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Part V: A New Political Manifesto? 

Given the Radical Changes in the Nature of Work, Recreation, Lifestyle…

Can the Reality of Political Discourse Escape Being Re-Configured?*

0.    Pre-Introduction


In Part V I am going to look more closely at the idea of a new political manifesto as sketched out in Part IV, Section 2. In this closer examination I am going to argue how we move from our six principles to the six headings of this manifesto by supplying the arguments that would allow us to make this transition. Underlying all of these argument I will then demonstrate a need to recognize the role played by the ongoing, overall transcendental suspension and how the semblance of the existential is amplified and refined through an insightful and oversightful promotion of the same. Then, given an acceleration in social change, we must expect a similar acceleration in political change. In regard to such change it is my hope that the adoption and adaptation of this manifesto can assist us in creating a more viable, existential environment that will stand us in better stead in this time of change… such change marking out the possible advent of the Contemporary era? That an appreciation of this transition is also necessary in order to promote its better features and circumvent is potentially negative and adverse implications and consequences. (0)

1.    Introductory Outline

The six principles in the previous essay (IV. 0)(as noted in Appendix A), were used to supply an open set of ideas for a new political manifesto under the following headings:

i. A progressive democratization of power; 

ii.
A progressive, re-balanced non-extremism; 

iii.
A progressive, incremental, pragmatic realistic-idealism; 

iv.
A progressive broad spectrum representationalism; 

v.
A progressive, mutual, existential program of political reciprocity; and, 

vi. A progressive, transparent, fully accountable semblance of political visibility. (1)

Let me examine how we arrive at these six headings; demonstrate the implication of an ongoing, overall transcendental suspension; argue how this unifying insight can be exercised in an oversightful manner; discuss the nature of the Contemporary era; and, conclude by noting how the use of this manifesto might assist us in successfully navigating and negotiating this political transition. (2)

*For the latest version of this paper: www.homestead.com/noelshomepage/noelshomepage4.html
2.    Six Principles as Six Headings in a Political Manifesto


In Part VI six principles were chosen to represent how the well-motivated politician might existentially navigate and negotiate the political exigencies of the battlefield of traditional political engagement.
 However, in the second section I merely noted the implication of the exercise of these principles under six headings which were to be incorporated within a political manifesto without resorting to either any form of argument nor demonstration as to how they might be practically interpreted. In this essay let me attend to both of these tasks as well as exploring the integrating role of the overall suspension and also tentatively exploring the imputed advent of this Contemporary era in order to better understand how this manifesto could be exercised and fine tuned in order to assist us in our traversing this transition. (3)


Our six principles became these six headings:

i
A progressive democratization of power; 

ii.
A progressive, re-balanced non-extremism; 

iii.
A progressive, incremental, pragmatic-realistic-idealism; 

iv.
A progressive broad spectrum representationalism; 

v.
A progressive, mutual, existential program of political reciprocity; and, 

vi. A progressive, transparent, fully accountable semblance of political visibility.
 (4)

Let me explain how we arrive at these heading and how we might interpret the same given their listing in our manifesto. (5)

i.
As has been noted in previous papers the dissemination of all forms of power has a minimum democratic basis even if the exercise of that power is not overtly democratic by any stretch of the imagination. A dictator issue an edict and you have the power and freedom to actively and overtly obstruct the exercise of the same and/or to passively and covertly subvert its efficacy by some form or other. However, be that as it may, we will also be aware of the consequences of such overt obstruction and/or covert subversion given that the genre or mix of genres that edict is issued within will also have associated with the same certain expectations as to the costs that would be incurred through such defiance and non-compliance. Still, the edict could be issued “that you are to execute a certain person and to execute that person now”. You are given a gun and you either do as you are instructed, or, use the gun to shoot the person who gives you that weapon or perhaps the dictator themselves should they be unwisely in range, or, you refuse to use that weapon, or, you use it on your self knowing that such defiance will meet in your own execution or worse... As horrible as these decisions are, one or more of them could be entered into… in spite of what consequences might follow. (6)


Progressive democratization is an expansion of this minimal democratic core at the center of all intentional behaviour whether that be co-opted or arrived at through co-operation. In reflection it should be obvious that increasing democratization moves us along this spectrum to towards working more co-operatively rather than being merely subject to co-option. (7)


The consequences of co-operation is to move the nature of the overall relationship into a closer form of alignment with the potentiality of itself. The implication being that in such existential alignment that relationship should prove to be more productive and/or more efficient if not more likely both more productive and efficient; i.e., more economically effective (given that the relational valuation is to be found emerging from the coursing of that relationship and not merely from a non-emergent summation of either its statically or dynamically viewed contributions. In a working marriage, e.g., the two parties can find a freedom for themselves and each other by those parties preferring to do what either of those two parties prefers to do or find themselves better able to perform, perhaps, at a time more convenient for the same, etc. (8)

ii.
In pragmatically capturing the real center and then de-ontologically moving it back to the objective center we are effectively creating an environment that is re-centered and less extreme. Again, such a situation is more able to express the potentiality of that overall, net political environment. Such a manoeuvre also captures a better sense of relational representation of that electorate by giving a stronger and clear voice to those closer to this center rather than those closer to the real center and those more nearby on either side of it. Hence movement of the real center towards the objective center is an exercise de-extremism or counter-extremism. From such a movement there should be less disruption and less divisiveness and, generally, extreme positioning on either Left or Right will be better seen for what it is, namely, divisive disruption of the body politic to the political and economic advancement of the few who set out to benefit from such relative political disharmony (or, rather, an inability to progressively resolve more satisfactorily what needs to be politically harmonized… in the pursuit of these broadly based goals of both social improvement and individual betterment). (9)


Those watching and commentating on the political environment needs to closely monitor both expressions and realized representations of political aspiration. Aspiration concerns itself with either ‘the capture and/or maintenance of power’, and/or, ‘political promises of broadly based or selectively based social improvement and/or individual betterment’. There is always a link between these means and ends (given the electoral nature of democratic politics). Such aspirations can be deemed to be either existentially oriented or not so existentially oriented. The former indirectly and/or directly aims and succeeds at fostering an environment that promotes these means and ends. The means to power and economic sufficiency to succeed at the ends represented in either enunciated aspirations and/or demonstrated aspirations either suitably in progress or actually realized. In a democracy many statements are made about what politicians hope to achieve especially near view or with a distant view on forthcoming elections. In a mature democracy we are assured of death, taxes and elections… and all three can figure prominently over the course of a political cycle (between elections). Promises should not be divided between core promises and non-core promises. Promises are best not promised is they cannot be delivered in the short term (within a electoral cycle) or in the medium term (over a few electoral cycles). One means around this is to articulate and discuss, prepare working papers, etc., of expressions of aspiration without passing them off as indicative expression of policy; where the latter are moved on to representative planning and then on to their representative realization. By ‘representative’ is meant both the genuine reception of expression of interest by direct and indirect stakeholders, and, the articulation in this world as lived of stages of planning and the realization of the same. In some situations it would be better for an established government to promise less and deliver more. (10)


Governments can lose elections and win elections, and, oppositions can lose elections and win elections. In a relatively polarized political environment governments are more likely to win the next election if the opposition has already lost it, or v.v. The development of all political narratives must center on how power has been attained (as legitimate or otherwise) and, more usually, how the narrative will progressively or adversely effect certain selective demographics in terms of social improvement and/or individual betterment and/or is seen to take a more comprehensive and fair form of balance in both regards. Generally, the selective focus on certain demographics, whether more or less deserving, is usually tolerated if a broadly based spectrum of improvements, etc., is also being made. (11)


Such enunciated aspirations, voiced beyond the format of aspirations only, can be closely monitored in terms of their ramifications, directly and/or indirectly, for the electoral process itself, and/or, in terms of social improvement/individual betterment that either implicates a broad based demographic and/or a selectively based targeting of that electorate. Monitoring can also observe the realism, idealism and pragmatism collectively needed for the successful realization of those aspirations (given that it is the intentional motivation behind such aspirations that those aspirations also be realized and thence their implication in the progressive dynamics that collectively foster their realization. I.e, our being rooted in reality, all aspirations being aspired to in such a manner that they can be recognized as both realizable and being sequentially realized, and, that all sequences along the pathway to realization be pragmatically engaged in a manner that is productive of such realization. Otherwise the politician must have a better narrative as to why such aspirations are postponed and/or no longer found to be the subject of current or future aspirations! (12)


Hence the close monitoring of aspirations is called for lest mere aspirations are being enunciated only; or, that such aspiration individually or collectively are being unfairly targeted in consequential terms of reference, and/or, inadequate planning and realization have gone into their representative execution, which, in turn, can be sequentially scrutinized in realist, idealistic and pragmatic terms of reference. E.g., we should get our politicians to note mere aspirations as just that (namely, as if like motherhood statements only), reasons for economic bias, whether suitable (and passable) forms of realistic, idealistic and pragmatic inputs are established in a sequentially directed process capable of delivering on electoral promises, etc… in an existential manner whose pro-relational oriented environment is conducive to the delivery of an existential successfulness in valuation as a result of such successful sequentialization of genre activity. (13)

iv.
A progressive, broad spectrum representationalism is also the result of a longer term existentially oriented environment for the dissemination of political power. Through increased co-operation we naturally get a better sense and semblance of political representation through the relative non-co-option of individuals, communities and organizations and the richer inputs associated with their co-operation. (14)


Sadly, this more level playing field of democratic co-operation is still lacking from the world of business and social services, the traditional field of politics itself, etc. All too often these institutions continue to run themselves along militaristic line, with great subtleties in hierarchical gradations, even though they like to tell us how democratic they are… without really listening to their customers and workers. Putting everyone into one vast office with rudimentary partitions is a cost cutting measure and not an exercise in democracy with the intended creation of an environment where talent is both respected and rewarded. We only have to see to what extent women, people with an ethnic background, etc., are not yet fully represented on the membership of most boards, government bodies, etc., to recognize this disparity between democratic theory and practice. In theory there should be a democratic equality in opportunity. In democratic practice this has not been realized even though some slow progress has been made. Admittedly, when people talk about making certain political changes in time those changes will occur… it would be nice if certain key politician could see such differentials and oversee an accelerated, progressive harmonization of such differences. (15)


The progressive dissemination of an existential orientation in political power has the ability, over time, to enshrine these democratic principles of equality of opportunity with less selective forms of representationalism ensuing whilst promoting both greater degrees of reciprocity and involvement in political life as well as increasing the visibility of both politicians and the public members of their electorates (in terms of an emerging consensus?). In essence, enriching the nexus of the political implications and consequences (i.e., ramifications) of our political relationships although more in terms of quality rather than the quantity of connections?
 (16) 

v.
The existential dissemination of power also oversees a progressive, mutual, existential program of political reciprocity; i.e., a greater degree of direct and/or indirect political involvement, and, the same in either a non-virtual political sphere of influence and/or in a virtual political sphere of influence. (17)


Theoretically, the existentialization of a relationship should render it more mutual, with greater possibilities for an enrichment in the reciprocity of interactions subsumed within that relationship. This might occur in a relationship between two people who demonstrate a care and concern for each other, but, can we scale up this observation to the level of an organization, a community or an electorate or national set of electorates? Why not? The relational nature of a relationship is the same whether it be between two people or ten thousand people, or, within a single person as they stand to various senses of their own semblance of self or that in evidence between a person and a thing or a set of things, etc. I would argue that the same rules, more or less, will operate. Of course the ‘less’ may need to be taken into account given that with incremental addition, or subtraction, chaotic bifurcations are reached that will change the complexion of that relationship, but, never absolutely. Indeed, in the minor transition(al change) or a major transformation a core invariance must persist in order for us to be able to declare that something has transformed into something else… but this transformation cannot absolutely enacted; i.e., with some form of an (unimaginable) absolute discontinuity. Even mass cannot be converted into absolute energy, and v.v. Furthermore, neither is it the case that mass can be pure mass or energy pure energy. Such an absolute transformation cannot be engaged (within or outside intentional terms of reference); i.e., neither recognized nor encountered (being unimaginable through being impossible
). (18)

vi.
A progressive, transparent, fully accountable semblance of political visibility promotes and is promoted by the existentially oriented dissemination of political power. (19)


In an essay of ten thousand words, or preferably less, how is this equation to be accounted for? I.e., that transparency promotes the existential orientation, and v.v. Transparency, accountability and visibility (the latter in the broad sense intended as discussed in the last essay) should be collectively viewed as the pre-conditions, conditions and post-conditions of an existentially oriented dissemination of power, and v.v. Let me illustrate this position. (20)


As a pre-condition for the existential dissemination of power in a relationship we would expect it to be conducted in an open, non-covert, overt, mutually reciprocal manner and this would apply to transparency, etc., indeed, be a pre-condition for the same. Let us say, in this regard, transparency now, accountability for the past, and, visibility for the future. Although, correctly, these factors, as pre-conditions, should be operative throughout historical time. But, in this respect would it not be apposite to ask what advantage a politician might have, e.g., by operating in a relatively covert manner; set out to operate with a certain degree of non-transparency, etc? There may be some short term advantage to that sense of traditional positioning but if the politician, e.g., is to become authentic and be seen as authentic then they need to demonstrate that thy are authentic by being visible in that manner. Of course spin doctors can create an image and reinforce it semiotically through and across different media platforms, still, at the end of the day, any misrepresentation is prone to deconstruct (which is how they can deal with the opposition albeit in a civilized manner). A person who lies, e.g., is more easy to deconstruct since their integrity of purpose, enaction and realization of ends will inevitably be more at cross-purposes than if they had a relatively more integrated account, in a relatively integrated mode of formation, to represent themselves. (21)


If the means and the ends, in the ongoing modification of a relationship, are to find a full expression, and realize a relatively enriched relationship, all in keeping with the potential possibilities pregnant within that relationship, then it follows that the agents or actors in that relation need to orient themselves in a face to face interaction where and when situational reality, aspirational idealism and practical pragmatism all need to come together in a productive, carefully orchestrated fashion. So, in essence, in a positive argument, I would argue that the (degree of) non-covert, overtness is a sine qua non for an existentially oriented relationship (in some form of a proportion to that degree of openness). That, in a negative argument, conversely, that a non-overt, covertness is the sine qua non of the non-existentially oriented relationship (in some form of a proportion to that degree of relative closure). Therefore, if I am right, transparency, accountability and visibility properly, appropriately and appositely enacted would establish an existentially oriented sense of responsibility in keeping with that arrived at degree of existential engagement being entered into. But, is it possible that in being existentially open the existentialist is also opening themselves to being manipulated and abused by the relatively non-existentially oriented. I am reminded here of the fable that had a snake who became a pacifist and soon found itself abused by the village folk. The snake then asked the sage why his practice of non-violence had left him in such a beaten up shape? This sage replied that he could still hiss and should have… and the village folk would have left our snake unscathed and not an object of ridicule. In other words, the existentialist is open in spirit, within the relationship but that does not mean they have to open themselves before everyone, before those in this world that would seek to profit from non-astute, indiscriminate, potentially criminal, manipulative, exploitative, non-existential behaviour. Enough said..?
 (22)


