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Part VII: The Overall Political Economy?*

0.    Pre-Introduction


In Part VII I am going to examine the ramifications of the concept of an overall political economy as a relatively circumscribed field wherein the formation of political valuation is realized through political enaction in a political context with political implications and consequences given the relatively successful resolution, or otherwise, of political imperatives within the limitations of that political economy. In this essay I am returning to an examination of the overall political world as a type of discipline. Moreover, as a distinctive discipline by virtue of what imperatives it appears to rule in and what imperatives it appears to rule out in order to take the form of a political sphere of interest. Furthermore, I will argue that this distinctive differential, as a distinctive set of such types of imperative, is linked to the central condition of that discipline, and, that this is guaranteed in any version of a political economy by virtue of the transcendental fact that our apparent-freedom to be who we are can only arise through a social-freedom to only be who we are through-others as is their freedom to be through-us… thence this determination to be who we are can only be arrived at, at the very least, through the minimum, mutual dissemination of power, by others and ourselves, and, that the optimization of this semblance of freedom to be through-others is determined through an existentialization of this process… even if only in a minimal sense…. (0)

1.    Introduction


Given that one important pre-condition for a social contract demands our freedom to be as an apparent autonomous agent able to participate as a contractual party let me examine the nature of that apparent freedom in order to show that that freedom can only be a social-freedom to the extent our apparent-freedom to be can only be as our-freedom-to-be-through-others, and, v.v.; i.e., for their freedom, too, to only be as their-freedom-to-be-through-us. (1)


This pre-condition of a social-freedom will be the first aspect of our topic, on the nature of the overall political economy, to be examined. (2)


Given that the resolution of political imperatives defines the political field and that this resolution occurs within an aspirational economy let me continue this examination under the already noted headings of the realistic, idealistic and the pragmatic aspects that constitute the dialectics of this process of aspirational resolution. (3)


Then, in an integration of these dialectical moments let me briefly note the overall, collective nature of the political economy and note that its circulation of valuation can only arise through the existentially oriented dissemination of power to that extent it is pro-relational in orientation, i.e., existential in orientation (even if only in a minimal sense)… (4)


Ending with miscellaneous provisional conclusions and observations. (5)

*For the latest version of this paper: www.homestead.com/noelshomepage/noelshomepage4.html
2.    Apparent-Freedom through Social-Freedom

It is true that if I were at home and felt like a cup of coffee I could go to the kitchen and make myself one. We do have the appearance of an apparent freedom to do as we please. But, in order to satisfy this desire, realize this simple aspiration, I need to find a coffee machine and enough coffee in a form to use in this machine in order to make this cup. Now, this machine was made by others. The electricity is brought to my kitchen through others. The coffee beans were grown many miles away and roasted by others… and transported with others… and so on. My freedom and ability to make this cup of coffee cannot be something that I could accomplished purely through my own desires and through my own efforts! In effect, the pre-conditions for my apparent-freedom is through the social-freedom granted to me directly or, more likely, indirectly through others. (6)

If everyone in the kingdom said “no” to chopping the firewood of the king into suitably sized pieces to put on the royal fire then the king, himself, would have to chop it himself, etc. Imagine if this blanket “no” extended to everything and for a lengthy period of time. The king would have to make his own axe, transport his own wood and chop into pieces for the fireplace, light the fire and then keep it going, remove the ashes and, then, start all over again... (7)


To do what we desire we also find the very shape of such desires pre-designed by others. My desire to have a cup of coffee is a choice already defined in the public domain. Of course, how I individualize the expression of that aspiration is up to myself and how I intentionally approach the discharge of this aspiration. Real coffee or instant coffee? A large cup or a small cup? This fancy cup or this more utilitarian, functional vessel for someone in a hurry? (8)


We adopt a genre of behaviour or a mix of such genres and proceed accordingly to adapt this genre to the current ends as currently envisaged. I need a quick, small cup of coffee and use the small beaker on the bench. (9)


The pre-condition for my apparent-freedom is the social-freedom of others to perform those tasks that then allow me to express my semblance of an apparent-freedom. So, my apparent-freedom is a relative state of affairs but never an absolute freedom. (10)


But, does this not turn the idea of a social contract on its head given that a social contract must first be in place, by necessity, for any form of political or non-political life to manifest itself there in and there after? (11)


How could we have a ‘contract’ when there is no contractual basis through the sheer necessity of that so-called contract having to be there in the first place?! (12)


Theoretically, at some point in time, we can individually withdraw our implied consent, but, in truth, we can never, either individually or collectively, withdraw our complete consent. Civilization as we knew it would quickly disappear if no one was willing to enter into a dissemination of power either for-others or for-ourselves. We have to be there for-others as they need to be there for-us. Our consent, to this extent, is not contractual but obligatory. (13)


Dos this mean we are all slaves? Or, all masters? Or, more likely, a mix of both? Given a natural inequality in power relations how could there be any semblance of the existentially mutual concern for the other (as indicated by myself in the qualifying statement ‘even in a minimal sense’)? (14)


What mutual existential territory must there be between a master and their slave(s)? (15)


Political and non-political forms of valuation include identity, value and work formation (where the latter can be seen as the realization of aspirations w.r.t. their respective imperatives and associated contexts of origination and realization). As argued elsewhere, all directly engaged relationships experience reciprocity by those parties of all other parties in that relationship. Valuation being gained through preservation and conservation, and, lost through non-preservation and (through a fatal event of) de-conservation and/or through a processes of fatal) dis-conservation. So, imagine the possible interactions between a master and a slave (in the context of being a master with many slaves). (16)


Should the master care about their slaves? With neglect they become sick, unable to work and, without proper care, they die. A dead slave is no longer a slave. So, to some minimal extent, the master must oversee a minimum degree of care and concern for their charges. Like all humans there is a hierarchy of needs starting with food and water, through to shelter and bedding, and on to being able to speak and understand speech to being able to form relationships and finding other forms of autonomy, etc. The master must oversee the fact that the needs at the start of this list must be catered for, and, what goes for one slave goes for all slaves. Therefore, it is in the interest of the master to oversee at least a minimum degree of care for those slaves under their stewardship. Even if a slave has little apparent-freedom they must be afforded a minimum degree of care. In other words, even in this extreme, asymmetrical, political relationship between master and their slave/s the pre-condition of the condition of the central relation must be present, i.e., some minimal degree of social improvement and individual betterment to the extent these slaves are given adequate water and food, sufficient shelter, a place to sleep, etc., and not be subject to such a degree of over-work that they can no longer function nor be maltreated to such extent, generally, they are rendered unable to serve the master or meet death (although the master may wish to abuse some of their slaves as terrible warning to the other slaves to perform as expected?)? (17)


But, the master finds an apparent-freedom through the work of the slaves, can the slaves in turn, also find some degree of apparent-freedom, however minimal it might be, through their work for this master? Yes, of course, through receiving provisions, shelter, medical help if needed, etc. What are the ramifications of such concern however minimal in intent and execution? (18)


In the political discipline I have proposed a central condition, namely, that of social improvement and individual betterment as a core requirement for all forms of political endeavour. Even in this shocking scenario of a master with slave/s this core requirement is also necessary even if only exercised to a minimum extent. In effect, the master finds their apparent-freedom through the ministrations of their slaves, and, in turn, if only to a minimal extent, these slaves find a small modicum of apparent-freedom, if only to continue working for their master, in having to be provided for. In other words, even in this extreme asymmetry of this oppressive relationship some minimum degree of reciprocity must be exhibited. The apparent-freedom of the master and the minimal apparent-freedom of the slave/s are both situated in the social-freedom contracted by both master and slave/s. Theoretically both parties could withdraw their ‘service’ from each other, but, as things currently stand, they have a dependence upon each other that would need to be transformed in order for either party to move on so to speak. The slave-master might renounce slavery but would they be able to survive in this world without their subject-slaves. Or, an individual slave could withdraw their service by refusing to cooperate or by running away. However, this asymmetry is preserved should the master merely wish to substitute one slave for another. Still, if all slaves were to withdraw their services that master would be without service in any shape and form until those slaves, in turn were replaced. Like all processes this would take some period of time when they would be without service until a substitute set of slaves were found and were able to do as instructed. (19)


So, all political scenarios can be seen as possessing a core, central condition, namely, a resolution of relevant imperatives that oversee both (the necessary pre-conditions and conditions for) social improvement and (the advancement of opportunity for) individual betterment. Therefore the field of the political, as a discipline, has one underlying form despite the asymmetries expressed in power relations between different types of political organization be it from extreme slavery to a mature democracy (or whatever might supplant the latter in the eventual evolution of political through and practice?). (20)


As a discipline, our philosophical treatment of the overall political world allows us to now link the ‘central condition’ with the ‘disciplinary differential’ as a ‘political difference’, along with ‘political intentions’ (as a form of political correlations). This first dialectical aspect in the aspirational economy is realistic and phenomenal-phenomenological in orientation (and primarily deals with texts qua text). This differential is also implicated in which imperatives are ruled in and which imperatives are ruled out in the distinctive constitution of the political world. How is this division of imperatives organized? (21)


We could take a phenomenological line and merely note which imperatives are in play in the political field. Then, we could simplify this list of specific imperatives by noting how they might be able to be categorized in a more convenient form. In the previous essay I did this by noting an open list of eight categories, namely, imperatives of need, budget, exigency, etc. Is there a more simple way to do this process of categorization? (22)


In the theological discipline, e.g., one who would argue there about which imperatives are implicated in this type of discourse by noting they would need to have some reference to the Divine be that either directly connected and/or indirectly connected. A theologian in this regard might argue that there is a need to love to the Divine or that we need to find this love for the Divine or that we need to perceive the love that the Divine has for us, that the Divine is just, etc., etc. In other words the central condition implies a central relation to that central aspiration entailed in some vision or version of the Divine (being put forward by either a theologian, a theist, a member of a congregations, etc.). So, drawing (on) the moral of this comparison we would note that whatever imperatives directly influence the central political condition then that type of imperative would have to be deemed relevant in this regard. Hence imperatives that influence the course of need would be relevant, etc. And those situations that increased that degree of need would need to also be attended to (hence imperatives of exigency, e.g.). Or, in the same vein, but conversely, those conditions that do not preserve and/or conserve valuation will imply that another set or sets of imperatives will also be needed to oversee a relative non-disruption in the preservation and conservation of governance (and political good will). Hence the invocation of imperatives of insulation or separation (wherein government legislates a political firewall between government and all other ‘non-political’ institutions that wish to lobby the same.
 Hence an  of imperatives that either directly or indirectly support the central condition add to the efficiency of such support or conversely take away those influences that would not support the same, etc. Thence these four kinds of political imperatives, namely, those that directly or indirectly support the central condition, support those positive measures that make for a more efficient central condition or, conversely, remove those negative influences that impede the functioning of these three former types of imperative.
 Or, in more simple terms of reference… those imperatives are political imperatives when they effectively influence the productive course of political enaction and assist in the preservation and conservation of current forms of valuation (as political capital, etc.). (23)


Given the progressive influence of the ongoing resolution of political imperatives in their support of the central condition and that this supplies additional forms of associated political valuation let us now examine this aspiration for the adequate and suitable resolution of these imperatives under the following four headings of realism, idealism and pragmatism and (their overall contribution of these three dialectical moments of the aspirational economy in their integration of the) overall political economy. (24)

3.    Political Realism


All intentional thought is motivated by an aspirational economy (and reviewed, to some extent, in an existential economy… along with a number of other economies, e.g., consequentialist, pragmatic, enactive, etc.). As noted, the aspirational economy more successfully functions if the aspirant realizes a need for a realistic-pragmatic-idealism; i.e., as a person who knows where they truly are in this world as lived, have obtainable ideals worth aspiring after, and, pragmatic ways and means for achieving the same through this total linkage between their relative realism and non-absolute idealism. (25)


From a realistic standpoint we realize we do not possess absolute autonomy or freedom and that our aspirations have to be navigated through this world as lived and negotiated with others. We are all enmeshed in a nexus of power plays in which in some relationships we are more beholden to others and in others they may be more beholden to us. All of these relationships are on a changing spectrum from co-option to co-operation, although, generally, the existential orientation is better expressed through co-operation (although there will be times when existentially attuned forms of co-option may also have to be registered [when, e.g., a friend pushes you out of the path of an oncoming car traveling on the wrong side of the road you had not seen, or similar, etc.]). (26)


A realistic point of view also means we need to positively understand where we are in this world as lived, and, also negatively understand where we do not live (although in our self-delusions we may think otherwise). In any journey we can only proceed from where we are at this very moment in time. Likewise, we have to be realistic in the goals we set ourselves and in how we can go about achieving those goals that are both achievable and found to be worthwhile for us. Society, for a start, has a habit of channeling our aspirations and we need to be aware if we are actually in a state of harmony with such objectives otherwise we should be selecting other goals and then electing to head in their direction instead. Our personalities and their dispositions have different tensions, different attractors and non-attractors
, different histories, a hierarchy of objectives some of which have been successfully achieved and others that have not been achieved or not yet achieved or, possibly, not able to be achieved, etc. (27)


Being realistic means knowing who we are and where we are, to where we would like to go, and, how such objectives might be sequentially arrived at. Tick these boxes and you find motivation that is well-founded, has found its goals and has found a pathway to find the same. Would that the chaos of life be so simple. At least we can simplified our current mix of motivation and focus on our appreciation and realization of the same should that be possible for us to attempt? (28)


