considerable resonance between the virtual and non-virtual worlds a new world of the interconnected must be forming that can be reduced to neither realm. Here we will be confronted by an emergent ‘reality’ or ‘entity’ that cannot escape having, for us, profound political ramifications (i.e., present implications and future consequences). What should we look out for? Do we have the ‘eyes to see’ such a novel influence in our lives? Do we have the language and concepts to recognize a world that can be neither reduced to the non-virtual nor the virtual domains of experience as currently understood? Just where should we ‘look’ for such an ‘unseen’ presence that cannot hide forever…? (58)


A brave new world must lie before us… In our struggle to think it, before its being named and described and represented in a living world of language, what should we look out for? (59)


Let me attempt this near impossible task (without first invoking its genre of behavioural utilization and interpretation… although we will have to adopt and adapt a series of concepts and metaphors that might help us in this task… before we settle on a nominative, and its associated set of denominative descriptions, capable of being meaningfully disseminated in that regard). First, let me name this emergent sphere of influence a nusphere (playing on the similar sound between the words new, nous and news).
 Then let us note its most likely set of general descriptions as entailing concepts indicating its phenomenal-phenomenological status as integrated, interconnected, omni-present, trans-geographical, trans-temporal, trans-subjective, trans-national, hyper-real, potentially empowering… with pluses and minuses in the form of a taking a possible a-moral stance although it may well also be the case that through its trans-relational appetites it might also register itself with an existential sense and semblance of the pro-relational… and in that guise demonstrate a degree of care and concern best expressed through the use of human agency with its virtues of passion and compassion for the needs of others, the preservation and conservation of our relationships and existential forms of intervention in all our relationships through forms of suitable investment and divestment, etc.
 However, we should not just fall back on such a hope, but, collectively set out to oversee that such ethical guidelines, as found in the non-virtual world and currently forming in the virtual world, are arrived at, instituted and conformed with..?! (60)


Just as I have argued that there are good forms and bad forms of Postmodernism let us hope that the advent and continuation of the Contemporary era finds that the ensuing good changes that occur outweigh the ensuing bad changes inevitably mixed in with the same?
 (61)

4.    A Set of Provisional Observations and Conclusions?


Let me re-propose the headings of our novel manifesto (in bold typeface) and quickly detail a number of observations and comments in so far as politics is also finding itself actively and imperfectly mirrored in a realm of virtual political representation, etc.
 (62)

i.
In a progressive democratization of power we need to exert both an eternal vigilance and an existential fostering of the same. One way to achieve this might be through commentaries enacted by both traditional media and social media, etc., that suggest the need for a relatively democratic environment also as a pre-condition for greater forms of economic improvement, increased forms of trans-cultural interaction, etc. (63)

ii.
That there is a need for a progressive, re-balanced non-extremism because the political world proffers a greater likelihood of social improvement and individual betterment in a non-extreme, balanced, truly respectful political, social and cultural environment. It is conceivable that the virtual world can act as a corrective to extreme forms of governance (by critically commentating and counteracting such trends?)? Hopefully, governments can also, eventually, become instrumental in reducing inequalities in wealth, opportunity and political representation, etc. (64)

iii.
Political enaction demands that a progressive, incremental, pragmatic realistic-idealism is necessary to best expedite any set of political projects and programs. The Internet is one way to enact this form of scrutiny through a possible positive micro-management of the political forces that oversee the removal of such unrealistic ventures, etc., but, also, oversee the institution of those agenda that should be demanded (like, e.g., super-fast rail in Australia?
). (65)

iv.
A truly respectful, more productive political environment is best conducted in a progressive broad spectrum representationalism advanced through collective forms of co-operation rather than forms of politically coercive co-option! That the same applies in virtual terms? (66)
v.
That progressive, mutual, existentially oriented forms of political reciprocity are necessary in this Contemporary era in order to advance the individual rights of the relevant stakeholders collectively wishing to cooperate in any and all political forms of (ad)venture. (67)
vi.
That a relatively more viable political process is enacted when institutions, etc., move towards a progressive, transparent, fully accountable semblance of political visibility by finding its politicians being seen, both see what is already formed and what might be suitably foreseen, and, demonstrating this vision with an intensity that ensures its collective appreciation and ongoing assent along with the refinement of its continual, incremental adjustments of the political system in the face of this changing political world... in both virtual and non-virtual spheres. (68)


Change, notoriously, is a two-edged sword. In this regard let us seek an ongoing world of reformational re-direction rather than a sudden world of revolutionary misdirection through our careful and concerned reflections upon these political realms of the non-virtual and virtual… along with our reflections on their possibly transformed, emergent re-expression/s in the nusphere…. (69)



          



     


  Noël Tointon, Leura, 6.1.16.
� 	The correlation is along the lines that increased support for capital punishment is generally indicative of a movement of the political center to the Right, and v.v.


� 	My terminology for meta-textually discerning relevant contexts in which suitable genres of behaviour (both activity and interpretation) need to be thematized in order to successfully achieve the goals of such intentions, etc.


� 	Six phenomenologically different, relatively incommensurate types of judgment as examined by myself elsewhere (but which can be treated in a commensurable fashion on a deeper level of transcendental examination).