But, do our counter-parallel positive and negative arguments established the productive superiority of the position of this argument that relative existential openness, within the embrace of the relationship, fosters a greater degree of existential richness though the openness of that orientation? A relationship is a relationship, and, as such, the greater the degree of relational interaction that takes place the greater the amplification of the valuation realized in and through that relationships. Therefore, what promotes mutual reciprocity to that same degree, more or less, promotes the mutual amplification of such valuation (in identity, value and work formation)! Or, the greater the harmonic resolution of dissonance within a relationship the rich the relational nexus of that relationship. That what is mutual to that relationship, is seen as mutual by the participants in that relationship, whatever promotes a greater degree of mutual reciprocity through transparency, etc., must progressively enrich that relationship in comparison to those states that are relatively non-existential in orientation. Therefore, this call, this need, this imperative for an amplification in valuation; i.e., augmentation and enhancement in relational interaction and that such is promoted through transparency, accountability, visibility and other forms of authenticity in relational engagement…. (23)


But, a last problem remains. The existentialist is open in their relationship with other existentialists in a relationship, but, how can an existential politician be open in their electorate without the non-existentially oriented being able to use that position to further their own ends and perhaps the furtherance of the ends of their opposition be they existential too in orientation or non-existential in orientation? To answer this objection let me say that being open can only mean being open to those that are open too. However, the best pre-conditions to engage others that existentially open is to adopt this position of transparency, etc. In this era of the digital representations of all aspects of life there is little that is now truly hidden, except, for the moment, the nature of our own intentions, to really worry on this score. Moreover, by being existentially open to the nature of the overall political relationship/s being encountered we are also in a better position to be one step ahead of that non-existential opposition whilst, at the same time, being able to harvest the post-conditions of a perceived authenticity which must be your due for the adoption and adaptation of such general authenticity in transparency, etc. Or, that a heightened sense of visibility would act as some form of insulational valuation in this regard and assist in that politicians being able to further their political progress through such honoured esteem they would surely find for themselves in that ensuing political environment (as long as they can skillfully rise to the exigencies of being a politician in that regard, etc., a path somewhat smoothed through the taking of that existential attitude of openness as enacted in transparency, etc.). (24)


Therefore, these arguments accepted, if only provisionally, this lets us formulate our embryonic manifesto along the following progressive lines, namely, progressive democratization, progressive non-extremism, progressive aspiration, progressive representationalism, progressive mutuality, and, progressive responsibility
 (through transparency, accountability and visibility, etc.).
 (25)

3.    Existentialization through Use of the Ongoing, Overall Transcendental Suspension


I would argue that these six forms of progressiveness can promote a process of existentialization by virtue of the fact that they have one thing in common, namely, the suitable utilization of the ongoing, overall transcendental suspension. Conversely, a process of existentialization would also promote these six headings, and others, if the process could be reinforced over time. Let me now argue my case for this theoretical position/intuitive observation/political aspiration and eventually an inevitable trend (that will head us into the Contemporary era in a positive light?)? (26)


‘Existentialization is the transcendental treatment of the representation of a relationship’. Translating this theoretical formula we would note that, in parallel to the previous proposition, that ‘a pro-relational attitude is the trans-cognitive judgment of that held in question’. In turn, we could say that a ‘pro-relational attitude’ notes ‘the overall priority on the relationship given its greater emergence above and beyond its mere materially oriented basis’. Then, given it is the center of an act of discrimination, the overall transcendental suspension is immediately implicated by virtue of the fact that such discrimination, essentially, is an act of trans-cognitive judgment (given that an appreciation of concepts must be trans-conceptual and, thence, trans-cognitive, i.e., transcendental (in the manner of its phenomenal-phenomenological prescription-description). Then, that ‘held in question’ means ‘the relationship in question’ which, before the suspension, is also, in part, in a rhetorical state of enquestioning given that is one aspect of the overall transcendental suspension.
 (27)


In this philosophical the words transcendental, existential, etc., are not intended in a mysterious, religious sense. They are technical terms for dealing with trans-cognitive appreciation, i.e., acts of judgment seen through a critical phenomenal-phenomenological lens. Beyond such term of reference the religious person is welcome to interpret them in that manner. But just as existentialism is split between non-religious and religious frames of reference the same can apply here with the proviso that a primary, technical sense, as intended here, has no religious connections or connotations whatsoever! (28)


On the other hand, existential moments of insight can be experienced as profound and illuminating. I would argue that these epistemological dimensions of the cognitive and the trans-cognitive suffuse every second of our conscious intentional existences but such ‘common’ experiences are relatively overlooked in the coursing of our everyday existence. The cognitive dimension of the intentional is appreciated through judgment. If we merely thought about doing x the doing of x would never occur. Without the transcendental trans-cognitive dimension in epistemological organization of our psyche we could not even think that we were thinking. Given this transcendental appreciation of the cognitively intentional it follows that this transcendental trans-cognitive dimension is higher in epistemological organization, i.e., that which must emerge from the cognitive level of epistemological organization. (29)


However, as open-minded philosophers we could see two meanings here in my philosophical re-definition of my use of this expression ‘transcendental’, namely, a Kantian sense that sees transcendental possibility in the thinking of type x, and, this semblance of judgmental appreciation of x in the sense usually intended by myself (not without some reference to the former sense as a phenomenal-phenomenological basis in intentional experience along with hermeneutical and existential implications). (30)


From a transcendental, trans-cognitive perspective we can entertain a grand equation between such terms as transcendental, trans-cognitive, trans-perceptual, trans-conceptual, relational, pro-relational, existential, judgmental, etc. Given this equivalence, how does the expression ‘transcendental’ relate to the expression ‘existential’? By virtue of the fact that when we take a pro-relational attitude, as an orienttion, to that under examination we automatically implicate and equal existential orientation. That in the existential orientation we better facilitate our relationally oriented relations with others through invoking the existential discrimination of this dimension. Although usually overlook in everyday experience it does erupt into the full light of day in a wide range of existential expressions that alert us to the fact that in a pro-relational stance the relationship emerges in such a form that it cannot be reduced to the mere summation of its elements. Therefore, its priority in this regard and the fact that it merits a form of privileging to that extent that in our relationships we should try to live in a form of harmony with others by letting this dimension act on our behalves so to speak (given that it cannot be reduced to the mere presence of agents involved in that relationship). In this light we can also act on its behalf in a form of transcendental reservation where and when we enact measures in keeping with the spirit of that relationship. This is that existential dimension that overlays all experience given our ability to appreciate such experience in pro-relational, existential terms of reference. (31)


Promotion of this existential dimension fosters our relationships with our own sense/s of self and embodiment, with others, and. with our environment. My concept of embracement sees ouselves as being in tune with the harmonically (re-)directed interactions of and between this relating to embodiment, an embeddedness with others, and, our embankment with the world at large. Balancing our engagement with such factors that comprise our overall sense of embracement allows us to course through this world in an existential manner as we stand before-others, with-others. This existential fostering of our relationships preserves their integrity, conserves their valuation through an enrichment of the same, etc. The existential enrichment of our relationships is something that the existential politician should also aspire to. Hence these essays examining the existential dissemination of power (especially in the light of he fact that more often than not the traditional dissemination of political power has been anything other than existentially oriented in its manifestation). It is my hope that even though the non-existential politician can profit from their relatively non-existentially oriented attitudes that the existentially oriented politician can stand to profit more greatly through the good that can be orchestrated through their existentially oriented processes of political enaction. How is this ambition to be realized? Be examining how this existential orientation can be engaged, and, better engaged. I.e, through its more perceptive recognition that allows us to foster its encounter, and v.v. That through such passive insight positive and active forms of oversight can be fostered that, in the political sphere, can then lead to the active instantiation of such existentially oriented patterns of intervention that are designed to see out all manner of social improvements and establish and promote the grounds for individual forms of betterment (if only indirectly through the setting up such pre-conditions that foster such existentially oriented connections and processes of relational enrichment). (32)


That such enrichment is rooted in the very promotion of this semblance of an existential orientation. Given this desire to see an overseeing of the existential dissemination of political power let us now examine how this aspiration can be accomplished through its examination through the lens of an aspirational economy (as examined elsewhere). (33)


To successfully engage with what re-configuration of the world is intended we need to properly engage with ‘what, why and how’. I.e., know where we are in order to get to where we wish by exercising those measures that take us there. Hence this healthy balance between a realism (as to where we are), an idealism (in our envisioning where we wish to arrive), and, a pragmatism (in our establishing an efficient and effective sequence of steps that will help us to arrive at this intentional destination). Let me look at the existential fostering of this transcendental dimension in experience that is promoted through the suitable exercise of the ongoing, overall transcendental suspension. I.e., by applying this understanding of the aspirational economy let us come to understand how this overall suspension is initiated and maintained in order to attain the amplified valuation that ensues from this parallel promotion of the existential economy (and its devolution of identity, value and work, and, their collective contribution to an enrichment of our relationships, both political and non-political, that in the political sphere can assist in the promotion of social improvement and individual betterment). (34)


How do we understand the ongoing, overall transcendental suspension through this lens of the aspirational economy? I.e., through this formula of “what, why and how???” (35)


What? In this mode, to begin this process of aspiration we need to know from where we start. This mode is phenomenal-phenomenological in nature and realistic in tenor. The material we begin with is whatever is to hand, in an uncritical state, namely, our prejudices as pre-judgments. This material locates us in this world as lived; through its sense as found culturally mapped for us through language and custom, etc. (36)


What is this ongoing, overall transcendental suspension that we will now refer to as the ‘Suspension’ (to distinguish it from all other non-global suspensions)? For a start a process of resolution must be ongoing. This Suspension, at the center of the living-representation of a certain relationship ensure that that relationship continues for-us. Implicitly we accept it as ongoing even though we bathe in the afterglow of a process-period wherein this Suspension was recently enacted/re-enacted on the behalf of that relationship. In an enactive economy we have enaction, reenaction and re-enaction; the net consequences of the same is to see the extension of an intentional economy taken through an aspirational lens and therein enacted out; be that merely in the re-enaction of that intentional economy through passive non-action or active action of some form or other (in keeping with the current nature of that enactive economy). (37)


What is this Suspension? An economy in a state of ongoing balance… resulting in a chaotic state able to respond to some form of re-direction through the breaking the symmetrical form of a certain bifurcation. The Suspension finds de-suspension through the asymmetrical breaking of that state of balance, and, finding re-suspension through the reinstitution of a new state of pre-bifurcational symmetry. Thence the ongoing nature of this Suspension (and the reason whyit must be regarded as a process rather than as a discrete point if time since it is only through ongoing resolution that a relationship is to find a form of lived relational persistence, i.e., the continued lived-existence of that relationship in question otherwise it becomes merely historically ‘dead’ rather than existentially ‘alive’. (38)


Why this Suspension? In order to appreciate the intentional be that in everyday terms of reference or in existential and potentially more critical terms of reference. In political terms we wish to engage in an existential fashion in the dissemination of power be that through passive recognition or active instigation and propagation. Existentially oriented engagement being the existentially oriented recognition and encounter of a dissemination of power that is relational oriented, i.e., pro-relational in stance, and, not merely self-oriented and/or other-oriented in its relativity. (39)


There are other ways of doing things. By merely thinking about how something is done is introduce us to this dimension where choice on some level or other was enacted, is enacted, and, will be enacted. We could not appreciate the intentional merely in intentional terms of reference. Thence the existence of this transcendental dimension of the trans-intentionally trans-cognitive (given that the intentional is cashed out primarily in conceptual, and secondarily, in perceptual, terms, i.e., in cognitive terms of reference). Because we can think about our thinking, our thinking x or thinking –x or y means we are already privy to this dimension of the transcendentally trans-cognitive. How non-mysterious is that! On the other hand, taking an existential tack and opening us up to the majesty and mystery of the relationship in question (and the relationship of all relationships) can be a thrilling experience by virtue of not knowing where the chaotic is going to take us in the existentially oriented coursing of that relationship in question (or as we situate ourselves within the same through an embracement within that relationship in quesiton (or seek some form of a total embracement in the relationship of all relationships as it is found to manifest itself to us [given that we can only recognize, more or less, what we can only already recognize although such a boundary can be enlarged through an existential openness to that previously beyond recognition]). So, adopting a neutral religious stance here, we can see the existential orientation as either natural (or mundane and supplying a sense of subjectivity) or trans-mundane (and as operating in a trans-personal mode). An ability to think about x and to think about our thinking of x implies the introduction of a sense of subjectivity to the extent we can say (to ourselves and others) “‘I’ was thinking about x”. But the existential orientation should not be thought of as ‘boring’ given that in thinking about what is being thought about, etc., introduces forms of misinterpretation that stand in need of forms of rectification which could be anything other than being merely mundane in orientation. Through experiencing forms of transcendental resolution we can experience the delightful highs and lows of an ordered existence. By ‘ordered’ is mean our ability to enact six differing types of judgment (as examined on many occasions elsewhere, namely, pre-essential judgment [of phenomenological type]; integrated aesthetic-essential judgment; de-ontological judgment; pragmatical judgment; hermeneutical judgment of [possibility]; and, factual judgment [of perceived and/or confirmed actuality]). Although relatively non-commensurable or semi-commensurable, on deeper levels of trans-cognitive engagement they enter into forms of accommodation given that the transcendental dynamic-mechanics of judgment has the same transcendental form. These six forms of judgment taking their distinctive forms through the privileging and/or de-privileging of the three dialectical moments that constitute the transcendental economy. Let me now briefly outline this tripartite formation of the transcendental economy (in its judgment, i.e., appreciation, of the intentional economy, and, indeed drives the form through the resolution of motivation in an aspirational economy and its extension to an intentionally directed activity in an enactive economy, etc.
 (40)


The Suspension can be seen through a number of models, e.g., we could take a gestalt approach. I.e., we have a foreground focus appreciated in a field where the field can be seen as a background. This relationship between foreground and background, in turn, can be appreciated in a field with higher epistemological organization (being inclusive of a field of lower epistemological organization). In that higher perspective we can get an appreciation of subjectivity in keeping with the nature of that initial field, so a visual act of perception forms a ‘visual perceiver’, a conception of thought forms a ‘conceiver of thought’, etc. These three modes of foreground, background and their appreciation can be seen as the three archetypal dialectical moments (of Object, World and Ego) whose balance and suspension, through such balance, creates this overall Suspension. Understanding the mechanics of the Suspension then allows us to understand better the dynamics (and v.v) of how the suspension can be instantiated, exercised and maintained in a more consciously directed/re-directed, deliberative setting and, therein and thereby, refining the experience of the existential orientation in a manner in keeping with the nature of that existentially oriented engagement, be that non-political or political in tenor. (41)