In the political world it means knowing whether, in our politically oriented relationships, we are politicians and/or members of an electorate and someone acting accordingly. Furthermore, in this same world we need to know through whom we can expedite our (relatively, simple short-term) projects and (relatively complex long-term) programs and with whom we will need to help others in the expedition of their projects and programs. In this regard we need to be able to map a sea of disseminative links in order to assess through which channels we must pass in order to achieve our hierarchy of objectives and through which patterns of reciprocity, etc., need to be negotiated, etc. Being realistic in this regard means we need to know the nature of the system of expectations presumed to be in place in the execution of those projects and programs and exercise ways and means for a rectification of those expectations, i.e., in realistically discerning the nature of that system; i.e., should they be discordant with our principles and objectives; and, appreciate the ramifications of our personally and collectively initiated patterns of enaction (through an appreciation of economic processes centered in a consequential analysis). Usually, in this regard, most the work is done for us through the pre-existence of inter-subjective genres of behaviour, habits, prior reflections, a critical appreciation of previously enacted patterns of performance, etc. Thence our ability to focus on more pressing issues, anomalies, etc., that might effect the course of such enacted deliberations. (29)


How best do we set a realistic course? Through exercising an adequately pre-informed, ongoing, overall transcendental suspension. In other words, define your provisional sense of a position, suspend it and then refine/redefine your re-positioning of the same until such a time the semblance of chaotically oriented re-positioning becomes more a matter of non-chaotically oriented repositioning. (30)

But, where to now? In what way is a light cast upon out being-here in order to aspire to that where we would wish to head, and, therein and thereby, find ourselves being-there? (31)

4.    Political Idealism


In aspiration the goal desired should motivate us to reach the same. In this we have an element of the idealistic to the extent we envisage what we wish to aspire to. In political aspiration the same principle/s apply. We aspire to that objective as envisaged in its ideality. If the goal is political then such aspiration is political. Regardless of its political orientation or non-political orientation, aspiration is driven by an imperative or set of imperatives whose resolution, hopefully, is set up to be realized assuming such realization is both obtainable and desirable. An imperative impels, whereas, a mere statement merely states. An imperative describes, prescribes, inscribes and proscribes. I.e., describes the reality of the imperative as far as context, focus and transformation are concerned; prescribes what should be realized; inscribes a continual set of texts in the form of textual depositions (as a mix of formal and informal oriented textuality
); and, proscribes what should not take place (in order to give contrast to positive determination/s of prescription).
 (32)


How do we go about thematizing what might be desired in order to engage it in and through a suitable aspirational economy? Through genre that already manage to define the problematicity of that in question. Then, in a process of suspending that envisaged as desirable we can also examine whether we come to think that it as something that is desirable, should be desired. In discerning this desirability as that which can and should be desired we can then motivate ourselves to a similar degree to realize the imperative flavour of this imperative or set of imperatives. The intensity of the discharge realized through the resolution of that embedded imperative or set of imperatives further promoting such intentional thematization and impelling us to seek an integrated pathway to realizing its non-virtual resolution. That through suspension we can also to some extent examine these meta-textual genres of behaviour already at work in the defining the problematicity of that in question. A resolution realizing a pragmatic landscape that can be followed. (33)


The dialectical moment of political idealism in the political aspirational economy can also be equated with (the exploratory tool of) of political enaction through political transformation (as a tool of discovery
); those political changes instituted in order to advance the political field in some sense (if not, more, the political ambitions of a politician and/or their party). But, to be politically ambitious the politician in question has to harness, in disseminative power plays, the very same thing in their colleagues (as potential opponents) and all other forms of an opposition/s… as well as all forms of resistance, obviation, obstruction issuing form their electorate/s. Consequently, even ambitious power-plays among ambitious politicians must be dressed with various form of promise (given that their fellow politicians, whether in same political bloc or not are just as much an electorate as the electorates of those politicians considered collectively). This dialectical moment, also derived from work done by myself in an investigation of the commonality to be found in the field of disciplines, can also be equated with the existentially oriented treatment of a meta-political difference.
 (34)


A meta-political difference asks the question that if there is a difference between the political discipline and all other disciplines then we should also ask what difference does this differential make? In other words, what is the existential relevance of such an insight that a distinctive discipline has a distinctive difference, and, that we should ask what difference does that difference make in transformative, existentially oriented terms of reference in the lives of ourselves and others as we make our passage through this Life-World, this World-of-Life as expressed in and through this world as lived? (35)


All too often politicians are all too quick to promise the keys to heaven but rarely deliver or deliver in a form as intimated. We have had excuses like “core promises and non-core promises”, or, ‘the times have changed and so we can no longer deliver, at this moment in time, on all of what was previously indicated’. Such statements are a very good description of the political landscape and it is time that other politicians and their electorate call them to task. With the insight of an aspirational economy here to hand we can form a check list to note if the promise of a certain politician is able to be enacted; starting with a sufficient degree of political realism, noting whether the nature of the promised objective is both possible, probable and desirable (from a number of standpoints such as ethical, de-ontological, pragmatical, aesthetical viewpoints, etc.), and, set out and then enacted in a connected sequence of steps that would establish the delivery of the same within a certain time frame and/or over a certain period of time once a consensus has been reached that that project or program should proceed. The total project or program being overseen and integrated by suitable leadership. Hence this (eight step) flow diagram:

1.i.
Realistic realism

2.i.
Idealistic possibility

2.ii.
High probability/low improbability

2.iii.
Desirability (from various relevant standpoints)

3.i.
Pragmatically doable

3.ii.
Pragmatic consensus

3.ii.
Pragmatically initiated

4.i.
Overseen and integrated by leadership…. (36)

5.    Political Pragmatism


A pragmatic set of genres links a realistic standpoint to an idealistic endpoint, and, this applies regardless of whether we are dealing with a political point of view or a non-political point of view. In effect, we must link in a sequence of steps our realistic sense of where we are to an idealistic sense of where we wish to go. How do we achieve this resolution of the imperative or set of imperatives that impel such a mission. By invoking an adequately well-informed, ongoing, overall transcendental suspension in order to find that mix of genres already present, and, to refine that mix in such a way that success becomes possible if not more probable through the application of such research. Just as genre are adopted and adapted, so, too, in such pragmatic reflections we re-adopt our adoption of genres therein found to hand, and, then re-adapt the same to the mission currently envisaged before the mind. (37)


The pragmatic emphasis upon the hermeneutic entails a focus on genres, con-text (as descriptions/prescriptions of the situations in question, and, matter relating to work put into effect through linking the realistic with the idealistic in the form as outlined here. A pragmatically engaged project or program finding success, in all senses of that expression, when realism is relevantly engaged, idealism is engaged in such a manner that the goal or goals sought are both desirable and one would find oneself in agreement that those goal/s could and should be desired, and, a sequential pathway is adequately and suitably laid out to connect our realistic standpoint with our idealistic endpoint. That, effectively, we have a fully functioning aspirational economy when these moments are suspended both individually and collectively. Suspension being a normal experience that only needs to be re-directed, re-defined and refined… a trans-cognitive, judgmental state of affairs that habit, intuition, suspension and a pro-relational attitude is easily able to induce and, with refinement, find an existentially oriented form of expression. (38)


In the political world what does a ‘political pragmatism’ imply in the everyday cut and thrust of political engagement? (39)


Some politicians are too much in a hurry to get things done, and, some politicians are in no hurry to oversee the initiation of what they have said they would like to see happen. However, when people in power start talking about certain projects and programs almost inevitably words will get translated into actions… especially if that specific conversation is continually finds itself made a topic of conversation. Therefore, w.r.t. to a project or program you would like to see developed, it is often a good strategy to get the conversation started and then kept continuing… to the extent words are eventually given flesh in that respect. How is this type of enterprise to be achieved? Through slowly infiltrating the political establishment in question with the perception of the need for such a project or program by creating its own semblance of an imperative that eventually forms the major discourse in that regard. How is this type of change brought about? By redesigning the major discourse to take that point of view into a dominant point of view. Once upon a time, e.g., not too long ago, it was considered normal for a meeting to be held in a closed room with dreaded smokers puffing away throughout this confinement of non-smokers and smokers alike. I suspect, to a more considerable extent, the smokers themselves, eventually, were the more vociferous among those who complained as they too came to object to having to breath such foul and dangerous air although it is true to say that as the number of smokers declined they became more vulnerable as a minority especially given the shifts in the public attitude towards such an imposition. I remember, too, the last occasion a philosopher lit up in a conference to be told in no uncertain terms to leave the room or put it out? The times have changed but before they do so a lone voice is a lone voice. I am sure if a non-smoker were to object to the smoking, not too many decades ago, they would have had to leave and not the other way around. The point I am making is that in the dissemination of any project or program a sufficient consensus has to be build in order to oversee its execution and until such a time… nothing practical can happen. Politicians and the members of their electorates have to come on board before that specific train can leave the station. Thence this need for consensus in the form of a political bloc for this political intention to find an effective form of political enaction! (40)


This dialectical moment of political pragmatism can also be equated with a non-differential, i.e., as a non-political difference. Between our political realism and our political idealism a common thread must exist along with our pragmatism is to be overseen and hopefully, overseen in such a manner that sees out the successful delivery of that project or program in progress. (41)


What can we say about this formation of consensus (be it through co-option and/or co-operation)? That this is the center of the art-form of politics itself (and well deserves to be closely examined in its own right)!
 (42)


With the formation of consensus we have a political economy that moves now from the virtual realms of possibility to an actual realm of political, non-virtual engagement. (43)

6.    The Overall Political Economy: Part I


Without a doubt a vital ingredient in the execution of projects and programs in the political economy is the crucial role of leadership. When President Kennedy said he wanted to see a man (meaning an American) on the moon he galvanized and oversaw the careful orchestration of a set of parallel projects and programs that needed to be integrated in this overall program or enterprise. The impetus of his leadership continued on after his assassination and this objective was realized more than once. Today, looking back at the computer technology they utilized then we must marvel even more that this goal could have been reached in such an efficient, if not an absolutely perfect, manner. (44)


The point of this last comment is to note that leadership, the eighth step in our flow diagram, implies a political dimension and, without doubt, is a vital component in this pragmatic orchestration of a project, program or enterprise through invoking, initiating and overseeing a set/set of sets of parallel sequences that need to be properly engaged (with a minimal disruption from sequentially derived errors along with sequential error correcting mechanisms in order to ensure the effective overall delivery of those projects, programs or enterprises). (45)


In a first section of this heading let me examine how is this political dimension orchestrated? Through overseeing a supervision of relative autonomy. The archetypal politician or influential member of an electorate insightfully comes to a conclusion, be if well-formed or as a work in progress, that a certain course of enaction needs to be followed in order to reconfigure the current political landscape in such a manner so as to actualize that insight through the ‘parallel’ course of that oversight. In this regard we would hope for a sufficient degree of alignment between such apparent insightfulnesss and oversightfulness. In other words: this needs to be done and this was done where ‘this’ has a strong degree of transformational invariance. I.e., in the actualization of that ‘this’ its insightful virtual incarnation became a non-virtual incarnation through oversight wherein this fifth order-sixth order transformation oversaw such relative, core continuity. Now ‘continuity’ in this situation could be a continuity in form that is arrived at through a transformation from the virtual to its non-virtual formation, or, in such a transformation continuity is arrived in and through that process to the extent the finally arrived at form merely shares a history with its virtual visualization to the extent that vision transformationally migrated to where it finally arrived at. In truth, we could say this about the realization of all plans, but, it is then more a matter of this migrational shift realized through such a transformational nexus. E.g., I might be walking into town and decide to walk along the main street. However, I see a friend, we have coffee and running short of time then decide to catch the bus the rest of the route. The end result is the same, more or less, just how I got there was not as I originally envisaged how I would get there. Or, in contrast, we might say a certain person A decided to go to the local university to do course x but ends up doing course y instead and, therein and thereby, altering as a result both the nature and direction of their vocation. Taking into account these two senses of continuity, namely, a continuity with the envisaged end and the continuity of the envisaged pathway to that end that may or may not be as envisaged initially. In effect, a continuity in terms of means and/or ends. (46)


How might a process of discontinuity be envisaged (given that causal chains are inescapable and thence proffer inescapable continuity)? Through the advent of chaotic disruption (forever present in acts of incremental addition and/or subtraction, in external and/or internal systems). E.g., water ‘suddenly’ becomes steam once enough energy is obtained to enter this phase change, or, water freezes when the temperature drops and goes past that local freezing point (dependent on pressure, nature of its containment, potential seeding of crystalline structures by particles of dust, etc.). By ‘internal’ is meant that relatively intrinsic to a certain state of affairs a chaotic interruption to that state of affairs could alter the course of the relatively non-internal structure. So, e.g., a long forgotten buried wartime bomb has itself embedded in the foundations of a church and is about to detonate given its deterioration over time. By ‘external’ is meant that relatively extrinsic to a certain state of affairs a chaotic disturbance in that state of affairs could alter the course of the relatively non-external structure. So, e.g., during that period of war a similar bomb was dropped on a nearby church similar to the first and was instrumental in destroying it. In politics one form of discontinuity is the result of an election that sees in a new government when the opposition wins those elections. Or, we might see revolutions as being naturally disruptive and discontinuous in comparison to the steady progress of an ongoing raft of political reforms, etc. (47)


Assuming a course of relative continuity how is the dissemination of power to be orchestrated, and, orchestrated existentially?? (48)