� 	Essentially, the Contemporary era is a Post-Postmodernism with an existential re-emphasis being place on ‘the spontaneity of the living present’ (hence the title of Contemporary with a capital ‘C’).  I would argue that the Internet, social media, etc., and other changes in the nature of culture, etc., will oversee this transition/transformation to an era that finds a re-identification with local, global and forms of political pluralism rather than a multi-culturalism. These topics have been addressed to varying degrees in a number of papers. Whether that transition/transformation is a positive, existential process remains to be seen although, as an optimist, I am hopeful that such a change, overall, will eventually, be a positive one.


� 	E.g., witness the recent proliferation of news stories highlighting the bad form of a few male Liberal politicians in Australia. Once, not too long ago, an apology might have soon put such news items to rest but now the apologies themselves then become the next news items and in the flux of comment people soon forget or overlook that such incidents themselves may not deserve such excessive attention other than being seized upon as symbols of an outdated culture that is now no longer politically correct, etc. One must hope that an existentially informed ‘political correctness’ as a psychic state of awareness is self-developed rather than being developed in a coercive other-directed fashion that to some extent must obstruct the more healthy development of the former. In this regard the slogan that ‘there should be respect for woman’ is an important corrective but one that should also be cast in the form of ‘having respect for all others’… for all others in all their diversity as well!


� 	Or, in more detail, phenomenal-phenomenologically oriented presentation, hermeneutically oriented representation, and, existentially oriented (and chaotically-oriented) re-presentations.


� 	With ensuing distortions of political reality that favour the worlds of business, media, etc., along with traditional and non-traditional elites and their accelerated accumulation of capital, privileges, etc.


� 	Some commentators might consider the revolution in Tunisia to have been relatively successful?


� 	In the Murdoch Stable of eighty or so newspapers criticism of going to war in Iraq, soon after the 9/11 Incident in New York, was perhaps best found, and only found, in the cartoons or the odd letter to the editor (as found, e.g., in one Papua New Guinea newspaper).


� 	How should we interpret the philosophical conundrum of a person saying “they (can) have a relationship with Julius Caesar”… given that this is one world and we can have a relationship with everything within the same? Obviously, when this puzzle is dissected ‘the currently embodied existence of the person making this claim’ cannot find some form of embodied contiguity with ‘a once embodied Julius Caesar’. On the other hand, ‘myself’ or ‘yourself’ as a historical concept, can be related to another historical concept of ‘another person’ as ‘an experienced concept in the mind of that person entertaining this relation’. So, we can have a direct relationship with ‘Julius Caesar’ but only in a conceptual and historical realm of representative experience.


� 	Even the totalitarian state of North Korea has a much circumscribed access to the Internet. It may be a nuclear state but it could never catch up with both the First World and the Developing World if such barriers were to remain in place. At some point in time one or more patriotic nationalists in that country, probably in its government, is or are going to demand and institute wider access to the same (if only to do a greater degrees of business with other countries, etc.). Innovative memes in one culture will spread to other cultures once their relative absence is experienced and desired. The portrayal of these memetic influences occurs in cultural representations created by those cultures with such innovations and can be conveyed trans-culturally through other cultures engaging such representations, such as, e.g., films, television programs, magazines, etc. Imagine how a poor person in a Third World country might experience an American film with a kitchen the size of that poor person’s accommodation? In communist Albania, e.g., it was noted that television aerials, generally, were pointing towards Italy. An indicative harbinger of change.


� 	Pierre Teilhard de Chardin introduces his concept of the noosphere in 1922 in his Cosmogenesis. My concept is quite different and is spelt nusphere. There is a different spelling and slightly different pronunciation. There is also software company called NuSphere. 


� 	My concept of the nusphere comes about from seeing the virtual world as being relatively incommensurate or semi-incommensurate with the non-virtual world. Then arguing that this also true in reverse, i.e., that the non-virtual world cannot be reduced to the virtual. However, they are certainly able to interact and hence semi-commensurate. We could imagine both spheres sort of washing over each other, backwards and forwards. That from this interaction a third sphere emerges that, in turn, is not reducible to either the non-virtual or virtual spheres or the mere summation of both the non-virtual and the virtual spheres of influence. Hence the experiential formation of the nusphere and its ongoing thematization over time as the non-virtual and virtual worlds enrich their interaction between these three realms.


� 	Hopefully, e.g., globalization in Third World countries is suitably conducted in such a manner as to remove many millions of people from near absolute poverty, and, that localization, e.g., is a force that can revitalize those regions that are still undergoing the asymmetries of de-industrialization, e.g., etc.


� 	By ‘etc.’ is meant the realm of the nusphere as well.


� 	Australians travel overseas and see the advantages of fast train travel. Australia is a large, old, relatively flat continent ideal for long, but fast, rail journeys albeit also subject to extremes in temperature which must be taken into account in the building of track. Although a simple cost-benefit analysis might well rule out such a venture on financial grounds alone a more complex form of cost-benefit analysis should also take into account the value of faster travel, lower carbon emissions given that the Sydney-Melbourne air-route to be one of the busiest in the world. There is also the advantage, in time, of travel from the center of one city to the center of another city not easily afforded in travel by air. There could also come a point in time when renewable energy, through a constant, ongoing augmentation in stock, will reach a point in its cost with non-renewable energy where it will be cheaper to the extent its infrastructure does not need to be renewed as much as non-renewable energy itself needs to be renewed each time it is depleted. A train system that uses such an extensive system of renewable energy would be much cheaper to run once the infrastructure were in place? The social advantages of a more non-virtually interconnected country should also be taken into account. This example serving as a possible, neutral template for other large politically organized projects that would need to be well thought out in a relatively complex aspirational economy where financial considerations alone are not allowed to dominate such critical proceedings.