We can move from this gestalt model to a harmonic model by merely noting that foreground introduces and element of difference, i.e., dissonance, and, the overall commonality of the background can be seen as consonant. Then, in this relationship between consonance and dissonance we have the process of resolution… thence a dynamic economy of ongoing consonance, dissonance and resolution, and so on, and so forth, etc. (42)


But, would we not be trapped in this existential economy… through its ongoing balance, leaving us catatonic with indecision? No, because our exit is through the suspension of this suspension, its re-instatement… re-suspension, and so on, and so forth, etc. Hence the dynamic nature of this process. (43)


We can also note that these three dialectical modes of (intentional object-state [object], intentional field [World] and the semblance of intentional subjectivity in keeping with the associated field in question[Ego]) parallel phenomenal-phenomenological oriented engagement, hermeneutically oriented engagement and non-systematic existentially oriented engagement respectively. That, again, this Suspension is arrived at through the balance of all three modal orientations of Object, etc. (44)


This tri-partite dialectical structure enables us to metaphorically understand ‘what’; i.e., what this Suspension is (in metaphorical terms of reference). (45)


Now we ask ‘why?” Why should we initiate, etc., this Suspension? In order to critically appreciate the nature of our intentional thought processes. But, we already can appreciate our intentional being, so, it follows that a more deliberative understanding of this economy of the transcendental is for the critical purpose of critically overseeing our passage through the world as we stand with-others, before-others. In other words, in a refinement of the manner of how we stand in a political relationship with others given that our relationship with others is social and thence political in some form or other. But, we also stand in a relationship with our own sense/s of self and here, too, we need to exercise a more critical level of appreciation in the coursing of our intentional life in order to also better engage with others in and through a refinement of the existential attitude as found in all our forms of relational involvement be that with our own senses of self, others, this world, etc.). (46)


Only through the suspension of this Suspension, etc., can we think intentionally, form motivations, enact actions or non-actions, think through the consequences of our actions and non-actions, critically appreciate this world as lived, etc., e tc. Thence the importance of the ideality of ‘why’ as we think, aspire, enact, be responsible and take responsibility, lead a life well-reflected upon in our ‘standing’ before-others, with-others…. (47)


In this quest for this ‘why’, as it might pertain to our current situation, what observations should we note in regard to its formulated aspiration? (48)


The goal sought should be possible, probably obtainable, can be enacted and reached through a sequences of steps and stages that can be engaged if suitably orchestrated…. (49)


Hence the relative idealism of this intentional objective… as it is being thematized and aimed for in the coursing of our existential economy. I.e., made the intentional objective of that short term project or longer term program. How does this Suspension figure in the thematization of this objective? Through refining this objective through the Suspension, the suspension of this Suspension, etc., etc. (50)


Thence its important implication in the existential dissemination of power. Since through the use of this Suspension we can existentially refine our engagement; i.e., better encounter the existentially oriented and better recognize the same as well ensuring its (refined re)place(ment) in the dissemination of political power, etc. (51)


How is this objective to be obtained? How does this Suspension figure in its more practical formation? How? And how is how to be realized. (52)


The dimension of what is phenomenal-phenomenologically oriented; the dimension of why is existentially oriented; and, the dimension of what is hermeneutically oriented. Therefore, we need to note which genre or mix of genres is suitable, and, adequately enacted through noting the sequences and sages necessary for the obtainment of that which is thought to be politically realizable (given that all enaction on a complex scale directly or indirectly implicates an inter-subjective dimension of co-interaction [preferably through co-operation]). We could sum up this practical approach to what as thematization of objective, determination of genre/s to be utilized, full sequential interconnection of what with why, and, an adequate overseeing of this entire process of implementation in order to achieve those objectives. In the political world this attention or lack of attention to the practicalities of political policies can spell out either success for the truly professional politician or disaster for the non-professional politician. (53)


The Suspension is already operating at the core of intentional thought and the task is to make it more accessible to recognition, to engage it in such a way that we can promote its encounter, and, therein and thereafter, enjoy or suffer this amplified form of transcendental productivity. ‘Enjoy’ in the sense of a general recognition that includes a self-recognition and/or other-recognition of that which is positive in a relationship and has been amplified (through non-chaotic orchestration and/or chaotic enhancement). ‘Suffer’ in the sense from a general recognition in what is negatively non-existential that has perversely arisen through one’s own efforts and/or the efforts of others, and/or, from the relatively negative nature of our circumstances itself; i.e., in our situatedness along with our individual and/or collective ability to either rectify the same or not be able to rectify the same. (54)


Rectification entails the suitable use of this Suspension in order to positive re-direct a process of relatively continuous transition or relatively discontinuous transformation. Also entailed in this positive approach to rectification or the amplification of existential valuation is a need to adequately establish relevant pre-conditions for the same and an aspiration of intensity and directedness that can see out such a positive transitioning; i.e., an overall existential enrichment of the relationship in question. Such enrichment being enacted through preservation, conservation via suitable investment and divestment resulting in an enrichment in valuation in terms of identity formation and/or value formation and/or work realized through existentially oriented grounding or contextualization. Enrichment in phenomenal-phenomenological terms is arrived at through a larger number of modal inter-connectedness and an intensification of the same, etc. In hermeneutical terms it is arrived at through an apposite genre adoption and an adaptive refinement of that same mix of genre being adopted along with a richer contextualization or grounding with other close or similar fields that could supply a richer interactive complexion in the primary field of work; practical relational application. In existential terms of reference (in a non-systematic sense and then translated to a productive existential complexion in a systematic sense) we note this arrival at relatively richer level in comparative valuation as realized through preservaiton, conservation, etc. I.e., in a meeting and possible surpassing of existential expectations in terms of valuation (in identity, value and work formation). (55)

Such noted, how can the Suspension be instigated, enacted and critically directed? (56)


By noting that the Suspension is already operative within and between moments, dialectical moment to moment. Therefore, it is the Suspension that is already there that we must focus on and incrementally orchestrate its chaotic re-direction towards the preservation and conservation of fields of valuation already present and by skillfully investing in and divesting from those that might amplify this field of current valuation in a positive, productive manner in keeping with the essential nature of that relationship.
 We can directly and/or indirectly ‘seize’ this suspension by setting up the pre-conditions for its consciously directly instigation and maintenance through a non-exclusive list of stratagems that I will label under the headings of content, process, content-process; rhetoric, metaphor, attunement; assessment, re-assessment, productivity; local, global and trans-global, etc. (57)


Ultimately, at the end of the day, the conditional instigation of the Suspension is something that is intuitively enacted (almost in the form of a meditative state of mindless-mindfulness/mindful-mindlessfulness where ‘ego’ and ‘other’ and ‘object’ and ‘world’ find a natural local and global Suspension). (58)


In a suspension of content we arrive at a balance put in place through mirroring content by anti-content or counter-content. So, e.g., thinking about a book (say in front of me) I think either non-book or something that is not a book (say as an object that could be a door-stopper, a weapon, a secret place to put one hundred dollar bills, etc. In such a state we open ourselves up to a richer interpretation of this so-called apparent ‘book phenomenon’ in order to see beyond it merely as a book. This suspension becoming ongoing by virtue of its suspension or de-suspension, and its re-instated re-suspension, etc. According to our ordered interest we might wish to review its potential aesthetic qualities, determine our moral responsibilities if we were to steal it or be given it or if we were to gift it, etc., etc. (59)

In a suspension of process we arrive at a balance put in place through mirroring process by anti-process or counter-process. So, e.g., thinking about a book (say in front of me) I think about either not perceiving a book-image or that I am perceiving something that is not a book-image. I could envisage my dreaming this book or imagining it or remembering a previous book-image, etc. By such a parallel process with the anti-parallel process or counter-parallel process to that perceptive act of seeing a book-image we open ourselves up to a greater richness of possibilities. This Suspension taking on an ongoing, dynamic nature through it de-suspension, re-suspension, etc. (60)


In a Suspension centered in a Suspension of process-content we parallel all prominent processes and contents by their anti-mirrors and counter-mirrors in order to achieve that degree of dynamic balance that enacts an amplification of this central Suspension at the very center of the intentional economy, etc., i.e., at the center of all economies situated within the epistemological economy (and, by metaphorical extension, also to all hypothetically envisaged ontological economies). (61)


A rhetorical approach to the Suspension arises through the asking of a question and through this dis-conjunctive suspension of the ‘either/or’ we can then proceed to the overall nature of the Suspension itself given that this dis-conjunctive suspension is one of three dialectical suspensions that comprise the overall nature of the Suspension. The other two dialectical moments being the conjunctive suspension of the metaphorical, and, the balance of both rhetorical and metaphorical suspensions. A de-suspension of the same suspension and its re-suspension opening us up to a dynamic approach to the Suspension itself as already noted. (62)

A metaphorical suspension is a conjunctive suspension centered on like/likeness which entails being ‘both being like and non-like’. By entertaining a metaphor we entertain a conjunctive suspension and can then enter the transcendental economy of the Suspension by virtue of our entrance to it through the use of this metaphorical doorway
 (through its de-suspended ‘balance’, re-suspension, etc.). (63)

Attunement merely notes the direct and/or indirect formation of an existential suspension in it non-systematic sense through a an ongoing balance of the metaphorical and rhetorical suspensions, etc. By ‘etc.’ is meant any parallel equivalent to the semblance of a non-systematically oriented existential engineered suspension, say, through the existential exercise of an aesthetic and/or de-ontological and/or pragmatic approach to the topic in question, etc. (64)

Assessment notes how our focusing on the current, apparent, existential valuation of a certain situation in question will focus our attention on this semblance of a greater proximity to the Suspension itself, etc. (65)

Re-assessment arise when we focus on the current, apparent, existential valuation of a certain situation in question as it has been redirected/re-directed to take on a possibly more existential sense of direction and to find that that has occurred through a greater delivery of existential valuation. Our greater proximity to the Suspension itself possibly helping us to enter the same and redirect/re-direct our current course/s of enaction/s, etc. (66)

Productivity notes our intuitive ability to assess and reassess, at the same time, the comparative delivery of positive existential valuation (and the de-delivery of negative forms of non-existentially oriented  valuation) in order to act and enact in real time those changes that appear to promote this excess formation of an existential excess through the utilization and exercise of a positive, existentially productive Suspension. (67)

What has been described to date is more of a local form of suspension wherein a suspension is engineered in some localized area of the psyche. However, a local suspension can be globalized to some degree or other. (68)

A global suspension is the attempt to suspend, bracket, etc., all forms of intentional activity and processed content. In this we could imagine the hypothetical destruction of the world or its equivalent, or, just attend to all phenomena as mere phenomena, etc. (69)

A trans-global suspension is one in which we maintain a blance between local and global forms of suspension. In this we bracket, suspend, entertain as empty, etc., all epistemological process-content in an openness to the Suspension itself as it is found and finds intentional re-direction in the midst of incremental redirection. In effect, a suspension, etc., of all objective, inter-objective, subjective and inter-subjective epistemological activity through a dynamic balance of the same that, effectively, directs, redirects and re-directs its own pro-relationally inspired momentum…. (70)


A professional politician aims to exercise those policies envisaged, rightly or wrongly, for social improvement and the improved pre-conditions for the betterment of individual existences… as we interact through either association or planned forms of supervized oversight that, hopefully, sees out positive forms of motivation along with relatively more successful patterns of instantiation of the same. (71)


The role of the Suspension is central to both the individual and collective treatment of these dialectical moments of what, why and how. Thence its importance in helping us refine the core element of the existential already present in all processes of interaction but which, more often than not, stands in need of refined re-direction in the dissemination of political power in the coursing of our passage through this World-of-Life with-others, before-others..!! (72)


Let us now investigate the changing nature of society and the alteration in the nature of political interaction that seems to be accompanying such a transition and transformation. With such insight then let us examine the role of the Suspension in existential re-direction of political dissemination that appears to take a relatively non-existential direction and how such insights can be re-written in the form of a suitable manifesto to assist us in this time of change. (73)

4.    Political Foresight: The Advent of the Contemporary Era?


In tune with the broad spectrum concept of political visibility how can the astute politician foresee where society is both heading and where it should be heading elsewhere? (74)


What we see and foresee we will both like and not like! Let me explain. (75)


In all change there are positives and negatives; winners and losers; continuity and disruption. Steering into the abyss of the future what can we foresee when there we cannot see? In time the fog will clear, but, even trends in the present are almost impossible to accurately discern. In all of this just what can be said? For a start all change is relatively superficial to the extent that continuity is a given but what continues, albeit with change and changing ways of seeing, remains a connection to the past. A connection that could be tenuous at best. In some ways we are re-served with more of the same albeit in a change of clothes, with more bells and whistles, or, stripped near bare in an attempt to re-present the already represented in a new light, for a new sense of purpose, for some other end… (76)