Just how does political leadership oversee a process of political re-direction? In the ‘mindless’ iteration of redirection a government oversees that the requisite institution/s is/are in place, and, that problems are addressed in and through the relative autonomy given to a key member in that institution who must individually deal with a flow of decisions re the same. In effect, institutions effect processes of redirection, but, in contrast, individuals or committees, acting with one intent, more or less, (re-)create deliberate patterns of re-direction either within those institutions or from outside the same (acting in either a relatively internal and/or external modality). E.g., the institution of a factory might stamp out certain plastic goods. A change in that production line comes about from re-directed instructions issuing from its planning department, etc. Or, e.g., production might stop through a power outage. New products, e.g., might come about from a merger between two or more companies. In politics we would get similar parallels. E.g., an institution is put in place or one in place is re-utilized. Once iterated directions become redirections. However, a change in of government policy needs to be translated to the enactive level of deployment. How are such decisions enacted? Through a suitable matrix of disseminative deployment in conjunction with a near parallel matrix of obligational dischargement. Or, we might call it a matrix of obligational employment given that for acts of disseminative instruction to effectively take place certain obligations are expected to be observed, such as salaries, wages, conditions, privileges, bonuses, gifts, discharging of incurred debts and/or instruments of promise, etc., etc. That, an effectively organized, initiated and functioning matrix, suitably overseen, should see the successful delivery of its processes of political and non-political valuation providing all aspirational pre-conditions, and conditions of immediate execution, are also in place. In this regard we can see overseen supervision to entail aspirational preconditions and conditional conditions of suitable planning, (the right time of) initiation and the critically supervized overseeing of functioning. We could add a post-conditional condition of critical appreciation to the extent a refinement in our processes of political and non-political valuation can be further refined/re-defined in the course of that deployment of intent and the employment of those relative institutions as sites for valuation formation. (49)


A matrix could be seen as a representation of the sequences in power relations to be observed between the necessary elements need in the deployment of disseminative intent. Say, e.g., A tells B who tells C to make x and not to make y. Here we can envisage a stable set of three interrelated agents with inputs m, n, etc. to make x and not y. Diagrammatically we could represent this as:


(m,n, etc.)>[A,B, C]>(x, -y),  or, m,n…/ABC/x, -y (50)


Or, if A told B to make x and told C to make y we could represent this as three matrices, namely, one of inputs, the second of agents, and, the third as outputs:


(m,n…) {AB} {x}



  {AC} {y} (51)


This pre-conditional – conditional – post-conditional transformational perspective, when properly organized, being seen as able to discharge that relevant political intent and non-political intent (through a suitable mixing and marrying of political with non-political intent by means of these parallel matrices comprisin enaction-obligation, virtual-non-virtual enaction, political-non-political aspects, etc., to the intentional dissemination involved in the coursing of the same, etc.). We can also translate this model of ‘making’ to more entail the performing of a service in which things are done but not necessarily made in a physically embodied sense. (52)


Because we are all embodied in this world as lived all political enaction is conducted through forms of embodiment, therefore, all political intent can never be purely political. But, on the other hand, this does not mean that primary nature of political intent need be contaminated by non-political inputs and outputs. However, in the light for a need for imperatives of separation or insulation a professional person would employ various strategies in order to avoid conflicts of interest, etc. Successfully overseeing an overall disseminative matrix (as the matrix of that enterprise) would imply that leadership is present and capable of discerning different patterns of apparent intent. Or, we might say, from another perspective, that the ‘skilled’ politician was able to seize upon those features that assisted them in their ‘travels’. I.e., to go from a virtual vision of the political landscape to overseeing its iterative reconfiguration or relatively radically re-directed, re-iterated re-configuration. (53)


Given these ideas on what constitutes the political economy what might one conclude, comment or observe, etc? (54)
7.    The Overall Political Economy: Part II

Let me address this second section under the headings of disseminative freedom; the implications of an obligational economy; the critical lens of an archetypal discipline; political economies/overall political economy; matrix of supervision, and, critical appreciation (in its ascertainment of the quality of governance, delivery of outcomes, formation of valuation, implications of the political dimension, etc.). (55)


In terms of apparent individual-freedom, an amoeba has more real apparent-freedom than us. We can breath, we can move, and, at some time, we must move our bowels and bladders. But we do not near effortlessly inhabit an environment where food wanders into our mouths… and fluids have to be found before the imperative of thirst, or hunger, kills us through not being met. In this regard we are all helpless. Why then do short-sighted philosophers insist we are free, have a freedom to be when we only find our freedom to be through-others, with-others! Then, and only then, with this apparent-freedom in place, can we delude ourselves into thinking we have a pure individual-freedom. On the other hand, what we then do with this freedom is very much how we adopt its inter-subjectively formed modes of expression and adapt them to a resolution of our needs and desires; those imperatives that present themselves to us for resolution both through ourselves, but, more importantly, through others. Hence the essential, crucial nature of this domain of the other as a political realm wherein this semblance of apparent-freedom can then be fashioned through a lens of both ‘ourselves-and-others’ given that we must also take others into account, to some extent in this disseminative extension of power, given that our limited-freedom is arrived at through others. Thence this apparent power to operate through others, and v.v… and that all intended enactions have consequences both intended and unintended, both self-intended and other-intended. The ongoing mutualization of this ‘sharing’ of disseminative power establishing the apparent existential orientation of this process of enaction through others, and v.v. (56)


As noted,
 the minimum core mutualization of this process of dissemination of self-through-others and others-through-ourselves must be in place to some extent in order to ensure the preservation and/or conservation of valuation, etc., of all the relevant relationships in place both individually and collectively; i.e., our ability to find an ongoing formation of identity, value and functionality (work) in our overall world-with-others within this world as lived, before-others. No master can be a pure master, no slave can live as a pure slave. Of course, the degree of mutual intersection may be minimal but this minimum extent then allows us to establish this maxim of ‘social improvement, individual betterment’ as a constraint on that nexus of interactions that must then cast it as operating in a political domain given this inescapable residual expression of this central condition (of social improvement, etc.). Our own apparent-freedom really is ‘our’ freedom, a limited freedom to be ourselves that, paradoxically, can only be found through-others. (57)


What are the ramification of this insight? That this central condition is at the root of the political domain and establishes the necessity for such a realm of interaction. Furthermore, we need to observe that fact that our freedom to be is realized through others and v.v., and, that a mutualization of this ground of interaction establishes an enhanced existential orientation that mutually enriches all parties regardless of their individual existential orientation. Of course, the degree to which other parties observe this natural condition of our relationships will also find itself reflected in the degree such enrichment is able to mutually enrich that relationship, etc. Moreover, in our exercise of our apparent-freedom we need to be mindful enough of others in order to better extend ourselves through others, and v.v. In effect, in this political realm, be it formal or informal in scope, in our passage through this World-of-Life we both exercise and leave obligations in our wake just as in the wake of others they, too, leave a trail of obligations both exercised and laid out for possible future recognition, etc. All of this overlaying of significance is impressed on our existential descriptions, our existing histories, as if the matrix of our being can only be transformed, in the main, through our interaction with others to the extent that their matrix of existence can be transformed through transformational contact with us, and v.v. I.e., our apparent-freedom is as a matrix of opportunities that can be transformationally enacted through the enactions of others, albeit mutual enactions. This is obvious when a person is sick, in need of much medical attention for whatever reason, but, is less obvious to us as we make our apparent passage through this world as lived. In other words, generally speaking, our matrix of opportunities can only be transformationally enacted through the matrix of others in which obligations are shared albeit for different reasons. In this ‘sharing’ what would establish a more, mutually oriented sense of the existential? (58)


Obligations can be mutually shared and shared for similar reasons, and, obligations can be mutually shared for different reasons? Or, non-mutual obligations can be shared but for similar or dissimilar reasons. Two friends could enjoy each other’s company and happily share a meal together… for the same reason that they enjoy being in each other’s company. Or, one of those friends might wish to ask a favour of their other friend. Or, a rather arrogant uncaring master might insist on having sex with one of their slaves who may either want that (knowing they would enjoy this act of congress) or not want that to happen (knowing that they would not want that act of congress to occur). How might we define (the shared enaction of) a mutual intention, given the usual inequality in power relations? A number of answers would need to be worked through. Perhaps mutualization results in an ensuing lessening of the power inequality? Perhaps it arises through a more successful matching of intentions? Or, perhaps it arises through a concurrence of intentions? Or, perhaps for none of these possibilities, or, for a mix of all or some of them to some extent? What is mutual for mother and child in the mother feeding her charge? Here we have an extreme inequality in power relations but we would think it mutual that a mother should feed her child. Or, to put it another way, despite power inequality, from the perspective of the relationship itself, that relationship is enhanced given that both mother and child are happy that ‘the child has been fed and is content’. By ‘content’, etc., we could read harmonized, i.e., relevant imperatives have been adequately resolved or are being adequately resolved. We might even argue that as the child is no longer hungry it now has the freedom to move on to other things. That to some small degree the power inequality is fractionally minimized. That, eventually, through this progressive minimization of inequality in power relations, the child who needs to be fed becomes the child who can feed itself and eventually an adult who can also fend for themselves, etc. Or, mutualization may result from either a matching or concurrence of intentions. Two friends who enjoy each other’s company may find a concurrence of intentions in this regard. They may both enjoy having a meal together. Or, a wealthy business man may have a glamorous wife who is not too keen to socialize with her husband’s wealthy business colleagues but is happy to buy a new dress to wear each time when she is expected to attend that type of occasion. Of course she may well be very happy to support her husband’s business ventures but that a new dress is seen as a very nice reward for having to endure such an ordeal. In this instance intention might more be seen as matching but not concurrent(ly identical). All three seem to be mutual to some extent. I.e., mutual form the perspective of the relationship per se, or, apparently mutual through either concurrence or matching of intentions. In such equations how do obligations enter this landscape of enaction through others? A mother would feel obliged to care for her child. Hopefully, it was an obligation entered into when she conceived the idea of having a child, or, when that child was conceived and she reflected on what it would means to raise a child? We could also argue that no intentions could be perfectly matched or perfectly concurrent. I which case we would need to look more at outcomes given that mutualization moves the parties closer into the orbit of each other? We could then define mutualization as an enrichment of that relationship that is shared in that relationship per se; i.e., from the perspective of the relationship itself? I.e., perhaps in terms of preservation, conservation, investment and divestment of valuation, the mutual meeting of expectations, obligations, etc? (59)


A better way to see this process of mutualization is to examine it from the perspective of the relationship itself, i.e., in a pro-relational stance. That arrived at valuation able to be shared by all the parties in a relationship being seen as ‘mutual’ and in that sense as an expression of the existentialization that has taken place. On one hand, we have the spontaneity (of chaotically induced) valuation, and, on the other we have the circulation of the consequential remains of that deposition spontaneously arrived it in ongoing moments of initial realization. In a rough metaphor we might compare this to ‘finding a fifty dollar note’ and then ‘later being able to spend it’. Hence this difference between a ‘re-organization of the fabric of this world’ and ‘its wake following on from such re-organization’. So, in this light we can propose a set of interconnections between intentions, their enaction, their textual deposition, the formation of obligations, the conversion of obligations into new forms of valuation (regards as further potential/actual re-organizations of the fabric of the world and the transformational retreatment of such re-organizations as differential shifts in valuation, etc.). All this being viewed through a lens that wishes to observe the relative existential nature of such a complex situation, i.e., its overall existential complexion given that such valuation is holistically shared throughout the ambit of that relationship albeit from the respective points of view of the parties involved in that relationship in question. As noted elsewhere, a pro-relational perspective is one in which the natural world is metaphorically turned upside down (and, indeed, is a bit like the difference between the quantum world and the non-quantum world
). (60)


Putting this existential concept of mutualization into a more concrete form of expression how might we represent it? It’s a very hot day and a friend has come to see you. You would automatically offer them a non-alcoholic drink, perhaps a cold glass of juice or water… and if you saw that they had drunk that very quickly you would put another one down in front of them without asking if they would like a second. Custom has crystallized the natural care and concern for the other embedded therein. We might hazard the guess that all our habits in this world enshrine an existential core, some insightful way to oversee our passage in this world together. However, running contrary to such insightfulness is the contrary habit of overdoing these genres of behaviour or forgetting to exercise them when appropriate. That mere act of iteration or non-iteration, when it is not appropriate to either not exercise or exercise the invocation of this genre, creating a situation where valuation is more lost; rather than such interaction being seen instead as an opportunity to enrich that relationship. But, then, why enrich our relationships. Because we then strengthen the fabric of that relationship and where obligations can be better fostered from the perspective of all the parties in that relationship. Enrichment of our relationships is a bit like ensuring that we have a comprehensive insurance policy to meet all or most of our future needs and given the future is not something that can be accurately predicted the more comprehensive our policies the better prepared we might be in that regard. However, it is also true to say that the essential nature of our relationships is already established the historical moment they come into existence although that does not rule out their transformation over time. So, to some considerable extent we can also predict what we need in each and every relationship given that its essential nature need only be thematized through engagement with the other party or parties… and toward such expectations lay down those obligations that best fit the nature of that relationship. Realizing that a mutual formation of obligations is the better, if not best, way of forming this form of ‘insurance’. (61)


What is the nature of the relations/s between reciprocity or the giving of gifts and/or the proffering of services, and obligations, and, the transformations entailed in our moving from one to the other; i.e., creating and exercising obligations? (62)


Perhaps the finding of that fifty dollar note might help us here? Although it might be better if we were to make that note immaterial, virtual, in the form of a promise… like obligations themselves that can be textualized but are usually noted as present without being given a tangible form. Say a friend is coming to dinner at your household and brings a bottle of wine and a very thoughtfully chosen book. When you went to their place, on the last occasion, you only brought a bottle of wine. The bottles of wine sought of cancel out and in accepting the book, much admired by yourself, you happily incur a sense of obligation; an obligation proportional to the perceived value of that book to that degree you find yourself coming to value that same book. As it happens this book was sought by yourself, but, being out of print and nowhere to be found you gave up thinking it could be found. Your friend was aware of your search and finding it for sale in an opportunity shop, at a fraction of its current market price, if it were ever to find itself on the more informed book market, happily seized the chance to buy it for you. This friend saying to you that “it had now found its rightful home”. So, obligations come with a comparatively quantified value often symbolized by the apparent worth, as perceived by the receiver, of the gift given or service rendered. Rather than being directly expressed through the presence of an object, like a fifty dollar note, although that is possible, they are more experienced as an absence to some extent symbolized by the gift given or service rendered albeit with a certain quantified semblance of value. In this sense it is taken on as a debt and as a debt that will be repaid either in full or in part. A friend more wealthy than yourself may let you know, in no uncertain terms, that the current gift given or service rendered is an expression of their affection for you and should in no ways be emulated, and, that a meal or coffee and a conversation on issues troubling this generous benefactor is more than enough compensation in that regard. Of course, the proffering of gifts or services in some circumstances may be far too generous whilst in other situations, they may be not generous enough or just inappropriate. E.g., a rich business person giving a politician and their partner a fifty thousand dollar watch each may well be deemed inappropriate. Whereas, on the behalf of their company, a watch each worth at most a few hundred dollars might be deemed appropriate as long as such a gift were registered in an inventory for such declarations, or, the gift-giving or service rendered itself were to be observed, say, in a public ceremony and no obligation beyond a welcome and/or a thank-you were felt to be incurred. Just where do we draw the line? We shouldn’t worry too much about this as custom itself might dictate much of a critical appraisal of this type of behaviour through the presence of various relevant genres to hand that would help us to make this kind of decision. Or, certain standards are clearly spelt our in this regard. Or, less formally, a general acquaintance with public sentiment, the so-called pub test, e.g., or similar, may also be of an assistance here. Informed by such guidelines we should be able to make a decision in this regard, although, for a politician, as a rule of thumb, if not certain they should take and be seen to take the direction that would appear to be the least corrupt should the same be scrutinized closely. That the perception of our own personal integrity is also an important asset for a politician to take, not to break, and, re-make on every occasion when and where possible. In the dissemination of power there is always an element of trust; that, to some suitable extent, obligations will be engaged, i.e., both encountered and recognized… by all the parties in that relationship in question. (63)


An important point to note about obligations is their ability to take relatively invisible, virtual-potential forms or formats and to find themselves transformed into relatively visible, non-virtual-actual forms or formats, and, to also be transformed back into the former as new obligations are incurred, or, older obligations are not expended, etc. That, for the main part, these debt-obligations are relatively quantified in terms of their associated field/s of formation and expenditure. It is raining and as I leave the house of my friend I am lent an umbrella not having one of my own with me that day. I am grateful for this act of kindness and feel obligated to return that umbrella when I next see my friend. They might insist that they have a surplus of umbrellas and if that were evident you may then well feel able to keep it. Indeed, on another rainy occasion, it might be your turn to give an umbrella to a needy person or friend. So, in some occasions, we may feel obliged to return a similar favour via a third party. When travelling overseas one is often dependent upon the kindness of strangers and when we see strangers in our own land in need of assistance then most of us are only too happy to assist them in turn. And so the world goes round. (64)


In this regard we may well feel debts-obligations as promises to repay in kind or similar may have a first-party, a second-part, third-party and/or multi-party associations with either a directness in reciprocity or an indirectness in some form or other. E.g., w.r.t. one’s own self, that one might perceive one’s self to have been disciplined enough to complete a certain task and in reward you now feel it appropriate to celebrate this occasion afterwards by enjoying a certain reward that may or may not be shared with someone else. Or, the debt-obligations that are incurred, say, between two friends, or a person and an institution, or between two institutions. Or, the debt-obligations incurred between more than two parties, etc. The discharge of such obligations being either symmetrically returned or asymmetrical transferred via another party. (65)


Given that such debt-obligations are intuitively defined and find themselves expressed at some point of time, in full or in part, we could well say of the same that these virtual structures effect changes in the fabric of the world through intentionally motivated patterns of enaction as they are formed, preserved and/or discharged through acts of disseminative enaction through others (or in part through one’s self) by this ability to discharge the same through those enacted intentions as expressed, in full or in part, through others. That, to some extent, the discharge of such enactions renders the disseminative act as mutual… if not more mutual and existentially oriented by virtue of this form of expression. You stand in need of an umbrella. I have a spare umbrella and, therefore, have no immediate need for a second. I give you my spare umbrella and obligations, in part or in full, are either discharged and/or incurred. So, we do not live by bread alone, and, the world (of life) is more than just a mere world that can be seen given that it is re-written through the power of these debt-obligations, etc. Indeed, a world rewritten and re-enriched from many perspectives given that this same world is also beholden to acts of co-operation, the emergence of teams and team spirit, acts of responsibility and de-ontological duty, forms of sacralization, numinous forms of investment, imbued with nostalgia, etc., etc. (66)


In all of this we may safely say that debt-obligations are centered in agency and, therefore, in a subjective and inter-subjective forms of orientation. That they are directed from one’s self or from others and are directed to one’s self or to others. That such direction incurs an intentionally motivated transformation of the fabric of this world as lived through its re-organization if not its re-self-organization… be such enaction initiated in one event or through a series of such events. That, if the truth be know, that the very act of dissemination of power is realized through just such a process of re-self-organization wherein such debt-obligations either motivate the expression of a certain pattern of intentional deposition and/or form or reform just these virtual debt-obligations in turn. E.g., the slave-master orders the slave to do x and then beats them with a heavy stick. Perhaps, sooner than later, the slave refuses to cooperate under such a regime of immanent beatings. They will be beaten regardless of whether they cooperate or not. So, they just get beaten… and the slave master, effectively, has disempowered themselves through a one sided process of interaction. The slave master realizes they must change track or they will be rendered permanently powerless. Beating their slaves for no purpose other than to beat them… given their non-cooperation (in this non-responsiveness to such beatings). The master formulates a plan of action. They give their slaves some food and drink but not enough for a full meal. Then, they are informed that if they say “thank you” they will be given more food and drink. Before too long, the slaves have learnt to say “thank you” and a process of instruction proceeds in this direction with an increasing mutualization of transactions. The slave master notes that with this regime of increasing mutualization of reciprocated enaction that the overall productivity of their establishment has vastly improved. They share some of the profit of this establishment with their workers who now no longer fear their former master and through a degree of gratitude are more happy to work for their more caring master. This trend continues and the owner of these slaves decides emancipation is in both their interest and the interest of these slaves who now become free-persons although to survive they still feel bound to have to work for their former master and now boss. Over time, this trend continues and the boss now learns to hire, de-hire and re-hire or fire their workers rather than to insist they are in some way bonded to this place of work. Indeed, a few enterprising ‘workers’ are given capital, etc., in order to form their own businesses and in which their former boss maintain an interest within. In effect, this master, then boss, has behaved like a politician in overseeing forms of both (establishing infrastructure for) social improvement and (opportunities for) individual betterment. This political economy being able to grow through the increasing mutualization of transactions realized through the positive transformation of debt-obligations entered into in the increasing existentially oriented, re-directed flows in the dissemination of power exercised in and through such mutual processes of reciprocity realized therein and there between despite, and in spite of, such inequalities in power relations. We could argue that there can be near equality in power relations but never absolute equality. But, regardless of such apparent inequality, given the quality of the equality of mutualization that is actually present and perhaps also advanced, it is in this regard that the effectiveness of the dissemination of power is properly realized. We might say that between any two agents and/or institutions there is always a certain degree of inequality and hence this political difference or differential. However, in the formation of a necessary degree of inner or core mutualization we might also declare this non-difference between the parties to also express its non-political difference. That, the relationship between these two aspects of differential dissonance and non-differential consonance when subjected to an ongoing, adequate process of suitable harmonization that we then find the formation of valuation; i.e., its meta-difference or meta-differential. That the emergence of this excess or surplus in existential valuation is indicative of a mutually beneficial, productive process of relational transformation whose comparative existential value is directly proportional to this delivery of an additional formation of value above that merely invested in this process itself. Such an emergent valuation directly commenting on the apparent existential status of that overall semblance of a political process given that the formation of such additional valuation can only be arrived at through the political(-like) orchestration of the formation and transformation of debt-obligation central to those disseminative acts involved in the overall engineering of such power relations exercised in and through the preservation and conservation of the overall relationship in question. (67)


Such dynamic-mechanics could be represented in a transformational matrix involving non-agental inputs, forms of agency, and, non-agental outputs expressed through forms of an existential surplus in the formation of valuation (involving the co-formation of identity, value and functionality or ‘work’ [performed, being performed or possibly about to be eperformed]). The transformational nature of these matrices revolving around the formation and discharge of mutual debt-obligations instrumental to the formation of disseminative acts enacted in and through the transformation of these resources. Or, in other words, actions enacted through relatively mutual processes of ‘cooperation’ be they relatively co-opted or co-operated. (68)


If it be the case that even the slave master must recognize, wittingly and/or unwittingly, at least a minimum degree of mutual reciprocity, then it behooves us to recognize the same and to promote a more productive, enriched existentialization of process by observing this pro-relational mutualization of that overall relationship in which this dissemination of power is being transformationally enacted within. Hence this (meta-)imperative of observance that a relationship is better fostered through the existential formation and discharge of its incurred debt-obligations. Debt-obligations both symbolically and non-symbolically represented through reciprocated gift giving and/or the rendering of reciprocated services. When we work we get paid in some form of other. In this world we are embodied and such exchanges ultimately must also be in an embodied form as we navigate and negotiate this world as lived… as we find our apparent-freedom through an exercise of our social-freedom as derived through others. That the dissemination of power is realized through a relative mutual transformation of these ongoing, incurred and discharged (re-incurred and re-discharge) debt-obligations central to each enacted event as they transpire with respect to psychic interactions both entertained with(in) ourselves and with others. Am I right to also internalize this process with respect to ourselves? I.e., in our intentional lives, in our engagement with our own sense/s of self, is an enactive economy also predicated on this transformation of the ongoing incurrence and discharge of debt-obligations? Indeed, for how else could the individual find themselves motivated let along motivated to form intentions in the first place? To think this thought rather than that thought there must be some preferential incentive or non-disincentive to not think otherwise. In other words, we must live within a hierarchy of needs, desires, imperatives as well as their relatively mutual harmonization lest our intentional interest be either completely dissipated (through sheer dissonance) or unable to commence (through mere consonance). Thus we can say that there is a direct line that can be drawn through and from the intentional economy to the obligational economy to the enactive economy to the consequential economy to the existential economy, and back again through the same to the formation of the intentional economy as it is centered about the spontaneity and circulation of the ongoing, overall transcendental suspension (a.k.a. the overall hermeneutic circle of comprehension, etc.). (69)


Given this understanding as just sketched it would also be safe to say that in some sense the political economy is also both internalized as well as externalized. In this we are both masters and slaves in a contest made more productive through an ongoing harmonization and mtualization of these debt-obligations as they are incurred and discharged by both ourselves and others, etc. In the course of our passage through this world as lived, indeed, ‘our’ world as constituted through the formation of our apparent-freedom only realized through a utilization of that social-freedom incurred and expressed in a mutualization of our interactions with others. That, as noted, this state of affairs can only be advanced through a progressive existentialization of the same. In this world we must live together since it is only through living together that we can live! (70)


Given that our real-(sense-of-)freedom is realized through disseminative acts that extend through others, and, that the same for others is realized through their extension through ourselves and others how is this process of exchange to be realized? Firstly, through communication, and, second, through a process of transformation wherein obligational transactions are enabled. This enabling being either contractual and/or compactual in orientation. If a tree, say, should fall on you and pin you to the ground, say by skewering your clothes, thankfully without injuring you, you could still be stuck there unable to move and free yourself. If I or someone else were passing and heard your cries of “help” myself and or that other person would most likely come to your assistance. Neither of us, hopefully, would ask how much you might pay for being freed. Asking how much money thy might have in their pocket. In a compactual relationship
 we naturally empathize with the other person and render service accordingly (just as we would hope they would do the same for us if we were trapped in similar circumstances and left totally dependent upon the kindness of strangers). Between people who know each other or who now have come to know each other a contractual relationship is one in which there is trade in commodities and/or services and/or financial instruments (e.g., money or currency, etc.) and/or promises either formalized in the form of a recorded text or left in informal form as a verbal promise or similar) all enacted ostensively on a basis of obligations. In this regard we could treat or interpret either type of scenario as a creation and/or conversion of obligations treated as debt-obligations. However, in a compactual relationship it is as if we all realized our indebtedness to others and discharged some of that indebtedness when people need our non-contractual assistance. From the day we are born we were immediately cast as dependent upon our mothers or nursemaids, our families and other institutions in the rearing of ourselves. Then, we have all been exposed to the compactual, non-rewarded care and concern of others and when the occasion occurs for us to assist others with little or no thought do so. Here we enact obligational transactions of a rather diffuse nature to the extent that they are not dyadic being of a more universal, non-dyadic form or format.
 In a contractual relationship dyadic obligations are incurred and/or discharged. I pay $x for y. I water your garden when you are on holiday and you water my garden when I am on holiday. When I stayed at your place you gave me a lovely dinner and breakfast and when you came to my hometown I happily took you to that very nice restaurant on the High Street. Contractual relationships can be exhausted or left in a vestigial form, or, engaged in a continuous fashion. E.g., we pay the plumber, we might leave a tip, or, continue to do favours for another person who does the same for us, etc. (71)


We could say the natural, existential state of the person in this world is to be indebted to others… from our mothers onward. Moreover, all transactions need to be conducted with some degree of good faith to the extent that we hope that the person we pay for x does not merely run off with the money before delivering x. Of course we have rogue traders but the business of trade itself is dependent upon the fact that most of us are not and enter into our contracts with a spirit of transparent honesty, or, so we hope. (72)