Imagine an inn or public house in the nineteenth century and through some defect in time symmetry the latest electronic arcade game were to suddenly descend into their midst. Could the people who went to this establishment understand what had appeared in their midst? For a start they would not be able to plus into a power supply in some form or other. It would look like some mental box with writing on it, look strange, and, at best, probably be relegated to a corner for people to stare at, or, at worst, be left outside to rust in the rain or get broken up for its pieces to be seen and treated as curiosities. Or, this same scenario but in a time just before the advent of the first commercial computer arcade game. People would note that it would need to be plugged in. In plugging it in they would find the switch and then note the screen and before too long intuit that it was a game and quickly work out how to play it. Happily dispensing with their coins in order to enjoy playing that game. If it were a good game it would be very popular and make a lot of money for that establishment who, no doubt, would want to invest in more of them. Now one point of this anecdote is to note that the future and the past are both two ‘countries’ that are very difficult to visit and that the further removed they are from the present the less likely are we to be able to envisage our virtual visiting of the same. An observation that is even more applicable to the future. Of course there are a range of basic patterns in behaviour that remain invariant except in their expression. So, we have to eat, drink, walk, talk, engage in sex, sleep, pass bodily wastes, etc. But how these fundamental actions get expressed has and will radically change over time. In a similar manner less fundamental patterns of behaviour will also be subject to radical change or just perish. In all of this we could propose a mapping of memetic evolution with types of similar structure to the mapping of our genetic evolution. In the anecdote above the second warping of time produced an item that was quickly understood. How do we account for such rapid comprehension? Through the adoption and adaptation of genre or a mix of genres in order to hermeneutically assist us in making sense of that which is before us and is found somewhat anomalous to being with. A computer game is a ‘game’. An arcade game is ‘a game the managers of the arcade hope to make money from’. The discontinuity between an electronic arcade game and a computerized arcade game is not that great and was quickly transcended. In our first time warp the computerized arcade game could not even be played and the continuity so great it was never crossed… or perhaps only understood intuitively by a few very intelligent forward thinking people who had an inkling of what they were really dealing with. However, if the people from the first time warp were shown how this machine worked, with an supply of electricity being found, they too would have quickly understood its prime intentional purpose was as ‘a form of game’ and as ‘a game to make money from by the owner of that machine’. That novelty is understood in and through its connection with the past plus whatever tweaks and twists are needed for a refinement of that understanding. That the smaller the discontinuity the easier it is to understand. That change has these two levels of the superficially discontinuous and the continuity of a deeper level of comprehension that basically categorizes and maps or re-maps out for us what is being apparently intended. Although, too, an appreciation of intentions is never a sudden affair but more a work in progress whose completion is arrived at when we feel we can make no more progress in our engagement with it and we are distracted by other forms of novelty as they continually find us or are found by us. Given such observations can we find some insights here to help us address the changing nature of the future and the inevitable changing face of the overall political world (given that politics has also entered a more virtual sphere of functioning and, even, into an evolving sphere of influence that can be neither reduced to the non-virtual nor the virtual in this advent of the nusphere as tentatively indicated in the previous essay?)? (77)


The word organization has an active and a passive sense (like all words that have a verbal basis). I.e., the active organization of an organization, and, the organization arrived at through such organizing be that through happenstance and mere association or the act organizing itself. If three or four meteors are seen in the night sky in the space of ten minutes we might think we are witnessing an actual meteor shower. That may well be the case or it might be merely a happenstance that a number of meteors are seen in that short period of time. As a meteor shower we might suppose a common causation; i.e., coming from the break up of a planet or a belt of material that never quite made it to the formation of a planet or planetoid. As we look at the present and attempt to extrapolate the imputed trends into the future our attempts at organizing this material may well be on the mark as far as some organizing principle is at work, or, it might merely be that the imputation here of organization may well be without substantial foundations. E.g., take the unmistakable loss, if not disappearance, of the same tradition job for a lifetime of employment. It is true to say that some jobs that existed when I first started to seriously work now no longer exist, and, that we have a plethora of jobs now that did not exist then. There is no need to give examples of these lost jobs or these newly created jobs. I am sure the reader can write their won lists in this regard. But it would be correct to see that this substitution of new jobs for old jobs is not merely the replacement of one set of vocations with another. We seem to be witnessing a trend where worker have no illusions of working at the same job for any great period of time and will hope to find better terms of employment with each transition to a new employment. In some sectors, e.g., IT, that belief is probably well-founded. On the other hand, in some countries the lower end of the middle class have been progressively disenfranchised through a shifting of jobs to countries that have a lower standard of living, etc.
 But this disintegration of the tradition work pattern has some way to go given that some are arguing that most workers will be asked to work on modules or projects rather than a job itself for a few years. Perhaps working simultaneously on a number of projects at the same time. How does this sense of re-organization in the labour market translate to new ways of operating in the overall political sphere (including both the non-virtual and the virtual spheres of influence, and, any form/s of emergence that may arise therein?)? For a start, in a reaction to the past amoral or immoral use of capital backed up by tradition instruments of power; without a suitable recognition of labour in terms of conditions and an inadequate recompense for their labour various trade union movements were born and eventually went on to flourish. However, for a variety of reasons the range and influence of these trade union movements have generally declined.
 These shifts in ‘organization’ are having consequences for ‘political organization’ and on this model we may suppose other forms of reorganization are also going to have consequences, directly or indirectly, on the overall sphere of the political. Although it would also be the case that not all changes in one field necessarily will translate to some other field although if we were to see the essential nature of society in a holistic sense changes may not make the grade per se but essential changes will make a difference in some form or other. How might we regard this distinction between non-changes in essential organization and essential changes to such organization with the assumption that the political dimension will some how also take part in such shifts in essential change given its intimate connection to political organization and expression? Probably the best way to see this distinction is to realize that through incremental addition or subtraction processes of chaotic bifurcation are reached that chaotically re-organize that current form of organization although, again, on relatively superficial levels given the preservation of some form of relatively deeper organizational continuity. So, in virtual terms or in non-virtual terms we can envisage the incremental shifts in input as reaching points of re-organization that indicate a change in the essential nature of that state of affairs be an object, object-state, the psychological state of mind of a person or the social-political complexion of society or nation. In this regard we must realize that the continual inputs supplied by the Internet through social media and the like, through continual acts of commentary or more active forms of political intervention, will, indeed must, eventually, instigate essential changes in the essential complexion of that political society and, therein and thereafter, directly impinge on shifts in political organization. We are talking here of more than just online petitions but that is certainly one aspect of this complex process in political re-organization that will result from such continual inputs in these spheres of influence. (78)


There is a concern here that in changes in the political sphere an element of the moral will be lost or that elements of the amoral or the immoral will intrude through a loss of the human dimension with its natural emphasis upon the suitable care and concern for and of others? E.g., one ice cream advertisement aimed at children in the middle of a commercial television aimed at children may not be of much concern to most people. However, with the proliferation of such ads and their instillation of a relatively non-existential ethos concerned people are in the process of organizing a counter-force to such collective amoral or immoral cultures portrayed by such discordant forms of non-existential dissemination in political power even if only aimed at the target public with the prime intention of only selling more such products. We might be charitable and say that the unintended consequence of this proliferation of such advertising is to produce a consumerist culture that may well over-consume such products as found advertised. The advertising fraternity may argue that their advertising is merely better informing the public of choices they can make in their own fashion. However, it obvious that advertising is seen by the manufacturer and distributors as one more instrument in the making a profit from selling a certain product. Why advertise otherwise? But, the important political point is this that the reiteration of the same or similar information will eventually produce changes in these political spheres of influence and that such changes may not be desired if people were to collective reflect on what is happening in that regard. From over-promoting a product that is not deemed undesirable, indeed, is to be deemed desirable, regardless of its consequences issuing from its over-consumption. One ice cream on a Sunday is non-problematic (for all but diabetics, the lactose intolerant, etc.). However, an ice cream every day for the rest of your life is not a healthy option. Similarly, the drinking of acidic fizzy drinks replete with sugars on a regular basis will rot the teeth, but, who in their right mind would consider one drink occasionally to be at all adverse (unless a diabetic)? However, on a collective level reiteration on a grand scale will always produce consequences even if a single act of such reiteration is overlooked. The forces of proliferation, left to their own devices, often aiding those who profit from disseminating such pursuits, will eventually introduce an amoral or immoral aspect to their consumption given the chaotic complexion of processes of iteration when points of bifurcation are reached or if only in the habitual forms of consumption that remain problematic through their excessive exercise. In facing such collective amorality or immorality the public will eventually organize itself as a response in order to counteract the adverse consequences of such processes of over-iteration. Not all change is positive and existentially productive, indeed, it could be relatively neutral, or, it could also be quite destructive of the existential environment already in place. However, will some form of a counter-reactive organization of the public be able to do anything positive in this regard given that the metaphorical horses may have well and truly bolted and now, or then, not be able to be put back into their stables from whence they came. (79)


In a recent article in the Guardian
 one author spoke about four industrial like revolutions, namely steam, electricity, computers and a new era of innovations like 3D printing, driverless cars, robots, etc., whose collective advent is just now upon us. However, in my opinion, this fourth stage is more a putting of information gathering (arrived at in this third revolution of computers and the Internet, etc.) into a more powerful form of application. Such a transition, in political and non-political terms is going to be a bumpy ride and as we have seen in the high tech world only a few people with the skills, innovative insight and business acumen are going to make astronomical amounts of money with very little of that trickling down to most university graduates or white collar workers of the middle class let alone unskilled blue collar workers… Indeed, we already see the creation of few new blue collar jobs whilst the destruction or their transfer to the developing world continues at a much faster pace. As far as white collar workers are concerned despite a momentum for the increase in bureaucratic positions like the sectaries of yesteryear may of these jobs too are being transferred to the cheaper, educated labour in developing countries or being replaced or about to be replaced by expert systems, voice recognition, robots, do-it-your-self filing of forms, etc.
 (80)


We have, it would appear, the traditional world of politics being reshaped by the Internet, social media and its commentary and various incitement for re-direction. Traditional politics is not completely antithetical to what this dimension has to offer. It could be argued that to use the Internet itself is a political act and if politicians themselves were to use it then this form of political act is sanctioned if only to the extent that certain limitations are not breached. Of course the problem in regimes that are less democratic, either in spirit or in practice, is such that they will find social commentary there to be disconcerting to some extent. If one person were upset enough to make a certain oblique comment about some aspect of that political regime they might be best ignored. But, if ten thousand people were to make the same complaint, directly or indirectly, then governments might well start to fear… lest this welling up of complaint go even further. So, one person’s complaint and an individual person’s like, say on Facebook, and all the other ‘likes’, take on an unintended force that in all probability cannot be reduced to any one person’s desire to directly criticize the government. Or, they may well desire to criticize the government but leave it hidden behind a mere like or additional comment. Then, it might not be criticism that is noted. Like the Chinese author who praised the fact that he loved the smell of oranges to be smelt when he left the train and as he made his exit from the Beijing Railway Station. Of course he understood his readership knew that the worker’s paradise was not capable of getting oranges up to Beijing for sale and they would see the ironic sarcasm of his simple comment and this innocuous sentence escaped the communist censorship. A second edition left it in lest the authorities draw attention to its absence in that second edition (and lose face through not having deleted in the first edition). So, in truth, relatively non-democratic or less democratic regimes, besides negative critical comments, would also have to fear overly positive comments as well and all other forms of irony, satire, sarcasm, excessive praise of the leader, etc. As well the boundaries between what is acceptable and what is not acceptable may well also fluctuate to make it difficult for people to negotiate… but once the virtual genie is out of the bottle putting it back is well nigh impossible… and if a regime were to turn the Internet off that by itself would provoke an uncomfortable tide of criticism. Furthermore, a modern state, in healthy competition with all other states, needs to persist with this forward momentum of innovation… and ‘suffer’ the political consequences of such innovations. (81)


One of these innovations might well be worth exploring in order to see how the traditional and the non-traditional spheres of influence have to come to some form of an accommodation in this regard. Uber has become an international phenomenon although, correctly, it is a type of phenomena that is also occurring in a number of other fields like rental accommodation, e.g., etc. In this country the taxi business was very regulated and taxis were licensed. A shortage of licenses meant those licenses were quite valuable. Some folk with foresight, or good luck, sold their licenses a few years ago. With the advent of Uber and other similar services and the perception of price undercutting the traditional taxi business had real competition to deal with. Often a first response from the traditional world of politics (and law enforcement) was to ban this service, threatening fines, giving out of fines (and then the fines were often paid by the company), etc. In a few cities this type of restriction has seen Uber leave, no doubt, however, temporally. We have, I believe the city of Bonn, in Germany, take this path. But, then again, in places like Berlin, Uber is thriving. One app that can almost be used anywhere around the world has a certain force about it that must put traditional local taxi businesses at an immediate disadvantage. Local taxi companies have had to develop their own apps in response. Moreover, it now appears, generally, that Uber is here to stay. In Australia it also looks like some of the regulations, exams, etc., may well be extended to drivers who use the Uber brand or the brand of some other similar application. Given that the government decreed licenses it seems only fair that governments will need to pay some form of compensation for licenses that now have a much reduced market value although in this process I am sure some license holders will still stand to lose. (82)


In this interaction between traditional non-virtual and non-traditional virtual spheres of influence forms of accommodation have had to be reached. Neither side has complete won this skirmish. We still have traditional taxis and alongside them we have the likes of Uber in a state of co-existence. A bit like records being displaced by CD’s to be displaced, in turn, by U-Tube and other similar forms of streaming. No doubt coexistence is the order of the day until the next innovation takes off or set of innovations take off. Think about it… soon, I am sure, even if you do not have a car license, you will be able to hire a driverless car and by voice activation alone, perhaps, you could ask it to drive you to your immediate location of choice… reframing traditional taxis and the non-traditional brands like Uber in a radically different light..!?
 (83)


We are only at the advent of a sea of new innovations. You need a spare part – get it printed out on the spot… make an appointment for new part and collect it that very same day. No need to build the part in a local factory on in a factory situated in a cheaper developing country. When you need to go to a bank then you will probably need to talk to the robot. Perhaps not that much different from the coupling of voice recognition and an expert systems already A new addressed on your phone or computer. So, you want a certain book – get it downloaded to your mobile, or cellphone, or some other device be it handheld or not. Then, you need a new suit or a new outfit – go into a virtual world like Second Life and try it on, and if desire, buy it then and there. When a friend buys a new house and you want to have a quick look at what it might look like – go to Google in order to see the street view. And if you want to know how much it was bought for at auction just type the address into Google Search or some other search engine and you might be surprised to find how quick it is that such information can be retrieved. (84)


Innovations have always been a feature of our more recent landscapes. But, what are the ramifications of such innovations for political change. With a spate of innovations we find an inevitable change in the nature of the political sphere. Governments have had to compromise with the likes of Uber. One might hope that we get the best of both worlds – a cheaper product or service, traditional regulations extended to the sphere of the non-traditional, the addressing of health and safety issues, and so. However, an individual compromise is one thing, but, what is the collective nature of these response given that incremental inputs may well reach a chaotic point of bifurcation at some time or other? Will such patterns of re-direction take on an air of reform or revolution? Will the human element of care and concern persist in the political domain? Will it be possible to exercise, through oversight, by some agent or other, an existential dissemination of power? Just how might an individual or an organization be able to deal with these conundrums? To this end, let us see if our Manifesto is able to assist us in this regard? (85)


What is ‘contemporary’ about this Contemporary era (as nominated by myself)? (86)


It is my intuition, my belief, my observational interpretations that this new era, this post-Postmodernism, is a period in time when the existential has an opportunity to become center stage… although it is true that all change is more like a two-edged sword, giving something positive with one hand and taking away through the negative with the other. Hopefully, enough like-minded people can oversee a more positive change through an implementation of this existential orientation in the dissemination of power, etc. To do this psychic process of re-direction enough people have to take a pro-relational stance in order to critically induce this re-orientation whether this stand is wittingly engineered and/or unwitting induced is another matter. At the end of the day what is entailed is a re-direction towards a pro-relational stance where we are no longer so behold to the overall hegemony of a self-directed sense of positioning and/or an other-directed sense of positioning? In their place we take a pro-relational stance by being overseen by the suitably and adequately enacted ongoing, overall transcendental suspension… and through this process of transcendental translation begin to more see reality through a fully embraced relational lens. In theory this progressive utilization of this suspension oversees the instantiation of an existential orientation. In practice we engage this emerging transcendental dimension through the focus of an amplification of such existential indicators that allow us to perceive that we have made this transition in existential orientation. Critically, we find we have become critical in an existential sense, i.e., able to critique what has been constructed in intentional consciousness in such a manner so as to engage with that which has the appearance of an authenticity through an authenticity in appearance. Coupled with an aspirational economy, this existential economy looks at the existential valuation arrived at through the construction of that intentional state. The critical controlled of the aspirational economic input-output noting a realistic beginning, an idealistic ending and a pragmatic period in between linking the same into a coherent whole. Through such harmonic integration we would find certain existential indicators indicating that this orientation has occurred. Namely, an existential sense of time, space, process, objectivity, inter-objectivity, subjectivity, inter-subjectivity, re-valuation, etc. Let me outline what is entailed here. (87)


In a pro-relational stance or orientation phenomenal-phenomenological features discerned in a non-pro-relational attitude, i.e., in the natural attitude, take on an existential complexion. So, time, e.g., takes on aspects of simultaneity, synchronicity, spontaneity, ahistoricity, eternality, etc.
 Let me attempt to define these aspects of the temporally nature of existentially oriented experience. ‘Simultaneity’ is the aligned, chaotic re-direction self-initiated in a relationship, by that relationship, between all agents essential to that relationship in question. ‘Synchronicity’ is this same alignment between agents but also between the embodiment of those agents in question in as well as the embodiment that that relationship itself has within the specificity of its situatedness. ‘Spontaneity’ is observed in one or more agents whose response is chaotically re-directed rather than merely being re-orchestrated through mere redirection. ‘Ahistoricity’ notes that existentially oriented experience is perceived in a relatively chaotic manner that seems to transcend a historical sense of time (where, in contrast, ‘historicity’ appears to be non-chaotic manner, notes temporal duration along with a sense of past, present and future). This, effectively, is a negative definition (given that experience appears to transcend past, etc., i.e., to be seen as not past, present nor future). The positive side to this definition is ‘eternality’ where non-historically oriented existential experience has a sense of time that celebrates the immediacy of the ‘here and now’, the pregnant possibilities of the ongoing horizon, the living present, the eternal moment, etc. (88)


An existentially oriented experience of space (and place) is ‘trans-geographical’ (yet possessing a distinctive sense or flavour of ‘locality’). Given that the essential nature of a relationship is the same throughout the ambit or range of that relationship in question albeit with a difference of perspective for each of those points, from each of those points. E.g., as an analogy, the hilly region around a prominent mountain is mountainous despite the top of that mountain being seen somewhat differently from all different points about that mountain. (89)


The existential characteristics of process take on the existential characteristics of our existential experience of time and space as well as the continuous continuity of the continual, momentary sense of renewal embedded in such experience… in the seemingly continual re-birth of identity along with an ongoing re-valuation of that identity, value and work formation). (90)


In terms of ‘objectivity, we no longer find absolute boundaries, only essentially distinctive ones embedded in an over-lapping hierarchy of essential distinctions, sub-distinctions, super-distinctions, etc. In this regard a specific object or object-state or objective is either existentially present in the relationship in question or it is not so present (and, by such a distinction, define what is essential and relevant to that relationship, and, what is not essential and not relevant to that same relationship. (91)


In ‘inter-objectivity’ we take on board the existential characteristics that are associated with space (and place) as already noted. (92)


Under the heading of ‘subjectivity’ we note a radically different sense of selfhood when ‘seen’ from an existentially oriented point of view. Here we note a dynamic, open, selflessly embraced sense of agency in cooperation with others, etc.’ (93)


As an extension of subjectivity we note ‘inter-subjectivity’ is also characterized as ‘a dynamic, open, selflessly embraced sense of agency in cooperation with others, etc.’ (94)

Under the heading of ‘re-valuation’ we note the trans-e/valuative nature of existential experience to appreciate truth and its verification from essential (phenomenological) propriety, from the (hermeneutic) appropriateness (of genres and contexts) in the pursuit of pragmatic utility, and, from the appositeness of (existentially desires to be authentic, etc. I.e., in its passability, i.e., being found as passable in a collective sense of proper, appropriate and apposite. The net result of such a confluence of factors is the emergence of an existential excess or existential surplus in valuation (in identity, value and work formation); a form and degree of e/valuation that cannot be reduced to its material, relatively non-relational basis. It is this sense of valuation that re-values our engagement with that being engaged with in and through that relationship in question. Such a differential, when present, can re-vivify a relationship and let an intentional state engaging with the same persist until such a time that novelty has gone, our reflections are no longer relatively productive, etc. Under this heading we would also note the reciprocity of relationships, the need for a mutual co-operativeness (and a relative non-co-option except in circumstances that invoke a suitable transcendental reservation), etc. (95)


What is the import of this delineation of such existential indicators (as outlined under our headings of time, etc.)? For two important reasons that concern the dissemination of power and the advent of this Contemporary era. First, to help us to outwardly recognize the existentially oriented dissemination of power when it is found to occur in our engagements with this world at large, and, to assert the suggestion that when the Postmodern era is progressively influenced by a pro-relational, existentially oriented stance that, hopefully, this new era is able and capable of progressing towards this pro-relational, existentially oriented sense of a destiny. That, in effect, should people, organizations, communities, nations, etc., move in this direction of the progressively existential that, then and only then, would society change its spots so to speak to become a more civilized custodian of the best that that culture in question should be able to muster. (96)


How might this progressive existentialization of the social matrix be productive of this transition to the Contemporary era? (97)


Through an alteration of our default perception as to how we could and should interact with each other (and our own sense/s of self). Through arriving at an understanding of the relative existential importance of the relationship per se we would then find ourselves, wittingly and/or unwittingly, encountering and recognizing the existential differential in e/valuation between the relatively pro-relational and the relatively non-pro-relational attitudes evident/self-evident in these respective forms of stance. That, as a result, the Contemporary era then takes on 

A distinctive flavour in keeping with its progressive existentialization. Such progressive, incremental inputs creating the pre-conditions for conditional processes of existential re-direction to the individual and collective benefits of those contained within the ambit or range of those existentially oriented relationships. In what manner would these attributes, arrived at through incrementally oriented existential input, re-characterize the nature of those relationships, how we would relate to the same and each other?? (98)

I would like to argue, at this point, that this transition to the nature of the Contemporary era is assisted by an enrichment of the relationship between the non-virtual and the virtual spheres of influence (both non-political and political in orientation) as well as the progressive existentialization of both domains (along with the possible emergence of the nusphere and its additional ramifications for these two domains?). (99)


I would also like to argue that this progressive existentialization of the overall domain/s of the political and the non-political along with their parallelisms and their counter-parallelisms between these domains of the non-virtual and the virtual collectively assist in the advent of this new era. What, theoretically, are the distinctive features that would allow us to talk meaningfully about a Contemporary era (rather than the elapse in time that would instead let us see some nebulous form of a post-Postmodernism). (100)


The title ‘Contemporary’ was chosen to indicate a prominent difference in time perception with a re-emphasis on ‘now’; with a new focus being placed on the immediacy of lived-experience along with a desire for authentic individual spontaneity and social re-alignment. Let me elabourate on this theme that gives its name to the advent of this era. I would like to approach this by noting the following headings: contemporaneity, increased non-passive participation, re-localization, pro-minor life-worlds, pro-diversity, pro-poly-(political-)pluralism and other miscellaneous features. (101)


Under the heading I am suggesting that the Contemporaneous era privileges the direct and indirect indications of the existential be that wittingly or, more likely, unwittingly. In music we would find a return to improvization in some form or other. In the visual arts we would more likely find a profusion of individual styles rather than the hegemony of a privileged few or the reaction to a (Postmodern-like deconstructive re-reading/s of a) few key styles. On the other hand, in a return to the localization, counter-globalization of ‘locality’ a past currency associated with that locality might find some forms of resurrection be that from the world of crafts to the productions of a more democratized art-world itself. In all of this the element of spontaneity would find a greater degree of engagement. In all of this this element of spontaneity would more than likely find a greater degree of engagement. This semblance of spontaneity of connectedness, as it comes to characterize our situatedness, finding assistance and amplification through the utilization of the relatively virtual. The domain of the virtual having an increasing role to play be it from 2D to 3D or additive printing, from the downloading of books to the streaming of music or video, etc. In all of this we have an immediacy or near immediacy between demand and the meeting of that demand. In a productive economy we find a merging and overlapping between (‘original’) production, (near endlessly disseminated) reproduction and (bespoke forms of) re-production (through personalized forms of re-mixing, etc.). This narrowing of the interface between formation and consumption characterizing one aspect of this Contemporary era whose advent is already bearing down upon us. Like all things, all innovations are also a two-edged sword whose sweep needs to be heading in a more ethical, existential direction through the collective impact of a humanizing re-authoring and re-co-authoring. This new era having its own ethical dilemmas to sort through. One such issue, e.g., is who pays, if at all, for the creation of such intellectual property; such  programs, products and services. Should it be the producer or the consumer (if that remains an apt expression in this regard), or, again, a multitude of uses or a large corporation (through its ability to direct such product or add advertizing to the same, etc?)? To some extent one might also note and speculate and say that the era of monopolistic gate-keepers is practically over and has been passed over by this tide that seeks the immediacy of joining desire with consumption in the rapid presentation of a near immediately satisfied desired-consumption? (102)

We are also in the era of reality television even if many of its parameters are pre-scripted. There is an a near omni-present desire to be an active participant in the reception of whatever it is that takes our attention. I find, e.g., that watching the nightly news on television to now be an almost regularly annoying affair as they seem to linger on topics that you are not that much interested in or you perceive to be ‘history’ rather than ‘news’ or produced with a covert agenda that in effect is no more than a ‘promo’ promoting a later television program on that same channel. Receiving the news on the Internet allows us to watch the news we want to watch and follow up on. So, we read the headlines and then head off immediately to those items that have caught our interest be it in the form of a written article or a video or both, etc. This semblance of active participation, rather than the passive particpation as a mere spectator, means that tradition media can no longer effectively satisfy demand if it were to be left in the form that it took along more traditional lines. So the lines between newspapers, television, theater and film, books, magazines, etc., is now very blurred and, moreover, complicated by this desire to actively participate in some form or other. So, in ‘reading’ the news on the Internet we might only like to read critical articles or essays that purport to be insightful, or, take a different tack and merely watch entertaining photos and video presentations, etc. These choices are now with us and our often unwitting desire for the same has altered the landscape of traditional media which has had to respond to this immediacy of demand or face financial oblivion. Just as taxis and Uber are now in a situation to find their own niches in the market place without the absolute removal of either in the short-term, so, too, different forms of traditional media will still continue to exist by re-carving out such niches. But, this cautious optimism that traditional forms of media will find niche markets for survival at the end of the day is a perilous state to put one’s faith in given that new innovations would ultimately sweep away even these current pre-conditions for niche survival. Could a taxi be still called a ‘taxi’ if it had no taxi driver and were to operate as a driverless car with speech recognition, satellite navigation, artificial intelligence, some form of an expert system, etc., in a world of insurance and legislation prepared to recognize such innovations? Obviously, the virtual world has played a considerable part in the formation and expression, re-formation and re-expression of this desire to actively participate in our own desired-production of whatever it is that is being actively reconstructed by-us, for-us. (103)

Re-localization, I believe, is another essential or near essential characteristic of this Contemporaneous era. In the Postmodern domination by a de facto International Style as expressed through the lens of an almost near-invasive American form of architecture we are now witnessing, I believe, a return to a local vocabulary, a re-emphasis on locality and what it meant to previous generations and what it can mean again, once more, to those that reside for a reasonable length of time in that locale of choice on a more permanent basis (be that through ownership and/or residency, or, identification, etc.
). In some manner or other we wish to re-find our ‘roots’ in that location by identifying with how that locale has been previously interpreted by previous residents be they of the same culture or of a different culture. This form of appropriation, or rather re-appropriation, is evident in one culture using products of another culture in an attempt to find a home in a sense of place that feels in need of this form of re-enrichment. The frequent Australian adoption of Aboriginal art forms or the non-religious appropriation of religious iconography of the East being prime examples in this regard.
 (104)

I also see the Contemporary era as being pro-minor life-worlds; reflecting a fact that mature democracies inevitably end up patronizing the same and assisting their internal enfranchisement (financially, e.g.) and external empowerment (in being able to disseminate a narrative or set/s of narratives and a history or set/s of histories, e.g.) in order for political parties and leaders to obtain and/or maintain political power through their comparative successfulness within their resident electoral systems. How might we argue that this trend is related to the advent of the Contemporary era, and v.v., and not purely incidental or accidental to the same? (105)


For a start if we were able to establish this trend in a number of countries then we might be able to dismiss the label of ‘incidental’ or ‘accidental’. In which case we would then have serious grounds for thinking that some form of a causal connection might well be present that would unleash just that type of a trend. In spelling out the essential features of this phenomenon or inter-linked set of phenomena just what should we look for? (106)


I would also note that a Contemporary era as well seems to be linked to both an attitude of pro-diversity (rather than just tolerating difference) and what I have termed a pro-poly-(political-)pluralism. If we were to examine the genesis of these two forms of social change then we might find the reasons why a Contemporary era seems to be intertwined with an attitude that is also pro-minor life-worlds, pro-diversity and pro-poly-pluralism. Let me explain. A positive attitude, in effect, recognized, wittingly and/or unwittingly, that the elements of a society should not be filtered through the exclusive lens of a set of binaries, e.g., female versus male, old versus young; poor versus rich; inner city dweller versus outer city/country dweller; gay/queer versus non-gay/non-queer, etc. For a start people are becoming aware that there are those in our midst who do not see themselves as comfortable when viewed through such sets of binaries. Society is more diverse that we might recognize. In the non-straight world we already have an alphabet soup of letters that recognizing a diversity that seems to be expanding. The gay/queer world is already confusing enough what with tops and bottom, versatiles and non-versatiles, folk into relationships, others into NSA (no strings attached), etc., etc. Then all of us in the overall world of reality also have to note those who identify as bi-sexual, or pan-sexual, asexual, poly-sexual, etc., etc. Then we have some masculine males who like to secretly cross-dress and some relatively feminine males who definitely do not want to cross-dress… and so the variety of sexual identity/identities continues on its bewildering way. As if such diversity were not enough we than can invoke a diversity of professions or vocations, the way we dress or what niche we might like to or not like to be seen wearing, what brands we might like or whether we like brands at all, etc? To this eclectic mix we can then add an element of the religious or just leave it completely blank… and attempt to discern what political sympathies the person in question might observe or not observe. The attempt to create yourself with a set of identities not found in a more traditional setting, effectively, is a political exercise in the recreation of human identity; i.e., an indication of a person who has invoked a well-thought set of self-identifiers. The ensuing identity must have political consequences even if certain identifying contributions to a person’s identity are covered up, treated in a covert manner, downplayed, etc. Hence a loose connection between poly-pluralism and diversity, increasing support for the positive co-existence of a plethora of minor life-worlds, etc. (107)