So, in effect, I am arguing that either diffuse obligations or non-diffuse, dyadic obligations, etc., are enacted.
 As noted, I am also observant of the fact that the exact nature, more or less, of our obligation also needs to be spelt out. So, I ask and get you to do a favour for me because we are friends (with an already existent obligational history and sense of mutual indebtedness). I pay the baker of the cake in their shop, etc. Therefore, we must assume that, as argued, a complex world of relatively invisible nexus of obligations mirrors our world of relatively more visible transactions. Even if we go into a shop to buy z we expect z to be fresh and non-contaminated if it were to be an item of food or drink. The mere act of payment in some sense does not completely exhaust that sense of an obligational continuation even though, more often than not, obligations incurred in a simple business transaction are usually found extinguished through the act of final payment. The world of transactions, and their obligational mirroring, is also rendered more complicated through various forms of promise, contractual arrangement, financial instruments, etc., being utilized in association with the same along with other forms of textuality like commentaries, reviews, goodwill, strengthening of relationships… along with this transcendental/trans-cognitive/trans-intentional dimension involved in the formation of valuation in the form of identity and/or value and/or working-functionality (and all other forms of an existential excess or surplus in valuation not noted above
). (73)


How are obligations formed and discharged? And how do we communicate in such a manner that obligations are invoked in the transaction to hand? (74)


I would like to see obligations as suspended imperatives, be they of minor import or of a major import. That the enaction of a transaction involves a trading of obligations either in their incurrence for a certain person or set of persons and/or their discharge for a certain person or set of persons (be the same people or a dissimilar set of people). Moreover, in this mirroring of obligations we also must find their counter-mirroring, i.e., their effective consumption or relative discharge. We might also note that the magnitude of an obligational history is also with limits. So, e.g., my friend might lend me ten dollars to buy a coffee and a piece of cake but would not lend me $100 to do that all month, and, therefore, would know that it was not worth my while to ever ask for $1000 to see me out for the entire year in that regard. On the other hand, my rich uncle might do this knowing that when I finally get to write by best selling book in the field of philosophy I would be able to quickly repay that overall sum of money owing. In the meantime he has subsidized by creative efforts over coffee by supporting this habit to converse over coffee with my philosophical friends. Although, I suspect this rich uncle see this yearly gift as a way of contributing to charity given his recognition of our general, overall indebtedness to the kindness of others… (75)


What is meant by treating obligations as suspended inperatives. That when they become exercised in a transaction they become ‘de-suspended’ and then able to ‘oil’ the trajectory of that transaction. Given that disciplines are distinctively defined through their range of imperatives operated upon it would also follow that only certain kinds of obligational imperatives would be taken up to be exercised (although they may well also extend beyond the strict limits entailed in that discipline in question by virtue of the fact that we enter into all transactions also as a person, a subject with some degree of apparent freedom although also as a person seeking to advance their apparent-freedom through a utilization of this social-freedom being shared to some degree about its necessary core-processes of ongoing minimum mutualization. (76)


How do we account for this process of transformation through the exercise of our obligational histories? I enter the bakers shop to buy a croissant for breakfast. Part of my obligational istory is that I have some money in my pocket, and enough to buy one croissant. On the part of the baker, their obligational history is such that they got up very early that morning to bake a batch of croissants of which those that remain are in front of me when I ask to buy one. Our obligational histories are of course much more complex than that given that the baker has to buy their supplies, pay tax, pay rent on the premises, pay for electricity and water, etc. Therefore, we might refer to them as in their current net formation (as a process) or form (as instantiated say in objects, money) or format (in a more formal representation as defined in current net worth or some other manner, e.g., as experienced psychically… like they enjoy their job, it is profitable, etc.). So, the baker releases one of their croissants once paid for. Money has that power given its insertion into a domain of obligation when $x dollars is seen as buying $x-worth of goods and/or services, etc. The croissant itself has an imperative reading attached with it, namely, as item of food to be soon consumed (lest its value as a croissant be lost quickly). In this light we could even just regard transactions as the transaction of different kinds of imperatives adequately arising though their suitable de-suspension. So, we buy croissants, give to charity, trade favours with our friends, etc., etc. That this entire obligational economy, as it is and is to be realized in the world as lived, is realized through these chains of suspension, de-suspension, re-suspension, re-de-suspension, etc., etc. (77)


We could also argue that the world of communication also mirrors the same. “I would like to buy one of your croissants, please.” That we have an obligational stratum, or set of strata, at this level too. A deeper, more broad examination of the act of communication in a process of transaction, would itself be seen to observe an obligational economy. “Hi”, and I see you seeing me, “would like to buy one croissant, please”. “That would cost you #3.”  I make this payment. They thank me. I thank them. I then walk out of the bakery with my freshly baked croissant. And so… (78)


In this exchange we can see a number of levels operating in parallel, namely, visual, recognitional, verbal, material, financial, expectational, confirmational, etc. The relationships we envisage between the same can also act as a form of error correction mechanism as we enter into a form of exchange be it just verbal (inquiring after a price, e.g.) or a more rich form of exchange say buying that croissant (perhaps also joking with the baker who now knows me as a regular customer), etc. I have three dollars in coins on the counter and the baker knows I am buying a croissant and not the more expensive chocolate croissant. Tomorrow I have six dollars on the counter and they rightly assume I want two croissants and the baker quietly jokes ‘I might have company today’ punctuated with a discreet wink. (79)


Given this proposals of debt-obligations how might we (more simply) read the above in order to understand how this process of transformation might proceed? The above relationship is contractual and dyadic (two-partied) and involves buy an object, a croissant, in a shop that sells the same and others forms of bread, etc. The baker has invested their time, energy and money in the baking of those croissants. I wish to buy one and we match all of the above through the exchange of those coins. In some sense the realizing of debt-obligations to myself have sent some money my way. I exchange that for those croissants recognizing he worth of the debt-obligations involved in the making of those croissants. It is a win-win situation since I cannot live on coins alone, and, the baker cannot live by bread alone unless it gets to successfully sell enough of his baking each day to make a reasonable, hard-earned profit. In this shop, the baker could run a tab which, if utilized, I could pay off each pay day. It would amount to the same thing. But you would then see the trading of material goods for a more obvious form of debt-obligation, although, in truth, coins and bills, balances in a bank, on a credit card, etc., are all forms of promise, i.e., debt-obligations. We could also say that our world already has a system of quantifying (and qualifying) such debt-obligations (although we do finds degrees of variation that can allow people to also profit on such differentials if such contracts before and after are successfully struck in that regard
). In all of this we could say that such debt-obligations are presumed and transformational forms of exchange are able to be entered into when debt-obligations are able to be cashed in so to speak. In effect, trading one kind of debt-obligation for another kind. In this regard those ‘croissants’ are also debt-obligations as much as the money, usually cash in this instance. We can also say that the de-suspension of the debt-obligation also unleashes its imperative structure or structures. The imperatives of a croissant are ‘to eat me’ and ‘eat me soon’. The croissants for the baker must not be eaten since for them the imperative is something that needs to be sold. The ‘buyer’ is not allowed to steal these croissants for how would the baker make a profit to live on otherwise? But once the croissant is bought by myself it is now available for me to eat. However, I defer this form of consumption and bring it home to have with my morning coffee and call it ‘breakfast’. Perhaps looking forward to having that croissant with some jam on it or, perhaps today, some cheese and ham and lots of salad. (80)


How might the suspension of an imperative work and then de-suspended in the transformational process entailed in its conversion? (81)


It would seem that debt-obligations take the form of a text or series/set of texts be they classical in orientation  (in the form of written promise, money, a tab, bank inventory, etc.) or merely an acknowledgement between two or more individuals/groups (in the form of a mutual memory of such an act or series of acts). Or, just a sense of goodwill that might be able to be accessed either contractually and/or compactually. Say, friends who have done favours for each other over many years, e.g. , and can trade/trade in favours. Or, offering to pay for a friend or stranger who does not have the amount of one needed to complete a certain transaction, etc. Hence the deposition of the obligation. Thence the recognition which is either fully recognized, assumed or speculated upon in a contractual light, or, revealed through some form of compactual behaviour. A process of conversion which might be merely in the form of a trade or some form of consumption, or deferral, or promise, etc. What is impressed upon the deposition is its suspended relatively simple imperative structure or its suspended, relatively complex imperative structures. So, e.g., with a fifty dollar bill we can go shopping. Or, e.g., winning thirty million means we can buy the shop. After conversion we have an overall, re-organized obligational inventory or register which we could call a re-organization (of this overall field of debt-obligations). (82)


Keeping some coins is not spending them. Maintaining a positive bank balance is doing the same thing. We allow the coins, etc., to function the minute we utilize them as money. But coins, in themselves do not change… only what they stand for and how we position/re-position ourselves re the same. In this regard we can interpret imperatives rather broadly as I wish to buy, would like to buy, I desire this…, I must have that…, etc. Or, we could see these coins, etc., as tokens that would allow us to buy x… in a multifarious commercial world of business where there is a relatively of cost… with some semblance of a differential where prices can also shift, etc., and forms of conversion between different obligational currencies  (so that even formal debt-obligations can be traded). (83)


Obviously the process of suspension and de-suspension takes place in the process of conversion itself and not these formal or informal debt-obligations themselves (be they recognized or not currently recognized). A debt is a form of obligation that remains as a ‘virtual’ obligation until it is ‘called in’. ‘Virtual’ only in the sense that is a potential waiting to be traded, called in, called up, etc. In this baker’s shop the croissant wait to be sold. The baker would be annoyed if all his family and their friends just came in and took one or two to eat without paying for them. Even the baker would be reluctant to eat them especially if only a few were left for sale and they were selling very fast that day or most days. Of course once bought the new owner can eat them whenever they want to… although the freshness of the croissant will be gone after a day and they will need to be tasted or mircowaved… or thrown away as being just too old and now longer can be consumed through eating. So, in this regard, their treatment in the shop is as a suspended imperative. They may say “eat me” but they also say “buy me”… and a price for them is often not too far away, or, you just have to ask the baker or the assistant behind the counter. The transformational part of the equation may follow on in the wake of the traded transaction in order to participate in an act of consumption, a new promise, a new favour done or asked for, etc. so, in this regard we can get imperatives that stay de-suspended in the formal text per se as with bank notes and coins, etc. Or, even in consumables we find, e.g., the trading of fine wine which seems to be more a continuing deferral of its so-called intended consumption (since it might never be consumed if it were to arrive at a point where it could not be consumed). (84)


We could treat this arrangement, in a matrix of exchange, with power obligations, in a causal-conditional modality rather than as some form of a cause-effect relationship (noting the philosophical difficulties of a momentary crossing over from the ‘cause’ to the ‘effect’ given some form of continuity-discontinuity contradiction. Instead in the former we could propose a continual momentary state of transformation where cause and condition effectively overlay each other in a state of suppositional continuity despite the momentary nature of the process and where a succession of moments are assumed given an inability to fine tune our engagement with the same below those parameters of encounter that could not be recognized in the next apparent instant. So, we could either invoke a momentary reading of engaged-encounter and/or engaged-recognition, and, then argue, on the grounds that the dialectical nature of engagement is a recognized-encounter/encountered-recognition and that both sides to this dialectical equation cannot be absolutely demarcated given that both ‘encounter’ and ‘recognition’ are realized both ontologically and epistemologically in a momentary form beyond whose fine-tuning we just could not ‘transgress’ (either ontologically or epistemologically
). Hence the greater cogency of a continual causal-conditional modeling of causality. Then, given this parallel supposition of cause and conditional consequence of same we can then treat externally an historical arrangement of pre-conditional, conditional and post-conditional stages in the evolution of a certain state of affairs, and,  a parallel conditional appreciation of the conditional along the (traditional) lines of a background structural condition, background functional condition, a trigger condition and an intentional condition (of apparent purpose or intent even if its barely reasonable or nearly insignificant in intent). Let me elabourate. I wish to turn the electric light on. The structural condition is the wiring in place. The functional condition is the access to live electricity. The trigger condition is the switching the power on. The intentional condition being the desire to turn the light on. Now, it could transpire that the reasoning being the last two conditions need only be that which finally registers intentionally, one way or the other, with not much good reason other than a decision was made to go this way and not that way. E.g., I could come to a cross road and need to make a decision one way or the other, and see a butterfly flitting off to the left of my vision and decide to go in that direction (and, in this regard, treat this happenstance as the trigger condition… or, I could have tossed a coin, or, found going left looked more interesting rather than going right, etc.). Basically, seeing a steam of conditional redirection/re-direction as a more sophisticated way of dealing with the conundrums of causality (to the extent we recognize our dialectical thinking cannot be neither absolutely riven nor non-riven (i.e., neither absolutely demarcated nor absolutely non-demarcated). In a conditional frame of reference we can now treat this confluence of conditional incremental, non-chaotic redirection/incrementally arrived at, chaotic re-direction as the two types of conditions that by virtue of their incremental natures, likewise, cannot be absolutely disentangled. With this type of a conditional frame of reference let me now examine, to the extent possible, a transformational matrix in the gestation of obligational deposition and uptake. (85)


We have treated the central condition of the political discursive field, and its political discourses, as an imperative of need, namely, the bare minimum conditions of social improvement and individual betterment (even in the near absolute inauthenticity of a brutal master-slave relationship as might be found in a master-slave economy). However, we also observed the fact that the political discipline also dealt with the political resolution of a mix of political imperatives (that being seen as ‘political’ define the extent of that political discourse/set of political discourses). Now, others might argue that politics is ‘the exercise of (discursive) power’ (discursive by virtue of the fact that power is exercised in an intentionally exercised political frame of reference). But just how should this dissemination of power be viewed? (86)