What are the pre-conditions that allow a plethora of minor life-worlds to flourish, find a greater acceptance of diversity and where people are now more prepared to accept people who define themselves beyond the normal, traditional boundaries of identity formation associated with a particular culture, etc? Perhaps we should be more looking for a set of pre-conditions that produce this type of outcome. A plethora of minor life-worlds are finding enfranchisement and empowerment through the fact that political power has to court their vote. On the other hand, diversity might now be more acceptable given a postmodernistic deconstruction of the hegemony of major discourses, a general dislike and non-acceptance of grand narrative, etc. Into this relative clearing scientific investigations may also have left a mark to the extent that diversity is a recognized type of phenomenon to the extent that the formations of apparent binaries often fall across a spectrum with less discontinuity than might have been thought to be when a priori attitudes are put to the side (and suspended). Then, as far as a poly-pluralism goes, to my mind it is the next logical stage after a multi-culturalism, e.g. Let me explain. In the genesis of a poly-(political-)pluralism identity formation is arrived at through forms of cultural appropriation but in a manner that should not be viewed as merely eclectic. The person sources various forms of identity in order to form a more harmonic vision of themselves as a person in this complex world by adopting and adapting a variety of identities from an ongoing understanding of cultures, locales, different periods in time, religious ideas and iconography that, generally, are situated outside the resident culture but to some extent where that culture is also appropriating such ideas and their representations to some extent or other. A person might become a Buddhist, take a delight in Chinese culture, learn an oriental language, and admire a number of other cultural heroes and models from a range of cultures. Identification with a professional soccer team might be one item of identification. Or, some popular music hero might also figure in how a person might like to see themselves, or be seen among their friends, or have the world see them. However, one thing is now clear when you walk the streets and see how people today identify themselves there is no longer the dominance of one type of haircut, one type of clothing for men and one type of outfit for women, etc. (as was seen in the 1950’s and 1960’s, and, in earlier periods). Now, let me explain why I see poly-pluralism as a successor of a doomed to fail multi-culturalism. Migrant coming to a new country often like to marry within their own familiar culture. However, by the third generation this might be less than fifty percent. Multi-culturalism as a sort of recognition of other cultures outside the dominant major culture is certainly a step in the right direction (but one that might also harbour the idea that forms of assimilation with the dominant culture are also involved?
). But, what happens to a ‘minor’ culture transplanted to a country with a dominant culture but where other minor cultures start to mix and marry without being able to maintain a fixed form of cultural continuity. We could imagine a family from culture a where, say, the four children in that family marry members from cultures b, c, d and e, and, where in turn, the progeny of those relationships marry into cultures f, g, h, I, and j, etc. Here the ‘ect.’ Is very important. How can a viable multi-culturalism persist if the migrant culture a marries into the dominant culture, or, keeps on marrying out of their parental cultures or where parents have two different cultural backgrounds or where those parents come from families with three or more background cultures, etc. After many generations, what would a multi-cultural background stand for? On the other hand, we get people from a mixed background wishing to identify with one or more of those background, and, sometimes, even with a background that they have no direct genetic connection with. It is quite possible, e.g., that non-Aboriginal children in Australia brought up in the company of Aboriginal children, say at school or in their community, might form the view that they too are Aboriginal in all but name and genetics. Or the reverse situation, where people who think they are probably of Aboriginal descent are brought up in an Aboriginal community and treated as Aboriginal but then find out that their blood lines are not acceptable to the Aboriginal powers that be who then block their full access to local Aboriginal culture despite these people happily identifying as such. My position of an eventual poly-pluralism gets around much of the problems attached to a multi-culturalism for a variety of reasons of which only some of them have been noted here. Suffice to say that it might be more acceptable in time to just let people be who they identify with, for whatever right or wrong reasons, and let live and let be taking at ‘face’ value the form they wish to be seen as inhabiting. This process of identification being poly-plural in orientation and political in scope by virtue of its portrayal of an image, simple or complex in nature, that that person would wish to have themselves seen as identifying with despite that image being seen as different or counter the dominance of a major or minor culture in that region of the world that they were originally brought up in or where they have migrated to or merely wish to identify with (along with other forms of identification that could be artistic, religious, political, sporting, or even cultures and periods in time no longer present or extant, etc.). Now, this phenomenon of poly-(political-)pluralism is fostered by education, television, documentaries, books, cultural artifacts from certain periods or cultures in time, and, the Internet, social medial and the like. It means, that in the form of identification adopted other people who have adopted that cultural modus operandi can also get to communicate and reinforce the political power of such identification be that wittingly enacted or unwittingly enacted. If a young person were to identify with a certain form of Moslem culture, be they of that faith or not, wishing to convert or not too convert, were to dress up like a cleric or believer in that faith and with the robes and flowing beard were to walk along the street in a culture that does not have the Islam faith as a dominant strand in the national culture then I am sure people will notice. That person would be making a political statement as strong as any Moslem women wishing to wear more traditional garb. Or, again, when two young guys decide to hold hands in public, whether they were gay or not, their doing so would be viewed or felt or interpreted as making a political statement (whether that was their intention or not although more likely to be the former). They might be friends and just want to hold hands and return to a trend where males would once quite naturally hold hands and would never think of doing that with a girlfriend or their wife or just a female friend. In a diverse society we see different forms of cultural expression. Where a poly-pluralism takes over a search for identity involves a process of complex identification outside the resident culture or their national culture and where such identification is complex, remains a work in progress and with political ramifications to some extent or other. (108)

Under the heading of other miscellaneous features what else might we note as possibly relevant? (109)


In attempting to understand the nature of this transition between the Postmodern and the Post-Postmodern or Contemporary era let me briefly note the following headings: spontaneity revisited, reflexivity and self-reference, double irony, global-local rebalancing, multiple re-identification. (110)


There is the ‘contemporary’ (ever present) and the era of the ‘Contemporary’ (now becoming present). What is the difference between these two expressions? Surely every era was contemporary when it was in existence? An important difference I see here is this recognition of a need for spontaneity and seizing of the present as if pregnant with opportunities. Wittingly or unwittingly it is observed as an existential way of seeing the current moment as not merely a historical unfolding of the present. ‘Observed’ in both passive and active senses, especially the latter. Hence an existential re-emphasis upon the importance of the current moment in which we can time travel to the past or future or relocate geographically to some other region of this world, or, even, enter virtual worlds be that in literature or through the sue of computer assisted visualization and simulation. Visiting this semblance of the ahistoral that is (immediately) present allows us through simulation to engage the whatsoever it is that is being engaged regardless of its aligned contiguity or non-aligned contiguity as would need to be observed in the historical formation of interactive significance. This existential orientation in our engagement with the simulation of the present moment and the present moment of the simulation (the whatsoever under intentional focus) is a form of existential engagement that is characterized by the existential indicators of spontaneity, etc. (111)


Reflexivity, self-reference, invitations for simulations of involvement are all prominent aspects of Contemporary experience.
 Although present in earlier eras it is more a matter of the incremental amplification of such a trend. In other words, elements of the reflexive, etc., when present, could be re-supplied many-fold. This element of the reflexive seems to also parallel a trend for increased participation in media like reality television, a greater sense of audience participation in general, an ability to collate our own news stories, the ongoing recording of our own histories, the increased levels of reciprocity expected in social media (with ‘likes’ and ‘comments’ in Facebook, e.g.,), etc. (112)

Whereas the Postmodern era promoted irony it may well be that the Contemporary era will promote what I see as double irony; the treatment of the ironic itself as ironic. I am tentatively suggesting this observation although the apparent truth of this proposition will have to be examined elsewhere. Let me demonstrate this point in the example of thefollowing statement “You, Mr President, are a great president for the great Middle Class” could well be read on a first reading, from an ironic point of view, as being meant to be read as “You, Mr President, are not a great president; being only a president of the Middle Class (for the Middle Class)”. But a ironic second reading could well turn this around a further 180 degrees to be re-read as “You, Mr President, are (in a reality truly) a great president by virtue of the fact that you are a president of the Middle Class (for the Middle Class) who are truly great (given their hard work over most of their working lives and give this great country of ours its rock like stability)”. Admittedly I have filled in how these reversals could operate if read in an ironic light and then re-read in a double ironic light. In a similar vein, a presentation could be read as a representation in order to be understood but in being read as a representation it would misrepresent that presentation. However, (in a process of retreatment and) re-read through the lens of double irony we might find that the misrepresentation then is found to no longer misrepresents to that extent such misrepresentation is de-misrepresented.
 By such means, among other strategies, getting itself to dig more deeply into the formation of intentional deposition in order to better retrieve what may more likely to have been intended in the first place to that extent we can hermeneutically argue for such treatment and retreatment. Double ironic readings be one more tool in the workplace of hermeneutic comprehension along with the phenomenological examination of identity and the existential investigation of value (within this process of the evaluation of valuation and its transformation through re-e/valuation, etc.). (113)

I would also tentatively argue that in the Postmodern era (continuing on from the Modern era) an emphasis upon the global realized, among many other things, and internationalization of architecture often using American buildings as models for the same. I have argued that in the Contemporary era there is a re-newed emphasis upon re-invoking the unique sense of locality, of what is relatively local. Given that this is often not at the expense of the global once could well treat it as more a re-balancing of this tension between the global and the local (be that in architecture, what foods to buy and eat, the reading of local news, local authors, listening to local bands and the like). (114)


Another feature of identification through a poly-pluralism is that this process of identity formation through such reconstruction is often viewed as a ‘work in progress’. Hence there would occur multiple processes of re-identification as the person continually reconstructs their vision of their own overall sense of a self-image and tries to make better sense through a harmonized re-integration where various disparate strands of identification can find some form of a complex poly-political-pluralistic narrative that might better assist them in this labour of love. That as a process poly-pluralism remains a continual work in progress. (115)


In a collective understanding of this transition from the Postmodern to the post-Postmodernism of the Contemporary era we can see a number of trends at work that one could well assume will continue or, at least, not be able to be reversed? Typifying this trend is the rapid uptake of a range of social media. Could we contemplate a return to the days of a time pre-Facebook, or, pre-Internet. Of course some of us, given the considerable amount of time we could easily spend seemingly wasting our time within those portals may prefer to absent ourselves. Some folks will renounce Facebook, others may successfully resist taking up a range of apps from Twitter to Instagram, etc. On the other hand, as with the floods of email we receive, we usually develop strategies for getting around the same. Most emails these day, I suspect, are just ignored. All in all, social media is here to stay and with it the political ramifications associated with its deployment. (116)


It has been a refrain that traditional politics is being professionalized, saturated with spin doctors, beholden to the ruthless worlds of business and finance, becoming further divorced from the hard reality of lived experience as had by most people be they Lower Class or Middle Class. That late teens and young adults have little interest in this world of the political that seems to have little interest in them… placing them in an economy that can never find full employment and often left stranded without adequate work or with debts from their university studies that no longer seem to proffer the guarantee of well-paid employment let along employment. But, the traditional world of politics is no longer with us! The interactive nature of social media has given the disenfranchised and the non-disenfranchised a somewhat equal voice. Politicians in the traditional world of politics can ignore this force at their peril, and, at the same time, be in peril through the very working of its dissemination. One wrong and tasteless remark can now very easily unmake a career however promising it might have been up to that point in time. It could well be the case that this feeling of being heard, individually and collectively, has now seen the redeployment of young political activist back into the realm of traditional politics. Political parties can now more directly and actively recruit membership especially from those demographics that have taken to social media be that soliciting ‘small’ donations form the public to seeking input in policy formation, etc? But, then, again, if traditional political forces are not going to be responsive to such inputs those inputs will then go elsewhere. I suspect parties with a focused agenda on such topics like ecological considerations, climate change, single issue candidates, local problems will see a possible siphoning of voters away from traditional parties to parties with a less traditional basis. But, be that as it may or may not be the case, the world of traditional politics is being re-formed, if not reformed, through the commentary being exerted upon it by social media, etc. For some time the apparent force of the traditional world of politics may well be ‘more of the same’ but it is my belief that continual incremental inputs will always reach a point that meets a chaotic bifurcation of re-directed directedness. All change, all innovation, etc., is a two-edged sword cutting either in a positive and/or a negative direction. As concerned citizens let us observe these changes and innovations in the overall political dimension and individually and collectively attempt to head non-existential patterns in the dissemination of political power in a more existential orientation. It is my belief, in its own small way, this manifesto as outlined in the beginning of this essay might be of some help. At least being able to highlight those areas of concern where we might feel impelled to act in such a manner so as to re-direct such influences in a more positive existential direction. In the next essay I will note and map some of these political imperative that need to be addressed in this regard. For the moment let me examine how this manifesto can help us ‘observe’ the current political situatedness and induce a calling for those imperatives that might help address such negative observations and inspire more positive forms of aspirations. (117)

5.    Provisional Conclusions and Observations: The Utilization of this Manifesto?


In the previous essay and in this essay I noted in our overall manifesto six key headings, namely, democratization, non-extremism, realistic-pragmatic-idealism, representationalism, reciprocity and visibility (in all its senses from insight to oversight, etc.). Let me demonstrate how these six aspects of our manifesto could help in a re-humanization of the overall political dimension by closely examining how these six heading could be instrumental in such a process of political rectification; i.e., the existential de-anomalization of relatively non-existential political forms of expression be they disseminated through theory, practice and/or critique... (118)

Given this task of an existential rectification of overall political expression let renominate these heading as processes, namely, re-democratization, re-de-polarization, re-aspirationalism, re-presentationalism, re-mutualization and re-envisualization. (119)


The political dimension is primarily there for the potential advancement of social improvement and individual betterment. However, some people and their institutions have subverted this primacy as a search for personal power and/or personal self-advancement and/or self enrichment within and through the exercise of those institutions.
 An existential promotion of the dissemination of power supports its primary purpose (as the central condition of this discipline of the political). In this light I would like to register two fears about the possible coursing of our transition from the Postmodern era to the Contemporary era, namely, that this central condition
 will not be suitably recognized and not adequately engaged, and, that various forms of self-promotion will also be unsuitably promoted and, therein, not adequately dis-engaged.
 Or, in essence, a non-existential orientation in the dissemination of power will lead to an overall political state of non-effectiveness (in terms of a delivery of its central condition) to the utter disruption of social life from economic malaise, loss of opportunity, social disruption, and, ultimately, to communal violence, civil war and international forms of warfare etc. (120)


Let it be known that we all live in this ‘world as lived’ because we must all live with others. In living with others we navigate this world objectively and inter-objectively and negotiate subjectively and inter-subjectively. Like walking along a busy street; we do not try to bump into lampposts and other people, and, in passing those whom we know, we signal our awareness of their presence, perhaps smile or wave or even stop to chat. The political world is how this world is organized in terms of power; in terms of presence, absence, interaction and non-interaction. The existential attitude generally promotes a mutual enrichment of this environment collectively and individually. Collectively as a fact, and, individually as an opportunity that may or may not be appropriated or may be given or may not given, etc. So, e.g., roads are built (to be used by all) and universities (with placements for those who could avail themselves of such opportunities). However, in the non-existentially oriented disruption of political life the world collectively and individually suffers processes of dis-valuation that are non-preserved and non-conserved (i.e., not maintained for the channeling of valuation and for those that remain their levels of valuation are not amplified [through positive non-chaotic augmentation and positive chaotic enhancement] and, thereby, left to discharge their capital of current valuation). Thankfully, however, political mechanisms are usually in place that maintain or restore a reasonable level of political stability to ensure process of preservation and conservation can continue although not necessarily at an optimum level. It is here that the existentialization of the political process can be more effective in this creation of social improvement and social investment in individual forms of benefit. As pre-conditions for this existential condition we can invoke, when and where suitable, these six process-orientations as focused upon by this manifesto as examined in this essay. To conclude let me demonstrate the general outlines of this existential position. (121)

To invoke a shift to a state of democratization, through a process of a re-democratization of what is already present, obviously, is not necessarily a panacea for all political ills.
 The pre-conditions for a relatively stable democracy would need to be in place. However, in forms of inter-subjective relations re-democratization can occur within those limits as found. So, e.g., in a communist country, local elections could be conducted along more democratic lines without the overthrow of that communistic system. The current, local nomenklatura might be put out in so far as they perceive their privileges could be threatened, but, if such a reform were instituted, then this aspect of relative democratization has been put in place. As I have argued elsewhere incremental reforms might serve people better rather than revolutions. However, it is also the case that incremental inputs can place a system in a state of potential bifurcation with the advent of new inputs (as triggers) in which case a revolution in some form or other might be unleashed. Hopefully, such a ‘revolution’ does not undo the degree of democratization already being observed. A process of existentialization democratically exercising the political functions already present, and, hopefully, also creating (the pre-conditions and conditions for) those institutional mechanisms that overtly promote this type of political orientation. But, again with hope, the same could be said for a so-called mature democracy and the nature of its response, responsiveness and responsibility in regard to various political imperatives… be they past, present and/or future… as to whether they would be enacted existentially or non-existentially? 
 (122)

How is this type of process put into practice and how might we critique the same (in terms of its effectiveness to subject political structures already in place to a process of democratization and to what degree does it also favourably transform those same structures?)? (123)


Essentially democratization generally shifts political relations from forms of political co-option to forms of political co-operation. However, one exception to this is in the enforcement of forms of existentially oriented intervention centered in imperatives stemming from the exercise of expressions of transcendental reservation (where an individual or group of individuals or an organization intervenes in such a manner so as to impose the terms of that transcendentally reserved imperative
). Generally, however, forms of democratization are put in place, either as pre-conditions or conditions, and whose nature is reflected in the five other headings of this manifesto, etc. In this regard de-polarization would act as a pre-condition for the instantiation and promotion of a relatively more democratic orientation. Re-aspirationalism would take into better account aspirations both social and personal in orientation. Re-representatalism would more directly assist in taking such aspirations into account. Re-mutualization empowering this expression of aspirations and re-envisualization ensuring that both pre-conditions and conditions are both preserved and conserved. (124)

The process of re-de-polarization is an exercise in non-extremism and should be observed on both global and local levels of government and all other levels in between through ensuring the real center is moved towards the objective center (be that on a national level, the level of an organization, local government or an inter-personal level of interaction.
 That this must also be enacted on a personal level given that it is the net effect personal depolarization that indicates to some extent the emergence of a degree of polarization  on a non-personal level of expression, etc.). (125)

How might this state of de-polarization be arrived at? By defusing extremism and insulating ourselves, and the body politic, from those recalcitrant individuals who espouse such an ideological orientation. There is no point isolating such individuals but we can insulate ourselves and others from their radical view points. Here attention would need to be directed to factors that promote the pre-conditions for our being able to counter extremist reactions when and where possible. In all of this extremist positions need to be cast as ‘dangerous’ in so far as they do not reflect the entirety of an electorate, are disruptive, divisive and anti-human to the extent we need to forge better forms of interactive responsibility not less responsible or irresponsible forms of enaction. In all of this the key concept is the maintenance of responsibility and a personalization of the consequences that might ensue from the instantiation of an extremist agenda. (126)

All people, hopefully, have aspirations and in a relative democratization of a political system those aspirations can be better taken into account. As already noted the successful instantiation of aspirations demands a successful exercise of a realist-pragmatic-idealism in the manner as outlined. A process of democratization is better able to call to account the realistic basis, the idealized objective being envisaged, and, a suitable degree of care and attention to the critical exercise of relevant genres, necessary forms of contextual appreciation, and, the sequences needed to realize the objectives of those processes being utilized to oversee the instantiation of such aspirational objectives. (127)

How is such re-aspirationalism enacted? As noted through attention paid to the recognition of a realistic basis, the envisualization of an objective that can be attained and is worth obtaining, and, that suitable care and concern is exercised in deciding on what genres should be in play and how their sequences that collectively and individually need to be put into effect are done so properly. In a process of relative democratization the ability to move towards the realization of such aspirations can sometimes be counted as a form of progress. A country might desire an improved network of roads. As a work in progress, progress itself may well be considered as being realized to the extent those goals are progressively realized within a reasonable time frame. Thence this difference between a set of inter-linked objectives and an individual objective although the aspirational basis of either type remains the same. (128)

Re-presentationalism is the exercise of those process that directly or indirectly take into account the political aspiration of the electorate (both collectively and individually, although there is a need for a dialectical resolution of the latter w.r.t. the former, and v.v.
). Indirectly we have representatives, polls, forms of political research, etc. Directly, we have submissions, elections, referenda, etc. Although, correctly, the dialectical reality is somewhere in between given that in a mature democracy, eg., representatives are voted on and not specific policies. (129)

How is re-representationalism put into practice? By utilizing and creating those political mechanisms that can better support such representationalism. In effect, seeking to know the mind and will of the electorate and empowering politicians to better reflect, politically, this reality on the ground so to speak. In the process arguing for how issues and controversies, needs and imperatives are better resolved if not able to resolved in a definitive manner. Here we have politicians juggling de-ontological considerations and pragmatical considerations in coming to a decision as to how they might cast their vote. E.g., should a vote be cast for equality of marriage if you feel that that would be wrong for you to give your assent to this, for whatever reason, and yet a majority of the electorate might support the same, and, in a context where the political party may well be enforcing its decision one way or the other? Or, should an individual or set of individuals be ‘sacrificed’ to left to a continuing period of suffering, or immanent demise, as an incentive for others not to do what they did, regardless of whether such enactions performed by those individuals in question were legal or illegal, moral or immoral?
 (130)

Re-mutualization is a returning to a situation where the reciprocated nature of the relationship/s in question is/are qualitatively amplified (through orchestrated incremental inputs, etc.). I.e., when the relationship takes on a greater semblance of a horizontal-like openness to the parties present in that relationship.
 In other words, is the quality of that relationship amplified for more of its members if not all its members. I.e., in terms of valuation, to what extent is there a mutual enrichment of the same through preservation and/or conservation through suitable inputs of investment and divestment? Let me explain. Valuation is a product of phenomenal-phenomenological identity, hermeneutical work through contextualization, and, existential value formation. The formation of valuation is intimately connected to how existentially oriented such formation has been enacted (and how successful such projects and programs are enacted given an imperfectly predicted set of intended consequences, mis-intended consequences, unintended consequences and the vagaries of luck with regard to non-intended consequences that arise within or without that situation in question). Consequently, the suitable utilization of the ongoing, overall transcendental suspension is wittingly or unwittingly implicated in the relative formation or relative non-formation of an existential orientation in such coursing. The invocation of phenomenal-phenomenological, hermeneutical and existential considerations invoking (transcendental/trans-cognitive) ‘economic’ considerations (like the aspirational economy, existential economy, etc., e.g.). ‘Mutual enrichment’ is realized when the valuation in that relationship is amplified and is experientially shared by those parties in that relationship. The more equitable that sharing the more mutual that process of interaction. In preservation, relationships are preserved as sources of valuation. In conservation, there is an amplification of that valuation. Investment is the exercise of enaction on the behalf of that relationship in order to re-direct it in such a manner so as to positive amplify that process of valuation. Divestment is the apposite withdrawal from that process of investment. Valuation being experienced as enriched when more modes of interaction are experienced (modal density), when the density of those interactions are individually amplified (intensity), when thematic material is reiterated (propensity), and other forms of enrichment are also found to apply (such as the successful meeting of aspirational expectations, etc.). (131)

Re-envisualization is ‘a light-filled opening or clearing into which existentialization of our relationships, political and non-political, can flourish’. Just as plants need a positive watering and good lighting, and, a negative weeding and removal of those features that either inhibit growth or destroy that plant, so, too, do our relationships need a productive harmony between pre-conditions, conditions and post-condition(al consequences). Harmony is realized through an ongoing resolution of difference. This overall process of re-envisualization operates from passive insight through to active oversight, and v.v. It entails transparency, been seen to be accountable along with all forms of visibility; i.e., from being seen, to realistic seeing and idealistic foreseeing (all relevant political imperatives and the relative prioritization of the same), along with a pragmatic seeing what needs to be done in order to connect the former with the latter in a series of sequences that would allow us to realize the obtainability of those objectives (foreseen as imperatives in some form or other). (132)


Why argue for a (democratization of our relationships and a) progressive democratization of our political relationships, etc? Why should these points, perspectives and existential philosophy behind this manifesto be taken into account insightfully and oversightfully? (133)


Because it is the natural way for a relationship to be and become through interaction. Without some transparency we would not know with whom we were dealing with. On the other hand, how much light and visibility should be cast upon our relationships. Surely too much sunlight and the plant that has too much would wither and eventually cease to be. Too much watering and they drown. Two much nutrition and they would be poisoned. Then, too, too much weeding and plants that need others to symbiotically thrive would not be able to do so. But, then, the limits of our metaphors can be just as instructive as their powers of provoking analogical thinking. Metaphors are rhetorically introduced. The interaction between metaphor and rhetoric paralleling the dissonance of foreground and the consonance of the general nature of that field is that process through which such resolution is experienced. The relationship between the same coming into existence through the process of resolution entertained, therein and there between, is experienced as existential in complexion. When we promote this existential orientation we promote the better functioning of our relationships. The central objective of the political discipline is ostensively social improvement and the opportunities afforded through individual betterment. But the perceived appearance of the political world often belie that central condition. The promotion of extremism never serves a country well. Surely a civil war would be better fought on a chess board or over a game of cards. What else but loss and suffering is obtained in the coursing of a war? When the relatively non-existential is in conflict with the relatively existential we stand to lose a lot more than just precious artifacts, our homes, our loved ones, our beloved country... We stand to lose a set of intangible objectives that must be protected through eternal vigilance. Civilization is at best a thin veneer like the skin-like surface of our Earth upon which, like ants, we stand and move and without which we could not live. The person does not live by bread alone… the existential evolution of our political systems, of whatever complexion, can be easily undone through ill-founded ‘reforms’ and disastrous revolutions. The pendulum of a clock can be easily bumped, become erratic and stop. What is our of kilter is re-balanced but the act of balance may not be to our liking. (134)


Is it not possible, given the nature of political reality, that this existential supervision and promotion of a relationship could be compared to a hothouse plant that just would not survive a destructive storm? Surely, all relationships involve power relations between unequal parties and to say otherwise is political folly. How could this existential philosophy successfully answer such an objection (that no political party is ever equal and should be treated as equal)? (135)


Of course political power is between unequal parties. But the dissemination of political power still demands a mix of co-option and co-operation. Co-operation is not suitably fostered by co-option. Political alliances, political processes need to be forged through an ongoing resolution of differences. A relationship is strengthened through being tested and surviving such a test. Without allies even the King must chop their own firewood… be reduced to a level below that of a commoner given that commoners will cooperate with each other and give each other assistance to some extent… and be more powerful than any one person left solely to their own being in this world, in this world lived with others. Yes, there are differences, but, we see only the lesser picture if all we see were to be merely conflict, competition, difference, dissonance, endless strife, etc. The greater half of this picture are the patterns of resolution we enter into in order to make more effective our passage through this world both individually and collectively. To this end a greater equality of opportunity better serves us all… despite the fact that the world is world of differences, inequalities, asymmetrical power relations. But such differentials should not be allowed to just stand. They need to be overcome… and here we find an important role of governments is to endlessly even the metaphorical playing field by intervening, when and where necessary, if such intervention appears to better benefit individuals, organizations, communities, society or the nation overall, etc.
 (136)


Is it not also the case that given that some politician, perhaps only a few, may be altruistic that most are in this discipline as professionals like most professionals in any prestigious discipline and have persevered in that discipline in order to achieve power, prestige and/or the money along with other privileges afforded by such status, etc? To what extent is it possible then that an existential objective would be exercised by such a ‘professional’ politician and, if they were to reflect at all upon this domain of the existential, would they not ask to what benefit should such an objective be exercised? How could this existential philosophy successfully answer such an objection? (137)


As stated elsewhere the existential is the existentialization of the relatively non-existential and never the existentialization of the relatively existential. The existential realm and the non-existential realm must work hand in hand, hand in glove. There is no tenable reason why politicians, like any other type of professional, should not be suitably rewarded for their efforts in this field of the political. Of course the test is are those emoluments and privileges regarded as commensurate with the services rendered to the state, or, to the state of our relationships, our friendships, etc., when viewed from a personal perspective… given that the art of politics is the art of managing our power relations on the road to obtaining a realization of what is possible... that which is desired… be that an imperative or a non-imperative… be that in a political sphere or in a non-political sphere….
 (138)


What benefit, then, is there to be gained through taking an existential orientation, and, would it be the case that we merely opened ourselves up to be exploited by the sociopaths et al; be they political or non-political operatives… and opportunists or worse? How could this existential philosophy successfully answer such an objection? (139)

The natural condition of a relationship is existential (to some degree) given that the relationship only comes into existence and maintains its existence through an adequate ongoing resolution of dissonance, etc. It follows, therefore, that what promotes this existential dimension automatically promotes and enriches the coursing of that relationship… to some extent for all of the parties in that relationship. The manifesto formulated in this essay outlines the pre-conditions, conditions and post-condition(al consequences) more conducive to assisting the functioning of that relationship in question (albeit form a political perspective).
 In the political realm this is for the fostering of our central condition of social improvement and individual betterment. Moreover, the careful cultivation of this existential orientation also assists our insightfulness in order to better assist all oversightful processes of enaction, and v.v. In effect, an existential orientation better helps us to observe the problematic and non-problematic terrain over which we must make our passage with-others, before-others. Standing in good faith we should find ourselves in a better position to intuit those instances of bad faith that we must encounter and, hopefully, overcome and, perhaps, turn around and convert into instances of good faith when and where this possibility might present itself to us. Nobility is not given to us through birth but through the existential cultivation of our overall disposition. Fostering the existential fosters the growth and mutual enrichment of our relationships. From such ‘nobility’ there will be times when the politician will need to practice a certain noblesse obligé in dealing with those of us less able or capable of exerting themselves in an existential manner.
 But even among thieves there is honour… for so the world must operate… even in the midst of non-existentially oriented chaos, madness and mayhem…. (140)


In democratization we all become politicians to varying degrees. Let us exercise such supervision in a vigilance over those politicians who claim to be more professional (and who do not observe the existential in the course of their poltical enaction). Let us observe those existentially oriented measures that would promote forms of political rectification and re-normalization of political relationships… preferably on a pathway of reform rather than a roadway to revolution! To some extent let us all be politicians and attempt to operate in an existentially oriented manner in order to meet those political imperatives that need to be addressed in order to advance, individually and collectively, social improvement and individual opportunities for self-betterment… the central condition(s) of the political discipline!! (141)



          



     

          Noël Tointon, Sydney, 5.2.16.