Now some might say that power is pointed, based in the powerful (who needle the powerless); that power is everywhere (in its acts of dissemination); that power is nowhere (being based in relationships (and having no absolute historical-geographical semblance of location); that power is exercised at each and every juncture of its exercise, etc. I would argue that it may well depend on the frame of reference we use as to how we might decide this issue and that it is best left open to the extent that we chose a frame of reference that best fits our current purposes. Let us return for few moments to this bakery previously mentioned. Our baker works hard, gets up early in the morning to run their business. Understandably they do not take kindly to people stealing their wares... and it would be a very unwise person who might attempt to try that. On the other hand, there is one homeless person who occasionally wanders into this shop but who seems to be in such a mentally mixed up muddle that they do not seem to be even able to make a financial transaction let alone go to the automated teller machine to access their pension. They take pity on this person and give them a meat pie or piece of pizza, and, if not too busy a coffee to go with it along with a bottle of water. Then the baker rings the people looking after the homeless and they visit this person, one of their regular customers, and assess his current mental health and address the issues as they present themselves… re-linking him with those types of services until he wanders off once more. Or, then there was that visit from the young child from around the corner who looked at the ice doughnuts and could not work out how he could get one to eat from behind the class display cabinet. The baker took one and broke it in half and gave half to the child and eat the other half. The child was so happy and the baker then realized they had probably won a lifelong customer in this simple act of goodwill. The point of this anecdote is to bring home that fact that power does occur at all of its intersections and we do have the pwer to make and break our own rules or the rules found there at those junctures. On the other hand, the transmission of power is always an institutionalized affair given that it has to be exercised through others and, therefore, we are forever subjected to its institutionalization at those points and their surrounds with all that that entails as well. We are free to not concur with the perceived modes of institutionalization, but, in reality (in real politik) we conform like the others and don’t rock the boat. However, there are ways and means to change things in this regard and may involve a lot of politicking. E.g., as noted elsewhere, the formation of critical political blocs is one way to create change. We could also note that as power can be seen everywhere we should also note that resistance is also everywhere as well (especially given the non-absolute perfect transmission of power through these diffusions/chains of obligations in these interconnected matrices of transmission). ‘Blocs’ and ‘resistance’ being two techniques in incremental power redirection/re-direction utilized by both those relatively more powerful and those relatively less powerful. (87)


Given that the political dimension is the arbitration of the dissemination of power perhaps it is more that suitable in time to ask “power by whom, for whom?” (88)


In a mature democracy we assume it is for the electorate by whomsoever is elected by that electorate. E.g., the for voters in the Sydney City Council for those both enrolled and not enrolled in that electorate (despite its back to the 18th century with its an extra vote for a business owners reminiscent of the corruption of rotten boroughs and the obvious skewing of the vote towards the right… and the additional corruption that will bring from well-heeled donors, already a blight on the landscape!). E.g., voters in New South Wales voting for the State Parliament. But, there is on one hand the inequality of power relations but on the other hand there is also the inequity of power relations. So, e.g., Tibetans in Tibet, currently, are effectively disenfranchised and disempowered when a good Tibetan citizen, in relative charge of their political destiny, would make for a much better citizen in the Chinese orbit. Similarly, the so-called First Nation in Australia would be better off organized as one of many First Nations in Australia. All too often the politically correct, albeit in their genuineness in this respect, pay their respect to such and such a Tribe in such and such a Nation but without having every met one representative of these apparent fictions. Is it not time to rectify this ‘oversight’ and give to such member actual inclusion in their basic political affiliation. Then, given such a political basis, concordant and aligned with political reality, such folk can then feel they are the masters of their destiny and contribute from such a base to all the other political realities that will include them. Again, it is best to be a good citizen, existentially centered in some suitable form of local reality in order to prosper in and through other jurisdictions! Just as the people on the Island of Eire or Ireland also belong to the European Union, the UN, etc. (89)


We all belong to a network of groups and organizations, different workplaces, institutions, a multitude of minor life-worlds as well as a multifarious variety of other forms of political organization. As such our political power can never be measured as if we were a single self-contained unit. We also work through political blocs and in this time of the Internet (and its becoming a so-called ‘Internet of things’) we need to muster and master all our political resources in a cogent form that may well successfully expose content and processes well-passed their due by date.
 (90)


How do we link these political features associated with the organization of power, the aspiration of the central condition, selectivity of imperatives, etc? Through the lens that politics is like a discipline and shares features in common with disciplines in general. That given our necessary dependence upon others in the dissemination of power, from both ourselves to others and from others operating through us, it follows that all disciplines are necessarily an exercise in the organization of power. Moreover, selectivity over imperatives would be framed and in tune with that central condition be that alignment overt or covert in orientation; i.e., either stated as an aim or observed as a sheer necessity as previously discussed. (91)


Now let me explore the following conundrum. I have said “that politics is not a business” since the former is to govern and not a make a profit, and, the latter, is to run a business only and, hopefully, make a profit or make enough profit, at least, through turnover, to just continue to function as that business.
 So, how might we interpret the following contra-grammatical formula: “the business of politics and the politics of business”?
 (92)


To unpack this puzzle we can note a number of points. The dialectical space carved out between the two sides of the contra-gram indicate the fact that as discipline they must have much in common. The point I was making with the Imperative of Insulation is to note that the role of government is not to be usurped by business or any other disciplinary field from media to mining, etc. We could also note that the word ‘business’ in the expression ‘the business of government’ means more the ‘functioning’ of that business than the running of government as if it were and only were a business… which it clearly is not. On the other hand, the idea of politics, the politics of an institution, the general concept of governance, etc., also strongly implies that political ideas spill over form the more formal field of the political to the running of any other institution, indeed, right down to how we interact with others and the very governing of our very won soul if not merely our affairs of how we conduct ourselves in this world as lived as a world of dissemination through-others, through-us…. (93)


Politics, as noted, is a discipline like any other discipline. As such it can be examined through a disciplined lens as developed here and elsewhere (as well as its critical comparison with other disciplines like business, philosophy, theology, etc).
 (94)


What is a discipline? That which involves a certain sense of profession and vocation, possesses its own set/s of discourses, and, is distinctively derived through which imperatives it wishes to discursively deal with, and, by such default, which imperatives it does not wish to directly deal with. Operating selectively with a certain range of imperatives that promote that discipline and its central aspiration/s, etc., by doing so through that selective organization of power in keeping with that central aspiration, etc. Organizing that dissemination of power in a manner in keeping with its central condition, central relation and central aspiration. Moreover, we should also note that this trio parallels the disciplinary differential, the non-differential and meta-differential respectively, as well as, paralleling the ideas of political correlations through political intentions, political alignments through political blocs, and, political transformations through political enactions. Hence the following grid: 
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Note the vertical columns of equivalence. Moreover, we can note that in a (classical) tri-modal dialectic the negation of any two parties realizes the third party in that dialectic, and v.v. So, e.g., the dialectical equivalence of, say, the phenomenological could be said to arise in an inverse degree to both of the other parties in their joint negations. Or, to the same effect, the relative privileging of, say, the phenomenological, is arrived at through the joint de-privileging of both the hermeneutical and the existential (orientations, polarities, moments, etc.). (96)


Given that all disciplines exercise power in the enaction of their discourses, etc., we can now ask how a discipline chooses its imperatives to focus upon and how such demands are harmonized in general terms of reference? (97)


On one hand, imperatives can press themselves on us, and on the other hand, we also recognize then and through habit treat them accordingly as falling within their respective disciplines, etc. In dealing with maters of governance we automatically enter a political realm of discourse, and v.v. So, (using our formula concerning engagement) we can say that political engagement equals both political encounter with political recognition (and v.v.), and v.v. (98)


As suggested, any form of enaction with others has a political dimension. Politics does not apply only to a formal sphere of elections or dictatorial rule, etc., but also to the informal world of our interactions with others. Even in a bakery we find an organization of power, the conversion of obligations and the formations of new ones, etc. Moreover, all parties can break the rules, should they wish, which may not or may realize the objectives of those engagements and the dissemination of power being exercised within their associated matrices of enaction with their entailed aspirations, obligations, patterns of communications, processes, transformations, etc. But, much more interesting is the fact that even as the internality of the frame of reference in question is finding progressive forms of harmonization so, too, is that minor political frame of reference finding forms of harmonization, to some extent or other, within the externality of the overall political economy (as an overall social existential economy, etc.)… not just for us, individually, but for the other/s as well. What is the meaning of this observation and what ramifications does this entail? (99)


An individual intentional economy is centered around the intentional activity engendered about its central ongoing, overall transcendental suspension (and its tri-modal functions of the reductive, synthetic, and the balance of the former in the context of a  dynamic overall balance of these three moments as well). Thence the apparent internality of harmonization between these three polarities as dialectical poles or moments. Similarly, in an extension of the same into an inter-subjectively shared enactive economy. But just as these multifarious economies overlap and are internally harmonized so, too, are all such economies engineered through processes of harmonization within the semblance of an open, overall political economy. At each stage, on all levels of consciously directed intent we find those epistemological functions organized by genres of behaviour, meta-genres of behaviour (in a resolution of competing genres), super-genres of behaviour (in the harmonization of genres within super-genres), along with sub-genres of behaviour within the complex workings of a relatively complex genre of behaviour, etc. Just as fleas have fleas, so, too, are fleas on the surface of flea-like structures (that might be us, as a human body; whose flesh would offer such an insect succour, etc.). Or, we could say “as below, so above” in a re-casting of that aphorism in a political context. (100)


Now such complexity, and the ensuing complexity needed in its ongoing harmonization, may well seem daunting, be seen as easily causing perplexity, but, we cope with internal harmonization of genres and we also seem to cope very well in this overall semblance of political harmonization within the overall sphere of the political. But, to qualify this, there will be those who think our degree of harmonization is never satisfactory, is forever a work in progress that needs to be progressively attended to. It is true that the political world leaves a lot to be desired as we hear so-called honest politicians continually lie through their teeth when they spruik their own policies or disparage those of the opposition, etc. Such a cavalier attitude to the truth must eventually erode their political capital (even if in the short term it may seem to be in the interests of party solidarity, of their own party, and for over-observing the inescapable political demands of this very real imperative for election or re-election, etc.
 (101)


Of course, there are those who are optimists (who could equally be pessimists as well on certain other issues) who think the cultural engineering involved in arriving at the current level of political progression to be quite amazing and may merely need minor forms of tweaking and/or supervision lest the same be lost through being either whittled away by politicians on either the Left or the Right or merely overruled by less democratically oriented political forces. But, we live in a competitive era where people must depend on the good decisions of government, hopefully not too distorted by significant degrees of corruption, given the imperatives facing such officials. Imperatives from dealing with the changing nature of work, increasing degrees of inequality, issues like global warming, the changing mix of energy production and use, etc. On balance, doing little can only mean losing our edge in this world and this would be reflected in declining standards of living (be they compared to either our current standard of living or those that pertain to similar nations). Moreover, our very freedom to be an individual in Australia with some access to rights of privacy; both in personal and informational terms of reference; non-surveillance; non-politically motivated harassment, etc., are all under attack according to recent forms of assessment. So, where to now? Will the virtual worlds of the Internet be our salvation in some form or other or and instrument in our undoing in the hands of government be they either honest and zealous or dishonest and unscrupulous? (102)


As noted elsewhere, whatever appears as problematic does so through an associated genre of behaviour, as a particularly constructed type of situation or specifically constructed isntance of a situation or event where such problematicity is constituted and engaged; i.e., both encountered and recognized. Otherwise, we would be oblivious to the same. All this is tied up to how we experience gestalt fields. In this regard, in an internal psychological sense all frames of reference have a focal point over a certain range of intentional objects in keeping with the gestalt nature of that field against whose background those points of sense or reference gain their intentional significance or meaning through such contrast, and, when and where the relative dissonance of the focus is resolved vis-à-vis this background a harmonic semblance of meaningfulness is manifested along with the semblance of intentional subjectivity in keeping with the nature of that field or fields under such intentional scrutiny. Furthermore, it is in such a gestalt context that the problematicity associated with that field of endeavour is also thematized. E.g., in a visual field we might have a problem attempting to identify someone in the distance who we think we might know. The problem is formulated in visual terms and we have a umber of options to resolve this problem in either visual terms or non-visual terms. I might put my glasses on, being short-sighted. I might also walk closer towards this person. Then, if they were to see me I might wave at them, perhaps, in earshot, I could yell at them too or shout their name out. I have their mobile number and could give them a ring and find out if they really are in the distance and might want a coffee. The point of this anecdote being that genres define the field and problematicity observed therein. They also define a variety of possible solutions (should that type of problem be able to find a resolution [unlike many so-called ‘philosophical’ problems defined in and through contradictory terms that defy real forms of resolution unlike most real problems]). In may ways genres are habitual modes of response to past and present problems that when adopted and adapted to current circumstances may well proffer current solutions to the same. (103)


Each field also defines its associated sense of intentional subjectivity which must also have an inter-subjective flavour by virtue of the fact that the dialectical moment of the field is constituted through inter-subjective genres of behaviour. Those that think there is a problem with ‘other minds’, ‘knowing the other’, ‘engaging with the other’, etc., have no real idea how intentional fields are constituted in intentional and trans-intentional (judgmental) experience… since the dialectical moment of relative consonance, the meta-textual and con-textual orientations, the hermeneutical all devolve about the semblance of the associated gestalt field dealing with that phenomenological type of intentional objective currently under such scrutiny. In the classic formula dealing with harmony we have the three dialectical moments of preparation or (relative) consonance, (relative) dissonance, and, resolution. The point or points of focus in a field being treated as relatively different to the background field, i.e., as dissonant. The ensuing resolution being seen as harmonically engendered through a resolving of this relationship between foreground focus and background field. Then, this relationship in turn being ‘seen’ in its own field, higher in meta-status by one degree, where the foreground-background relationship is appreciated. In those higher terms of reference we are furnished with the semblance of intentional subjectivity in keeping with the phenomenology of the focal field. So, a visual field is appreciated through the intentional semblance of a visual perceiver, etc. In effect, what reviews this relationship between (the construction/reconstruction/re-construction of) the visual foreground and the visual background is ‘perceived’ as visual perceiver. Hence, on reflection, our noting all the myriad other intentional senses of subjectivity such as thinker, feeler, dreamer, the driver (of a car), the owner (of a house), etc., etc. Now, problematicity in any intentional field for the apparent semblance of that associated intentional subject is also both framed by that field (of genres of behaviour) but also would have to hand a number of possible modes of resolution (as meta-genres of resolution). so, I see a distant person to be a person… as unproblematic. But, if I were to think they looked like a good friend of mine I might feel the need to resolve this question, this problematic issue that currently confronts me. As noted, the problem is framed meta-textually and modes for resolution are also framed accordingly. We could call those problems/modes of resolution as meta-genres of resolution. Meta-genres would also resolve, when and where possible, those problems that arise through a perceived clash between two or more genres of behaviour. Let us say this person we see is actually someone we have little time for and would rather not be seen by them. So we try to avoid being seen by them. But too late, we have been spotted. They say “hello” and mustering an apparent degree of civility return the greeting… hoping we can get out of this interaction at the first opportunity without appearing rude. This manner of interaction being adopted and adapted in a manner of dissimulation without attempting to convey that such interaction is being dissimulated whilst not trying, at the same time, to over-convey a semblance of friendship other than the pleasant civility of an association through the temporary enjoyment of mere happenstance, or, something to that effect. Given that most of our interactions with people we know are of this form then this is probably not to difficult to perform since we are often not able to follow up on those whose company we do enjoy but imperatives of time, geographical space, work and others given us little opportunity to follow up and follow through…. (104)


Consequently, we have a plethora of senses of self all seeming marching together under the umbrella of an integrated, overall intentional sense of subjectivity. But, no family is ever a perfectly happy family. Within the psyche of the individual a variety of conflicts will manifest themselves through imperfect, inadequately conceived modes of intra-modal and inter-modal resolution. The more prominent of such solutions manifesting themselves in a more prominent manner if we were to attend more closely to the dynamic-mechanics of such harmonic machinations. How we navigate this world as lived, live in this world with others through negotiation indicating how we resolve these apparent anomalies as they arise in our living together. (105)


Such resolution is achieved to varying degrees of satisfaction. The politics of the psychological resolution of our internal imperatives is naturally in evidence by the mere fact, normally, that we seem to ever proceed without too much ado. Modes of resolution being ever to hand and from which we avail ourselves with some pre-understanding of their relative successfulness or not.  Indeed, our very ability to negotiate with others is indicative of this necessary degree of overall psychological resolution that allows us to review a similar phenomenon, namely, the bewildering sense of an inter-subjective spirit we might possess by virtue of our ability to both deal with our own myriad senses of a psychological self and the potentially bewildering plethora of senses of a social self both possessed by ourselves and equally possessed by all others as we move through this world as lived with-others. Indeed, as noted, and stressed by myself, in the dialectical moments of our harmonic process of resolution the very background frame of reference currently being engaged is inter-subjective in orientation. Out very genres of behaviour are the result of our adopting these inter-subjective modes of behaviour and then adapting them to the specificity of that currently to hand. So, not only are these modes of intentional engagement inter-subjective in orientation, but, also both the problematicity associated with that frame of reference and the range of potential modes of resolution habitually associated with the same. To put this fact as bluntly as possible, we are intentionally blind and deaf, and dumb, without the pre-thinking of this world by-others. The so-called problem of ‘knowing other minds’ is more the problem of ‘how we can ever know our own mind’… given that we have a myriad senses of self all operating together with varying degrees of harmonic resolution, or otherwise, as we often endlessly defer making some judgments, indulge in misjudgment, find ourselves to be unobservant in our actually reading the problematic nature of our own situation, etc., and, yet, still functioning as a person not riven, or not yet riven, by such anomalies?! (106)


Fortunately, despite such deferral, misjudgment, etc., we have to act in this world be such enaction either active or passive in orientation. We must decide, make a decision as we course through this world as lived… to either decide this way or that or to postpones such decision making. If we were left in the overall transcendental suspension we would be paralyzed by possibilities, but, the suspension of that suspension forces us to enact a course of progress… be that progressive or not progressive in existential terms of reference, i.e., in terms of a valorization of that course of enaction, more or less, forced upon us by the very exigencies of our intentional constitution! Thus, thankfully, the suspension of the suspension induces enaction, and, the suspension of that enaction, then helps us to appreciate the wisdom or follow of our ways… if we have enough wit to be so wise… to recognize the imperfections of our encounters with others as we engage all our senses of self and all the senses of the other that overpopulate this psychic world as lived, this World-of-Life, this Life-World in whose transcendental constitution we find what existential significance that is given to us in this world through our existentially oriented engagement therein. (107)


Our intentional ability to entertain this world already implies we must already have sufficient gestalt integration, psychic integrity, to move through this world as ‘a’ person not too riven by this myriad of psychological selves and plethora of social selves… all living together with some semblance of harmony. A degree of harmonization that can always be better engaged through an existentialization of this passage through ‘our’ world with-others. How might such a situation be better engaged, and, politically, how can this dimension of our being find an existential orientation in the dissemination of power as we enact through others as they enact through us? (108)


Just as our psychological world/s can and does find progressive degrees of harmonization, and, our world as thought through others can and does find progressive degrees of harmonization, so, too, can this world of both the psychological and social also find a better degree of harmonic resolution. Such existentialization cannot escape having existentially positive ramification on a political level of co-associative interaction. As already stressed, we only find our own semblance of power through others just as others can only find their semblance of power though us and others likewise! In this regard the matrix of political dissemination includes all people and can leave no one out likewise. All we can do is be aware of this co-associative mode of overall dissemination and find a suitable level of existential enaction as we operate within its terms of enactive possibility. (109)

Thus our psychological sense of self is multi-various, and, so, too, is our social sense of self. This stands to reason as we seem to effortless juggle one social sense of self with another usually without demarcation issues. Why is this case? Of course there is the myth that we can only serve one master, when, in reality, we serve many. Why is this usually non-problematic for us? Because we are already privy to meta-genres of resolution that help to chart out a course for us through these potentially competing domains of relative power (or relative powerlessness
). Then, these negotiations become habitually entrenched and exercise without too much further thought. Of course, through various reasons, negotiations can be fraught as people try to negotiate a sense of self or a set of senses of self that are at variance with belief, how others already see us, how society is thought to wish to perceive us, etc., etc. Usually, such modes of resolution are not properly constructed to do this task for us as we cling to antithetical modes of behaviour. E.g., a gay male may marry a straight female and only suitably comes to terms after their marriage with this fact of his nature and their relationship. Not an easy problem to quickly resolve but, one, nevertheless, that has had to have been dealt with by a number of people who have had to go through such a transition (that would have been obviated if society and people were more aware of themselves in the first place). Of course, some people sort out such issues beforehand, but still, nevertheless, decide to get married for whatever reason or reasons and accept the compromises that that type of relational configuration would entail. Who are we to deem such a relationship as one that should not take place. People can love each other, given these many senses of psychological and social self, in a variety of ways given these different modes of interaction (all of which are defined through genres of behaviour and mediated with meta-genres of resolution, etc.). (110)

Processes of resolution entail the suitable transcendental treatment of an informed understanding of the situation in question. By ‘suitable’ is meant the passable historical treatment of pre-conditions, conditions and post-conditions, and, the ahistorical treatment of the suspension itself. By ‘passable’ is meant the proper realistic, phenomenological treatment (in our construction of that event or series/set/s of events in question); the appropriate, pragmatic hermeneutical treatment (in our reconstruction of that event or series/set/s of events in question); and, the apposite, idealistic existential treatment (in our re-construction of that event or series/set/s of events in question). A dynamic balance of these moments or polar orientations (in this gestalt frame of reference between these two frames of the foreground and background, and, the relationship between the former and their associated sense of intentional subjectivity). The prime consequence of ongoing processes of intra-resolution and inter-resolution between psychological and social sense of self is an apparent integrity of an overall sense of self. All of this then fits into an overall sense of a political economy given that all our interactions with others all have a political dimension as already noted or implied. As if one complex matrix beside another, and, all within an open-ended sense of an inclusion in this world as lived as in embrace through such a pro-relational stance. (111)

There is a habit in philosophical thinking, if not in all disciplines, that an absolute reductiveness somehow illustrates the fundamental nature of the world. But such idiocy reveals only the absolute emptiness of absolute reduction! A process of absolute reduction is only an exercise in absolute futility and absolute meaninglessness. Why not go in the other direction, first, towards the sense of a qualified transcendent synthesis rather than move towards an unqualified/non-qualified absolutistic reduction? Then, adopt a qualified reductive tack and induce what is nothing other than an ongoing, overall transcendental suspension, especially when the three moments of the ‘synthesis’, ‘reduction’ and ‘the balance of synthesis and reduction’ are all equally weighted in this close simulation of the overall transcendental suspension. Of course, as dialectical moments there is no real ‘first’ in our heading to the synthetic orientation since a synthesis implies the present of the relatively analytical able to be subjected to synthesis, etc. We also could treat this complex moment of the conjoint synthesis-and-analysis as also already implicated given that we are able to derive either a sense of the synthetic from it or a sense of the analytic. However, correctly, in the ahistorical nature or aspect of the ongoing, overall transcendental suspension no real priority or posteriority can be given to anyone of these three moments since, in truth, they, conjointly, co-define each other through the addition of their relative negations. So, synthesis is neither analysis nor analysis-and-synthesis but is the addition of that being neither analytical and being neither analytical-and-synthetical, etc.
 Thence this transcendental imperative for this form of a dynamic balance, a state of affairs that also needs to be established between the intentional-non-transcendental orientation and trans-intentional ordered modes of intentionality
)(as well as between the pre-intentional/pre-cognitive, intentional/cognitive., and, the post-intentional/post-cognitive (which can also be translated as trans-intentional/trans-cognitive). Thence this need for a transcendental balance between analysis and synthesis, etc., process and content, etc., between the intentional and the trans-intentional (aspect of judgment, where the cognitive is that which gets judged in its conceptual representative semblance of phenomenal-phenomenological identity, etc.). In essence, we intuitively engineer an existential orientation by promoting this existential attitude through promoting this sense of an overall suspension By inducing a dynamic balance within the epistemological hierarchy of any two or more features that are correlatively entwined (such as, e.g., process-content, foreground-background, analysis and synthesis (and this balance of analysis-and-synthesis), different orders (within or among themselves), between different levels of aspects (say the emotional and mood, or, mood and the cognitive, or, the cognitive and the trans-cognitive/judgmental (as the pre-transcendental and the transcendental in a dynamic sense
), etc., etc. (112)


One of the principles of identity (or identification) is that we must first become integrated with our most basic condition be that psychological and/or social in current considerations. In this regard let me make present the aphorism that we should be First Australian first (before we try to become anything else)! We should all become First Australian and in the process also re-discover the sense or semblance of what appears to be relatively local for-us. In this regard we need to respect this notion of a poly-political pluralism wherein we super-impose upon these strata of our aboriginalness/aboriginality and current  localization the sense, meaning and meaningfulness, or valuation
, of how we have come to see ourselves in this world before our own sense/s of self and, in time, before the world of the other as they inhabit this shared world with-others. This type of lesson needs to learnt by all people. We need to be who we are first in order to become a more stable richer character thereafter. (113)

In this light am reminded of the following anecdote from a time I had the misfortune of having to share accommodation for a small number of months with a homophobic student who quickly informed me he was an ‘international man’; an international person… from Singapore. This Chinese lion of a person, from a lion of a town,
 who cooked and eat everyday rice in a Chinese fashion, always with hot Indian curries, and, all with a fork… was also a very unpleasant, rabid Christian. Forever wanting to convert the heathen or pagan or godless he resolutely announced that he saw himself as an ‘international man’ and it was his mission to work for God in the rude manner of his mission! Of course it would be trite to say that as an international person he would have an international diet. But he needed to recognize and better assimilate his roots before becoming something he currently was not… and no doubt in the process would become less arrogant and more culturally re-centered, people-based as a result. Obviously, he had Chinese roots and these first needed to be respected. Second, his Indian associations then needed to also be better recognized. Last, his thin veneer of a Eurocentricism also need to be properly addressed and better accommodated. If that were done, and accommodated well, I am sure his Christian faith would not suffer by such re-adjustments, but, be the better for that; coming to terms with his own sense of how he was introduced to this world. Then, he could identify with the sense of locality he had to live in’; be that for a few months or a few years; over whatever length of time that might have transpired in this regard (in the course of his studies in Australia). His pagan Chinese rooted need not be despised. His obvious Indian affiliation would also need to be accommodated. Then, he would be free to explore the sense of an European overlay to his evolving identity in whatever manner he saw fit (as argued for by myself along the lines of an integrated poly-political pluralism). In the same manner we need to be whoever we were first. Migrants need to keep their cultures and languages to the best extent possible. And this applies very much to the Aboriginal descendents of this country… as to each and every one of us.
 No mono-culturalism serves us well. Moreover, a multi-culturalism must ultimately fail. On the other hand, it will be inevitable that we search for identity formation and adopt and adapt that which we well admire! All such identity formation is not without important political ramifications. Let me examine this aspect of our topic. (114)


In the formation of a political bloc we need to have people with similar thinking coming on to the same page metaphorically. In this regard the professional politician must be able to demonstrate their overall visibility (as noted in previous papers). They need to be seen and they need to both see and foresee what is needed in our competitive political aspirations. Then they need to inspire people to move in a similar direction, increment by increment. (115)