Appendix A: 
The Six Principles behind Our Six Heading for Our Manifesto Were:

i.
That all power has a (de facto) democratic basis (even if not a de jure fact);

ii.
That a motivated politician must seize the real political center and then move it towards the objective center; 

iii.
That politics as the realization of the possible needs to observe the incremental nature of an aspirational economy, etc;

iv.
That politicians ideally should represent all classes, i.e., elites, middle classes and the disenfranchised and dis-empowered lower classes, etc; 

v.
That the dissemination of power should be existentially oriented, mutual and reciprocal;

vi.
That politicians should be transparent in their motivation, be seen to be accountable in their activities, and, be ‘visible’ in the widest sense possible (i.e., be seen, be able to see now and foresee, and, show or demonstrate what they see now and foresee). 











                [IV.0] (142)

� 	By a ‘well-motivated politician’ is meant one who wishes to succeed in their political engagement, attain forms of political power, and, engage in this political arena through the exercise of an existentially oriented dissemination of power that sets out to create the pre-conditions for both social improvement and individual betterment in that electorate. 


� 	Political visibility is a broad concept, centered around the verb to see, including the need for a politician to be seen and seen well; to see the reality of what is already to hand; to foresee both adverse and non-adverse trends; and to be able to demonstrate and demonstrate well not only their political apsirations, a need for such a vision and how such a possibility might be obtained (through a sequences of enactions that would need to be suitably overseen).


� 	I see the Contemporary era as being marked by a greater degree of reciprocity in and control over the way we relate to the world of the other, i.e., our close relationships, the media, political life, consumption, education, religious practice, recreation, sexual interactions, etc., etc. The overlapping of the virtual world/s (from txting to second worlds) being one way the world is wittingly or unwittingly opening itself up to this degree of relational enrichment although this observation also notes an unevenness in this semblance of enrichment. More of the same thing does not necessarily mean an enrichment, whereas, our ability to foster a wider range of meaningful relationships (through both virtual and non-virtual means) may well count, on balance in this regard? 


� 	Just as absolute change is impossible (ontologically and/or epistemologically) and, so, too, is absolute non-change impossible to engage (in either intentional and/or non-intentional terms of reference). In the same impossible vein we could also argue that a relationship without some form or minimum degree of reciprocity is equally untenable. On the other hand, we could also argue that no relationship has an equality if reciprocity and continue to remain a relationship (given that perfect balance and resolution would be the death of that relationship). In other words, we could also argue that in all relationships, existential or non-existential in orientation, they are all asymmetrical in their power relations… a fact we have to live with.  But, then, for a relationship to be a relationship there must also be some form of satisfactory, ongoing resolution in order for that relationship to persist in historical time.


� 	In outline perhaps. But the existential relationship between insight (of potential exploitation) and oversight (as to how to avoid or address and, perhaps, transform such misbehaviour) is a topic that deserves a more adequate degree of exploration. 


� 	Progressive responsibility given this degree of transparency… as well as trust.


� 	In a more succinct formula: progressive democratization, non-extremism, aspiration, representatationalism, mutuality and responsibility.


� 	The three harmonic modes being the descriptive phenomenal-phenomenological, prescriptive rhetorical or hermeneutical and the non-systematic existential balance of the former… to then give us these three dialectical polarities or moments.


� 	A more complete list of these relatively independent ‘economies’ (although, more correctly, all integrated in an epistemological economy) would note the following economies – pre-intentional (including physiological-motor economies, an affective economy), intentional (including perceptual and conceptual; recollective, imaginative, analytical, synthetical and identificational, treatment/retreatment, etc.), trans-intentional judgmental, aspirational, enactive, consequential, non-critical existential and critical existential, etc.


� 	E.g., if we were to meet someone who is hungry we do not give them a book and tell them to read but give them something to eat. When fed, then and only then, might the gift or loan of a book be a suitable form of interaction. In the political arena a politician need to oversee what should be present or presented in the light of the essential relationship in question. Following through on the three aspects of the aspirational economy as sketched (i.e., in a passable manner, i.e., in a collectively proper, appropriate and apposite manner).


� 	Correctly, there is only one doorway and that is through the Suspension itself. A rhetorical approach, etc., is an entrance to a particular type of suspension that may or may not be able to be used to gain a full deliberative entrance to this Suspension itself and then access to the transcendental economy itself through entering the dialectics of this trans-cognitive, trans-intentional transcendental economy itself.


� 	I am thinking primarily of the US here.


� 	I am thinking primarily of Australia here.


� 	The Weekly Guardian, January, 2016.


� 	Third World and Developing World countries are also in for a shock. If expert systems, voice recognition, etc., can be put in the basement of the head office, say, of a bank, e.g., then why outsource such a previous need for cheaper labour overseas, or locally, when it can be done in house without, on the whole, for a need for such labour at all? Simialrly, why manufacture overseas when we can now locally utilize additive manufacturing on a needs only basis along with a much reduced need for inventory, etc.


� 	A few days after thinking about this transition from taxis/Uber to driverless ‘taxis’ I read this article in the New Scientist, 10 October 2015, p. 5 titled, etc: Robot taxi shop-bound: Your driver could soon be a robot. Trials of driverless taxi cabs are due to start in Fujisawa, Japan, next year. The cars will take about 50 people on 3-kilometre shopping trips. Operator Robot Taxi hopes to commercialise the service in time for the Tokyo 2020 Olympics.


� 	I am much influenced by the Jewish existentialist Martin Buber. In his seminal work I and Thou he notes a distinctive existential difference between ‘I-It’ and ‘I-Thou’ oriented relationships whilst also noting a need for their interrelationship. Here, as elsewhere, I am attempting to make theoretical sense of an experiential appreciation of this difference that I believe the majority of people can also appreciate if they were given the assistance of a language that would hermeneutically help them to appreciate the nature of existentially oriented engagement both in terms of its passive recognition but also in terms of its positive, practical, active encounter. A negative orientation being noted when we experience a loss of valuation through either enacted acts of non-preservation and/or counter-conservation.


� 	This could also be seen as another facet of a poly-(political-)pluralism where identities are re-constructed from various admired elements be they from historical periods, desired locations, heroic characters and the like.


� 	I note here how the recent renovation of the Prime Minister’s lodge where Mrs Turnbull has redecorated the dining room with prominent Aboriginal works of art. Or, how shops, restaurants, living rooms and gardens often display Buddha figures (although sometimes also exhibited in a non-intended disrespectful manner), e.g.


� 	In my understanding a person from another culture should be assisted to be more au fait with their own culture first before trying to understand another culture. And become an active participant in the same. So, in this reading a person of Aboriginal descent, speaking an Aboriginal language would be better to become fully conversant with their own culture first before taking on a non-Aboriginal identity in some form or other. That such a transition would make for a better pathway in re-identification than suffering a process of acculturation first. Or, we might like to view a person making this type of transition as also taking on a poly-pluralism by virtue of discerning how they are going to integrate that variety of cultural inputs. Better such integration is grounded on an integrated psyche in the first place rather than trying to create a novel identity on the de-integrated basis of a process of acculturation. Perhaps such a better grounded pathway would obviate social problems that have their roots and persistence in forms of acculturation in the first place (and are so obviously evident in rates of mortality, diabetes, infections, etc.).


� 	This is the difference between, say, the early cartoon figures in the books recounting Tintin’s many adventures, and, a much more reflexive cartoon series like The Simpsons. The characters in the latter let you know that they know you are watching them. This same trend for a greater degree of reflexivity and self-referencing continuing in South Park.


� 	I have examined the transformation of treatment and retreatment in a number of essays (dealing with this transformational philosophy of (treatment/)retreatment.


� 	We could call these three headings – self-aggrandizement, self-promotion and self-enrichment (these heading also sometimes, if not often, implicating other-aggrandizement, etc.).


� 	The central condition of a discipline is its primary statement of mission. Refer to Part I of this set of essays (2, 15, etc.)


� 	I see ‘engagement’ as a product of ontologically oriented encounter and epistemologically oriented recognition. I also use the expression ‘suitable’ to mirror the expression ‘passable’ as a product of phenomenological ‘propriety’ (in terms of the essential constituents of the phenomenon or phenomena in question), hermeneutical ‘appropriateness’ (of genre and context) and existential ‘appositeness’ (in terms of its positive value formation). 


� 	Unfortunately, many governments that replaced colonial forms of government were never able to make this transition to a democratic form of government and ended up as dictatorships or communist in organization, etc.  So a democratic form of government can only persist and thrive if certain pre-conditions are met (such as the existence of  an adequate Middle Class in terms of its critical mass, a non-excessive size of army that is happy to obey its politicians, reasonable degrees of financial stability, the suitable establishment of the rule of law, separations of powers, etc.).


� 	Refer to Part VI.


� 	E.g., in times of emergency of the advent of civil war, war, etc. Often there are political mechanisms to hand for this intervention to be enacted. So, e.g., a teacher might think a pupil has not been diligent enough in their studies and enacts a regime of diligence without eliciting their full co-operation through the exercise of forms of co-option. The teacher acting on the behalf of their pupil (and where suitable forms of response are initiated within a pro-relational understanding of that relationship as exercised through the utilization of the ongoing, overall transcendental suspension.


� 	It should also be observed on a psychological, personal level of self-reflection through the utilization of the ongoing, overall transcendental suspension, etc.


� 	A good example here is the removal of well-established trees. We can expect, hopefully, that some members of the public will demonstrate against their removal. It behooves the councils or the relevant authorities to weigh up the benefits of keeping them and moving the development around them or proceeding with that development and, perhaps, planting substitute trees. Such deliberations are best conducted transparently although at the end of the day a decision by ‘our’ representatives has to be made one way or the other. Those so-called ‘representatives’ being there through either delegation or election and not necessarily there primarily to support the aspirations of the public and, in this respect, may well better represent the interests of the developing party or parties. Parties with a conflict of interest, correctly, should exempt themselves from the direct process of decision making. In this regard the public are best served when a full process of transparency is in place, and, the players concerned are put on notice in regard to the same. Those active parties should then officially put it on notice that they stand to make no gain (or loss) from the course of such proceedings… and suffer the consequences of any proven act of misrepresentation.


� 	I am thinking here of asylum detainees detained by the Australian government when those already with refugees status, possible refugee status or probable refugee status get treated like ‘criminals’ and get detained under appalling conditions (of a hot, humid climate for a start). In usual de-ontologically oriented decision making we do not normally consider as just the sacrifice of a specific person or set of persons for the sake of some other group of persons be they larger or smaller in number or more or less important in status or talents, etc. On the other hand, people may well sacrifice themselves for the perception of the greater good, in pursuit of their duty (whether ‘right or wrong’ when collectively determined in more critically enacted terms of reference). To do as we do is appalling and just wrong in de-ontological terms of reference. Unfortunately, pragmatic considerations (dressed up in pseudo-de-ontological terms of ‘saving those who might have drowned otherwise’) have overruled our consciences in this respect!


� 	Admittedly, all power relations are asymmetric, but, that should not stop us from leveling excessive inequalities, giving an equality of opportunity, not respecting all participants in a relationship, envisaging a greater level of mutual equalization for what potential re-e/valuations it might bring to that relationship, and, entertaining such a balance as a pre-conditional condition for the very exercise of the ongoing, overall transcendental suspension itself at the existential center of judgmental evaluation and valuational formation.


� 	By ‘etc.’ is meant an extension on to the international field of trans-national political organization (if not some form of inevitable de facto world government even if only enacted by default through such trans-national forms of political organization).


� 	There have been times if not long periods when the traditional media have run campaigns about the excessive renumeration and perks afforded ‘our’ politicians. Often this is very mean spirited affair especially when viewed in a wider context where legal representatives and financial specialist have awarded themselves obscene amounts of compensation for their labours. A politician has to be a very visible person and such visibility is very expensive in terms of transport, clothes, donations, other costs. It is my belief, given their reign is often a short one and one with a sudden end, that they be well paid and with all expenses suitably taken into account. Such generous compensation is also a disincentive to become corrupt. Moreover, a very generous superannuation or pension, with future travel expenses too, could also be linked to their being non-corrupt and remaining non-corruptible… with a sizable loss of the same should corruption be proven. Basically a win: win situation for both politicians and the public?! Almost in the form of an insurance that tries to oversee that corrupt political behaviour is not entered into (when what constitutes corrupt behaviour, of course, is clearly defined).


� 	This manifesto is also intended to be applied to the virtual, on-traditional world of political organization and expression (a task that has not been examined in this essay).


� 	Acting on the behalf of the relationship (in its embracement) from a pro-relational understanding of that primary relationship also implies processes of intervention through the exercise of varying degrees of transcendental reservation.