A prerequisite for a successful attempt at a poly-political pluralistic process of re-identification in identity formation is this need to be first centered in that set of cultural influences one has been brought up in or exposed to. As well we need to also be mindful of the culture or cultures through which one is now traveling through. In effect, an attempt ‘to feel at home’ by perhaps learning a few key linguistic and non-verbal expressions of that resident culture. On a more permanent stay this might entail learning the local language, coming to understand its customs, enjoy its foods, sharing time with the members of that locale, etc. However, once centered in one’s own semblance of a culture there will be those who may feel antipathy for the same, feel they do not belong for whatever reason or non-reason, and/or, at the same time, find themselves attracted to a variety of influences observed in books, television, cinema, music, and other influences found influential. This form of self-cultural re-formation can only increase as we dilute the intensity and dominance of our own cultural influences, find ourselves in the midst of a greater variety of influences, find people researching era and cultures we find ourselves almost naturally identifying with and with which we find ourselves naturally emulating be that in our internal thinking, through our clothes, what we do, learn related languages, through meeting like minded individuals on a similar journey be that through social media and/or non-virtual forms of association.
 Moreover, the recognition of diversity both in our own culture/s but also outside the same, will also make this type of an identificational transition an easier one to both navigate and negotiate in the future. With such complexity will arise complex patterns in political response. One extreme form of that is when a young male, but not always a young make, becomes completely self-identified with some extremist organization who may well be very pleased to take this member on board in order to advance their own mis-conceived ends. A less extreme form of this diversity is a recognition that diversity should be recognized be that form equality in marriage; gender reassignment (at an earlier stage); that a number of individuals in society, for a variety of reasons, are going to self-perceive themselves as functionally bisexual even if asymmetrically predisposed in this area of their psyche; find and define themselves outside the polarities and hegemony of traditional society/societies; construct multifarious forms of relationship/s from singularity to complex partnerships,
 etc. (116)


The distribution of power, more often than not, is projected in a non-equal and hierarchically structured manner within a matrix of supervision, in truth, more multiple matricies of supervision. I.e., even within a relatively symmetrical relationship, say, between friends, e.g., in their interconnectedness with the world some of their roles would be supervisory to the extent that power metaphorically ‘descends’. On the other hand, we are also beholden in or to a set of relationships that, effectively, supervise us an within which we relay information and requests and, in turn, take requests and commands. In terms of such an arrangement, in the dissemination of power, we find ourselves embraced. Our embracement (of our embodiment/s, embeddedness/es and embankment/s) taking an existential turn when the nature of that relationships more takes a pro-relational orientation which to some extent must be forever there given our necessary receptivity to the other in order to transmit passive information and active instruction to the other and act as a conduit for the same in return. An existentialization of our projects, programs, modes of progression… finding a degree of successfulness through an enlargement of this core engagement with the existential-pro-relational attitude therein entailed. This amplification of valuation along existential lines through a greater degree of mutualization relatively de-hierarchicalizing that structuring of power when first confronted. Incremental alteration of any structure can also bring that structure of towards points of bifurcation wherein valuation can turn either positive and/or negative, etc. Under such circumstances most chaotic situations can be proactively approached given an expectation of what sense of re-direction might or might not be profitably had? However, in the political world this sense of prediction might not always be so easily arrived at. Often elections, in a mature democracy, e.g., are either on a knife edge or highly volatile, sometimes right down to the last hour or minute. Any ‘stray’ item of news of a positive or negative cast could swing the vote, one way or the other, given that an election need only be won or lost by one more or one less vote. (117)


There are different ways of seeing the dissemination of power. In a more classical conception A influences B to enact x. Using Foucault we might say that A influences B because B agrees to do x even though that ‘agreement' might well be more co-opted rather than arrived at through some form of mutual co-operation. In a pro-relational stance we could say that power is both everywhere and nowhere given that it both originally and finally resides in the relationship treated as trans-historical and trans-spatial in orientation. From this perspective chaotic processes of re-direction could be set up through the right incremental regime/s in order to advance a certain set of policies with less effort that that which might, otherwise, be arrive at through more expensive, liner processes of redirection. Then, again, the unpredictable nature of chaotic re-direction might also incur unexpected costs. One way to view this pro-relational attitude is to view the overall matrix of political supervision as possessing multiple centers of relative autonomy being exercised to varying degrees and all able to influence all the others with synchronicity, etc., between those members who are receptive to the same relational processes; i.e., mutually engage in those same relationships albeit in and through their own sense/s of autonomy and through the relative autonomy of the relationship itself despite being embedded in overall totality of this open matrix of possibilities (of which some possibilities are always more probable or less probable than others… and through which we get to describe/prescribe/proscribe the conditional nature of that in question in its apparent manifestation as ‘causal’). (118)


How do we critically review power relations given this open-endedness of power relations overall? By intuitively appreciating the existential character of that being focused upon. In this regard, critical appreciation (in its ascertainment of the quality of governance, delivery of outcomes, formation of valuation, implications of the political dimension, etc.) is both a passive affair an active affair. This is ‘naturally’ arranged through transcendentally oriented reflection realized through the suitable utilization of a well-informed, ongoing, overall transcendental suspension. Such reflection assessing the holistic nature of that being engaged and, therefore, does not necessitate a specific instance of reflection, merely an adequately conducted focusing on the suitability of the topic for the task to hand. (119)


Thence the linking of passive insight with active oversight as discharged through a process of enaction. A suitable process of reflection creating both insight and oversight wherein the quality of the political processes in question can be better examined. In this regard what is it that is being critically examined? Namely, governance. I.e., in what manner such governance has been exercised; i.e., in terms of social improvement (of infrastructure) and (opportunities for) individual betterment. I.e., in terms of relatively authentic action enacted on the behalf of others or relatively inauthentic action enacted on the behalf of the politician themselves and/or a group of politicians themselves and/or the party they represent (or, indeed, on the behalf of a foreign power). (120)


What can be said about the existential discharge of this duty of governance as exercised by a politician them self or a set of politicians themselves? (121)

8.    Provisional Conclusions and Observations

Given this relationship between insight and oversight, by virtue of the exercise of an ongoing, overall transcendental suspension at the center of all intentional consciousness and its trans-cognitive appreciation, what can we say about the existential characteristics of good governance? That good political governance is the relatively successful arbitration of political imperatives within the limitations of the political economy (regarded as its overall political capital). In the next, and last section, Part VIII, of this set of essays in political philosophy, let us look more closely at what might be entailed in this concept of good political governance situated in an existential frame of reference (in the light so-called political capital)? (122)


To this end let us see to what extent these trans-valued concepts of the existential economy, governance, political imperatives, political capital, the overall political economy, aspirational inputs, the inter-linked formation and conversion of obligations, etc., contribute to this complex picture involved in an existentially oriented and amplified process relating to the dissemination of political power..? (123)



          



     

         Noël Tointon, Sydney, 26.2.16.

� 	By all means submissions, etc.,  can be supplied, etc., to government, but, at no stage should government be taken over by these lobbying groups to the extent that such institutions are writing its laws, executing their format through politicians, and monitoring their observance from a legal perspective (in terms of compliance with these and other relevant aspects in the political domain), etc. 


� 	Hence imperatives that have a direct, indirect, positive and/or negative influence on the preservation and/or conservation of existentially oriented e/valuation.


� 	Meant primarily in the sense of being attracted to, but, also, in the sense of where chaotic processes of re-direction may well take place be that wittingly and/or unwittingly.


� 	E.g., a classical text, say a letter, and, in contrast, a set of inadvertent footprints left on the sand merely through walking along that beach.


� 	The contrast between prescription and proscription could viewed along the following lines: when the child is about to fall into the pond you automatically rescue the child, but, you don’t look the other way, keep quiet, wave goodbye to the drowning child, etc. 


� 	Politics as the Art of the Realization of the Possible; Refer to Part I, 2, etc.


� 	Ibid., I, 2, etc.


� 	Just how does the politician or a group of politicians and/or a member or group of members of an electorate manage to form, find and execute this sufficient degree of consensus that must be formed before any form of political intention can find successful modes of political enaction? Just how does a form of compromise be realized without compromise? Or, just how do we oversee political enaction enacted from an existential orientation rather than from a non-existential orientation? By essentially forming a political bloc with sufficient momentum to oversee the course of that change desired by that bloc in such a manner that existentially amplifies the valuation of that bloc(?). A topic that will be considered in the next essay.


� 	We could invoke a three-fold matrix per set of instructions, their integration into super-matricies, etc.


� 	Refer to VII, 15, etc.


� 	In some respects a pro-relational perspective mirrors the quantum perspective. E.g., the essential nature of the relationship is holistically present throughout the entirety of that relationship. That valuation is the result of a chaotic break in symmetry and thence the relative, superficial discontinuity of re-direction, etc. The ensuing consequences of the spontaneity of quantum effects being ‘circulated’ in the relative non-spontaneity of the non-quantum world, etc.


� 	This distinction of contractual versus compactual is examined in my set of essays: Transformation through Re-Self-Organization, Part XX, XXI, XXVII, XXVIII.


� 	E.g., of the (compactual) form that X does a favour for Y who does a favour for Z, and so on.


� 	I am also including triadic relationships, and more complex forms of relational structure (say between one-many and many or many-many, etc.).


� 	E.g., the incidental aesthetic enjoyment of a painting that does not belong to us, etc., and has not figured in any form of a transaction to see the same, etc.


� 	Hence a middle ground for traders, speculators, service providers, etc.


� 	In effect, modeling quantum theory to the extent that we can never absolutely know one aspect separate from its contrasting aspect, and v.v. Therefore, there is always a limited degree to which both aspects of a dyadic or triadic relationship, etc., can meaningfully stand apart from each other.


� 	Admittedly we may find ourselves bashing our heads against the metaphorical brick wall in this regard. Although humour, sometimes, can be an effective tool; the point of such humour hopefully pricking the conscience of those who might be in a stronger position to alter things for the better? The implicit topic of proliferation has also been examined elsewhere, e.g., in my set of essays titled Transformation through Re-Self-Organization.


� 	In Part IV I proposed the political Imperative of Separation or Insulation. IV. 


� 	A friend recently suggested I apply these insights to the discipline of business, and, this formula is a possible first title.


� 	As developed at the end of my (Meta-)Theological Investigations, Volume II and recent papers (indicating such concerns).


� 	This concept of political capital will be examined in the next essay.


� 	E.g., when we are institutionalized, or, trapped in a marriage that has ended or has never really started for that couple, etc. Correctly, we negotiate between these two impossible polarities of absolute powerfulness and absolute powerlessness.


� 	In the same manner as noted in paragraph 96 where we implied, e.g., that the central condition (or differential) of a discipline was the conjoint negation of both the conditions of aspiration (or meta-differential) and relation (or non-differential) as examined elsewhere. That the central condition also equaled the this element of the differential, etc.


� 	Given, we might say, that judgment must be of something that is to be judged but that, itself, is not judgment per se! Hence also the need for conceptual representation/reconstruction given concepts have unique ability to act individually or separately and as a resultant, vectorial like epistemological combination that is also able to revert to its separate constituents.  


� 	I use the word ‘transcendental’ in two senses. In an active sense as the dynamic act of judgment exercised in trans-intentional/trans-cognitive or active transcendental terms of reference. Also in a passive sense, in line with Kant, where we talk about transcendental possibility as needing to be in place first before it could be realized in a sixth order state of factual actuality. In this regard we have the transcendental possibility-actuality of the Life-World or the World-of-Life, as a basis for its being fleshed out in the way we find this ‘world as lived’ in and through our engagement with the same. Ultimately, to that degree we can envisage such, there can be no absolute difference between these active and passive senses since no absolute distinction can ever be drawn in any form whatsoever given that all distinctiveness is realized through contrast and contrast cannot be neither absolutely engaged nor disengaged!


� 	In earlier texts this ‘valuation’ would have been termed ‘value’. In my recent exploration of the existential process I have noted ‘valuation’ as ‘collectively entailing identity formation, value formation and work formation (in terms of our existentially amplified (non-chaotically augmented and/or chaotically enhanced processes of ) valuation)’. 


� 	I confess, a dreadful pun on the name Singapore: from the Sanskrit, with singha (lion) and pura (town).


� 	Although I am arguing in some sense in terms of blood lines, still, with the eventual, built in failure of a multi-culturalism identity needs to be reconstructed in a fashion as we see fit. In this regard, people brought up in an aboriginal life-would, and who see themselves as ‘Aborigines’, despite perhaps not having a clear blood line in that regard should be seen as ‘Aboriginal’ by all the people of that community in which they were reared. On the other hand, there will also arise the situation where non-Aboriginal people will identify with miscellaneous aboriginally-oriented cultural influences and their recognition may well have to be negotiated but that such negotiations should recognized sincerity and integrity in these instances of trans-cultural identification. In less extreme forms we will increasingly observe people utilize a number of cultural props to re-invent themselves form identifying with musical heroes, sporting heroes, famous philosophers, television characters, different period in time, different ideologies, different religions, , etc., etc.


� 	I am not trying to be autobiographical here, but, this type of poly-pluralistic attitude might explain why I became a Buddhist between the ages of thirteen and fifteen, gave up my Christianity, learn Chinese brush painting for a number of years, enjoy oriental art forms, now play the harpsichord, learn to read Sanskrit, read Eastern Philosophies, etc.


� 	This may well include random NSA (no strings attached forms of sexual relations), parallel partners, polygamous relationships, platonic forms of affiliation, etc. In a society that is less rigid in its expectations and ideals such variations already present, if sometimes only in deep-seated desires, may well more come to the fore to an extent that better represents a matching of peoples aspirations with a more closely realized reality in this area of human relationships. Not so much a change of direction for society in general but a better matching of aspirations entertained in this regard?





